THE UNIVERSITY
of EDINBURGH

This thesis has been submitted in fulfilment of the requirements for a postgraduate degree
(e.g. PhD, MPhil, DClinPsychol) at the University of Edinburgh. Please note the following
terms and conditions of use:

This work is protected by copyright and other intellectual property rights, which are
retained by the thesis author, unless otherwise stated.

A copy can be downloaded for personal non-commercial research or study, without
prior permission or charge.

This thesis cannot be reproduced or quoted extensively from without first obtaining
permission in writing from the author.

The content must not be changed in any way or sold commercially in any format or
medium without the formal permission of the author.

When referring to this work, full bibliographic details including the author, title,
awarding institution and date of the thesis must be given.



‘Great Gathering of the Clans’:
Scottish Clubs and Scottish Identity in
Scotland and America, ¢.1750-1832

Sarah Elizabeth McCaslin

Doctor of Philosophy
The University of Edinburgh
2015



Continue, Best of Clubs, Long to Improve

Your native Plains and gain your nation’s Love

- Allan Ramsay, ‘The Pleasures of Improvments in Agriculture’, (c.1723).

I declare that this thesis (consisting of approximately 93,500 words) is entirely my
own work and has not been submitted for any other degree or professional
qualification, or published in any form.

Sarah Elizabeth McCaslin 15 August 2014



il

ABSTRACT

The eighteenth century witnessed the proliferation of voluntary associations
throughout the British-Atlantic world. These voluntary associations consisted of
groups of men with common interests, backgrounds, or beliefs that were willing to
pool their resources in order to achieve a common goal. Enlightenment Scotland was
home to large numbers of clubs ranging from small social clubs to large national
institutions. The records of these societies suggest that most, if not all, of the men
who formed them believed that defining and performing Scottish identity was
important to preserving the social and cultural traditions of Scottishness in the
absence of state institutions. These patriotic associations followed Scots across the
Atlantic and provided the model for similar clubs in the American colonies.

This thesis examines the construction and performance of Scottish identity by
Scottish clubs in Scotland and America from ¢.1750-1832. It, in contrast to the
existing historiography of Scottish identity, asserts that associations were vehicles
through which Scottish identity was constructed, expressed, and performed on both
sides of the Atlantic. It demonstrates that clubs provided Scots with the tools to
manufacture identities that were malleable enough to adapt within a wide variety of
political and cultural environments. This was particularly important in a period that
witnessed major political disruption in the shape of the American and French
Revolutions.

By directly comparing Scottish societies in both Scotland and America, the
thesis also reassesses and revises common attitudes about the relationship between
Scottish identities at home and in the wider diaspora. Often seen as distinct entities,
this thesis emphasises the similarities in the construction of Scottish identity, even in
divergent national contexts. Drawing on a variety of sources ranging from
rulebooks, minute books, and published transactions to memoirs, newspaper articles,
letters, and even material goods, this thesis reveals that the Scottish identity
constructed and performed by associations in America was no less ‘Scottish’ than
that formulated in Scotland, indeed it paralleled and built upon the practices and
attitudes developed in the home country. It rested on the same foundation, yet
followed a different political trajectory as a result of the differing environment in
which it was expressed and the different communities of Scots that expressed it.
Indeed, the comparison between Scottish clubs in Scotland and America
demonstrates that modern Scottish identity is the creation of a diasporic,
transnational Scottish experience.
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INTRODUCTION

Over five million people (1.7 per cent of the population of the United States) claimed
Scottish ancestry on the 2000 United States Census, making ‘American Scots’ the
ninth largest ethnic group in America.' In 2011, Duncan Sim set out to examine this
diasporic Scottish community, seeking to understand the ways in which they defined
their connection to Scotland. When attempting to locate these diasporic Scots, Sim
realised that ‘the Scots may not have formed diaspora “communities” in the way that
groups such as the Irish or Italians did, but they did form Scottish organisations — in
significant numbers’.> After conducting forty-seven interviews with members of
these Scottish organisations in America, particularly the St. Andrew’s Societies of
New York and Colorado, Sim also realised that the Scots who joined these Scottish
societies performed a dual ‘Scottish-American’ identity, rather than simply a

‘Scottish’ identity. In his words:

They appeared...to be able to distinguish between being
American, an identity in which they took a great deal of pride,
and being Scottish in the sense of having a Scottish ancestry.
Thus the two identities could co-exist side by side, neither
threatening the other in any way.’

As one of Sim’s interviewees explained, ‘I’m an American of Scottish ancestry. I
have some shirts: “America first, Scotland forever™.*

This dynamic is not simply an American curiosity, but rather a global
phenomenon. Alan Hunt wrote in his memoir describing life in contemporary Libya,
‘How ever remote the location or however small the community you can rely on the
Scots to form a Caledonian Society’.” Today, Scottish-themed organisations,
ranging from St. Andrew’s Societies and Caledonian Clubs to Scottish football

supporters’ clubs, can be found in places as far reaching as Moscow, Cyprus, Hong

! Angela Brittingham and G. Patricia de la Cruz, ‘Ancestry: 2000: Census 2000 Brief*, US Census
Bureau, http://www.census.gov/prod/2004pubs/c2kbr-35.pdf, p. 3.

* Duncan Sim, American Scots: The Scottish Diaspora and the USA (Edinburgh: Dunedin Academic
Press, 2011), p. 203.

* Ibid., p. 121,

* Ibid., p. x.

5 Alan Hunt, Sea, Sand, and Sunshine (Durham, CT: Strategic Book Group, 2010), p. 106.




Kong, Kenya, Abu Dhabi, Prague, Java, Bahrain, and Kuwait.® Each of these
associations presents a hybrid identity. They each perform Scottishness along with
the culture of their host country and/or region, picking and choosing the Scottish
symbols that best fit the priorities of their unique membership base.’

Scots in Scotland often look down upon these diasporic Scottish associations
and the dual identities they perform. In fact, they tend to see Scottish-American
associations as the creation of a manufactured community of ‘fake’ Scots, which
perform an illegitimate version of Scottishness.® Many believe that Scottish ethno-
cultural associations created by expatriate and even ‘affinity’ Scottish communities,
particularly in the United States, celebrate an overly romanticised form of
Scottishness that does not engage with the ‘real” Scotland and is thus not ‘Scottish’.

As Hewiston wrote:

There’s certainly a temptation to dismiss the Scottish-American
scene as a superficial hotch-potch of bagpipes, caber-tossing and
swirling kilts, peopled by groups of slightly eccentric enthusiasts
trapped in a ‘loch and glen’ mentality, a past which effectively
vanished with Culloden.’

The authors of ‘The Scottish Diaspora and Diaspora Strategy’ commissioned by the

Scottish Government in 2009 even claimed:

Scottish identity and Scottish-mindedness very rapidly
dissipated to become a “historical badge” little worn or
displayed except on particular occasions...Whilst sharing a
Scottish ancestry clearly mattered, the concerns and tribulations
of the domestic country proved to be immediately arresting and
primary loyalties were more readily redirected from the old to
the new homeland. '’

% For a comprehensive (but in no way exhaustive) lists of the Scottish societies in the world see
http://www.rampantscotland.com/features/societies.htm.

7Kim Sullivan has demonstrated that the versions of Scottishness expressed by associations in the
twentieth century related to the specific cultural and political environments in which they existed. See
Kim Sullivan, ‘Scots by Association: Scottish Diasporic Identities and Ethnic Associationism from
the Nineteenth — Early Twentieth Centuries and the Present Day’ (Unpublished Ph.D. Dissertation:
University of Otago, 2010).

¥ Sim, American Scots, pp. 122-123.

? Jim Hewiston, Tam Blake & Co.: The Story of the Scots in America (Edinburgh: Canongate, 1993),
p. 282; Sim, American Scots, p. 166.

' Delphin Ancien, Mark Boyle, and Rob Kitchen, ‘The Scottish Diaspora and Diaspora Strategy:




Indeed, they went on to argue that the Scottish diaspora is ‘not...well organized or
culturally ready to be engaged’."’

This dismissal of diasporic representations of their Scottish heritage by Scots
at home, however, represents a parochial elitism that misunderstands or is ignorant of
the very Scottish associations in Scotland that provided the model on which Scottish-
American societies, which express this seemingly superficial version of Scottish
identity, first formed. In turn, it ignores the important role that associations still play
in shaping and performing Scotland’s Scottish identity. Today’s ‘clans’, for
instance, are almost exclusively voluntary subscription associations that draw from
the example of the Buchanan Society, which first formed in Glasgow in 1725.
Country dancing societies, pipe bands, Burns societies, and Highland societies act as
the key institutions that keep Scottish ‘traditions’ alive. It is the associations, indeed
even now, that shape Scotland’s modern identity. The awarding of a fellowship to
the Royal Society of Edinburgh is still considered one of the highest academic
distinctions awarded in Scotland. As McCrone has stated, ‘Even with the election of
a democratically elected parliament in 1999, there is still likely to remain tension
between the new political institution and Scottish civil society as regards who speaks
for Scotland’."?

Scottish identities in Scotland, like the ‘Scottish’ identities in other places in
the world including the United States, are also not performed in a vacuum and are
usually hyphenated. Since 1707, Scotland’s identity has been wrapped up in the
wider conception of Britishness. Even with parliamentary devolution and the recent
nationalist resurgence, Scotland’s identity is almost always presented as either ‘better
together’ with England in Britain, or as an independent nation in partnership. This
has led to a myriad of surveys and political and sociological investigations into
whether the population of Scotland feels more Scottish than British, British than

Scottish, one without the other, or both in equal measure — investigations which have

Insights and Lessons from Ireland’, Department of Geography and National Institute for Regional and
Spatial Analysis, National University of Ireland, Scottish Government Social Research, 2009,
http://www.scotland.gov.uk/Resource/Doc/273844/0081838.pdf, p. 24.

" Ibid., p- 43; Sullivan, ‘Scots by Association’, p. 313.

2 David McCrone, Understanding Scotland: The Sociology of a Nation, 2™ Edn. (Oxon and New
York: Routledge, 2001), p. 46; Lindsay Paterson, ‘Civil Society and Democratic Renewal’, in Stephen
Baron, John Field, and Tom Schuller (eds.), Social Capital: Social Theory and the Third Way
(Oxford: Oxford University Press, 2000), pp. 39-55.




striking similarities to Sim’s examination of the identities expressed by American
Scots."” With the creation of a new Europe, Scotland is also often expressed as
inside or outside of the European community. Indeed, globalisation itself has led the
Scottish government into engagement with the Scottish diasporic communities,
presenting Scotland as a globalised rather than an insular ‘brand’."*

This thesis, ““Great Gathering of the Clans”: Scottish Clubs and Scottish
Identity in Scotland and America, ¢.1750-1832°, offers the first formal assessment of
the origins of the global Scottish associational phenomenon and its role in the
creation and proliferation of transnational Scottish identities.'> Through the
examination of Scottish clubs in Scotland and America from ¢.1750-1832, it first
seeks to explore why Scottish societies formed, who formed them, why they began to
play such a crucial role in constructing and performing Scottish identities, their
ability to change over time, and when and why they started to take on different
national, cultural, and ethnic characteristics. Second, it seeks to understand what the
identity expressed by Scottish associations both at home and in the diaspora can tell
about the priorities of their host environments and the versatility of the Scottish
identity within different national and transnational constructs. Finally, and perhaps
most significantly, it compares the Scottish identity constructed and performed by
associations in Scotland to those expressed by Scottish associations in America (the
first Scottish associations to form outside of Britain), before and after the American
and French Revolutions, in order to determine the shared experience of Scots at

home and abroad in using and constructing Scottishness. By addressing these three

"3 For recent polls on the Scottish versus British question see,
http://whatscotlandthinks.org/topics/national-identity.

'* This is exemplified by the ‘Homecoming’ celebrations held in 2009 and 2014 and the numerous
investigations into how to best engage with the Scottish diaspora commissioned by the Scottish
Government. See Alasdair Rutherford, ‘Engaging the Scottish Diaspora: Rationale, Benefits &
Challenges’, Scottish Government Social Research, 2009,
http://www.scotland.gov.uk/Resource/Doc/280422/0084484.pdf; ‘Homecoming Scotland 2014°,
http://www.visitscotland.com/see-do/homecoming-scotland-2014/; Alison Morrison and Brian Hay,
‘A Review of the Constraints, Limitations and Success of Homecoming Scotland 2009°, Economic
Perspectives 34:1 (Jun. 2010), pp. 44-54.

' The title of this thesis draws from the title of a broadsheet printed in 1862 advertising a concert of
Scottish music held by the various Scottish clubs and societies that met in Philadelphia at that time.
Burns Association of Philadelphia, Caledonian Beneficial Society, Caledonia Club, Germantown
Burns Club, Keystone Curling Club, Musical Fund Hall, Philadelphia Curling Club, Scots Thistle
Society of Philadelphia, and St. Andrew’s Society of Philadelphia, ‘Great Gathering of the Clans’:
Grand Union Scottish Concert, Will be Given in the Musical Fund Hall, Locust St., Above Eighth,
Monday Evening, March 31st, 1862, for the Benefit of the Volunteer Refreshment Saloons
(Philadelphia, 1862).




lines of inquiry, this thesis demonstrates that while deviating in national distinction,
performance, and purpose, Scottish associations shaped the parameters of the rational
and romantic image of Scotland that came to define the Scottish identity for both
Scots and non-Scots alike.

The following introduction outlines the relevant historiographies related to
Scottish associational culture and Scottish identity in the long eighteenth century, the
theoretical underpinning of this investigation, and the structure and approach this

thesis will employ.

The centrality of voluntary associations to the eighteenth- and nineteenth-
century British-Atlantic experience is far from a new claim. Historians have
recognised that Britain and her American colonies experienced an associational
explosion in the eighteenth century. According to Clark’s estimates, 25,000 of these
clubs met in the English-speaking world with at least 200 meeting in Edinburgh
alone.'® As Roney argues, ‘at least sixty clubs and voluntary associations were
active in Philadelphia between the mid-1720s and 1775 and by 1770 at minimum
twenty per cent of the adult male population was in at least one club’.'” This
phenomenon continued throughout the nineteenth century. Sir Walter Scott was
right in 1831 when he argued that he lived in the ‘Age of Clubs’.'® Similarly Alexis

de Tocqueville was correct when in 1831 he wrote:

Americans of all ages, all conditions, and all dispositions,
constantly form associations. They have not only commercial and
manufacturing companies, in which all take part, but associations
of a thousand other kinds, - religious, moral, serious, futile, general

' Peter Clark, British Clubs and Societies 1580-1800: The Origins of an Associational World
(Oxford: Oxford University Press, 2001), p. 2; Corey E. Andrews, ‘Drinking and Thinking: Club Life
and Convivial Sociability in Mid-Eighteenth-Century Edinburgh’ Social History of Alcohol and
Drugs 22:1 (Fall 2007), p. 65.

'7 Jessica Choppin Roney, ““First Movers in Every Useful Undertaking”: Formal Voluntary
Associations in Philadelphia, 1725-1775° (Unpublished Ph.D. Dissertation: Johns Hopkins University,
2009), p. 1.

' Sir Walter Scott, ‘Trials, and other Proceedings, in matters Criminal, before the High Court of
Justiciary in Scotland; selected from the Records of that Court, and from other Manuscripts preserved
in the General Register House, Edinburgh. By ROBERT PITCAIRN, Writer to his Majesty’s Signet,
F.S.A’, Quarterly Review (Jan. and Feb. 1831), p. 348.



or restricted, enormous or diminutive. The Americans make
associations to give entertainment, to found seminaries, to build
inns, to construct churches, to diffuse books, to send missionaries
to the antipodes; they found in this manner hospitals, prisons, and
schools. If it be proposed to inculcate some truth, or to foster some
feeling, by the encouragement of a great example, they form a
society. Wherever, at the head of some new undertaking, you see
the government in France, or a man of rank in England, in the
United States you will be sure to find an association. "

Two scholars, Clark and Morris, have undertaken comprehensive studies of
British associational culture during this period. Through his broad sweeping
evaluation of all British clubs and societies that met from 1580-1800, Clark outlined
the reasons for the sudden increase in voluntary associations in Britain and her
colonies in the eighteenth century. He argued that rapid urbanisation, higher
standards of living, the diminished role of the state following the Glorious
Revolution of 1688, and the increase in the role of personal improvement and
patronage, led to an opening of the public sphere and an increase in British male
sociability, which subsequently led to the formation of clubs. According to Clark,
clubs provided a vehicle through which Britons could engage with political
development, create patronage networks, and assimilate newcomers into urban
society.”” Morris’ work complemented Clark’s for the post-1800 period. He argued
that after c.1780 British associations became more prolific and acted as an urban
response to social, political, and economic change. Through this work, Morris
demonstrated that voluntary associations provided a way through which certain
groups of men, particularly within the middle classes, asserted their power over
British society apart from state control.”' Together Clark and Morris’ studies
provide a compelling outline of the reasons for the development and proliferation of

societies of all varieties in Britain and her colonies (including Scotland, England, and

1% Alexis de Tocqueville, Democracy in America, trans. by Henry Reeve, 3 vols., 3" Edn. (Cambridge,
1863), Vol. II, pp. 129-130.

20 Clark, British Clubs and Societies; Norma Landau, ‘British Clubs and Societies 1580-1800: The
Origins of an Associational World (Review)’, Journal of Interdisciplinary History 33:1 (Summer
2002), pp. 113-114.

2 R.J. Morris, ‘Clubs, Societies, and Associations’, in F.M.L. Thompson (ed.), The Cambridge Social
History of Britain, 1750-1950, Vol. 111, Social Agencies and Institutions (Cambridge: Cambridge
University Press, 1990), pp. 395-444; Morris, ‘Voluntary Societies and British Urban Elites, 1780-
1850: An Analysis’, Historical Journal 26:1 (Mar. 1983), pp. 95-118.



America) during this period of inquiry. Yet, with the majority of voluntary
associations meeting in English towns and cities, both Clark and Morris tend toward
Anglo-centricity, often overlooking the distinct role associations played outside of
England. Scottish and colonial British-American clubs, for instance, take a backseat
to their English counterparts.

Eighteenth-century Scottish clubs have been considered on their own merit,
albeit in a limited way. McElroy’s 1952 Ph.D. thesis and subsequent monograph
opened up the topic of Scottish associational culture to modern historians by
providing an overview of eighteenth-century Scottish clubs, with an emphasis on
what he deemed “literary societies’.*> McElroy recorded and relayed massive
amounts of archival material on numerous clubs, providing a sourcebook for any
historian wishing to engage with eighteenth-century Scottish club records. Yet, he
did not produce an analytical work. He avoided answering important questions
about the clubs and societies, such as why they were created, what purpose they
served to the Scottish community, how they were influenced by other European
societies, and even why they are relevant to historians of the eighteenth century.”
Following McElroy’s foray into the world of eighteenth-century Scottish clubs, some
historians in the 1970s and 1980s argued for the importance of specific voluntary
associations in shaping Scotland’s enlightenment society, particularly as vehicles
through which Scots could engage in British political discourse. Phillipson, for
instance, argued that the ‘enlightenment’ associations that met in eighteenth-century
Edinburgh provided a para-parliament for the new elites in Scottish society following

the Union of 1707.* He suggested that after the dissolution of the Scottish

*? Davis Dunbar McElroy, ‘The Literary Clubs and Societies of Eighteenth-Century Scotland, and
their influences on the literary productions of the period from 1700 to 1800’ (University of
Edinburgh: Unpublished Ph.D. Dissertation, 1952); McElroy, Scotland’s Age of Improvement: A
Survey of Eighteenth-Century Literary Clubs and Societies (Washington: Washington State University
Press, 1969).

# N.T. Phillipson, ‘Scotland’s Age of Improvement: A Survey of Eighteenth-Century Literary Clubs
and Societies, Davis D. McElroy, Review’, Scottish Historical Review 50:150 (Oct. 1971), p. 183.
**N.T. Phillipson, ‘Towards a Definition of the Scottish Enlightenment’, in P. Fritz and D. William
(eds.), City and Society in the Eighteenth Century (Toronto: Hakkert, 1973), pp. 125-147; Phillipson,
‘Culture and Society in the 18" Century Province: The Case of Edinburgh and the Scottish
Enlightenment’, in L. Stone (ed.), The University in Society, Vol. II (Princeton: Princeton University
Press, 1974), pp. 407-449; Phillipson, ‘Lawyers, Landowners, and the Civic Leadership of Post-Union
Scotland’, Juridical Review 21:2 (Aug. 1976), pp. 97-120; Phillipson, ‘The Scottish Enlightenment’,
in Roy Porter and Mikulas Teich (eds.), The Enlightenment in National Context (Cambridge:
Cambridge University Press, 1981), pp. 19-40; Phillipson, ‘Politics, Politeness, and the Anglicisation



8
parliament, voluntary associations, particularly those formed by Edinburgh’s literati,
facilitated Scotland’s new political culture. Emerson complemented Phillipson’s
work by using clubs to understand the social composition of the Scottish
enlightenment, suggesting that it was Scotland’s urban professionals who relied on
wider patronage networks that led the way in Scotland’s eighteenth-century
intellectual blossoming.”> More recently, Carr evaluated the inherent masculinity of
eighteenth-century clubs in Edinburgh and Glasgow. In her work on gender and the
Scottish enlightenment, Carr argued that clubs became important players in the
development of a refined ‘North British’ masculine identity within what she called
the ‘intellectual-political” sphere.*

Carr, Emerson, and Phillipson have highlighted the important role voluntary
associations played in shaping Scotland’s middling and elite political, intellectual,
and cultural experiences. Yet, their chosen methodology overemphasises Scotland’s
political and cultural assimilation with England. While understanding the close
relationship between Scottish and English politics and culture is crucial to
understanding Scotland’s relationship with larger British discourses and the
formation of dual or hyphenated Scottish identities, this approach has led the
majority of eighteenth-century historians to undermine the ‘Scottish’ aspects of
Scottish club culture. As Zionkowski argued, ‘Scots clubs are usually declared
innocuous mimics of their more cosmopolitan counterparts to the south’.”” Andrews’
recent work on eighteenth-century Scottish club poets began to address this issue.

Andrews wrote a convincing monograph on the Scottish counter-reactions to

of Early Eighteenth-Century Scottish Culture’, in R.A. Mason (ed.), Scotland and England, 1286-
1815 (Edinburgh: John Donald, 1987), pp. 226-46; Colin Kidd, ‘The Phillipsonian Enlightenment’,
Modern Intellectual History 11:01 (Apr. 2014), pp. 176-177.

* Roger L. Emerson, ‘The Social Composition of Enlightened Scotland: The Select Society of
Edinburgh, 1754-1764’, Studies on Voltaire and the Eighteenth Century 114 (1973), pp. 291-330;
Emerson, ‘The Philosophical Society of Edinburgh: 1737-1747’, British Journal for the History of
Science 12:2 (Jul. 1979), pp. 154-191; Emerson, ‘The Philosophical Society of Edinburgh: 1748-
1768’, British Journal for the History of Science 14:2 (Jul. 1981), pp. 133-176; Emerson, ‘The
Philosophical Society of Edinburgh: 1768-1783", British Journal for the History of Science 18:3
(Nov. 1985), pp. 255-303.

%% Rosalind Carr, ‘Gender, National Identity and Political Agency in Eighteenth-Century Scotland’
(Unpublished Ph.D. Dissertation: University of Glasgow, 2008); Carr, Gender and Enlightenment
Culture in Eighteenth-Century Scotland (Edinburgh: Edinburgh University Press, 2014).
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Scottish Club Poetry (Lewiston: Edwin Mellen Press, 2004), p. iii.



Anglicisation as evidenced by the club poetry of Ramsay, Fergusson, and Burns.*®
The ‘Anglicisation’ thesis, however, still dominates the historiography of Scotland’s
eighteenth-century clubs.

Scottish clubs in the period between ¢.1800-1830 have also been largely
neglected. While historians often cite their existence as important to Scottish
political and social culture in the absence of the state, they tend to pay little attention
to the specific role they played, usually taking their importance as a given.
Historians who study the political underpinnings of early-nineteenth-century science
usually mention intellectual clubs as part of their analysis. The Scottish Academy
and Scottish mechanics institutes have received some attention as being havens for
Whig ideology.” Cookson used the records of the Highland Society of London and
the Caledonian Asylum to argue that the Highlandism, which developed in the
nineteenth century, had strongly militaristic Tory undertones.’® Yet, as will be
shown in Chapter 4, even within these evaluations, clubs and societies are often seen
as secondary to the literature produced by figures like Sir Walter Scott or the
scientific work of those who published in the Edinburgh Review. Moreover, no one
has yet produced an analysis of Scottish clubs that traverses the period from c.1750-
1832, which has resulted in a disjointed representation of Scotland’s distinct club
culture.

American historians have recently begun to identify the important role
associations played in shaping both colonial and early-republican societies. In his
work on ‘polite letters’ in colonial America, Shields opened up the conversation by
arguing that social clubs were places in which members could voice their political
opinions under the guise of wit and humour.”' Roney complemented Shields’s work
by examining the formal club life of pre-revolutionary Philadelphia. Through the
analysis of their relationships with other types of sociable interactions, their

membership, their economic purposes, and their extra-legal activities, she suggested

*¥ Andrews, Literary Nationalism.

** See, for instance, Steven Shapin and Barry Barnes, ‘Science, Nature and Control: Interpreting
Mechanic’s Institutes’, Social Studies of Science 7 (1977), pp. 31-74.

3% J.E. Cookson, ‘The Napoleonic Wars, Military Scotland and Tory Highlandism in the Early
Nineteenth Century’, Scottish Historical Review 78:205 (Apr. 1999), pp. 60-75.

*! David S. Shields, Civil Tongues & Polite Letters in British America (Chapel Hill: University of
North Carolina Press, 1997), pp. 175-208.



10
that associations were key players (or “first movers’) in colonial civil society.”
Historians have also recently begun to examine post-revolutionary associational
culture in America. Koschnik has examined the shape of the political club culture of
post-revolutionary Philadelphia, arguing that associations became key political
institutions, particularly for the Federalist Party, in America’s new democratic
system.”> Neem has also investigated how and why America became a ‘nation of
joiners’ following the Revolution, focusing particularly on Massachusetts’
associational culture.”® Together these historians underscore the essential role
associations played in giving colonial and early-republican Americans a vehicle
through which they could engage with British and then American political discourse.
They have shown that voluntary associations provided avenues through which
groups of Americans, like their counterparts in Britain, could achieve particular
political, social, and cultural goals without relying on the state.

The Scottish ethnic societies that formed in colonial and early-national
America are often mentioned in these analyses and works on American social and
political life. Breslaw examined the similarities between the structure of the Tuesday
Club of Annapolis and other Edinburgh clubs and Butler looked at the similarities
between the St. Cecilia Society of Charleston and the Edinburgh Musical Society as
a means to situate their case studies within broader contexts.”> Paul undertook a
brief case study of the St. Andrew’s Society of Philadelphia in her work on credit
practices in Edinburgh and Philadelphia.’® Her work points to the importance the
Scottish identity manufactured by the St. Andrew’s Society played in helping situate
Scots in colonial Philadelphian credit networks. Aaron Sullivan examined the role

ethnic societies, including those with Scottish, English, and Welsh connections,

32 Roney, ““First Movers™; Jessica Choppin Roney, ‘““Effective Men” and Early Voluntary
Associations in Philadelphia, 1725-1775’, in Thomas A. Foster (ed.), New Men: Manliness in Early
America (New York: New York University Press, 2011), pp. 155-171.

33 Albrecht Koschnik, “Let a Common Interest Bind Us Together”: Associations, Partisanship, and
Culture in Philadelphia, 1775-1840 (Charlottesville: University of Virginia Press, 2008).

3% Johann N. Neem, Creating a Nation of Joiners: Democracy and Civil Society in Early National
Massachusetts (Cambridge, MA: Harvard University Press, 2008).

% Elaine G. Breslaw, Dr. Alexander Hamilton and Provincial America: Expanding the Orbit of
Scottish Culture (Baton Rouge: Louisiana State University Press, 2008); Nicholas Michael Butler,
Votaries of Apollo: St. Cecilia Society and the Patronage of Concert Music in Charleston, South
Carolina, 1766-1820 (Columbia: University of South Carolina, 2007), pp. 17-38.
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Edinburgh and Philadelphia ¢.1710-1770° (Unpublished Ph.D. Dissertation: University of Edinburgh,
2011), pp. 213-246.
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played in supporting the emigrant population in Philadelphia, placing them in the
context of colonial and early-national philanthropy.’” Yet no work to date has set out
with the primary objective of examining the role Scottish associations played in
American society or in creating and proliferating Scottish or Scottish-American
identities.

Notwithstanding colonial America’s prominence in early Scottish
associational life, those that focus their studies on Scottish diasporic associations
tend to concentrate their attentions elsewhere in the former empire, on localities
whose associational structures only emerged in the mid-to-late nineteenth century.
Bueltmann, Clarke, and Sullivan’s graduate work, and Bueltmann’s subsequent
monograph, for instance, evaluate Scottish associational performances of Scottish
regional and ethnic identities in New Zealand.”® Similarly, Bourbeau and Hinson’s
Ph.D. theses examine the role Scottish societies played in shaping Scottish identities
in nineteenth- and twentieth-century Canada.”’ In 2009, Bueltmann, Hinson, and
Morton produced the first edited volume to evaluate Scottish associational culture
throughout the diaspora.”’ The authors and editors of this volume, Ties of Bluid, Kin,
and Countrie: Scottish Associational Culture in the Diaspora, recognised and
demonstrated the important role diasporic associations played in creating Scottish
identities throughout the wider world. Despite its impressive overview, however, the
societies that met in colonial and early-national America remain conspicuous by their
absence. While mentioned in passing, these societies receive no analytical attention.

This issue, coupled with the fact that Scottish societies are only mentioned in

passing in histories that focus on American club culture, has resulted in the mistaken

37 Aaron Sullivan, ““The Charity which begins at Home”: Ethnic Societies and Benevolence in
Eighteenth-Century Philadelphia’, Pennsylvania Magazine of History and Biography 134:4 (Oct.
2010), pp. 305-337.

** Sullivan, ‘Scots by Association’, p. 9; Tanja Bueltmann, ““Brither Scots Shoulder tae Shoulder”:
Ethnic Identity, Culture and Associationism Among the Scots in New Zealand to 1930° (Unpublished
Ph.D. Dissertation: Victoria University of Wellington, 2008); Bueltmann, Scottish Ethnicity and the
Making of New Zealand Society, 1850-1930 (Edinburgh: Edinburgh University Press, 2011); Alison
Jane Clarke, ‘Feasts and Fasts: Holidays, Religion and Ethnicity in Nineteenth-Century Otago’
(Unpublished Ph.D. Dissertation: University of Otago, 2003).

** Andrew Hinson, ‘Migrant Scots in a British City: Toronto’s Scottish Community, 1881-1911°
(Unpublished Ph.D. Dissertation: University of Guelph, 2010); Catherine Bourbeau, ‘The Migration
of Scots to Quebec: Montreal’s Scottish Public Community and the Formation of Identities, from the
18th to the 21st Century’ (Unpublished Ph.D. Dissertation: University of Aberdeen, 2010).
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assumption that Scots first began to create diasporic associations in the mid-
nineteenth century in Canada and the Antipodes when (as this thesis demonstrates)
the genesis of this phenomenon began much earlier, first in London and then in the
American colonies. To add to this, each of these works represents diasporic Scottish
associations as distinct. They isolate the societies they study from Scotland and its
culture, which furthers the idea that Scottish diasporic associations and the identities
they expressed were isolated and different from their Scottish counterparts.

By focusing on the role Scottish associations played for the Scottish
communities on both sides of the Atlantic in relation to the political, social, and
cultural environments in which they existed, this thesis fills a gap in the present
disjointed literature on Scottish clubs. By placing Scottish associations and their
Scottishness at the heart of the analysis, it asserts the centrality of Scottish
associations in the negotiation of Scottish and Scottish-American identity
construction throughout the period from c.1750-1832. It also firmly places the
origins of Scottish diasporic associational culture and the creation of a global
Scottish identity first in Scotland and then in London and the American colonies,
thus providing needed context for the studies that examine Scottish diasporic

associations in different places in later periods.

II

As well as expanding and informing the historiography on eighteenth- and
early-nineteenth-century Scottish club culture, this work also uses associations as a
lens through which to understand the construction and performance of Scottish
identities in a transatlantic, indeed transnational, context.

Historians have long recognised the importance of Scottish identity and its
role in negotiating the significance and stability of the Scottish experience. No clear
consensus, however, has emerged regarding the shape this identity took. Lately, the
historiography on Scottish identity in the long eighteenth century has concentrated its
attention on the adoption of ‘Anglo-Britishness’. Kidd, through his seminal work,
Subverting Scotland’s Past, argued that Scotland’s historians from ¢.1750-c.1830

appropriated England’s history as their own in order to present themselves as ‘North
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Britons’ or even ‘Anglo-British’ in identification.*' He suggested that Scots became
‘disenchanted’ with their feudal past and sought to claim English history as their
own. Following this interpretation, Craig has argued that Scots have felt inferior to
their southern neighbours and have attempted to emulate English ways in order to be
seen as part of a wider British paradigm since the eighteenth century.* In her 1980
work, Ash claimed that by the end of the nineteenth century, ‘a general interest in
Scottish history had ceased to be the mark of broadly educated Scotsmen and had
come instead to be seen as the mark of a narrow parochialism most Scots wished to
abandon’.* She, like many of her contemporaries, presented this as a paradox since
figures like Sir Walter Scott had created such a stir in the Scottish historical
consciousness in the early-nineteenth century through his advocating of Scottish
distinctiveness and ‘Highlandism’. Kidd, however, has since ‘revisited’ Ash’s claim,
arguing that Scotland never had a real interest in furthering their political history and
instead favoured that of the English.** According to Kidd and other historians of the
‘North British’ phenomenon, while Scotland did have a period of cultural awakening
as a response to the early-nineteenth-century radical threat, they were
overwhelmingly whiggish in their understanding of themselves and sought to present
a British future defined by England’s historical tradition.

At the same time, however, the historiography that places Britishness as its
central concern has, for at least the past forty years, tried to separate itself from the
Anglo-centric approach. Exemplified by the work of Connolly and Kearney,
Britishness is now usually presented as an amalgamation of separate English,
Scottish, Welsh, Irish, and even colonial identities into one national consciousness,

employing what Pocock described in 1975 as the ‘new British’ or ‘four nations’

*! Colin Kidd, Subverting Scotland’s Past: Scottish Whig Historians and the Creation of an Anglo-
British Identity, 1689-c.1830 (Cambridge: Cambridge University Press, 1993).

*2 Cairns Craig, Intending Scotland: Exploration of Scottish Culture Since the Enlightenment
(Edinburgh: Edinburgh University Press, 2009).

* Marinell Ash, The Strange Death of Scottish History (Edinburgh: Edinburgh University Press,
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approach.” In practical terms, this approach has led scholars to examine Scotland’s
unique experience in the development of Britain and its role in shaping a wider
British identification.*® Scholars, for instance, place heavy emphasis on how the
‘cult of tartanry’, ‘Highlandism’, and the Scoto-centric ‘tartan monster’ was distinct
yet compatible with loyalty to the British state.*” This line of inquiry has also
opened up an investigation into the distinct role Scots played in the British Empire.
Devine, Fry, and MacKenzie’s comprehensive studies of Scotland’s Empire are
complemented by a myriad of case studies demonstrating Scotland’s imperial
participation.*®

In recognising and navigating the problematic history of Scottish identity,
many historians, like Ash, have also settled on the view that Anglo-Scottish identity
was, at heart, a paradox. In his 1964 work, The Paradox of Scottish Culture, Daiches
argued that Scots’ simultaneous assimilation with English culture and expression of

Scottish particularism was confused and contradictory.*” In 1975 Pocock suggested:

Scottish history has been, and may remain, a mere matter of
choice in which the acceptance of anglicization, the insistence
on the concept of Britain, Lowland localism, and Gaelic
romanticism, remain equally viable options and the problem is
to reconcile one’s identity with one’s awareness of so open-
ended a structure of choice.”

> Pocock, “British History’, p. 615; Pocock, ‘The Limits and Divisions of British History: In Search
of the Unknown Subject’, American Historical Review 87 (Apr. 1982), p. 317; S.J. Connolly,
“Varieties of Britishness: Ireland, Scotland, and Wales in the Hanoverian State’, in Alexander Grant
and Keith J. Stringer (eds.), Uniting the Kingdom?: The Making of British History (London:
Routledge, 1995), pp. 193-207; Hugh Kearney, The British Isles: A History of Four Nations
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In 1998, Finlay argued that the eighteenth century ‘is characterised by cultural
confusion and the historian has a great many varieties of Scottishness and Britishness
to choose from’.”! The inability to neatly categorise Scotland’s multifaceted identity
has led scholars to use terms like ‘Caledonian antisyzygy’ and ‘cultural
schizophrenia’ to describe what they see as Scots’ erratic behavior in the long
eighteenth century.”

Through the lens of Scottish associations, this thesis seeks to understand
Scotland’s identity in relation to wider political and cultural influences and to bring
together these contrasting and sometimes contradictory historiographical trends. It
evaluates how the members collectively shaped Scottish identity so that it was
agreeable with Britishness (or even sought to define Britishness) in both its domestic
and imperial frameworks. It also shows how the same Scottish identity could be
used in contexts that were not necessarily defined by the Union of 1707, such as the
European ‘Republic of Letters’. To add to this, it examines how provincial societies
(or societies which represented provincial populations) interacted with wider
‘metropolitan’ identifications even within Scotland. It seeks to demonstrate how
Scots used associations to express Scottish identities, which could be adapted in
order to fit the priorities of different communities, or even the different priorities of
the same community within different contexts.

Of course, the most significant contribution of this original investigation lies
in the comparison between these Scottish clubs in Scotland to those that met in
America in the pre- and post-revolutionary period. A rich and growing body of
literature serves Scotland’s emigrants.”> Within this historiography, Scots in colonial
America and Scottish influences in colonial America have received disproportionate
attention. Ever since the groundbreaking William and Mary Quarterly edition that
focused on the relationship between Scotland and America first appeared in 1954,

historians have evaluated Scotland’s influences on the American colonies and their
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shared experiences. Scholars, such as Hook, Sher, and Landsman, have shown that
Scottish enlightenment philosophies, education practices, social practices, and
religion (amongst other things) had an enormous impact on the way Americans
constructed their cultural, political, and religious outlook and influenced colonial and
early-national American development. Scholars have even demonstrated the
similarities between the cultures that emerged in Scotland and America during the
eighteenth century, often connecting their similar trends to their parallel role in the
British Empire.”*

While Scottish influences in colonial America have received plenty of
scholarly attention, few historians of Scotland and America have examined Scottish
identity construction in a colonial and early-national American setting. Scholars who
look at the ways in which Scots shaped their Scottish identity outside of Scotland,
like those who study Scottish diasporic associational culture, tend to examine later
nineteenth-century Scottish colonial ventures such as those in Canada, Australia,
New Zealand, and South Africa rather than colonial America.”> Moreover, scholars
who study Scots in America tend to end their evaluation with the American War of
Independence. Few have examined how Scots defined themselves in the newly
independent country.”

By evaluating the ways in which Scottish associations constructed Scottish
identity in both the pre- and post-Revolutionary War period, this study follows the
evolution and change in associational expression of Scottish identity in two countries

over a significant period, rather than simply focusing on one small period in history
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or one geographical locale and its relation to one overarching influence (the British
state). By covering the period before and after the American War of Independence,
it also evaluates the creation of Scottish identity outside of a British national
construct. Indeed, it is the only study to explore the exportability and malleability of
late-eighteenth and early-nineteenth century Scottish identity in that it could be used
as a tool to present a different political loyalty — one completely separate from
Scotland’s contemporary political experience in the British union.

This thesis is, therefore, the first to explore the experiences of Scots in
Scotland and Scots abroad and the similarities and differences in the Scottish
identities they expressed. It is the first that evaluates the origins of what has been
viewed as a disparity between the Scottish-American (or even Scottish-diasporic)
identity and the Scottish identity expressed in Scotland. It is also the first to
demonstrate the shared experience in constructing Scottishness, thus adding
significantly to the wider understanding of Scottish identity in both Scotland and the

diaspora.
II1

Before beginning the primary investigation, it is first important to define the
terms and theories that will be used. Identity is a key feature in this analysis. Yet, it
is not an easy concept to understand and can be even harder to define, particularly in
a Scottish context. As Gleason has suggested, ‘today we could hardly do without the
word identity in talking about immigration and ethnicity. Those who write on these
matters use it causally; they assume the reader will know what they mean.”’

As Weeks explains, identity is ‘about belonging, about what you have in
common with some people and what differentiates you from others...but it is also
about your social relationships, your complex involvement with others’.>®

Sociologists have identified four overarching categories of identity expression —

personal identity, role identity, social identity, and collective identity. Personal

*7 Philip Gleason, ‘Identifying Identity: A Semantic History’, Journal of American History 69:4 (Mar.
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identity relates to how a person defines himself or herself as an individual. It is
individualistic and is unrelated to social interactions, yet it is, at the same time,
created in relation to other people. Role identity describes the character one plays in
social situations — i.e. father, mother, brother, sister, daughter, son, husband, or wife.
Social identity has to do with the role individuals play in certain social groups. It is
defined by the similarities and differences individuals have in relation to other
categories of people. One can, for instance, be a student, a businessman, a
professional, or a labourer. Finally, collective identity (the type of identity most
relevant to this thesis) relates to the identities created when people band together to
support a particular priority.” As Elder argues, ‘persons have an identity by
positioning themselves relative to other persons and by giving to these relations a
meaning that is fixed in time...a group has an identity if it succeeds in defining itself
vis-a-vis other groups by attributing meaning to itself that is stable over time’.*°

Of course, all of these categories of identity intersect. In fact, one of the
central understandings of identity formation and expression that informs this analysis
is that individuals and groups can have multiple identities at the same time. In his
evaluation of Scottish identity, Smout theorised about the idea of ‘concentric
loyalties’.®! He suggested that every individual has numerous identities, which can
be used independently or in conjunction with one another. A person, for instance,
can be a man, a husband, a father, a professional, a minister, a Lowlander, a Scot, a
Briton, and a European all at the same time, or employ each identity individually
when the situation calls for it. As Colley also argues, ‘Identities are not like hats.
Human beings can and do put on several at a time’.%> ‘Loyalties’ or identities can
also change type. In this case, Scottish identity could (and still can) take a personal,
social, collective, national, ethnic, or cultural slant depending on when it was
employed and who employed it. This thesis aims to show that eighteenth- and

nineteenth-century ‘Scottishness’ could also work within (as well as independently
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of) other identifications, including Britishness, Europeanness, and Americanness,
and that associations provided a versatile yet structured medium through which
‘hyphenated’ or multifaceted collective identities could be expressed along with
personal and role identities.

One of the key arguments this work espouses is that through associations,
Scots constructed their own identities and shaped the way they were perceived from
the outside in response to external pressures and preconceptions. They engaged with
the identity placed upon them by others by either accepting or challenging it. Yet,
they were also agents in its ‘invention’, or perhaps more appropriately, its
‘construction’ or ‘manipulation’. As such, this work is also influenced by the
theoretical concept of ‘performative’ identity, especially in the way that it is
presented by Isaac and Butler.”’ Butler’s sociological work has focused on gender
performativity, suggesting that gender, rather than simply related to the biological
sex of an individual, has to do with the performed differences between women and
men. Isaac demonstrated that showmanship and performance played a key role in
providing the eighteenth-century Virginian gentry with social and cultural power.
This thesis uses the theory employed by both of these scholars in order to better
understand ‘Scottishness’. Scottish societies and their individual members were
‘Scottish’ because they defined Scottishness then performed that Scottishness — not
necessarily because they were born in Scotland or had Scottish ancestry. When
describing public displays of identity, this work often states that the societies
‘performed’, ‘expressed’ or ‘articulated’ their identity in order to demonstrate this
important distinction.

In order to be as descriptive as possible, qualifying terms with varying
degrees of specificity, such as ‘collective’, ‘national’, ‘ethnic’, ‘cultural’, and
‘representational’, will be used to describe the type of Scottishness being addressed.
These terms (particularly the terms ‘ethnic’ and ‘national’) are, however, loaded. As
Mandler has argued, ‘““National Identity” is one of those concepts, like “political

culture”, which historians have somewhat casually borrowed from the social sciences

% Rhys Isaac, The Transformation of Virginia, 1740-1790 (Chapel Hill: University of North Carolina
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and then used promiscuously for their own purposes.’® Post-union Scotland had a
particularly confusing ‘national’ identity, since modern ‘nationalism’ did not exist
until about 1790 and did not have any real force in Scotland even during its rise in
Europe. Moreover, those who supported the union between Scotland and England
had an even wider ‘national’ identity in Britishness, which did not necessarily
undermine their Scottish ‘national’ identification.”> While cognisant of the
complexities of the term, the phrase ‘Scottish national identity’ is employed when
referencing the Scottishness that existed in Scotland and was associated with
Scotland’s political culture, meaning its unique engagement with British and
distinctly Scottish political issues.

Similar issues arise with the term ‘ethnicity’, as Scots could either be seen as
part of a wider British ethnic group or even two ethnic groups divided by the
Highland line. Furthermore, as McCrone argues, ethnicity in Britain usually referred
(and still refers) to race. According to McCrone, ‘if one suggests to the Scots, the
Welsh and even (perhaps especially) the English that they are an ethnic or national
minority in whatever context, one would get strange looks’.®® In 1996, Erikson
described ethnicity as ‘relationships between groups whose members consider
themselves distinctive’.®’ In this case, Scottish societies, which had exclusively
Scottish memberships or identified themselves as Scots seem to fit the bill.

Similarly, Alba argued, ‘Such mundane actions as eating ethnic food, enacting
holiday rituals...and participating in ethnic social clubs give meaning to an otherwise
abstract assertion of ethnic identity and breathe life into ethnicity as a social form’.%®

When using this term, this thesis follows Erikson and Alba’s definitions, particularly

when attempting to describe Scottishness that did not have any ties to Scotland’s
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political culture or the British state. It is important, however, to point out that
different groups of Scots could describe and perform their collective ‘ethnicity’ in
different ways. Ethnicity, like national identity, should not be seen as a stagnant
version of identity expression. It should also not be seen as completely separate
from other forms of identity. Ethnicity could be politicised and national in its
performance.®’

In order to understand why Scots created and/or joined clubs and societies
that performed Scottish identity, this thesis also employs social capital theory and
often refers to ‘social capital’. Social capital theory describes ‘investments in social
relations with expected returns in the marketplace’.”” According to this theory, all
individuals enter social interactions and relationships, such as those found in
voluntary associations, with an agenda in mind. They seek resources (information,
reputation, or tangible resources like money) that the individual or group with whom
they are engaging hold or have the ability to gain. They then use persuasion,
coercion, or authority to convince the individual or group to share their resources.
As Lin argues, ‘[social] capital is seen as a social asset by virtue of actors’
connections and access to resources in the network group of which they are
members.””'

Social capital also implies reciprocal trust. Theorists have argued that
individuals or groups do not share their resources unless they believe that they will
receive something in return. Modern sociologists tend to use contemporary
voluntary associations as evidence for this aspect of the theory. Clubs and societies
gain prestige through the status of their individual members and the individual
members gain prestige by joining socially recognised clubs or societies. Even
charities, which have a philanthropic and benevolent ethos, are not exempt from
seeking social capital. Charities and philanthropic societies gain their reputation of

being charitable, generous, and morally sound by providing aid to underprivileged

% McCrone, ‘Who do you say you are?’, p. 310.

" Nan Lin, Social Capital: A Theory of Social Structure and Action (Cambridge: Cambridge
University Press, 2001), p. 19.

" Ibid.
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people. Neither the charity nor its individual members involve themselves in social
interactions without seeking something in return.’

Social capital theory raises exciting new questions about the elite and
middling sort in Scotland, the priorities and agendas of the Scottish emigrant
communities in America, and the role the performance of Scottish identity played in
both contexts. It raises questions such as what was the motive for membership in
Scottish clubs and societies? What reputation did members receive from being part
of Scottish clubs and societies? Who was included and excluded from membership;
and what agendas were the members promoting? Most significantly, it underlines
the importance of associational culture in promoting both individual and institutional
goals. By accepting this theory, this work can better examine how the desired
resources (social, economic, cultural, and political) of the individual members and
collective associations resulted in the Scottish identities they performed taking a

particular shape and changing over time.

v

In order to achieve the above goals, this work uses sources written or created
for or by associations, such as minute books, rulebooks, transactions, membership
certificates, ticket stubs, and even material goods, as well as sources which reference
Scottish associational activities, such as private letters, memoirs, diaries, newspapers,
and guidebooks. It engages with sources, which can be found in archives across both
Scotland and America in order to better understand Scottish associational culture
throughout the Atlantic world. As such, it engages with sources that are well known,
such as the records of the Select Society and Poker Club as well as sources that have
received little (if any) scholarly attention, such as the various St. Andrew’s Societies
that met (and still meet) in America. The text of the thesis is divided into six
chapters covering the period from the emergence of the high enlightenment in ¢.1750

to the death of Sir Walter Scott and the end of the long eighteenth century in 1832.

72 Robert D. Putnam, Making Democracy Work: Civic Traditions in Modern Italy (Princeton:
Princeton University Press, 1993); Putnam, ‘Bowling Alone: America’s Declining Social Capital’,
Journal of Democracy 6.1 (Jan. 1995), pp. 65-78; Putnam, Bowling Alone: The Collapse and Revival
of American Community (New York: Simon & Schuster, 2000), p. 19.
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This range covers concurrent shifts in American political and cultural history from
the late colonial period to the end of the Jacksonian era. The first and last consider
the ‘usefulness’ of associations in constructing identity and the material tools at their
disposal. The middle four are geographically and chronologically constructed.

More specifically, Chapter 1 provides the context for the analysis of Scottish
club culture and identity expression that follows. As the first goal of this work is to
demonstrate the important role associations played in defining and disseminating
Scottish identity in both Scotland and America in the eighteenth and nineteenth
centuries, the first chapter of this thesis necessarily outlines the aspects of club
culture in both places, which allowed them to be so ‘useful’ in this particular
endeavour. It employs a broad approach, not limiting the analysis to ‘Scottish’ clubs,
as ‘Scottish’ clubs functioned within a much wider transatlantic associational world
and should be first understood in context before studied in detail. In so doing, the
first chapter also outlines the similarities and differences of Scottish and American
associational culture, which influenced the way the Scottish national, regional, and
ethnic identities were expressed. In particular, it looks at the structured, exclusive,
masculine, and public nature of the clubs and societies that formed in the Atlantic
world from ¢.1750-1832.

Chapter 2 gets to the heart of the analysis of Scottish associational culture
and Scottish identity formation and expression. It focuses on how Scots in Scotland
in the mid-to-late eighteenth century used clubs to promote Scottish national and
regional identities. It challenges the prevalent historiography that argues that mid-
eighteenth-century middling Scots were essentially mimics of their English
neighbours or performed an identity that was primarily ‘Anglo-British’ in
orientation. In order to do this, it begins by examining three of the clubs formed and
attended by Edinburgh’s literati — the Select Society (and its off-shoots), the Poker
Club, and the Edinburgh Philosophical Society. Through the evaluation of these
societies in particular, this chapter demonstrates that while the Edinburgh literati
used English models, spoke in English, and sometimes called themselves North
British, they did not give up their Scottish identity. The examination of the
controversy between the Royal Society of Edinburgh and the Society of Antiquaries

of Scotland, which follows, demonstrates that there was in fact great competition
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over which associations should represent Scotland. By including an examination of
literary societies in provincial Scotland, Glasgow and Aberdeen in particular, this
chapter also demonstrates that provincial Scots did the same thing with the identity
presented in Edinburgh as Edinburgh societies did with the identity presented in
England and Europe. They manipulated a ‘metropolitan’ example to fit their own
priorities and present themselves as distinct yet part of a wider civilised world.
Finally, an examination of the early Highland societies reveals that elite and even
middling Highlanders in Lowland Scotland incorporated aspects of their own
independent Highland identity with Lowland and wider British trends in order to
better situate their community in the environment in which they found themselves.

Chapter 3 evaluates the Scottish associations in America that met before the
American War of Independence. It begins with a case study of one club, the
Tuesday Club of Annapolis, which based its structure and identity on an Edinburgh
club model. Through this particular case study, this chapter shows that drawing from
a Scottish model provided this colonial-American club with a claim toward wider
British citizenship. The chapter then continues with an examination of the colonial-
American clubs and societies that, while not based on any specific Scottish model,
promoted Scottish ethnicity, mainly St. Andrew’s Societies. By doing so, it
demonstrates that Scots in America created societies, which promoted Scottish
identities that were similar to those performed in Scotland, but manipulated them to
fit specific colonial priorities. It argues that the predominant Scottish identity
performed by these associations placed the Scottish communities in America as civil,
modern, moral, improved, concerned with the wellbeing of the host community,
distinctly Scottish, yet at the same time fully British and part of Britain’s imperial
mission.

The following two chapters evaluate change over time and the evolution of
associational expressions of Scottish identity in Scotland and America. Chapter 4
examines Scottish associations in Scotland from ¢.1790-1832. It looks at which
aspects of Scottish identity changed and which aspects stayed the same during and
after the French Revolution, the rise of European romanticism, and the rapid
urbanisation, industrialisation, and professionalisation of Scotland’s towns and cities.

In order to do this, this chapter examines the evolution of two types of ‘Scottish’
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societies, which had their advent in the eighteenth century — ‘enlightenment’
intellectual societies and Highland societies. By comparing these two associations,
which expressed parallel versions of Scottishness in the period from ¢.1750-1790 but
differed in expression in the period from c.1790-1832, this chapter examines how
Scots used associations to shape new versions of Scottishness in Scotland’s new
political, economic, and social context.

The next chapter, Chapter 5, looks at what happened to Scottish clubs in
America after the American War of Independence. It examines the dramatic shift in
identity formation following this ideological war. This chapter, more than any other,
shows that Scots were able to quickly re-form and deliberately alter the way that
their identity was expressed in order to best promote themselves within their current
political and social climate. How else would these associations be able to use their
Scottishness, which was so attached to British loyalty only a few years earlier, to
present their loyalty to the newly formed United States? When compared to the
romantic and ‘enlightenment’ expressions of Scottishness performed by associations
in Scotland, one can see that Scottish-Americans used the same symbols being
contemporaneously developed in the mother country but for very different reasons.
In fact, they combined symbols of Scottishness with statements of American loyalty
in order to form a Scottish-American identity that was authentic in its own right.
This chapter also incorporates some comparisons with other ethnic groups in order to
show how those societies created by American Scots fit within the wider ethnic
associational system in the United States. It shows that Scots were able to avoid
challenges from the state, which other ethnic societies, like the English and Irish,
could not.

Finally, the last chapter, Chapter 6, examines the material things that Scottish
societies in both Scotland and America commissioned, owned, and/or supported. It
looks at how and why these associations commissioned and consumed material items
to both promote their agendas within a club context as well as subtly influence the
wider public. The basic internal documents of the clubs need to be understood as
only part of the story these associations have to tell. This chapter demonstrates that

when material goods such as print, seals, medals, badges, images, and even food and
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drink are thrown into the mix, the amount of effort these associations put into
promoting certain kinds of Scottish identity becomes clear.

Through these chapters, this thesis offers new insights into the relationship
between Scottish identities at home and in the wider diaspora. Often seen as distinct
entities, this thesis emphasises the similarities in the construction of Scottish identity,
even in divergent national contexts. Through the study of Scottish associations,
which were pivotal vehicles in Scottish identity construction in both Scotland and
America, it demonstrates that the Scottish identity manufactured and performed in
America had as much validity and legitimacy as that expressed in Scotland. It grew
out of the same foundation, followed the same process, and simply followed a
different trajectory as a result of the different political, social, and economic
environments in which it was expressed and the different communities of Scots that

expressed it.
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CHAPTER 1

‘And, by these Clubs, it is thought, they were first Civilized’:

The ‘Usefulness’ of Private Societies in a Transatlantic Context

In 1751 the St. Andrew’s Society of Philadelphia published a rulebook initiated by

the statement:

The Usefulness of private Societies, to answer particular good
Purposes, which either had not been, or could not be so well
provided for by the publick Acts of a Community, is well known to
be fully justified by the Practice of the best of Men in all Ages, and
in all civiliz’d Countries.'

The chapters that follow demonstrate the important role associations played in
constructing and proliferating Scottish identity (or identities) in Scotland and
America from ¢.1750-1832. But what was it about voluntary associations that led
the framers of Scottish identity in both Scotland and America to decide to use them
for this ‘particular good Purpose’? What was it about ‘private Societies’ that made
them ‘useful’ on both sides of the Atlantic? In order to answer these questions and
fully understand the utility of clubs in Scotland and America as a means for both
individuals and groups (of men) to achieve their goals and ambitions, especially in
terms of identity formation, an outline of the broader conceptual framework of
associational life in both Scotland and America must first be drawn.

In order to do this, this opening chapter begins by examining the organisation
and structure of voluntary associations in the British-Atlantic world. By doing so, it
shows that they provided an ordered and regulated way for the public to pursue and
achieve civic initiatives. Next, it examines the exclusivity of club culture in order to
demonstrate that clubs had the ability to delineate who had access to their activities
and expressions, and hence a voice in their agenda-setting. Thirdly, it looks at the
inherent masculinity of voluntary associations, discovering that associations

maintained an authoritative and rational place within a patriarchal society and

" Rules for the St. Andrew’s Society in Philadelphia (Philadelphia, 1751), p. 3.
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provided a space for homo-social sociability for men with a common interest.
Finally, it demonstrates that while clubs deliberately had exclusive membership rolls,
those members as individuals, and even more so collectively, had the resources to
reach and influence a wide and varied audience. By doing so, it provides the
necessary context for the investigations that follow and establishes why Scots chose
to create ‘Scottish organisations — in significant numbers’ and use these clubs to

create, perform, and present Scottish identities.”

Unlike informal social interactions, associations worked toward specific
goals and were structured accordingly. Clubs set procedures, collected revenue, and
delegated responsibilities. They created and asserted a ‘collective identity’,
supported by the act of joining and the use of a common name. Some even gained
state support for their actions through charters of incorporation. In essence the
internal structure of clubs enabled them to exert an effective external influence.

By the mid-eighteenth century, most associations agreed to a set of written
rules created to ensure that the objects of the society were achieved, stability
maintained, and order enforced. Depending on the club, rulebooks included
anywhere from four rules to thirty or more. As clubs became more formalised from
the 1780s, rules regulating activity became more complex. This was especially true
for subscription societies, which had to deal with a wide and interconnected array of
members. These rules always appeared in the minute books of the societies, and
were usually printed in book or pamphlet form and circulated amongst the members.
Some even published a summary of their rules in public newspapers and/or
magazines in order to give the outside community an indication of the society’s
organisation and purpose.” Most societies also expected their new members to sign
the manuscript rules before they could receive their membership certificate.* The

Society of Antiquaries of Scotland rules even stated that, ‘The Book of rules and

% Sim, American Scots, p. 203.

? See, for instance, the account of the Select Society rules printed in the Scots Magazine, Vol. XVII
(Edinburgh, 1755), p. 126.

* See rule X1 in Rules for the St. Andrew’s Society in New-York (New York, 1770).
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orders, and List of Members, shall be upon the Table before the President, or
Presiding Member at all Meetings.”” Clearly each person associated with the club
was thoroughly informed of its internal organisation, had access to the rules, and was
expected to adhere to them.

The official lists of rules for clubs on both sides of the Atlantic usually
included a statement of purpose. This was frequently under the title
‘Advertisement’, and included a justification of the association’s existence and a
statement placing the society in its larger ‘improving’ context. Phrases such as, ‘To
Encourage genius, to reward industry, to cultivate the arts of peace, are objects
deserving the attention of public-spirited persons’, as recorded by the Edinburgh
Society for the Encouragement of Arts, Sciences, Manufactures, and Agriculture, or
‘The Advantages arising to makind[sic] from learning are so evident, that all
civilised societies, both ancient and modern, have ever given the greatest
encouragement to the promotion of it’, as recorded by the Charleston Library Society
outlined the more specific explanation of the society’s goals.® These statements,
rather than frivolous, reinforced the importance of the society to the members and
those others who, for whatever reason, read the rules. As will be demonstrated in
later chapters, these statements of benevolence and social usefulness were used to
ease the minds of persons and politicians, especially those in America following
independence, that were wary of associations as alternative bases of power and
loyalty and therefore potential threats to established government.’

Often a rule stating the official name or title of the association followed.

Club names, either explicitly or metaphorically, represented the chief purpose of the
association to both the outside community and to the members themselves.
According to the preface to the minute book of the Poker Club in Edinburgh,
‘[Adam] Ferguson himself is said to have suggested the name “Poker Club” when he
was standing by the fire with a poker in his hand, for it was to stir up an inert country

to a sense of its atrocious wrongs and “to poke” the fire of patriotic zeal in demand

> Society of Antiquaries of Scotland Minute Book (1780-1782), Mss.913.41.Solm, APS, 18 December
1780.

% Rules and Orders of the Edinburgh Society, for the Encouragement of Arts, Sciences, Manufactures,
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Society: and the Act of the Legislature of South-Carolina, incorporating the said society with the
Royal Confirmations, 3" Edn. (Charlestown, 1770), p. 3.

" Neem, Creating a Nation of Joiners, p. 5.
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for its defrauded rights.”® This name spoke to the members who understood the
reference to a poker stirring a fire. This was beneficial for a society with a selective
membership, as the name did not necessarily need to be understood by the outside
community. In contrast, the name of the Society of Antiquaries of Scotland
described its purpose, the study of antiquities, as well as suggested that it was a
national institution representative of all of Scotland. It had a public goal and so it
chose to use a descriptive name. In the same way, the name ‘St. Andrew’s Society
of Philadelphia’ described the Society as a Scottish institution particular to that city.
Yet, it also linked it to other St. Andrew’s Societies in other cities with similar
‘good’ purposes. By naming themselves ‘The Society of True Highlanders’, this
association in Inverlochy suggested that their members were ‘true’ Highlanders
while the members of other Highland associations were ‘false’ Highlanders.” The
overarching purpose of creating a society name, however, was to inspire a unifying
and formal identity amongst its members rather than merely appear as an occasional
meeting between groups of convivial individuals. It would give the impression, then,
that an entire membership supported any action made under the society name, thus
enhancing its authority and influence.

In order to make sure that the society’s goals summarised in the
‘Advertisement’ were met, they usually outlined their procedures. This often
included a statement of the time and place of meetings and celebrations, election
practices, and membership requirements. It also outlined exactly how meetings
would function. In 1712, George Buchanan (John Fergus), the secretary of the Easy
Club, wrote to the Spectator explaining that ‘we have observed as one of our
fundamental laws that one, two, or mo[re] of the Spectators shall be read at every
meeting’.'® The reasoning behind this practice was ‘That in case any scruples or
doubts...every one may give his thoughts on’t and thus (as the rubing [sic] of two
hard Bodies together will smooth both) we have all been satisfied about the thing

each of us by ourselves could not be convinced of.”'" Thus, they read the periodical

¥ Poker Club Minutes (1774-1784), Dc.5.126, CRC, p- L.

? This dynamic will be addressed further in Chapter 4.

' John Fergus (George Buchanan) to the Spectator, 15 August 1712, Easy Club Papers, David Laing
Collection, La.I1.212, CRC.

" Ibid.
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in a club setting in order to improve their behaviour and ‘easy’ outlook on society.

In a similar way, the Belles Lettres Society stated that:

...the Members shall be allowed to choose the Topics of their own
Discourses and that the minimum of Time for pronouncing a
Discourse shall be twelve Minutes and the maximum twenty five
minutes And recommend to the members to study a perspicuous
Brevity in their Discourses. '

By placing a time limit on speeches the Belles Lettres Society not only made the
members practise their ‘brevity’ and rhetorical skills, but also allowed the Society to
function in an ordered manner. While they played a variety of roles (facilitating
patronage and friendship networks, providing entertainment, and creating a
collective identity, for instance), the stated procedures ensured that the society still
engaged with its original purpose.

One of the key organisational elements of associations was their ability to
collect revenue in support of particular initiatives. Specific membership fees, dues,
and payments were almost always clearly delineated and enforced. This could be
used to exclude certain people from joining. Yet, it also provided the financial
backing for physical initiatives. The collecting of funds, for instance, allowed the
Philosophical Society of Edinburgh, the American Philosophical Society, and many
of the literary and scientific societies of the nineteenth century to publish and
circulate tracts detailing new inventions and ‘improving’ procedures.”” The money
collected by the Highland Society of Glasgow allowed them to support Highland
children attending English language schools and better situate these children in
Lowland (or civilised) society.'* The Society in Scotland for the Propagating of
Christian Knowledge collected funds in order to set up schools throughout the

Scottish Highlands and colonial America, which they used to ‘civilise’ the people

'2 Minutes of the Belles Lettres Society of Edinburgh. Adv.Ms.5.1.6, NLS.

3 Early Proceedings of the Society for the Promotion of Useful Knowledge Compiled by one of the
Secretaries from the Manuscript Minutes of Its Meetings from 1744 to 1838 (Philadelphia, 1884);
Transactions of the American Philosophical Society held at Philadelphia for Promoting Useful
Knowledge, Vol. 1, 2" Edn. (Philadelphia, 1789); Essays and Observations, Physical and Literary.
Read before the Philosophical Society in Edinburgh, and Published by them, Vol. 1 (Edinburgh,
1754).

'* The Scheme of Erection of the Highland Society of Glasgow: To Which is Subjoined, Additional
Regulations, made in 1787 (Glasgow, 1788).
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living there and, in turn, to spread the members’ Presbyterian religious views."” Club
revenue, along with the collection of grants, also provided the financial backing for
cultural displays. At its most basic level, the collecting of dues allowed the societies
to facilitate fashionable entertainment — paying landlords, buying food and drink, and
decorating meeting halls.

Rules regulated the behaviour of the members at club meetings so that
‘collective’ order was maintained. Rules banning religious and political
conversation and debate were common. The rules of the Select Society, for example,
included, ‘That every Member may propose any subject of debate, except such as
regard Revealed Religion, or which may give occasion to vent any Principles of

Jacobitism.”!®

In the same way, in 1770, the ‘Moot’, a debating society in New
York, established the rule that, ‘[No] Member shall presume, upon any Pretence, to
[in]troduce any Discourse about party Politics of this Province, and to persist in

Discourse after being desired by the President to drop it.”"”

The point of this was to
provide a safe and regulated place for polite discussion and debate, which would not
erupt into zealous arguments or violence or undermine the integrity of the society.
These were coupled with regulations on physical behaviour — drunkenness and
violence in particular. Some even had rules saying that they did not need rules. The
Newtonian Club, for instance, had a rule, which stated, ‘That, as this club consists
entirely of Philosopher([s], it would therefore be ridiculous to make any laws for its

internal police.”"®

While humorous, this rule in itself suggested that certain
behaviour was expected. Rules regarding lateness or absence could also be found in
the majority of club documents.

Specific punishments for those who did not follow club procedure were also
stated, which further reinforced the rules on behaviour and enforced club cohesion.
These punishments could vary. The Tuesday Club of Annapolis, for instance,

included a ‘Gelastic Law’ in their regulations. It stated, ‘That if any Subject of what

"> An Account of the Funds, Expenditures, and General Management of the Affairs, of The Society in
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' Select Society Book of Rules and Minutes (1754-1763), Adv.MS.23.1.1, NLS, p. 2.
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nature soever be discussed, which levels at party matters, or the administration of the
Government of this province or be disagreeable to the Club...the Society shall laugh
at the member offending, in order to divert the discourse.”'” This law fit with one of
the main purposes of the society, which was to ‘civilise’ its members through the
practising of wit and humour.” It also allowed the Club to diffuse potential
arguments, which challenged the stability of the meetings. That said, fines were by
far the most common punishment for inappropriate behaviour, lack of attendance, or
delinquency. In fact, members could be fined for even small misdemeanours. In
1765, the Literary Society in Glasgow College included in their rulebook that, ‘If any
Member shall not be within the threshold of the Room where the Literary Society
meets when half an hour past five o’clock afternoon shall strike by the College Clock
he shall pay Six pence.”*' Fines not only punished the offending member but also
added to the income of the association and helped them fulfil their purpose. As such,
fines were given out regularly without question. Expulsion was also a common
punishment for either not paying dues, not coming to meetings, or gross
misbehaviour that did not fit the principles of the association. In 1794, the
Caledonian Society of New York included in their constitution a detailed and ‘fair’
procedure to deal with misbehaviour. It stated, ‘If any member shall be guilty of any
act, that may injure the reputation of the Society, on proof thereof such member shall
be excluded, and forfeit all he shall have paid to the funds’.** No matter the
punishment, the members understood that the breaking of rules had consequences.
As such, they discouraged members from acting against society norms and
challenging the stability or integrity of the association.

Moreover, in order to maintain this internal structure, most societies
delegated responsibilities to certain members. This could be done in a variety of
ways. Small eighteenth-century societies often rotated their officials. The Select

Society, for instance, had a different ‘preses’ at each meeting who introduced the

¥ Records of the Tuesday Club of Annapolis, 1745-56, edited by Elaine G. Breslaw (Urbana: Illinois
University Press, 1988), pp. 7-8. Hereafter cited as Records.

*% Shields, Civil Tongues and Polite Letters, pp. 178- 182; Elaine G. Breslaw, ‘Wit, Whimsy, and
Politics: the Uses of Satire by the Tuesday Club of Annapolis, 1744-1756’, William and Mary
Quarterly, 3" Series, 32:2 (Apr. 1975), pp. 295-306.

! “Laws of the Literary Society in Glasgow College’, quoted in McElroy, ‘Literary Societies’, p. 121.
22 Constitution of the Caledonian Society, of the City of New York: Instituted the 13" of October 1794
(New York, 1794), p. 7.
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question for the day and was responsible for assuring decorum.” The Relief Fire
Society of Boston recorded in their minute book that, ‘For the preservation of Order
& Decency a Moderator shall be chosen at every Meeting by Ballot; and if any
Member has anything to offer to the Consideration of the Society, relative to the
Affairs thereof shall address the Moderator.”** The majority of societies throughout
this period, however, nominated and elected officials to serve for a fixed period of
time.”> This usually included a president, vice president, secretary, and treasurer. It
could also include posts such as printer to the society, poet laureate, and chaplain. At
the very least, they appointed a person to handle and collect society funds and keep
the society’s records.

Some societies (especially large societies) appointed committees and
managers to deal with particular aspects of their missions and to ensure that the
members collectively followed their stated procedures. The Relief Fire Society of
Boston, for instance, appointed ‘four Members, in their turn, one day at least before
every Meeting who shall go & examine the Buckets, Bags, &c. of each Member
respectively and report the same at the next Meeting’.*® In fact, these committees
could be appointed to deal with any aspect of club activity, such as revising the rules,
liaising with the community, organising events, or even creating lists of toasts.*’
Some even created general standing committees to be used as the voice of the
society. In 1815, the Bruce and Thistle Friendly Society of Bannockburn included in
their rulebook that:

...a standing Committee, for, general purposes, consisting of
eleven members, viz. a Preses, two Box-masters, and eight thereto,
who shall act at all times in the name, and on the behoof of the
Society; and all acts and orders of such Committee, under the

2 Scots Magazine, Vol. XVII (1755), p. 126.

** Minute Book of Rules and Meetings of the Relief Fire Society (1773-1807), Ms.Am.1791, BPL, p.
1.

> Most Scottish-American societies, for instance, held annual elections on St. Andrew’s day. See
Rules for the St. Andrew’s Society of New-York (1770), p. 5; Rules of the St. Andrew’s Club at
Charles-Town in South Carolina (London, 1731), p. 4.

2® Minute Book of Rules and Meetings of the Relief Fire Society (1773-1807), BLP, p. 3.

z See, for example, the report of the sub-committee created to revise the rules of the Celtic Society in
Objects and Regulations of the Celtic Society Instituted at Edinburgh 1820; with Copies of the
Reports of the Distribution of the Society’s Prizes for 1832 (Edinburgh, 1833), pp. 31-32; The
reference to the St. Andrew’s Society of Albany committee formed to write a letter to Alexander
Hamilton’s father-in-law after his death can be found in the Connecticut Herald, 14 August 1804.
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power delegated to them, shall have like force and effect as the
acts and orders of the Society could or might have at any general
meeting thereof...**

The result was an oligarchical organisation, where a few members completed the
vast majority of the society’s work.

While some societies may have created a hierarchical structure for political
purposes, club oligarchies were most often created out of necessity. Small clubs
with regular attendance could work as direct democracies. Membership lists of large
associations (subscription societies in particular), however, often included hundreds
of names while the lists of attendees at their regular meetings numbered in the teens.
The only time that these associations were able to regularly attract high numbers of
attendees was at celebrations when conviviality, most often facilitated by the
overflowing punchbowl, was guaranteed. In reality, then, most members joined
societies of this nature to reap the unstated social capital benefits of membership,
such as the enhancement of reputations, the acquisition of patronage networks,
entertainment, and a sense of community, rather than actively engage in its stated
purpose. On 26 February 1761, for instance, William Strahan, a Scottish printer in
London, sent a letter to David Hall, Benjamin Franklin’s printing partner and

founding member of the St. Andrew’s Society of Philadelphia, stating:

...the Bearer of this, Mr. William Miller, was bred under Mr
Kincaid of Edinr. To whose suitable character you are no
stranger...I pray you assist him, on his arrival, with your best
advice2;9particularly whom to attach himself to and whom to
avoid.

Miller was subsequently included in the list of members attached to the 1769 version
of the Constitution of the St. Andrew’s Society of Philadelphia. 1t would not be at all
surprising if Hall used the St. Andrew’s Society as a means to introduce Miller into

Philadelphian society. For this reason, responsibilities were necessarily delegated to

% Regulations of the Bruce & Thistle Friendly Society of Bannockburn (Stirling, 1815), pp. 6-7.
2 William Strahan to David Hall, 26 Feb. 1761, David Hall Papers, Mss.B.H142, APS.
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the most active and most committed members interested in promoting the purposes
of the organisation that justified (at least nominally) its creation.

This did not in any way diminish the integrity of an association, its structure,
or its identity expression. As the Royal Society of Edinburgh explained in their

Transactions:

Every associated body must receive its vigour from a few zealous
and spirited individuals, who find a pleasure in that society of
business, which, were it left to the care of the members in general,
should be often reluctantly submitted to, and always negligently
executed.”’

The other members supported the actions of the officials, even if they did not
actively participate in them. While members did not necessarily attend meetings or
join for the stated mission, instead using societies as a means to bolster their
reputation or patronage networks, they still entered a contract with the association
through the act of joining and by extension supported its purpose, stated claims, and
actions. The oligarchical structure put in place by each association ensured that the
society’s goals were met and that the prestige and the public ‘usefulness’ of the
organisation were maintained. The members provided the society with financial
backing, promoted the society’s reputation, and as a result, acquired the benefits of
enhanced social capital. The actions of the officials were almost always brought to
the attention of the society as a whole at general meetings and, in turn, voted on for
general approval. As such, then, the entire association still had access to the
decision-making process.

Another tool used to maintain internal integrity and assist the pursuit of
influence were charters of incorporation, which were increasingly employed as the
eighteenth century progressed. As Abraham Hume described in 1854, charters made
societies ‘official [bodies] publicly and legally recognised’.’’ Charters gave societies

the legal ability to buy and sell goods, sue and be sued, receive donations and

* Transactions of the Royal Society of Edinburgh, Vol. II (Edinburgh, 1790), p. 6.
' Ibid., p. 221; Abraham Hume, The Learned Societies and Printing Clubs of the United Kingdom

being An Account of their Respective Origin, History, Objects, and Constitution... (London, 1847), p.
6.
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subscriptions, and function in perpetuity. They also gave state backing to the rules
and seal of the society. While voluntary and civic, societies with official
incorporations had legal legitimacy and support. As Hume argued, ‘Societies of this
kind naturally [took] precedence of all others; and where several [were] in other
respects, (or are assumed to be) of equal importance, priority of incorporation is a
reasonable ground of distinction.”**

It is important to note that official government approval could act as a
double-edged sword. The government of both countries, Britain and (after
independence) the United States of America, could refuse or revoke charters of
incorporation, which had the potential to severely damage a society’s reputation and
legitimacy. As Neem argued, ‘Legislators used their power over incorporation to
determine who should form an association and for what ends.’*® In 1754, the
Charleston Library Society applied for a royal charter, which was delayed in passage
from London back to the colonies. According to an account recorded in the 1785
rulebook of the Society, ‘this disappointment was attended with consequences almost
fatal to the Society; the rules having as yet no legal sanction were but indifferently
compiled with’. When an ‘exemplification of that instrument’ did arrive, the Society
‘received new life’.**

As will be discussed in the following chapter, the Society of Antiquaries of
Scotland and the Royal Society of Edinburgh went through great pains to acquire
royal charters, which legitimised their existence and purpose. Indeed, in their letter

to the King, the Society of Antiquaries stated:

That your Majesty’s petitioners have purchased a house in the
city of Edinburgh, for containing their books, papers, and other
effects; but, not having a nomen juris, their rights to that property,
to the effects at present in their possession, or to what they shall
afterwards acquire, cannot be legally established, unless your
Majesty is graciously pleased to grant them a royal charter.’”

32 Hume, Learned Societies, p. 6.

3 Neem, Creating a Nation of Joiners, p. 6.

** The Rules and By-Laws of the Charleston Library Society: and the Act of the Legislature of South-
Carolina, incorporating the said Society, with the Royal Confirmation, 4™ Edn. (Charleston, 1785), p.
5.

7 Scots Magazine, Vol. XLV (Edinburgh, 1783), p. 647.
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Without the charter, the Society of Antiquaries could not open a museum or collect
antiques, severely undermining their mission. That said, once a society was
incorporated it had legal backing for its endeavours.

Consequently, the organisation of associations allowed them to maintain
internal stability, but also advance their stated aims. While voluntary, clubs placed
individuals into a shared structure, which regulated their behaviour and shaped the
way they engaged with the community. Specific procedures, hierarchies of officials,
and recognised charters meant that the society could retain and promote a collective

identity supported by the members, and sometimes even the state.

II

At their most basic level, voluntary associations were groups of people with
common interests, backgrounds, beliefs, or goals who were willing to pool their
resources and who wished to gather together on occasion to celebrate their
community of interests. They promoted themselves as patrons and places of
sociability, friendship, the furtherance of useful knowledge, and the purveyors of the
public good.”® Yet, they also acted as a way to demarcate certain groups in society.
Doing so provided social capital benefits to those who joined and gave them
disproportionate influence and authority within their communities and beyond.

One way for clubs to claim their authority was to exclude others from having
it. Many clubs actively acknowledged their exclusivity. In fact, some societies
based their stated purpose on their unique membership. As later chapters
demonstrate, by allowing only Scots to join Scottish-American associations, these
societies justified their celebration of Scottish culture and their philanthropic relief of
Scots in need. They also made sure that only Scots (or those people the society
defined as Scots) controlled the identity that they asserted.

Many had nomination and blackball voting systems, which meant that even
men with the correct credentials did not have automatic access to membership.
According to Alexander Carlyle’s account of the Poker Club, ‘after the first fifteen,

who were chosen by nomination, the members were chosen by ballot, two black balls

3% The Advertisements’ included in the rule books described above provide an excellent example of
how most clubs and societies sought to position themselves as purveyors of the public good.
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to exclude the candidate’.’” This practice continued throughout the period. The
Bannatyne Club of Edinburgh included in their 1823 rules, ‘that three black balls
shall be sufficient to exclude any person proposed for admission’.*® The same type
of membership and voting requirements existed in America. According to the rules
of the St. Cecilia Society of New-York, published in 1797, *...three ballots against
the admission of a Member shall be sufficient to negative his election’.” Most clubs
also placed a cap on the number of people who could join. Benjamin Franklin’s
Junto Club in Philadelphia limited its membership to twelve, while the Society of
Antiquaries of Scotland, which acted as a national institution, limited its membership
to fifty.** Only those men deemed valuable for the society’s mission or worthy of
membership had access to its internal workings.

The ceremonial character of many associations, especially small social clubs,
solidified this selectivity even further. Societies required members to be initiated,

take oaths, sign membership certificates, and participate in toasts. The Cape Club of

Edinburgh’s records, for instance, stated:

The novice on making his appearance in Cape Hall, was led up to
the Sovereign by two knightly sponsors, and, having made his
obeisance, was required to grasp a large poker with his left hand,
and laying his right hand on his breast, the oath de fideli, was
administered to him by the Sovereign — the knights present all
standing uncovered, - in the following words: -

I swear devoutly by this light,

To be a true and faithful Knight,

With all my might

Both day and night.

So help me Poker!

37 Alexander Carlyle, Autobiography of the Rev. Dr. Alexander Carlyle, Minister of Inveresk
Containing Memorials of the Men and Events of his Time, edited by J.H. Burton, 2" Edn. (Edinburgh,
1860), p. 420. Alexander Carlyle was a quintessential Church of Scotland minister and well-known
figure associated with Edinburgh’s literati. Richard B. Sher, ‘Carlyle, Alexander (1722-1805)’,
ODNB, http://www.oxforddnb.com.ezproxy.is.ed.ac.uk/view/article/4692?docPos=1 [Accessed 28
July 2014].

3% ‘Rules of the Bannatyne Club’, in Abbotsford Club Minute Book (1833), MS 2050, NLS.

** Constitution and Bye Laws of the New-York St. Cecilia Society (New York, 1797), p. 4.

0 Benjamin Franklin, Benjamin Franklin. Written by Himself, and Continued by his Grandson and
Others. With His Society Epistolary Correspondence, Philosophical, Political, and Moral Letters and
Essays, And his Diplomatic Transactions as Agent in London and Minister Plenipotentiary at
Versailles...6 vols. (Philadelphia, 1840), Vol. I, p. 41; Society of Antiquaries of Scotland Minute
Book (1780-1782), APS, 18 December 1780.
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Having then reverentially kissed the large poker, and continuing to
grasp it, the Sovereign raised the small poker with both his royal
fists, and aiming three successive blows at the novice’s head, he

pronounced, with each, one of the initial letters of the motto of the
Club."!

These rituals were used to create a sense of solidarity, which highlighted the ‘us
versus them’ aspect of club culture. Other societies used code words and symbols to
do the same thing. The Relief-Fire Society of Boston included in their rulebook that
‘So that we may know one another there shall be a watch word...Every Member
shall whisper the same at every Meeting when challenged by the Clerk’.** These
types of gestures emphasised the fraternal brotherhood that clubs provided, but also
accentuated the exclusivity that was inherent in the creation of distinct communities.
Most societies on both sides of the Atlantic did not outwardly state that they
restricted their membership based on wealth. Yet, high membership fees and annual
dues could be used to price out some men from joining. The first set of rules of the
Glasgow Highland Society stated that all members ‘entering, pay of entry-money to
the Treasurer, TWENTY SHILLINGS sterling at the lowest, One Shilling to the
Clerk, Sixpence to the Officer, and One Shilling sterling yearly, in name of quarter
accompts, or Ten Shillings in full of the same, at the option of the intrants’.*’ This
level of dues ensured the exclusion of those without expendable income. Even then
they stated that they left it ‘to Noblemen and Gentlemen charitably disposed, to give
what greater or more generous entry-money they think fit’.** While those who
joined must have expected to pay into the fund as the Society acted as a charity, a
twenty-shilling entrance fee still must have acted as a deterrent for many would-be

45
members.

*! Records of the Cape Club, quoted in Robert Crawford, ‘Robert Fergusson’s Robert Burns’, in
Robert Burns & Cultural Authority (Iowa City: University of lowa Press, 1997), p. 12.

*2 Minute Book of Rules and Meetings of the Relief Fire Society (1773-1807), BPL, p. 5.

* Scheme of Erection (1788), p. 3.

*“ Ibid.

3 According to Pulsifer, fishermen, police, brewers, and dock labourers made only £39-52 per annum
during the Victorian period. 20 shillings would have been a high price for men in these circumstances
to pay. Cameron Pulsifer, ‘Beyond the Queen’s Shilling: Reflections on the Pay of other Ranks in the
Victorian British Army’, Journal of the Society for Army Historical Research 80 (2002), p. 327.
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The Gaelic Club of Gentlemen in Glasgow required its members to also join
the Glasgow Highland Society.** According to its rules, ‘On the first Tuesday of
January, or the first monthly Meeting of the year, every Member shall pay the Sum
of Five Shillings, towards raising a Fund, to be at the Disposal of the Society, for
promoting the Knowledge of the Gaelic Language, or for relieving distressed
Highlanders’.*’ Notwithstanding initial membership fees, members of the Gaelic
Club and the Highland Society had to pay at least six shillings a year. The price of
activities not included in the membership fee and regular dues also acted as a way to
limit the kind of people who could join. The Gaelic Club of Gentlemen charged nine
shillings from each member for each society dinner; again adding to the hefty price
the society already expected them to pay.*® While the clubs needed the revenue to
maintain their mission, the cost of membership could also be manipulated to attract a
certain kind of member and exclude others.

Many societies openly prided themselves on their ‘elite’ membership.
Charleston enjoyed a golden age of culture during the eighteenth century, which,
with the exception of the years surrounding the American Revolution, lasted until the
second decade of the nineteenth century. The blossoming of Charleston’s
commercial age resulted in the formation of elite societies to facilitate new
entertainment and the emulation of British fashions.”” The St. Cecilia Society of
Charleston was created in ¢.1766 as a subscription music society and provided
patronage for concerts until 1820.>° In 1773, Josiah Quincy had the pleasure of
attending one of the St. Cecilia Society of Charleston’s annual concerts on the day
that the Society celebrated Governor Montagu of South Carolina’s return to London.

In his diary he recorded:

46 Records of the Gaelic Society of Glasgow (Gaelic Club of Gentlemen), TD 746/1, ML, 7 March
1780.

*" Quoted in Charles W.J. Withers, ‘Kirk, Club and Culture Change: Gaelic Chapels, Highland
Societies and the Urban Gaelic Subculture in Eighteenth-Century Scotland’, Social History 10:2 (May
1985), p. 191.

* Ibid.

* Butler has produced an excellent history of the St. Cecilia Society of Charleston. Much of the
information on the St. Cecilia Society of Charleston included in this thesis comes from his work.
Butler, Votaries of Apollo.

* Ibid., p. 1
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The Concert-house is a large inelegant building situated down a
yard at the entrance of which I was met by a Constable with his
staff. I offered him my ticket, which was subscribed by the name
of the person giving it, and directed admission of me by name, the
officer told me to proceed. I did and was next met by a white
waiter, who directs me to a third to whom I delivered my ticket,
and was conducted in. The Hall is preposterously and out of all
proportion large, no orchestra for the performers, though a kind of
loft for fiddlers at the Assembly.”!

While the concert held on that day was a special event, the process Quincy went
through to simply enter the concert hall signifies the Society’s exclusivity regarding
wealth and prestige. The constable at the front acted not only as a bar to public
entry, but also as a visual symbol of the separation of elite and affluent activity from
the rest of society. The ticket did not simply have the name of the concert, but was
personalised with the names of the patron and attendee. This both signified
individualised access, as well as accentuated the benevolence and patronage
bestowed upon Quincy by one of the Society members. Later in the same entry,
Quincy described the ladies’ ‘loftiness of head-dress’ and the gentlemen ‘dressed
with richness and elegance’.”> He also stated that one of the musicians,
‘Abbercrombie can’t speak a word of English and has a salary of 500 guineas a year
from the St. Cecilia Society’.”> While providing entertainment, then, the Society also
acted as a passageway into Charleston’s elite community.

Butler has shown that the St. Cecilia Society of Charleston drew from the
model of the established subscription concert societies in Britain. In fact, he
suggested that the Society might have based itself on the Edinburgh Musical
Society.”* As MacLeod has argued, ‘the [Edinburgh Musical] Society became the

most important single influence on the musical culture of Edinburgh, giving concerts

>! “Excerpt from the Journal of Josiah Quincy Junior: Josiah Quincy of Massachusetts Visits South
Carolina, 1773, in Louise A. Breen (ed.), Converging Worlds: Communities and Cultures in Colonial
zsflzmerica, A Sourcebook (New York: Routledge, 2012), pp. 179-180.

Ibid.
> Ibid. It is unclear what language Abbercrombie spoke. His name, however, suggests that he may
have spoke Gaelic.
> Butler, Votaries of Apollo, pp. 23-24; Krauss has shown that the Edinburgh Musical Society
influenced Philadelphia as well. Anne McClenny Krauss, ‘James Bremner, Alexander Reinagle and
the Influence of the Edinburgh Musical Society on Philadelphia’, in Sher and Smitten (eds.), Scotland
and America in the Age of Enlightenment, pp. 259-274.
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of music by older composers such as Corelli, Geminiani, and Handel alongside the

newer works of Stamitz, Richter, and others.”’

The price of building a new hall in
1762, hiring professional musicians to play in concerts, and providing entertainment
to members and guests meant that the Edinburgh Musical Society regularly raised
subscription fees. While this also meant that they regularly expanded their
membership limit to gain funds, during every year of its existence lawyers, titled, and
landowning men made up the majority of its membership.”® It acted as a place for
Edinburgh’s cultural ‘elite’ to mix and enjoy highbrow entertainment. The creation
of cultural societies to demarcate elites in the community was, thus, an
acknowledged transatlantic practice.

Even with the focus on egalitarianism and individualism in the years
surrounding the American Revolution, voluntary associations in America maintained
their restrictive structure. Nomination and voting practices meant that American
clubs acted in a nepotistic manner. Only by knowing the right person or having the
right reputation could one gain access. According to the rules of the St. Andrew’s

Society of Baltimore published in 1806:

When any person is to be proposed for admission as a resident
Member, the Member shall give the Secretary, at a meeting of the
Society, a written notification thereof, mentioning the name of the
Candidate, his occupation and his place of nativity; which
notification shall be read; and at the next meeting he may be
Elected. The Election shall be by ballot; and the consent of three-
fourths of the Members present shall be necessary to the admission
of the Candidate. None but resident members shall be entitled to
vote in the Election or other business of the Society; and none shall
be considered as resident Members until they shall have paid the
fee of admission, and subscribed the Constitution.’’

Not only did the entrants need to have the correct ethnic background, they also

needed a nomination from a resident member to even begin the joining process. In

> Jennifer MacLeod, ‘The Edinburgh Musical Society: Its Membership and Repertoire, 1728-1797’
(Unpublished Ph.D. Thesis, University of Edinburgh, 2001), p. 1.

*% See Table 2.3 in MacLeod, *The Edinburgh Musical Society’, p. 30.

> St. Andrew’s Society of Baltimore Minute Book (1806-1915), SC 5181, MSA, 29 November 1806.
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addition, they had to state their occupation in order to show that they met the
economic and status requirements that the Society held.

Thus, societies attempted to limit the kind of people who had access to their
memberships in order to enhance (or maintain) their social standing and increase
their authority and legitimacy. Members had the ability to pick who they wanted to
socialise with and exclude those they did not. By using ‘unique’ memberships,
nomination requirements, expensive fees, and ritualistic ceremonies, the societies
made a real effort in creating membership lists filled with people who supported their
underlying priorities. As such, the reputations of the societies and their members
were maintained and could even be improved. As will be seen in the following
chapters, this was an essential aspect of their identity expression, as it allowed the

societies to choose who represented Scotland.
111

Eighteenth- and nineteenth-century Scots and Americans understood
associations as a predominantly masculine space. The activities that they engaged in
and the topics they discussed adhered to the social conception of masculine and
feminine characteristics contemporarily understood in both contexts. As such, they
provided what was seen as an appropriate vehicle for the furtherance of masculine
initiatives.

One of the key roles of eighteenth-century social and literary clubs was to
instruct men on polite and sociable behaviour and to provide them with a safe and
friendly space to practise these newly acquired skills. Sociability (the ‘polite’
interaction of people within a social setting) was an understood imperative of the
eighteenth-century Scottish and American ‘elite’ communities, as it was believed to

lead to a depth of emotion, a sense of community, and mutual support.”® While

*¥ For more on politeness and sociability in eighteenth-century Britain see Lawrence E. Klein,
‘Politeness and the Interpretation of the British Eighteenth Century’, Historical Journal 45:4 (Dec.
2002), pp. 869-898; Klein, Shaftesbury and the Culture of Politeness: Moral Discourse and Cultural
Politics in Early Eighteenth-Century England (Cambridge: Cambridge University Press, 1994); Klein,
‘Shaftesbury, Politeness and the Politics of Religion’, in Nicholas Philipson and Quentin Skinner
(eds.), Political Discourse in Early Modern Britain (Cambridge: Cambridge University Press, 1993),
pp. 283-201; Peter Borsay, ‘Politeness and Elegance: The Cultural Re-Fashioning of Eighteenth-
Century York’, in Mark Hallett and Jane Rendall (eds.), Eighteenth-Century York: Culture, Space and
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eighteenth-century Scottish scholars praised sociable interactions between the sexes,
and some associations facilitated this type of sociability, purely male social
interactions were seen as vital to male refinement and the cultivation of the
‘civilised’ man.” It was believed by many that spending too much time in mixed
gendered conversation, while important in small doses, could result in the creation of
effeminate men controlled too much by their emotions.”” A man could only truly
become a refined gentleman by engaging in exclusively masculine activities. While
the way in which manhood was understood varied regionally in colonial America as
a result of religious and economic differences, historians generally agree that
colonial men largely drew from the understanding of ‘refined manliness’
contemporarily defined on the British mainland, at least until the American
Revolution.”' Male-only clubs, then, were understood to provide a space for men to
be men, and not be negatively affected by the influence of women.

In order to facilitate this masculinity, associations provided structured
opportunities for men to engage in primarily masculine activities. While alcohol
began to take a less celebrated place in early-Victorian and early-national American
society, the result of the growth of temperance movements in both Britain and
America, communal and public drinking remained prominent as part of masculine

sociability throughout this period. As William and Robert Chambers recorded in

Society (York: University of York Press, 2003). pp. 1-12; Paul Langford, 4 Polite and Commercial
People, England 1727-1783 (Oxford: Oxford University Press, 1989); John Dwyer, Virtuous
Discourse: Sensibility and Community in Late Eighteenth-Century Scotland (Edinburgh: John Donald,
1987); Katharine Glover, Elite Women and Polite Society in Eighteenth-Century Scotland
(Woodbridge: Boydell Press, 2011); Phillipson, ‘Politics, Politeness and Anglicisation’, pp. 226-247;
Thomas Ahnert and Susan Manning (eds.), Character, Self, and Sociability in the Scottish
Enlightenment (Basingstoke: Palgrave Macmillan, 2011).

*? Carr, ‘Gender, National Identity and Political Agency’, p. 173.

5 William Alexander, The History of Women, From the Earliest Antiquity to the Present Time, 2 vols.
(London, 1782), Vol. I, p. 495, quoted in Carr, ‘Gender, National Identity and Political Agency’, p.
177; Kathleen Wilson, ‘Citizenship, Empire, and Modernity in the English Provinces, ¢.1729-90°,
Eighteenth-Century Studies 29:1 (Fall 1996), pp. 76-78; George E. Haggerty, Men in Love:
Masculinity and Sexuality in the Eighteenth-Century (New York: Columbia University Press, 1999),
pp. 44-80; Brian Cowan, ‘What was Masculine about the Public Sphere? Gender and the Coffeehouse
Milieu in Post-Restoration England’, History Workshop Journal 51 (Spring 2001), p. 136; Shields,
Civil Tongues and Polite Letters, pp. 39-40.

%! Bruce Dorsey, Reforming Men and Women: Gender in the Antebellum City (Ithaca: Cornell
University Press, 2002), p. 21; Gordon S. Wood, Empire of Liberty: A History of the Early Republic,
1789-1815 (Oxford: Oxford University Press, 2009), pp. 12-13; A counter argument to this can be
found in Matthew James Reardon, ‘The Bonds of Manhood: Public Life, Homosociality and
Hegemonic Masculinity in Massachusetts, 1630-1787” (Unpublished Ph.D. Dissertation: University of
Iowa, 2012).
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their Edinburgh Journal of 1847 in reference to alcohol consumption, ‘The fact
seems to be, that a kind of Laodicean principle is observable in Scotland, and we
oscillate between a rigour of manners on the one hand, and a laxity on the other,

’%2 Tn America, as in Scotland,

which alternately acquire an apparent paramouncy.
manliness was associated with alcohol consumption. As Rotundo argued, ‘in some
all-male settings, the pressure to drink was so strong that liquor consumption became
a badge of man-hood”.”’

Club members, from small social clubs to large national institutions, engaged
in communal drinking accompanied by toasting and the singing of bawdy songs.**
While some, like Johnson’s biographer James Boswell saw this as a contradiction to
the cultivation of male politeness (at least when he was not included in the activity),
many club members saw it as a way to avoid falling into ‘effeminacy’ and a way to
solidify masculine social cohesion.”> As Brown argues, ‘boisterous song provided
perhaps the most vibrant fraternal bond in eighteenth-century Scottish culture.”*®

Robert Fergusson, for instance, celebrated the masculine conviviality of the Cape

Club when he wrote in his poem, ‘The Capeiad in Three Cantos’:

Towards the Cape he takes the Road
There enters and received the nod

Of Welcom from his Brother Squires
Who meet where ere the knight desires
At unmost Bench with Smut and ale

The Lads who nights themselves regale.®’

82 William and Robert Chambers, Chambers’s Edinburgh Journal. New Series. Volume VII, Nos. 157-
182. January — June, 1847 (Edinburgh, 1847), p. 203.

% E. Rotundo, American Manhood: Transformations in Masculinity from the Revolution to the
Modern Era (New York: Basic Books, 1993), p. 180.

%4 Peter Thompson, ““The Friendly Glass”: Drink and Gentility in Colonial Philadelphia’,
Pennsylvania Magazine of History and Biography 113:4 (Oct. 1989), pp. 556- 559. Additionally, see
the toasting and drinking described in Chapters 3, 5, and 6 of this work.

6> James Boswell most certainly thought that the conviviality of the Poker Club challenged “polite’
masculinity. James Boswell, Boswell’s London Journal, 1762-1763, edited by Frederick A. Pottle
(New Haven: Yale University Press, 2004), p. 300.

% Stephen Brown, ‘Robert Burns, the Crochallan Fencibles, and the Original Printer of The Merry
Muses of Caledonia’, Studies in Scottish Literature 38:1 (Jan. 2012), pp. 94.

%7 Robert Fergusson, ‘The Capeiad in Three Cantos’, Records of the Cape Club, David Laing
Collection, La.Ill.464, CRC.
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His esteem for his ‘Brother Squires’ and the ‘Smut and ale’ shared between them is
indicative of the celebration of homo-social masculine entertainment at that time.
When coupled with the polite sociability practised in more serious associations, more
convivially raucous atmospheres offered men an acceptable balance of masculinities.
As Benjamin Franklin wrote, ‘I doubt not that moderate Drinking has been improv’d
for the Diffusion of Knowledge among the ingenious Part of Mankind...drinking
does not improve our Faculties, but it enables us to use them.”®® Similarly, as early
as 1729, the Meridional Club of Philadelphia defended its convivial practice by
stating that they met ‘to regale themselves for about half an hour over a bowl of
punch and thereby to preserve an agreeable unity among themselves, a profitable
correspondence in regard to business and a happy decorum in mixt affairs, such as
characters, controversies etc’.”’

The purpose-driven nature of many societies underscored their masculine
ethos as well. Literary and intellectual clubs and societies justified their goals and
purposes based on conclusions reached by ‘rational discourse’, scientific learning,
and professional inquiry, which were understood as methods and subjects of the male
sphere. As the preses of the Literary Society of the North Country (supposed by
McElroy to be the Perth Miscellaneous Society) stated:

And while thus some of the most useful topics in civil, religious, or
commercial life, have engaged our attention, and exercised the
power of invention and judgement in debate, we have not been
burdened with the whimsical remonstrances, or partial
interferences of female associations, like some of our neighbouring
establishments.”

Moreover, urban volunteerism acted as a celebrated masculine endeavour. When
describing the volunteer fire companies of Philadelphia, Benjamin Franklin stated,

‘here are brave Men, Men of Spirit and Humanity, good Citizens, or Neighbours,

% Quoted in Sharon V. Salinger, Taverns and Drinking in Early America (Baltimore: Johns Hopkins
University Press, 2002), p. 1-2. For more on alcohol consumption in Scotland see Andrews, ‘Drinking
and Thinking’. For drinking in eighteenth-century America see Peter Thompson, Rum Punch &
Revolution: Taverngoing & Public Life in Eighteenth Century Philadelphia (Philadelphia: University
of Pennsylvania Press, 1998); Thompson, ‘““The Friendly Glass™’, pp. 549-573.

% American Weekly Mercury, 17 July 1729, quoted in Thompson, ‘““The Friendly Glass™, p. 557.

7 Gentleman’s and Lady’s Weekly Magazine, 22 April 1774, quoted in McElroy, ‘Literary Societies’,
p. 656.
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capable and worthy of civil Society, and the Enjoyment of a happy Government”.”!
As Greenberg has shown, masculinity proved more important to American fire
companies than even class or ethnicity well into the nineteenth century.”” Indeed, it
was believed that acting for the public good through voluntary action made them
better men.” Public work and intellectual discourse, the purpose of many
associations, was seen as the realm of men, which could be compromised by the
‘whimsical remonstrances’ of female participation.”

By the end of the eighteenth century, ‘enlightenment’ culture began to change
in Scotland. As Dwyer has argued, from the c.1770s onwards, some Scottish
philosophers started to take a less optimistic view of societal progression. The
influence of metropolitan ‘foppery’, war on the Continent, American discontent, and
increased contempt for Scots during the Bute administration resulted in a less
optimistic view of the way Scotland was progressing toward “civility’.” This led
scholars like Adam Ferguson to discuss what happens when civil society falls apart
and subsequently support the maintenance of more traditional masculine values.”
As will be discussed further in Chapter 4, the rise of Toryism as a result of the
French wars and the development of European romanticism led Scots to celebrate
traditional virtues, including martial masculinity and masculine authority. In 1822,
for instance, the Celtic Society described their president’s speech by stating, ‘The
objects of the association were stated from the chair with clearness, manliness, and
chieftain-like eloquence’.”’ Indeed, throughout the Celtic Society’s speeches, even
those published in public newspapers, they celebrated the patriarchal nature of

clanship and furthered the idea of female subordination.”®

7! Benjamin Franklin, ‘Brave Men at Fires’ (1733), quoted in Benjamin L. Carp, ‘Fire of Liberty:
Firefighters, Urban Voluntary Culture, and the Revolutionary Movement’, William and Mary
Quarterly, 3rdSeries, 28:4 (Oct. 2001), p. 785.
" Ibid., p. 817; Amy S. Greenberg, Cause for Alarm: The Voluntary Fire Department in the
%/ineteenth—Century City (Princeton: Princeton University Press, 1998).

Ibid.
™ Gentleman’s and Lady’s Weekly Magazine, 22 April 1774.
7> John Dwyer, ‘Introduction’ — A “Peculiar Blessing”: Social Converse in Scotland from Hutcheson
to Burns’, in John Dwyer and Richard B. Sher (eds.), Sociability and Society in Eighteenth Century
Scotland (Edinburgh: Mercat Press, 1993), pp. 13-14.
7% Adam Ferguson, An Essay on the History of Civil Society (Edinburgh and London, 1767).
7 Glasgow Herald, 21 January 1822.
78 See, for instance, the articles on the Celtic Society published in the Caledonian Mercury, 3
February 1821, 6 March 1823.
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The politicisation of civic culture in the United States after independence
heightened the masculinity of political and intellectual American club culture as
well. As Kaplan states, in the early republic ‘to be a political actor was to be a white
male, and to be a white male, was to be a political actor’.”” The post-revolutionary
ideas of individual sovereignty and the equality of men resulted in political,
commercial, and intellectual civil society organisations taking on a much more
politically important, and thus masculine, role. They became, at least in part, the
mouthpiece of the new politically legitimate white male ‘bread winner’ population.®

This is not to say that women were excluded from all associational activities
throughout this period. The Edinburgh Musical Society, for instance, published
tracts, which included music for ladies as well as encouraged women to attend their
concerts.®' The St. Cecilia Society of Charleston included a rule, which stated,
‘Every Member is allowed to introduce to the Concert as many LADIES as he thinks
proper.”®* This, however, was not seen as undermining the masculinity of public
social intercourse. John Gregory wrote in 4 Father’s Legacy to His Daughters in
1774, ‘1 have considered your sex; not as domestic drudges, or the slaves of our
pleasures, but as our companions and equals; as designed to soften our hearts and
polish our manners.”®> Hetero-social interactions came to be seen as allowing
women to influence men through sensibility, which was considered an important
characteristic of the ‘civilised’ gentleman as long as he also participated in homo-

social sociability.** The civilising effect/benefit women’s company offered to men,

7 Catherine O’Donnell Kaplan, Men of Letters in the Early Republic: Cultivating Forums of
Citizenship (Chapel Hill: University of North Carolina Press, 2008), p. 3.

% There is an excellent and growing historiography of masculinity in early-national America. See
Kaplan, Men of Letters in the Early Republic; Bryan C. Rindfleisch, ‘““What it Means to be a Man™:
Contested Masculinity in the Early Republic and Antebellum America’, History Compass 10:11 (Nov.
2012), pp. 852-865; Thomas A. Foster (ed.), New Men: Manliness in Early America (New York: New
York University Press, 2011); Mark E. Kann, A Republic of Men: The American Founders, Gendered
Language and Patriarchal Politics New York: New York University Press, 1998); Michael Kimmel,
Manhood in America: A Cultural History (New York: Free Press, 1996); Rotundo, American
Manhood; Reardon, ‘The Bonds of Manhood’.

81 8t. Cecilia; or, the Lady’s and Gentleman’s Harmonious Companion being a Select Collection of
Scots and English Songs; Many of Which are Originals. Together with a Set of Favourite Catches and
Glees: Also a Variety of the most Celebrated Toasts and Sentiments (Edinburgh, 1779).

82 ‘Rules of the St. Coecilia Society: Agreed upon and finally Confirmed November 22d, 1773’
published in the South Carolina Historical and Genealogical Magazine 1:3 (Jul. 1900), p. 225.

% John Gregory, A Father’s Legacy to His Daughters (Dublin, 1774), p. 4.

% Carr, ‘Gender, National Identity and Political Agency’, p. 147.
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meant that they were invited to participate in those club activities meant to add
sensitivity as part of the masculine nature of the associational community.

Some women also challenged the patriarchal nature of intellectual and
political associational culture by creating their own societies, or petitioning to be
included in traditionally male-only activities. The Fair Intellectual-Club in
Edinburgh published a ‘letter’ written to the Athenian Society in 1720, stating that in
1717 three women decided to form an exclusively female club for mutual

improvement. The secretary recorded:

The Honour of our Sex in general, as well as our particular
Interest, was intended, when we made that Agreement. We
thought it a great Pity, that Women, who excel a great many others
in Birth and Fortune, should not also be more eminent in Virtue
and good Sense, which might attain unto, if we were as industrious
to cultivate our Minds, as we are to adorn our Bodies.®

They created the society, in part at least, to give women the same opportunities for
intellectual discourse as men. Yet, they knew that their very existence might be seen
as challenging gender conceptions. In fact, they only made their existence known
because the secretary broke the Club’s rules and told her ‘lover’ about her club

activities.®® They also concluded their ‘Advertisement’ by stating:

Ignorance of human Nature (whereof Women partake as well as
Men) Malice, Weakness or Want of Thought, may occasion a great
many Objections against us, such as, that we go out of our Sphere;
that we neglect more proper Business &c...We flatter our selves,
the Males will not, but if any of our Sex think fit to attack us, we
hope to be able to give the World Satisfaction, while we put them
to Confusion in our Defences.®’

In order to deal with possible contempt, the Fair-Intellectual-Club justified its

existence by stating ‘we neither go out of our Sphere, nor have acted inconsiderably

8 An Account of the Fair Intellectual-Club in Edinburgh in a LETTER To an Honourable Member of
an Athenian Society there (Edinburgh, 1720), p. 3.

% Ibid., ‘Advertisement’.

87 Ibid., ‘Advertisement’.
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in what we have done’.*® They took great pains to argue that they followed ‘serious’
club procedure. The ‘lady’ secretary recorded, ‘Y ou must have the Charity, Sir, to
believe we were very serious and deliberate in our Retirements, while we endeavour
to be fully satisfied in our own Minds concerning the Reasonableness and
Expediency of what we were to do.”® So, while they maintained the same
organisation, exclusivity, and class-based structure as most male clubs by their
inclusion of only women, they still acknowledged that they could be seen as entering
a ‘sphere’ in which they did not belong.”

In 1775, the Pantheon Society in Edinburgh ‘unanimously agreed to admit
Ladies to hear the debates of the Society’.”’ This, however, only occurred after
women used the Weekly Magazine to make a case for their participation. In
particular, a woman by the name Miss J.S. published a poem titled ‘On hearing the
Members of the PANTHEON had resolved to admit no Ladies into their Society’,

which read:

The eastern prophet did exclude

All women for his heaven;

And in our time a dread concord

By Pantheonites is given,

“That now no fair shall entrance find
“Into the learned hall’

As Sallique law precludes the sex
From ruling over Gaul

But, gods! Beware, perhaps ere long
You Sorely will repent;

We can debar you access too;

‘Tis time then to relent.”

Rather than stating that women had the intellectual ability to add to the Pantheon
debates, Miss J.S. used the Lysistrataesque power women had concerning sex to

threaten the male members into compliance. As Carr notes, the way women were

¥ Ibid., p. 4.

¥ Ibid., p. 5.

% Ibid., p- 3. For more on the Fair Intellectual-Club see Carr, ‘Gender, National Identity and Political
Agency’, pp. 269-275.

° Pantheon Debating Society Minutes (1773-1779), MS Gen 1283, GUL, 3 January 1775.

2 Weekly Magazine, Vol. XXIIL, p. 306, quoted in Carr, ‘Gender, National Identity and Political
Agency’, p. 285.
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treated in the Society’s debates after 1775, such as being given fruit rather than rum
and having allotted seats rather than free access to the hall, indicates that while they
were able to be present at debates and participate through voting, inequality was still
maintained.”

American women had more access to female-only intellectual club activity
than their Scottish sisters through informal ‘reading circles’, benevolent societies,
and female mutual improvement associations. Clubs like those created by Hannah
Mather Crocker, Annis Boudinot Stockton, Milcah Martha Moore, and Elizabeth
Graeme Ferguson circulated manuscripts and letters and held intellectual and
political debates. They provided an avenue through which women practised their
intellectual agency, expressed views on gender equality, and debated politics within
an appropriate social space.”* Yet they still worked within a masculine social
construct. The Union Club, which consisted of a family of sisters and female cousins
living in New York and Connecticut who sent letters to one another, also included
male figures like John Turnbull and Timothy Dwight in their correspondence in
order to measure masculine opinions on their ideas.” Additionally, these clubs
overwhelmingly modelled themselves on male-only associations, but met in female
appropriate spaces, namely the home, female academies, and seminaries rather than
the tavern or society hall, and did not engage in the public performance of a
convivial nature, which characterised the masculine associational domain.”® They
had to conform to appropriate gender conditions in order not to be seen as a
challenge to contemporary understandings of women and men’s place in civilised
society.

By the nineteenth century, women on both sides of the Atlantic began to
create an associational niche, which allowed them to participate in public life. They,

for instance, formed subscriptions societies, which promoted what was seen as

% Carr, ‘Gender, National Identity and Political Agency’, pp. 284-294.

% Mary Kelley, ““A More Glorious Revolution”: Women’s Antebellum Reading Circles and the
Pursuit of Public Influence’, New England Quarterly 76:2 (Jun. 2003), pp. 163-196.

% Kaplan, Men of Letters in the Early Republic, p. 20.

%% A description of female societies can be found in Mary Kelley, ‘““The Need of their Genius™:
Women’s Reading and Writing Practices in Early America’, Journal of the Early Republic 28:1 (Jun.
2008), pp. 1-22.
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female endeavours such as culture, moral reform, or benevolence.”” Female
auxiliary societies, in particular, acted as a way for women to appropriately, in early-
nineteenth century terms, engage in more masculine social and political initiatives.
Although they had female members and female officials, however, they still
answered to their male counterparts. The Female Servants’ Society, for example,
formed in Aberdeen in 1809 to support the male members of the Edinburgh Bible
Society.” In fact, according to an editorial note in Dudley’s account of the Society,
“The first donation of this Society was presented to the Edinburgh Bible Society’.”
The Glasgow Ladies’ Auxiliary Emancipation Society formed in 1834 in order to
promote the initiatives of the more prominent (and male) Glasgow Emancipation

Society.'"

Women accessed public improving measures and club activity but only
in a subordinate way. Even the use of the term ‘female’ in the club names, when one
never finds a society with the word ‘male’ in its title, demonstrates that women’s
clubs were subsidiary to those formed for men. To add to this, when women’s
associations expanded too far into the political sphere, usually through advocating
for the abolition of slavery or for female suffrage, they met with strong opposition.'’
Nineteenth-century aristocratic Scottish women also occasionally entered
primarily male associations, especially those women who acted as landowners in
their own right or donated substantial amounts of money to the societies. As a result
of their hierarchical standing in society and monetary support, they could function in
masculine spaces while at the same time remaining feminine. In 1809, the Aberdeen
Journal recorded that ‘Miss Ann Preston Campbell, of Fairnton, Perthshire, a lady of
fortune and respectability, who had come forward in support of the institution, was

unanimously admitted a member’ of the Highland Society of Scotland.'”® Her

°7 For more on the growth of women’s societies see Anne M. Boylan, The Origins of Women'’s
Activism: New York and Boston, 1797-1840 (Chapel Hill: University of North Carolina Press, 2002).
8 C.S. Dudley, An Analysis of the System of The Bible Society throughout Its Various Parts. Including
a Sketch of the Origin and Results of Auxiliary and Branch Societies and Bible Associations: With
Hints for their Better Regulation (London, 1821), p. 355-356.

% Ibid., p. 356.

' Three Years’ Female Anti-Slavery Effort, in Britain and America: Being a Report of the
Proceedings of the Glasgow Ladies Auxiliary Emancipation Society, Since its Formation in January,
1834: Containing a Sketch of the Rise and Progress of the American Female Anti-Slavery Society and
Valuable Communication Addressed by them, Both to Societies and Individuals in this Country
(Glasgow, 1837), p. 4.

"' Neem, Creating a Nation of Joiners, pp. 105-106.

12 4berdeen Journal, 5 July 1809.
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fortune, respectability, and support for the Society allowed her to join a male
dominated association.

Yet, the appropriateness of allowing women into male associations continued
to be debated into the nineteenth century. In 1833, the Secretary of the Highland
Society of Scotland, R. Macdonald, wrote to the Duke of Hamilton:

Under the circumstances My Lord Duke, it has occurred to me, that
it would be a want of courtesy on the part of the Society, not to put
it in the power and option at least, of the consort, of the first
Subject of Scotland, to be Elected an Honorary Member of this
National Institution, provided Her Grace Sanction & Your Graces
approbation were obtained for this purpose; convinced as I am, that
if these were obtained, “The Duchess of Hamilton & Brandon,”
name would be received with Enthusiasm and Her Grace with
acclamation, an Honorary Member of the Society...'"

While Macdonald offered membership to the Duchess of Hamilton, he addressed his
letter to the Duke rather than the Duchess, and asked for the Duke’s approval.
Unless a woman owned land in her own right and already functioned in the
masculine sphere, women had to answer to their male counterparts. In fact, they had
to answer to males even if they were landed as they depended on men for their
membership.

Despite these significant developments and exceptions, associational culture
remained a masculine domain. When women entered and formed their own
associations they proceeded with caution and were careful to maintain what were
considered feminine characteristics. So, in general, clubs were still primarily seen as
a means by which men could practise male-centred refinement and conviviality and,
in turn, reinforce an attitude of male supremacy and authority. This masculine
structure resulted in the promotion of primarily male initiatives, and underscored the
idea that men were naturally the more rational and convivial of the two sexes. As
will be seen in the following chapters, the masculine orientation of clubs is key to

understanding the male-centred formulation of Scottish identity.

'8 R. Macdonald to the Duke of Hamilton and Brandon, 28 December 1833, Douglas-Hamilton

Family, Dukes of Hamilton and Brandon Papers, TD2012/8/C4/899.
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Clubs provided an effective and satisfying mix of public and private
interaction. They excluded people from joining, yet still sought to influence those
beyond their inner circles. They sought to make themselves known in order to
increase the reputation of the members as well as influence the wider public.

As Roney has pointed out, ‘among the reasons men joined clubs was the
status associated with membership — and that status could only be attained by others

* 1% The physical act of meeting in a public space,

knowing, seeing a man in a club
such as a tavern or coffeehouse, made even ‘secret’ societies public and allowed for
their performance of identity to reach a much wider audience than those who
participated in meetings. While clubs often met in private rooms by this period, the
other patrons would still have been aware that a meeting was taking place.
Moreover, the taverns the societies used were picked not only for their affordability
and convenience, but also for their reputations. The St. Andrew’s Society of New
York, for instance, held their first anniversary meeting at an establishment called
‘Scotch Johnny’s’; telegraphing to the members and the outside public the
ethnic/national leanings of the group.'” Clubs that built their own purpose-built
halls, like the Edinburgh Musical Society (which built St. Cecilia Hall in 1762), or
the Carpenter Company of the City and County of Philadelphia (which built
Carpenters’ Hall in 1771) made a public statement by physically placing their
buildings in prominent areas of the city or town. These halls were also used by other
societies because of their prominent position. Carpenters’ Hall was not only home to
the Carpenter’s Company but also the Library Company of Philadelphia and the
American Philosophical Society who then went on to build their own halls in the

1% The Society of Antiquaries of Scotland held their first

same area of Philadelphia.
meeting in the ‘Hall of the Society for the propagating of Christian knowledge’

before it opened its own museum in Edinburgh’s Cowgate.'"’

'%* Roney, ““First Movers™, p. 132.

195 New York Mercury, 5 December 1757.

1% Reminiscences of Carpenters’ Hall, in the City of Philadelphia and Extracts from the Ancient
Minutes of the Proceedings of the Carpenters’ Company of the City and County of Philadelphia
(Philadelphia, 1858).

97 Society of Antiquaries of Scotland Minute Book (1780-1782), APS, 28 November 1780.
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Most associations used whatever means available to them to influence not

just their immediate community but also society as a whole. Many clubs organised
events, parades, or competitions as publicity in order to carve out a role in
influencing the attitude of a wider public. The Tuesday Club, for instance, paraded
annually through the streets of Annapolis wearing badges and ribbons.'”® Cultural
societies made up the majority of the procession for the King’s visit to Edinburgh in
1822.'% Philanthropic and reform societies also advertised their existence and moral
underpinnings by providing money or opportunities to people in need. In doing so,
they engaged not only with their overwhelmingly middle- and upper-ranked
members, but also the lower-class people they sought to help. Literary societies held
public debates or classes with the intention to educate the public as well as promote

the intellectual integrity of the members.'"

Highland societies held bagpipe
competitions and Highland games in order to demonstrate Highland culture and
martial prowess.

Print, however, was by far the best way to engage with the public. The uses
of print as a material medium through which societies physically displayed Scottish
identity to the wider public and bolstered the reputation of the societies and their
individual members will be evaluated further in Chapter 6. A brief introduction to
associational uses of print, however, is useful at this point in the thesis as well.
Literary and improving clubs printed their transactions and circulated them in their
communities as well as farther afield. William Franklin referenced information he
found in the ‘Select Transaction of the Edinburgh Society’ in a letter to his father
from Burlington, New Jersey in 1769, suggesting that the Scottish society must have

distributed their documents across the Atlantic.'!!

Moral and philanthropic societies
printed sermons and speeches given at society gatherings, which both presented a

particular message as well as outlined the aims of the associations.''> As early as the

' History, Vol. 1, p. 188; Wilson Somerville, The Tuesday Club of Annapolis (1745-1756) as
Cultural Performance (Athens: University of Georgia Press, 1996), p. 164

'% This will be explored more fully in Chapter 3.

" See, for instance, the English elocution lessons sponsored by the Select Society for Promoting the
Reading and Speaking of the English Language in Scotland. Scots Magazine, Vol. XXIII (Edinburgh,
1761), p. 390. This will be explored more fully in the following chapter.

"' William Franklin to Benjamin Franklin, 11 May 1769, The Papers of Benjamin Franklin,
http://franklinpapers.org/franklin//framedVolumes.jsp [Accessed 16 December 2013].

12 An example of this type of publication is David Hosack, 4 Funeral Address, delivered on the
twenty-sixth of May, 1818, at the Interment of Doctor James Tillary, late president of the St. Andrew’s
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mid-eighteenth century, societies commissioned club histories. The ‘History of the
Royal Society of Edinburgh’ was included in its Transactions.'” As early as 1782,
William Smellie wrote and published an Account of the Institution and Progress of
the Society of Antiquaries of Scotland and sold it at the Society museum to anyone
interested in purchasing it.''* These works allowed the societies to present their
identity to an audience much larger than their immediate memberships.

The most advantageous print medium was the periodical press. Newspapers
provided clubs of all varieties a public relations platform and a vehicle for
advertising their existence and imperatives. Before the 1780s, associations in
Scotland and America used local newspapers to publish ‘public notices’ and
communicate with society members. Many societies, including Scottish societies,
printed their meeting times and places in local newspapers as a means to inform
members, and consequently non-members, of upcoming events. Short articles
providing quick summaries of meetings and events, and brief editorial criticisms
were also included. As evidenced by the image in Figure 1.1, one newspaper could
publish numerous associational advertisements on any given day. While these
articles, announcements, and advertisements had the practical purpose of reminding
members of their responsibilities and activities, they also served to increase the
visibility of club activity and spark interest amongst the community. In this way the
most private clubs also reinforced their exclusivity. They reminded the public of
their existence while at the same time informing them of their restricted activities.
Associations could also gain recognition and assert legitimacy by using phrases that
highlighted their formal organisation and structure, such as ‘pursuant to their
Charter’, ‘appointed by Law’, or referencing clubs officials like ‘Managers’,
‘Directors’, or ‘Treasurers’. By doing so, they enhanced the reputation of the society

without offering unrestricted entry to the public.

Society of the city of New-York...(New York, 1818); Donald Fraser, An Essay on the Origin,
Antiquity, &c. of the Scots and Irish Nations, with an Impartial Sketch of the Character of Most of the
Nations of Europe: To which is added, an oration, lately delivered before the Caledonian Society, in
this city (New York, 1809).

' Transactions of the Royal Society of Edinburgh, Vol. II (1790).

"'* William Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland,
2 parts. (Edinburgh, 1782).
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Philede'phis, Aptll 12, 1760,
OTICE is hereby glven to the Mcmoers of the Lihrsry
Compiny of Philadelphie, thet they ste to meer, purfuant
to thelr Charter, on Mondsy, the fitth Day of May nert, at the
Livrasy, st Three o'Clock in the Afterroon, to choofe DireCtons
and « Treafurer, and to make their Twenty-elzhth annusl Pay.
ment, Fraxcis Horrineon, Secretory,

Germantown, Adprii 14, 1760,
HE Members of the Germantown Library Company are
defired to teke Notice, thet they are to mieet ot the Floufe
of Wollore Ming, en Menday, the Fitth D y of next
Month, between the H.ouie of Two aid Six in the Afiernoon, to
make their 16ch sanusl Payment, and to choofe Diteflors, &c.
£t the enfuing Yeary Worroxe MinG, Secrctarye 4]

O TICT ishereby glven to the members of the Allocie
stion Library Company of Philade phis  that they are to
meet on Thuefdoy, the fielt day of Moy, st 30"cluele §5 eheafcer
noon, st the library room, tv choofe direlors, a tresfurer, ncd
«luk, ond to meke their tourth sanusl payment,
Guonna Janxing, Clerk,

Philadeltbiay Furtb Alath g3, 1700,

H E Contributors to the Ve,afylvania Hofoltal are defired

XA to meet ot the (4]d Hofpital, on the Filth Day of the next

Month {(May) at Thres o® Clock in the Afternoon, to choole

twelve Mansgers, ond a Treeafurer, tor the anfuing Yeor, bring

the Dry appuinted Sy Law for that Purpofe, when the Accouats

and HMinutes of the PProacediops of the Managers for the prefent
Yerry, will be pregared to ley before them,

Pituutlpo, Apti a3 jrb0,
OTICE u beridy pieas totde Membars of ta UNION
LIBRARY COMPANY of Philaddlptts, that thy
art 10 metty purfusnt tc therr Chartery co Slondsy, 1b¢ 19tb Day ¢f
May rexty at the Library, at 3 o'Click in the Afterncen, 1o r{u o
Direftors and a Tresfurer, &

Pecladelpbia, Agnl 22, 1760,
H E Mmbirs of tbe AMICABLE LI1B R7AR r
COMEANY, are difirsd 15 rsees at the Library Ream, cn
®i4 Leeid Day of Moy rext, duvcesn 1bs Hoara of Téres and Six on
#be Alteraion, t3 clbosfe Direllorg, Trecfurer and Cink, for tha ene
fuing Taar,

Figure 1.1 Pennsylvania Gazette, 1 May 1760.

Eighteenth-century Scottish magazines provided an even wider publishing
platform for voluntary associations than newspapers. The Scots Magazine, the
Edinburgh Magazine, the Edinburgh Magazine and Review, the North British
Magazine, and the Weekly Magazine printed articles related to Scottish club activity,
advertisements for public society events, and open letters written either by club
members or to the society from people outside its membership.'> Public letters of
the Society of Antiquaries of Scotland and the Royal Society of Edinburgh, for
example, were published in the Scots Magazine, as its cultural agenda and editorial

style provided a vehicle through which associational rivalries could become

"> Mary Elizabeth Craig, The Scottish Periodical Press, 1750-1789 (Edinburgh: Oliver and Boyd,
1931), p. 3.
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public.''® Scottish magazines also had a more national agenda, thus providing an
even better avenue through which societies with national interests could promote
themselves and their objectives.

Political unrest in America resulted in a change in the way that newspapers
were used. The Stamp Act and Townshend Acts of the mid-eighteenth century, in
particular, resulted in newspapers becoming a mechanism for the expression of
public opinion. Journalism started to play a more profound role in national affairs.
Freedom of the press also became a hot topic, as many newspaper editors saw the
taxing of paper as a way towards political censorship and overbearing governmental
control. The American Revolution only intensified the issue. As Nord argues,
‘Throughout the fifty years after 1776 newspapers were usually outrageously
partisan, and factional in other ways as well. Newspapers represented and

exacerbated all the lines of cleavage in the early Republic.”'"’

The politicisation of
the press did not abate following American independence. According to Pasley,
‘many physical political events (such as party meetings or banquets) were held to
provide an occasion for printing a statement that some local politician had written in
advance’.'"®

American associations took advantage of the fact that newspapers provided
an increased avenue for public engagement. They began to couple their public
notices and advertisements with full accounts of celebrations, open letters and
addresses, lists of members, club histories, lists of toasts, and lengthy articles about
their mission. By doing so, societies furthered their mission as well as engaged with
contemporary politics.

The character of Scotland’s periodical press also began to change in the age
of revolutions. According to William Creech, in 1765 there were only six printing

establishments in Edinburgh. By 1792, there were sixteen.''” The rise of

urbanisation, a conscious middle class, and the politicisation of the press, resulting in

16 Scots Magazine, Vol. XLV (1783), p. 647.

""" David Paul Nord, Communities of Journalism: A History of American Newspapers and their
Readers (Urbana: University of Illinois Press, 2001), p. 81.

'8 Jeffrey L. Pasley, ‘The Tyranny of Printers’: Newspaper Politics in the Early American Republic
(Charlottesville and London: University of Virginia Press, 2001), p. 6.

" William Creech, ‘Edinburgh Fugitive Pieces’, quoted in R.M.W. Cowan, The Newspaper in
Scotland: A Study of its First Expansion, 1815-1860 (Glasgow: George Outram & Co., Ltd., 1946), p.
8; As there was no Board of Stamp in Scotland, all printers who published newspapers had to import
their paper from London.
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part from the French Revolution, meant, as Harris argues, ‘a growing importance [of
the press] as vehicles of publicity to the expanding range of activities and bodies’.'*’
As Nenadic has shown, the press became a medium for middle class protest in
Scotland as an orderly and legitimate way to propose and advocate reform. '’
Additionally, as Cowan has argued, from the last quarter of the eighteenth century,
newspapers started to provide more detail on local issues and public life.'”*

Thus, clubs and societies started to publicise detailed articles about their
anniversary celebrations and other events, much like associations in America. The
Highland Society of Scotland, for instance, contributed an article of over 1000 words
to the 18 January 1800 edition of the Caledonian Mercury, relating the events of the
Society’s anniversary meeting. It included a list of new members, societal decisions
made, the state of the Society’s funds, future endeavours, officers elected, and even
where the celebration was held.'” Scottish associations also continued to use
magazines, such as the Quarterly Review, or Blackwood’s Magazine, because they
catered to a more ‘genteel’ clientele. Here, lengthy editorials, such as Scott’s review
of the Bannatyne Club published in the Quarterly Review in 1831, appeared.'**
Scottish periodicals of all varieties were used as a way to explicitly communicate
associational existence, activity, and identity to the Scottish population. As
Tocqueville argued, ‘nothing but a newspaper can drop the same thought into a
thousand minds at the same moment. A newspaper is an adviser that does not
require to be sought, but that comes of its own accord and talks to you briefly every
day of the common weal, without distracting you from your private affairs.”'*> Clubs
on both sides of the Atlantic seemed to agree.

Thus, the associational audience was larger than the membership lists would
suggest. Public events, competitions, lectures, and published tracts enhanced the
societies’ influence and visibility. Newspapers reached a mixed-gender and mixed-

class readership as well. This was all underpinned with organisation and structure,

120 Bob Harris, ‘Scotland’s Newspapers, the French Revolution and Domestic Radicalism (c.1789-
1794)’, Scottish Historical Review 84:217 (Apr. 2005), p. 43.

12! Stana Nenadic, ‘Political Reform and the “Ordering” of Middle-Class Protest’, in T.M. Devine
(ed.), Conflict and Stability in Scottish Society, 1700-1850 (Edinburgh: John Donald Publishers Ltd.,
1990), pp. 68-72.

122 Cowan, The Newspaper in Scotland, p. 8.

' Caledonian Mercury, 18 January 1800.

2% Scott, “Trials, and other Proceedings’, Quarterly Review (1831), pp. 438-475.

1% Tocqueville, Democracy in America, Vol. 11, p. 111.
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which maintained the integrity of the expressions associated with the societies.
Indeed, this public persona will be the focus of the rest of the chapters in this thesis,
as it was what allowed societies to influence the way Scots perceived themselves and

were perceived by others.

Scottish associations provided an important institution on both sides of the
Atlantic by which men and groups could increase their individual reputation and
status as well as achieve a common and public goal. Unlike less formal spaces of
public sociability, they were structured vehicles for the assertion of masculine
influence and authority within both the Scottish and American communities yet still
had the ability to adapt. They had the means to exert a public impact rather than
simply an internal one. They provided a crucial and effective vehicle through which
Scottish ethnic and national identities were created and performed.

Having established the reasons why associations were ‘useful’ in achieving
particular aims and creating coherent group identities in Scotland and America, this
thesis now turns to the exploration and comparison of the experience of associations
in defining Scottish identities in a transatlantic context and the ways in which that
identity was constructed and expressed. To begin this analysis, the following chapter
examines Scottish associational expressions of Scottish identity in Scotland from

¢.1750-1790, the period best known as the ‘Scottish Enlightenment’.
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CHAPTER 2

‘I could not help remembering that I was a Scot’: Scottish National Identity in

Scotland’s Clubs, ¢.1750-1790

With the union with England finally secure and the Jacobite threat seemingly
defeated, Scotland experienced a measure of political stability and economic growth
in the period from ¢.1750-1790." Many Scots began to see the benefit of, or at least
the necessity of, playing a role in the expanding British Empire.> With enhanced
colonial trade and agricultural migration came developing urban environments. In
these urban spaces, professional and business groups expanded to provide needed
services to the emerging populations. Lawyers, doctors, professors, merchants,
artisans, and their landed patrons all necessarily contributed to the stability of
Scottish urban life. The absence of a centralised state mechanism operating in
Scotland put further emphasis on these groups to fill the cultural and social vacuum
left after the dissolution of the Scottish Parliament and the absence of Edinburgh as
an official political capital.” Thus, to maintain professional standards, develop
network and patronage opportunities, and to maintain the institutional underpinnings
of prestige, groups of men, particularly those in the professions left after the union,
not just in Edinburgh but also in the Scottish provinces, took advantage of this
‘useful”’ medium and founded a profusion of clubs and societies and invited (or at the

very least allowed) men they deemed as worthy or ‘useful” to join.*

" As Shapin has argued for the 1780s, ‘Not since the Jacobite Rebellion of 1745 had the cohesiveness
of Edinburgh society been seriously threatened by political ideological conflict’. Steven Shapin,
‘Property, Patronage, and the Politics of Science: The Founding of the Royal Society of Edinburgh’,
British Journal for the History of Science 7:1 (Mar. 1974), p. 16.

* Bob Harris, ‘The Scots, the Westminster Parliament and the British State in the Eighteenth Century”,
in Julian Hoppit (ed.), Parliaments, Nations and Identities in Britain and Ireland, 1660-1850
(Manchester: Manchester University Press, 2003), p. 124; T.M. Devine, The Scottish Nation, 1700-
2000 (London: Penguin, 1999), pp. 106-108.

3 Phillipson, ‘Lawyers, Landowners, and the Civic Leadership’, pp. 97-120.

4 Phillipson, ‘Culture and Society in the 18" Century Province’, pp. 407-449; Scottish clubs did exist
before 1750, but the real blossoming of Scottish associational culture occurred in the mid-eighteenth
century. For an investigation of earlier Scottish clubs see Sarah E. McCaslin, ‘““Most harmonious
agreeable and happy corporation in the B[ritish] Kingdom”: Scottish Patriotism in Eighteenth-Century
Scottish Clubs and Societies’ (Unpublished M.Sc. Dissertation: University of Edinburgh, 2010), pp.
5-15.
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While these associations took a variety of shapes, their records suggest that
most, if not all of the men who formed and joined them believed that the
performance of Scottish national identity (and Scottish regional identities) was
important to preserving the social and cultural traditions of Scottishness in the
absence of government support. This associational performance of Scottish
identities turned out to function as a highly efficient vehicle for these societies to
achieve their political, cultural, and economic aims. In forging distinctive and
localised, yet also integrated Scottish identities through associations, ‘metropolitan’,
provincial, and even Highland Scots sought to better place themselves within the
world in which they now belonged.

This chapter explores how and why Scots used clubs to construct and express
Scottish identity during the ‘Scottish Enlightenment’. In order to do this, this chapter
begins with an examination of the societies founded and joined by Edinburgh’s self-
proclaimed intelligentsia, or ‘literati’. It explores how these overwhelmingly
professional men in Scotland’s capital used associations as vehicles through which
they expressed Scottish identity, and how this identity expression facilitated the
achievement of their social, economic, and political priorities in wider British and
European contexts. A case study of the controversy between the Royal Society of
Edinburgh and the Society of Antiquaries of Scotland follows, demonstrating that the
literati sought to use associations as a means to maintain a monopoly on Scottish
identity performance and its definition, and fiercely defended their position when
challenged. Next, an examination of societies in the Scottish provinces shows how
those outside Scotland’s capital used associations as a way to be included in
Edinburgh ‘metropolitan’ culture, but also present their own regional agendas and
identities. Finally, a look at the early Highland societies shows how those who
joined these societies sought to position their members as well as the people they

represented within the wider contexts of nation and empire.

Scholars have engaged with eighteenth-century Edinburgh’s club culture.
They have argued that the associations that formed in Edinburgh during this period,
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especially the literary societies, played a key role in shaping Scotland’s
enlightenment discourse.” Despite this, Edinburgh’s ‘enlightenment’ clubs, meaning
those formed and joined by the self-proclaimed Edinburgh ‘literati’ are often used as
evidence for the argument that eighteenth-century Scotland was a cultural and
political province of England, which, by the 1750s, had tossed away its own culture
in favour of ‘North Britishness’ or even ‘Anglo-Britishness.” The historiography on
Scottish national and cultural identity up to this point has tended to present the
eighteenth-century Scots who joined these societies as presenting Scotland as inferior
to their southern neighbours and seeking in every way to ‘subvert’ their past in
favour of a “British’ future by drawing from English models.”

Such easy dismissal of Scottish identity distorts the interests of those who
joined Edinburgh’s ‘enlightenment’ clubs, the distinctiveness they wished to present,
and the versatile and representative nature of Scotland’s associational culture.
Presenting these clubs as drawing from English examples only tells one side of the
story and undermines the complexity of eighteenth-century Scots’ expressions of
citizenship. On closer examination, ‘enlightenment’ associations, especially those in
Edinburgh, were key in promoting an adaptable and inclusive Scottish identity that
provided their members with tools to move fluidly in a variety of external cultural
and political contexts. The need to situate Scotland (a Scotland with a distinct and
sophisticated history, identity, and culture) as a useful and equal partner in Britain’s
imperial mission was crucial. Equally, it was vital that members had an identity that
could nurture and propagate the sense that Scotland could provide a useful
contribution to the pan-European enlightenment and be considered a cultural citizen

of the ‘civilised” world. At its core, however, these societies maintained and

> Alexander Broadie, The Scottish Enlightenment: The Historical Age of the Historical Nation
(Edinburgh, Birlinn, 2001), pp. 25.

% See Kidd, Subverting Scotland’s Past; Kidd, ‘North Britishness and the Nature of Eighteenth-
Century British Patriotism’, Historical Journal 39:2 (Jun. 1996), pp. 361-382; Phillipson, ‘Politics,
Politeness and the Anglicisation’; Roger L. Emerson, ‘The Enlightenment and Social Structures’, in P.
Fritz and D. William (eds.), City and Society in the Eighteenth Century (Toronto: Hakkert, 1973) p.
100. Andrews, Literary Nationalism, provides an exception to this rule.

" Kidd, Subverting Scotland’s Past, pp. 101-217; Clive and Bailyn, ‘England’s Cultural Provinces’,
pp. 200-213; Keith M. Brown, ‘Imagining Scotland: Review Article’, Journal of British Studies 31:4,
Britishness and Europeanness: Who Are the British Anyway? (Oct. 1992), p. 418.
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reflected the Scottish priorities of their members and sought to re-make, rather than
subvert, Scotland as a respected historical and modern entity."

In order to understand the significance of Scottish identity in the eighteenth
century, we must disassociate ourselves from its more grotesque cultural trappings in
the twenty-first century. For eighteenth-century Scottish elites, patriotism centred on
individual and collective development and the refinement of cultural habits. The link
between enlightenment societies and identity was entirely natural given the emphasis
placed on refinement by the associational world. The individuals who joined these
clubs and formulated their agendas, sought to express themselves as civilised actors
in a much wider political and cultural sphere than Scotland alone. Enhancing the
civility of Scottish identity became, first and foremost, a means of asserting the
refinement of club members as they moved into wider national, imperial, and
European settings.

There was and is a powerful symbiosis between promoting individual
prestige and expressing identity, which influenced Scottish associations in Scotland.
The overlap, in this case, was most evident in the concept of improvement. As
Mitchison stated, ‘the eighteenth century improvers were true patriots in every sense
of the word.” The concept of ‘improvement’ was fundamental to Scottish thinking
during this period. ‘Improvement’ meant that knowledge and learning could be used
to refine the social and economic conditions of mankind. The term most often used
to describe agricultural innovation was also voiced to describe the civilising process.
Politeness, sociability, conviviality, rhetoric, learning, language, philanthropy, and
wit were all areas that could be improved. The literati sought to present themselves
as the driving force of Scottish modernity. To do so, Scotland’s identity and the
associations that expressed it would have to reflect the members’ collective quest for

. 10
1mprovement.

¥ Emerson stated this argument in his ‘The Enlightenment and Social Structures’, pp. 120-121. He,
however, never explained how and why clubs played a crucial role in promoting Scottish ‘viewpoints’
or a ‘Scottish’ or even ‘North British’ identity.

? Rosalind Mitchison, ‘Patriotism and National Identity in Eighteenth Century Scotland’, in T.W.
Moody (ed.), Nationality and the Pursuit of National Independence (Belfast: The Appletree Press,
1978), p. 77.

'”See T.C. Smout, ‘A New Look at the Scottish Improvers’, Scottish Historical Review 91:231 (Apr.
2012), pp. 125-149; Smout, ‘Problems of Nationalism, Identity and Improvement in later
Enlightenment Scotland’, in T.M. Devine (ed.), Improvement and Enlightenment (Edinburgh: John
Donald, 1989), pp. 15-16; Broadie, The Scottish Enlightenment, pp. 25-28, 38-39.
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It was certainly the case that Scottish clubs engaged with English examples
and promoted what could be seen as English ways. In 1761, Thomas Sheridan gave
two high profile public lectures in Edinburgh on ‘elocution’ and the ‘English
Tongue’. Within a few weeks of Sheridan starting his lecture series, the Scots

Magazine recorded:

Notice was given in the Edinburgh papers of July 27. that on the
Tuesday following, the plan of a new establishment for carrying
on, in this country, the study of the English tongue, in the regular
and proper manner, was to be laid before the Select Society.
Mention was made of this by Mr. Sheridan, on the Friday before,
in the last lecture of his first two courses."'

Five months later, the same newspaper published an article outlining the
‘Regulations of the Select Society for promoting the Reading and Speaking of the
English Language in Scotland’ [SSPRSEL]."* In these ‘Regulations’ the Society

argued:

That it would be a great advantage to this country, if a proper
number of persons from England, duly qualified to instruct
gentlemen in the knowledge of the English Tongue, the manner of
pronouncing it with purity, and the art of public speaking, were
settled in Edinburgh; and if, at the same time, a proper number of
masters from the same country, duly qualified for teaching children
the reading of English, should open schools in Edinburgh for that
purpose. "

When coupled with Hume’s well-known (or notorious) desire to rid himself of
‘Scotticisms’, it is clear that ‘Anglicisation’, in the sense of being able to
communicate in the universal grammar of empire, was an intrinsic part of

remoulding Scotland."*

" Scots Magazine, Vol. XXIII (1761), p. 390.

2 Ibid., p. 440.

" Ibid.

' David Hume, The Philosophical Works of David Hume, 4 vols. (Edinburgh, 1826), Vol. I, pp.
cxxiii-cxxix. For more on the promotion of the English language in eighteenth-century Scotland see
Charles Jones, ‘Phrenology’, in The Edinburgh History of the Scots Language (Edinburgh: Edinburgh
University Press, 1997), pp. 267-334. Many historians have viewed this change in language as an
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Closer examination of the SSPRSEL’s parent society, the Select Society,
however, suggests that the same members who were worried about expunging
Scotticisms from their speech and writing were deeply concerned about the
wellbeing of Scotland and the promotion of its place in the world, and used their
associations as a tool to deal with both concerns. Expunging Scots words from
conversation in specific contexts was not seen as a rejection of Scottishness. Within
its ten-year lifespan, the Select Society debated political topics such as “Whether the
Number of Banks now in Scotland be useful to the trade of that Country?’, ‘Whether
the Bounty should be continued on the exportation of low priced Linen made in
Scotland?’, “Whether the Common practice in Scotland distributing money to the
poor in their own houses, or the receiving the poor into Workhouses and hospitals be
most advantageous?’, and ‘Whether the provisions in the late Marriage Act are
advantageous to a nation?”."” According to an article printed in the Scots Magazine
in 1755, the Select Society sought ‘by practice to improve themselves in reasoning
and eloquence, and by the freedom of debate, to discover the most effectual methods
of promoting the good of the country’.'® The Society provided a space in which the
literati and political elites of Scotland could converse with each other and, as Carlyle
put it, ‘[rub] off all corners, as we call it, by collision, and [make] the literati of
Edinburgh less captious and pedantic than they were elsewhere’."’
The Select Society was the archetypal association for Edinburgh

enlightenment society.'® Its improving agenda reflected the Society’s membership.

When examining this membership, three themes emerge. First, all but two of the

members were Scots; therefore the society’s debates invariably dealt with issues

example of eighteenth-century intellectual Scots trying to be culturally English. See Porter, The
Enlightenment (Basingstoke: Macmillan Education, 1990), p. 243; Gertrude Himmelfarb, Roads to
Modernity: British, French, and American Enlightenments (New York: Vintage Books, 2004), p. 13.
Daiches even used the Select Society’s auxiliary group to suggest that eighteenth-century Scots were
paradoxical in their cultural displays. Daiches, Paradox of Scottish Culture, p. 21.

' Select Society Book of Rules and Minutes (1754-1763), NLS, 7 August 1754.

' Scots Magazine, Vol. XVII (1755), p. 126.

"7 Carlyle, Autobiography, p. 298.

' In his article, ‘The Social Composition of Enlightened Scotland’, Emerson wrote an in-depth
analysis and breakdown of the membership of the Select Society. He, however, did not analyse how
this affected their performance of identity. Emerson, ‘The Social Composition of Enlightened
Scotland’, pp. 291-330. Emerson also wrote a short summary of the Select Society, which outlines its
membership in Roger L. Emerson, ‘Select Society (act. 1754-1764)’, in ODNB,
http://www.oxforddnb.com/view/article/73614, [Accessed 9 May 2012]. The figures he produced
have also been checked against those recorded in the Select Society’s original minute book. Select
Society Book of Rules and Minutes (1754-1763), NLS.
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relevant to Scots. Second, the majority of the society’s members worked in the
Scottish professions. Out of a total of 164 members, sixty-one were advocates,
twenty-five were soldiers (or had been soldiers), fifteen were doctors or surgeons,
fourteen were Church of Scotland ministers, and thirteen were professors at a
Scottish university (including Edinburgh, Glasgow, and St. Andrews) at the time of
joining.19 The remaining thirty-six were merchants, painters, architects, writers, and
noblemen. With a membership that was largely professional in nature, the Society
was keen to promote a collective identity that was rule-bound and highly skilled. To
add to this, the majority of Select Society members worked in broader professional
settings or within large patronage systems. Politicians, ministers, and professors all
sought appointments. The writers, architects, and painters sought individual
commissions. Increased reputations, skills, and networks proved vital to these Scots’
place in society. Third, most of the Society’s members physically worked and/or
travelled within wider British and/or European environments. The founder of the
Select Society, Allan Ramsay Jr., lived and worked in London for fifteen years of his
life. In 1740, he joined the Royal Society and published in its Philosophical
Transactions. In 1743, he joined the Society of Antiquaries in London. His
occupation and livelihood was predicated on his ability to work within a London-
centred context. Yet, he also studied art in France and Italy and identified himself
and his skills as a product of his European education.”’ In the same way, James
Adam, the architect and brother of the more famous Robert Adam, went on two
Italian tours during the years the Select Society flourished and later joined his
brother Robert in his London firm.*' Francis Home served as a British army surgeon
in the 6™ Inniskilling regiment of dragoons and worked in Flanders during the War
of Austrian Succession.”> John Anderson served as an officer for the volunteer corps
of the British army during the Jacobite rising, travelled to the Netherlands, London,

and France and was appointed Professor of Oriental Languages at the University of

' Emerson, ‘Society Composition of Enlightened Scotland’, pp. 292, 323-329.

2 John Ingamells, ‘Ramsay, Allan, of Kinkell’, ODNB,
http://www.oxforddnb.com/view/article/23073?docPos=2 [Accessed 14 February 2014].

*L A, A. Tait, ‘Adam, Robert (1728-1792)’, ODNB,
http://www.oxforddnb.com/view/article/105/102?docPos=1 [Accessed 14 February 2014].
*2 Jain Milne, ‘Home, Francis (1719-1813)’, ODNB,
http://www.oxforddnb.com/view/article/13640/?back=,73614 [Accessed 14 February 2014].
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Glasgow the year the Society was founded.”> James Burnett (Lord Monboddo)
studied Roman law at Groningen, and regularly visited London and Oxford.** With
members who worked outside of Scotland, in both Britain and beyond, the Society
sought to bolster Scotland’s external identity. The Scottish identities being promoted
by the Select Society should therefore be seen as supporting these particular aims.>

The Select Society, and the SSPRSEL in particular, served a practical and
patriotic purpose — to provide these professional Scots with the ability to function
within London and wider British polite society. In fact, this was clearly articulated

in the SSPRSEL’s ‘Regulations’, which stated:

As the intercourse between this part of Great Britain and the
capital daily increases, both on account of business and
amusement, and must still go on increasing, gentlemen educated
in Scotland have long been sensible of the disadvantages under
which they labour, from their imperfect knowledge of the
ENGLISH TONGUE, and the impropriety with which they speak

., 26
1t.

It should also be remembered that the SSPRSEL was formed during the height of the
Seven Years” War — an imperial war that placed London as the capital of the most
powerful European imperial nation. The use of the English (as opposed to Scots)
language allowed the professional and diasporic Scots who joined these associations
to work within an increasingly Anglophone world. As Livesey argues, ‘the language
and institutions of civil society were a set of responses to the tensions and difficulties
created for provincial elites in this British empire’.>” Furthermore, as calculated by

Emerson, at least thirty of the members of the original Select Society published

2 Paul Wood, ‘Anderson, John (1726-1796)’, ODNB, http://www.oxforddnb.com/view/article/481
[Accessed 9 May 2014].

% Jain Maxwell Hammett, ‘Burnett, James, Lord Monboddo (bap. 1714,d. 1799)’, ODNB,
http://www.oxforddnb.com/view/article/4074 [Accessed May 9, 2014].

** A description and study of eighteenth-century Edinburgh’s moderate literati can be found in
Richard B. Sher, ‘Moderates, Managers, and Popular Politics in Mid-Eighteenth Century Edinburgh:
The Drysdale Bustle of the 1760s’, in John Dwyer, Roger Mason, and Alexander Murdoch (eds.),
New Perspectives on the Politics and Culture of Early Modern Scotland (Edinburgh: John Donald,
1982), pp. 179-209; Sher, Church and University in the Scottish Enlightenment: The Moderate
Literati of Edinburgh (Princeton: Princeton University Press, 1985).

*® Scots Magazine, Vol. XXIII (1761), p. 390.

*7 James Livesey, Civil Society and Empire: Ireland and Scotland in the Eighteenth-Century Atlantic
World (New Haven: Yale University Press, 2009), p. 12.
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significant literary works.”® By using the ‘proper’ English language their written
outputs could be received in the larger and more prolific (and more profitable)
British (as opposed to just Scottish) intellectual arena.

Furthermore, the SSPRSEL should also be seen as an attempt to situate
Scotland as part of a European movement focused on linguistic purity, as
exemplified by the actions of L'Académie Frangaise in Paris and the Accademia della
Crusca in Florence. In attempting to purify the use of language as part of an
improving agenda, these Scots, in fact, were not replacing Scots ways with English
ways for even the English did not speak this perhaps better termed imperial English
or British language, but were placing themselves at the forefront of British linguistic
change. In 1761, the same year that he gave his Edinburgh lectures, Sheridan wrote
in his Dissertation on the Causes of the Difficulties which occur in learning the
English Tongue, ‘“when a foreigner arrives in London, and enquires for a master to
teach him the language of the country, there is no such person to be found’. He
went on to say that, ‘On this account it is, that the English are still classed by the
people of those countries, amongst the more rude, and scarcely civilized nations of
the North.”® In his ‘Heads of Plan for the Improvement of Elocution and for the
Promotion of the Study of the English Language’, originally published in 1762, he
argued that the English did not ‘have far to seek’ to find a method of rectifying this
deficiency. As Sheridan put it, they ‘need only fall in with the new mode introduced
into this country [Scotland] of promoting public good, by the institution of societies
for encouraging, such arts, sciences, manufactures, and studies as are most
wanting’.*® He stated, ‘This practice, which was first begun in Ireland, was soon
adopted by the sharp-sighted people of Scotland, in both which kingdoms most
excellent effects have been produced from it.”>' Sheridan suggested that instead of
simply following England’s example, the Scots, in conjunction with the Irish, created

an associational model, which even the English should follow in order to strengthen

¥ Emerson, ‘Social Composition of Enlightened Scotland’, p. 300.

* Thomas Sheridan, 4 Course of Lectures on Elocution: Together with Two Dissertations on
Language; and Some other Tracts relative to those Subjects. A New Edition (London, 1781), pp. 247,
284; The Monthly Review or, Literary Journal by Several hands, Vol. XXVII (London, 1763), p. 69.
3% Sheridan, ¢ Head of a Plan For the Improvement of Elocution, &c’, in Sheridan, 4 Course of
Lectures on Elocution, p. 247.

31 Ibid.



72
Britain’s global reputation. The SSPRSEL, therefore, placed Scotland as key to the
civilising and imperial process.

Other offshoots of the Select Society tackled other areas of Scottish
improvement. In 1755, only one year after Ramsay founded the parent association
and six years before the creation of the SSPRSEL, the Select Society formed The
Edinburgh Society for Encouraging Arts, Science, Manufacturing, and Agriculture in
Scotland. Through this association, the members boasted, ‘the inhabitants of
Scotland may become more diligent in labour and excellent in arts in the concern of
all who indeed love their country’.** It aimed to support Scotland’s economic

growth, even at the expense of England. As the Scots Magazine reported:

SCOTS STRONG ALE has justly acquired a great reputation, both
at home and abroad; but the trade might be carried to a much
greater height. PORTER, which was formerly brought in
considerable quantities from England, is now made here by
different brewers. In order to increase the exportation of the one,
and enable us to supply ourselves with the other, it was resolved
that a premium shall be given for the best hogshead of each.’

The Edinburgh Society based its structure on London’s Society for Arts,
Manufactures, and Commerce, which formed in 1754. Its actions, however,
demonstrated the desire to promote Scottish (as opposed to English) industry and art.
It must also be remembered that the Scots created the archetypal ‘improvement’
association, The Honourable the Society of Improvers in the Knowledge of
Agriculture in Scotland in 1723, on which all others were based.”* The London
Society of Arts, Manufactures, and Commerce, and other English improving
societies, thus, followed a Scottish example. As such, the actions of the Select
Society and its offshoots were actually following (albeit in a roundabout way) a
model first established in Scotland. They were not necessarily following England
but were rather at the forefront of the ‘civilising’ mission, which promoted Scottish,

as opposed to simply Anglo-British, priorities.

32 Scots Magazine, Vol. XVII (1755), pp. 127-130, 407.

* Ibid., pp. 128.

** Robert Maxwell, Select Transaction of the Honourable The Society of Improvers in the Knowledge
of Agriculture in Scotland... (Edinburgh, 1743), p. 3; Smout, ‘A New Look at the Scottish Improvers’,
p. 130; McElroy ‘Literary Clubs and Societies’, p. 19.
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The Select Society and its offshoots were not anomalies in their patriotic

expressions or influence. The literati joined numerous associations of varying shapes
and sizes, which promoted similar personal and national goals.” Within two years
of the Select Society’s demise, for example, Adam Ferguson formed the Poker Club.
As Carlyle stated, the Poker Club, ‘consisted of all the literati of Edinburgh and its
neighbourhood, most of whom had been members of the Select Society’.”® Unlike
the Select Society, however, the Poker Club was formed specifically to support the
formation of a militia in Scotland. According to an introduction bound into the

Poker Club’s minute book:

After the suppression of the Rebellion in 1746, it occurred to
many of the Noblemen and Gentlemen of Scotland, that one of the
most effectual securities against the recurrence of dangerous
insurrections as well as invasions, would be the establishment of
such a military force, as had existed in England ever since the
days of Edward I...[which] led to the formation of associations for
the purpose of kindling & keeping alive the flame of patriotic
feeling.”’

Militias in both Scotland and England were abolished following the
Restoration of 1660, which gave the power of the military solely to the monarch
(The Militia Act, 1663). This almost immediately sparked controversy. Andrew
Fletcher of Saltoun, a Scottish politician, author, and staunch opponent of the
incorporating union, argued that mercenary armies gave too much power to the
monarch, resulting in tyrannies.”® As Robertson has argued, while the union with

England solved one territorial threat to Scotland, it opened up others.”® Scots

> Fora survey of Scotland’s literary societies, see McElroy, ‘Literary Clubs and Societies’; McElroy,
Scotland’s Age of Improvement.

%% Carlyle, Autobiography, p. 420.

37 Poker Club Minutes (1774-1784), CRC, p. 1.

¥ Andrew Fletcher of Saltoun, ‘A Discourse concerning Militia and Standing Armies; with relation to
the Past and Present Governments of Europe and of England in particular’ (Edinburgh, 1697), in
David Daiches (ed.), Selected Political Writings and Speeches (Edinburgh: Scottish Academic Press,
1979), pp. 1-27. Also see Fletcher, ‘Discourse of Government with relation to Militias’ (Edinburgh,
1698), in John Robertson (ed.), Andrew Fletcher: Political Works (Cambridge: Cambridge University
Press, 1997), pp. 2-31.

3% John Robertson, The Scottish Enlightenment and the Militia Issue (Edinburgh, John Donald
Publishers, 1985), p. 7; John Robertson produced a book-length study of the Scottish Militia debate,
which provides much more detail on this subject than is possible to include in this thesis. He argues
that much of the debate came from David Hume who argued that a militia supported the natural
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increasingly feared the invasion of their coasts, especially during times of political

1.** By the mid-eighteenth century, many Scots, particularly those with Whig

turmoi
loyalties, believed that civilian militias were important for national security. The
debate over the militia issue became even more heated in the 1750s, when the
government under William Pitt started to plan for a militia in England. Many Scots,
especially the Scottish Whigs, demanded that Scotland receive similar consideration.

Scotland’s exclusion from the Militia Act of 1757 was also interpreted by
many as depriving Scots of their rights within the British Union. From the
perspective of the Pitt ministry, it was potentially dangerous to give the Scots arms
and training in light of the 1745 Jacobite rebellion suppressed little more than a
decade earlier. Scottish Whigs, however, argued that Scotland deserved to be treated
as an equal partner in Union, should have the same opportunities and benefits given
to England, and that the Scots no longer posed any real threat to the Hanoverian
monarchy or the Treaty of Union. Carlyle even called the ’45, ‘A trifling
insurrection’ in his attempt to support the extension of the bill.*' To the Scots who
joined the Poker Club (the same professional and migratory intellectuals mentioned
above), Scotland’s militia (or lack thereof) came to represent not only the security of
Scotland, but also the relationship between Scotland and England and Scotland’s
place in British affairs. Here, in a club, the literati of Edinburgh overtly challenged
Scotland’s provincial standing in Britain, rather than succumbed to it.

Some scholars have argued that the Poker Club acted as a convivial club for
the Scottish literati, which did little to support their political aims.* Yet, the records
of the Poker Club regularly mention the Scottish militia issue suggesting that it was

of immediate concern to the members. On 26 July 1762, for instance, ‘The Meeting

progression of society and the Church of Scotland Moderates who saw it as a marker of security as
well as an important part of Scotland’s martial identity; More on the militia debate can be found in:
Mitchison, ‘Patriotism and National Identity’, pp. 84-89. She argues that the militia debate (most
specifically of the 1760s) shows ‘patriotism in union’.

* Robertson, The Scottish Enlightenment and the Militia Issue, pp. 7-8; For more on military mapping
and fears of invasion see Carolyn J. Anderson, ‘Constructing the Military Landscape: The Board of
Ordnance Maps and Plans of Scotland, 1689-1815’ (Unpublished Ph.D. Dissertation: University of
Edinburgh, 2010).

*! Carlyle, Autobiography, p. 527.

*2 Sher summarised the mainstream historiographical view of the Poker Club when he wrote, ‘it is
difficult to know precisely what the Poker did to promote the Scottish militia cause, and it has
sometimes been claimed that it did not actually pursue its avowed political agenda’. Richard B. Sher,
‘Poker Club (act. 1762-1784)’, ODNB, http://www.oxforddnb.com/view/article/73613 [Accessed 1
June 2012].




75

Elected the Marquis of Graham and Sir James Johnstone for members, ... with a
letter of thanks to the Marquis of Graham for his noble [work] in the business of the
Scotch Militia’.* On 10 July 1779, ‘Mr. Nairne and Mr. Adam Ferguson Drank the
Scotch Militia The King and all the other Friends of the Militia but not the absent
member’.** On 19 July 1782, ‘The meeting agreed that on Friday fortnight a meeting
be called on Special business of the Militia, and that Mr. Fortune do advertise in the
News Paper’.” In his dutobiography, Carlyle explained that the Poker Club
members were, ‘zealous friends to a Scotch militia, and warm in their resentment on
its being refused to us, and an invidious line drawn between Scotland and
England’.*® He recorded, ‘the Great Object of those meetings was National, of
which they never lost sight’.*’ Clearly, the Poker Club sought to present Scotland as
equal to England and fought hard to support a fully incorporated union between the
two countries, which supported the priorities of Edinburgh’s professional class.

Rather than simply advocating a political imperative, however, the Poker
Club also embraced a secondary agenda. Like the Select Society, the members
wanted to create a community of literary and intellectual Scots who might promote
Scotland’s independent external reputation within and outside of Britain. Carlyle
took pains in his Autobiography to describe the importance the Poker Club played on

the international stage. He wrote:

When James Edgar was in Paris with Sir Laurence Dundas, his
cousin, during the flourishing state of this club, he was asked by
D’Alembert to go with him to their club of literati in Paris; to
which he answered that he had no curiosity to visit them, as he had
a club in Edinburgh, with whom he dined weekly, composed, he
believed, of the ablest men in Europe.*®

He continued by quoting the Russian intellectual, Princess Dashcoff [Dashkova],

[(X13

who claimed ““that of all the sensible men I have met with in my travels through

# Poker Club Minutes (1774-1784), CRC, 26 July 1762.

* Ibid., 30 July 1779.

* Ibid., 19 July 1782.

% Carlyle, Autobiography, p. 420.

" Alexander Carlyle, Anecdotes and Characters of the Time, edited by James Kinsley (London:
Oxford University Press, 1973), p. 282.

* Carlyle, Autobiography, p. 422.
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Europe, yours at Edinburgh are the most sensible.””*’ General James Murray, whom
Carlyle described as ‘a man of fashion and of the world’, similarly declared after

attending a Poker Club meeting:

“Ah, Doctor! I never was so much disappointed in all my life as at
your club, for I expected to sit silent and listen to a parcel of
pedants descanting on learned subjects out of my range of
knowledge; but instead of that, I have met with an agreable[sic],

polite, and lively company of gentlemen, in whose conversation I

have joined and partaken with great delight”.”

The purpose of the club went far beyond the militia debate and party politics. It
concerned the relationship between Scotland and England and also the reputation of
Scotland abroad. It promoted Scotland’s intellectual community as distinctive and
equal, even better than those with whom they maintained political and cultural
relationships.

The Edinburgh Philosophical Society (or Society for Improving Arts and
Sciences, and particularly Natural Knowledge), founded originally as the Medical
Society of Edinburgh in 1731, was another Edinburgh club that found it necessary to
promote Scottish intellectual importance in order to advantage its members.”' This
society ran parallel to the Select Society and the Poker Club, but placed its emphasis
on scientific discovery. According to the Medical Essays and Observations first
printed by the society in 1733, the original Edinburgh Medical Society drew from the
model given by the Royal Society of London. It stated:

The glorious Example given to the World, has made such an
advantageous Change in Natural Knowledge since the Middle of

* Tbid.

% Ibid., p. 423; Carlyle, here, refers to James Murray (1722-1794), the army officer and colonial
governor of Quebec. James Dreaper, ‘Murray, James (1722-1794)’, ODNB,
http://www.oxforddnb.com/view/article/19619?docPos=7 [Accessed 9 May 2014].

> Emerson produced a series of three articles in the British Journal for the History of Science
examining the Edinburgh Philosophical Society. Emerson, ‘The Philosophical Society of Edinburgh:
1737-1747°, pp. 154-191; Emerson, ‘The Philosophical Society of Edinburgh: 1748-1768’, pp. 133-
176; Emerson, ‘The Philosophical Society of Edinburgh: 1768-1783", pp. 255-303.
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last Century, that the first Fruits of all Labours of this Kind
become in Justice due to the first and great Promoters of it.*>

When creating the Edinburgh Philosophical Society, Colin MacLaurin (the famous

mathematician and natural philosopher) stated in a letter to Sir John Clerk:

Some Gentlemen of your acquaintance have been talking
together of forming a society for promoting the Study of Natural
Knowledge in this country and for the advancement of the
science as much as by their power, in imitation of those that
have been established of late in most countries where learning is
cultivated.™

The Edinburgh Philosophical Society, from the beginning, sought to provide
Edinburgh Scots with a means to engage (as Scots) with the wider European
‘Republic of Letters’ and promote its utility to it.

By the 1750s, the Edinburgh Philosophical Society had achieved considerable
success, even though it had gone through periodical periods of decline.”* They
printed public transactions circulated both internally and externally.”> They became
recognised as part of a transnational academy and a broader European enlightenment.
In a letter to Cadwallader Colden, Benjamin Franklin nonchalantly stated, ‘I suppose
you have seen, in the 2d Vol. of the new Philosophical Essays of the Edinburgh
Society, an Account of some Experiments to produce Cold by Evaporation, made by
Dr. Cullen, who mentions the like having been before made at Petersburg.”*®
Similarly, Franklin wrote to Lord Kames saying, ‘I congratulate you on your Election
as President of your Edinburgh Society...This is a fresh Instance; for by Letters just

received, I find that I was about the same time chosen President of our American

>* Medical Essays and Observations, Published by a Society in Edinburgh, Vol. 1, 4™ Edn.
(Edinburgh, 1752), pp. iii-iv.

>3 Colin MacLaurin to Sir John Clerk, 5 May 1737, Papers of the Clerk Family of Penicuik,
Midlothian, GD18/5097/1, NAS; Erik Lars Sageng, ‘MacLaurin, Colin (1698-1746)’, ODNB,
http://www.oxforddnb.com.ezproxy.is.ed.ac.uk/view/article/17643 [Accessed 29 July 2014].

> Emerson, ‘The Scottish Enlightenment’, p. 35.

> See Medical Essays and Observations (1752).

*% Benjamin Franklin to Cadwallader Colden, 26 February 1763, The Papers of Benjamin Franklin,
http://franklinpapers.org/franklin//framedVolumes.jsp [Accessed 18 December 2014].
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s57

Philosophical Society established at Philadelphia.’”" The Society attracted honorary
members and correspondence from places like Philadelphia, Paris, Leyden, and
Berlin.”® In 1762, the Society debated Franklin’s famous essay, ‘Method of Securing
Houses from the Effects of Lightning’ and invited him to become an honorary
member.” In the same vein, many members of the Edinburgh Philosophical Society
were given honorary memberships to other philosophical societies throughout
Europe.”” The Society worked to advance the intellectual and philosophical
reputation given to Scotland, as well as provide a network of contacts for its
members both to gain patronage, personal repute, and respect outside of Scotland’s
borders.

However, as with the Select Society and Poker Club, it would be a mistake to
see this mid-century club as only working within a European intellectual or political
context and not Scottish. While it claimed that it based its structure on English and
European clubs, the Edinburgh Philosophical Society also modelled itself after
earlier Edinburgh clubs, which sought to promote Scotland within union. It drew
from Edinburgh societies like the Rankenian Society (c.1717), the aforementioned
Honourable Society of Improvers in the Knowledge of Agriculture in Scotland
(1723), and the Edinburgh Medical Society (1731)." It focused much of its attention
on regional improvements. From the beginning, Maclaurin attempted to include
Scottish antiquarian studies in its remit as well as to invite Scottish nobles as active
participants in its activities.”> The Edinburgh Philosophical Society was responsible,
for instance, for the mapping of many places in Scotland, which included correcting
the very poor surveys of the North-East of Scotland and the Orkney and Shetland

Islands.” Members dedicated papers and publications to Scottish weather, Scottish

°7 Benjamin Franklin to Lord Kames, 19 February 1768, The Papers of Benjamin Franklin,
http://franklinpapers.org/franklin//framedVolumes.jsp [Accessed 18 December 2014].

*¥ See Emerson’s appendix, ‘Membership of the Edinburgh Philosophical Society, 1749-1769°, which
he compiled from a variety of sources. Emerson, ‘The Edinburgh Philosophical Society, 1748-1768’,
pp. 172-175.

>? “Letter from Dr B. Franklin to D. Hume, Esq; on the Method of Securing Homes from the Effects of
Lightning, London, Jan. 24, 1762, in Essays and Observations, physical and literary. Read before the
Philosophical Society in Edinburgh, and published by them., Vol. Il (Edinburgh, 1771), pp. 139-147.
% Emerson, ‘The Philosophical Society of Edinburgh, 1748-1768", p. 175.

%! Emerson, ‘The Philosophical Society of Edinburgh, 1737-1747", p. 156.

62 Phillipson, ‘Culture and Society’, p. 441.

% Charles W.J. Withers, Geography, Science and National Identity: Scotland since 1520 (Cambridge,
2001), pp. 149-150; Emerson, ‘The Philosophical Society of Edinburgh, 1737-1747°, p. 178.




79
medicine, Scottish agriculture and botany, the standardisation of weights and
measures in Scotland, and even Scottish historical and antiquarian ideas.®* In 1763,
John Gregory even gave a discourse on the state of music in Scotland to the

Edinburgh Philosophical Society. When describing Scottish music he stated:

In Scotland there is a species of music perfectly well fitted to
inspire that joyous mirth suited to dancing, and a plaintive Music
peculiarly expressive of that tenderness and pleasing melancholy
attendant on distress in love; both original in their kind, and
different from every other in Europe. — It is of no
consequence...whether [this music] be simple or complex,
according to the rules of regular composition, or against them;
whilst it produces its intended effect in a superior degree to any
other, it is the preferable music; and while a person feels this
affect, it is a reflection on his taste and common sense, if not on his
candor, to despise it.”’

By discussing ‘Scottish’ subjects, both cultural and practical, in their professional
meetings and in their printed transactions, the Edinburgh Philosophical Society
placed Scotland and its history and culture as unique, interesting, central, and in all
ways equal to other cultures, rather than as simply a subsidiary outpost of Europe
and England.

Thus, in the eighteenth century, Edinburgh’s literati took great pains to create
associations that promoted a Scottish national identity (or Scottish national
identities), which supported the priorities of their primarily professional and
migratory memberships. They sought to present Scotland as distinct yet also useful

co-equal partners in both Britain and the international ‘Republic of Letters’.

% Some interesting articles of this type include: James Gray, ‘Of the Measures of Scotland, compared
with those of England’, in Essays and Observations (1754), pp. 213-218; ‘An Account of
Extraordinary Motions of the Waters in Several Places of North Britain, and a Shock of an Earthquake
felt at Dunbarton’, Essays and Observations, Physical and Literary. Read before the Philosophical
Society in Edinburgh, and Published by them, Vol. 11. (Edinburgh, 1756), pp. 423- 451; Emerson,
‘The Philosophical Society of Edinburgh, 1748-1768’, pp. 134, 144-5, 151, 160.

% Monthly Review, or Literary Journal, Vol. XXXIII (London, 1765), p. 360; David Johnson, Music
and Society in Lowland Scotland in the Eighteenth Century, 2" Edn. (Edinburgh: Mercat Press,
2003), p. 5.
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II

While in the latter half of the eighteenth century Edinburgh’s literati
deliberately used clubs in order to position Scotland as having a distinctive, equal,
and useful role within Britain and Europe, what exactly that distinctive Scottish
identity was and how it should be presented and performed was still a matter of
debate. The literati of Edinburgh who joined societies like the Select Society, Poker
Club, and Philosophical Society, in fact, feared the creation of other rival societies
that might undermine their efforts. While Hugh Blair, a member of all three of the
above-mentioned societies, commended student societies that met privately in order
to practise the skills approved by the professoriate and literati, he felt wary of those
that worked without what he viewed as proper supervision. In a lecture on Belles

Lettres, he stated:

As for those public and promiscuous societies, in which multitudes
are brought together, who are often of low stations and
occupations, who are joined by no common bond of union, except
an absurd rage for public speaking, and have no other object in
view, but to make a show of their supposed talents, they are
institutions not merely of an useless, but of a hurtful nature. They
are in great hazard of proving seminaries of licentiousness,
petulance, faction, and folly. They mislead those, who, in their
own callings, might be useful members of society, into fantastic
plans of making a figure on subjects which divert their attention
from their proper business, and are widely remote from their
sphere of life.*®

Rather than simply creating spaces for localised identity expression, the
societies understood the important role they could play in representing Scotland on
the global stage. The heated controversy which arose between the Royal Society of
Edinburgh and the Society of Antiquaries of Scotland in the year 1782 suggests that,
by the 1780s, an inner struggle had arisen in the Scottish metropolis over which
society should maintain a monopoly on its cultural expressions — a society limited to

the literati and professionals of Edinburgh or a more all-encompassing association

5 Hugh Blair, Lectures on Rhetoric and Belles Lettres, 14™ Edn. (London, 1825), p. 460.
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filled with, as David Allan puts it, ‘disinterested patriotic amateurs’.®” The story of
this conflict also highlights the importance placed on voluntary associations at the
time and their ability (or at least perceived ability) to influence the way Scotland was
viewed both inside and outside of its geographical borders.

The Society of Antiquaries, formed in 1780 by David Steuart Erskine, the
11™ Earl of Buchan, was created primarily to collect, study, and exhibit the historic
antiquities of Scotland.®® It was based on the model of the Antiquarian Society of
London, of which Buchan was a member, but directed its focus on Scotland and its
ancient past.”” From the beginning, the Society attempted to authenticate
Macpherson’s Ossian, create a map of the ‘Gaelic Topography of Scotland’, study
and document Scotland’s medieval and early-modern history, and collect as many

antiquarian pieces as possible.”’ At the Society’s first meeting Buchan stated:

Some inquiries may seem useless or frivolous to some persons. But
is there any thing, Gentlemen, of this nature, that can be considered
puerile by those who truly love their country? ... a work of that
nature...would be a most interesting performance to every true
Scotsman, and might tend to inspire us with sentiments more
congenial to the free and noble nature of the people with whom we
are now united.”'

%7 David Allan, ‘The Scottish Enlightenment and the Politics of Provincial Culture: The Perth Literary
and Antiquarian Society, ca 1784-1790°, Eighteenth-Century Life 27:3 (Fall 2003), p. 11; Shapin,
‘Property, Patronage, and the Politics of Science’, pp.1-41; Roger L. Emerson, ‘The Scottish
Enlightenment and the End of the Philosophical Society of Edinburgh’, The British Journal for the
History of Science 21:1 (Mar. 1988), pp. 33-66. Steven Shapin’s article provides a detailed account of
the rise of the Royal Society of Edinburgh in relation to the Society of Antiquaries of Scotland. He
focused on the politics and patronage issues surrounding the formation of both societies. Roger
Emerson also wrote an account of the Royal Society of Edinburgh and Society of Antiquaries of
Scotland conflict with reference to the Philosophical Society of Edinburgh. He examined how the
controversy signified a change in the structure of Scotland’s intellectual community. David Allan
examined how the Society of Antiquaries and the 11™ Earl of Buchan influenced the creation of the
Perth Literary and Antiquarian Society. While clearly engaging with Shapin, Emerson, and Allan’s
work, my goal is to demonstrate the importance placed on the two associations and their ability (or
perceived ability) to influence the way Scotland’s identity was viewed both internally and externally.
As such, this section examines the role the associations played in identity formation rather than the
politics underpinning their rivalry.

% Statutes of the Society of Antiquaries of Scotland, Papers of the Family of Skene of Rubislaw,
Acc.12092/53, NLS.

% Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 1, p.
2; Society of Antiquaries of Scotland Minute Book (1780-1782), APS, 13 February 1781.

70 Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 1, pp.
5-12.

" Ibid., pp. 7, 9-10.
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His goal was thus to create a patriotic and emotive collection, which presented
Scotland as an independent country with an ancient and rich history of its own within
Great Britain. It provided a way for Scots from a variety of backgrounds to engage
with Scotland’s history.

This type of association did not necessarily undermine the Edinburgh
literati’s cultural and intellectual imperatives. The Edinburgh Musical Society,
which had an elite and professional membership base, included Scots’ songs in its
more cosmopolitan repertoire. Allan Ramsay, Jr., the founder the Select Society,
was the son of Ramsay the poet who wrote Scots poems. Yet, Buchan had a
secondary aim. He decided to also include the study of moral, physical, and
philosophical subjects in the Society’s creed. According to Smellie, this was because
‘the penury of Scottish Antiquities, it was thought, would neither afford sufficient
scope to the researches, nor gratify the tastes of such a number of men as were
necessary to carry the views of the Society into execution’.”* It was just as likely,
however, that Buchan decided to include these subjects out of spite and political
scorn.

Buchan had supported William Smellie for the post of Professor of Natural
History at the University of Edinburgh in 1779.” Smellie, however, lost to William
Robertson’s candidate, Rev. John Walker, who also had the support of Henry
Dundas, who for all intents and purposes was the political ‘manager’ of Scotland.”
In order to challenge Walker’s position and the University’s decision, Buchan
decided to give Smellie a public forum to give his lecture. On 4 September 1781,
Buchan proposed to the Society, ‘that the said Superintendent [Smellie] if he chuses
may give Lectures in the Society’s Hall to the Members or others on the Philosophy
of natural History and rural aeconomy’.”> Only when the other members of the

Society of Antiquaries pointed out that this would interfere with Walker’s lectures

7> Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11, p.
20.

7 For more on David Steuart Erskine see Emma Vincent Macleod, ‘Erskine, David Steuart, eleventh
earl of Buchan (1742-1829)°, ODNB, http://www.oxforddnb.com/view/article/8852 [Accessed 21 July
2014].

™ Michael Fry, ‘Dundas, Henry, first Viscount Melville (1742-1811)’, ODNB,
http://www.oxforddnb.com.ezproxy.is.ed.ac.uk/view/article/8250?docPos=1 [Accessed 8 July 2014].
> Society of Antiquaries of Scotland Minute Book (1780-1782), APS, 4 September 1781.
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did Buchan temporarily back down. On 2 October that same year, however, Buchan

gave a speech in which he stated:

As Mr. Smellie our Keeper of the Museaum of natural history may
give Lectures any where and at any time except in our Hall without
our permission I see no necessity at this time for entering on the
Second part of the motion relating to Lectures on the Philosophy of
nature and rural aecconomy more especially as the University of
Edinburgh and Doctor Walker might take it in ill part before the
Course which the public Professor is to take has been submitted to
view. When that Course long and ardently expected by the Scots
Republic of Letters shall have made its appearance, it will be easily
known how to steer in the Course which is the subject of our
present Consideration.”®

While feigning understanding, Buchan’s desire to challenge the University
was strong.

Unsurprisingly, a rivalry developed between Buchan on one side and
Robertson and Walker on the other. Robertson not only saw Smellie’s lecture series
as an attack on Walker and the patronage system, but also believed that the Society
of Antiquaries of Scotland undermined the University as the primary institution for
the study and presentation of natural history. It threatened the University as the focal
point of Edinburgh culture.”” Walker certainly believed that this institution
undermined his personal position and patronage networks as well. In 1781, he wrote
to Buchan concerning Smellie’s lecture series, stating, ‘I should never object to any
person doing this as an individual; but to do it under the protection of a numerous
society, containing so many respectable members is what, to be sure, I cannot see

without regret.””®

Robertson also believed that the creation of the Society of
Antiquaries’ museum took away key artefacts from the antiquarian collections of the
University’s Natural History Museum, which had been created by Sibbald and
Balfour (the founders of the Medical School) and was being remodelled and

improved by Walker. The Antiquaries’ museum also threatened the collections of

" Ibid., 2 October 1781.

77 Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11, p.
14-15.

78 Kerr, Memoirs of the Life, Writings, & Correspondence of William Smellie, Vol. 11, p. 100.
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the Advocates Library, which had been previously maintained by David Hume and
the Faculty of Advocates in Edinburgh.”” Edinburgh’s literati were cognisant that
the Society of Antiquaries constituted a serious challenge to the identity they had
worked so hard to create.

The conflict intensified when the Antiquarians’ petitioned for royal
patronage. Robertson and Walker believed that a royal charter would give the
Society of Antiquaries of Scotland legal legitimacy and recognition and give them
more impetus to compete against the already established cultural institutions of the
city. It would give cultural dominance to Buchan and his friends through the
primacy of the Society of Antiquaries.*® It would also put Scotland’s intellectual
study in the hands of (from those who opposed Buchan and the Society of
Antiquaries’ point of view) unqualified individuals. In order to stifle the
Antiquarians’ petition for a royal charter, Walker and Robertson decided to establish
an alternative voluntary association, namely the Royal Society of Edinburgh, which
would, according to Walker’s initial proposal, absorb the Antiquarian Society and
seek its own royal patronage.”’ According to Walker’s proposal, the collections of
the Society of Antiquaries would be included in the collections of the Advocates
Library and the University Museum. It would place the Society of Antiquaries under
the institutional umbrella of the literary and intellectual societies of Edinburgh,
which were seen to have maintained a high level of professionalism and, in turn,
reinforce Scotland’s carefully situated identity.** In addition, the Philosophical
Society of Edinburgh, which already celebrated international acclaim yet was
beginning to suffer as a result of low attendance and output, would be subsumed into
the Royal Society of Edinburgh.® The public presentation of Scotland’s intellectual
and cultural identity, then, would be once again controlled by a voluntary society

regulated by Edinburgh’s intellectual and professional community.

7 Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11,
pp. 17-18; Shapin, ‘Property, Patronage, and the Politics of Science’, p. 22.
%0 Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11, p.
17.
81 John Walker, Proposal for establishing at Edinr, a Society for the Advancement of Learning and
Usefull Knowledge, 2 March 1782, David Laing Collection, La.IlI.352/1, CRC.
82 1.
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% Minutes of General Meetings of the Royal Society of Edinburgh from its Institution, June 23 1783,
to July 6 1791, Royal Society of Edinburgh Papers, Acc.10000/1, NLS, p. 13.
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In 1782, Robertson and the Earl of Buchan held a meeting to discuss the two
societies. Following this meeting, Robertson called a Senatus Academicus to be held
on St. Andrew’s Day to discuss the matter at the University.** William Cullen sent a
letter on behalf of the Edinburgh Philosophical Society to Dundas in support of the
Royal Society proposal. The Faculty of Advocates also sent a letter to Dundas
stating that the Society of Antiquaries would ruin their antiquarian collections and
manuscripts and hurt the interests of the Faculty.*> The main argument of those in
favour of the Royal Society of Edinburgh, especially Robertson, was that two major
literary societies could not be maintained in Scotland simultaneously. They argued
that the proposed Royal Society of Edinburgh, which was to be filled with gentlemen
and professionals rather than laypersons, would be more effective in situating
Scotland within the British and European intellectual community.*®

In response to this, Buchan wrote a long and strongly worded letter to Dundas
arguing against Robertson’s claims.”” He also wrote a letter to his friend, William
Charles Little, stating that Robertson’s attack on the Society of Antiquaries belittled
Scotland. He stated:

I told [Robertson] that I found a despicable spirit of Despotism
prevailing in this Country, which wished to damn every Plan of
public utility which was promoted by persons guilty of the greatest
Crime which could be perpetrated by the Subjects of the present
administration...St. Andrew’s Day, Sir, is a Day propitious to a
hardy Scot, and if the Flower of this Country is to be tarnished by a
Senatus Academicus on such a Day, I shall renounce it as my
Country & plead the Proverb that being born in a Stable does not

8 Earl of Buchan to William Charles Little of Libberton, Esq., 26 November 1782, Letters of the Earl
of Buchan, Gen. 1429/16/4, CRC; Shapin, ‘Property, Patronage, and the Politics of Science’, p. 27.

% Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11,
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make a man a Horse. And certainly, Sir, if [ were a Horse [ would
not consent to be governed by a Mule.*

In addition, he threatened to call for a government ‘visitation’ of the University, as
his brother, Henry Erskine, was to succeed Dundas as Lord Advocate and could
request such an audit.*’

The debate between these two societies illustrates the on-going duality in
expressions of Scotland’s identity. Buchan used proto-nationalistic rhetoric to
support the cause and independence of the Society of Antiquaries of Scotland and
attacked the literati as lukewarm supporters of Scottish interests.”’ He famously
stated at the second anniversary of the Society, ‘As a Man I felt myself a citizen of
the world, as a friend to peace to liberty & to science which cannot exist asunder I
considered myself as an inhabitant of an United Kingdom, but as a citizen I could not

*’! The Royal Society of Edinburgh, on the other

help remembering that I was a Scot.
hand, defined itself and Scottish identity within a broadly British and European
perspective. This difference in rhetoric may suggest that the Society of Antiquaries
of Scotland was a parochial Scottish institution and that, in turn, Robertson, Walker,
and the other members of the Royal Society of Edinburgh were not concerned with
Scotland but with Britain and European culture. However, it should be remembered
that the literati and the professoriate of Edinburgh were worried that the Society of
Antiquaries of Scotland — a society run by what they believed to be an eccentric
Whig aristocrat with power to undermine established institutions — would undercut
their pre-eminence in Edinburgh culture and the political stability that they enjoyed.

Without a professional emphasis in the articulation of Scottish identity, they feared

that the rest of the world would view Edinburgh society as amateurish and

¥ Earl of Buchan to William Charles Little of Libberton, Esq., 26 November 1782, CRC. This is also
interesting as the Oxford Dictionary of Proverbs, 5th Edn. (Oxford: Oxford University Press, 2008),
http://www.oxfordreference.com/view/10.1093/acref/9780199539536.001.0001/acref-
9780199539536-e-1381?result=1 [Accessed 14 July 2014], states that this proverb is sometimes
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nationalistic. The literati’s “patriotic’ rhetoric had to be more subdued, nationally
moderate, and more Britain and European-focused if the literati and the professoriate
were to gain respect and patronage from England and the wider European intellectual
community.

It is also important to note that there is nothing here to suggest that
Robertson, Walker, or others associated with the Royal Society of Edinburgh
believed that Scottish antiquarianism and historical study was not of national
importance. On the contrary, the original outline of the Royal Society of Edinburgh
was to include two groups of members, one which focused on ‘Sciences of
Mathematics, Natural Philosophy, Chemistry, Medicine, Natural History, and what
relates to the improvement of Arts and Manufactures. The second shall have for its
department the Enquiries relating to Antiquities, Philology and Literature.””> Both
societies thought that improvement and scientific (or natural) discovery and the
preservation of Scotland’s literary and historical past was of utmost importance in
regards to the presentation of Scottish achievement. The problem was not the
celebration of Scotland’s past and enlightened future or Scottish distinctiveness, but
an associational competition over who should present this identity on the public
stage. It was clear to all involved that associations, their membership, and their
public activities, played a crucial role in forming, defining and presenting Scottish
accomplishments — and thus identity — both to Scots and the wider world.

The controversy between the Royal Society of Edinburgh and the Society of
Antiquaries of Scotland demonstrates the importance those living at the time placed
on associations and the influence that they had (or were seen to have) on the way
Scotland was viewed. It had to do with how Scotland was to be situated and which
communities had access to its identity expression. In the end, both societies received
royal charters on the same day, 6 May 1783, granting them equal merit in the quest

for recognition.”

%2 Minutes of General Meetings of the Royal Society of Edinburgh, NLS, p. 7.

3 Smellie, Account of the Institution and Progress of the Society of Antiquaries of Scotland, Part 11,
pp. 29-32; Kerr, Memoirs of the Life, Writings, & Correspondence of William Smellie, Vol. 1, p. 40;
Shapin, ‘Property, Patronage, and the Politics of Science’, p. 34; Emerson, ‘Scottish Enlightenment’,
p. 33.
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III

Thus far, this chapter has examined Scottish clubs based in Edinburgh. As
Scotland’s ancient capital, Edinburgh had a cultural and intellectual pull, which other
provincial Scottish towns could not sustain. It deserved its reputation as a ‘hotbed of
genius’ as it played host to most of Scotland’s professional and literary men and
political culture.”® It not only had an important university, but also the Faculty of
Advocates, the Scottish book trade, and a large enough urban infrastructure which
allowed it to have a burgeoning social and political scene. The clubs created by the
Edinburgh literati, as described above, became the most influential in defining and
promoting an ‘enlightened’ Scottish identity. Before mid-century, clubs in the
provinces were few and far-between.

By ¢.1760, however, clubs and societies of the same nature as the Select
Society, Poker Club, Royal Society of Edinburgh, and Society of Antiquaries of
Scotland, as well as associations with more cultural expressions of patriotism, began
to form in provincial urban centres with increased haste — reflecting rapid provincial
urbanisation. Those outside of Edinburgh began to engage with the ‘enlightenment’
culture of the Scottish metropole and present their place within wider political and
intellectual constructs. Social clubs, musical societies, debating societies, and
improving societies could be found throughout Lowland Scotland by the end of the
century.” Towsey has shown that even small towns set up subscription libraries,
which brought ‘metropolitan’ Scottish enlightenment texts to the provincial
populations.”

As would be expected, many provincial societies, especially those with a
literary or improving focus, drew from Edinburgh models. The Literary Society of
Glasgow, created in 1752, drew directly from the example of other debating societies
instituted in Edinburgh during that time. The Aberdeen Philosophical Society, or
Wise Club, created in 1758 modelled itself on the example of the Edinburgh
Philosophical Society. The Dundee Speculative Society, created in 1774, was based

* Tobias Smollett, The Expedition of Humphry Clinker, Vol. III (London, 1771), p. 5.

% Harris, ‘Cultural Change in Provincial Scottish Towns, ¢.1700-1820°, Historical Journal 54:01
(Mar. 2011), p. 135.

% Towsey, Reading the Scottish Enlightenment.
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on the Speculative Society of Edinburgh, a debating club for University of
Edinburgh students that still maintains its secret and exclusionary status today.

Many ‘improving’ societies were created throughout Scotland in places such as
Ormiston, Ayrshire, Cupar, Dunfermline, Dumfries, and Galloway, which were
based on the earlier The Honourable the Society of Improvers in the Knowledge of
Agriculture in Scotland, which was originally situated in Edinburgh.

There was also significant overlap between literary societies in Scotland.
Hume, for instance, was a leading member of the Glasgow Literary Society. Thomas
Reid joined the Glasgow Literary Society following his appointment to the chair of
Moral Philosophy at Glasgow University and read papers that he had already
circulated in the Aberdeen Philosophical Society.”” William Cullen, a leading
member of the Edinburgh Philosophical Society, joined and gave papers at the
Glasgow Literary Society’s meetings.”® Alexander Carlyle, a member of the Select
Society and Poker Club, was admitted to three different Glasgow clubs.”
According to the rules of the Glasgow Literary Society:

The President shall have the power of bringing three Visitors into
the Society provided the Orator that is the person who is to give
the discourse or question shall consent and the Orator shall have
the power of bringing in three without asking the consent of any
person and each of these six shall be admitted by producing a
written order to the Secretary for that purpose. But this law
concerning six visitors shall extend only to the members of this
College and to the Inhabitants of Glasgow it being competent to
the Society to admit any number of strangers they shall think

proper.'*

While exclusive, the Society welcomed outsiders, suggesting that they wanted others
to experience the intellectual culture of Glasgow, exemplified by its Literary Society.
Holcomb argues that provincial literary societies did not articulate a Scottish

viewpoint or have any real impact, basing her argument on their lack of printed

?7 Kathleen Holcomb, ‘Thomas Reid in the Glasgow Literary Society’, in Andrew Hook and Richard
B. Sher (eds.), The Glasgow Enlightenment (East Linton, Tuckwell Press, 1995), p. 102.

% McElroy, ‘Literary Clubs and Societies’, Appendix A, p. 578.

% Carlyle, Autobiography, pp. 76-79.

% McElroy, ‘Literary Clubs and Societies’, p. 122.
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transactions or active improving missions.'”' It is certainly true that the Edinburgh
Philosophical Society made more of an effort to exert an external identity than any
other literary society in Scotland. Holcomb’s analysis, however, misses the fact that
these associations provided Scots in the provinces a space to engage with the
Scottish and British imperial sphere. The Aberdeen Philosophical Society debated,
‘Whether Slavery be in all cases inconsistent with good Government?’, ‘Whether the
current coin of the nation...ought not to be debased by alloy or raised in its value so
as there shall be no profit made by exporting it?’, “What are the Natural
Consequences of high national Debt & whether upon the whole it be a benefite[sic]
to a Nation or not?’, “Whether Paper Credit be beneficial to a Nation or not’, ‘and
‘How does it appear to be equitable, that the Subjects of a State, should be taxed in
proportion to their respective fortunes, & not equally over head or by any other

rule’ 102

By debating these questions the societies not only acted out their citizenship
as Britons, but also situated themselves and their provincial populations as important
players in British imperial politics. As Harris has argued, provincial Scotland started
to express a new self-confidence through its urban provincial elites.'*

Rather than just being mimics of Edinburgh, however, provincial clubs also
incorporated their own regional priorities into their performance of national identity.
Provincial towns and cities, including Glasgow, Aberdeen, Perth, and Dundee, did
not have the same social composition as Edinburgh and this was reflected in the
associations in these places. The university, for instance, was central to the
‘enlightenment’ culture of Glasgow and Aberdeen, while it was only one of the
leading institutions in Scotland’s capital. In fact, the advocates usually outnumbered
the professors in Edinburgh’s literary societies. Reflecting this, nine out of the
original thirteen members of the Glasgow Literary Society worked as professors at

Glasgow University.'** In the same way, only one of the original members of the

101 K athleen Holcomb, ‘A Dance of the Mind: The Provincial Scottish Philosophical Societies’,
Studies in Eighteenth-Century Culture 21 (1992), p. 90.

12 The Minutes of the Aberdeen Philosophical Society, 1758-1773, edited by H. Lewis Ulman
(Aberdeen: Aberdeen University Press, 1990), pp. 192-197.

' Harris ‘Cultural Change in Provincial Scottish Towns’, p. 119.

'%* McElroy, ‘Literary Clubs and Societies’, Appendix A, p. 578.
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Aberdeen Philosophical Society did not work at Marischal College Aberdeen.'” If,
as has been argued, clubs acted as the physical embodiment of regional and national
identity, or at least the identity that those within the clubs sought to express, than the
university was projected as an important symbol of these provincial towns.

Glasgow became more prominent during this period because of the wealth
that resulted from empire. As Hook and Sher have argued, colonial wealth,
‘provided opportunities for the development of notions of enlightened progress and
improvement in all aspects of the polite civic culture of an increasingly civilized
modern world’.'” By the time the Literary Society was created in Glasgow, the
Cochrane Political Economy Club had been in existence for ten years. In the 1740s
Andrew Cochrane created a club with ‘the express design...to inquire into the nature
and principles of trade in all its branches, and to communicate knowledge and ideas
on that subject to each other’.'”” In 1751, Adam Smith joined its numbers and added
significantly to their discussions and debates. It has even been stated that the
Political Economy Club provided the stimulus for Smith’s Wealth of Nations.'*
Within its meetings, the literati and the merchant class combined to discuss topics
such as, “What are the effects of paper money on prices? on the currency?: on the
exchanges with other countries?’. Smith also read a discourse in 1755 on ‘natural
liberty in industrial affairs’.'” The literary debating societies in Glasgow, while
frequented and administered by those associated with the university, were certainly
influenced by Glasgow’s commercial culture.

Like those in Edinburgh, however, the identity that provincial societies
asserted was taken seriously, especially if the ‘wrong’ people started to engage in
literary debate. The membership of the Dundee Speculative Society, the first
debating society in Scotland to admit women (one year before the Edinburgh

Pantheon Society described in Chapter 1), came under attack in letters published in

195 Paul Wood, ‘Aberdeen Philosophical Society [Wise Club] (act. 1758-1773)’, ODNB,
http://www.oxforddnb.com.ezproxy.is.ed.ac.uk/view/theme/95092?backToResults=%2Fsearch%2Fref
ine%2F%3FdocStart=1%26themesTabShow=true [Accessed 12 March 2013].
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of some Neighbouring Burghs, 2 vols. (Glasgow: Maclehose, 1924), Vol. I, p. 448; John Rae, Life of
Adam Smith (London, 1895), p. 94.
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the Weekly Magazine. When describing the Society, the author of the first letters
stated, ‘Here the young men are trained up in oratory and graceful deliverance, and
afterwards become an ornament to the great council of the nation’.''’ The author of
this letter (most likely a member of the Society) described the association as key to
the creation of the men who embodied Scotland’s national identity. A letter then
followed, a rebuttal by someone under the pseudonym B.C., which described the

Society as:

Consist[ing] of men without education, and even without that
natural vigour of understanding that might make their want of
education a subject of regret — whose reading has been confined to
the perusal of an invoice — and whose compositions have not
extended beyond the drawing out of an account.'"!

When describing their inclusion of women in debates, B.C. argued:

The disputes of such untutored rhetoricians may afford
entertainment to the tribes of females who have honoured them
with their presence, but can scarcely be regarded as a model for
those whose eloquence has a more important destination.' '

As with the controversy between the Royal Society of Edinburgh and the Society of
Antiquaries of Scotland, those in the provinces feared associations that undermined
the professionals’ agendas (be that political- or gender-based) and their role in
representing their region or even nation.

Each of these clubs engaged with the cultural identity expressed by
associations in Edinburgh, but attempted to incorporate their own voice into a
broader Scottish and imperial cultural, political, and intellectual debate. In the same
way that clubs in Edinburgh sought to perform a national identity, which presented

Scottish professionals as integral to the British and European communities, Scots in

" Weekly Magazine, or Edinburgh Amusement. Containing the Essence of all Magazines, Reviews

&c. With a Variety of Original Pieces, Vol. XXIII (Edinburgh: 1774), p. 159; Carr, ‘Gender, National
Identity and Political Agency’, p. 280.

" bid., p. 223.

"2 bid.
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Scottish provincial cities and towns attempted to position their professionals and

intellectuals as essential through the use of associations.

v

Highland societies, because of their later association with Highlandism, the
subject of much of Chapter 4, are some of the most compelling of the late-eighteenth
and early-nineteenth-century Scottish associations. Yet their genesis dated to the
opening decades of the eighteenth century. From c¢.1720-1790, four Highland
societies existed in Scotland; the Highland Society of Glasgow, the Gaelic Club of
Gentlemen, the Highland Society of Scotland, and the Buchanan Society of Glasgow.
Each of these societies had a different agenda. The Buchanan Society, a friendly
society formed in 1725, acted as a philanthropic association, which only provided
membership and support to people with the name ‘Buchanan’ or a version of the
same. The Highland Society of Glasgow, created in 1727, placed most of its
attention on providing education and apprenticeships to the children of Highlanders,
of any name, living in and around the City of Glasgow. Its Scheme of Erection,
written in 1787, nowhere states that the Highland Society should play a role in the
preservation of Highland culture, but that ‘there was observed with concern, that
there were a great many of that denomination [Highland] in the place, and that
numbers of their children, though found to be of good genius, were yet lost for want
of education’.'”® The Gaelic Club of Gentlemen, founded in 1780, was focused
primarily on displays of Highland culture and tradition. It was founded, ‘To remind
them of Ossian, the melodious and noble prince of poets, as well as to converse as
friends in the bold and expressive language of heroes in ages past, the Highland
gentlemen of Glasgow have resolved to meet statedly as a society.”''* The Highland
Society of Scotland in Edinburgh, based on the model of the Highland Society of

London, was focused on the preservation of Gaelic as well as Highland agriculture

13 Scheme of Erection (1788), p. 3.

"'* Quoted in John Strang, Glasgow and its Clubs; or Glimpses of the Condition, Manners,
Characters, &Oddities of the City, during the Past & Present Century (London and Glasgow, 1856),
p. 129.
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and improvement. It was founded in 1784 in order to ‘promote the regeneration of
rural Scotland including the preservation of its poetry, language and music’.'"

The latter two societies fit the template of Highland romanticism that has
become such a focus of the historiography on Scottish culture. This focus, if taken
out of its wider context, however, tends to obscure the priorities of the earlier
societies and, indeed, the imperatives of even the most histrionic cultural societies.
These societies, rather than being viewed as exceptional, should be seen as endorsing
a similar Scottish identity to those representing provincial Lowland Scotland. They
promoted an identity, which reinforced the priorities of their members, but were also
competing for space within the developing idea of a representational Scottish
identity. They did this by conforming to a wider social ideal, yet at the same time
maintaining their distinction.

The first Highland society actually made very little effort to present an
external collective identity, at least until the 1790s. The Buchanan Society was a
philanthropic institution made of workers and tradesmen rather than the urban
professions or the literati. The original members included a vintner, a tailor,

maltmen, and low-level merchants.''®

Rather than providing for all Highlanders, the
Buchanan Society worked primarily as an insular association whose primary goal
was to provide boys with the name Buchanan (and associated septs of that name)
with apprenticeships or educational opportunities in addition to offering support to
elderly members who were unable to take care of themselves.''” Nowhere in the
early records of the Society was there any promotion of the Gaelic language or
Highland culture.

As a society of working migrants, they were adamant that their ‘poor boys’

learned English and integrated themselves into the Glaswegian environment. On 12

November 1760, the Society recorded in their minute book that:

The said day a petition for Dougall Buchanan son of John
Buchanan deceased Tenant in Easter Mains of Buchanan was
given in praying the benefit of an apprentice fee from the Society

"5 Royal Highland & Agricultural Society of Scotland Website, www.rhass.org.uk [Accessed 1

September 2011].
16 Bychanan Society Minute Book (1725-1803), TD1242/1, ML, 5 March 1725.
117 :

Ibid.
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as one of their poor boys, The Managers called him in and
examined him, and because he is very deficient in Reading English
They agree that he shall immediately go to the Reading School in
Glasgow find the best Master to be taught reading English for at
least three months from this date and towards paying his school
wages and maintaining him for that space.''®

Most destitute ‘urban’ Highlanders made little effort to preserve their original
language and customs. Parents pushed their children to learn and study English in
order to assimilate. As Withers argued, this was not out of any contempt for the
language but was a means of participating in modernising Lowland society. It was a
way for these children to enhance their standing in an English-speaking world and to
give them human, cultural, and social resources to be used as social capital.119
Gaelic, like Scots, was pushed away in order to promote the use of English, the
assumed language of civility and progress. The priorities of these Highlanders were
with economic stability. The charter they obtained from the Glasgow Town Council
said that they sought to be viewed as ‘promot[ing] virtue and industry’, but the
promotion of their own selves and clients maintained a primacy throughout the
Society’s existence.'*’ In the early and middle decades of the eighteenth century, for
these Highlanders, it was not a matter of culture or identity, per se. It was a matter of
survival.

The Highland Society of Glasgow, founded in 1727, had a similar purpose
and narrow focus. It also sought to give Highlanders in Glasgow the necessary skills
to function within Lowland society. According to Article XVIIII of its rules, ‘the
Society should pay the expense of teaching the boys English, Writing and
Arithmetic; and Book-keeping to such as shew a superior genius’. Another article
stated that society money went toward ‘Cloathing the boys’ they sent to school.'*!
Nevertheless, the line between philanthropic activities and cultural promotion

was very fine indeed, particularly if the membership included more elite and

¥ Buchanan Society Minute Book (1725-1803), ML, 25 November 1760.
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professional men. Societies such as the Highland Society of Glasgow began to
promote cultural exceptionalism, in many cases as a by-product of their philanthropic
works. The Highland Society of Glasgow supported those ‘born in the Highlands,
or...descended from Highlanders’.'** The membership consisted of merchants,
manufacturers, and professionals rather than low-paid tradesmen and, as was the case
with the Edinburgh literati, needed to present its members as loyal Britons who were
nevertheless different, with those differences adding value to Britain’s cultural,

social, and economic development. According to an entry in the Scots Magazine in

1758:

All the money the society receives, as entry-money, quarterly
payments, donations, legacies, &c. is lent out on bond, and the
interest is applied for educating at school, and putting to trades, the
sons of highlanders, and of those who are descended from or are
branches of highlanders, and for other charitable purposes. Every
well disposed person in city or country, is invited to concur with
and assist the society...The society has been particularly useful of
late, when the parents of so many poor highland children are in the
King’s service in America.'>

By referencing Highlanders in the America theatre of the Seven Years’ War in
particular, the Society presented the Highland community as integral to the British
establishment, yet also distinct from it.

In the period following the Seven Years’ War, there was an increasing
demand for the celebration of Highland exceptionalism as Highlanders became
associated with the extension of the British Empire. The Highland Society of
London formed in 1778 in order to support the cause of the Highlanders and support
their distinctive culture. Most of the early members were natives of the Highlands
who had moved to London for professional opportunities. Their physical position in
London allowed them greater scope and influence in presenting their ‘Highland’
Scottish identity, as they already worked within a wider British metropolitan context.
As Nenadic has argued, ‘the capital city was a route to empire that shaped both

personal fortunes and cultural identity, which included an identity as Scots as well as

2 1bid., p. 2.
12 Scots Magazine, Vol. XX (Edinburgh, 1758), p. 609.
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Great Britons’.'** In turn, with the Highland Society of London already promoting
an accepted ‘Scoto-Britishness’ in the capital, those in Scotland had more space to
present their own cultural distinction without undermining their place in Lowland
and British society.'” Even the Gaelic language re-emerged with potent symbolic
value. As Withers pointed out, thirteen of the fifteen managers of the Ingram Street
Chapel, which gave sermons to Highlanders in the Gaelic language, were also

members of the Highland Society of Glasgow.'*

While these Gaelic chapels
incorporated English into their services, especially when teaching children, they
promoted Gaelic culture and the furtherance of the Gaelic language.'?’

The Glasgow Gaelic Club of Gentlemen, founded in 1780, emerged during a
period in which it was beginning to be more acceptable to promote a romanticised

patriotic identity. According to Strang, the Glasgow Gaelic Club of Gentlemen was

one of the first societies to procure a charter from the Highland Society of London:

...which, among other privileges conferred on them by their
patent, delegated specially to this fraternity the power of awarding
the annual prizes given by the London Society at the Tryst of
Falkirk for the encouragement of bagpipe music; and during many
years, it appears, a committee of the Gaelic Club proceeded to that
great gather of men and bestial, to adjudge the valuable medal
appropriated for the best pibroch.'*®

In 1788, ‘it was agreed that each member should henceforth appear, at all stated
meetings in a tartan short-coat, under the penalty for non-compliance of the usual
punishment of the day’.'*” They concerned themselves, specifically, with Highland
history, whether factual or mythical, and attempted to portray the Highlands as

culturally rich.

'2* Stana Nenadic, ‘Introduction’, in Scots in London in the Eighteenth Century (Lewisburg: Bucknell
University Press, 2010), p. 13.
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In order to gain membership to the Gaelic Club of Gentlemen, a candidate

had to be:

...[possessing] of one or other of the following qualifications:
[speak] the Gaelic Language; is a native of the Highlands; is
descended of Highland Parents; [have] Landed Property in the
Highlands; [be] married to a Highland Lady; [have] served his
Majesty in a Highland Regiment; or [be] otherwise connected
with, or particularly interested in, the Highlands."**

They also had to ‘be a Member of the Glasgow Highland Society’."*’ The same men

who promoted ‘Anglicization’ through sending children to English language schools

132 This was not

also openly celebrated the Gaelic language and Highland culture.
paradoxical. It represented the use of different societies to promote different agendas
and interests at different times. Like the Royal Society of Edinburgh and the Society
of Antiquaries of Scotland, the Gaelic Club of Gentlemen placed importance in
historical displays and antiquities as well as enlightenment ideals of improvement.
Its members promoted cultural distinctiveness and Scotland’s progression toward
modernity simultaneously.

The Highland Society of Edinburgh was the first Highland Society in
Scotland outside of Glasgow. Similarly to the Gaelic Club of Gentlemen, the
Highland Society of Scotland was interested in cultural displays, described itself as a
‘sister’ society to the Highland Society of London, fiercely protecting the
authenticity of Macpherson’s Ossian, and protecting the Gaelic language. They were
also at the same time preoccupied with education and agricultural improvement.'>?

Unsurprisingly, these aims did not necessarily chime with the interests of the
vast majority of Highlanders. The Highland Society of Edinburgh represented its
members and the identities they wished to cultivate. It is this that provides powerful

evidence of the contingent nature of identity and the importance of clubs in

promoting certain types of identity in support of certain populations. The support

30 Records of the Gaelic Society of Glasgow (Gaelic Club of Gentlemen), ML, 7 March 1780.
131 1.:
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prefixed An Account of the Institution and Principal Proceedings of the Society, Vol. 1. (Edinburgh,
1799). The Highland Society of Edinburgh will be analysed more deeply in Chapter 4.
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given by the Highland Society of Edinburgh toward Gaelic is a case in point. In a

memorial given to the Society, Dr. Donald Smith proposed:

...without fee or reward, first to give a Latin translation strictly
literal of some of the most curious monuments now in the
possession of this society...in order to discover to the lettered of
Europe at large the state of learning, manners, and arts among the
Scots at different period of their history.

Secondly, as your Memorialist some time ago had proposed
a Compleat course of Lectures on civil History and upon the
antiquity & language of the Celtic nations; a prospectus of this last
having long been in the possession of the Secretary of the Gaelic
Society, the Memorialist ardently wishes for an opportunity of
delivering those Lectures to a respectable audience of such
gentlemen, who have some knowledge of, and, retain a respect for,
the Language & History of their native country and by that means
he flatters himself that the venerable remains of this very antient
language might be transmitted with lusture to future ages, tho’ the
use thereof in common speech should in a short time cease
entirely.

For this purpose therefore with all due respect and
submission he proposes that if by the interest of the society of by
such other means as they may judge advisable an appointment of a
Professor of Civic History of the Celtic Nation could be obtained
in either the University of Edinr or Glasgow. The Memorialist
would iﬁl}inediately undertake that duty either with or without any
Sallary.

If Dr. Donald Smith’s perception of the Gaelic language is seen as representative of
the rest of the Society in the 1780s, then the members of the Society viewed Gaelic
and promoted Gaelic as a piece of Scottish antiquity, an interesting language to study
and learn, and a means to examine the state of civility in the Scottish Highlands.

Nor did the Highland societies of eighteenth-century Scotland represent all
Highlanders. With the exception of the Buchanan Society, they had high
membership fees and excluded Highlanders of lower income. They were institutions
for middling and elite Highlanders to present themselves as moral, intellectual,
improved, and cultural. They were a means through which the Highlanders who

joined these societies could maintain their connections to their migrant community,

"3* Memorial of Dr. Donald Smith to the Highland Society of Scotland, David Laing Collection,

La.lL.474, £.78, CRC.
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engage with Lowland cultural priorities, as well as promote their own Highland
distinction. The expressions of national identity used by the Highland societies were
heavily calculated to promote certain agendas. In this respect, they were no different
to the other societies discussed in this chapter. Together, these societies all reveal
the desire of Scots to be seen as culturally distinct from England but also worthy of
being part of Britain and the wider ‘civilised” world. This was significant not only to
Scotland during the period after 1790, but also to the world beyond the British

archipelago as will be seen in the following chapters.

v

This chapter has only touched on a small number of the associations that
formed in Scotland during this period. This analysis could easily have included more
aristocratic societies like the Caledonian Hunt, cultural societies like the Edinburgh
Musical Society, and convivial societies like the Cape Club. The conclusions
however would be much the same. Groups of middling and elite Scots in the
eighteenth century began to use associations as a means to promote particular forms
of Scottish identity, which suited their collective priorities during a period in which
Scotland’s civil society gained power and significance. As the selectiveness of the
Poker Club and Select Society, the controversy between the Royal Society of
Edinburgh and the Society of Antiquaries of Scotland, the attacks on the Dundee
Speculative Society, and the membership of the various Highland societies
demonstrate, associations gave certain groups authority over Scotland’s identity.
Those who joined societies sought to present Scotland (or a Scottish region) in a way
that allowed their specific community to distinguish itself as distinct yet useful and
beneficial to wider political, cultural, and professional contexts, especially within
Scotland, Britain, Europe, and the British Empire. They each engaged with wider
influences and shaped their Scottishness to fit within wider constructs, yet ultimately
constructed and performed Scottish identities that most supported the priorities of

their specific memberships.
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CHAPTER 3

‘Scoto-Britannico-Americanus’:

Scottish Clubs and Scottish Identity in the British-American Colonies, ¢.1745-1776

In 1771, James Habersham, a prominent Englishman living in colonial Georgia,

wrote to a business associate in London saying:

Tomorrow I am to dine with a Merry Saint, St. Andrew, [ am a
Member of the Society, and I am told our Friend John Graham will
preside there, I am of Opinion, he will send many of the Saints
Votaries away with Sare Heads. I do not mean our Friend John
likes Sare Heads, because I know him to be one of the most
temperate and at the same time one of the best Hearted Men in this
Province, but for the Honor of his Saint and Country, I think he
will on this occasion particularly exert himself.'

The previous chapter evaluated Scottish societies in Scotland. It argued that
eighteenth-century voluntary associations provided middling and elite Scots with an
important vehicle through which they could form and articulate Scottish identities
that were distinct, yet also integrated into larger metropolitan, British, and European
contexts. They provided avenues through which Scots, particularly professional
Scottish men, could shape Scottishness so that it was versatile enough to provide for
their political, social, and economic needs. This chapter expands this argument to
the other side of the Atlantic. It examines how and why Scots in the British-
American colonies from c.1745-1776 used ‘Scottish’ clubs to construct and perform
Scottish identities. It explores the beginnings of Scottish associational culture and
identity construction outside of the British archipelago and evaluates the relationship
these clubs maintained with the Scottish and British homeland.

In order to do this, this chapter examines two different types of Scottish

associations in the American colonies. It starts with a case study of a society created

! James Habersham to John Clark, 29 November 1771, in Otis Ashmore, George J. Baldwin, and U.H.
McLaw (eds.), Collections of the Georgia Historical Society, Vol. V1, Letters of Hon. James
Habersham, 1756-1775 (Savannah, GA: The Savannah Morning News Print, 1904), pp. 154-155;
Frank Lambert, James Habersham: Loyalty, Politics, and Commerce in Colonial Georgia (Athens:
University of Georgia Press, 2005), pp. 135-136.
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by a Scot in Annapolis, Maryland, which was based specifically on an association
that met in Scotland. It looks at how and why the colonial Britons who joined this
club, particularly its founder, drew from a Scottish as opposed to English cultural
model. The chapter then examines the identity expressed by Scottish ‘ethnic’
societies, meaning those associations that explicitly claimed Scottish ethnicity and/or
described themselves and their members as ‘Scottish’. It evaluates the role the
Scottish identities constructed and articulated by these clubs played in promoting the
integrity, reliability, and loyalty of Scots (or those who defined themselves as Scots
within the confines of Scottish associations) in the British-American colonies.
Ultimately, this chapter argues that Scots (and their supporters) in the colonies, like
their counterparts in Scotland, used ‘Scottish’ associations to construct and articulate
Scottish identities, which supported the specific concerns of their memberships in

relation to the wider environments in which they met.

In 1954, John Clive and Bernard Bailyn acknowledged eighteenth-century
Scotland and colonial America’s cultural similarities. In their article ‘England’s
Cultural Provinces: Scotland and America’, they wrote, ‘The society in which the
achievements of [colonial Americans] were rooted, though obviously different from
that of Scotland in many ways, was yet significantly related to it.”> They suggested
that the study of the similarities between Scotland and America during the second
half of the eighteenth century shed light on the catalysts that led to the Scottish
Enlightenment, and America’s simultaneous cultural and intellectual blossoming.
By doing so, they came to the conclusion that the similar intellectual achievements
and prowess of many Scots and colonial Americans were the result of Scotland and
colonial America’s peripheral standing in relation to metropolitan London. Both of
these ‘English provinces’ as they called them, were alike because they sought to
imitate English culture, were physically removed from the metropole, were led by

men who were the social inferiors of the aristocratic leaders of England, were either

? Clive and Bailyn, ‘England’s Cultural Provinces’, p. 202.
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patronised by English officialdom or influenced by London society through Scottish
representation in Westminster, and simply felt inferior.’

Some scholars have provided more nuanced interpretations of Scotland and
America’s cultural relationship. Hook, Sher, and Smitten, among others, have
argued that Scottish enlightenment philosophies, educational models, and
Presbyterianism influenced colonial American development.* Landsman, in
particular, challenged the prevalent centre-versus-periphery thesis directly. In his
work, From Colonials to Provincials, he argued that by the mid-eighteenth-century
Scots and Americans viewed themselves as ‘integral parts of the British and
European cultural world, participants in the dramatic cultural advances of the age,
and meriting on their own all of the rights and privileges of a member of a European
culture and a British empire’.” According to Landsman, provincial (i.e. Scottish,
Irish, and Welsh) influences on American culture resulted in a colonial (or in his
words ‘provincial’) identity that was neither Anglicised nor local, but proudly
imperial and British.® During the past sixty years, however, most historians of
Scotland and/or colonial America have subscribed to some version of Clive and
Bailyn’s ‘Anglicisation’ thesis, arguing that both Scots and Americans looked to
England as the apex of civility, the centre of the British world, and a cultural model

from which to draw.’

* Ibid., p. 206.

* Hook, Scotland and America, pp. 17-46. See all articles included in Sher and Smitten (ed.), Scotland
& America in the Age of Enlightenment.

5 Landsman, From Colonials to Provincials, p. xiii.

% Landsman, ‘Nation, Migration, and the Province in the First British Empire: Scotland and the
Americas, 1600-1800°, American Historical Review, 104:2 (Apr. 1999), p. 470; Also see Landsman,
‘The Province and the Empire: Scotland, the American Colonies and the Development of British
Provincial Identity’, in Lawrence Stone (ed.), An Imperial State at War: Britain from 1689-1815
(London: Routledge, 1994), pp. 258-287.

7 For examples of works that continue this historiography see Julie Flavell, When London was the
Capital of America (New Haven: Yale University Press, 2010); lan K. Steele, The English Atlantic,
1675-1740: An Exploration of Communication and Community (Oxford: Oxford University Press,
1986); Maurie D. Mclnnis, In Pursuit of Refinement: Charlestonians Abroad, 1740-1860 (Columbia,
South Carolina: University of South Carolina Press, 1999). This is in part because of the strong
historiography on colonial-American Anglicisation. John M. Murrin has been the most influential in
arguing that during the mid-eighteenth century the American colonies rejected the cultural and
political patterns which had begun to form in the late-seventeenth century, and in his words became
‘self consciously English’. John M. Murrin, ‘Anglicizing an American Colony: The Transformation of
Provincial Massachusetts’ (Unpublished Ph.D. Dissertation, Yale University, 1966); Murrin, ‘A Roof
without Walls: The Dilemma of American National Identity’, in Richard Beeman, Stephen Bostein,
and Edward C. Carter II (eds.), Beyond Confederation: Origins of the Constitution and American
National Identity (Chapel Hill: University of North Carolina Press, 1987), pp. 333-348; Murrin, ‘The
Legal Transformation: The Bench and Bar of Eighteenth-Century Massachusetts’, in Stanley N. Katz
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The numerous clubs and societies based on Scottish models created in the
British-American colonies certainly suggest that Scotland as well as England
provided a ‘civilised’ model that could be used for the colonies’ civilising process.
The Charleston Musical Society had strong connections to the Edinburgh Musical
Society. Benjamin Franklin’s American Philosophical Society maintained contact
with members of the Scottish enlightenment community, particularly those
associated with the Edinburgh Philosophical Society. The records of the Tuesday
Club of Annapolis, in particular, lend credence to Landsman’s argument. The
members of this club based its structure on a Scottish ‘enlightenment’ social club in
order to improve the Club members and colonial Maryland in general. It provided
them with a politically stable, inclusive, and sociable model, which adhered to many
of the colonial communities’ imperatives. Yet, the records of this club also suggest
that it went further than simply drawing from a useful ‘provincial’ prototype.
Instead, the members sought to contest London political and cultural authority in
favour of more encompassing Britishness by explicitly arguing that their club was an
extension of Scotland’s club culture. Scottish club culture and its identity became a
tool that the Tuesday Club used to claim British political inclusion (as opposed to
colonial citizenship) for the members of the Club and the British-American colonies
in general.

The actions of the members of the Tuesday Club, as in all clubs at their
foundation, reflected the political, intellectual, and cultural priorities of its founding
member. Born in Edinburgh in 1712, Dr. Alexander Hamilton exemplified the
quintessential eighteenth-century Scottish gentleman and member of the ‘literati’.
His father, William Hamilton, served as a moderate Church of Scotland minister, as a
professor of divinity at the University of Edinburgh, and as a regular moderator to
the general assembly. Shortly before his death in 1732, the University elected him as
its principal.® Alexander’s brother, Gavin, not only worked as a successful
Edinburgh printer, but also served as a local bailie and later as a manager of the

Edinburgh Society for the Encouragement of Arts, Sciences, Manufactures, and

and John M. Murrin (eds.), Colonial America: Essays in Politics and Social Development, 3" Edn.
(New York: Alfred A. Knopf, Inc., 1983), pp. 540-572.

¥ Laurence A.B. Whitley, ‘Hamilton, William (1669-1732)’, ODNB,
http://www.oxforddnb.com/view/article/64386/?back=,64386,65017 [Accessed 1 February 2013];
Dalzel, History of the University of Edinburgh from its Foundation, Vol. 1, pp. 401-402.
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Agriculture and as a director of the Society in Scotland for the Propagating of
Christian Knowledge.9 Another of Hamilton’s brothers, Robert, followed in his
father’s footsteps, becoming the minister of Cramond, and, in 1754, earning the chair
of divinity at Edinburgh University."

In 1729, Alexander, at the age of seventeen, graduated from the University of
Edinburgh with his MA degree. He served his medical apprenticeship with David
Knox, and studied medicine at the University under Robert Eliot and Alexander
Munro. In 1734, Hamilton, and four fellow students formed a student Medical
Society, which in 1778 became the Royal Medical Society of Scotland.'' In 1737, at
the age of twenty-five, he graduated with his medical degree from Edinburgh
University.'> In that same year, he joined the convivial Whin Bush Club."

Hamilton and his family were immersed in enlightenment Edinburgh’s political,
social, intellectual, and Scottish associational culture.'*

Nevertheless, after graduating with his medical degree, Hamilton could not
find ample employment in his native city. Eighteenth-century Edinburgh could not
absorb all the doctors graduating from its medical school at that time."> His older
brother John had already made the transition to the colonies and established a
successful practice as a doctor in southern Maryland.16 So, in 1738, Alexander did

what many of his countrymen did at that time. He took advantage of Scotland’s

? For more on Gavin Hamilton see Warren McDougall, ‘Gavin Hamilton, John Balfour and Patrick
Neill: A Study of Publishing in Edinburgh in the Eighteenth Century’, (Unpublished Ph.D.
Dissertation: University of Edinburgh, 1974).

' Dalzel, History of the University of Edinburgh from its Foundation, Vol. I, p. 424.

"' Dr. Cuming to Dr. Lettsom, 14 October 1782, in Thomas Joseph Pettigrew (ed.), Memoirs of the
Life and Writings of the Late John Coakley Lettsom with a Selection from his Correspondence, 3 vols.
(London, 1817), Vol. III, pp. 288-291.

12 Elaine Breslaw, ‘Hamilton, Alexander (1712-1756)’, ODNB,
http://www.oxforddnb.com/view/article/65017/?back=,64386 [Accessed 1 February 2013].

" History, Vol. 1, p. 56.

' For an excellent biography on Alexander Hamilton see Breslaw, Dr. Alexander Hamilton and
Provincial America.

' Helen Brock, ‘North America, a Western Outpost of European Medicine’, in Andrew Cunningham
and Roger French (eds.), The Medical Enlightenment of the Eighteenth Century (Cambridge:
Cambridge University Press, 1990), pp. 199-200; Roger L. Emerson, ‘Medical Men, Politicians and
the Medical Schools at Glasgow and Edinburgh, 1685-1800°, in A. Doig, J.P.S. Ferguson, I.A. Milne,
and R. Passmore (eds.), William Cullen and the Eighteenth-Century Medical World (Edinburgh:
Edinburgh University Press, 1993), pp. 186-215; Landsman, ‘Nation, Migration, and the Province’, p.
471.

16 Breslaw, Dr. Alexander Hamilton Provincial America, p. 64
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incorporation as England’s partner in the British Empire and moved to the British-
American colonies, namely the city of Annapolis, Maryland."’

Given his enlightenment background, Hamilton, not surprisingly, considered
Edinburgh as a learned, civilised, and cultured British metropolis. He certainly did
not see it as a culturally inferior British outpost. Upon arriving in Annapolis,
however, he found a city with a population of approximately 10,000 people, which,
in his view, was primitive in culture, extreme in temperature, and turbulent in
politics.'® In his words, Annapolis constituted a ‘barbarous and desolate corner of
the world’." He appreciated certain individual families as welcoming enough, but
viewed the Annapolitan social scene, especially the nascent associational culture
there, as generally rude and obsessed with drink.”® As late as 1743, Hamilton wrote
to his brother Robert in Edinburgh that Annapolis men only excelled in the ‘arts of
Swearing and drinking punch & drams, horse-raceing, bullying, and cozning’ and
only had knowledge of the tobacco trade.”’ When men he met in Newcastle,
Pennsylvania ‘inlarged upon the immorality, drunkeness[sic], rudeness and
immoderate swearing so much practiced in Maryland and added that no such vices
were to be found in Pennsylvania’ he did not contradict them as he ‘knew that the
first part of the proposition was pritty true’.** He suffered intense homesickness,
which was only abated by visits to see his brother, John, in southern Maryland and in
his receipt of letters from home.> 111 health and frequent scares of contracting new
world diseases such as malaria and yellow fever further exacerbated his discontent

with Annapolitan life.** By 1743, he began putting his affairs in order in anticipation

"7 Ibid., pp. 63-73. Dobson has estimated that by 1785, 150,000 Scots had emigrated to the American
colonies. David Dobson, Scottish Emigration to Colonial America, 1607-1785 (Athens: University of
Georgia Press, 1995), p. 4.

' Joseph B. Talley, Secular Music in Colonial Annapolis: The Tuesday Club, 1745-56 (Chicago:
University of Illinois Press, 1988), p. 7.

' Alexander Hamilton to Robert Hamilton, 29 September 1743, Dr. Alexander Hamilton Letterbook,
Dulany Papers, MS.1265, MDHS.

2% Breslaw, Dr. Alexander Hamilton and Provincial America, p. 4.

2! Alexander Hamilton to Robert Hamilton, 8 November 1743, quoted in Breslaw, Dr. Alexander
Hamilton and Provincial America, pp. 75-6, 147.

22 Alexander Hamilton, ‘The Itinerarium of Dr. Alexander Hamilton’, in Wendy Martin (ed.),
Colonial American Travel Narratives (New York: Penguin, 1994), p. 187. Hereafter cited as
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> Breslaw, Dr. Alexander Hamilton and Provincial America, pp. 74-88.

** Hamilton records in his travel diary that a man in Trenton asked him, ‘if Hamilton att Annapolis
was dead or alive. “Here he is,” says I, “bodily and not spiritually.” He told me the reason why he
enquired was there was about twelvemonth agoe, one Dr [Adam] Thomson from Maryland had been
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of his returning back to Scotland. On 29 September 1743 he even had Jonas Green,
the local printer, publish a broadside stating, ‘The Subscriber intending soon for
Great-Britain, desires all Persons indebted to him to discharge their respective Debts;
and likewise such as have Demands upon him, to come and receive what is due.’*’
He unquestionably saw Maryland, unlike Scotland, as an inferior colonial outpost
rather than an incorporated part of Britain.

By 1743, though, his opinion of colonial-American life began to change. At
the urging of his friend Stephen Bordley, Hamilton ran for local office and won a
seat on the Annapolis Common Council, which gave him more financial security and
social prestige in his new city. It also placed him within the colonial political system
and introduced him into the town’s decision-making elite.”® A year later, in 1744, he
travelled throughout New England for ‘health and recreation’.*’ Along the way he
supped with numerous clubs, often introduced to them by other imperial Scots of his
acquaintance.”® While in Boston he even met with the ‘Scots’ Quarterly Society’
(also known as the Scots’ Charitable Society of Boston).”” He experienced the
burgeoning British-American civil and political society and experienced
communities of learned people in the ‘civilization’ rather than ‘settling down’ stages
of colonial development, re-establishing his original faith in colonial-British
society.”® Rather than as an uncivilised backwater, Hamilton started to view
Annapolis and its inhabitants as having the potential to be ‘improved’ because of the
clubs he encountered.”’ More importantly, he started to see Annapolis and its
inhabitants as fully British rather than simply colonial.

In 1745, with the aim of introducing Annapolitan society to what he

perceived of as suitable social and polite standards for an integrated settlement of the

there and had reported he was going to settle at Annapolis in place of Hamilton there who they did not
expect to live. “But sir,” says he, “if you be the man, I congratulate you upon your unexpected
recovery.”’, Itinerarium, p. 199.
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British Empire, Hamilton created the Ancient and Honorable Tuesday Club of
Annapolis. Rather than mimicking an English or colonial society, Hamilton looked
to the Scottish tradition, creating a club, which in his words was ‘no other than the
same [Whin Bush] Club transmigrated to America’.”> The overall structure of the
Tuesday Club had clear connections to the Scottish club culture Hamilton
experienced in Edinburgh. Four out of the first eight members were Scots.”> The
Club called its meetings ‘sederunts’, a term used in Scotland to describe sittings of
the Court of Session, the General Assembly of the Church of Scotland, and meetings
of various satirical clubs.*® It used pseudonyms for club members, which harkened
to Scottish club tradition.” It also used the categories of ‘long-standing’ and
‘honorary’ to describe modes of membership, which Hamilton unambiguously stated
he took from the Whin Bush model.*®

Like enlightenment clubs in Scotland, the Tuesday Club engaged in wide-
ranging transnational scientific discussions. Debates and lectures often dealt with
currently popular scientific issues and colonial ‘philosophers’ frequently visited
Tuesday Club meetings. Adam Thomson, the Scots doctor who caused uproar in
Philadelphia by promoting and experimenting with the use of small pox inoculation,
the precursor to live-culture vaccines, for instance, visited the Club on at least 15

April 1746 and 30 September 1746.>” On 11 September 1750, the Club entertained

*2 History, Vol. 1, p. 58.

33 Breslaw, ‘Introduction’, Records, p- Xv.
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two ‘Eminent Scholars and Philosophers’, Revd. Dr. Archibald Spencer and Revd.
Dr. Towers, who spoke on newly discovered insects.® On 22 January 1754,
Benjamin Franklin even visited the Club.” The Scottish club model allowed for the
Tuesday Club to engage in the wider transnational learned community, i.e. the
‘Republic of Letters’.

Tuesday Club members, like those who joined Scottish enlightenment clubs,
used their society as a vehicle to improve themselves and their environment’s
politeness and sociability.* They practised their speech-making and epistolary
writing.*' They appointed a poet laureate, Jonas Green, who wrote and recited poetic
verses and anniversary odes, as well as read letters between members aloud at
sederunts.” They held balls and processed through the town, showing off their
‘clubbability’.*> The Club became the centre of musical performance in Maryland,
holding concerts and composing songs.** It also provided an arena for the improving
of its members’ wit, humour, and use of satire.*> Hamilton, in his capacity as
secretary, filled the official record with fanciful anecdotes. The Tuesday Club held
mock trials to punish minor offenses, such as writing too much in the records or even
sneezing.*® In 1750, the members proposed conundrums and voted on the answers

given. In c.1754, Hamilton wrote a three volume satirical history of the Club titled
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the History of the Ancient and Honorable Tuesday Club. In it, he told humorous
tales of club exploits and debates.*’

More importantly, however, the Scottish club model became a vehicle
through which the members of the Tuesday Club openly claimed equal British
citizenship and political identity. As Shields and Breslaw have argued, clubs on both
sides of the Atlantic projected their political activities as either innocent or ludicrous
in order to prevent any need for the religious or political establishment to worry or
interfere while at the same time making covert statements concerning contemporary
British political culture.” Hamilton himself said about his satirical History, ‘1 will
not Indeed so easily grant you that it is an unmeaning one, since it bears an exact
resemblance to many other farces in human life, esteemed (tho they are not really so)
of a more Serious nature’.*’

The Tuesday Club satirised on relevant political issues, such as luxury,
taxation, sovereignty, and divine right through fictitious club play. They set
themselves at the head of a fictitious North American club empire, which had control
over other clubs in the colonies, such as the Eastern Shore Triumvirate and a
fictitious society in New York.”® They even had a “foreign’ agent in London.”' In
his History, Hamilton wrote, ‘There is but a trifling difference between the histories
of the smallest Clubs, and those of the Great Empires and kingdoms’.”*

They parodied, and thus commented on the skewed imperial relationship
between Scotland and England. Within the satirical History and more accurate
Records, Hamilton positioned Charles Cole, the Tuesday Club president, as an
authoritative Englishman who overpowered the rest of the club, especially the Scots.
On 21 January 1755, the records stated that the secretary, Hamilton, sought to change

the minute from a previous meeting. It stated, ‘the Secretary Said “he would dash it

out with a St. Andrew’s Cross,” but the president declared, he would have nothing to
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*! History, Vol. 1, pp. 322, 409, 415; Somerville, The Tuesday Club of Annapolis (1745-1756) as
Cultural Performance, pp. 4, 168.
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do with St. Andrew, or anything belonging to him’.>> On another occasion Hamilton

recorded:

...knowing [the president’s] enthusiasm for old England, and
every thing pertaining to that Happy Country. He told his honor
to “favour him at least for country’s Sake that he was his
countryman, and the only old Englishman now in the Club, beside
himself, and his honor’s attorney, the rest of the members being
either Country born or Scotch men.” To that his honor made
reply, “that he Set no value upon that, and that he always Judged a
man by his behaviour, and not by his country.” This was an
excellent Sentiment, and came from his honor unawares...The
Secretary then got up to speak...but his honor dashed him at once,
by telling him, “that he might Spare his trowble for, that he did not
understand his broad Scotch pronounciation & dialect.™

They followed British parliamentary structure. Hamilton recorded, ‘...what great
State the Club now take upon them, in adopting the parliamentary Stile, and copying
after the proceedings of the august Senate of Great Britain; But this, they thought
they had a right to do, as being a Club composed of British subjects...”

Within the History and Records, Hamilton and the Club even made explicit

claims for British citizenship, liberty, and loyalty. Hamilton recorded:

...we may pritty surely conclude from thence, that all the
Longstanding members were Stanch whigs, and averse to all
Jacobitish principles and maxims, a happy Circumstance, and what
has contributed much, among other concurring causes, to the
prosperity and Stability of this ancient and honorable Club, we
have all of us reason to pray, that this noble Spirit of Liberty, may
grow and continue among us, and, that no bribery, corruption and
Luxury, may gain footing so far, as to extinguish so noble, heroic
and generous a disposition.*®

The Tuesday Club acted as a vehicle through which professional and elite Britons in

the colonies that did not have immediate access to the British parliament engaged
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with local, British, and British imperial politics, or at the very least presented
themselves as key to the British imperial process.

The Tuesday Club, however, did more than just draw from a Scottish model
in order to engage with a transatlantic ‘provincial’ discourse. It explicitly claimed
‘ancient’ Scottish connections and identity. In his History, Hamilton created a
fictitious lineage connecting the Tuesday Club in Annapolis to its Scottish
antecedents. He argued that the original Whin Bush Club had formed as early as
1440 in ‘Lanneric’ and had a long and fruitful history. He created a fictitious
timeline of Whin Bush members, which included fabricated Scottish historical
characters such as ‘Congallus de Rutherin’, ‘Dongallus Auchtermughty’, ‘Jervais
Dalgleish’, and ‘Mungo Macafferty’, as well as recognisable Scottish historical and
contemporary figures such as David Lindsay, Zachary Boyd, Harbottle Grimston,
and Allan Ramsay (who we know actually joined the original Whin Bush Club).”’
He gave a detailed account of the Whin Bush Club’s induction ceremony, including a
part in which the inductee had to prove their connection to Clydesdale.”® When
describing the foundation of the Tuesday Club, Hamilton wrote, ‘I would not have
my readers here to misunderstand me, they were not so much the founders of the
Ancient and honorable Tuesday Club, as the Settlers and revivers of that Club in
America, for the time of their foundation is uncertain, They being as ancient as the
ancient and Venerable Tuesday (or whin-bush) Club of Lanneric’.”’

Within his History, Hamilton gave George Neilson, a Jacobite who fought in
1715 and was transported after the battle of Sheriffmuir, credit for bringing the Whin
Bush Club model to Annapolis and argued that the Tuesday Club was a continuation
of a society of his creation.”” Although no records of Neilson joining a ‘Royalist’
club or a ‘Red House Club’, as described in Hamilton’s History, exist, records do
exist of Neilson engaging with a ‘Scots Society’ in Annapolis. A Maryland Gazette

article published in 1728 recorded:

> Ibid., Vol. I, pp. 59-67; Allan Ramsay, ‘To the Whin-Bush Club the Bill of Allan Ramsay’, in Allan
Ramsay, Poems (Edinburgh, 1720), pp. 291-292.

*¥ History, Vol. 1, p. 56.

>’ Ibid., Vol. I, pp. 111-112.

% Ibid., Vol. I, pp. 74-93.
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Annapolis, December 10: Saturday the 30th of last Month, being
St. Andrew’s Day, was observ’d here, by the Gentlemen of the
Scots Society, as usual. The Rev. Mr. Adams, of Somerset
County, preach’d a Sermon suitable to the occasion; after which,
the Gentlemen of that Society, accompany’d by his Excellency
the Governour, the Hon. Charles Calvert, Esq; and most of the
Gentlemen in Town, proceeded to the House of Mr. George
Neilson, there was a handsome Entertainment provided, at the
Expense of the said Society.®'

This suggests that Hamilton saw the Tuesday club, if not explicitly then implicitly, as
a ‘Scots Society’. Even if Neilson’s ‘Red House Club’ did exist, it was still situated
as a product of Neilson’s Scottish influences.

Hamilton’s History certainly satirised the Whin Bush Club and Neilson’s
relationship with Annapolis culture. His account, however, should not be seen as an
attack on Scotland or Scottish clubs, but rather as an affectionate ribbing of an
admired institution. Hamilton relished his days in Edinburgh’s club scene. In 1739,
Hamilton wrote to his brother Gavin asking him to ‘be so good as Remember me to
all the Members of the whin-bush Club,...Inform them that every Friday, I fancy
myself with them, drinking two penny ale, and smoking tobacco, I Long to see those
merry days again’.®> Although few records exist for the original Whin Bush Club,
Allan Ramsay’s poem ‘To the Whin Bush Club’, demonstrates that the society saw

satire and wit as an essential part of their creed. He wrote:

...Native of Clydesdale’s upper Ward,
Bread Fifteen Summers there,

Tho, to my Loss, I’'m no a Laird

By Birth, my Title’s Fair

To bend wi’ ye, and spend wi’ ye

An Evening, and gaffaw;

If Merit and Spirit

Be found without a Flaw.

Since dously ye do nought at Random
Then take my Bill to Avisandum.®

' Maryland Gazette, 10 December 1728.

62 Alexander Hamilton to Gavin Hamilton, June 13, 1739, Dr. Alexander Hamilton Letterbook,
Dulany Papers, MS.1265, MDHS.

% Ramsay, ‘To the Whin-Bush Club’, in Poems, pp. 291-292.
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Indeed, the Whin Bush Club may have satirised their own history and provided the
template from which Hamilton drew. When placed next to the Cape Club’s
induction ceremony described in Chapter 1, the Whin Bush Club induction described
by Hamilton, which included putting a cap on the applicant’s head, putting ‘furz’ in
his buttonhole, and having him sign the club rules, seems plausible.**

As Breslaw argues, ‘the club’s long history (considerably stretched by Dr.
Hamilton in his fanciful “History”) provided people newly arrived with a cultural
legacy and a set of traditions’ and a sense of cultural belonging.®” It certainly
provided the members of the Tuesday Club with a claim toward Old World civility
and culture. By situating the Club as anciently Scottish, the members of the Tuesday
Club presented the American community as a continuation of mainland Britain.
More importantly, however, by claiming Scottish associational ancestry and Scottish
cultural identity and basing themselves on a Scottish model, the Tuesday Club, like
their Scottish counterparts, challenged London cultural supremacy and claimed wider
British citizenship for themselves and the colonies in general, and supported Scottish
civility. As Landsman argues, ‘Freedom from the domination of metropolitan
interests provided provincials with the political and moral authority to claim the
rights and privileges of imperial citizens and to view themselves as full-fledged
contributors to the security and prosperity of the empire.”*® As Scottish societies in
Scotland already presented themselves as equals within wider British and European
political, intellectual, and cultural structures, they provided important models for a
colonial community, which sought to do the same thing. Creating a society, which
professed a Scottish connection, allowed these British-Americans members to claim
British liberties for themselves and England’s other, and in their view co-equal,
imperial partner. By creating a voluntary association for this purpose, Hamilton and
his fellow club members were able to have a larger impact on colonial British

society.

% History, Vol. 1, p. 56.
63 Breslaw, ‘Introduction’, in Records, p. XXVi.
66 Landsman, From Colonials to Provincials, p. 180.
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II

Scots did more than just draw from Scottish associational models. They also
formed societies centred on Scottish ‘ethnicity’. By the start of the American War of
Independence, a Scottish ethnic society met in almost every port city in the British-
American colonies. In 1657, the first Scottish emigrant association met in Boston,
Massachusetts. The Scots’ Charitable Society of Boston aimed to relieve the ‘Poor
of the Scots Nation who came to these Parts, on their Lawfull Occusions or
Shipwreck’d or otherwise reduc’d to want by Sickness, or Losses’.®” In 1729, at
least thirty-four Scots came together to form the first St. Andrew’s Society in
Charleston, South Carolina.®® Like the Scots’ Charitable Society of Boston, they
sought to provide philanthropic relief to those in need.”” In c.1737, a St. Andrew’s
Society met in Savannah, Georgia with the goal of lobbying the Georgia Trustees for
political reform.”® In 1744, a Scots Society of New York formed and functioned as a
benevolent society on the model of the Scots’ Corporation in London and the Scots’
Charitable Society of Boston.”' In ¢.1747 an ethnically exclusive philanthropic
society by the name of the St. Andrew’s Society of Philadelphia formed in its
namesake city.”* In 1756, Dr. Adam Thomson created the St. Andrew’s Society of
New York based on the St. Andrew’s Society of Philadelphia’s image.”” In 1764,

members of the Scottish community in Savannah created a new St. Andrew’s

57 « Alphabet for ye. Scots Charity’, Records of the Scots” Charitable Society of Boston, Vol. 5,
Microfilm Reel F73.1.S36.R43.1979 Reel 1, NEHGS, Liner Q.

% On the original copy of the rules, thirty-four names appear. On a printed broadside of the first rules,
sixty-four names appear. For an evaluation of this discrepancy see James Harold Easterby, History of
the St. Andrew’s Society of Charleston, South Carolina, 1729-1929 (Charleston: Walker, Evans &
Cogswell Company, 1929), pp. 18-21.

% Rules of the St. Andrew’s Society of Charles-Town in South Carolina (1731).

7% John F. McGowan, Robert W. Graves, and William Murray Davidson, History of the St. Andrew’s
Society of Savannah, Georgia (Savannah, Printed by the Society, 1972), pp. 5-9.

' Rules and Orders Agreed Upon by the Scots Society in New-York (New-York, 1744).

72 There is some disagreement over when the St. Andrew’s Society of Philadelphia was founded. The
official records start in 1749, but the Society currently argues that they were meeting before the
minutes started to be recorded. As such, the Society now understands their founding to be in 1747.
Edgar S. Garder, The First Two Hundred Years, 1747-1947, of the St. Andrew’s Society of
Philadelphia (Philadelphia: Printed by the Society, 1947), pp. 20-23.

7 George Austin Morrison, History of the Saint Andrew’s Society of the State of New York, 1756-1906
(New York, 1906), pp. 7-8
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Society, which, like most other St. Andrew’s Societies that met at that time, provided
charitable relief to members of their community.’

This sequential creation of so many Scottish ethnic societies resulted from the
social and political situation in which eighteenth-century Scots in America found
themselves. A society for Scots who travelled to the English colony of Boston in the
mid-seventeenth century must have proved expedient. Seventeenth-century Scottish
emigrants often joined joint English, Irish, and Scottish colonial ventures and usually
did not intend to create ethno-centric communities when they arrived in North
America.”” The Scots’ Charitable Society of Boston, which provided monetary
assistance to those emigrants who suffered from ‘shipwrecks’ or ‘sickness’,
necessarily provided security to Scots who undertook insecure ventures without
proper financial support. Moreover, as Budde has suggested, in 1657, the year that
the Scots’ Charitable Society of Boston first formed, the indentures of the Scots
captured by Cromwell’s army at the Battle of Dunbar in 1650 and the Battle of
Worcester in 1651 and subsequently sold to the London Company of Undertakers to
work in the Massachusetts ironworks began to expire. A Scottish ‘box society’, may
have served an important, indeed essential, role in ensuring these Scots’ survival.”®

The anomaly in the above list in terms of structure and purpose, the St.
Andrew’s Society of Savannah, Georgia, or as they called themselves the ‘St.
Andrew’s Clubb and Tippling Society’, was the most political of the St. Andrew’s
Societies formed in colonial British-America before the Revolution.”” Led by
Patrick Talifer, William and Hugh Sterling, Thomas and John Bailie, Andrew Grant,
Hugh Anderson, Thomas Christie and Elisha Dobree, the St. Andrew’s Society of
Savannah advocated for the creation of a plantation and slave-based economic

system in Georgia on the model of South Carolina. They threatened the Georgia

™ Georgia Gazette, 15 November 1764; McGowan et al., History of the St. Andrew’s Society of
Savannah, Georgia, p. 10.

> Dobson, Scottish Emigration, p. 5.

76 william Budde, ‘The Scots’ Charitable Society of Boston, Massachusetts’, in Justine Taylor, 4 Cup
of Kindness: A History of the Royal Scottish Corporation, a London Charity, 1603-2003 (East Linton:
Tuckwell Press, 2003), pp. 255-256.

77 Thomas Jones to John Lyde, 18 September 1740, Egmont Papers, Phillipps Collection, University
of Georgia Libraries, No. 14205, p. 134, quoted in McGowan et al., History of the St. Andrew’s
Society Savannah, Georgia, p. 6.
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Trustees led by James Oglethorpe, who supported the prohibition of slavery in the
colony.”®
In 1740, the Trustees pushed the leaders of the St. Andrew’s Society out of
Georgia and into South Carolina. Yet, this did not stop their political barrage. A
letter to William Stephens, the Trustees’ secretary in Georgia, from a Mr. Matthews,

for instance, stated:

I know not how to behave, otherwise than by avoiding all
Conversation with a Man, who from the time of the St. Andrew’s
Club existing, had on all Occasions vilefy’d and traduced my
Character, singling me out (to use his Own Expression) for a Butt
to discharge his Venom at, and since the demolition of that Club,
whose house has been the Rendezvous of all our Malecontents.”

As well as sending letters and petitions to Oglethorpe and the Trustees’
representatives in the colonies, Talifer, Hugh Anderson and David Douglas (all
members of the St. Andrew’s Society) wrote and published 4 True and Historical
Narrative of the Colony of Georgia in America, which they satirically dedicated to
Oglethorpe.™ In it they attacked the Trustees for their management (or
mismanagement) of the Georgia colony.

The point of this Scottish society was to suggest that all Georgia Scots
supported a change in Georgia’s governmental and economic policies regarding
slavery. By calling themselves the ‘St. Andrew’s Society’, they may have attempted
to sarcastically reference the St. Andrew’s Society of Charleston, which was
overwhelmingly made up of men associated in some way with the plantation system
and slave economy. While the association supported a larger movement of

‘malcontents’, it crumbled in 1742, partly because they could no longer meet in

¥ David Lee Russell, Oglethorpe and Colonial Georgia: A History 1733-1783 (Jefferson, N.C.:
McFarland, 2006), p. 30; Milton Ready, ‘The Georgia Trustees and the Malcontents: The Politics of
Philanthropy’, The Georgia Historical Quarterly (1976), pp. 264-281.

" E. Merton Coulter (ed.), The Journal of William Stephens: 1741-1743 (Athens: University of
Georgia Press, 1958), p. 35.

80 pat. Talifer, Hugh Anderson, and Da. Douglas, A4 True and Historical Narrative of the Colony of
Georgia, in America, From the First Settlement thereof until this present Period: Containing The most
authentick Facts, Matters, and Transactions therein: Together with His Majesty’s Charter,
Representations of the People, Letters, &c. And A Dedication to His Excellency General Oglethorpe
(Charles Town, 1741).
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Georgia. Unfortunately for other colonial Scots in Georgia, its notoriety for ethnic
factionalism continued in Georgia even after the Trustees turned the colony over to
the British government in 1752.%'

By the mid-eighteenth century, Scots appeared as a suspect group throughout
the British-American colonies.*> While many colonial-American intellectuals saw
the usefulness and calibre of Scotland’s enlightenment philosophies, educational
patterns, learned works, and club models, many colonial Americans saw the Scottish
population in America as clannish and overly ambitious.”> A Virginia Gazette article

published in 1774, for instance, stated:

A Scotchman, when he first is admitted into a house, is so humble
that he will sit upon the lowest step of the staircase. By degrees
he gets into the kitchen, and from thence, by the most submissive
behaviour, is advanced into the parlour. If he gets into the dining
room, as ten to one but he will, the master of the house must take
care of himself; for in all probability he will turn him out of doors,
and, by the assistance of his countrymen, keep possession
forever.**

Colonial Americans often portrayed the Scots as a money-grubbing ethnic
community who did not have any real attachment to colonial life or concern with the
colonies’ wellbeing.*> To make matters worse, during and after the Jacobite
rebellion, many colonists saw Scots, even those of Presbyterian Lowland descent, as
politically subversive and unsupportive of the British monarchy and union.*® The

Bute administration (1762-1763), which promoted unpopular measures like retaining

81 For an overview of the destructive nature of the original St. Andrew’s Society of Savannah see
McGowan et al., History of the St. Andrew’s Society of Savannah, Georgia, pp. 5-9.

%2 Clive and Bailyn, ‘England’s Cultural Provinces’, p. 212.

8 Hook, Scotland and America, p. 48.

84 Virginia Gazette, 20 October 1774; Hook, Scotland and America, p. 48.

% Stephen Foster and Evan Haefeli, ‘British North America in the Empire: An Overview’, in Stephen
Foster (ed.), British North America in the Seventeenth and Eighteenth Centuries (Oxford: Oxford
University Press, 2013), p. 56; Alan L. Karras, Sojourners in the Sun: Scottish Migrants in Jamaica
and the Chesapeake, 1740-1800 (Ithaca: Cornell University Press, 1992), pp. 118-169.

% Robert M. Weir, “The Last of the American Freemen”: Studies in the Political Culture of the
Colonial and Revolutionary South (Macon, GA: Mercer University Press, 1986), p. 185.
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a standing army in the colonies following the Seven Years’ War, only added to this
colonial scotophobia.®’

In order to succeed socially and financially, most urban Scots deliberately
assimilated into wider colonial communities when not involved in Scottish
associational activities.*® They did not live in ethnic enclaves.* They socialised for
the most part in mixed ethnic groups.”® Like Scots in Scotland, most spoke and
wrote in English as opposed to Scots or Gaelic. While Scots certainly created
intricate business and information networks, they did not formally advertise these
ethnic connections to the wider colonial community.”’ Even the Tuesday Club in
Annapolis included a diverse membership and described the individual members as
‘British’ rather than ‘Scottish’. Like those who joined societies in Scotland, the
livelihoods of mid-eighteenth-century urban Scots in the British-American colonies
depended on patronage networks, credit, and reputation.”” Each member would have
subscribed to the message published in the Pennsylvania Gazette in 1741, which
stated, ‘a good reputation is the most infallible means of success in our aims and
endeavours’, or as Franklin wrote in the Poor Richard’s Almanack, ‘Glass, China,
and Reputation, are easily crack’d, and never well mended’.”

Scottish ethnic societies, including the Scots’ Charitable Society of Boston,
by mid-century, provided a vehicle through which Scottish colonists, like their
counterparts in Scotland, could manufacture a Scottish identity that challenged these
negative preconceptions and supported their desire to have a ‘good reputation’. The
key here is to understand Scots ethnic associations in colonial America in

comparison to the Highland societies, which met in Scotland at the same time and

%7 Ibid., p. 183; Kidd, ‘Integration: Patriotism and Nationalism’, p. 378; Foster and Haefeli, British
North America in the Empire’, p. 57; Hook, Scotland and America, pp. 51-61; Nenadic,
‘Introduction’, in Scots in London, pp. 23-24.

% Olwell and Tully, ‘Introduction’, in Cultures and Identities, p. 9. Here I use the term ‘urban Scots’
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American frontier.

% Paul, ‘Credit and Social Relations’, p. 241.
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the identities they performed. Both types of societies represented diasporic
communities in environments in which they had negative reputations. Highland
societies in Edinburgh and Glasgow represented the otherwise stereotypically
portrayed barbaric, primitive, and Jacobitish Highlanders and Scottish ethnic
societies in the American colonies represented what many saw as clannish,
subversive, and greedy Scots. As the previous chapter demonstrated, Highland
societies provided a way in which middling and elite Highlanders living and working
in the Scottish Lowland cities could promote Highland assimilation to Lowland
cultural priorities, yet at the same time maintain their own sense of exceptionalism
on the basis of their distinct culture and inherent traits. In the same way, colonial
Scottish ethnic societies provided an avenue through which the members could shape
(or re-shape) Scottish identity so that it upheld the social, cultural, and economic
imperatives of the colonial community, countered unfavourable preconceived
notions, claimed unfettered British loyalty and incorporation, and yet maintained a
distinctive character.

The shape the majority of colonial Scottish ethnic associations took reflected
these aims. With the exception of the politicised Savannah society, all Scottish
ethnic societies acted primarily as charities. They offered financial assistance to men
and women, usually of Scottish descent, who fell on hard times. They gave pensions
to widows of Scotsmen, provided clothing to those who did not have anything
appropriate to wear, paid doctors bills or had sympathetic doctors treat the individual
for free, raised money for burial plots, provided scholarship to poor yet intellectually
bright boys, and gave one-off donations to people who had temporary setbacks,
especially during times of known crisis.”* While these societies certainly provided
needed assistance to the destitute Scottish community (which continued to grow as
emigration increased), engaging in these charitable works also presented the Scottish
colonial community to the wider population as moral and philanthropic — traits that
appealed to wider colonial sensibilities. The first charter of the St. Andrew’s Society
of Philadelphia stated ‘that particular benevolence of mind which shows itself by

charitable actions in giving relief to the poor and distressed, has been justly esteemed

% Records of these transactions litter the St. Andrew’s Society of Philadelphia’s minute books. St.
Andrew’s Society of Philadelphia Minute Book (1749-1776), Mss.361.Sa2, APS; St. Andrew’s
Society of Philadelphia Minute Book (1786-1833), Mss.361.Sa2, APS.
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one of the first rate moral virtues’.”> While the societies did not espouse any specific
religious views, as members attended services at churches of varying denominations,
they certainly presented the Scots as doing their ecumenically approved Christian
duties.”

The Highland societies of Edinburgh and Glasgow claimed that they could
perform Highland distinction without fear of political repercussions because the
Highland Society of London already performed ‘Scoto-Britishness’ in the British
metropole. Scottish colonial societies did the same thing by claiming connection to
the Scots” Corporation of London.”” The St. Andrew’s Society of Philadelphia, for
instance, stated in its rulebook printed in 1769, ‘we observe, even among the Natives
of different Countries in the same Kingdom, that when they come to reside in the
great Metropolis, London, they form themselves into the like Societies, for local and
particular Charities for those who were born near them’.”® The Scots’ Society of
New York, even explicitly included in their 1744 advertisement, that they were
‘particularly encourag[ed] thereto by the Success of a Scots Society in London,
established by a Charter of King Charles II...which...has ever since without
Interruption been continued and promoted, to the compassionate and seasonable
Relief of many’.”” By mimicking the charitable aims of the Scots’ Corporation,
which already had royal recognition and respect, they justified their association on
ethnic and national grounds.

In order to deal with accusations that the Scots were ‘clannish’ and that Scots

emigrants did not support the broader colonial population, Scottish societies

referenced the importance of kin networks in supporting those who fall on hard

%> St. Andrew’s Society of Philadelphia Minute Book (1749-1776), APS, Charter, 1749.

% Paul, ‘Credit and Social Relations’, p. 242.
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1% In the 1769 edition of their rulebook, the Philadelphia St. Andrew’s Society

times.

stated:

...the love of the native Soil, which is inseparable from every
human Breast, will make their Countrymen more ready than others
to administer to their Relief; and that possibly some may be found
among them with whom they are connected by Blood; who may
have known some of their Relatives, or at least, who may have
better Opportunities of being assured, from local Circumstances,
that they are not Imposters.'"’

Indeed, this rulebook continued by stating that a society for Scots run by Scots was
natural and the best means through which to keep the Scottish emigrant population
from burdening wider colonial poor relief efforts. It claimed ‘since few Men, after
answering the Calls of the Public, can be able to contribute, in all extraordinary
Cases that may happen, it is certain that when particular cases become the Care of
particular Societies, the whole will be better provided for’.'” Furthermore, almost
all societies had a clause in their rulebooks that stated that while they provided for
the Scots community, they had no ‘Desire or Expectation of being excused from
contributing towards the publick Provision for the Town-Poor in general.”'”*

In 1764, members of the Scottish community in Savannah, Georgia decided
to form a new St. Andrew’s Society in that city. Unlike the previous politically
potent society by that name, this new St. Andrew’s Society was billed as a
philanthropic society, much like the other St. Andrew’s Societies already in
existence in other colonies. Those who created this association attempted to
reinvigorate the reputation of Scots in Georgia after the previous Scottish society had

aggravated the scotophobia in that place. In order to attract members, they published

an advertisement in the Georgia Gazette, which stated:

1% For the importance of kin networks in British imperial society see Gary B. Nash, ‘Poverty and Poor
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Several gentlemen having taken under consideration the great
advantages that arise to the poor and indigent from charitable
societies, have agreed to enter into a society, at Savannah, on the
30" day of this instant November, and to meet at the home of
James Machenry, at ten of the clock of the forenoon of that day,
when the rules proposed for regulating the society will be
communicated to every gentlemen of whatever nation or
profession soever, who may be desirous to become a member of
the same. N.B. Every poor person without distinction will be
entitled to the charity of the society.'*

As would be expected, the new St. Andrew’s Society came under immediate
attack. In response to the original advertisement, a man under the name ‘A
Commoner’ wrote, ‘the love of any one part of the nation of which one is a member
in preference to another part of the nation, may be said to be a vice, and a thing to be
discouraged as a foundation for party and disturbance’.'” By making this statement,
‘A Commoner’ implied that Scottish ethnic associations were anti-British and
politically dangerous by the mere fact that they maintained ethnic distinctiveness.
‘Scoto-Britannico-Americanus’, an anonymous member of the newly formed St.
Andrew’s Society, rebutted by arguing that ‘they met as Scotchmen’ but ‘there was
less idle factious distinction or party among us then than has prevailed of late’.'*
Even the name that the member of the St. Andrew’s Society of Savannah chose to
use as a pseudonym, ‘Scoto-Britannico-Americanus’ is indicative of the tripartite
identity that the Society, and indeed every Scottish ethnic society from the 1750s
until (and for some even during) the American Revolution, attempted to present.

As with all Scottish societies in Scotland and America, colonial-American
Scottish ethnic societies asserted that their associations represented Scottish identity
on the whole. Most of the Scots who joined came from the wealthier professional
and merchant classes. As a point of reference, the original membership of the St.

Andrew’s Society of New York included approximately seventeen merchants, ten

military officers, seven doctors, four lawyers, four ship captains, three politicians,

1% Georgia Gazette, 15 November 1764; McGowan et al., History of the St. Andrew’s Society of
Savannah, Georgia, p. 10.
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one stay-maker, and one minister.'”” In 1744 the Scots’ Society of New York
explicitly stated that it was ‘some Gentlemen, Merchants and others of the Scots

Nation” who had formed the society in that year.'*®

The associations clearly
attempted to create a connection between Scottish identity and the middling ranks.
Ancestral requirements for Scottishness differed between Scottish ethnic
societies and could even be overlooked if the potential member supported the
association’s wider mission. While they originally desired that only Scottish
immigrants could join, by 1751 the St. Andrew’s Society of Philadelphia started to
include men of Scots parentage and, by 1769, Scots grand-parentage. While this
certainly helped in raising membership numbers and funds, it also allowed the
Society to include more prominent men on its membership rolls and be more
connected to the colonial establishment. In 1750, James Hamilton, the Lieutenant
Governor of Pennsylvania, expressed his desire to become a member of the Society,

even though he was born in Maryland to a Scottish emigrant father.'”

The Society
overlooked their stated requirements and unanimously agreed to his membership and
even voted him into the role of President of the Society that same year.'' Similarly
on 30 November 1754, the same association unanimously accepted Robert Hunter
Morris, the new deputy governor of Pennsylvania, as a member and ‘at the same
time, his honour was unanimously chosen President of the Society’.'"" Morris, under
the original membership requirements, would also have been excluded from
joining.'"?

After the issues that arose from the original St. Andrew’s Society of
Savannah, it is unsurprising that the new St. Andrew’s Society of Savannah had
inclusive membership requirements. By including men of English and American

ancestry, the Society furthered its claim that it did not support ‘idle factious

distinction’. By defining all of the members as ‘Scotch’, even if they came from a
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different background, this Scottish ethnic society incorporated figures that supported
their priorities into the Scottish community.

Honorary membership became a tool through which the societies could
define colonial-American Scottishness as distinct yet loyally British and in touch
with the local colonial priorities as well. In the year 1757, the 771 Foot,
Montgomery’s Highlanders (originally numbered as the 62" Regiment), were raised
by Archibald Montgomery in response to the emerging conflicts in the North
American theatre of the Seven Years’ War and deployed to Charleston, South

. 113
Carolina.

The first troops arrived in that city on 3 September 1757. Two and a
half months later, on 30 November 1757, forty-six officers associated with
Montgomery’s regiment were accepted into the St. Andrew’s Society of Charleston
as honorary members. Only three officers, Ensign Alex Grant, Ensign Ronald
MacKinnon, and the surgeon Allan Stuart are not included on the membership list.
The influx of officers in 1757 to the membership roles of the St. Andrew’s Society of
Charleston marks the highest number of entrants before the Society was re-
established after the American War of Independence, with the exception of those
who joined in the first year."'"*

In 1759 three officers associated with the 77" Foot joined the St. Andrew’s
Society of Philadelphia, including Lieutenant James Duff who was already a member
of the Charleston Society. Many other Scots commissioned in the British military

also joined the Philadelphia St. Andrew’s Society.' "

This trend is further supported
by the list of Honorary Members attached to the 1770 edition of the Rules for the St.
Andrew’s Society in New-York. Out of the 115 honorary members listed, sixty-eight
were military officers, among them Major General James Abercrombie, the
commander-in-chief of the forces in North America and Colonel Simon Fraser of
Lovat who raised and commanded the 78" Foot or Fraser’s Highlanders."'® When

this list is cross-referenced with MacBean’s Biographical Register of Saint Andrew’s

'3 Matthew P. Dziennik, ‘The Fatal Land: War, Empire, and the Highland Soldier in British America,

1756-1783’, (Unpublished Ph.D. Thesis: University of Edinburgh, 2010), p. 33.

114 «“A Corrected List of The Members of the St. Andrew’s Club at Charlestown in South-Carolina:
From its Institution, in the Year 1729, to the Year 1773 Taken from the Journal of the Society’, in St.
Andrew’s Society of Charleston, Rules of the St. Andrew’s Club at Charles-Town in South Carolina
(London, 1731), pp. 9-11

'3 St. Andrew’s Society of Philadelphia Minute Book (1749-1776), APS, 28 February 1759.

"% Rules of the St. Andrew’s Society in New York (New-York, 1770), pp. 14-15.
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Society of the State of New York, it becomes clear that the majority of these officers
joined the Society in an honorary capacity when they were in New York between
1756 and 1763, much in the way that the 77" Foot overwhelmingly joined the St.
Andrew’s Society of Charleston when they were in that city in 1757.'""

This influx of Highland soldiers into Scottish societies signified much more
than a welcoming of fellow Scots by these associations, but a strategic tactic in the
negotiation and performance of Scottish identity in relation to colonial priorities.
The imperial soldier in Highland dress embodied the identity the members of these
societies sought to express — one that was outward looking, protective of Britain, the
British Empire, and the individual colonial communities, yet also culturally distinct.
These soldiers maintained their essentially Gaelic origin and cultural identity, while
at the same time being fully accepted and integrated into the British fiscal-military
state. By including the officers of these British and imperial yet Scottish regiments
into the Scottish societies in America, Scottish ethnic associations made an important
claim of allegiance and nationhood. To make their British and imperial loyalties
even clearer, out of the three officers in the 77" Regiment that were confirmed
Jacobites, Lieut. Donald Macdonald, Ensign Ronald Mackinnon, and Ensign Alex
Grant, only Lieut. Donald Macdonald joined the St. Andrew’s Society of Charleston
in 1757.""°

Along with charitable work, the societies also facilitated entertainment,
sociability, and conviviality, like their counterparts in Scotland. Each society
earmarked a large portion of their funds for society gatherings, especially
anniversary celebrations. As early as 1732, an article describing the St. Andrew’s

Society of Charleston stated:

The 30" of Nov. last being St. Andrew’s Day, and the Anniversary
Meeting of St. Andrew’s Club his Excellency the Governor,
Robert Wright, Esq.; Chief Justice, Capt. James Lloyd, Alex
Skene, Eleazer Alan, Wm. Saxby, Esqrs. And above 40 other
members residing in this Province, met at the house of Mr. Henry

""" MacBean, Biographical Register. The officers joined the Society as ‘Honorary Members’ most

likely because they could not be counted as residents of New York.
"8 Dziennik, ‘The Fatal Land’, pp. 360-373.
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Gignilliat, where a handsome entertainment, of about 40 Dishes,
was provided for Supper.'"’

Through these celebrations and gatherings, the societies performed Scottishness as
civilised, polite, British, and distinct.

An article published in New York Mercury in 1757, which described the first
anniversary celebration of the St. Andrew’s Society of New York is also worth

examining in detail. It stated:

On Wednesday last, being Saint Andrew’s Day, the Residents and
Honorary Members of the New York St. Andrew’s Society held
their Anniversary Meeting at Scotch Johnny’s...After which, as
there happened to be a great many Scotch Gentlemen belonging to
the Army in Town, upwards of Sixty Members in all din’d together
in a most elegant manner. Most loyal and patriotic Toasts were
drank on the Occasion, heartily, yet soberly.'*

By broadcasting that the Society held an anniversary meeting on St. Andrew’s Day at
‘Scotch Johnny’s’, they informed the public about their Scottish ethnic connections
and Scoto-centric club activity. By referencing the ‘Scotch Gentlemen belonging to
the Army’, they underscored the importance of the Scottish regiments to the British
imperial security. By calling them ‘Scotch’ instead of ‘Highland’, the Society
presented the Highland regiments as representing all of Scotland, as they supported
the identity the overwhelmingly Lowland Scottish membership wished to portray.
When stating that ‘loyal and patriotic Toasts were drank...heartily, yet soberly’, they
claimed loyal allegiance to Britain.

Rather than hiding their ancestral background, the men that joined Scottish
ethnic associations in the British-American colonies, like their counterparts in
Scotland, accentuated their ethnic and cultural difference in the face of mounting
scotophobia and used these associations as the tools to diminish it. They sought to

control the outward expression of Scottish identity through membership practices,

"9 South Carolina Gazette, 9 December 1731; Easterby, History of the St. Andrew’s Society of
Charleston, South Carolina, p. 25.

120 New York Mercury, 5 December 1757; Morrison, History of the Saint Andrew’s Society of the State
of New York, 1756-1906, pp. 8-9.
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societal activities, published statements, and the careful choosing of specific symbols
so that it promoted the political, social, and economic values of the broader colonial-
British-American community and challenged negative stereotypes about Scots in
America. In many ways, then, the Scottish clubs that performed Scottish
distinctiveness actually served as vehicles through which middling Scots could

accentuate their colonial and wider British assimilation and loyalty.

III

Scottish associations played an integral role in shaping Scottish identity and
the public face of the Scottish community in the British-American colonies. Most
urban middling emigrant Scots during the eighteenth century did not present
themselves as ‘Scottish’ in everyday life. They did not wear distinct ethnic clothing.
They did not live in ethnic enclaves. They also spoke English and usually worked
and socialised with other colonial Britons. For some middling Scots in the colonies,
the only time they publicly performed a Scottish identity was when they participated
in Scottish associational culture.

As Chapter 1 demonstrated, men created associations in both Scotland and
America in order to collectively achieve specific goals and provide a vehicle through
which members could acquire some desired resource, whether that resource be
political, social, cultural, or economic in nature. The Scottish identities Scottish
societies in colonial America performed were, therefore, meticulously constructed
through these associations so that they supported the social, economic, and political
priorities of their ‘Scottish’, yet at the same time British and colonial members.
Some societies in colonial America modelled themselves on Scottish associations in
Scotland in order to civilise the colonies and present the members as civilised
themselves. Some claimed Scottish ancestry in order to challenge the idea that the
colonies, and thus the colonists, were somehow less British than Britain’s other
‘provinces’ or even England. They were even joined by members from other British
backgrounds to further this goal. Scottish ethnic societies constructed Scottish
identities, which made political statements, challenged scotophobia, and facilitated

the creation of economic networks. Scots in colonial America also used associations
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to manufacture a representational Scottish identity, which connected Scottishness
with the ideal colonial Briton, but also defined the Scottish community as a distinct
group with its own recognisable culture.

When the clubs that performed Scottish identity in mid-eighteenth-century
Scotland and the clubs that performed Scottish identity in colonial America are
studied together, then, it becomes clear that Scots in both places had similar
objectives when it came to Scottish identity construction. Scots who created the first
Scottish societies in America largely drew from the example of their Scottish
counterparts, but moulded their associations and identities so that they supported
their own specific goals. This was the same dynamic that led Edinburgh’s
‘enlightenment’ societies to perform a distinct Scottish identity that was still fully
incorporated within wider British and European trends and provincial Scottish
societies to engage with the identity expressed by clubs in Edinburgh but at the same
time shape that identity so that it supported their own regional priorities. They
simply followed the same process.

The following two chapters evaluate the role associations played in
constructing Scottish identity in the period following the American and French
Revolutions. They look at how the associations and the identities they expressed

changed and subsequently diverged in national loyalties.
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CHAPTER 4

‘Clap your kilted hips with joy’:
The Evolution of National Identity in Scotland’s Clubs, ¢.1790-1832

Industrialisation, urbanisation, and population growth resulted in increased social
problems in Scottish cities in the period from ¢.1790-1832. According to Macleod,
between 1755 and 1790 Edinburgh’s population grew from less than 50,000 to over
70,000 people and between 1750 and 1801 Glasgow’s population grew from 32,000
to 77,000." The American and French Revolutions also threatened Scottish stability.
They precipitated increased calls for political reform in Scotland and, in turn, a
heightened fear amongst Scottish conservatives who supported the British
constitution as it presently stood.> As Morris argues, ‘the middle class’s and elite’s
“social, economic and political power needed to be continually defended and
extended against the threats of disease, food scarcity, crime, public disorder, labour
organisation and radical ideological and political action™.?

Rather than challenge Scottish associational culture, a period of heightened
associational activity was triggered by this change. Civil society organisations began
to take on an even greater role in controlling society and Scotland’s political and
social culture. Associations ranging from political societies, moral reform societies,
coercive associations, cultural associations, and friendly societies to sporting clubs
formed in order to deal with these emerging social issues and give their members
some enhanced influence over Scottish society. Scottish identity remained a tool
associations used for this purpose. Most, if not all, societies shaped their
performance of ‘Scottishness’ to fit the needs of their particular membership and to

assert certain political and social goals. The societies, which had their beginnings

' Emma Vincent Macleod, ‘A city invincible? Edinburgh and the war against Revolutionary France’,
British Journal for Eighteenth-Century Studies 23:2 (Sep. 2000), p. 154.

* For more on Scotland during the French Revolution see Bob Harris (ed.), Scotland in the Age of the
French Revolution (Edinburgh: John Donald, 2005); Harris, The Scottish People and the French
Revolution (London: Pickering & Chatto, 2008); Emma Vincent Macleod, ‘The Crisis of the French
Revolution’, in H.T. Dickinson (ed.), 4 Companion to Eighteenth-Century Britain (Oxford and
Malden, Blackwell Publishing, 2002), pp. 112-124.

3 Morris, ‘Clubs, Societies and Associations’, p. 407.
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during the mid-eighteenth century, even re-cast their structure and identity
expression in order to fit within this new environment.

This chapter examines the ways in which Scottish societies in Scotland from
¢.1790-1832 shaped and performed their ‘Scottishness’. Rather than evaluate all
societies, this chapter examines two types of Scottish associations that flourished at
this time, intellectual (or what may be better described as ‘late-enlightenment”)
societies and Highland societies, and the ways in which they performed Scottish
identity. By focusing on these associations in particular, this chapter follows the
evolution of two trends whose geneses began in the eighteenth century. It shows
how associations in Scotland adapted their structure and identity performance to fit
the changing political, social, and economic landscape of their homeland and

promote the new (and old) priorities of their members.

As Chapter 2 demonstrated, in the mid-eighteenth century, most literary and
intellectual societies had a wide-ranging purpose. Their overarching goal was to
bring together groups of men for mutual improvement, the discussion of relevant
scientific, philosophical, and political topics, and to create communities of
‘enlightened’ individuals (which they described as the ‘literati’) to represent Scotland
on the British, imperial, and European stage. While exclusive in membership
practices, they were inclusive in subject matter and sociable in nature. This worked
well during a period when Scotland’s intelligentsia was relatively small, the urban
environment was less crowded and had not yet experienced massive industrial
growth, and the wealth generated from the growing British Empire was not as
pronounced.

With the changes in the political and social structure of Scottish society came
changes in the structure of Scotland’s intellectual associational culture, especially in
Edinburgh. From the 1790s, many intellectual or ‘enlightenment’ associations met
to discuss professional and specific subjects rather than focus on wide ranging
‘useful knowledge’. By 1830, those in Edinburgh associated with the law who

previously met in generalist debating societies like the Select Society, could meet in
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the Juridical Society (1773), the Scots Law Society (1815), the Faculty Law Club
(1828), or the Church Law Society (1827), which only debated topics specifically
related to the law profession. Medical professionals who previously would have met
in the Edinburgh Philosophical Society could now meet in the Gymnastic Society
(1786), the Harveian Society (1782), the Physico-Chemical Society of Edinburgh
(1819), the Edinburgh Phrenological Society (1820), and the Edinburgh Medico-
Chirurgical Society (1821). Even antiquarian and historical societies became more
expert-based. In the 1820s, ‘bibliomaniacs’ as they called themselves met in
historical printing societies like the Bannatyne Club (1821) and the Maitland Club
(1828). More general societies like the Royal Society of Edinburgh (1783) and the
Wernerian Natural History Society (1808) still survived and even flourished, but they
tended to emphasise natural sciences rather than a wide and varied subject area.

The professionalisation of intellectual societies served a practical purpose.
Many of these associations began to act as vehicles for professional development and
advancement in particular fields. Medical societies, for instance, increasingly
discussed specific case histories, different surgical or medical procedures, and gave
discourses on different diseases.” They acted as a way to make sure that there were
professional standards. The Aberdeen Medico-Chirurgical Society and the Medical
Society of the North even published lists of doctors’ fees to be distributed to the
public in order to regulate costs and to keep professional rivalries at bay.” They also,
in a period when medical practitioners could practise without medical degrees,
defined who was actually a recognised member of the medical profession.’ This
system was not just limited to doctors. Only members of the legal profession could
enter the Juridical Society, for instance.” According to the preface of their printed
Complete System of Conveyancing, ‘the knowledge of Law and of Conveyancing,
was the original design of this institution; an object which, being in itself important,

has been invariably prosecuted by the Society’.® They argued, that ‘there were few

* Jacqueline Jenkinson, Scottish Medical Societies, 1731-1939: Their History and Records
(Edinburgh: Edinburgh University Press, 1993), p. 29.

> Ibid., p. 33.

% J.B. Morrell, “The University of Edinburgh in the Late Eighteenth Century: Its Scientific Eminence
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7 Edinburgh Literary Journal or, Weekly Register of Criticism and Belles Lettres, June, 1829-
December, 1829 (Edinburgh, 1829), p. 361.

8 History of the Juridical Society of Edinburgh (Edinburgh, 1875), p. 37.
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writers of eminence in Edinburgh whose practice was not known to one or other of
the members’.” Being a member of this association provided one with professional
credibility.

During this period of increased professionalisation and structured learning
civil society institutions, including associations, started to be used as indicators of
Scottish achievement and intellectual prowess to an even greater extent than they had
previously. This can be seen in many societies’ printed membership lists. Rather
than simply including the names of the individual members and their occupations,
many Scottish intellectual associations, especially those in Edinburgh, began to
include their other professional and associational references. G.A. Borthwick, for
instance, was referenced on the Medico-Chirurgical Society of Edinburgh 1824
membership list printed in their Transactions as ‘Borthwick, G.A., M.D. F.R.S.E.
and L.R.C. of Physicians, Member of the Medical Society of Emulation of Paris,
Physician to the Royal Dispensary, and Surgeon to the Western Eye Dispensary; 83
George Street.”'” Associations were also referenced in guidebooks, which became
popular during this period as a result of increased Scottish tourism."' These books
regularly gave accounts of Scotland’s intellectual associations in order to provide a
positive report of Scotland’s place in the world.'> Moreover, as Nenadic
demonstrates, the Raeburn prints most often engraved, bought, and displayed were of
‘men who were closely linked to the organisations of Scottish civil society in the
church, the law, education, and medicine’, namely the same men who populated
Scotland’s intellectual associations.® In 1809, the Scots Magazine’s descriptions of
the Wernerian Natural History Society and the Caledonian Horticultural Society
came under the heading ‘Scottish Literary Intelligence’.'

The wealth and size of professional societies came to be seen as a mark of

distinction, when previously it was small societies like the Select Society and Poker

’ Tbid.
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Club that wielded the most clout. Thus, by the 1790s, small societies began to
amalgamate with more prominent societies. By 1813, the Chirurgo-Medical Society,
the American Physical Society, the Hibernian Medical Society, the Chemical
Society, the Natural History Society, and the Didactic Society all joined the
Edinburgh Physical Society in order to create one large and wealthy association,
which could have greater visibility and create a larger footprint."> According to
Abraham Hume’s account of the Physical Society, the number of members grew
from 440 in 1788 to 1300 in 1830."® Similarly, in 1833, the Dialectic Society, the
Diagnostic Society, the Scots Law Society, the Hunterian Medical Society and the
Royal Physical Society, while keeping their individual identities and specialities,
came together to form ‘The Associated Societies of the University of Edinburgh’."”
In the Edinburgh Encyclopaedia, David Brewster evaluated the Scottish improving
societies’ size, wealth, and printed outputs in order to ascertain the state of
Scotland’s advances in science and the arts.'® Smaller societies started to be seen as
insignificant. According the Edinburgh Literary Review published in 1829,
‘societies of more juvenile character are so numerous, that we must decline even
attempting to catalogue them’."”” Similarly, after giving a long account of the
associations which met in Edi