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ZINBUN 2001,/2002 No.36 (2)

Nominal Compounds in the Yajnavalkyasmrti*

Masato KOBAYASHI

0. Introduction

The original sources of the Yajnavalkyasmrii range over the Dharma-
stitras, the Grhyastutras, the epics, and texts on Ayurveda (medicine) and
Arthasastra (government), as well as the foregoing Smrti literature. Con-
densation of such extensive literature into a compact code of one thousand
slokas, and the clear-cut policy to rearrange the whole material in three parts
of acara ‘good conduct’, vyavahara ‘procedures’ and prayascitta ‘expiation’,
obtained it an unsurpassed popularity for ages. In order to abridge the source
literature without leaving out important details, the Yajnavalkyasmrt: makes
an ample, sometimes even extravagant use of compounds: To view it from the
opposite side, we might be able to trace the process of editing by analyzing the
compounds. The following study is aimed at explaining why some anomalous
or highly artificial compounds were used in the Yajnavalkyasmrti, attempt-
ing thereby to trace the procedure in which the author condensed foregoing
literature.

In this paper, I assume the Manusmrti and the Kautiliyarthasastra as
the primary source of the Yajnavalkyasmrti,' and do not treat the Visnu-
smrti with close attention on the working hypothesis of its posteriority to
the Yajnavalkyasmrti.

* I wish to express my gratitude to Dr. Yasuke Ikari for his unsparing help and advice.
I am grateful to the scholars who kindly read my draft and gave valuable advice, the
scholars who participated in the joint seminar at the Institute for Research in Hu-
manities, especially Dr. Masato Fujii, Dr. Werner Knobl (Kyoto), Dr. Peter Schreiner
(Ziirich), Dr. Ludo Rocher (Pennsylvania), and Dr. George Cardona (Pennsylvania).
This paper is partly based on my research in Sanskrit nominal compounds, which was
funded by the 1994 Sasakawa Scientific Research Grant from the Japan Science Society.
This might be an oversimplification, especially in the case of the Kautiliyarthasastra.
See note 15, for example.
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1. Influences of abridgement and versification on the compounds
of the Yajnavalkyasmrti

a. The style of the Yajriavalkyasmrti shows an elaborate condensation of
the foregoing literature. To take an example, KAS 3.16.30-31 yat svam
dravyam anyair bhujyamanam dasa varsany upekseta, hiyetasya .../ vimsati-
varsopeksitam anavasitam vastu nanuyunjita “When the owners ... neglect
for ten years their property which is under the enjoyment of others, they
shall forfeit their title to it. Buildings left for 20 years in the enjoyment of
others shall not be reclaimed.” (Shamasastry) is condensed into one Sloka,
Yaji. 2.24 pasyato ’bruvato bhamer hanir vimsativarsiki/parena bhujyamana-
ya dhanasya dasavarsiki “[If] one, seeing [his own] land deforced by another,
does not claim it, [the land right is] annihilated in twenty years. If it is a mov-
able property, [annihilation takes place| in ten years.” by means of a nominal
sentence with a Dvigu compound vimsati-varsikr ‘vicennial’ and dasa-varsiki
‘decennial’.?

More often, the Yajnavalkyasmrt: simply intends to reduce the number of
the syllables by forming or reforming compounds: Yaji. 2.95 uses the trisyl-
labic Dvandva compound agny-apah for fire and water, which are mentioned
as means of an ordeal, instead of longer expressions in Manu 8.114ab agnim

.. apsu, KAS 7.17.7 agny-udaka-, Visnu 9.11 dhatagny-udaka-, 9.25-29 agnih
. udakam or Narada 1.218d agny-ambu- which would become quadrisyllabic
-ambani in plural.

In some cases, however, condensation goes so far that the meaning of the
ensuing compound is hardly intelligible or the composition is grammatically
questionable:

prati-pranava-samyuktam in Yaji. 1.23 gayatrim Sirasa sardham japed
vyahrtipurvikam/ pratipranavasamyuktam trir ayam prapasamyamah “[A
student] should mutter the Gayatri stanza three times together with Siras,
preceded by vyahrti [and] accompanied by pranava for each: this is the con-
trol of breath” contains prat: in the sense ‘for each’, but prati just means ‘per’
and is usually followed by its object when it has a distributive meaning, as
in Yajn. praty-aham ‘everyday’, prati-samuvatsaram ‘every year’, prati-vedam
‘for each Veda’, prati-masam ‘every month’, prati-daivatam ‘for each deity’,
praty-ekam ‘one by one’ and prati-vasaram ‘each day’.

Sakty-alamkrta in Yajn. 1.58ab brahmo vivaha ahiya diyate Saktyalamkrta

2 Cf. Ast. 5.1.79 for the function of the suffix -ika- (‘than’).
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“The Brahma marriage: After [the father] invited [the bridegroom)], [the girl]
adorned according to [the father’s financial] power is given [to him]” seems to
presuppose Saktivisayenalamkrtya ‘having adorned [the bride] in the range of
[the father’s] power’ in ApDhS 2.5.11.17 and HirDhS 27.4.32 (both are rules
on the Brahma marriage like here). It should be noted that an instrumental
form $aktya is used a little before this stanza, in Yajn. 1.45d Saktyadhite hi
yo 'nvaham “he who learns [this and that texts| everyday according to his
power,” as if it anticipates a similar case function for $akti- here.?

nastonmrste occurs in Yajn. 2.91ab desantarasthe durlekhye nastonmrste
hrte tatha/ bhinne dagdhe ’tha va chinne lekhyam anyat tu karayet “When
[a document] is in a foreign country, badly written, damaged, effaced, taken
away, split, burnt, or torn asunder, one should have another document made.”
Why are only nasta- and unmrsta- put together among the other simplex
verbal adjectives, while they are neither co-referential nor correlated and have
no title to form a Karmadharaya or a collective Dvandva in neuter singular?
A parallel passage in Narada 1.126 chinnabhinnahrtonmrstanastadurlikhitesu
ca/ kartavyam anyal lekhyam syad esa lekhyavidhih smrtah has a Dvandva
compound of six verbal adjectives and takes a plural ending, but it does not
seem to show any special link between these two adjectives unmrsta- and
nasta-, which are divided by a pada boundary. Although commentators of
the Yajnavalkyasmrti do not give any variant reading for this expression, I
think what the author originally intended was two separate words naste and
unmprste, which first became nasta unmrste by a Sandhi rule, which in turn
was fed into another Sandhi cycle and ended up as nastonmrste. Explanation
by double Sandhi is also possible in the case of Yajn. 3.284a kriyamanopakare
tu mrte vipre na patakam ‘even if a Brahmin dies while (medical) care is being
done, it is not a degrading sin’, which sounds more natural if kriyamane ‘being
done’ and upakare ‘(medical) care’ are separate.?

Yaji. 3.202-203ab "antardhanam f smrtih 9kantir ddgxs_tih e srotra?”’ jriata
tatha/ “nijam Sartram utsrjya parakayapravesanam// “arthanam chandatah
srstir yogasiddher hi laksanam “The signs of the perfection of Yoga are: Van-
ishing, remembering, brilliance, vision, aural perception, leaving one’s own

3 Dr. Masato Fujii (p.c.) suggested to me that the author may have originally intended
*s’aktyrilamkg‘td , which was then changed into aktyalamkrta to make the fifth syllable
short as is preferred metrically.

4 Another example of irregular Sandhi in the Yajnavalkyasmrti is the absense of the
crasis -a - — -ar- in 1.300c udbudhyasveti ca rco. For the examples of double sandhi
in the Dharmasiitras, see Bharadwaj (1982), pp.571.
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body and entering other’s, and creating things at will.” is enumeration of
superhuman powers. If this passage is an adaptation of the eight ones enumer-
ated in Caraka 4.1.140 ®avesas *cetaso jAanam Carthanam chandatah kriya/
ddg‘g]fih egrotram ¥ smprtih I kantir histatas capyadarsanam,® Yajii. srotra-jiiata
might have originally meant the same powers as srotram ‘hearing’ and cetaso
jranam ‘mind reading’ in the Carakasamhita.®

uditoditam occurs as one of the requisites of a family priest in Yajn.
1.313 purohitam prakurvita™ daivajiiam uditoditam/ dandanityam ca kusalam
atharvangirase tatha “[A king] should appoint to family priest one who reads
fortune, is —, is skilled in politics and the Atharvaveda,” which is an abridge-
ment of KAS 1.9.9 purohitam uditoditakulasilam sange vede daive nimitte
dandanityam cabhivinitam apadam deivamanusinam atharvabhir upayais ca
pratikartaram kurvita. It appears to me too bold as an abridgement, if udi-
toditam is simply a curtailed form of uditoditakulasilam. Since udita- can
be derived both from ud-ay/i ‘go up, go out’ and from vad ‘say’ with -ta-,
the meaning of uditoditam cannot be decided easily, as well as KAS uditodi-
takulasilam.®

b. The same Dvandva madhu-sarpis-, used in Yajn. 1.303cd hotavya ma-
dhusarpirbhyam dadhna ksirena va yutah “[fuels] mixed with honey, liquid
butter, curds or milk [should be offered]” and in Yajn. 1.44c pitfms$ ca ma-
dhusarpirbhyam “[he can satisfy] the manes with honey and liquid butter”
in the dual, appears as a singular in Yajn. 1.43d and Yajn. 1.46d pitrpam
madhusarpisa “[he can produce satisfaction] of the manes with honey and
liquid butter”, where a short penultimate is required in the cadence of an
even verse of a Sloka. Although some Dvandva compounds optionally take

5 I owe the reference to Dr. Kimiaki Shéshin.

5 In view of Brhadyogiyajiiavalkyasmrti 9.195d drstisrotragriata para (reference given by
Dr. Akihiko Akamatsu) drstih $rotra- in the Yajna,valkyabmrtz might originate from
an incorrect Sandhi dlssolutlon of manuscripts in scriptio contmua which would have
read drstisrotra- for both drstih(/$) srotra- and drsti-srotra-. For further examples
of similar questions on dissolution, see Yaji. 3.257a brahmanasvarnahars and Yajn.
3.277b (Mit.) dastasvostradivayasaih. Shoshin (p.c.) proposes to emend $rotrajiata
into * $rotram jnata.

Bal., Apar. and Vir. read ca kurvita.

Shamasastry (1929) “Him whose family and character are highly spoken of”; Kangle
(1972) “who is very exalted in family and character” with a note “the repetltlon of udita
seems only to emphasize the exalted character of the kula and $ila.” Or a composite
of two Bahuvrthis udita-kula- and udita-Sila-: “him whose family is noble and whose
conduct is lofty.”
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neuter singular forms according to Panini (Ast. 2.4.2ff.), Ast. 2.4.14 na da-
dhipayaadini rules out a singular form of this particular compound, referring
to a gana that includes madhusarpist (Ganapatha 113.3 in Bohtlingk’s edi-
tion).

Preference for a short fifth syllable in a $loka verse may not be as strong as
for a short penultimate syllale of the even padas of a $loka, but that preference
seems to be the motivation for the following two peculiar compounds.

Instead of -danta- in KAS 3.19.13 ... panipadadantabhange karnanasa-
cchedane ... and Visnu 5.68 karapadadantabhange karnanasavikartane ...
(both texts are composed in prose), Yajn. 2.219ab (Mit.) karapadadato
bharige chedane karnanasayoh® “When a hand, a foot or a tooth is broken,
when an ear or a nose is cut off” gives karapadadatah, the genitive singular of
kara-pada-dant- ‘a hand, a foot or a tooth’. The clumsiness of this singular
Dvandva'® can be explained as a result of forcing a typical antispastic cadence
on the original word, which occurs in prose texts and hence has no rhythmic
restriction.

Another compound peculiar to the text of the Mitaksara is asteya-madhu-
rye ‘abstention from stealing and mild disposition’. All of the ten yamas
enumerated in Yajn. 3.312 (Mit.) brahmacaryam daya ksantir danam satyam
akalkata/ ahimsasteyamadhurye damas ceti yamah smytah'' are traceable to
the foregoing literature according to Kane.'> However, adroha- ‘abstention
from doing harm’, which the Balakrida reads in the place of Mit. madhurya-
, is also grounded on Bhagavadgita 16.1-3, a list of qualities belonging to

® Bal. and Apar. read karapadadantabharige. Mit. paraphrases karnanasayoh also by
the singular form karnanasasya.
Though Ast. 2.4.2 dvamdvas ca pranituryasenarnganam describes that a singular neuter
Dvandva is formed from the parts of a body, combination of ‘the limbs’ and ‘the
teeth’ sounds artificial compared with examples like siro-grivdm ‘head and neck’ (MaiS,
KathS+). Without this rule, the last member dant- m. ‘tooth’ would mark this com-
pound with masculine.

An example of non-neuter singular Dvandva is Y&ji. 3.37cd (Mit.) mreccarmapuspa-
kutapakesatakravisaksitih (Bal. °visairakan, Apar. and Vir. ®ksitth).
Bal. ahimsasteyam adroho, Apar. ahimsasteyamadhurya- damas.
History of Dharmasastra, vol. V, pt.2, p.946'°%% pp.1419ff. ahimsa, satya-, asteya-
and brahmacarya- are traced back to Yogastitra 2.30, akalkata to Yuktidipika p.112,
dama-, dana- and daya to BAU 5.2.3. The remaining two, ksanti- and madhurya-,
would safely be ascribed to VaikhGS 9.4 (124.9-12), where ksama and madhurya- rank
among the ten yamas for a Vanaprastha.

10

12
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a man born to a divine fortune.’® Here as well, the preference for a short
fifth syllable seems to underlie the fact that only asteya- and madhurya-
make a compound in the text of the Mitaksara. The compound dharana-
jwite ‘maintaining and living’ in Yaj. 3.174 (Mit.) ahamkarah smrtir medha
dveso buddhih sukham dhrtih/ indriyantarasamcara iccha dharanajivite also
seems to be a Dvandva formed in order to avoid a pada with a long fifth
syllable like *dharanam jwitam.'*

c. In the following examples, the author of the Yajriavalkyasmrti has changed
the order of words in the source texts, presumably to make the text fit the
typical cadence of a $loka verse.

apatitanyonyatyagr occurs in Yajn. 2.237 pitrputrasvasrbhratrdampaty-
acaryasisyakah/ esam apatitanyonyatyagi ca Satadandabhak “Moreover, fa-
ther and son, sister and brother, wife and husband, teacher and pupil —
one who, among them, abandons his undegraded partner is charged with a
penalty of one hundred [panas],” which is an abridgement!® of KAS 3.20.18
pitaputrayor dampatyor bhratrbhaginyor matulabhagineyayoh Sisyacaryayor
va parasparam apatitam tyajatah ... “[The penalty for violence is imposed on]
one who abandons one’s partner, though he or she is not degraded, between
father and son, wife and husband, brother and sister, maternal uncle and sis-
ter’s son, or pupil and teacher.” The order of the words in the Kautiliyartha-
Sastra was changed when the Yajnavalkyasmrti packed them into a compound
(KAS parasparam apatitam tyajatah — Yajn apatitfa-ajnyonya- tyagz) prob-
ably with an intention to avoid metrical awkwardness of pada ¢ *esam any-
onyapatita- with a long fifth syllable. Though Visnu 5.113 anyonyapatitatydagi
is also considered to be made from KAS parasparam apatitam tyajotah, it does
not side with the Yajnavalkyasmrti in the order of these members, in a similar
way as is observed in Yajn. 2.219a (Mit.) karapadadato bharge :: Visnu 5.68

13 BhagavadgTta 16.1-3 abhayam sottvasamsuddhir jianayogavyavasthitih/ danam damas
ca yajnas ca svadhyayas tapa arjavam// ahimsasatyam akrodhas tyagah $antir
apaisunam/ daya bhitesv aloluptvam mardavam hrir acapalam// tejah ksama dhrtih
Saucam adroho natimanita/ bhavanti sampadam daivim abhijatasya bharata.

Though anivedita-vijriatah in Yaji. 2.35cd aniveditavijiato dapyas tam dandam eva ca
“if one is found out [to have found a treasure] that was not announced [to the king],
he should be made give it (the treasure) and fine” has a short fifth syllable similar to
this, compounds of this type are attested already in Manava$SS 3.1.25 nastadhigatam
and described by Panini in Ast. 2.1.49. (See Wackernagel, AiGr II-1, p.172, §74cf3.)
5 This assumption might be wrong, for here the Koutiliyarthasastra looks as if it para-

phrased the Yajriavalkyasmrti into prose.
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karapadadantabharge, in Manu and Yajii. vag-yata- :: Visnu 61.16 yata-vac-,
and in Yajn. 2.210a pataniyakrte ksepe :: Visnu 5.29 pataniyaksepe krte.

Y3ajn. 2.267d Suska-bhinna-mukha-svarah “those whose mouth and voice
are [respectively| dry and changed [should be captured]” has a different order
of members from that in KAS 4.6.2 Suska-bhinna-svara-mukha-varnam “[one
who] has his voice and complexion of the face dry and changed” (Kangle),
evidently to make the sixth syllable long.

The order of krte and (a)ksepe is different between Yaj. 2.210a pataniya-
krte ksepe “in the case of a [false] reproach made with a degrading crime”
and Visnu 5.29 parasya pataniyaksepe krte “when a (false) accusation of a
degrading crime is made to another.” Though I am not sure which the source
of the other is, the reading of the Yajnavalkyasmrti fits the meter, while that
of the Vispusmrti is free from the ambiguity inherent in Yajn. pataniyakrte.

2. Position of the Yajnavalkyasmrti in philological history

a. Tracing the nominal compounds in the Yajnavalkyasmrti to the forego-
ing literature reveals that it was not composed simply on the principle of
summarizing foregoing literature faithfully. Among those compounds in the
Yagnavalkyasmrti which look unshapely at first sight, some reflect an en-
terprising policy to cover the preceding literature as extensively as possible,
and at the same time to develop a more advanced legal system. Especially,
the special heed of the author to the Dharmasutras must have made him
conscious of the discrepancies between them and the Manusmzti.

Compare, for example, Manu krcchratikycchrau with Yajn. krechratikre-
chrah. These two names of expiatory rites have different endings (mascu-
line dual and masculine singular), though they are provided for the same
sin according to Manu 11.208cd krechratikrechrau kurvita viprasyotpadya
Sonitam “When one spills the blood of a Brahmin, he should practice krcchra-
and atikrechra”” and Yajn. 3.292c krechratikrechro “stkpate “krechatikrechra-
[should be practiced] in the case of bloodshed (of a Brahmin).” Since the
Manusmrti gives no special definition of krcchratikrechrau, it must be a com-
bination of (prajapatya-)krcchra- and atikrcchra-, each explained in Manu
11.211 tryaham pratas tryaham sayam trycham adyad ayacitam/ tryaham
param ca nasnyat prajapatyam caran dvijah “A twice-born man who per-
forms (the Krikkhra penance), revealed by Pragapati, shall eat during three
days in the morning (only), during (the next) three days in the evening
(only), during the (following) three days (food given) unasked, and shall
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fast during another period of three days” (Biihler) and in Manu 11.213
ekaikam grasam a$niyat tryahani trini parvavat/ tryaham copavased antyam
atikrcchram caran dvijah “A twice-born man who performs an Atikrikkhra
(penance), must take his food during three periods of three days in the
manner described above, (but) one mouthful only at each meal, and fast
during the last three days” (Biihler). Yaji. krcchratikrcchra- is explicitly
laid down in Yaji. 3.320ab krcchratikrcchrah payasa divasan ekavimsatim
“krcchratikrechra- [is to live only] on payas for twenty-one days.” Here I left
the word payas open because, in spite of the prevalent meaning ‘milk’ (Y&ja.
1.41a, 1.170b, 1.214a, 3.40c, 3.214c, 3.253b, 3.265¢c, 3.289b), a small room is
left to take it as ‘water’ on the ground of Yajn. 1.230 yavair anvavakiryatha
bhajane sapavitrake/ sam no devya payah ksiptva yavo ’siti yavams tatha
“Having scattered barley to [the invited Brahmins], having put water in a
vessel equiped with pavitra with [the mantra] ‘Sdm no devi[r abhistaya apo
bhavantu pitdye sdm yor abhi sravantu nah’ (RV 10.9.4)], and having put
barley saying ‘You are barley’.”

The two durations, twenty-one days (Yajn.) and (12+12=) twenty-
four days (Manu), are compatible, if the final fast of the former is per-
formed not twice but only once at the end of the period (9+9+3=21).
krcchratikrechra-, like krcchra- or atikrechra-, lasts only twelve days in the
Samavzdhanabmhmana “the Baudhayanadharmasutm the Gautamadharma-
sutra and the Vasisthadharmasutra. On the other hand, the source of the di-
etary prescription in the Yajnavalkyasmrti is to be sought outside the Manu-
smrti, probably in SVB 1.2.8, BDhS 2. L.2. 41, GDhS 26.20 and VaDhS 24.3,
where krcchratikrechra- is an expiation to hve only on water (ab-bhaksa-
). krcchmtzkrcchm- in the Dharmasutras is singular, because it is a sev-
erer kind of /ﬁg‘cch/a in its content, and means ‘the Krcchra which is above
other Krcchras [in its severity]’, with the same semantic structure as MBh.
devatideva- ‘ein iiber alle Gotter hervorragender Gott’ (pw).*® It does not
share the same meaning as in the Yajiavalkyasmrti though it has the same
singular ending.

It would naturally follow from these, that Yajn. krcchratikrcechra- is a
compromise of the Dharmasiitras and the Manusmrti.'” The masculine sin-

'8 MBh. 8.24.45a, 12.278.23c, 13.17.143a, 14.93.50c, 15.38.1c.

17 The Vispusmrti made a similar compromise in Visnu 54.30cd krechratikrechram
kurvita vzpmsyotpadya Sonitam, by copying Manu 11.208cd and smlp]y replacmg
krcchratikrechrau with a singular form which had been used more widely.
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gular ending -ah, quite unusual for a Dvandva, might be a maneuver to cause
the application of the Sandhi rule (-ah + a- — -0 ) and to push the words
into a verse of eight syllables.'® But by mentioning the duration as twenty-
one days, two nine-days’ terms of prescribed diet concluded by one final fast
of three days, the author might well have emphasized the oneness of this
expiation, justifying his own choice of the singular form. And when the au-
thor gave the compromised description of this rite in Y&jn. 3.320ab, he has
virtually mitigated it into a more practicable one, by changing the wording
from ap-(bhaksa-) ‘(living on) water’ to slightly ambiguous payas- ‘milk (or
water)’.

b. In the following three cases, the Yajniavalkyasmrti takes over the wording
of the Manusmrti, but also modifies it slightly.

Manu suvarnasteyakrd vipro :: Yaji. brahmanasvarnahar?.'* Manu 11.99-
100 suvarnasteyakrd vipro rajanam abhigamya tu/ svakarma khyapayan bra-
yan mam bhavan anusastv iti// grhitva musalam raja sakrd dhanyat tu tam
svayam/ vadhena Sudhyati steno brahmanas tapasaiva tu “A Brahmana who
has stolen the gold (of a Brdhmana) shall go to the king and, confessing
his deed, say, ‘Lord, punish me!’” Taking (from him) the club (which he
must carry), the king himself shall strike him once, by his death the thief
becomes pure; or a Brahmana (may purify himself) by austerities” (Biihler)
and Yajii. 3.257ab brahmanasvarnahart tu rajne musalam arpayet/ svakarma
vyakhyayams tena hato mukto ’pi va Sucih “And a stealer of a Brahmin’s gold
should hand a club to the king. He confesses his own deed, and when he is
beaten by him (the king), or when he is released as well, he becomes guilt-
less.” The Brahmin’s status as a thief in the Manusmrti is changed into
a victim of the theft in the Yajnavalkyasmrti, unless we read * brahmanas
svarnahari for brahmanasvarnahart as discussed above s.v. drstih srotrajnata.
The Yajnavalkyasmrti amalgamates Manu 11.99-100 with Manu 8.316ab
sasanad va vimoksad va stenah steyad vimucyate “Whether he be punished
or pardoned, the thief is freed from the (guilt of) theft” (Biihler) and modi-
fied them into a rule for gold-robbers in general, probably in order to avoid
imposing a capital penalty just on a Brahmin.

18 Cf. Meyer (1927), p.244: “Wohl schon weil kricchratikricchrau nicht in seinen Vers
gepafit hiatte, und weil sein kricchratikricchra, sintemalen dieser 21 Tage Fasten be-
deutet, etwa gleich schlimm ist, wie beide zusammen”

svarpa- comes from su-varna- by syncope. Another example of syncope is Yaji. 3.300b
parsadah for parisadah (AiGr 1, p.60 §53c “Hypersanskritismus”).

19
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Manu dast ghatam :: Yajn. dasikumbham. Manu 11.183ab dasi ghatam
apam puarnam paryasyet pretavat pada “A female slave shall upset with her
foot a pot filled with water, as if it were for a dead person” (Biihler) and
Yajn. 3.294ab dastkumbham bahir graman ninayeran svebandhavah®® “His
own relatives should pour down the jar of a slave girl outside the village.”
By putting dast and kumbha- together, the Yajnavalkyasmrti creates a dif-
ference from the Manusmrti, that dasi ‘a female slave’, who overturned
the pot in the latter, becomes its mere possessor in the former. In this
case, the Yajriavalkyasmrti presumably intended to reconcile the Manusmrti
with, or revert to, an older stage of regulation, which is shown in GDhS
3.2.4 dasah karmakaro vavakarad amedhyapatram aniya dasighatat purayitva
daksinamukho yada viparyasyed amukam anudakam karomiti namagraham
“A slave or a labouror brings a dirty vessel from a dump, fills it from the pot
of a female slave, and when he, facing south, turns it over, the name [of the
patita] is mentioned with the formula ‘I make So-and-so without water.””

varpasrametaranam (Mit.) in Yajn. 1.1cd varnasrametaranam no bruhi
dharman asesatah “Tell us completely the duties of the castes, the peri-
ods of life, and other [phases of life]”** reflects an effort to be more strict
about the range of dharma than Manu 1.2 bhagavan sarvavarnanam yathavad
anupurvasah/ antaraprabhavanam ca dharman no vaktum arhasi “Deign, di-
vine one, to declare to us precisely and in due order the sacred laws of each of
the (four chief) castes (varna) and of the intermediate ones” (Biihler). What
the Yajnavalkyasmrti means here by itara-, I think, is to comprise those
dharmas which are not covered by varna- or asrama-, i.e. the dharmas of a
woman, a king, a couple, an area, a family or a guild, which the Manusmrti
enumerates in 1.114-118 as its topics.

c. In the following two examples, the Yajriavalkyasmrti enlarges compounds
of the foregoing literature, probably in order to eliminate ambiguity inherent
in them.

sahodha- :: Yajn. sehodha-jo- in Yajn. 2.131d garbhe vinnah sahodhajah

20 Bal. dasighatam apam parpam.

21 Although itara- usually means ‘other than, different from’ when used as the last mem-
ber of a compound, a Dvandva of the same makeup is also attested in SvetU 1.1 kim
karanpam brahma kutah sma jata jiwamah kena kva ca sampratisthah/ adhisthitah kena
sukhetaresu vartamahe brahmavido vyavastham. See also Stenzler (1849), p.1 “die
pflichten der kasten, der orden und der anderen”; PW I col. 785 s.v. itara- 1 “hier
bezeichnet itara- nur etwas vom Vorangehenden Verschiedenes”; G. Nakano (1950),

p.3 “HIHERZ Dok
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‘sahodha-ja- is [a son] found in the womb [already at marriage].” Since the
definitions of sahodha- in BDhS 2.2.3.25, VDhS 17.27, KAS 3.7.11, Manu
9.173 and Visnu 15.16 agree with that of sahodha-ja-, these two words must
refer to the same kind of son. ja- of sahodha-ja- should therefore be translated
not as ‘born from’, but as ‘born as’, which is an explanatory pleonasm. By
attaching the redundant syllable ja-, the Yajnavalkyasmrti probably intends
to distinguish this word clearly from its homonym sahodha- ‘[a thief] having
stolen goods’ which appears in VDhS 19.39, Narada 14.17a, 19.13c and Manu
9.270c.

sahasana- :: sahaikasana- (Mit.) in Yaji. 2.284cd (Mit.) adesakalasam-
bhasam sahaikasanam eva ca®?* “Conversation in improper place or time, and
sharing one seat together [are counted as adultery].” The second member
eka- ‘one’ is redundant, for sahasana- would be enough for the meaning of
sitting together, even if the place is not expressly mentioned in it like in Manu
8.357¢ saha khatvasanam “sitting on a couch together.” The Yajriavalkya-
smrti (or possibly the Mitaksara) seems to suggest by eka- intimacy between
the man and the woman in question, and thereby to emphasize immorality
of the action; for the word sahasana- is used in different context as well, e.g.
in Manu 8.281a (sitting with a man of a higher caste), Manu 11.184b (sitting
with a degraded man) and MBh 3.1.27 (sitting with a wicked man), and even
if the context is on adultery, it includes innocent cases, e.g. BDhS 1.2.3.34.

3. Position of the Yajnavalkyasmrti in linguistic history

a. cvi-formation

When krta- in the last position means “that which was made X”, X
is always expressed by the cvi-formation in the Yajnavalkyasmrti: Yajn.
2.182a balad dastkrtah “one who was made a slave by force,” Yajn. 2.301d tad
evastagunikrtam “it (the penalty) is made eight times as much,” Yaji. 2.307d
trimsadgunikrtam “made thirty times as much”. While no compound ending
in krta- “that which was made (something)” is found in the Manusmrti, it
shows several cases where bhita- is combined with a nominal stem as the first
member: Manu 3.97c bhasmabhutesu vipresu (Kullika: bhasmibhitesu) “to
Brahmins who are as good as ashes,”?* Manu 5.93d brahmabhuta “like Brah-
man,” (Biihler) Manu 7.217ab atmabhutaih...paricarakaih “a servant as faith-

22 Bal. sahavasthanam, Apar. and Vir. sahaikasthanam.
2 For the examples of bhasma- as a symbol of uselessness see Hara (1967), pp.414-409.

141



MASATO KOBAYASHI

ful as [the king] himself,” Manu 9.33a ksetrabhuta “like a field,” b bzjabhutah
“like seeds,” Manu 10.91¢ krmibhatah “who has become a worm.” The func-
tion of bhuta- seems to be comparison or approximation in all cases except
the last, where the original meaning of bhav!/bhi ‘to become’ might still
be alive, with the first member krmi- functioning as its complement. Since
it is the class beginning with $reni- that can be compounded with bhuta- to
form Karmadharayas according to Panini, Ast. 2.1.59 srenyadayah krtadibhih,
*krmibhita-, a cvi-formation, would rather be expected.*

The Yajnavalkyasmrii uses bhuta- as the last member four times together
with cvi-forms: Yajn. 2.17c purvapakse ’dharibhute “when the statement of
plaintiff is turned down”, 2.64a dvigunibhutam “which has become twice”,
2.100c pratimanasamibhuto “who has become the same in weight”, 3.218a
niskalmasibhutah “who has become sinless”. And when such a compound
is split up by a pada border three times, the first pada ends in a bare -
a-stem, apparently because a cvi-form is too closely connected with bhuta-
to admit a pause in between: Yajn. 3.75ab samkleda- bhatah “which has
become moisture” Yajn. 3.186cd bija- bhutah “who have become seeds” Yaji.
3.248ab laksya- bhutah®® “who has become a target”. Pada borders are not
crossed by a word in the Yajnavalkyasmrti except the one between 1.79¢
and d: brahmacary eva parvany adyas catasras tu varjayet. We have already
seen above in 1b the tendency that metrical conditions outweigh a consistent
use of one form in the arbitrary change between madhu-sarpisa and madhu-
sarpirbhyam.

b. Position of verbal adjectives in -ta-

The following compounds, which have verbal adjectives ending in -ta- as
their last members, admit of question as to the order of, or the government
relationship among, their members. This is not a problem specific to the
Yajriavalkyasmrti: For example, vag-yata- ‘one who has restrained his speech,
of restrained speech’ is found not only in Yaji. 1.31b, 1.239d, 3.5b, 3.55b or
Manu 3.236b, 3.258b (Kullika), 9.60b, but also widely in the Sttras. While
the order of the members in vag-yata- is acceptable when we consider yata-
as actively governing vdc- as its object,?® as is suggested by the established

24 The Manusmrti has very few cvi-forms: 3.97c according to Kullika bhasmibhatesu;

4.188d bhasmibhavati.

25 Bal. laksabhitah. According to Stenzler, Kulliika on Manu 11.13 reads laksyi, which is
not supported by Ast. 6.4.152. His taste for cvi is shown in his reading bhasmibhutesu
for Manu 3.97c bhasmabhutesu as well.

26 Wackernagel, AiGr II-1, p.195 §83b and Debrunner’s Nachtrige, p.58. Cf. Pali
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use of vacam with yam or the compound vacamyamd- in the Brahmanas,
it seems to have struck even the old writers as strange, for MaiUp 6.9 and
Visnu 61.16 uses yata-vac-, a Bahuvrihi in the regular order.?”

karma-dustah in Yajn. 1.224cd paraparvapatih stenah karmadustas ca nin-
ditah®® “The husband of a remarried woman, a thief, and people of degraded
conduct are blamed.” The usage in the Manusmrti indicates both possi-
bilities in the position of dusta- in compounds: Manu 3.225d dusta-cetasah,
8.386b dusta-vak :: 5.108c mano-dusta, 3.156d vag-dustah, 8.345a vag-dustat.

vrddha-sevitah (Bal.) in Yaji. 1.309ab (Bal.) mahotsahah sthalalaksah
krtagno vrddhasevitah® “Of great spirit, ambitious, grateful, attentive to the
seniors” (Tokunaga 1993, p.5). sevita-, a verbal adjective in -ta- with an ac-
tive meaning, governs vrddha- as its object, as is obvious from the established
teaching of devotion to the elders, and from the use of the same compound
in MBh 1.45.14 and 3.261.3.3¢

laksana-bhrastah in Yajn. 3.217cd jayante loksanabhrasta daridrah puru-
sadhamah “They are born as the meanest of men, poor and with any aus-
picious marks fallen.” Since the verb bhras/ bhrams is used with the ab-
lative, as in TS 1.6.11.1 prdti yajiéna tisthati nd yajiad bhramsate, an ab-
lative case relationship can be considered as the basis of this compound,
though Ast. 2.1.38 does not include bhrasta- in the verbal adjectives which
form compounds with nouns in the ablative. Mit. dustalaksanah and Apar.
bhrastasubhalaksanah paraphrase this compound as an inverted Bahuvrihi,
which is described by Panini in Ast. 2.2.37.

dhatu-vimurcchitah in Yajii. 3.75ab prathame masi samkledabhuto dhatu-
vimaurcchitah®' “In the first month [after conception, the atman] is as it were
moisture, congelation of the elements.” If vimurcchita- ‘congealed’ qualifies
dhatu- as an adjective, it should rather precede dhatu- according to the general
order of the members of a Karmadharaya compound (Ast. 2.1.57).

kutacihna-krtad (Bal.) in Yaji. 2.212cd (Bal.) drastavyo vyavaharas tu

vacayata- (Davane 1956, p.193), however.

Or an Upapada compound with an adjectival first member like RV. ranyavdc-. Cf.

Reuter (1892) pp.202f. with notes.

Bal. karmadustas.

29 Mit. and Apar. vrddhasevakah.

30 See Tokunaga (1993), p.4, footnote 13, for further information.

3! Dr. Tsutomu Yamashita pointed out to me that Caraka 4.4.9 prathame masi
sammarcchitah sarvadhatukalusikriah khetabhuto bhavaty ... provides source for this
passage.

27
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kutacihnakrtad bhayat® “But a case should be examined for fear of one who
made false signs.”

kala-krtah in Yajii. 2.58¢ kale kalakrto nasyet “[A pawn] — will be for-
feited at [the expiration of the] term.” The Mitaksara understands this as a
Bahuvrihi with an inverted order, ascribing it to the akrti-gana referred to
by Panini in Ast. 2.2.37. Judging from the usage of kalam kr ‘eine Zeit fest-
setzen’ noted in PW II, col. 249, s.v. 2 kala 1, with a quotation from Ram.
6.38.29 kalas ca kriyatam asya svapne jagarane tatha, interpreting kala-krta-
as ‘[a pawn] for which a term is set’ sounds convincing. By inverting the
usual order of a Bahuvrihi, kala- is put side by side with kale, probably to
make the logic of this proverbial phrase more evident and convincing.

c. Louis Renou points out that the verb kar/kr and its derivatives like krta-
are often used in combination with action nouns in Bharavi’s Kiratarjuniya.*?
The Yajriavalkyasmrti is also characterized by a similar dependence on this
verb: Although the author employs every possible means to make the text
short, he uses this verb with various action nouns merely to simplify inflec-
tions, e.g. 1.155¢ na nindatadane kuryat, 1.329c balanam darsanam krtva,
2.204c ksepam karoti ced, 3.8b-c saramarganam karoti yah, 3.56a krtvestim.
This root is also used as a substitute for other verbs, e.g. Yajn. 1.147c krte
'ntare (cf. Manu 4.126c antaragamane), 1.287a krtakrtams tandulan and
2.164d krtavetanah.

4. Different readings

The differences among the readings given by the commentators reveal
their academic and philosophical background, and also help us understand
the history of the transmission of the text of the Yajnavalkyasmrti.

a. We have seen above s.v. karapadadatoh that the text of the Mitaksara
looks as if it manipulates Panini’s grammar skillfully compared with that
given by the Balakrida. varnasrametaranam in Yajn. 1.1cd (Mit.) shows a

2 Mit. katacihnakrto. Meyer’s translation ‘[die (Gerichtssache)] eines solchen, der aus
Furcht (vor Entdeckung und Strafe) falsche Zeichen angebracht hat’ (Meyer 1927,
p-135), which takes this reading as a genitive of -krt-, does not apply to the unequivocal
ablative of Bal. -krtad.

33 Renou (1959), p.39 with note 167: “Avec la racine kr- le nom d’action est presque seul
en usage, 'abstrait proprement dit est rare. ... Avec les noms verbaux, notamment
avec krta””
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similar attitude of the Mitaksara. Finding in this stanza an influence of Manu
1.2 bhagavan sarvavarpanam yathavad anupurvaseh/ antaraprabhavanam ca
dharman no vaktum arhasi, the Balokrida interprets this compound as a
Dvandva, “[the duties] of the [four] castes, of the [four] periods of life, of
the classes other than the [four] castes [like the mixed castes|, and of the
lifestyles other than the [four] periods of life [like the heretics].”** While the
Mitaksara agrees with the interpretation of the Balakrida, it gives a different
inflection -i/taranam, seeking its authority from Ast. 1.1.31 dvandve ca,*
which excludes the title as a pronoun from the group of stems comprising
itara- when they are used as the last members of Dvandva compounds. The
un-Paninian ending of Bal. varnasrametaresam, is however not necessarily to
be rejected, for Yajn. 2.199d uses another itara- with an adjectival ending
-ad, i.e. an anomaly in the opposite direction.

The following two cases could be adduced as reinforcing arguments for the
inclination of the Mitaksara toward grammatical strictness: The Mitaksara
reads vrddha-sevakah for Bal. vrddha-sevitah in Yajn. 1.309b. The word
vrddha-sevakah, a formation from the root sev with the agent suffix -aka-
(‘nvul’) sounds an innovation of wrddha-sevita-, for it suggests an intention
to shut out the possibility to take vrddha- as the agent of sevita- with a
passive meaning, and vrddha-sevita- is attested in the Mahabharata.

kutacihna-krtah (Mit.) :: kutacihna-krtad (Bal., Apar.*®) in Yaji. 2.212d.
Judging from its paraphrase kutacihnakaridustapurusebhayat ‘for fear of a
wicked person making a false sign,” the Balakrida understands krta- as ac-
tively governing kuta-cihna-. In the reading of Mit. kutacihna-krtah ‘[for fear]
of one who makes a false sign’, krt-, a root noun with the augment ¢, is used
for krta-, probably in order to exclude the possibility that it is understood in
passive meaning like in vrddhasevita- :: vrddhasevaka-.>"

34 Bal. varna brahmanadayah/ asrama brahmacaryadayah/ varpetara antaraprabhava
anulomadayah/ asrametarah pasandadayah/ tesam varpasrametaresam/ .../ anyah
pathah — ‘varnanam sasramanam’ iti.

Mit. ‘itara’sebdasya ‘dvandve ca’ iti sarvanamasamgnapraotisedhah. The Balakrida

might have been conscious of this sutra when it offered an optional reading varnanam

sasramanam.

36 kutacthnakrtad rte.

37 The commentary part of the Mitaksard, however, seems to explain not
kutacthna-krt- but kutacihna-krta-, and that differently from the Balakrida:
katacihnakrtasambhavanabhayat ‘for the fear, which feeling is caused by a false sign’.
The difficulty with this interpretation is the redundancy of krta-, for kutacihnad bhayat
or kutacihna-bhayat would be enough for this meaning.

35
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b. Some readings of the Balakrida, which the Mitaksara does not follow,
are grounded on the Mahabharata, just as the above-mentioned form, Bal.
vrddha-sevitah, has its source in the Mahabharata, and Yajii. 3.312¢ (Bal.)
adroho in Bhagavadgita 16.3b. Another example of the same sort is sahasra-
kah (Mit., Apar.) :: sahasraseh (Bal.) in Yajia. 3.119 (Mit.) mohagjalam
apasyeha puruso drsyate hi yah/ sahasrakarapannetrah siryavarcah sahasra-
kah “If one cast off the net of delusion, Purusa, who has a thousand hands,
feet and eyes, whose lustre is like the sun, and who has a thousand heads,
becomes visible [to him].” Purusa of a thousand heads, eyes and feet must
have been widely known by the famous verses of RV 10.90.1ab (=VS 31.1ab
etc.). sahasra-kara- ‘thousand-handed’ and surya-varcas- ‘of lustre like the
sun’ can be traced back respectively to AV 19.6.1a sehdsrabahuh and to VS
31.18b aditydvarnam.®® Though ka- ‘head’ as a single word sounds like lex-
icographer’s invention, it is not necessarily to be rejected here as such, for
kamdhara is used in Yajii. 2.220c, which might be a compound having this
word as the first member (kam-dhara ‘holding the head — neck’), or from
which this word might have been abstracted through such interpretation.
While the reading of the Mitaksara is in accordance with the ambitious at-
titude of the Yajriavalkyasmrti to cover as many sources as possible, Bal.
sahasrasah ‘by thousands’ agrees with the frequent use of this word in the
cadence of the even padas of the §lokas in the Mahabharata.*

c. When a difference in reading seems to have its origin in the background
of each commentator, it makes us hesitate to arrange the readings in one
linear genealogical order. The Balakrida has sometimes a philosophical rather
than a practical bent. For example, the Mitaksara on Yajn. 3.174 (Mit.)
iccha dharanajiwite considers the latter two of iccha, dharana- and jwita-
as forming a Dvandva dharana-jivite ‘sustaining [the body] and [supporting]
the life’. Though isolation of the first word iccha ‘wish’ is avoided in Bal.
icchadharanajivite which joins iccha with a-dharana-, its interpretation ‘non-
sustaining (i.e. renouncement) of a body at will’*® together with its paraphrase
of b dhrtih by dharana ‘concentration’ sounds too spiritualistic, and is also
unlikely judging from the enumeration of iccha and dharana- in the similar
list of the signs of paramatman- in Caraka 4.1.70-72. This does not mean,

38 1 owe the reference to Mr. Makoto Fushimi.
3% sahasrasah occupies this position in 349 out of the 366 passages which I looked up in
Tokunaga's electronic text.

49 jechaya yod adharanam Sartrasye tatparityagah tad icchadharanam.
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of course, that the reading of the Balakrida is more interpolated than that
of the Mitaksara: In Yaji. 3.154ab (Bal.) jie ’jiie ca prakrtau caiva vikare
cavisesavan “not discriminating between one who knows and one who does
not know, and between an original and a modification,” the logic of the
Balakrida is more transparent than that of Mit. jreyajrie ‘about atman which
knows what is to be known,’ and it agrees with Caraka 4.5.12.%

d. The fact that the text of the Apararka does not agree uniformly either
with that of the Balakrida or with the Mitaksara might mean that it had as-
sumed editorship on the texts of preceding commentators and worked them
up into its own text through selection and emendation; the following exam-
ple is interesting in this respect. The word pakhandyanasritah (Mit.) in
Yajii. 3.6 (Mit.) “pakhandyanasritah ®stena “bhartrghnyah kamagadikah® /
esurapya | atmatyaginyo®® nasaucodakabhajonah “—, lady thieves, husband-
killers, wanton women etc., liquor-drinking women, women who have com-
mitted suicide, do not deserve water libation for impurity” should be un-
derstood in the light of Manu 5.89¢d-90 f atmanas tyaginam caiva nivarteto-
dakakriya/ *pasandam asritanam ca *carantinam ca kamatah/ garbhat bhartr-
druham caiva °surapinam ca yositam. The expressions carantinam ‘[women]
who through lust live (with many men),” garbhabhartrdruham ‘[women| who
have caused an abortion, have killed their husbands,” surapinam ca yositam
‘to women ... [who] drink spirituous liquor (Biihler)’ in Manu 5.90 support the
interpretation to take pasandam asritanam also as women: “[to women] who
have joined a heretical sect” (Biihler). The Yajriavalkyasmrti has three differ-
ent readings according to the three commentators: Mit. pakhandyanasritah,
Bal. pasandam asritah and Apar. pasandan asritah. The Balokrida fol-
lows the Manusmrti not only in its reading but also in commenting b
kamagas tatha as tathasabdah smrtyantaroktavrthasankarajatadyarthah “The
word tatha means ‘those born in vain or from mixture [of castes| etc.” men-
tioned in another law book (i.e. Manu 5.89)”.%* The reading of the Mitaksara

41 1 thank Professor Ky6 Kané for the reference.

42 Bal. kamagas tathd.

Apar. atmaghatinyo. The reading of the Mitaksara and the Balakrida seems to be
taken from Manu atmanas tyaginam, whereas that of the Apararka goes with atma-
ghatin- m. in Yajn. 3.21b anvaksam catmaghatinam.

Agreement with the Manusmrti is not particular to the Balakrida. Take for example
vratalopah...vratalopanam (Mit., Apar.) :: vratalopah...brahmalopanam (Bal.) in Yajn.
3.236¢-238d nastikyam vratalopas ca ... kautilyam vratalopanam or brahmalopanam
“..., atheism and violation of a vow, ... fraud, violation of a vow (or chastity), ...”

43
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shows a tendency to load the text with much meaning as in sahasrakah, and
interprets this as a Dvandva of ‘heretics’ and ‘those who have not undergone
proper modes of life’. Though the Apararka agrees with the Balakrida in its
interpretation, its reading pasandanasritah can also be divided as pasand/a-
a/nasritah, i.e. a Dvandva like Mit. pakhandy-anasritah. The reading of the
Apararka is compatible with both the Mitaksara and the Balakrida in this
case.

5. Conclusion

The tendency of the Yajnavalkyasmrti to incorporate as much foregoing
literature as possible is reflected in the frequent deviation of its nominal com-
pounds from phonological and morphological rules of traditional grammar.
Grammatical irregularities of its compounds are also caused by the effort
to fit as many words as possible in the §loka meter. On the other hand,
some of the modest revisions made to the compounds in the foregoing litera-
ture, such as the singular form krcchratikrcchrah compared to the dual form
krcchratikrechrau in the Manusmrti, might suggest an enterprising policy of
the author to integrate the ordinances of the foregoing literature into a more
self-consistent legal system. Among the original texts cited in the commen-
taries, the one in the Mitaksara shows less grammatical irregularities than
that of the Balakrida, but it might be a result of correction of the original
text.

List of Abbreviations

AiGr: Altindische Grammatik. Apar., Apararka: Apararkayajiiavalkiyadharma-
$astranibandha, Apararka’s commentary on Yaji. ApDhS: Apastambhadharma-
sutra. Ast.: Astadhyayi. Bal.: Balakrida, Vidvarlipa’s commentary on the Yajria-
valkyasmrti. BDhS: Baudhayanadharmasitra. Caraka: Carakasamhita. GDhS:
Gautamadharmasttra. HirDhS: Hiranyakesidharmasitra. KAS: Kautiliyartha-
sastra. KathS: Kathakasambhita. KSS: Katyayanasrautastutra. MaiS: Maitrayani-

These two synonymous action nouns wvratalopah and vratalopanam, formed from the
root lup/lop: lumpdti ‘break’ respectively with suffixes -a- (‘ghani’) and -ana-, appear
in the list of upapatakas (234-242). Choice of the two different formations in the
same context seems to be simply for filling meter. The reading of Bal. brahmalopanam
‘violation of abstinence’ saves the senselessness of repeating the same offense vrata-
lopa- and vratalopana- in Mit., but it is not grounded on the foregoing literature. Mit.
vratalopanam agrees with Manu 11.61b vratalopanam.
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samhita. ManavaSS: Manavasrautasiitra. Manu: Manusmrti. MBh.: Mahabharata.
Mit.: Mitaksara, Vijnanesvara’s commentary on the Yajriavalkyasmrti. Narada:
Naradasmrti. ParGS: Paraskaragrhyastitra. PW: Sanskrit Worterbuch by O.
Boéhtlingk and R. Roth. pw: Sanskrit Worterbuch in kiirzerer Fassung by O.
Bohtlingk. Ram: Ramayana. RV: Rgveda. SVB: Samavidhanabrahmana. SvetU:
Svetéévataropanisad. TS: Taittirtya-Samhita.  VaDhS: Vasisthadharmasttra.
VaikhGS: Vaikhanasagrhyasiitra. Vir.: Viramitrodaya, Mitramisra’s commentary
on the Yajnavalkyasmrti. Visnu: Visnusmrti. Yaji.: Yajnavalkyasmrti.

Index of Sanskrit Words

agnyapah la  nastonmrste la
anieditavigniatah 1b  pataniyakrte ksepe lc
apatitanyonyatyagr lc payas 2a
asteyamadhurye 1b  parsad- 2b
atmatyaginyah 4d  pakhandyanasritah 4d
iccha(-)dharanagivite 1b  pratipranavasamyuktam la
uditoditam la  brahmalopanam 4d
kamdhara 4b  brahmanasvarnahary 2b
karapadadatah 1b  madhusarpis- 1b
karmadustah 3b wvarnasrametaranam, -esam  2b, 4a
kalakrtah 3b vimsativarsiky la
kutacihnakrtad 3b  wvagyata- lc
krcchratikrechrah 2a  wvrddhasevitah 3b
kriyamanopakare la wvrddhasevakah 3b
cvi-formation 3a wratalopanam 4d
jne ’jie, jneyajne 4c  laksanabhrastah 3b
dasavarsikt la Saktyalamkrta la
dastasvostradivayasaih la  Suskabhinnamukhasvarah lc
dhatuvimarcchitah 3b  (drsti)srotrajiiata 2b
dharanajivite 1b  sahasrakah 4b
dasikumbham 2b  sahodhaja- 2¢
devatideva- 2a  sahaikasanam 2c
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