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POREWORD

Thig study begen ss a search for a deeper understanding of the
nature of vital religious experience. The first inspiration for a
method of approach came from Peron von Hiigel's classic description
of the three elements which constitute religious experience, the
mnystical-intuitive, historical-~institutionsl, snd retional~philosophical.
Equipped with this insight, it beceme apperent that the meny books
which heve appeared on the subject of mysticism in the last fifty
years heve been en attempt to redress the over~balenecing emphésis on
the institutional in muech of twentieth century religion. . And since
meny of them had been inepired by studies of seventeenth and
eightecnth century mysticsl writers, &s Roneld Knox's Enthusiesm,
for example, it seemed thset this might be & fruitful periodé for
investigetion. Those who have actually experienced a pergonsl
relationship to Cod ere often more helpful tutors than those who
describe the experience of others.

In delving into the extensive litersture of the seventeenth
century, two writers especially, pointed the way to further
Investigation. The first wes Dr« CGerald Brauer, now st the University
of Chicego, who had published an article in Church History (September,
19650), "Puriten Mysticism end the Dgvelopment of Libersiism", baged
on his Ph.D. thesis, "Freancis Rous, Puriten Mystic". He had been

inpressed by the warmth end beauty of Rous's mystical life and its
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profound influence on his lster Parliamentary activity. He hed
glso been led to believe that Rougs wes not only the striking
phenomenon of a mystic in the ranks of the Puritens, but that he
represented a mushrooming mystiéal element carried forwsrd in others
like John Lverard and Peter Sterrys  The prospect of following this
suggestion wes a fascinating one in itself,

The second discovery which confirmed a deepening interest in
this period, was that of Geoffrey Nuttall's book, The Holy Spirit
in Puritsn Paith and Dxperiencs. It wes obvious thet this study

wag historically sound, sand thet further work would neturally be
built upon it as a foundation. It wee also inspiring ss & model
of clarity end originslity in the method of presenting the material,

Through these two sources, then, the problem began to formulate
itself, It is to Principal Duthie thet I owe the suggestion of
the term 'religious immediscy', to deseribe the =8 yet unexplored
religious experience of such men as John Saltmarsh, Joln Lvererd,
and Peter Sterry, It brought the centrel question of the relation
of the mystiecel to the institutional clesrly to the fore.

The study has been of imnense value personally, quite apart
from eny contribution which it might make to the understanding of
the seventeenth century. It has been an experience of learning to
appreciate more keenly the work of the Holy Spirit, perticularly in
relation to the Quaker gtatementis of the liberty of the Spirit, and
of the unity in the Body of Christ. The entire thesis could eesily
have been given over to the contribution of Fox and the Quekers

alone, to 'religious immediscy'. DBut inssmuch as this was not



viii.

possible, it has opened up avenues of further study which cen
profitably occupy meny years.

Beyond this, there is much of historical interest here, and
especially as the theme has the adventeges of lending itself to the
study of the preachers themselves. It is tius possible to 1lift
e relatively unknown segment of seventeenth century thought and
1ife into fuller light, by seeing it from the inside, as it were.

This method of epproéch hag, however, & number of problems
inherent to it. Since the investigetion involved sgix men in
- left wing Puritenisgm, it was impossible to present sny one of them
in detail, Hence it wes necesgsary to essume that the reader already
knew something about their background. Perheps in the ceses’ of
George Fox, Joln Smith, Peter Sterry and Gerrard Winstanley, this
might be true, for these have been the cbjeet of other historicel
gtudies, But John Everard and John Saltmersh have been largely
unexplored, Hence, whetever personal information is lacking can be
obtained from the Dictionary of Netional Biogrephy.

In addition, the brevity of these studies has &lso limited the
amount of quotation from originel scurces, snd demanded & certain
emount of generalisétion on theologicel issues which ought to have
been treated in more detail.

Further, it is almost ineviteble that in the desire to understand
each of thege men in relation to the issues current st the time, a
degree of distortion must be expected in the impressions of their
over-all theologicel positions. Ve ere most snxious to eveluate

either the contribution of each man to the problems being nost
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discussed, or his resction egainst them, end thus tend to neglect
other Tecets of hie thinking which might have loomed large at the
time. Nevertheless, 1f we concerned ourselves merely with the
systemetic exposition of their thought, without relating it to the
seventeenth century, we would introduce an ecven greater factor of
error, &nd misrepresent each one completely.

In this connection, we have frequently compered Fox to Everard
or Saltmarsh, and indeed, each of the six men with the others at the
relevant points in their thinking. In doing this we sre aware thet
such conparisons do not tell the whole story of the left wing, for
there ere many others who &lso ought to be teken into considerstion.
However, these men do represent most of the varying types of religiansl
experience which egre to be found, and thus each in 2 sense deacribes
g trend which may be repeated in others. Iverard represents a
gpirit which is fbllowed'to a certain extent by men like John Vebster
end Thomas Collier, and Selimersh stands also with William Erbury
and William Dell. The Quaker movement s & whole bears the stamp of
Fox's unique experience, while Vinstanley demonstrates the social
applicetion implicit in another type of mysticsl and millenarien
thought, The Cembridge Platonists represent more of an intellectual
approach to the problem, and Feter Sterry has affinities both with
spiritual religion and latitudinarienism.

My indebtedness is manifold, end it is a pleasure to acknowledge
the kindness and thoughtfulness of many. I am very grateful for
the pstient help of Miss E. R. Leslie and Dr. J. A. Lamb of the
New College Library, for the use of the fseilities of the National
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Librery of Scotlend, of the British Museum, end of the Folger
Shakespeare Library in Weshington, D.C. Dr., Frederick B, Tolles

of the Friende Historical Library in Swarthmore very kindly gave of
his time and mede seversl valuable suggestions., I am particularly
under obligation to Dr, Gapp and the staff of Princeton Seminary
Library, es well es to several of the Professors, who gave extensively
of their time in conference. Dr, Otto Piper end Dr, Georges Barrois
were both very helpful in clerifying my understending of the mysticism
of the lNew Testament, and Dr. Loefferts Loetscher in helping to get
the seventeenth century itself into proper perspective, I am deeply
indebted to Dr. Geoffrey Nuttell of New College, London, both for the
inspiration of his book, and his kindness in giving time and valuable
suggestions relsting to the Quaker portion of this study. Above all,
I owe my deepest appreciation to Dr., Charles S. Duthie, Principal of
the Congregational College, Edinburgh, for his encoursgement to pursue
this work in the dry snd uninspiring periods of research, for valuable
criticism and suggestion, and for his many kindnesses to me end ny
family. I am 8lso very greteful to Mr, George Smith of Musselburgh
for reading end correcting the final draft, end to Mrs, Thomas
Chalmers for her excellent work in typing the thesis.

The spelling end punctustion in the quotations from the
seventeenth century writers has been reteined in gll cases.

A word needs to be said about the editions which have been
followed, The references to The Journal of George Fox have been
taken from the 1952 edition throughout. Though the Cambridge Journal
(1911) is the most trustworthy, the former has the sdvantages of the



xi.

inclusion of Ellwood's account of Fox's early yesrs and conversion,
the modernisation of spelling to 2id in reesding, and very helpful
indices and notes, which together make it 8 most helpful study edition.
Where quotations or references in this edition are not found in the
Cembridge Journal, & notation has been made to that effect in the
footnote, except in the case of the first forty-nine pages, which
cover the period prior to thet point at which the Cambridge Journal
begins, The 1952 edition itself has indiceted the source of this
materisl, which is largely Ellwood, with the inclusion of some

passages from the Short Journsal.
In referring to A Collection of Xaeny Select ené Christian

Gipigties, we have merely used the number of the Epistle rather then
the page number in the 1698 edition. Since copies of the Epistles
are scarce, and Libreries which possess them usually have either the
1698 edition or the American edition of 1831, but not both, references
cen thus be found in either with relative ease.

We have used the 1653 edition of Everard's The Gospel Tressury
Opened since the later edition of 16569 hes an expanded text., This
is probably the work of his biographer, Raphe Harford, who has, in
most ceses, sought to smooth out rough langusge and add many additionsl
flourishes to his style. However, because Everard's translation of
an excerpt from Sebastien Frenck's e o & dge o d
Evil is found only in the 1659 edition, this edition has been used in
quotetion, and notation made to that effect in the footnotes.

For the study of Winstanley, reference to the three earliest

trects, The lMysterie of God, The Breaking of the Day of God, and
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The Seints Psredise, has been made from the copies in the British
Museum. In George Ssbine's collection, The VWorks of Gerrard
Winstanley, these are not included in full. For the rest, however,
we have used Sabine's edition and have indicated so by the use of
(8. ) efter the name of the treet from which the quotation hes been
made,

In the case of these three tracts of Winstanley, and other
primary sources, which are a2lgo rare, notation has been made in the
Bibliography es to where they may be found. Those in the British
Museum have been designated (B.M. ), end others, using the full neme
of the Library.

In order to simplify footnoting, use has been made of several
ébbreviationg for frequently-quoted works:

19562 The Journal of George Fox, (rev.) J. L, Nickalls.
Cambridge: The University Press, 1952).

Ce The Journel of George s (ed. ) Norman Penney.
Cembridge: The University Press, 1911).

G, M, George Fox. The Great Mist f the Great Whore
Unfolded.sse ondon, 69 ).

Doc, George Fox. Gospel Truth Demonstrotedsse.
(London P 170 .

Ep. George Fox., A Coll of Ma elect and Christien
Epigtles,... (London, 1698).

G.T. O, John Everard, Some CGospel Tressures Opened....
(London, 1653 ),

(8.) T r Gerrerd VWinstanley, (ed.) George H. Sasbine.
thaca: Cornell University Press, 1941),



CHAPTER I
THE FRINGE OF PURITANISM

The fescination of Puritanism is its rich diversity of religious,
social, and political ideas. Few periods in modern history have
produced such @& wealth of insights so truly in aedvence of their time,
eand so upsetting, as & consequence, to the status quo. Indeed, the
ferment of this first helf of the seventeenth century could not resolve
itself pesaceably. The wer begen in the struggle over constitutional
rights, and ended in the cry for religious tolerastion. But though
the revolution was successful, end radical leadership proceeded to
power in both Church and government, it proved an abortive attempt to
introduce the new ideas of liberty snd toleration. In the end, most
of the leaders surrendered their visions of a spiritual or political
Utopia, some even lost their lives and not one lived to see the
fulfilment of this drive for liberty which hes become so much a part
of our twentieth century world.

The recent considerable interest in this period has done much
to clarify some very cloudy thinking sbout the constitution of
Puritanism, It is now accepted by most Puritan scholars that the
movement ceannot be described within the narrow defile of Non-Conformity
and Presbyterienism. It must elso include Seperatists, Independents,
individuel preachers who simply gathered enthusisstic groups about

them, and even Quakers. In this connection, Professor Nuttall has

1.
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placed 8ll students in immessurable debt for he hes pointed out that
within this diversity, there was 2 centrality of interest in the

Holy Spirit, both in doctrine end axperience.1 Just ss white 1light,
in paessing through a prism, is broken up into an infinite variety of
colours, so the preoccupation with the Spirit, in the complex of the
struggles for truth and freedom of the seventeenth century, led to
meny positions, renging from sn 2wskened conviction of the presence of
God in the Church e&nd Sscraments to the belief that the same power

end inspiretion es in the days of the Apostles had come to usher in

8 new age, where Church and Secrements were no longer necessary.

Work still needs to be done on certain of the left-wing radicals,
to plece them in truer perspective to one another and to the centre
perties, though one cen sece Puritenism in its wholeness through a
concern for the verying conceptions of the role of the Spirit. For
instence, careful study of such men as Galtmersh, Dell and Everard
reveals besic dissimilarities to George Fox, on the one hand, and
Presbyterians eand Independents on the other. Though the vehement
opposition to Quaekerism ceme more from the central and right wing
parties in Puritenism, end hardly at 21l from the left wing, yet the

Quakers were theologicelly nesrer to the former than to the latter.Z

lgeoffrey F. Nuttell, The Holy Spirit in Puriten Feith and
Experience (Oxford: Basil Blackwell, 1946).

2An excellent recent astudy is the work of Ralph Paul Bohn, "The
Controversy between Puritens end Quakers to 1660", (unpublished Ph.D.
thesis, University of Edinburgh, 1955), in which the principle issues
ere shown to be (1) the problem of immediscy with reference to
revelation, and (2) the problem of the historical vs. the personal
(without ve. within) with reference to Justification and Sanctification
(p.362). The study shows thet the Quakers, though differing from the
Furitens, nevertheless treated the Bible &s seriously as their opponents.
This is not true of many others in the left wing.
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We shall see that there are extraneous elements of 'Spirituslisten’
within the redicals which set them off from the main streem of either
conservative Puritenism or Quakerism. The purpose of this study,
then, is to seek to bring into sharper focus the types of religious
experience found within the lef't wing of Puritanism, while relying on
the besic work slready done in the field.

The anelysis is to be carried on by selecting certain key figures
in Radicel Puritenism, and allowing them to speek of their own
experience of the Spirit. Tha.first is George Fox, who is importent
not only for the richness of his spiritual experience, but for the
movement which arose from his leadership and which has contributed so
much to the world in the lasst three hundred years. Muech controversy
has centred around his conception of the Inner Light. Farly scholar-
ship linked with him Jacob Boehme.1 He has slso been thought to
evidence a remarkeble similarity to John Everard.2 More recently,
Fox's experience hes been thought of s the end result of the spiritual

religion typicel of such men es Saltmarsh, Dell &nd Erburys, and

1Rufus Jones, Spiritusl Reformers in the Sixteenth end Seventeenth
Centuries (London: Veemillan & Co0., Ltde, 1914), p.223.

Mergaret L. Bailey, Milton and Jacob Boebme., A Study of Germen
sticism in Seventeenth Century England (Few York: Oxford University
Press, 1914), p.100.

gc. R, Simpson, "Joln Everard, and Eis Relation to Quakerism",
Friends Querterly ixeminer, iLVII (1913), p.495,

3Alan Simpson, Puritenism in 0ld and New Bnglsnd (Chicago: The
University of Chicago Press, 1965), De44.

We Schenk, The Concern for Social Justice in the Puriten Revolution
(London: Longmens, Green and Co., 1948), p.114,

Theodor Sippell, Verdendes Quiikertun (Stuttgart: Verlag von W,
Kohlhamnmer, 1937), p.105.
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Quakerism as the congolidetion of groups of Finder Spiritualists

under the leadership of Ceorge Fox.1 Hence, both ideologically, and

orgenically, Fox hasg been linked with the redical sects of the Inter-

regnum, and the importaence of shedding some light on this relationship
is obvious.

Secondly, @ men much neglected, but whose contribution to the
religious 1life of the period was considerasble, is John Everard, He is
earlier then Fox (1575-1650), though a contemporery of John Saltmarsh
who died in 1647, He was important as & mystical teacher, and pioneer
of quietistic mysticiem in England.2 It is certsin that he was one of
the more important of those agents who introduced much of the medieval

& One interesting

litersture which flourished in England at this time.
suggestion of & recent study thet he is sn exemple of a type of Puriten
mysticism elso evidenced by Frencie Rous, Peter Sterry and VWalter

Cradock?, deserves close attention,

1Gaorge A, Jokmson, "A Study in Seventeenth Century English
Spiritualism before the Quaekers", (unpublished Ph.D., thesis, University
of Chicago, 1948), p.19,

2Bailey. Ope citss p.45.

SEversrd trenslsted the Theologis Germenica into English in 1628,
end it wes circuleted in menuscript form. Le also published The Divine
Pymander of Hermes Mercurious Trismegistus (London: Printed by Robert
¥hite, 1650,), and selections from Sebastien Frantk, John Teuler, Hans
Denck, Sebastian Castellio, end Nicholas of Cusa, which were included

in the collection of his sermons, The Cospel Treasury Opened: Or the
Holiest of All Unveiling (London: Printed by 1.0. for Ralph herford, 1659

4Gera1d C. Bresuer, Frencis Rous, Puritan Mystic, 1579-16569: An
Introduction to the Study of the Mystical Element in Puritenism",
(unpublished Ph.D. thesis, University of Chicago, 1948), p.289.

Gerald Erauer, "Reflections on the Nature of English Puritanism”,
Church History, XXIII (June, 1954), p.106,




Jonn Seltmarsh, the third man to be studied, is particularly
interesting for several reasons. First, he began his career ss a

1 However, he soon

zealous advocate of episcopacy and conformity.
moved towsrd the Left, embracing in succession, from 1640 on, Church
reform, the Covenant, end finally complete religious tolersation.
Secondly, his religious thought underwent a radicsl chenge. While
at Cambridge he was captivated by the current interest in Plato and
metephysicel speculetion. Leter he went through & more Biblical phase
when his writing wes somewhat akin to Sibbes, Gouge, and other Puritan
evangelicals. HEe found his way et lest to the Army of the Saints,
whogse idealistic speculations about the new Age of the Spirit reprezanted
the most radical side of Puritaenism. Thus he is in himself & microcosm
of the rich diversity within the movement, &8s well @s being one of the
most importent preachers in the struggle for religious liberty.

There are other names which will come in for briefer treatment,
but which are nonetheless important. Gerrard Yinstanley represents
the spiritusl concern taking a2 specifically sociesl direction. He is
important also for the considerable discussion as to his possible

2

influences on George Fox. Then there ere the Cambridge Platonists

1"Saltmarah, John", Dictionary of Netionsl Biogrs s ed. Lesglie
Stephen and Sidney Lee (Londonl Smith, Elder & Co., 1908;, XVII, p.709.
sSchenk, Op. ¢its, p.107,

Winthrop S. Hudson, "Gerrard Winstanley and the Farly Quakers",
Chureh History, XII (September, 1943), pp.183,4.

The Works of Cerrerd Winstenley, ed. George H, Sebine (Ithacs,
New York: Cornell University Press, 1941), p.34.




6.

whose interest in Jacob Boehme end the 'birth of the infent Christ in
the soul' hes aroused the suspicions in some thet there is, or ought
to be, & comection here with the 'light' of George Fox.l Peter
Sterry elso represents beauty of mysticel lenguasge, which has led
someé 10 place him along with Rous in a grouping of Puriten mystics.2
In connection with these, many others will be mentioned briefly in an
sattenpt to see radical Puritenism from the inside out, as it were,

Thé basic problem created by the interest in the Holy Spirit, we
ghell call 'Immediescy's In the left wing it will be used to express
the conviection that God's voice can be heard without the mediation
of Church or Sacrsments, end that worship is & simple direct
experience of ‘'waiting' upon Him in the fellowship of the Saints.

In short, it is religion which denies sny esuthority but the Spirit,

and which speaks of the personal rule of the Spirit in the heart, or
of union with Christ in the soul. Moreover this experience was no
philosophic speculation, but vivid, personsl experience with the living
God. But here lies the difficulty. There is geemingly e discontin-
uity between the personel, evangelical preaching of early Puritsns,

end the immediscy of men like Fox and Everard, For instance, for

8ll their differences, the latter heve in common the conviction of

their contemporaneity with the first century menifestation of Christ

lrewis Benson, Prophetic Quakerism (London: Friends fHome
Service Committee, 1951), p.15.

2Brauer, "Francis Rous..," p.289.
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and the Spirit.l Though they would not deny thet there was en
historical Jesus who was born, suffered, and died, nevertheless,

to spegk of thet obscured for them the real spiritual issue for the
life of the soul, Rather, the present experience of the power of
God in the soul was the only thing that really mattered.

In their pioneer thinking on the Heoly Spirit% Richerd Baxter
and John Owen and others like them undoubtedly mede & significant
contribution to seventeenth century thought. Villiem Bayly,
Richard Sibbes, and William Gouge were pessionate preschers of an
3

intense, personal relationship to God in Christ. One of the deep

motives in Separatism was this same concern for personal religion,
end though it was lost in the lifeless Biblicism of Puritanism, it

wes surely preserved by the Saparatista.4

1For'example, from Lversrd's Gospel Treassury, ps136: "Even so
let me tell you, Christ Jesus himself, his outward, temporal and
visible Actions were a Type of his inward end internal, and more
weighty Mirascles and Actions in the Souls of all Bellevers; IHe
being their Life snd Resurrection; they being before but dead men
in Trespasses end 8ins, until his Actions be their Life, Resurrection,
and Regeneration.,"”

The Journal of George Fox, rev. John L. Nickalls (Cembridge:
The University Press, 1952), pp.51=52: "They esked how we knew thet
Christ did sbide in us. I seid, 'By his Spirit thet He has given
us.' They temptingly asked if any of us were Christ. I answered,
'Nay, we sre nothing, Christ is all.'"

2Nuttall, ops cits, Ds7
SBrauer, "Reflections on the Nature of ..," p.101.

4Ralph Bronkema, The Essence of Puritanism (Goes, Holland:
Oosterbasan and Le Cointre, 1929 ), D.b1.
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How was it, then, that despite the presence of this warm,
personal relationship to Christ within the more conservative elements
of Puritenism, the emphasis on immediacy with the loss of the
historical aspect of faith made such en appesl? It is to this
problem thet we sddress ourselves.

As early es the end of the sixteenth century, one can observe
these two factors, the historicel and personal, held in tension
within Puritenism. The Bible wes treated s the revesled will of
God for ell of life. The Jews had lived under direct Divine orders,
and God wes 8till the ruler of His people, through His will, object=-
ively present in the Scriptures. God's will hed also called into
being an Institution which the Puritens felt could be seen plainly
in the Bible, and to which they must conform. At the same tinme,
some of the Puriten preachers were exhorting men to & personsl faith
in Christ, 2nd sounding the warning thet the Church as sn institution
could not in itself save.,® While these two factors were held in
balance, and generaelly accepted by the people; the preachers could
rejoice in the salvation of souls, and confidently await the reformation
of the Church according to the principles of the Vord. But the
feilure of reform, snd the social end political upheaval of the
Civil Ver, partly produced the phenomenon of the sects.

In the early yeers of Elizabeth's reign, though the Puritens
were not wholly content with the Establishment, they pressed only for

lEidward Dowden, Puriten end Anglicen: Studies in Litersture
(New York: FHenry Holt and Compeny, 1901), p.1l.
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reforms in worship, vestments, and the prayer book. After 1571,
however, & yesr significant for the eppesrsnce of Robert Browne's
Treetise of Reformetion without Terying for Anie, many broke away as
Separatists. The others, remaining within the Church, pursued their

ends by more forceful methods, They pamphleteered vigorously,
sought the help of Lawyers, lobbied st Parlisment, but all to no
aveil,

They then turned their attention to e more crucial and contro-
versial problem, the legitimacy of Episcopacy. This wes not a
reaction ageinst the Church as such, however, but ageinst & government
of the Church "dependent upon the Crown, and out of sympathy with a
great part of the common clergy and their peOpl,e".1 When it ceme to
a showdown, the Anglicans, led by Thomes Hooker, easily disposed of
Certwright and Trevers, But the debstes hed forced on the Puritans
the issue of Biblicsl suthority. The only basis on which they could
attack Anglicenism was that of the revealed will of God ss they
considered it to be objectively revealed in the Seriptures. Once
they had taken that stend, it wes only & step to the extreme position
taken by such men a2s Udall, Wigginton, Penry, end the sauthor of the
Merprelate tracts. Of course, these do not represent the typicel
Puritan position, but they do indicate 2 trend which was to become
more vocal and prevalent.

The faint hope that the Stuart King might favour the Puritsan

lyilliem Haller, "The Word of God in the Westminster Assembly"”,
Church History, XVIII (December, 1949), p.200.
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claims was smashed at the Hempden Céurt Conference. Thereafter,
not only did the Puriten cause suffer roysl disepproval, but meny
factors were producing & deep resentment of tha.Establiahment.
Cherles' appointment of Laud to the Archbishopric, and his own
seemingly pro-Catholic policy were among those matters stirring up
most bitterness. Under Laud, the preferment of Arminians to some
of the highest posts, had both pushed to the sidelines many men of
evangelicel piety, end troubled the Puritens with this seeming
cerelessness to maintain Calvinistie orthodoxy.l The zealous
Puriten, Williem Prynne, compleined bitterly when those who excelled
in holiness were reviled by the Church, whereas those who excelled
in the "netural humene excellencies" such &s "Phisicke, Musicke, Law,
Philosophy, or any liberall science..."” were "honoured, reverenced,
admired, and beloved..."® All this et 8 time when there were not
enough priests, and when those available were often of low calibre,
led meny to en interest in sectarien literature, end to meet
independently for prayer asnd Bible study. It was an easy step from
this to lay presching and the Conventicles; which, in steadily
incressing numbers in the 1630's, was one of the most disquieting
things to the Establishment,®

At the same time, &s he was heraessing Baptists, Celvinists, and

other critics of the Church, Charles introduced 2 policy of comparative

15, B, Mersden, The History of the Leter Puritens (Second edition;
London: Hemilton, Adams, & C0.,, 1854), p.53.

2yilliem Prynne, Histrio-Mestix, The Player's Scourge, or, Actors
Tregedie, Divided into Two Parts... fFirst edition; London: Printed

by E.A, end W.I., for Michael Sparke, 1633), p.810.

3C. V. Wedgwood, The King's Peace, 1637-1641 (London: Collins,
5t, James Plece, 1955), p.100.
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toleration of Roman Catholics. In addition, the existence of a
Catholic mission et court, and Cherles' exchange of asgents with the
Vaticen in 1636, were producing e bad impression on Puritens.

In short,

"A court which favored the Catholies, & Church which

persecuted the Calvinists, & navy which fired only on

the Dutch-~the simplified picture was open to a dangerous

interpretation, "1
To the Puriten mind, nothing could be more heinocus than this
flirtation with the erch-enemy of Protestantism; nor could further
proof be needed to demonstrate the imperative of reform according
to the Word of CGod.

In the Puriten frustration of these years before 1640, the
concern in some for the higtoricsel aspect of faith as revealed in
Seripture, beceme grossly disproportionate; and it is not surprising
that & man like Francis Rous emerged, snd after him, many others, to
emphasise again the personal aspect of religion.

But there ere many other factors involved as well. The appeal
to the Bible @s ultimate suthority, the conviction of the supreme
importence of presching in worship, the abhorrence of idolatry which
degenerated in some to & disrespect of church buildingaz; all of
these things were sowing the seeds of English denominetionalism, and

producing & climate conducive to the rise of the sect groups. The

Puritens were simply unable to reverse & trend which they themselves

11vid. , p.125,
21bid. , p.104.
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had 1ntroduced.1 Thus the Word preeched and studied in Conventicle
contributed to the rise of many sect groups, while the reaction to
the Word exalted as finel euthority geve birth to the most redical
notions among the sects.

There is @another factor inherent in the English version of
Calvinism which eids our understanding of the radical sects. Though
it becesme the norm of orthodoxy after the reign of Mary, nevertheless,

"eeoethe Puritens were never strictly Calvinists, They believed

Calvin to be a pious teacher, but would not hesitste to disagree

and felt they were simply in the tradition of truth when they

read him. They studied the later reformers more than Calvin,
end Augustine more than them all."

lNow the importance of this lies in the direction of departure,
It is generally eccepted that the native English temperament showed
8 tendency to be more personal then formal in religion, @nd more
concerned with how to be saved than with the glory of God. Puriten
preachers constantly ylelded to the subjective in their preaching.
Doctrine was mesnt to serve life.® In speaking of the Christien
life, then, the motive to goocd works wes the promise of reward end

not the glory of God. But such subjectivism in theology gave way

lHaller, op. eit., p.204.

2perry Miller, The New Englsnd Mind; The Seventeenth Century
(New York: The Macmillen Compeny, 1989), Ds93.

Other Puritans scholars have followed the same line:
Williem Heller, The Rise of Puritanism (New York: Columbia
University Press, 1938), p.100.

Bronkema, op. ¢it., p.l17.

Horton Davies, The Worship of the Puritens (VWestminster: Dacre
Press, 1948), pp.39-47, lir, Davies points out that the Puritens
preferred the suthority of Scripture to the precedent of Geneva in
esteblishing their form of worship.

5Bronkema, og; cit. y pPDP.88=92,



13,

to rationalism on the one hand eand sn extreme individualism on the
other. Interestingly enough, the same logical development repeeted
itself in Americén Puriteanism one hundred years later.®

Also worth mentioning is the note of ascetism in much of the
Puritan preaching, The interest in Augustine, for example, would
account somewhat for that tendency to renounce the physicel world,
end to see it rather as & copy of the real spiritual world. Indeed,
an intensive study of this phase of Puriten thought has suggested to
one author thet

"eseeo One cen frequently detect in Puritan piety & practical

if not & metaphysicel duslism which 1s st times strongly

suggestive of Neo-Platonism, of that thirst for God which

leeds to the long struggle to see him."%
This is reinforced by Puritenism's strong emphesis on the Fsll send
the subsequent vitiation of human powers, such thet much more hope

was placed in the life to come than in en improvement of the preaent.5

1Joaeph Heroutunian, Piety Versus Moralism, the Passing of the
New Englend Theology (New York: lenry lolt end CoO., 1932 )s
Mr., leroutunien shows thet the followers of Edwards, though zeslous
to maintain his orthodox position, failed to see thet the basis of
his theology was his reverence for the glory of God. When this wss
not present es & central theme in their thought end ection, and
"eesthe glory of God was sought in the goodness of man," then the
essence of goodness became obedience to law, and "The Calvinistic
gospel hed degenerated into the maxim, 'obey God, and you will be
happy. '" Orthodoxy could then not hold its own agsinst liberalism,
for it had lost its power over men's minds. (pp.95-96).

2Garth V. Legge, "The Element of Christien Asceticism in English
Puritenism and French Jansenism in the Seventeenth Century”,
(unpublished Ph,D. thesis, University of Edinburgh, 1951), p.64.

5Baxter, preeching as & 'dying men to dying men', might lead
to an almost "morbid contemplation of death es & spur to spiritusal
earnestness". Ibid., p.66.
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Quite typical, then, is Bunyen's Pilgrim's Progress, which pictures
the 'Celestiel City' as the only worthy object of the Pilgrim's
affection, and the life of watchfulness end discipline, 2long with
occasional moments of spiritusl exaltation, as the only sure way of
ettaining there-to, Hence, it is not surprising to reasd of
occesional bodily mortification, especially in the form of fast
days, both private end netionsl.

Now the importance of this for the rise of the sects is
considerable. The reasction ageinst Biblicism, the authority of an
external form of words, was accompanied by & reaction sgeinst an
excessive regerd for the forms of humility, as in festing, which
cean be practised without true spirituesl self-renunciation. However,
some of the redicals, like Everard, instead of finding a true positive
freedom from the authoritarianism of outward forms, exchanged
asceticism for snother negativism thought to leed to exalted spiritual
ends. They seized on & speculative form of thought involving a
spiritual self-renunciation which denied fasting. Thus where some=
one like Baxter or Bunyan might renounce this world, by disciplining
the body, in favour of the world to come, meny radical sectaries would
renounce it as wholly evil, in the expectation of being swellowed up
into the Divine in the here and now. And the basic difference
between the two is simply that the latter has lost the element of
the historical altogether, snd projects 1ntb the present what the
conservative Puriten knows cen only come af the day of resurrection.

One cannot explsin the origin of the sects wholly from Puritanism,
however, €8 has already been intimated. If it is not true that the
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continental Germen mystics had any eppreciable direct influence on
these men, nevertheless many of their ideaes ere admittedly current
in the 1630's to 50's. The Femilists are one of the important

links here.l

This sect, though never large, and entedating left-
wing Puritenism by seversl decades, provided the vehicle for the
transplanting of meny continental nysticsal ideas. They revived
the Joschimite hopes for the dawn of a new age of the Spirit<, and
in the many books of Henry Niclaes, republished between 1649 and
1666, emphasised,

"righteousness of life, the work of the Holy Spirit, the

fruitleas lives of the letter-learned, the vanity of life

egpart from deep inner repentance, the uselessness of

outworn sscrements, snd the value of silent waiting,"d
This repudiation of forms a2nd ordinances of worship, along with
erdent hopes for & new age is reflected egein in diverse individuals
in rediesl Puritenism, such ss Saltmarsh, Everard, Roger Brierly
end the Grindletonians, Henry Valwyn, end Gerrard Winstanley.
These men are not by any means the copy of Henry Niclaes and yet,
as is apparent from & recent thesis on the Familists, one cannot
neglect the influence of their writings.

In addition, & greet flood of mysticel literature had been

l7hese differed from some groups of Anabeptists who had also
been established in England in the sixteenth century, but who were
Biblical literalists and took the Sacraments seriously. William
N. Kerr, "Henry Nicholas snd the Femilists., A Study of the Influence
of Continental )Mysticism on Inglend to 1660" (unpublished Ph.D.
thesis, University of :dinburgh, 1955), p.201,

2Ibid. , p.261.
3Ibid. , p.295.



16,

pouring in from the continent as well; and though these writings,
with those of English Familists, did not produce the outburst of
interest in personsal religion, they certainly fed the souls of men
already afleme with the Spirit's presence.

It is significent, too, to notice the variety of religious and
politicel beckgrounds of those reading this mystical lore. On one
side, the Cambridge Flatonists, snd especially Henry liore, were
keenly interested. In 1670, for exemple, the latter published &
treatise dedicated entirely to the study of Jacob Boehme, entitled,
Philosophiee Teutonicase Censure. Cn the other, Anglican high

churchmen fed their spirits on the seme mystical food, and wrote
exalted poetry of lesting beauty end of & genuine mystiecsl character, 1
Moreover, in George Fox's Library were found copies of Jacob Boelme
end Sebastisn Frenck.?

Thus the zesl to know God inwardly, forcing, as it did, certsin
issues within the left wing, nust always be seen &g peart of @ deéper
struggle in the seventeenth century as a whole, the struggle to be
free from externsl authority.a The times were out of Jjoint, and
men everywhere were gseeking the truth about life and the mysterious
world in which they lived, Over the whole lend there wes

lHelen C., White, The Metaphysical roets, A Study in Religious
Experience (New York: EEEEITTEE%xiﬁﬁgj‘ Wiss White snalyses the

poetry of five of the best known of these men, John Donne, George
Herbert, Richard Crashew, Heary Veughen, end Thomes Traherme.

27, L. Nickalls, "George Fox's Library", Journsl of Friends
Historicael Society, XXVIII (1931), p.18.

SBagil Willey, The Seventeenth Century Beckground; Studies in
the Thought of the Age in Relstion to Poetry end Religion (London:

Chatto and Windus, 1942 5 De 72.
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"o very generel experience of religion in its enthusiastic
form, end running the gamut of experience from pure mystical
ecstasy to & belief in megic, from regenereting faith in the
Inner Light, through alchemy, Rosicrucienism, apocelyptic
prophesy, end other sberrations of the spiritusl sense,"l
Another obvious factor in the phenomenon of the sects is the
pergsonel religion of Oliver Cromwell and his army of saipta.
Without doubt his grest source of leadership snd power ;;% discovered
in that simplicity of spiritual religion which hed been a product
of Puriten preaching, snd which, as the war proceeded, the preachers
were finding so difficult to curb, © He ceme to regard the war as
8 religious crusede, his troops és & gethered Church, snd the
personel religion of his men as 1mpoftant ag their physical welfare.
He sew his part es CGeneral, snd later &s Protector, ss forced upon
him by Providence to carry out God's holy purpose in the netion, °
Hence, what could be more natursl than the feeling that es champion
of the sect groups, he wes promoting a form of religious expression
upon whiech God had placed His divine approval? And, especially
after Naseby, when his srmy seecmed well-nigh invincible, was this
sensed, for it put the Divine seal upon these sectarians who for
God's seke were risking their lives.4

On the other hend, Cromwell finally realised thst he had set in

1Bailey, Ops _Cite sy P

2¥illiem Heller, The Word of God in the New Model Army", Church
History, XIX (March, 1950), p.15.

SRobert S. Paul, The Lord Protector (London: Lutterworth Press,
1955), D385,

4poul M, Pettit, "The Religion of Oliver Cromwell with Specisl

Reference to His Conception of Providence", (unpublished Ph.D. thesis,

University of Edinburgh, 1952), D«74.

L
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motion democratic ideas of which he did not at all approve. He was
forced to put down the strong element in the army in favour of the
Leveller movement, and suffered fhe rebuke of one of his most ardent
preachers, John Saltmersh, for having departed from his first calling
from the Lord.l As Protector, he resisted constant pressure to
allow complete religious toleration, realisging thet the people were
not yet ready for democrecy; nevertheless there wes @ messure of
freedom from persecution not known before, or immediately after at
the Restoration. It is certainly true thet apart from this amezing
mén who ruled &s Lord Protector, and his army of saints, the cause of
enthusisstic religion would never have received the freedom and
encouragement to flower in the wey it d4id.

We have ettempted to outline & few of the mejor religious factors
which esccount for the diversity in the sects, and for the types of
religious experience which are found, Having analysed something of
the climete in which the sects flourished, we shall proceed to seek
g fuller understending of the types of religious experience found in
the left wing of Puritenism, and shall endesvour to relete them to
one another, and to the movement ss & whole.

We have alreedy suggested that the problem of radicel Puritsnism
concerns the doctrine of the Holy Spirit in its meny sspects as
revealer of Truth, giver of Life, etc. However, this is pert of a
larger search for the truth about the mystery of life and the consti-

tution of the world; it is & reaction ageinst @ pertiel reformetion

1jonn Seltmersh, Englend's Friend Reised from the Grave, Giving
Seasoneble Adviece to the Lord Genersll.,.. (London: Pr, for Giles
Celvert, 1649),
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and deﬁdnesa of forme in worship; it is an extension of the
agecetical ideal of denying the present world in favour of the
next; it is & revolt ageinst authority wherever it mey impose
its unwented jurisdiction; end it answers certsin politicel end
gsocial drives for fair representetion in government, and & more
even distribution of weelth. It is only when seen againgt this
baeckground that the theologicel issues teke on their true proportion.
But there sre slso several other questions which eare involved
in the statement of the problem. The first is ss yet not fully
answered. Does radicel Puritenism really justify the name
Puriten? This also presses the question - Do ell of the sects
thought of as belonging together really partake of the same empheses?
Have they in the main developed out of certain personal elements in
Puriten evaengelicalism, or do they represent purely & reaction
against spirituel deadness? These suggest other questions which
must be kept in mind. Is the mysticel lsnguage of such men as
Roug snd Evererd & recrudescence of the type of Cetholic mysticism
of RBernsrd end Tauler, end if not, then what does it meen in their
writing? Is there eny relation theologically to men such as
Saltmersh, Erbury, Vene and others who do not spesk of union with
God, but of being led by the Spirit into a2 new age? Do the
Familists provide the key which unlocks this puzzling diversity of
thought? 1Is Quakerism the 'fag end' of the redicel movement, or
does it represent & purified end spiritualised extension of Puritenism?
To the problems posed, no solution can be adequate if it does

not, while keeping in mind what hes already been said ebout the
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seventeenth century, begin with reading the litersture of the left
wing for itself.l Before proceeding to this, however, it will be
veluable to summarise en attempted solution by an American scholar,
whose work on the mysticel writings of Frencig Rous has made @
significant contribution to study in this field.

Professor Brauver skilfully demonstrates that Francis Rous in
the types of mysticel literature which ceme from his pen deserves
e place alongside such recognised seventeenth century mystics es
Traherne, Creshew end Augustine Baker.? At the same time, by &n
exemination of his more strictly theologicel works, he concludes
thet Rous wes in no reaction to Puritenism, but thet his mysticism
wes more 8 counter-bslance to restore an originel element of
Puritenism itself, the personel end emotionel side.® Further, he
suggests thet Rous is the first of several mystics who emerge es part
of & distinet Puriten mysticism, the others being John Xverard,
Giles Rendell, Peter Sterry, end perhaps Walter Cradock end lNorgan
Llwyd.4

The development of the srgument wisely rested on a definition
of mysticism, which wes worked out in such 8 way thet Rous's writings
illustrated it, He then proposed it =g the basis for comparing the

other nemes mentioned abhove. He, untortunately however, lsans

lrne value of Professor Nuttall's work, The Holy Spirit..., end
its permanence 8s 2 bage for study is that he hes sllowed these men
to speak for themselves on all of the basic issues.

2Brauer, "Francis Rous...", p.iv.
3Ibid. , p.284.
41pid. , pe289.
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heavily on the psychological ascheme of Evelyn Underhill which,
though esccurate in some respects, lecks ewareness of the historical
setting, and congiders 8ll mygtical experience, whether Christian
or Pegan, as of & fundamental ssmeness. Briefly, his definition
includes five main points. (1) ¥ysticism begins with the seperate
goul in the search for Cod. This is a desire for union with
Absolute Reality, in en experience which transcends & mere
psychologicel reletionship. (2) Man is potentielly capable of
such 8 union because within him, in the 'ground of the goul', is
the divine spark, or the 'concealed presence', which cslls forth
the soul to be joined to the One. (3) The entire Trinity plays
a paert in the soul's description of the ascent, (4) Mystics are at
one in e;hibiting e 'mystic peth', stages of sdvencement by which
the personsl will is subdued end the soul freed to embrasce the One.
And (5) the result of the union experience is inexpressible, just
eas the experience itself is transitory.1

After illustrating these main points from Rous's writing, and
seeking to demonstrate that the supreme drive of his spirituel life
was for union with CGod, Dr. Bresuer links this mysticism with Rous's
Puritenism a8t the point of Salvation. For the lstter, salvation
was not the fellowship of the sinner with God, but

"esegradusl deification of man through a conformity with God,

produced by the suaessive visitations ¢f the Bridegroom to

strengthen the blessed knot of union, "%

In order to evaluate the other radicel preachers who do not use

11pid. , pp.11-13,
21pid. s p.126.
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this type of mystical terminology, Professor Breauer has grouped
them together as Spiritualists, end, in indiceting thet their
common concern is the Holy Spirit, has tried to show where they differed
from the mystics. Fundamentally, the Spirituelist is one who feels
that the Spirit is superior to all other religious forme, and claims
that he has been reborn by the Spirit end is living in the Spirit.
He thus is not concerned with perceiving God in & full union of the
soul,. Secondly, the Spirituslist does not dwell in & mystic way,
for, although he may not, he can cast aside 8ll the aids to worship,
which the mystic uses in his sscent to union with God.1 This then
necessitates several groupings among Spiritualists, consonent with
the degree to which externals in worship were repudiested, Thus he
sees at least three possible attitudes: (1) Sir Herry Vane and
Josish Sprigg hed not repudiated externsals, but had subordinested thenm,
end could have dispensed with them at eny time with no harm to their
idea of spiritual worship. (2) The Seckers, who were apparently
only semi-orgenised in groups, hed suspended sll use of the Sacrements,
waiting for & revelation of new forms by the Spirit, (3) Others,
as Dell, Erbury, and Collier, believed that the new worship had been
revecaled, without Sscraments, end were not looking for & new
dispensation.®

Now,there sre several adventages to such an approach. First,
this does provide & mesns of grouping men and ideas, Secondly, it

brings into sharp focus this unusual outeropping of mystical langueage

11pid, , Dp. 25~27.
2Ibid. , pp.294-95
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which, without doubt, recalls something of the intensity and beauty
of Bernerd end Augustine. Finally, we should note that Professor
Brauer hes done 2 real service in emphesising the specifically
Puriten emphesis in Rous's thought, |

On the other hand, serious weaknesses appeer when the attempt
is made to epply his criteris to the left wing es 2 whole, &nd
particularly to Everard and Sterry. Prineipally, this method
fails for it does not see these men in the context of the seventeenth
century. If, ss Professor Brauer insisted, this mystical tendency
is really a return to the personal element in Puritenism, then we
must note that Everard could not have taken seriously this speculative
mystical terminology, but rather he must have used it as a wvehicle
for describing an inner reletionship with God which is immediate.
The speculative mystic is indeed interested in kmowing God, and yet
to him this is not so much a personal relationship as &n escape from
the body to the 'Divine Dark'. But this kind of philosophicsl
negativism is wholly foreign to Everard eand to the issues of his
time. Thus it is correct that Everard is seeking again the personal
element in religion along with true righteousness end in so doing
reeds en ethical dualism into the metaphysical dualism of the mystics.

Another eriticism is that the distinction between Mystic and
Spiritualist draws & line between individuels at a certain point,
without recognising thet, crossing this one, other lines whiech
represent more valld distinctions can be drawn. It will become
clear in the discussion of individuals in later chapters, that the
issue of the union experience does not really divide Seltmarsh from

Everard, for instanoe, end does not help at all in understanding Fox
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in reletion to these two. Voreover, the most significant outside
influences on 8ll of the men in both categories come from the 16th
Century Germsns, Caspar Schwenkfeld, Hans Denck, Schastian Franck,
end the FPamilists as well, end it is their idees about the Spirit
end the Word which help to formulate the great movement toward
freedom rrom the suthority of Bible, Sacrements,; snd Church. In
other wordsg, if lines are to be drawn between men in the lef't wing,
the truer criterion is in the relationship between the Spirvit and
the Scriptures characteristic of each man. When the gpeculetive
mystics are dreawn into the srgument by eny one of these writers, it
is to grespple with this fundsmental problem, not primerily to urge
the experience of union with CGod.

To conclude this discussion of the fringe of Puritenisnm,
several points csn be summarised s & guide to the study thet follows.

(1) Thet there 2re outside influences which heve introduced
meny of the redical idess hes been mentioned. No attempt will be
made here to state categoricelly how verious ideas were sbsorbved,
but one must know what sort of thing wes bheing read. There ere
some books which seem to heve contributed more then others to the
thought of the left wing. The only dependable wey of knowing
which eare most significant, is to begin with the preachers, end then
to look for the sources in the continentel mystical writings available
to the period. The two men whosgse ideas seem to be used most
frequently are Caspar Schwenkfeld and Sebastian FPranck. Both are
sixteenth century Germen reformers, and & brief summary of their

main themes would aid the undergtanding of the problem 2t this
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point. 1

Cespar Schwenkfeld has been described as the prince of the
Spiritualists.s In the context of the truncated Lutheren
reformetion, he protested sgainat treditionalism, egainst eny
objectification of forms of religious expression which were no
longer genuine or adequate.s He conceived of God s the only
ultimate reslity, snd of the world s preserved through the Son,
but 'recl' only to the extent that the Spirit reveals God in 11'..4
This then is the bsekground for contrasting the 'immer' and the
'outer' Word. God only speaks within by an 'immer Word' which is
not of the order of the meterisl world, viz., the Scriptures es e
books "'Abrahem believed God, not the preached Word...'"® 1If
thet Word were given & thousend times to unbelieving ears it would
gtill never be more then a physicel sound, for God apeaks only
through the Holy Spirit in the heart.®

Schwenkfeld is definitely not 2 mystie in the sense thst

Eckhert snd Tauler have won the name.7 Yet, when he speaks of

faith, he suys thet it is a gresp of divine truth iteelf®, a gift of

l3ince 1t is imposcible to give sn extensive trestment, we will
point up those ideas which are most relevant to the left wing radical
position, remembering thet this mey present 2zn unbalanced view of
these continental writings.

2Jones, ops cit., pp.64f,

Joachim Wach, "Caspar Schwenkfeld, & Pupil and Tescher in the
School of Christ", Journgl of Religion XXVI (Jenuery, 1946 ).

B1bid. s ped 41bid. , pe12 51bid. , pe13
6Loc. cit. TIbide, pDed 81bid. s, p.24
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Godi, end also perticipetion in essence with the Giver, by which
last he means
"'Feith is the enjoyment of him who works it @ll, s drop of
the divine fountain, 2 little ray of ths'ggernal sun, & sperk
of the divine fire which ie CGod Elmself.
This, then, is mystical languege used to comaunicete sn immediate
relation to God as over sgeinet & medisted relation through Scripture.
There is one other element which is significent. e conceives
of the Christien 1ife st one point sg a proceaa'by which, through
ebendoning ocneself, one at lagt becomes consumed with the love of
tod. o Cr, developing the seme theme in snother way, he recommends
suffering s the second stage on the way to perfection, $ill et
last, perticipeting in the suffering of the Cross, one comes to
exult in Cod's love, end enters the Promised Lend where untold
riches aweit the soul.? This theme will slso be recogniseble
loter on in terms of & spiritusl spsceticism.

Sebestien Frenck's Forbidden Fruit repests some of the emphases

in Sehwenkfeld, elaborating others, end in ell,; drawing nore directly
from the earlier Germen mysties, Teuler snd the Theologie Germaniga.5
Lgein, he is unconcerned with the issue of the union of the soul with

God, but on the other hand strongly reflects the duslism between

1ivid. , p.25. 210c. cit.
81bid. , p.16. 41bid. , Dpe18-19.

5Auguat Eluthenius, The Forbidden Fruit, or & Treatise of the
Tree of Knowledge of Good snd Evill, of Which Adem 8t the First,
and Ae Yet AIirﬁagkinde Do Este Death, trens., out of Latine into
English (London: Printed by T.P. end M.3, for Benjemin Allen, 1642),
PPe 255,
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meétter and spirit of speculative philoaophy.l This governs his
understending of Seripture. The Word is powarfula, is pleced as
& kernel in Seriptured, but is not contmined in the gremmstical
sense of Scripture4, Men must turn to God within the soul, must
learn to be quiet and be taught by the lMester Himself, and this is
Life Sternsl.?® It follows thst his interpretation of Scripture is
ellegorical in the extreme.

Frenck 2lso exalts the denying of the self life. He seys, "We
should labour to unlearn sll things end put them off a3 tho they
were death",® Agein, we read thet & men must deny snd hete himself

7 This spiritusl asceticism

if he is to be & diseciple of Christe
elone leads to the glory of the deified 1life which he describes in
this wey,
"eesy€8, he hath confirmed his Spirit, finger, word and Image
in us; his spirit he hath clothed in us with flesh, and hath
pleced it ceptive in the mldst of its enemies in the tsbernacle
of the flesh, that it may prevail and overcome, and subduing
the flesh may with itself cerrie 1t unto Cod, deific it, engraff
it, and unite it unto God; for this is the fight between the
flesh end the spirit in us, of which Paul spesketh of, "8
Again, nysticsl lsngusge is mede Uo serve the purpose of immedicteness.
(2) Whenever the left-wing writers who use nmysticsel lenguage,
wish to support their experience with Biblical references, they

usually appeal to Paul's fleskh ve. Splrit passeges end those

11bid. , ppe3=4. 2Ibid. , D129, SIbid, 5 Ppe132.
4Ibide s Pe137. S5Ibid., p.147. 6Ibide s P

TIbids 5 De 734 81bid, , p.123,
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referring to his being 'in Chriet', esmong others. The difference,
then, between these preschers lies in.the way in which these Pauline
references are hendleds On the one hend, a& man like Everard, who
hes taken over some of the thought forms of speculstive philosophy,
transletes Paul's ethical duslism of flesh vs. Spirit into e
metaphysicel dualism of metter ve., spirit. Pauline mysticism, if
one may eéll it such, is then interpreted in terms of whatever
mystical pattern is being followed, whether it be Zekhart, or Tauler,
or the Theologla Cermenica, or others. Very ginply, the New
Testeament is overleid with some form of Neo~Pletonic mysticiam.
And all of the men con be eveluated relstive to this stenderd, some
allowing the New Tegtement to gpeak for itself more then others,

(3) The third point follows logicelly. The reel iscwe is in
underasteanding the relation of Spirit to Seripture in the different
vriters. Whether one or snother esctuelly atteined wmion with God
in the way in which Profeszor Breuer describe@ the experience; does
not reelly hely in clarifying the relstions between individuals in
the left wing. ¢

(4) One point will be noticed congistently, thet regardless of
theologicel position, the radicel preachers to 2 men sre guilty of
having lost the historical perspective of faith. In some it will
be more noticeeble then others, but it is true of all.

VYe shell now proceed to George ¥ox, perhsps the greatest, if

not the most controversial figure of radicel Puritenism.



CHAPTER TWO
GEORGE FOX, PURITAN OPTIMIST

Undoubtedly, one clue to George Fox's source of spiritusl
powers lay in the loneliness of his eerly sesrching for the truth.1
Often es he watched the sheep in the field, or welked the deserted
country lenes, he would receive 'openings' which ceme @s new
insights to him. But they were not new in his time. Many an
Anebaptist or Seeker before him had felt that University training
in itgelf did not qualify for the ministry; they also held the
view thet Cod's people were more truly His Temple then any Steeple-

houae.2

But to Fox, with his mind so open to the promptings of
the Spirit, these ideas could be interpreted as coming only from
God. He felt that he owed nothing to history, or to the other
religious expressions of his day.

However, to fail to interpret Fox in relation to his time is to
misinterpret him completely. The religious impressions of the
early years of childhood often leave & deeper mark than anything

learned in leter life. Indeed , Baron von Higel warns us thaet there

1(1952), p.10.
21bide s DDe T8

Robert Beillie, Anabagtismt The True Fountaeine of Independency,
Brownisme, Antinomy, Femilisme (London: Printed by M.F. for

Samuel Gillibrend, 1647 ), p.56

29.



is a law of 'apperception',
"eeeby which it is, as it were, with the tentacles, the mouth,
the digestive apparatus of what I already know, hold, and em,
that I cen and do seize, and swallow, end assimilete what I do
not yet know and have, and what as yet I em not."1
Hence, the expectency of the dawn of a2 new dey of spiritusl power,
likened to "that spirit of Messienic expectation which prepared
the way for Ghristianity“.2 must have seized and held this young
men, as it had so meny others.

As hes been suggested in Chapter One, there were abroasd many
extravagant notions about the Spirit. Although some were interested
in them only as philosophy, most radicel Puritens made them serve
the purpose of feeding their desire for an inner assurance of
reality. Bagically, to them, these ideas expressed the nearness of
God and the availebility of salvation to all, essertions which ran
counter to the Calvinistic doctrines of Election end Fredestinetion.
Though the Arminisnism of the General Beptists hed similarviy opened
the doors of Heaven to 2ll, yet this was within the framework of a
Biblicel euthoriterianism end thus unacceptable to those who believed
only in the inner authority of the Spirit,

Now, of course, the main body of the Puritans repudiated such
notions of the Spirit which claimed that God might be in or evailable

3

to 8ll men. But the sects, regerdless of other differences,

lppiedrich von Hlgel, Essays and Addresses on the Philoso
Religion (Second Series; London: J. M, Dent & Sons Ltd., 1926) pe 70

2yil11ien C. Breithweite, The Beginnings of Quakerism (London:
Yeemillsn and Co., Limited, 1912), p.b5i4,

Swuttall, Holy Spiritss., ps157.
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believed it passionstely. In Baillie's Anasbeptism, for instance,

is the accusation ageinst Anabaptists, that
"essthey make God personally to subsist in every cresture,
they make him life of all tge living, end his essence the
proper form of all things,"

Or agein,

"Others of them tesch thet the whole creetion shall be 2
ennihilated end reduced into the divine essence agein."

These doctrines are inevitably connected with & theology of
deificetion, es in the writings of Henry Nicholas,

"God hath made me alive through Christ, snd enointed me with

gig.ggdly being, ménned himself with me, end godded me with
As we shall see leter, Everard, with & little less restreint,
preached this seme deified state. Morgen Llwyd, a Welsh mysticsl
preacher with & message somewhat similar to the Quakers, could say
thet God wee in our flesh if we were in His Spirit4, end thst God
was within every men, no matter how evil he might be.® Others
ggain, if they did not believe that Cod wes in all without
quelification, made use of mystical terminology which could lead
one to suspect thaet it was so. Henry Denne, the most powerful

of the Genersl Baptist preachers, speeks of the Spirit es having

1Baillie, ops cite, p.100. 21bids » pal122,
S1pid. , p.127,

4Quoted in Nuttell, op. cits, pe153.

S1bid., pe154.

B¢ Lewis Evens, "Morgen Llwyd end the Barly Friends", Friends
Quarterly, VIII (Jenuary, 1954), pp.48f,
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come upon 8ll menl, end of the Light within to lead to Christ,
Winstenley end Selitmersh, Welwyn end Dell, Anabeptists, Antinomians,
Femilists, end CGrindletonians all preached the universel indwelling
of the Spirit and £ll in so doing more or less tending to obscure
the boundary between God and man, Hence, when Fox came preaching
the universal Light, 'thet which lighteth every man', it snswered
this eurrent of spiritual conviction already flowing strong emong
many on the fringe of Puritanism,

In Englend, &lso, there had appeared the writings of such men
as Jacob Boehme® and Sebastian Franck4, which seemed to provide a
striking parallel to Quaker teaching.

Franck spesks of the two seeds, that of the serpent, end that
of the woman, which are in conflict in the heart of men,® Of the
seed of the women, which he likens to the secret treasure of God

enclosed in & men's heart, he says thet in the unconverted, it is

lienry Denne, Anti-Christ Unmesked, in Three Treatises...
The Third, The Drag Net of %ge Kingdome of Heaven: or Christ Drawing
All Ven, the first edition (Reprinted at London, 1646), pp.80f.
21bid. , ps91.
SJones, Spiritusl Reformers..., pps220f.

Nuttall, OE! cit,, p-l'?;

4Fpranck, Forbidden