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Introduction

Of all the conflicts which Christianity passed
through in the early stages of its history, that with
philosophy seems to have been the most severe and the
most far-reaching in 1ts effects. Judaism was firm and
self-reliant, because it was in a sense supernatural;
Gentlilism was pliable, because it was ignorant and
weary of itself; but philosophy was obstinate, because,
regarding religions as superstitions, it recognized no
special merit in Christianity, and attempted to ridicule
it out of existence when its unprepared defenders first
announced 1it. With the representatives of the Epicurean,
Stoic and New Academic schools, or with the cultured
classes throughout the Roman Empire, Paul came into
contact, and was required to defend his religion, not
by an appeal to prophecy, as was his wont among the
Jews, nor by merely showing the worthlessness of pre-
vailing religions and the adequacy of the new religion,
as he did to the Gentiles, but by a rational exposition
of the truth, and a demonstration of the facts on which
his religion rested. For such a conflict Paul was
prepared; for he was familiar with the phllosophlical
thought of the times, and was the man to preach to
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Epicureans, Stolcs, Platonists, or others wherever he
found them.

The philosophical method, no less than philo-
sophical thought (1) influenced Paul's manner of present-
ation, the traces of which are an exhibition in that
wonderful sermon he preached at Athens. At Athens philo-
sophy stillodominated the public thought, and statues
still graced the temples and adorned the bulldings of
the Areopagus, where Paul made his address. At Athens
Paul was on Plato's ground and had to contend with him.
At Lystra stones; at Ephesus "beasts"; at Athens philo-
sophers.

Paul was prepared to discuss the same problems,
the same hopes and fears, the same ideas which were the
burden of philosophical thought. But he was also prepared
to recover truth from philosophic uncertainty, and to
assert 1t in transparent and divine forms. He offered a
new religion in that it did what other religions, having
the same ends in view, could not realize or accomplish. He

offered a religion of truth.

(1) Cp. Bultmann, "Der Stil der paulinischen Predigt und
die cynisch-stoische Diatribe" (Goettingen, 1910) and
Norden, "Agnostos Theos" (Leipzig, 1913) discussed in

case, "Evolution of Early Christianity" (Chicago, 1914)

p. 279.
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Christianity is the only truth; it is more th?n
a single province of truth. The province of Ghristianit;'ls,
in the very highest sense, the province of truth. But, we
may ask, what is the relation of Christianity, as the truth
oY 1=

of tfutha, to other truths, for example the truths establish-
ed by a philosophical system. Do philosophy and CHristianity

agree in the discovery, explanation, and announcement of
truth ? I8 there any relation whatever between them as
systems of similar truths ?

There certainly seems to be some relationship,
for from Thales to the present time the great problems of
creation, belng, mind, and the future have engaged the
most serious philosophical investigation, and at the same
time they are involved in the most serious revelations of
Christianity. In this respect the province of Christianity
and the province of philosophy are one and the same. But
in method of discovery, development, and presentation of
truth the two systems are radically different. The di;;:;onee
between Christianity and philoaophy is largely one of
method. Out of the difference of method grows the diffgggnce
of result.

It is precisely this difference of method that
accounts for the failure of one and the success Bf the

other. Respecting the greatest truths, philosophy has

failed in its explanations and declarations, producing as
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monuments of its incompetency the wretched and ghostly
forms of materialism and agnosticism, while Christianity,
pulsating with a divine energy, announces the sublimest
doctrines with a faith born of knowledge, and a fullness
that 1s the result only of revelation from God. Christian-
ity, separated from other religions, is the religion of
supernatural truth, made known, not by philosophic
methods, nor by ordinary religious methods, but solely
by revelation. The province of paganism 1s the province
of superstition; the province of philosophy 1is the
province of speculation; the province of Christianity is
the province of revelation. This is its distinguishing
feature; this it is that isolates it from philosophies
and religions, notwithstanding their similarity of aim
and other points of agreement; this it is that places
Paul above Plato. As we study Paul, doors open before us
whose hinges human hands have vainly endeavored to
remove; he gives us a fore-glimpse of the eternal

world, not one of whose gates stood ajar until the

Son of God commanded them to be lifted up.

Let it be primarily observed that the
revelation of the Scripture regarding the future life
is authentic and to be accepted without dispute; second,
it is free from superstition, such as haunts the old

religions, and may, therefore, be taken in its fullness;
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third, it is in harmony with itself, all the truths of
Christianity mutually agreeing.

Although we may assert that because of revelation
Paul was possessed of a greater certainty of immortality
than Plato, let it not be said that he removed all mystery
from that doctrine. Conceding authenticity, sufficiency,
and harmony to the revelation of the Holy Scriptures, the
eschatology of Christianity is under the limitations that
belong to the whole system. Revelation is light; it is
darkness also. The revelation of facts, such as atonement,
regeneration, election, is incomplete and question-
awakening; results not processes, facts not explanations,
are revealed. Incarnation is a fact, but shrouded in
mystery; miracle power is an exhibition in Christ, but
explanation of it is not given; divine sovereignty and
human responsibility are taught in the Scriptures without
any attempt at reconciliation; that Christ can be divine
and yet the subject of temptation is a fact also, but
mysteriously perplexing to those who are troubled witﬁ@%he
difficulty. These truths of revelation are declared as

mysteries, never to be explained; they are to be known

as unknowable, and they are revealed as such. As the

working facts of Christianity, they are powerful and
sufficient; as the mysteries of revelation, they are

accepted, and the soul is silent in their presence.
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In like manner the eschatology of the Scriptures, authentic
and sufficient, is the region of light and darkness; the
shadows of mystery fall upon us as we enter it. It is
only a partial revelation of the facts, conditions, and
state of the hereafter. For while revelation has stated
the fact of immortality clearly and unmistakably, 1t
has not defined the state as clearly as our searching
curiosity should desire.

The foundation-truth of eschatology is the
immortality of the soul. It is the problem that has

confronted men of all ages. It is not enough that God's
eternity be demonstrated or revealed; it 1s not enough
that the angels are immortal; it must be shown that man
is immortal. Will he live after he 1s dead ? Is Cicero
still a conscious being ? Does Paul see, talk, remember,
know ? Is Luther only a memory in this world, or a
person in the other world ? What is the answer to such
questions ?

T propose to eompare the answer of one of the
greatest representatives of the field of pure philosophy,
untouched by Christianity, with that of the greatest
expounder of the revealed religion of Jesus Christ -
Plato with Paul. Without attempting to give a complete
statement of the doctrines of either, first I shall try

to draw a distinction between their views on death and
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its effect upon body and soul; second, their conceptions
of judgment and the hereafter; third, their arguments for
immortality; and fourth, the paths by which they point

us to immortality.



Chapter I
DEATH AND ITS EFFECT ON THE RELATIONSHIP OF SOUL AND BODY.

Plato.
If we compare Plato's and Paul's views on the
immortality of the soul, we must first look to their
basic conception of death and the effect it has on the

relation of soul and body.
What 1dea can we form of the soul when separated |
from the body ? Is the soul united with the body and still |
independent ? Is the soul related to the body as the ideal
to the real, or as the whole to the parts, or as the
subject to the object, or as the cause to the effect, or
as the end to the means ? Has the soul a 1life of its own
apart from the body 7 Is the soul related to the body as
sight to the eye, or as the boatmen to his boat ? Or 1is
the opposition of soul and body a mere 1llusion, and the
true self neither soul nor body, but the union of the two
in the "I" which is above them ?
When we consider Plato’'s idea of the dHoul we
mist remember that, up to his tims, all Greek philosophlca’
thought on the subject had been materialistic. Plato saw



that, assuming the soul to be material, its immortality

was irreconcilable with such a doctrine. And, still more

fatal to the belief in a continuance of personal identity

after death was the theory put forward by Diogenes of

Apollonia, that there is really no personal identity

even in life - that consciousness is only maintained by

& perpetual inhdlation of the vital air in which all

reason resides. The soul very literally left the body

with the last breath, and had a poor chance of holding'

together afterwards, especially, as the wits observed, if

a high wind happened to be blowing at the time.

It is this materialistic view that Plato takes up first

in his most extensive treatise on the soul, the "Phaedo".

There Cebes expresses the fear that E‘l’fl day (‘*:-' tPUX'V})

Zm'.tﬂud'{l' 700 Cwmaros aJa&/mJ £ A,
dAN EI!FIIV'?'l ™ ‘J’f!/af'p:( o/u(/:/u’(nr.u TE 12l
AT 0 :,1},)’_,17-,_, ' q'f[ v o :('VJ@anroj a7 lﬂd’r")'l,
ﬁ)‘l/qt:és ol T ol ';l)saTTo,ut'r-n 700 d‘w,/uufas
Kdi ¢ dI/VDUﬂ'd a‘J'rrre@ frtﬁ;aa A l(dfra"s
dia ore dwrdtelra 01)511177./ Soar roectrn

\ -

Kl o) der ¥ oUdkpsS 1  (Phaedo, 70 AY (1)
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(1)The later Epicurean view. Cp. Lucretius III 443, 456, and
459: "Cum validis ventis altatem degere posse."




Plato's man consists of body and soul.

( t’)uxn‘,v [“‘C Tou Kt Clm s Md.b&}«ﬂ’ 0 Jw/‘aw’rou,
‘Crat. 3990) The body 18 composed of the four elements

fire, earth, air, and water. ( z’wcrﬂ]t'v a’e‘ ruao}

ovdev Iy Fore 00 707 ftlvuro ; oSdE dTTev dvev
TIVeS Tl , GTéQesy I oic  dvew 17 §Sev

éx ﬂu@o‘s I(Jl\ J"ﬁ'_g ™ 1oy ﬁ'drra‘j at,";(o/’a!ra; fvnrr.clnu
Chps o Jeos iwolsr . Timaeus, 31 C). Simmias' difficulty
in the "Phaedo" 1s that the soul may be only the organization
of the material elements of the body, hot, cold, moist, and
dry ( af:'d":Tzo ’zvrtr-t,ailru o0 F‘w;uotroj ';t/.ua‘r M‘“‘,,;i
£vrexo/ue'vw Sto Aeouos wal Yuyges el Empod kel
u'd'@m}' X1 ToievTwY TIYiY; Phaedo, 86 B. Cp. Symp. 18607;

laws 889 B, 891 C).

Into this world of sense God placed a mind
because intelligent things are better than unintelligent,
and a soul because mind cannot exist apart from soul and
life. ( Zodq r-{/uno_s 0By z%.rar tx TWr KdTd ya/nr
b0 aTidv 0vdEY dvimrovy 10 vovuv E’X"V”S §hov
§ov Kddhior drerdil wort E'gfar, veovy o> &0 J/wcns
l.pu](-v’t‘s LK Vvariy ned[tﬂf'rAH 7W , Timaeus, 30 B; A€o/
el o‘;uz\n\r Thr TH YR TE 14 /uz?m/ Jrey x&d 6Aoy
K" TEdeoy Ev¥ n;\‘é'w"'iﬁ_'. f‘w/«x'nur rigus 8o/ nr¥, Timaeus
34 R) But the mind and soul of the world were created not

as our random human speech describes them here, but before

the body which they were to rule ( 72ty d¢' I Yo x—r‘; v
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OJX 055 vov ufrril(_ur 2 ;ru eoﬂfu:y 5“:/;" s ""”"WS
7 / . >
Ean 7‘“’41 Traro Mdl‘ £ 4}50:5 y‘wriegy 0J I‘"‘G

A 2/ J 4 ¢ (N /7
A7 AQY E TV ﬁ@fﬂ?@ufffdl UT o VEwTEPou

! E14
Eureefus tiarer . . Timaeus

34 C). If this is true, then the soul cannot be the
harmony of the various elements of the body as the
Pythagoreans defined it. (1)

What then 1s the relation of soul and body ?
A man uses his entire body but is a man really to be
identified with his body ? Now that which uses all other
things, even a man's body, 1s his soul. The soul is the
man, and everything else that is his is merely something
he has or owns. A man, in fact, is a "soul using a body(':i (2)
This 1s the argument of Alcibiades I. Socrates asks
Alciblades: "Are a shoemaker and a cyther-player to be
distinguished from the hands and eyes with which they
work ?" "Doesn't a man then use his entire body 7" "Isn't
that which is used to be distinguished from that which
uses 2" (‘Cregor d” oy o 7¢ Iew}cﬂwlf Ml 4:-.
XG""“"M )o "Then is a man to be distinguished from his

(1) The entire argument against the Pythagorean conception
1s given, Phaedo, 92 - 96 B. E
(2) This is the standing Academic definition of "man".




from his body ?" Man, therefore, merely uses his body. But
"what else 1s i1t that uses the body but the soul ?" Is man
"soul or body, or a combination of the two ?" Since man
is that which rules the body, the body cannot be called a
part of man. Therefore man is soul. (/a'nds'r z)lo 7oV
;'r'lﬂewror a7z ﬂ-u'wur 2 }l’u]m’. Alcibiades I, 1290 E -
130 ¢) (z)

The soul is to be entirely distinguished from
the body ( (}Ju){?‘)f ﬁw;uuro_; f:'\r.u ™ Fdy G/ld.-—
lf-‘-/eﬂ vrdr , Laws 959 A) One cannot predicate the same of
the soul that he does of the body. The soul possesses
absolute power, the body only a conditional power. The
only t.hi.rgg that they have in common is that they are
both things or realities ( oy Vo TE Dvrd £i5\als
dy,o ; n‘ /ui\r '}'UX"\V o 0(6‘ l‘a;/.wl ‘ Ml Todld
t'gdr;?_”., o ddvra I kM mAwy Lhla o ke E::'.z'reed
guréewr 7h T@I,rlf ;’.’J do ovdév Hesver - Epinomis (?),
Tennemann',:cf;f 457.)

What happens to the relation of body and soul
at death ?

Socrates' first principle is that it is not
lawful for a man to end his life by violence. (Phaedo 6{) c)

Though the philosopher would regard it as “"criminal®" to

E-

(1) A similar argument is found in the "Euthydemus®, 278 E -
282 D and 288 D - 202 E. For the idea that the true
self is the soul cf. also Laws 959 A; Phaedo 115 C;
Axiochus 365 E




put an end to his own life, yet the genuine "philosopher"
is one who 1s ready and willing to die. (1) This may seem
a paradox that a philosopher wishes to die and yet
condemns all forms of sulcide, but it is intelligible if
we conceive of man as a "chattel" ( #7774« ) of God, just
as a slave is a "chattel" of his owner, and therefore has
no right to dispose of his own life, as it does not belong
to him. The secret doctrine that we are on ward and must
not desert or try to escape is too deep or too high for
Socrates. But he can understand that we are chattels of

the gods and should await the bidding of our master

.
Taur

: : P { 0
( rode /‘ /aal %I(ff‘ 53‘ 1!{2/6’4[ ] 71‘ foy‘s Fivers 5 v 75”“5
Sy TRV KTNmirWy 105 Veoks -8 1V
« Phaedo 62 B). Yet *~%

%il/h’a %ilﬂwj a:‘ 15«3)’ rﬂl.‘s :H’pu:rhrj
in saying this we seem to be merely replacing one paradox
by another. If we are "chattels of the gods™ that means
that we are under the "tendance" of good and wise owners
who know what is best for us much better than we do our-
selves. Death would seem to mean being released from this
tendance and left to look after ourselves, says Cebes in
the "Phaedo" (62 D). But Socrates points out that this

argument is mistaken on one small point; it does not

(1) That is, he trusts that death is the entrance in a
better state, but holds that we may not force the
door; the Pythagorean origin of the absolute veto on
suicide is indicated by the allusion to Philolaus.
Phaedo 61 D.
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understand the sense in which the philosopher uses the
word "death", and that 1s what we must explain.

To put the matter quite simply, death, as
every one understands, is the "release" of the soul
from the body. ( # ou;ueJA’ Tl To‘v fuq-l’s’dror f?\r.u; .’f-‘h’fu
{€, ;:/71 Jru\d/iw‘r ; zf,k/unla_g, 7@.{ /a-n' ZAdo 74
% My 11'1‘_5 l}’ "Zﬁj 470 o0 d"w/’ad.raj LT z\d/ﬂlr ).
Death consists in this that the body is by itself and the
soul is by itself. ( Kl u“ru 70070 7' re:’r.:’r.u
]wt.'?j /ae\f/ o7 s V"X’% ATol /uxlf\lf LU :c.’,-rff’
o(v"rs g ) wﬁ/a.{ JE oftlnu /2’“’0‘3 aff' rn\r 4 ux'n‘r :ra‘
Tov f‘w;uhraj o7 2.{1 §7rar dvTmY MJ/’-(Jr";/ £rrar " 5
Phaedo 64 C) Death is even termed a )u’wj o )’wg:f;ﬂl_lj
k[)uxﬁs 4> b‘w//adraj.(l’haedo, 67 D)

The body is frequently looked upon as the tomb
of the soul. In .the "Phaedo" Socrates states that the
"lovers of knowledge are conscious that their souls, when
philosophy receives them, are simply fastened and glued to
their bodies, forced for this reason to look at reality
just as if through the bars of a prison" (;w[ﬂ ga,u t:fnf
A o, n}//«.nf' i miTou cremercer T4 Svrra
Phaedo, 82 E). And in the "Gorglas™ he expresses the same
opinion: quoting a passage from Euripides: "*Who knows, if
living 18 to die, dying is to live ?' And perhaps we ar:‘#not.
really dead; I already have heard this very thing from the

PRITZLAFF M:MORI
UAL LI
CONCORDIA SJ:,MINARERARY
ST' LO[HS’ MO-




wise men, that now we are dead, and the body is our

tomb (70 Cud trrir Ruiy FHma 5 Gorglas, 493 A)".
In the "Cratylus" Socrates discusses the origin of the
term Gwmd , and takes occasion to express the idea that
the body is the prison or tomb of the soul: "For some

say that the body ( iWu« ) is the grave ( 6‘@‘«-‘) of the

-
"-:»J

soul, because 1t is buried in the present life (rﬂ/d.c tm_s
v Td  viv ﬂd@acn ) ; ec...probably the Orphic
poets were the inventors of the name, because the soul

is paying the penalty for the things it has done; but

the body is an enclosure which may be compared to a
prison in which the soul is incarcerated, or incorporated
( Ciwud iva a'afg"n Tat, /fqmdmll’“/ ¢/€o 74 ), Therefore

it is as the name implies the keeper ( Fx< ) of the

soul until it shall pay what is due, and not even a
letter has to be changed." (Crat. 400 C). We who are in
the body are just like an oyster confined to his shell

( rdus Tf(’"fEIQ""S ... 00T@Eou T@iTev
fede é;aw/;efm » Phaedrus 250 C).

Now we can see that what the philosopher has
been aiming at all his life long is just to make the soul,
as completely as he can, independent of the forttrnies of
the body. Since death is merely the separation of soul
and body ( o de €704 f‘df[.{ﬂ/ aJy, wj f/ul SoxsT
sUdsy 2o ; EA o/u:ur 'n‘gd{,u.trwr o/u)uw_s S

S"”Z’"“j Kl Tod T guatss, Gorglas 524 B), it is something



which a philosopher, who dies to the body, every day he
lives ought to welcome. Just before his death Socrates
assures Crito that he §s a man who "has really spent
his life in philosophy has reason to be of good cheer
when he is about to die, and that after death he may
hope to receive the greatest good™ in the other world
(Phaedo 63 E). He who laments at the prospect of death
is not a philosopher, a lover of wisdom, but a lover of
the body ( Olkoly [Kardy oot sz/a'n'@/or 70T 0
\ > 4
o{,lfa/ea_g ) fr‘r &V 710’?1,5 dfﬁyd KTo Orrd /uEAAorr.t
) 'J_ A l} e/ 3 >/ 2 > A %
7o VAV EIT VA |, 0Tt ovKk A0 7Y Yl Aegeyey ,
3 / ’
oA AN& Ty Lf:Aorw,udroj .
Phaedo 68 R). In his pursuit of knowledge the philosopher
finds the limitations of the body a hindrance to him in
more ways than one, and is always doing his best to
escape them. When the soul must search for the truth
through the instrumentality of the body it is always
al \ >
deceived ( o074y /httv do /uzr-t‘ 0 U‘w;‘f..craj et -
~ d”‘ e/ /7 2 ~ e 3 > ~n
YeieR TI CHoTEY Mdey 0TI 7oTE EEATLTATAL OF’ SUTed,
Phaedo, 65 B). For this reason the soul of the philosopher
despises his body, flees from it and seeks to be by itself
> \ J. ~ € ~ / ~
(Ovikolv Kai cvreida R ToG @i ) oo You Youxyn
7, )
/,«.az’f):rr.« KTI pd e 70 TSwa Kul yElper &7 705

g-nrtf‘ oft‘ 41377‘1 A’JJ :’r/'ﬂ;r J:?wn/d/} Phaedo, 65 C). Having
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all these considerations in mind, we may fairly take a
"short cut" ( Jred 1‘03) to the conclusion that so long
as we have the body with us it will always be a hindrance
to the apprehension of "truth" 70 ddm }E’5 ). If the
body gets out of condition, our quest of"the real® ( 72
79 1s even more hindered. And if the soul wishes to
free itself of these encumbrances it must free itself
from the body ( £/ /uel/Ho/uely ToT7TE 14 Jdgu?j T!
EITerfar | XTa)) anThey dUT0d K4l LUr9 TR YUXA
J!arf:r dv’r.? 7.:‘ Tr‘eaéyurd » Phaedo, 66 D). It follows that
only in death will the soul achieve what it desires,
independence from 1ts troublesome partner ( i 7o7¢, wy
5;H¢EV ! fy‘l/u’:‘r ;‘rr-u ag\ ;r,Ju/au’l}afr 7€ e’ L/d/ﬁf{r,
i@drrd r\ f;;;-u / yeorn}twj,;rnh'v ﬂ)gufn;w/,“{medc' 66 D).}(l)
Who would not desire to be released from the

prison-house of his appetites, and retire as anchorites

into the world of pure thought ? (Phaedo, 82 E - 83 A).

It is in order not to forfeit this release that philos;;ers
abstain from sensual excess, for they alone know that

every sensuous pleasure and pain rivets the soul to the
body as with a nall ( Ovkesy 2y ﬂU’Tb'U n.c'.; o fe
/AdIJ'a‘r.( K oLTL 0“7‘7‘41 yuz-r: Jr.‘ f‘w;«..zras 2 7/—4:5'5 O/Tt’)
“Or tvarrn ndorn x4l ASTR Sriee Bdov E’J'wrd

~ o S s, Torluma .
Tooondol oUTHYy TOS ,'.Phaedo, 83 D). Their contemplation

-‘fﬁ
(1) The argument for immortality taken from this distinction
between body and soul will be carried out more fully in
the chapter on the "Arguments for Immortality"™.

T ——
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and the food of their thought 1s the true, the divine;
and so living, and expecting in death the riddance from
all mortal "miseries" and the return to their true home
(1), they will await death without fear. For death 1s no
evil, since if it 1s an eternal sleep, it will be even
as one untroubled night, and = few of our days are as
happy as that, and if it 1 a departure to a better
world (wozo o/oz/c%m:, Apology 40 E; cp. Phaedo 117 C,

/ae‘roz,ﬁh 7/5) (2), what happiness to hold converse
there with the great spirits who have gone before. A'rfd !
beslides they are not only happier in that world t.hanrvthis, :
they are immortal for all time, if indeed what 1s saild is

true ( el TE da‘a .’,HJ.( f:/ﬁf/urf’rrt‘ew' A EcaTiy i
af feel rwv ;1/.//! ,K-H' Adn 7y derwav @,’r./
.rilﬂd';/dral £iry , eiTee [ 7o h/éas'm iR }frm:
Apology 41 C). And if the "Apology" is not a true re;;;?e;xt.a-
tive of Socrates' actual speech before the jurors, cert.;inly
i1t clearly presents Plato's attitude toward death: "lh;rt?:rbre.
judges, be of good cheer about death ( zzc;flllfro’l; Fl‘:’-‘f

"tTeo_\j TV Hlvraros ) and know this one truth - that no

evil can happen to a good man, elther alive or dead, nor

are his affairs neglected by the gods....; but this is

(1) Doctrine of reminiscence. Cp. chapter on "Arguments for
Immortality"”. - e

(2) cp. Cicero, "Tusc." I, 12, "Sed quandam quasi migrationem
commtationemque vitae".
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evident to me, that to die and be released from things

id be / / C/ 3
Wsﬁ surely,best for me ( 61/ #on TH}VdV-H £/

;ﬂm 3)4}’1‘4/ T@dd/adlfwr /:’Jnar 7:1", /«n » Apology, 41 D).

Paul.

Paul's doctrine of the future life differs
basically from Plato's in that it includes a belief in
the resurrection of the body. The immortality of the soul
apart from the body, in the way in which it was taught by
Plato, is an impossible conception for the Christian., Man's
survival of death must imply the poasossipn of a body. It
is the man who is immortal, rather than":;.u soul.

Plato's conception of happiness - the clog of
the body being shaken off - ylelds the idea, which has
passed into so much of our modern t.h!.xiking, of an "immor-
tality of the soul", of an imperishablhess, of an inherent
indestructibility. It will be seen as we advance that
Paul's view is different from all of these. The soul,
indeed, survives the body; but this disembodied state is
never viewed as one of complete "life". For the Rible
"immortality" is not merely the survival of the soul, the
passing into "Sheol®™ or "Hades". This is not, in itself
considered, "life" or happiness. The "immortality® that
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Paul contemplates is an immortality of the whole person -

body and soul together. The subject must now be considered
more particularly in its different aspects.

In Paul's system man is represented as a unity.
It 1is the possession of the soul which makes the body
what it is. The body is God's work ( vdv o' o Fee's ﬁ/:n
7o /tf’Jn , Ev fi’.{a‘rlr,,uf'nb‘r v b a"w’/udrz n.’lbaw‘s

A déAnrev | 1 cor. 12, 18.).

The chief terms to be considered in order to
reach the general New Testament idea of human personality,
are four: (puzn’ ’ 7rrn7/¢.< ’ ag/,ﬁ » and ﬂ‘-{lfg corresponding
relatively to 49), 01 ,1¢, 103 . Tt is necessary to

emphasize the fact that Paul's psychology is continuous

with that of the 0l1d Testament, because some scholars (1)
have tended to exaggerate the Hellenistic influences,
especially in regard to the Pauline contrast of the inner
and the outer man. They interpret the contrast as dualism,
though this 1s essentially untrue to the Hebrew basis of
Pauline thought. It is, of course, true that the repro-
duction of the Hebrew psychological terms through their
Greek equivalents gave easier access to the Hellenistic

influences of the age. But the Greek terms of the New

(1) e.g. Holtzmann, Luedemann, Sokolowski, Ziel/in ské.
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Testament are filled with an essentially Hebrew content
(£).
wux—rf is a term very little used by Paul;

we find him using the word thirteen times, and the word
Trégud 146 times. It 1s important to understand what
he meant by them. In six passages gﬂurn’ denotes life,
and has no further signification ( ofrives rfﬂ‘\e 7":-\5
Yoy pov 70v Eduriir T@J:TﬂJo/ Jl'flig"llf-“’, Rom. 16,4;
(of Epaphroditus) T('af‘J!Zl’tl‘l;i dn;rv:/’----- ST ""\__ﬂ,.,,,l |
70 E'edrw Yeiores /azjrg/ J'H{(rxlnu ”n frer wpxﬁer.;urg
7 WUy#, Phil 2, 30; Cp. 2 Cor. 1, 23; 1 Thess. 2, 18;

1 Cor. 15, 45; Rom. 11, 3.) On three occasions it is

—ry i

used to denote the individual ( Thus, 7o« IPUX'M\. f’fo_w,"l:us
tjﬁ"fe c‘joufr-u_j oo T‘d‘rté‘-lﬂw » Rom. 13, 1l.; j)lW!s
K| @"rfmzw@f‘ ¢ri Tirav Yuymy ;rljew'rou' Tod
Mﬂf;é@/l??ﬁéfﬂl/ 7g e " » Rom. 2, 9; cp. 2 Cor.

12, 15). Of the four instances with psychical content

three denote "desire" ( %o:ed v7es 7O J&IAu,uan 700"

13606‘ tx ‘P"if"’zj , Eph. 6, 6; cp. Phil. 1, 27; Col. 3, 23)

and one denotes simply the emotional side of one's
consciousness ( 4610‘3 / Jto‘s "::') E?@v’:ra_s d}:.ﬂ"ﬂ
Culs odoTepely , il i YoeAugov Uudr T TreJua
kel A Yuym Kl T OGma ayéar rwg & 7 W.Qa::':/?_
o0 .lr.’u'@:'ou 4;/..“?,' STnrod 791:‘7‘06‘ m@u#ﬂ? »

/
(1) The two new terms, ;/03 g and aurna’m-: S are really
a

speclalizations from the psychological usage of 1 Z
in the 0l1ld Testament and are not used with a Greek
connotation.
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1 Thess. 5, 23). The meaning here is surely plain. The
apostle is not carefully describing man's psychological
structure as threefold, but is expressing the hope that
his converts may be presefved in the fullness of their
personality.
St. Paul's use of FVE(?/‘A seems more imp;:ti'nt.

In the majority of instances he implies by it some Divine
or supernatural influence. It is a cardinal principle of
his theology that the Spirit of God, working through
Christ, regenerates and sanctifies the believer. In this
sense Tysa/ud. seems to be used in contrast with body
as meaning the higher part of the believer ( o/ e |
}v T @ K1 3';/1—:_5 /'ﬂ""."’- a’(.az'rdr ov G/U,V-"T‘-‘ ¢ .
Whpeel’s o odie earé jv caprt 20 Ev w;,//:;':?n’
,ﬁ:ﬂ? TVETpa Jeod ower 2y .u;a % Se

"5 T vfﬁ}a.& @rr7ed  0UK Y es P afr-_s oK

2 \
fﬁ“rtv ol(/,utrl £/ C/’f girrog th Uﬂ“’ / n/‘“’”
Tious VEK@oy Oid .z,a-:er/-tr , 78 & TVed tus ﬁ,n

Aot L//M‘Iafl//ﬂ v, Roms 8, 8 = 10). But even in this classi-
cal passage where life according to the Spirit is eontr-::ted
with the life of the flesh, and where it is stated that
"those who are in the flesh cannot please GoU"(Rom. 8, 8),
there 1s no fundamental dualism of body and soul. For the
idea of "flesh" is not identical with that of "body"

( & J¢ 70 Fvedus i €/f @ Lrog TOV ’T-n:-a-?'r

He’ Vfl(gwr 0iiER fl V/‘”’ of e/h‘-"“j i
fém‘cw J@H“TJ/ M&LV ;wo ru—nrif /(4, 7-.(
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RS RY
= P . oy,

~”

# N / ¢ ~ /| Ay n 3 Vd > (3
YNTd Flhuarik Yudy om T EVeikovrTes LVT8d Tréyadrss fv Juiv,
Rom. 8, 11). Words like these must have fallen strangely
on Platonic ears, especially when Paul emphasized that
what was mortal was to be made immortal ( srar dE 7o
)

m} dgrir 00T EypdiTnrd: ¢’f1/.¢gff.¢.r Xt 70 dvnrer |

~ 2 J / ) 7
UM EVvgurrTd «Jdrdé‘ur‘ » 1 Cor. 15, 54).
Platonism did not fear death but it never said that
"death is swallowed up in victory." (1)

Scripture does acknowledge a dualism, which

recognizes the separate existence of soul and body. The

body 1s spoken of as the "house on earth", the "taber- |
nacle" or "tent" prepared for the occupant ( &/ //fl/ Jle
o”TI fdf n !u{ho} "l/uu/ alltId 00 ﬁtn/oyj
k’.tru\wﬂ’r( » 2 Cor. 5, 1).

Paul does not deny that the soul is separated
by death from the body. Paul looks forward to death with
Joy because, although his soul will lie in an unclothed
state (Ezcln,uﬂﬂ, e’x nd nu'/..gr.s ) yet 1t will be
"at home with the Lord® ( EVdauAce *‘co\j Tov mU@er,
2 Cor. 65, 8). In fact, while we are at home in the body,

we are absent from the Lord ( ’HJ'n/Mﬁf TES £y rq’:'

1 E——

(1) The bodily resurrection will be discussed more fully
in the chapter on "Judgment and the Hereafter".
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2 ~ rd
rwpatl tednuedust igd 707 KU@iev, 2 Cor. 6, 6).
It 1s an object of desire to be "with Christ" in this
state after death ( 'm h'lJu/kur {f)(u) t:J reor V4 -
rr..ew

Adgat 4/ &"l// e:rrw nr-u 7 o))w Jd@ ,ad;u.//qﬂrr;r
To Jf !ﬂ':/luﬂ:/ n ﬁ'detl dr-:ltdwffpo/ o// y;tutj - :
Phil. 1, 23. 24). (Cp. Rom. 7, 24: 775 oL oS oeerar Ex
™0 6‘46,1,‘.."5 Y Jdn'rw nv’ruf,-) The soul 1is, indeed,
in an incomplete state till the resurrection. It "waits
for our adoption, to wit, the redemption of our body"
( %< oUTOL $r Eav 07y a-n#x’fa/uer viederiay
:tre'&cftlzo/uu, MV AT Nurewriy 3 Tdudzoy 7’««7{,
Rom. 8, 23). But, its state, though incomplete, is still :
a happy one, for death does not destroy the soul's relation
to God and to Christ. The eternal life in the soul in
time blossoms in its fruition into the life and bless:g‘z;?gs
of eternity ( ¢ d¢ Xenrra‘j- ev u/«.v ro,ag./ ououd Vecgiv |
JM: A:ax@-rl/df ,-;-ok cfi‘ 'ﬁ'rl:?/uc {un a,u oén.’quot‘drnr

» Rom. 8, 10). But it must be borne in mind
that when Paul yearns to die it is not because he is
imbued with the Platonic desire to free the soul from
the body. "For we that are in this tabernacle do groan,
being burdened; not for that would we be unclothed, but
clothed upon. that mortality might be swallowed up of e

11re. ( u"» 0d A?E)o/kf/ utoff/rdl‘odu a’;u h'tr/wknlu

¢ a :ca.rannJ'-n ™ nﬂrn'rn/ wns Hjﬁ)‘l:;)z Cor. 5, 4)
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Paul's great thesis when he arrived at Athens
was the resurrection of the body. As we have noted, he
would have had no difficulty in convincing the Platonists
that the soul was immortal, but that the body would rise
again was a doctrine entirely foreign, in fact, absolutely
contrary to their conception of things. And this was the
snag which Paul actually ran into on the Areopagus. The
philosophers were able to follow him until he came to
the resurrection of the dead; “and when they heard of
the resurrection of the dead, some mocked: and others
said, 'We will hear thee again of this matter'"™ (Acts
17, 32). Some suggest that the Platonists and Stolcs
were among the receptive, the Epicureans among those |
who flatly rejected Paul's teaching. I submit that, on
the bagis of the meager evidence presented, no con-
sistent Platonist could have followed the Pauline

conception of death and its effect on soul and body.
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Chapter 1I

THE ARGUMENTS FOR IMMORTALITY.

Plato.

In substance, what has gone before contains
Socrates' vidndication of his attitude in the face of
death. But, as Simmias remarks in the "Phaedo", the
whole vindication has tacitly assumed that there is
an hereafter. Now most men find it very hard to
believe that the soul is not "dispersed like smoke"™
when a man dies, and Simmias shares their difficulty.
To complete his case Socrates must therefore satisfy
us that the soul continues to be, and to be intelligent
after the death of the "man". Accordingly he proceeds
in the "Phaedo" to produce three considerations which
point to that conclusion. It is not said that ihey are
demonstrative. Simmias had asked only for # e 5
(conviction), not for demonstration, and Socrates
profeeses no more than to consider vhether immortality
1s "likely" ( €/#65 ) or not.

The first proof offered is the apparent
sophism that everything grows out of or is produced.
from its opposite ( Ve r 712 ). If a thing “becomes
bigger" it must first have been "smaller", if it

becomes "hotter” i1t must have been cooler, if it
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becomes "better" it must have been "worse", and so on.
Ry this law of correspondence, then, death comes from
life and 1ife from death, and if the living came from
the dead, the dead must be living in the other world.
(Phaedo, 70 D - 72 DE)  To this Cebes adds the
suggestion that Socrates' favorite doctrine that all
learning 1is reminiscence is a further confirmation.
That doctrine, he says, with obvious reference to the
"Meno" (81 C f.), is proved by the fact that skilfull
questioning can elicit geometrical truth from those
vho have never been taught geometry. We are reminded
by the imperfect copies in the world of sense of some-
thing that we have seen or known in another state of
existence. And so, generalizing, as surely as pure
ideas and pure ideals exist, so sure it is that our
souls existed before they entered the bodies whose
perceptions give us the imperfect approximation to

the ideal (Phaedo, 72 E - 77 A). The combination of
this argument with the preceding principle of the
generation of opposites is supposed to prove the past
as well as the future existence of the _soul. The second
part of the syllogism proves the pre-existence of the
soul, the first premise proves - on the assumption
that the alternate cycle of birth and death is endless =

that the souls of the dead must continue to exist in
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in order that men may continue to be born.

Simmias is particularly delighted with this
argument precisely because, as he says, it proves the
ante-natal existence of the soul. But, as he goes on
to say after a moment's reflection, to prove that the
soul "arose" before our birth is not to prove that it
willl survive death, and it is against the fear of
death that Socrates has to provide an antidote ( Jowel po
e Iy S PR, 3 1 > 4 (4
'::. agTn dvipenm  Eivar | wai el Medo'y VG /d.cr.:y:u,n_a‘,:

ho’[aj g5 7 oueiws #ivar Wy TF l,Vuxn‘r nuldv dgiv [weesds

- ~
1;L/ui‘5 cien O 1 pad oV K Jilh-/hat.:s 7o U0
. o B / c
Tenerrdar  dirov (Cebes) , 677 , 7erv J’irtf‘r}dl LV VL

';{f 7{/4931/ a ([)ux'ul, Ei /uz:'ru v ;ﬂ'fl/d'/
Ao J.cffw/xer tn Erras , ovd’ dé‘rgé' fros Fowst ...
Ao deffJJdr 70 7y mASy | S5ws R d7 l/f-n'fb'orroj
1700 artedowou e ckESV rvTht * S”"X"C £dr m’/r?i' 700
givir ToGr0 Télog 4 , Phaedo, 77 AB). Thus what we may
call Socrates' "logical" proof is not entirely satis-
factory.
The second argument of the "Phaedo" goes much
more to the root of the question, since it is based not
on any current gen.eral philosophical formula, but on
consideration of the intrinsic character of a soul.
Simmias had spoken of the possible “dissdpation"
of the soul at death (Phaedo, 77 B). Now what sort of
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thing is liable to dissipation and what not ? Obviously

it is the composite and material thing which is more
likely to perish than a simple, immaterial essence.

This suggests that we may recognize two types of objects,
each type having a pair of characteristics - the invisible
and immutable, and the visible and mutable ( Jusv ofv
ﬂou’f\n, dvo eidm o TOV $'rmy’ 7'0‘/«‘\' o@arer , 70 oI5
KE(dEs .. ... Kai nf/a?r Jeides L&) KaTd TAUTL ;:Tov') 7o
de o@aToV /ano‘f%arf KaTd TEOTd » Phaedo, 79 A).

Since it 1s agreed that we have a body and a soul ( ,o';J

Mo 1 NUDy aimby B TO uiv i E€TI , 70
d¢ Yuyw ; Phaedo, 79 A), it 1s evident that the
body can be seen, but the soul 1s invisible ( mdvr: TO oro
@"ﬂuﬁ) Jre o’ﬁ,\w ,5'T¢ T'p o‘@xﬂ'a 560 Gt T en?v ﬂ'!ea‘
Yoy )céro,am/; o @ATOY El“fm, 2 m;){ 04TV ; oa’:X
oearov » Phaedo, 72 B). This would indicate that
the soul itself belongs more truly to the type with
which it 1s most at home, the immutable, whereas the
body certainly belongs to the mutable.
And as said before (1), when the soul relies

on the sense-organs in its investigation it finds the

objects it is studying perpetually shifting, and loses

(1) cp. Chapter 1 on "Death".
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its own way (7 AurZr«; ) among them ( 7 YUy, oTey
~ / ~ 7 — PN
Uty T Cw pmaT T@or Y@ATLL FI§ T8 rKe TETY T
- ~ \ /
% Jdik 1§ cpdr N Fié 700 Rwobew h i L Adng
H 3 b
TH"U‘S o Tlﬂ'n’a‘tw_s —— TDUTO (g,\a grrL T0 did 708
2 ] [4 / -
ﬂ‘w'/auoj , TO cfl’ d;o“,}nﬂw; a‘xo're?v 71 — T7TOTE /cer
e/ 5 0 - / ) Flase) ) aJI L F
EAKETAI WTo Tov twpateg €5 T4 o0 JemoTy KdTd TLUTd

>/ ) ' N ~ N ’ b
EYyortd | Kdi o7 TNAVLTR1 Kdi TdOATTETL) #ol

> "~ el / c/ ’ ) /

lh)r(:.‘{. wgwe‘o/af Juw P , ATF TOIQUTWYV fyd;r:ra/ue/n,

Phaedo, 79 C). But when it is considered by itself then

it soars to the pure, the eternal, and the immortal ( &7«<v
P . \ o * EY ~

It r¢ avrm el alirmy ceos g | bueiee olyer<s £]5

~ /
™ Kadagdr TE K<) ded Vv K<) Sebarov, phacto,

79 C).

Again, in the partnership of soul and body, it
is the soul which is rightly master and the body servant
(trecday ¥v 78 wrd ot yu;(-v?. K4l TBpa T sV
douNede v gal a’thera’u A lf«fn_g ﬂgnru'-rru,'i?f L€
a't’z:;(uf kdi Jerz o/gtl/ ). Now it is for the divine to
command and rule; for the mortal to serve and obey ( e r
KaTd 7adTa 48 're/rt@o'/ vot JonsT 0;2«0:05/ 79 #;,';M}/":'le
P Z'o,'rE@o/ 71‘43‘1}1’441‘4? ; % ol Jorsh d"‘ll;-“lag\y
JeTor ofoy Jéxnr Te w4l 'rfjf/kareu/ﬂr T;‘E?dt’flmu )
3 ’l}/ﬂf()\f f&z’enfu ré #4} Joudedeiy ; » Phaedo,
80 A). (1)

(1) On the superiority of the soul over body of. lLaws,
959 B, 870 R, 697 B, 967 BD, also Alc. I 130 C.
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This brings us at last to the point on which
Socrates really means to insist, the "deiformity" or
"kinship with God" of the soul. (1)

The soul, then, is relatively the permanent
and divine thing in us, the body the merely human ahd
mutable. ( T /ae‘v ﬂjfllo‘u Kdil o)ll/dI'(’TtP w2l yom 70
”) Suovo e du” wi! LIia )ulrgu. Kl 2€7 430‘-!:/’1'«15 XATL
TaOTd 2"7(0-/:-: FXUTD  OM010TLTIV efvas Vd;rul., 75 o
sz@le’ru,u Kl /l}r-nn? Kdi dvenTis el molo a1 dei f’:v?
o/mhun? Ide(l\/lq'nolf’fdrﬁ KdTd TdUTR ;‘:?'afn £¢Urt=|? Gfo10T4T ¥
48 €7var ¢@ms , Phaedo, 80 B) We should therefore
expect the body to be relatively perishable, the soul to
be either wholly imperishable or nearly so. ( S rw
ov"-rw_s E){o'v-r wv ﬁ’;@‘ o.’;)(:‘ ra;’/u4r1 /«c‘w r.qu‘ i Wer,
T@oa‘n/gﬂ, poxA 9 oV 1 Tapdvar I NTw E£ives
7 g’ﬁug i 7o¢rey , Phaedo, 80 B) And if, as we
learn from the Egyptians, with favorable circumstances
even a _dead body may be preserved from corruption for
ages, and there are parts of the body which seem all
but indestructible ( wg ’z'ra; ermsty ebivare érrivs
Phaedo 80 D), then what may we expect of the soul ?
Much more should we expect that a soul which has made
itself as far as possible independent of the mutable
body, and has escaped by death to the divine and
invisible, will be lifted above mutability and corruption.
(1) In vlew of the standing Greek 'equation' of "immortal"

( 4 AMdruros ) with "divine” ( dJe¢7o5 ), the formal

inference to the immortality of the soul follows as a
matter of course.
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(4 \ LY
(® de oyl Wea 70 drides T td5 TesoTTev

romoY ETE@oY p,’)(a’/uerw ; J«u/v.u"w X’ A’n/.t,_o"w Kl
iecdi | £25 Nicho &5 wAn J-u’z'j , Tepd TOV :'lnlo‘r wet i
(feolh/uor A]’s/r, a?, 4% /Jbo's EJ!’A“, AUTid Kl T ELTH
glldz;nﬂ irdov (1) ,adrm d¢ In 11;«1'1/ M 10180 TR

Kdl 0 FTw Yo KU LT AA LT ro/us'v-n 700 ﬁ‘wl/a.cro_s
65%3 i ‘:m,u’ﬁ‘nr.u Kei }ra'.lw.lw,-rhaedo, 80 D). The

truth rather is, that the soul which is pure, at

parting, draws after her no bodily taint, having

never voluntarily had connection with the body

and, 1tself invisible, departs to the invisible world -

to the divine and immortal and rational; thither

arriving, it lives in bliss and is released from the

error and folly of men, their fears and wild passions

and all other human 1lls, and forever dwells, as they

say of the initiated, in company with the gods. ( Z«7
/uz‘u /(.a/(.ea' ;Fdh) 4.’7'1' nidl ,u'n/t'y 700 O‘ufa,a.:raj
Evveyéd tovra , ire 05dsV KoiywysDTe 4785 &Y

~ 7 C - ) > ’ \
TW ' ExoU 04 ElV R IR e 0!/!6931 057&9 /hEv

2 P ~ ¢/ 2 A o,\ 2 4 -
E}oua‘a Fi5 7@ opmoioy dUTl 70 KE1UE5 ATE@yETLL , T
4} ~ — A ,J / \ 7/ fl d-, ( /
Eloy TE€ Kdl dYdvgrer Kl YoV fuov , o Yrao sV n
’ , 3
l'/':?'-l@)/n dl}ﬂi‘ tv a&://acn T ’ ‘ﬁ'f\il/‘l‘l-j e '(’""_j
& L4
Idd,l\ lfo%wr nhu‘ ,Ed—el’wr ;ew,rw/ ,c.’.u‘ 70V :t)lu.n’
f > (4 Y 7
KexDy vudv ;'.Vbqew lrc:’wv dﬂﬂ):’df/urn ,afvnre@ Je' I)Eltru
A /
KaTd nCv RE puv Mpsvw s, 855 i dn JSg v o

e
lo:‘rro\/ )’ap,/u’ ,uir.l‘ oV Jﬁﬁr ofr-c,ourd,
(1) Seems to Indicate Socrates' personal conviction of
immortality.




Phaedo, 80 E - 81 A)

The third and final argument of the "Phaedo™
is an intricate affair, the result of the challenge of
Simmias' analogy of the garment (1) to produce a
definite and conclusive proof of the absolute imperish-
abllity and immortality of the individual ;oul. Plato
was as well aware as we are that this cannot be done.
But he was willing to make a show of proof by identifying
the soul with the i1dea of life, which like other ideas
comes and goes unchanged while the objects which it
informs come into being and pass away. "A philosophical
commentary ori the entire passage would involve the theory
of ideas, its relation to the Aristotelian logic, its
bearing on the problem of the causation, including
teleology or the theory of final causes and the Idea of
Good." (2) In any case we have to note that much of the
philosophical significance of the passage is independent
of the validity of the proof of personal immortality,
and, second, that Plato's literary art has so ingeniously
complicated the question that to this day there is little
agreement among commentators as to the precise description

of the fallacy which most admit is present somewhere 1n

(1) Soul wears one garment after another (one body after
another) until it finally perishes with the final

garment.
(2) Shorey, "What Plato Said", p. 177.
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the argument.

The net result of Soctates' theory of "forms"”
is that 1life 1s considered a necessary- aoncomitant of
the presence of a soul, as illness 1s of the presence
of fever, or heat of the presence of fire (Phaedo, 105 C).
The proof of the immortality of the soul that follows is
an intricate argument that virtually identifies the
individual soul with the imperishable idea of life. A
soul always brings 1life with it to any body in which it
is present ( - (Pux-y‘\. 8t &v womm Iar_dlﬂz-,n , Ler
ﬁ':eet }71" ?fc’iz"ro t’féour& fw-nfr ). Now there is an
"opposite" to life, namely, death ( ‘.T'o’-reeo;/ S Errs 72
CwR  &Varrior ; N o Odey ;"Ed‘nr,é:fu ’ Tf’; 911&7-45 )
Hence we may say that a soul will never allow itself to
be occuplied by the opposite of the character it always
carries with itself ( Oowody M (pu;[-v: > Evartiorv

”

b LU ET qé@n 7 aﬁ/a'r:. ToTe J;‘?‘n 7K, &5
tw WY 'ﬁ'@olﬂ'lﬂiY .lfi/ao;'o/d'ﬁﬁtl , Phaedo 105 D). That is,
life may be essentlially predicated of the soul and
therefore death can never be predicated of it, an
essential postulate of Socrates' theory of "forms"“.
That which is entirely dissociated from death we call
o{’l}‘d.lrx ro/ - And since death cannot be predicated of
the soul, it is, in the literal sense of the word,

/
"undying" ( cftﬁdrgroj ); that is, the phrase "a dead

soul" would be a "contradictio in adiecto™. So much,
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declares Socrates, has now been demonstrated. ( 7'05‘7-0
pev I3 dmdediiyh yiguey , Pnasdo, 106 E)

Of course, Socrates acknowledges, this does
not take us the whole of the way we wish to go. To
prove that there is no such thing as a "dead soul”,
though there are dead bodies, does not prove that the
soul continues to live after the body has died. His
demonstration, on his own admission, leaves us with an
alternative: since "dead" cannot be predicated of a soul,
the soul must either be annthilated or must "retire"”
when the body dies. Socrates' faith is that the second
member of the alternative is correct. Although if anyone
should question the identification of the :!v(alr-zra ywith
the irag). stﬂeo/ , another proof would be necessary ( 7“ou
:[\V Js/o: )o;rau , Phaedo, 106 D). But Socrates is not
called upén to argue this fresh point, since his auditors
at once assert their conviction that if what 1is
is not imperishable, nothing can be supposed to be so
(¢‘,{oh‘ﬁ Jd‘-@ :(\v ™ :L’Mo {’lﬂo@-t‘/ /17; JE}MTO, f"l /"
) 4’1}’&’/;7“/ didiov ¥y .71/0'9“/ /t'f:- Tl ).
Therefore the conclusion is: (urely Kot VOV TE@C
00 A rdrav , €7 /ag‘, Ny o;aako/n"r.u rcnl
i/af)t J'@o\( ??nu ) ylux-?\ dv Ef’n 778-"5 'ra'u" :J-rhro_g
€va1 ¥a %7 Nedgos (Phaedo, 106 C). Thus, in the end, the

imperishability of the soul is accepted as a consequence




29

of the standing conviction of all Greek religion that
70 d,\ﬂ’dlrdrof = 70 A’f:“o/ = 70 -’:Ilf}.(pn Y. It 1s the
soul's "divinity" which is, in the last resort, the
ground for the hope of immortality, and the divinity
of the soul 1s a postulate of a reasonable faith which
the dialogue never attempts to demonstrate. It is one of
those Jmo J'e’r‘ecs which Socrates himself,in the last
word on the value of his demonstration, says need
further examination ( Kei r-L‘j vmo Js;’nj rd‘S ﬂ'ow'-rds
ket €] T rTat tj,ufv FIeIv of;aws $TICHETTEL
l‘altfeld“r‘f@or ). And even though you pursue your study
of the subject to the limit, you will finally arrive at
a point where you must admit that further investigation
is impossible ( #«/ Zir dl}rd,\j fﬂdra?_; %:,h'nre p 46'5
t Buat ko Jovdnrere b )o’drl{) 7 e’ &For
t}v//nru/ /aé Neor? Jnﬂeﬁ» Tw f'ﬂ'.tm;\gu,v? re1 " wdv 72070
AUTD Oa (ff} d’sfmrn,oélf‘v Curmoere ""‘-':,'flgﬁ:édo, 107 B).
Another argument for immortality from the
nature of the soul itself is to be found in the "Phaedrus"
and the "Laws"; no mention of it is found in the “Phaedo™.
(1) This argument is especially important since, while

Plato presents the arguments of the "Phaedo" as not

(1) Various explanations have been offered for this 'ft.r’n' &
omission in the "Phaedo". It has been suggested that the
reason is that the argument is an invention of Plato's
own and that he had not thought of it when he wrote the
"Phaedo". Taylor,aihe Man and His Work" (p.184,n.1)
suggests that, since the argument starts from the
reality of motion, its premises would have been denied

3.

e o
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absolutely probative to his own mind, this latter
argumnent he does seem to find convincing and develops
it at great length.

The proof t.nrns on an analysis of the motion
of I(IIV'M.O"IS » motion or process (Laws, 893 B - 894 E).
The soul 1s the self-moving and therefore takes
precedence over that which is moved by another (Phaedrus,
245 - 246). Whatever classification of motions we adopt
and with whatever state of things we begin, a first

principle of motion is an indispensable postulate. And

it is argued that causally communicated motion always
presupposes spontaneous motion as its source (Laws, 894 C -
895 R). Now when we see anything which exhibits spontaneous,
or internally initiated, motion, we call it "alive",

Z;a Squ”; we say that there is a (puxwf in the thing.

Yu ]’vf » in fact, 18 the name which language gives to"the
motion which can move itself" ( 70 ouThv Kivelr YRS A"i"’
%'Xew v dVTRy oUciiy , A¥1Ee nivies 5 In
TdIV'TE_j L,Uu;('r?v TO rud«aanfo/ucf, Laws, 896 A). The
motion that moves itself is the "“logos™ and essence of

the soul ( & an ,6"17: roﬁlm/u 7 rllj 7oJT0v Ao} °s
!Z’a/uer ZAov T Any nv voy J—n dndevre , T o/t”u'/fhn’

,“/,-,n/ dw'nf KEVETY Idlrm IV ; Laws, 895 E).

by the Eleatic Euclides and Teopsian, and Socrates
wished to base his reasaning on premises his company
would admit,.
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S9€ C). It follows that every soul la lmmortal ( '\)u\'fi wdb
5..:':,{- aTos » Phaedrus 145 C). For that whioh ia

always in motion is immortal ("undying"). ( »o ‘,xb

A&t Ki'vnToy :!JJ/D’-LTJV, Phaedrus 145 C). "Put that whioh
moves and is moved by another (body) in ceasing to move
ceases also to live ( 70 ¢ ¥ Mo kivedv K&t Sud

/
:Zh?lou i Vou;uﬂ/or ,‘ﬁ'd?f\df ;‘Za/ mvn’nws,nﬂ‘.\u
/
}Z’f-‘ 506"1?; ). But if the self-moving is immortal, he
who affirms that self-motion is the very idea and essence
\ \
of the soul will not be put to confusion. ( d’e)'n A
> 7 , 2 N \ e /3 \'ﬁ'g/‘r&
dfévnroy ereidn  de dpfrnziv EqTL , KB4 WALl Lle
Py 3 7’ \ ‘
457-0‘ d’rdkxn eI v , Phaedrus 245 D; def«rao o’:
rie 7’ -~
Te@aluevor 05 69> EavrS  Rivoumeved , PUXUS
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obm’u TE [Kal )o’,a/ ToUTOV .lu’w;’ TS )t}wr ovi
df’f]fvv ¢/'Td ¢ , Phaedrus 245 E). For the body which is
moved from without is soulless ( 7dV J’t‘e riu $
sy élquf'ﬂr n xivelede a’:'yw,yw ), but that which
is moved from within has a soul, and this 1s involved
in the nature of the soul ( f ¢ Fvdbs Jsv UG £§
4vT00 ,’El/(;llu'?’u/, usj rxu’mj 05'5115 yu:rf?uj (//U/Y'i‘ﬁ ’
Phaedrus 245 E). But if the soul be truly affirmed to
be the self-moving, then it must also be without
beginning and immortal ( Zg .Z'm?,/d-n_g J/F’rnﬂ’r TE
Kl Aivarsv Yuyn &y §in . Phaedrus 246 A).

One cannot help admiring the men of the
Socratic circle who admitted limitations of their
knowledge, yet, in the words of Simmias, considered
anyone a weakling who does not test all the theories
proposed to the uttermost, and either discover the
truth, or, falling that, take the best and most
plausible of human hypotheses as the raft on which to
sail through the voyage of life. Unless - unless, he
wistfully adds, we can find some"revelation™ (a )o’,o;
a9ef‘a s » 86 D), some word of God which will more
surely and safely bring us to the haven ( Jetr « \e TE®,
oedrd € JFI 71 TUTWY /ru@fﬁznﬂn 5 —h‘/zu:/:?v
sTm E,ng N €igefr ,w , €7 TdirH LS va 75V, TV
Xuar E/}rt oTIV Uy aZﬂI(Mu'h‘;'ww/ Ro'drwr 24/40:‘"‘

A / 2= Tou ; -ll € voV
M o/ua‘ééoéf\sd’ﬂ'rordraf,eﬂ: 7o0uUuTODV o)(o /.4 "




Donee énl 07:%.’:5 , Kivdvredsvre ST dsTrar 1oy
ﬂfw e /u-n' 7Ig Hfraire iryd AsrTe@or Kal a1y -
o’re@ov  Fr) ﬂ:-/-uo TE@oV 3171;«.:1—4; )o}vou Sefov 71ves ;
4 Te@ 0 fArat, phaedo 85 oD).

Paul.

In his argument for immortality Paul does not entangle
himself with curious questions regarding the nature of
the soul, the how of the resurrection. He consistently
affirms for man a real [and]continuance of being, not an
incorporeal immortality like that to which Greek thought
looked, but a bodily immortality, a permanence of life
in the integrity of man's entire nature.

For this reason, although Paul's argument is
connected with other cardinal Pauline doctrines - grace,
faith, redemption -, in the last analysis Paul bases h%s
hope of immortality on the Resurrection of Jesus éhri.st..
For the same One that raised up Christ from the dead can
also raise us ( ¢/ Jf\ To Tvedus 700 5{£:’edrro5 Tov
Tnrely EN Ve oSy oikel v l;a?r alo 3{!:’@15 Ex vEC@dv

\
Temﬂv T nr oy ;w--rg:m'nl Ka) Td dﬂr-nr.g‘.
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P are u;u«’iv. Rom. 8, 11; £/ do7e§ o671 o e}n'g-cj
Tn:f Idu,@w/ *Tomnaolv il 71;“.?5 a‘y‘-V ’__Tnf‘aﬁ zy’iys'?
Kl ﬁ‘ac(o.crf"»n’rs: cvv u;m“, » II Cor. 4, 14).
The Resurrection of Jesus from the dead guarantees that
all men, irrespective of condition or position, shall
rise from the dead : we7ep d’q‘v ") 74/.(/‘«
ﬁ'dlyrsj a?‘;raJanrtaun v, obTws K&l &y n‘s erng
/'l'dr”:rfj ;wanmtynlﬂrru. I Cor. 15, 22).(1)

Now that a man, even a solitary one, should
have risen from the dead, if it could be established,
would be a fact of transcendent importance for the

human race; but it would mean far less than it means

that Christ rose, for in the Christian creed Christ is

more than man. The power flowing from Christ's Resurrection

is vitally connected with the whole conception of His
Person, Nor would it be a copsolatory thought merely to
be convinced that God died for us and rose again., The
assurance that Paul derives from the Resurrection of
Christ is that God carried our nature in victory over
death. Our personality will survive the grave as Christ's
survived. ("He took not on Him the nature of angels, but

of the seed of Abraham", Heb. 2, 14 = 18). So these

(1) This passage must be taken physically, for it is the
resurrection of the body that forms the theme of the

entire fifteenth chapter of First Corinthians. Cp. also

the previous verse: "For since by man came death, by

R
man came also the resurrection of the dead."™ (I cor.ls:
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"bodies of our humiliation shall be transformed into the

likeness of the body of His glory" ( 53 gz f‘,{‘n/'-t 7'?' e/

70 ﬁ‘u'.':/«.q, ‘?ﬁ.‘j Td.ﬂe:yufvf‘ews 7@««’)/ i‘u;a/upy;r rq;p’&::r;un
775 Ens airod , Pnil. 3, 21). For it is certain

that Christ, once He had risen from the dead, did not

die again ( 7‘?"“"‘5 ':ed'fe JH\S ;n: /femé‘r ag?zs'rl

dTo lﬂm‘q,f/tu ); death no longer has any power over Him
(l}d'nros AVTOG 0GKETI kKve 180¢! , Rom. 6, 9). It

is this power of death which assures our own resurrection
( Z’I‘I’xros :’Zwﬂ@a‘s /(dr-!@/efr.u o"qﬂi;xroj » I Cor. 15,

26; FwTHpA oTEXN Jf:‘(o’/ade Ku’a 10V *Tngodv lrreroy 7

5 JET a‘/n,m-;/rn ré Cigud THS TLTEIY Srews HHDY
ru;“/“ae‘{o, 9 G‘au//u‘n s o Ems LT 0 , KdTd Y
:‘VE/@(EMLV 70 diyardis avriv i) OT07d €11 XUTH

Td 174.;:-4. » Phil. 3, 21). Thus it is our Savior, Jesus
Christ, who has abolished death and brought 1ife and
immortelity to light through the Gospel ( 7od ﬂ‘w'r-»":‘.@os
"r'l/«u'jr )Qnrru? Tnred , M-:r.(pfn'rurraj ! JEv  TOV
'I/Qot’runy 7wr:lﬂ‘drrn5 S Guny xal ;yrA@wﬁ/ Ad 705
éb“(ff‘ d/ov , II Tim. 1, 10). Remembering that Jesus Christ
of the seed of Dawvid was raised from the dead, we shall

also live with Him. ( ﬁr“/;a,rtui ST nTedv /Tel crey S
}J"n/te/af'n/ v renedv, bk ""'fz'/“"f)' davis.... ;1’/4:3
Owdﬁcﬂd’n/afr,za‘ w{n'n/«or » II Tim. 2, 8.11;
Cps Rom. 6, 8.9) 1In baptism we are risen with Him through
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the faith of the operation of God, who hath raised him

- ca5

/ £ > 7
from the dead ( J‘urr:jn rreg «0TH €4 T [fIaFmTITmaT
1 / 3
£7¢ ha ™S TIrTiws DL EV'H:”".S

~ /
Bv b Kal gurngee
- ~ ~ / \ 2
Toy /l}ew Tov 'é"[ﬂ@a YTeg AUy  FK VErR O &v >
Col. 2, 12). In fact, Christ's Resurrection is made the
-y

/
basis for our entire sanctified 1ife ( oros £ -t-rrrt’a'(/n,a £y

- - 7 3 r
e:’5 ]’g 1070Y *Ineody , ECS 7oy Sdrareiy aorod %’fnr/n,a:r_'

0’(/}’?7'.(/(/11/«5;/ 0By «vnd i 7047/.:71:’0;«4”5 £S5
v /L94:/ arov fra u;’rng f;/flcn/m ]e,ru‘s fx

VerR QY o 'n'f'z‘j J’fns 70 T.zrtug ) aﬁ-’rw_s xer
'ﬁ/usf'j Bv KdiveTmrTi fwﬁ‘s. ﬂpgm-:rm’ro,afr 4
Rom. 6, 3.4) (1) For if we have been planted together in
the likeness of His death, we shall be also in that of His
Resurrection ( f:’ d’l\e ¢¢1/’a£/urot JG{:’/.{/!V 796‘
oc/ao:a;/uﬂ 700 lﬂdfd'rou du"ro:')' J dh)(‘ ’oLr 7'11‘5
are PTdIﬂ‘Ea/j ’Ffol/aﬂ/‘ , Rom. 6, 5.).

This brings us to Paul's second argument for
immortality - really not an argument, however, but rather
an analogy. The body is compared to a seed. This argument
approximates ¥ery closely Plato's first argument from the
"opposites" : "That which thou sowest is not quickened,
except. it die" ( ov fw-'rru!i‘ru E.c‘r/u-n‘. ,‘3" I/J;?t, I Cor.

15, 36). "So also is the resurrection of the dead. It is

(1) This Is what Paul meant by the "power of the resurrect-
ion" ( 7nv dVramiv s dvderdrews, Phil.3, 10).
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sown in corruption; it is raised in incorruption"
( of)'rws Kdi »n :H’d,f"fdflj TV Vu'@-?f. ﬁ":’t—':’@ PTL
BV qu’-o@.?r, e’[ff@:ru 1% glyb‘.tgr;'.‘c , I Cor. 15, 42).

The great difference between the phllosophic
and Christian arguments for immortality 1s one of method.
The former roams in the realm of ideas, attempting to
establish a logical basis for a hope of immortality. The
latter depends on historical facts. The Christian doctrine
of the resurrection derives it s power from the triumph
of the first great Easter Day. The fact that Christ

rose from the dead had upon the early disciples a trans-
forming effect which it is difficult to over-estimate.
Their whole outlook upon life was changed when they were
assured that their Master had conquered death. A glad
and confident belief in the Easter victory was the
foundation upon which the Christian Church was built.

Ry Christ's resurrection hope and guess were converted
into certainty. The world of idea was linked with the
world of fact. History confirmed speculation; the unseen
took concrete form in the seen.

And it was precisely this historical argument
which Paul used to convince the doubting Corinthians
that they would rise again: "Now if Christ be preached
that He rose from the dead, how say some among you that
there 1s no resurrection of the dead 7 But if there be

no resurrection of the dead, then is Christ not risen,




And if Christ be not risen, then is our preaching vain,
and your faith is also vain. Yea, and we are found false
witnesses of God that He ralised up Christ, whom He raised
not up, 1if so ‘bet. that the dead rise not. For if the dead
rise not, then is not Christ raised...... If in this

life only we have hope in Christ, we are of all men most
miserable. But now is Christ risen from the dead, and
become the first-fruits of them that slept."™ (I Cor.

15, 12 - 16. 19. 20) The historical record is all that
Paul needs to prove to himself that there is a blessed
hereafter: "For if we belleve that Jesus died and rose
again, even so them also which slesp in Jesus will God
bring with Him."(I Thess. 4, 14)

With these words Paul, in effect, makes the
resurrection of our Lord the ground-work of all hope of
Immortality. And just this idea it was with which he
pushed his way into the cultured thought of the East ---
not the Messiahship, not atonement and justification
through Jesus Christ, not even monotheism, but the
resurrection of the Lord Jesus Christ. Philosophy
demanded facts, arguments, logic, and Paul found no
greater fact on which to build his logic than the

Resurrection. (1) "He preached to them Jesus and the

(1) Cp. letters to the Corinthians and speech at Athens,
two clties strongly tinctured by philosophic wisdom.



resurrection”.
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Chapter IIIX

JUDGMENT AND THE HEREAFTER.

Plato.

In spite of all his arguments, Plato's personal
immortality is a faith or unfaith, a ﬁope or despair that
cannot be safely deduced from a man's philosophic or
scientific opinions.

He contends that no rational man will affirm
that our fancles of the world to come are literally true.
Put the point 1s he believes that there is something
after death and something better for the good than for
the bad ( fblflm's n:m efvar T 701 Ttrfaeu‘r-n Kot
Kl Todu é;afww TolS i'/z/a::; A 7473 az-ij-, Phaedo
63 C). And 1f the soul is immortal, Plato believes that
it 1s well to let the imagination exercise itself on
the possibllities of its after-existence, even whdle
recognizing that it 1s all a play of fancy. Socrates
pictures the universe as he conceives it.

When death comes to a man, the mortal in him

dies, as 1t appears, but the immortal goes on untouched

R SRR TSNS

e ————
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’
and incorruptible, and escapes death ( ’nnorns i'g.{
dardrou  fml Tov dvdowmv 70 ey Svnriv , & 5

— LY
é'om’fu Ju}roﬁ' :.'m Jr-ﬂﬂ:u ] To‘ a” d’ lgd;'dror cwy wL
vdd iyl v ol 70 -y o~ lLr.r’T

Yvo i a:zrru ATy, UTeKJwENCy Tw 9

Phaedo, 106 E). In the"Phaedo" this soul is led by its

e’
"daemon" to the place of judgment. ( 7€ ey 77 TdrTa FHdoTIY

< / ’
0 fﬂ-t'rrau Jd:/a wy s Phaedo 1C7 D. ‘I/ourwr ,o/t'
. orEs
0JTwW aegordTwr tneiday AyikwvTar of TETEAsuTHESTSS

f/’j 7oV Towev of o a/u’/mvlf ;;.’Jffdf to/fr’g’u » Phaedo
113 D; #rerdn 03 5!/1?;'.“ mv wU/T:‘uf ﬁO@GU/ﬂ!‘b"‘I
HMETd T A& v , Kdr :xqurrf'f‘ﬂﬂ.u ryss
e:’s To{;raw T:V.c‘ e/-l:/u'rn v,
, Rep. 614 C)

Under the older dispensation of Cronos and in
the beginning of the reign of Zeus, the last judgment
was held on the day of death when every man was still
clothed with the body (Gorg. 523 BR) begirt with possessions,
and could summon troops of friends to testify in his
behalf. The judges were dazzled by these externals, and
their own vision was dimmed by the investiture of their
own living bodies. ( %o Adoi odv / * ‘/, "‘g J SI’”X"‘S
Toy = pds 3’7(0 vTES 'r'!,m{: er/u'yoz ¢irr’  Cwuare TE
Hdh.g‘ Kl f’vn Kl i‘)w’na_(, ol 05;' direerel ﬁ:;
TE o/ Twy tK ﬂ')n’rrorr,u, o a?/’,q.v Kzl LITEr ;ﬂff]}'htw
ar.«u'.c'foun, Tos TR YuyRs THs Ity Gydedueds
el BT  Kdl 9hev 70 W ek FTQol I€ K =
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Vi m ¢vol Gorg., 523 CD) When the wardens of Hades
and Islands of the Blessed complained that the wrong
souls came to them respectively, Zeus bade Prometheus
conceal from men foreknowledge of the day of death
(ﬁ'@u’f.—o.//ag‘r odv, TuueTiey crrl wposi JoTis «urTous
Tov J'ILIV-LT'J v , Gorg. 523 D). Second, the judges
themselves must be naked ( (vu V-d’j ), that is stripped
of the body, in order that they may judge correctly.

(/e.’-u\ 7oV lf.’@r;'fr;f SeT d/an\v Ef‘r.u , TE 1}/931'4 5

RITH TR QUL ATmr Ty Yoymv Jtw oD vra
Zgullcfwns Znodarivros ixirrov, Benmor TLVTWY
Ty Cup Fevay V2% A’-tfni AimorTa  §nl T J'R?;:frm
Felver a0 Guav, [y ohweiz % X' Gorg. 523 E; cp. Rep.

6l1l A - E; 7 t}ux'n\ Ju/ur-ri 700 T«;,ucro_s TLO?

Eneivov [rov Heov) x’;rf(;];m,. Crat. 403 B)

Generally, the judgeé who exist independently
in Pluto's kingdom, are three in number - Minos,
Rhadamanthus,- and Aeacus - and they are appointed to
this office because they had acted justly on earth
(Gorg. 523 E - 524 A). But the Mysteries added a fourth,
Triptolemus, and Plato refers to all four as true judges
in Hades (Apol. 41). Rhadamanthus judges soculs from Asia,
Aeacus those from Europe while Minos, as the oldest :

decides difficult case, f’n .455 aCz.ua‘ r.('ym % “'@”’"_j

N

71 72@/‘ 17?_5 7"005’:‘5 707‘5 a;rl’eaffo:_s (Gorg. 524 A).
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When Er, the son of Armenius, came to life
on the funeral pyre twelve days after his’ death, he had
a wonderful story to tell. He said tﬁat he journeyed with
a multitude to a vf;!,fe"‘rd place, where two openings side by
side faced two mouths in the heavens (Rep. 614 C). Between
them sat judges who after judgment fastened tablets before
and behind on the just and unjust, and seat them by the
right hand up to heaven or by the left hand down to hell
( Tou‘s /us\v 04/(4/0:15 Kédelar Tog ederdec 7av <75
G(ffm':/ T€ Kin dyw did 700 00@aved ,CHMEIx TEQO/-
Qlya.yns ridy tdikacuérwr Ev T Todedev , Tovs OE
B(JJI;L’DUS m v h’j a{’@/rrfp.{y 7€ K2} K dTew / ‘;,yowr.zs
Kl rm/lruuj 2y T i’rnrﬂ'sr FN €7 TdvTwv &
5',:7"@.1 €«rs Rep. 614 C). The place of judgment is
described as a meadow in the other world from which
various roads lead to the Islands of the Blessed and
to Tartarus ( ' Cover v ) 25:/:6” , £V 797 T@:od,
,55 7"0,‘5 ({E/@erar Tk; ocaéu/’ n'/us‘l’ ﬂ’j /lﬂht'-(’@a.r/ /ﬂa‘odju
2 d' oely Tdoraper Gorg. 524 A; cp. Rep.
614 E, n’j Tor Aer /u}'}r.c s the place at which the
souls congregate after death).
As the corpse of a whipped slave still bears
the welts of the lash, so the souls of the dead keep
the stigmata of the misdeeds that have marred and
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/ 4 - hY >
scarred and deformed them ( Ev O/fn Aa 7 dr7a €8TV EV
" o~ ) 0/' ) dﬂ ” - ’ !
™™ U/”}f?‘! ’ $TE1 Ty ld/ufw N 7oV CXATOG 7
/ | 1 . > L=
TE T L{u’mw; kel T Waj-n,u(rx. . rd Ty P
/ ~ V4
70 devriy  Ewdrrev 7oA fpudrog iryer tr 79 pox o ir/gm—,j,
Gorg. 524 D). When such a soul comes before the judge
he does not know that it is the soul of a tyrant, a
great king, a potentate. ( Jifru gk.‘d,l‘rau ™Y WU,Y-M‘V,
o UK £idws STou Erriy , 43I T J)-t;nj raJ'/kE/d’Jou
!
/4(07 Ariws 7 }74/«:/&;‘/05 3 LAy o'rwo&'r/.tnkfa’;_s :
N\
n drde 7ol Gorg. 524 E) He only knows that it is an
evil soul ( t’re:aﬁ.'r H G-)?t ofl/ulnlvj ’Ftcfros Tazo?ro’r
2/ . > =3
TI Ve 24’/?1 , 8o pey Tep! dVTes ovk oTdev o léy,
,J_, e/ 1'}, c/ ¢/ a/l /
oV °0TIS oV avrivawy , ort £ Tornges 7/ . Gorg.
526 R).
Those who have lived fairly good lives mount
vehicles appointed for them and journey. to the lake
where they ablde, undergoing purification for their
|
sins and receiving rewards for their good deeds ( /<~
el \ 2\ c/'/ g ’ ’ J‘l
o) ptr Ar Hfue pirws Prbiwr vt FopevwEiTES
5 . % / 5 / e\ 0,' I » s /
Ex! TOov Zf@arﬂ. J drd/%rrs_g & On dursiy GZ'n,adrx
2 / - .
Ea‘rm, fm' TOVTWV a’f(/utnd Tl n’5 v Zz;ar-nr, 2es'
"zm—? o:’:do&'o-f T€ Kl (-u/.(ldn'/«gru v TE
; / >’
AdienpmdTinw didivres dikss are Adevrar , €2 71§ Tt

> / ~ ~ Z
NdiKneE | TV TE fa}fadvermv TIpLS PEQovT<:
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1 0. A e/ > 1 I? P
Kard 7nr ifi4y éWarres , Phaedo 118 D; £M€idery TEAEvTHIH
rd ’
£t’5 /ud,e.(’@wy V-rfrou; AT10rTd O0iKETY €V TLEN
EJJm,mr:.t 'f/dra} KLeTv » Gorg. 523 B).
But there 1s also a hereafter for the wicked.
The judges, recognizing the evil soul, attach to it a
mark to distinguish the curable from the incurable,
send it away to punishment in Tartarus ( a’(‘i;i'f/cylf v,
~ \ ] -/ ) s’ > N\
TOvTS ICJ.Tldcwv, £y /4@71(“’ 1 CANAN V& futvos | Edy
X

2/ ? 4 ’/ ~ -
[T o lodTo { ¢/ 5 CPe () + 1Y
Te Idriues £AY TE dyrdres dbxy Eive p. Rep

614 C: ( 7Tovs afatc-u’av;) 6’7:,«:7‘-( Ffeldlp‘rfd.j v

b ] / ? ol
7% Toerder  T0VS dé 2dikovs ... Exqu v 79
alrlr}iv a*ﬂ/a Efd . C'f. Laws 959 3 : 7oy S Grra w‘,«ﬁr

e 2 < \ 2 7/
Eiea ooy a'rrw; Lﬂd'r.mr tivar Yoy EToroud Sefuevsy,
/ 7/ 7/ ~ \
Tapd /ly?/W‘s ':(ruou) Ariéra) dweo rra >°J”"/ Ay UL
. ~ — \ n~n 7/
ac(aJa,u n}.x@@df'a/,rgv de KD pidde 9y%pi% Laws 959 B).
The incurable are hurled into Tartarus, from
which they never i1ssue forth, whether their sins have
been sacrilegious or murderous or brazen transgression
\ ;‘
of the law ( oi d’ ar %,fwl‘lr Jn-"‘)‘w_; z”znur Sra’
\ / ; € / N (4
T /af Edﬂ'n 0y ﬂ/‘dar'n/“-ﬂ'ld/ 5 7’: ie2@o a"y,h.zs
/
Ta:]:lfs kil /474’21.5 » qa’vws .?Jldovs Kal T ro;anr_j
\ ) / 2 .:Ihh c/ -~
‘n'oh)cuj ngl@[df/aﬁfﬂl , v KAAL oFq TOoIRVTR

Vg 2/ / Jl ¢ L4
TUJ/X&MI oV T4 TovToUS ¢ N TOIrNKoUTL

/
~ [ 7 S \ -
0)0d P/mTe!t £is TV /| X@FoL @0V

AN o/ 2 4
oVEYy oUTioTE EK fPdyvov @IV » Phaedo, 113 E;
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In the Rep. they are called filrafefs o’!}g (O b LTS
Tov 7;’@7,:@./ euTerolpsvot , 616 A)

The object of punishment is to beneflit
(Walfrj d'ate Ko h-cg'u T2V Ldiwob vTds Tpo's
'raurw :av voorv f,lwr Kl radrad tyre.e /; ar(

'M.o/uvnﬁ"irl -orr;s /a'n wrrﬂp Ajngm/ d);/”'-m_s

Tipuwesira) ° 6 de ln ho 1, W/Xﬂ(awr

Ko Ad Es1v  0f 1T r'x@s)-n.kuvﬁaro_s Evens

’0/ / 3 5 \ a2\ 4 J!

AA1 A pdras Tipw 00ITLI— U R RN R O
Gljf‘n ra N4 A}‘F/‘n_ ——2;h; 7‘0:7 /u.‘fl‘zl)no vTe§ X‘,‘-'“,

i ,u—n m}/fj X Ao UnTE avrds 09703 JnTE 2o ° of

e

TourTV ufu/ L’aJ", Prot. 524 B (1); ‘i@-r-n.c!u c/f TARYV7T?

‘' 7D

’
a! - 4 A\
Er Tl,uwg;f; avr:, o7’ 4A)ou a'chs TIfpewPov keyco , =)

Tll:

‘thr/:/: J}ﬂo‘rfd! Wul orivarte) 1‘4@.//(//“77 747§
724:3 J/d’rfﬂﬂu,rn dMu oe-wr!_s Tlryere % 3

ldﬂ']?': f{a/&u/ai vol /!/lfldvj d’ll Vwvrd; , Gorge.
529 R). But it is not possible to benefit incurable sdnhers

Ty A strong commentary on the idea that virtue can be _,
taught. The past cannot be recalled, and only unreaso‘;xing,
beastlike revenge would punish because a wrong has
been done. The object of punishment is to better the
wrongdoer and to deter others by his example, and this
implies belief that virtue is in our power and can
be acquired and taught. Plato applies the same
principle to punishment in the hereafter.
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\ \ J Vé

( ol Sy 72 E‘rxdrd. i rralrih s e 74/&0"'72,”"
N7
/ 7 7 .
a,(/lld’hiudﬂl LY iaTol fevorms tK Tovrow Y 76 ﬂdp(/ﬁ//uﬂ

/ 1 ') > 1 ' oo VA s 7

Ifrerdt , K21 0UmiI diUrai fASY oUKETI  O¥IVarTa!

> /
0udev ). They are doomed to eternal suffering
o /
(MQHJEPJ“-: Jf' .u'/ag‘y ".,5 n‘ 51“‘ J'nj D{&l:mr'n;zd
)

? ~ / 3 /J i
£ Ao dikny Eeriveveiv » Phaedrus, }

249 A). The incurables serve only as examples and

warnings to others ( :2'3'}01 s dvivevra: ol
-ra,,’.,.,,u5 dadrreg il T4 Spw@riag rz'/atfl‘n-f.l
Wit 3 Svym @iTurd Kl ny@a;Ttﬂl 74V
T&E‘Zoyrdj :-,‘,, d’fl‘ Xe:’nv ’, d’r.‘zru'r‘_g 7(@1042;/:477
Arnernwevovs reer tv Aido Ev 0 i
drfo",awrng/’qw ra?j LEr ; 7oV -(,JZ’wr i
a;y IMWd/aﬁf;Hj 41:,(//«,.:;—.( &:\ Vu/z}d :‘71;&(47'-( it
Gorg. 525 C). However, in the"Laws" Plato seems to

approve the teaching of the Mysteries that after death

a man is punished for crimes committed in this 1life ( 7o i

TGY ToiovTwy Ticiv Ev ‘/’/:Jw /ljrerxﬂ-u 2 7)’4:1;/ '

Yo uevors Jedgo dYdf i tires TRV Kard

f/U’ﬂ‘tv diknv EKTIru / 7Mvy 10U 7’7/‘;‘7’5 :;'fé’ e
S 27/ e >/ / / ~

.<u705 EO/éd TEr /l)r’ g{hhou Tot otur?(/alg.'( Tl)lwar.u

7v 7ore /4/57 , Laws, 870 DE). Most of the princes are

princes and potentates, less happy in this than the

poor and the powerless who lack the ppportunity to

commit great and irremedial crimes. Even Homer
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recognized that fact when he pictured the great kings
as suffering punishment in Hades and the poor Thersites,
although an evil person, was not considered incurable.
There is the possibility that powerful men can be
righteous, but they are few ( 3)/40: ‘/‘ld"}" rrer of
Tolo0To0e: ). (Gorg. 526 D - 526 A; cp. Buthyd. 281 C)
Curable sinners are healed in the end, but
only after a long and painful sojourn in Tartarus,
( errl e mt/ai\v oJ;,eh 0U’/AGV¢H’ TE Kul) Sira
J’a’a;rﬁj JiT\ /J’@GV TE I6d] ér}aw’mr 05‘7'0: J 06‘\
Ry [deima af/«-d.@ T/n/u.ar.t a(/a.x@rw TV " taws e
£ a«:l]['ndoywr Ker odvvidy Jlfnr.u 2irts A mgpefuu Kl
8#%{.:/! Xl £y /m‘a, Gorg. 5256 B). Thos whose sins are
great, but not incurable, must needs be cast into
Tartarus, but after a year the wave spues them forth,
those gulilty of manslaughter to Cocytus, those who
have wronged their parents to Pyriphlegethon ( 07' i J v
/otr/,a.t /aey /&a a’.)a S o/fwa-lw ’h/a.(,_vrw cfvar
d/mgrw/ad.ﬂ , 0/0V r‘@rj TATEQL n /‘"""'6’4 Ur?
o@ 7 /:ua’y TL 7L f.errc_s , ear /kGT‘/‘lte‘.oJ i
avrols TV d,\,\o//d«uﬁ:wnr 7 ereayaru 7'0"07'"-’ 7ive
K)}cy T@o:rw [erm:,rnwaaj e’ e/urern‘)f/aev £es
TV foca TZgov/ dﬂfdn » 86q., Phaedo 11 BE # 114 A).
And when they come to the Acherusian Lake, they cry out

and supplicate their victims to pardon them and come to
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the lake and receive them (cp. Laws, 869 AB). If they
win grace, they bome forth and find surcease from their
\ 2\ ' / hd / (4 ~
pain ( wxu/ Fzy puév wErqwaorr etﬁg.rwr: TE Kal
/77:'{:::4‘1 TWY KXWV ); if not, they are swept back
Into Tartarus and must return year after year till the
souls whom they have wronged relent. ( ¢7 J‘l/u-y;l qgéawru
AL JI_S els Tov Td@Tg0v ki eidfsv widiv £ig Touvs
—~ s ) 4 > /
ToTd peovs , jKe? 7H Jrd htrzarrt_s oV TE@oTE@ov
— \ 2 / ¢\ > 47/
TVOvTd! ,TTOIv a&Y TFE)rwdlv 055 ndienc<y ’
Phaedo 114 BR)
Plato's whole theory af the hereafter is
built up onithe assumption that penalties and rewards

are tenfold, assuming the space of human 1life to be

e/ / / 3,7
one hundred years. ( 4/d wwweré TIVH N1k nowy

V4
I 4 ”
]dd_‘\ 69‘005 g%drr“ ) Ucff‘e ;fd’mf %tn/ /!J”ﬂfydf

g‘r/ag;_pﬂ ; (/rrre‘@ $KL 7oV dé.e.:fe/_s & T S efvas
RiTd  EXATOV TJrrﬂalyJ X LrTm i éjf/au ovros
Tosobron 705 drdpw Tivev ,[va Sewdw Adciov 5
3:.’7/6‘/4.4 TOU Zém,'u.mj r’trn’/wrr, Rep. 615 A)

That explains why Ardlaeus the Great 1s regarded as an
incurable soul. When Er the. son of Armenius was

exploring Hades, he heard someone ask for Ardiaeus,

who had been a wicked tyrant a thousand years before.

No chance of his coming here, was the reply. ( ovK -h':ul,
L) > e/ ~
sud> dy #€r Hdpo , Rep. 615 D) For ig he
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was rejected after completing the thousand year cycle,
he was certainly incurable. And Er relates that among
their chief terrors was this, that, when on the journey
back souls incurable or insufficiently purged of guilt
(they were mostly tyrants and great malefactors)
approached the mouth, it bellowed and thereupon savage
men of fiery aspect laid hold on them and bore them away.
And there he saw this Aﬂhaa!ps and others, mostly
tyrants, whom they bound hand and foot and carded on
thorns by the wayslde, proclaiming the cause to all
that passed by, and into what pit of Tartarus they were
to be hurled. And everyone trembled lest he hear the
volce, and they came forth gladly when it was silent.
Platé's hell, therefore, is depicted in the
main as a purgatory for the not wholly depraved. A few
incurables are detained there permanently as a warning
to others, but these are chiefly "supermen" of the
Napoleonic type. Ordinary human weakness is regarded as

Peurable”. (1)

(1) The Roman Catholic idea of purgatory is Platonic but
not entirely. Cp. such passages as Laws 905 D -9068 D

and Rep. 3656 A, where prayers and incense are referred

to scornfully in this connection. For the Roman
Catholic "limbus infanta" cp. Rep. 615 C, where
special provisions are made for infants that dled
as soon as born.




51

But Plato also has a heaven. Aristides "the
Just™ is instanced as an example of a man who filled
high office nobly and went "straight to heaven"™ (Gorg.
6526 R). Those who are judged to have lived exceptionally
holy lives are delivered from the prison-house of this
world and sent to dwell aloft in the habitations of the
pure in the earthly paradise. ( of J¢ I Er Sl
c/.( ¢fcpl/}/7'[d5 7,-@,‘5 76 a'rz'ws 160 vl i . 0brer eloav
of Ty ds §v 7y TiRwr ‘v tv TR A

/ =%
’f)eu&@w’,a:mf TE Kl aZr.u\)-t-rro,atlr-n wCTEQ c/ff',auroz-

b L} (4 >
0110/ dvw ¢ Eis 7n/ Mﬂ[{gtr oIknaIV Ayt ra:r;umz Ker
RN ~ ~ > /
€wi ™M fMg oikiGomeVs: | Phaedo 114 B) And of these,
those who have been sufficiently purified by philosophy
live without bodies (1) for all time to come in even
fairer habitations, which words and time fail him to
describe. ( Tau’rwv o' dJ‘ra’/'f or (//)ocro (/:’1{ /e/c'dm?_s
1/0 / 4 5 / f,. A /
Hayym @ pe€vol AVeEy TE TWwpa7T Wy worl! 70 ToQaTaLr
) ~ 3’ / ' > 7 27 /
€15 TOV fTEITH )@an/ Kl ElS oiwNnTELS F71 ToSTWY
']2 / 2 - e) >/ e /a/ 0/ NS
Kddtovs dyixrovvidt , &5 OuT¢ @Ed IOy TRLAL T
O;I'f"i iy }'@ o/nj f/«n‘s er 720 r.:@gfrr; » Phaedo 114 ()

Plato's conception of judgment and retribution

(1) Unaffected by the doctrine of metempsychosis.
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is closely connected with that of metempsychosis. It
will be in place to refer briefly to this notion in
explanation of Plato's utter contempt for the body, and
his apparent deification of the soul. (%)

After the required cycle has been completed
for purification in the hereafter, the souls are _
summoned before Lachesls (Rep. €17 D). They are addressed:
"Souls that live for a day, now is the beginning of
another cycle of mortal generation where birth is the
beacon of death. No divinity shall cast lots for you,
but you shall choose your own. Let him to whom falls

first lot first select a 1life to which he cleave of

necessity. The blame is in your choice; God is blameless."

So saying, the lots were flung out among the congregated
souls, relates Er. (617 E)
He says that it was a sight worth seeing to

observe how the aeveral souls selected their lives. It

was a strange, pitiful and ridiculous spectacle (Edectvny

g [.t‘@ Ldefv  eivar il /do.’.a/ el ,J;,,/«,,,-,;,
Rep. 620 A). He saw the soul that had been Orpheus"”
selecting the life of a swan. From hatred of the tribe
of women, owing to his death at their hands, it was
unwilling to be concelved and born by a woman. Far off
in the rear he saw the soul of the buffoon Thersites

clothing itself in the body of an ape. And it fell out

(1) For entire doctrine of incarnation &ép.Phaedo 81 E -
82 R, 107 E, 113 A; Phaedr. 248 - 29; Meno 81 RC;
Timaeus 42 A#D,91 D; lLaws 872 E, 803 D, and perhaps
€04 D.
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that the soul of Odysseus drew the last lot of all and
came to make its choice, and from the memory of its
former tolls having attained surcease of ambition, went
about for a long time in quest of the life of an ordinary
citizen who minded his own business, and with difficulty
found it lying in some corner disregarded by the others,
and said when it saw it that it would have done the

same had it drawn the first lot, and chose it gladly.
(Rep. 620 CD)

But when, to make a long story short, all the
souls had chosen their lives in the order of their lots,
they were marshaled and went before Lachesis. And she
sent with each as the guardian of his life the fulfiller
of his choice, the genius that he had chosen. This
divinity led the soul first to Clotho, under the turning
of her spindle to ratify the destiny of his lot and :
choice, and after contact with her the genius again
led the soul to the spinning of Atropos to make the
web of destiny irreversible, and then without a
backward look it passed beneath the throne of necessity.
And after he had passed through that, when the others
also had passed, they all journeyed to the plain of

oblivion, through a terrible and stifling heat; and
- yLiSw,

there they camped at eventide by the river of forgetfulness,

whose waters no vessel can contain. They were all
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required to drink a measure of water, and those who
were not saved by their good sense drank more than the
measure, and each one as he drank forgot:allathings.
And after they had fallen asleep and it was the middle
of the night, there was a sound of thunder and a quaking
of the earth, and they were suddenly wafted thence, one
this way, one that, upward to their birth like shooting
stars. (Rep. 620 D - 621 B; cp. Phaedr. 245 - 249 C)

Thus, Jjudgment took place at the end of life,
when the soul was rewarded, or punished in p!ace? of
correction. At the end of a thousand years the soul
chose a new body, human or animal, and was born on
earth to undergo further reprobation there, and to be
rewarded or punished once more at death. Renn was
certainly correct when he wrote: "It was not merely the
immortality, 1t was the eternity of the soul that Plato
taught." (1) -

(1) Benn, ™The Greek Philosophers", p. 240
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Paul.

It has been established that Paul taught a
separation of soul and body at death. The soul wings its
way into the other world, and it is assumed that the
lifeless corpse 1ls disposed of. The question then arises,
"What was Paul's teaching regarding the state of the
soul after death 7"

Some have supposed that Paul taught a kind of

"soul-sleep" on the basis of such passages as I Cor. 15, 6

(r.ve‘s dE ?Mar,a{*:’ﬂrnr) and I Cor. 11, 30 ( el
Kotpudivrd N7 le, )(?)However, this 1s the usual expression
employed in the Scriptures to describe the death of saints
under the 1magé of sleep (I Cor. 15,51; I Thess. 4, 14;
5, 10) . (1) It denotes 1) the calmness and peace with
which they die, like sinking into a gentle sleep; 2) the
hope of a resurrection, as we sink to sleep with the
expectation of awaking again. And yet, in spite of the %

/s
fact that the soul exists in a blessed state after death (2)
yet its life is not complete. For death ends only when the

soul is reunited with the body.("When this corruptible will

(1) This is essentially a Semitic conception. Cp. Report of
American Aoademg at Rome (1933), M.B.Ogle, "The Sleep
of Death."

(2) cp. chapter on "Death and the Relation of Soul and Body

h P letter Ga dx md-u.
2 Elbﬁur 3 4ﬁ4:'427“:iL4--1§2104"* Aadi ’“"“"‘ ﬂ;
i ¢“'ﬁ4,“~v leriinnas Borrar ac ice
f:k el dQJuﬁ rn¢mu4& Adb-/:;f:";f:af“““’/‘ 2
( ottt ain Koesws, " da o Chlor 2t buedattlogec”, p-%%)
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will put on incorruptibility and this mortal will put on
immortality, then will come to pass the word which is
written, 'Death is swallowed up in victory'." I Cor. 15,
54)

It is Christ's Parousia which will signal the
resurrection of the dead and the entrance into life
eternal. At Christ's Parousia the dead in Christ will
rise first ( of /fn’ev" £r Iemnfi ATLETH CorTay
#e@drer , 1 Thess. 4, 16) and the 1living will be caught
up to meet the Lord in the air ( iTerns Nualy o7 f&‘.rrr_;
of Te@: Afs To:uu/u fl,’a.l v 4 UT0 S ;cn'.cdn tra',au/.c
b7 I/chi,/\ a1y £ EAr7NCIY 707 KdpieU €l .iszm ’

I Thess. 4, 17). All shall be transformed ( '-’-t'rrfs ]
Ko 1em dnaopedd  mayres e DN\ pelsy,

The resurrection body will be a body like to

Christ's own ( 65 ,mn:d‘;(n,a.cn'ru 70 Cdus RS
T.tr-srrw'rm_s 1{,«46'1( t‘l/,/a/uo@yaf rq? d‘w,,adfl THS %?‘ns

r

A/roJ | Phil. 3, 21) - incorruptible ( odrwg k¢ %

a nfrug‘:j &

v VEepay . ﬂl‘ttl@trdl €r tpi’oa? ’ ;J’fc'erru tr
:(yi’d@ 4‘//1- , 1 Cor. 15, 42), glorious ( smsi@eres iv
-:ﬂ,k "f ) f;{ﬂ'eer-u £r c/o’.f?,t » I Cor. 15, 43), powerful
( orelgerar v dnberels f’{h’g:ru v o/ynz,,au '
I Cor. 15, 43), Spirituai (rxel@e7rd) -Gua oy ug.’f,
E(fr,elﬂu s ﬂrn//a‘r:m,/, I Cor. 15, 44), immortal

(Ader Jd\e 7o Lfl}d@n\f roGro fvdvoesrda, Xytapricr
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Jdl To ﬂgfﬂ rov T00TO e’rJu’r-td'Ju :uﬂdrdr"-b/. 5’1'.“/
de ro q;}ggra'r rosre dvdirnrar dytegriny ral
) »vq'v-nrl‘v Tory erdernrar ddaraciar , Tre :
d’gr-n/r:ru ] )a}os é Jtdf@az/a/u'ras rd7e modn & p”d';mf-{j £is
¥ikes , T Cor. 15, 53. 54).

St. Paul declared that the resurrection body will.
be spiritual, but the contrast which he has in mind is
between rwud PUX;IG()’V and mu;'m. fnu/u.:ruda’/ (I cor.

15, 44). This contrast 18 not between a body consisting
of matter and a pure spirit but between a body dominated
by Yuys and the same body subjected to 7Vedu«- (1)

He says that flesh and blood cannot inhkrit the kingdom
of Godrnor can the corruptible inherit incorruption
(Chpf Mal wies foerideimr deos AN Qo vomAvar oU
JU:MTJ.I, o"JJt‘ n qn’o@-(‘. TVEV d’f!}del‘/,-tr /b‘k‘naalv,at?p

I Cor. 15, 50). But this obviously means by their own
power, for he adds that our bodies will be changed and
that the dead will be raised incorruptible ( of re.zu}
fd'cgsn’rorru a?ff)‘d@ro: KLl 7‘ia:7'5 o’(?hl’ﬂn;at/d >

I Cor. 15, 52). This corruptible will put on incorruption
(70 Lf'yadgra‘r rogTo  #rdvenzad i({:};@n"r , Kl 7O
j’Vnn‘r robro  Evdurnrar é-&mrf.w , I Cor. 15, 54). A

distinction between this resurredtion and a purely

(1) cp. pp. 14. 15.
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spiritual survival is clearly implied in certain places

( CworornCEl T4 drnrd Fupars Judv , Rom. 8, 11; 5%
ﬂtmrln,a.tnla‘ﬂ re 0‘«'7,«; 7'1?5 r.tfnrw’rfw_s- 7‘;/“’}/ .
Phil 3, 21; cp. I Thess. 4, 13 = 17).

If the resurrection were spiritual, the wicked
would not rise, as it is declared that they will. They
are raised, however, not to glory, but for judgment
(dvieTac:v /aflhkf/ brecde: dindlwr 7e el Xrkwy
Acts 24, 15). The same truth is implied in all passages
on the last judgment.

The judgment at the Parousia is described as the
judgment of God ( 70 X@ixe 700 Jso00 » Rom 2, 3; cp.
Rom. 14, 11; 3, 19), of Christ ( Xd"‘fﬂ’ Anvreld , 705
Mfl)orroj :(@urfu/ Sw/r.zj Ml vegcgys sy 1T Tim. 4, 1;

2 Cor. 5, 10), of God through Christ ( g{c:rn o Jtos
I 7¢,m§ 2Imered , Rom. 2, 16). It will be a righteous
judgment, discovering the secrets of all hearts, giving

to every man according to his works ( 70 &g :,’u.g 700 4}“6‘
2riv Wurd  aAndeiar » Rom. 2, 25 ( 60y )
o?ﬂo{ué‘ﬂ Fa’rr:,u Hurd Td 3@(& dr’/rm’i s Rom. 2, 3;

K(n/vel 0 }603 7ol A 7'-2 775{ «’m?@“;ru./ s Rom. 2, 16;
fl’/o/hd’t“ TN ofzd-u’-tj xe l/l"ﬂ.US 700 ,ﬂ;,:} s II Thess. 1, 5;
504:&:/0) x@:'rn_s s IT Tim. 4, 8). The judgment will be
universal, that is, it will include both the quick and the
dead ( Me:’rﬂf §ovrag K4 VEKaoVs , II Tim. 4, 1;




cp. Acts 17, 31). The issues of this judgment are

declared with remarkable frequency and variety of
statement; they are described as "eternal" ﬁufhf;rps )i

a term which in the Pauline Epistles 1s essentially,

and in most applications, one of duration (cp. Rome 16,
26; I Cor. 5, 1). This part of the doctrine of the

final judgment 1s summed up fairly well in Paul's

sermon on the Areopagus ( ’E’rvnﬂ/ 'ﬁ/de’@d./ v 7,?;«:’225:
MQJ:N:V TNy 0?’#00,«{/—:1/ i druforﬁr;n 2y wrde)

AR s \ —r s ’ 3
Y WIrEr wieTIv f.(@uﬁ‘;rw/ 1RV AVROTTRNGKy AVTIV

i rivady , Acts 17, 31).

In Paul's portrayal of the effect of the
judgment, the lot of the unrighteous has a subordinate
place but is described as "wrath®™ (Rom. 2, 5), "the
wrath to come” (I Thess. 1, 1C), "death" (Rom. 2, 8),
"punishment” (Rom. 6, 21), "destruction™ (II Thess. 1, 9),
"eternal destruction from the face of the Lord" (Phil.

3, 19). This punishment is eternal ( Srknv TI;EUdvr
Pacdeor oidviev , II Thess. 1, 9).

The lot of the righteous is a salvation "with
eternal glory", a "prize®, a "crown", an "“inheritance", a
"nanifestation", a "reign", a "life" with Christ, "eternal
1life"™, "the life which is life indeed" (Rom. 2, 7; 5, 9.21;
6, 8. 23; I Cor. 9, 25; Gal. 5, 6; 6, 8; Phil. 3, 14; Col.
1, 12; 3, 24; I Tom. 1, 16; 6, 12. 16; II Tim. 2, 1. 10;
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4, 8; Tit. 1, 2).

The condition of the blessed in thelr state
of immortality 1s one of unspeakable felicity of both
soul and body forever. There are, indeed, degrees of
glory - this is carefully and consistently taught
(I cor. 3, 10 -~ 15; 15, 41; Phil. 3, 10 - 14; II Tim.

4, 7). But the condition as a whole is one of perfect
satisfaction, holiness and blessedness (Rom. 2, 7. 10).
The blessedness of this eternal state includes such
elements as 1) restoration to God's image and likeness
to Christ ( I Cor. 15, 49; II Cor. 3, 18; Eph. 4, 24;
Col. 3, 10); 2) perfect holiness ( II Cor. 7, 13 Phil.
1, 6); 3) the unveiled vision of God's glory ﬂ/ﬂhi}qﬂj/
Ji\(! lore o frixTgev ¥r .u'w’/,mzn , Tore e
T@o’rwmr 1@:‘5 :rao'nur-r , I Cor. 13, 12).

It 1s thought by some that Paul departs from
the general view of the New Testament in teaching the
intervention of a millenial period between two distinct
resurrections.But this idea, which is otherwise alien to
St. Paul's writings, turns upon the particular interpre-
tation of a single passage (I Cor. 15, 228 - 24) in which

the immediate question 1s not one of succession or

chronological order, and in which nothing is said of any

other resurrection than that of those who are Christ's.
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The Pauline epistles have also been supposed

to contain a definite doctrine of the intermediate

state, with activities of grace in it. The doctrine of a
purgatory, or some provision for the purgation of souls in
the other world, has been ascribed to the great paragraph,
I Cor. 3, 12 = 16 (1), in which, however, the "day"™ in
question is that of the judgment, and the action referred
to is that of testing ( </om/ud'6‘n ), not purifying. The
doctrine of a middle state, with a descent of Christ
implying the extension of grace and opportunity, is
supposed to be contained, in particular, in Rom. 10, 5 =

10. But the main idea there i1s the accessibility of the

"Word of faith", the nearness and attainability of the

righteousness of God, and the words say nothing of a
Hades-ministry of Christ, nothing of the world of the
dead, beyond the fact that Christ entered it and was
raised from it.

Now when we compare the basic conceptions of
Paul and Plato we note that both taught a judgment in
the hereafter, both believed that the righteous would
be happy, and the wicked punished. However, Paul would
not admit of a purgatory in the world, a fundamental

idea in Plato's system. And when we examine the detalls

(1) cp. G.Runze, art. "Immortality", Cath. Ency. V,p.460.
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of resurrection, judgment, blessed immortality, the
results give the lie to any assertion that Paul was

indebted to Plato for his views on the hereafter.
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Chapter IV

THE MEANS FOR ACHIEVING
~ BLESSED IMMORTALITY.

Plato.

In the "Apology" Plato makes Socrates state
twice over (24 D and 30 A) with great emphasis that the
purpose of his mission was to get men "to care for their
soul® ¢ ir,,u).u"rl}dl THS (/mx'ﬁ's ) and to make it as
good as they can. He insisted that the soul was a man's
true self and demanded his best care ( ’!'Fl/‘!’h ee ) (1),
"not only for the time of this life, but for all time."
In fact, this idea is based entirely on the immortality

of the soul ( £i7eq 4t guyR BV v ) ET 1 peg D eras
Py J = - »

an O/E:r-u ouz I;Ft‘o TOU wgo?ov Tau'rad/qu'ro/, eV
lfJ‘ A’d)oc?/.«zr 70 CAv ,-7.‘:171’ vFte ToO TavTo§ ,—
N eI R A 3\ 0/ 1
Kot o mvo(uws vov damn [kt o'Eeeer dy £1vo§

N\ .
¢lvar ¢ TI§ AJT'RS i,a? ARTE » Phaedo 107 C.

(1) For ¢miuéaera used with a similar moral signirican;{'e cf
Apol. 31R, 36C; Crito 51A; Euthyph. 2D; Laches 1794;
187A; Prat. 326C, 326E; 327D, 328E; Gorg. S515RC; Phaedo
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Cp. Meno 81 B: tfqﬂ‘l\ d'd‘g TNy (yuz'r:/ 700 irJ@u;ﬂ'au
efver  Jhdvarer | e} ToTE pesy TENeuTdy, § dn
dTo Vrt cesiv K< oGry , ToTE JF T N1 v ,l/rrfr‘/ﬂ
ame NMoada: I obderere dJeiy ofrn did TaTra oS
001 udTUTR Ofluﬂm?m: Tar /:’ar ).

[4 1

The "tendance of the soul®™ involves this, that

it is kept unspotted from the world, in order that it may
be presented clean and pure to the judge of the other
world ( oXoT& ;;rws oJ!IoeP-trafi;mu 7-4.6' ee:r?? “;5
deru’m/ 14 ;l’v;('n'l/) .. and to accomplish that
purpose, Socrates strives to live as well as he can, and
to dle in the same way ( 72V JAnVear seozdv,
Tfreiﬁ‘o/au rqfl‘ 5'1/1'; 055 :tlr Jullfw,au.r /Elﬁr:rros a')}i
¥i SHRv wal, #reidir Xz Jrsioew ,}roﬂrn'o‘muc Gorg.
526 D)

The true “tendqnce“ of the soul, however, is
the acquisition of wisdom. The true "tendance" of any
creature consists in providing it with its appropriate
food and "exercise" ( xi an'rhs ); and the "exercise"
appropriate to the rational soul is thus "the thoughts
and revolutions of the whole" The rule of healthy
living for the soul 1s that this divine thing in us
should "think thoughts immortal and divine". (Timaeus
90 A - D)

The true philospher sees clearly that to



obtain wisdom one must make the soul independent of the
body as far as possible ( Tou Torovrov (700 IAm 79‘35
i Aoopov ) o3 TeQI TO Cidamd Eivar , AL wa > ity
diverar dysrrdrai  alrod | 7o5 I Tmv puymv
reTedytar , Phaedo 64 B; TAdes E#Tiv © Yidivoyos
drodvwr & n/adlhrrn. 77V q/uz'.v;/ 70 TRMS 700
0"(0!/447'65 roiyvw nl.LS %ufeeu’rrws ':‘a')\/ 2lh2w/ jfl}@ﬂfﬂ'wl/,
Phaedo 65 A; cp. Rep. 611 A - E). While we are in the
body, we make the nearest approach to our supreme good,
wisdom, just in proportion as we accomplish the coneen=-
tration of the soul on herself and the detachment of her
attention from the body, waiting patiently until God

sees fit to complete the delliverance for us. ( fwg X7

-0 faﬁ‘/ua i’lw/‘w Ko ! fu/a 7€ «{U@/«-e’rn 1’3:. "ﬁ,aa?/ "
wuz'r: /uzr.z‘ T00 To! 0UTo U Kdl{m?’ aﬁ/anlnre ﬂfﬂ&"w}«nﬂd
t'le4ra’)'5 00 ;ﬁzq,‘u/wﬁ;ugy, Phaedo 66 B; &/ /aglhho/‘ v
ToTé gcuy,g@ Qg 7! :;’f‘:r/.u, ST ANLKTEGY 70T (rob‘
Fa;,udros) wal U TR YuyR Aeeréoy 40rd TL
F@tif/ud-rd. * Kl ToTE u‘:_g E’ams/ 'rf,a?w E’I‘r.u o:?
érmﬂu/uoﬁ;ae'w TE wal Y6 v z,@drrau\ z—'?ru,
(f@or-n'mw_; 1 E‘rﬁd.ﬁ rehe:;ffn'c‘w,aa/

/
(3

66 DE; Kol ér ég dv ;JJ\/AE.V , 05Tws , B ‘E"ouesv,
é[[ur.c’rru ia'o;amﬂ.z 700 Eidfvar , édv & 74 /anfﬁlrr.c
Jen dév E/u, /\J},uer 73 aw;a.art /an/a' Korve v wusy,
/A'M.alfl ;mfl/aﬂ/)w//as%( r{_‘s rovToJ tfulrfw‘sl:ﬁlkt\

i 2o} Phaedo

I
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£adag £5w/uh/ an> alrol | Fws 2v 54}'“\5 L VTES
AToN) Jom Muds
Phaedo 67 A).

Plato's conception of virtue 1s closely tied
up with that of wisdom. The so-called virtue of the
lovers of the body 1s merely a balancing of pleasures
and pain against one another. The decent ¢ )
keep their lusts in hand because they think they will
get more pleasure by doing so than by giving way. (1)
Rut the truth is that real virtue is not a business of
exchanging pleasures and pain against one another.
Wisdom is the true "coin of the realm" ( f#é7vo /al'ru'
0 n;a 1 J@Jn’/---. ygo’rnms ) for which everything
else must be exchanged, and it 1s only when accompanied
by it that o;/tfeilld ) Fwyeo T rn , and Oflﬂdlod'l;r‘n.
become real virtues ( o« Am J"“S az’ger'ri 4,71\ /acr.c‘
cf@om’rm5 , Phaedo 69 B).

The contemplation of this:ideal prompts
Socrates to glve utterance to the truth at which the
mysteries hint: "Many are the thyrsus-bearers but few

/
are the real ﬂd KYol " (Phaedo 69 R). The philosopher

(1) Plato reserved a special place in hell for this class;
a mild fate was held in store for those who practised,
the "popular goodness™ and justice without "philosophy"
(Phaedo 82 B)
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is the only type of man who makes it his business to
accomplish this purgation and concentration and so to
win spiritual independence. (Phaedo 66 A). That is why
we may call his life a "rehearsal of death", since 1t
is a continuous struggle on the part of the ph11030pher
to free himself from the body. ( Phaedo 66 C - 68 BR).
For the body and its appetites are perpetual impediments
to the higher activitles of the soul, which they clog
with loves, desires, fears, and phantoms. (Phaedo 66 C)
The philosophers only will return to the gods
,_-,5 afiig lﬂiwl d'ens /a'n t/f)oa‘ol/'no"drrt KLl
TdvTE ) di?}d@lf 710Vl o0 4}!/‘:5 o(y:xrna-lfu 221
‘Fz ;o,u Wi Zo/ud J.‘.l ). They alone truly love wisdom, and
desire to be free from the impediments which the body
puts in the way of its acquisition (Phaedo 114 C). They
only control their appetites and instincts for these
reasons and not from fear of waste, as the lovers of
wealth, or fear disgrace, as the lovers of honor. ( 6f
8o+ & zfc).a-oqo:?rrej 27:’710/72: TSy MeTh TO Clud
5;-,4}%,“,/ LTLTRY Wil Mxere@oar: Kdi oU
Toc@uto[lofo L1V dl/ll!(‘) owrod_; ; 0¥ T auro(f%eur TE
el Tsvier yﬂou/aevol , Somee off ToAdor el
(f’lﬁo?ft“’?‘/“dru © odde «d ’r:,al'u' re kel ddsGiav
ﬁaz;ﬂnauj a@a’mre5 wa’re@ of :pz).e(o;fu TE Kal
l/l/)u‘m,uu ] ETE:T.( deZorr-u avaf,
, Phaedo 82 C).



Philosophy which releases them from the prison-house of
the appetites,teaches them that, as even the poets say,
all the reports of the senses are full of deception
(Tel@ ¢ A dﬂvﬁ'a‘a »n Lpt)\o o‘ocfl'.r. aowrdr dUTDV TAV
Yuynv ';1(05:4:4 r.e@«/auquf?ru Ka?  ASEsv I’Jnxneff',
Evdein /.u,ui’r'n ] 67t a’”rd.,T'nS /uév /ufrrg% N TV
a’/‘/airw,a g-gflyus ; 2T LTH I 7 i Dy Brwv Xl
T@v dAAwy 4iolscEwv , Phaedo 83 A). It is in order
not to forfeit this release that the philosopher
abstains from sensual excess as much as he can. ( TJU’T‘I,’I
0 N Adrel * olk o:’o/ae’y-n dsty ZVA”‘TIO(;‘G‘/JJI 1
To0 Wy ;.2-;119435 7I7|u a-o'qou (,l)uyf'v}. oa'v'-raus -l’re;(er.u
Thv nvdy 7¢ wel s’mnﬂu,am'iv Kasr AvTmiOy i Yol v x<df?
sray  ivara , Phaedo 83 B).
So the philosopher has no reason to fear death.
Let every man be of good cheer who in his 1life has
disdained the lowerr~pleasures as alien to his real self
and productive of more harm than good, and who has
arrayed his soul not with external decorations, but with
the ornaments that belong to 1it, sobriety, righteousness,
courage, freedom, and truth. ( U N\d Tovrwy dIn i’veua
Jeopety Wer\l. Teed TN E'-’wroé' Yoyh Ardpa oaTis
fv T [3.':.«‘4 Ta /a;‘y ZI))H._S ‘;Lafaroes 745 TEQ!
7O COmuk  Kal ToU§ x’o’a;«.ous erace 7[::'@5:1/, ws

Ao Tarovg TE ovTas Kai 7 NEov AbhTEQGov ’27"“‘7,“”"



- |

Jve@d‘,ﬁﬁ'ﬂﬂh ) r¢‘5 I weal T /adﬂﬂdflﬁv toreddars’
TE KAl CoguAGhS TAY YoyAv 0IK XAAoT@iw & AAX

W m’/f'r't‘j Kaé‘;«q) ; a‘w(feoﬂ/’r?q Te ¥ai Sjwdroavrm

W JV&'/@H’,( Kt ;‘wa}t@fg V22 :’hn'lﬂﬂl.‘( » Phaedo

114 DE) Such a man may await without fear his passage

to that unseen world, when fate calls him ( o&rw

TEQi psvee Ty 65 Aidoy To@elar , dis T 00 v 70 6 vos

£ I e

S7ar M EluAgmEvn KLAF , Phaedo 116 A).

For death itself no man but a thoughtless
coward fears. The really dreadful thing 1s unrighteousness,
to go down to the house of death with a soul corrupted
and marred by evil deeds ( aJT0o /af‘v gub ro Jra JVMIG‘E‘EIV
oJJEr‘j [faﬂflﬂfdl ) 516‘7‘15 /an‘ Tder’le‘IV
u’l;?o'dmra's TE K/ JJ”J-VJQO’S eri, o SE€ ASiwerv
o Beireas 70 DAV fee Ly enpira v /f,’aa YTd TRV
WVT"“/ €S 41 dbu a?t/m’f’ﬁ‘z/m TrTwv ’e'o‘l,znw
KuNdy ¢oTiv , Gorg. 522 E). Righteousnees, real
righteousness, which makes itself felt even in private
life is that which profits a man in the end. It is that
which will make him not seem, but be, good, and will
keep him safe on the day of judgment (Socrates has
Just finished saying that he leads as good a life as
he can to appear before the judge, and adds: UK nyt-'rf
210 JET S , @S ge? A%y 7iva fBfov CAv 3 ToGrov,

$0mep wd) ExeTor qd:'rsr.u Chu yépwy , 222> &y
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,‘i‘oa’oJTo:j D’:""S 3y UNwv E)EJ'?’O/MGIVMJV /uo'ros
afroj noemxs? 4 20'{05 , @5 EJ)zﬂ-nﬁ;V €cri To
Adiw ey MIAdov % T direrchii | el wavres
MEAAov  dvdatl /ueie TnTeoy 00 TO darnely efva
Rd’aljo‘( ZAAL 7o E?r.h ,/(.u‘ /’J/; Kol a/fr‘,aoo"/l.‘t ’
Gorg. 527 B).

Finally Socrates placed his hope of immortality
on a certain kind of faith. After relating the myth of
Er he says to Glaucon: "The myth was saved and was not
lost, and it will save us if we belleve 1t ( 2{«d 2y
m.u’rner, Ay Ffmﬁa);an& dﬁnﬁ), and we shall safely
cross the river Lethe, and keep our soul unspotted. But
if we-are guided by me, we shall bellieve that the soul
is immortal and capable of enduring every evil and every
good, and so we shall hold ever to the upward way and
pursue righteousness with wisdom ( G/I/(dlod‘l/;'nl/ /afr-e'
7@0V7f¢fuq ) in every way, that we may be dear to our-
selves and to the gods, both during our sojourn here and
when we receive (righteousness with wisdom's) reward, as
the victors in the games go about to gather in theirs.
And thus both here andin that journey of a thousand years,

which I discussed, we shall fare well". (Rep. 621 CD)
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Paul.

Now 1f Plato taught that the way to immortality
i1s that of /Hc.’.uoa‘u’/n » We must say that Paul taught
the same thing. And yet Paul's Fixeioadvn  has an
entirely different content than Plato's. Plato's
righteousness 1s the result of wisdom which comes only
after persistent application to philosophy (D/urdwau'v-n.
pcrd‘ I{QOV’W"’WS ). Paul's righteousness excludes all
personal application of plety (of/muoa-/mnv z'we/‘s
?'GBJ"“’ , Rom. 2, 6); it is the righteousness of falith
CAT ThS rrfa-rews » Rom. 4, 11). "We had the
sentence of death in ourselves, that we should not trust
in ourselves, but in God who raiseth the dead.™ ( «vrol
tv EauTolg TO ATON @ipd ToU davdrou EryA K apesv
Tva pan Tero1SoTeS Wuev > favrols AAX émi
TW 1}-50? ol ;lfﬂ’@wn To0S Vergess , I Cor. 1, 9)

The “"eternal l1life" which runs through all of
Paul's work, is not something attainable through the
efforts of a man to learn wisdom, in Plato's sense.
Eternal 1ife is mediated by Christ ( ¢/ 0’12,' z J@ﬂl‘
orres Narm hld'dm,aer 8 e il 706 Jdr.:'rau 700
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Ulod 4vuteld ,mo MG fZARov KaTd 371.{{:’/715
@Jnf‘a}ez}d €Y 74 Swn «vTe( , Rom. 5, 10).
It 1s "in Christ Jesus" ( J/u?j )o[llgiﬂh fduroi‘j
vl vEX@oUS /ue‘y TR Aux@7id Sdrrig JE 78 J:x{)
¥ 1% %,M‘p “Iwmcoy , Roms 6, 11). It is the gift of God
(10 ¢ 74/@ 10ud  TOD eos Cwn widvios &v
NYeiord Imoed 7 £U@!w YuidY , Rom. 6, 23). It is
also medlated and imparted to us through the Spirit
(o du‘e Yopuss Tol Tredumdros T Cwg v
X@m-ru:ﬁ Tneed nAtvidepwasy Ge Zame To0 vouew TRS
dr/uwﬂﬁ_j X! 708 dirdrou , Rom. B, 25 To JE
lf@grm,m. TOO Trfu;udrﬂj Gun icel a‘r’en’m, Rom. 2, 6) .
The Spirit is 1ife because of righteousness ( 70 <z
TVEc’/;a.l g’w'ﬁ Ird "/IKd/a O‘V/mf , Rom. 8, 10).

Eternal life may be apprehended already in
this 1life ( a’(d’wl’l’golr TV AN /\o\v J{ﬁm 7";1\) 77'/2‘7':«)5,
éx) »dﬂa; TAS diwriov Swhs, I Tim. 6, 12). It is
brought to light through Jesus Christ and His Gospel
(700 GwT7n@os ofl/m'c}: z’em‘roa ’Ina-m?,/{drd(afm'wrroj
MEV T thayarov Yw7iCavTos o Cwnv rKal
:’tz/x}demir i 707 o’r’/.:d'dr:'z /ov, IT T™m. 1, 10;
203’” §wi‘5 éfézarres » Phil. 2, 16). Eternal 1life
comes through faith in Jesus Christ ( TICTES 1V ¥T°

d"}r“a '?j ;wfiy d?wlridf. I Tim. 1, 16).
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Thus 1t 1is that those who trust in the righteous-
ness of Christ themselves have a conquering power over
8in and death ( £/ d@ T& 7ol EVves @A TTW mari
§ Yavaros #Fuei Aevasr i 708 €vol 703N
MRAMey  of TAY Teg: Crelav 71 2’4’0:”5 K<l TR
dwgsi‘g 7S a/ue.uao‘u’rﬂj ).(/ﬂ.z'nrres ér Guwn
LA TEUIO"OUG‘H/ Fid ToT EVGS “Inocod 7@10"7‘&0 ﬂcd

auv ""S r/t FVOS ﬂd@d'ﬁ'Tw/ad.ToS llj T-tr'r.cs J”’C“Uﬂus
h_s Ko T t@/,u.c' ,a.wws el 7> -‘-"05 C/lew/udro_s
/ > /

?rs) Wy TS ’drl}@w"ious €19 I wtai wory gw-ﬁ.‘s----.
el c/ 2 ’ e r 7 > ~
iva woiite Efdri A eviEr N Aeapria €V TR

. ¢ / 4 )
l}d/d_,r%) | oc?’ru.:s et N 7{&@/5 s D EV on Srut
Fiaioodrng 2is Sworvv eiviey ' Tneei Ye,rred

Tvs Kugiy 7Nudv , Rom. 5, 17. 18. 21). Paul

maintains that only after we have been made free from
sin, and become servants of God, can we have fruit unto
holiness, and the end everlasting life. For the wages of
sin 1s death; but the gift of God is eternal life through
Jesus Christ. (vuvi J¢ £Aev Jéew df’rf&_j dTe TRS

o sk O (4 oo Aw devihes IS¢ 75 e | Fpere ToV
Hd@i‘o‘r I;/ulfn/' Gt’j ,{Jlol G',ua'y ,To‘ e T.E,hes fw-ﬁ.v
KO vioys T d—.e@ osywyu( mg d,a.r@rz.z_j dvaras

) / e °T;
7o ¥ Jlorcus 705 5 Aol §“" i By O Ty o in this

sense that eternal l1life is called the reward of those
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who by patience and well-doing seek for glory and honor
and immortality ( To?s /uﬁ‘r /(dvo’ Jﬂa/aor'r‘l.r 3’@fau
;(Jh}aa d»’g’.cr Lal TiaNYy Ka! azy/d@r/-:r ﬁu‘a«?&vr)
Swny aidrioy, Rome 2, T).

Although eternal 1life is a present possession
and hope ( e ke 1w yfﬁ-re_s -r?? Exeivov R’x@u—z
I(\I'n@aro,au JEV'n Jw,aer Ker? E)r:Jd. ;“"ﬂj d/w/,o,.;,
Tit. 3, 7; ¢n’ AT/ Cwns Liwyiov nr ”’W")‘T"
0 aLJ(,l)Eud’n\S /'ﬂeo_s FQo‘ )’eorwr dlwnw/, Tit. 1, 2), 1t
will be received in all its fulness only in the heregfter.
(11 cor. 5, 4; Rom. 2, 7)

A comparison of Plato's and Paul's teaching on
the way to immortality reveals again the great difference
between the natural religion and the revealed religion.
One looks for immortality in the achievements of man, the
other looks for it in the open sepulchre. Paul asserted
that all faith in the occurrences, teachings, life, and
death of Christ 1s vain, a self-deceiving hope, a misery-
producing thought, unless He vacated the tomb on the
third day. And it was to this dead and living Lord that
he pledged his 1life, "for none of us lives to himself,
and no man dies to himself. For whether we live, we live
unto the Lord; and whether we die, we die unto the Lord;
whether we live, therefore, or die, we are the Lord's.:

For to this end Christ both died and rose, and revived,
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that He might be Lord both of the dead and living" (Rom.
14, 7 = 9). And with his faith centered in the Risen
Savior Paul was convinced that salvation, a blessed
immortality was his: "If thou shalt believe in thine
heart that God hath raised Him from the dead, thou
shalt be saved." For that is the true righteocusness
which culminates in eternal life ( £dv 7,cre u’O‘f,nj

k)

’ 37
(v TR Kapdid Gov oTi A’Eo‘_s LUTOV ‘nd’n@sr

= / . \
s’g Vékowy a‘wtdmr',‘v (X)) t/l-{- dd@ Ftvrsu'sr.u E"S

arlﬂdlo?‘u’/nr, Rom. 10, 9. 10).
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Conclusion

Certain citizens of Thessalonica, in describing
the effect of apostolic preaching sald to the rulers
that it had "turned the world upside down" (Acts 17, 6);
a more accurate concession to the radical power of
Christianity never was rendered. Certainly no world could
have been more upset by the agitating, overturning, and
magnetic elements of the new religion than that of the
Platonic circle. The glory of Christianity was light,
it was leaven, it was salt, and it was more. It was fire,
it was a hammer, it was wind, it was resurrection. And
Platonism and similar systems were swept away before it.

In Christianity's doctrinal character lay 1its

secret propelling force. Paulls dogmatic Christianity,
or the religion of revealed truth, was a primary
necessity. The Christian religion without revealed truths
would be like astronomy without stars, botany without
plants, and geology without rocks.

And if the apostles and Christian fathers urged
with vehement interest the consideration of the great

truths of resurrection, immortality, and judgment, it was

= - - -
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because the philosophic conceptions gave supreme evidence
that such knowledge was to be acquired only by revelation.
With faith in immortality, Plato and the other philosophers
loaded 1t with a mythology quite as dreary as superstition
had ever invested it (1). The doctrines of the pre-existence
of souls, of transmigration, of incarnation, of Tartarus,
and of the abode of the gods surrendered to the clearer
teachings of immortality, resurrection, final judgment,
and ultimate heaven and hell, as they fell from Christ
and those who went forth as heralds of the truth.

The doctrine of immortality, dimly apprehended,
did not go begging for support in Plato's writings. It
was questioned, analyzed, suspected, but certainly not
rejected. A judgment-seat, jJudges, degrees of suffering,
heaven and hell - these general principles of Plato's
immortality testify to the power of his reason and to
his judicious eclecticism exercised over the mass of
tradition which was avallable.

But any comparison of the detalls of their
doctrine will give the lie to the opinion 8o freély

expressed by certain students of comparative religion

(1) This is not to be censured too severely in Plato,
since mythology was asmuch the set form of religious

expression at that time as Rible history 1is for us
t.oday, "f we would draw 4 camraru.n_
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that Paul is indebted to Greek philosophy, and especially
to Plato, for much of his eschatology. (1)

If there is any conclusion to which a
comparison of Plato and Paul would lead us, it is this =
as the religion of truth and 1life Christianity is without
a rival. As a religion of truth it opens doors hitherto
closed to the unsandled feet of sages; it reveals God
as Plato never apprehended Him; it points back to the
beginning, and its last rays carry one to the end and
beyond. A truth-religion 1t 1is.

As a religion of 1life all men need 1it, for all
are dead in trespasses and sin. Its words sound in
every cavern of despalr, and its flower of hope blooms
over the door of every sepulchre. My words, says the
Savior, "are spirit and life".

“Christianity is the real of the soul.

(1) Cp. Prof. Draper: "Christianity was essentially a
Greek religion™, quoted by Mendenhall, "Plato and

Paul", p. 340.
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