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PREFACE

The Place of Prophetic Intercession in 0ld Testament Religion
was & subject which from the first promised the pleasure of a chal-
lenging investigation, but has since far exceeded this promise; for
it has led me by an exceedingly 1ntere§ting study into a new appreci-
ation and, I venture to say, understanding of 0l1d Testament prophecy.
The method followed was to examine the cases of prophetic intercession
themselves and, without preconceptions as far as possible, to base con-
clusions upon these, The thesis has grown gradually along the lines
of this method of case investigation, and its present form was deter-~
mined upon only after all the studies had been made, This form is, in
brief, to present in an introductory chapter, on the one hand, & brief
survey of extra-biblical intercession and, on the other, the 0ld Testa-
ment background of prophetic intercession; to follow this with an in-
vestigation of the teaching on this subject in Israel prior to the ad-
vent of literary prophecy in the eighth century; then to treat thorouzh-
ly in three chapters the three canonical propheta - Amos, Jeremiah and
Ezekiel whose writings furnish the most important and stimilating materi-
al for this subject; to follow this again with a chapter on the remain-
ing material on prophetic intercession, and one on the related forms
of intercession by priests, the Psalmist, holy men and angels; and final-
ly to give a short chapter of conclusions, The subject's breadth has
seemed to justify treatment of teachings which would have been digres-

sions in a theme less comprehensive,
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Material bearing upon our subjeét is found in parts of a great
many books, which has necessitated a rather lengthy bibliography, To
render this less cumbersome those books which furnished material for
separate chapters have been placed in divisions of their own. Notes
and references are numberdéd consecutively through each chapter and
are placed in a separate section at the end of each, References to
01d Testament books are to the versification of the Hebrew Bible,
where this differs fram the numbering of the English versions, All

01d Testament Quotations are taken from the Revised Version of 1885,
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CHAPTER 1

INTRODUCTION

The basis of intercession (1), whether social or religious,is
a relationship, The intercessor assumes a position between two per-
sons, both of whom he knows, end makes on behalf of the one who has
a need a petition to the other who has the power to meet that need,
The intercessor must in the first place be acquainted with the need,
in the second have access to the person with power, and in the third
be on terms of influence and good will with this one of whom the bene-

fit is asked,

l., Extra-~biblical intercession,

So fundamental is the need of such a relationship, so natural the
desire to receive benefit from others, that we can easily imagine in-
tercession to have had a place in man's social life from earliest times.,
We may suppose that no sooner were some persons lifted a little above
others in powsr or position or skill than the way was open for the ap-
pearance of intercession in its various forms, This we may easily sup-
pose, but to prove so broad a generalization would be an exceedingly
difficult, if not impossible thing. We can, however, demonstrate a cbf-
tain currency of social intercession in ancient times. That Greeks of |
the Homeric age were familiar withit is shown by the petition of Pene-
lope to Antinous for Telemachus (2).

The Coptos Decree, from the reign of Nubkheprure-intef of the Thir-
teenth Egyptian Dynasty, tells of the degradation of a treasonous noble-

man named Teti and contains the warning that any commandant or official

who dares to intercede for him to the king shall be punished by the con-
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fiscation of all his property (3). On the Stele of Intef the Herald,
an official of Thutmose &f III of the Eighteenth Dynasty, along with
the usual self-adulation, describes himself as the ome "who sends up
the words of the people", and as "protector of the seemly, hearer of
his prayer, gentle toward the hot-cold one, interceding for him,..(4).
King Piankhi of the Twenty=-third Dynasty, who came to the throne about
741 B. C. (5), in extending his Nubian kingdom over Lower Egypt laid
siege to Hermopolls, The city wished to come to terms and sent mes-
sengers with costly gifts to Plankhi, who remained unmoved until Nes-
tent, the wife of the King of Hermop®lis, went to the women of his
harem and won their intercessions for the city (6).

Among the records of Assurbanipal (668-626 B, C.), there is a
tablet which tells in the conventional eulogistic vein the story of
his life before he became king, and on it appear these words, "The
nobles were glad (and) the officials, and they attended upon the words
of my lips. Before the king, my father, my begetter, I took their part
(interceded for them), to (their) advancement., (7)

Friedrich Heiler, in his book Das Gebet, calls attention to what
he terms an obvious tendency in the entire religious life to reproduce
the relationships of social life.(8), According to this view, it is to
be expected that where we find men with power to intercede with other
men we should also find men with power to intercede with divine beings,
and lesser deities with power to intercede with high gods., The facts
bear out this expectation, for religious intercession is widely current
in both primitive and ancient religions, Heiler cites instances of it
among Ku-Bushmen, Mkulwe, .inu, Mulera-Ruanda, the Euahlayi people of
Australia and a number of other modern primitive peoples(9). Davia

Livingstone tells of a case which he observed among the Bechuanas (10),
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and H. M, Stanley tells how, when in 1875 his expedition was about to
set out from Refuge Island in Lake Nyanza after & period of great dif-
culties, his Komeh Island guide "propitiated the genius of the lake with
beads given to him for the occasion, and adjured it by saying: - 'Be kind
to the white M'Kama, O Nianja, I charge thee: Give him a safe and pros-
perous voyage across thy wide waters'"(1ll),

Intercession had & place in Greek religion as well., In the colour-
ful variety of relations between men and gods in Homeric literature al-
most every form of intercession appears. Men pray to gods for their
fellow-men, as when the ichaeans prayed to Zeus for their champion Alas,
before his fight with Hector:

"Father Zeus, ruling from Ida, noblest, most mighty,

give victory to Aias, and that he win glorious renown,

or if you love Hector also and care for him, grant to

both equal might and fame"(12).
Or the prayer of the swineherd of Odysseus to the nymphs of the fountain
that his absent master might be brought home, guided by some god (13).
There is the prayer of the priest, Chryses priest of Apollo, that the
pestilence might be removed which the god had sent upon the achaeans for
a misdeed of Agamemnon‘(l4).v In the very humen life which the gods them~
selves lived, we find them interceding with one another of their own sc-
cord in behalf of this or that mortal child or favourite, as when Thetis
clasped the knees of Zeus and supplicated him for her sonm Achilles (15).
In this community of gods we even find an intercession in which all three
parties were deities (16),

From the classical period comes the prayer of ilcestis before Vestat's
altar:

"Queen since I go beneath the earth,

In finsl supplication I beseech thee

To mother my orphaned children; join to him

A loving wife, and to her a noble husband" (17).

4n inscription of the second century 4, D. bears the petition of an
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education official in Cos for the health and virtuous behaviour of boys
(18)s The Deipnosophists of Athenseus contains this prayer of the table
companions:

"Pallas Athena, sea-born (or Tritogeneia) queen,
Preserve this city and its citizens

From sorrows and seditions

And violent death, thou and thy father"(19).

The people of ancient Egypt have left in their inscriptions some
evidence of the place which intercession had in their religion., 1In an
Eighteenth Dynasty inscription of Hatshepsut's reign, Thutmose 1 preys
for this queen, his daughter (20), The favourite of Ikhnat®on, Eye, in-
cludes in a long record of his life found in his tomb a prayer for the
king and queen (21), In the inscription of the high priest Roy, who
lived in the reign of Merneptah in the Nineteenth Dynasty, which is
typical of those which admonish coming generations to preserve their
memorial and good name and either request or promise intercession (22),
we read, "0 ye priests and scribes of the house of Amon, good servants
of the divine offerings, bakers, mixers, confectioners, makers of cakes,
and loaves, those who perform their every duty for their lord,... pray
for me because of my good and great deeds.™ And in the same inscription,
"Place offerings before my statue, pour out libations upon the ground for
my name, set flowers before me when ye enter, bespeak for me his favor
with a loving heart for my god, Amon, lord of gods (23),

These ancient Egyptians also believed that the dead could intercede
with the gods for the living, A tomb inscription of the Fifth Dynasty
reads, "I have made this tomb as & just possession, and never have I
taken a thing belonging to any person, Whosoever shall make offering to
ke therein, I will do (1t) for them; I will commend them to the god for

.

it very greatly...."(24). In the Great Abydos inscription, after telling

mn
what an exemplary son he has beenpsherishiqgand supporting the memorials
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of the deified Seti I, his father, Ramses 1I, prays to him to make in-
tercession to Re on his behalf (25), The mortuary Papyrus Harris, which
was placed in the tomb of Ramses III by his son, Bamses IV, contains the
lists of all the offerings which were made for the deceased to various
gods, and each list ends with a lengthy prayer by the late king for his
son and successor. One is addressed to Amon, one to Re, one to Ptah and
one to the "great enmnead™ of gods (26). These examples prove that inter-
cession was both known and used in the religion of ancient Egypt.

The same use can be demonstrated in Assyrian and, by inference, in
Babylonian religion. Marduk-nadin-apé, the scribe of king Assur-uballit
(ce 1380 B. C.), wrote & memorial tablet telling of the building of his
new house, and at the end made this prayer, "And to my lord, to Assur-
uballit, (who loves me), the king of the universe, my lord, length of
days may the lord of fulness and abundance (i.e. Marduk) grant"(27).

The Assyrian inscriptions which have survived are nearly all crude self-
eulogies of the men who made them, But under the vulgar boastfulness
one detects fear that when they are gone the buildings and memorials which
perpetuated them will be allowed to fall to pieces or will be destroyed,
An endeavor to prevent this 1s found in many an inscription, in the form
of imprecations and prayers to the gods to deal furiously with all vandals
(28)s Less frequently intercessions are made for those who will keep the
buildings and stelai in repair. Thus we read on one of the four clay
prisms which Tiglath-pileser I (c¢. 1100 B. C.) deposited at the corners
of the temple of Anu and Adad which he built at Assur:
"In the future days in days to come, let (some)
future prince, when that temple of inu and Adad, the

great gods, my lords, and these temple towers, shall

grow old and shall fall into decay, repair their

ruins, Let him anoint my (stone) memorial tablets

and my (clay) prisms with oil, let him offer sacri-
fices, and restore them unto their place. Let
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him inscribe his own name by the side of mine,
Even as (they have done unto) me, so may Anu
and Adad, the great gods, graciously bring him
to joy of heart and the attaimment of victory"(29).

From three stelai set up by Sennacherib (705-681 B, C.) to commemor-
ate the restoration of temples comes a curious form of intercession ad-
dressed to the foundation~-stele and probably to be associated with the
ritual anointing mentioned above, In each case the wording is much the
same $

"Thou, foundation (-deposit), for Sennacherib,
king of Assyria, lover of justice, maker of the
image of Assur, builder of the house of his gracs,
to Assur speak: '#ith Assyria and Esharra majy his
offspring prosper; may his sons and his grandsons
abide among the black-headed race (of men) forever
and ever'"(30),

In the intercessions noted above, the intercessors have been mor-
tals, whether living or dead and, in this last strange instance, written
words on & stele, In another type of intercession lesser gods, or gods,
more approachable, are used to reach the higher gods on man's behalf (31).
A fine example of this, in Assyrian religion, appears on a c¢ylinder com-
memorating Esarhaddon's (680-669) restoration of the temple of Nanf at
Eanna, He prays to the goddess:

"Mayest thou, O Nan&, noble lady, as thou makest
that shrine thy joyful abode, for me, Esarhaddon, the
prince who fears thee, intercede before Nabii, thy
spouse; life everlasting, abundant prosperity, health
of body and joy of heart, decree as my destiny, Establish
the founjation of my throne firm as bed rock. Make my
reign (line) endure as long as heaven and earth"(32),

In Babylonian-Assyrian religion the one usually petitioned to make
this sort of intercession was Busku, the fire god. Jastrow says of him,
"To whatever deity the offering was made, Gibil-Nusku could not in any
sase be overlooked, The fire constituted the medium, as it were, between

the worshipper and the deity."(33). On an altar dedicated to this inter-

mediary God by Tukulti-urta I (c. 1250 B, C.) are the words:
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*Altar of Nusku, exalted messenger of Ekur,

bearer of the scepter of the temples, who stands

before Assur and Enlil, who daily speaks the prayer

of Tukulti-urta, his beloved king, before Assur and

Enlilesee™(34),
An interesting parallel is found in Hindu religion., There Agni, the
fire god (the Sanskrit word for fire is agnis), one of the gods mos?
often mentioned in the Rig~-Veda, is the intermediary. G. F. Moore says
of Mim, "Offerings of butter are made to him, and sacrifices to the other
gods are committed to him which he conveys in his mounting flames and .
smoke to their seats on high, with the praises and prayers of the wor-
shippers. As sacrifice propitiates the gods and removes guilt, and as
fire purifies and expels evil influences, Agni is a god who takes away
sin and restores the sinner to favour." (History of religions (1916), I,
P. 254, As messenger between earth and heaven, he is associated with the
Angiras (cf. Greek, 56/)/6Xd>5 ), & race of mythical semi-divine priests,
who are also mediators between gods and men and of whom he was the first,.

Lastly, from the archives of Ishtarwashur, King of Taanach in the

fifteenth century B. C.,, have come two letters which begin with prayer to
the gods for the king to whom they were addressed. The letter from Ahi-
Jawil begins, "May the lord of gods protect thy life (for) thou art a
brother...."(35), and the one from Guli-Addi, "Good fortune attend thy
life! May the gods be concerned for thy welfare, the welfare of thy house
and of thy childreni...."(36). Attention is called to these cases, not
for their worth as examples of intercession, for they may be only a con-
ventional form of salutation, but because they show a certain familiarity
with this form of religious expression in Caé@an before the coming of the
Hebrews,

These cases show that intercession, both social and religious, and of

a number of different types, is found to-day in primitive religions and was
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current in ancient times among the peoples which constituted the setting
for 0ld Testament history and religion. This currency in neighbomwring
religions should by no means be taken as an indication that the Hebrews
received their ideas of intercession from the Egyptians or the Babylonians
or the Canaanites; but should be taken as an indication only that inter-
cession is something natural to maﬁ. As prayer itself or sacrifice may
appear in any religion, irrespective of its stage of advancement or the
century, so intercession may have a place in any religion., Therefore, in
studying the place which intereession has in 0ld Testament, and particular-
ly in prophetic religion, we are not dealing with a thing peculiarly Hebrew
or unique in the 0ld Testament. We are dealing, rather, with one of the
common elements of man's religion as it came into transmuting contact with

what was vitally unique in the religion of Israel,

2o The Background of Prophetic Intercession

Social Intercession in the 014 Testament

gpproaching 0ld Testament intercession more directly, we shall con-
sider briefly some matters preliminary to study of the intercession of the
prophets, In the first place we note that there are a few instances of
social intercession in 0ld Testament books, Hamor, prince of Shechem,
interéeded with Jacob and his sons for his own son Shechem, asking that
Dinah be given to him in marriage (37). By the intercession of Reuben,
Joseph's life was spared (38)., Jacob is represented by his sons as oray-
ing Joseph to forgive them (39)., There are the intercessions of Jonathan
for David (40), of the woman of Tekoa and of Joab for the banished Abssalom
(41), the intercession of Nehemiah for the poor Jews who were in debt (42),
and that of Esther to Ahasuerus for the Jews in his empire. (43), After

the Temple Sermon, Jeremiah perhaps owed his life to the intervention on
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his behalf of the people and princes (44), who later, during the siege,
asked Zedekiah to put him to death (45); and when he was in the miry
dungeon it was the intercession of Ebed-Melech, the Ethiopian, which
saved his 1life (46)., These cases wiil suffice to sugzest how familiar
the Hebrews must have been, both in their life and in the life of neigh-

bouring peoples, with what we have termed social intercession,

Nature of God in the 0ld Testament,

Far more important is the answer to this question: ¥What is the
nature of the God whom the Hebrews worshipped? - for the way in which its
god is conceived is the key to any religion. Yahweh, God of the Hebrews,
was a Person; man was endowed with the qualities which made him a person
when he was made in His image., Yahweh was the creator of heaven and earth
(47), and its master (48). The Thunder was his voice, in poetic expression
(49), in more sober prose it was His instrument, together with hail and
lightning (50). He was never confused by those who knew Him with some
natural force, as the Babylonians confused the god Shamash with the sun,
and the goddess Sin with the moon. Yahweh stood above all nature, which
was merely His creation and the medium through which His ruach acted.

God of action He was, and all the activity in man's world, and even the
more mysterious phenomens in man's own life, such as the beginning and
end of life and a prbphet's inspiration, were His doing,

On two outstanding points Yahweh was different from other deities
whom the Hebrews saw worshipped among their neighbours, One was His
ethical nature. His actions were governed, not by whim nor by a series
of unreasonable taboos (51), but by moral principles to which the highest
nature of worshipping man responded. The other had to do with His choice
of the Hebrew people, as a result of which He revealed Himself to the

patriarchs and leaders, aided them through the crisis of emancipation,
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and sealed their relationship with a covenant of leadership and pro-
tection on His part and loyalty and obedience on theirs, Budde has
remarked upon & connection between these two distinctive features of
Israelite religion, and has said that this religion was ethical be-
cause it was a religion of choice and not of nature, the voluntary de-
cision establishing an ethical relation between people and God for all
time (52).

These are basic principles of 0ld Testament religion - Yahweh, as
personal, creator and governor of the world, ethical in His character,
bound by a covenant to Israel, the terms of the covenant being in har-
mony with His own nature, They are basic in the religion represented
by the oldest as well as by the more complex religion of the later 0ld

Testament writings (53).

Comminication between the péqple and Yahweh

There are certain accepted beliefs current throughout the 014 Testa-
ment regarding communication between the God of Israel and men, In keep-
ing with His being,as a Person, He hears and speaks, When Hagar and the
young Ishmiel had been sent away from the encampment by Abraham and were
in straits in the Wilderness of Beer-sheba, Yahweh heard the voice of
Ishmeel and sent His angel to help them (54), When the Israelites com=-
plained of their lack of food in the Wilderness of Sin, Yahweh heard
their "murmurings™ (55). Though it is foreign to the spirit of the Ol&
Testament to state a theory of Yahweh's ommniscience and omnipresence, the
material is there from which these attributes might have been drawn, He
is aware of the words which people speak, and He is attentive to cries
of anguish and appeals for help (56).

For God to hear was one thing, but for Him to enter into conversation

with men was another, Yahweh could 4o this; He could talk with men as
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easily and intimately as friend talks with friends Yet He did not talk
with all men; only with those with whom he had some bond. He talked with
Cain(57), with Abraham repeatedly (58), with Abimelech on Abraham's &ac-
count (59), with Jacob (60), with Moses many times (61), with Joshua(62),
Samiel (63), Solomon (64), Elijah (65), and Jonah (66), and also with
Amos (67), Jeremiah (68), and Ezekiel (69). With these men Yahweh con-
versed with a remarkable naguralness and equality, and they on their part
seem not to have been troubled by any great awe or fear of Him, The
reader is impressed both by this and by tﬁe ease, the directness and the
economy of words with which they approached their God,

Alongside this representation is another which does not invalidate
the conclusion to which we have necessarily been led, that Yahweh was an
approachable God: it is of Yahweh carrying on a conversation with men
through the medium of His angel ( D IM” "',J_Q_?l_ﬁ_ ). Hagar (70), and
Lot (71), are talked with through this intermediary. This is the manner
in which even Abraham (72), and Joshua (78), conversed with God (74). In
the books of Daniel (75), and Zechariah (76), Yahweh customarily conversed
with men through His angels, Study of these cases will show that these
intermediary beings did not, at least in pre-exilic religion,form,an ob-
stacle to the worshipper's direct approach to Yahweh, but were, rather,
Yahweh'!s companions and co-workers, at times even difficult to distinguish
from Yahweh Himself (77),

It is, also, the teaching of the 0ld Testament that Yahweh responds
readily to the petitions of men and gives them that for which they ask (78).
There may be reasons why He does not choose to answer prayers (79), but as

the controlling power in every realm He is able, if Fe will)to comply with

any request (80).
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The Prpphets of Yahweh

As angels are superhuman intermediaries in 0ld Testament religion,
so also certain men stand between Yahweh and His people, in the offices
of priest and prophet., Both offices were representative; the priest re-
presented the people before its God (8l), the prophet God before His peo-
rle (82). For a long period in 0ld Testament religion the "word" of
Yahweh ( DIN" _12321 ) was delivered to Israel by men who in most cases
hed no connection with the priesthood and to whom this one function was
an absorbing mission, The prophets were those through whom Yahweh spoke
His "word" at His pleasure; but they had other lesser offices which origi-
neted on the level of their human relationships and moved upward to Him,
One of these was the subject of this thesis, intercession; another was
vinquiring of Yahweh" ('ﬂl?1*‘37%$ Lj:):] )e The latter had its rise
in the natural desire of men to know the future and other hidden matters,
which also led in other ancient religions to necromancy, divination, au-
gury, astrology and kindred endeavours to fathom the counsels of the gods
(83)e In its very different expression in 0ld Testament religion the pro-
phets, since they were close to Yahweh, and were therefore endowed with
superior knowledge (84), were sought out to discover His purposes (85),
This inquiring of Yahweh may have been of prime importance in the obscure
beginnings of prophecy, but it seems to heve becomé more and more rare,
and among the canonical prophets was altogether secondary to delivering
messages of Yahweh,

This is not the place to discuss prophetism as a profession (for such
it became), or the part which the host of professional prophets had in
Israel's religious life, Our concern is with biblical prophecy, which is
quite a different thing from the prophecy of everyday religion in 0ld Testa-

ment times{86); for the process of selection exercised by the religious
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teachers and literati of later generations has given. us a residue from
this great prophetic movement limited to references in a few historical
books and writings of but a handful of the prophets themselves, all of
whom were at odds with professional prophetism, We should find it dif-
ficult, therefore, to deal with this professional or common prophecy
even if we would, but fortunately the criterion upon which the selection

of what was worthy of survival was made is peecisely in agreement with

the highest exercise of the function which was prophecy's raison d'@tre,
so that we possess of prophecy what has been judged its true "word" or
revelation from God.

The biblical prophet might be a person of any class or occupation,
fhat made him a prophet was his "call" to prophet's service, Yahweh
took Amos, (who was neither a professional prophet nor the son of such
a one) (87), from following the flock and said to him, "Go, prophecy
unto my peonle Israel(88)". When Isaiah was called,he was commanded,
"Go, and tell this peoplé...a"(BQ). To the reluctant Jeremiah Yahweh
said, "To whomsoever I shall send thee thou shalt go, and whatsoever I
shall commend thee thou shalt speak,"(90). In the life of every prophet
there was some crucial experience or series of experiences which gave
him the absolute conviction that he had been divinely called to under-
take a mission and deliver the message of God (91). The experiences out
of which this conviction rose were experiences of Cod, always of the
seme God, Yahweh, whose control of the present and of the future,whose
ethical integrity and faithfulness to His covenant with Israel were the
very essence of His nature.

The prophets taught nothing new about God (92). They were reformers
rather than innovators, seeking to bring their nationsal generation into

a true relationship with the God of their call and prophet's experience,
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the same God who had made Himself known to their forefathers and to
Moses, All the ethics which the prophets taught were the qualities
of Yahweh's character, and to each prophet a particular quality was
the means of showing both Yehweh and Israel's relation to Him in &
clearer light. With Amos, for example, this quality was justice
( zg;gujr; )e It was divine justice which drove him to Bethel, and
by its plummet Israel was tested and judged. Therefore, when we speak
of the prophets as reformers we must be mindful that it was Yahweh
Himself who wés the real reformer, who was in Himself both standard
and power. They were reformers in a secondary sense, as those who re-
vealed His will to the peopile.

Less than half the teaching of the prophets is in the form of ides;
the greater part is in their account of their religioms experience and
personal relation to God (93). They were clearly conscious that they
were not God in any sense, or the originators of the messages which they
spoke, wrote and acteds God was an Other; yet He was a moral person, as
they were, and with that Person théy had spiritual intercourse. Thus
far in speaking of the prophet nothing haes been said which would be
ground for supposing intercession to have been a part of his religious
lifee Had the record of prophecies been confined to messages from Yah-
weh we should, indeed, have received no intimation that the prophets
were intercessors, but along with the discourses themselves much that
deals with thelr devotional life &nd intercourse with Yahweh has been
preserved, and from this source comes the material for the study of
their intercessions,

We have said that in the religious relationship, as the priest was
the representative of the people,so the prophet was the representutive

of Gods In an official sense this was truej but the prophet was by no

means & de-personalized, mechanical instrument in the hand of @od, bear-
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ing aﬁ attitude -of detachment toward the people whom he addressed, On
the contrary, he was uniquely a man of the people. Pascaces such as
Hos,vi 1 ff., Jer xiv 2 ff, viii. 18 ff, ix 1 ff., raise doubt whether
even the priests understood the people and felt with them as the biblical
prophets did, They shared the life of the nation as its citizens, but
as citizens who were unfalteringly loyal to Yahweh, the nations true
ruler, Their point of vantage by Yahweht's side made them feel their peo-
ple's disloyalties to Him as doubly heinous and their calamities as doub-
ly terrible, Association with Yahweh did not, therefore, withdraw the
prophets from the life and fortunes of the nation, as seems to have been
the case with the Rechabites; for though the nature of their office set
them apart from men,the matters with which they dealt in the exercise of
that office made them also4the truest Israelites of all, 4s Davidson
bhas said, "The life of the people flowing through the general mass only
reached its flood-tide in them"(94).

However the prophet may have appeared to his contemporaries (who
certainly did not understand him), he was in feeling and sympathy, en=~
tirely one with them, as they made up the nation Israel of which both
they and he were a parte It should be borne in mind in this connection
that the sense of group unity which we call social or corporate soli-
darity, which gave the nation a far larger importance than the individual,
aided the prophet in his conséiousness of oneness with the nation,

Israel was more to him than an aggregate of individuals; it was a corpor-
ate reality which gave meaning to the life of those who had a place with-
in 1t, His place was within Israel, even though he was & prophet; he

could not have been a prophet had he not been first an Israelite, It was

this thorough oneness with the people of Yahweh which made certain of the

prophets intercessors,
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Recalling what was said earlier about the availebility and approach-
ability of Yahweh as characteristic of 0ld Testament religion, it will
appear how, because of his place in the confidence of God, this was true
in a special sense for the prophet. No group or class in Hebrew religion
were so near to God or so deep in His counsels as the prophets., The
psalmist may have felt at times that Yahweh had forsaken him or that he
was estranged from Him (95), but the prophet was never conscious of this
separation, Elijah at Horeb, though he despaired for his life and the
success of his life mission, was in close relation to Yahweh (96)., One
of the most frequently recurring thoughts in the book of any prophet is
that expressed in phrases like: "The Lord said unto me...(97), or, "The
word of the lLord came unto mee.ees."(98), and though it is a hazardous thing
to say precisely what these statements meant in his experience, they may
certainly be taken :s evidence that the relation with Yahweh which was
basic to his prophetic office was one of close intimacy, This normal
state might be clouded for a time, as when it was necessary for Yahweh
to tell the rebellious Jeremiah, "If thou wilt return, then will I bring
thee again, that thou mayest stand before me; and if thou take forth the
precious from the vile, thou shalt be as my mouth"(99); but even then it
was temporary estrangement rather than separation, And though the pro-
phet was always the servant of Yahweh, never commanding His word, but
waiting for it, and sometimes for considerable periods (100), yet he was
a servant who enjoyed the confidence of his Master, serving in an office
important and even essential to Yahweh's relation to His people Israel,

The prophet's primary concern, then, was speaking Yahweh's word to
the people. But the requirements and advantages of this function - his
intimate relation to Yahweh, his sympathy for his own ﬁeople Israel, and

his clearer consciousness of their shortcomings and needs - put him in the

position to become, as well, an intercessor for the people before Yahweh,
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CHAPTER II
TRADI TTONAL TEACHING ON PROPHETIC INTERCESSION

The object of this chapter is to present the important material
bearing upon prophetic intercession from sources antedating the period
of the canonical prophets. Naturally, the principal emphasis of this
thesis will be upon the intercessions of prophets from this latter
period, which is the greatest age of 0ld Testament prophecy, But, as in
a general study of prophecy it would not be possible to evaluate or
understand the literary prophets apart from their predecessors, so in
the special field of their intercessions, it is essential to have a
background from traditional prophecy before proceeding to Amos, Jeremiah
and Ezekiel, the three literary prophets in whose writings important
cases of intercession occur. This chapter will not serve, however,
simply as an introduction to the main discussion; for its material may
be found to lead to very different conclusions from those which come
out of the writings of the three prophets who have just been named. The
purpose of this chapter is, rather, two-fold: First, to serve as an
entrance into the subject, and, second, to present from the oldest
historical sources what must have been the accepted or conventional
teaching on prophets' intercessions by the eighth century B.C, Here
we are dealing with secondary sources, as in the three succeeding chap-
ters we shall be dealing with the prophets' own accounts of their

message, religious life and intercessions,

1, The Intercessions of Samuel

Samuel is the first prophet to be considered in this study (1), He
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was the second great leader who had appeared in Israel; he dominated &
period which was highly important both in the nation's political and re-
ligious development., Before his time, since Joshua, leadership had been
furnished by an occasional "man of the hour" or "judge"; but he, as the
last of these (2), founded the kingdom and in a certain sense created the
nation(3). His early training under Eli at Shiloh had been in the priest-
hood (4), and he offered sacrifices throughout his 1ife(5); but he was al-
so the "man of God"(6), the "seer"(7) and prophet(8), and through him the
wword of Yahweh" came to Israel(9). That he furnished leadership in every
sphere at a time of great national weakness and effected lastings benefits
through this leadership, is an indication of his greatness, From the ac-
counts of his activity it is clear that he did this, not as a political
leader (else he would have made himself king), nor as a priést(lO), but
as & prophet, His call as a lad(l1l), and his later experiences of the
word of Yahweh show clearly what the source of his policies was, and
demonstrate that Samuel was great because he was the representative of
Yahweh, This was the case with every other true prophet,

We begin this study with Samuel; but he was not the first prophet,
even excluding Abraham and Moses, In his day there were other prophets,
like those whom Saul encountered in a band(l2). These may have corres-
ponded to the'sons' and 'schools' of the prophets of later times(13), who
formed religious commnities of their own(l4)e It has been freguently as-
serted that Samuel was the founder of these bands or schools, but Cornill
holds this to be legendary(l5). Whatever the connection between the two
may have been, they differed in a least two ways: the utterances of the
prophet bands effected no great change in the nation, as did the messages
of Samel, and their utterances seem to have been attended with ecstatic

phenomena which are not found in connection with Samel.
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As far as prophecy itself is concerned, it appears, as we sSaw was
the case with intercession, outside Israel and among a number of peoples.
One recalls the often-cited prophet in Wen Amon's story, about 1117 B. C.
(18)s Prophets are mentioned often in Egyptian inscriptions (17). Rudolf
Kittel believes that a powerful prophetic movement, based upon a mystical
absorption in the Godhead, was widespread in the region around the sastern
end of the Mediterranean in ancient times and that this was felt in the
Israelite 'nabiism' of Samiel's time (19)e David Livingstone observed
the same phenbmena among central African tribes - the "senoga" who was
supposed to hold intercourse with the gods, worked himself into a state
of ecstasy and then broke out into prophecy. Livingstone called them
"pretended prophets” (20), which is much the attitude that many true pro-
phets of Israel had toward the common type in their day (21). This com=
mon form of prophecy, with its crudely mystical and ecstatic bent, is
likely to appear among any people when it has reached a certain stage in
its religious development (22). But the distinctive 0ld Testament pro-
phecy, though it may be touched by this generic sort (23), is concerned
primarily with the messaeges of Yahweh to Israel - messages which can bs,
and are expected to be, subjected to the test of their own worth as words
of the God whose nature was already known,

One of Samuel's intercessions is related in the passage, I Sem, vii,
5~-9, He made this prayer in connection with an incident in one of the
wars between Israel and the Philistines, The former had up to that point
met only with humiliating failure and defeat, and in their distress lamen-
ted after Yahweh, from whom their disloyakty had estranged them. No sooner
was this change of heart evidenced than Samuel, the representative of Yah-
weh, came before the people with his Master's terms. all strange gods,
Baalim and Ashtaroth, must be put away; when this had been done Yahweh

would deliver His people ouththe hand of the Philistine,
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The account goes on to tell how the people put away their "strange
gods", and met together in national convocation at Mizpah, Mizpah was
not a random choice, nor was it made the assembling point primarily for
pufposes of military strategy (24). It was & place which had already
been used for tribal - and national-religious convocations (28). It
was one of the holy places of the land, In I Mace, iii, 46, it is called-
an ancient TOIITO_S TT()OO‘&UXF,S e In a place already consecrated
to the worship of its God, the nation was to seek renewal of the old co-
venant relationship.

The means by which reconciliation was to be achieved were suggested
by Samel, "I will pray for you unto the lLord."™ The word here used,‘ééfﬂ,
is in the Hithpael (26), is the most common Hebrew word for "pray", "pray
for", "intercede", Standing alone it means simply, "pray". The inter-
cession connotation is given, in this case, by the addition of DD*] vy
(27)s The prophet said, "I will pray for you."He himself was conscious
of no personal estrangement from Yahweh, but, on the contrary, of an un-
clouded intimacy which assured success for his intercession in behalf of
the estranged nation, This perfect confidence in God and in his relation
to Him was characteristic of the 0ld Testament prophet, No matter how
far away from its God the nation as a whole might be,the prophet still
retained his place in His confidence. This is the more remarkable in
view of the general 014 Testament teaching on the corporate solidarity of
the nation.

When the people had gathered at the place of worship at Mizpah, they
performed as a group certain rites, They drew water and poured it out be-
fore the lord, symbolizing their sorrow and contrition, by these acts
which accompanied the confession of their lips, "We have sinned against

the Lord." It would appear that not even in their confession did the peo-

ple address their God directly; this seems to have been considered Samuel's
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privilege dlonse, ENext, the people observed a duy of fasting, to demonstrate
still further their contrition. And when through these means the people had
progressed as far as they could toward reconciliation unaided, Samuel judged
Israel theres In other words, he aided them to put their house in order,
in as far as they themselves were able., Israel, having done all that it
could to win back the divine favour, then entrusted itself to Samuel's
pawers of intercession, "Cease not", they said, to cry unto the Lord our
God for us,"(28)

Samuel began his intercession, as the people had begun their approach
to God, with an act of ritual. He made a whole burnt offering, symbolic
of the entire self-dedication of the group on whose behalf he was making
it, In this he was playing the part of a priest., Such being the case,
the question is raised whether the intercession itself is not also priest-
ly. The answer is, as we have already remarked above, that Samuel combined
the functions of both priest and prophe$,es Ezekiel did at a later time,
and possibly Jeremiah, and though it is not always easy to draw the line
of demarcation between the functions which belonged to each office, it
would appear that in this instance he was acting the part of the priest
in offering the sacrifice and the part of the prophet in making inter-
cession,

The intercession itself is recorded in these words: "And Samuel cried
unto the Lord for Israel; and the Lord heard him," "Cried unto the Lord"
is a translation of )|j)"- é_& PQT" . The addition of —ly_:l is re-
quired to complete the meaning of intercession,

The narrative pictures for us a scene which is highly dramatic; the
terrified throng of people assembled for a religious purpose but scarce-
ly certain as yet of the good will of their God, the hated Philistines

drawing near with weapons sharpened for the slaughter, and one man who

alone had entrance into the presence of almighty Yahweh standing between
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the people and disaster, This one "cried unto the Lord"™ - importun¢atsly,
as the peril of the situation required. On Israel's behalf he besought
Yahweh for deliverance from the enemy, already so near, The thunder of
Yahweh, His voice, answered, Immediately the Philistines were discomfited
and turned to flee before the Israelites had lifted a hand against them,
All that remained for the people of Yahweh was the pursuit and the plunder,
This outcome ought not to be regarded as an unexpected vindication of
Semel's faith, Samuel's faith did not need vindication, It was not a
Question of faith, but of meeting the conditions upon which the covenant
between Yahweh and His people was based, These had been met; repentant
Israel had been reconciled to Him with the aid of Samuel; the prophet had
reached Him with the urgent need of His people; He had acted in the part
of their God to save them,

Another reference to intercession, a statement of Samuel, occurs in
I Sam, xii. 23, Saul hgd been anointed king, and Samuel w:s withdrawing
from his place of leadership in Israel. But the people, their self-con-
fidence shaken by a sign from Yahweh (29), and fearing to lose Samel's
support said, "Pray for thy servents unto the Lord thy God, that we dile
not3 for we have added unto all our sins this evil, to ask us a king"(30).
Samuel assured them that they would retain Yahweh's favour as long as they
served Him wholeheartedly, because He had made them His people, and added,
"Moreover as for me, God forbid that I should sin against the Lord in ceas-
ing to pray for you: but I will instruct you in the good and the right
WaY¥sees But if ye shall still do wickedly, ye shall be consumed, both ye
and your king" (31), For Samel intercession for Israel was, along with
instruction in "the good and the right way", the oblisution of his office,
Intercession and instruction were his part in keeping Israel in right re-
lation with its God, neglect of which wus his sin, But the people had

their part to play in fearing and serving Yahweh, which completed the con-
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ditions of the right relationship, Should they neglect these duties, es-
trangement and punishment must result, in spibe of all that Samel might
do as instructor and intercessor,

Again we are made to realize thut Samuel was a man of more than one
-office, for instruction was later considered a function of the priest.(32).
But in him the acts of judge, priest and prophet were fused in one man's
service of Yahweh, so that to say that as instructor he was a priest and
as intercessor a prophet would be to forget that in all that he did he was
one servant of Yahweh, Samuel, And though it seems clear from the reasons
already given that he was primarily a prophet, nevertheless it would be
imprudent to draw rigid teachings on the subject of prophetic intercession
from what we have observed in his life,

Bearing this in mind, the two conclusions of the above study are con-
eerned more with Samuel than with all prophecy, but they form a valuable
part of the body of teaching on oﬁr subject, The first conclusion is that
Yahweh answers intercession for the nation, under certain conditions, The
conditions are national repentance clearly expressed, willingness to live
in loyalty to Yahweh also clearly expressed, and the presence of a man like
Samuel, able to reach Yahweh with the petition, The other conclusion is
that such an intercessér believed that his God had laid upon him, along
with other dﬁties, the obligation to intercede continually before Him for

the people of Israel, Neglect af this obligation Yahweh would consider

sin against Himself,

2 The Intercessions of Elijah

In the interval between Samuel and Elijah,Israsl had ascended to a
brief prominence under David and Solomon; but civil war and the return to
power of nations with greater natural strength had reduced it to a less

conspicuous place among the smaller peoples, Now, in zlijah's time, un-
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equally divided into the kingdoms of Israel and Judah, the people of Yah~
weh rubbed shoulders with the Phoenician and Philistine principalities,
Moab, Syria and other petty powers in the narrow confines of the western
end of the Fertile Crescent. The king of Israel, Ahab, son of Omri, builder
of Samaria, was a ruler of ability and courgge, Among his neighbours he
was & man to be reckoned withs To a coalition which fought Shalmaneser III
at Karkar in 854 B, C. he brought more chariots than any of his allies (33),
The coalition was defeated, though its efforts seem to have hindered the
Assyrian advance to the Mediterranesn for a time, To such a king allianceg
with other nations was an essential -olicy.

Betw=en Semuel and Elijah there had been prophets - Nathan (34), Ahijah
the Shilonite (35), the man of God out of Judah, prototype of amos, who had
an encounter with Jeroboam I at Bethel (36), and Jehu the son of Hanani (37)
These men were all reprecentatives of the righteousness of Yahweh and His
sovereignty in Israel, but from what we read they were correctors and crit-
icfmore than builders of a new order. They make their occasional appear-
ances in the narrative as fearless bearers of Yshweh's judgments to kings,.
Of their other activities we have scarcely any knowledge. They drew their
standards of the right life for an Israelite from the well of losaic teach-
ing. Elijah'was another such man, in massive proportion; but he defined
the political, moral and relicgious issues more clearly than these others
had done, and his mission embraced the whole nation,

Beside the pelitically-minded king and the great prophet stands a
third figure, the Phoenician princess Jezebel, wife of Ahab and the per-
sonification of one of his alliances. ' She wuas a person of great force of
character and a religious zealot, and through her the worship of Melkart,
the Tyrian Baal, was introduced into Israel and rapidly advanced, To

Ahadb and the majority of his people west of Jordan this was not a matter
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for concern,‘since it meant merely following an accepted usage in inter-
national relations, But the people in more remote places,particularly
beyond Jordan, had & conservative loyalty to the religion of Moses, and
it was from one of these "backward" places, from Tishbe in Gilead, that
Elijah came to lead & revival of pureYahweh religion (38), To him the
issues were perfectly clear; but he seems to have found a few Israelites
in the populous parts who shared his convictions, a4t Carmel he fought
most of all against Israelite apathy. "How long g0 ye limping between
the two sides? If Yahweh be God, follow him; but if Baal, then follow
him, And the people answered him not a word." (39). He made little pro-
gress in convincing them of the evil of plaéing a foreign Baal on a level
with Yahweh in Yahweh's land, until the true issues were clarified by the
“capricious destruction of Naboth, a man of the people. This demonstrated
the type of life for which Baal stood, as witnessed in Jezebel, and the
uncompromising righteousneas and justice of Yahweh, as He was represented
by Elijah,

In the ministry of Elijah there occur two cases of intercession, the
former and more important being in connection with the son of the widow of
Zarephath (40)., It comes just after the prophet has been first introduced
in the narrative: "And Elijah the Tishbite, who was of the sojourners of
Gilead, said unto Ahab, As the lord, the God of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years, but according
to my word." (4l1). Warned by the word of Yahweh, he fled té what may have
been &n old haunt of his by the Jordan, where he remained until the drought
dried up the brook from which he dranke Then he was directed to a new re-
fuge in the house of a Phoenician widow in Zarephath, This town lay be-
tween Tyre and Sidon, six or seven miles south of the latter, in the heart

of the country where Melkart was worshipped. There he and the widow, with
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her son, were bcines mirsculously sustained by Yahweh: through the famine
period, when the son "fell sick; :nd his sickness was so sore, that there
was no breath left in him.," (42),

The Hebrew reads, ﬂgl.?d) )D‘DQﬂ)] X4 IS 1Y - Commentators

\ '
are in gener.l agreement that, as against Josephus' interpretation, Tf]V (’)UXI)V

/
(;([PG?VDU KO(\I 50/§0U VGKPOV(ILS), this means that the boy was dead (i4).
They base their interpretation principally upon v.20, in which the prophet
speaks of the child as being dead; and vwon the double meaningcﬁTTnﬁhﬂ)both
for 'breath' and for 'life', But the other view has its adherents as well
(45)

Perhaps the difficulty lies in the difference between the 0ld Testament
and the modern psychology. The Hebrew word for 'breath' (in tuis case ADL)),
but somewhat similarly forbSiL}and.Ijﬂ’)) (46) , meant also 'life’, 'spirite,
'soul'. The 1DW], the 'breath', was the manifestation of the 'lifer,
the 'soul', This soul "is not an esoteric and mystical abstraction; it is
the breath, and the breath which is the principle of life naturally comes
to be regarded as the center of the consciousness of life, and of all its
physical or psychical phenomena." (47). A man was a body, inhabited by a
breath-soul, both of which were created snd brought together by Yahweh 48)
Men wes like the whirlwind in the desert, dust vitalized by wind, flesh-
dust animated by "Yahweh's loan of breath," (49). Death was Yehweh's with-
drawal of the life-breath. The Hebrew had no conception of "the supcr-
natural", as we use the term; since every event in nature had jod for its
author, If we say that each human birth was to the devout Hebrew & miracle
(50), we can also say that to him the restoring of breath to a breathless
body was scarcely more of a miracle, God was the unaided author of both,

Returning to the incident under considecration, it is elear that the

account is not speaking in terms used by modern melical sciencs., Dead or
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not from the latter point of view, the boy's breath had left him, which
both to the mother and the prophet meant his life,

Immediately the grieving mother connected this act of a Divine Being
with the *man of God! who lived under her roof, She knew that he stood in
the counsels of the God of Israel, beyond doubt a very powerful God (51).
Thus the shortcomings of her life, moral or ceremonial, had been brought to
light and found worthy of punishment. Her son would still be alive had not
the prophet come into such close proximity with her and brought with him
the presence of God,

Eli jah accepted her interpretation of the event, insofar as it made
Yahweh the author of the lad's deaths He took the body to his own chamber,
which we may suppose was his place of prayer, and laid it upon his bed.

"And he cried unto the lord, and said, 0 Lord my God, hast thou also brought
evil upon the widow with whom I sojourn, by slaying her son? (52). Now to
the just devastation of the land Yahweh had added the devastation of this
home which He had caused to be a refuge for His prophet, Was this just?
Here is a querulous, reproachful tone in Elijah's question, 1In reality it
is the widow's own question, originally thrown at him, but now addressed

by him to Yahweh, The prophet accepted the woman's blame without expos-
tulation, beceuse he was the 'man of God'e At the same time he sympathizéd
with the woman, feeling that she had been ungraciously and unjustly treated;
and when he stood alone before Yahweh he became the woman's advocate, pre-

senting her case, & thing which she could not have done for herself,

Then, having appealed to Yahweh's sense of justice, Elijah proceeded
to petitién Him directly for the life of the child, Before considering the
words of this petition, however, we ought to take note of the acts which
accompanied them. Three times Elijah stretched himself upon the body. This

recalls the part that accompanying rites played in the intercession of Samuel,

In the present instance the actions might be interpreted in a number of ways:
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as an attempt to revive the child by physical means, as an identification
of himself as completely as possible with the child before Yahweh, or &s a
symbolic rite. These are interesting speculations; but not even the plac-
ing of the prophet's staff upon the child's face in the similar incident
from the life of Elisha (53), helps us & great deal. Dr. Welch has sug-
gested that both acts have significance principally as evidences of the
early date of the stories in which they occur. My own feeling is that
Elijah's prostrations upon the body were a part of the appeal to Yahweh
rather than an independent attempt to resuscitate the child,

"0 Lord my God, I pray thee, let this child's soul come into him
again." (54). ) A 65_) T)TT) 7‘2”“_'11553 —le.]“:U-g‘T_‘] In
Ve 17 we were told that the NNWwI , the manifestation of 1life, had
gone out of the body, leaving it without a 1 E1) e Yahweh had done
it; and the LWAEI)  had not simply gone out like a candle flame. It was
4till Yahweh's (55). So Yahweh's prophet prayed that He would return this
vital spirit, still in His possession, to the body of the child (JI-2Y,
into his interior, as it were) from which it had been taken,

There is evidence that Hebrews of the time of Elijah thought of their
God, Yahweh, as having power only in the land of Israel and in certain other
localities, such as Mt. Horeb (56). In the incident before us this bellef
does not appear. On the contrary, the power to take away and to restore
the spirit of man was to Elijah the work of Yahweh, as much in Zarephath,
the territory of Melkart, as in the land of Israel. His faith in Yahweh
transcended territorial boundaries and took no notice of other gods, This
jntercession by Elijah reveals, therefore, a religious attitude which was

in reality practical monotheism (67).

nand the Lord hearkened unto the voice of Elijah; and the soul of the

child came into him again, and revived."” ( “TI7)and he lived (58),
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The prophet®s intercession was answered without delay, precisely according
to his requests And when he had given the child back to his mother, she
said, "Now I know that thou art a man of God, and that the word of the Lord
in thy mouth is truth.,”" (59). By this divine act she was convinced, not
that the God of Israel was a very powerful God, for that seems to have been
already accepted by her, but that this Israelite was a true man of God and
Yahweh's authentic spokesman. She reasoned logically, that the one who
could epproach his God and intercede successfully in so difficult matter
as the life of her son had influence with Him which could belong only to
His true representative,

The restoring of the widow's son to life by intercession is an im-
portant instance of this form of prayer; but for our study it has the limi-
tation of being on the periphery of Elijah's prophetic activity. The other
case comes out of his official dealings with Israel as Yahweh's prophet,

In the third year of the drought Elijah contested successfully with
the Baal prophets at Carmel, Immediately after this encounter, we read,
"Elijah went up to the top of Carmel; and he bowed himself down upon the
earth, and put his face between his knees. And he said to his servant, Go
up now, look toward the sea. And he went up, and looked, and said, There
is nothing, And he said, Go again seven times,™ (60). The seventh time
the sérvant brought news of & sign of rain over the Mediterranean. The
parrative does not say that Elijah prayed for rain; what he prayed was
known to himself alone, But it is perfectly clear that he was interceding
for the nation that the sufferings of Israel through the drought might be
ended, Yehweh's victory over the prophets of Baal would seem to him in
his sympathy.for Israel to warrant an end of the "evil" (61)e So he drew
apart from the commotion and slaughter, and on the summit of the mountain

above the nation, he took his pluce between it and its God, and continued

to intercede until his request was granteds This he did as boldly and
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naturally as he had announced the coming of the drought to Ahab three years
before, as though he considered pleading the nation's cause before Yahweh
one of his duties as prophet just as Samuel before him had done, But it was,
in a sense, not a strictly prophetic duty; for Yahweh had not commanded it,
It was, rather, his duty as a member of the Israelite nation, but a duty -
which he could act upon in intercession only because he was the prophet, and
therefore the intimate, of God, (638)

From the intercessions of Elijah's ministry certain conclusions may ten-
tatively be drawn, One is that Yahweh answers the intercessions of His pro-
phet for individuals, even individuals who are not Israelites, Another is
that Yahweh will give very wonderful things - like life, and rain - to peo-
ple for whom a prophet intercedes to Him, A third is that a prophet's
intercession can bring an immediate answer; or if the answer seems not to

be immediate, persistence in intercession can make it so,

3¢ The Intercessions of Elisha,

Elisha, whom Elijah anointed to be his successor (63), was in many

ways different from his great predecessor, Perhaps a part of this difference

is due to the way in which each man is portrayed in the Books of the Kingse.
In the portrayal of Elijah much that is inward and personal appears, as
though he himself or some constant companion with deep understanding of his
spiritual life had given its material, His times of exaltation of spirit
and of despair are laid before the reader; his prayers are given as conver-
sations with God, With Elisha it is different; he is pictured objectively,
as though by someone who saw all that he did but lacked sympathetic insight
into his inner life, His wonders are recorded, but little is said about his
prayers, Perhaps this difference is in the narrative because it was first
in the men, At any rate, it has bearing upon the study of their interces-

sions, because, though in the story of Elisha's life a number of divine in-
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terventions appear, such as the delivery of the armies in the land of Moab
(64), the miltiplication of food for the sons of the prophets (65), and the
healing of Naaman (66), which might have been occasions for intercessions;
yet in connection with only two incidents does it say that Elisha prayed and
these are but brief mentions, Elisha is pictured as tke man who acts (67)
rather than the man who prays, He seems to do his wonders by himself, until
it is seen that his extraordinary power is due solely to his prophetic re=-
lation with Yahweh (68), Both references to Elisha's prayers are to inter-
cessions, and to these we now turn,

The series of events connected with the great woman of Shunem, related
in iv, 8-37, contains an incident similar to the raising of the widow of
Zarephath's son by Elijah, Elisha, wishing to reward this Shun%@ite for
the kindnesses which she had shown him, promised the childless woman a son,
This child was born, and when he was old enough to find his way about, went
to be with his father in the harvest field and was overcome by the sun's
heats, A servant brought him home and laid him on his mother's knees, and
there in a short time he died (69)es The Shunggﬁte laid the body on the pro-
phetts bed in the room which she had had made for him and went in haste the
twenty miles or so to Carmel to find Elisha, When he learned the reason
for her visityElisha.despatched Gehazi his servant quickly to bear his pro-
phetts staff and lay it upon the face of the childe The narrative continues:
"And Gehazi passed on before them, and laid the staff upon the face of the
c¢hild; but there was neither voice, nor hearing. Wherefore he returned to
meet him, and told him, saying, The child is not awakened, And when Elisha
was come into the house, behold, the child was dead, énd laid upon his bed,
He went in therefore, and shut the door upon them twain, and prayed unto the
lord, And he went up, and lay upon the child, and put his mouth uron his
mouth, and his eyes upon his eyes, and his hands upon his hands: and he

stretched himself ( INA”)- to bend,crouch, or bow. As in I, Ke xviii.42
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34,
above p/) upon him; and the flesh of the child waxed warm., Then he went and

walked in the house once to and fro; and went up, and stretched himself up-
on him: and the child sneezed seven times, and the child opened his eyes.
And he called Gehazi, and said,,Call this Shunammite, So he called her, And
when she was come in unto him, he said, Take up thy son." (70).

As has already been said, this incldent corresponds in many respects
with that from Elijeht's life, In a number of respects also it is different.
We shall not discuss these, nor enter into the question of how much the one
may be dependent upon the other, since our concern is for their intercessory
significances In itd objective spirit, the narrative reports simply that
Elisha "prayed unto the Lord."™ Lacking the words of this prayer we can yet
. say that obviously it must have been an intercession, but it does not have
for this study the value of the precise words of Elijah, In the same ob-
Jective spirit, it goes beyond the other story in saying twice that the
child was dead and in describing minutely the acts which accompanied the
intercessions. The latter are interesting and point to an early date for
the account (71), but neither they nor other details of the story add
appreciably to the knowledge of intercession which was gained from the life
of Elijah; except that even though the portrayal of Elisha lacks inwardness,
it is stated that when he faced & situation similar to that which h:d ecall-
ed forth his mastert's intercession, he too prayed.

The other reference to Elisha's prayers comes in connection with a
Syrian raid upon Dothan to secure the troublesome man of God who was inform=-
ing his king of the enemy's secret military plans. By night they surrounded
the city, and in the morning Elisha's servant informed him of their peril,
"And he answered, Fear not: for they that be with us are more than they
that be with them. And Elisha prayed, and said, Lord, I pray thee, open

his eyes, that he may see. 4And the Lord opened the eyes of the young men;

and he saw: and, behold, the mount.in wus full of horses and chariots of
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fire mound about Elispg. And when they came down to him, Elisha prayed un-
to the Lord, and said, Smite this people, I pray thee, with blindness. And
he smote them with blindness according to the word of Elisha. And Elisha
said unto them, This is not the way, neither is this the city; follow me
and I will bring you to the man whom ye seeks And he led them to Samaria,
And it came to pas=, when they.were come into Samaria, that Elisha said,
lord, open the eyes of these men, that they my see, 4nd the Lord opened
their eyes, and they saw; and, behold, they were in the midst of Samaria.™
(72)

Of this group of three prayers the first and the last may be construed
as intercessions. 1In the first he prays to Yahweh for his servant, TTTQ:)
)“.}“){-D_(S‘. He asked for him insight, true perception of the forces of the
spiritual world which attended his master and gave them both protection.
Then when Elisha and the emboldened servant had gone out to the Syrians,
the prophet prayed Yahweh to smite them with blindmess ( D~ 1110 )
(73)s This He did immediately, and the *blindness' enabled Elisha to con-
dquet them into the capital city where they were rendered harmless, Again
he prayed, bhat Yahweh would open their eyes, 1.6, that their normal under-
standing might be given them again, and they were suddenly restored to a
true perception of their surroundingse

The two intercessory prayers are, in a sense, very mach alike, Both
ask for something immaterial - insight, clearness of perception, For the
servant the request w.c for a hitherto unexperienced spiritual insigzht;
for the Syrians it was for a return to normal understanding, These bene-

f£its differ from those of any other jntercession thus far examined in be-

ing, not material, but mental and spiritual.

In conclusion we note, first, that even though the writer or writers

of the s¢ery of Elisha's life regarded him from an objective point of view
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and saw him primarily as a wonder worker, yet they did not fail to re-
mark and to record certain of his intercessions, He did make use of
intercession, then, and perhaps more than the narrative indicates, We
note also that first in Elisha's experience there appeared intercessions
which required for answer a spiritual and mental, rather than a physical,
change in men: not a profound change, nor one that involved the altering
of personality or character, but one that was inward, And when the
change had been asked, the power of Yahweh, at His prophet's request did

effect it,

4, The Intercessions of Abraham and Moses,

In developing the conventional teaching on prophetic intercession it
is advisable to include the intercessions of Abraham and Mosese Though
they were not prophets in the sense in which men like Amos and Jeremiah
were prophets, yet the term kad always in 0ld Testament literature & mean-
ing which included others tha) the canonical prophets (74), and Abraham
and Mo ses were among those to whom it was applied (75). Indeed, Moses is
called the greatest of all prophets (76)s In these men there is a close
relation between the prophetic side of their life and their intercessiomns,

In the story of Abrahamts life thmee cases of lntercession are found.
One, in Gen. xvii., 18 (77), is the prayer which the patriarch made for
Ishmael when God told him that he should have a son by Sarah in their old
age. Incredulous, he asked that the son whom he already had by Hagar might
be accepted &s his heir, "Oh that Ishmael might live before theeil™ The
petition could not be answered, because it conflicted with the divine plan
which the writer of the incident was racording., Nevertheless, it was
answered in a sense, since every blessing was promised Ishmael but the

blessing of the covenamt, (78).

In another case, xx. 7, 17, (79), Abraham prayed for Abimelech at the
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time of his discreditable encounter with him over Sarah, When Abimelech
took Sarah, the God of Abraham intervened on his behalf end spoke to
Abimelech of the danger of sin and punishment. He advised him to "restore
the man's wife; for he is a prophet, and he shall pray for thee, and thou
shalt live: and if thou restore her not, know that thou shalt édurely die,
thou, and all that are thine.," (80). And when he had restored Sarah, with
suitable gifts, "Abraham prayed unto God: and God healed Abimelech, and
his wife, and his maidservants; and they bare children, For the Lord had
fast closed up all the wombs of the house of Abimelech, because of Sarah
Abrahem's wife.” (8l). This is the only time that Abraham is called a
prophet (82)s It is significant that associated with the prophetic‘name
and intimate relation with God, was the power to make successful inter-
cession for Abimelech and his people. He,though not intentionally at
fault, had but one means of escaping the pemalty of his error, which was
to have Abraham the prophet intercede with God for him, Later, when he
had made restitution, Abraham did intercede, and God thereupon removed
the barrenness which He had already sent as punishment. (83).

The third cas is Abraham's intercession for Sodom, As the story
is told in Genesis xviii. 16-3D (84), the "Judge of all the earth™ had
come down to investigate the report that had reached Him of wickedness
in the cities of the plain (85). But in the hill country above dwelt
the man, Abraham His friend and prophet (86), to whom He was bound by
a covenant which required "justice and judgment", and embraced "all the
nations of the ea;th" in its blessing (87). Should this one see the
smoke of Bodom and hear later of Lot's destruction and be ignorant why
Yahwph had done it? So He confided to Abraham His rcason for going to
Sodom, before its wickedness was definitely known and its fate, therefore,

was undecided, But Abraham did not receive this confidence in silence,
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Once before he, the tent dweller, had championed these city dwellers among
whom Lot lived (88). Now he was concerned about the justice of what he
conceived to be in Yahweht*s minds, That Me should punish the wicked mas
Just, but to involve righteous men in their destruction was unjust, To
destroy a few righteoﬁs People was worse in Abraham's eyes than to spare
a whole city of the wicked, |

So, with familiar yet courteous boldness, Abraham interceded for So-
dom. "Wilt thou consume (89), the righteous with the wicked? Peradventure
there be fifty righteous within the city: wilt thou consume and not spare
the place for the fifty righteous that are therein? That be far from thee
to do after this manner, to slay the righteous with the wicked, that so
the righteous should be as.the wicked; that be far from thee: shall not
the Judge of all the earth do right?" (90). We must bear in mind here
the 0ld Testament stress upon the value of present 1life and its colour-
less picture of life after death, It is surp:ising to find the father
of the Hebrew people praying for a heathemn'city; but we maust not allow the
fact that he was praying for the 2]?35\ to make us forget that he was in
reality concerned only for the rishteous people in the city. First in his
thought was the righteous lot, and he evidently believed that there were
other righteous among the heathen (91)s But Abraham interceded for the
whoie city, because in his mind Yahweh's judgment was directed against the
whole city, which would either be spared entire for the sake of the right-
eous or destroyed entire for ghe wickedness of the many. This thought is
in keeping with the current belief in corporate guilt and the correspond-
ing incomplete conception of individual responsibility (98). Though the
righteous were individually righteous and though Yshweh was in some sense

responsible for them as individuals, yet they were to share the fate of

the entire city,
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Upon the basis of this principle the question aroce, how many right-
eous made up the number needed to avert judgment? Abrsham began with fifty,
and found that Yahweh accepted these as enough. But his sense of justice
was not satisfied with fifty, for it was unthinkable still that the right-
esousness of forty-five should weigh with Yahweh less than the wickednesx
of the rest, So, emboldened by success, he continued to ask for mercy,
until the petition on behalf of ten was given a favourable answer. There,
after six interqessions, he made an end, as though his own sense of justice
was satisfied, ;gﬁweh, the Judge of all the earth, would avert His judg-
ment from Sodam for the sake of ten righteous people dwelling there,

As has already been suggested, Abraham,was not simply interceding for
the city, nor was he asking that its wickedness be forgiven, His care was
for the righteous, his thought was upon them, and he was askimg that for
their sake the city be spared, 1t was believed that the righteous were in
a distinct class, and that the righteous Yahweh, who punished iniquity and
rewarded rectitude, knew who they were, loreover, their righteousness bound
them to Him and gave them & special claim upon Him, no matter who they were,
Abraham himself was one of the righteous and he w:s concerned for those with
whom he had this way of life in common., He as their champion, their advo-
cate; but, in the final anyalysis, their virtue and not his prayer was the
basis of appeal. He stated their case, as one who was both among the right-
eous and in close relation to Yahweh.

The incident reveals the grace of Yahweh. Though He was Judge of man=-
kind and though the guilt of Sodom was very great, He was willing to listen
to the intercessions of the prophet and to make the pricé of forgiveness as
small as pos:sible. But in the end both Abraham's solicitude and Yahweh's

grace had a limit. If we interpret$¢ the nzrrative literally, nine right-

eous would have been too few to avert doom,
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The sequel, however, was governed by principles different from those
of which Abraham had taken account in his intercessions, Sodom was des-
troyed; but Lot, with two of his daughters, was saved (93), as well as the
little city, Zoar, in which they took refuge (94). This leads us to infer
that Lot was, aft r all, the only righteous man in the city (95), and that
Sodom suffered a deserved punishment. But the righteousness of Yahweh not
only met, but exceeded, all that Abraham asked of it, for the richteous
individuals, even fewer than ten, were carefully preserved by the angels
of Yahweh (96)

This intercession of Abreham is a stage above any we have yet seen,
In the first place, it definitely makes the moral character of Yahweh the
fnorm of all morality and justice. He is the judge of all the earth, the
one who alone determines whether a man is righteous or unrighteous. In
the case of Elijah and the widow of Zarephath's son, the appeal for the
child®s life was made to Yahweh's Bense of what was fair and just, But
here Yahweh appears as absolutely and grandly just. In the second place,
it shows the moral character of Yahweh as the reason why Abraham could
intercede. Before this incident Yahweh had revealed Himself to Abraham
as the ethical God; and when now He revealed His intention to test Sodom,
this ethical nature was both Abraham's standard for his own opinion and
his reason for making an appeal for the city on account of its righteous
dwellers. His intercessions were, therefore, in accordance with, and
not against, Yahweh's own revealed character - His righteousness and jus-
tice,

O0f the many intercessions of Moses, the most instrictive are two which
appear together in Ex. xxxii., 11-13, 31,32 (97), in connection with Israel's
apostasy to the calf worship at Sinai, #hile Moses wus still receiving the

Law in the mount, Yahweh, already knowing of the apostasy, told him of it
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and said, "I have seen this people, and, behold, it is a stiff-necked peo-
ple: Now therefore let me alone, that my wrath may wax hot against them,
and that I may consume them: and I will make of thee a great nation,"(98).
It is plainly represented to be Yahweh's intention to destroy Israel, His
Tequest that Moses let Him alone implies that the intervention of Moses
would change this intentiom., But if he_were not to intervene, what was
taken away from the nation would be given to him,

In a sense, therefore, the destiny of Israel was in Moses' hands, He
could either accept the covenant blessing and let the nation be destroyed,
or he could save the nation by his intercessions and lose himself within
it. He chose the latter course; he stepped between the !'stiff-necked peo~
ple' and the wrath of their God. The consideration of himself becoming a
great nation was npt as great as Moses' identification with the already
existing Israelite people. "And Moses besought the Lord his God, and said,
lord, why doth thy wrath wax hot against thy people, which thou hast brought
forth out of the land of Egypt with great power and with a mighty hand?"(99).
Besides the two reasons given here, that these were His own people, and that
He had already exerted great power on their behalf, Mose¢s went on to add
two others: that dhe Egwptians would mock Him if He faileé to preserve them,
and that He had sworn to the patriarchs to multiply and provide for their
descendants (100). "Turn from thy fiewce wrath, and repent of this evil
against thy people,"

"And the lord repented of the evil which he said he would do unto his
people." (101). By taking up the people's cause, Moses influenced Yahweh
to reconsider the decision which He had made in anger. The language used,
the reasons offered were precisely those which a man might find most ef-
fective in interceding with another man. Moses appealed to Nahweh's mercy,

His generosity, His reputation and His honour, This is the end of the first
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of the first of the two intercessions,

The account goes on to say that as he approached the camp after leav-
ing Yahweh, Moses saw the idolatry with his own eyes and was so irritated
that he threw down and destroyed the stone tablets, which were the only
existing record of the covenant into which Yahweh had entered with Israsl
(102). This covenant the people had already broken and made void,

But when Moses had entered into the camp he set about its re-establish-
mente First, he inflicted thé necessary punishment by the swords of the
sons of Levi (103). Then he ordered a consecration of the people(104).

"And it came to pass on the morrow, that Moses said unto the people, Ye
have sinned a great sin: and now I will go up unto the Lord; peradventure

1 shall make atonement for your sin," (105). The covenant was broken, all
¥isible evidence of it destroyed, the people separated and estranged from
their God; it was a terrifying situation in that day when a nation's god
was 1ts welfare and destiny. Prof. Welch has suggested that an analdgous e/”
situation would exist in the Roman Church if its established system of sal-
vation, pope.and all, should suddenly collapse, leaving each person bare-
souled before God, with nothing to rely on but His mercy. In Israelts
crisis, Moses was the only one able to approach Gode He had found gwece

in Yahweh's sight, he was knjwn to Yahweh by name (106), he was in His
confidence, and he had had no part in the people's sin, So alone Moses
undertook to atone for Israel's sin and to win forgiveness.

"And Moses returned unto the Lord, and said, Oh, this people have
sinned a great sin, and have made them gods of gold."(lof). No confession
of sin gives God information; Moses waé making this confession as the
bearer of the repentance of the whole people and as its intercessor. He

did not include himself with the sinners, but took up his position between

them and Gode Then, having named the sin specifically, he went on to make

interCessionb‘ "Yet now, if thou wilt forgive their sin - ; and if not,
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blot me, I pray thee, out of the book which thou hast writtem,"(108)., The
aposiopesis emphasizes the critical uncertainty of the situation. The ap-
peal was to Yahweh's mercy, unsupported by any reason or argument (Israel
could supply him with none) - except the one possible hold which Moses had
‘upon Him,by reason of Yahweh's regard for him and his personal righteous-
ness,

The meaning of the second part of ¥Werse 32 is difficult, Mose#s aim
was, if possible to atone for, Y-J)J, "cover", the sin, Did this mean
that he was to cover it himself, or that his intercession was to prevail
upon Yashweh to cover it? Davidson considered the latter to be the probable
meaning (109). Certdinly there is no suggestion that Moses was offering
himself as a vicarious sacrifice for the people. Nor is this just a des-
pairing request that he may die if his petition be refused (110). Rather,
he was praying that he, the favoured and righteous man (111), the prophet,
might be so identified with the guilty people as to share their worst pun-
ishment. (112). His sense of solidarity with them was so strong that he re-
fused to live apart from their corporate life (113). In the situation,
this might have power, added to his intercession, to move Yahweh to leniency
and forgiveness,

mAnd the Lord said unto Moses, Whosoever hath sinned against me, him
will I blot out of my book." (114). The punishmmnt of sin is inevitable,
and the man who has not shared in the sin cannot share in its punishment,
As for this sin, its punishment will be reserved for a later}time, (119),
though it 1is pasaed over for the present,

This intercession,again, goes a step beyond any we have yet seen., It
geems to teach that Yahweh recognized His prophet Moses! power to change
His purposes by intercession. This amazing power of his intercession is
the ground upon which was based the great alternative offered to Moses:

either to stand aside as intercessor and accept a great personal benefit,
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or to identify himself with the people and plead thelir cause, For Moses
.there was only one choice - to stand with the people, interceding on their
'behalt; to offer himself with his intercession, suffering their punishment
with them, though he had not shared their sin. This case is a beautiful
illustration of the way in which the interceding prophet stands both im
the presence and confidence of God as one different from the people and at
the same time among the people as one identified with thems, This prayer
of Moses may well stand as the model of all 0ld Testament intercession:
Yot now, if thou wilt forgive their sin - ; and if not,blot me, I pray
thee,out of thy book which thou hast written,"

Undoubtedly Moses was the greatest of 0ld Testament intercessors. 1In
addition to these instances, a number of others occur in the story of his
life; these we shall go over summarily to get the full sweep of his activ-
ity as an intercessor, In Ex. viii, 12,30, ix. 33 and x. 18 (116), it was
by the intercessions of Moses that Yahweh removed the plagues of frogs,
flies, hail and locusts when Pharaoh seemed ready to liberate Israel, After
the Golden Calf defection, when Moses returned to the mount to renew the
covenant and Yahweh spoke of Himself as a God who visited the iniquity of
fathers upon their children unto the fourth generation, Moses prayed for
Israel, "If now I have found grace in thy sight, 0 Lord, let the Loré, I
pray thee, go in the midst of us; for it is a stiffnecked people; and par-
don our iﬁiquity and our sin, and take us for thinmeinheritance." (117).
Here again he identifies himself with the people by speaking of "our inig~-
uity and our sin,® In Num, xi. 2 (118) , when Yahweh punished the "murmur-
ings" of Israel with a fire in the camp at Paberah, the cries of the peo-
ple were only heard and answered through the medium of Moses' pfayers.

Again in Num, xii. 13, the intercession of Moses moved Yahweh to heal

the leprosy with which He had punished Miriam for thinking herself the

equal of Moses in His confidence (119). It is in this connection, in
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VV. 6-8, that Yahweh draws the distinction between ordinary prophets, to
whom He speaks in dreams and visions, and Moses, to whom He speaks "mouth
to mouth.", an intimacy which has direct hearing upon his power of inter-
cession. In Rum, xiv. 13-19 (120), the intervention of Moses won pardon
for Israel at Kadesh-barnea, At another time it saved them from the
fiery sﬁf@nts, Num. xxi, 7, (121). In Num. xvi., 22,(122), it was the
intercession of both Moses and Aaron which changed the intention of Yah-
weh to destroy the whole people at the time of Korah's rebellion, Final=-
1y, in Deut, ix. 13-26 it is repmated that on two occasions the inter-
cession of Moses shielded Israel from Yahweh's anger, namely, at Horeb

(123), and at Kadesh-barnea (124),

5¢ Conclusions,

It is evident that two principles, general in 0ld Testament religion, -
were basic to prophetic intercession. These were, first, the sovereign
power and ethical quality of Yahweht's nature, and, second, the prophet's
intimate and privileged relation to Yahweh as one who possessed His Spirit.
Therefore, when a prophet interceded he was using his privileged relation-
ship with his God to influence His use of the mighty powers which He con-
trolled, Was there a limit to the power of Yahweh? No, for He was Master
of nature and ef every sphere of life, Was there no limit, then to what
the prophet's intercessions could influence Yahweh to do? The answer is
that the cases covered in this chapter, i.e. all the more important ‘cases
from historical sources as.old as the:eighth gentury. set no such limit.

In these cases we have seen Yahweh answering intercessions of prophets by
giving His people victory over the enemy, by restoring the dead to life,

by eausing natural forces to operate as desired, by increasing a person's
spiritual discernment, and by withdrawing His own judgments from individuals
and from the nation, (125) These cases cover a great range of demonstration

of vower. Avoiding too broad generalizations, we can say that in the litera-
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ture from which comes our knowledge of the history of prophecy prior
to the age of the literary prophets, there is a general, consistent
teaching that the prophets had a legitimate function of intercession,
by which they exerted immense influence with Yahweh, Upon the extent ...

- -

of this influence the intercessions of this period seem to set no limits,
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