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In the present situation of active development of resource-rich territories of Siberia and the North,
the problem of self-preservation of their indigenous ethnos has become more urgent. The preserva-
tion of the indigenous ethnic groups and their cultures is complicated by strengthening external
civilization pressure. However, self-reproduction mechanisms are inherent for any ethnic group,
and they are the way of preservation, renovation of the indigenous peoples’ ethnic identity, acting as
forms of their national identity. At the present time people know both traditional elements of ethnic
culture that contribute to its reproduction, and some phenomena of today that may also act as means
of formation and preservation of the ethnic group. In today’s practice of indigenous peoples these
ethno-formative mechanisms are both preservation and development of the unique aboriginal reli-
gion and history of the ethnic group, and the legal instruments of society, the development of national
cinematograph and animation, national mass media. The present article examines the opportunities
of the mentioned cultural elements at their performance of the functions of formation and preserva-
tion of the nation by an example of the Yakut ethnic group. This article is the result of the analysis of
effective practices of conservation and development of traditional Yakut culture under conditions of
foreign civilization pressure.

Keywords: ethnic identity, indigenous peoples of Siberia and the North, ethno-formative mechanisms,
legal instruments, national cinematograph, ethnos history, ethnic religion, national mass media.

Consideration of the legal regulation of
social and cultural development of indigenous
the

practices under conditions of the civilization

smaller peoples as ethno-reproducing

pressure from “developed” societies can provide
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a number of problems in connection with the
current state of its legislative framework. One
of such problems is the crucial importance of
such factor as small population, in determination

of the specific rights of indigenous peoples and
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guarantees of the special protection of their areas
of residence and traditional nature use. In this
case, it would be productive to assign the existing
rights to the category of “indigenous peoples”, as
it is customary in international practice, and also
to return this status to indigenous peoples who
at certain times have been forced to change the
area of their residence (who have been evicted),
and therefore who have lost the places of their
traditional nature use without any compensation
for their loss. One of the most urgent issues
today is the creation of territories of traditional
nature use, as since the issuing of the Federal
Law “On Territories of Traditional Nature Use
of Indigenous Peoples of the North, Siberia
and the Far East of the Russian Federation” no
federal territory of traditional nature use has
been established, but several appeals from the
indigenous communities have been submitted to
the Russian government. At the same time, the
Federal Law “On Guarantees of the Rights of
Indigenous Peoples of the Russian Federation”,
arguing that indigenous smaller peoples and their
representatives are entitled to compensation of
losses that are caused by damage to the native
environment of their habitat by economic activity
of organizations and individuals, does not define
any clear criteria of the losses or the mechanism
of their compensation, as well as control over this
process. Some laws still contradict each other,
as, for example, the Law on the Territories which
determines the rights of indigenous smaller
peoples for the receipt of the ground lands in
the territories of traditional nature use for free
use, and the Land Code, which evens this right
of indigenous peoples. There are inconsistencies
in the way the powers of local authorities are
determined by different federal laws specifically
aimed at the regulation of the rights of indigenous
smaller peoples, and the Federal Law “On General
Principles of Local Government Organization in

the Russian Federation”. The solution of these

problems should contribute to the implementation
of ethno-formative opportunities of legal
regulation practices.

From the point of view of reproducing
traditional culture as a relevant and modern
one, cinematograph and animated films are
phenomena that are referred to the most relevant
and effective practices of ethnic identity and self-
identity of indigenous peoples in the context of
global transformations of the tools offered by
the project of modernity. By the example of the
Yakut cinematograph, the article studies the main
aspects of the way this phenomenon performs the
function of ethnic determination: positioning
of national cinematograph as a form of support
of the national language and the preservation
of the national originality, the specific “cultural
zones” of the Yakut cinematograph, features
of its operation as a national ideal forming
system, which are the values developed by the
cinematograph as the basic concepts of the Yakut
ethnic group culture.

One of the traditional practices of ethnic
group that act as forms of its self-reproduction
and preservation, is the support and development
of the national religion that is positioned as
Shamanism for the Yakut ethnic and cultural
group. Today Shamanism represents a wide range
of phenomena among indigenous peoples, from
those saved in a version that is close to the original
one, the traditional Shamanism that evolved to
the new-reconstructed ritual mechanisms and the
involvement of traditional Shamanic practices
as the elements of the ritual complex of other
religions. The gradation of the indigenous peoples’
participation in these forms is wide: today they
act both as real practitioners, tradition bearers
(the Yakut Shamanism has positioned itself as
preserved without interrupting the tradition), and
as reconstructors of the shaman ritual practices
and inventors of new forms (Neoshamanism

that is typical for modern Yakutia). Demand for
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Shamanism has rapidly risen with the collapse
of the Soviet Union, when it was selected as a
way of self-determination of the Yakut people
as the specific one in relation to other national
The

religious practices as a cultural phenomenon in

communities. aim reconstructing the
this case was to reproduce the ethnic group in
its independence and uniqueness, and thus the
aggravating problem of national identity was
solved. Shamanism is a surprisingly stable and
non-conservative practice. It is ready for historical
changes, and therefore, using mechanism of the
new-reconstructed Shamanic practices as an
ethno-formative component, reproduced ethnic
groups, it is a new ethnic group with an inherited
name and the base of traditions that is adapted to
modern conditions and needs the determination
of their own boundaries during the period of
global transformations.

One of the most meaningful and effective
practices of ethnic and cultural identity is
inclusion of its own people into the world history
and the development of national lines in the world
science, the purposeful formation of national
leaders in all fields of science. The indigenous
peoples of the circumpolar areas have directed
their efforts for revival of ethnic groups, some of
them revive their traditions, language and culture
in a rather closed way, within their historical
homeland and within their ethnic group, adjusting
to the historical conditions; by the example of
the Yakuts, we see how the representatives of
an ethnic group tend to do it in an open manner.
They are reviving their culture, including it into
the historical world context not so much as into
a logically consistent, but as into a great and
meaningful context, at which the basic research
of the region where ethnic group are aimed at.
To prove the dominant state of their culture,
researchers turn to analysis of various data, such
as archaeological, genetic, linguistic, etc. where

they find the relationship with the most significant

processes of history, thus, in fact, these processes
are more likely to be assessed as a creation of new
history, the origin of which is associated with a
particular ethnic group or original territory of
residence that has an exclusive relationship with
the concept of the new mythology of the people.
The article considers the possibility of various
forms of historicism in the reconstruction and the
formation of ethnic identity of the nation.

One of the most relevant factors of ethnic
identity and self-identification in the current
situationismass media. Asapractice of modernity,
current media culture is an intensive flow of
information, methods people use for exploring the
world in its social, moral, psychological, artistic
and intellectual aspects. Due to mass media, the
nature of the social and cultural changes can be
defined as processes of globalization as well as
processes of national identity actualization. This
article considers the forms of reproduction and
formation of ethnic identity by means of mass
media.

Practices of conservation and development
of the unique original religion of an ethnic group,
practices of restoration and preservation of the
history of ethnic group, correct legal instruments
of society, development of national cinematograph
and animation, national mass media are able and
do act as ethno-formative mechanisms in today’s
practice of the Yakut ethnic group. This article
considers the possibilities of these mechanisms of
the formation and preservation of the nation by an
example of the Yakut ethnic group, and in some
cases the article comes up with recommendations
for correcting their current forms in order to
increase the efficiency of these mechanisms and

to comply with the interests of other nations.

1. Law as an
ethno-formative mechanism.

It was necessary to start analyzing effective

practices of conservation and development of a
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traditional culture under conditions of foreign-
civilization pressure from the legal regulation
of indigenous peoples’ social and cultural
development. As a result, in connection with
the current state of legal regulation of social
and cultural development of indigenous smaller
peoples under conditions of the civilization
pressure by “developed” societies, the following
problems can be pointed out:

1. One of the general problems that can
seriously affect the future fate of these people,
lies in the definition of indigenous peoples
contained in the Federal Law “On Guarantees
of the Rights of Indigenous Peoples of the
Russian Federation” (hereinafter — the Law
on Guarantees). The term “Indigenous smaller
peoples” refers to people who live in the
territories of traditional settlement of their
ancestors, preserving the traditional way of
life, housekeeping and crafts, numbering at
least 50,000 people in the Russian Federation
and identifying themselves as separate ethnic
communities. Among other criteria, the
legislator originally laid quantitative criterion
of inclusion of indigenous peoples into the
category of smaller peoples, thus outlining the
boundaries of the Law implementation. The
law has secured special rights for indigenous
peoples, that count less than 50,000 people and
has not provided any legal consequences for the
people, the number of which fail to meet this
criterion, i.e. reaches 50,000 people or more.

Following the logic of the current legislation,
these people and their representatives, having
ceased to be smaller, lose all the rights that were
reserved for them. The environment and natural
resources of the former territory of traditional
nature use will also remain without any special
protection. It is not clear, what in this case should
be done by the public authorities and the local
government that have created the territory of

traditional nature use.

Consequently, it is advisable not to use the
quantitative characteristic for determination
of the entitled subject, but to use the concept
of “indigenous peoples”, as it is accepted in
international practice, and assign special rights to
indigenous peoples, in order not to cause conflicts
related to the change of the people status in the
future.

2. The second problem is also related to
the definition of indigenous peoples that is laid
down in the law. Article 12 of the Federal Law
“On Territories of Traditional Nature Use of
Indigenous Peoples of the North, Siberia and the
Far East of the Russian Federation” determines
that in case of confiscation of ground lands and
other isolated natural objects that are within
the boundaries of the territories of traditional
nature use for state or municipal needs, persons
belonging to smaller peoples, and communities
of indigenous peoples are granted equivalent
ground lands and other natural objects, as
well as compensated for losses caused by such
confiscation. Based on the meaning of this
standard, it follows that it refers to cases where
there is confiscation of individual ground lands,
or isolated objects, or even the whole territory
of traditional nature use, but we are talking not
about the loss of communication with all lands
that have been previously traditionally occupied
by indigenous peoples, i.e. about migration.

It is necessary to think out a mechanism to
prevent such a situation, for example, to indicate
that indigenous peoples are not only the people
living in the territories of traditional settlements of
their ancestors, but also the people who are forced
to migrate by the state from such territories or to
provide additional compensation and guarantees
for the peoples and their representatives who have
lost the status of indigenous smaller peoples as a
result of governmental activity.

3. One of the most urgent problems at

this stage is the problem of establishment of
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traditional nature use territories. It is particularly
true for the territories of traditional nature use on
the federal level. Since the issuing of the Federal
Law “On Territories of Traditional Nature Use
of Indigenous Peoples of the North, Siberia
and the Far East of the Russian Federation” no
federal territory of traditional nature use has
been established, but several appeals from the
indigenous communities have been submitted to
the Russian government.

Moreover, according to the functional
legislation, the territories of traditional nature
use are a variety of specially protected natural
territories that means that it is possible to use
the general procedure of the establishment of
protected territories thatare fixed by the legislation
on specially protected natural territories. The
legal regime of almost all protected territories
(except for the state nature reserves and national
parks) is determined by the provisions about the
certain protected territories. For most types of
protected territories there is no acceptance of
typical provisions, but they are established and
operate successfully.

4. According to the Federal Law “On
Guarantees of the Rights of Indigenous Peoples
of the Russian Federation”, indigenous smaller
peoples and their representatives are entitled to
compensation of losses that are made as a result of
damage to the native environment of their habitat
by economic activity of organizations of all forms
of property and individuals (Article 8, part 1,
paragraph 8) [ibid]. The law does not determine
where funds paid as compensation for such losses
are specifically sent, who and in what way use
these funds. The law also does not explain how
interested representatives of indigenous peoples
are involved in the distribution and control
over the use of funds that are transferred as the
compensation of incurred losses.

In practice, as a rule, these funds are

sent to the accounts of local authorities that

are organized and operate on the relevant
territories. Meanwhile, proper control over the
implementation of transferred funds is not carried
out. The funds that should be used for restoration
and improvement of pastures, hunting territories
and other needs, are often used for other purposes.
It is still not clarified what kind of loss should be
compensated to indigenous peoples and in what
amount. It is important to establish clear criteria
of losses, goals, defining the areas of expense of
the funds, collected for compensation of losses,
and the mechanism of compensation at the
legislative level.

5. Part 2, Article 11 of the Law on territories
stipulates that ground lands and other isolated
natural objects that are within the boundaries
of territories of traditional nature use are
granted to persons belonging to smaller peoples
and communities of indigenous peoples for
free use. However, the Land Code levels this
opportunity to get the ground land for free use.
Representatives of indigenous smaller peoples
and their communities have equal rights with
other citizens and organizations to have ground
lands.

The Code does not provide the right to receive
ground lands within the boundaries of territories
of traditional nature use for free use. Like other
citizens, representatives of indigenous peoples
and their organizations can obtain ground lands
from the land that is state or municipal property
by purchasing it on an auction or on the basis of the
decision of the authority to give ground land for
rent. This puts indigenous peoples in an unequal
position, because the traditional way of life and
traditional economy that is carried out by them
often make it impossible to get the revenues that
are sufficient for purchasing ground lands along
with other bidders. Ifindigenous peoples carry out
traditional nature use as entrepreneurial activity,
such activity will immediately lose the status of

traditional nature use, because indigenous people
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traditionally use resources to ensure a certain
standard of living, i.e. living for themselves.
Indigenous peoples, implementing their

special rights, for example, carrying out
traditional nature use, are able to provide the
possibility of other citizens to implement their
rights for land and nature use, as well as rights
for a healthy environment, because they ensure
the preservation of this environment and natural
resources on the territories of their traditional
residence and do not alienate the land and natural
resources from the use by other subjects. It means
that their traditional nature use is carried out
along with other subjects. If the latter, in turn, do
not deplete natural resources and do not destroy
the natural landscape and environment, their
rights do not cross each other.

6. There are inconsistencies in the
determination of the powers of local self-
government between the federal laws specifically
aimed at the regulation of the rights of indigenous
smaller peoples, and the Federal Law No. 131-®1
«On General Principles of Local Government
Organization in the Russian Federation» issued
on 06.10.2003.

For example, according to the Federal Law
«On Guarantees of the Rights of Indigenous
Peoples of the Russian Federation», the powers of
local governments for the protection of original
habitat, traditional way of life, economy and crafts
of indigenous peoples include the establishment
of general principles of “organization and activity
of territorial public self-government in the places
of their traditional residence and economic
activity».

At the same time, granting the authority to
establish the general principles of organization
self-

government of the given peoples to the local

and operation of territorial public
governments is not entirely consistent with the
nature of the powers of local self-government that

follows from the Federal Law No. 131-®3 «On

General Principles of Organization of Local Self-
Government in the Russian Federation» issued on
06.10.2003. As the closest authorities to public,
local authorities should determine not the general
principles, but specific procedure of organization
and implementation of public territorial self-
government on the territory of the municipality,
the conditions and procedure of allocation of the
necessary funds from the local budget for the
needs of local public authorities, also in respect to
indigenous peoples. They should carry out these
powers on the basis of general principles that
are already included in the given Law (Article
27), and do not set these general principles by
themselves.

2. The development of national
cinematograph and animated films

as an ethno-formative mechanism

One of the most relevant and effective
practices of ethnic identity and self-identity
of indigenous peoples in the context of global
transformations is the use of the tools that
are developed and proposed in the project of
modernity that are not denying the traditional
culture, but reproducing it as relevant and
contemporary. And the first place among these
practices, of course, is taken by cinematograph
and animated films.

The main national pride of the Yakut
cinematograph is in the fact that most films
are made in Yakut language. Cinematograph is
largely oriented to the audience in the Republic,
and not outside is boundaries. As a social and
cultural practice, this approach draws us to
conclusion that national cinema is an important
mechanism of preservation of the language of the
Yakut people. Moreover, the principle of making
movies in Yakut language indicates the fact that
ethnic group is developed according to the model
of the simultaneous and incorporation into the

“large” ethnic community and preservation of
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national uniqueness. At this stage cinematograph
serves as the practice of preservation of the
national uniqueness.

Unique ethnic peculiarity of the Yakut
cinematograph manifests itself in the following
cultural “zones™:

1) visualization of epic and fantastic stories
of Olonkho in animated movies and “transference
in time” of the values of the national epos into the
life stories of modern people;

2) traditional way of life in Yakutia: uluses,
fishing, hunting, etc.;

3) works of national literature: works written
by P. Oyunskiy are used in the movies as a basis
for adaptation, folk tales are used in animated
movies.

4) creation of national cultural heroes
(intentional search for such cultural heroes
who will be well known throughout the world),
lifestyle and actions of whom are mythologized
and transformed into the cultural ideal, even if it
is wrong from the perspective of history.

Yakut cinematograph system is complicated
and successfully developed according to the model
of the major national cinematographic schools,
where there are different niches. The niche of
mainstream films with didactic adaptation of
mentally “healthy” lifestyle of people in the
Republic is occupied by “Sakhafilm”. The niche
of genre films (thrillers, action movies, “black”
movies, fiction, etc.), that is oriented in particular
to export is occupied by the private film company
“Almazfilm”. There are independent movies
that could eventually become a platform for
the emergence of film masterpieces in the
Yakut cinematograph. There is beginning of
the development of animated movies. Thus, at
the structural level, the Yakut cinematograph is
developing according to the successful models of
national film schools.

Gradually, in addition to the originality of
plots there is the beginning of the development

of specific character of the Yakut film aesthetics:
the weakness of dramatic concept (unreliability
of causal and logical relationships in the
films), restrained acting (it is known that such
physiognomic feature of the Yakut ethnic group
as restraint of facial expressions does not allow
actors to play emotionally, so it often creates
heroic images). It is also characterized by stylistic
orientation to the Asian cinematograph that is
spiritually close to Yakutia and that has earned
success on a global level.

Acting as a national ideal-formative system,
the Yakut cinematograph forms the following
values: national patterns of behavior in which ruse
is put much higher than power; ideal of a hero both
in the spiritual and physical aspects, the value
of a family, involvement of the Russian nation
in the history, tolerance in interethnic relations,
but at the same time preservation of own cultural

uniqueness, originality and independence.

3. Conservation and development
of the unique national religion
as an ethno-formative mechanism

Such

development of the national religion (including

social and cultural practice as
national variants of the world religions) has great
significance as an extremely efficient one. For the
Yakut ethnic group, the role of such national
religion is played by Shamanism.

Today Shamanistic practice is represented by
a wide range of phenomena among the indigenous
peoples, from the ones preserved in the closest way
to the original, evolved traditional Shamanism
and recently reconstructed ritual mechanisms
and merge of traditional Shamanistic practices
into the ritual complex of other religions.

Just like the list of the kinds of today’s
Shamanism, the gradation of participation of
Siberian indigenous peoples is extremely wide.
They act as real practitioners, tradition bearers

(it refers to the kinds of Shamanism preserved in
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the closest way to the original, as well as forms
of Shamanism evolved with full or partial loss of
traditional practice), as reconstructors of ritual
Shamanistic practices (Neoshamanism, urban
Shamanism, “no drum” practices), as inventors of
their innovative forms (Shamanism as an ethnic
and cultural practice), or as experts at adapting
Shamanistic techniques by other kind of ritual
practices (experiential Shamanism).

At the same time, it is wrong to claim
that Shamanism traditions have never been
interrupted, though for a long time Shamanistic
ritual practices have been facing some resistance.
So, despite of active Christianization of Siberian
people that has been taking place since the 17"
century (or, since the 19" century, for some
territories), the ethnographers of the end of the
19 — beginning of the 20 century noticed the
universal expansion of Shamanistic religious
practices among the Northern and the Siberian
peoples (expeditions of Mikhailovskiy V.M.,
Sternberg L.Y., Johelsson V.I., Bogoraz V..,
Popova A.lL., Sokolnikov N.P., Vasilyev V.N.,
Rudenko S.I., Zelenin D.K.). For the first time,
Shamanism phenomenon was mentioned in one
of the chapters of the monograph “Description
of the Peoples Habitat in the Russian State”
by Georgi I.G. which is called “On the Pagan
Law of Shamans”. Soviet ethnographers also
paid much attention to studying cultural
phenomena of Siberia and the North that
concern Shamanism, that still existed and drew
the interest of researchers despite of being
prohibited (researches by Shirokogorov S.M.,
Dolgikh B.O., Smolyak AV, Levin M.G,
Potapov L.P., Popov A.A., Vasilevich G.M.,
Ivanov SV., Pelikh G.I., Prokofieva E.D.,
Khomich L.V, Alexeeva N.A.,
Yu.B., Gracheva G.I., Mazan A.L).

The first wave of the dominating ethnos’

Simchenko

resistance against Shamanistic practices was the

conversion of the indigenous population of the

Siberian and Northern territories to another belief
(17®-19' centuries). The second wave or resistance
that occurred in the 19"- beginning of the 20
century was caused by the point of view, wide-
spread among ethnographer researchers, which
regarded Shamanism as a physic anomaly. The
ethnographic researches of that time described
the phenomenon of Shamanism as a specific form
of polar hysteria that has mass character, or as
domination of shamans over other members of
the community (18; 2; 22). During the Soviet
era, Shamanism dramatically transformed itself
under the atheistic policy followed by the state,
which included several branches of measures:
destroying and isolating professional shamans,
educating work with the population, prohibition
of traditional medical practices, destroying
the part of traditional national culture that
concerns religious or mystic knowledge. For this
reason, during the Soviet era all three spheres
of Shamanistic practices were transformed, and
each of them restored itself later in its own way.
The measures of the struggle against Shamanism
as a phenomenon were the following: educational
measures, that were building up a network of
boarding schools where children were educated
away from their traditional culture under the
domination of the “bigger ethnos” culture; health
measures, that were providing the indigenous
peoples of Siberia and the Northern territories
with professional medical assistance points
in order to lessen the demand for traditional
medical practices, compulsory medical treatment
of practicing shamans; economic measures, that
were forming up state deer farms (sovkhoz), the
technologies of which would not accept applying
any of the traditional Shamanistic practices
connected with this economy field; legislative and
executive measures, prosecution for breaking the
official prohibition of the Shamanistic practices.
At the same time, the process of marginalization

of the representatives of the smaller indigenous
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peoples played its role in interrupting the
Shamanistic traditions. By the end of the 20™
century, the professional niche of Shamanism
had almost ceased its existence for the reason
of the small number (or even absence) of initiate
shamans. The reasons for this were both medical
technologies and the marginalization process, the
long-lasting prohibition of Shamanism during
which even those shamans who did not undergo
any medical treatment, forgot their traditional
practices or lost the motivation for their practice.
Everyday Shamanism, which is a less noticeable
phenomenon, did not face such strong resistance
of the USSR ideologists, so itremained in the rural
areas and to a large extent, in cities as well. The
proofs can be found in the field researches of many
Soviet ethnographers of the second half of the 20™"
century thatdescribed the presence of Shamanistic
practices in the Northern people’s life under the
conditions of prohibition. These descriptions can
be found in works of Smolyak A.V., who took part
in more than 20 ethnographic expeditions in the
areas of Siberian indigenous peoples’ settlements
from the 1950-s to 1990-s, Kharitonova V.I., the
head of the Medical Anthropology Group of the
Institute of Ethnology and Anthropology of the
Russian Academy of Science, who still carries
out active researches of Shamanism in the life of
indigenous Siberian peoples.

As a result of the processes that have been
accompanying the indigenous peoples of the
North during the Soviet time, Shamanism has
dramatically transformed itself, as the number
practicing initiate shamans has reached the critical
point of extinction. Nevertheless, the extinction
of the Northern shamans has been noticed before:
in the end of the 19 century (year 1892 edition)
Mikhailovskiy V.M. described the Shamanism
extinction under the influence of Buddhism,
Christianity and “Mahommedanism” (Islam).
Concerning this, the ethnographer remarks that

“even though the shamans are disappearing,

they are trusted and often asked for help” (28,
P.62). This way, the “extinction” situation in
Siberia and in the Extreme North is a long-
lasting phenomenon, and it cannot be considered
as something exclusive in the indigenous
peoples’ life, it is more of a rule, just like the
dual faith situation. With the development of the
relationships between the indigenous smaller
peoples with the dominating Russian ethnos,
Shamanism lost its status of the general outlook
of their representatives; several generations of
people who grew up in the conditions of foster
homes and Soviet schools, apart from their
original traditions, could not be their bearers
anymore, though Shamanistic beliefs remained
in their lives in the form of superstitions. At the
same time, during the prohibition of Shamanism
among the indigenous population of Siberia and
the North, a phenomenon that researchers called
“shamans without drums” started to spread,
which means that representatives of indigenous
peoples who had the “shaman gift” but could
not undergo the ritual initialization, started their
practice.

The process of Shamanism renewal began in
the 1990-s, which was economically and culturally
difficult time for the indigenous peoples of Siberia
and the North. This period became the starting
point for the vital self-identification, restoring
the ethnic identification of the population as
representatives of the indigenous nationalities,
not as a mass of a “smaller Soviet people”, as it
was in the Soviet era. The long-lasting resistance
against Shamanistic practices and the subsequent
boom of Shamanism popularity caused various
transformations of this tradition. Today’s shaman
environment is patchy, as shamans differ from
each other in age, way of tradition heritage (those
who inherited the knowledge naturally, but did not
practice it during the prohibition, and neoshamans
who have completed special training courses), in

the practice character and their nationality: there
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are not only representatives of the indigenous
smaller peoples of Siberia and the North who
know and practice Shamanism. The difference
of motivation for practicing Shamanism for
the indigenous population of Siberia and the
North and for representatives of other nations
(Russians or Ukrainians) has been published in
the comparative research of biographies of the
shamans from Moscow and Sayano-Altai region.
The biographies of shamans were studied on
the basis of a survey on their life episodes that
could be connected to the respondents’ being
bred as shamans. The results prove that the value
of belonging to Shamanism and attitude to it,
along with solving issues on the inheritance
of the gift by the respondents’ children within
shaman groups from Moscow and Sayano-Altai
region, are totally opposite. The attitude towards
Shamanism of Moscow respondents is always
positive, while the representatives of indigenous
people of Siberia speak of their gift as of an
obnoxious burden, or hard labour. Considering
that all respondents from Moscow wished
their children to follow their path and become
shamans, respondents from Siberia are totally
against such heritage, but they realize that “it is
their fate” and their children will “have to live
such life”. Integrated survey results showed, that
unlike Moscow shamans, the shamans from the
indigenous Siberian population take Shamanism
as, first of all, a way of survival or getting rid of
physiological and psychological suffering, and
secondly, as support of ethnical identity (as the
main way of supporting the family, as a way of
being different from the other people, a way of
solving psychological and emotional problems
take further positions in the rating). This way,
the indigenous peoples of Siberia and the North
think of Shamanism as of a sphere of stating
their ethnical identity and reproducing it. For this
reason the demand for Shamanism grew rapidly

with the collapse of the USSR, when every nation

living in Russia started seeking for means of self-
identification as a special one towards all other
national communities. The task of reconstructing
religious practices as a cultural phenomenon was
to reproduce the ethnos in its independence and
uniqueness, which solved the urgent problem of
national self-identification.

In this case the religious Shamanistic
practices really do act as a modern mechanism
of ethnos reproduction that is characterized by a
high demand at the ethnic self-identification of
the nation. It is also interesting that nowadays
Shamanism performs a socially uniting function
for the indigenous peoples of Siberia and the North
by positioning the culture of the given ethnos
as critically different, unique and distinctive
from the dominating nation’s culture, and in
respect with this task new forms of Shamanistic
practices emerge. At the same time such forms of
Shamanistic practices as dual faith, carry out their
function of ethnos reproduction. According to the
surveys conducted by the Institute of Ethnology
and Anthropology of Russian Academy of
Science among some indigenous ethnos of
Siberia and the North, dual faith is evaluated as a
specific component of their national culture. This
is what the survey of Buryatia about synthesis of
Shamanism and Buddhism showed: the majority
of the respondents called “Buryat Buddhism” and
its practices, based on merge of Shamanistic and
Buddhist rituals, a distinctive representative of
their national culture.

Concerning this, the science of the last ten
years expresses its own specific point of view
towards the phenomenon of Shamanism as a
regular outlook, the special status of which, its
antiquity, its inhesion to “retarded” nations was
created as aresult of colonial approach domination
in studying the indigenous peoples of the North.
This point of view is typical for Northern peoples’
culture and history researches of the post-Soviet

period, which enabled them to re-evaluate
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the character of the relationship between the
dominating and smaller peoples of Russia. So,
Hakkareinen M.V. studied Shamanism through
the prism of the history of this phenomenon on
the initial stage of Russian colonial project, when
the symbolic border that separated the European
part of Russia from the conquered Siberia
was only beginning to establish itself (44):
Shamanism did not initially exist as a separate
religious institution, it formed itself in the process
of the evolvement of the Russian Empire. The
notion of Shamanism played a significant role in
establishing the colonial order, as the observed
phenomenon from the Shamanists’ life stated and
proved social inequality of the peoples living in
the West and the East of the Empire. It all resulted
in the opposition between the East and the West.
The author also believes in the important role of
the peoples’ researchers in creating cultural and
social reality of the nations, when Shamanism
emerged only as a result of generalization and
conclusions drawn by researchers.

The

researches regard Shamanism as a cultural

latest historical and sociological
phenomenon the special status of which was
artificially formed. The Shamanistic practices
today do act as ethno-formative components of
a special national culture of indigenous peoples.
The polarity of the modern views towards the
nature and function of modern phenomenon
of Shamanism is evident: Shamanism as a
product of colonial approach and Shamanism
as a nation tradition’s component which is able
to reproduce the ethnos. At the same time, even
the Shamanism produced as a colonial product,
pointing out the nonequivalence of the peoples
is used by the peoples as something that states
their national specificity, a means of the ethnos’
reproduction, formation and reconstruction. So,
Shamanistic practices are really demanded today
as a means of forming the ethnos; in this respect,

their modern kinds are not equally efficient.

So, experiential Shamanism is not an ethno-
reproducing practice, as it has absolutely different
tasks and only assumes applying Shamanistic
techniques for solving some personal problems;
and they are mostly aimed at Europeans. Such
practices cannot be used as ethnos-reproducing
concerning the indigenous population of Siberia
and the North. Practices of Neoshamanism and
urban Shamanism also do not totally comply with
the tasks of outlining the borders of a certain
ethnos, as they involve representatives of various
nationalities, and, therefore, are more likely to
aid overcoming ethnic borders and contributing
into ethnos assimilation within one religious
framework, forming up a specific confessional,
not national, union of people. Shamanistic
practices bear evolution character with various
degree of transforming the tradition: Shamanism
as a result of certain tradition evolution, “no
drum” practices, Shamanism closest to its
original forms, Shamanistic practices with total
loss of the ritual complex and even Shamanistic
practices on the background of dual faith, can
be considered as wanted and able to reproduce
the ethnos, separating it from other nations and
giving its representatives an opportunity to
identify themselves. Such artificially formed
practice as “stage Shamanism” is also efficient.
In this case, religious practices perform the
task of forming an indigenous ethnos under the
spontaneous reconstruction process, identifying
their representatives. Shamanism is a surprisingly
stable and non-conservative practice, which
is open to historical transformations, so, it is
essential to understand, that using the mechanism
of newly reconstructed Shamanistic practices
as an ethno-formative component today, the
reproduced ethnic groups are not the ethnos that
used to live in the Northern and Siberian lands a
hundred years ago. This is a new ethnos which
inherited the old name and the tradition base,

an ethnos that is assimilating to the modern
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conditions and needs establishing its own borders
in the period of global transformations; the means
of which are such cultural practices as the ritual
side of Shamanism in the majority of its today’s

varieties.

4. National history as an
ethno-formative mechanism
for Yakuts

It is suggested that one of the most significant
and efficient practices of ethnic and cultural
identity is, on one hand, including of the people
into the world history, and on the other hand,
development of national lines in the world
science, artificial and purposeful “breeding” of
national leaders in all spheres of science, where
it is possible.

For the past decades, the majority of the
ethnos living in the territory of circumpolar zone
started following the way of cultural “revival”.
However, while some of them are restoring their
traditions, language, culture in a closed way,
within the borders of their historical motherland
and within their ethnos, preserve the core of
their ancient outlook, transform and assimilate
themselves to the historical conditions (Innu,
Evenki, Saami etc.), the others (Yakuts) prefer
doing it in a more open way. Moreover, these
ethnos revive their culture, including it into the
all-world historical context not as a common one,
but as something more significant and powerful.
The main scientific researches of the region where
the ethnos lives are aimed at that. To prove the
dominating status of their culture, the researchers
turn to analyzing various data: archaeological,
genetic, linguistic etc., where they could find any
connection to significant processes of history.

Thereby, some ethnos (Yakuts) today deny
many existing historical data and start creating
new history, the origin of which is connected
with their ethnic group in particular or with the

territory of their inhabitance. However, they are

much more likely to create their new mythology,
because they take such knowledge about the
world around them, about their ancestors and
life of their people as real pages of their history,
while in the world academic community it has
not been accepted yet. Because the base for this
history is often composed by the texts from the
general folklore fund of the ethnos that were
written by different people in different times, not
historical documents. For the reason of stability
of the religious beliefs in the ethnos conscience,
they still keep archaic legends and stories, while
today on the ground of old myths the new ones
are being created.

The situation that emerges is contradictory.
On one hand, the majority of ethnos that live
within the circumpolar territory does not position
itselves as peoples who have made a specific
contribution into the development of the world
history and have influenced it. On the other hand,
there are some certain ethnos that pay excessively
much attention to this. Thus, some misbalance in
the lives of the indigenous smaller peoples of the
North can be pointed out. The balance needs to
be restored.

In this case, the main recommendation for
the policy in respect of the indigenous peoples
of the circumpolar territories is the following:
various forms of historicism expression of
various ethnos should be accurately followed,
in case of any deviations their analysis and
timely intervention should be carried out.
Because in this case, the main thing is holding to

some limits.

5. National mass-media
and their role in forming

the ethnic conscience of the Yakuts

There is no doubt that mass media is
especially significant for ethnic identification and
self-identification. As a practice of modernity,

modern media culture is an intensive information
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flow, a means of combined assimilation of the
world in its social, moral, psychological, artistic,
intellectual aspects. Just like the majority of
the modern institutions, the mass media is
an institutional and organizational entity that
combines the characteristics of an institution
and its organizational form. The mass media
is the reason why the character of social and
cultural changes can be determined both by the
globalization processes when the mass media is
included into the process of universalization and
becomes a universal mechanism of social and
cultural unification, and the process of national
identification actualization.

1. In the project of future development of
the national state, mass media is a combination
of informational and communicative means that
have been developed by the people in the process
of historical and cultural growth, which aids
forming national community conscience and
socialization of a personality.

2. On one hand, mass media ties up the
separate cultural worlds, and on the other hand,
in the process of interaction with some certain

cultures, it highlights their differences, creates

contradictions  between globalization and
localization of cultural samples, between the
universal and the national in the modern culture.

3. National mass media plays crucial role
in spreading and filling social and cultural
samples with content. Mass media can perform
propaganda, ideological, agitation, educational
tasks.

4. Itis necessary to develop projects aimed at
assisting the implementation of the main principles
of the national policy concerning the minorities
and their languages, to define the best practice
of the authorities concerning the rights of the
minorities in the mass media sphere (the best web-
site in the minority languages; best journalism
training course for the journalists working in
the minorities mass media; best publication in
the minority languages; development of creative
talents of children by means of publishing a
newspaper in the national language).

5. National mass media performs a special
unique function of forming the informational
analogue of the society by means of creating a
certain world outlook, along with covering the

functions of other social institutions.

References

Boromonosa, H. [N. Bogomolova] ComnanbHast ICHXOJIOTHSI M MaccoBasi KOMMYHHKanus. — M.,

2010

I'yamapun, M.B. [M.V. Gundarin] TeopeTnko-MeTOMOJOrMUECKHE OCHOBAHMS aHAIN3a POJIH

MaCCOBO-KOMMYHHKAIIMOHHBIX ITPOLECCOB B COBPEMECHHOM COIIMOKYJIBTYPHOM pa3BUTHUH: AUC. KaH.

¢unoc. Hayk. bapaay, 2000. — 214c.

Kupunnosa, H. [N. Kirillova] Meauacpena poccuiickoit mogepHu3amuu. — M., 2005

Kpykosckuii, S1.B. [Ya.V. Krukovskiy] UndopmannonHas mapagurma caMOOpPraHHW3alld B

obecreueHnr yCTOHYMBOTO Pa3BUTHSI COBpEMEHHOT0 001ecTBa, M., 2002

Kypennoii, B. [ V. Kurennoy] Menua: cpenctba B nouckax ueneid. — M., 2003

Makitosn, M. [M. McLuhan] [Tonumanue Menua: BHelunue paciimpeHus dYejaoBeka.

2003.

- M,

Marpsm, O.1. [O.1. Matyash] Uro Takoe KOMMYHUKalLUsl U HYXHO JH HAM KOMMYHHKATHBHOE

obpazoBanue / Cubups. @mrocodus. O6pazoBanue: HayuHo-myOnunucTiuaeckuii anbmManax. Beim.

6. HoBoky3snerik, 2002. — 36-47 c.

Haszapos, M. [M. Nazarov] MaccoBas komMyHUKanus 1 obdmectso. — M., 2010

— 1000 —



Natalya P. Koptseva, Natalia N. Pimenova... Ethno-Formative Mechanisms and Forms of Self-Awareness...

Pantanen, T. [T. Rantanen] ['mo6ankHOe M HanMoHaldbHOE. Macc-Menna U KOMMYHHKAIUS B
noctkoMMyHuctudeckoit Poccuu. — M., 2004

CaBuyk, B. [V. Savchuk] KouBepcus uckyccrsa. — CII06.: [Terpononuc, 2001.

Tommncon, k. [J. Thompson] OcuoBrl Bo3neiicTBuss CMU. — M., 2004

Xabepmac, FO. [Yu. Khabermas] ®unocodckuii nuckypc o Moaephe. JBeHaauats Jekuuid. — M.,
2003

[lanoBanosa E.B. [E.V. Shapovalova] MukpopernoHajibHblii THI KYJBTYpPbl B YCJIOBHSX
MajoHaceneHHoro CeBepa: MAMAJEKTHKa COLMOKYJIBTYPHOTO U XO3SHCTBEHHO-IKOJIOTMUYECKOTO
ACIICKTOB: JHC. ... KaH.. (uioc. Hayk. — Tromens, 2003. — 135 c.

Anppuyenko JI.B. [LV. Andrichenko| PerymmpoBanme u 3amura mNpaB HaIMOHAIBHBIX
MEHBIINHCTB ¥ KOPEHHBIX MaJIOYMCIIEHHBIX Hapos10B B Poccuiickoit @enepannu. M., 2005. — 384 c.

Xaprouu C.H. [S.N. Kharyuchi] Hartnonansnas natennurenius / CeBepasie Haponsl Poccnn Ha
yTH B HOBOE ThIcsyeneTue. — M., 2000. — C. 182.

[ITanoBanosa E.B. [E.V. Shapovalova] MukpopernoHaibHBII THII KYJBTYphl B YCIOBHSX
MajoHacesneHHoro CeBepa: [OUAJEKTHKAa COLMOKYJIBTYPHOTO U XO3SHCTBEHHO-IKOJOTHYECKOTO
ACTIEKTOB: OWC. ... KaHI. puioc. Hayk. — TromeHsb., 2003. — 135 c.

®ponor C.C. [S.S. Frolov] Cormonorust. Yueouuk. J{is BeIcnX yueOHbIX 3aBeaeHuii. M.: Hayka,
1994. - 256 c.

BenrepoB A.b. [A.B. Vengerov] Teopust rocynapctsa u npasa. 3-e u3a. — M.: IOpucnpynennus,
2000. - 528 c.

®dunocodust npasa: yueouuk / O.I. Hauwmnbss, JI.J[. Baiipaunas, C.1. Makcumos u ap. [O.G.
Danilyan, L.D. Bayrachnaya, S.I. Maximov and others] M., 2005. — 416 c.

MaxkcumoB A.A. [A.A. Maximov] Peanuzaunus unTepecoB HaponoB Ceepa B YyCIOBHSX
IIPOMBIIIEHHOTO Pa3BUTHS: OT 3apyOeKHOTO ONBITA K POCCHHCKOM MOAETH: HHC.... KAHJ. SKOHOM.
Hayk. M., 2007. — 136 c.

Anppuuenko JI.B. [LV. Andrichenko| PerymmpoBanme u 3amura mNpaB HaIMOHAIBHBIX
MEHBIIMHCTB U KOPEHHBbIX MaJIOUMCIEHHBIX HapoaoB B Poccuiickoit denepanuu: auc... A-pa OpUI.
Hayk. M., 2005. —473 c.

latarosa JI.C. [L.S. Gatagova] Wmmnepus: uaentudukaius mnpodiaemslr // Hcropudeckue
uccaegoBanus B Poccun. M., 1996. — C. 332-353.

Mynayxkaes P.C. [R.S. Mulukaev] Microprudeckuii OmbIT 321U THI IPaB KOPEHHBIX MaJIOUHUCIICHHBIX
HaponoB Poccun /P.C. Mynyxkaes // ctopust rocynapcTsa u nnpaBa. — 2010. — Ne 3. — C. 2—4.

Koncturyuus (OcHoBHo#t 3akon) Poccuiickoit ®epepaunu. [Constitution of the Russian
Federation] M.: Actpens, 2009. — 63 c.

KpsikkoB B.A. [Kryazhkov V.A.] 3akoHoAaTenbCTBO O KOPEHHBIX MaJIOUHMCIIEHHBIX Hapolax
B moctcoBeTckoi Poccun // BerynurensHast ctatbs Kk kKHHre: CTaTyc KOPEHHBIX MaJjIOUHCIEHHBIX
Haponos Poccuu. [IpaBoBsie akTel. KHura tpetss. M., 2005. — C. 11.

CnpaBounas npaBoBas cuctema «Koncynsrantllnrocy [“Consultant Plus” Legal reference system).

Kopennoe Hacesenue. ['mobaapHOE cTpeMiieHue K cupasemiuBocty: Jloknan ais HesaBucumoi
KOMHCCHH 10 MEK1YHApOIHBIM I'yMaHUTApHBIM BornpocaM. M., 1990.

[Monoxenue o6 arentcTBe 10 Aenam CeBepa U MO JePKKE KOPEHHBIX MaJIOYHCISHHBIX HAPOJOB

Kpacnosipckoro kpast, yrBepxaeHHoe I[locranoBnenuem IlpaBurensctBa KpacHosipckoro kpas

— 1001 —



Natalya P. Koptseva, Natalia N. Pimenova... Ethno-Formative Mechanisms and Forms of Self-Awareness...

ot 14.10.2008 Ne 132-m [Dnektponnsiii pecypc]. URL: www.krskstate.ru/government/executiv/
agency.

XKyxoaE.B.[E.V.Zhukova] [IpoGiembl mpaBoBOro ooecrieueH s paB KOPEHHbIX MaJIOYUCIEHHBIX
HapoJOB B 00JIACTH TPaJUIIMOHHOr0 IIpupoaononas3oBanus / E.B. XKykosa // Dxonorndeckoe npaso. —
2009. — Ne 1. - C. 11-14.

Amnnpuuenko JI.B. [L.V. Andrichenko] Perymmposanue v 3amunTa mpas HallHOHATEHBIX MCHBITHHCTB
¥ KOPEHHBIX MaJIOUHCIIEHHBIX HapoaoB B Poccuiickoit @enepannu. M., 2005. — C. 347-348.

KyxoB M.A. [M.A. Zhukov] Crapoxuipieckoe HaceJIeHHEe POCCHICKOro ceBepa Kak CyOBeKT
TPaJMLUOHHOTO MPUPOONIOIb3oBanus / [IpodiaeMbl TpaauMOHHOTO pUpoaonoib3oBanus. Cesep,
Cubups, Jansauit Boctok Poccuiickoit @eneparuu. M., 2000. — C. 32-43.

XaOpuesa T.A., AHJIpHYEHKO JLB, Eneonckuit B.O. [T.Ya.
Khabrieva, LV. Andrichenko, V.O. Eleonskiy] Konmnemnmus pa3BuUTHS 3aKOHOAATEIHCTBA B 00IACTH
3alUThl HAIIMOHAJIBHBIX MEHBLITHHCTB U KOPEHHBIX MaJIOYUCICHHBIX HapooB // KoHuenuuu pa3Butus
poccuiickoro 3akononarenscTsa / Ilox pen. T.51. Xa6puesoii, 10.A. Tuxomupoga, FO.I1. Opnosckoro.
M., 2004. - C. 181.

Bouaprukosa T.B. [T.V. Bocharnikova] [Ipo0ieMbl 1 mepCcrieKTHUBBI Pa3BUTHS TPATUITHOHHOTO
XO035UCTBA KOPEHHBIX MaJIOuMCIeHHBIX HaponoB CeBepa / DKOHOMHKA KOPEHHBIX HaponoB. — Ne 1,
2000. - C.7-9.

3aKioYeHre W BBINIOJHEHUE COMVIALICHWH IPU OCYILECTBIECHHUH IPOEKTOB II0 OCBOCHHUIO
MTOJIE3HBIX MCKOMAaeMBIX // Marepuaiasl pOCCHICKO-KaHAJCKOro cemuHapa, 14-16 oxtsops 2003 r.,
r. CeixTeiBKap. — KaHagckuii MHCTHTYT NpUPOAOpECYpPCHOro mpaBa, yHuBepcuteT I. Kamrapw,
Anpbepra, 2003. — 146 c.

Kypuxkos B.M. [V.M. Kurikov] Ctparerus pa3Butus ceBepHbiX 3THOCOB / EkarepunOypr, XaHTbl-
Mamncwuiick, 1999. — 298 c.

Hamnpacuuko A.T., ParyaunaM.B., Kanen JIJI. u ip. [A.T. Naprasnikov, M.V. Ragulina, L.L. Kalep
and others] TeppuTopuu TpaIuIIMOHHOT 0 TP POAONIONL30BaHMsI BocTounoi Cubupu: I'eorpaduueckue
acrnekThl 000cHOBaHUA U aHanu3a. — HoBocuOupcek: Hayka, 2005. — 212 c.

O cOBepIICHCTBOBAHUH IIPABOBOTO PETYIUPOBaHUS B chepe rocyJapCTBEHHOW HAMOHAIBHON
noautuky // Ananutudeckuii BectHuk Coera ®enepanun Penepanproro Cobpanus Poccuiickoit
Oenepanun. 2007. Ne 17(334). C. 36-37.

Oununnos B.T. [V.T. Filippov] 3amura npaB KOpeHHBIX MajlouuCieHHbIX HaponoB CeBepa B
pemennsix Koncrurynuonnoro Cyna Pecriyonukn Caxa (SkyTus) / OOmienpu3HanHbIe TPHHIIAIIBI
U HOPMBI MEXIYHApOJHOIO MpaBa, MEXIyHAapOAHBIC IOTOBOPHI B NMPAKTUKE KOHCTUTYIIHOHHOI'O
npaBocyxaus / [log pen. M.A. MutrokoBa u 1p. M., 2004. C. 294-304.

Xaproun C.H. [S.N. Kharyuchi] KopeHHble MaJIOUHUCICHHBIC HApOIBL: POOJIEMBI
3aKoHoAarenbcTBa. — Tomck: M3narensctBo ToMckoro yHusepcurera, 2004. — 360 c.

N.P. Koptzeva, N.M. Libakova. Native Culture of the 19th — 20th Centuries in Search After Truth.
Truth of Real Human Being in Vladimir Solovyov’s Philosophy of the Universal Unity and Works of
Art in the Russian Painting // Journal of Siberian Federal University. Humanities & Social Sciences 1
(2009 2). Siberian Federal University, Krasnoyarsk, Russia. — P. 67-83.

N.P. Koptzeva, A.A. Makhonina. Henrich Rickert’s methodology and its application for solution

of the problem of cultural values in contemporary theory of culture / Journal of Siberian Federal

— 1002 —



Natalya P. Koptseva, Natalia N. Pimenova... Ethno-Formative Mechanisms and Forms of Self-Awareness...

University. Humanities & Social Sciences, 2009. Ne 2 (2). Siberian Federal University, Krasnoyarsk,
Russia. — P. 247-258.

N.P. Koptzeva, K.V. Reznikova. Selection of Methodological Principles for Actual Research on
Culture // Journal of Siberian Federal University. Humanities & Social Sciences 4 (2009 2). Siberian
Federal University, Krasnoyarsk, Russia. — P. 491-506.

N. Koptzeva, A. Semenova. Truth as a Form of Modelling of Integrity at Social Being Level //
Journal of Siberian Federal University. Humanities & Social science. 2009. Ne 2 (1). — P. 31-55.

V. Luzan. Cultural Policy as a Subject of Applied Culturology // Journal of Siberian Federal
University. Humanities & Social Sciences 3. 2009. Ne 2. P. 323 — 334. Xypuan CuOupckoro
¢denepansroro yuusepcurera. Cep. 'ymannrtapusie Hayku 3. 2009. Ne 2. C. 323-334.

V. Luzan. Cultural Policy as a Self-Independent Type of State Policy // Journal of Siberian
Federal University. Humanities & Social Sciences 4. 2009. Ne 2. P. 587 — 594. XKypnan Cubupckoro
¢benepanpaoro yuusepcutera. Cep. ['ymanutapusie Hayku 4. 2009. Ne 2. C. 587-594.

N.P. Koptzeva, A.A. Semenova. Truth as a Form of Modelling of Integrity at Social Being Level //
Journal Of Siberian Federal University. Humanities & Social science. —2009. — No2 (1). — ctp. 31 — 55.

Anmvazpmrsm — Pexxum moctyma: http:/www.arthouse.ru/attachment.asp?id=3064

Jopoo6o, kurne! (3mpaBcTBY i, KiHO! —sAKYT.) — Pexxum qoctymnak craree: http:/www.kinopressa.
ru/news/17.html

Kunematorpad — 3epkano uinu MoioT? KHHOKOMMYHHUKAIMS KaK COLIMOKYJIBTYPHAsi MpaKTHKa:
HayuyHas MoHorpadwus / [Tox o6m. pen. M.U. XKabckoro [M.1. Zhabskiy]. — M.: Kanosn +, 2010. — 535 c.

Kuno Slkyrtuu: xoporkuii Metp (130panHoe) — Pexxum poctyna: http:/rfaf.ru/rus/library/251
b1248 view pl

Jly6amosa H.U. [N.I. Lubashova] Kunemarorpadus Poccum XX B.. KyJIbTYpOJOrHMuYeCKHii
ACIeKT: aBToped. AMC. ... A-pa Kyiasryponoruu. — KpacHomap, 2007.

Jlykuna A.B. [AV. Lukina] CouuokynbTypHbIE TEXHOJOTUU (OPMHUPOBaHUS HAIMOHAJIBHOI
UACHTHYHOCTH (MCTOPUKO-METOJOJIOTMYECKUN acleKT): aBToped. AuC. ... KaHJ. KyJIbTypOJIOTHHU. —
Exarepun0Oypr, 2004.

[MnaxoB A. [A. Plakhov] Pexwuccepsr HacTosmero: B 2 T. Tom 1. BusnoHepsl u MeraioMaHbL. —
CII6.: Ceanc, Amdopa, 2008.

ITnaxoB A. [A. Plakhov] Pexwuccepsl Oyaymiero: mHIMBUAYyaducThl U yHuBepcasnbsl. — CII6.:
Ceanc; Amdopa, 2009.

XarkoBckas WM. [LI. Khatkovskaya] HanmonampHOE KHHO W/MIIM TOCT-HAITMOHAIBHEIHA
kuHeMatorpad / BusyanbHas anTpornosorus: HoBble B3rIIsibl Ha COLMANIBHYIO PEaJIbHOCTD / IO pell.
E. SApckoit-Cmupnosoii, I1. Pomanosa, B.KpyTkuna. — Caparos: Hayunas kHura, 2006. — C. 260-280

Ommait  B.A. [V.A. Eshpai] Awmepukanckas kuHOkKoyiekums. 1992 — 2022. —
M.: HUU Kunouckyccrsa, 2008.

Manyk M.A. [M.A. Matsuk] Marepuasibl Hay4HOr0 CUMIIO31yMa. BOIpoCkl ICTOPUH U KYJIBTYPbI
CEeBEpHBIX CTpaH U Tepputopuii. Ne 2 (6), 2009 // http:/www.hcpncr.com/index.html

Pobep-Jlamoaun XK. [J. Robert-Lamblin] Pa3jguunble acmekTsl  JOJITOBPEMEHHOTO
aHTponoJIoruyeckoro oodcienopanuss B Ammaccanuke (Bocrounas ['pennannus). V3meHeHus B
neMorpaduyeckoil cTpykType u o0pase )xu3HH. Bopockl HCTOPUH U KYJIBTYPBI CEBEPHBIX CTpPaH M

peruonos Ne 4, 2008 // http://www.hcpner.com/index.html
— 1003 —



Natalya P. Koptseva, Natalia N. Pimenova... Ethno-Formative Mechanisms and Forms of Self-Awareness...

[upkymmosnsipHasi HMBUIIM3ALMS B My3esiX MUpa: BU€pa, CEroJHs, 3aBTpa» http:/arcticmuseum.

com/index.html

JTHOOOpa3youIue MeXaHU3MbI
151 q)OpMLI CaMOCO3HAHHUSI KOPCHHBLIX HAPpOA0OB
B YCJIOBUSIX BHCIIHEI0 IMBUJIU3AINUMOHHOI'0O JaABJICHUA
(Ha mpuMepe AKYTCKOI0 3THOCA)
HL.II. KonueBa, H.H. IInmenoBa,
B.C. Jly3an, A.A. CemeHoBa,
E.A. CeprakoBa, H.A. baxoBa

Cubupckutl ¢hedepanvbHblil yHUSepcumem
Poccus 660041, Kpacnospck, np. Céob600Huviti, 79

B coepemennoii cumyayuu axmuenozo oceoenus 6ozamuix pecypcamu meppumoputi Cubupu u
Cegepa 6ce 60bUyI0 aKMYaibHOCMb HPUOOpemaem npooIemMa camoCoOXpaHeHus IMHOCO8, UCKOHHO
npodHcUBAIOWUX 8 dIMUX pecuonax. Ilymv coxpanenus KOPeHHbIX IMHOCO8 U UX KYJIbIMYD OCLONCHEH
YCUneHuem GHewHe20 YUBUIUIAYUOHHO20 Oasienus. Tem He MeHee, M0OOMY 3MHOCY NPUCYUU
MEXAHUZMbL CAMOBOCHPOU3BOOCTNEA, U UMEHHO OHU CNOCOOHBL NOMOYb COXPAHUMDb, BOCCMAHOBUNMD
IMHUYECKYIO UOEHMUYHOCTNL npedcmagumenell KOPEeHHbIX HApPO0008 — BbICHYNUMb (opmMamu ux
HAYUOHAIbHO20 CAMOCO3HAHUS. B Hacmosiwyee 6pemsi u36ecmubl KaK mMpaouyuoHHble djeMeHNbl
KYAbMYpbl 9MHOCA, CHOCOOCMBYIoWUe €20 BOCHPOU3IBOOCMEY, MAK U A61eHUs Ce2OOHAUMNE20 OHS,
KOMOopble Maxice Mo2ym blCIynumys Cpeocmeamu popmuposanus u coxpanenus smuoca. Taxumu
IMHOOOPAZVIOWUMU MEXAHUSMAMY 6 Ce20OHSIUHEl NPAKIMUKe KOPEHHbIX HAPOO08 BbICMYNAIOM KAK
coxpaneHue u pazgumue YHUKaIbHOU UCKOHHOU peauuu dMHOCA U UCTOPUS IMHOCA, MAK U NPA8o8ble
uHCmpyMeHmul 0bwecmsa, pazeumue HAYUOHAIbHO20 KUHEeMAmo2pagda u aHUMAyUOHHO2O KUHO,
HAyUoHanbHble Macc-meoud. JauHas cmamovs paccmampuéaem 03MONCHOCMU NepeducieHHbIX
INEMEHMOB KYIbIMYPbl 8 BbINOIHEHUU UMU QYHKYUU POPMUPOBAHUS U COXPAHEHUSI HAYUU HA NpUMepe
SAKYMCKO20 9MHOCA U NPeOCmasisiem coool pe3yivmam anaiusa P HekmusHulx npakmux cCOXpaHeHus
U pa3eumus mpaouyUuoOHHOU SKYMCKOU KYIbMypPbl 8 YCA0BUAX UHOYUSUIUZAYUOHHO20 0ABIeHUS.

Kniouesviecnosa: smuuueckasuoenmugpuxayus, kopenuie Hapoovt Cubupuu Cegepa, smuoobpasyiowue
MEXAHU3MbL, NPABOGbLE UHCTNPYMEHbL, HAYUOHANbHBIN KUHEMAMO2pa g, UCMOPUs SMHOCA, JIIMHUYECKAs
penucus, HayUuoHAIbHble MACC-Medud.




