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"In times of severe crisis, a 
re-affirmation of the great car
dinal doctrines of the Word of 

God, upon which Biola (The 
Bible Institute of Los Angeles, 
Inc.) has been founded, and 

which eternal verities are taught 
to our 1,000 students daily" 
-S. H. Sutherland, President 

messages as given  over 
THE BIBLE INSTITUTE HOUR . LOS ANGELES 17,  CALIFORNIA 



INTRODUCTION 
by S. H. Sutherland, President 

The series of messages contained in this booklet was pre
sented on the Bible Institute Hour broadcast. They have been 
prepared and delivered by members of the faculties of BIOLA 
College and Talbot Theological Seminary. They are not de
signed primarily to be doctrinal dissertations in any sense of 
the word but rather a declaration of the convictions of the 
men, individually and collectively, concerning the great doc
trines of historic Christianity. 

The authors were asked to prepare the messages as a per
sonal testimony of their own heart convictions and not as a 
compendium of doctrinal truth. Because of the fact that so 
many of the men are not theologically trained on a graduate 
level, perhaps the approach in any given instance may be 
somewhat different from that of a theologian. We trust, how
ever, that what is written will bring spiritual blessing to the 
heart of each reader. 

These men are all experts in their respective fields. In
deed, they all have their earned doctorates from outstanding 
institutions of higher learning throughout the country. It is 
refreshing to know that although their areas of study have 
varied greatly yet there is a common bond of fellowship in 
each one's having accepted Jesus Christ as his own personal 
Savior and in their being able to present a united testimony 
on the theme, "This We Believe." 

FEBRUARY, 1962 . BIOLA FELLOWSHIP PUBLICATION . VOL. 2, NO. 2 
(WITH MESSAGES FROM THE JANUARY BROADCASTS) 
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This We Believe 

The Bible, 
The Word of God 

by James H. Christian, Th.D. 

Dean of the College; Professor 
of Church History-Seminary 

THE BIBLE is the Word of God! This 
is the declaration of the apostle 

Paul in II Timothy 3: 16: "All scripture 
is given by inspiration of God, and is 
profitable for doctrine, for reproof, for 
correction, for instruction in righteous-
ness: That the man of God may be per-
fect, thoroughly furnished unto all 
good works." 

When I entered theological semin-
ary to prepare for Christian service, I 
believed this verse implicitly. How-
ever, during the first year, my faith 
was shaken by one of my respected 
and learned professors. It was his con-
tention that the Bible is the Word of 
God but that it is not all the inspired 
Word of God. He believed that the 
great truths of the Bible were inspired, 
but that surrounding these great truths 
were details supplied by the writers 
of Scripture which were not inspired 
by God. These details surrounding the 
great truths might, in fact, be quite 
erroneous. Instinctively I jumped emo-
tionally to a defense of my cherished 
belief in the complete inspiration of 
the Word of God, but I found that 
emotion and simple conviction were 
not enough, for the arguments which 
the professor used were themselves 
convicting and evidenced consider-
able thinking. Moreover, I was struck 
by the fact that at the beginning of 
this particular lecture, he had stated 
that he once believed that every word 
in the Bible was inspired, but that 
through study he had changed his 
opinions to his present position. 

As I thought through the matter that 

day the conviction grew upon me that 
I must settle this question to my own 
complete satisfaction once and for all. 
At that time I had not read John Lea's 
The Book of Books and its Wonderful 
Story, but I believed what he said 
in the first sentence: "The founda
tion upon which Christianity is based 
is that the Bible is true, that it is 
God's revelation to man concerning 
matters which are of supreme impor
tance in relation to human destiny, 
and that it is the only reliable source 
of information in this respect." I rea
soned that through my study I would 
decide that the Bible is completely the 
Word of God or it is not. If it is, I 
would continue to prepare for Chris
tian service. If it is not, I would 
leave the seminary at once, for there 
was no use in spending my time pre
paring to teach or to preach something 
of which I could not be sure. 

In my distress I conveyed my feel
ings to some of my fellow students. 
They frankly said that I was laying 
too much importance upon too small 
a matter. What difference did it make 
whether the entire Bible is the Word of 
God or whether the great truths only of 
the Bible are inspired? Are not the 
great truths enough to save men? My 
reply was that they are not. If man 
is to be the judge of what the great 
truths of the Bible are, man might 
lay emphasis upon things which are 
not great truths. Perhaps even the 
greatest doctrine of the Bible in our 
eyes, the atonement through Jesus 
Christ, might not be one of these great 
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truths. Perhaps the writers of the New 
Testament had misinterpreted the 
meaning of Christ's life, and we might 
be misplacing our faith. Perhaps after 
all the liberal is right when he de
dares that salvation is not through 
the vicarious atonement of Jesus 
Christ but rather through the keep
ing of the Sermon on the Mount. 
No! This was not enough. Either 
the Bible is the Word of God or it 
is not. Even my own Christian experi
ence rested in the balance, and I de
clared that if the Bible were not the 
Word of God, then I would turn my 
back upon Christianity itself and would 
"eat, drink,  and be merry, for tomor
row we die." 

To settle this question I turned to 
the Word of God and for two days gave 
it my almost undivided attention to 
answer this most crucial question. As 
I looked, I saw these things. 

First, the Bible has within it no 
real contradictions. Those which my 
professor had pointed out were seeming 
contradictions; a careful consideration 
of them revealed that they were ap
parent; they were not real. The ex
planations were there if one only took 
the time to look. 

Then, I considered the remarkable 
unity of the Book and its agreement 
with itself throughout. Here was a 
Book written over a period of some 
sixteen hundred years by about thir
ty-six to forty different people, written 
in three different languages, in six dif
ferent countries. Few of the writers 
knew each other. Advances in know
ledge were being made constantly. How 
could the writings of different periods, 
the productions of Jews and Gentiles, 
kings and commoners, priests and lay
men, prophets and politicians, acade
micians and academically untrained, 
and physicians and publicans be put 
together in a single volume and have 
no real contradiction even in science, 
history and psychology within them? 
The only answer was that God the 
Holy Spirit was the Author of this 
book, and that every word of it was 
divinely inspired without exception. 
By way of contrast, and to strengthen 

this conviction, was the fact that books 
by human authors often contradict 
each other and in the technical fields 
are soon superseded by more modern 
books which often directly contradict 
earlier accepted facts and truths. 

Next, I considered its remarkable 
preservation. It is the oldest book in 
the world and most frequently at
tacked, yet it has been preserved. There 
was a time when the Book almost dis
appeared from the face of the world; 
apparently only one copy existed, but 
God protected that one copy and 
brought it to light again. Read the sto
ry for yourself in II Kings 22! One oth
er instance of the Bible's remarkable 
preservation may be noted. In 303 A.D. 
the emperor Diocletian issued the order 
that all copies of the Bible were to be 
destroyed. But - the order failed to 
accomplish its end. The Bible was not 
destroyed.! Today the Bible faces the 
greatest attack of its entire history, 
an attack by enemies and so-called 
friends alike, but still it is the world's 
best seller. The preservation of the Bi
ble may be attributed to one thing 
only; it is the Word of God. Some of 
the greatest writings in the world have 
disappeared under the impartial hand 
of time and history; the Word of God 
alone has remained. 

Fourth, I considered the prophecies 
of the Book. I found that each one 
that has been fulfilled has been so in 
exact accord in every detail as origin
ally set forth. These prophecies often 
were made centuries before the time 
that they were fulfilled. They were 
fulfilled by people who in accomplish
ing them did not even know that they 
were fulfilling a prophecy. They were 
sometimes fulfilled by people who were 
opposed to God's plan and who would 
not have fulfilled it if they had known 
what they were doing and had been 
left to their own discretion. The pro
phecies themselves were made by peo
ple who did not themselves sometimes 
understand what they were prophesy
ing, though some have said that they 
made astute political guesses because 
they were students of governmental 

(continued on next page) 

5 



THE WORD OF GOD (cont.) 
policies. See I Peter 1: 10, 11. One such 
prophecy will suffice. In Isaiah 44:28-
45: 13 the prophet declared that there 
would arise a heathen man named 
Cyrus who would destroy the Babylon
ian Empire and return the Jews to their 
land. When he prophesied, the Jews 
were not in captivity, the Persian Em
pire did not exist, and the king was 
not yet born. One hundred and five 
years later Jeremiah prophesied in 
chapter 25:8-14 that the Jews would 
be in captivity for seventy years and 
that at the end of that period the Bab
ylonian nation would fall. 175 years 
after the first prophecy and seventy 
years after the second, both were ful
filled as recorded in Ezra 1. Nobody 
but God could have made a prophecy 
like this and have fulfilled it. Yet, 
this is only typical of dozens within 
the Word of God. 

I turned away from my study con
vinced that this Book does not contain 
the Word of God but that it is the 
Word of God. I turned away convinced 
that not only the great truths but also 

the little ones and the details as well, 
were inspired by God the Holy Spirit. 
I turned away from ·the study con
vinced by the Word itself that every 
word is God-breathed as Paul states in 
II Timothy 3: 16. 

Last eve I paused beside a blacksmith's 
door, 

And heard the anvil ring the vesper 
chime; 

Then looking in, I saw upon the floor, 
Old hammers worn with beating years 

of time. 
'How many anvils have you had,' said I, 
'To wear and batter all these hammers 

so?' 
'Just one,' said he, and then with twink

ling eye, 
'The anvils wear the hammers out you 

know.' 
'And so,' I thought, 'The Anvil of God's 

Word 
For ages skeptic blows have beat upon, 
Yet, though the noise of falling blows 

was heard, 
The Anvil is unharmed, the hammers 
GONE.' 

This We Believe 

The Trinity 

by Robert L. Saucy, Th.D. 

i 

Professor English Bible and 
Systematic Theology 

Talbot Theological Seminary 

"As LONG AS YOU have sincere faith 
toward God that is all that 

matters." Such reasoning is common 
among religious peoples of the world, 
even among prof es sing Christians. 
This thinking is undoubtedly based 
upon the belief that all are wor
shipping the same God. But it is pre
cisely the nature of the true Christian's 
God which makes Christia11ity unique 

among the religions of mankind. It is 
only the revealed God of the Christian 
who is the Triune God. 

The fathers of the infant church 
struggled with the concept of the God 
of the Scriptures, seeking to formul
late, accurately, the truth concerning 
the Trinity in the face of heretical 
thinking. Some erred on the one hand 
declaring the Father, Son and Holy 
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Spirit were only successive manifesta
tions of a uni-personal God. On the 
other hand, there were attempts to de
grade either the Son or the Spirit from 
positions as persons within the God
head. A few even thought in terms of 
tri-theism. The truth was hammered 
out through controversy until - with 
the Nicene Creed of A .D. 325, plus the 
added statement at Constantinople con
cerning the Holy Spirit in 381 - there 
emerged the doctrine of three divine 
persons of one substance. The Athana
sian Creed of the fifth century spells 
out the doctrine which has become the 
standard of the church declaring at one 
point, "So the Father is God; the Son 
is God, and the Holy Ghost is God. 
And yet there are not three Gods but 
one God." This we believe not because 
it is a creed of the church, but because 
it expresses concisely, although in gen
eral terms, the mystery of the Triune 
God of the Scriptures. 

We believe in the Triune God be
cause this is the God who has revealed 
Himself in the Word of God. The 
Trinity is obviously not the God of 
man's reason, for he can but feebly 
comprehend such a God even with the 
aid of the illumination of the Holy 
Spirit. It was not until God revealed 
Himself as the Triune God that He was 
acknowledged as such, and it is in His 
revelation that we, too, must find the 
Triune God. 

The Scriptures unfold the doctrine of 
the Trinity as the natural concurrence 
with the drama of redemption. Each 
person of the Godhead appears upon 
the stage of God's history of salvation 
to perform His function. It is there
fore not until the coming of the Son 
and the later sending of the Holy Spir
it, that the full doctrine is revealed. 

The emphasis in the Old Testament 
is upon the unity of God. "Hear, O 
Israel: The Lord our God is one Lord" 
(Deut. 6:4). However, there are indica
tions of a plurality within the Godhead 
even here. The name of God is a plural 
form. Plural pronouns are used of God, 
such as when He declares, "Let us 
make man in our image" (Gen. 1:26). 
Also the angel of Jehovah appears to 

men on earth as God distinct from God 
in heaven. But these pointers awaited 
the additional revelation of the New 
Testament for their understanding, 
somewhat as boulders in the night 
shadows await the light of day for their 
recognition. 

With the unfolding of the plan of 
redemption, the second person reveals 
Himself as God. " ... He that hath seen 
me hath seen the Father" (Jn. 14:9). 
" ... Ye believe in God, believe also in 
me" (Jn. 14:1). The inspired testimony 
to His person is unanimous. Besides the 
conclusive evidence of His Deity in 
His works He is specifically called 
"God blessed forever," (Rom. 9: 5). 
Luke mentions Him as God who pur
chased the church with his own blood 
(Acts 20:28), while the writer to the 
Hebrews records the Father declaring 
the throne of His Son by the name, 
"God" (Heb. 1:8). 

The revelation of the coming of the 
Holy Spirit brings the third personal
ity of the Triune God. Our Lord fore
told the Spirit's coming as another 
Comforter whom He would send from 
the Father. His language indicates that 
the Spirit was to be a Comforter of the 
same kind as Himself when He was 
upon the earth, a personal, divine 
Being. The Spirit is then plainly re
vealed as God against whom Ananias 
and Saphira sinned in Acts chapter 
five. 

There are then three persons called 
God. But they are not successive mani
festations of a one personal God, for 
all three are revealed as distinct per
sons when they are mentioned togeth
er. In our Lord's promise of the Spirit, 
He declares, "But when the Comforter 
is come whom I will send unto you 
from the Father, even the Spirit of 
truth, which proceedeth from the 
Father, he shall testify of me" (Jn. 
15:26). Again at the baptism of Christ 
they appear as distinct persons, the 
Father in the voice from heaven, the 
Spirit in the form of a dove and the 
Incarnate Son (Matt. 3:16-17). 

Thus there are three distinct persons 
(continued on next page) 
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THE TRINITY (cont.) 
in the Godhead, but these three are 
also set forth as One God. Hear the 
words of Christ as He explains to the 
inquiring scribe which is the greatest 
commandment of all. " .. . the first of 
all the commandments is, Hear, O 
Israel; the Lord our God is one Lord 
and thou shalt love the Lord thy God 
with all thy h eart, and with all thy 
soul, and with all thy mind, and with 
all thy strength: this is the first com
mandment" (Mark 12:29, 30). 

Perhaps the golden text of Biblical 
revelation concerning the doctrine of 
the Trinity is Christ's exhortation to 
baptize " ... in the n ame of the Fath
er, and of the Son , and of the Holy 
Ghost" (Matt. 28: 19). Here are all the 
persons united as equals having a 
single name. This expresses, complete
ly, the doctrine of the Trinity, that is, 
three distinct, divine personalities 
forming a single personal divine Being. 

But how can three be one and one be 
three? Anti-trinitarians rule out the 
Trinity as absurd on the basis of the 
mathematical impossibility. But we do 
not hold that God is one and three in 
the same sense. He is one as to His 
Being, but three as to His personality. 
We cannot fully comprehend such a 
God for there is nothing analogous to 
this in our experience. But perhaps it 
is most simply illustrated by the equi-

lateral triangle. The area enclosed is 
one and is not divided while the sides 
are three equals. Now assume for a 
moment that the enclosed area is the 
divine Being of the Godhead and each 
side is a separate manifestation of per
sonality. There are thus three persons 
possessing the same undivided essence 
or substance of God. 

The fact of incomprehensibility must 
never turn one from contemplating the 
doctrine of the Trinity. It was never 
revealed as a metaphysical proposition 
for speculative thought, but rather was 
addressed to life in the story of re
demption. It is precisely here that the 
doctrine still speaks. To say that God 
is triune is to say that God is the God 
of redemption; to deny the Trinity 
is to deny redemption. Sinner, if you 
would come to God you must come 
through the work of the Triune God. 
So, also, the believer experiences this 
triune activity in his fellowship with 
God. We see God the Father through 
revelation in God the Son, and our 
hearts are kindled to worship and 
adoration by God the Holy Spirit. And 
yet our fellowship is with one supreme 
Being. 

Thus the belief in the Trinity is 
the belief in the God incomprehensi
ble, and yet the God who has revealed 
Himself to mankind in redeeming 
grace, whom to know is life eternal. 

This We Believe 

The Deity of 
Jesus Christ 

by William Bass, Ph.D. 

Associate Professor of Philosophy 

I s JEsus THE SoN oF God? This ques
tion sometimes suggests to the mod

em mind a rather irrelevant mythical 
debate or, at best, a pleasant fairy sto-
ry. An affirmative answer to that ques
tion is to express a fact which has vital 

implications for every facet of contem
porary life. One suspects that those 
who deny the Deity of the Lord Jesus 
are really fighting the problem of His 
Lordship. Actually the issue is not an 
intellectual one, but involves being rec-
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onciled to God. However, the self-de
ceptive factor is not all that is involved 
in the denial of Christ's honored place. 
There is a natural resistance to the 
thought that a flesh and blood individ
ual who shared the commonplaces of 
our lot could be God incarnate. 

Evidence For the Deity of Christ 
Nevertheless, there is abundant evi

dence that He was no less than the 
eternal God when He walked the dus
ty roads of Judaea and the sparkling 
sands of Galilee. The lines of Biblical 
testimony are many. On a recent broad
cast, Dr. M. R. DeHaan stated that the 
New Testament identifies Jesus with 
the Jehovah of the Old Testament. Dr. 
Adolph Saphir made the same iden
tification many decades ago. In Isaiah 
30: 27 for example, the Christ who will 
return in judgment is none other than 
Jehovah. Christ claimed to be God. "I 
and my Father are one," He said. 
Those who met Him were persuaded 
that He was more than man. Peter 
confessed, "Thou art the Christ, the 
Son of the Living God." The Centurion 
insisted, "Truly, this was the Son of 
God." John used our Lord's miracles 
to prove that He was the Living Word 
who made all things - testifying to 
the verity of the prophecy that He was 
to be Immanuel - God with us . In
deed, upon whom could we expect the 
Spirit to descend as a dove and remain 
until He was able to impart Him to 
others? Only upon the One who was 
absolutely worthy. Further, the apos
tles understood that by His resurrection 
He was proved to be Lord, and the 
Son of God with power. Indeed, the 
book of Revelation pictures Christ as 
glorified and seated with the Father on 
His resplendent throne. He initiates the 
outpouring of wrath upon a sin cursed 
and rebellious earth in the final day 
prior to His second coming. Only the 
Son of God Himself could be "given 
all judgment." 

If Jesus were God incarnate we 
should expect, in advance, that He 
would be regarded by the many as the 
greatest man who ever lived and His 
teachings as the clearest, most im
portant, and most meaningful in the 

history of the race. It would be ante
cedently probable that His life would 
be the most celebrated by subsequent 
literary effort, and His incarnation re
garded as the great watershed of his
tory. Of all human institutions, the 
one based upon His lengthened shadow 
should be the most persistent. Indeed, 
His existence and manner of life. His 
teachings and His Church have been 
the most uplifting and powerful forces 
in the subsequent history of the West
ern World. And within the Church, 
myriads and myriads of believers have 
testified that He has abundantly served 
as the Living God to their receptive 
hearts. 
The Meaning Of The Deity Of Christ 

Theologians have expressed it as 
follows: Christ and the Father are 
of one essence. The New Testament 
puts it this way: "In Him was life 
and the life was the light of men." 
David wrote in the Psalms, "With Thee 
is the fountain of life. In Thy light 
shall we see light." This connects 
Christ with the very essence of Divin
ity. For the very designation of the 
Father as Jehovah makes use of a He
brew root which denotes  life. The Holy 
Spirit is called the Spirit of Life. The 
Lord Jesus then, shares a designation 
common to the persons of the God
head. This means that the three per
sonalities of the Godhead-the Father, 
Son, and Holy Spirit each share in the 
common life of God. Thus in the deep
est sense possible, Jesus Christ may be 
said to be the only true and living 
God. He was that from eternity past, 
before the creation of things in heaven 
or things on earth, and will remain 
the same forever. Praise His name we 
share in that eternal life now. 

By virtue of His Deity, He possesses 
all of the characteristics or attributes 
of God. Because of His Divine Life, He 
also shares the glory of God's dwelling 
in light. Thus He could be transfigured 
before the disciples and appear with 
such radiant splendor to John on Pat
mos. His truthfulness makes His Word 
as dependable as that of the Father. 
Hence He could frame and uphold the 

(continued on next page) 
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THE DEITY OF CHRIST (cont.) 
world by the Word of His power. In 
fact, He is the Living Word of Truth 
incarnate. The divine holiness was His 
in eternity and was manifest while He 
walked the earth. He was sinless in 
such a way that His enemies were re-
duced to the most ridiculous ways of 
finding fault with Him. He was perfect 
in the Biblical sense of maturity. He 
was guileless. There was absolutely no 
air of artificiality about the Lord. His 
wisdom, thoughts, and teachings were 
those of God Himself. 

At the time of His earthly life, 
He was recognized as a Rabbi worthy 
of being tested by His enemies. He 
was able accurately to reduce the 
teachings of Judaism to its essentials 
and with confidence improve upon 
them. Some testified that no man 
ever spake as He spake. His disciples 
considered that they could go no place 
else and receive such words of eternal 
life. His power was and is omnipotent. 
He was able to still the waves and He 
is capable of smashing the kingdoms 
of this world at the proper time. The 
love of Christ is the very love of God 
which flows unreservedly from His be-
ing. A. W. Tozer has aptly said that 
God's love is "not something God has 
and which may grow or diminish or 
cease to be. His love is the way God 
is,. and when He loves He is simply 
bemg Himself." Thus, Christ's love 
was an everlasting love. Christ's faith-
fulness is as sure as that of the Fath-
er .. Even. if we believe not, yet He 
abides faithful. He cannot deny Him-
self. This is an aspect of His life; The 
Lord Jesus is eternal as the Father is 
eternal. He is the same yesterday, to-
day and forever. 

The Implications Of The Deity Of 
Christ 

The implications of the Deity of 
Christ are staggering. Think what is 
involved for Christ personally because 
He is very . God. Death did not, yea, 
could not keep Him prey. He arose 
triumphantly. Because He is the Son 
He is heir to all of the riches of heave~ 
and earth. The Son of God yes, and 
the sons of God possess all which the 

Heavenly Father controls. Because He 
is the Son of God He is beloved of the 
Father. No such love could exist like 
the mutual love of the Father and 
Son except it be that of the Son for 
His Church. Because He is God, Jesus 
Christ is destined to rule the world. 
Therefore He will hold steadfastly to 
His purpose and not be thwarted until 
He has set justice and righteousness 
in the earth. Every knee will some day 
bow to Him! 

The implications of the Deity of Je-
sus Christ are delightful to the child 
of God, but fearful for the man who 
seeks to avoid His Lordship. To refuse 
Him after facing His claims, is to in
sult God and to refuse the love of the 
most worthy person in the universe. 
To live independently of Christ is to 
challenge Him to a test of wills and 
to try one's own sustenance of natural 
life to the uttermost. Specifically to 
sin against Christ is to incite the wrath 
of the God who will loose the seals 
of the wrath at the time of the end. 
To take His name in vain is to per-
vert one's highest ability namely, to 
glorify God. To omit Jesus Christ from 
your life is to have failed to live at 
all. If God is, and if Jesus Christ is 
God, and if man was made for fellow
ship with God then not to know Him 
is to live far short of life in its full
ness. 

To the Christian, the Deity of Christ 
is both delightful and awe-inspiring. 
We base our life, our hope, our all 
upon the death of the Son of God who 
loved us enough to die for us. This 
means that the entire meaning of any 
life has been changed. We begin our 
outlook with the most exalted God 
serving the meanest of creatures to the 
absolute uttermost. We cannot live like 
other men. Our understanding of 
Christ's death on our behalf makes this 
impossible. But further, our new life 
in Christ makes us akin to God the 
Son. We also are sons or children of 
God. We bear the same relationship 
to the Father as Christ does, and we 
are even indwelt by the same Spirit 
as that God-man. We are even to look 
like Him when we come with Him. 
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However, for now, we walk here be
low and He walks with us. Is not this 
beyond the fondest imaginations of the 
carnal man? God Himself walks with 
us day by day. It is true. He dwells 
within us by His Spirit. Our closest 
companion and friend is the God who 
appeared to the patriarchs in Ur and 
Bethel. 

Since our Christ is God, let us be 
serious with an awe born of His holi
ness. Let us have confidence rooted in 
His power and faith which is anchored 
in His faithfulness. Let our efforts on 
His behalf be the Gospel of God which 

is Jesus Christ crucified. To preach 
Him alone in His fulness and grace is 
alI that we n eed or that He desires. 

Of Jesus the Christ, the Son of the 
Ancient of Days, the King of the Jews 
and the God of heaven, let us say with 
David, 

"Thine O Lord is the greatness and 
the power, and the Glory and the 
victory, and the majesty, for all that 
is in the heavens and in the earth 
is thine; thine is the kingdom, O 
Lord, and thou art exalted as head 
above all." 

This We Believe 

The Death of Christ 
An Atonement for Sin 

by J. Richard Chase; Ph.D. 

Associate Professor of Speech 

THE DOCTRINE of the atonement is a 
battlefield. For centuries men have 

contended over the means by which 
man is righteously restored to fellow
ship with God. Those who man the 
fortress, in defense of what is frequent
ly called substitutionary atonement, 
believe that God's Word presents the 
crucified Christ as the perfect, the fully 
adequate, God-given means for the 
pardoning and putting away of sin. 

Those who attack this representation 
of the atonement are innumerable and 
their strategies legion. Let me indicate, 
simply, a few of the strategies that 
have been employed to counter the 
doctrine: 

(1) They have assailed it on the 
ground that it violates man's sense of 
justice-the innocent suffering for the 

guilty; (2) they have asserted that the 
doctrine so described here, presents God 
as an unduly austere Father who 
harshly demands the sacrifice of His 
own Son - and, among other things, 
(3 ) these detractors have claimed that 
such a doctrine as substitutionary 
atonement strips Christianity of its 
spiritual vitality and substitutes but a 
legal contract of remission and accept
ance for sinners. 

The last forty years have produced 
historic arguments and given rise to 
two new schools of strategy - modern
ism, and neo-orthodoxy. The modernist, 
I suppose, does not really attack as 
much as he ignores. He may draw upon 
aforementioned arguments and, at the 
same time voicing the thought that the 

(continued on next page) 
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ATONEMENT (cont.) 
wrath of God against sin has no in
tensity which requires the cost of 
Christ's shed blood. This, of course, is 
foreign to Scripture-but why should 
one who ignores the Bible be concerned 
at so great an inconsistency? 

The more recent enemy is neo-ortho
doxy. From personal contact with some 
of the followers and reading done in 
the field, it appears that while some 
neo-orthodox men claim to def end the 
fort-others talk as if they are not sure 
whether they are attacking, defending, 
or observing the conflict. Regardless of 
their stated views on the atonement, it 
becomes apparent that they take a 
modified stand on what most conserva
tives feel to be the Biblical position. 
Neo-orthodoxy is silent on the efficacy 
of the shed blood of Christ-the heart 
of substitutionary atonement. How 
great is this conflict-a veritable theo
logical war! 

When I reflect upon this conflict and 
upon my faith, I have no alternative 
but  to continue to embrace the doctrine 
of substitutionary atonement - and to 
aid in def ending it from those who 
would deny its significance. I take this 
stand for two principal reasons. First, 
I am compelled by necessity. From 
what I know of my own personal con
dition, I am inescapably drawn to 
Christ as my Saviour. 

My efforts toward righteousness fall 
far short of God's standard of perfec
tion. Guilty and convicted, yet believ
ing that I am pardoned by Him. I am 
in no mood to alter a belief in Christ 
that has brought personal peace. Were 
Christ in His death on the Cross not 
my sufficient Saviour to cover my sin, 
then I must relinquish the forgiveness, 
fellowship and peace which I have 
enjoyed in God. Should I try to cover 
my sins, I understand that God would 
see through my efforts, and my sins 
would remain an insurmountable ob-
stacle to fellowship. 

Since I did not accept Christ as my 
substitute to make myself acceptable 
in any particular company of theolo
gians, I am not about to forsake God's 
blessings to court their favor now. I 

raise the question, is it possible for any 
man to have true peace with God 
(which I claim through Christ) on any 
false foundation? I think not! I adhere 
to the doctrine of the atonement, not 
only by necessity, but also because I 
believe it is taught in Scripture as a 
required and integral part of the Gos
pel message. Perhaps Peter captures, 
most sharply, the heart of this doctrine 
when he writes in I Peter 2:24, "Who 
his own self bare our sins in his own 
body on the tree, that we, being dead 
to sins, should live unto righteousness: 
by whose stripes ye were healed." 

Yet it is difficult to present in one 
verse, the full intent of substitutionary 
atonement. Ephesians 2 is one of the 
clearest chapters in Scripture that re
counts both the need of man and the 
righteous provision of God for the 
cleansing of sin and restoration of man 
to divine fellowship. This chapter de
picts man as being "dead in trespasses 
and sins (v. 1)," by nature and prac
tice "the children of wrath (v, 3 )," 
"Having no hope, and without God in 
the world (v. 12)," and "strangers and 
foreigners" to the household of God ( v. 
19). 

Many other passages substantiate the 
damaging effect of sin - such as Isaiah 
59:2, "But your iniquities have sepa
rated between you and your God, and 
your sins have hid his face from you, 
that he will not hear;" and Colossians 
1:21, "And you, that were sometime 
alienated and enemies in your mind 
by wicked works . . . " 

So described, sinful man is certainly 
beyond all human means of atone
ment. The Bible points out with preci
sion that the Lord Jesus Christ, exclu
sively, could and did atone, for man's 
sin. Ephesians 2: 13-18 is emphatic: 

"But now in Christ Jesus ye who 
sometimes were far off are made nigh 
by the blood of Christ. 

For he is our peace, who hath made 
both one, and hath broken down the 
middle wall of partition between us; 

Having abolished in his flesh the 
enmity 

And that he might reconcile both 

unto God in one body by the cross, 
having slain the enmity thereby: 

For through him we both have ac
cess by one Spirit unto the Father." 

Particularly note the references to 
the blood of Christ in this chapter -
this is essential to the atonement! The 
Book of Hebrews tells us, both by in
ference and statement, that " ... with
out the shedding o.f blood there is no re
mission" (9:22). Hebrews, among other 
books, states that the blood of the sin
less Son of God was the only means by 
which atonement could be accom
plished. 

However, all who have a life at 
stake in the atonement are not will
fully enmeshed in open conflict. Frank
ly, I have never been a vocal partici
pant in theological debate on this 
issue. Like most of you, my belief in 
Christ as the all-sufficient Saviour, nev
er for one moment rested on any theo
logian's ability to explain or defend 
an item of doctrine. But, whether one 
is on the front lines of theological de
bate or not, he certainly should know 
where he stands. Unhesitatingly I take 
my stand beneath the Cross of Jesus. 
For me, Christ's death was full atone
ment for my sin. 

Although an understanding of all 
the aspects of the atonement is not a 
prerequisite to salvation, we rejoice  to 
see the marvelous and righteous way 
in which God provided the perfect 
avenue of restoration for sinful man. 

I take my stand with those who be
lieve in the atonement-not only be
cause I have a personal need of an 
atoning Saviour, but also because I 
believe the atonement to be distinctly 
taught in the Bible. 

Now I have presented this doctrine 
in the framework of a battle, remem
bering that in warfare there are only 
three possible positions: those who de
fend, those who attack, and those who 
observe-or the neutrals. Are the at
tackers more constructive than the de
fenders? Obviously not. And what of 
the neutrals-is theirs a choice posi
tion? At times, yes. It is certainly bet
ter to withhold judgment than to make 
a rash decision on insufficient evidence. 
But the doctrine of the atonement is 
crucial in Christianity. Anyone who 
purports to be a Christian has had to 
decide to what extent he draws upon 
the Grace of God. Neutrality is an  un-
tenable position for one who lays claim 
to the name Christian. 

This We Believe 

The Bodily Resurrection 
of Christ 

by William Bynum, D. R.E. 

Assoc. Professor of Christian Education 

I T HAS BEEN SAID that a friend once 
asked Talleyrand, Bishop of Autun, 

and one of the most astute men who 
ever lived: "The Christian religion -
what is it? It would be easy to start 
a religion like that." "Oh, yes," replied 
Talleyrand. "One would only have to 

get crucified and rise again on the 
third day." These great proofs of Chris
tianity - such as the resurrection -
and central themes of doctrine cannot 
be placed in order of importance for 
all are as supporting stones of a huge 

(continued on next page) 
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BODILY RESURRECTION (cont.> 
arch, equal in importance and supply
ing strength to our faith. 

We must hasten to add that this 
smgle event is that which gives Chris
tianity a vibrant and energetic faith 
and hope. It is the resurrection that 
verifies that "our faith is not in vain." 
Paul's weighty words ring down the 
corridors of time, "And if Christ be not 
risen, then is our preaching vain, and 
your faith is also vain." 

"He is not here, He is nsen," the 
angel cried out at the doorway of the 
sepulcher. What did the angel mean? 
Simply that He arose according to His 
word - as He predicted - but the 
heavenly visitor did not indicate the 
manner in which He arose. 

Jesus, who had but three days be
fore suffered an ignominious death, had 
truly risen bodily from the grave. This 
resurrection was not reanimation, but 
an actual reunion of the body and spir
it. True, the body was similar to the 
earthly body, recognizable as we under
stand in His later relations with His 
disciples, yet it was different. Scrip
ture furnishes a perfect illustration of 
this concept - Lazarus was reani
mated, Jesus was resurrected. The stone 
was removed from the tomb of Lazarus 
to permit him to come out. Jesus did 
not require the stone to be rolled away 
that He might come forth. The angel 
removed it that outsiders might be let 
in. In that tomb lay the evidence upon 
which hangs the whole of the Chris
tian faith and it was want that the dis
ciples might see it. 

Lazarus brought with him from the 
tomb, the wrappings of burial that 
were about him. Jesus came forth from 
the tomb without the winding sheets 
of death. He left the grave clothes in
tact, except the head roll which, when 
released, fell back to a place by itself. 
And then He proceeded through the 
walls of the sealed tomb and out into 
the resurrection atmosphere of that 
first great Easter morning. 

There is remarkable proof that Jesus 
rose bodily that day. Interesting to 
note is the fact that the Jews were un-

able to produce the body following the 
stirring event. There are passages to 
support the fact that He had risen in 
a body and not just in spirit. The Word 
takes us to a beach beside the Sea of 
Galilee. As we see Jesus standing be
side the sea with His disciples, we rec
ognize Him as did they. His figure had 
the same form that it had before His 
death. That is fact number one. Fact 
number two lies in the words which 
He spoke - "Why are you troubled?" 
- they thought Him to be a spirit. 
Facts three and four: His wounds clear
ly visible in His body and His partak
ing of food with them there. In God's 
wisdom and power, Christ had died 
and risen bodily as He said He would. 

Paul gives us assistance in under
standing this event in I Cor. 15. Here 
Paul describes our sowing. When we 
sow wheat, oats or barley, we sow not 
the body that shall be - but we sow 
ba~e grain, and in that strange, mys
terious new life which succeeds death 
God gives it a body as it pleases Him: 
to each seed its own body. It will be a 
body adapted to the new order of na
ture in which it is to live. Even so 
with the resurrected body. There is 
no thought in the mind of Paul regard
ing a disembodied spirit; he refers con
stantly to a body. It is an incorrupti
ble body, a spiritual body, adapted to 
the spiritual existence into which en
trance is gained by resurrection. 

Other proofs of His bodily resurrec
tion are found to be His numerous ap
pearances to individuals and groups of 
people following that first Easter 
morning. The two on the road to 
Emmaus did not know to whom they 
spoke until the bread was broken and 
their eyes beheld the marks in His 
hands. Then He vanished from their 
sight. Again, His appearance before the 
Apostles when Thomas was absent and 
later in Thomas' presence. This latter 
proof of His physical, bodily resurrec
tion brought Thomas to exclaim "My 
Lord and my God!" 

The survival and growth of the 
church give further evidence of the 
resurrection of Christ. He is risen! 
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Hallelujah! Such proclamation and 
proof became the stimufa ting power 
and growth among the early Christians 
as it does today. 

Beyond this it is difficult to escape 
the marvelous results of this outstand
ing event. The resurrection demon
strated to all mankind that the re
demptive purpose -of God was now com
pleted, and the resurrection was God's 
stamp of approval on the sacrificial 
work of the Lord Christ. The penalty 
of sin was now exhausted and hu
manity, in Him, was justified. Clearly 
the words of Paul resound in our ears, 
"Knowing that Christ being raised 
from the dead dieth no more; death 
hath no more dominion ovPr him. For 
in that he died, he died unto sin once; 
but in that he liveth, he liveth unto 
God." 

Again the resurrection has a signi
ficant place in our faith for it shows, 
beyond the shadow of a doubt, that 
Christ is Lord of all, consequently it 
gives . sufficient and eternal proof of 
Christianity itself. "Concerning his Son 
Jesus Christ our Lord . . . declared to 
be the Son of God with power, accord
ing to the spirit of holiness, by the res
urrection from the dead." Here is proof 
positive that the First-fruit of the res
urrection was truly the Son of God, 
Kings of kings and Lord of lords. 

Christ's rising furnished the ground 
and pledge of our own resurrection. 
Because He rose, we, too, shall rise. 
Paul carefully assures us of this in 
stating that " ... is now made mani
fest by the appearing of our Saviour 
Jesus Christ, who hath abolished death, 
and hath brought life and immortality 
to light through the gospel" (II Tim. 
1: 10). Again he encourages our hearts 

by telling us that if " ... we be dead 
with Christ, we shall also live with 
him." 

What a cause for rejoicing! The 
bodily resurrection of the Lord Jesus 
Christ is credible and valid, and as
sures the believer of eternity in the 
presence of God. The blessings, so typi
cal of our wonderful God, do not stop 
here. On the basis of His resurrection 
the Christian finds a greater challenge 
which comes from Paul's letter to the 
Colossian Church, "If ye then be risen 
with Christ, seek those things which 
are above, where Christ sitteth on the 
right hand of God. Set your affection 
on things above, not on things on the 
earth" (Col. 3: 1, 2). This is a corner
stone of appeal for dedicated living. 

Then, because of the resurrection of 
the Lord Jesus Christ, the Christian has 
an entirely new attitude toward physi
cal death. With Paul we can stand in 
glorious triumph as we look into that 
wonderful event of the future and lit
erally sing, "O death, where is thy 
sting? O grave, where is thy victory?" 
( I Cor. 15: 55) . No longer need we fear 
that which ushers us into a new and 
greater life - a life unceasing in the 
presence of that One who died and rose 
again for us. Death is not, therefore, to 
the Christian what it has often been 
called, "Paying the debt of nature." 
- no, it is as if we are bringing a 
note to the bank to obtain solid gold 
in exchange for it. 

You bring a cumbrous body which is 
worth nothing; you lay it down and 
receive for it, from the source of eter
nal life, a glorified body as a treasure 
with liberty, and victory over the mor
tality you once knew. All this because 
He arose! 

15 



This We Believe 

Justification by Faith 

by Robert H. McCollum, Ed.D. 

Assoc. Prof. of Physical Education 

BEING THEREFORE justified by faith, 
we have peace with God through 

our Lord Jesus Christ (Rom. 5: 1). 
As a lay member of the body of 

Christ, without any formal theological 
background, I find it a delight to in
vestigate the areas of normal Chris
tian living and learn what the Word. 
of God has to feed the believer's soul. 

For man to pursue the normal Chris
tian life several conditions must pre
vail: forgiveness of sins, justification 
by faith, and peace with God. To deter
mine whether the attainment of the 
conditions of forgiveness, justification 
and peace are really worth considering 
requires some knowledge of God and 
His plan of creation. 

The first chapters of Genesis tell us 
that "in the beginning God created 
heaven and the earth1 

• • • And God 
said, let us make man in our image, 
after our likeness; and let them have 
dominion over the fish of the sea, 
and over all the earth, and over every 
creeping thing that creepeth upon the 
earth." 

What an ideal blessed state for our 
first ancestors: created in God's image, 
a living soul having daily fellowship 
with the Creator, given worthwhile oc
cupation of responsibility for all the 
others of God's creations. 

But Adam and Eve deliberately dis
obeyed God, they sinned. 2 

As a result of this disobedience to 
God's command, man acquired a sin
nature compulsion; that is, he inherited 
an innate aspect of personality that 

compels him to prefer the base, the 
sensual, the immediate self-satisfac
tion; while willingly rejecting the 
beautiful, the spiritual, the eternal 
promises of the Father's glory. Paul 
discusses this sad state in his Epistle 
to the Romans: "For all have sinned 
and come short of the glory of God.3 

What a sad state for man-eternal 
separation from God because of sin.4 

But our Heavenly Father, while pos
sessing a nature of divine justice, also 
possesses a nature of forgiving love to 
the sinner who truly repents for his 
willful and wanton transgressions. St. 
John's Gospel tells us: "For God 
so loved the world, that he gave his 
only begotten Son, that whosoever be
lieveth in him should not perish, but 
have everlasting life. For God sent not 
his Son into the world to condemn 
the world; but that the world through 
him might be saved. He that believeth 
on him is not condemned: but he that 
believeth not is condemned already. 
because he hath not believed in the 
name of the only begotten Son of God. 
And this is the condemnation, that 
light is come into the world, and men 
loved darkness rather than light, be
cause their deeds were evil. For every 
one that doeth evil hateth the light, 
neither cometh to the light, lest his 
deeds should be reproved. But he that 
doeth truth cometh to the light, that 
his deeds may be made manifest, that 
they are wrought in God." 5 

Note the use of the word believe in 
that passage. It is this faith in God's 
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eternal plan and promises that gives 
the believer hope and peace. The great 
faith passage in the eleventh chapter 
of Hebrews tells us: 

"Now faith is the assurance (the 
confirmation, the title-deed) of the 
things [we] hope for, being the proof 
of things [we] do not see and the con
viction of their reality" faith perceiv
ing as real fact what is not revealed 
to the senses. For by [faith], and trust 
and holy fervor born of faith, the men 
of old had divine testimony borne to 
them and obtained a good report. " 6 

How are we come to have this faith 
so necessary both for salvation and 
for a positive Christian testimony and 
daily walk? "Faith cometh by hearing 
and hearing by the word of God."7 

We, therefore, are justified by faith 
when we believe, with Paul "that if 
thou shalt confess with thy mouth the 
Lord Jesus, and shalt believe in thine 
heart that God hath raised him from 
the dead, thou shalt be saved." 8 This 
leads us to a state of guiltlessness, in 
the eyes of the Father: "There is there
fore now no condemnation to them 
which are in Christ Jesus, who walk 

not after the flesh but after the Spir
it. "9 

What a tranquil state for the believ
er is further promised as a result of 
true repentance: "Therefore being jus
tified by faith, we have peace with God 
through our Lord Jesus Christ. " 10 

If you have never experienced the 
guiltlessness, the freedom, the peace 
with God that the Holy Bible prom
ises, consider the case of Nathanael 
when Philip announced that the Mes
siah was at hand. Philip's quiet reply 
of "Come and see," plus the unbiased 
personal examination of the credentials 
of the Nazarene's claims caused the 
skeptical Nathanael to publicly pro
claim his faith and adoration: "Rabbi 
(teacher), thou art the Son of God!" 11 

 May this discovery of justification 
through faith in Jesus Christ also be 
your own personal experience. 

1Gen. 1: 1 2Gen. 3 
3Rom. 3:23 4Heb. 11:1 
5John 3: 16-21 
6Heb. 11:1 (Amp. N. T.) 7Rom. 10:17 
8Rom. 10:9 9Rom. 8:1 
10Rom. 5:1 11John 1:44-51 

This We Believe 

The Person and Work of 
the Holy Spirit 

by Robert L. Thomas, Th.D. 
Professor of New Testament 

Language and Literature 

Ta1lbot Theological Seminary 

M ODERN-DAY USAGE of the English 
language is quite interesting. 

Very often it will be said, "That per
son is a bad influence upon you." Es
pecially is this particular custom ob
servable in relation to our children; 
we will say to them, "Do not play 
with that little girl next door; she is 
not a good influence." 

We are accustomed in our use of the 
language to speak of persons as influenc
es, when in reality we mean that they 
have influences upon others by the way 
in which they behave. This particular 
twist of the English language has had 
an interesting bearing upon the theo
logical thinking of men as they have 

(continued on next page) 
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THE HOLY SPIRIT (cont.) 
sought to define the doctrine of the 
Holy Spirit. In all too many cases men 
have come to think of the Holy Spirit 
as an influence and as an influence 
only. To be sure, He has an influence 
upon the lives of all men but the Bi
ble does not limit its desc;iption of the 
Spirit of God by making Him just an 
influence. In passages where this may 
seem to be true there is an error on 
the translator's part. For example, in 
Romans 8: 16 the King James Version 
has, "The Spirit itself beareth witness 
with our spirit . . . " Similarly, in Ro
mans 8:26 there is found, "The Spirit 
itself maketh intercession for us ... " 
There is no warrant in the original 
Greek for referring to the Holy Spirit 
as an impersonal influence in this man
ner. These passages should read, "The 
Spirit Himself." 

In order to prove the personality of 
a being, one must demonstrate that He 
is characterized by three elements: in
tellect, sensibility, and will. Can these 
three qualities be found in relation to 
the Holy Spirit? 

In thinking of the .intellect the stu
dent of the Bible will remember quick
ly, not only that the Holy Spirit is 
the possessor of an intellect, but that 
His intellect is far beyond anything 
which can be produced from the hu
man race. In dealing with the general 
topic of wisdom, Paul writes in I Cor
inthians 2: 10-11, "But God hath re
vealed them unto us by his Spirit: for 
the Spirit searcheth all things, yea, the 
deep things of God. For what man 
knoweth the things of a man, save the 
spirit of man which is in him? even 
so the things of God knoweth no man, 
but the Spirit of God." Not only does 
the Spirit possess intellectual ability, 
He possesses all intellectual ability. He 
is omniscient, and is willing to impart 
divine wisdom to the believer in Christ. 

In thinking of the attribute of sensi
bility, one's mind immediately comes 
to meditate upon the immeasurable 
compassion of the Lord Jesus Christ. 
A large proportion of His suffering in 
life was due to His sympathetic feeling 
towards others in their needs. Partic-

ularly, was He burdened with respect 
to those needs which were spiritual: 
"When he saw the multitudes, he was 
moved with compassion on them, be
cause they fainted, and were scattered 
abroad, as sheep having no shepherd" 
(Matt. 9:36). Similarly, the Spirit -
whom the Son has sent into the world 
-is sensitive along these lines. In 
Ephesians 4: 30 following a series of 
commands which forbid certain speci
fic sins which were besetting the Chris
tians addressed, Paul writes, "Grieve 
not the Holy Spirit of God, whereby 
ye are sealed unto the day of redemp
tion." The obvious conclusion from 
this word of admonition is that the 
Holy Spirit can be grieved; He does 
have feelings. 
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The other remaining attribute of 
personality is that of will. Perhaps the 
most obvious instance in which this 
characteristic of the Holy Spirit is evi
denced is in conjunction with spiritual 
gifts within the church, the body of 
Christ. The distribution of these gifts 
is a sovereign act of God; thus there 
must be a decision within the Trinity 
as to who is to receive them. Speci
fically, the Scripture relates the Third 
Person of the Trinity to this distribu
tion of gifts; in I Corinthians 12: 11 
we read, "But all these [specific gifts 
of the Spirit just listed] worketh that 
one and the selfsame Spirit, dividing 
to every man as He will." The words 
"He will" are a translation of a Greek 
term which denotes a deliberate deci
sion. In common language of today, 
He made up His own mind how He 
was going to do it. In His omniscience 
He came to a decision, and gifted men 
along the lines in which He knew 
they would be needed in their own 
particular sphere of responsibility. 

From the foregoing passages of Scrip
ture it becomes obvious that the being, 
called by the name the Holy Spirit, 
is a person. 

Turning to a consideration of the 
work of the Holy Spirit, we cannot 
help remembering the statement of the 
Lord Jesus Christ found in John 15:26. 
Referring to the Spirit of God, He said, 
"When the Co'mforter is come, whom 

I will send unto you from the Father, 
even the Spirit of truth, which pro
ceedeth from the Father, he shall testify 
of ( or concerning) me." From these 
words a primary responsibility of the 
Holy Spirit may be learned. Consider 
several of the means by which He has 
been and is accomplishing this task. 

( 1) His activity in connection with 
the Written Word. The Bible, as it has 
come to us, must be attributed to some
one other than a human being, be
cause of the many indisputable proofs 
of a supernatural origin. With this 
conclusion agrees the testimony of 
itself. "For no prophecy ever came by 
the will of man; but men spake from 
God, being moved by the Holy Spirit" 
II Peter 1:21 (A. S. V.). This verse 
involves a comparison with a ship's 
being borne along to its destination 
by the wind. In a like manner the 
writers of Scripture were empowered 
for their task by this Divine Person. 

In the light of the Spirit's respon
sibility in relation to the person of 
Christ, it is not surprising to find that 
the central theme of the whole Bible 
is the person and work of the Lord Je
sus. No matter to what page in the 
Bible one may turn, he will find the 
truth that "the blood of Jesus Christ 
his Son cleanseth us from all sin" (I 
John 1:7). This feature of the Holy 
Word of God is the result of the activ
ity of the Holy Spirit of God. 

(2) His activity in connection with 
the Incarnate Word. The Holy Spirit 
was the agent of the conception of Je
sus of Nazareth, the Incarnate Word 
of God. The child Jesus was filled with 
the Holy Spirit from the moment of 
conception. At the baptism of Jesus 
a new phase of the Spirit's ministry 
to Him was begun. From this point 
forward the Lord's ministry was char
acterized by preach1ng and the per
formance of miracles through the pow
er of the Spirit. 

It is easily seen from these observa
tions that the Holy Spirit played a vi
tal role in the preparation of the spot
less Lamb of God who was to take away 
the sin of the world. 

(3) His activity in the unsaved 
world. The Spirit's interest in testifying 
of Christ is nowhere more in evidence 
than in His ministry in the midst of 
unsaved humanity. Jesus Christ Him
self predicted this particular activity 
before His crucifixion and before the 
coming of the Spirit: "When he is 
come, he will reprove the world of 
sin, and of righteousness, and of judg
ment" (John 16: 8). His reproving or 
convicting ministry relates to a per
son's failure to believe in Christ, his 
lack of righteousness which can only 
be remedied through the imputed 
righteousness of Christ, and his pre
carious position because of the judg
ment which is to come upon all sin
ners, which judgment has already fal
len on Satan, the originator of sin. 

This is the activity through which 
men come to realize their own inad
equacy to satisfy the righteous de
mands of God. The Spirit of God points 
them to Jesus who is the only one who 
is able to provide deliverance. 

(4) His activity in the saved world. 
The Holy Spirit initiates a number of 
new ministries in the life of the new 
Christian. He brings this individual 
into the family of God by regenera
tion or the new birth. The saved per
son becomes a new creature in Christ 
Jesus, and a partaker of the divine 
nature. 

Another part of the Spirit's work, 
which is vital to the Christian, is His 
ministry in indwelling every single 
child of God. The believer in Christ is 
"the temple of the Holy Spirit" (I Cor. 
6: 19), and is expected to conduct him
self in the holy manner which is con
sistent with this fact. When he does 
so, the Spirit is free to control his life, 
and empower him for effective service. 

James writes, "The Spirit whom he 
made to dwell in us longs over us 
jealously" (Greek text of James 4:5). 
The Spirit has taken up His residence 
in the individual, and is now making 
demands upon the person's complete 
devotion. The question is, What will 
be our response to the claims of the 
Holy Spirit upon our beings? 
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This We Believe 

The Dispensa,tions 

by Nickolas Kurtanek, Th.D. 

Ass't. Prof. of Biblical Studies 

As A SYSTEM of Biblical interpreta
tion, Dispensationalism has been 

controversial ever since it became popu
lar during the nineteenth century. 
Consequently, throughout the years it 
has been misrepresented by its op
ponents, and even misunderstood by 
many who have professed to embrace 
it. Thus, in spite of the objections 
raised against Dispensationalism, all 
of which have been adequately an
swered, we, at Biola College, believe 
and teach that a sane dispensational 
approach to Scripture is still the best 
method of understanding the great 
plan of God. Therefore, it is my pur
pose to point out briefly what are con
sidered the major excellencies of this 
system to which we adhere. 
I. It Harmonizes Scripture. Passages 
which appear contradictory are har
monized because the literal, historical, 
and grammatical methods of interpre
tation are applied consistently. 

Furthermore, it observes, carefully, 
the different dispensations in accord 
with progressive revelation. The dis
pensational approach, then, interprets 
the words of Scripture according to 
their normal meaning in the light o.f 
their historical setting, paying strict 
attention to the immediate and broad 
context. This method enables one to 
discern correctly the distinct rules of 
life which governed man's relationship 
to God throughout the historical peri
ods outlined in Scripture. Law and 
grace are not confused! Israel and the 
Church are seen in their proper Scrip
tural perspective. While acknowledg-

ing these dispensational distinctives, it 
is to be observed that all dispensation
alists abide by the divine dictum that 
"All Scripture is given by inspiration 
of God (God-breathed) ... " (II Tim. 
3: 16, 17). 
II. It Explains History Adequately. 
The course of history is an insoluble 
riddle without rhyme or reason to 
many scholars who represent various 
branches of learning but who do 
not consider seriously the facts which 
are in God's Word. While Scripture, 
per se, is not a philosophy of history, it 
does contain the only sane and satis
factory explanation for history, and 
traces its broad outline with amazing 
precision from beginning to end. It 
submits the only satisfactory explana
tion relative to the origin, purpose, and 
destiny of man. This is obviously true 
because history is merely the unfold
ing of God's eternal plan revealed in 
Scripture. 

It is presumed that all Conservative 
theologians agree with the above gen
era1izations; unfortunately, all do not 
agree upon the method by which his
tory is being disclosed nor the man
ner of its consummation. 

We believe that Dispensationalism, 
alone, is in keeping with Divine revela
tion, for it explains intelligently, and 
adequately, the progress and termina
tion of history. This is sustained by the 
fact that the Dispensational structure 
harmonizes with the plan of God, un
folding the course of ristory in a logi
cal, chronological, and systematic way. 
Beyond this, in view of its consistent 
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and literal method of interpretation, 
Dispensationalism proclaims that his
tory will be climaxed by unprece
dented glory within the realm of 
time-(Rev. 19:11-20:6). 

Since a literal interpretation of 
Scripture confirms the doctrine that 
teaches a factual return of Jesus Christ 
to the earth to establish His Millen
nial Kingdom, it is right to call this a 
Biblical optimism. 

III. Its Biblical Basis is Conducive to 
a Constructive Influence in the Chris
tian Life. Because of its adequate meth
od of interpretation, it is believed that 
the Dispensational approach of the 
Word of God enables the Christian to 
attain, in a large measure, a correct 
knowledge of the doctrines of theology, 
bibliology, soteriology-salvation, eccle
siology-the church, and eschatology
last things. Therefore, if this knowl
edge is possessed and integrated into 
the life and daily walk of the believer, 
it is certain to result in the following: 

(1) It will promote fellowship with 
God and with other believers. It is in 
harmony with the teaching of I John 

3. The words of St. Augustine touch 
upon this fellowship in this way, "In 
essentials, unity; in non-essentials, lib
erty; in all things, charity." 

1: 

(2) It enables the believer to dis
cern correctly between law and grace. 
It is a foregone conclusion that no 
Christian can experience normal 
growth who is confused in the areas 
of law and grace. Without controversy, 
the Book of Galatians is the strongest 
polemic against placing believers under 
any form of legalism, for Paul said, 
"Christ is become of no effect unto you, 
whosoever of you are justified by the 
law; ye are fallen from grace" (Gal. 
5:4). Thus, the dispensational approach 
shows the believer how to distinguish 
between law and grace - that he is 
dead to the law (Romans 7:4 ), and that 
victory over sin cannot be attained in 
any certain form of legalism, but in 
the redemptive work of Jesus Christ 
and is obtained by faith (Rom. 6:1-11; 
8: 1-4; II Cor. 5: 7; Gal. 2-20). 

( 3) It enables the believer  to under-

stand, to a large measure, the plan of 
God. The dispensationalist is able to 
look backward and see the marvel of 
God's plan as it has been unfolded 
thus far; even more thrilling, he is 
able to look forward with some degree 
of confidence and know what the fu
ture holds for him and this world. 
This understanding functions as a sta
bilizer to the Christian, for it keeps 
him in calm in the midst of world 
tension and turmoil. 

( 4 ) It provides the believer with 
proper perspective for the Church. A 
true Scriptural distinction between 
Israel and the Church helps the Chris
tian to understand the place and pur
pose of each in God's program. It is 
clear from Acts 15: 14 that God is call
ing out a people for His name in this 
dispensation. Therefore, it is quite evi
dent from the Word of God that the 
primary task of the Church in the 
world is to witness for Christ so that 
this Body might be completed (Acts 
1: 8) . Also (Matt. 28: 19, 20). 

IV. It Provides an Adequate Defense 
against the errors of Liberal and Neo
Orthodox Theology. While these 
schools are distinct, it is manifest that 
both are tarred in some measure with 
the same brush. Both systems are op
posed to the basic tenet of true Ortho
doxy, which is a belief in plenary, ver
bal inspiration of the Scriptures. There
fore, since the theology of Dispensa
tionalism is a product of the literal, 
grammatical,  and historical interpre
tation, and because this method of in
terpretation embraces, without reserva
tion, the plenary, verbal inspiration of 
Scripture, it naturally presents an im
pregnable defense against the inroads 
and advances of Modernism and N eo
orthodoxy. 

In conclusion, we repeat that Dispen
sationalism is an effective method of 
studying the totality of Scripture, be
cause it harmonizes Scripture; it ex
plains, adequately, history; its Biblical 
basis is conducive to a constructive in
fluence in the Christian life; and it 
provides an adequate defense against 
the errors of Liberalism and Neo-ortho
dox theology. (continued on next page) 
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This We Believe 

Evolution 

by Bolton Davidheiser, Ph.D. 

Professor of Science 

M ANY CHRISTIANS hold, in error, the 
view that scientists are giving up 

their belief in the theory of Evolution. 
Nothing could be farther from the 
truth. Let us consider a few examples 
of this fact. 

About five years ago, Professor H. 
J. Muller, a great genetist and winner 
of the Nobel Prize, urged that the 
idea of evolution be made an integral 
and fundamental part of the American 
way of thinking. And that it be taught 
in the grade schools and high schools. 

Professor Theodosius Dobzhansky, 
another genetist of note, speaks for 
many present day scientists in these 
words, "It would seem that in our day 
an anti-evolutionist must, of necessity, 
be either ignorant of the evidence or 
incapable of sound reasoning." 

A few years ago a professor of the 
University of Hawaii published a paper 
in "Science" the journal of the Ameri
can Association for the Advancement 
of Science, in which he started out 
with the words, "Each of us is for good 
and against evil." He then said that 
"the evil against which science teach
ers stand is teleology." Now teleology 
is the concept of design and purpose in 
nature. If there is no design in na
ture, it follows that there is no Design
er. To oppose the idea of design in 
nature is to deny God. In the first 
chapter of Romans it is pointed out 
that God is manifest in the wonders 
of creation. We quote to this profes
sor from Isaiah, "Woe unto them that 
call evil good and good evil." 

Christians may not be aware that in 

many schools much pressure is put 
upon the student who does not accept 
the theory of evolution as a fact, and 
his grades may suffer for it if he re
fuses to compromise. Some schools will 
not admit a student if it is known that 
he does not accept evolution as true. 

Since the scientists take the attitude 
that evolution is a proven fact, and 
since the general public has been won, 
at least, to a point where opposition 
has ceased, the evolutionists glibly pass 
over difficulties and make sweeping 
generalizations without fear of contra
diction. 

George Gaylord Simpson, the emi
nent paleontologist, now of the Peabody 
Museum of Harvard University-dis
cussing the evolution of the horses 
from their alleged ancestors-lists all 
the possible ways it could have hap
pened. One hypothesis is that a pair 
of condylarths "suddenly gave birth to 
a litter of Dawn Horses." This would 
be something like a pair of cats hav
ing a litter of pups. Professor Simpson 
says that this is so improbable as to be 
unacceptable unless there is no more 
likely explanation. He finds a better 
explanation in the theory that the evo-
1 u tion occurred at a place which is now 
beneath the waters of the ocean where 
the evidence is inaccessible to the hun
ter of fossils . The important point is 
that something which is extremely un
likely will be accepted by the evolu
tionist if he cannot think of something 
better. 

The transition from a fish to a tree 
shrew-a small animal which super-
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ficially looks something like a mouse
is no problem at all for Professor Wil
liam Howells of Harvard University. 
He says, "We can plainly see that a 
tree shrew is a hairy, four-footed, air
breathing, warm-blooded, live-bearing, 
tree-going fish ." 

Some scientists have become rather 
poetic as does Professor Loren Eiseley 
of the University of Pennsylvania con
cerning our evolution from the fish. 
He says, "It gives me a feeling of con
fidence to see nature still busy with 
experiments, still dynamic, and neither 
through nor satisfied because a Devo
nian fish managed to end as a two
legged character with a straw hat." 
Deriving us from still lower forms he 
becomes eloquent as he refers to one of 
man's great achievements, the 200-inch 
telescope on Mount Palomar. "A bil
lion years have gone into the making 
of that eye; the water and the salt and 
the vapors of the sun have built it; 
things that squirmed in the tide silts 
have devised it." 

Scientists criticize Christians as ap
pealing to emotions instead of looking 
at facts objectively. One hesitates to say 
that according to the theory of evolu
tion we evolved from monkeys, because 
the scientists have produced an emo
tional reaction to this statement, and 
the reaction is that only an ignorant 

·person would make such a statement. 
In spite of statements to the contrary, 
outstanding scientists do say that we 
evolved from apes, and from monkeys. 
And furthermore, in spite of statements 
to the contrary, Darwin did believe 
this also, because he said so in his book 
The Descent of Man. 

A generation ago evolutionists said 
that although there is no doubt about 
the fact of evolution, it is not known 
how it came about. One does not hear 
this any more, and the books tell us 
that evolution came about through 
mutations and natural selection. Na
tural selection was proposed by Darwin 
over a hundred years ago. When it was 
criticized, he largely replaced it with 
a theory of the inheritance of acquired 
characteristics, although previously he 
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had strenuously opposed this theory. 

The mutation theory was proposed by 
Hugo De Vries in 1901. While there 
are difficulties in this theory it is ac
cepted because there is nothing better 
and nothing better is now expected. 
Thus both these theories of evolution 
were well known at a time when it was 
admitted that the mechanism of evo
lution was still unknown. Now they 
are said to explain the process of evolu
tion 

Most unfortunately, a number of 
men of science, who have reputations 
as conservative Christians, have been 
writing books and articles for the 
Christian public which confuse the 
issue more than it was before. This 
takes two forms. One is informing 
Christians that they cannot avoid be
lieving a certain amount of evolution 
because of the way the word evolution 
is now defined. Practically any heredi
tary change is said to represent evolu
tion going on before our eyes. The 
other is compromising with real evolu
tion, by saying that the term "kind" 
in the first chapter of Genesis may in
clude animals which are very different 
from each other, and that there is no 
Scriptural difficulty in deriving us from 
South African "ape-men." 

The central theme of Scripture is the 
plan of redemption of man through 
the atoning, vicarious sacrifice of Christ 
for our sins. H evolution is true, there 
was no historical fall of man. If there 
was no historical fall of man there is 
no need of a Redeemer. If there is no 
need of a Redeemer, Christ was a 
martyr and is not the Saviour. This is 
why the matter of evolution is such an 
important issue. There is need for a 
clear exposition of the facts, so that 
those who are in doubt may be able 
to discern and remain faithful. 

We cannot convince an evolutionist 
by arguing with him. A knowledge of 
some of the facts may be helpful in 
dealing with one who is seeking and 
the Holy Spirit will convince one who 
is yielded. 



This We Believe 

The Church of 
Jesus Christ 

by Masakazu Iwata, Ph.D. 

Assistant Professor" of History 

THE THEME to which I would like 
to give some consideration today 

is "The Church of Jesus Christ." Being 
a layman, however, who professes 
having neither great spiritual insight 
nor theological training, it would na
turally be futile for me to attempt an 
exposition of the fine points of a doc
trinal definition of the Church of 
Christ. I shall, therefore, deal with the 
topic in a very general fashion. 

To me, the Church of Jesus Christ 
denotes that body of believers who, 
through the mercy of God, have been 
raised from sin through faith and made 
eligible to sit with Christ in heavenly 
places. The Church of Christ is com
prised of once unregenerate men who 
have been regenerated through God's 
grace. And most significantly, the 
Church does not exist apart from the 
Saviour, Jesus Christ. Paul says, in Co
lossians 1: 18, "And he is the head of 
the body, the church ... " Christ, then, 
is an integral part of the Church -
its very life. Hence, we who belong 
to this body, are assured of Christ's 
continual leadership and guidance if 
we will but yield ourselves to Him. 

Some branches of the Church, un
fortunately, have sometimes been cri
ticized because Christians have not 
acted like Christians. Their lives fre
quently have not been consistent with 
the teachings of Christ. No one can 
deny that there have been occasions 
when men have lost sight of the ideals 
of the Apostolic Church, when they 
have forgotten the words of Paul, so 
penetrating and pregnant with mean-

ing: " .. . If I have all faith .. . but 
have not love, I am nothing." If we 
were to focus our attention upon the 
inconsistencies within the Church, we 
might become disillusioned. Unfor
tunately, it is very easy for frail hu
man beings to note the bad and over
look the good in persons as well as 
in institutions. But when we view the 
body of Christ in its proper perspective, 
its maj esty and worth will appear so 
overwhelming that the inconsistencies 
of its components become completely 
overshadowed. 

Men may fail, even the greatest and 
noblest among them; we are all weak 
and have feet of clay. The Church may 
falter and fail; it is, after all, composed 
of fallible men. The amazing thing is 
that despite its shortcomings, the 
Church has been the means of blessing 
for n early two thousand years. Why 
has this been so? Because, it would 
seem to me, in its weakness it has al
ways had an omnipotent Leader, the 
Lord Jesus Christ. 

It is to the credit of the Church that 
within it men may make the greatest 
of all discoveries, the love of a forgiv
ing Christ, the One alone, who is 
perfect. He has always been present 
to counsel and encourage those in need. 
There have been times in the history 
of the Church, when His message of 
salvation has been distorted and the 
Church has failed Him; but we have 
yet to find a time when Christ has 
failed the Church. In each generation 
the Church has been a place where 
men are captured by Jesus Christ. We 
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may not understand the language of 
its scholars, nor may we be inspired 
by the lives of all its members. But 
it is obvious that the Church is Christ's, 
and through His Word He penetrates 
the hearts of men to be their Saviour 
and their Master. 

Yes, the Church has been the instru
ment through which men are captured 
by Christ. You and I have seen lives 
transformed. We have seen lives which 
were without purpose changed by the 
touch of God's hand to lives with pur
pose and hope. It is my conviction 
that God uses the Church to bring 
about the miracle of the second birth, 
the creation of a new man from the 
old. 

It would be possible to cite many 
examples of those among my own cir
cle of acquaintances, . whose lives have 
undergone change under these circum
stances. I am reminded of one Cauca
sian missionary who, early in her life, 
allowed Christ to reign from within. 
God took away her temper and re
placed it with patience - the patience 
necessary in dealing with the Japanese 
people of this area for the past half 
century. Despite trials and abnormal 
physical infirmity, she has labored 
faithfully for God, radiating the love 
of Christ which all people, regardless 
of race, can understand. Innumerable 
Japanese men and women have become 
Christians through the influence of this 
one individual. 

Again there comes to mind another 
person, a very cultured woman, who 
gave up her position in a Christian 
college, because she felt led to open 
her home to the housewives in her 
neighborhood for Bible study. Her in
fluence for Christ upon her neighbors 
is inestimable, and she is another ex
ample of one whose life has been cap
tured by, and who, in turn, is being 
used of God to capture for Him the 
lives of others. 

Then there is the friend whose con
fused heart was invaded one day by 
the love of God. He has recently un
dergone some trying experiences, stres
ses that would try the soul of the 
strongest man, but God has under-
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girded him with His strength. 
Finally, if I might be permitted to 

become personal, I would like to use 
myself as an example of one who came 
to know Christ as the result of the 
prayers of those who made up the 
Church of Christ. Although my par
ents were Christians and Sunday school 
a!tendance was a part of my youth, I 
did not take Christianity too seriously. 
I was fortunate in having a praying 
mother whose one desire was to see 
her son become a God-fearing man. 
He, however, was determined to shape 
a life fashioned in his own mold and 
naturally it was a selfish life. Bu{ God 
works in mysterious ways. He deemed 
it necessary to take me to the very 
door of death; only then, He knew, 
would I allow Him to begin molding 
my life. 

After undergoing a prolonged ill
ness, and after many prayers had been 
u~tered in my behalf by Christian 
friends and relatives, the time came 
when I finally accepted Christ. This 
was ten years ago. Since then I have 
been upheld by the prayers of God's 
people and have enjoyed their fellow
ship. I have made it a point to trust 
in the Lord and not in my own under
standing. In this faith my paths have 
been directed by God. He has· also giv
en me the necessary strength to carry 
out my daily tasks. The point I wish to 
make here is that without the influence 
of the Church of Christ, I would prob
ably not be here today. God saw fit 
to use me, and it is my determination 
to serve Him in whatever capacity He 
sees fit to utilize the few talents I 
possess. 

In conclusion, allow me to say that 
if the Church is to be the visible evi
dence of Christ's presence in the world 
today, it behooves each of us to unite 
our efforts to make the Church an ef
fective body through which Christ can 
continue to work. As members of this 
spiritual body, it is not only the re
sponsibility of the ministry, but also 
that of the laymen, to pray, and to 
work, to the end of spreading the gos
pel to those who do not know Christ, 
both here and abroad. 



This We Believe 

The Spiritual Growth 

and Development 

of the Believer 
by James O. Henry, Ph.D. 

Professor of History 

S PIRITUAL LIFE is likened, in the 
Word of God, to natural or physi

cal life-it must be similarly sustained 
by correct and proper nourishment. 
The new or spiritual life is imparted 
to us in a new birth when we accept 
Christ as our Saviour. If a newborn 
babe should be left without proper 
care and nourishment, it cannot be ex
pected to grow and develop. Likewise, 
the spiritual life must be properly nur
tured and fed if it is to grow and de
velop as it should. Becoming a Chris
tian is a matter of birth - the new 
birth; being a Christian is a matter of 
spiritual growth and development. 

In the New Testament, the spirit
ual growth and development of the be
liever are second, only, to the new 
birth in significance and emphasis. 
From science we learn that physical 
life is never static. It is either develop
ing and growing, or 1t 1s diminish
ing. Likewise, spiritual growth and 
development are never static - the 
Christian is either growing or declin
ing spiritually. For this reason our 
spiritual growth and development re
quire constant cultivation. 

For example, at Biola College, we 
dare not assume that because our stu
dents are Christians, they will auto
maticaly grow and develop spiritually 
as they should. Neither can we assume 
that because we have a Christian 
faculty that its members will auto
matically be spiritual. Nor can we as
sume that because our students are 
regularly enrolled in Bible classes that 
this will, in itself, guarantee the .desired 
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results. This is good. 
There are a number of Scriptures in 

the New Testament that enjoin the 
Christian to search that he might grow 
and mature spiritually. The Apostle 
Peter in II Peter 3: 18, instructs his 
readers to, ". . . grow in grace and in 
the know ledge of our Lord Jesus 
Christ." In I Peter 2:2, he suggests to 
his readers that they, "As new born 
babes, desire the sincere milk of the 
word, that they may grow thereby." 
The writer of Hebrews speaks in the 
same vein as he discusses the present 
priestly work of our Lord Jesus Christ 
when he says, ". . . we have many 
things to say, and hard to be uttered, 
seeing ye are dull of hearing. For 
when . . . ye ought to be teachers, ye 
have need that one teach you again 
which be the first principles of the 
oracles of God; and are become such 
as have need of milk, and not of strong 
meat. For everyone that uses milk is 
unskillful ( or has no experience) in 
the Word of righteousness for he is a 
babe" (Heb. 5:11-14). 

In these verses the writer of the He
brews rather chides his readers for 
what might best be called a spiritual 
laziness and immaturity; he exhorts 
them to grow up and become mature 
spiritually-concluding his exhortation 
in these words, "Therefore leaving the 
principles of the doctrine of Christ, let 
us go on unto perfection; not laying 
again the foundation of repentance 
from dead works and of faith toward 

God. Of the doctrine of baptisms, and 
of laying on of hands, and of resurrec-

tion of the dead. And of eternal judg
ment" (Heb. 6: 1, 2). 

Now the writer of the Hebrews is 
not critical of these things in them
selves, for they constitute the very 
foundation upon which the Christian 
is to build. But rather, he is asking 
WHY there is no progress beyond the 
essentials of the new birth. They had 
not grown in grace, neither had they 
matured spiritually! We do not seem 
to realize how it must grieve the heart 
of God when one of His children re
mains a spiritual babe throughout its 
entire life and never develops beyond 
the stage of spiritual infancy. 

The Word of God is quite clear on 
the necessity of spiritual growth and 
development in the life of the believer. 
But remember, God never requires 
something of us without also providing 
the enablement with which to do it. 
There are, at least, four specific means 
by which this growth can be accom
plished. Let us suggest them to you. 

First, and perhaps most important, is 
that of daily Bible reading. We cannot 
possibly grow spiritually without a 
daily and consistent feeding upon His 
Word. The Psalmist says, "0 how love 
I thy law! it is my meditation all the 
day" (Psa. 119:97). In his heart he 
asks "Wherewithal shall a young man 
cleanse his way?" Immediately he 
gives the answer, "by taking heed 
thereto according to thy Word" (Psalm 
119:9). To the Psalmist the Word of 
God was the rule of life for he says, 
"Thy Word is a lamp unto my feet, 
and a light unto my path" (Psalm 119: 
105). 

A second means by which we grow 
spiritually, is that of prayer. When we 
read God's Word He speaks to us. 
When we pray we speak to Him. Paul 
writes to "Pray without ceasing" (I 
Thess. 5: 17). To the Philippian Chris
tians he said, ". . . but in everything 
by prayer ... with thanksgiving let 
your requests be made unto God" 
(Phil. 4:6). The Christian's hope for 
growth lies in constant contact with 
God-Prayer! 

A third means of growth and devel
opment is that of spiritual exercise. 

There is a law of nature which decrees 
that when we fail to use a part of the 
human body over a long period of time, 
the muscles and tissues atrophy or 
waste away. So in the spiritual realm
the believer who does not regularly 
engage in some type of Christian serv
ice or worship, will grow weaker spir
itually. The Apostle Paul exhorts 
Timothy to ". . . exercise thyself . . . 
unto godliness." In contrasting spirit
ual exercise with that which is physi
cal, Paul adds, "For bodily exercise 
profiteth little: but godliness is profit
able unto all things, having promise 
of the life that now is, and of that 
which is to come" (I Tim. 4:7, 8). In 
view of these Biblical injunctions, and 
in view of the fact that the Bible 
likens our spiritual growth to the 
physical - it is therefore imperative 
that we exercise ourselves constantly in 
the work of the Lord. 

The fourth and last means is that of 
Christian discipline. The Apostle Paul 
warned the believers at Rome that they 
should "Be not conformed to this 
world; but be ye transformed by the 
renewing of your minds ... " (Romans 
12:2). The Christian must constantly 
discipline himself and see to it that 
he does not allow the things of the 
world to weaken and eventually defeat 
him. The Apostle Paul was familiar 
with the emphasis which both the 
Romans and Gree'ks placed on the care 
of the physical body. One of the Greek 
writers of the classical period proffers 
this advice to Greek athletes: " ... give 
thyself to the training master as to a 
physician, and then enter the race." 
Pauls says, " ... Now they do it to ob
tain a corruptible crown; but we an 
incorruptible" (I Cor. 9:25h). 

If we hope to grow and develop prop
erly as believers, then we must be will
ing to impose upon ourselves this kind 
of discipline. If we will employ these 
four means: daily reading of the Word, 
prayer, spiritual exercise, and Chris
tian discipline, the Holy Spirit will 
find in each of us a fertile field for 
fruit bearing, and the normal thing in 
our lives will be strong, spiritual 
growth and development. 
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This We Believe 

Satan-His Origin 

Present Work 

and Destiny 

by Wallace Emerson, Ph.D. 
Professor of Psychology 

W E LIVE IN A WORLD in which there 
seems to be an increasing 

amount of evil-one in which force, 
violence, fraud, treachery, and betrayal 
are becoming commonplace. It would 
be naive to assume that these things 
have not always existed in the world 
and that something new has come into 
man's relationship with man. These 
things are not new-but they are so 
prevalent, even universal. 

Many years ago Niccolo Machiavelli, 
a Florentine civil servant, wrote a book 
entitled "The Prince" which, without 
apology, offered the thesis that while 
rulers must have a reputation for truth, 
in reality, they must not hesitate to 
lie; while they must have a reputation 
for benevolence, self-interest must be 
their only guide. They must appear to 
be loyal, but use treachery whenever 
necessary. In short - force, fraud, 
treachery, and trickery, well disguised, 
must be the standard of values by 
which any ruler must live and rule. Al
though the book exposed the wicked
ness of its author, it was a clear-eyed 
appraisal of the rules of procedure of 
the governments a:s Machiavelli ob
served them around him. But few 
governments ever succeeded in such 
utter commitment. They were not only 
perfectly embodied in the policies and 
activities of the Communist world, but 
appear to have been adopted by the 
people in general. 

Men, today, betray men in the busi
ness and professional world; they 

betray their oath of office; ministers 
betray the doctrines that they are 
committed to teach. Men betray wo:rn
en and women betray men. 

We are approaching days that are 
reminiscent of the days of Noah when 
violence covered the earth, and the 
days of the judges when every man did 
what was right in his own eyes. Now, 
does man have sufficient gifts for evil 
to be able to accomplish these things 
on his own initiative? Also, is there a 
collective consciousness underlying this 
co-ordination of evil? Is man as treach
erous, deceitful, as prone to evil as he 
seems or has he help from the outside? 
Within the human heart, all these 
things are possible but are we dealing 
with an impersonal and chance organi
zation of forces, or are we dealing with 
a personal leadership-a personal and 
satanic leader-the end, the destruc
tion of the human race? 

Some will remember that things 
were going badly with the United 
States in its contest with Russian Bol
shevism. Constantly, America's plans 
went awry, the enemy being able to 
forestall our efforts to halt his aggres
sion. The question arose, "Are we more 
stupid than the Russians, or is there 
some hidden enemy in our government 
betraying us and giving aid to Russia?" 
The then Sena tor Nixon, through the 
testimony of a former communist 
brought ·to light a communist cell dos; 
to the White House and to the State 
Department, which had access to most 
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of the secrets of the government. An 
enemy who can remain unknown and 
unacknowledged, certainly has advant
ages over a known enemy who can be 
forestalled. 

Many men today hold that good and 
evil are impersonal so far as spiritual 
entities are concerned. They hold that 
the universe came into being through 
impersonal forces, therefore, there is no 
need of a concept of God-if no God 
then no need to postulate an evil per
sonality. Such evil as appears in the 
history of man is, to them, an overall 
part of progress whereby man is 
achieving light out of primal darkness. 
If such a personality exists, would he 
not share the cleverness of the commu
nists and foster a belief in his own 
nonexistence to achieve his purposes? 

This brings us to consider what we 
actually know about such a personage. 
In the Book of Job, which may be the 
earliest written document of the Old 
Testament, we have a picture of a 
great adversary who, having access to 
God, acts as accuser of the righteous, 
under circumscribed freedom, to op
press and try them! Within limits, he 
has power to bring disaster and death. 
This picture is of a person and does not 
change as we go through the remainder 
of the Old Testament. It is given very 
great amplification, without change, in 
the teachings of Jesus and in the New 
Testament in general. 

While the Old Testament does not 
give Satan a great deal of free pub
licity, he is presented, nevertheless, in 
his capacity as deceiver, murderer, ad
versary, and roaring lion; always as 
the enemy of God and mankind. But 
so much has man fallen under his 
dominion that the New Testament 
writers can say that the whole world 
lieth in the lap of the Evil One. 

In Genesis 3, Satan appears in the 
Garden of Eden as a serpent and a 
deceiver. In Ezekiel 28, he is spoken of 
as "the anointed cherub, perfect in thy 
ways from · the day thou wast created 
till iniquity was found in thee." He 
appears in Isaiah 14 as having fallen 
from heaven through pride and the de
sire to be like the Most H igh, but ulti-
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mately to be brought down to hell 
to the sides of the pit so " they that see 
thee shall narrowly look upon thee, 
and consider thee saying, Is this the 
man who made the world as a wilder
ness, and destroyed the cities thereof; 
that opened not the house of his pris
oners?" 

Zechariah gives a most enlightening 
passage: "And he shewed me Joshua 
the high priest standing before the 
angel of the Lord, and Satan standing 
at his right hand to resist him. And 
the Lord said unto Satan, the Lord 
rebuke thee, O Satan; even the Lord 
that hath chosen Jerusalem rebuke 
thee . . . " It seems that Sa tan is a 
regular attendant at church. Most 
Christians are entirely familiar with 
the New Testament passages testifying 
to this personality who is wholly dedi
cated to evil and whose final doom is 
pronounced in Revelation 20. 

It is not our purpose to give the com
plete Biblical account of the personal
ity of the Devil, but to call attention to 
two great fallacies that have gripped 
the modern mind. The first we have 
already mentioned; namely, that many 
men do not acknowledge and do not 
believe that there is a personality, a 
great integrating and co-ordinating 
personality, back of all the evil that is 
in the world today. The second fallacy 
is even more deadly; namely, that we 
live in a universe with either no God 
at all, or in one in which there is a 
helpless and an indifferent God. 

It is said that when Emerson once 
visited Carlyle, that Carlyle broke out 
with the cry, "If there is a God, why 
doesn't He do something?" I would as
sume that he meant by this, why does 
not God  abolish the evil that men will
ingly perpetrate; why does He not de
stroy cause and effect in the moral 
realm-and why must evil go on? 

There is a story that has come out of 
Russia in the days of the Revolution. 
A group of children, who had been 
taught to believe in God, were kept 
without food for a considerable length 
of time. They were asked if they be
lieved in God, and when they said 
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SATAN (cont.) 
they did, they were told to pray to God 
for food. According to the story, no 
food came. Then they were told to pray 
to Stalin, and upon doing so, they 
were immediately furnished with food. 
The moral of this was supposed to be 
that God was impotent, but Stalin 
could give all good things. 

As long as men are unwilling to ac
knowledge the existence of an enemy 
who would destroy them and infer that 

he has the power to destroy the power 
of a God who would redeem them, how 
can we be other than helpless m the 
hands of the enemy? 

Let us read God's Word as to the 
permanent fate of this enemy, Satan. 
"And the devil that deceived them was 
cast into the lake of fire and brimstone, 
where are also the beast and the false 
prophet; and they shall be tormented 
day and night for ever and ever" -
Revelation 20: 10. 

This We Believe 

The Future Destiny 

of the Unsaved 

and the Saved 

by Arnold D. Ehlert, Th.D., M.S.L.S. 
Librarian, Prof. of Library Science 

"IF A MAN die, shall he live again?" 
queried the old patriarch Job. This 

occurs in the 14th verse of the 14th 
chapter of the Book of Job. He reminds 
us in verses 10 and 12 that "man dieth, 
and wasteth away: yea, man giveth up 
the ghost; and where is he? ... So 
man lieth down, and riseth not: till 
the heavens be no more, they shall not 
awake, nor be raised out of their sleep." 
While this may be the normal pattern 
of human life, Job is not resigned to 
it. He prays in verse 13, "O that thou 
wouldest hide me in the grave, that 
thou wouldest keep me secret, until thy 
wrath be past, that thou wouldest ap
point me a set time, and remember 
me!" Then in the confidence of faith 
he is moved to prophesy in verse 15, 
"Thou shalt call, and I will answer 
thee: thou wilt have a desire to the 
work of thy hands." 

This hope and faith he bases on 
God's work of dealing with the ques
tion of his sins, when he explains, in 
verses 16 and 17, "For now thou num
berest my steps: dost thou not watch 
over my sin? My transgression is sealed 
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up in a bag, and thou sewest up mine 
iniquity." With God in full control 
of the sin situation, Job is able to burst 
out in the 19th chapter, verses 25 and 
26, "For I know that my redeemer 
liveth, and that he shall stand at the 
latter day upon the earth: And though 
after my skin worms destroy this body, 
yet in my flesh shall I see God." 

While Job's interest in these passages 
is in his own personal survival of the 
ordeal of physical death, and. deliver
ance into a new life beyond the grave, 
he is aware of a judgment and of the 
desirability of escaping it. He speaks 
of the wrath of God. While physical 
death is involved, he sees the wrath 
of God active in judgment. 

This agrees with what Moses told 
the children of Israel in Deuteronomy 
1:17, "judgment is God's." Isaiah con
firmed this when he said, "The Lord is 
a God of judgment" (30:18). "I the 
LORD love judgment," He told Isaiah 
(61:8). Judgment and sovereignty be
long together - See I Sam. 8:5, and 
Judges 2: 16. One aspect of the judg-

ment of God has to do with His people. 
We are not going to explore this as
pect, but press on to His judgment 
upon those who are not His people, 
'the wicked,' as the Old Testament so 
often speaks of them. The Psalmist de
clared, "God is angry with the wicked 
every day," (Ps. 7:11) . and "The 
wicked slfall be turned into hell, and 
all the nations that forget God" (Ps. 
9: 17). 

We have laid this foundation rather 
carefully because there are many peo
ple who say that they do not believe 
that God would punish any of His crea
tures forever, rather that He will pun
ish only for purposes of correction or 
restoration, or that all the punishment 
a person will receive is in this life. 

The chief error in this is that it 
runs counter to the whole revelation 
of God. God has a purpose; He has a 
plan; He has a program which imple
ments His purpose; and He is going 
somewhere. Good and evil are seen su
perficially if they are seen only as 
principles, and not in connection with 
persons. This is a conflict between God 
and the devil! 

" ... Judgment protects the idea of 
the triumph of God and of good. It is 
unthinkable that the present conflict 
between good and evil should last 
throughout eternity. Judgment means 
that evil will be disposed of authori
tatively, decisively, finally. Judgment 
means that in the end God's will will 
be perfectly done" (Leon Morris, The 
Biblical Doctrine of Judgment, Grand 
Rapids, 1960, p. 72). The corollary of 
this is that he who opposes God and 
His will is doomed to judgment. 

In the New Testament we are struck 
first of all with the fact that "all judg
ment is given unto the Son" (John 
5:22). Peter explains that it was Jesus 
who "was ordained of God to be the 
Judge of quick and dead" (Acts 10:42). 
Thus the great creed of the church de
clares, "From thence he shall come to 
judge the quick and the dead." 

Thank God, the judgment on sin in 
general is past. The sin question was 
forever settled when Jesus Christ "bare 
our sins in his own body on the tree" 
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(I Peter 2:24). "There is now no con
demnation," Paul tells us, "to them 
which are in Christ Jesus" (Rom. 8:1). 
But as to the works of the Christian, 
"We must all appear before the judg
ment seat of Christ; that every one may 
receive the things done in his body, 
according to that he  hath done, wheth
er it be good or bad" (2 Cor. 5:10). 
This will take place after the saints 
have been caught up to be with Christ, 
and before He comes again with His 
saints to set up His kingdom. Various 
awards and crowns will be given at 
this time. 

The unrighteous do not appear at 
this judgment, as they are in the grave, 
except those still alive upon the earth. 
After the thousand years' reign of 
Christ on the earth, at the second res
urrection from the dead, the great 
white throne judgment, described by 
John in Revelation 20, will take place. 
There the unrighteous will be judged 
according to their works. The books 
are opened. John tells us the result of 
this judgment in Rev. 20: 15. 

The language of judgment against 
the ungodly in the New Testament is 
fearful language: as to the nature of it: 
"wrath," "vengeance," "gnashing of 
teeth," "fire and brimstone," et cetera. 
And finally, the duration of it: "for
ever." These are not the words of men. 
They are the words of Jesus Christ, un
to whom all judgment has been com
mitted. In addition to all of these ter
rible phenomena which we might call 
positive aspects of judgment, there are 
also the negative: separation and loss, 
words like "depart from rrle," "them 
that are least." These suggest to us the 
other side of the coin, so to speak, and 
we shall now turn our attention brief
ly to the future destiny of the right
eous. 

One of the most prominent aspects 
of the gospel message is the promise 
of the things laid up for those who 
love the Lord. They are far beyond hu
man words to describe. Basic to this 
is the fact of relationship with God: 
"I will walk among you, and will be 
your God, and ye shall be my people:' 

(continued on next page) 



FUTURE DESTINY (cont.) 
Much of the future blessing of the 

righteous is developed in the Kingdom 
of God. This has its present aspects, 
but our interest is in its future phase. 
This kingdom is described in many 
glowing details by many writers of 
both Old and New Testaments. It is an 
inheritance. Holiness prevails. Joy pre
dominates. Peace is enjoyed. Salvation 
abounds. Its chief characteristic is glo
ry. All this is guaranteed because Je
sus Christ the Messiah is in His right
ful place on the throne. To this He 
was born. 

All evil is restrained by a rod of iron, 
and all believers give "praise and hon
our and glory at the appearing of Je
sus Christ" (I Peter 1: 7). He is the 
Lamb that was slain. Rewards will be 
given, various crowns, and everlasting 
life is the possession of every citizen of 
the kingdom. 

This kingdom is from heaven, it 
comes down, it is centered in a new 
city, the New Jerusalem. The saints 
rule and reign with Christ a thousand 
years. The nations of the earth will be 
brought into subjection to Christ, and 
then He turns the kingdom back to 

His Father from whom He received 
it. This is the ultimate and final tri
umph and victory. After that bursts 
upon the scene a new heaven and a 
new earth wherein dwelleth reghteous
nss only. This is the day when God 
will be "all in all" (I Cor. 15:28), and 
only He knows all that that day holds 
for His redeemed creation. 

These two aspects of future destiny 
are formally summarized by the Biola 
doctrinal statement as follows: "All 
those who persistently reject Jesus 
Christ in the present life shall be 
raised from the dead and throughout 
eternity exist in a state of conscious, 
unutterable, endless torment and ang
uish." "All those who receive Jesus 
Christ as their Saviour and their Lord, 
and who con£ ess Him as such before 
their fellow men, become children of 
God and receive eternal life. They be
come heirs of God and joint-heirs with 
Jesus Christ. At death their spirits de
part to be with Christ in conscious 
blessedness, and at the second coming 
of Christ their bodies shall be raised 
and transformed into the likeness of 
the body of His glory." Which of these, 
my friend, will be your destiny? 

This We Believe 

The Return of 
the Lord 

by Glenn O'Neal, Ph.D. 

Professor of Practical Theology 

O NE OF THE most neglected truths in 
the Bible is the second coming of 

Jesus Christ. If the references to His 
soming were few and obscure, this 

might be understandable, but it is 
stressed in almost every New Testa
ment book with Christ Himself re
peatedly warning His disciples to be 
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ready for this event. 
It is not surprising that Satan has 

concentrated his attack on this truth. 
He knows that if he can undermine 
the confidence of people in this doc
trine, that one of the greatest incen
tives to the acceptance of Christ, as 
well as holiness of life on the part of 
the Christian, is destroyed. In spite of 
the fact that many churches have ap
parently lost their anticipation of this 
event, it remains the blessed hope of 
the church. In a day when prospect 
for the future includes possible nu
clear war, it is time the church recap
tured the zeal for this truth, and pro
claimed it to a world that desperately 
needs a bright hope for the future. 

In order for the church to gain the 
full benefit from the truth we must, 
first of all, understand the different 
phases of His coming. 

It was the fact that the disciples 
failed to understand the two phases 
of the coming of the Lord in the Old 
Testament that caused them to be de
feated when Christ was crucified. In 
one passage they read of the Messiah 
who was to be "cut off." In another 
portion He was pictured as reigning 
over all the nations. 

Christ reminded them of their blind
ness when He declared in Luke 24:25, 
26 "O fools, and slow of heart to believe 
all that the prophets have spoken: 
Ought not Christ to have suffered these 
things, and to enter into his glory?" 

The picture of Christ's second com
ing is just as blurred unless one realiz
es that there are two phases of His 
second coming. In one place it speaks 
of the coming of Christ to take His 
saints to heaven. "For this we say un
to you by the word of the Lord, that 
we which are alive and remain unto 
the coming of the Lord shall not pre
vent them which are asleep. "For the 
Lord Himself shall descend from hea
ven with a shout, with the voice of the 
archangel, and with the trump of God: 
And the dead in Christ shall rise first: 
Then we which are alive and remain 
shall be caught up together with them 
in the clouds, to meet the Lord in the 
air: And so shall we ever be with 

the Lord" (I Thess. 4:15-17). In an
other He is declared to be King of 
kings coming to assume direction of 
the governments of earth. "And I saw 
heaven opened, and behold a white 
horse; and he that sat upon him was 
called Faithful and True, and in right
eousness he doth judge and make war. 
And out of his mouth goeth a sharp 
sword, that with it he should smite 
the nations: And he shall rule them 
with a rod of iron: And he treadeth 
the winepress of the fierceness and 
wrath of Almighty God. And he hath 
on his vesture and on his thigh a 
name written, KING OF KINGS, AND 
LORD OF LORDS" (Rev. 19: 11, 15, 
16). 

The understanding of these truths 
has the same effect as turning the prop
er knobs to bring a television screen 
in focus so a clear picture is seen. Pro
phetic truth is a jumbled mass of facts 
until it is clarified by these truths. The 
blessed hope of the church is the mo
mentary expectancy of the coming of 
Christ to take us to be with Himself. 
Nothing in the prophetic plan needs 
to occur before this wonderful event 
takes place. Following our departure, 
a period of great tribulation will begin 
on earth, which is God's final answer 
to a world that has refused to acknowl
edge Him as Lord. The conclusion 
of this period will be marked by the 
second phase of Christ's return, His 
coming to earth for the establishment 
of the kingdom. 

There are many who accept the idea 
of the second coming and understand 
the rapture of the church and the rev
elation of Christ at the establishment 
of the kingdom, who still do not enter 
into the full benefits of its transform
ing reality. 

We need to live in such anticipation 
of the event, that it becomes a power
ful force in shaping our lives. A man ' 
may know much about the component 
parts of an automobile, but he does 
not gain full benefit of it until it is 
used to transport him to his destina
tion. The hope of His coming should 
cause us to live in the light of the 
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SECOND COMING (cont.) 
possibility of being called into His 
presence. I John 3:3 declares that "ev
ery man that hath this hope in him 
purifieth himself, even as he is pure." 
When an honored guest is expected a 
good housekeeper will want every room 
to be immaculate. No effort is too great 
in cleaning every nook and corner. One 
day, and perhaps soon, each of us will 
be ushered into the presence of God, 
and yet we are often very careless 
about readying our lives for this oc
casion. 

Also the anticipation of this experi
ence should lead us to spend our time 
in a way that will count for eternity. 

After Paul has just told of the day 
when Christ comes to raise the dead 
and transform the living, he concludes 
in I Cor. 15:58 with a challenge to "be 
. . . stedfast, unmovable, always 
abounding in the work of the Lord, 
forasmuch as ye know that your la
bour is not in vain in the Lord." 

The Lord warned us, too, of the sub
tle influences which would tend to cool 
our anticipation of this blessed event. 
He described the day of Lot as a time 
when "they did eat, they drank, they 
bought, they sold, they planted, they 
builded; But the same day that Lot 
went out of Sodom it rained fire and 
brimstone from heaven and destroyed 
them all. Even thus shall it be in the 
day when the Son of Man is revealed" 
(Luke 17:28-30). Note that the people 
had become so involved in the ordi
nary pursuits of life: eating, buying, 
selling, planting, and building that 
they gave no attention to the warning 
of impending doom. Christ declared 
that it will be this way before He re-
turns. 

As Paul approached the end of his 
ministry the anticipation of the com-
ing of Christ was still prominent in his 
thoughts. In II Tim. 4: 8 he spoke of 
the crown of righteousnes which he 
was to receive, and declared that "them 
also who love his appearing" would 
be entitled to this crown. 

There are many who do not look 
forward to the coming because they 

do not understand it, but the sad truth 
is that many Christians who do un
derstand it, are not anticipating it be
cause their love for Christ. has grown 
cold. Selfish goals and attaining ma
terial things have become so time
consuming that little thought is given 
to the return of Christ. 

Peter warns about becoming attached 
to that which is temporary, urging that 
we set our affections on the permanent 
values which will be received at the 
coming of Christ. "But the day of the 
Lord will come as a thief in the night; 
in the which the heavens shall pass 
away with a great noise, and the ele
ments shall melt with fervent heat, 
the earth also and the works that are 
therein shall be burned up. Seeing then 
that all these things shall be dissolved, 
what manner of persons ought ye to be 
in all holy conversation and godliness. 
Looking for and hasting unto the com
ing of the day of God, whe~eirt the 
heavens being on fire shall be dissolved, 
and the elements shall melt with fer
vent heat? Nevertheless we, according 
to his promise, look for a new heavens 
and a new earth, wherein dwelleth 
righteousness" (II Peter 3: 10-13). 

When asked what practical value 
the doctrine of the second coming was 
to him, one Christian replied, " I keep 
my feet untangled." We should always 
remember that the material things on 
which we often place so much value, 
are to pass away and are worth noth-
ing in the light of that which we will 
receive at His coming - a new body 
in a new home, living forever, with the 
Lord always present to meet our needs. 

The warning of Christ is still ap-
propriate today. "And take heed to 
yourselves, lest at any time your hearts 
be overcharged with surfeiting, and 
drunkenness, and cares of this life, and 
so that day come upon you unawares . 
For as a snare shall it come on all them 
that dwell on the face of the whole 
earth. Watch ye therefore, and pray 
always that ye may be accounted 
worthy to escape all these things that 
shall come to pass, and to stand before 
the Son of man" (Luke 21: 34-36). 
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The Millennium 

by Charles L. Feinberg, Th.D. Ph.D. 
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Prof. of Old Testament and Semitics  

P OETS AND WRITERS through the 
centuries have written of a gold

en age. It is to be found in practical
ly every great literature of the world. 
In England in 1516 Sir Thomas 
More wrote a book entitled Utopia, 
in which he described an ideal com
monweal th, enjoying perfection in 
politics, law, and all other spheres of 
life. Is the millennium just such a 
dream for those who want to escape 
the hard realities of this life? Is it a 
product of certain theologians who 
have read it into the Bible through 
their own wishful thinking? Is it true 
here, as in so many other cases in the 
world, that the desire was father to 
the thought? 

What saith the Word of God? It 
may surprise some to learn that when 
we speak of the millennium, we are 
referring to the predicted reign of 
Christ on earth. It may surprise them 
more to find that along with the 
theme of the return of Christ to earth, 
this is, the greatest theme of Old 
Testament prophecy. There is a sense 
in which much of the Old Testament 
has been fulfilled, but there is an 
equally true sense in which much of 
it is unfulfilled. As such, it lies be
fore us. When studied carefully it is 
found that the millennium is the 
time of the fulfillment of the re
vealed purposes of God. There are 
several reasons why there must be 
a millennium, and to these we now 
turn. 

First, there must be a millennium 
bemuse of the covenant made with 
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David. In 2 Samuel 7: 10-13 God 
promised David an eternal dynasty 
and throne. The covenant is con
firmed in a remarkable series of un
qualified statements in Psalm 89. Ab
solutely nothing can alter this un
conditional promise. Thus we are not 
surprised to find the New Testament 
open with the arresting words: "The 
book of the generation of Jesus Christ, 
the son of David, the son of Abra
ham." The Spirit of God is stating in 
unmistakable terms that God has not 
forgotten His promise to David. Now, 
is the Son of David reigning on 
David's throne? No, He is on the 
Father's throne (Rev. 3:21 with Mt. 
25: 31). What becomes of God's cove
nant with David ? It must yet be ful
filled, if God is to be true to His 
Word. In the millennium it will be 
(Amos 9: 11). 

Secondly, there must be a reign of 
Christ on earth because of the prom
ise of God to the Church saints. God 
has stated that, if we suffered for 
Christ (2 Tim. 2: 11-13 ), we shall also 
reign with Him (Rev. 2:26, 27; 20:6). 
The reigning is to be on earth, just 
as the suffering is. Can it be said that 
believers ore now reigning on earth? 
Are Christians in Russia, Germany, 
and China, to mention but a few, 
reigning with Christ? They are rath
er suffering in the earth. There must 
be a millennium, then, if God's prom
ise is to be realized . 

In the third place, there must be 
a millennium because of the hope 

(con ti nued on next page) 



THE MILLENNIUM (cont.) 
the Scriptures hold out to the nations 
of earth. The Bible predicts for the 
weary, worn, struggling nations of 
the earth a glorious time of rest, 
peace, justice, and prosperity. Are 
they enjoying this now? Only in the 
kingdom of Christ can Isaiah 2: 2-4; 
11: 10; Haggai 2: 7; and Zechariah 
8: 22 be fulfilled. 

Fourthly, Christ must return to 
reign for the complete putting down 
of sin. The Bible predicts that sin 
will have a hideous culmination in 
the man of sin, confederate with a 
godless political head of the revived 
Roman Empire, and with Satan him
self. It also foretells that these will 
be brought to nought, that Christ 
will consign the devil to the pit for 
a thousand years. Are these things 
true today? Is the devil bound or 
more rampant, seemingly, then ever? 
Sin is still rife and its ravages in
crease daily all about us. In the mil
lennium sin of every character will 
be brought into subjection . 

A fifth reason why there must be 
a millennium relates to God's prom
ise of glory for creation-see Romans 
8: 19-23. In that day the desert will 
blossom as the rose; animals of prey 
will lie down with those who are 
normally their victims. Read the 
beautiful words of promise in Isaiah 
11 :6-9. The deliverance of creation 
will be realized. 

In the sixth place, Christ must rule 
on David's throne because of God's 
promises to Israel for her glory. Nu
merous passages like Deut. 30:3; 
Zech. 2:10-12; Rom. 11:25-27 guaran
tee Israel a time of settlement in the 
land of promise, a time of peace, con
version, and glory in the earth. Is this 
her condition today? Has it ever been 
her condition? Does it seem likely 
that it will soon be her condition 
through men's plans? These pledges, 
solemn and true, will be redeemed 
by God in the millennium. 

Lastly, there is the most compelling 
reason of all for the millennium, and 
it is the exaltation of Christ. It was 

no small thing for the Second Person 
of the Trinity to come to earth and 
bear shame, reproach, ridicule, and 
blasphemy. As far as conditions ap
pear now, Christ never fulfilled all 
He proimsed; there remained so much 
yet to be realized at the time He 
died. In speaking to the disciples on 
the way to Emmaus, He said: "O 
foolish men, and slow of heart to be
lieve in all that the, prophets have 
spnken! Behooved it not the Christ to 
suffer these things, and to enter into 
his glory?" (Lk. 24:25, 26). Passages 
could be multiplied where the Lord 
Jesus Christ and others (Mt. 19:28; 
Zech. 9:10; Psa. 72; Phil. 2:5-11) con
fidently spoke of the exaltation of the 
Christ who had suffered, died, and 
rose from the dead. 

Li Hung-Chang, the famous Chi
nese statesman, and Colonel Dyer 
were speaking of the authority of 
Jesus Christ. Said Li Hung-Chang: 
"Men ought always to admire suc
cess. I cannot understand why clever 
men like some of you Europeans, 
should actually worship Jesus Christ. 
Why, that man's life was a failure 
and he was actually · crucified at the 
end of it. Now crucifixion is a very 
painful death, besides being a very 
degrading form of punishment. How 
can you call yourselves followers of 
such a man as that!" Colonel Dyer 
said: "Well, Your Excellency, I don't 
know what you call failure. When a 
man's words and the story of his life 
have influenced many of the best and 
noblest of men for nearly 2,000 years, 
I don't call that failure." But, ah, 
there is more to it than that. On this 
very scene of earth where He was 
humiliated so, He shall be exalted 
and recognized and acclaimed! And 
there must be and will be a millen
nium for that! For the agony there 
will be the acclaim; for the bane, the 
blessing; for the cross, the crown; for 
the gore, the glory; for the thorns, the 
throne; for the sufferings, the satis
faction; and for the ridicule, the 
reign. 
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