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CHAPTER I
INTRODUCTION

Ihere exists among Lutheran gynods in the United States
8 varliety of interpretations concerning the doctrines of
the csll and ordination., Awmong the various conceptions in
thlg area of theology, The Lutheran Church--¥issouri Synod
exniblite and proctices a certain way and understanding of
ordaining and calling pastors into the office of the sacred
minietry. How does the Misscurl Synod's dectrine and
ractice of c¢alling and ordaining pastors compare to the
tecehings eof Vartin Luther? Fow does the !issouri Syned's
dectrine and practice in this area of theology fit in with
the Lutheran Symbols' teachings? How does the MKliesourl
2ynod's doctrine and nractice of celling and ordaining
pastors compare with the great dogmaticlians of the Luther-
an Church, Chemnitz, Gerhard and Quenstedt? These are only
some of the gquestions which the contents of this thesis
will attempt to answer.

This thesis ie¢ primarily a hlstorlcal, not a systemstic
atudy. ihe contents will attempt to glve baslc concepts
and beliefs of the dootrines and practices 28 they have ap-
peared in the Luthsran Church from the time of the Reforma-
tion.

Ihe second chanter of the thesis attempts to present

the teachings of Martin Luther, the Lutheran Symbols (and
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therefore Philip lelsnchthon), Martin Chemnitz, Johann
Gerliard end Johann Quensted. These men and their wrltlngs
were chosen %o repnresent the first hundred years of Luther-
aniem. Dy the time this first hundred years of Lutheraniem
had elapesed, Luthersn doctrine was formulated and set;
therefore it 1s not necessary to treat thoese dogmaticians
who feollow ihls period until the time when the Missouri
2ynod was founded.

In chanter three, G, F. W. Walther is treated as the
person who Tirst established the doctrines of the call and
crdination as they are nracticed in the lMiesourl Synod.
Francis Pieper 1s clted as the great dogmatician of the
“lssourl Syned. The mogt significant documents of the
Mlseourl Synod are reoresented, the contents of which form
what 1s most commonly taught in The Lutheran Church--Mls-
scurl S5yncd coneerning ordination and the call.

‘he intention of this theseis 18 to glve a historicsal
sumnery of the doctrines of the c¢all end ordination by pre-
senting the significant teachings in this field during the
Tiret one hundred years of Lutheranism and in The Lutheran -
Church--lissourl Synod. By doling this it will be possible
for the reader to compare and evaluate in his own mind the
teachinge of the "early" Lutherens and the Missouri Synecd
Lutherans. 1% will be possible for the reader to see where
and to what extent these Lutherans, separated by more than

three hundred years, agree or do not sgree and where each
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one's emphaseg lie. It 1e¢ hoped that such a comparison will
ghow what relatlionship exiats between the Missouri Synod
and the firet one hundred years of the Lutheran Church as
nartains to the doctrines of the call and ordination.

The Lutheran Symbels are abbreviated throughout this
thesis in the following way: Ihe Augsburg Confession
(2C), Lhe Apology to the Augsburg Confession (Ap.), The
Swolcald Articles (Sm. Art.), Formula of Concord, Solid

Declaration (¥C, 5D), The Iractate on the Power and the

Primesey of the Pope (Tractate).




CHAPTER 1II

ORDINATION AND THE CALL IN THE FIRST
HUNDRED YEARS OF LUTHERANISM

Martin Luther

Ewald ¥. Plass quotes Luther as saying that the ac-
ceptance of the call makes a qualified person a minister.
Luther seys that no bishop is to install anyone without
the call of the congregation. The bishop 1s to confirm
such a person called by a congregation but if he does not
do thie, nevertheless, the person 1s to be considered con-
Tirmed by the call of the congregation. He says that
neither Faul nor Titue nor Timothy ever installed a pres-
byter without the election and call of the congregation.
LAecording to Acts 6 Luther says, even the apostles them-
selves were not allowed to install deacons without the
knowledge and will of the congregation. He maintains that
the congregation elected and called the seven deacons and
then the'apostles confirmed them. He reasons thus: if the
avostles were not allowed to institute an office by their
own authority which would distribute merely temporal sus-
tenance, how could any of them ever have been so bold as to

confer upon anyone of hie own power the highest offlce of
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Preaching?l The conclusion which Plasa cltes from Luther
il the following:

Since all Things must be done orderly in the church,

all may not teach--promiscuously, thet ls--but only

those who have been called %o teach., 5o the difference
between c;erggmen and laymen 18 solely one of office,
not of right.

Luther says that a minister 1s to glory in the divinity
of his call. A preacher of the Gospel can be sure that he
has « divine cell. He is to follow the example of St. Paul
and "highly pralse eand exalt his calling before the people
(1 Cor. 4:14) eo thet he may gailn the respect of those who
hesr him, just as & royal ambassador highly commends his em-
bassy. "3

fecording to Luther, the divine call is of two kinda:
the one wmedinte, the other immediste. God calls men into
the minietry of the Word now by a2 mediate call, a call
which takes plece through meane, through man. The apostles
were called immediestely by Christ Himself as were also the
vrophete in the 01d Testament., The mediate call, after the
time of the apostles 1s the common call in all the world.

This type of celling is not to be changed.

lfwala #. Plasse, compiler, What Luther Says: An An-
thology (8t. Louis: Concordia Publishing House, ¢.1959),
II, 925.

21bid., o. 947.

>1bid., p. 925.
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Y@ should rather highly commend 1t because of the
sectaries, who despise it and boast of another calling
whereby they say the Spiﬁit lmpels them to teach. But
the impostoras are lying.
Luther goes on to say that this Spirit that impels them is
evil and nct good. He conecludes that he has no permiesion
to leave his 2ppointed plece end go to another city and
preach. Even if falsehoods are taught there in snother
¢ity he would not go, but rather commend the matter to Ged
who "in his own time will find occasion lawfully to call
ministerse and te give the Word."d
Ag far 28 ordination and its purpose are concerned,
Plags gilves the following informstion from Luther:
The matter devends on whether the congregation and the
bishop agree, that 1s, whether the congregation wishes
te be taught by the bishop and the bishop is willing
to teach the congregation. Thls settles the matter.
Ihe laying on of hands blesses, ratifies, and bears
witnees to thlis agreement, as a notary publlic and wit-
negzee testify to 2 secular matter and as a2 pastor in
blessing groom and bride ratifies their marrilage and

ftestlifies that they have prevlgusly taken each other
and have publicized this fact.

Conrad Bergendoff maintains that in Luther'a letter to
the bohemian Chrigtiasns, it is easy to see Just how far
Luther was willing to go in discarding the time-honored or-
ganization of the church. In this letter of Luther, 1t
must be remembered that the Bohemlian situation was highly

brvia., ». ous.

5Ibid., ». 947.
6Ib;d., D. 949,




7

abnormal and that Luther's suggestion for these people is
held to a state of emergency. Luther envisioned the pos-
s8ibility of small groups of Christisne obtaining a minister
by selectlon from their own midst. Most followers of a
type of congregationalism can find confirmation of their
views in this letter. However, we cannot on account of
this one letter assume thet apostolic succession in the
Howan sense or the indelible character in ordination meant
nothing to Luther, but that there may be times when a small
band of Christians must establish a ministry bssed on
nothing but the right of the congregation to elect those
who shall preach the Word to 1t. Luther's emphasis ie that
the foundation of the ministry i1s in the Word and in the
Sacrament of Baptlsm, not in age-old traditions, or the vote
of a maJority.7

Vajte stateg that traditionally the right of ordination
had rested with the bishop. With this type of arrangement,
Luther had no quarrel but it was because all the German
blshops remained true to the Homan Church and refused to
ordain evangelical preachers that Luther claimed for the
congregation the right to call pastors. For Luther, there
was no basic difference between a call from the congrega-

tion and 2 call from the blshop for even the latter "could

7Hartin Luther, "“Concerning the Ministry," Luther's
Yorke, edited by Conrad Bergendoff (Philadelphia: Muhlen-
berg Press, ¢.1958), XL, X,
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funetion only instead and on behalf of the congregation, "8
The congregation alone can issue a valid call and other
perseons, unleces delegated to exercilse this right, may not
lssue 2 csell., All Christians are priests and for the sake
of love and order &n individual is gingled out to exercise
the Tunctions of the minlstry. Luther's own words in
tranglation read: "Huch less is it to be tolerated that a
eneaking outsider or layman should dare to preach in a
church without = call,"?

A11 Christians are priests but they are not all peas-
tors. A m2n, to be a pastor, must have an office and a
narish that he has been commanded to serve. "It is tThe
call snd the command which makes the pastor and preacher.“lo
No one nerson may give the office to himseself because all
Christiens have equal rights snd therefore 1%t is only with
thelr consent that 2 man may assume the authority of the
pegstorate. Luther goes on to say that every office needs a

call, for it is the call which assures a2 man that he 18 —

fulfilling God's will rather than his own.ll

Evilmos Vajta, “The Office of the ¥inistry ae Imparta-
tion of the Gift of God," Luther On Worsh (Philadelphia:
, , " Luther On ¥Yorshin
‘unlenberg Prees, ¢.1958), »n. 11k,

71pbid., p. 115.

101p4q.

11l1bid.
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ihe call which the church extends 1s the cell from God.
The ¥Yoly Spirit always employs externals and calls no person
except through the congregation. Luther says:
the congregation is the body of Christ and dare not
shrink ites responsibility of celling a pastor. Minis-
ters do not fell from the eky but must be chosen from
the ranks of the congregation with prayerful considera-
tion and confidence in the promisee of God.1l2
The fact that the call of the congregation is a divine
call demands that candidates be examined carefully. The
ma jority vote never imparts the validity of the call. It
is simply the priesthood of believers in action. This call
from the congregation applies to normal conditions. 1In
case of emergency situstions such as the Bohemian Christians
had 2t Luther's time, a Christian layman may exercise the
function of the ministry even without a proper call but as
a priest of God by virtue of his baptism. "When a pastor
abandons hig office, he terminates his own minlstry and
another member of the congregation may take his place.“13
Luther further states:
Nor must the fact be overlooked that the office of the
church is not confined to the public services 1in God's
house. It 1s also exercised by the head of the famlly.
He has the call to teach hils family the Yord of God.
Thie is not a provision for emergencles; the call to

teach his own 1s given_right in and with the estate of
head of the household.l
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Lleewhere, Vajta esys that Luther mainteinsd that the
houvsefother is fully entitled to administer Holy Communion

but he did not 1ist this emonyg the father's duties because

he considered this sacrament a public gsrvice of the con-
gregetion, In emergencles, lLuther alloved every Christian ;
to administer Woly Baptlism, women included. The minlstry
of The church is one and the occasional service of lay
neople does net establish sn "emergency ministry” but
proves just how wide the one and only ministry cof the Vord
is. According %o Valta, Luther conceived of =n episcopal
chureh without "spostolic succession, *15

- The congregational call gives te the pastor the ap-
pointment or charge, not the right to minister. The call
13 not something which establishees a specizl priesthood
but only designates the particular territory where the
priesthood common to 2ll may be exercised by the partiocular
indlividusl, The eall should be made publioc sc that the
neenle know to whom to go to hear the Yord and recelve the
Sneramente. Vajta says that Luther saw nothing in ordina-
tion but a publiec certificatlon of the call. This 1s the
purpose of ordination.) This is why Luthsr unconditionally
re jected the Roman 71;w of ordinaticn. Luther says:

Te ordein ls not to consecrate, Thus when we have a

devout man, we set him aeide, and by virtue of the
Yord which we have, we confer on him the authority of

151044., ». 118,
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preaching the Word gnd administering the sacraments.
This i1s to ordain.l

Ordination for the Church of Rome had become a sacra-
ment. Luther nointed out that as a sacrament 1t had no
legitimacy because it did not cerry with it the promise of
the forgiveness of sins as dild Baptism and the Lord's Sup-
per./ For Luther the call and ordination were synonymous.,
In the lsying on of hands Luther simply saw this as a call
to the ministry of the Word. It provoked Luther no end to
gee that in the Roman ordination the parish priests were
entitled to perform the sacrifice of the mass but they were
not apvointed to preach the Word of God. He insisted that
the Church of Christ has no office or ministry of sacrifice.
He also took note of the fact that parish priests who were
appointed to presch were called by and installed in their
congregations., This rite conformed to Luther's idea of
ordination, the public certification of the call with
prayer and the laying on of handas. This was the true or-
dination. There is no indelible character, Ordination
does not give any personal qualification to the candidate.
If a pastor leavee his charge or is suspended from it and
goes into other work, he reverts to the common rank and

file of the Church., If later on, thls same person desires

161p14., po. 118f.
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to re-enter the ministry, he needs a new call and a new
ordination, 17

According to Vajlta, Luther knew of only one ministry.
His conception of the minlstry of the VWord did away with
the dietinction between different ordere in the hilerarchy.
Luther wanted to restore the deacons to their original
charitable tasks inetead of assistants at mass. Of the
entire hierarchy, only the eplscopate was left and Luther
even here was willing to refer to his brothers in the
parish ministry as bishope.l8

{0 summarize Vajta's presentation the following 1is
quoted:

Ihe preaching of the Word is the dominant function of

the ministry. This was the task to which Christ and

the apostles attended. With the call to preach goes

therefore the call to everything that pertains to 1%,

such as administration of the sacraments, pastoral

- eare, ete., f0{ the ministry rests on the proclamation

of the Gospel. 9

in Pegul Z. Btrodach's introduction to Luther's "Order
of Ordination” in his liturgical writings, he has the fol-
lowing to say about Luther's conception of ordination:

p
| Luther's conception of ordination 1s not a liturglcal

| one but consists essentially in the regular call to
the preaching office (Predigtamt), that 1s, to preach
the Word and to administer the Sacraments, and in the
transmission of this office to the candidate. Out of

171p14., pp. 1191,
181pid., pp. 120f.
19ibid., p. 121.
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this, out of this alone, the congregational ceremony
develops. Four elements make up this "ordination”:
(1) The examination of the candidate as to hls worthi-
nese and fitness; (2) The election to the office;

(3) The confirmation and commendation in the presence
of the (c¢slling) congregation; (4) The Church's inter-
ceaslon for the chosen candidate. Emptied of such
elements as 2 confesslon of falth, a vow of falthful-
ness, and any formal statement of the transmiesion of
the office, such "ordination" carries every Sharacter-
istic of a formal induction (1installation).?

Strodach also summarlzes what he thinks Luther's idea
of the call and ordination weaa:
Luther and his co-workers defined “ordination" to be a
regular (ordentliche~-rite) call to the office of the
¥inletry (2farramt) in a specific congregation and the
officiel (congregational) confirmation (retification
of the same publicly) at & service by the congregation
concerned, But the latter was not absolutely required

to make the relation effective; the regular call was
sufficient.21 |

The Lutheran Symbols

Andrew M., Weyermann saye that the Lutheran Symbels have
very 1little to say "explicitly" about the concept of the
call into the ministry. In the fourteenth article of the

Augmsburg Confegsion we read: "De ordine eccleslastico

docent, cuod nemo debeat in ecclesis publice docere aut

20uartin Luther, "Order of Ordination," Vorks %1 Martin
Luther, introduction and notes by Faul Z. Strodach (Fhila-
delohia: Muhlenberg Press, c¢.1932), VI, 234,

2lipia.
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sacramenta administrare nise rite vocatus.”2? Apthur Carl
Plepkorn says that the verbs debere and goll are used in
the slxth article of the same Confession of the necessity
of falth's bringing forth good works. According to
Flepkorn the term rite vocatus 1s a thoroughly techniecal

term.

in Artiele XIV 1t includee and implies ordination as
may be seen for inetance, from the fact that in the
elxteenth century thie Article wae approved by both
the authors of the Papalist Confutation and the
tastern Orthodox Ecumenical Patriarch Jeremiash II.
Strangely enough, (the Petriarch) was satisfied with
the Augustana's statement on Holy Orders, i.e. that
nobedy could adninister Sacraments and nreach the Vord
publicly, nisi sit rite vocatus et ordinatus ad hanc

functionem, 23

Ur. Plenkorn maintaine that ordination 1s effective by

divine right ( jure divino).
Zince by dilvine right the grades of bishop and pres-
byter are not diverse, it 1s manifeat that ordination

edministered by a pastor in his own church 1e valild bg
divine right (jure divino ratam esse) (Iractate, 65).24

weyermann, in the light of the Apnology of the Augsburg

Confession, maintaing that God actually communicates Himself

2Zpndrew M. “eyermann, "The Concept Of The Call To The
Ministry In Sixteenth And Seventeenth Lutheran Dogmatic
‘heoclogy" (unpublished Master's Thesis, Concordls Seminary,

S8t. Louls, 1956), p. 27.

23Arthur Carl Piepkorn, "The Sacred Ministry And Holy
Urdination In The Sacred Scriptures And In The Symbols And
Liturgy of the Church Of The Augsburg Confession," Una
Sancta, XII (8%, ¥ichael's Day, 1955?, 8.

2hipig.
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through the office of the ministry.25 In the 1ight of this
passage The formulsation of Article Five of the Augsburg

Confession noints up the sacramental character of the
ministry. ‘“Solchen Glauben zu erlangen, hat Gott das
Predigtamt eingesetzt, Evangelium und Sakrament gegeben:,
dadurch er ale Mittel den helligen Gelst gibt. . . .26
According to Weyermann, the Word and the Sacraments
are thought of aa the preached YWord and the administered
Saceraments. "Outside of this action there is no proclama-
tion of the Gospel."2? From this we see that the ministry
of the Yord is not an abstract concept but a concrete min-
ietry established by God, which ministry acts in His stead
for His Church. WYe goes on to say that this fact is proven
by the fact that the ministry is déecribed not only as an
office (Amt),?® but an order (QOrdo; Stand) as well.?? By
divine right, the minlster ascts in the name and in the
gtead of Christ. "The minilster does not simply proclaim

the Gospel. He applies it to the 1life of the Church in the

stead of Christ,"30

251bid.; Ap. XIII, 9-13.
26Weyermann, op. ¢it., p. 29.

271pia.
281p3a.; AC, VII, XIV, XXVIII.
291bid.; Ap. XXII, 13; XI1I, 9-13; Sm. Art. III, XI, I.

30yeyermann, op. eit., p. 30.
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Plevkorn argues that the term "sacrament" 1s applied
both to the sacred ministry as well as to ordination, "the
distinctive element of which is the imposition of hands by

& pastor."?l He quotes the following to substantiate the

latter statement:

That the Church clearly has the right to elect and or-
dain Minieters, "a very common custom of the Church
testifies. For formerly the people selected the pas-
tors and the bishops. Thereupon either a bishop of
that church or a neighboring bishop came over and con-
firmed the person elected by the laying on of hands,
nor did the ordination consist in anything else than
such an sct of Jjoint recognition. Afterward new cere-
monlies were added, many kinde of which Dionysius
describes (Ap. XIII 9-13).

Plepkorn goes on to say that it should be noted that the
"euetom" referred to was no ordination but the post-apostolic
Church's mode of electing the pastor or bishop and of or-

deining or consecrating him.

The first antithesis 1s between an election of the
pastor by the people of the parish or dlocese and an
arbitrary selection of the pastor by higher authority;
the second antithesie i1s between the simple rite of
Ordination or Consecration by the laying on of hands
on the part of the ordinary of the diocese or of a
neighboring bishop and the elaborate ceremonies into
which Ordinations and Consecrations developed in the

late Middle Ages.33
Dr. Piepkorn maintains that the authority of the Order

and the authority of Jurisdiction are to be differentiated.

31Piepkorn, op. cit., op. Bf.
321bid., p. 9.
331pag.
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In his article he states:

Ve are pleased with the ancient division of authority
1nto the authority of the Order (potestas ordinis) and
the zuthority of Jurisdiction (potestas Jurisdictionis).

0 & Dbishoo has the authority of hie Order, that is,
the Ministry of the Word and of the Sacrements. He
also has the suthority of Jjurisdiction, that 1s, the
authority of excommunicating those scandalously guilty
of public crimes and ageiln of absolving them i1f after
conversion they seek Absolution (Ap. XXVIII, 13).3%4
Plevkorn explains that the “"bishop" receives the authority
of his Order when he is admitted to the Order, that is, or-
dalned; he has the authority of Jjurisdiction by virtue of
his assignment to a specific area of responsibllity, usually
territorial, 35 : :

To gubstantiate “the authority of the Order" and “the
authority of Jjurisdiction," as Dr. Plepkorn differentiates
them, he quotes extensively from the Lutheren Symbola.36

Dr. Piepkorn mailntaine that the ordinary administrant
oT any Cucrament le an ordained clergyman. In the adminis-
tration of Sacraments "the Minilsters function in Christ's
stead.”37 Also, the ordinary Confessor is "reverend and
dear sir."38 7Tne celebrant at Holy Communion is an ordained

clergyman. “The Mass . . . 18 to be a Communion, at which

3B p14.
35114,
361bid., p. 10; Tractate 60-61, 74; AC,XXVIII, 8, 21.

37P1epkorn, op. eit., p. 10.
381pia.
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the priest and others receive the Sacrament for their own
versons (AC XXIV, 34, German)."3? Also, in the Sacrament
of the Altar Christ's "Body and Blood are orally eaten and
drunk, even though the priests who administer 1t or the re-
ciplents did not believe or otherwise misused it (FC, SD,
VII, 32),n40

Plepkorn cites an instance when, in a case of emer-
gency, laymen may absolve or baptize each other:

In a case of necessity even a layman absolves and be-

comeg a minister and pastor of the other, as St.

Auguetine recounts the episode about the two Chris-
ti=zne 1in a boat, the second of whom beptized the first,

2 hatechoumenon, and he, after bging baptized, ab-
solved the other (Iractate, 67).

Dr. Piepkorn comes to the conclusion that the bishops
are the successors of the apostles in the government of the
Church by clting the following from the Lutheran Symbols:

Ae 3%. Jerome wrltes, that the priests at Alexandria

ruled the churches together and in common, as the

Apostles also did, and afterward all bishops through-

out Christendom, untll the Pope ralsed his head over
all of them (Sm. Art. Part II, IV, 8).%42

Martin Chemnitz

Chemnitz, in his Examen, according to Weyermann, says

that while it is true that all Christians are a part of and
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belong to the apiritual priesthood, not all Christians have
the right tec exercise th; public office of the mlniatfy.
It is true that all Christians have the call to speak the
lord of Cod to each other but not all have the call'to
pPreach as mlnisters.u3

Concerning the necessity of the call, Weyermann says
that Chemnitz states the necessity of the call as not being
only for reasons of good church order but there are more
gerious reasons for demanding a legltimate call: “Non
auten existimandum eat, hoc fierl ex humena aliqua con-
8Ti%utione aut ordinis tantum gretlia; sed causae sunt
gravigsima, "H% ‘he four reascns cited from Chemnitz by
Weyermann why a rite vocatug %o the minletry is necessary
are ag followe: 1in the first place, God Himself has es-
tablished the ministry. WNot all are called into the min-
istry. Because God is a God of order, it is necessary that
minieters are celled in an orderly way. In the second place,
the ministry of the Church demande certain special gifts.
Unly those versone whom (od Himself hae called in an orderly
way can rely on the promiee of God's gifts that enable per-
sons %o be competent ministers. Thirdly, God does bless
thoee who are legitimately called and gives them His Spirit

to grow in gresce. Finally, the call is a reminder to the

43weyermann, op. git., p. 38.
“iibid., p. 43.
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minister that God hae set him in this office. He 1s there-
by guarded from falling into temptation and error. IThe
congregation 1s reminded that the minister 1s a called ser-
vant of God and rendere him due honor. It is not sinful
Tor a person to desire the office of the ministry but it
is einful if a man tmkes i1t upon himself without a legiti-
mate call,®5

Chemnitz, as Luther, defines two ways ;n which God
calle men inte the ministry. The one is immediete such as
was the caese with the proohets and the epostles. The other,
mediate, usually employed by the Church todsy. Thie means
that God uses, in celling men intc the ministry, an instru-
ment or a medius besidee Himeelf. Concerning these two
types of calls, Chemnitz saye there is no difference unless
the one considers the apostles as having speclal gifts. In
other words, no qualifatlve difference but in a sense, a
quantitative difference.46

Weyermann polnts out the fact that Chemnitz speaks of
the right to call as belonging to the whole Church, that 1is,
to 211 the members of the Body of Christ. The whole Church
ls defined a2s being made up of Lehrstand, ¥Wehrstand and

Naghrstand. The Lehrstand have the right to call 1lnas-
much as they are members of the Church. They have no right

L51pbid., pp. 43f.
“elbid., pp. 51f.
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to medlate the co2ll by themselves excluding the other mem-
bers. The Wehrstand or megistracy of the province 1s also
2 part of the Church and as such hes the right to call, but
No absolute righte in this metter. The Nasehrstand have =
right tc call inssmuch as they are pious end faithful
Christians, but they do not have eny exclueive right to

call. Under normel circumstances, & rite vecatus includes

the operaticn of all three of these orders of the Church,
however, there have been times when the people alone have
called bscause of pervarsion of the church by the prelates
and there have been times when the ministers have acted on
their own in this matter in the early church.u7

Chemnitz, according to Weyermann, describes the func-
ticn of the three orders of the Church with regard to the
call and election of ministers in this way: he describes
the practice of the New Testament Church 28 seen in Acts 1:5
and 6:2., He saw as their order the chisf members of the
Church in the name and in the stead of the entire Church
electing =and calling men. According to Acte 1, Peter gave
the description of the person chosen and afterwards the
avogties and the entire Church voted on the candidates. In
Acte 6, he saye that the apostles proposed the election of
the deacons, and the Church then elected the Seven. After-
wards they are submitted to the judgment of the apostles

4?Ivia., op. 55-60.
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who confirm the election by their approval. Chemnitz ad-
mits that the order of the early Church is not always uni-
form. For instance, in Acts 14, the apostles were more
able to judge who was sultable for the ministry and the
Church meraly gave assent to their selection.ua

‘ieyermann continues %o report the view of Chemnitz
when he aays that the Church cannot gimply call a man
arbitrarily because it does not have an independent power
by which it can appoint ministers, The Church has been
given a2 form by which 1t 1is governed in the selection and
calling of = minister. Chemnitz cites the pastoral letters
of Faul to Titug and the first epistle to Timothy. The
Church must call competent persons only. This means that
he mugt hsve a sound personal falth and possess the gift
of wiedom to teach and expound the Word; he must be able to
refute those who presch ageinst the Word, He must display
& life of good morala.u9

Aa Tar as the episcopel system is concerned, it was
never rejected per se. A democratic form is not even thought

of aince it wes not used by any except the Enthuslasts for

whom the dogmeticianse had little respect.50

481p1a., p. 62.
h91bia., pp. 6u-66.
501bid., p. 68.
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Concerning ordination, Chemnitz rejects the idea that
ordination and the laying on of hands is a sacrament which
ctonveys power to teach and administer the Sacraments with-
out sny relation to the call. However, ordination does
have this promise of God thet He will bless the work of His
minlstry but not the promise of the forgiveness of sins.
He goee on to say that ordination does not have the explicit
command of Christ. He speaks of ordination as the public
Testimony to the legltimacy of the cell. Inasmuch se the
call is necessary sc algso the public affirmation of it is
Neceseary. The rite of ordination is God's meane of ap-
Proving the cail. For Chemnitz, ordinetion is the rite of
the ieying on of hands. A legitimate call for him 1is one
that has pagsed through the proper channels and therefore:

theoretically, he 1s able to say that the legitimsocy

of 2 call is not determined by ordination. . . . In-
asmuch as the legitimecy of the csll cannot be publicly

affirmed without the rite of ordination, it is from a
practical stendpoint impossible to divorce the legitl-

mate call from ordination.5l

Weyermann says that Chemnitz maintains that ordination

is the public affirmetion of the call and establishes the

candidate in the office of the ministry. He receives from

God the suthority publicly to preach the Word and administer

the Sacraments. He is commended by the Church into the of-

fice of the ministry. Chemnitz also holds that this rite 1s

511b1d., pp. 84T,
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instrumental in bringing into reality the promises of God
regarding His mlnlatry.f.The grace of God le extended to
the candidate that he might have the gifts to be an able
minister. Therefore, ordination is both the confirmation
Of the call and the consecration of the candidate. Chemnitz
could not conceive of a person being rite vocatug who was
not ordeined and so approved by the Church and consecrated
by God,.52

Jrdination for Chemnitz, acéording to WVeyermann, 1is
fiever referred to a6 o sacrament. Ordination does not
bestow an indelible character or the forgiveness of sins.
Chemnitz equates ordination with the rite of the laying on
0T hands. ©Since this is not necessary, the necessity of
ordination is lessened in theory at lesst.\ Ordination for

Cheuwnitz is seen primarily se the public confirmation of

the cal11.53
John Gerhard

Veyermann states that Gerhard, from Eph. 4:11 and
1 Cor. 12:28 insists that God has established the ministry.

P E S

1 Tim. 3:1 shows that no man should take this office to
himself unless esent by God. He interprets 1 Peter 2:9 in a

way 80 z8 tc show that the royzl priesthood is not the same

521big., pp. 95f.
531bid.
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as the office of the ministry. In opposition to the
Pepiste, Gerhord claims that the right to call belongs to
the whole Church but that one cannot come to the conclusion
that enyone may publiely minister in the Church. Only those
who are called may undertake such a task, 3%

“od has given to the Chureh the office of the ministry
Tor dispensing the means of grace. Weyermann says:

L%t iz only from this basic premige of the Lutheran

dogmaticiana that one can properly interpret the phrase

nigsl rite vocatus., The ministry does not originate or

receive its right to exist from anyone save God Him-
gelf.55

He goes on to say that because God has chosen to operate
Through ministers the ministry of the Church can never be
thought of as an "arbitrary element of the make-up of the
Church, 156

Weyermann lists Gerhard as giving three limitations
to the necessity of the call. When a Christian is
with ignorant men and he 1is called upon to promote
the glory of God, when the order of the Church has
not been fully realized, when those who are regularly
called degenerate into wolves and neglect their
duty, it is necessary to establish another order. The

preaching cf the Word and administration of the Sacraments

5%1014., pp. 39%.
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ordinarily pertain to the legltimate ministry of the Church
called by Cod for that purpose. Only in the case of emer-
geney ls thie function to be taken over by anyone other
than a called minister,57

Gerhard bellieves thet God is the subjeot of the vocatio,
the missio, the electlo sive separatio of men into the min-
istry. Te employs Jeremish 1:5 to show that the election
to the office of the ministry ie made from eternity. Also,
according to Gerhard, whomever God chooses 1g also called
and sent by Him. "Thus the call has God as its Author even
when epeaking of the call of the Church."58

Cerhard makes the same distinction between a call, im-
medintely and medlately as did Chemnitz. He says that the
mediate call i1s as legitimate as the immediate call, and
that it doeg not differ from the mediate call in that the
mediate call bestowed the power of performing miracles and
the power to teach and preach and the immediate did not, 39

Yeyermenn continues to point out from Gerhard that
there must be an outward confirmation of the call and he
exhorte those who are compelled inwardly to enter the min-

istry and receive the external and solemn call of the church.6°

571b1d., p. 46.
581p1d., pp. LOf.
5%1bid., op. 51f.

601p14., p. 53.
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Agalinat Bellarmine, Gerhard asserts that the election
of the people would not lead to confusion and the election
of incompetent men but, on the contrary, would increase
harmony between hearer and pastor and remove dlsgension.
“The practice of the Churech shows this method can be em-
Ployed without confuslon.“él He gtates that he rightly
Obnoges any poeition which would grant the power of elec-
tion to the 121ty =lone and exclude the magistrecy and
presbytery but if the prelates of the Church have become
perverted, then the people may select true pastors by

themselveas, Cerhard gives the following summary concerning

the functionag of the three orders described earlier in this

€

thesls under Chemnitz (Lehrstand, ¥Wehrstand and Naehrstand) :

Presbyterio competit examen, ordination et inauguratio;
magistratui Christiasno nominatio, praesentatio, con-
firmatio, populo, consensus, suffragium, approbatig:
vel etlam pro ratione oircumstantiarum postulatio.®2
According to Weyermann, Gerhard employs an axiom implied in
the earlier dogmaticians: "Ordinatio sit a presbyterio,
sed electlo ac vocatio ministrorum pertinet ad omnes
ecclesiae ordines."®3 Furthermore, Gerhard says that the

person must be a male if desiring to take the office of the

ministry.




28

e ought to be engaeged in the work o¢f the Church full

Time and not become involved in other conflicting

20 obsotion 16 nih eeite SAPRIAls TN T TR,

g married.

Yeyermann states that Cerhard defines ordination as a
public and solemn declaration through which the ministry of
the Church is committed by the Church to a qualified and
competent person called for this purpose; It 18 by the
brayers of the Church and the laying on of hande, that a
candlidate ig consecrated and made more certein of his call.
He, accerding to Veyermann, uees the same arguments as did
Chemnitz in proving that ;rdination is a rite and not a
gacrament. FHe a2lso says that ordination is not absolutely
nNecessary nor does i1t give an indelible character. He
does admit that Cod gives His grace through the laying on
of hands but not the grace of reconciliation. The laying
on of hands is not a separate ceremony but is in union with
the whole rite of ordinstion.%5

The following might well summarize the position of
Gerhard according to Weyermann. The rite of ordination
with the praeyers of the Church is a eign that God will ful-
f111 His promise to give His gifts to the Church and es-
peclally to the candidate. The ordinatio always presupposes

Tthe vocatio. The ministry is usually not separated from an

641bid., pp. 65f.
5ibid., pp. 89f.
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&rea of Jurlisdiction. The ordinstio teatifies to the
validity of the call, and for thie reason the vogcatio al-
weys precedes 1t. There 1s no abeolute ordination apart
Irom & vocstio to a certain plece. Gerhard sees that the

difference betwsen ordination end inatallation is the fol-

lowing: ordination takee plsce only cnce while installa-
tion ag often asg a person is called to another parish or
66

administrative office.
Johann Quenstedt

eyermann points out that Quenstedt is most forceful
in hi: dlscussion of the nscessity of the csll. In opposi-
tlon %o the Ansbaptists who require a peculiar call but say
it 1= not necessary, Quenstedt meintains the legitimacy of

the use of necessitss because of the divine institution of

the ministry. The legitimate call for Quenstedt belonged

o the forma minieterii, and except in cases of extreme need

1% wes necegsary. "Only in cases of extreme necessity may
any Chrlistian baeptize because of the nearness of the per-
son's death and need for baptlsm.’67

“uenstedt, no less than all the early Lutheran dog-
maticiane, stresses that the right to call belongs to all

the orders of the Church (Lehrstand, Wehrstand, and

661v1a., pp. 90f.
671b1d., p. 47.
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Naehrstend) =nd not to any one in exclusion of another,®8
For Cuvenstedt, according to Weyermann, ordination 1is
the following:
Ordinantio, qua in conspectu Dei et coram tota Ecclesia
per menuvurm impositionem persona legltime vocata
recibus Deo commendatur, ad officium 3. inauguratur
ot Vggﬁ_tione antegressae publicum testimonium defer-

b
eur.,




CHAPTER III

ORDINATION AND THE CALL IN THE LUTHERAN
CHURCH--MISSOURI SYNOD

C. F, ¥, Walther

Yalther, in hie sixth theeis has the following to say
concerning the ministry of preaching conferred by God:

Ihe ministry of preaching ie conferred by God through

the congregation, as holder of all church power, or of

the keys, and by its call, as prescribed by God. The

ordination of those called, with the laying on of

hands, 12 not a divine institution but is an apostolic

church ordinance and merely a public solemn confirmation
of the call.lf

Welther's firét division under this thesis is: "The
minlstry of preaching is conferred by God through the con-
gregation, as holder of all church power, or of the keys
and by its call, as prescribed by God. "2 He cites proof
passages Tor the doctrine that the congregation, or church
of Christ possess the keys and the priestly office immedi-
ately (Matt., 18:15-20 and 1 Pet. 2:5-10). It can only be
the congregation by its election, call, and commission, the

ministry of preaching, which publicly administers the office

lg. B, ﬁ. Walther, "The Volce of Our Church on the
Question Concerning the Church and the Minlstry," translated

by Wm., Dallmann in Walther and the Church, edited by Th.
Engelder (St. Louls: Concordia Publishing House, 1938),

e il d
Ibid.
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of the keyes and all priestly offices in the congregation,
conferred on certaln persons who are qualified for such
office. The example of the Apostle Matthias shows that he
was elected to his office by the entire assembled believers,
not by only eleven apostles (Acts 1:15-26), It is also
stated that the deacons were elected by "the whole multi-
tude” (Acte 6:1-6), Walther says that if the congregation
doing the calling has among its members also pastors in
actlve service, these also "bdrore all" belong to the par-
tles issuing the call., If their co-operation due to theilr
office is denied them, the "call of the multitude” has no
velidity because of the simple fact that the call is issued
not by the congregation in such a case but by individuals
in the congregation which consist of preachers and hearers.
If there are no pastors belonging to such a congregation
issuing the call, the call of the multitude 1s indeed valid
without the co-operation of pastors. Walther then lists
three points of consideration required in such a case: 1in
the first place, that love and unity exist and be manifested
by all members of the Body of Christ; secondly, that honor
be shown by believers to faithful incumbents of the office;
lastly, that the sanctity and importance of the matter it-
s8elf be considered. For these reasons Walther suggests that
an isolated congregation should not act according to 1its
own understanding only but should secure the help of min-
isters of the Church already in this office and avail
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such coungeling and instructlion and leave to

fhem the public and solemn lnstallation of the person 1t

has calle.d.q

"The ordination of those ecalled, with the laying on of

hands is not by divine institution but it 1s an apostolic

church ordinance and merely a public, solemn confirmation of

the call, "4

A1l doctrines of the Church must be proved from

the Yord of God. Vhat cannot be proven from this Word,

cannot “without idolatry be declared to be and accepted as,

an establishment of God Himeelf."S Walther says that Holy

Seripture is silent concerning a divine institution of or-

dination. All

of 1t and "at
wag connected
say that even
Aination when
based on
glven to

cerenony
ly gifts

Scripture says l1ls that the apostlee made use
that time the communlication of glorious gifts
with the laying on of hands. "6 He goes on to
at the present there 1s no doubt but that or-
joined with a prayer of the Church
the glorious promises that have been specially

the ministry of preaching, 1s not an empty
but is accompanied by an outpouring of heaven-

on the person ordained.

In the seventh thesis of Walther, he speaks further

concerning the authority conferred by God through the

3Ibid., pp. 74f.
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congregation,
The holy minietry ie the authority conferred by God
through the congregstion, as holder of the priesthood
and of all church power, to administer in public of-

fice the common right of the spiritual priesthoed in
behalf of ell.

walther statee that the holy ministry or the pastoral
office and the spiritual priesthood which all truly believ-
ing Christians possess are not the same thing. An ordinary
Christisn is not a pastor because he ie a spiritual priest,
nor ig a pastor a priest for the reason that he hqlas the
bublic office of a nreacher nor is the spiritual priesthood
& publlie office in the Church nor ig the public ministry en
order different from that of Christians., The holy ministry
18 & ministry of service ordained by Christ when He es-
tablisghed the apostolic office. “Miniaters discharge pub-
licly, in behalf of all, the very offices which the Church
25 the royal, pnriestly race, and therefore every truly be-
lieving Christian possesses originally."® Ministers have
thelr offlce and their anthority by CGod through the congre-
gation which in turn, by God's will, hes issued the call.

From these facte, Welther comes to the conclusion that the

esgence of the ministry 1s what he has stated it to be 1in

his seventh thesis treated above.

81bid.
?1Ipid., pp. 76f.
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Those who enter into the public ministry are not only
gervants and etewards of God but also servants and stewards
of the Church, or congregation and are persons who adminig-
ter the rights, authorities, possesslions, treasures and
offices of the Church, hence are acting, not only in the
name of Christ "but also in the name and 1n'the place of
His bride, the Church of the believers. 10

A few further remarks of Walther concerning the holy
ministry are here given. When the minister 1s ministering
the Word of God, reverence and unconditional obedience 1s
due to the ministry of preaching. The preacher may not
dominate over the Church and he has no right to make new

lawe

and to arrange indifferent matters and ceremonies ar-
bitrarily, and to impose and execute excommunication
alone, without a previous verdict of the entire con-

gregation,ll
In the act of ministering the Word of God to people, the
minleter speaks in the stead and name of Jesus Christ and
Christians owe their obedience to a person acting in such
wlse. A Christian congregation can remove & pastor from
office only when it 1s obvious that he has already been re-
moved from his office by God Himself, that is, when his
message is not in accord with God's Word. Walther cltes

lolbid., pp. 77T.
111b1d4., pp. 79f.
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Seripture passages which command obedience to pastors min-
istering the Yord of God correctly (Luke 10:16; Hebr. 13:
17; 1 Thess. 5:12,13; 1 Tim. 5:17-19; Matt. 10:12-15). Con-
cerning matters of adlaphore snd the public minietry, Walther
cltes vassages from the sacred Seriptures to prove that a
pastor has no right to dominate over the church or make new
laws arbitrarily (1 Pet. 5:1-3; 2 Cor. 8:8; 1 Cor. 7:35;
1 Cor. 11:34). GConcerning matters of excommunication,
¥alther citee the following passages to prove that the
pastor alone may not excommunicate (1 Cor. 5:4; Matt. 18:
15-20; 3 John 9,10; 2 Cor. 2:6; 1 Tim. 5:20). The funetion
of passing Jjudgment on doctrine belonge to the ministry of
presching but laymen also have this right and for this

reason have = gseat and vote with the preachers in church

courts end coun0118.12

Begldeas Walther's teaching on the call by the congrega-
Tion, he has the following belief concerning the office of
the holy ministry. He states that the holy ministry 1s an
office distinct from the priestly office which belongs to
all true believers. It is an office of divine origin, not
human; 1t ie an office established by God Himself. It 1is
not a peculiar order, set over and against the common es-
tate of Christians and holier than the latter like the
priesthood of the Levites but it 18 primarily an office of

121p14., pp. 80-85, passim.
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service. According to the Word of God (1 Pet. 2:9; Rev. 1:6)
all believing Christiane snd only these are priests. There
1s no difference of order among these but as was the case
in the 0ld Testament, there were among the chilédren of
Isreel snd there are today in the Christian Church minister-
ing persons among a priestly people (2 Cor. 4:5; Col. 1:2k,
25). Thie minlstry of preaching among priests has the
authority to preach the Gospel and to administer the Sacra-
ments and the suthority of a "spiritual tribunal® (Matt. 28:
19; John 21:15,16; 1 Cor. b4:1).13

¥alther, in his Pastoraltheologie gives the following

definition for ordination:

Dess die Ordination der zum Amt Berufenen mit Hand-
auflegung nlicht géttlicher Einsetzung, sondern allein
eine avoestolisch kirchliche Ordnung sel, bedarf keines
Sewelses da ihr Gebrauch zwar in der Schrift erwéhnt
wird, die Schrift aber von einer gdttlichen Einsetzung
dieses Gebrauches schweigt. . . . Die Ordination 1ist
ein Adlaphoron, ein Mittelding, macht die Vocation und
das Amt nicht, sondern bestdtigt beides nur, wie die
Iirchliche Copulation dle Ehe nicht macht, sondern die
bereits geschlossene Ehe nur kirchlich bestdtigt.ll

Numerous quotes from Luther are offered by Walther to fur-
ther substantiate hia view on ordination. He continues his

discussion on ordination thus:

Dass dles aber die Lehre aller rechtgldubigen Lehrer
ungerer Kirche immer gewesen sel, dart@ber mag man die
angefiihrten Zeugnisse derselben vergleichen in der

131b1d., pp. 73f.

l4g, F. w. Walther, "Ordination,” Pagtgra;tgoologle
(St. Loule: Concordia Publishing House, 1897), p. 05.
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Schrift: “Die Stimme unserer Kirche in der Frage von
Kirche und Amt." Dagelbst wird zugleich belegt, dass
diee auch die Lehre der alten Kirche war, daher die-
selbe denn auch, wie die lutherische Kirche, die ab-
solute Ordination verwarf, das heisst, eine Ordination
ohne vorg#ngige von derselben zu bestdtigende Vocation
und die in der Meinung geschieht, dass eine Person

durch die Ordination in den s. g. geistlichen Stand
aufgenommen und Eg, ala eiln gewelhter Priester erst

wahlfdhig werde.
Francis Pleper

The ministry in the narrow sense of the term, is for
Pleper, the offlce by which the means of grace, given :
eriginally to the Christlans as thelr inalienable posses-
glon, are re-administered by order and on behalf of Chris-
tiene. In this sense of the term ministry, a Christian
congregation is presupposed. It is only a Christian con-
gregation that cen establish the public ministry. Pileper,

to prove this statement turnes to Seripture (Titus 1:5) and

relates that it was only after mission work on Crete brought

forth = congregation that Paul commanded Titus to ordain
elders in every city. Scripture mentions entire congrega-
tions es coming under the office of the ministry (1 Tim.
3:5; Acts 20:28; 1 Pet. 5:3). The office itself is called
"public” because it 1s performed for the good and by the
command of the congregation, not because i1t is necessarily

performed in public. Fe goes on to state that “where there

157 p1a.
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are no Christien congregations, 28 in a pagan country, there
can be no public ministry, no service in the name of a con-

gregation."16 It 1s only after missionaries have succeeded

in establishing a congregation that the public ministry can
be established. To show that & speclal call is necessary

to make a person a minister among Christians, Pieper cites

& Quotation from Mertin Luther:

‘his 1s the call to a public office among Christians,
but if one lande among people who are no Christians,
one might do as did the Apostles and not wait for a
call; for there (where there are no Christians) the
public office of preaching does not exist, and one
might say: Here there are no Christians, I will preach

and instruct them in Christianity. And if a group
formed, chose and called me to be their bishop, I would

have a call.l?7
Fleper goes on to say that the public ministry is not

a human institution but rather a divine institution. It 1is

a divine regulation that Christians living in a certain

pPlace should appoint men who are equipped properly to

preach God's YWord in the name of that particular congrega-

>(

tion. As Seripture proof Pleper cites Acts 14:23 when the

anostles "ordained them elders in every church." It is not

left up to Christians whether they so desire or do not de-

EE] 01 il

sire to establish and support the public minlstry among
themselves, but it ie their duty according to God's order.

.

165 rancis Pieper, "The Public Ministry," Christian Dog-
maticg (S5t. Loulis: Concordia Publishing House, ¢.1953), III,
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As confessional proof for this, Pleper cites & quotation

from the Smalecald Articles: .

Wherever the Church is (irrespective of age, size,
place, or time), there i1e the authority (command) to
administer the Cospel. There 1t is necessary for the
Chureh (the churches) to retaén the authority to call,
elect, and ordain ministers.l

He also quotes a section from the Apology of the Augsburg

Confession:

IT ordination be understood ae applying to the min-

letry of the VWord, we are not unwilling to call or-

dination a sacrament. For the ministry of the Vord
has God's command and glorious promises.l?

Fleper declares that the 1dea that the office of the
public uinistry 1s not conferred by the call of the congre-
gation as the original possessor of all spiritual power,
but is a divine institution in the sense that it was trans-
mitted immediately from the apostles to their pupils and is
considered as a separate "ministerial order" or caste, and
that this order perpetuates itself by means of the ordina-
tion, is a Romanizing doctrine of the ministry. To say that
the means of grace exert their full power and efficacy only
when administered by men of this "order" is to make the of-
ficient a "means of grace" alongside Word and Sacrament.
The fact that the ministry has God's command does not make

His public servants "means of grace" any more than that all

181p14., p. 443,
191b18., pp. b43f.
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Christians become "means of grace" by the fact that their
teaching also 1s done in obedlence to God's command, 20

Flever states that the public ministry is necessary
but not absclutely necessary. The public ministry is a
divine ordinance which the congregation confers mediately
by a call but no absolute necessity must be ascribed to it.
The Holy Ghost is just as active when lay Christians preach
the Gospasl from inner necessity as well as according to
God's command, By meking the office of the public miniatr
absolutely neceasary, there would be a co-ordination of the
ministry with the Word and the Sacraments. On the other

hand, the truth that the publiec ministry 1e not absclutely

necessary dare not be a reason for despising this office. 21
Fleper makee the seme distinction between a mediate
call and an immediate call as does Luther and the Lutheran
dogmaticians, He saye that the mediate call ie no less
divine than the immediate call. Neither Pope nor the
bishops nor the clergy as an order have any right to confer
the public office of the Word, but "solely the people to

whom 1s given all spiritual power on earth and to whom Word

and Sacrament in particular have been entrusted originally. "22

The believers pcssess all things (1 Cor, 2:21). It is the

2OIbid., pp. B4T7E.
2l1pia., pp. bA49f,
221p34., p. 451.
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Chureh which nossesses all things, not of course referring
%o the universal chureh but to the congregation of believers
gathered in = local area. "Whera two or three are gathered
in my name there am I in the midat of them. "23

Ihere have been three main arguments against the
®lection of = pastor by the loecal congregation, all of
vhich srguments Pieper anawers. The firat one pertains to
the Serinture passages of Acts 14:23 and Titus 1:5 in which
nothing is =sald of 2 calllng by the congregation but rather
fpeak only of what Paul and Barnabas did and what Tituas was
o do by Paul's command. But Pieper says that 1t does not
follow that Titue appointed them independently but rather
thet he ordained them by the example of the apostles, by
the vote of the people. Pleper maintains that the very
word used in Acts 14:23 clearly etates that in ordaining
the elders a2 vote or election by the congregation toock place.
He also atates that even history shows us that for a long
Time in the first centuries of the Church public ministers
were appointed by the congregational vote. 2%

The second objection has to do with Matt. 16:18,19. It
18 claimed that the keys of the kingdom were originally
given to Peter only as a special privilege. But Pieper says

that this gift 1s given to Peter only in so far as he is a

231bid., p. b452.
2h1pia., p. 433,
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believer, not that he 18 an apostle or a privileged person.
The keys of the kingdom refer to the Gospel, the means of
grace and since the bellevers are the people to whom Christ
has entrusted the means of grace, they have been entrusted
with the keys of the kingdom of heaven.25

The third ergument makes use of the Smalcald Articles
and says that "the office of the ministry proceeds from the
general call of the apostles.”26 Pleper anawers that this
statement does not deny that the minletry is conferred
through the call of the local congregation. "The office of
the apostles and the office of the later teachers of the
Church is identical in content and power.®27 The difference
between the aspostles and their "pupils” lies in the fact
that the apoetles wrote the Word of God infallibly while
thelr pupils must take the Word of the apostles which they
wrote and not depart from it. In both cases, however, 1t
is the same office. Peter says, "The elders which are among
you I exhort, who am alsc an elder" (1 Pet. 5:1ff.). Pieper
qQuotes the SBmalcald Articles to clarify his position and
alsc explain the "misquotation” of those who present this

third objeetion, “Therefore 1t 1s necessary for the Church

to retain the authority to call, elect, and ordain
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minigtera, 28

Pieper's definition of ordination 1s this!: "Ordination
o the ministry by the laying on of hands and prayers is not
a divine ordinence, but a church custom or ceremony. . . ."29
He argues that although ordination is mentioned in the
Seriptures, 1t is not commanded (1 Tim. 4:14; 5:22; 2 Tim.
1:6). Hence, ordination belongs to the adlaphorous prac-
tices. FPieper goes on to say that a candidate for the holy
minletry does not become a pastor by his ordination, but
rether by hie call end his acceptance of the call. Fiever
gays that ordination, eccording to the Smelecald Articles,
18 & public ratification of the call received from the con-
gregetlion. It 1s for this reason that absolute ordination
i1s not vracticed in the Missouri Synod, that is, ordination
of & nerson before he has received and accepted a call be-
cauge it is apt to give the impression that by ordination a
tan is received into a so-called "order of the m;niatry' and
thet only as an ordained priest he ie eligible for a charge.
The authority to ordain is a power delegated by the congrega-
tion because the true Church alone has the priesthood.
Pieper refutees the Romish idea of the indelible character,

that power by which a person may celebrate Mass and thereby

produce the body and blood of Christ. He alsc refutes the
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Episcopalians because of thelr insistance on uninterrupted
Apostollic Succession and Romanizing Lutherans who conceive
of the ministry as a "distinct Christian order" and con-
celve of it as a divine ordinance.-©

Fleper is quite outspoken about the fact that the
minlstry is no speclal spiritual order superior to that of
Christiens. The Vord and Sacraments in which ministers of
the VYord minister are and remain the immediate property of
Tthe congregation and “merely adminigtration of them in the
Name of all is delegated to these certain persons by the
congregation. ’l He maintains that the Church is above the
ministers and that the Church and its ministers have the
8ame relation to each other as employer and employee or
owner and steward, He says that evangelical teaching makes
the congresgation the source of all authority in the Church.
According to Lutheran doctrine, the congregation passes
Judgmwent and pronounces the excommunication while the pas-
tor as the public servant of the congregation declares or
proclaime the excommunication. As far as the ministry pro-
claims the Word of God, obedience 1s due it. Matters of
adlaphora are settled by the entire congregation by mutual

agreement. To obey pastors beyond God's Word 1s never
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commanded in Serinture, in fsct, "1t 1s forbidden, "32

Handbook

IThe Handbook of the Lutheran Church--kissouri Synod is

cited here to stete the Missouri Synod's position as to the

fanner of ¢calling, commissioning, and ordaining pastors of
this synod. “The local congregation is advised to seek the
advice of the respective District officiale when the con-
gregatlon so desires to call a pastor or a teacher, "33
Congregations who are Lutheran but not members of The Lu-
theran Church--Figesouri Synod have the privilege of making
anplicaticn to Synod for pastors or teachers and “shall
also have the benefit of such officlal advice."3¥ Thoge
congregetions who are not Lutheran in faith but who do make
avplication to Synod for pastors or teachers shall not be

denied their request provided:

2. Lthat the congregation making application declare
1te unccnditional acceptance of the Bible as the
Vord of God.

b. That the congregation declare its willingness to
nermit its psstor to minister to it in accordance
with the Confessions of the Lutheran Church.

c. That the congregation after due instruction de-
clare its willingness to sever its connectlion with

Szlbid., pp. L4567,

33y
Handbook of the Lutheran Chgrﬁh—-nlasogg; Synod (re-
vised snd onrinted in 1951), section 4,01.

3b1p1a. . 4.03.
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any heterodox body with which it may be affil-
lated. 35

1T a pastor of the Hissouri Synod i1s asked by a non-
Lutheran congregation which is without & pastor, to "fill
1ts pulpit,” he may do so in order that that congregation
might hear God's VWord proclaimed in all i1ts truth and
purity. Under such a circumstance the pastor involved may
not celebrate the Lord's Supper publiecly. If such a oon;
gregatlon desires to extend a regular call to one of our
nagtors, the conditions previously stated must be obeyed.36

Loncerning the assignment of calls to candidates, the
District Presidents shall yearly assign the calls for pas-
tors which congregations and misslon boards have sent them.
Vhen this type of assignment is made, “the faculties of the
respective institution shall be consulted."37

In the Handbook, ordination is combined with the in-
8tallation of a pastor. Not all candidates or graduates
from the geminaries of the Missourl Synod may be ordained.
Only those may be ordained who have received a legitimate
call from and to a certain congregation and after previous

examination has been found

to be sound in doctrine, apt to teach, blameless in
life, and has made application for membership in Synod

351b14., 4.05.
361b14., 4.07.
371b1g., 4.09.
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and has submitted a request for ordination to the
respective Dletrict President.

I'he responsibility for the ordination of candidates
for the public office of the ministry in congregations
within The Lutheran Church--Missouri Synod 1s in the hande
of the District President. If the President i1s not able to
perform this ordination in person, he may so delegate this
Tunction to another pastor "who 1s & member in good standing
of an orthodox Lutheran body."39 If 1t is possible, an or-
dination or installation shall include one or more pastors
aselsting the pastor officiating.

Concerning the place where a candidate 1s to be or-
dained, the Handbook says that an ordination (or installa-
tlon) shall teke place before the congregation which has
called the candidate or the nastor. The pastor who 1s be-
ing ordained (or installed) is done so in accordance with
Lutheran forms so that he might pledge himself and his min-
istry to the Seriptures "as the inspired and inerrant Word
of God end to the Symbolical bookes of the Lutheran Church as

s true exposition of the Seriptures.”0 The diploma of or-

\

dination 1s 1ssued by the District President.

This leet section deals with the procedure of saynod

taken when sending out itinerant preachers and missionaries

381pia., 4.15.

%114, , 4.17.
L

OIbia., 4.19.
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wWho are not called by a particular congregation. Such

candidates

shall be commissioned according to accepted Lutheran
forms and shall be pledged to the Ecriptures as the
insopired and inerrant Word of CGod and to the Symbol-
ical Books of the Lutheran Church as a true exposition

of the Secriptures.4l
Mlselonaries who are called into the foreign field are
commissioned by the respective Misgion Board.

lhe order for the commissioning of missionaries for
service within a given District of S8ynod shall be
issued by the respective District President.

Brief Statement

fhe Brief Statement is the doctrinal position of the

“vangelical Lutheran Synod of Missouri, Ohio and Other

States, drawn up by order of Synod by a committee. It was

submitted to the members of synod through the Concordia

iheological Monthly (May and June, 1931) and a separate
Synod, in

pamohlet wae given to the clergy of the church.
1932 had s committee thoroughly examine the Brief Statement

at its sessione of the same year, and adopted it in 1its
present form "as a brief Scriptural statement of the doc-

trinal position of the Missouri Synod" on the points it

sets forth.u3

“lipia., b.b1,

“21p1g., b.b3,

b3Brier Statement of the Doctrinal Position of the Mis-
gouri Synod (3t. Louis: Concordia Publishing House, 1932),

Pe. 4.
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The Brief Statement defines the public ministry in the

following way: It 1s "the office by which the Word of God
1s preached and the Sacraments are adminietered by order and
in the name of a Christian congregation."hb The statement
goeeg on to sey that the public ministry is a divine ordin-
ance with this meaning ettached: Chrietians of a particular
locality must apply the means of grace publicly, not only
in the family cirele and in common fellowship with fellow-
Chrietians (John 5:39; ®ph. 6:4; Col. 3:16). This applica-
tion of the means of grace publicly means that the Word of
fod be nresched in the midst of Christians in a certain
loeality and that the éacraments be administered according
to the institution of Christ by versons who qualify for
sueh work. The fellowing Seripture passages are clted to
ghow just what the qualifications and offiecial functions
of vrersone should be who will publicly preech Cod's Word
and rightly administer the Sacraments (Titus 1:5; Acts 14:
23; 20:28; 2 Tim. 2:2).%5

The Brief Statement further states that though this
public office of preaching God's Word and adminietering the
Sseraments ie of divine ordinance, this office does not
vodseses any other power except the power of the Word of God

(1 Peter 4:11). This means that Christisns are duty-bound

bh1vig,, p. 1b.
b51p14.
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to yleld obedience to the office of the ministry "whenever,
and as long as, the minister procleims to them the Word of
God" (Hebr. 13:17; Luke 10:16).%6 Ir the admonitions and
teachings of a minister "go beyond" God's Word, it is the
duty of Christians not to obey him, "but to disobey him,"
and so remain true to Christ (Matt., 23:8). In such matters
which Christ has not commanded, the office of the ministry
has no right to demand obedience and submission. Such per-
sons who teach this, teach false doctrine, which false
doctrine 1s rejected by the Missouri Synod.u?

Concerning ordination, "We teach that it is not a

divine, but a commendable ecclesiastical orcl.tma.no::e."‘!"8

The Abiding VWord

In hie firet thesis, Koehneke maintains that all in-
cumbents of the ministerial office are called by the Lord.
This act of God operates eilther immediately or mediately.
As an example of an immediate call, he cites, "Paul, an
Apostle, not of men, neither by man but by Jesus Christ and
God the Father, who raised him from the dead" (Gal. 1:l1).
The medlate call refers to the call by and through the con-

gregation. As an example of this type of call the

461p1a., p. 15.
b71pag.
481p1q,
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Tollowing is ueed: "As they ministered to the Lord and
Tasted, the Holy Ghost sald, Separate me Barnabas and Saul
for the work whereunto I have called them" (Acts 13:2).
In both tynea, Koehneke insists that these are divine calls.
By either of these types of calls, God "sends, separates
and choosez men to perform the work necessary for the proper
functioning of the ministry of the New Testament, either in
1te vnastoral or in its missionary function."h9

Roehneke seys that the ministerial office differs
from the call of the spiritual priests. "It is a call to
& specific service or ministry in the Chureh, "50 He says
that the fatheras of the Missouri Synod insisted on dis-
tinguishing the office of the misslonary from that of the
pastor. '"This pastoral office can exist only after a con-
gregation has come into existence, because no call can be
issued before there are persons who may call. "51

The doctrine of the divine call gives Joy and willing-
ness tc pestore in theilr work and also makes the congrega-
tlons realize that their pastor 1s the pastor the Lord wants

Them to hear. They will honor him and provide for his

“9p. F. Koehneke, "Ihe Call Into The Holy Ministry, "
=

Ihe Abiding Word, edited by Theodore Laetsch (5t, Louis:
Concordia Publishing House, ¢.1946), I, 366¢f.

50Ibid., p. 367.
5lipid., p. 368.
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physaical neede.2?

In hie second thesis, Koehneke says that the Lord re-
quiree the congregation to esteblish end maintein the of-
fice of the ministry in its midet and that the right to
¢all workers in the congregation 1s inherent in the congre-
gation. The suthority to establish auxiliary offices in
the congregetion 1s proven by the well-known passage:

"/11 things are yourse," ete. (1 Cor. 3:21)., DNot all people
who agsiet the pastor need a call but only those where
"senaration to the Lord" is involved, such as teachers in
parochlal schools. The Christian congregation has the
right to c2ll viorkers in the congregation, not the Pope,
not bishcoos, not the clergy, not the head of the govern-
ment (Acts 13:2-3; 1k:27).53

Foehneke maintains that all Bible passages "accord-
ingly" give the keys of heaven to the congregation of be-
lievers and this proves that they are required to establish
the ministry through which the keys are administered pub-
licly. The office of the keys 18 given to all believers
(Matt., 16:19; 18:18). According to Koehneke, Scripture
showe that the royal priesthood is to show forth the praises
of Cod, that is, "to preach the Gospel” (1 Pet. 2:9).5‘*
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fg far as mission congregations are concerned where
they are subeidized by a miselon board, "it ie only right
and proper that they consult with the mission board before
issuing = call. "55 He gays that they need the advice of
the Dboard which fellow Christians have elected for the
supervision of this work and which is responsible for the
broper sdminietration of the funds which they contribute.

in hig third thesis, Xoehneke states that because
“hrlstlans are the original possessors of the office of
Ueaching they are obligated to let the light of the Gospel
shilne in as many placea as possible. Christians are there-
fore obligated to establish the office of teachlng at such
places of misslonary interest.S56

in thesle four Koehneke points out that a congregation
may not ¢sll a pasfor or s teacher or dismiss him on the
basis of a contraet, HNot every call for a "fixed time" is
To De condemned ss the call of a supply pastor, in case of
gickness of the regular pastor, lasts until the regular re-
turns %o hie pestorate. W¥When human beings want to 1limit a
call es to time, that 1s, when they want to determine how
long a pasgtor is to be active at a certein place, this 1s
contrary to the divinity of the call. If a congregation

iasues 2 "temporary call" arbitrarily and decides that a

551b1d., po. 376f.
561p1d., pp. 377f.
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man is to leave his place after so many years, that congre-
gatlon becomes guilty of "eneroaching upon God's office and
work. "57 The call for temporary help because of sickness,
weekness, being overburdened with business is in agreement
with the Missouri Synod's position concerning the call.

Koehneke lists the following reasons which may termi-
nate & call:

a. by a call to another field of activity;

b. Dby deposing from office for persistence 1n false

doetrine or refusal to repent or loss of good

reputation;
c. Dby dismissal from office or resign=tion if the
abillity to serve in a certaln fileld has ceased;

d. if the need for the services has ceased.58
in his last thesis, Koehneke says that

all persons concerned in the matter of a call should

be conscious of the faect that the Lord of the Church

is using them as His instruments and should consider

thig their one objective--to do the will of the Lord.5Y
He asks the question, "What are congregations and pastors
to do in order that God's will and not their own be done?"60
The divine instructions which are given in God's Word must
be observed. The congregation has the right to call and
God describes the persons who are to be placed in the min-

istry. The congregation may call only orthodox pastors.

571v1d., pp. 379-382, passim.
5%1v14., p. 382.

91p14., ». 385.
Ibid., p. 386.
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The man to be called must not only know the correet doctrine
but must be able to teach and have a good reputation. If
2 congregation desires to call a candidate, it will follow
the synodical rule to call only a candidate who has "suc-
cessfully” passed his examination. "God has given the
congregations the right to call with the expectation that
they will act in a God-pleasing manner in matters of a
call. 61

A definition of the office of the ministry offered by
Foelber 1s this: "The Office of the Public Ministry is a
position of trust conferred by a Christian congregation for
the purvose of preachling the Gospel of Jesus Christ pub-
licly. "2 To defend this definition, he cites S5t. Paul's
conceptlon of the public ministry, that the preaching of
the Christ ie committed or entrusted to Titus (Titus 1:3).
Ihe minister is not the owner, but a trustee, an agent.
Ihe minister is the manager of a congregation who can do
ne more than the congregation itself can do. There are
many Bible passages which use this 1dea of trustee as re-
ferring to the minister. The following one i1s clted as a
good example of such: "Let a man g0 account of us as of

the ministers of Christ and stewards of the mysteries of

611p14.

625, E. Foelber, "The Office of the Public Ministry,"

The Abiding Yord, edited by Theodore Laetsch (8t. Louis:
Concerdla Publishing House, c¢.1947), II, 475.
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God. loreover i1t 1s required in stewards that a man be
found faithful! (1 Cor. 4i1-2).63

o clarify the 1dea of the office of the public min-
lstry, two aberrations which have appeared from time to
Time are reviewed. The one aberration refers to the 1dea
that the ministry 1s magnified into a means of grace. This
would also mean that the ministrations of the minister would
devend upon their personal falth and worthiness. But St.
Paul wrote: "Who, then, 1s Paul, and who is Apollos, but
miniasters by whom ye belleved, even as the Lord gave to
every man?" (1 Cor. 3:5), The second aberration went in
the opposite directlon. It changed the position of trust
lnte e mere job, The pastor 18 a common employee who can
be hired and fired as 1s done in any secular business.
Ihie extreme resulted from a misunderstanding of the term
"eervant" in the Seriptures. The following Seripture pas-
gage i1e cited to offeset this felse interpretation: "Be not
ye the servants of men'"; the meaning here is slaves or hire-
lings (1 Cor. 7:23).6u

Ihe position of trust, which, according to this ar-
Ticle is the office of the ministry, 1s conferred to a
qualified person by the Christian congregation. It must be
stresgsed here that when a Christian congregation does this,

she in no way gives up or limits her possesslons or powers.

631p14.

e

61"1791&1., p. W76,
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This conferring 1s explained as indicating "the giving of a
mendate or the placing into the hands of another the Office
of the Public Minlstry."65 In this explanation, it must be
made clear that the Church speaks the absolution, that the
Church forgives sins, not the clergy by virtue of a call or
8 mandate given only to them.

Ag far as a definition of the congregation which is con-
Terring this position of trust, the following gives the
Missouri Synod's position:

1t 1s the local church, but in a metaphorical sense,

for since it is visible, being made up of a number of

persong, 1t may have within 1t not only bellevers, but
also unbelievers., And unbelievers can not rightfully
act in this matfter; . . . . OStrictly speaking 1t 1s
only the true believers who do the conferring, for they

really possess all the treasures procured by the Lord
Jesus Christ. They areéghe children and helirs of God.

Iney are royal priestis.
Ag surely as the Goespel 1s preached in the local congrega-
tion, so surely are in i1t true believers who possess the
office of the keys, thus true believers have acted, and the
conferring of the office of the public ministry ls valid.

Ihe second thesis of Foelber states that an express
command from God 18 not lackiling concerning the divine com-
mand to eatabiish the minlstry. This command 1s given to
the apostles. They were called and told to go out and

preach (Matt. 10); also, the Seventy as is recorded (Luke 10).

651bid., p. 8772.
661p14., p. 478.
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The office of the oublic ministry is a continuation of the
ministerial office of the apostles which will last until
the end of the world (Matt. 28:19-28). Scripture shows us
that those whom the apostles named were "fellow-servants”
and "fellow-goldlers." Therefore we can conclude that “the
office of the ministry proceeds from the general call of
The Avposgtles. w67

Foelber's third thesis states: "The Christian congre-
gatlon fills the Office of the Public Ministry by electing
and celling into 1t men adjudged worthy.“68 The first con-
gregations had the following method as recorded (Acts 1).
in the case of Matthias, a list of two candidates was pre-
sented and “by giving forth their lots (the disciples) chose
“atthias,” The congregation at Jerusalem elected 3tephen
(Acte 6). An election by the congregation accompanied
Paul's and Barnabas' ordaining acts as the Greek word
cheirotonesantes denotes (Acte 14:23). It seems as though
this method of filling the office of the public ministry was
continued for several centuries as 1s seen from Cyprian's
letter to Cornelius. And this 1s precisely the method
which the Mlesourl Synod has used from the time of its or-
genization. A list of candidates 1s set up by the congrega-

tion and then the congregation, through its voting members,

671b1d., p. 483.
681p14., p. 4B7.
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wlll elect one of the group accepted by it as candidate,.
When the election has been made, the congregation next 1s-
8ues a solemn call or divine call to the pasfor-slect. The
office is filled when he accepts 1t. Foelber asks the ques-
tion and gives his immediate answer: "Is there any other
method by which the Office of the Public Minlstry can be
filled? None at 9,11.“69 Scripture nowhere suggests any
other method.

It is a false notion according to Foelber, that as
Loehe states: "The Office transplants itself. . . . Only
he who has the Office ocan transfer it to aaother."?0 Fur-
ther stated is that this error expresses itself very im-
presgsively in the "sacrament of ordination, so-called."
Foelber's definition of ordination is: "It 1s an ecclesi-
asticael form denoting the public and solemn confirmation
of the call."’l The article goes on to give C. C. Schmidt's
opinion of ordination as explaining Foelber's:

Sometimes our Confessional Writings use the word "or-

dain" in a double sense, occasionally for the word

"call" by the congregation; again for the public con-

Tfirmation of the call through the gervants of the

Church, Both usages, however, indicate that always

the congregation is the body or authority that makes
the act valid. The ordination, therefore, 1s dependent

691bid., p. 488.
701bid., p. 489.
71ip14d.
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upon the election and call. What the marriage rite is
to the engagement, the ordination 1s to the call,72

J!
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The rite of ordination is not just a mere empty ceremony
but it 1s "a good ecclesiastical ordinance and should be
retained."?”3 Also 1t is pointed out that as this rite is
connected with prayers and the glorious promises of the
Gospel, "“spiritual gifts are outpoured."7u

fhe last thesis in this article says: "The Office of
The rFublic Ministry, 1s, strictly speaking, the only di-
vinely instituted office in the Church."?> The office of
the public ministry involves many and varied functions.
Ihe Scriptures speak of apostles, evangelists, teachers,
bisghooe, pastors, elders, deacons. In the Missouri Synod
we find pastors, aeslstant pastors, assoclate pastors,
vicare, professors, presidents, executive secretaries,
superintendents, vieitors, and other synodical officlals.
The question arises as to which are divinely instituted?
Inasmuch s8 through all of them the Gospel 1s preached and
through them the congregation acts, each one has divine
sanction. i#issouri Synod writings llken the office of the
public minlstry to a tree. The preaching of the Word by
the pastor of a congregation is the trunk of the tree. The
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other nresching 1s described as "branches” of the tree.
The nrincinle of equality hae recelved much emphasis within
the Missouri $ynod.76
ihe axigtence of holy orders by divine right or insti-
tutlion has bDeen consistently denied. All the incum-
bente of the ministerlial office, either in one congre-
gatlion or in different congregations are held to be
equal in renk and station among themselves since no
degrees in the ministry have been ectablished by the
Hend of the Church., Whatever superiority of station
there may be among the officers of any church or fed-
eration of churches 1s, like the forms of church
pollty, which may involve or ocondition such gradations,
merely of humen origin and dignity.77
‘he article closee by stating thet all members of the offlce
the nubliec ministry in the Mlsscuri Zynod are "fellows
d brethren, with only one Master above them, the Lora

esug Chrigt, "78
The "Common Confeesion®

the "Common Confession,” Part I, was adopted by The
Luthersan Church--Migeouri 8ynod end by the American Lutheran
Chureh in 1950, The "Commen Confession” ag one document com-
prised of two parts le recognized as a statement in harmony
with the sacred Seriptures and the Lutheran Confessions by
The Lutheran Church--Missouri & nod in 1956, but not to be

regarded or used as a functioning basic dooument toward the

761p3d., p. 491.
?7ibia., p. 492.
781114,
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establishment of altar and pulplt fellowship with other
church bodies.’?

In Part I of thle "Common Confession," there is only
& very short article on the minietry. In Part II, no such
article 1s given. The article in Part I says that The Lu-
theran Church--Missourl Synod believes and teaches that
“Ihe ministry of the Word and Sacraments exists by divine
ordinance. "80 @od continues to c2ll men into the office of
The public ministry and entrusts the spiritusl welfare of
His congregations to these pastors as His gifts to the
Church. The article says that it 1s Cod's will that these
local congregations choose as their pastors only those men
who qualify which qualifications the Scriptures outlins.
God expects His pastors to be feithful to their respective
congregations and show them love and respect. The article
cltes Seripture proof for 1ts statement on the office of
the ministry (Acte 20:28; Romans 10:12-18; 1 Cor. 4:1-2;
2 Cor. 4; Eph., 4:11-15; 1 Tim. 3; 5:17; Hebr. 13:7-17).81

The Lutheran Agenda

"The Order for the Ordlination of & Minister" has four

rubrics preceding the Order 1tself which read as follows:

79 uGommon Confession," Part I 1in Doctrinal Declaration
Louis: Concordia Publishing House, 1957), o. 71.

—_—
43
ct

801p1d., p. 76.
8lipiq.
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1. Thie Order shall follow the General Prayer in the
Morning Service; in the Vespers, the Hymn after

the Sermon.
2. Ordination shall be administered under the author-

ization of the President of Synod and according to

1ts appointment.
Ordination properly takee place wilthin the congre-

gation to which a candidate has been called.

The Ordinator and hils assistants shall turn to the
Ordained who has presented himself before the
altar and the Ordinetor shall Say! .. . 7 08

Then followe a short address mentioning the great commis-
sion of our Lord Jesus Christ, the fact that He gave to His
Churech, -anostles, prophets, evangelists, pastors and teach-
ers, etc. for the edifyilng of the Body of Christ.

After having mentioned the fact that the candidate has
been examined and found to have the necessary qualifications
for the holy minietry, he 1s told of the solemn responsi-
“illtles of hilsg sacred office. The most pertinent passages
of Seriptures from the epistles of St. Paul are quoted, for
example, "Let a man account of us as of the ministers of
Christ and stewarde of the mysteries of God." "Preach the
Yecrd; be instant in season, out of season; reprove, rebuke,
exhort, with all long-suffering and doctrine.” "A bishop
must be blameless, as the steward of God, not self-willeqd,"

etc. ‘"Moreover it 1s required in stewards that a man be

found faithful, "83

82uphe COrder for the Ordination of a Minister," The
Lutheraen Agenda, authorized by the Synods constituting the
Fvangelical Lutheran Synodical Conference of North America
(St. Louis: Concordia Publishing House, n.d.), p. 104,

83Ibid., pp. 1lO4f,
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Ihe candidate, having accepted the call, i1s asked "in
the presence of God and this congregation" if he bellieves
that the canonical books of the 0ld ana New Teatamenf are
the inspired VWord of God, Af he accepts the three Ecumenical
Creeds, 1f he belleves that the Unaltered Augsburg Confes-
8icn is a true exposition of the Word of CGod, also the other
Tive books in the Book of Concord and that he promige to
verform hie duties in accordance with these Confessions and
his administering of the Secramenta (in his office). Fi-

nally 1f he willl adorn the doetrine of our Savior with a

holy 1life and conversation, 84

Next, the ordinand kneels and the ordinator laying his

right hand on him may say:

1 now commit unto thee the holy office of the Word and
the Sacraments; I ordaln and consecrate thee a minister
of The Church and install thee as pastor of this con-
gregation in the name of the Father and of the Son and
of the Holy Ghost. The Lord pour out upon thee His
Heoly Spirit for the office and the work committed unto
thee by the call, that thou mayest be a falthful dis-
penger of the means of grace. Amen.

The following rubric says:

Then the assisting Ministers, in turn, may lay theilr

right hand on the head of the newly ordained and pro-

nouvnas aomeagenedlction (such as Josh. 1:7-8; Ps. 20:
&tk

1-2.

8"’Ibi.d., pp. 106f.
851p1a.
861p3d., p. 107.
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The ordinator, facing the altar prays one of the two

prayerd offered him in the Agenda followed by the "Our
Father" (together with the other ministers with him),87

The ordinand then rises and the ordinator giving him

his rlght hand shall say:

CGo, then, take heed unto thyself and to all the flock,
over which the Holy Ghost hath made thee an overseer, ;
to feed the Church of God, which He hath purchased with -
His own blood. Feed the flock of Christ taking the
oversight thereof not by ccnstreint, but wlllingly; not
for filthy lucre, but of a ready wind; neilther being
lord over God's heritage, but being an ensample to the
flock. And when the Chief Shepherd shall appear, tThou
shalt receive a2 crown of glory that fadeth not away.

I'he Lord blesa thee from on high and make thee a
blessing unto many, that thou mayest bring forth frult
and that thy fruit may remain unto eternal 1life.

A
amen, @t

"The Ordinand, as the called pastor of the flock shall

teke charge of the remainder of the Servlce.“89

871pra., p. 108.
881p14., p. 109.

891 bia.




CHAPTER IV
CONCLUSION

The historical survey of ordination and the call in
the flrst hundred years of Lutheranism and in The Lutheran
Church--Missouri Synod, has given the following information
upon which certasin conclusions may be deduced and yet there
wlll be one important, pertinent question remaining.

In so many words Martin Luther has sald that the ac-
ceptance of the call makes a qualified person = minister.
Ihis might be expected from Luther because he labored dur-
ing very difficult timee when the doctrines of ordination
and the call were abused to & great extent by the Church of
Aome and the Anabaptists.

According to the Lutheran Symbols, the technical term

used rite vocatus, seems to imply ordination. The symbols

testify that the sacred ministry 1s not only an Amt, but

alsc & Stand (ordo). The symbols do net say that an or-

dained pastor 1s better than a layman but most emphatically
differentizte between the functions of an ordained clergy-
man and a lay-Christian. (it appears as though the Lutheran
Symbols understand rite vocatus es a term which includes
ordination as well &s 2 call from God through His Church.
In ordination, & person receives the authority of his Stand

5
|
and in the call, a candidate receilves the "authority of I

Jurlsdictlon."}
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The term "sacrament" is never applied to ordination by
Chemnitz, Cerhard or Quenstedt. ¥With these dogmaticlans it
seems as though the ordinatio alwaye presupposes the vocatio.
Ihe minlstry is usually not separated from an area of Jjuris-
diction.| Ordination publicly testifies to the validity of
the call. Ordination establishes a candidate in the office
of the ministry and certalnly promises the grace and bless-
ing of God by the laying on of hands and the prayers of the
Church.

The third chapter emphasizes the call of God through
the local congregation which 1s the all-important aspect
of the office of the public ministry in The Lutheran Church--
Mlissouri Synod. The most significant documents of the
Missouri Synod es well as Walther and Pieper agree that the
acceptance of a ceall from a local congregation makes a
qualified verson a pastor. The Missourl Synod does not deny
that by ordination with the laying on of hands and the
prayers of the Church in ordaining a candidate, God's grace
and blessing are given.

A few points of certaln agreement between "“early" Lu-
therans and contemporary Missourl Synod Lutherans are here
stated: Both of these groups of Lutherans deny that an
indelible character is given at the time of ordalining a
candidate. The importance of being rightly called by God
through His Church is emphasized by both groups. The divine
institution of the public ministry is affirmed by both
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grouns and certainly ordination is considered to be a fine
Christian custom.

“hile the Lutherans of the first hundred years of
Lutheraniem (with the possible exception of Martin Luther
himeelf) stressed the call of God "through His Church,” the
Missouri Synod has always emphasized the call of God
“through s local congregation." While "early" Lutherans
meintain that ordination is taken to be a part of a per-
eon's vocatio, the Missourl Synod seems to be quite clear
that 1t iz only a2 ratification of the call and therefore
not necessary but only a desirable custom to retain for
good order in the Church.

’he democratlic church government of the Missourl Syned
explains why the call from the local congregatlion 1s so
greatly stressed. The eplscopal form of government of the
Lutheran Church in Germeny at the time of the Reformation
streesed the call of God "through His Church" whether that
be through a bishop or the local congregation. Ordination
wag taken for granted as pert of a person's vocation, that
by the laying on of hands and the prayers of the Church,
the grace and blessing of God is given to the candidate
entering the Stand (orde) of the sacred ministry.

With the seeming reluctance to include ordinatlion as a
necessary part of the vocatus as well as a call through the
congregation the following question still needs to be asked:

"Does the Missourl Synod recognize and admit a techniecal

IR e 0
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difference between the meanings of the terms Amt and Stand

(ordo) as the Lutheran Symbols state and as the early Lu-

theran dogmaticlans seem %o imply?"
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