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ABSTRACT

In general terms, this thesis may be characterized as a study of

the ideological context in which the Scottish Reformation took place.

More specifically, however, it has three complementary and over-
lapping aims. Firstly, it is intended to provide detailed exegeses

of the political thought of the major theorists of the period (e.g.

John Mair, John Knox and George Buchanan) with reference not only to
the mainstreams of European intellectual history with whi;:h they are
usually associated, but also to the Scottish political and ideological
background from which they are too often divorced. Secondly, in order
to fill in the latter context, the thesis aims through an analysis of

a wide range of literary and record material to explore the political
'beiiefs and i@eals of the Scottish community at large as these
developed in fhe century or so preceding the Ref'ormation in response

to changing social, political and religious circumstances, Finally,
the third aim of the thesis is to reassess both the rebellion of the
Protestant Congregation in 1559 and the deposition of Mary Stewart in
1567 in the light of the new understanding of their ideological context
which the foregoing has sought to establish. An important conchlusiun
to emerge from this research is that, despite the well-attested
radicalism of Knox and Buchanan, the Scots in general were highly
conservative in their political attitudes and, perhaps contrary to
received opinion, extremely reluctant to rebel against the established
authorities. it is argued, in fact, that Scottish political thinking
was dominated during this period by essentially medieval concepts of
kingship and the commonweal which made no explicit proviaiontfor either

resistance or tyrannicide and which made it difficult for many Scots
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either to accept the radical ideologies of Knox and Buchanan or to
countenance the revolutionary upheavals of the Reformation era. In
line with much current research, therefore, the thesis concludes that
Protestantism was established in Scotland on a far more uncertain and
~precarious basis than is sometimes assumed and that its survival
after 1560 depended to a large extent on English support for a refor-

ming party which at least initially had little backing within Scotland

itself,
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NOTE ON ABEREVIATIONS ETC,

Abbreviations ¢ The following abbreviations have been used throughout

the text:
E.E.T.S. = Early English Text Society
S.H. S, = Scottish History Society
S.T.O, = Scottish Text Society

Footnotes : Footnote references to both primary and secondary sources
are given in full on the first occasion of their use in each chapter.

Thereafter, in the case of primary sources, citations conform to the

short-titles as set out in the 'List of Abbreviated Titles of the

Printed Sources of Scottish History to 1560', published as a supplement

to the Scottish Historical Review, October 1963, In the case of secon=

dary sources, after the first reference, the author's surname and an

easily recognizable short-title are cited, Iull publication details

can also be found in the bibliography of primary and secondary sources,

Quotations : In quoting from primary sources in sixteenth century Scots
and English, only such (silent) alterations to the orthography and

punctuation have been made as seemed necessary to facilitate reading

or elucidate the sense., The middle Scots 'yog' is rendered 'z',

Iranslations : Unless otherwise stated, translations from the Latin

-are those of the translator of the_ edition as cited in the footnotes.

Dates : All dates are given in the New Style, ’c:hcj year being.deemed to

begin on the 1st J anuary.



Introduction

The Scottish Reformation - like many other aspeots of Scottish
history - i8 currently the subject of a good deal of revisionist dis-
cussion and interpretation., In recent years, for example, a mumber

of historians have made major contributions to our understanding of

the complex and critical events of the two decades following 1550.1

In the light of this research, facile assumptions regarding the irre-
trievable decay of the Catholic Church and the irresistible rise of
Protestantism have at long last been consigned to oblivion. Instead,

a more realistic picture has emerged in which the crisis of the

Reformation is set against and interpreted in terms of a vax;iegatedc
pattern c:f socio-political as well as religious pressures and aspira-
tions, The details of this pattern will be discussed in-due courase.
At this stage it 1s necessary only to note that the revised picture 1s
fas yoet far from complete and that there are many areas which still
await detailed research., One such area = and by no means the least
important of them =~ is the ideological context of the Reformation and
in particular the role of political ideaé in motlivating and legitima-
tiﬁg the conflicts of the period. Of course, although frequently mis-
construed, the j:deas of the prominent political theorists of these

years - John Knox and George Buchanan - have nevertheless often

| e e R S

l. The most important of these works are I. B, Cowan, The Scottish
Reformation ¢ Church and Society in Sixteenth Century Scotland
London, 1982); Michael Lynch, Edirburgh and the Reformation
Edirburgh, 1961); and Jenny Wormald, Court, Kirk and Community ¢
Scotland 1470-1625 (London, 1981). In addition, two older works
made significant contributions to the current revisionist climate:
Gordon Donaldson, The Scottish Reformation (Cambridge, 1960), and

Essays on the Scottish Reformation, ed. David McRoberts (Glasgow,
1932§. | a



. recelved detailed commen’cary.l But little effort has been made to

recover the beliefs and values of the political commnity at large
or to consider the ways in which ideological assumptions and precon-
 ceptions may have influenced the behaviour of those who participated -
or chose not to participate - in the crucial events unfolding in their

2

midst.” The present study is an attempt to fill these lacunas in the

historlography of the Scottish Reformation.

In seeking to do so, it adopts two different but complementary
lines of approach., In the firast place, mich of what follows takes
the form of a descriptive analysis of a wide range of material which
may be loosely categorized as 'political literaturé;. Under this head-
ing is included any work which either implicitly or explicitly provides
evidence of how Scots in the period up to and including the Reformation
perceived and conceptualized their political environment, Consequently,
it includes works of postry, history and theology ais well as of politi-
cal theory and polemic. Of course, by its very nature, nof all of this
material is of equal value and the works of certain individuals inev-

itably stand out as being particularly worthy of detailed treatment.
Half' of the following ten chapters, therefore, are devoted exclusively

l. The best analyses of the formal political theory of the period are
undoubtedly those of J. Hs Burns. My immense debt to his mimerous
articles on sixteenth century Scottish political thinkers (for
which see the bibliography of secondary sources) is only partially
and inadequately reflected in the mumber of occasions on which they
are cited in footnotes. .

2. An honourable exception to thia is-Arthur H, Williamson, Scottish
National Consciousness in the Age of James VI : The Apocalypae

the Union and the Shaping of Scotland's Public Culture (Edinburgh,
1979). Although Williamson's work is focused on the poste
Reformation period, it says mich of relevance to the period
covered in this study and I should once again acknowledge a debt
more extensive than is revealed by explicit references. .



to extended exegeses of the political writings of five individual
authors. Up to a point, these select themselvea : no study of the
ideological context of the Scottish Reformation could afford to
jgnore either Knox or Buchanan, while it would be decidedly unwise

to discount ths contribution of a political theorist of the stature
of John Mair (or Major), The choice of the other figures who have
received special attention - Hector Boece and Sir David Lindsay of
the Mount = is perhaps not quite so self-explanatory, However, while
neither was a political thinlcer: of any originality, both did write
works which, for reasons that will become apparent at - a later stage,
are belleved to be particularly revealing of the idaoclogical matrix
in which the Reformation took place. It is hoped that these five
chapters will prove of interest in their own right and that they can
be read with profit by historians of political thought who have no
apécialist intérest in the Soot-tiah Reformation as suoh.l Nevei'the-
less, although they may be read as discrete analyaeﬁ of the political
thought of spacific individuals, these chapters are also deﬁigned to

contribute to the larger purpose of this study. To a considerable

l, Obviously this applies with particular force to the chaptofa on
Mair, Knox and Buchanan whose various contributions to the
development of European political thought have long been recog-

nized in mich general text-books as J. W. Allen, A History of
Political Thought in the Sixteenth Century (London, 1928), and

Pierre Mesnard, L'essor de la philosophie politique au XVIe
siecle (Paris, 1936)., More recently, their significance has if
anything béen enhanced in Quentin Sk:f..x:trmr5 The Foundations of

- Modern Political Thought (Canbridge, 1978). In the light of
this, I have not hesitated to comment on espects of their

thought which strictly speaking might be considered to fall :
outwith the scope of this astudy, It is my belief in faot that
the Scottish orientated approach adopted here adds an essential
contextual dimension to the interpretation of their writings ..
which is inevitably missing from more general works on the
history of political thought. L




degree, therefore, thelr structure and content are geared towards a
mo‘re wide-ranging inquiry into the belief's and 1deals current among -
the Scottish political comnity at large. To this end, they are
deliberately interspersed among a mimber of other chapters whose
primary purpose is to explore the nature and limits of the political
vocabulary in general use among Reformation Scots, At this point,
however, our first line of approach - the dsscriptive analysis of
texts ~ intersects with a second - the delinesation of their linguistic
context - and it is to an explanation of the latter that we must
briefly turn our attention.

In the past fifteen years, a mumber of historians of political
ideas - most notably John Dunn, Quentin Skinner and J. G. A. Pocock -~
have emphasized that an understanding of the political thought of a

¢

past age depends to a large extent on an understanding of the language

system in which it was artioulated.l

That 1a to aay, they 'ha.ve argued
that the complex web of rules and conventions which necos‘ava:'ily *
governs the use of any public language linevitably also circumsoribes
and controls the range of meanings which can be commnicated through

" the use of that language. It follows from this that, in order to

recover the true historical meaning of a past utterance, it is essen-

tial to locate it :I.n its appropriate lingulstic context and to decodse

-1s  See in particular John Dunn, 'The Identity of the History of Ideas!,
Philosophy, XLII (1968), 85-104; Quentin Skinner, 'Meaning and

Understanding in the History of Ideas!, History and Theory, VIII
(1969), 3-53; 1bid,, 'Some Problems in the Analysis of Political

Thought and Action', Political Theory, IT (1974), 277-303: and
Je. G. A, Pocock, Politics, La e and Time ]3‘.;53& Z 22'3’ |
Political Thought and History ELondon, 19?25 y 08P, 341, This is
not a comprehensive list of their methodological writings, but

includes only those which I have found particularly helpful in

formulating my own (fairly pragmatio) views on the subjects they
discuss, . , |



it in the light of the conventions or sets of conventions which pre-
vailed at the time it was uttered, This argument was initially for-
milated by Dunn and, in more elaborate terms, by Skinner in order to
provide historians of political ideas with a truly historical method
of interpreting the 'clasaic texts' of political philosophy from

Plato to Marx.l As Pocock has subssquently shown, however, it has a
broader, more sociological application which is particularly relevant

to the aims of this study., He agrees with Dunn and Skinner that it

is8 the historian's first task to identify the 'language' employed by
a 1particular author and ‘to show how it functioned paraﬂt’iigmatica.lly
to prescribe what he might say and how he might say it', But he goes
on from there to explore the possibility of using this approach to
recover the conceptual world, not simply of a specific individuai, but
of the' political society to which he Eelonged. As he points out, most
early modern socletiles 'qpossessed a mumber of distinguisheble idioms,
Ldiverse in both their cultural origiha and their linguistic functions,
with which to discuss questions of politics'. There is no reason,
therefore, why historians of such societies should not seek to identif{ i
the whole range of languages available to a given comminity at a given
time and ‘procsed to study them in depth, ddtecting both their cultural

and social origins. and the modes, linguistic and political, of assump-
tion, implication and ambiguity which they contained and helped to

B R —

1. For a useful discussion of the ideas of Dunn, Slcinnerfand:l”bcook
in the context of the historiography of the history.of political
ldeas, see John G, Gunnell, Political Theory : Tradition and .

Interpretation (Cambridge, Mass., 1979), esp. 96-103,.




convey'.l The benefits of such an approach will be readily apparent ¢

not only is it a means of establishing the precise linguistic context
in terms of which the writings of a particular author mist be inter-
preted, but it is also a means of anatomizing the complex linguistic =
and hence conceptual -~ universe of a particular political soclety. As

such, it is an approach peculiarly well suited to fulfilling the aims

of this inquiry.

Even the most cursory reading of the mass of political literature
generated by the Reformation crisis in Scotland will reveal that there

were, in fact, two quite distinct political languages in géneral use
at that time.2 The first of these was fundamentally religious in
character, was centred on the idea of a covenant with God and is hard
to dissociate from the name of John Knox. The second was basically
secular in oriéntation, was dominated by the lidea of the commonweal of
the realm and can properly be regarded as the language in which con-

temporary Scots habitually described and discussed their political

1, Pocock, Politics, Language and Tims, 25-6., With specific refer-
ence to Pocock, Skinner has warned againat 'the overentmsiastio
adoption of a completely soclological approach, through which the
objeot of analysis becomes nothing less than the whole gamut of
"languages" in which a nation articulates its political experi-
ence over times', His caution, however, does not seem to stem
from any problem inherent in Pocock's approach, but rather from
his own belief that 'a certain primacy still dsserves to be
assigned to studying the traditional canon of classic texts'.

See 'Some Problems in the Analysis of Political Thought and
Actiont', 280-1.

2. As regards identifying these languages, my own experiencs tends to
confirm Pocock's observation to the effect that: 'If at this stage

we are asked how we know the languages adunbrated really exiated,
or how we recognize them when we sees them, we should be able to

reply empirically : that the languages in question are simply
there, that they form individually recognizeble patterns and

Styles, and that we get to know them by learning to speak them, to
think in their patterns and atyles until we know that we are speak-
ing them and can prediot in what directions ageaking them is

26). S

carrying us' (Polities, Language and Time,




experiences, Aithough the former will receive its due share of
attention, it is with the history of the latter that mich of what
follows is concerned. Ior not only does it constitute the linguistio
contcxf in terms of which a mumber of important texts ought primarily
to be read, but an analysis of 1ts structure and implications will
also provide access to the conceptual apparatus by means of whif:h the
majority of Reformation Scots ordered apd interpreted their political
environment. 7o gra'sp its main features, however, we‘m;st trace its

development over time and see it as part of a broader social fabrio

which was itself subject to historical change, For that reason, our
inquiry mist begin in the medieval perliod, for it was then that the
patterns of thought which were:embodied and articulated in the language
of the commonweal firast ;rigmated and took shape. We can then proceed
to examine how these modes of thought were developed, criticized, modi-
fied and challenged in the first half of the sixteenth century and thus
| to build up a progressively more complete picture of the ideological
context in which the Reformation took place. Finally, it is hoped that |
in the 1light of this we will be in a better position to see the ways in
- which political beliefs and values did indeed influence the behaviour
of the Scottish political commnity in the late 1550's and 1560's and

to delineate how this in turn influenced the course and resolution of

the Reformation crisis :Ltself'.



Part 1

CHIVALRY AND CITIZENSHIP



Chapter One

The Medieval Inheritance

Despite considerable diversity in ethnic origin, language and
calture, Scotland had attained a remarkable degree of political unity
in the high middle agea.l Under the capable and aggressive rule of
the royal house of Canmore, the country had gradially been transformed
from a primitive tribal kingship into a sophisticated feudal monarchy.
It was a process based on a revolution in landholding - the spread of

feudal temire and the concomitant recognition that land was held of

the king in return for military service -~ but entailing mich more
extensive social and political repercussions than this might at first

si;;lt suggest., For by implication and extension, feudaliecation also
placed the king at the apex of a hierarchically ordered society from
whom not only all land but also all Jjustice and lordship were ulti-
‘mately derived. Consequently, it enormously enhanced the power and

| prestige of ‘monarchy and might even, in alliance with the religious
symbolism of the coronation ceremony, endow it with the attributes of
divinity. Before 1329; of course, Scottish kings were neither crowned
nor anointed and their office never acquired the sacral character of

its French or English counterparts. Despite efforts to have the pope

grant them the rights of coronation and unction enjoyed by other wes-

tern European monarchies, Scottish kings contimied simply to be

l. On the background’to what follows, see in particular A, A, M.
Duncan, Scotland : The Making of the Kingdom (Edinburgh, 1975),

and G, W, S, Barrow, Kingship and Unity : Scotland 10001 306

(London, 1981).
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enthroned in an irmuguration ceremony based on ancient Pictish
1

custom, Yet if it was denied solemn religious sanctification,
Scottish kingship was nevertheless able to 1_:_ap sources of legitimacy
which, if less than impressive in a Eﬁropcan context, were of more
than negligible importance to the Scots themselves. At the inaugura-
tion of Alexander III in 12,9, for example, an ageing Highlander
recited a genealogy of the new king which traced the royal line of
Canmore back to & Greek prince named Gathelus and his wife, the epﬁny-

mous Scota, daughter of Pharaoh.2 This public demonstration of

Alexander's lineal descent from the alleged progenitors of the

Scottish people both confirmed the legitimacy of his claim to the
kingship of the Scots and served to remind thoae present of the anti-
quity and contimous history of their race. In other words, as well

as reinforcing the authority of the king, it also emphasized the anci-
ent and autonomous origins of his kingdom. To a people whose status

as an independent political community was qzbject to doubt and question,
this was of much more than merely ceremonial significance. The royal
genealogy was also a means of legitimating their claim to an indepen-

“dent existence under a king subject to no higher power but God alone.

The importance of this stemmed from the fact that ever since the

tenth century English kings had intermittently laid cleim to feudal

1. For detaila of the ceremony, see Duncan Scotland ¢ The Making of

the Kingdom, 552-8,.

2, See Johannis de Fordun, Chronica Gentis Scotorum, ed. W, F. Skene
and trans, ¥, J. H, Skene ZEdinburgh, 1671~2), 1, 293-5:; when the
genealogy was first put together is not known 'but an earlier ver-
sion has been attributed to the reign of William the Lion (1165-

. 121)); see Chronicles of the Picts, Chronicles of the Scots, and

other Early Memorials of Scottish Histo ed, W. F, Skene
(Edinburgh, 1867), 1L4L~5. |
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saperiority over the Scottish realm. Indeed, on several occasions =
perhaps-most notably by the terms of the Treaty of Falaise of 1174 -
Scottish kings had actually done homage to 'l:.heir English counterparts
and thus recognized (in theory at least) the latter's lordship over
the northern kingdom. It was largely for this reason that Scottish.
kings were denied the privileges of coronation and unction : their
petitions were bitterly opposed at the papal curia by English argu-
ments to the effect that, as a vassal kingdom, the realm of Scotland
cught not to be accorded the marks of true ];f::Lng.'shipq...1 Such arpuments
drew support, moreover, not only from recent examples of Scottish sub-
missions, but also from a version of the early history of Britain com-
posed by the twelfth century Welsh cleric Geoffrey of Monmouth, In
his Historia Regum Britonum, for example, Geoffrey had argued that
the Britons were descendants of Brutus, great-grandson of the Trojan
Aeneas, who had settled in Britain around 1170 B,C. and who on his
deathbed had divided his kingdom among his three sons, the eldest
inheriting England, the second Scotland and the youngest Wales.
Albanactus, the king of Scotland, however, had died without heirs and
‘his portion had thereby reverted to his older brother, the king of
England., Accarding to Geoffrey, in other words, the Scottish kingdom
had from the very beginning been subordinate to that of Englend.
Furthermore, as he went on to relate, its dependent stetus had fre-
quently been reaffirmed by such heroic figures as King Arthur whose
vast sixth century empire encompassed not only the British Isles -

Scotland being a tributary kingdom = but also Scandinavie and Gau1.2

1. Duncan, Scotland : The Making of the Kingdom, 526, 5S5..

2, Geoffrey of Mormouth, The History of the Kings of Britain, ed, and
trans. Lewis Thorpe (Penguin edtn., Harmondsworth, 1966), 75,

212ff’ and EB.BBim'
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Risible as they now may sound, these tales nevertheless form part of

an Engﬁah historiographical tradition which, fathered by Geoffrey,
was to prove immensely influential throughout the middle ages and
beyond.l Far from being of merely academlic interest, morcc;ver, the
so-called Brut tradition proved a powerful ideological weapon in the
hands of English kings whose imperialist ambitions led them to con-
template the subjugation of Scotland. Edward I, for example, drew
heavily on Galfridian lore when charged by Pope Boniface VIII to jus-
tify his aggression towards the Scots 1in the 1290'3.2 Under these
circumstances, it is hardly surprising that the Scots felt obliged to
reply in kind and to elaborate a national myth which would effectively
counter the imperialism of the Brut tradition. It is in this context
that the significance of the royal genealogy becomes fully apparent,
for it was by reference to their descent from Scota rather than
Brutus that the Scots sought to refute Geoffrey's interpretation of
their early history, Thus in response to Edward I's arguments, the
Scots informed Boniface VIII that they were descendants of a
‘Pharaoh's daughter, that they had come to Scotland by way of Ireland

iy,

and that they had no connection whatsoever with either Brutus or

l. For valuasble discussions of the tradition, see T, D. Kendrick,

British Antiquity (London, 1950), and Leura Keeler, Geoffrey of
Monmouth and the Later Latin Chroniclers 1300-1500 (Berkeley,

15L,6).

2, See, for example, Anglo-Scottish Relations 1174-1328 : Some

Selected Documents, ed, and trans, E, L, G, Stones (Oxford 1965)
192ff, ' ,




15

Albanactua.l In short, they asserted unequivocally that there was ‘

nothing in the early history of Scotland to support the arrogant pre-

tensions of the English monarchy.

The legend of Scota was of ancient Irish origin and variations
on the story first begin to appear in Scottish sources in the tenth
and eleventh centuries.z Despite the ldeological uses to which it
was quickly put, however, the myth was not in fact set out in detail
until late in the faurteenth century. Then, between 138, and 1387,
John of Fordun (probably a chantry priest in the cathedral church of
Aberdeen) composed the first full-length history of Scotland, the
Chronica Gentis Scotorum. In it Fordun endeavoured to collate the
various versions of the kingdom's legendary origins and to establish
a coherent chronological framework for its subsequent history, He
did so, moreover, with one eyé firmly fixed on Geoffrey of Monmouth.
Thas, according to Fordun's account, the progenitors of the Scottish
race were a Greek prince named Gathelus 'and Scota, the daughter of
Pharaoh, whom he married shortly before Moses delivered the children
_ of Israel ocut of Egypt. In the wake of the Pharaoh's destruction in
the Red Sea (¢.1500 B,C.), Gathelus and Scota were forced to flee from
Egypt with their family and retainers and, after sailing the Mediter-

ranean for a time, they eventually setiled in Spain, From Spain,

1. See the 'Processus Baldredi' in Chron, Picts-Scots, 271-8, esp.
279-80, For the background to the pleading at the papal curia,

see G, Wo S, Barrow, Robert Bruce and the Cormmunity of the Realm
of Scotland (2nd edtn., Edinburgh, 1976), 162-8, Cf. The
Declaration of Arbroath 1320, ed. and trans, Sir James Fergusson
Edinburgh, 197/0), 7, where a similar historical argument was
used to legitimate Scottish claims to independence.

2. The saurces and development of the Scottish version of the myth
have never been examined in detail, but for a useful introductory
survey, see William Matthews, 'The Egyptians in Scotland : The
Political History of a Myth', Viater, I (1970), 289-306.
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their descendants colonized first Ireland and then Delriada (Argyll)
in the west of Scotland in the fifth century B.C. From being a
colony, Dalriada was eventually erected int?_ an independent kingdom
under Fergus, son of Ferchard, in 3}6 B.C. This kingdom, Fordun
maintained, endured for seven centurles until the Romans, in league
with the Picts, overthrew it in 360 A.D. But the :breach was only
temporary, for after 45 years Fergus 1I, son of Erc, restored the
kingdom in 403 and the Dalriadic line of kings had ruled in unbroken
succession from that day until Fordun's t:ﬂn':n...:l Needless to say, this
story was a deliberate attempt to counter and refute the imperialist
history emanating from the English court. The Scottish kingdom was,
it implied, among the oldest in Europe and its independence -~ unlike
that of England - was unsullied by either conquest or feudal submis-
sion. Throughout his account, moreover, Fordun was at pains to expose
what he called 'the foolish babbling of the British [i.e. Anglo-

2 whenever it impugned the integrity of the Scottish

Welsh] people’
realm, Despite using Geoffrey on many occasions as a source, he
categorically denied that the Albanactus of the Brut tradition had
" anything to do with Scotland, was eloquently silent regarding the
Artlmrian empire and, although conceding that William the Lic;n did
- homage to the English king in 1174, carefully documented his subse-
quent release from any and all feudal obiigations.J Where it was
likely to diminish credibility in the high antiquity and contimuous
- Independence of the Scottish kingdom, the Brut tradition was either

studiously Ignored or painstakingly refuted by the patriotic

l. Chron. Fordun, ii, 1, 6-7, 9-28, 67-8, 78-9,
2. TIbid,, 41, 21.
3. Ibid.,, i1, 35-6, 102-3, 267-8.



15

chronicler in the north. In effect, Fordun had elaborated a Scottish

nationil epos which, paralleling that of Geoffrey of Monmouth, could

be used to counter the latter's Anglocentric interpretation of early

British history.

The importance of Fordun's achievement is most clearly reflected

in the fact that his chronicle provided the basic outline of
Scotland's early history for the majority of Scottish historians
until the eighteenth century. Certainly, in the fifteenth century,
most Scottish chronicles were little more than ebridgements of or

supplements to the Scotichronicon (as Fordun's work became known) as

continued by Walter Bower early in the century.l The Book of

Pluscarden, for exsmple, written about 1460, was an abridgement

designed for those too busy to 'lend their ears for any length of

time to so bulky a volume as ... the Great Chronicle',2 while the

mamiscript known as The Auchinleck Chronicle is headed 'ane schorte
memoriale of ye Scottis corniklis for addicioun' - for addition, pre-
sumably, to the Scotichronicon.3 There are also extant some brief

N Afteenth century mamuscripts which, drawing on Fordun and Bower,
were evidently aimed more specifically and explicitly at countering
English pretensions as embodied in the Brut tradition. One such,

known as the Scottis Originale and probably written around 1460,1" is

1. Joannis de Fordun Scotichronioon, cum Supplementis et Contimia-
tione Walteri Boweri, ed, Walter Goodall (Edinburgh, 1759).

2, Liber Pluscardensis, ed. and trans, F. J. H, Skene (Edinburgh,
' 1877"‘805’ ii, 2"‘3-

3. Printed in The Asloan Mamscript, ed. W, A, Craigie (S.T.S.,
1923-25), i, 215-L44.

. Printed in idbid,, i, 185-95. An earlier version of the same

piece is printed in The Bannatyne Miscellany (Bannatyne Club,
1827-55), iii, 35-43. The editor of the Asloan version believed

them to be independent translations of the same Latin original
(see Asloan MS, 4, vii).
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a useful example of the blatant ideologlical purpose behind the

deployment of the national myth, The anonymous author begins by
rehearsing the legend of Gathelus and Scota and insists (for reasons

of one-upmanship departing somewhat from Fordun's account) that the

Scots arrived in Dalriada 'lang tyme or [= before] Troye was des-

1

troyit and or Brutus was borne',” He insists further that the Scots

have never been subject to any forelgn power and that Artlur was a
tyrant who usurped the throne from its legitimate occupant, Mordred,
a Sc:o'la.2 He then sums up what we may take to be the primary ideo-

logical thrust of mich medieval (and later) Scottish historiography:

And supposs Scotland was langtyme wexit with weire
of diuers nacionis, that is to say, Romanis,
Brettonis, Saxonis, Danys, Pictis and Normanis,
neuertheless we Scottis men put thaim ay out throu
cruell force and battell ... Sa that we may say
this day, be verray suthfastness, thar was neuer
land - nor is no land nor nacioun - so0 fre bygane
of all the warld nor has standing so lang tyme in
fredome as we Scottis in Scotland. Ffor we haue
bene xvilj lundreth zeire 1n conquest nor neuer
was dantit be no nacioun of strange countre or
king to this daye, bot evir wndere ocur kingis of
richt lyne discendand fra Gathele and Scota,

first inhabitaris of this land, and fra Fergus
forsaid till our scuerane lord that ryngis now
Present 1113

The historical referents of the Scots were, therefore, not simply

- independent of those of England but also more ancient, more contim-

ous and more illustrious. This was a state of affairs for which the

author of the Book of Pluscarden =- ﬁpparently a little surprised -

could only thank God:

11 Asloan MS, i, 187.
2, Ibid., i, 189-91.
3. Ibid., i, 193.
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.so let us give glory to God in the highest,
praise after death to those all-conquering and

invincible Scotsmen that are no more, and mag-
nify and honour those living ones who worthily

and nobly hold, guard and occupy the illustri-
oug throne of Scotland amid such changes in
the world, such disasters and harassings, such
defeats, battles and warlike exploits, such

indescribable assaunlts by tyrants, likewise
such infamous acts of decelt and treachery by
traitors : notwithstanding all which, the
royal house of 'Scotland has occupied it with
honour and freedom from 530 years and more
before Christ's Incarnation to the present

day, without change of nationality or subjec-
tion of the king's majesty. With what praises,
therefore, I may mention these men, I know not;
but I set myself to give thanks without ceas-

ing to Almighty God for them.l
Despite the vicissitudes of the world and perhaps against all the
odds, Scotland remained, as it had always been, an independent commi-
nity, As symbols of that autonomous origin and development, Gathelus
and Scota were to survive as counterweights to Brutus and his sons

well into the sixteenth century, while the heroic line of kings ~ of
which we shall hear mich more - was still the subject of heated

debate in the early elghteenth century.2

Pride in the antiquity and invincibility of the Scottish royal

line could, of course, often degenerate into undisguised Anglophobia.

The Scottis Originale, for example, concludes sourly with an

1, Chron. Pluscarden, ii, 2 (cf., 1ii, 55).

2, In fact, Scotland's early history only begen to be accurately

researched, and the line of kings appreciably foreshortened,

after the publication in 1729 of Father Thomas Innes, A Critical
Essay on the Ancient Inhabitants of the Northern Parts of

Britain or Scotland (repr. Edinburgh, 1885). On the historical
debates to which this work was a notable contribution, see

Douglas Duncan, Thomas Ruddiman : A Study in Sc ottish Scholar-
ship of the Early Eighteenth Centu Edinburgh and London,
19655, Ch, 8.
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intemperate demunciation of the English as false, treacherous and
descended of the devil,l while a similarly vituperative mamscript,
designed to demonstrate (from their own chfgnicles) the 'ewill and
cursit governance' of the English, dwells with relish on the English
kings' alleged descent from incubus demons.2 Clearly, the ground was
well prepared for the vengeful and xenophoblc ocutbursts characteris-
tic of Blind Hary's Wallace (1476-8). Nevertheless, it would be
quite wrong to think that the Scottish political identity was sus-
tained only through vilification of all things English., Intemperate
abuse was certainly common, but so too was a more constructive self-
image which found expression most notably in the notion of 'freedom’.
This idea, while doubtless evolving in response to English aggres-
sion, transcended contingent circumstances and developed connotations
encompassing more than crude dislike of the southron foe. Indeed,
the Latin 'libertas' and its vernacular equivalents 'liberty' and
'freedom' were words of particularly powerful resonance in the poli-

tical vocabulary of the medieval Scottish community bnd as such they

decuand close scrutiny. 3

el o

The Jjuxtaposition of 'fredome' and 'thrildome', the dominant
theme of John Barbour's verse epic The Bruce (1374-5), is characteris-

tic of much of medieval Scottish literature, Barbour's justly famous

l. Asloan MS, i, 194~6,
2. Printed in ibid., i, 197-21.

J. The importance of the concept is brought out in some detail in
G, W, S, Barrow, 'The Idea of Freedom in Late Medieval Scotland',

Innes Review, XXX (1979), 16-3,
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apostrophe to freedom_('M fredome 1s a noble thing!?, etc.)l and

the well-known lines from the Declaration of Arbroath ('It is in

truth not for glory, nor riches, nor honours that we are fighting,

but for freedom ... ')2 are memorable but by no means isolated
instances of a common mode of discourse, They can be matched, for
example, by similar passages in Fordun's chronicle. On one occasion,
when the envoys of the Roman emperor call upon the kings of the Scots

and Picts to submit, Fordun has them retort in ringing phrases:

Think not, 0 Caesar ... that thou carnst succeed in
leading us astray, to wander in that most loath-
some vale of slavery, along a path impassable,

crooked, rough, and horrible to every noble-hearted
man; leaving the pleasant road of freedom, our

birth-right, a road wherein our fathers, sustained
by help from the gods, were ever wont to walk
straight-forwards, bending neither to the right
hand, nor to the left ... For, the freedom our
ancestors have handed down to us, which we mist
cherish above gold and topaze, and which, in our
judgment, far beyond all comparison transcends all
worldly wealth, and is infiinitely more precious
than precious stones; which our high-souled fore-
bears have from the beginning nobly, even to the
death, preserved untainted for us, their sons -
this freedoam, we say, shall we likewise, as not
having, in our unworthiness, degenerated from

_ their nature, but as stremously imitating their
standard, preserve inviolate for our sons after
our death, and transmit to_them unspotted by a
single jot of slavishness, ”

Notably, freedom is here praised not simply as a desirable abstrac-
tion but as an historical reality intimately related to the moral
qualities of those forbears who realized and maintained it. This

was an association which Barbour, reminding a later generation of

1. JOhJ] B&rbour, The Bmca, ed- wt wl Skeat (SthS-, 189}4-), Bk-I’
11, 225-36,

2. Declaration of Arbroath, ed. Fergusson, 9,
3- ChI'OI'l. FOI‘dlln, ii, l’l"_slr
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its obligation to emlate the virtuous conduct of its ancestors, was

equally interested in making. Consequently, he described the heroism

of Bruce and prayed:

God grant that thai, that cummyne ar

Of his ofspring maynteyne the land,
And hald the folk weill to warrand,
And maynteme richt and ek lautei

As weill as in his tyme did he!

Even Andrew of Wyntoun, whose Original Chronicle (c,1420) attempts to
locate Scotland in the context of world history and is much more res-

trained in its patriotism, could easily slip into the same mode of
discourse. Describing the prelude to the battle of Roslin in 1302,

for example, he had the Scots leaders exhort their troops in the

following manner:

Our elderis, quhil thai 1iff'it, than

Our gret liffynge til ws-wan,

Tharfor zhe sulde al trow and ken

That zhe ar cummyn of gentil men.

The sympla[s]t that is our ost withe in
Has gret gentilis of his kyn;

Zhe ar al cummyn of aulde [lynage],

And lordis of fre heretage,

- That had nathynge mare vgsum D,

Than for to 1lif in to thrildome.

1, Barbour, Bruce, Bk.XIII, 11. 708~12 (cf. Bk.XX, 11/ 615-7).
Lois A, Ebin, 'John Barbour's Bruce : Poetry, History and
Propaganda', Studies in Scottish Literature, IX (1972), 218-
4,2, argues convincingly that the Bruce should be read as ‘'a
mirror directed to the Scottish king and people'! - in parti-
cular Robert II and his court - and that it was meant as ‘a
dramatic statement of the principles' which they ought to
preserve, My general interpretation of Barbour's work owes
a good deal to this important article,

2, The Original Chronicle of Andrew of Wyntoun, ed. F, J. Amours
SiT.S:, 1903"12{- » Bk.VIII’ 11. 2581-901




Once again the obligation to maintain freedom derives moral force
from its firm identification with virtuous ‘elderis'. The concept
of freedom was repeatedly historicized in t_l}is way and the reasons
for its survival were invariably 1oc;ted in the moral qualities of .
succeeding generations of noble ancestors. In effect, the political
comunity was simltaneocusly being reminded of both the continuity

of its antecedents and the values which had always sustained it.

It was not, however, ﬁistory alone that justified the Scots in
their defence of freedom, Wyntoun, for example, not only insisted
that Scottish kings held their patrimony directly 'Off God hym self
jmmediate', but also implied that any struggle to maintain that
status would have God's blessing.l Similarly, John Barbour, echoing
the Declaration of Arbroath, identified the Scots with the biblical

Maccaebees and asked rhetorically, '... quhar god helpys, quhat may
withatand?'2 Clearly, Bruce's defiant '..., we haf the richt; / And
for the richt ilk man suld ficht'3 implied for Barbour muich more than
the simple prescriptive validity of the Scottish cause. His

- country's freedom was righteous, not only in the eyes of man, but

aleo in those of God., Such a conviction was, it seems, shared by

¥Yordun when he wrote:

After the withdrawal of the king of England {in
1304], the English nation lorded it in all parts

of the kingdom of Scotland, ruthlessly harrying
the Scots in sundry and manifold ways, by

1. Ibid,, Bk.VI (Prologue), 11. 15-28 (cof. Bk.VIII, 1l. 323-38).

2, Barbour, Bruce, Bk.I, 11. 445-75; cf. Declaration of Arbroath,
ed, Fergusson, 9.

3. Barbour, Bruce, Bk, XII, 11. 235-6.
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insults, stripes, and slaughter, under the
awful yoke of slavery. But God, in his mercy,
as is the wont of His fatherly goodness, had

compassion on the woes, the ceaseless crying

and sorrow, of the Scots; 80 he raised up &
saviour and champion unto them - one of their

own fellows, to wit, named Robert of Bruce.l
Finally, Hary's Wallace similarly invoked both history and divine

sanction in vindication of Sr.;.ottish freedom, Beginning with a lament
that the 'nobille worthi deid' of 'Our antecessourris! was being for-
gotten, it goés on to portray Wallace as a messianic hero and martyr !
inspired to lead a righteous cause and to deliver his countrymen from
bondage into freedcm.2 Patently, 'fredome' encompassed more for
these authors than Anglophobia masquerading under the guise of patri-
otism. Intimately associated with the virtues of heroic ancestors,
it also connoted the contimiity of the righteocus struggle to maintain
the commnity's independent existence through the self-conscious
emilation of their forbears' virtuous conduct. In effect, the word
and its cognate vocabulary persistently emphasized and reinforced the
commnity's political identity, an ldentity made doubly legitimate by

. history and divine approval,

It is, of course, impossible to tell with any accuracy how far
either the language of freedom or the national myth which lent it
credence had penetrated the consciousness of the political community

at large, But the absence of any alternative, less explicitly

l- Chran- Fordun, ii, 330r

2, Hary's Wallace, ed, M. P, McDiarmid (S,T.S., 1968-9), Bk.I, 11.
1-1) and passim. It should, however, be pointed out that |
Wallace's desire for freedom is often completely'overshadowed
by his desire to revenge the deaths of his father, brothers and
wife,
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Anglophobic historiographical tradition and the frequent recurrence

of this mode of discourse, suggest that they played a considerable
role in determining the attitudes of the Scottish political community
in the late medieval period. Further evidence that this was indeed

the case may perhaps be deduced from the fate of Arthurian romances

in Scotland. In common with the rest of Europe, Scotland read and
produced tales of chivalric valour based on the legends of King Arthur
and the knights of the Round Table; As these were, however, deriva-
tives of the Brut tradition (with all its connotations of English
imperialism) they presented major ideological difficulties for an
author or translator wishing to adapt them for a Scottish audience.
Three tales which survive from the late fifteenth and early sixteenth
centuries, all translations and adaptations of French originals,

j1luminate the dilemma and reveal the Scots! sensitivity to it.

It is probably no coincidence that two of the tales, Golagros
and Gawaine and Lancelot of the Laik, have as their central theme the
question of homage, while the third, The Awntyrs off Arthure, revolves

~around the related problem of legitimate land temre.l At least in
part, all three seem designed to evoke patriotic responses by means
singularly appropriate to a Scottish context. 1In Golagros and
Gawaine, for example, Arthur high-handedly demands homage of Sir
Golagros who has, like his 'doughty elderis' before him, never sub-

mitted to any feudal miperior. The defiant retort of the valiant and

1. Lancelot of the Laik, ed. M. M. Gray (S.T.S., 1912); both

Golagros and Gawaine and The Awntyrs off Arthure are printed in
Scottish Alliterative Poems, ed, F., J. Amours (S. T.S., 1897).

Subsequent references are to these editions.
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freedom-loving knight to Arthur's demands would doubtless have struck

an itmnédiatc chord among John Barbour's audience:

Quhill I may my wit wald, -
I think my fredome to hald,
As my eldaris of ald.l

Has done me beforne,

Lancelot of the Laik exploits in similar fashion Scottish fears of
feudal overlordship. In this case, when homage is demanded of Arthur
himself, he replies in equally familiar and evocative phraseology:
For I as yit, in tymys that ar gone,
Held neuer lond excep of god alone,

Nore neuer thinkith til erthly lord to gef [= give]
Irybut nor rent, als long as 1 may lef,

From these examples it would appear that Arthurian romance was being
caiched in the same patriotic language we have encountered in other
literary forms. Arthur's determination 'to defend my cuntre & my

richt‘3 was, as we have seen, the firm resolve of Scottish chroniclers

and poets from Fordun to Blind Hary. Quite clearly, patriotic ideology

had penetrated even the rarefied atmosphere of chivalric romanticism.

The Awntyrs off Arthure, although it does not confront the prob-
lexﬁ of homage so directly, 1s nevertheless cast in the same mould.
Its plot hinges on Arthur's gift of certain lands in the Lowlands of
Scotland to Gawain when they rightfully belong to Sir Galleron of
Galloway. Galleron, bent on recovering his inheritance, challenges
Gawain to single combat and, although finally defeated, so imprcsaes

l. Golagros and Gawaine, 11. 450-3 (ef. 11, 434=5),
2. Lancelot of the Laik, 11, 560-3, "

3. Ibid,, 1, 671.
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Arthur with his velour and magnanimity that he is restored to his
lands and released from all feudal obligations. In other words, as
in the previous tales, valour in defence of*native heritage receives
its just reward. Such virtuous conduct would no doubt have commen-
ded itseif to any soclety that prized chivalric values, but the
Scottish adapters of these stories seem particularly sensitive to
its relevance. Moreover, as if to make plain their ideological sig-
nificance, from none of these tales does Arthur emerge in a flatter-

ing 1light. In the Awntyrs off Artlure he is accused of being cove-~
tous and over-ambitious and the imminent collapse of his power is

prophesied; in Golagros and Gawaine he is portrayed as high-handed
and tyrannical; while in Lancelot of the Laik, although appearing
briefly as a patriotic hero, he is later upbraided as an illegitimate
usurper, for his arrogance and imperiousness and for the inadequacy

1

of his kingship.™ As one critic has remarked, there are 'many differ-

ent portraits of Arthur in medieval literature, but nowhere else is
there anything to match the contemptible tyrant who is presented in
these Scottish romances'.z Clearly, Artlur and his knights had

" fallen victim to the Scots' overwhelming need to assert the autonomy
of their kingdom against the imperlalism of the Brut tradition.
Equally clearly, in chronicle, epic and even in romance, the politi-
cal community was constantly being reminded - both explicitly and
obliquely -~ of its historic identity and patriotic obliga{tions.

e R -

l. Awntyrs off Arthure, 11, 265-312; Golagros and Gawaine, 11,
292-6-8; Lancelot of the Laik, 11, 1310-1427, 1461-1541, 1589
1996,

2.  Matthews, 'Egyptians in Scotland', 299,
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111

The commnity's patriotic duties, however, entailed something
more than simply defending the realm Hagainst foreign invasion. If
that is the most consistently obvious feature of the works we have
been discussing, it is nevertheless not their only one, Chroniclers
and poets were not so obsessed with the external threat to the sur-
vival of the realm as to neglect entirely what they deemed necessary
for its internal stability. Consequently, they sought with equal
diligence to instil in the political elite those virtues which were
generally thought essential to the correct governance of the realm.
Above all, they sought to educate the king in the duties of his
onerous office, duties which involved not only the defence of his
patrimony but also the maintenance of domestic peace and order. In
short, these works are shot through with assumptions sbout the nature
and function of kingship which, responding to the unfailing didac-
ticism of medieval literature, found frequent expression both in
scattered obiter dicta and in more extended comments on princely

iy

vice and virtué. To these, moreover, may be added formal treatises

on kingship in the speculum principis genre, mirror images of the
jdeal prince designed to make clear to their flesh-and-blood counter-
parts the duties inherent in the royal office. Although drawing on
the commonplaces of medieval European political literature and diver-
ging hardly at all from conventional typologies of princely vice and '
virtue, the idea of kingship current in Scotland is an important
indication, not only of the needs and expectations of the late medi-

eval commnity, but also of the assumptions and preconceptions which

governed its political thinking.
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The overwhelming importance of princely power was well indicated
by Fordun when he wrote that 'a country without a king [is] like a

1 Bereft

ship amid the waves of the sea, without rower or steersman'.
of its head (to use the more common éontemporary analogy) the body-
politic lacked its most essential constituent element. At the apex
of the social and political hierarchy, the overlord of the feudal
commnity to whom all owed fealty and allegiance, the king was the
source and origin of all power, lands and Jurisdiction. In contempo-
rary phraseology he was, above all, the source of justice and on its
equitable administration, it was belleved, depended the internal
stability of the realm. R. J. Lyall has pointed out the over-riding
- preoccupation with justice evident in the social and political criti-
cism of fifteenth century Middle Scots poetry, Equally, he has
stressed the typological as opposed to the topical nature of that

criticism in works such as Robert Henryson's fables and the anonymous |

2 The need for justice =- 1ike the desire for

Thre Prestis of Peblis,
freedom - was the constant, if more conventional, refrain of cont;mpo-
rary literature of' all kinds. It is, for example, the main theme of

iy,

‘& vernacular poem appended to the Book of Pluscarden and pablished

separately in 1508 as Ane Buke of Gud Counsale to the Kig.j Justice,

its anonymous author asserted, 1s the 'souerane flour of vertu'! and

on it depends the well-belng and prosperity of the realm:

1. Chron. Fordun, ii, 289.

2. R. J. Lyall, 'Politics and Poetry in Fifteenth and Sixteenth
Century Scotland', Scottish Literary Journal, ITI (1976), 5-29.

The subsequent argument owes a considerable debt to this reveal-
ing article.

5. Most accessibly printed in Chron, Pluscarden, i, 392-400,
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Justice makis riche bathe revme [= realm] and ceteis,

Bath king and knaif, knycht, clergy and common,
Haldis pepil in pece and gude prosperiteis,

Salfis thair saulis, makis thair saluacion;

Quhair lak of law bringis al this vpsadon [= up-side-
And makis al pure, princis.and potestatis; down],
Than God and man al this warld thaim hatis,1

It is recommended, therefore, that the king establish an auditor of
complaints 'Quhilk daily 'suld minister judgment / To pure folk that
cryis "Justicel™ at thi dure', that judges be carefully chosen to
avoid corruption and partislity and that their Jjudgments be strictly
enforced.2 The same themes are picked up in the disquisition on
kingship which finds its way even into Lancelot of the Laik. There

the king is advised to appoint discreet and learned judges, personally

to travel the realm to dispense his Justice and to do so impartially

to rich and poor alike." To punish vice and nourish virtue was the

first object of justice and the primary duty of the king, It was the
means by which harmony was first established and then maintained in

the body-politic. In its absence, discord and civil strife were a

constant and menacing threat. Not surprisingly, at a time when suc-

_cessful goverrment was heavily dependent upon the monarch's personal

initiative, the need for the king's justice was perceived to be of

paramount importance and reiterated time and again in contemporary

1. Ibid., i, 396.

2. Ibid., 4, 395-400.
3. Lancelot of the Laik, 11, 1600-56,
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literature, .

But if it was imperative for the well-being of the realm that
the king ensure the equiteble administration of Justice, it was
equally important that he be well advised. Second only to justice
among the preoccupations of fifteenth century commentators, there~
fore, was the need for wise counsel, 'Nothing in government is more

fitting for a king than to have good counsellors', wrote Walter

Bower, '... in good counsellors consists to the highest extent the

honour, welfare and advantage of the king and the realm', Conse-

quently, he went on to advise that counsellors who were 'ambitious
and avaricious' or 'crafty and deceitful' should be removed from the
king's presence and replaced by honest men who would not 'sell jus-
tice for money' and who would 'blush at lies and flattery'.2 Coun-
sellors should be wise and incorruptible - qualities, it was believed,
which were mich more common in mature old age. Certainly the dangers
to a king who 'luifit ouer weil Zong counsel' were dwelt upon by the

suthor of The Thre Prestis of Peblis:

1. Although not different in kind from the western European norm,
the relative lack of sophisticated legal and administrative
institutions in fifteenth century Scotland meant that Scottish
government was even more heavily dependent upon the person of
the prince himself than that of most other contemporary king-
doms. In a sense, therefore, the ideal of kingship adumbrated
here - itself of European currency - was of particular signi-
ficance in a Scottish context. For a fine analysis of the
practice of govermment which emphasizes the importance of the
king's personality to its miccess, see Jemnifer M. Brown (now

Wormald), 'The Exercise of Power' in Scottish Societv in the
Fifteenth Century, ed. Jennifer M. Brown (London, 1977), 33-65,

2. Chron, Bower, ii, 85-6; cf. Chron, Pluscarden, i1, 58-61.



30

Zong men he luifit to be him nedst;
Zong men to him thay war baith Clark and Prelst,

Hee luifit nane was ald or ful of age,
Sa did he nane of sad counsel nor sage.

To sport and play, quhyle vp and qu {lum doun, -

To al lichtnes ay was he redie boun.
Levity was not a quality thought at all appropriate in kings and those
who encouraged it with wicked words and example were unceasingly con-

demned. Flattery in particular was a conventional and of't-repeated
threat to the sombre virtues looked for in a king, Bower advised
that kings should flee from a flatterer 'as from a scorpion', while
the author of Lancelot of the Laik condemned the flatterer as worse
than the plague 'and more the realme anoyith, / For he the law and
puple boith dis’t‘.rt::.‘}r:'ith'{...2 Flattery, sycophantic cour-éiers, evil
counsellors - all were stereotypical diagnoses of the corruption of
royal virtue in the middle ages. As we shall see, they remained

highly significant explanations for the breakdown of kingship in six-

teenth century Scotland,

The commonplace nature of these complaints and their fixation
-.on the problem of royal virtue testifies to the overwhelming impor-
tance of the personality and moral proclivities of individual princes
in the political universe of those authors whose works we are discus-
sing. A corrupt king, it was universally assumed, inevitably resulted
in a corrupt realm. The prince not only set the example for his court
but was emilated by all his su'b,jects.. 'A prince', asserted Fordun,

'is doudbly a wrong-doer if he strays from the path of virtue. TFor,

l. The Thre Prestis of Peblis, ed. T. D, Robb (S.T. S., 1920), 11,

2. Chron, Bower, 11, 56; Lancelot of the Laik, 11, 1928-30,
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first, he entangles himself in vice and, next, he affords the humbler
classes an example of wrong~doing. IFor "the fickle rabble changes
with the+chief'”.1 Personalities, not institutions, were the subject-
matter of most political discussion, Fand that discussion was conduc-
ted not in legal but in ethical language. Poets, chroniclers and
political theorists reiterated ad nauseam and with little variation
the virtues deemed essential to a king and the vices which he mist at
all costs eschew. Andrew Wyntoun, for example, provides a typically

§
4

uninspiring appraisal of good King David 1:

He was the beylde of his kyn;
Withe uertu he supprissit syn;

He chastit tha that war wiciousse,
And relewit al wertuousse.

His 1if was furme of &l meknes;
Meroure he was of richtwysnes;

Exempil he was of chastite; >
Mar luffit a man was nane than he,
Slightly more interesting, if only because it eventually found its
way into Shakespeare's Macbeth, is Fordun's description of how Malcolm
dissembled villainy in order to test the loyalty of Macduff. Malcolm
— tells Macduff that he is afflicted with three 'monstrous besetting
sins' -~ lust, avarice and unfaithfulness - which vices incapacitate
him as a candidate for the Scottish throne., Macduff can only agree,
merely adding that '‘when such faults are hidden in the depths of the

heart, treachery is, without fail, found lurking therein in their

1. Chron., Fordun, ii, 188; the quotation from the classical poet
Claudian was, as we shall see, frequently cited in sixteenth
century discussions of a monarch's exemplary role.

2. Chron, Wyntoun, Bk,VIII, 11, 828-3,; see also Bk.VII, 11.3573-
98, for a similarly conventional description of Alexander III's
regal virtues.
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company'.l Of course, aided by his godly wife St. Margaret, Malcolm

later turned out to possess all those theological and cardinal vir-

tues generally seen as the essence of good l_c_ingahip, such virtues as

underlie the advice to a prince in, for example, Bower's

Scotichronicon and its derivative, the Book of Pluscarden.2 The moral

propensities of the prince - his manners and even his mannerisms -

were perceived as crucial to the correct functioning of the polity.

As a result they were adumbrated and analysed at great length and in

mimite detail.

The main source of the broad typology of princely vice and vir-
tue and the locus classicus of this general mode of thought was the

genre of specula principum, mirrors of princes, which had already by

the late middle ages a long and respectable ancestry in European poli-
b

tical thinking.” Designed as hand-books of governance for the educa-
tion and guidance of princes, these works invariably contain an
jdealized portrait of the manners and conduct of a virtuous prince.
One of the most popular examples of the genre was the Secreta

_Secretorum, attributed in the middle ages to Aristotle and believed
to be a letter of advice from that sage philosopher to his pupil,

Alémnder the Great. About 1456 Gilbert Haye translated a French

1., Chron, Fordun, ii, 18,4-91; Macbeth, Act IV, Scene 3, The latter
is interesting testimony to the longevity of this mode of thought.

2, Chron., Bower, ii, 85-9; Chron. Pluscarden, ii, 60-5, The latter
amplifies Bower's advice without altering its substance,.

3. The speculum genre originated in the classical world, For its
subsequent history and ramifications, see L, K, Born's lengthy
introduction to his edition of Erasmis, The Education of a
Christian Prince (New York, 1936); Allan l. Gilbert,
Machiavelli's 'Prince' and its Forerunners (Durham, N.C., 1938);
and Dora M, Bell, L'Ideal Ethique de la Royaute en France au Moyen
Age (Geneva and Paris, 1962).
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. version of the work into Scots under the title The Buke of the
Governaunce of Princia.l In Haye's version the same characteristics
of good kingship which we have encountered e}sewhere are once again
brought to the fore. Justice is laudéd as the highest virtue, 'the
fourme and foundement that God the glorious has sett to governe all
his creatouris', without which 'soverane vertu ... he [the king] is
nocht king na prince, bot he is contrarious to kingis and princis'.2
Likewise the importance of good counsel, ‘'for thy prouffit and the
commoun prouffit of thy realme', is lmpressed upon the prince at
len.gthi...'3 Above all, however, throughout the work the prince is
warned to avoid excess, to eschew the debilitating effects of such
vices as lust, avarice and lechery, and to conduct himself and the
affairs of the realm with temperance, discretion and pmdence.l" In
effect, drawing on a well-established combination of classical and
Christian strands of thought, the cardinal virtues - justice, temper-
ance, fortitude and wisdom - allied to their theological counter~
parts - faith, hope and charity - were invoked by Haye as the essence
of kingly govermment. That he should have emphasized, as he did, the
“classical at the expense of the theological virtues was, perhaps, an
augury of a future more receptive to humanistic influences, For, in
increasingly secular guise, this form of sententious moralizing was

to survive (indeed, to thrive) in Scotland, as it did elsewhere in

Eurcpe, well into the early modern period. Furthermore, the very

1. Printed in Gilbert of the Haye's Prose Manuscript, ed. J. H.
Stevenson (SlTlSi’ 1901"1)"' ? ii, 71'1651

2, Tbid., ii, 1L5-6.
5- Ibid.’ ii, 11-]-7"‘56- ;
4o Ibid., ii, 80-3 and passim.



ubiquity of this mode of discourse is testimony to the pervading
influence which the concept of the ideal prince had on contemporary
political thought. For the purposes of poli;tical debate it provided
not only a common (and often barely a;:'timlated) cluster of assump=-
tions about the nature and function of kingship, but also a touch-
stone and Jjustification for a great deal of social and political
criticism. Arguably, the concept of the ideal prince was the key-
stone around which the edifice of most medieval and much early modern

political thought was constructed.

Undoubtedly, the wide currency of these ideas owed much to the
universal acceptance in the medieval period of the values of the
chivalric code as the rule by which the social elite should aspire to
govern its secular life., In the majority of the late medieval
specula, for example, it was taken for granted that the chivalric
code was as applicable to the king as 1t was to the knight. The
king, after all, was simply a knight writ large, performing on a
wider stage those duties which knightly status and the ideals of

_chivalry imposed upon him.® Moreover, in its militarism allied to
paternalism, the chivalric code embraced both those aspectas of king-
ahip which we have discussed thus far. The prince, like the knight,

wag not only a warrior but also a source of patriarchal authority

and justice. It is hardly surprising, then, to find Gilbert Haye

addressing The Buke of the Gouvernaunce of Princis to lords as well

l. For a discussion of this point to which I am greatly indebted,
see Arttur B, Ferguson, The Indian Summer of English Chival_:_"_z
Studies in the Decline and Transformation of Chivalr:lo
Idealism (Durham, N,C., 1960), 192-5,
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a5 to kings,® or to find that he also translated an early fourteenth

century French version of Ramon Iull's Le Libre del Ordre de

Cauayleria as an essentiasl adjunct to it.z_HAs described by Haye,

chivalric values are, in fact, interchangeable with those embodied
in the concept of the ideal prince, Like the king, the knight is

not simply a man of war but is charged to 'manetene, governe and
defend the small people in all justice and equ:i.t'.ee'«..3 Like the

king, he is to shun the seven deadly sins and to adhere strictly to
the corresponding mumber of theological and cardinal virtues.l"'

Finally, once more like the king, he is exhorted to act only in the
general interest of the realm, '... for gude resoun gevis, that all
princis, lordis, and knychtis specialy, suld be mare curious of the

commoun prouffit, na of theair awin propre gudis ,,. '.5 In essence,

for Haye and his contemporaries the function of kingship differed _
not at all from that of knighthood. Both were conceived in terms of

the idealistic world of the chivalric code and both were described

in the ethical language made so familiar by the universal currency

of chivalric aspirations,

The classic manifestation of chivalric values in a Scottish
context is, of course, John Barbour's Bruce. For Barbour, Bruce was

-a paragon of knightly graces:

l. See, for example, w ii, 75, 89.

2. See The Buke of the Order of Knychthede, in ibid., 1i, 1-70,
. Ibid,, ii, 15.

Ibid., ii, S2ff.
. Ibid,, ii, 65.

b
L
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A lord so swet and debonar,

S0 curtass and of sa fair effer,
S0 blith als and s0 veill bowrdand
And in battale stith to stand.l

L T

He combined valour with prudence, juétice with compassion, was
generous, courteous and devout, He was, in short, the ideal prince,
‘For bettir gwernm;r than he / Micht in na cuntre fundyn be'.2 He
had, moreover, his exact counterparts in Sir James Douglas and to a
lesser extent Sir Thomas Randolph., Douglas, for example, is des-
cribed in the same manner as Bruce as being '... off full fayr
effer, / Wyss, curtaiss, and debonez:"....3 He too is praised for his
prudent combination of wit and valour, while his solicitous concern
for the welfare of his lands and dependants - sure indication of
good l;ardship - is also pointed out.l" The only difference between
Bruce and Douglas is, in fact, imposed by the astructure of Barbour's
narrative itself. For, whereas Bruce primarily symbolizes the
rightecus struggle for freedam against 'foule thryldome', Dougles

represents the parallel theme of the work based on a similar juxta-~

position of loyalty and treachery., As Barbour says of Douglas:

e

Bot our all thing he lufit lawte;
At treasoune growyt he so gretly,
That na tratour mycht be hym by,

That he mycht wit, na he ‘suld be
Weill punyst of his cruelte,?

l. Barbour, Bruce, Bk,VIII, 11, 381-4.

¢. Ibid.,, Bk.XX, 1L 279-80. On Bruce as an ideal king, see Ebin,
'John Barbour's Bruce', 222-}, and the references to Barbour's
text there cited.

3. Barbour, Bruce, Bk.I, 11. 361-2.
L. Ibid.,, Bk.XVI, 11. 489-534, and Bk.V, 11, 225-5,.
5. Ibid., Bk.XX, 11. 516-20.
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Randolph, although a lesser figure than Douglas, is imbued with the

same values and Barbour's description of this worthy knight bears

all the hall-marks of chivalric romance:
Laute he lofit atour all thing;
Falsade, tresoune, and felony

He stude agane ay ythandly;
He hyet honor and largess,

And ay mantemyt richtwisnes;

In cumpany solacius
He wes, and thar-with amorus,

And gud knychtis he lufit ay.

For gif that I the suth sall say,
He wes fullfillit of all bwnte, ,
And off all vertewis maid wes he,

Such a catalogue of chivalric virtues could easily be transferred to
Douglas or to Bruce himself, Clearly, as with any chanson de geste,
the 'lordingis' who read or heard recited Barbour's 'romanys' were
entering on a course of instruction in chivalric values., The vir-
tues and code of conduct displayed there - as, perhaps less palatably,
in Haye's prose translations - were those to which the king and the
aristocracy were expected to conform their private and public beha-
viour. It was within the ambience of chivalric idealism that the
*ﬁpolitical values of the social elite were moulded and took shape,
From it they drew not simply example and inspiration but also some
understanding of the political world they inhabited and their owm

duties and obligations within it.

~As we have seen, however, from Barbour they could draw something

more, For if the Bruce is the finest example of the sustained appli-

cation of chivalric values in a Scottish context, it is equally indi-
cative of the strictures which that context imposed on their

1. Ibid., Bk.X, 11, 289-95.



development and use., For in the Bruce, still more than in the
Artharian romances previously discussed, chivalric idealism is
deliberately tempered by patriotic idcology:_ 1 For Barbour, as for
the rest of the Scottish writers we f;ave examined, the problem of
the integrity of their kingdom necessarily took precedence over
flights of chivalric fancy. Consequently, the rarefied atmosphere
of continental chivalric romanticism was polluted in Scotland by
strident political realism. Bruce, Douglas and Randolph assuredly
remain knights but, far from being errant, they are firmly located -
both topographically and ldeologically - within a harsh and rugged

Scottish landscape. In Barbour's Bruce, in other words, the code of

chivalry is made to work for the cause of freedam. Like history and
divine providence, it was harnessed and made subservient to a patri-
otic ideology which was both deep-rooted and pervasive. It was
Barbour's considerable achievement to marry these elements together
in a dramatic and evocative narrative which defies literary classi-
fication. More importantly, however, it was this same potent blend

of chivalric and patriotic idealism which was to be the medieval

wligte,,

period's most significant legacy to subsequent generations,

l. For a similar argument made from a literary viewpoint, see
A. M, Kinghorn, 'Scottish Historiography in the 14th Century :
A New Introduction to Barbour's Bruce', Studies in Scottish

Literature, VI (1969), 131-45,
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Chapter Two

The Tmpact of Humanism

iy

Widespread and pervasively influential as it was in the middle
ages, the chivalric ethos described in the previous chapter inevit-

ably had to face criticisms and challenges which gradually weakened

its hold on the European mind.l Indeed, among the most far-reaching
transformations in the political thought of early modern Europe was
the redefinition of the function and attributes of the aristocracy

(including kings) in terms, not of chivalry, but of citizenship.

Beginning in the fifteenth century and gaining impetus throughout the

sixteenth, the ideal of the knight in the service of Christendom

was gradually displaced by that of the gentleman in the service of
the commonwealth. The process was slow and piecemeal, but it never-
theless signified a dramatic reorientation of the secular values and
aspirations of the aristocratic elite. In contrast, for example, to

the chivalric romances previocusly discussed, Castiglione's

Il Cortegiano (1528) and Elyot's The Boke Named The Gouernour (1531)

i,

perceive the nobleman, not as a warrior trained only in the law of
arms, but as a citizen or gentleman educated also to serve at court

and in govermment, Such an ideal was patently humanist in

l, For the general background to the decline of chivalry and the
types of criticism levelled against it, see Richard Barber,

The Knight & Chivalry (London, 1970), Ch,22 ; Sidney Painter,
French Chivalry ¢ Chivalric Ideas and Practices in Medieval

France (Baltimore, 1940), Chs.l and 5; and especially Arthur
B. Ferguson, The Indian Summer of English Chivalry : Studies
in the Decline and Transformation of Chivalric Idealism

Durham, N,.C,, 1960), Ch,6.



inspiration : a product of the renewed interest ix_fx classical antiquity
and the absorption of the ethical and political ideas of pagan
philosoPhers.l But humanism provided only the ideal, not the spur to
its realization. The latter was the product of the nobility's own
dawning recognition that the values of the chivalric code were no lon-

ger adequate as a guide to their public function and conduct.

The aristocratic elites of western Eafope were nothing if not
resilient and in the sixteenth century they were obliged to adjust
their attitudes in order to meet challenges both from above and below.
From above, the burgeoning authority of their royal masters exerted
pressure on their ancient fiscal and jurisdictional independence which
altered the balance of power fimmly in favour of the former. Simil-
taneously, the concomitant expansion and professionalization of the
royal armies and bureaucracies created a new class of skilled royal
officials which threatened from below their traditional functions and

positions in state. Squeezed thus by the crown and the noblesse de

robe, the noblesse d'epée had to abandon their quasi-independent way

_of life in order to maintain control over the levers of patronage and
power. They had, as it were, to meet the new nobility on their own
ground, acquire the skills necessary for a more sophisticated form of
government and become the servants of the crown and commonwealth.
Through the 'new learning', the mmanists sought to provide the educa-
tional framework - the training in rhetoric and the libéral arts - by

means of which this might be accomplished and so enable the hereditary
nobility to retain their places in the govermments of the 'new

1. On this process generally as it affected educational ideals, see
R. R, Bolgar,

The Classical Heritage and its Beneficiaries
(Cambridge, 1954).



monarchies!., Consequently, by the mid-sixteenth century many of the
eristocracy were being educated in the studia humanitatis, not only
learning the military arts, but also acqair}ng the social refinements
and intellectual accomplishments of éentlemen—governoz*s. Thereafter
the movement rapidly gathered momentum, signalling a revolution both
in educational provision and in the outloock and aspirations of the
ruling elites. In effect, the complex interaction of the 'new learn-
ing' and the 'new monarchies' had consplred to create a new role ard

a new system of values for the aristocracies of western Europe.l

Scotland, of course, is generally associated with neither the
spread of the 'new learning' nor the emergence of the 'new monarchies'.
For most Scottish historians, the caesura that marks the transition
from the medieval to the early modern era is not the Renaissance - in

either its cultural or its political manifestation - but the

Reformation of _r._z..1560,...2 The latter doubtless was a uniquely signifi-
cant watershed in Scotland's history - and indeed in the history of

Scottish political thought. But its centrality mist not be allowed to

__ obscure the important developments - other than the progressive decay

of the Roman Church - of the century preceding 1560, Recent research,

l, The seminal article in which the above thesis was stated is J. H.
Hexter, 'The Education of the Aristocracy in the Renaissance!,

reprinted in his Reappraisals in History (London, 1961), 45-70.
For more specific treatment of the same theme, see for example

J. H. M, Salmon, Society in Crisis : France in the Sixteenth
Century (London and Tonbridge, 1975), Ch.5, and Lawrence Stone,
The Crisis of the Aristocracy 1558-1641 (Oxford, 1965), esp.

Ch.12.

2. For a welcome exception to this general rule which seeks to
place the Scottish Reformation in the context of a Scottish

Renaissance, see Jenny Wormald, Court, Kirk and Community :
Scotland 1470-1625 (London, 1981).



for example, has revealed the substantial impact of humanism on cer-

1
tain circles in Scotland during this period,” while despite (or

because of') successive minorities there seems 1ittle daubt that
Scottish monarchs were eager to exte;ld their governmental competence
at the expense of rival jurisdictions both at home and abroad.2 It
seems reasonable to posit, thereflore, that as in other western monar-
chies experiencing similar conditions, the nature of Scottish politi-
cal thought would undergo important, albeit gradual changes not
necessarily related to the confessional strife of the era, More
specifically, it seems pertinent to ask whether the Scottish politi-
cal elite was not forced into a re-evaluation of the secular ideals
by which it regulated its public life. In short, was the urge to
transform the aristocracy from a body of chivalric knights into one
of gentlemen~governors as apparent in Scotland as it was elsewhere in
Europe? What follows in this chapter is essentially an attempt to

answer this question in relation to the period before 1540. In so

.-'n,.“

1, See in particular John Durkan, 'The Beginnings of Himanism in
Scotland', Innes Review, IV (1953), 5-24, and the same author's
'The Cultural Background in Sixteenth Century Scotland', Innes
Review, X (1959), 382-439. See also John MacQueen, 'Some
Aspects of the Early Renaissance in Scotland!, Forum for Modern

Language Studies, III (1967), 201-22.

2. This emerges only too clearly from the first in depth analysis
of the policies and practices of a contemporary Scottish monarch :
Norman Macdougall, James III : A Political Study (Edinburgh, 1982).
As Dr. Macdougall concludes, although James III lost his life as
well as his throne during the rebelllon of 1488, he failed 'not
because of his policies - many of which would rapidly be adopted
by his popular son - but because of his personality' (p.308).
There seems no reason to believe that ‘Stewart monarchs in general
were at all reluctant to extend their powers wherever and when-
ever possible. Their problem lay, with the possible exceptions
of James IV and VI, in their apparent inability to do so without
alienating substantial portions of the political commnity.
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doing, it is hoped to reveal the ways in which the patterns of
thought evident in the medieval period were modified and developed as
they crossed the threshold of the sixteenth century.

b}

As a point of departure we can do no better than to examine con~
temporary attitudes to the key and related issues of the nature of
nocbility and of the education deemed suitable for a nobleman, For
both of these, and particularly the latter, are revealing of the more
general social and political role which the aristocracy was expected
to fulfil. Moreover, in his translation of a basic chivalric text,
Gilbert Haye provides a convenient benchmark against which changes in

these attitudes can be measured. As regards the nature of nobility,

for example, Haye claimed in his Buke of the Order of Knychthede that
‘hye parage [= high parentage] and ancien honour ar the first poyntis
of the rute of knychthede, that is cummyn fra alde ancestry'. In
other words, in common with chivalric writers generally, he believed
“that nobility and honour - the prerequisites of knighthood - were

determined by birth and heredity and that those of 'villaine lignage'

could not therefore be seriously considered as knights.l There was,

of course, & practical reason for this exclusiveness in that the lan-
ded wealth essential to the knight's material support was largely the
preserve of those of aristocratic birth.2 But equally there was a

strong tendency to assoclate the seven cardinal and theological

l, Gilbert of the Haye's Prose Mamiscript, ed, J. H. Stevenson
(S.T.S., 1901-145, i1, 37.

2. Ibid:’ ii’ 39-11-0-



virtues directly and exclusively with those of 'hye parage'.l Never-
theless, even if in the ideal world of the chivalric code a noble-

man was by definition noble, he had still to learn the martial and

other skills befitting his status. Haye recommended, therefore,

that kings should establish 'sculis of chevalrye' where 'the poyntis
and proprieteis of noblesse' could be thoroughly :anulcated.z Such

a scheme of state support was palpably impractical, but Haye also
portrayed the more conventional training of an aspirant knight in

the household of a great lord., There he would learn 'to kerve before
him, to serve in chaumer, till arme a lord, till ocuersee his hors,
eso to haunt armouris, to ryn a spere, to exercise wapnis, and other
habiliteis of honour quhilk appertenis to x.lobless'.'} Finally, Haye
provided a brief outline of the way of life to which this education

would eventually lead:

Knychtis suld be wele ryddin, and in zouthede lere
[= learn] to be wele ryddin on destrellis and cour-

seris, till haunte justis and tournaymentis, to
hald table round, to lunt and hauk at hert and

hynde, daa and raa, bere and baare, loup and lyoun,
and all sik honourable plesauncis, and sa mayntenand
the office and the ordre of knychthede worthily.

Such in brief was the life-style of the warrior aristocracy of Europe
throughout mich of the middle ages. By the later fifteenth century,
however, 1t was fast becoming anachronistic and in the following hun-

dred years it was subject to a crescendo of damaging criticism,
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Much of this criticism emanated from manists who disliked
unlettered and allegedly boorish noblemen who had no time for learn-

ing but frittered away their days -~ as Hayti had recommended - hawking,
hunting and jousting, Thomas Elyot, for example, lamented their

pride and arrogance and blamed their parents for neglecting to edu-

cate them pmperly.l oimilarly, Erasmis believed that, lacking a

suitable education, the nobility had become 'soft from indolence,

effeminate through sensual pleasures, with no knowledge of any useful
vocation'.2 These were to become well-worn themes of humanist criti-
cism in the sixteenth century, but behind them lay a mich more funda-

mentai critique of the nature of nobility :l.tself...'.5 The humanists

doubted, for example, whether 'true nobility' (vera nobilitas) could
be as readily identified with birth and lineage as writers sich as

Haye implied. Instead, at least in theory, they preferred to see

virtue alone, irrespective of social status, as the essence of true

nobility. This was by no means a novel idea, but it was one which
figured more and more frequently in humanist discussions of the pre-

requisites of nobility, Having said that, however, humanists seem

i, |

l. Thomas Elyot, The Boke Named The Gouernour, ed. H, H., S. Croft
(London, 1883), i, 98ff.

2. Erasmus, The Education of a Christian Prince, ed. L. K. Bom

(New York, 1936), 226-7. For further examples of this kind of
criticism, see Hexter, 'Education of the Aristocracy', 46-7.

5. For more wide-ranging discussions of what follows, see Charity
C. Willard, 'The Concept of True Nobility at the Burgundian

Court'!, Studies in the Renaissance, XIV (1967), 33-48; Sydney
Anglo, 'The Courtier : The Renaissance and Changing Ideals', in
The Courts of Europe : Politics, Patronage and Rovalt OC

1800, ed. A. G, Dickens (London, 1977), 33-53; and Quentin

Skinner, The Foundations of Modern Political Thought (Canbridge,
1978), 1, 228-43,
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generally to have been no more willing than their predecessors wholly
to divorce merit from linesge. Consequently, they were inclined to
conclude that, although virtue was indeed the essence of nobllity, it
was nhevertheless a commodity most coﬁnonly to be found in men of
ancient birth, In the last analysis, therefore, the humanists did
not in fact depart far from Haye's punning contention that nobility
was the preserve of the nobility. What they did do, however, was
radically to reinterpret the nature of the virtue which a nobleman
was obliged to possess. Moreover, in so doing, they radically reori-
entated the educational programme essential for its cultivation. For
although still adhering to the broad categories provided by the car-
dinal virtues of pagan philosophy, these were now harnessed, not to
the promotion of an aggressive martial spirit nor to the pleasures
of courtly love, but to the cultivation of the mind and the creation
of the perfect governor. Consequently, the young nobleman would now
be sent neither to 'sculis of chevalrie' nor to carve in the house-
hold of a great lord. On the contrary, Lhe would be educated in the
studia himanitatis and learn the art of govermment from classical

B texts of rhetoric and moral philosophy.

One prominent Scotsman who echoed this humanist critique of
'true nobility' was the redoubtable John Mair. Mair (1467/8-1550),
however, was not a lmmanist in the conventional sense of that term :
he was a scholastic theologian of keen (if idiosyncratic) intellect
who deliberately eschewed the 'elegant and highly-coloured language'

beloved of the mmanists because he believed that it subordinated
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correct understanding to 'a curious research of language'.?‘ Never-
theless, as his defence of his own method testifies, Mair was well
aware of contemporary rhetorical fashions and possessed a mind suffi-
ciently broad to see the force of nu;:h mmanist social criticism. In
his History of Greater Britain (1521), for example, he teased his
countrymen for their inordinate pride in nobility of birth and pro-

ceeded to argue that:

There is absolutely no true nobility but virtue and
the evidence of virtue. That which is commonly

called nobility is naught but a windy thing of
himan devising.2

He broached the same theme in the same terms in his commentary on

the fourth book of Peter Lombard's Sentencea.j There he argued that

there are two kinds of nobility : one of the soul which 'alone is,
rightly speaking, nobility', and that which derives from birth or,
as Aristotle put it, from ‘'ancient wealth'. Touching the latter
category, Mair did not deny that 'by instinct, by nature, good sons
are born of good parents' and that awareness of noble ancestry might
~be a spur to virtue, but he was quick to add that, being endowed
with free will, a nobleman might equally become vicious. In the
last analysis, he argued, 'it is virtue of the soul alone which
ennobles a man' and he therefore advised parents 'to stir up théir

children, while these are young, to right conduct, and then will

these children excel their parents even in virtue'. Education was

l. John Mair, A History of Greater Britain ,.. 1521 ed, and trans.
Archibald Constable ZS.H.S., 18925, CXXXV,

2. Ibia,, L6, | ,

" 5+ The relevant part of this is reprinted in ibid,, 397-400.
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thus of crucial importance and, in the History, Mair made clear that
he was not simply concerned with training in the martial arts, There

he complained that the nobility 'educate their children neither in

letters nor in morals' and asserted that:

They ought to search out men learned in history,
upright in character, and to them entrust the
edacation of their children, so that even in
tender age they may begin to form right habits,

and act when they are mature in years like men
endowed with reason.

Furthermore, he assured the n*::s'b:i.l:l'l:.y;~ such learning would er;hance

rather than diminish the bravery of their children, 'as may be seen
from the example of the Romans, whose most illustrious generals were
men well skilled in polite learning; and the same thing we read of

the Greeks, the Carthaginians, and the Persians' .1

Few lumanists would have disagreed with Mair's analysis, but
fewer still would have relished the theologlan's scholastic mode of
reasoning. According to Mair himself, one such critic (more
friendly than most) was the Scots poet and ecclesiastic, Gavin

Douglas (c.1475-1522). The two were well acquainted, Mair dedicating
his commentary on the fourth book of the Sentences (1516) to Dauglas

in his capacity as Bishop of ]Zl.lrxkesltfl..2 More interestingly, however,

he also included in his commentary on the first book (1510) a dia-

logue between the poet and his own favourite pupil, David Cra.naton.j
Here Douglas is portrayed as a critlc of obfuscatory scholastic

methods and as a disciple of the himanist rhetorical school. Whether

l' Ibid. 9 I-I-B-
2, Ibid., 437.
3- Ibidr y ’-}25"8.
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the dialogue is factually based or not, a prima facie case can be
made for Douglas' umanist sympathies. The translator of Virgil's

Aeneid, a friend of the Italian historian of England Polydore

Vergil and an admirer of Lorenzo Valla, his latest critic has in

fact concluded that humanist ideas 'were not only available to

Douglas but congenial to xhim‘.l This alone would add interest not

just to the Eneados but more pertinently to Douglas' other extant
work, The Palice of Honour. Still further interest is added when

it is recalled that Douglas was both a leading politician and the
third son of the 5th earl of Angus, Archibald 'Bell-the-Cat'!, He
was, therefore, a member (for a time the leading member) of one of
Scotland's most powerful noble houses.z His attitude to the concept
of honour, closely (often indistinguishably) allied to that of nobi-

l:i.'cy,3 is consequently of' the greatest interest.

We can say at once, however, that the values Douglas celebrated
in his poetry are those of the traditional aristocratic world in
which he was brought up, Neither in form nor content, for example,

..does The Palice of Honour show significant signs of lmanist influ-
ence, An allegorical dream poem, it displays all the rhetorical

devices and conventions employed in its medieval predecessors., To

l, Priscilla Bawcutt, Gavin Douglas ¢ A Critical Study (Edinburgh,
1976), 30. |

2. Tor e brief biographical sketch, see ibid.,, 1-22,

J. For a discussion of the close relationship between virtue,
honour and nobility, see C. B, Watson, Shakespeare and the
Renaissance Concept of Honour (Princeton, 19305 , esp, Chs,1=2,
See also Mervyn James, ‘'English Politics and the Concept of
Honour', Past and Present, Supplement 3 (1978), 2-22,
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be sure, Douglas points out that honour, like ncobility, is founded

on virtue rather than birth or worldly wealth. His guide through

the palace, for example, declares that honour:

Differris richt far fra warldlie gouerning,
Quhilk is bot Pompe of eirdlie dignitie,
Geuin for estait of blude, micht or sic thing.
And in this countrie Prince, Prelate or King
Allanerlie sall for vertew honourit be.+

But the virtue which assures access to the palace of honour is
defined, not in terms of the categories employed by the humanists,
but in terms of the heroic world of the chivalric code. The poet's
guide describes the palace's inhabitants in language far removed

from that of humanist social criticism:

'Yone war, ' quod scho, 'quha sa the richt discriues,
Maist vailzeand folk and verteous in thair liues,
Now in the Court of Honour thay remane

Verteouslie, and in all plesance thrives,

For thay with speir, with swords and with kniues
In Just battell war fundin maist of mane,

In thair promittis thay stude euir firme and plane,
In thame aboundit worschip and lawtie,

I1luminat with liberalitie,'?

iy,

HThe values of 'worschip', 'lawtie' and 'liberalitie' praised here
are reminiscent more of John Barbour and chivelric romance than of
John Mair or the liberal arts. Douglas, indeed, gives short shrift
to 'Sapience' as a means of attaining honour and, while the Muses

fare rather better, poetry and history (with which the poet himself

l. The Palice of Honour, 11. 1973-7, in The Shorter Poems of Gavin

Douglas, ed. Priscilla Bawcutt (S,T.S., 1967). (All references
to this poem are to the Edinburgh version, )

2, Ibid,, 11, 1963-71.
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identifies) are a means, not to honour itself, but of immortalizing

the heroic éeeds of chivalric warriors.l The traditional ambience

of the poem is still further emphasized by Pouglas' elaborate des-
cription of Honour's palace itself, -Here the poet employs a conven-
tional personification of the virtues in an allegorical representa-
tion of a royal hmseholq : Honour's secretary, for example, is con-
stancy, his treasurer liberality, his chancellor conscience, his
comptroller discretion, and so on until every royal office is filled
by some variant of the cardinal and theological virtuea.2 However
'available' and 'congenial' lumanism may have been to Douglas, it

apparently did little to alter his thoroughly traditional conception

of virtue and honour.

Although The Palice of Honour is an early work, completed in
1501 when Douglas was in his mid-twenties, there is no evidence to
suggest that when, some twelve years later, he finished his transla-

tion of the Aeneid he had made the conceptual shift in the interpre-

4

tation of virtue evident among the lumanists. Admittedly, the work

- is encouragingly dedicated to Henry, Lord Sinclair, whom the poet
praises not just as 'a lord of renown, / Of ancistry nobill and
illustir baroun', but as a 'Fader of bukis, protectour to sciens and
lair [= learning]'.j But these initial comments are soon overshadowed

by what we must take as Douglas' real purpose in translating the

li Ibidg’ 11; 193"3@, 772"121&21
2, TIbid., 11, 1792-1827.

J. Virgil's Aeneid translated into Scottish Verse by Gavin Douglas,
ed, D, ¥, C. Coldwell (5.T.5., 1957-64), Bk.I (Prologue),
11. 79"'861
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Aeneid. The poet is addressing a noble audience and Aeneas is to be

looked upon as an exemplar of chivalric virtue. In him, Douglas

tells us, is displayed:

All wirschip, manhed and nobilite,

With euery bonte belangand a gentill wycht 1
Ane prynce, ane conquerour or & valzeand knycht.

\

The poet is employing a ‘knychtyke stile' to describe deeds of 'prow-

ess and hie chevelry' in the hope that his auditors will be inspired

to emilate his valorous cc::n&.wi;..2 In short, as in his earlier work,

Douglas is intent, not on altering the<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>