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Paradise Lost and the Politics of the Corporation

LIAM D. HAYDON

In this essay | wisko argue for a broader understanding of the political and
constitutional elements of Paradise Ldstjntroducing into our analysis a key facet of early
modern political economy and social organisation: the corporation. The heaven ofilton
epicis more constitutionally innovative than a first glaatés divine monarchy might
suggest, butve canonly fully appreciate thig we properly understand the mode of
collective organisation of the angels, whiblg,taking on aspects of the early modern
corporation, becomes something atarthe“virtuous circle” that Martin Dzelzainis identifies
asbeing the goal of Miltois political organization:‘virtue asthatwhich sustained, and was
sustained by, the commonwealthThe angels offer an idealistic vision of a commuitity
which virtueis derived from how closely integrated individualis in the collective. The
angelic corporatiors therefore a natural extension of Miltemepublican thought, singe
offers a wayto create civic virtue whicks not reliant on the establishment or continuasice
a specific political order.

In presenting the angedsa body politic unified with, but distinct from, God,
Paradise Lost thus preseatsideal type of thévirtuous majority, a collective that remains
both a unified body and a part of the inclusive government of hdpuvre constant
exercising of moral virtue and their intellectual capattghoose- “freely they stood who
stood’ (3.102).In this way, the angels serve baiba divine ideal for a type of collective
organisation, andsa correctiveo the failure of the English peoplie establish a virtuous
collectivein the wake of the regicide.

Milton also shows, in Satan, the danger inherent in the corporation, or rather the

overseas trading corporations which evolved from the more static, civic corporations set up to
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govern towns and cities. In the epic similes linking him to the spice trade, Milton gives us a
glimpse of the sort of luxury and vice which in his opinion corrupted the English, and
prevented good, collective, government. In fact, as | will show, Milton frequently explores
moral problems through the lens of the corporate economy, in both the prose and poetry.

Economic and corporate ideas are not usually considered major tbemMiton’s
works,in either poetryr proself indeed therés a centralising idea within Miltdr corpus,
it is aninterestin political organisation, most obviously the questions of monarchy and
tyranny. This, thoughs not one distinct idea, but rather a madifvhich Milton continually
returns, althougktithe principle of consent figures legsMilton’s thought thann that of
other republicari® — Milton, in short, did not trust the political education of the peagia
whole sufficientlyto entrust them with their own liberty. Worden has since retutméus
theme, stressing Miltdm distrust of popular sovereignty, eithega practical solutioto the
constitutional crisis of 1649 @smanifestedn Parliament and the council of statés usual
with Milton, virtue layin theminority”.® Indeed, the conflict inhereimt Milton’s “wish that
the English peoplbe Godss elect” and*his increasing recognition that only a few are
sufficiently gifted or disciplinedo live upto their divinecalling” hasbecome a
commonplace among scholars of Miltemtellectual development and his republican
leanings’

Those who have studied Miltssrepublicanism have, then, tendedtress his
disdain for majorities and his preference for small communities of virtuous men;
consequently, Miltots republicanisms best understood nasa desire for a specific type of
government (or eveanimplacable oppositioto monarchy), buasthe desire for a system
which best encourages virtureits participantsAs Rosanna Cox has notétMilton’s
interest lies noin constitutional forms, buh the virtue and liberty of the people and the best

way to ensure the conditioris which they mayflourish.”® Scholars have therefore tended
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examine the political elements of Paradise Lost through the Iehe pblitical organisation
and structuresf revolutionary and interregnum England, though they have not fully
considered the role of the corporatiarthe poem om Milton’s thought more generally.

The questions of political organisation which reicuMilton’s work have their
parallelin corporate discourse, which often shared the concerns of equitable distribution,
collectivism, and thé&ingrossing of powerto one or few (monopoly)As the recent work of
corporate historians has shown, questions of political organisation have a distinct resonance

with the corporate ideals and debatéthemid seventeenth century:

[1]f one of the features of Renaissance modernity was the establishmsotiety’ in

the vernacular, then another was the retention of comgiengonspicuous, even
axiomatic term of social description and identification. The increasing prevalence and
visibility of both words suggests (among other things) a cutitiearly modern
corporatism that was crucied manyof the social, cultural, economic and political

processes associated with early moderhity.

Sociability, collectivity, self-determination (at individual and national level), the

commonwealth, and the national interest; these were all discussed and considered through the
lens of corporate activity. Moreover, the explosiocorporations from thenid sixteenth-

century onward, and the economic booms they created, meant that economic lanthege

early modern period shifted adjustto the corporate reality. New mechanisms, sashills

of exchange and other forms of credit, roseasgervice the needs of international merchants.
Overseas territories New England, India and Africa were established and marnaged

corporations.
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It wouldbe no exaggeratioto say that the economics of the world Milton inhabited
were definedn large parby trade, often organized through the corporation. Economic
debates centered on corporations, consideringtbancrease the general tralg
encouraging merchants, the need for organizati@verseas trade, or their deleterious
effects in, for example, exporting bullion or becoming monopolies. Moreover, the
corporation actedsa definite link between the economic and politicél existedby royal
grant, made paymentss the crown and Parliament, lobbied for special privileges and even
provided ambassadors and embassies overseas. Indeed, PhilipViekron the East India
Company demonstrates the extenivhich “the Company was something quite other than a
private monopolynerchant”, seeingt insteadas“a form of political community angdolity”
which interacted with a whole host of other political and legal institutrodstermining
Englands constitutional settlemenit.

Although Milton inhabited this worldt is likely his first encounter with corporate life
came not from their effects on London, but his own household. Milton was exposed
corporate activities from a young age, not least through his father. Scholars havedended
see the impact of Miltaws father, John Milton sr., on the pbetareelin two ways: primarily,
asa supporteor patronof his sons education (no doubt helpég Milton’s own presentation
of his fatheiin this light, most notablin Ad Patren), and secondlyasa musical influence
Milton Sr. was a composer and setter of madrigjéls workasa scrivener, however, has
received much less attention. Though frequently niotéibgraphieslittle thought has been
givento the waysn which the corporate worlieh which his father lived and worked might
have impacted on Miltos thought. Campbell and Corns, for example, record that for John
Milton Sr“Business was his source of income; his passion, howevermag”, and ask
“How did the music of the elder Milton affect kis?”, without asking theame of his

business career, or the fact the young poet lived alongside his fathep®
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Milton’s careerasa poet was fundeoly grants from his fathé&r business, and later his
ability to live off the interest generatéy his inheritance. Indeed, the psetonsciencés
prickedin The Reason of Church-Government with the realization th&tdasur& came
“out of the sweat of other me# Sinceby “leasuré& Milton actually means freedoto offer
a“tongué to the service of the Church, he intertwines his own computsiamite with the
corporate business practices of his father, and oihéng scrivenersguild, whose emblem
of the spread eagle Milh would eventually takaspart of his coat of arm#s William
Kerrigan has noted, this passagéjck with financial metaphor$establishes that Milton
must use his poetic talettt repay the particular debt owaalhis father, and the general debt
to corporate-capitalist system from which he continieederiveanincome!!

Milton returnedto the idea ofan economic debt repaid with literary output frequently.
Ad Patrem, of course, makes this explicit, noting that poetic oigtplu thing whichcan
“most fittingly repay your giftso me”.12 Often twinned with the parable of the talents from
Matthew, the awareness of the gifts bestowed on him (by his fathegrGodiety), and the
anxiety over the proper payment of those debts, was a crucial compbMihibn’s self-
reflexive output. This can be seen most clearly, of coursgonnet 165When | Consider
howmy Light is Spent. Here,in lines recalling the third servant of the parable, Milion
anxiety over the use 6¢that one talent whicls deathto hide” becomes a reassurance that
“God doth not need / Either manwork or his owrgifts”.'® That is, the mechanism of
financial exchange‘falent’ for “gift”) is overcomeby the moralityof service. | will returrto
this equivalence between economic debt and non-economic payment or ipemyce
discussion of Satan, below.

Economic ideas thus formed part of Miltemvorldview; commercial metaphors and
references are scattered throughout the prose tracts, where theyrentbrce the sense of

the“corporate econonty However, rather than focusing on domestic corporations (like
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guilds or urban corporations), they instead seem more altgribd great multinational
corporations, focusealsthey are on international relations and overseas malkets.

Tetrachordon he argues that

Neither shouldve love them that hate the Lorasthe Prophet

told Jehosaphat. 2 Chron. 19. And this Apostle himseléanother place warns us that

we be not unequally yokt with Infidels 2 Cor. 6. for that there can be no fellowship, no
communion, no concord between such. Outward commerce and civil intercours cannot

perhaps be avoided; but true friendship and familiarity tbande none-

Though Miltonis clearly skeptical of the civilising benefits of trade (and perhaps even
cautious of the dangeos “going nativé€), heis conscious oits presencat the heart of
international relations; commeriean equal partner witkcivil intercoursé&, which, though

it falls short of‘true friendship, is nevertheless a more skalequilibrium than enmity or

warfare. Such a conception of trade was reinfolyecbrporate discourse throughout the
seventeenth century. Companies sometimes sponsored official ambassadors, most famously
Sir Thomas Roe, firgh India and later the Ottoam Empire; alternatively, merchants carried
royal letters of introductioto new territories, for example Richard Chancellor on the first
voyage of what would become the Muscovy (Russia) Comipab§51. These international

exchanges remained a core defence of corporate activity:

But to liue well, to flourish and grow richwe must finde meaneby Tradeto vent our

superfluities; therewitlo furnish and adorne us with the Treasure and those necessarie

wares, which forreine Nations doe affded.
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Mun argus, in effect, that the overseas corporation serves the publiclgoogating a
balanceof tradein which dangerous superabundargeonvertedo other, essential, goods,
for the benefit of the whole nation, who flourishthe new trades and industries that create
employment and further exportsis, then, no surprise that Milton should consider
“commercé asa state of international relations alongsider’ and“peacé, givenits
importanceo national prosperity and domestic tranquility.The Reat and Easie Way
Milton is thusin harmony with other key thinkers of his age (including Hobbes and
Harrington) when he makes trade a central focus of his proposed govesnmlatibnships

with other states:

In this Grand Councel must the sovrantie, not transferrd, but delegated ordgitand
were deposited, reside; with this caution they must have the foys=sa and land
committedto them for preservation of the common peace and libertie; must raise and
manage the public revenus least with som inspectors deputed for satisfaction of the
people, howt is imploid; must make or proposasmore expressly shall be said anon,
civil laws; treat of commerce, peace, or warr with forein nations, and for the carrying
on som particular affairs with more secrecie and expedition, mustaddoty

have alreadie out of thir own number and others, a Councel of'State.

Indeed,atthe end of the pamphlet, Milton mala@simpassioned case against the claim that
“nothing but kingship can increasexde”, arguing thattrade flourished nowhere more than
in the free commonwealths of Italy, Germany and the Cowuntries”.*” By citing these
countriesjn which corporate and civic government were intertwimedays not dissimilar
from his proposed Grand Counad¥jlton reinforces the idea of the corporate econasy

collective social endeavor distinct from monarchy. The link between mercantile and civic or
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urban governance was well established, not l@atie significant number of company
directors who also seedin ParliamentasMayors of Londongr in other legal offices such
asJPs.

Lewes Roberts, who was part of the Merchant Adventurers, Levant and East India
Companies, went even furthiey advocating merchangsideal civic rulers, since they are

improvedby overseas experience:

by his wisedome, travell, and experience abrt@tge able oftentimet® sit at

the stern of the Cities government, punishing the vicious, rewarding the vertuous; and
herein he performes the part of a Senator and Counsellor: neiti@hgevantingn

many other particular$o perform the duetpf a good patriote and citizen, (not
comprized within any of these aforesaid limits;) for his traffigugeerto improve the
Countries commoditie$p set the poore and needy on wortkkenvent new fabriques,
stuffes and the likep plant forraigne colonie$p settle peace and amity amongst

Princest®

Roberts and Milton, therefore, share a conception of the common good based on raising
revenue, preserving domestic peace (including rewarding and punishing), and managing
foreign affairs. Their confluence emphasises the wayhich political and economic

discourse overlapped through the century, asdpyce Appleby has demonstrated, spilled

out into other sphereSThe imaginative reconstruction of economic relatibyseventeenth-
century thinkers created new truths, suggested possible activities, imposed moral lessons and
contributed analogie® the other areasf socialthinking.”'® As economically-oriented

scholars of Milton suchsRobert Markely or Blair Hoxby have demonstrated, he was deeply

embeddedn a system ofreligious, political and economic reforms [which] were calculated
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to reinforce one another amolcreate a public sphenme which autonomous individuals might
freely exercise their skill and diligencethe vent and purchase of ideas, skills and
commodities.”?° | fundamentally agree with Hoxhyanalysis of Miltoris broad economic
ideas and ambitions, but wishhextendit hereby considering the corporation, a form of
social organization which combines politics, religion and economics, amslyreder-
examinedn existing work on Miltors thought. Recent work corporate history has focused
on the ontology of corporations, revealing the wawhich these bodiesaneither seek a
physical emulation of the state, or, conversely, egst conceptual ground” of idea-
generation;supplementedby fictions of a literary, rather than a legape.”?! It is this latter
genusof corporationsasa focus and model for ideological development, with whigim |
concerned here, becausés, | suggest, the mode of corporate being with which Milton was
most engaged.

For Milton, it was usually the moral lessons of the political economy which engaged
his imaginationAs | will show, the corporate economy functiangwo distinct, but
connected, waym Paradise Lost. Firstly, economic metaphors and corporate activity help
shape the charactef Satan, but are also used more broaulyne poento signify and
examine changes (usually declinesyocial cohesion or moral status. Secondly, | will
demonstrate the more positive use of corporate imagery within the pearmotif for a
mutually beneficial angelic collective. Using the corporatiean organizational theme
allows Miltonto explore the rights and dutie$ civil and spiritual societyn a manner which

transcends purely political organization.

The Economics of Paradise Lost
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A number of the moral dimensions of Paradise Lost are exprigsdezleconomic terms of
bargains, agreements and debts. Notably, these are usually postlapsaismaktsvisible
in the waysn which Adam and Eve conception of the covenant with God shifts before and
after they break. Before the Fall, they express tlisa“command (9.652),an“easy
charge or “easy prohibitioii (4.21 and 4.313 Once the fruit has been plucked, however,
mercantile terminology comés dominate the human sense of the coversmfdam
bewails the‘fleeting joys /Of Paradise, dear bought with lasting wo€0.741-2). The
conception of the Fallsa purchase or debt had been pre-empyadessialis plea for
“Indebted and undoii€3.235) humanity, who, once Fallen, have no offetangive to God.

In fact,in Tetrachordon Milton includes commetiogheill effects of the‘hardness

of heart causedy the Fall and subsequent isolation from God:

He suffer’d his own Peoplé& waste and spoil and sldy War,to lead captiveso be
some masters, some servants, store Princes, othets be Subjects; he suffered
proprietyto divide all thingsby several possession, trade and commerce, not without
usury;in his commonwealth sone be undeservedly rich, othdsbe undeservedly

poor?3

Here, commerces division, individuality and, through usury, the preying of man upon man;
naturally, this economic order leafbsunfairness and produces social divisions. Perhaps for
this reason Satan makes his triumphant announcement that the Fall has been iachieved

economic terms:

Him by fraud | have seduced

From his creator, and the mdmeincrease
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Your wonder, withanapple
| amto bruise his heel;
His seed, whers not set, will bruiseny head
A world who would not purchase with a bruise,
Or much more grievous pain?

(10.485-501)

Here Satats role asthe“artificer of fraud’ takeson aneconomicaswell asmoral

dimension. There are two bargains discussed here: maskundender of innocence for the
apple, and Satamexchangef a“bruis€’ in return for seducing Eve. Satamomentary
jubilation relies on his misunderstanding of these texstiseral goods (an apple and a bruise
contrastedo a high-value‘world”) available for exchangéy reducing the high-value
symbolism of the appl® the low-value object, Satamrevealedasthoroughly mercantile,

rather like the merchants of Areopagitica who deal only with worldly things:

A wealthy man addictetb his pleasure ani his profits, finds Religioto be

a traffick soentangrd, and ofsomany piddling accounts, that of all mysteries he cannot
skill to keep a stock going upon that trade. What should he doe? fain he would have the
nameto be religious, fain he would bear up with his neighbautbat. What does he
therefore, but resolu® give overtoyling, ando find himself out som factotp whose

care and credit he may commit the whole managing of his religious affairs; som Divine

of note and estimation that must¥e.
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Like the busy merchant, Satan canhalue right’ (4.200), seeing only the physical things
involvedin the trade, without comprehending their theological semiotics.

In this context, the transmutation of his voyagé&arth into the spice traders heading
to the East Indies makes perfect sense. However much Satan presents hissayage
conquest, winning Edéfto range in, ando dwell, and over manTo rule” (10.492-3), the
metaphors that bookend his actual voyage reveal the impossibility of that conquest. Tellingly,
it is the spice trade, which was a respadiosthe impracticality of the colonial projeict the
eastto which Satais voyageis compared. His journey from Het Earth begins with a

comparison with a trading fleet:

As when far offat sea a fleet descried

Hangsin the cloudsby equinoctial winds

Close sailing from Bengala, or the isles

Of Ternate and Tidore, whence merchants bring
Their spicy drugs: thegn the trading flood
Through the wide Ethiopiato the Cape

Ply stemming nightly toward the polgoseemed

Far off the flying fiend PL2.636-43).

Markley reads this passagea direct attack on Englandrading rivals, especially the
Dutch, noting that Ternate and Tidotead appealetb James | for protection from the
monopolistic practices of théOC”.2° This metaphor, though, should be read within the
broader context of corporate trade. The comparison of Eatatrade fleet casts hiasa

merchant adventurer, figuring his voyaagoneof discovery rather than conquest.
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The conceit of the profit-seeking European explorers, coupled with the deliberate
naming of two islands heavily contesteglthose European powers, blends the two stated
objectives of Satds mission. Satan admite the Council of Hell that he does not know
where the Earth (notably figured“the happy isléat2.410) is, and he must search through
the abyss forwhatever world, or unknown regidii2.442-3)he can find. Earth is, according
to “ancient and prophetic fafmea“happy sedtwhich Satan believes be especially
favouredby God (2. 346-51). This echoes the early European beliefs about the wealth of the
East, and the perceived value of their voyages of exploration.

The themas reprisedat the end of his voyagas Satan arriveat the walls of Eden.
The“native perfumes(4.157) of Paradise aspleasingo Satanasthe scent of spicds

weary sailors:

As whento them who sail
Beyond the Cape of Hope, and now are past
Mozambic, offat sea north-east winds blow
Sabean odours from the spicy shore
Of Arabie the blest, with such delay
Well pleased they slack their course, and many a league
Cheered with the grateful smell old Ocean smiles.

(4.159-65)

For the traders, the odour of spis@nindicatorof the success of their mission, both
geographically (as they, like Satan, approach their destination) and commercially. This scent,
though,is clearly figuredasexotic,in contrasto the“native’ scents of Edent is only

availablein the lands beyond the Cape (Mozambique, Sheba, Arabia), which remained a
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difficult and expensive voyage. The dangeemphasiset the narrative of Tobias which

immediately follows this simile:

Soentertained these odorous sweets the fiend

Who came their bane, though with them better pleased
Than Asmodeus with the fishy fume,

That drove him, though enamoured, from the spouse
Of Tobit’s son, and with a vengeance sent

From Media posto ZAgypt, there fast bound.

(4.166-71)

Satanis twice reportedsbeing“pleased or “entertainet with the“odourous swe€tof
Eden; these descriptors provide parallels between Saammancdo Eden and the traders of
the previous narrative, since both apéeased by the“sabean odourr ”odorous sweets
The introduction of the narrativad Tobias (Tobit’s sori’) allows for a typological readirg
be addedo the contextual metaphét Tobias justifies his marriage Saraby comparison
with Adam, since Goddmadest Adam, and gavest him Eve his wifediohelper & stay.?’
Tobit’s ability to drive off“Asmodai / the fleshliest incubugPR2.151-2)by creating a foul
smell offers a typologicalvengeancéfor Satars “bané to Eden (and therefore Adam and
Eve)?8 Even theé‘odorous sweetsof Eden, then, however pleasing they mayd®atarat
the moment of his entry, prefigure his eventual defeat. This juxtaposftibe readily
available native perfumes of Eden with the diffidolbbtain spices of our fallen world,
coupled with the metaphor of dangerous smells that immediately follows it, s@rves

introduce perito Satans missionat the very point wheit appears most successful.
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The Tobias metaphor also serves a contemporary purpose. Although both Adam and
Tobias are warned agairtheir foeby Raphael, the pleasingweet$ of Eden do not drive
Satan awayasthe“fishy fume’ does Asmodeu®.The scents of Paradise, collapsed into the
spicy odourf seventeenth-century exploration, become dangerously enticing for those, like
Satan, seeto possess or despoil them. The Tobias story thus also ses@egarning against
the too-alluring mercantilism of our fallen world. Jarda his anti-smoking tract of 1604,
attacked thé€inconsiderate and childish affectation of novélyhich prompted the
attribution of many beneficial propertigsthe newly-available tobacco plafitJames attacks
thegrandiose claims mad®gy tobacco merchants, culminatimga deployment of the Tobias

narrative:

And if it couldby the smoke thereof chase out de\alsthe smoke of Tobias fish did
(which lamsure could smell no stronget)would serve for a precious relic, both for
the superstitious Priests, and the insolent Puritartgst out devils withal.

(sig.C3r)

This ironic attack also conflates a seemingly beneficial smell with the foul odour of Fobias
fish. This movement servés undermine the proponents of tobacco, reducing the sioake
proverbially foul smell, and simultaneously removing the only benefit obias fist, the
powerto drive away demon®y suggesting this confusion, Jarisext privileges biblical
truth against the unsubstantiated claims of the advocates for tobacco.

Milton modulates this attack on merchants (Weplaces alongside the clergg
“dispensers of treasures inestimable without pyicethe Reason of Church-Government,

suggesting they place worldly profit above the commonweal:
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And that which aggravates the burden more is, that having received amongst his allotted
parcels certain precious truths of saectorient lustreasno Diamond can equal, which
never the leske hasin chargeto put off atany cheap rate, yea for nothitegthem that

will, the great Merchants of this world seeing that this course would soon discover, and
disgrace the false glitter of their deceitful wares wherewith they abuse the people, like
poor Indians with beads and glasses, prattycall means how they may suppress the
venting of such rarities and such a cheapassguld undo them, and turn their trash

upon their hand®t

The comparison dfprecious truth with the“diamonds it outshines reveals the line of
Milton’s attack: truth should be given freel§fdr nothingto them that wilf), yet the practice
of trade (and the increased consumetisnecessitates) means the people are ditrasiy’
and“false glitte’ instead As Blair Hoxby has observed, for Milton and his contemporaries
economic language offered a waiy ‘thinking systematically about the conditions of
intellectual exchange that were likeliéstgenerate truth withoutound.”3? It is not
surprising, then, that the same comparison between truth andstraddein Areopagitica:
“Truth and understanding are not such wasge be monopolized and tradedby tickets
and statutep...] like our broad cloth and our wool packs.Justasfor James, the practice of
trade itselfis not deleterious (trutts describedashavingan exotically“orient lustré),
exceptif the focus on the trade removes attention (either from producensumer) from
the search for truthit is, of course, precisely this kind of false hesvhich Milton believed
had corrupted the minds of his countrymen away from the ideals (or rather, the potential) of
the English commonwealth.

This kind of discourse offers further nuano&ataris positioningasa traderHeis

simply “entertained by the ‘sweet$ of Eden, without realising their true importance: God

Page 16 of 27



has created the plants for Adam and Eveurture (to tend plant, herb and flower, / Our
pleasant task enjoin&d9.205-6]), not simplyo enjoy. A few lines later, after leaping over

the wall, Satan perches the tree of life:

Sat like a cormorant: yet not true life

Thereby regained, but sat devising death

To them that lived; nor on the virtue thought

Of that life-giving plant, but only used

For prospect, what well used had been the pledge
Of immortality. Solittle knows

Any, but God alonetp value right

The good before him

(4.196-202)

Satan, like the misguided merchants, simply does not understano teaue right’ the
possessions of the New World he would claijastashe will not value right the apple and
bruise later on. The narrator makes clear here what was implibie image of the spice
trader: Satan, like thgoor Indiang, is distractedoy outward appearance. This metaphor
thus reverses his colonial mission, casting Sasdhe naive figure unabte understand true
value.

Questions of value and economics thus recur throughout’S#tanght, and, like
Adam and Evehere-conceives his relationshtp Godin terms of bargains, purchases and

exchanges:

| sdeigned subjection, and thought one step higher
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Would setme highest, andh a moment quit
The debt immense of endless gratitude,

So burdensome, still paying, st owe;
Forgetful what from him [ still received,

And understood not that a grateful mind

By owing owes not, but still payaf once
Indebted and discharged; what burden then?

(4.50-7)

Though Satan begins this thougihthe language of ambitiorti{igher’), he soon turngo an
economic metaphaf a debt; howevegswith the scents of Eden, this creates a problem of
comprehensiorso“Satan refuseto pay his debt because fails to understandt.”3* Unlike
Milton, whose understanding of debt (the talents) allows a repayment through freely-given
service, Satananonly conceptualize of Gdggifts asrequiring“endless gratitude”,
establishinganunrepayable burden on His creation. Even the apparent understamdimej,
with the parablef the talents, that gratitude and service would discharge him from this
burdenis illusory, since Satan ultimately resolves that Gaptace would only provoke him

to make the same choices agg@ilmow soon / Would height recall high thdug” [4.94-6]).

Carl Wennerlind has recently shown the role playgdebt, particularly transferable delnt,
the growth of the English economy. The maiketredit and debt stimulated a shift

political economy, tooas“‘commercial and moneyed interessacquired a greater political
influence through the publigebt”, atthe expense of the landed eftélhe transformative
effect of debt on English society, and the associated chémgiest networks and social
cohesion allow Sataio attempt a modulation of ambition into something else, fkin

independence.
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Satans apparent understanding of his rebellion, away from the devils for whom he
must performis of debt relief- not a desir¢o rule, but rather a desire notbe forcedo pay
gratitude endlessly. Like most of Satawords, thigs directly contradictedby other
speeches, and deeds, kus nonetheless a curious moment of self-justificatrohis most
self-conscious soliloquy. The metaphor of a debt allows Sateonceptualise his
relationshipto and with Godn subtler and more complex ways than thmbitiori’ that
animates the first few books of the poem. Even his conception ofanatallen Satan
oughtto have felts filtered through the economic metaphswthat true gratitude becomes a
perpetual discharging of a perpetual debt. Satan, like all fallen creatanes, longer fully

perceive the divine mystery, and must approxintatefallen terms.

The heavenly corporation

Angels aran many ways centrab Paradise LosThey carry Gods messages, impart

visions, give important information and warninigsAdam and Eve, and, of course, the fallen
angels provide the impulse for humarstizall. They are also important, thougisa political
motif. Milton significantly expands the biblical evidence for the imanreaven, and this gives
him time to explore the ways which angelic societis organized, offeringnimaginative

ideal for social organisation on Earks Joad Raymonid work has shown, the civil wars
“created anintellectual and soteriological environmemtwhich angels had a powerful
valence asmetaphors and a means of analysing and redescsiliitgy.”3® The angels of
Paradise Lost are no different; their collective examines and reflects contemporary social
organisation- asa military and spiritual union, certainly, but with a number of striking

similarities to the early modern corporation.
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Primarily, given the subject of the epic, the angels are descnbmeiitary terms.As

Raymond points out, this evokes a more complex set of imagery than the merely martial:

Milton’s heaven and his angels appatiimesto be organized along military lines. [...]
However, far from being heterodox, this picks out and elaborates a prevalentrtheme
theology:asministering spirits they resembd@army, and likeanarmy they pitch their

tentsin their watchfulnesg’

However, such a collective organisation also briegsind the orderliness and public face of
a corporation, similarly designed bring together individuals for a collective, and often
charitable (at leash part), benefit. The connection between the church and the corporation
would not have been unusualMilton’s readers, with contemporary sermons comparing
spiritual lifeto fellowshipin a company. James Duport, a poet, translator, Cambridge
Professor of Greek arah ejected prebend, was invitealpreachat St Pauls in 1660to mark

the RestoratiorHe took the opportunity of the sermtmdraw comparisons between the

rights and duties of citizens on earth amtieaven:

Ye are (asS. Paul said of himself) citizens of no mean djtie] remember withall that

ye are citizens too of a far nobler and better citie, viz. the Church of God, the heavenly
Jerusalem, the citie whigh from above. Memberge are and freemeiat leastye

profess your selve®s be freeof this corporation, of this company..] for the Gospel of
Christ thatis your grand Chartelyy which you hold all your spiritual priviledges,

rights, and immunitie®
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Duports understandingf the heavenly city comes through contemporary terminology of
corporate governance; the faithful take their plaseemen, with rights guaranteed and
enumeratetby a chartersolongasthey obey the terms of that charter (as the omifiatis
leastye profess your selves be fre& subtly reminds us). Terms suak“members and
“freemer’ emphasise the equality inher@mthe image, which suggests a collective
citizenship sharing the same privileges.

The loyal angels of Paradise Lost privilege precisely this sort of equitable collective,
with eachmember sublimating himseib and for the whole hence Abdiek immediate
returnto the angelic ranks upon his return from Satgalace*Already known what he for
news had thoughtTo have reported: gladly then he miX6.20-1).As Stanley Fish has
shown, the‘gladnes® of Abdielis in the instinctive‘los[ing] himselfin a host already
composed without any sense of grievanatthe lack of personal aggrandisement, or even
the realisation that he should or could be aggrié¥ed.

Such angelic unanimitig stressed throughout the epic. Indeed, the loyal angels of
Paradise Lost repeatedly stress their freedemembers of a collective. Similarly, sermons
reminded their auditors thtd be part of a spiritual collective required service, and drew out

the nuances involved terms suclas“freedon?¥ and“freemen’:

to do whatwe wouldis not Freedom, but servitudi; do what God woulds the
Freedom that belonds the Citizens of the Heavenly corporation, the City of God, the

Church of God#°

The loyal angels likewise understand that independence fronis@obe “to thy self

enthralled” (6.181). They serve not becauisis a duty, but one of their spiritual privileges.

In the council of heaven, theie“No voice exempt, no voice but well could join / Melodious
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part, such concorg in Heaveri (3.370-1). Similarly, the angels which had participated
oft in festivals of joy and love / Unanimouwsssons of one great Sit¢6.94-5) put aside their
joy for warfare. Both the harmony and concord of the singing, and the fraternity of the
soldiers, indicate a kind of equality under tigeeat Sir& of God (and Messiah) which
echoes the corporate dedioelive asfellow Cittizens freelytogether”.#!

The liberty-through-service of both corporate citizens and the inhabitants of the City
of God was a recurring theme of early modern sermons. The preacher, and ¢baplain
Archbishop George Abbott, Daniel Featley, had made the connection between heavenly and

social organisation while stressing the corporate nature of the city:

As in Cities and societies on earth, men have communion and society one with another,
the less have interest the greater, and the greaiethe less, and all have interest one

in another: the inferiours receive from the superiours, protection and provision, and the
superiours, receive from the inferiours, subjection and submisswnis in

this heavenly Corporatiom this spiritual Jerusalem: Jerusalsm City at unitian it

self*?

Featley was knowto Milton, having included hiStractate of Divorcein which the bonds of
marriage are let loode inordinate lust asoneof the heresies against which he railetis
1645 pamphlet, The Dippers DifstThough therés no direct evidence that Milton read
Threinokos, he had respondedletrachordono Featleys oblique criticism of his divorce
tracts, angoit is not beyond the bounds of possibility thatwould have read Threinokes
part of preparing his counter-argument. The languagée‘loéavenly Corporatichis telling—

Featley clearly meartsy it a hierarchical systemashe qualifies thésubjection and
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submissioii of inferiorsasa return for‘protection and provisioh However, thiss a

mutually beneficial system, with both greater and lesser shéantegest in the system.

The angel$ own reflections on their status reinforce this conception of a symbiotic system.
Abdiel notes that Messiah makes the angeisder one head more near / Unit¢8.830-1),

and the heavenly army “Under their Head imbodied afi oné’ (6.779). The image recurs

throughout his rhetoric:

and all the Spirits of Heaven
By him createdn their bright degrees,
Crowned them with glory, and their glory named
Thrones, Dominations, Princedoms, Virtues, Powers,
Essential Powers; nday his reign obscured,
But more illustrious made, since he the Head
One of our number thus reduced becomes,
His laws our laws, all honoto him done
Returns our own.

(PL 5.838-45)

Abdiel’s conception of the divine uniig not that ofanidentity-eliding subsumation, but

rather a symbiotic partnership which benefits and augments both parties. The existence of a
system of angelic orders, with Gadits head s mutually affirming; Thougbdiel’s self-
conceptions bound ugn divine service‘(none with more zeal adored / the Deity, and divine
commands obey&d5.805-6]), that service does not resnlabnegation, buh a more

secure sense of seif, which adorations at once both a divine echo and, paradoxically, a

methodby which anidentity canbe established. The very fact of the angelic degrees enables
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a sense of angelic identity thatcombined with God“pneof our numbe?), yet also allows
the individualised response suggedtgdour owri’ honour without the separation from God
that characterises the fallen world.

Though this conception of a united body politic under a single head cannot but bring
to mind the Hobbesian understanding of the state, famously disptattesl frontispieceo

Leviathan|t is also the wayn which the early modern corporation was defined:

Corporation (corporatiay a permanent thing, that may have succesgiohan
Assembly and joyning together of many into one fellowship, brotherhood and minde,

whereof onds Head and cheif, the rest are the bétly.

This interpretations given greater strengthy Abdiel’s use of the wordimbodied’,

suggestivef “incorporatiori in the sense dfone body or “bodies joined together
It is perhaps suggestive that the first image that spton@sbriels mind when

analysing devilish sociefg a continuation of this image. After hearing S&tamaried

reasons for leaving Hell, Gabriel agksvhom Satarns loyal, if not God:

Oh sacred namef faithfulness profared
Faithfulto whom?To thy rebellious crew?
Army of fiends, fit bodyto fit head,;

(4.951-3)

Gabriels attack on Satan workssone of misguided loyalty (loyalty downwards,other

rebels, instead of uje God), but also reveals how instinctive the idea of corporate

organisatiornis to the angels. Notably, Gabriel does not conceive of Setaeparatedr
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excluded from the devils (exceptthe terms of his solitary mission), although Satan himself
often stresses his isolation and difference. Gabriglagery reminds Satan that even though
he claimgo have hard-won liberty, he still part of a collective - he may prefer, or pretend
to prefer, his dutieasa leader rather than a follower, butif@onetheless boura, the
organisational structures of Heaven which have been reproduced (if travieskiedl)

Placing Miltoris work within the intellectal currents generatday the expansion of
early modern corporate life thus enablescusconsider the waiyp which he engages with
guestions of morality, godliness and collectivity. Though Milton clearly had a skeptical view
of economic activity, he also saashis contemporaries did, the opportunitiesffered for
moral and intellectual development, evehe felt they were rarely taken. Similarly, though
he was clearly disappointéy the failures of the people of England, Paradise Lost offamned
opportunityto offer asa kind of correctivanideal communityf virtuous individuals
sublimating themselvas the servicef a greater goodn doing sowe can perhaps imagine
a Milton less pessimistic about the majoritgswith the search for truth, a virtuous majority
might not have been created yet, and might never be created on eaasit bahbe
imagined,it can be strived for.

Using the corporatioasa lens thus reveals something of the weayhich Milton
thought about civic virtue, and particular the ways which virtue could be developed
away from fixed political forms. Much work has been done on his proposed educational
strategy for inculcating virtue, and | suggest the less-considered corporaiafdimseen
asa companionanongoing project for ensuring a contribution to, and participation

society:in short, ensuring the virtuous remain virtuous.
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