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How many miles to Babylon?

Three score miles and ten.

Can I get there by candle-light?

Yes, and back again ...

If your heels are nimble and your toes are light,

You may get there by candle-light.

L. Opie and P. Opie, The Oxford Dictionary of Nursery
Rhymes (Oxford: Oxford University Press, 1997).
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2 Marvels

The Arab takeover of the Near East changed the social and
cultural landscape of the region, giving birth to a range of new
polities dominated by the religion of Islam. The contribution of
the Christian ‘minority’,! including that of Syriac-speaking Chris-
tians, to the formation of Islamic culture, is a much-discussed and
well-documented topic. A relatively less-studied subject, how-
ever, is the opposite direction in the never-ceasing process of
mutual cultural transfer between Muslims and Christians, that of
the influence exercised by the culture of the dominant majority
upon Christians.

Scholars have noticed and discussed various areas of the
Muslim impact upon practices and beliefs of Christians living
throughout the Middle East, including such fields as science,
philosophy, legal thought, and even theology. One of the
particularly fruitful venues of such interaction was the appro-
priation by Syriac- and Arabic-speaking Christians of various lit-
erary forms and techniques that were developed among Muslim
literati. Among examples of this kind, discussed by scholars, one
can mention the use by Christian writers of such literary genres
and forms as apologetic interreligious disputation-maglis, maqa-

mat stories, hamriyyat poetry, and ruba‘iyat quatrains.? There are

! On inadequacy of this term for describing the demographic situation
during the first several centuries of the Islamic rule, see Tannous
(2018a, 340-52). For a general introduction into Christians and Chris-
tianity in the world of Islam, see Griffith (2007).

2 On maglis, see Griffith (1999); on the development of this genre, see

other contributions in Lazarus-Yafeh et al. (1999); on magamat
Katsumata (2002); Tannous (2018a, 432); Younansardaroud (2010); on
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also examples of whole works that originated in a Muslim milieu,
being read and transmitted by Christians, as in the case of some
stories from the One Thousand and One Nights, such as that of
Sindbad the Sailor, found in Christian Arabic manuscripts,® or the
Story of the Ten Viziers, translated from the New Persian Baktiar-
nama, and transmitted both in Arabic and Neo-Aramaic
versions.*

In this book, I would like to present for the first time a
hitherto unpublished Syriac composition, entitled the Marvels
Found in the Great Cities and in the Seas and on the Islands, which
presents its readers with a loosely organized catalogue of mar-
vellous events, phenomena, and objects, natural as well as
human-made, found throughout the world. This work is unique
in that it bears witness to the adoption by Syriac Christians of
another literary mode that was popular among Muslims, the so-
called ‘aga’ib, literally ‘marvels’, which is paradoxographical

literature.®

hamriyyat: Taylor (2010); on ruba‘yat. Mengozzi (2014).
® See Braida (2016); Bellino (2019); Mengozzi (Forthcoming).

* For the Christian Arabic version, see mss. Paris, BnF Syr. 324 (1889),
fols. 3v—66v; Paris, BnF Syr. 331 (1883), fols. 101v-166v; Berlin, Sachau
231; Berlin, Sachau 164, fols. 1r-23r. For the Neo-Aramaic version in the
Fellihi dialect, see ms. Berlin, Sachau 230. See Mengozzi (Forthcoming).
5> See Dubler (1986); Bosworth & Afshar (1985); Rodinson (1978); Ron-
Gilboa (2017). For a detailed inventory of these works in the Arabic
literary tradition, see Demidchik (2004, 119-219). By using the term
“ag@’ib literature’ I do not imply that there is such a formally defined

literary genre, but imagine rather a cluster of the works of diverse
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There is a rich and developed tradition of the paradoxo-
graphical mode of writing in Arabic and Persian literatures, the
earliest preserved specimens of which, such as Buzurg Ibn Sahri-
yar’s ‘Aga’ib al-hind and Abii Dulaf’s second risala, go back to the
ninth and tenth centuries. This tradition finds its culmination in
the most famous composition of Muslim paradoxography, ‘Aga’ib
al-mahliigat wa-gara@’ib al-mawgiidat, the encyclopaedia of natural
history produced in Arabic by Zakariya al-Qazwini (1203-
1283).° As for its purpose, this literature had not only erudite or
entertaining functions, but a religious dimension as well, as it
sought to instil in its audience the feeling of amazement and,
thus, advance it in the knowledge of God ‘through observing his
creations, and contemplating the wonders of his works’.” As I am
going to demonstrate, the Syriac Christian compiler of the
Marvels appropriated this mode of writing creatively, both
following its conventions and adjusting it to the needs of his

audience.

genres, often closely related to geographical literature, that have in
common a pronounced tendency to present natural and human-made
phenomena and objects that are meant to evoke the feeling of
astonishment. For an argument against the existence of a literary genre
of ‘aga’ib, see von Hees (2005); cf. also Bellino & Mengozzi (2016, 433).

® For a general introduction into his life and work, see von Hees (2002);
Demidchik (2004, 45-118).

7 According to the passage from Asrar al-mahliigat of al-Gazali, quoted
by von Hees (2005, 106).
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1.1. Textual tradition

The Syriac text of the Marvels is attested in the following four

manuscripts, described here in chronological order:

V = Vatican, Biblioteca Apostolica, Borgia sir. 39; paper,
31/31.5 x 21.5/22 c¢m, 298 fols., 1 col., ca. 1680.%

The manuscript is written in a partially vocalized East Syrian
script. Although its final section, which may have included a
colophon, is lost, the scribal notes found on fols. 162v, 219r, and
281v provide information that this manuscript was produced by
a scribe named Yalda (~=\) for a church dedicated to Mary in the
village of Karsaba (~=awia). In a detailed investigation of Borgia
sir. 39, Joseph-Marie Sauget comes to the conclusion that this
scribe should be identified as the priest Yalda bar Daniel, a
member of an established East Syrian scribal dynasty in Alqosh,
and that the manuscript was produced around the year 1680, at
the beginning of Yalda’s prolific scribal career, which spanned
the period of approximately 1679 to 1725.° It should also be

mentioned that we know of at least five other manuscripts that

8 For a comprehensive codicological description, see Sauget (1981). A
digital reproduction of the manuscript is available online at
https://digi.vatlib.it/view/MSS_Borg.sir.39.

° See Sauget (1981, 49-62). Of the manuscritps produced by Yalda, at
least twenty four have survived. On Yalda and the Nasro family of
Alqosh, to which he belonged, see also Wilmshurst (2000, 247-50);
Murre-van den Berg (2015, 93-94).
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were commissioned from different scribes of Alqosh for the
church of Mary in Karsaba (also spelled as Karsapa) during the
seventeenth century. '’

Borgia sir. 39 is an anthology of writings, mostly
comprising hagiographical works, with the addition of some
parabiblical and other texts. The text of the Marvels is located on
fols. 111r-115v: it follows an edifying story about a boy killed by
his teacher (fols. 109v-111r), and is followed by the Fables of
Aesop (fols. 115v-122v). The title of the work as well as its
concluding sentence are rubricated. Throughout the text,
rubricated subtitles and introductory words, such as ‘a marvel’ or

‘marvels’, are used as well.

L = London, British Library, Or. 4528; paper, 17 X 10 cm, 248
fols., 1 col., 1737.1

The manuscript is written in a partially vocalized East Syrian
script. According to the information provided in the extended
colophon (fols. 244r-245r), it was produced by the priest
‘Abdiso‘ bar Qiirgibeg (A oo 1> sxawaan) in the village of
Qiidsanis (e ao) in the region of Barwar (sois), in the year of
the Greeks 2048 (i.e., 1737). The scribe also relates that he
carried out his task during the reign of ‘Mar Shem‘on, Catholicos

and Patriarch of the East’. Taking into consideration the date and

1% For the references, see Wilmshurst (2000, 240), who tentatively iden-
tifies this village with ‘the village of Khorsabad in the Mosul plain, sev-

eral miles east of Telkepe’.

! For a brief description, see Margoliouth (1899, 47).
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place where the manuscript was produced, we can safely identify
this hierarch as Sem‘n XIV Sleméon (1700-1740). This indicates
that ‘Abdis$o‘ was a member of the East Syrian community.

As for its content, Or. 4528 is an anthology of diverse works
that includes parabiblical texts, such as Pseudo-Basil’s History of
Joseph, as well as hagiographical, exegetical, chronological, and
some other compositions. The text of the Marvels is located on
fols. 73v-78v: it follows a brief question and answer addressed
to an unnamed doctor (fol. 73v) and is followed by the Story of
Arsanis (fols. 78v-81r). The title of the work is rubricated.
Throughout the text, rubricated subtitles and introductory words,
such as ‘there is’, ‘another’ or the first words of a unit, are used

as well.

B1 = Berlin, Staatsbibliothek zu Berlin, Orient. quart. 802
(Berlin Syr. 59); paper, 21.5 X 15.5 cm, 80 fols., 1 col., 18th c¢.'?

The manuscript, written in a partially vocalized East Syrian
script, was produced by the scribe and priest 130 bar Hedir$a
(~2ixs 1> axyw), who left several scribal marks (fols. 41r, 75r,
80v). According to Eduard Sachau, who dates it to the beginning
of the eighteenth century, it was produced in the vicinity of
Urmia.'® The confessional affiliation of the scribe should, most

likely, be regarded as East Syrian, given the kind of script used,

2 For a description, see Sachau (1899, 1:200-204). For a facsimile of

the manuscript, see Appendix.

13 Sachau (1899, 1:204).
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and the absence of any explicit identity markers that would point
in another direction.

Orient. quart. 802 is an anthology of diverse writings, for
the most part parabiblical and hagiographical. The text of the
Marvels is located on fols. 68v—72v: it follows a brief notice on St
Melania (fol. 68r) and is followed by a geographical composition
attributed to Andronicus (fols. 72v-75r). The title of the work as
well as its concluding sentence are rubricated. Throughout the
text, rubricated subtitles and introductory words, such as ‘there

is’ or the first words of a unit, are used as well.

B2 = Berlin, Staatsbibliothek zu Berlin, Sachau 118 (Berlin Syr.
86); paper, 16.5 x 10.5 cm, 31 fols., 1 col., 17th-18th cc.*

This composite manuscript binds together portions from various
manuscripts, written in a vocalized East Syrian script, although
by different hands. Unfortunately, none of the included parts
features a colophon or a scribal mark with a date or other
information. While Sachau tentatively dates the script of the
manuscript to the eighteenth century,'® Richard Gottheil, who
published one of the works that it contains, dates its script to the

seventeenth century.'®

4 For a description, see Sachau (1899, 1:317-19). For a facsimile of the
manuscript, see Appendix. I am grateful to Alessandro Mengozzi for

sharing with me images of the relevant folios.
15 Sachau (1899, 1:319).
16 Gottheil (1888, 208).
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A collection of various works, it includes compositions
dealing with natural history and human nature. The text of the
Marvels is preserved only partially, represented by two folios, 7
and 8: they follow a folio containing a section of an unidentified
zoological work (fol. 6) and are followed by a hexaemeric
composition,'” also partially preserved (fols. 9a—13b). Through-
out the text, rubricated subtitles and introductory words, such as

‘a marvel’ or ‘marvels’, are used.

The two textual witnesses V and L should be grouped together
since they are almost identical in regard to the sequence of units
as well as their content, except for minor textual variants. Most
significant among the differences are the absence of unit 1.40 in
L, and the relocation in L of unit 1.23 after 1.19, and of unit 1.16
after 1.64. It should be pointed out that although the manuscript
containing L is somewhat younger than that of V, the former is
not derived directly from the latter, as one can conclude from
some cases where L offers better readings than V.'® To this group
of manuscripts also belongs B2, comprising two disparate folios.
As far as their content allows us to judge, this version contains
the same units in precisely the same order as V, that is: fols. 7r-v
— the second half of 1.27, 1.28, 1.29; fols. 8r—v — the end of .41,

7 Tt seems to be identical to the Wonders of the Six Days of Creation,
preserved completely in ms. Cambridge, Cambridge University Library,
Add. 2017, fols. 113r-126r; see Wright (1901, 2: 556-57).

18 Cf. 1.31 — ‘six digits’ in L vs ‘three digits’ in V; .32 — toponym Balds

in L vs Klamis in V.
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1.42, 1.43, 1.44, 1.45, 1.46, the beginning of 1.47. The text in these
folios is identical to that of V.

The textual witness Bl differs from V and L to a
considerable degree. On the one hand, it lacks not a small number
of units, such as 1.8-12, 1.23, 1.25-27, 1.33, 1.41, 1.43, 1.47-53,
1.56. On the other hand, it contains several units that are absent
from V and L, such as I1.29, 11.36-38, 11.41, 11.43-48, 11.52-53,
I1.57. Moreover, in several cases of shared units, B1 provides
better readings than V and L.'° It is possible, then, that Bl
preserves at least some units in a form closer to that of the
original version of the Marvels.

Based on these observations, it seems reasonable to divide
all textual witnesses of the Marvels into two main groups:
Recension I, represented by V, L and B2, and Recension II, repre-
sented by Bl. At the moment, it is difficult to establish with
certainty which of the two recensions preserves a version of the
text that stands closer to the original version of the work, and
which is a result of its later reworking. It should be pointed out,
however, that even the oldest textual witness of Recension I, i.e.,
manuscript V, cannot be regarded as an autograph of the work’s

compiler since it contains mistakes and copying errors.?

19 Cf. toponym Wagwagq in I1.32 vs Bagawds in V and Bdgawds in L of
1.42. Cf. also such units, derived from the Alexander Romance, as 11.40
and I1.42.

20 Besides several cases, where V has readings inferior to those of L, the
unit 1.65 that concludes it seems to be out of place, with a more suitable

concluding unit being the preceding one, i.e. 1.64, as in B1. Cf. also the
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Moreover, one cannot exclude the possibility that some of the
textual units that are absent from Recension I, but appear in
Recension II,%! were not a part of the original composition. In
fact, given the fluid textual tradition of our work, whose
atomistic literary structure makes it easily amenable to alteration
and rearrangement, it might be futile to try to reconstruct the

original text of the Marvels.

In addition to the Syriac version, there are also a Neo-Aramaic
and, closely related to it, Arabic version of the Marvels. Found in
the same single manuscript, London, British Library, Or. 9321
(fols. 231v—-244r), both versions have been published recently by
Francesca Bellino and Alessandro Mengozzi.*? The two versions
of the Marvels are included in an anthology of texts in North-
Eastern dialects of Neo-Aramaic that was compiled on behalf of
the German scholar Eduard Sachau by the Chaldean priest
Gabriel Quryaqoza during the last decade of the nineteenth
century. While the content of the Neo-Aramaic and Arabic
versions of the Marvels in this textual witness is practically
identical, it comprises only about a third of the original Syriac

composition. As for their textual affinity, their text corresponds

couple of truncated and almost identical units 1.62 and 1.65 vis-a-vis the

corresponding unit I1.40.
?! Le., units 11.29, 11.36-38, 11.41, 11.43-48, 11.52-53, 11.57.
22 Bellino & Mengozzi (2016).
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closely, both in the sequence of units and in their content, to
the part of Recension I that encompasses units .1 to 1.25.

According to Bellino and Mengozzi, who were not aware of
the existence of a complete Syriac version of the Marvels, the
Vorlage behind the Neo-Aramaic version was ‘a Christian Arabic
text, written or transmitted in East Syrian milieu’.?* Although
they do refer to the Syriac fragments of the Marvels from ms.
Sachau 118 in their discussion,? Bellino and Mengozzi were not
able to identify them as coming from the same composition. The
main reason for this is that these fragments come from the part
of the work that, for some reason, was not translated into Arabic
and Neo-Aramaic.

As has been suggested by Bellino and Mengozzi, it was most
likely Gabriel Quryaqoza himself who translated the text of the
Marvels from Arabic into Neo-Aramaic.?® While this suggestion
seems plausible, there are still several difficult questions that are
posed by the published Arabic and Neo-Aramaic versions of our
work.

Thus, the task of establishing the exact nature of the
relationship between the two versions poses a certain challenge.
On the one hand, one comes across evidence that suggests the
primacy of the Arabic version, namely, instances where its text

stands closer to the Syriac original than to that of the Neo-

% It lacks only unit 1.23.

4 Bellino & Mengozzi (2016, 449).
% Bellino & Mengozzi (2016, 434).
% Bellino & Mengozzi (2016, 449).
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Aramaic version. One such case, pointed out by Bellino and
Mengozzi, is the translation of the Syriac toponym Taymna ‘the
South’ in unit 1.22/11.17 with the similarly sounding toponym al-
Tayma

the Neo-Aramaic version.?® An even more telling example comes

>27 in the Arabic and with the general dasta ‘the plain’ in

from unit 1.9/11.9, where the Syriac noun giimreé ‘chains, bonds’ is
rendered as ‘moons’ — agmar in the Arabic and seré in the Neo-
Aramaic version. As one can recognize at once, it is the Arabic
version that mistranslates the Syriac original, most likely as a
result of confusion over the nominal derivatives of the root gmr
(attested both in Syriac and Arabic, albeit with different
meanings), whereas the Neo-Aramaic version follows the choice
made by the Arabic translation. On the other hand, however,
there are readings that go in the opposite direction, such as the
case of the Syriac noun estiiné ‘columns’ in the same unit 1.9/11.9
being faithfully reproduced in the Neo-Aramaic version, while
rendered as ahram ‘pyramids’ in the Arabic one.?? One possible
explanation for this inconsistency is that the author of the Neo-
Aramaic version carried out his translation on the basis of the
Arabic version, while making occasional use of the Syriac
original.

In their discussion, Bellino and Mengozzi seem to hold the
opinion that the Arabic version is a full or abridged copy of the

aforementioned Christian Arabic Vorlage. In light of the much

*’ Le., the oasis of Tayma in north-west Arabia.
8 Bellino & Mengozzi (2016, 449).
% See also Bellino & Mengozzi (2016, 440).



14 Marvels

longer Syriac version of the work, however, the abridged and
derivative character of the Arabic version becomes evident. What
remains unclear is who and for what purposes produced this
truncated translation of the Marvels. One possibility is that it was
made impromptu by Gabriel Quryaqoza, or one of his associates,
for the sake of inclusion in the anthology that he was preparing
for Sachau. Another possibility is that this version was already in
existence before this project. Since there is no textual evidence
so far that would confirm the latter, the former scenario appears

to be more likely.

1.2. Language

In the absence of any unequivocal textual evidence that would
confirm the hypothesis of Bellino and Mengozzi about a Christian
Arabic Vorlage of the Marvels, 1 find it preferable to regard this
work as an original Syriac composition. So far, there seem to be
no unambiguous linguistic or other markers that would allow us
to establish with certainty that it was translated from Arabic. The
heavy reliance on Muslim sources by its compiler, as well as the
appearance in the text of Arabic and Persian loan-words, cannot
be taken as decisive arguments in favour of it being translated as

a whole from either of these languages.>°

30 This, of course, does not preclude the possibility that some individual
units of the Marvels were translated from Arabic. This is relevant, espe-
cially, for those units that find close parallels in the works of Muslim
authors, but might also apply in the case of some explicitly Christian

units, such as the story of the ape-martyr (1.48).
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The language of the Marvels in all four of the textual
witnesses is standard Classical Syriac. However, it exhibits a
number of peculiarities: some of them reflect the influence of the
Islamicate cultural milieu, in which the work was produced and
circulated, while others bear witness to its socio-linguistic matrix,
as it exhibits the impact of the Neo-Aramaic dialect that was,
apparently, spoken by the compiler or, alternatively, by the
scribes who copied his work.

In what concerns the former aspect, it manifests itself in the
appearance of a significant number of Arabic and Persian loan-
words or calques. Given the nature of the work, many of them
are found among toponyms or references to natural phenomena:
the cities of Baghdad (1.43), Basra (1.49-50, 11.52), and Tus (1.43),
Qonya for Iconium (I1.12), Hejaz (1.22/11.17), Serendib for Sri
Lanka (I1.33, 1.51), the Sea of Qiilzam for the Red Sea (1.58/11.49,
I11.53), the fabulous tree of Waqwaq (1.42/11.32), the island Bartil
(1.64/11.58), the explicitly marked as ‘Persian’ gloss galim gos to
refer to the ‘ear-people’ (1.28/11.19). In addition to these, there
are also cases like the weight measurement unit qafiz (1.44/11.33),
the nouns hag and hagaye for ‘pilgrimage’ and ‘pilgrims’ (1.47),
and the ethnonym parangaya for a Frankish man (1.46/11.35).

In this regard, one should also mention the use by the scribe
of V of the Garshuni sign for marking the letter gamal, in order
to render the consonant g, absent from Classical Syriac, in cases
of such borrowed nouns and toponyms as hag ‘pilgrimage’ and
hagaye ‘pilgrims’ (1.47), Adurbayg, i.e., Azerbaijan (1.23), Bét DIig
(I1.24-25), Qatag (1.25). Yet, as the case of Hejaz spelled as v~

(I.22) demonstrates, he was not consistent in following this path.
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The same inconsistency characterizes the approach of the scribe
of L, who sometimes uses §amal, but more often does not.>!

The influence of everyday speech in the text of the Marvels
can be recognized, first of all, in the cases of phonetic spellings
of Classical Syriac words, such as ~a=ao as =san (1.17), or <\ 2 as
=\ (II.12). More interesting, however, are instances of the
intrusion of Neo-Aramaic vocabulary in the text or the use of
intratextual vernacular glosses to explain some Classical Syriac
words. As for the former, one could point out the Neo-Aramaic
spageé ‘jars’ used alongside the Classical Syriac giirne (1.5/11.5),
and the Neo-Aramaic gamesé ‘buffalo bulls’ used instead of the
Classical Syriac gamise (1.51). As for the glosses, one comes
across the Classical Syriac noun siisSmaneé ‘ants’ glossed with the
Neo-Aramaic sekwané (1.10). In a similar manner, the Syriac noun
gale ‘turtles’ is glossed with the Neo-Aramaic grayé (1.54/11.54).

At this point, it is difficult to establish with certainty
whether this Neo-Aramaic stratum belongs to the original text of
the work or whether it was introduced later, during the process
of its transmission by East Syrian scribes. However, because the
Neo-Aramaic noun spaqe, ‘jars’ in 1.5/11.5 is not marked as a gloss,
but appears as an organic element of the text in both recensions,

the former scenario seems entirely plausible.

31 Contrary to the scribe of V, he uses this letter to spell Hegaz (1.22),
galim gos (1.28), hag (1.48).
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1.3. Content

In what concerns the general structure of the Marvels, it is rather
simple, being made up of a sequence of units of varying length,
in which various wondrous objects or events are described. These
units are grouped roughly into three main parts, that is, the
marvels of the cities, marvels of the seas, and marvels of the
islands. This tripartite division is signalled in the title of
Recension I, as well as marked by additional paratextual means,
such as subheadings written in red ink.*? In Recension I, there
are two subheadings: ‘About marvels of springs and waters’
before 1.13, and ‘About marvels that are in the Eastern islands
and beyond’ before 1.28. Recension II, likewise, features two
subheadings: ‘About rivers’ before I1.8, and ‘Again, marvels in the
Eastern islands’ before I1.19. It should be noted that the content
of some of the units within the subsections marked by these
subheadings does not always fit their proclaimed subject.
Another paratextual feature of the work is the marker
‘marvel/marvels’, also written in red ink, that introduces most of
the textual units.

As one reads through the text of the Marvels, it becomes
apparent that its compiler derived this diverse material from a
wide range of sources, written as well as oral. It is, however, only

on rare occasions that he indicates the origin of individual units.

32 It should be pointed out that the scribes of all four of the manuscripts
of the Marvels resorted to the paratextual strategy of rubricated titles,
subtitles, and introductory words (‘a marvel’, ‘marvels’, ‘another’, and

others) in order to make it easier for readers to navigate the text.



18 Marvels

Thus, only in one case, 1.48, a written source, ‘the book of Mar
Basil’, that he used is explicitly mentioned (on this, see below).
In what concerns oral sources, the compiler discloses them more
often: by providing names of his informants, which include Jo-
seph, the brother of ‘Abdiso¢ of Elam (I1.12), a certain Anas
(1.40/11.31), Qiiryaqos of Mosul (1.41, 1.47), and Rabban Emman-
uel (I1.47), or by referring to them in general terms (‘merchants’
in 1.42, ‘they’ in 1.46 and 1.49). Yet, there might be even more
oral accounts, incorporated into our work, whose origin is not
made explicit by the compiler. One such case is, probably, the
cluster of four textual units dealing with the region of Bitlis in
Kurdistan (I1.24-27). Given the narrow territorial focus of these
units, as well as the fact that none of them seems to find close
parallels in the major Arabic and Persian paradoxographical or
geographical compositions, it seems justified to regard them as
the elements of local folklore that reached the compiler of the
Marvels not via literary sources, but through the process of oral

transmission. 3

1.3.1. Christian background

In what concerns the composition’s milieu and the confessional
identity of its author, there is no doubt that it was produced by a
Christian. Setting aside the fact that it is preserved in Syriac, the
language used during the Middle Ages exclusively by Christians,
the work features several distinctively Christian themes and

images.

33 Note that unit 1.25 features a local proverb.



Introduction 19

To begin with, one should point out Christian names of
several among the compiler’s informants, such as Joseph, the
brother of Mar ‘Abdiso‘ of Elam (I.12), the priest Qiiryaqos of
Mosul (I1.41, 1.47), and Rabban Emmanuel (I1.47).

In addition to that, one comes across several instances of
the compiler’s dependence on Christian written sources. There is
only one instance when he mentions explicitly a Christian work
used by him, that is, when he introduces the story about the ape-
martyr in 1.48 as coming from ‘the book of Mar Basil’ (i.e., Basil
of Caesarea). And indeed, this account has a very close parallel
in the Arabic version of the Questions of Basil and Gregory.>*
However, most of the Christian sources, on which our compiler
apparently relied, remain unnamed. Nevertheless, one can single
out at least two Syriac compositions that were likely used by him,
whether directly or indirectly.

One of them is the Syriac version of Pseudo-Callisthenes’s
Alexander Romance,® in which a number of units connected with
the figure of Alexander the Great find close parallels, such as the

scorpion-legged people (1.31/11.22), the people with dogs’ teeth

34 For the text and discussion, see Commentary below.

% Edited in Budge (1889). Of course, in its origin the Romance is a late
antique composition, usually considered to be authored by a non-Chris-
tian writer; for a general information, see Nawotka (2017). Its Syriac
version could be categorized as a Christian work only conditionally, in
the sense of it being produced and transmitted in the Syriac Christian
milieu. On reception of the Romance and popularity of the figure of Alex-
ander among Syriac Christians, see Gero (1993); Brock (2011); Kotar
(2013); Doufikar-Aerts (2016); Stoneman (2017); Nawotka (2018).
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(1.34/11.24), the headless people (1.35/11.25), the raven-like
people (1.37/11.27), the ass-legged people (1.38/11.28), the wolf
and leopard (I.53), Alexander and the two talking birds
(1.61/11.39), Alexander and the two talking trees (1.63/11.42), the
people with lions’ heads (I1.29), the horned serpents (I1.37), the
animal bigger than an elephant (II.38), Alexander and the
growing trees (I.40/1.62, 65), the partridge-looking bird (I1.41),
the half-human animal (I1.43), the animals attacking Alexander’s
troops (11.44), the threatening bats (II.45), the bird on a tree-top
(IL.46). It is noteworthy that all these parallels come from chapter
7 of the third book of the Romance, comprising the letter of Ale-
xander to Aristotle, in which the king describes his journey to
India.®®

Another written source that might have been used by the
compiler seems to be the Syriac Book of Natural Beings,* in which
several units dealing with rivers or seas find close counterparts,
such as the river Baetlas (1.13/11.18), the Sea of Reeds (1.14/11.9),
the place Ewriqos (I.15/11.10), the river that flows one day
during the week (1.16/11.11), the river that flows on the Sabbath
(1.19/11.14), and the river of sand (1.20/11.15).

3 This section of the Romance played an important role in the develop-
ment of paradoxographical tradition in medieval Europe, where it often
circulated as an independent work. See Zuwiyya (2011, 17, 322-23);
Kim (2017).

%7 Edited in Ahrens (1892), it is a medieval naturphilosophical compila-
tion, comprising 125 chapters, about one-third of which come from the

Syriac version of the Physiologus.
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It should be emphasized, however, that in the case of
neither the units that find parallels in the Alexander Romance nor
those that are similar to the Book of Natural Beings is there
unambiguous evidence of direct textual dependence of the
compiler of the Marvels on either of the two written sources. A
most likely explanation for this textual dissimilarity is that
material from the two works reached the compiler by way of oral
transmission, hence the concise character of many such units in
comparison with the original passages.

Furthermore, the text of the Marvels features several
references to Christian religious beliefs or practices. One should
point out such cases as the mention of hnand, the mixture of
blessed oil, water, and dust from the tombs of saints (1.18/11.13),
and the mention of Antichrist (I.64/11.58). However, the most
striking expression of the Christian background of the work’s
compiler is found in two grotesque stories, one following the
other in units 1.47 and 1.48.

The former story (i.e., 1.47) is, perhaps, the most unusual
apologetic attempt to affirm the primacy of Syriac as the
primeval language. The notion of Syriac primacy is old and goes
back to Late Antiquity, found in such Syriac works as the Cave of
Treasures.*® The compiler of the Marvels or, to be more precise,
the source he used for this unit, offers a novel argument in
support of this idea, by presenting the account of a child who
grew up alone in the desert while suckling on the breast of his
dead mother and who, when brought back to human society by

his father, started to speak Syriac. Typologically, this argument

38 See Rubin (1998); Moss (2010); Minov (2013, 165-75).
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follows the pattern established already in Greco-Roman anti-
quity, in the famous story recounted by Herodotus (Hist. 2.2)
about an experiment conducted by the pharaoh Psammetichus,
who had ordered that a couple of new-born children be brought
up without a person speaking with them, in order to see what
would be the first words they speak and, thus, establish what
nation is oldest in the world. The story in 1.47 employs a similar
logic while embedding it within the grotesque narrative
framework, where a half-decayed corpse is able to breastfeed.

An equally bizarre account in unit 1.48 explores another
important Christian theme: the notion of baptism as a primary
marker of belonging to the community. It does so by telling a
story of the martyrdom of the offspring of a woman and an ape.
Longing to become a full member of the Christian community,
but denied the sacrament of baptism by the bishop on account of
his ambiguous status, the half-human protagonist of the story
finds an alternative path to obtain his goal, by inflicting on
himself voluntary martyrdom and, thus, being baptized by his
own blood. Much like the previous story, this narrative continues
the late antique tradition of the Christian understanding of
martyrdom as the second baptism, but does so by resorting to
grotesque imagery.

These two stories serve as an excellent example of how the
rhetoric of monstrosity and grotesque narrative conventions
typical of Islamic ‘aga@’ib literature were appropriated by Syriac
Christians and employed to convey distinctively Christian
messages of the Syriac language as an essential identity marker

and of the crucial role of baptism as a sine qua non for belonging
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within the Christian community. Regardless of the original
context of these stories, the compiler’s decision to include them
in his compilative work bears witness to the importance of the
issues they problematize in the milieu in which the Marvels were

composed and circulated.
1.3.2. Muslim background

Alongside the Christian elements, the text of the Marvels exhibits
numerous traces of indebtedness to the Muslim geographical and
literary tradition. Most significant among them is the choice of
the literary form itself, as indicated explicitly in the work’s title.
The Syriac plural noun tedmrata in the title of our work
corresponds to Arabic ‘aga’ib ‘marvels, wonders’ that appears in
the title of many works. The title of the Marvels, thus, evokes
titles of such Arabic compositions as ‘Marvels of India’ (‘Aga’ib
al-Hind) by Buzurg Ibn Sahriyar and ‘Marvels of the Sea’ (‘Ag@’ib
al-bahr) by several other authors, which are listed in the Fihrist
by Ibn al-Nadim (10th ¢.).**

It should be pointed out that, so far, there is no compelling
evidence proving that the Marvels as a whole was derived from
any of the Arabic or Persian paradoxographical compositions that
are known to us. One cannot, however, rule out entirely the
possibility that such a composition existed and was available to

the Christian compiler of our work. In that regard, Ibn al-Nadim

% Cf. several works entitled ‘Marvels of the Sea’: Fihrist 3.1 (by Hi$am
al-Kalbi), 3.3 (by Abii al-‘Anbas al-Saymari and by Ibn al-Sah al-Tahiri);
ed. Sayyid (2009, 1.2:305, 468, 472).
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provides us with an interesting testimony. He opens a brief
section dealing with ‘aga’ib works in chapter 8 of his catalogue

with the following report:
There is the book known as The Book of Sahr al-Magribi,

which was written by ...*° It contains thirty stories: ten
about the wonders of the land, and ten about the wonders

of the dawn, and ten about the wonders of the sea.*!

There are two noteworthy details in this concise description
of an apparently lost work. First of all, like the Marvels, it is a
relatively brief and simply organized composition. Second, it had
a tripartite structure, similar to what we see announced in the
title of the Marvels. Moreover, its ‘the wonders of the land’ section
corresponds to ‘the marvels of the great cities’ in the Marvels,
while ‘the wonders of the sea’ part corresponds to ‘the marvels in
the Eastern islands’. Of course, these similarities are not specific
enough to presume that the Marvels was modelled after the lost
book of Sahr al-Magribi. The testimony of Ibn al-Nadim is still
significant, however, as a witness that, alongside extended and

sophisticated ‘aga’ib compositions, such as the works of Buzurg

0 The manuscript has a blank space at this point, indicating, probably,
that Ibn al-Nadim intended to add the name of the book’s author later.

“ Fihrist 8.1: 3% e gy ... adlly (el po O o OST ay

Pl Slme B Baeg Bl e B Baey I e B sae tluas; ed.
Sayyid (2009, 11.1:332); trans. Dodge (1970, 2:724). The reading sahara
‘dawn’ is somewhat problematic in this context. Cf. ed. Fliigel (1871-

1872, 308), who gives instead the noun Sagara ‘tree’.
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Ibn Sahriyar or Zakariya al-Qazwini, there existed more modest
representatives of this genre, which offered not much more than
a simple catalogue of the wonders of nature and culture.

The presence of a significant number of Arabic and Persian
loan-words or calques in the vocabulary of the Marvels has
already been discussed above. In addition to these cases, one
comes across many parallels between geographical and mytho-
logical traditions incorporated into our work and the works of
Muslim authors. Most of them come from geographical or
paradoxographical works, such as Kitab al-masalik wa-lI-mamalik
by Ibn Hordadbeh,** Ahbar al-sin wa-l-hind by Abi Zayd al-Sirafi,*
‘Aga’ib al-hind by Buzurg Ibn Sahriyar,** ‘Aga’ib al-mahliiqat by
Zakariya al-Qazwini,*® and some others. Sometimes these paral-

lels can be narrowed down to particular works or authors, such

42 Cf. the descriptions of Alexandria and its lighthouse (I1.2-3/11.2-3),
the mirror in Alexandria (1.4/11.4), the lighthouse of brass (1.5/11.5), the
wall between the Caspian and Mediterranean seas (1.7/11.7), the city
with seven gates (1.8), the brass columns in Egypt (1.9), the brass horse-
man in Andalus (I.10), the pyramids of Egypt (I.11), the raining place
Matlaya (1.21/11.16), the rain in Hejaz (1.22/11.17), the tree climbers of
Serendib (I.33), the buffalos of Serendib (I1.51), the bull-fish (I.60), and
the island of Antichrist (1.64/11.58).

4 Cf. the stories about the big fish (1.58-59/11.49-50), and the fish
called ‘sea-locust’ (I1.53).

* Cf. the stories of the giant fish and sailors (1.58/11.49), the bridge
made from the fish rib (I1I.52), and the whale stranded ashore (I1.57).

45 Cf. the descriptions of the river in Azerbaijan (1.23), and the various
kinds of human monsters (1.28/11.19, 1.30/11.21, 1.34-36/11.24-26).
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as the story about a child raised by a dog (1.49), which finds a
very similar account in Kitab al-hayawan by al-Gahiz. Some of
them, however, such as the image of the legendary insular tree
of Waqwaq (1.42/11.32), are attested in such a diverse range of
Arabic and Persian sources, that any attempt to establish the
exact source used by our compiler would be impossible.

Especially remarkable are rare occasions when the com-
piler of the Marvels introduces Islamic religious vocabulary or
traditions. In what concerns the former, he uses the Arabic loan-
word hag and its derivative hagaye to refer to ‘pilgrimage’ and
‘pilgrims’, respectively, in 1.47. As for the latter, in 1.64/11.58, he
represents Antichrist by locating him on the island of Bartil, full
of sounds of musical instruments. In doing so, he follows Muslim
conventions about the corresponding eschatological figure of
Daggal, who is often represented in Arabic sources as chained to
a mountain on a distant island in the sea.

It remains an open question as to how exactly the Syriac
Christian compiler of the Marvels became acquainted with this
rich assortment of Muslim geographical and anthropological lore.
Although the possibility of his dependence on some specific
‘aga@’ib composition cannot be ruled out completely, it does not
seem particularly likely, as I was unable to discover an Arabic or
Persian work that would contain all these traditions. A more
plausible scenario, thus, is that he culled these traditions while
perusing a number of existing Muslim geographical and para-
doxographical works, such as those by Ibn Hordadbeh or al-Qaz-

wini, and reworked them according to his taste, as he rendered
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this material into Syriac.*® At the same time, a possibility of the
oral transmission of at least some of these traditions, which one
can easily imagine becoming a part of the folklore of the Islami-

cate world, should also be taken into consideration.

1.4. Date and milieu

The anonymous and compilative character of the Marvels makes
the task of determining the date of its composition particularly
challenging. The terminus ante quem of ca. 1680, provided by the
date of the oldest textual witness in which it is attested (i.e.,
Borgia sir. 39), could be pushed to a somewhat earlier date, given
the fact that this manuscript does not present an autograph. The
terminus post quem is, however, much more difficult to establish.
Such linguistic markers as the appearance of a gloss in New Per-
sian (1.28/11.19) and the mention of a Frankish man (1.46/11.35)
certainly point to a post-Crusader period. Moreover, the story
about the victims of the ‘great plague’ in Basra (I.49) might
indicate the time after the onslaught of the Black Death in the
middle of the fourteenth century. At the moment, the period
between the fifteenth and the first half of the seventeenth century
appears to be the most plausible time of the work’s composition.

In what concerns the milieu, from which the composition
originates, it may be said with a fair degree of confidence that it

was produced by a member of the East Syrian Christian

¢ For examples of the use of Muslim Arabic works on natural science
by such Christian authors of ‘Syriac Renaissance’ as Barhebraeus and
Jacob bar Shakko, see Takahashi (2004, 293-97; 2002; 2006).
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community, most likely, in Northern Mesopotamia. As for a more
exact location of the place where the compiler of the Marvels
might have carried out his work, it cannot be established with
absolute certainty. It should, however, have been one of the
urban centres, where a literate member of the East Syrian com-
munity might be exposed both to Arabic (and/or Persian) Muslim
culture as well as to oral traditions from such regions as Central
Anatolia (cf. I.12), Kurdistan (cf. 1.24-27), and the Persian Gulf
(cf. 1.40). In a manner of speculation, a city like Mosul, the
commercial hub of north-eastern Iraq, seems to be a likely option.
In that direction points also the fact that one of the compiler’s
informants, the priest Quryaqos (1.41, 1.47), is said to be a native
of this city. However, other cities with significant East Syrian
communities, such as Alqo$ or Urmia, cannot be ruled out

completely.
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Marvels

2.1. Sigla and Conventions

[...]

indicates emendations or extended abbreviations in the
Syriac text; in the English translation, indicates render-

ings based on emendations or variant readings;

indicates readings that are added in the margins or

between the lines of the main text;

indicates folio numbers of Syriac manuscripts;

..D indicates a supplied word or words;

Manuscripts

B1 Berlin, Staatsbibliothek zu Berlin, Orient. quart. 802
(Berlin Syr. 59);

B2 Berlin, Staatsbibliothek zu Berlin, Sachau 118 (Berlin
Syr. 86);

L London, British Library, Or. 4528;

Vatican, Biblioteca Apostolica, Borgia sir. 39;

For the sake of readability, I have chosen to reproduce the origi-

nal text of the Marvels with the standard and non-confessional

Estrangelo typeface, most commonly used in academic editions
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of Syriac texts. Another editorial decision was to omit vocaliza-
tion, which in all four manuscripts is partial and does not seem
to deviate in any significant manner from the standard rules of
Classical Syriac grammar. The vocalization was retained, how-
ever, where it could be of importance for establishing correct pro-
nunciation or meaning of words, as in the case of toponyms,
proper names, and rare or corrupt forms. Those who are inter-
ested in the vocalization can easily access it directly in the fac-
similes of the manuscripts, reproduced in Appendix (B1, B2) or
available online (V).

The text of the Marvels is presented as divided into separate
units. This division, meant to facilitate analysis of the work’s con-
tent and comparison between the two recensions, is based on the
rubricated words, such as ‘a marvel’, ‘marvels’, ‘another’, etc.,
which introduce many of the units in the manuscripts or, when
they are absent, on the content of the units.

For transcribing Syriac, I use a slightly modified version of
the simplified system of transcription that was outlined by Sebas-
tian P. Brock and adopted by the Library of Congress.' Unless
specified otherwise, all translations of Syriac and Arabic texts in

the commentary part are mine.

! The description is available online at

https://www.loc.gov/catdir/cpso/romanization/syriac.pdf.
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2.2. Recension I: Text (V)
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2.2. Recension I: Translation

Again, with God’s help, I write down marvels that are

found in the great cities and in the seas and on the islands.

Alexander built a city of brass on some island in the
country of Andalus, the width of which is four months.
And he placed many treasures in it. And it is a great and

sealed city, and there are no gates in it.

Alexandria and Rome were built over a period of three
hundred years. And they (i.e., the inhabitants) were not
able to walk in their midst during the daytime, (but
only) when their eyes were covered with black veils so
that they would not be dazzled by the exceeding white-
ness and splendour and rays and adornments and build-

ings of the city.

And there was in the city of Alexandria a lighthouse that
was built upon dew? of glass. And there were six hundred

thousand Jews in it, besides other countless nations.

And there was in Alexandria a mirror that was hung on
the top of the lighthouse. And anyone who would sit un-
der it would see the city of Constantinople and every

ship that was going out of it into the sea.

2 Arabic version: ‘hill’; Neo-Aramaic version: ‘mountain, hill’.
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5 And in a certain place, there is a lighthouse?® of brass,
and on its top a horseman of brass. And on the day of
their festival, the water flows forth from this lighthouse.
And all the people who are assembled there drink from
it and water their cattle and fill all the jars they have
with them and the vessels that are there. After the festi-
val, the stream of water ceases and no longer flows as it

used to.

6 And there is a city that has seven walls, one within the
other. And between one wall and the other, there are
seven miles. And every three miles is one parasang. And
between one wall and the other, there are orchards, and

rivers, and vineyards, and canals, and mills.

7 There is a wall that the kings built from the Sea of the
Khazars (i.e., the Caspian Sea) to the Sea of Syria (i.e.,

the Mediterranean Sea). (Its) length — eight days.

8 A marvel: [There is] a certain city, which is a great city,
that has seventy gates. And the city was built of brass
and iron. And four great rivers flow forth from beneath

the king’s throne.

% Or ‘minaret’.



36 Marvels

Mris0 A\ O piaor aids <am du <hiasah
e < aom @aldo ~rady <iman o\ o lay
e o o\ mdal o <imaoy ~duian

om endadn o dwdla i\ or mala (< aam
B A AL A7 V-AY

.aduiaos e Qo Pl KA is <am dure . <hiasah
~\Are Mo Ky <amam AN Suady <raos as <ria
~daar dmla <am duls imwa i I o e
m) (.ml: am ~ria A jasg s AP ISR T

t_‘z)&\ dura ~=I0Ax e |f01. 112r| Am .<isar.ax.

@A W LIS eIt A iS dura dhiaoad
Ssdhao A IS SIR aud@o AT AN o
@ms dury ~alm la <is m @us (e aas A
Ms > duowra LiQaeN0 mosins < s>

.m&haoias =\ e =\ ~=ls gy <Al Lamlaa

L =% aam [aam 9d

L ~ois cqim ~ashy wdudora .nsues [oasu | Lo ealls [\ e
L waduian [waduiaoy | L om. [er 10a

L om. [=1éixr w1 cam 10e

L paom [nin ot sy 11b L du~ [dua 1la
V Added in superscript [\ 11d

10

11
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9 A marvel: In the land of Egypt, there were columns, and
on the top of each column brass chains. And the water
dropped from the places of the chains until halfway
down the column, but it did not pass below the midpoint

of the column. And drops did not stop day and night.*

10 A marvel: In the land of Andalus, that is Qornetos, there
was a brass horseman riding a brass horse. And his hand
is stretched out, as of someone who beckons and says,
‘From now on, there is no inhabited place’. And the ants,
that is Sekwane,> that are there devour everyone who

passes beyond that horseman.

11 A marvel: In the land of Egypt, there is a building whose
length is four hundred cubits; and its width is four hun-
dred cubits. And there is written on it, ‘We built this
building. Every king who has the power in himself, let
him pull it down!” And to destroy is easier than to build,

but all the kings of the world are not able to pull it down.

*L add. ‘And the places of that water are green’.

® Le. Neo-Aramaic adix ‘ants’.
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12 Marvels: Joseph, the brother of Mar ‘Abdi$o¢ of Elam,
told us that he saw a man in the city of Qonya. And that
man was a Greek,® and he had seven thousand gardens,
bought with his money from the [inheritance]” of his
parents. And each garden has its own wall that sur-

rounds it, and no garden overlaps another.

About marvels of springs and rivers.

13  There is a river that is called Baetlas. Its waters flow to
the sea for three hours from the beginning of the day.
And its flow stops for three hours, and the place of its

flow dries up.

14 A marvel: The Sea of Reeds:® when a man or an animal
falls into it, as long as he is alive and there is breath in
him, he floats upon the water. But when he dies, he sinks

in the water.

15  Marvels: And in the sea, there is a certain place that is
called ’Ewriqos. It flows and stops three times during the
day, and its flow pauses for three hours. [Its depth] is
five hundred cubits. And afterward, it withdraws until

the dry land appears.

¢ Lit. ‘Roman’.
7 While the manuscript has ‘abundance’, the emendation follows the

reading & 4! ‘inheritance’ of the Arabic version.

8 In this context, the Dead Sea.
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16  Marvels: And there is a river in Syria that flows one day
during the week, and its waters increase. And during the

other six days, they stop until the dry land appears.

17  Marvels: There is a well in the land of Knigar that brings
forth water and salt and naphtha (i.e., crude oil). And
[when] the water stops in a pool, the salty waters flow
forth and turn into sweet and white salt, and it has nei-
ther taste nor smell of naphtha. And the naphtha re-
mains in its place in the pool, while there is no (more)

taste of salt in it.

18 A marvel: In the country of Piistidar, there is a spring in
a stone that runs blood. And its smell and taste and
stench are [like those of blood]. And it flows and dries
up and turns into red dust that has no taste or smell of
blood. And they take from it hnana.

19  Marvels: There is a river in the country of Sparé that
flows on the day of the Sabbath and stops on the remain-

ing days.®

20  There is a river that flows entirely with dry sand without
(any) water. And neither man, nor animal, nor ship can
cross it. And on the day of the Sabbath, its flow stops.
And (people) see the place of its flow in the direction of
the West.

°L add. ‘In Azerbaijan, there is a river from which waters flow, and dry

up, and turn into stones’. (= 1.23)
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Marvels: In the country of Romans, there is a place on
the Sea of the Khazars (i.e., the Caspian Sea), which is
called Matlaya. It does not stop raining there, in winter
as well as in summer. And they cannot even store crops,

unless inside the houses.

Marvels: In the country of the South and of the Hejaz, it
rains during the whole [summer], and it is summer in

the winter.

Marvels: In Azerbaijan, there is a river from which wa-

ters flow, and dry up, and turn into stones.

Marvels: In the city of Béet DIig (i.e., Bitlis), in the vicinity
of a town called ‘Amas, there is a small fount on the sea-
shore, and it flows with water that is red and sour like
strong vinegar. And it has a sharp taste, and its colour is
like (that of) [minium]. And it flows and runs into a

river, and those red waters become stones and pebbles.

Marvels: In the place called Panor, between Hizan and
Bét DIig, there is a mountain whose top measures one
parasang. And it has ascents on both sides, and beneath
both of them there is a sort of fount, and from it, a river
comes out and waters one of the sides of the mountain.
Beginning with Nisan, it comes out and waters the side
of Bét Dlig, the place called Tatiq, while (on) the other
side they are afflicted by thirst the whole [summer]. And

[from Teshrin], the river stops, and its fount dries up.
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And it comes out on the other side of the mountain, in
the territory of Hizan, in the place called Qatag. And it
flows (there) the whole winter, but they do not benefit
at all from it. And the locals have a proverb about it, and

they say, ‘Gain in Tatiq, and loss in Qatag’.

Marvels: [In] the town of Taton in the country of Bét
Dlig, there is a sea in the vicinity of the town. And in the
midst of the sea, there is a fount of sweet-water, and it
is close to the dry land. And the staff of one of the shep-
herds fell into that fount, and it came out in the water

spring in a different country, located ten days afar.

Marvels: Again, in the country of Bét DIi§, in Taron, there
is a deep and narrow river. And in this river, there is a
wide place, like a pond, and in the middle of that place
a small island, and it floats upon the surface of the water.
And on Fridays, that island raises above the water and
comes and stops at a deep place. And people cross over
it as if upon a bridge for nine hours. And then the island
returns to its place. And if a man comes upon it, he stays
in his place until the next Friday, when it rises up again
to that place, and he crosses and leaves. And that river
is called ‘[the River] of Sin’.
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On marvels that are in the Eastern islands and beyond.

On a certain island, there are people who have long and
wide ears that cover them from their heads to their [feet]
instead of a cloak. And in Persian, they are called galim
g0s.

Marvels: In the Eastern islands, there is an island called
Karnas, and on it, there are dog-people, whose males are
like dogs. And when enemies approach them, they enter
and swim in the river, which is there. And they roll in
the sand, so that it would serve [them] instead of ar-
mour; and neither arrow, nor spear, nor sword can reach
them. And if a regular man would cleave to their women

by way of intercourse, he dies immediately.

Marvels: And in the desert of the Arabs, there are people
who have fat tails, like those of sheep. And when they
see [a man], they flee from him. And the Arabs of that

country eat them.

Marvels: The people whose legs are like the legs of scor-
pions went out against Alexander, and they had three'°

digits on each leg.

10 <Gix’ in L and B1 in I1.22.
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Marvels: There is an island whose inhabitants eat people
while they are still alive. They do not slay him, but cut
his throat and eat him while he is alive, without roasting
or boiling. And the island is called Klamis;!' they eat
people there.

Marvels: In Serendib (i.e., Sri Lanka), there are people
who climb the tall trees without putting their feet on the

trees.

Marvels: Alexander saw people who have teeth like those

of dogs.

And moreover, he saw people with their head and their

mouth and their eyes on their chest.

And there are people whose thighs and legs are like long
straps, because there are no bones in their thighs. And
they are called ‘strap-feet’. And they cast their legs upon
the pear trees that they have there, and climb with their
help like a man who climbs with a rope, and eat the fruit
of the trees. And when they see a human, they jump and
seize him and mount on his shoulders. And they twist

their legs around his shoulders and strangle him.

11 Balos in L and B1 in I1.23.
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Marvels: And there are people whose appearance is like
the appearance of ravens, and they throw stones and
sticks straight at men. And they killed many from the

army of Alexander.

And there are people whose legs are like the legs of an
ass, whereas the rest of their limbs are like those of hu-

mans.

Marvels: And there are people in the East who have no
hair whatsoever, and neither eyebrows nor eyelids. And
when the sun shines upon their faces, they enter the wa-

ter because of the sun’s heat for as long as nine hours.

Marvels: The man called Anas told us that he saw on the
island of Ki$ a man who from his chest downwards had
one body and one belly, and (upwards) from his chest —
two heads and four arms. And they were quarrelling
with one another about the inheritance of their father.
And when one of them died, his body remained hanging
upon his companion for three days, and that other side
(also) died.
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41  We have been told by the priest Qiiryaqods of Mosul, a
merchant, ‘When we were sailing on the sea towards
Myatal, we saw a big rock in the midst of the sea, and
upon it an old man, [good-looking], fair-bearded (and)
naked. And when we saw him, we thought that he es-
caped a shipwreck. And we brought the ship near him
so that he might get down to us. And when he saw the
ship, he struck the rock and laughed. And he threw him-

self into the sea and swam and got away’.

42  Marvels: The merchants say that on the islands, there are
trees that bear humans and birds, and life is breathed
[into them]. And it is called the tree of Bagawas.'? And
when they fully develop, they fly away and leave. And

they say that a beast comes out of the sea and eats them.

43  Marvels: A certain man got married in Baghdad, and he
took his wife and went to Tos (i.e., Tus). And his wife
became pregnant, and the fetus remained in her womb
twenty-four months. And when she gave birth, the infant
had teeth.

44  Marvels: A certain woman, then, gave birth to sixty chil-
dren in thirty-five times. And every year, she would mis-
carry once and again. They would say, ‘She gave birth to

a kor of children’, because one kor contains sixty gpize.'?

2 Waqwagq in B1 in I1.32.

13 Both kor and gpiza are measures of capacity.
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Marvels: A certain woman gave birth to twenty children

in five pregnancies, and all of them lived.

Marvels: They say about a certain Frankish man (that)
his wife bore him seven children in one womb, and all

of them lived.

Marvels: We have been told by the priest Qtiryaqos of
Mosul that a certain man went on a pilgrimage together
with his wife. And when they reached the middle of the
way, his wife died in childbirth. [And that] man took
[him (i.e., the new-born baby) and his mother and put
them] in some hidden place in the desert. And he said,
‘When I return, I will take [the baby] with me’. And
when the pilgrims returned from the pilgrimage, they
went by another road. And after seven years, he again
went on the pilgrimage, and he went on the way to that
place. And he found the dead woman, her lower half-
decayed and her upper half with its flesh unchanged and
uncorrupted, and upon her the child sucking milk from
her breasts. And when the child saw him, he fled away.
And the father became inflamed with love for his son,
and he ran after him and caught him. And when they
brought him into the church, he recognized the Syriac
language. They say that the first language in which God

spoke to Adam was indeed Aramaic, that is Syriac.
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Marvels: It was told in the book of Mar Basil that in the
city of Callinicum a certain woman had slept with an
ape. And she got pregnant and gave birth to a male
child, whose whole body was like that of an ape, and
(his) face (was) like a human face. And he used to go
to the church and listen to the divine scriptures. And
after twenty years, he sought baptism, but they did not
baptize him. And there was a great debate on this ac-
count: some said that he should not be denied baptism,
while some said he is not worthy of baptism. And Dio-
nysios, the bishop of Athens, said, ‘I will not baptize the
likenesses of unclean beasts!” And everyone agreed with
his word. And when the king Tiberius came to the city of
Callinicum, he requested from them to sacrifice to demons
and idols and graven images. And that misshapen one
came and stood before the king, and said, ‘I am Chris-
tian, and I worship Christ’. And the king became angry
and ordered that they should beat him and inflict upon
him tortures and lacerations and blows. And the king
cried out and in a fiery rage said and ordered, and they

brought pitch and brimstone and boiled them together.
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And they took the ape’s son and threw him into it. And
he proclaimed and said, ‘I am Christian, and I worship
Christ!” And he cried out and said, ‘Our Lord Jesus
Christ, Let this cauldron be for me a baptismal font and
instead of baptism!” And all the Fathers said that he will
be counted as a believer on the day of resurrection and
will inherit the kingdom of heaven together with mar-

tyrs, confessors, and righteous ones.

Marvels: They told us that in the city of Basra, there was
a great plague. And a certain man saw a bitch entering
through a hole into a house in which no people were left
after the plague. And he followed her and saw a small
child, crawling on his hands [and his legs]. And he came
and stood up before the bitch and sucked her milk. And
he took that child and raised him, and they used to call
him ‘Son of a Bitch’.
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Marvels: And at that time, twenty thousand people died
in Basra on one day. And a certain man from among the
citizens took date stones, (and) whenever biers of the
dead would pass, he would throw a stone into an earthen
jar. And he would count them in the evening. And their

number came to twenty thousand people.

Another: In Serendib, there are large buffalo bulls that

have no tails.

Another: There is a mountain, [whereon there are] de-

vouring snakes.

Alexander saw a wolf and a leopard, whose tails were

like the tails of scorpions.

Another: In the sea, there are turtles, that is graye,'* each
of them twenty cubits in circumference. And they have

one thousand offspring each in its belly.

And there is in it a fish there that looks like a camel.

! Le., Neo-Aramaic »3a ‘turtles’.
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Another: In the Western sea there are two islands. On one
of them no one dies at all. And when his body wears out,
and his strength fails, and he hates his life, his people
take him and bring him to the other island. And when

he reaches that other island, he dies at once.

Marvels: In India there is an island where, on any day
when they need rain, they raise their hands to heaven

and beseech God, and the rain comes to them at once.

Marvels: In the Sea of Qiilzam there is a fish whose length
is two hundred cubits. The sailors are afraid of it, and
when they see it, they strike a piece of wood, and it hears

the sound of wood and flees.

There is in it a fish whose length is two hundred cubits.
And in the belly of this fish there is another smaller fish,
and in the belly of the other (fish) four fishes, one inside

of another, like the peels of onion, one inside of another.
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60  And there is in it a fish that looks like a bull that gives
birth and suckles. And they make [shields]*® from its skin.

61  Marvels: Alexander saw two birds whose appearance was
like the appearance of humans, and they were talking
like humans. And they related the death of the king Al-
exander and everything that is going to happen. And
they reproached him for his covetousness, that he is not

satisfied in his life with the world.

62  And again, Alexander saw two trees that grew shorter

from the morning until evening.

63 And again, Alexander saw two great trees, and they
spoke like humans. And one of them talked to him in the
Greek language, and another in the Latin language. And
they made known to him about his death. And he re-

turned from there and died.

64  Anisland called Bartil: the sound of singing and tambou-
rines and [timbrels] is heard there during the whole
night. And the people from among the locals say that
from there will come the son of perdition, who is Anti-

christ. 6

15V ‘bolts’; L ‘clothes’. The emendation follows the reading of B1 in
I1.51.

6L add. ‘Marvels: And there is a river in Syria that flows one day during
the week, and its waters increase. And during the other six days they

stop until the dry land appears’ (= 1.16).
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And again, Alexander saw trees that grew taller from the
morning until midday and grew shorter from midday un-

til evening time.

Completed are the marvels, and glory to God. Amen.
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2.3. Recension II: Translation

Again, I write down the marvels that are found in the great

cities.

Alexander built a city from brass in the country of An-
dalus on some island, the width of which is four months.
And he placed many treasures there. And it is a great

and sealed city, and it has no gates.

Alexandria and Rome were built over the course of three
hundred years. And for seventy years, their inhabitants
were not able to walk in their midst during the daytime,
(but only) when their eyes were covered with black
veils, so that they would not be harmed by the exceed-
ing whiteness and splendour and rays and adornments

and buildings of the city.

And there was in Alexandria a lighthouse that was built
upon a dew of glass. And there were six hundred thou-

sand Jews in it, besides other countless nations.

And there was in Alexandria a mirror that was hanging
on the top of the lighthouse. And every one who would
sit under it saw the city of Constantinople. And they

would see every ship that went out of it by sea.
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5 And there is in a certain place another lighthouse'” of
brass, and on its top a horseman of brass. And on the
day of their festival, water would flow from this light-
house and all the people who were assembled there,
would drink from it and water their cattle and fill all the
jars they had with them and the vessels that are there.
And after the festival, the stream of water ceases and

does not flow anymore as it used to.

6 There is a city that has seven walls, one inside another,
and between one wall and another seven miles. And
every three miles is one parasang. And between the
walls: orchards, and rivers, and vineyards, and chan-

nels, and mills.

7 There is a wall, which the kings built from the Sea of
the Khazars (i.e., the Caspian Sea) to the Sea of Syria
(i.e., the Mediterranean Sea). (Its) length: eight days.

On rivers.

8 The river called Ba’tlas: from the beginning of days, its
waters flow to the sea for three hours. And its flow stops

for three hours, and the place of the flow dries up.

7 Or ‘minaret’.
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The Sea of Reeds:'® when a man or animal falls into it,
as long as he is alive and there is breath in him, he
floats upon the water, but when he dies, he sinks into

the water.

In the sea there is a place called ’Ewriqos. It flows and
stops three times during a day. And its flow rises for
five hundred cubits in one hour. And afterward, it with-

draws until the dry land appears.

There is a river that flows one day during the week, and
its waters increase. And during the other six days, they

stop until the dry land appears.

In the land of Kanilaz, there is a well that brings forth
water and salt and naphtha (i.e., crude oil). And when
the waters stop in a pool, the salty waters flow away,
and there remains sweet and white salt that has neither
taste nor smell of naphtha. And the naphtha remains in
its place in the pool, while there is no (more) taste of

salt in it.

In the country of Pisti, there is a spring in a rock that
flows with blood, and its smell and taste and stench are
like those of blood. And it flows and dries up and turns
into red dust that has no taste or smell of blood. And

they take from it hnanad.

18 In this context, the Dead Sea.
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In the country of Sparé, there is a river that flows on
the day of the Sabbath and stops on the remaining days.
And it is called the ‘Sabbatical river’.

In the country of Persia there is a river that flows with
dry sand, without any water. And neither man nor ani-
mal nor ship is able to cross it. And on the day of the
Sabbath, its flow stops. And (people) see the place of its

flow in the direction of the West.

In the country of Romans, (there is) a place on the Sea
of the Khazars which is called Matlaya. It does not stop
raining there, in winter as well as in summer. And they

cannot even store crops, unless inside the houses.

In the country of the South and of the Hejaz, it rains
during the whole summer, and in winter it is summer.

Summer there is winter and winter is summer.

In the country of Bét DIiS, in the vicinity of the town
called ‘Ams, there is a certain small spring on the sea-
shore, and it flows with water that is red and sour like
strong vinegar. And it has a sharp taste, and its color is
like that of minium. And it flows and runs into a river,
and the course of those red waters is (made of) stones

and pebbles.
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Again, marvels in the Eastern islands.

On one island, there are people who have long and wide
ears that cover them from their head to their feet in-
stead of a cloak. And they are called ‘ears’. In Persian,

they call them glim gos.

There is one island called Karnas, and on it, there are
dog-people, whose males are like dogs. And when ene-
mies approach them, they enter and swim in the river
which is there. And they roll in the sand, which serves
them instead of armour, so that neither arrow nor spear
nor sword can reach them. And if a regular man would
cleave to their women by way of intercourse, he is go-

ing to die immediately.

And in the desert of the Arabs, there are people who
have fat tails like those of the sheep. And when they see
humans, they flee from them. And the Arabs of that

country eat them.

It appeared to Alexander (that) there are people whose
legs are like those of scorpions, and they had six digits

on each leg.

There is an island whose inhabitants eat people while
they are still alive. They do not slaughter him, but cut
off his flesh and eat him while he is alive, without roast-

ing or boiling. And the island is Balos.
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Alexander saw people whose teeth are like the teeth of

dogs.

And moreover, he saw people who have no head, and

their mouths and eyes are on their breasts.

And there are people whose thighs and legs are like
long straps because there are no bones in their thighs.
And they are called ‘strap-feet’. And they cast their legs
upon the great pear trees that they have there and go
up with their help, like a man who climbs with a rope,
and eat from the fruit of the trees. And when they see a
human, they jump and seize him and mount on his
shoulders and twist their legs around his shoulders and

strangle him.

And there are people, whose appearance is like that of
ravens, and they throw stones and sticks directly at

men. And they killed many from the army of Alexander.

And there are those, whose legs are like the legs of an
ass, while the rest of bodily members are like those of

humans.

And there are people whose heads are like the head of

a lion, and they have scaly tails.
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30 And there are smooth (i.e., hairless) people in the East,
and they have no hair whatsoever, neither eyebrows
nor eyelids. And when the sun shines upon their faces,
they enter the water from the sun’s heat for as long as

nine hours.

31 The man called Anas told us that he saw on the island
of Ki§ a man who had above his breast two heads and
four arms, and below his breast one body and one belly.
And they were quarrelling one with another about the
inheritance of their father. And when one of them died,
his body remained hanging upon his companion for

three days, and then that other side also died.

32 There are trees in the islands that bear humans and
birds, and life is breathed into them. And it is called the
‘tree of Waqwagq’. And when they fully develop, they fly
away and leave. And an animal comes out of the sea

and eats them.

33 A certain woman gave birth to sixty children in thirty-
five pregnancies. And every year, she would miscarry
once and again. They would say, ‘She gave birth to a

kor of children’, because one kor contains sixty gpize.'°

34 Another woman gave birth to twenty children in five

pregnancies, and all of them lived.

19 Both kor and gpiza are measures of capacity.



82 Marvels

~<=asy madal e iaa e bl sad <wa
2T -‘\Q =oDIa  =SD0LY mAQA R0 .20m (A;i.-
~om> ~<whmn <y <= 6m (.Ain Om oy
<0 aalo oix 1m0 RAAIX A LD
~<duiw <noi camls dnasa .alaa Lomaia
Lo lamses A <doiel Khdum  cussdiwa
as ~av.a _o\ml 00M AT OOM et <\ xa aQma=DIm
~omy \y i QD =\ I B s com
P wdo AL =0 ldary o Sy v Laas

e0dudu= casls A~a

A s wdwia (h <om dua

aom (.Al:z\::m ~ojay =L t.-i&\ poinmale ~<ina
@mvﬁ:l::.,a\m.\:ommﬂmomdamen’
mham AL ,masiara ~amami s <Oisea

Aaas du=a t_‘zn\\ = V\amo

@) dom du~a .~Aoi ~haws camils dnasa
~Ad~r madu~ao . ~Fuaoia ~uioy <dhasoy
nerd mdhla~a mihomaa .mammn mardara m’&uﬂvi;

Ay hoas

EMA < s <dovor ~haas ._a\m.d; anaila
.matars (.n:iw( 1N Y >0

W comiira < wer [fol. 71V| <adasia owa

B1 Added in the left margin [¢= aalo .. emi> ~om 40c-d
by the same hand.

40

41

42

43

44

45



40

41

42

43

44

45

Edition and Translation 83

And again, he saw the trees that were grew taller from the
morning until midday and grew shorter from midday un-
til evening time. And they wasted away until nothing of
them could be seen above the earth. And when they en-
camped (there) and plucked some of their fruit and ate
them, a foul spirit went out against them. And they were
afflicted with many sores on their loins and their limbs,
while not seeing what struck them. And they heard a
voice of thunder from among those trees, saying, ‘Let no
one take anything from these trees, lest anyone of you
should die! And if not, all of you will die!’

And there was a bird there that looked like a partridge.

And Alexander saw two great trees that spoke like hu-
mans. And one of them talked to him in the Greek lan-
guage and another in the Latin language. And they
made known to him about his death. And he turned

back from there and died in Babylon.

And a great animal went out against them, which had
the appearance of both human and beast. And they
brought a woman stripped naked and threw her in front

of it, and it tore her apart and ate her, like a wild beast.

And great animals went out against them, each of them

fifteen cubits long.

And they saw bats who were like eagles and had teeth
like the teeth of dogs.
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And they saw trees that had no fruit, and a certain bird
on the top of a tree, and above the bird rays, like the

rays of the sun.

Rabban Emmanuel told us that he heard from a man,
who was a merchant from Alexandria, that there is an
island in the sea, and no human is able to enter it be-
cause of the multitude of rapacious animals. And there
are great trees there. He said that when they were trav-
elling near that island, one of them dared and went up
to that island, and he climbed one of the trees that are
there. And an animal that looked like a dog went out
from the sea, and its tail was rolled around its loins.
And it came and stood under that tree and beckoned
him many times to get down, but that man did not go
down from the tree. And it loosened its tail and rolled
it around (the tree) and started to shake its tail with the
tree towards that man. And at once, both he and the tree

were set on fire. And it went away and entered the sea.

The animal called rhinoceros brings its head forth from
the womb of its mother, and feeds on dried grass and
turns back and puts its head into the womb of its mother.
This rhinoceros animal is, in fact, unicorn. And they say
that it has on its head one horn, the length of which is
one elbow, and its thickness as that of a human thigh or
an animal or bird, according to nature. And they make
good belts from it — from two hundred dinars and up to

four thousand dinars, on account of (their) beauty.
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In the Sea of Qiilzam, there is a fish whose length is two
hundred cubits. The sailors are afraid of it, and when
they see it, they strike a piece of wood. And it hears the
sound of wood and flees.

And there is in it a fish, whose length is two hundred
cubits. And in the belly of this fish, there is another fish,
and in the belly of this other (fish), there are four fishes,
one inside of another, like the peels of onion — one

inside of another.

And there is in it [a fish] that looks like a bull, that gives
birth and suckles. And from its skin, they make shields,
that is bucklers.

And one can see in Basra the rib of a fish, from which a
bridge over the river is made, and another rib — a ves-

tibule to a house.

And there is in the Sea of Qtilzam a fish that flies, and

it is called ‘sea-locust’.

And there are turtles, that is grayé,?® and each of them
is one hundred and twenty cubits in circumference. And
there is one thousand offspring in the belly of each of

them.

% Neo-Aramaic wia ‘turtles’.
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And there is in it a fish that looks like a camel.

And there is an island where when every day when they
need rain, they raise their hands to heaven and beseech

God, and the rain comes to them at once.

There is an island in India: on one of the days, they have
found on one of the islands of Ki$ a great whale, heavy
and dead. And the king ordered that the people of the
city should take its meat to eat. And during three days
the people of the city took away two-thirds of its meat,
and one third remained. The side of its head was the
king’s portion. And they took from its eye ninety pitch-
ers of oil for (making) light. They were drawing the
pitchers with a rope into its eyes and bringing up the

oil.

An island called Bartil: the sound of singing and tam-
bourines and timbrels is heard there all night. And the
people from among the locals say that it is from there
the son of perdition, who is Antichrist, shall come. So

be it, Amen.
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The primary objective of this section is twofold. First of all, it
provides philological observations that aim at elucidating some
rare, obscure, or misspelt words, especially various toponyms. In
addition to that, it makes an attempt at a source-critical analysis
of the extremely diverse material that was used by the compiler
of the Marvels.

At this point, a caveat is in order. While I did my best to be
as comprehensive as possible in tracing relevant parallels in the
corpus of Syriac literature, the scope of Muslim sources used for
this commentary is more modest. It is limited, mainly, to the most
important geographical and paradoxographical compositions in
Arabic (and to a certain extent in Persian) up to the time of al-
Qazwini. The resulting parallels, thus, are by no means exhaus-
tive, and for some of the discussed traditions or accounts more
relevant material from Muslim sources could be adduced. I belie-
ve that paradoxographical works of some post-Qazwinian writers,
such as Haridat al-‘ag@’ib wa-faridat al- gara’ib by Ibn al-Wardji,*
as well as various later reworkings of ‘Aga@’ib al-mahliigat in
Arabic and Persian, many of which are unstudied and unpub-
lished,? may provide additional comparanda for some of the tra-
ditions in the Marvels. The same applies to the rich corpus of pa-
radoxographical literature produced in Ottoman Turkish during
the period from the fifteenth to the seventeenth century, which

for the most part remains unstudied and partially unedited.?

! See Demidchik (2004, 210-19).

2 For an overview and references to some of them, see Demidchik (2004,
49-50).

® For an overview, see Sariyannis (2015).
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Another clarification concerns the use of al-Qazwini’s
‘Aga’ib al-mahliigat. As a result of its immense popularity, the
composition has a complicated textual history and is attested in
at least four different recensions.* While a critical edition of
‘Aga’ib al-mahligqat is still a desideratum, anyone interested in the
original text of al-Qazwini’s work should start with consulting its
text in ms. Miinchen, Bayerische StaatsBibliothek, Cod. arab.
464, that was copied in the year 1280, during the lifetime of the
author,® as well as make use of the Cairo edition(s) and that of
Fariiq Sa‘d.® The compiler of the Marvels, however, was active,
most likely, several centuries after al-Qazwini’s death and, thus,
if he had direct access to the text of this work, it was, probably,
already in a revised and expanded form. In light of these
considerations, I believe that the eclectic text published by Hein-
rich Ferdinand Wiistenfeld in 1848, which reflects a very late
stage in the textual development of ‘Aga@’ib al-mahliigat,” would
serve purposes of this commentary better than the original ver-
sion. Accordingly, although I habitually refer to Wiistenfeld’s text
as that of al-Qazwini, it is only for the sake of convenience, while
being fully aware that some of the passages discussed might be

later additions to the original composition.

4 See von Hees (2002, 91-96); Ruska (1913).

> A digital reproduction of the manuscript is available online at
https://daten.digitale-sammlungen.de/~db/0004,/bsb00045957 /ima-
ges/

6 Sa‘d 1973. For an Italian translation of the work, based on this edition,

see Bellino (2008).

7 It reproduces the text of the fourth, most evolved, redaction of the work.



96 Marvels

I.1 (= IL.1) the city of brass in Andalus

This city should be identified with the legendary ‘city of brass’
(often referred to in Arabic as madinat al-baht) of Muslim
sources.® A very popular motif among Arab and Persian writers,
its account was included in One Thousand and One Nights. While
most of the Muslim sources agree in locating this city in the West,
most commonly, in the region of Andalus, there is a difference of
opinions as to who was its founder, Solomon or Alexander the
Great. Thus, among the authors, who mention the city of brass in
connection with Alexander or Dii I-Qarnayn, his Islamic alter ego,
are Ibn al-Faqih al-Hamadani (10th c¢.)? and al-Biriini (11th c.).*

Closer to the time of the Marvels, we see Zakariya al-
Qazwini (13th c.) including this legend into his Atar al-bilad: ‘The
City of Brass, also called the City of Copper, to which pertains a
strange tale, very much out of the ordinary: now, I have seen a
number (of writers) write about it in a certain number of writ-
ings, some of which I wrote myself, and withal it is indeed a City
famous in the mentioning of it, Ibn al-Faqih says that the Ancient
Sages were of the opinion that as for the City of Brass, it was built
by Dhu-1-Qarnayn, who deposited therein his treasures and their

talisman which no one is able to withstand. He placed therein the

8 For a comprehensive overview of Muslim sources, which includes
original texts in Arabic and Persian, see Barry (1984). For non-Muslim

medieval writers, see also Russell (1984); Ambartsumian (2013).
° See Muhtasar kitab al-buldan; ed. de Goeje (1885, 71).
10 See Kitab al-§amahir; ed. Krenkow (1936, 101-102).
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bahta-stone, and this is the Magnet of Man: for should a man stop
facing towards it, it draws him like the magnet draws iron, nor
can he separate himself from it until he dies. Now (the City) is in
the wilds of Andalus...’"!

1.2 (= I1.2) the splendour of Alexandria

Popular among Muslim writers, this tradition appears in many
works,'? usually in connection with the city of Alexandria only.
A close parallel is provided by the following account from Ibn
Hordadbeh’s Kitab al-masdlik: ‘As for the building of Rome and
Alexandria, it is said that the construction (of the latter) lasted
three hundred years and that for seventy years its inhabitants
would not dare go out during the day without wearing a black veil,
to protect their eyes from the dazzling whiteness of its walls’.'® It
is possible that the compiler of the Marvels, or the source he used
for this unit, misunderstood Ibn Hordadbeh’s account and took the

description of Alexandria to apply to Rome as well.

1.3 (= I1.3) the lighthouse of Alexandria

The described monument is the famous lighthouse of Pharos in
Alexandria. This tradition, which ultimately goes back to Classi-

cal sources, was popular among Muslim authors and is found in

! Ed. Wiistenfeld (1948-1949, 2:375); trans. Barry (1984, 307). Cf. also
‘Aga’ib al-mahliigat; ed. Wiistenfeld (1948-1949, 1:211-13).

!2 For some references, see Bellino & Mengozzi (2016, 446, nn. 93-94).

13 Ed. de Goeje (1889, 160).
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various works.'* For a very similar account, see Ibn Hordadbeh’s
Kitab al-masdlik: ‘Its unusual lighthouse is built in the sea, upon
a crab of glass. Besides its own inhabitants, there are there 600
000 Jews, who are like slaves to them’.'®

In what concerns Syriac writers before the compiler of the
Marvels, we find this tradition included by the anonymous West
Syrian author of the Chronicle of the Year 1234 into a small sec-
tion dealing with ‘the marvels that are in the world’: ‘In the great
Alexandria, then, there is a lighthouse, that is a place of observa-
tion, built on the seashore, upon the four crabs of glass’.'®

It should be added that the noun ~\Y, ‘dew’ does not make
much sense in the context of the description of the lighthouse,
and, probably, is a result of textual corruption. Perhaps, the orig-
inal reading was the noun ~\& ‘hill’. In favour of this suggestion

speaks the fact that both the Arabic and Neo-Aramaic version

feature a similar alternative reading in this place: 3, ‘hill’ and

xay, ‘mountain, hill’, respectively.'”

1 For references and discussion, see Behrens-Abouseif (2006); Doufikar-
Aerts (2010, 186-87); Vorderstrasse (2012); Bellino & Mengozzi (2016,
446, n. 95).

!5 Ed. de Goeje (1889, 160).

16 <ons j0m AN <oy oo dusar hmn <doi Linmales liam due

<o o ) im ~asiw As; ed. Chabot (1916-1937, 1:112).
17 Bellino & Mengozzi (2016, 441, unit 3).
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1.4 (= II.4) the mirror of the lighthouse of Alexandria

This tradition, which ultimately goes back to Classical sources, was
popular among Muslim authors and is found in various works,
where it was often transmitted together with the previous unit
1.3.'® For a similar account, see Ibn Hordadbeh’s Kitab al-masalik:
‘A mirror that hangs on the lighthouse of Alexandria: a person sit-
ting under it could see another person, who would be at Constan-
tinople, notwithstanding the width of the sea between them’.'?
Like the previous unit 1.3, this tradition was included in his
work by the West Syrian author of the Chronicle of the Year 1234:
‘And on its top — a mirror, in which they see everything that

happens in the sea for a hundred miles’.?

1.5 (= IL5) the lighthouse of brass

A very close parallel is provided by the following account from Ibn
Hordadbeh’s Kitab al-masalik: ‘The minaret (or lighthouse) of brass
in the land of ‘Ad, with a horseman of brass on it: during the sacred
months, water flows from it, and people drink it, water with it
(fields) and pour it into their cisterns. After the sacred months, this
water ceases’.?! For other attestations of this tradition in the works

of Muslim writers, see Muhtasar kitab al-buldan of al-Hamadani. >

18 For references and discussion, see Behrens-Abouseif (2006).
9 Ed. de Goeje (1889, 115).

20 (.A.;:m e AN os b A s e ~ & mxsiso; ed. Cha-
bot (1916-1937, 1:112).

1 Ed. de Goeje (1889, 116).

22 Ed. de Goeje (1885, 72). For more references, see Bellino & Mengozzi
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There is a certain ambiguity as to how better to translate in
this context the Syriac noun mnarta, which could refer both to
‘lighthouse’ and ‘minaret’.?® While in the previous two units
where it also appears (i.e., .3-4/11.3-4), the meaning ‘lighthouse’
fits well the context, here it is less so. In fact, the Syriac mnarta
in this unit preserves ambiguity of the cognate Arabic noun
manara, used by Ibn Hordadbeh and other Arab writers to refer
to this monument, which likewise can mean both ‘lighthouse’ and
‘minaret’.

A noteworthy linguistic aspect of this unit is that it features
the Neo-Aramaic noun spageé ‘vessels, jars’ alongside its Classical
Syriac synonym giirné.?* Perhaps, in this way, the compiler of the
Marvels (or his source) wanted to refer to two different kinds of

reservoirs for keeping water.

1.6 (= II.6) the city surrounded by seven walls

The exact source of this tradition is unclear. Among the distant
parallels, one can mention the Median fortress of Ecbatana that
was made of seven concentric walls, according to Herodotus
(Hist. 1.98). Later on, in the Muslim geographical tradition, sev-

eral cities are reported to have seven walls: some writers, such as

(2016, 446, n. 96).
2 See Sokoloff (2009, 785).

* For the Neo-Aramaic spdqd, see Maclean (1901, 229). Cf. also the
cognate verb sapaq ‘to empty’ and adjective spiga ‘empty’ in the Urmi
dialect of Neo-Aramaic; Khan (2016, 3:274, 279).
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al-Mas‘tidi and al-Qazwini, relate that about Alexandria,?® while

others, such as al-Hamadani,?® about Jerusalem.

1.7 (= 11.7) the wall between the Caspian and Mediterranean

seas

A close parallel can be found in a brief passage dealing with the
Byzantine province of Tafila, i.e. Thrace, in Ibn Hordadbeh’s
Kitab al-masalik. Its geographical limits are described in the fol-
lowing way: ‘Borders of this province: from the East — the gulf
of the Mediterranean Sea; from the West — the wall (al-siir), built
from the Caspian Sea (bahr al-Hazar) to the Mediterranean Sea
(bahr al-Sam), and its length is four days’ journey’.>

The exact origins of this tradition are unclear. Bellino and
Mengozzi suggest that this tradition may refer to the legendary
wall built by Alexander the Great in the Caucasus to defend his
realm from the barbaric nations of Gog and Magog.?® Another
possibility is that it might be a distorted echo of a description of
the Great Wall of Gorgan, a Sasanian-era defence system stretch-

ing eastwards of the Caspian Sea.?* Moreover, it might refer to

%5 See Atar al-bilad; ed. Wiistenfeld (1948-1949, 2:97). For additional
references, see Bellino & Mengozzi (2016, 446, nn. 97-98).

% See Muhtasar kitab al-buldan; ed. de Goeje (1885, 97).

* Ed. de Goeje (1889, 105). For additional references, see Bellino &
Mengozzi (2016, 439, n. 72).

28 Bellino & Mengozzi (2016, 439).
2 See Chaichian (2013); Sauer et al. (2013).
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the Derbent wall, another major defensive complex from the Sas-
anian period, located on the other side of the Caspian Sea and
stretching westwards.*°

Both marine toponyms, i.e., the ‘Sea of the Khazars’ (sax =)
for the Caspian Sea and the ‘Sea of Syria’ (=s3iac3 ~=) for the
Mediterranean Sea, are attested in the works of medieval Syriac
authors, such as Bar ‘Ebroyo (13th c.).*! It should be added, how-
ever, that there was some confusion among Muslim geographers
regarding the exact location of the ‘Sea of Khazars’, as a result of
which this name was sometimes applied to the Black Sea.?* This
confusion can also be found in the works of Syriac Christian au-
thors, as demonstrates the Dictionary of Bar Bahlil (10th c.), who

in the entry on wa\nsa, ‘Pontus’ quotes the following description of

this sea by Hunayn Ibn Ishaq (9th c.): =l > a9 ki & JGy 2.

1.8 the city with seventy gates

The city should be identified as Memphis in Egypt.3* For a very
close parallel, see the following description from Ibn
Hordadbeh’s Kitab al-masalik: ‘Memphis — the city of Pharaoh,
who lived here and made seventy gates, and made the city walls

from iron and brass. There where there four rivers that flowed

30 On this monument, see Gadjiev (2017).

31 See Candelabrum of the Sanctuary; ed. Bakos (1930-1933, 2:308, 312).
32 See Takahashi (2003, 113).

33 Ed. Duval (1888-1901, 2:1578).

3 As has been suggested by Bellino & Mengozzi (2016, 439).
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out from under his throne’.* This account also appears in the
works of other Muslim writers.*®

Both the Arabic and Neo-Aramaic version of this unit fea-
ture seven gates instead of seventy,* which is, most likely, the

result of a scribal mistake. Bellino and Mengozzi raise a possibil-

ity that the opening phrase L. iy.. ‘a certain city’ in the Arabic
version of this unit is the result of corruption of the original iy.s

i ‘the city of Memphis’.?® In light of the Syriac original text,

however, this suggestion does not seem particularly likely, since
L L. appears to be nothing else but a faithful rendering of the
phrase ~as ~dux=. Moreover, the authors themselves point out

that the postclitic ma is well attested as an indefinite marker

throughout the text of the Arabic version,* which prevents us

from regarding the case of L. 4, as exceptional.

1.9 the brass columns with chains in Egypt

A close parallel is provided by the following account from Ibn

Hordadbeh’s Kitab al-masalik: ‘There are two columns in ‘Ayn

% Ed. de Goeje (1889, 161).

% Cf. al-Hamadani, Muhtasar kitab al-buldan; ed. de Goeje (1885, 73).
%7 Bellino & Mengozzi (2016, 442, unit 8).

3 Bellino & Mengozzi (2016, 449).

% Bellino & Mengozzi (2016, 432).
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Sams in the land of Egypt. These are remains of (former) col-
umns. On the top of each of the columns was a string of brass.
From one of the tops, the water flows from under the string,
which reaches only until the half of the column, not going lower.
It oozes continuously, night and day. The wet part of the column
is green and moist; the water does not fall to the ground. This is
a work of Hashank’.*

It is noteworthy that the plural noun giimré ‘chains, bonds’

of the Syriac Vorlage is mistranslated as ‘moons’ in both the Ara-

bic and Neo-Aramaic version, i.e. ,l.3¥) and 25w, respectively.*!

1.10 the brass horseman in Andalus

The meaning of the inner-textual gloss Qornetds, meant to explain
the toponym Andalus in this unit, is unclear. For some reason, it
has been omitted in both the Arabic and Neo-Aramaic version.
Another inner-textual gloss in this unit provides us with infor-
mation regarding the linguistic background of the compiler or
transmitters of the Marvels as it explains the Classical Syriac noun
Stusmane, ‘ants’ with the Neo-Aramaic Sekwané.*?

A close parallel is provided by the following account from
Ibn Hordadbeh’s Kitab al-masalik: ‘The horseman of brass in the
land of Andalus: with his hands in this manner, spreading his arm

as if he was saying, “There is no passage beyond me. No one can

‘0 Ed. de Goeje (1889, 161).

4 The Neo-Aramaic noun sara ‘moon’ is attested in the dialect of Urmi;
see Khan (2016, 3:283).

42 See Maclean (1901, 305); Khan (2008, 2:1406; 2016, 3:52).
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enter this land because he will be devoured by ants.””** For other
attestations of this tradition in the works of Muslim writers, see
Kitab al-a‘laq an-nafisa of Ahmad ibn Rustah.*

An interesting case of an independent reception of this lit-
erary motif among Syriac Christians can be found in the tradition
of the oral circulation of the narratives from the One Thousand
and One Nights among the speakers of Neo-Aramaic. One of the
offspins of this work, recorded among the speakers of Barwar di-
alect, features a story about the overseas adventures of a certain
king of Yemen and his son (cf. Night 503). When they arrive at
an island inhabited by monkeys who are engaged in an ongoing
war against wolves, the leader of the monkeys provides the king
and his son with the following information regarding the limits
of his domain: ‘He said “The border of the monkeys is the top of
the mountain there. There King Solomon has written a monu-
ment’. He said ‘From here onwards is the valley of the ants (wddi-
t Sokwane)’. He said ‘Everything that enters this valley will be

eaten by the ants”.*

I.11 the gigantic building in Egypt

This building should be identified as one of the Egyptian pyra-

46

mids,* an unsurprisingly popular item in the descriptions of

*3 Ed. de Goeje (1889, 116).

* Ed. de Goeje (1892, 78).

45 Ed. and trans. Khan (2008, 3:1614-15).

6 As has been suggested by Bellino & Mengozzi (2016, 440).
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Egypt by Muslim writers.”” A close parallel is provided by the

following account from Ibn Hordadbeh’s Kitab al-masalik:

Two pyramids in Egypt: the height of each of them is 400
cubits; they become narrow with their height. They both
are laid over with marble and alabaster. Their length, as
well as width, is 400 royal cubits. All magic and all marvels
of medicine and astronomy are engraved on them in the
musnad script. They say that only Allah knows that they
are buildings of the king Claudius Ptolemy. And it is writ-
ten upon them: “I built them. The one who lays claim to
the might of his kingdom, let him destroy them. And to
destroy is easier than to build. (But) even the tax money of

the (whole) world would not (suffice to) destroy them.”*®

I.12 the gardens of Qonya

The ‘city of Qonya’ is, most likely, Konya of Central Anatolia,
known in antiquity as Iconium, which served as the capital of the
Seljuk Sultanate of Rim“*® The story, which is explicitly intro-
duced as a part of oral tradition, refers, perhaps, to the famous
gardens of Meram, located in the southern suburbs of Konya,
whose history can be traced back to the high days of the Seljuk

rule over the city.>

4 On pyramids in Arabic sources, see Fodor (1970); Pettigrew (2004);
Cooperson (2010).

*8 Ed. de Goeje (1889, 159).
9 On the city’s history during the Islamic period, see Goodwin (1986).
50 See Redford (2000, 63-65).
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The noun yatiritd ‘abundance’ in the description of how the
gardens’ owner came in possession of his fortune seems to be a
result of textual corruption of the original yartita ‘inheritance’.
In favour of this suggestion speaks the corresponding reading al-
wirt ‘inheritance’ in unit 12 of the Arabic version.%!

The ethnic identity of the unnamed owner of the gardens is
described with the adjective rhiimaya, literally ‘Roman’. In the
context of the medieval Middle East, however, it could be also
translated as ‘Greek’ or even as ‘Byzantine’.>?

The identity of Joseph, the transmitter of the story, as well
as that of his brother Mar ‘Abdi$o° of Elam (apparently a bishop),
is unclear. In the Neo-Aramaic version (as well as in the Arabic
one), the latter is referred to as ‘Mar ‘AbdiSo‘, metropolitan of
Elam’ (A 2ige Saxaas uiv).%® At the moment, it is impossible
to ascertain whether he should be identified with the East Syrian
bishop and hymnographer, bearing the same name, who was ac-

tive during the 13th century.>*

I.13 (= I1.8) the river Baetlas

The name of the river is spelt as Ba’tlas in 1.8, and as Batlas in the

Neo-Aramaic version.>® While I have not been able to find a close

>1 Bellino & Mengozzi (2016, 443).

>2 On the range of meanings conveyed by this ethnonym, see Payne Smith
(1879-1901, 2:3831-32, as well as discussion in (Tannous 2018b).

>3 Bellino & Mengozzi (2016, 443).

>* For the little that is known about this obscure figure, see Burkitt (1928,
269-70). See also discussion in Bellino & Mengozzi (2016, 435, n. 56).

% Bellino & Mengozzi (2016, 443).
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parallel to this tradition in Arabic and Persian geographical works,
it is possible to regard it as a later modification of a somewhat
similar account that appears in the Syriac Book of Natural Beings:
‘They say that in the inner Spain there is a river called Bates, which
pours its waters into the sea during the first six hours of the day,
while they follow their natural order. And during the other six
hours, its waters are stopped in their source, and the whole riv-
erbed appears dry’.>® This account also appears in Bar ‘Ebroyo’s

Candelabrum of the Sanctuary, in almost the same form.*’

1.14 (= I1.9) the Sea of Reeds

For a very similar account, see the section on the Sea of Reeds in
the Syriac Book of Natural Beings: ‘And if it happens that some
animal or human falls into it, — as long as he is alive, he floats
upon the water and does not sink to the depth. But if he dies, or
some corpse falls into it, he sinks to the depth at once’.®® Its ori-
gins go back to the Greco-Roman geographical tradition of Late
Antiquity, as one can judge from the following sentence in the

description of the Dead Sea by Julius Africanus (3rd c.): ‘Corpses

¥ <dushiin ai dia s mmry im durt i Rdua) ~uamrs
~a§ e (.Jm:m aOmisay &ma)v_- (.Avmi ™ <Sus ,mam i <SD0LY
~rns <whn ma)r mlao lomusdams smas pladesn daiee; ed.

Ahrens (1892, 46 [Syr.]).
57 See ed. Bako$ (1930-1933, 2:319-20).

%8 v-doA&*Mamw:mmbaxpmwamml&&\anm\‘@
~azas) mdinr 5 @) dasd pimn <Al o dasw 1 o <amas) dun

.m) aa\ &=; ed. Ahrens (1892, 48 [Syr.]).



Commentary 109

are carried beneath its depths, but the living would not easily
even dip under it’.>®

It should be pointed out that the toponym ‘Sea of Reeds’
(@amms =), derived in its turn from the biblical 710 07,%° could
refer to two different locations in Syriac sources. Thus, some writ-
ers, like the author of the Book of Natural Beings, quoted above,
identify it with the ‘Dead Sea’ (~<&u= ~=.).°! On the other hand,
Bar Bahliil in his Dictionary explains it as the sea that the Israelites
crossed during their exodus from Egypt, while giving the ‘Red Sea’
(~a=aw ~=s,) as its alternative name.®? It is noteworthy that the
authors of both the Arabic and Neo-Aramaic versions of the Mar-

vels follow the latter understanding of this toponym, as they trans-

late it as o> >Jl and :8nane 3, respectively.®®

I.15 (= II.10) the place °’Ewriqos

The roots of this tradition in Syriac literature could be traced
back to the following passage in the Syriac version of Pseudo-
Nonnos’ scholia on the homilies of Gregory of Nazianzus: ‘Now
the Euripos (waasia~) is a region of the sea between the island

of Boiotia and Attica which changes (direction) seven times in a

59 Ed. Wallraff et al. (2007, 61).
60 Cf. the Peshitta version of Exod. 10.19, 13.18 et passim.
1 Ed. Ahrens (1892, 48 [Syr.]).

62 See the entry ~=a,; ed. Duval (1888-1901, 1:846). Cf. Bar ‘Ebroyo’s
Candelabrum of the Sanctuary; ed. Bakos (1930-1933, 2:309-10). See
also discussion by Takahashi (2003, 107-108).

% Bellino & Mengozzi (2016, 443, unit 14).



110 Marvels

day. Now it changes in that the water in this part escapes and as
it were is sucked up and again vomited forth, and the water again
fills up as it was (before). This happens, as they say, seven times
a day’.®* Later, Bar Bahliil includes a brief reference to this topo-
nym into his Dictionary.®® In the process of its reception and trans-
mission by Syriac writers, this tradition was further modified, as
one can see from the following description in the Syriac Book of
Natural Beings: ‘About the sea of >Aropos. There is a rock in the
sea called >Aropos that goes up and down ten times during a day.
It, then, goes down for five hundred cubits at one time, until the
sea bottom shows up, and goes up in the (same) manner’.®® Qur
passage, apparently, reflects one of such later reworkings of the
original tradition, during which, among other things, the topo-
nym ‘Euripos’ was changed into ‘Euriqos’ as a result of confusion

between the letters Pé and Qop.

1.16 (= 1I.11) the river in Syria

The river described in this unit is very similar to that of unit I.19,
with the only significant difference being that 1.16 does not spec-
ify on which day of the week it flows. For a very similar account,
see the Syriac Book of Natural Beings: ‘On the border of Syria,
between ‘Iqa and De’0pasas, there is a river that on one day out

of seven flows well with plentiful and mighty waters. And during

64 Scholia to “Invective I’ 34; ed. Brock (1971, 229-230 [Syr.], 98 [trans.]).
% See the entry eaasiar; ed. Duval (1888-1901, 1:92).

% aisi imay PAf0IN iDhoor Kous Wi <L dur <o @aadid s

K O D @ D 1A W el dul dua <alo <maus
s mo ~alwa oy mbe =\ ey ed. Ahrens (1892, 49 [Syr.]).
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those six days, its flow stops and ceases completely. And it always
observes this law: it flows on the day of Sabbath’.®” The ultimate
source of this tradition is, most likely, the following description
of a river that the Roman emperor Titus saw in Syria, provided
by Josephus (Bell. 7.5.1): ‘It runs between Arcea (Apxéag) ... and
Raphanea (Padavaicg), and has an astonishing peculiarity. For,
when it flows, it is a copious stream with a current far from slug-
gish; then all at once its sources fail, and for the space of six days
it presents the spectacle of a dry bed; again, as though no change
had occurred, it pours forth on the seventh day just as before.
And it has always been observed to keep strictly to this order;
whence they have called it the Sabbatical river, so naming it after
the sacred seventh day of the Jews’.%® In the Muslim tradition of
paradoxography, a similar river is described in ‘Aga’ib al-mahlii-

gat of al-Qazwini, who, however, locates it in the ‘land of Slavs’.®°

1.17 (=11.12) the well flowing with water, salt and naphtha

Establishing the original form of the toponym poses a certain dif-

ficulty, as it is spelt differently across the manuscripts: Knigar in

67 Qb a oyl ans im) S mmaarsl ~oin dis hiamy Kmasds

~aama alo N\ =i hr wlmso uar i uisa KA
Aas <dhary oo @durim ms P odas <wasy amle meai; ed.
Ahrens (1892, 49-50 [Syr.]).

 Ed. Thackeray et al. (1926-1965, 3:534-35). On the transmission of
Josephus’ works in Syriac, see Minov (2019, 112-14).

% Ed. Wiistenfeld (1848-1849, 1:182).
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V and L,”° Kanildaz in B1. Both the Arabic and Neo-Aramaic ver-
sions omit it, featuring the generic ‘a country’ instead. Since none
of these variants is attested as a recognizable toponym in Syriac
or other sources that were available to me, perhaps, it should be
emended to i\=a Kasgar,”! a city in Central Asia.

Another noteworthy aspect of this unit is that it features
several non-standard spellings. Thus, the Classical Syriac noun
for ‘pool’ ~ian, gebyad is spelt as ~sas, gawyad in V. Another
spelling variant of this noun, found in this unit in V and B1 of
I1.12, is ~&ao, gewtd, which, however, might be the result of a
scribal mistake. In addition to that, we come across the spelling
~\,ou, niita for ‘naphtha’ in Bl of II.12, which is a phonetic
spelling of the East Syrian pronunciation of ~\3.”* In fact, both
these cases of phonetic spelling could be due to the influence of
Neo-Aramaic orthography. Thus, Maclean’s Dictionary gives the

forms ~sao, gewya for the former, and <\, niita for the latter.”

1.18 (= 11.13) the red spring in Paustidar

The toponym Pustidar (spelt as Pistidara in L, Pasti in 11.13, and
Pistidar in the Neo-Aramaic version’?) is, most likely, of an Ira-

nian origin. Bellino and Mengozzi explain it by referring to the

7% In L the reading izaxa is also possible.

7! For attestation in Syriac sources, see Payne Smith (1879-1901,
1:1842).

72 See Noldeke (2001, 15, n. 3).
73 Maclean (1901, 272 and 210, respectively).
74 Bellino & Mengozzi (2016, 444, unit 18).
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Persian compound pust dar ‘prop, thick clothing, propped’.” Per-
haps, it should be identified with the toponym Pust-i Dar, men-
tioned by the Qajar official Mirza Mohib ‘Ali Khan Nizam al-Mulk
in his treatise on the disputed borderlands between the Ottoman
Empire and Qajar Iran.”®

This tradition, which does not seem to be attested in the
major Arabic and Persian paradoxographical and geographical
works, could be a part of the local folklore of Kurdistan that
might have reached the compiler of the Marvels by way of oral
transmission. Remarkably, it features an explicitly Christian ele-
ment: the last sentence of the unit mentions hnana (lit. ‘grace,
mercy’), a kind of contact relic typical for the Syriac Christian
tradition. It consists of a mixture of blessed oil, water, and dust
from the tombs of saints, and was used mostly for the purposes
of healing.”” In both the Arabic and Neo-Aramaic versions, this
understanding of hnand in our passage is made unambiguous

through the addition of a gloss that explains it to be ‘the dust of
blessing’ (iS,J| |5 / 1hasedy 238a2).”® Perhaps, the addressee of this
gloss was Eduard Sachau, the Western scholar, on whose behalf

these two versions were produced, and who was not expected to
know what hnana is.

75 Bellino & Mengozzi (2016, 448, n. 101).
76 See Zoroufi (1968, 89).

77 See Jullien & Jullien (2010).

78 Bellino & Mengozzi (2016, 444, unit 18).
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The mention of hnana in this context, however, poses some
questions, since as far as we know, it was not a necessary condi-
tion for this substance to have red colour, not to speak of the fact
that it was supposed to be produced in an ecclesiastical setting.
A possible explanation of this oddity might be that the original
form of this tradition, before its integration into the Marvels, fea-
tured not hnana, but another similar-sounding word, that is henna
(Arab. hinna’, Pers. hind, Neo-Aramaic xanna),”® a plant-based
reddish dye popular through the Middle East, where it was and
is still used for temporary tattoos and hair colouring.®® The East
Syrian Christians of Northern Mesopotamia were no strangers to
this practice and used henna for dyeing the hair and hands, espe-
cially at weddings.®! Given the reddish colour of henna, this sub-
stance would make better sense in the context of this unit. Taking
into consideration a possibility of the oral transmission of this
tradition, it is conceivable that the compiler of the Marvels or
subsequent copyists of the work might have changed the original

henna to hnand, whether intentionally or by accident.

1.19 (= I1.14) the river flowing on Sabbath

The river described in this unit is very similar to that of unit I.16,
with the only significant difference being that 1.19 says explicitly
on which day of the week it flows. For a very similar account, see

the Syriac Book of Natural Beings: ‘And moreover, in Spain, there

7% For Neo-Aramaic, see Maclean (1901, 102); Khan (2016, 3:328).
80 See Colin (1986).
81 For examples, see Khan (2016, 3:328, 4:311).
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is another river, whose flow is withheld during six days, and on
Sabbath, it flows’.8? This river should not be confused with the

river Sambation of Jewish sources, on which see the next unit.

1.20 (= II.15) the river of sand

For a very similar account, see the Syriac Book of Natural Beings:
‘On the river of sand: It is told about this river that it flows not
with water, but with dry sand. And it makes a loud sound and
flows with great vehemence and frightening force. And it cannot
be crossed on a ship or on foot. And its flow stops on the day of
Sabbath and until the sunset. The sand, which is in it, appears
solid as the dry land’.®® An almost identical account is found in
Bar ‘Ebroyo’s Candelabrum of the Sanctuary.®* In Syriac sources,
this river is also mentioned in the prayer of Cyriacus in the Mar-
tyrdom of Cyriacus and Julitta.®®

This river should be identified with the famous river Sam-

bation of late antique and medieval Jewish sources, which was

? mdurim e umbs < Disd <im) du <uames sad @sa

~11 ~daxsa; ed. Ahrens (1892, 46 [Syr.]).

8 A .mdurim eI K2 aly m ~imy A e i Ay iy A

o a1 s iras oo KA\ <Aoo Ao A saivsa ~rns A
Sy v a mduain ala dhary Kmasa A\ 15 <o mo 1as e <als

Hrin, AR Ko RIA 18 @ad\os s wdhen ~x=x; ed. Ahrens
(1892, 46-47 [Syr.]).

8 <aruor ~runs o A mduris oo = aly 1w iy AN issedia

oL <ala Rdary oausa A\ 1o ar 1as den <ales <la i s
Mzt AN K BRI\ 18 a1 s Kwdn ~rsar sy Ko

ed. Bakos (1930-1933, 2:320).
8 See ed. Bedjan (1890-1897, 3:276).
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thought to flow during six days of the week, but stand still on
Sabbath.®¢ The ‘river of sand’ (Arab. wadi al-raml) that stops on
Sabbath was also a popular motif among Arab geographers.®
Some of them, like Absi Hamid al-Garnati (12th c.),®® situated this
river in the West. It is this element, absent from the Syriac paral-
lels quoted above, that brings the compiler of the Marvels close

to the Muslim geographical tradition in this particular case.

I.21 (= 11.16) the raining place Matlaya

A very close parallel is provided by the following account from
Ibn Hordadbeh’s Kitab al-masalik: ‘In the land of Romans, on the
sea of Khazars, there is a city called al-Mustatila. It rains there
continuously during winter as well as during summer so that its
inhabitants can neither beat nor winnow their grain. They pile it
in sheaves in their houses. Then, they take a certain quantity of
ears, according to their need, rub them in their hands, after which

’ 89

they grind it and bake it’.

1.22 (= 11.17) the rain in Hejaz

A close parallel is provided by the following account from Ibn
Hordadbeh’s Kitab al-masalik: ‘The people of the Hejaz and

Yemen (al-Yaman) are under the rain during the whole summer,

86 See Pennacchietti (1998, 30-33); Rothkoff (2007).
87 See Doufikar-Aerts (2010, 181-83).
8 See his Tuhfat al-albab; ed. Ferrand (1925, 48).

8 Ed. de Goeje (1889, 156). See also comments in Bellino & Mengozzi
(2016, 441).
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and they gather harvest during the winter. In Sanaa and neigh-
bouring countries, it rains during the whole of June, July, August,
and a part of September, from midday until sunset’.?

It is noteworthy that the toponym Taymnd, ‘the South’ of

the Syriac Vorlage is rendered as .| ‘Tayma’ (i.e. the large oasis

of Tayma in north-west Arabia) in the Arabic version, whereas in
the Neo-Aramaic version it is changed into the generic :axj ‘the

plain’.

I.23 the river in Azerbaijan

For a very similar account, compare the entry on the ‘river of Azer-
baijan’ (pl=y,3l ) in  al-Qazwini’s ‘Aga’ib al-mahliqat:

‘Muhammad ibn Zakariyya’ al-Razi, who got the report from Abii
al-Qasim al-Gayhani, the author of al-Masalik wa-I-mamalik al-
Sarqiyya, related that in Azerbaijan there is a river whose waters
flow, turn into stones and become slabs of rock used for build-

ing’.”!

1.24 (= II1.18) the fount near the city of ‘Amas

This and three following units (i.e., 1.25-27) comprise a distinc-
tive group of traditions since all of them are connected with the

region of Bet Dlig / Bet Dlis. This toponym refers, most certainly,

% Ed. de Goeje (1889, 156).
9! Ed. Wiistenfeld (1848-1849, 1:176). Al-Qazwini reports a very similar

tradition in connection with the ‘fount of Azerbaijan’ (yl=y)3! .¢); ed.

Wiistenfeld (1848-1849, 1:189).



118 Marvels

to Bitlis (Kurd. Bidlis; Arm. Baghaghesh / Baghesh), a city in east-
ern Turkey and the capital of Bitlis Province.*? Located in the
valley of the Bitlis River, 15 km south-west of Lake Van, this city
stood on an important road that connected the Armenian plateau
with the Mesopotamian plain. The capital of a Kurdish Muslim
principality from the 13th to the 19th century, Bitlis was also
home to a large Armenian community.??

The exact location of the town ‘Amas,®* mentioned in this
unit is unclear. From the location of the fount on the ‘sea-shore’,
it could be deduced that the town was situated somewhere not
far from the south-western shores of Lake Van. Perhaps, it should
be identified with Himis (Arm. Khums, modern Emek Koy), a vil-
lage in the Kardshkan district, located ca. 10 km south of the
southern shore of the lake.®® The description of the fount fits well
the geological profile of the area around Lake Van, characterized
by hydrothermal activity.

There seem to be no close parallels to this tradition in the
major Arabic and Persian paradoxographical and geographical
works. It might well have reached the compiler of the Marvels by

way of oral transmission.

92 See Sinclair (1987-1990, 1:297-311); Hewsen (2001).
% See Sinclair (2001); Thomson (2001).

94 Spelled as ‘Ams in 11.18. In the Neo-Aramaic and Arabic versions, it is
spelled as ‘Amas and ‘Ammas, respectively; Bellino & Mengozzi (2016,
445).

% See Sinclair (1987-1990, 1:226, 229).
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1.25 the mountain fount of Panor

The toponym Hizan in this unit refers, most likely, to Hizan
(Kurd. Xizan), a town and a district in Bitlis Province of Turkey,
located about 40 km south-east of the city of Bitlis.°® The topo-
nym Panor should be identified with the Panor mountain pass,
located about halfway between Bitlis and Hizan.?” As for the top-
onym Tatiq, it should be identified, most probably, with the small
plain to the left of the river Kocacay, in the vicinity of the modern
villages Yolcular and Dereagzi. According to Sinclair, this area
was called Tatik or Dadig during the Medieval period.*®
Similarly to 1.24, this tradition does not seem to be attested
in the major Arabic and Persian paradoxographical and geo-
graphical works. It might well have reached the compiler of the

Marvels by way of oral transmission.

1.26 the sweet-water fount in Lake Van

The toponym Taton in this unit refers, most certainly, to the mod-
ern Tatvan (Kurd. Tetwan; Arm. Datvan), a coastal town on the
western shore of Lake Van.”® In the early modern Muslim sources,

it appears as Tatwan, as in Sharafnama of Sharaf al-Din Bidlisi

% See Sinclair (1987-1990, 1:230-34).

97 See Sinclair (1987-1990, 1:230-31), as well as the map following p.
326.

% Sinclair (1987-1990, 1:230). Cf. Sharafnama of Sharaf al-Din Bidlisi,
where it is mentioned several times as Tatik; ed. Véliaminof-Zernof
(1860-1862, 1:213, 432).

% See Sinclair (1987-1990, 1:274).
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(16th c.),'® or as Taht1 Van, as in the Seyahatname of Evliya
Celebi (17th c.).'™

Similarly to 1.24 and 1.25, this tradition does not seem to
be attested in the major Arabic and Persian paradoxographical
and geographical works. It might well have reached the compiler

of the Marvels by way of oral transmission.

I.27 the river island in Taron

The toponym Taron is of Armenian origin and refers to the region
of Taron, located to the north-west of Bitlis, that forms a part of
the Mus province of modern Turkey.!* It is not clear whether the
river, described in this unit, should be identified with the modern
Murat river (Arm. Aratsani), the major watercourse of the region.

It might be noted that while the majority of the Christian
population of Taron was constituted by Armenians, there was
also a recognizable East Syrian presence in the region. To that
bears witness the existence of a bishopric that included this re-
gion, as one can conclude from the mention of ‘Mar Hnani$o*
bishop of Rustaqa, Taron, and Urmi’ in the colophon of an East
Syrian manuscript, produced in the year 1577.'%

Similarly to 1.24-26, this tradition does not seem to be at-
tested in the major Arabic and Persian paradoxographical and

geographical works and might have reached the compiler of the

190 Ed, Véliaminof-Zernof (1860-1862, 1:349).

191 Ed. Dankoff (1990, 60, 198).

102 Gee Sinclair (1987-1990, 1:291-96); Hewsen (2001).
103 See Wilmshurst (2000, 417).
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Marvels by way of oral transmission. Given the prominence of
Friday as a beneficial day in this account, it is possible that it

originated in a Muslim milieu.

1.28 (= 1I.19) the long-eared people

The motif of people with ears large enough to cover themselves
is attested across many ancient cultures, including the Greco-Ro-
man world.'* Thus, the Greek historian Ctesias in his description
of India, mentions the nation of Otoliknoi, who ‘have huge ears
which they use to cover themselves like an umbrella’.'® This
monstrous race appears in the works of Muslim writers as well,
where they are often identified with one of the mythic nations
associated with Gog and Magog and called Mansak or Mansak.
For an example, cf. the following description from al-Qazwini’s
‘Aga’ib al-mahliqat:

To these [living creatures] also belong peoples called

Mansak. They live in an eastern direction near Gog and

Magog, look like human beings but have ears like those

of an elephant. Each ear is like a garment. When they go

to sleep, they lie down on one ear and cover themselves
with the other.'%

194 For an overview, see Kirtley (1963).
105 Trans. Nichols (2011, 80).

106 Ed. Wiistenfeld (1848-1849, 1:448); trans. van Donzel & Schmidt
(2009, 66).
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A remarkable aspect of this unit is that it features the only
explicit inner-textual gloss in Persian in our work. In the conclud-
ing sentence, the ‘Persian’ name for the long-eared people is pro-
vided, transliterated into Syriac as galim gos (galim &iis in L). This
loan-word reflects a singular form of the New Persian collective
compound noun dujf (..Jf , gilim-gosan, literally ‘carpet-eared

ones’ or ‘blanket-eared ones’,'?” used to refer to the mythological

long-eared people in Classical Persian sources. For instance, gilim
gosan are mentioned in one of the poems of Manuchehri
Damghani (11th c.).'®

It is unclear whether the inclusion of this gloss should be
ascribed to the compiler of the Marvels or, perhaps, to the liter-
ary (or oral) Muslim source that he might have used for this
tradition. In what concerns the latter scenario, it should be
pointed out that a very similar gloss with the Persian name is
added to al-Qazwini’s description of the long-eared people,
quoted above, in some copies of ‘Aga’ib al-mahliiqat, such as the
one found in ms. London, British Library, Or. 14140 (early 14th

c.), fol. 131v: ylas V‘K (._@J Iy 19

197 See Steingass (1892, 1096).
108 Ed. de Biberstein-Kazimirski (1886, 181 [Pers.]).

19 For the image of this folio, see Carboni (2015, 90, fig. 3.34). The
whole manuscript is also available online: https://www.qdl.qa/en/ar-
chive/81055/vdc_100023586788.0x000001.
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1.29 (= 11.20) the dog-people of Karnas

Some late antique Syriac works, such as the Chronicle of Pseudo-
Zachariah Rhetor (6th c.), contain brief references to the legen-
dary ‘dog-men’ (nis =\a),'? which go back to Greco-Roman tra-
dition. Moreover, the dog-men play a central role in a metrical
homily on Apostle Andrew, ascribed to Ephrem, where God sends
the apostle to evangelise ‘the country of dogs’ (aslas ~idi).'
Yet, none of these or other ancient and medieval Syriac compo-
sitions seem to contain an account comparable to that of this unit.

It seems more likely that this tradition reached the com-
piler of the Marvels through Muslim sources.!'*> While I have not
been able so far to identify the toponym Karnas and find a close
parallel to this account, I believe that its origins should be sought
among stories similar to the following account from the anony-

mous Persian composition ‘Aga’ib al-dunya (13th c.):
There is a people in the islands of Kiihra (»,»,5) and Barik

(¢l,L), whose men wear garments (made) of tree bark,

whereas their women go around naked. They use swords
as weapons and eat human flesh. When they catch a man,
they hand him over to the women, before eating him, so
that they (i.e., the women) would become pregnant from

him and give birth to beautiful children, because they

10 Ed. Brooks (1919-1924, 2:214); see also translation and comments
in Greatrex et al. (2011, 451).

11 Edited by van Esbroeck (1998, 93-105).

12 For some references, see Bellino & Mengozzi (2016, 434, n. 54).
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themselves are ugly. They have prolonged faces, like

dogs.'?

1.30 (= II.21) the sheep-tailed people of Arabia

These creatures should be identified, most likely, with nasnds/nis-
nas (pl. nasanis), the legendary wild human-like creatures of Ar-
abic and Persian Muslim sources.''* Thought to be the descend-
ants of the ancient Arab tribe of ‘Ad, cursed by God, or the prod-
uct of crossbreeding between humans and animals, they were of-
ten located in the region of Yemen and said to be hunted by local
Arabs for food. For examples, see accounts found in the anony-
mous Kitab gar@’ib al-funiin wa-mulah al-uyiin (11th c.)' and

Tab@’i¢ al-hayawan of al-Marwazi (12th c.).'

1.31 (= 11.22) the scorpion-legged people

It seems likely that this unit is derived from the description of the
men with scorpion legs in the following passage from the Syriac

version of the Alexander Romance (111.7):

and we saw too wolves and leopards and panthers and
beasts with scorpions’ tails, and elephants, and wild bulls,

and ox-elephants, and men with six hands apiece; and we

113 Ed. Smirnova (1993, 410, fol. 135b).

114 See Viré (1986, 133-34); Kruk (1995, 33-34); El-Zein (2009, 142—
43).

115 Ed. Rapoport & Savage-Smith (2014, 512-13).
116 Ed. Minorsky (1942, 59-60).
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saw men with scorpions’ legs and teeth like dogs and faces

like women.!?”

1.32 (= I1.23) the island of cannibals

The cannibal inhabitants of distant lands were one of the most
common topoi of Muslim paradoxographical and geographical
works.!'® References to various islands inhabited by cannibals are
found in the earliest specimen of Arabic travel writing, such as
Abhbar al-sin wa-l-hind by Abt Zayd al-Sirafi (9th c.),''° and ‘Aga’ib
al-hind by Buzurg Ibn Sahriyar (10th c.).’® For parallels to the
notion of eating humans alive, cf. the anonymous Kitab gara’ib al-
funiin wa-mulah al-‘uyiin (11th c.): ‘The island of al-Dasbi. Its in-
habitants are of the Zanj race, with pepper-like hair. When a for-
eigner falls in their hands, they eat him alive. They devour hu-
man flesh like dogs’.'*!

The name of the island in this unit varies somewhat across
the manuscripts: Klamis in V and Balés in L and B1 of I1.23. It is

the latter variant, however, that should be recognized as the orig-

17 <oy iada haa .oinn ,oibar dhdusa Jaduaa itala Sy ewa

Aaciaza il nia .(A\J soion pwo LuR e e <iaz o ~dua jada
.~=x3; ed. Budge (1889, 174-75 [Syr.], 98 [trans.]). I have modified the
translation of Budge, who prefers to read ~\\ 3 soiax as AN\ i o, and
translates them, correspondingly, as ‘men with twisted legs’.

18 For general discussion, see Szombathy (2015).

119 Ed. Mackintosh-Smith & Montgomery (2014, 27).

120 Trans. Freeman-Grenville (1981, 73-74).

121 Ed. Rapoport & Savage-Smith (2014, 482).
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inal form, since it reflects the well-attested in Arabic sources top-
onym, Baliis, one of the most famous islands of cannibals in Mus-
lim literature. For example, see the following account from Ibn
Hordadbeh’s Kitab al-masalik: ‘To the left, at the distance of two
days journey from it, there is the island of Baliis, whose inhabitants
are cannibals’.'?* Cf. also al-Marwazi’s notice: ‘The inhabitants of
Baliis are cannibals’.'** According to Minorsky, this island should

be identified with the port on the south-western coast of Sumatra.'**

1.33 the tree climbers of Serendib

The toponym Serendib (spelt in V as Sarndib), referring to the
modern island of Sri Lanka, is attested in the works of some me-
dieval Syriac authors, such as Bar ‘Ebroyo (13th c.).!* The island
is also mentioned in unit I.51.

A close parallel is provided by the following description of
the inhabitants of the island of al-Rami, located not far from Ser-
endib, from Ibn Hordadbeh’s Kitab al-masalik: ‘And they climb
trees with their hands (only), without putting their feet on
them’.'?® According to Minorsky, this island should be identified

with Sumatra.'® The identification of it as Serendib in the Mar-

122 Ed. de Goeje (1889, 66).

123 Tab@’i¢ al-hayawan; ed. Minorsky (1942, 49* [Arab.], 59 [trans.]).
124 Minorsky (1970, 187).

125 See Candelabrum of the Sanctuary; ed. Bako$ (1930-1933, 2:310, 314).
126 Ed. de Goeje (1889, 65).

127 Minorsky 1970, p. 187, n. 5.
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vels could be a result of the reliance of its compiler on some geo-
graphical work that placed the island of al-Rami not far from Ser-
endib. For example, the author of the Persian geographical trea-
tise Hudiid al-‘alam (10th c.) describes this island as located ‘in

the region of Sarandib’.'*®

1.34 (= 1I1.24) the people with dog teeth

Although some Muslim writers also refer to people having dog
teeth,'?® given the mention of Alexander in this unit, it seems
more likely that this tradition derives from the following account
in the Syriac version of the Alexander Romance (I11.7), describing
various monstrous races that the king and his men met during
their march from the Caspian gates to India: ‘and we saw men

with scorpions’ legs and teeth like dogs and faces like women’.*

1.35 (= I1.25) the headless people

While descriptions of the race of men without heads are found in

works of several Muslim writers, 3!

it seems more likely that this
report is derived from the following account from the Syriac ver-

sion of the Alexander Romance (II1.7):

128 Trans. Minorsky (1970, 57).

129 Cf. the description of Gog and Magog in al-Qazwini’s ‘Ag@’ib al-
mahliigat; ed. Wiistenfeld (1848-1849, 1:448).

%0 r<ri aagiana .ila aia AN\ soins wwa; ed. Budge (1889, 174-75
[Syr.], 98 [trans. (modified)]).

131 Cf. the description of the inhabitants of the island of Gaba in al-
Qazwini’s ‘Aga’ib al-mahliigat; ed. Wiistenfeld (1848-1849, 1:112).
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Then we departed thence through fear, and came to a cer-
tain place. And the people who were in that place had no
head at all, but they had eyes and a mouth in their breasts,
and they spoke like men, and used to gather mushrooms
from the ground and eat them. Now each mushroom weighed

twenty pounds. And those men were like children in their

minds, and in their way of life they were very simple.**

1.36 (= I1.26) the strap-feet people

These mythological anthropoid creatures appear already in
Greco-Roman sources, where they are often referred to as
‘Tuavtémodes / Himantopodes and located in Africa or India.'*® Later
on, one finds them mentioned in the works of various Muslim
authors.'** To Syriac Christians these creatures were known from
the Syriac version of the Alexander Romance (II1.7), where they
are said to attack Alexander’s troops: ‘And we departed thence
and arrived at the country of the people whose feet are twisted;
and when they saw us, they began to throw stones, and they

threw accurately and aimed at us’.'*®

132

3BT ~rLIna edh < <haoda dore (oh o <dler 0 sad
~am dur c0matns ~<aaa s A Lam) <am dul ~ri mla Aa <daan

plaa i =0 <3 0am @lol=a aom sy <ruis vea Lam)

e0mun i <ruis .aida .<om Aok (.-ﬂval eles Lomim <A dao .com
.aam (..1...1:: PN ] C\m.n.:m\:m Ram ymadu v<.|l§v.1 AT | ners; ed. Budge
(1889, 179-80 [Syr.], 100-101 [trans.]).

133 Cf. Pliny, Nat. Hist. 5.8.46; Strabo, Geogr. 2.1.9; Pomponius Mela,
Chor. 3.103; Pseudo-Callisthenes, Alexander Romance 3.28.

134 For Persian and some Arabic sources, see Alam (1996).

135 vara) asix & 0w a0l AA\F soina ideda dare (b (a0
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While in this case it is difficult to establish exact source
used by the compiler of the Marvels, one can point out a passage
from al-Qazwini’s ‘Aga’ib al-mahliigat, which has many common
elements with our unit. In this passage, al-Qazwini quotes at
length an account of a seafarer named Ya‘qiib ibn Ishaq al-Sarrag
about his adventures on the island of Saksar.'** After he manages
to escape the cannibalistic dog-headed people, after whom the
island is named, Ya‘qiib wanders into a grove of fruit trees. There
he is ambushed and enslaved by one of the people living in this
part of the island, who mounts on Ya‘qiib’s shoulders. Twisting
his feet around his victim’s neck, the soft-legged man forces
Ya‘qiib to carry him around the fruit trees, so that he might pick
fruits from them. It is only with great difficulty that Ya‘qiib man-

ages to get rid of his captor.

1.37 (= 11.27) the raven-like people

This account is most likely derived from the following passage
from the Syriac version of the Alexander Romance (I11.7), which
describes an attack of the raven-like people against Alexander’s
troops:

and within the wood there were wild men, whose faces

resembled ravens, and they held missiles in their hands,

and their clothing was of skins. When they saw us, they

cast missiles at my troops and slew some of them; and I

commanded my troops to shout and to charge them at full

é 00m @0 0OMm Eax 3'\.-r<_,;.-i<\'\n <A ed. Budge (1889, 177-78 [Syr.],
99 [trans.]).

136 See Wiistenfeld (1848-1849, 1:121-22).
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speed; and when we had done this, we slew six hundred
and thirty-three of them, and they slew of my horsemen

one hundred and sixty-seven.'®”

1.38 (= 11.28) the ass-legged people

This report is most likely derived from a brief description from
the Syriac version of the Alexander Romance (I11.7), which con-
cludes the passage describing the attack by the strap-feet people,
quoted above in 1.36, with the following statement: ‘and there

were some among them with asses’ legs’.!3®

1.39 (= I1.30) the hairless people

The exact origin of this account is unclear.

1.40 (= 11.31) the conjoined twins from the island of Ki$

The exact origin of this account is unclear. The story finds distant
parallels among expressions of the general interest in the cases of

conjoined twins, exhibited by not a few Muslim men of letters.

139

For examples, see al-Biriini, Kitab al-atar al-baqiyah;"*° al-Qazwini,

137 essl ._C\\mAclS.i'A ~am =01 .<am durd HLbIno <riis ma=a
0w 1 38 .Za¥soy eomdumad ham dadura .aam e <Ll Laduwmra

.~<an=nl dana ,dhdlusla c\llv.n eOmi> ~<ricdla Laxr Hdhdlus AN ~duad é
(.-&\lém ~<&hr «Omi= élv.n «32M am a0 A=) ._o\an rdvmi:c\

~aaxa eéu_a T TRV EER N ] C\Dv.n «Qma ~&da; ed. Budge (1889,
176 [Syr.], 99 [trans.]).
138 _ams aam du~ ~izas \\ 31 aw~o; ed. Budge (1889, 178 [Syr.1, 99

[trans.]).

139 Sachau (1879, 93).
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‘Aga’ib al-mahliigat;'*° the anonymous Persian ‘Aga’ib al-dunya;'*
Hamdallah Mustawfi Qazwini (14th c.), Nughat al-quliib."*?

The toponym Kis (also mentioned in unit I1.57) is well-
known and refers to the island located in the lower Persian
Gulf.'* Situated half-way between Siraf and Hormuz, its port was
one of the major emporiums of the Gulf in medieval times.'** The
location of this story, as well as the fact that the narrator reports
hearing it from a certain Anas, probably a Muslim, makes it plau-
sible to suggest that it originated and/or circulated as a part of

the folklore of Muslim traders and seamen of the Persian Gulf.

1.41 the old man in the sea

The exact origin of this account is unclear. Likewise, the toponym
Myatal (Mitalat in L) is not immediately recognizable. Since the
narrator reports that he heard this story from a certain Christian
clergyman Qiiryaqos, a citizen of Mosul and merchant, it is pos-
sible that it originated and/or circulated as a part of the folklore
of Muslim traders and seamen of the Persian Gulf and the Indian
Ocean. Perhaps, the mysterious ‘old man’ could be related to the
figure of the ‘old man of the sea’ (Arab. Sayh al-bahr), a malevo-
lent protagonist who plays a major role in the fifth voyage of
Sindbad the Sailor, included in the One Thousand and One

140 wiistenfeld (1848-1849, 1:12, 451).
141 Smirnova (1993, 477).

142 Le Strange (1919, 274-75).

143 See Potts (2004).

144 See Kauz (2006).
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Nights.'*> Moreover, Muslim paradoxographical and geographical
works contain a number of accounts about seafarers meeting peo-

ple in the middle of the ocean.'*

1.42 (= I1.32) the tree of Waqwaq

The legendary island or archipelago of Waqwagq, located some-
times in the sea of China and sometimes in the Indian Ocean, was
one of the most popular topoi of the Muslim paradoxographical
imagination.'¥” A number of accounts, dealing with this island,
feature descriptions of a miraculous tree bearing fruits that re-
semble human or animal shapes, or are actual living beings (often
women).'*® While the exact origin of the account in our unit is
difficult to establish, one can cite as a relatively early parallel the

following report from ‘Aga’ib al-hind of Buzurg Ibn Sahriyar:

145 On the complicated textual tradition of the cycle of Sindbad and in-

fluence of ‘aga@’ib literature on this work, see Bellino (2015).

146 Cf. Ibn Hordadbeh, Kitab al-masdlik; ed. de Goeje (1889, 65); the
anonymous Kitab gara@’ib al-funiin wa-mulah al-‘uyiin; ed. Rapoport &
Savage-Smith (2014, 512); the anonymous Persian ‘Aga’ib al-dunyd; ed.
Smirnova (1993, 441-42).

147 For references and discussion, see Ferrand et al. (2002); Toorawa
(2000).

148 See articles in Bacqué-Grammont et al. (2007). To the sources dis-
cussed in this volume one might also add accounts from the anonymous
Kitab gar@’ib al-funiin wa-mulah al-‘uyiin; ed. Rapoport & Savage-Smith
(2014, 519), and the anonymous Persian ‘Aga’ib al-dunya; ed. Smirnova
(1993, 342).
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Muhammad b. Babishad told me that, according to what
he had learnt from men who had been to the Waqwaq
country, there is a large tree there, with round leaves, or
sometimes oblong, which bears a fruit like a marrow, only
larger, and looking somewhat like a human being. When
the wind blows, a voice comes out of it. The inside is full
of air, like the fruit of the ushar. If one picks it, the air
escapes at once, and it is nothing but skin. When he saw
this fruit, a sailor was pleased by it, and cut one off to take
it away. It burst immediately, and all that remained in the

man’s hands was like a dead crow.!*

1.43 the woman pregnant for two years

While the exact origin of this tradition is difficult to establish,
mention of the cities of Baghdad and Tus points to a Muslim mi-
lieu. Moreover, its content is in line with discussions of the ex-
traordinary cases of long periods of gestation found in the works
of some Muslim physicians.’*® For a close parallel, cf. ‘Arib ibn
Sa‘id al-Qurtubi (10th c.), Kitab halq al-ganin: ‘a tradition reports
that al-Dahhak ibn Muzahim stayed sixteen months in the womb
and that at birth he had teeth’.’>! As for the length of the preg-
nancy in our account, it evokes the views held by some Muslim
writers who claimed that gestation could last as long as two

years. '5?

149 Trans. Freeman-Grenville (1981, 39).
130 For references and discussion, see Kueny (2013, 189-90).
151 Ed. Jahier & Noureddine (1956, 33).

152 For references and discussion, see Verskin (2020, 72-73).
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I.44 (= 11.33) the woman who gave birth to sixty children

The story finds parallels among expressions of the general inter-
est in extraordinary cases of multiple pregnancies exhibited by
some Muslim physicians.'>® For a very close parallel, see the fol-

lowing account by °Ali al-Tabari (9th c.), Firdaws al-hikma:

More than one woman told me that in our times a certain
black woman gave birth to sixty children. And they used
to say that she gave birth to a kor of children because one
kor is equal to sixty gafiz. And this was in thirty-five preg-
nancies or more, and she produced more twins than that.

And she would miscarry once or twice in a year.'*

Of the two measures of capacity that are mentioned in this
account, i.e., kor and gpiza,'* the latter (spelt, in its plural form,
as gpise in V and L, and as gpizé in B1) is a unit of weight equivalent
to about 64 Ibs., and has an Iranian etymology.'*® It is well attested
both in Classical Arabic and New Persian as qafiz (or kafiz).

1.45 (= II.34) the woman who gave birth to twenty children

This tradition probably belongs to the same source as the previ-
ous unit. For close parallels in Muslim sources, see the recurring
mentions of the case of a woman giving birth to twenty children,

as in the following passage from Firdaws al-hikma of ‘Ali al-

133 For references and discussion, see Kueny (2013, 187).
14 Ed. Siddiqi (1928, 37).

155 See Sokoloff (2009, 612, 1391).

136 See Ciancaglini (2008, 250).
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Tabari: ‘another woman gave birth to twenty children in four
pregnancies, five children in every pregnancy, and they (all)
lived’.’” For similar accounts, see also ‘Arib ibn Sa‘id al-Qurtubi,
Kitab halq al-ganin;'*® Ibn Qayyim al-Gawziyyah (14th c.), Tibyan
fi agsam al-Qur’an.'™ This tradition ultimately goes back to Aris-
totle, who, in one of his works, mentions ‘a certain woman who
had twenty children at four births; each time she had five, and

most of them grew up’.'®®

1.46 (= II.35) the woman pregnant with seven children

While the immediate source of this account is unclear, the com-
piler of the Marvels likely derived it from the same source as the
three previous units. The mention of the ‘Frankish man’
(Prangaya) as a protagonist points at its origins during the Cru-

sades or post-Crusader period.

1.47 the child suckled by the dead woman

The primary aim of this grotesque account is to promote the no-
tion of Syriac as the primeval language, an important expression
of Syriac Christian identity, roots of which can be traced back to

the pre-Islamic period.'®! While it seems to be implied already in

157 Ed. Siddiqi (1928, 37).

158 Ed. Jahier & Noureddine (1956, 27).

139 Ed. al-Harastani & al-Zagli (1994, 305).

180 Hist. anim. 7.4; trans. Thompson (1910, sect. 584b).

61 On development of this notion in Late Antiquity, see Rubin (1998);
Moss (2010).
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the discussion of biblical names based on Syriac etymologies by
Theodoret of Cyrus (5th c.), this idea finds fully articulated ex-
pression only in Pseudo-Ephrem’s Cave of Treasures (ca. 6th c.),
whose author claims that before the destruction of the tower of
Babel all people spoke Syriac and that all languages in the world
are derived from Syriac.'®® These and some additional expres-
sions of Syriac primacy continued to circulate among Syriac
Christians during the medieval period.

With this story, the compiler of the Marvels introduces what
seems to be a unique and novel argument in favour of the pri-
macy of Syriac. Its line of argumentation is akin to the one found
in an account from Herodotus’ Histories that describes a linguistic
experiment, supposedly conducted in ancient Egypt during the
reign of Psammetichus.'®® Driven by the desire to establish what
nation is oldest in the world, this king ordered that a couple of
new-born children should be brought up without a person speak-
ing with them. When the children grew up, the first sound they
had uttered was ‘bekos’ (Pexds), which was interpreted by the
king’s counsellors as the Phrygian word for ‘bread’. According to
Herodotus, it is as a result of this experiment that the Egyptians
conceded the honour of being the oldest nation to the Phrygians.

As for its possible antecedents, I have as yet been unable to
discover any close analogues of this story in Muslim or other
sources from the medieval Islamicate world. There are, however,

several literary works that share with our account the motif of

162 Cave 24.9-11; see also Minov (2013, 165-75).

163 Hist. 2.2; ed. Godley (1926-1930, 1:274-77. For an analysis of this
story, see Gera (2003, 68-111).
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breastfeeding corpse, which, apparently, originated in the Mus-
lim literary imaginaire before the time of the composition of the
Marvels. One such example of miraculous nursing is found in the
Judeo-Arabic version of the popular medieval Arabic frontier
epic Sirat Dhat al-Himma. There, the recently-born hero Junduba
is found in the desert by his adoptive father prince Darim, suck-
ling the breast of his murdered mother: ‘He (i.e., Darim) saw the
princess Arbab, left behind and slain, and this newborn was suck-
ling from her. The milk was pouring out in excess, by the power
of the Possessor of Power [...], and his mother was nursing him,
though she was dead at his side’.'

Another narrative that bears witness to this motif is the
story of Meyyitzade from the Seyahatname of the famous Ottoman
traveller Evliya Celebi (17th c.).!®> It appears as an etiological
account in the context of the description of the tomb, located in
the Kasimpasa neighbourhood of Istambul, which was named af-
ter this person, i.e., Kabr-i Meyyitzdde.'*® According to Celebi, the
father of Meyyitzade left his pregnant wife at home when he set
out on a military campaign with Sultan Mehmed Khan III in the
year 1595-96. When upon his return, he learned that his wife
had died, he ordered her grave to be opened, at which point they
found inside the child alive, suckling the right breast of his dead

mother, whose body had not rotten (vdlidesinin sag§ memesin emer,

164 Trans. from Schine (2019, 182).
165 Ed. Dankoff et al. (1996, 198). I thank Ash Niyazioglu for drawing

my attention to this parallel.

166 On this monument, see Crane (2000, 367).
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asld ciiriimemis). In the aftermath of this miraculous event, the

boy was given the name Meyyitzade ‘the son of the corpse’.

I.48 the martyrdom of the ape’s son

This unit provides us with the only instance when the compiler
of the Marvels explicitly mentions his written source. The refer-
ence to ‘the book of Mar Basil’ most likely points to the erotapo-
critic composition known as the Questions of Basil and Gregory,
which is attested both in Syriac and Arabic.'®” And indeed, an
account almost identical to that of our unit is found in some tex-
tual witnesses of the Arabic version of the Questions. Since the
only existing edition of this work by Girgis Bey Ya‘qiib is a rare
book in Western libraries, I offer below the complete Arabic text
and English translation of the story, based on one of the earliest
textual witnesses of the Questions, i.e., ms. Monastery of St. Cath-
erine, Sinai, Ar. 481 (1091), fols. 307v-308r.1%®

167 On the Syriac version, which is still unpublished, see Baumstark
(1922, 79-80), who gives a list of its manuscripts in n. 1. The full text
of the Arabic version was published from an unspecified manuscript
by Bey Ya‘qiib (1920, 94-155). I thank Barbara Roggema for provid-
ing me with a copy of this rare edition. For a recent discussion of the
Arabic version that includes an inventory of its manuscripts, see
Roggema (2019).

168 T am most grateful to Alice Croq, who is currently preparing an edi-
tion of the Arabic version of the Questions, for letting me publish here
the Arabic text and English translation of this passage prepared by her.
Except for a few minor variants, this text is identical with that of Ques-
tion 70 in Bey Ya‘qlib (1920, 126-27).
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169 55, in Bey Ya‘qib’s edition.

170 1. in the manuscript is a corruption; the reading of Bey Ya‘qiib’s

edition should be preferred.
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Marvels
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Question seventy-one. Gregory said: ‘What do you say about
someone who was born with two faces or four legs and has
something similar to an animal, — should he be baptized
or not?’

Basil answered: ‘It is not right to baptize him, but he should
be allowed to live for the glorification of God. Know that
in the city of Callinicum, there was an ape who had slept
with a Christian woman. The apostle Paul had baptized her,
and from this ape, she gave birth to a male child whose
appearance was like that of a human and an ape: from his
chest to his feet he was an ape, and his neck and face were
human. He spoke like a human being, and he went to the
church and listened to the Holy Scriptures and learned.
When he reached the age of twenty, he asked and strove to
be baptized. A synod, that is to say, a council, was gathered
on his account, and it was presided over by Timothy, the
disciple of Paul. They disagreed on this matter: some of
them were saying “yes” and others “no”. And Dionysius,
the bishop of Athens, got up and said, “As for me, I am not
going to let impure animal limbs enter the waters of holy
baptism!” And the assembly agreed with his opinion, and
this synod laid down a rule that no human being of a dif-
ferent appearance should be baptized. And when the infidel

king Tarabiyiis came to the city of Callinicum, he requested
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from them to sacrifice to pagan idols. This one (i.e., the
boy) came quickly and stood in front of the king and said
to him, “As for me, I am a Christian”. And this king had
him suffer several kinds of punishments, but he did not
deny his faith, and moreover, as he was tortured, he
shouted and said, “I am Christian!” The king, then, ordered
that he should be thrown into a reservoir'”* filled with pitch
and brimstone. When they threw him into it, he shouted
and said, “May this reservoir be my baptism, O Christ God!”
After his death, Titus the bishop said, “Truly, his body will

rise up at the resurrection™’.

As one can see, except for minor differences, the two versions of
this story, that of the Marvels and that of the Questions, present
basically the same narrative. The absence in the text of the for-
mer of such details as the mention of Paul baptising the woman,
of Paul’s disciple Timothy presiding over the council, and of the
bishop Titus in the concluding sentence, brings us to the conclu-
sion that the narrative of the Marvels is a slightly abbreviated
version of the more extensive original version of the Questions.
Unfortunately, given the absence of a critical edition of either
version of the Questions, i.e., Syriac and Arabic, it is difficult to
say anything certain as to when precisely and in which milieu
this story originated, nor whether the compiler of the Marvels re-

lied on Syriac or Arabic text in this specific case.

7! law in the manuscript, but it is better to adopt the reading of Bey

Ya‘qub’s edition, i.e., <l
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In what concerns the message of the story, it resorts to gro-
tesque imagery in order to tackle important issues related to the
problem of communal identity by stressing the paramount signif-
icance of baptism as the primary marker of belonging to the
Christian community. The notion of baptism of blood is crucial
for unpacking the meaning of this narrative. Rooted in the deep
symbolic connection between the sacrament of baptism and mar-
tyrdom, the understanding of martyrdom as the second baptism,
or even as a last-resort substitute for proper baptism, had devel-
oped among Christians already during Late Antiquity.!”? In the
Syriac milieu, this notion is attested in some hagiographic works,
such as the Martyrdom of Azad, whose author describes the martyrs
as ‘baptized in a second baptism’ (adida ~durasas=s susan),'”
as well as in canonical compositions, such as the Canons of Hip-
polytus and the Testament of Our Lord, claiming that if a catechu-
men is martyred before having been baptized, he or she should
nevertheless be regarded as having successfully accomplished

this sacrament with his/her blood.'”*

I.49 the child raised by a dog

The story presented in this unit is, most likely, one of the later
variants of a very similar account of the curious event, also said

to have taken place in the city of Basra in the aftermath of a

172 See Jeanes (1993).
173 Ed. Bedjan (1890-1897, 2:251).
174 See Bradshaw et al. (2002, 103).
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plague, which was included by al-Jahiz (9th c.) into his Kitab al-

hayawan:

The learned men of Basra claimed, and Abi ‘Ubayda al-
Nahwi, Abi 1-Yaqzan Subhaym b. Hafs, Abta 1-Hasan al-
Mada’ini mentioned, (who knew it) from Muhammad b.
Hafs, (who knew it from) from Maslama b. Muharib: A cer-
tain house having been ravaged by the plague, the neigh-
bours were convinced that there was no one left alive in it.
Now there was a baby in that house, not yet weaned nor
able to stand upright: it crawled on all fours. One of the
neighbours who had survived went and shut the door of
the house. Some months later, one of the family’s heirs
came to the house; he opened the door and went inside
into the courtyard, and was amazed to find a baby playing
with the puppies of a bitch that had belonged to the own-
ers of the house. He was dumbfounded. A few moments
later the bitch appeared: when the baby saw her, it crawled
over to her and began to suck her dugs, which the animal
offered to it. The baby, left alone and forgotten in the
house, must have felt hungry, and seeing the puppies being
suckled by their mother, have crawled over to the bitch,
which obligingly placed herself so as to allow it to suck.
Having once given it suck, she continued in the same way,
and the baby likewise.'”

Al-Jahiz brings this story as confirmation of the ‘divine direction’
that guides all created beings by instilling in them ‘innate

knowledge’ for the best course of action.

175 Ed. Hartin (1965-1969, 2:155-56); trans. (augmented) Pellat (1969,
143).
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I.50 the plague in Basra

While the exact origin of this tradition is difficult to establish, the
mention of the city of Basra points to a Muslim milieu. Tracing
its origins is made difficult by the fact that there were quite a few
outbreaks of epidemics that afflicted the city during the medieval
period. Thus, in addition to the obvious case of the Black Death
(1346-1353), one comes across references to plagues that devas-
tated Basra during the years 688-689, 955, and 1436.'7°

1.51 the buffalos of Serendib

The toponym Serendib (spelled in V as Sarnadib), referring to the
modern island of Sri Lanka, is attested in the works of some me-
dieval Syriac authors, such as Bar ‘Ebroyo (13th c.).'”” The island
is also mentioned in unit 1.33. The plural noun ~x=ay_ ‘buffalo
bulls’, vocalized in V as gamese, should probably be understood
not as a misspelt form of the Classical Syriac gamiise,'”® but rather
as a variant spelling of its Neo-Aramaic cognate gamise.'”

For a very close parallel, cf. the following passage from the
description of the island of Rami in Ibn Hordadbeh’s Kitab al-

masalik: ‘After Serendib, there is the island of Rami. ... And on it,

176 See Ashtor (1976, 87, 170, 278).

177 See Candelabrum of the Sanctuary; ed. Bako§ (1930-1933, 2:310,
314).

178 See Payne Smith (1879-1901, 1:741-42); Ciancaglini (2008, 137).

179 See Maclean (1901, 52), who lists the alternative spelling =«< on p.
53.
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there are buffaloes without tails (U3 Y _..ls>-)"."® This tradition

is also attested in al-Qazwini’s ‘Aga’ib al-mahliigat, although with-

out mention of Serendib. &

1.52 the mountain of snakes

It is possible that this report is derived from the following de-
scription from one of the offshoots of the Syriac Alexander Ro-

mance known as the Exploits of Alexander:

and beyond the nation of the Mniné there are no human
beings but only terrible mountains and hills and valleys
and plains and horrible caves, in which are serpents and
adders and vipers, so that men cannot go thither without
being immediately devoured by the serpents, for the lands

are waste, and there is nothing there save desolation.'®?

1.53 the wolf and leopard

This report is almost certainly derived from the following passage

from the Syriac version of the Alexander Romance (I11.7): ‘and we

180 Ed. de Goeje (1889, 61). For a discussion of various locations of this
island, sometimes identified with Sumatra, in the works of Arab

geographers, see Carboni (2015, 354, n. 52).
181 Ed. Wiistenfeld (1848-1849, 1:108).

182

~&h=ia uir <ia)) o A s dul uisy s 0 anda
~rniioy A0 Araa fHads wams Sus iy Al s saa Auda

<ot haidhs W\ > dhads com) pla e i ahie el
~oias o A d dul pama .Laar; ed. Budge (1889, 265-66 [Syr.],
152 [trans.]).
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saw too wolves and leopards and panthers and beasts with scor-

pions’ tails’.'®3

1.54 (= I1.54) the sea turtles

Similarly to unit 1.10, this narrative features an inner-textual
gloss that explains the Classical Syriac noun galé ‘turtles’ with the
Neo-Aramaic graye.'*

A close parallel is provided by the following account from
the description of the inhabitants of the part of the ‘Great Eastern
Sea’ close to the port of Aden in Ibn Hordadbeh’s Kitab al-masalik:
‘And there are in it (i.e., the sea) turtles (salahif). One such turtle
is twenty cubits in circumference, and it has about a thousand
eggs in its belly. And their shell makes a good shield’.'®® This
passage also appears in al-Qazwini’s ‘Aga’ib al-mahliiqat'®® in a

form closer to that of our unit, that is, without the last sentence.

1.55 (= I1.55) the camel-fish

This unit most likely comes from the same source as the previous
one. For a very close parallel, cf. the following passage from the

description of the inhabitants of the ‘Great Eastern Sea’ in Ibn

18 <oias midm hdusa joduaa ~isma S ewo; ed. Budge (1889,
174 [Syr.], 98 [trans.]).

184 See Maclean (1901, 284), under :is; Khan (2016, 3:54).
185 Ed. de Goeje (1889, 61).
186 Ed, Wiistenfeld (1848-1849, 1:109).
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Hordadbeh’s Kitab al-masalik: ‘There is also a fish that looks like
a camel (ool Lils o o). 187

1.56 the islands of life and death

The exact origin of this account is unclear.

1.57 (= I1.56) the island of prayers for rain

The exact origin of this account is unclear.

I.58 (= II.49) the giant fish and sailors

The hydronym ‘the sea of Qiilzam’ (also mentioned in unit I1.53)
is a calque from the Arabic bahr al-Qulzum of Muslim sources,
which was applied sometimes to the Red Sea as a whole and
sometimes only to the Gulf of Suez because the port known as
Qulzum (from Greek KAvopa) was located on its western banks. '8
An alternative Syriac name for the Read Sea, i.e. ~aam ~=,, is
found in works of medieval authors, such as Bar ‘Ebroyo.'®
Two main elements of this description are found in an ac-
count by Buzurg Ibn Sahriyar (10th c.), who relates how Ahmad
b. Hilal, a ruler of Oman, came across a whale ‘more than 200
cubits long’ that was stranded ashore, while supplementing it
with the following information: ‘Ismailawayh the shipmaster told

me that this fish abounds in the Sea of Zanj and in the Great Sea

187 Ed. de Goeje (1889, 61).
188 See Becker & Beckingham (1986).
189 See Candelabrum of the Sanctuary; ed. Bako$ (1930-1933, 2:309-10).
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of Samarqand. It is called a Wal. It likes wrecking ships. If it at-
tacks a ship, [the sailors] strike pieces of wood against one an-

other, and shout and beat drums’.!*°

1.59 (= I1.50) the big fish with smaller fish inside

Compare a very similar description of a whale from Abii Zayd al-

Sirafi’s Ahbar al-sin wa-I-hind:

In this sea there is also a kind of fish that reaches twenty
cubits in length. We caught one of these and split open its
belly. Inside it was another fish of the same genus. We took
this second fish out then split its belly open too-and there
inside it was yet another fish of the same type! All of them
were alive and flapping about, and they all resembled each

other in form.*

Cf. also the description of different kinds of fish by Ibn
Hordadbeh.'*?

190 <Aga@’ib al-hind 9; trans. Freeman-Grenville (1981, 9-10). This des-
cription might, in its turn, be based on a similar account of Abd Zayd
al-Sirafi, Ahbar al-sin wa-l-hind 1.1.1; ed. Mackintosh-Smith & Mont-
gomery (2014, 34-35), beginning of which is lost. This tradition is
found in many later geographical and zoological works. Cf. also Ibn
Hordadbeh, Kitab al-masdlik; ed. de Goeje (1889, 61); Hamdallah al-
Mustawfi al-Qazwini, Nughat al-quliib; trans. Stephenson (1928, 58).

191 Ed. Mackintosh-Smith & Montgomery (2014, 22-23). Cf. also Buzurg
Ibn §ahriyér, ‘Aga’ib al-hind 11; trans. Freeman-Grenville (1981, 11);
Ibn Hordadbeh, Kitab al-masdlik; ed. de Goeje (1889, 61).

192 Ed. de Goeje (1889, 61).
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1.60 (= I1.51) the bull-fish

This unit most likely comes from the same source as units 1.54
and L.55. For a very close parallel, cf. the following passage from
the description of the inhabitants of the ‘Great Eastern Sea’ in Ibn
Hordadbeh’s Kitab al-masalik: ‘There is (also) a fish that looks like
cattle (al-bagar), which gives birth and suckles. And they make

shields from its skin’.!®®

1.61 (= I1.39) Alexander and the two talking birds

This account is most likely derived from the following episode
from the Syriac version of the Alexander Romance (I11.7), which
takes place when Alexander and his troops arrive at a place
called Obarkia:

And on the seventh day we saw two birds, the bodies of
which were very large, and their faces were like the face
of a man; and suddenly one of them said in the Greek
language, “O Alexander, thou art treading the land of the
gods;” and again it said to me in the same language, “Al-
exander, the victory over Darius and the subjection of

king Porus are enough for thee.”**

19 Ed. de Goeje (1889, 61).
194 EIAALTIA AL LELAND Jdarsy nia edidh pw ~avy mausa
Saom i < s em= s PAYS R0 OIS 808 e
poimmale L\ Shine <irls mo sada du rs alr i <inmal

=al> jaaz minsara rasiz g1 haar Wl axs; ed. Budge (1889, 180
[Syr.], 101 [trans.]).
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1.62 (= I1.40) Alexander and the two growing trees

See commentary on unit I1.40 below.

1.63 (= 11.42) Alexander and the two talking trees

It is most likely that this unit presents in a very abbreviated and
somewhat reworked form the extended account from the Syriac
version of the Alexander Romance (I11.7), in which the king dur-
ing his journey through India comes across the sacred garden
with the two trees, the male tree of the sun and the female tree
of the moon, which can talk; when Alexander asks them about
his future, both trees inform him (one of them in the Greek lan-
guage) that he will die at Babylon.'®

It should be noted that the version of unit I11.42 adds in the
concluding sentence that Alexander died ‘in Babylon’, which, per-
haps, reflects better the original version of the Marvels. Babylon
as the place of Alexander’s death is mentioned in some other Syr-

iac sources.!%

1.64 (= I1.58) the island of the Antichrist

This account reflects the belief, widespread among Muslims,
that al-Daggal, the False Messiah of Islamic apocalypticism, is
restrained by being chained to a mountain on an island, from
which he eventually shall emerge at the time of eschatological

consummation.'” A close parallel is provided by the following

195 Ed. Budge (1889, 185-89 [Syr.], 104-106 [trans.]).
19 Cf. the short Life of Alexander; ed. de Lagarde (1858, 207).
197 See Cook (2002, 117-20).
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account from Ibn Hordadbeh’s Kitab al-masalik: ‘And the king of

Zabag is called Maharag. And in his kingdom, there is an island

called Bartail (Jﬂ\.b > »), from where the sound (of musical instru-

ments) and drum beating are heard every night. And mariners

say that the Deceiver (J>=1) is there’.'*® A very similar descrip-

tion of the island of al-Daggal appears in al-Qazwini’s ‘Aga’ib al-
mahliigat,’” as well as in the works of several other Muslim
writers.?® It has been suggested by Minorsky that this island
might be identified with Bali.!

1.65 (= 11.40) Alexander and the two growing trees

See commentary on II.40.

I1.29 the people with lions’ heads and scaly tales

This account is most likely derived from the following passage
from the Syriac version of the Alexander Romance (I11.7): ‘We set
out again from thence and came to another place where there

were men with lion’s heads and scaly tails’.2°?

198 Ed. de Goeje (1889, 68).

199 Ed. Wiistenfeld (1848-1849, 1:111).

200 Cf. Kitab gard@’ib al-funiin wa-mulah al-‘uyiin; ed. Rapoport & Savage-
Smith (2014, 480); Saraf al-Zaman Tahir al-Marwazi, Tab@i¢ al-haya-
wan; ed. Minorsky (1942, 38* [Arab.], 50 [trans.]).

201 Minorsky (1942, 152).

202

LT <Yhis <am dura .(..31:\’ ~dhaar <his<la (L:u.n’ Sadh (:o&\ =0
~&aly ;a0 =i ed. Budge (1889, 178 [Syr.], 100 [trans.]).
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I1.36 the woman giving birth to the lizard-like child

The toponym Bet Sasé does not seem to be attested in any other
Syriac sources. While the immediate origin of this story is un-
clear, it finds parallels among the expressions of general interest
in extraordinary cases of congenital disorders exhibited by some
Syriac Christian writers, as well as by Muslim paradoxographers.
Thus, a somewhat similar account is found in the excerpt from a
West Syrian chronicle, preserved in ms. Berlin, Sachau 315 (Ber-
lin Syr. 167), fol. 65r, which opens with the following report: ‘In
the year 1344 of the Greeks, which is the year 423 of the Arabs,
a certain woman in the city of Bagdad gave birth to a likeness of
a snake of short stature that had a head, mouth, and neck like
those of a human being, but no arms and legs’.?*

As for Muslim writers, in the part of the introduction to al-
Qazwini’s ‘Aga’ib al-mahligat that elucidates the category of
‘strange’, the author notes among other examples such a group of

natural phenomena as ‘the birth of animals of strange appearance
(J_{::J\ % Ol Mg)’, within which he lists several cases of birth
defects among humans, including that of a woman from the re-

gion of Balkh who gave birth to a child that looked like a

nasnds. 2%

203 edraa= Mo < fhdur <ails And dur ,mr <udes v durs
A1 <100 E=aaa ~ritor et m) duyr han <ia sasy fhama dials

~A\3 <o =aae; Sachau (1899, 2:525).

204 Ed. Wiistenfeld (1848-1849, 1:12). On nasnds, see the commentary
to unit 1.30 above. For a discussion of Muslim views regarding the
causes of birth defects, see Kueny (2013, 181-82).
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I1.37 the horned serpents

This unit is most likely derived from the following passage from
the Syriac version of the Alexander Romance (I11.7): ‘And in the
midst of the phalanx there sprang up snakes with horns on their
heads, some red and some white, and they bit and killed a num-

ber of the men’.2%

I1.38 the animal bigger than an elephant

It is most likely that this report is an abbreviated form of the
following account from the Syriac version of the Alexander Ro-
mance (111.7):

After the moon had set and it was dark, an animal which
was bigger in its body than an elephant and which they
call Masqlat in the language of the country, came into the
ditch and wished to spring upon us, but I straightway
called out to my troops to take courage and stand ready.
Now the longing and desire of the animal was to enter the
ditch and to kill men, and suddenly it rushed into the ditch
and killed twenty-six men, and amid loud noises and strug-
gles it too perished by the hands of my troops; and after it
was dead, we with three hundred men dragged it with
great toil from the ditch and lifted it out.?*®

205 e .(.ﬁr.ua:\ ~am dura .(.m:z:éi.nn ~am durd «0max. 1D ~dina ~dhdasn ar

aly00 00m au=n ~ruisy e\ amla com anlew ~\Ja dao=; ed. Budge
(1889, 174 [Syr.], 97 [trans.]).
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I1.40 (= 1.62 and 1.65) Alexander and the growing trees

It is most likely that this story is a somewhat modified form of
the following account from the Syriac version of the Alexander
Romance (111.7):

And upon the bank of the river there was a tree, which
grew and increased from dawn until the sixth hour, and
from the sixth hour until evening it diminished in height
until there was nothing to be seen of it. Its smell was very
pleasant, and I gave orders to gather some of its leaves and
fruit, when suddenly an evil wind burst forth upon my
troops and distressed them pitilessly; and we heard the
sound of violent blows, and swellings and weals appeared
upon the back of my troops; and after this we heard a voice
from heaven like the sound of thunder which spake thus:
“Let no man cut ought from this tree, neither let him ap-

proach it, for if ye approach it, all your troops will die.”?"

It should be noted that this unit also appears in Recension I, alt-

hough in a very reduced form, in two almost identical units, 1.62

A rdhadioa s Adsa Mo eiay dra pinsa Slmi Cduis
~edlds i Ao s Sdumir s (0 dase Hdhdls R e m

A0 LI\ Wiy o0 BI\A einy; ed. Budge (1889, 175 [Syr.], 98
[trans.]).

207 t“’"‘ &) ~<=ana v-(i&_s. 0 .am dur a0 lu o <im) 1@ Asa
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and 1.65. One should perhaps take it as an indication that Recen-
sion II better preserves the part of the original version of the Mar-

vels that was derived from the Alexander Romance.

I1.41 the partridge-looking bird

This unit is most likely derived from the following passage from
the Syriac version of the Alexander Romance (I11.7), which follows

the preceding account of the trees: ‘And there were birds too

which were like partridges’.?%®

I1.43 the half-human animal attacking Alexander’s troops

It is most likely that this report is an abbreviated form of the
following account from the Syriac version of the Alexander Ro-
mance (111.7):

At the ninth hour of the day, behold a creature half beast
half man, which in its body was (like) a wild boar reared
upright; and it was not at all afraid of us. I commanded my
troops to catch it, and when they drew near to it, it was
not at all afraid and did not run away from them. Then I
ordered a naked woman to go towards it, that we might
easily seize it; but when the woman went up to it, the beast
took hold of the woman and rent her, and began to devour
her. When we saw this, we went against it at full speed,

and smote it and killed it.2°

208 A om pm dwia sah ~am duwo; ed. Budge (1889, 178-79
[Syr.], 100 [trans.]).
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I1.44 the great animals attacking Alexander’s troops

This unit is most likely derived from the following passage from

the Syriac version of the Alexander Romance (111.7):

Then we set out from thence and came to a place amid
groves of trees which were large, and in these woods there
were wild beasts like the wild asses of our own country.
Each of them was fifteen cubits in length, and as they were
not dangerous, my troops killed a number of them and ate

them.?°

I1.45 the threatening bats

This report is almost certainly derived from the following passage
from the Syriac version of the Alexander Romance (II1.7): ‘and we
saw bats which were as big as vultures, and their teeth were like

those of men’.?!!

dana eBma Ao < ~OmiznI0 R0 S adde & pias asiodie mdal
dhal chdur 1aa canaly durdilza hed auls <dul) i < hdurs
eW 180 .= dae=n) duira .c'n&\i_s.o D hdu) b ~haws Sl
@\l oo @us=a ol s <\ wis; ed. Budge (1889, 177 [Syr.], 99
[trans.]).
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00m @oi0 ,\ o3 =y s dus < ~daadla é.n.'.v{ & > sak
A1 FIhoT LBIS I e H8m durd i <o am a\D0 eh
26w posdur dlas alo e <ioarTis emi i s <ajaa

Aara e\ aw paas allo Ly ~dhdlas; ed. Budge (1889, 180 [Syr.],
101 [trans.]).

2 vaying wer «Qmiiva Y104 ner (...\..:;1 <101 ewoe; ed. Budge

(1889, 176 [Syr.], 98 [trans. (modified)]).
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I1.46 the bird on a tree-top

This unit is most likely derived from the following passage from

the Syriac version of the Alexander Romance (111.7):

And from thence we set out and came to a certain place
which was waste; and in the midst of that place there was
a bird sitting upon a tree without leaves and without fruit,
and it had upon its head something like the rays of the sun,
and they called the bird the ‘palm bird’ (phoenix).*'2

I1.47 the dog-like animal on the island

The exact origin of this account is unclear. Since the narrator re-
ports that he heard this story from a certain Christian clergyman
called Emmanuel, who in his turn had heard it from a certain
merchant from Egypt, it is possible that it originated and/or cir-
culated as a part of the folklore of Muslim traders and seamen of

the Persian Gulf and the Indian Ocean.

11.48 the rhinoceros

The text refers to the rhinoceros using the noun karkdana, which
is derived from the usual Arabic term for this animal, i.e., karka-
dan, in its own turn a loan from the New Persian kargadan.?" In

the following inner-textual gloss, the compiler of the Marvels

2

12 o A0 .ham ~oin d haara .t.-&\r{ < ~<daorda (ln.x.r( t:z)&\ R0
~odu mo <om dur ai) o <ica i bl As s dwia wdhaon
00m pio imdy dwida om durd rara <iuh hasas @ri Asa daow

.a); ed. Budge (1889, 180 [Syr.], 101 [trans.]).
13 See Sokoloff (2009, 654); Ciancaglini (2008, 198).
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also identifies this animal as rayma. The noun rayma is attested
already in the Peshitta version of the Old Testament, where it is
used to render the Hebrew ox7 ‘wild ox’ (cf. Deut. 33.17; Ps.
29.6; 92.11; Job 39.9). As one can infer from such phrases as
~=uin ~duin (Deut. 33.17) and ~=sin wew Hduin (Ps. 92.11),
during this early period speakers of Syriac regarded this animal
as having more than one horn. At some point, however, the
noun came to be used to refer to an animal that had only one
horn, often assumed to be the unicorn of Greco-Roman sources,
but sometimes also the rhinoceros.?* One observes this seman-
tic shift in the entry on ~=us in the Dictionary of Bar Bahliil,
who quotes the description of this animal by Hnani$o® bar Sa-
rosway (9th c.): ‘In its body, it looks like a big and strong deer.
And it has one horn in the middle of its head. And it is very tall
and powerful’.?!* In this entry, Bar Bahliil also quotes Moses ibn

Hunayn, who provides several Arabic synonyms of rayma, such
as il o~ ,J\, and, notably, »4S’SJI ‘rhinoceros’.

As for the source-critical evaluation of the description of
the rhinoceros presented in this unit, its two main elements are
well attested in the Muslim tradition of zoological and geograph-

ical writing. Thus, already al-Jahiz in his Kitab al-hayawan refers,

214 This semantic shift might have taken place due to the influence of
the Septuagint tradition, where Hebrew oy is consistently rendered as
povoxepwg. Cf. also the chapter on rayma in the Syriac Book of Natural
Beings; ed. Ahrens (1892, 14-15 [Syr.]), which is derived from the
description of povoxépwtog ‘unicorn’ in the Greek version of Physiologus;
cf. ed. Sbordone (1936, 78-82).

%15 Ed. Duval (1888-1901, 2:1898-99).
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although with some reservations, to a belief held by Indians that
the young of the rhinoceros can graze upon the surrounding veg-
etation by putting their heads out of their mothers’ wombs.?!¢
One comes across several later Arab writers, who also find this
tradition problematic.?!”

The other detail, that is, the report that the horn of rhi-
noceros is used to make exquisite and expensive belts, is like-
wise well represented in Muslim sources. The closest to the text
of this unit among them is perhaps the following passage from
the description of the country of Qamiriin, situated between In-
dia and China, in Ibn Hordadbeh’s Kitab al-masalik:

And there are rhinoceros (45 5J1) here, who have on their
forehead a horn, one elbow (C‘Js) long and two handfuls

(olz3) thick. This horn is covered with images from be-

ginning to end. And if it is cut, you can see images, white
on jet-like black, of humans or an animal, or a fish, or a
peacock, or some other bird. And the inhabitants of China
make from them belts that cost from three hundred dinars

up to three or even four thousand dinars.?'®

216 Ed. Hariin (1965-1969, 7:123-24).

217 Cf. polemic against the report of al-Jahiz in al-Mas’tudi’s Murig al-
dahab; ed. de Meynard et al. (1966-1979, 1:215), or Abti Hamid al-
Garnati, Tuhfat al-albab; ed. Ferrand (1925, 109-110). For a discussion,
see Ettinghausen (1950, 15-16).

218 Ed. de Goeje (1889, 67-68).
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Similar accounts of the use of rhinoceros’ horn can be found,
with some variations, in the works of many other Arab and Per-

sian writers.?!®

I1.52 the bridge and vestibule made from the rib of a fish

While the exact origin of this tradition is not clear, the mention
of the city of Basra (see also units 1.49, 1.50) points to a Muslim
milieu. For a close parallel, cf. Buzurg Ibn Sahriyar’s ‘Aga’ib al-
hind:

Abu Muhammad al-Hasan b. Amr told me: With my own
eyes I have seen the side of a fish that a shipmaster brought
us. He had cut a piece that measured five cubits on the side
where the bone is thick; and then put it over a brook like
a bridge, by the gate of a garden that we had in an island.
The remaining portion was about twenty cubits long.**°

Similar accounts are found in works by later Muslim authors.?*!

%19 Cf. Abt Zayd al-Sirafi, Ahbar al-sin wa-l-hind; ed. Mackintosh-Smith
& Montgomery (2014, 40-43); Muhammad al-Idrisi (12th c.), Nuzhat
al-mustaq fi ihtiraq al-afaq; trans. Ahmad (1960, 30); Hamdallah al-
Mustawfi al-Qazwini, Nuzhat al-quliib; trans. Stephenson (1928, 28). For
a discussion, see Ettinghausen (1950, 53-55, 101-104).

220 Trans. Freeman-Grenville (1981, 21).

21 Cf. al-Qazwini, ‘Ag@’ib al-mahligat; ed. Wiistenfeld (1848-1849,
1:141); Hamdallah al-Mustawfi al-Qazwini, Nughat al-quliib, on Qusta
fish; trans. Stephenson (1928, 57).
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I1.53 the fish called ‘sea-locust’

The reference is most likely to the flying fish (Exocoetidae fam-
ily). Compare the following passage from Abi Zayd al-Sirafi’s
Ahbar al-sin wa-l-hind: ‘They have also reported that in a certain

part of the sea there are small flying fish that fly over the surface

of the water, called ‘water locusts’ (sLJ) 5>)".2%

I1.57 the whale stranded ashore

The toponym Kis is well known and refers to the island located
in the lower Persian Gulf.?*® Similarly to the story in unit
1.40/11.31 that also mentions this island, this account might have
originated and/or circulated as a part of the folklore of Muslim
traders and seamen of the Persian Gulf. A similar story is found
in ‘Aga’ib al-hind by Buzurg Ibn Sahriyar, who relates how Ahmad
b. Hilal, a ruler of Oman, came across a whale stranded ashore,
and had ‘the fat from its eyes’ extracted.?** One comes across
mentions of ‘0il’ (=ux=) being extracted from whale eyes in some
medieval Syriac works, such as the Book of Natural Beings®* and
the Dictionary of Bar Bahliil.**

222 Ed. Mackintosh-Smith & Montgomery (2014, 34-35).
23 For references, see the commentary to unit 1.40 above.

224 Trans. Freeman-Grenville (1981, 9). Cf. also Abii Zayd al-Sirafi,
Ahbar al-sin wa-l-hind 11.16.1; ed. Mackintosh-Smith & Montgomery
(2014, 126-27).

225 Ed. Ahrens (1892, 53 [Syr.]).
%6 See the entry wa\,~so; ed. Duval (1888-1901, 2:1691).
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4.1. Index of toponyms

Alexandria

‘Amas / ‘Ams

Andalus

Azerbaijan

Babylon

Baghdad

Balos

Baqawas (i.e. Waqwaq)
Bartil

Basra

Batlas

Bét Dlig / Bet DIiS (i.e. Bitlis)

Bét Sase
Callinicum
Constantinople
Corinth (?)
Egypt
’Ewriqos

Hejaz

Hizan

India

Kanilaz (= Knigar)
Karnas

Kis

1.2/11.2, 1.3/1L.3,
1.4/11.4, 11.47
1.24/11.18
1.1/1L1, 110
1.23

11.42

1.43

I1.23

1.42

1.64/11.58

1.49, 1.50, I1.52
1.13/11.8
1.24/11.18, 1.25, .26,
1.27

11.36

1.48

1.4/1L4

1.10

1.9, 1.11
1.15/11.10
1.22/11.17

1.25

1.57, IL.57

.12

1.29/11.20
1.40/11.31, .57



Indexes

Klamis (= Balos)

Knigar (= Kanilaz)

Matlaya

Myatal

Panor

Persia

Pustidar / Paisti

Qatag

Qonya (i.e. Konya)

River of Sin

Rome

Sabbatical river

Sea of Khazars (i.e. the Caspian Sea)
Sea of Qtilzam (i.e. the Red Sea)
Sea of Reeds (i.e. the Dead Sea)

Sea of Syria (i.e. the Mediterranean Sea)

Serendib (i.e. Sri Lanka)
Sparé

Syria

Tatiq

Taton

Tos (i.e. Tus)

Waqwaq

165

1.32

117
1.21/11.16
L.41

1.25

I1.15
[.18/11.13
1.25

L.12

1.27
L.2/11.2
I1.14
1.7/11.7, 1.21/11.16
1.58/11.50, I1.53
1.14/11.9
L7/1L7
1.33, I.51
1.19/11.14
I.16

1.25

1.26

1.43

I1.32
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4.2. Index of ethnonyms, demonyms, and personal names

‘Abdiso¢ of Elam L.12

Adam 1.47

Alexander (the Great) 1.1, 1.31/11.22,
1.34/11.24,

1.37/11.27, 1.53,
1.61/11.39, 1.62,
1.63/11.42, 1.65, 11.37

Anas 1.40/11.31
Arabs 1.30/11.21
Aramaic 1.47
Basil (the Great) 1.48
Dionysios, bishop of Athens 1.48
Emmanuel, Rabban 11.47
Frankish 1.46/11.35
Greek I.12 (lit. ‘Roman’),
1.63
Jews 1.3/11.3
Latin 1.63
Quryaqos, priest of Mosul 1.41, 1.47
Romans 1.21/11.16
Syriac 1.47

Tiberius, king 1.48



5. BIBLIOGRAPHY



168 Marvels

Primary sources

Ahmad, S. Magbul. 1960. India and the Neighbouring Territories in
the Kitab nuzhat al-mushtaq fr’khtiraq al->afaq of al-Sharif al-
Idrist: A Translation with Commentary of the Passages Relating
to India, Pakistan, Ceylon, Parts of Afghanistan, and the An-
daman, Nicobar, and Maldive Islands, etc. Publication of the
De Goeje Fund 20. Leiden: Brill.

Ahrens, Karl. 1892. Das ‘Buch der Naturgegenstdnde’ Kiel: C.F.
Haeseler.

Bako$, Jan. 1930-1933. Le Candélabre du Sanctuaire de Grégoire
Abov’lfaradj dit Barhebreeus, I-1I. 2 vols. Patrologia Orien-
talis 22.4, 24.3. Paris: Firmin-Didot.

Bedjan, Paul. 1890-1897. Acta martyrum et sanctorum. 7 vols.
Paris—Leipzig: Otto Harrassowitz.

Bellino, Francesca. 2008. Zakariyya’ ibn Muhammad al-Qazwini.
Le meraviglie del creato e le stranezze degli esseri. Islamica 5.
Milano: Mondadori.

Bey Ya‘qiib, Girgis. 1920. Ras@il diniyya qadima. al-Qahirah:
Matba‘a al-Muqgtataf wa-1-Mugattam.

Brock, Sebastian P. 1971. The Syriac Version of the Pseudo-Nonnos
Mythological Scholia. University of Cambridge Oriental Pub-
lications 20. London: Cambridge University Press.

Brooks, Ernest W. 1919-1924. Historia ecclesiastica Zachariae
Rhetori vulgo adscripta. 4 vols. CSCO Syr. II1.5-6. Louvain:
Typographeo Reipublicae.



Bibliography 169

Budge, Ernest A.W. 1889. The History of Alexander the Great, being
the Syriac Version of the Pseudo-Callisthenes. Cambridge:
Cambridge University Press.

Chabot, Jean Baptiste. 1916-1937. Anonymi auctoris Chronicon ad
annum Christi 1234 pertinens. 3 vols. CSCO 81, 82, 109, Syr.
36, 37, 56. Paris: Typographeo Reipublicae.

Dankoff, Robert. 1990. Evliya Celebi in Bitlis: The Relevant Section
of the Seyahatname, Edited with Translation, Commentary,
and Introduction. Evliya Celebi’s Book of Travels 2. Leiden:
Brill.

Dankoff, Robert, Seyit Ali Kahraman, and Yiicel Dagli. 1996.
Evliya Celebi Seyahatndmesi: Topkapt Sarayr Bagdat 304
yazgmasimn transkripsiyonu, dizini. I. Kitap. Istanbul: Yapi
Kredi Yayinlar: Ltd..

de Biberstein-Kazimirski, Albert. 1886. Menoutchehri, poéte persan
du 11° siécle de notre ére (du 5™ de I’hégire). Texte, traduc-
tion, notes et introduction historique. Paris: Klincksieck.

de Goeje, Michael J. 1885. Compendium libri Kitdb al-Bolddn auc-
tore Ibn al-Faqih al-Hamadhdni. Bibliotheca geographorum
Arabicorum 5. Leiden: Brill.

. 1889. Kitdb al-Masdlik wa’l-Mamdlik (Liber Viarum et Reg-

norum) auctore Abuw’l-Kdsim Obaidallah ibn Abdallah Ibn

Khordddhbeh et excerpta e Kitdb al-Kharddj auctore Koddma

ibn Dja‘far. Bibliotheca geographorum Arabicorum 6. Lei-
den: Brill.

. 1892. Kitdb al Aldk an-nafisa VII, auctore Abii Ali Ahmed
ibn Omar ibn Rosteh, et Kitdb al-Bolddn, auctore Ahmed ibn




170 Marvels

abi Jakiib ibn Wddhih al-Kdtib al-Jakiibi. Bibliotheca ge-
ographorum Arabicorum 7. Leiden: Brill.

de Lagarde, Paul A. 1858. Analecta syriaca. Leipzig: B.G. Teubner.

de Meynard, Charles B., Pavet de Courteille, and Charles Pellat.
1966-1979. Masudi. Les prairies d’or. 7 vols. Publications de
I’Université Libanaise, Section des études historiques 11. 2nd
rev. ed. Beirut: Publications de 1’Université Libanaise.

Dodge, Bayard. 1970. The Fihrist of al-Nadim: A Tenth-Century Sur-
vey of Muslim Culture. 2 vols. Records of Civilization: Sour-
ces and Studies 83. New York: Columbia University Press.

Duval, Rubens. 1888-1901. Lexicon syriacum auctore Hassano bar
Bahlule. 3 vols. Collection orientale 15-17. Paris: Typogra-
pheo Reipublicae.

Ferrand, Gabriel. 1925. ‘Le Tuhfat al-albab de Abt Hamid al-An-
dalusi al-Garnati, édité d’aprés les mss. 2167, 2168, 2170
de la Bibliothéque Nationale et le ms. d’Alger’. Journal Asi-
atique 207: 1-148, 193-304.

Fliigel, Gustav. 1871-1872. Kitdb al-Fihrist. 2 vols. Leipzig: F.C.W.
Vogel.

Freeman-Grenville, Greville S.P. 1981. Captain Buzurg ibn Shahri-
yar of Ramhormuz. The Book of the Wonders of India: Main-
land, Sea and Islands. London: East-West Publications.

Godley, Alfred D. 1926-1930. Herodotus. 4 vols. Loeb Classical
Library. 2nd rev. ed. London: William Heinemann / Cam-
bridge, MA: Harvard University Press.

Gottheil, Richard J.H. 1888. ‘A Syriac Fragment’. Hebraica 4 (4):
206-215.



Bibliography 171

Greatrex, Geoffrey, Robert R. Phenix, Cornelia B. Horn, Sebastian
P. Brock, and Witold Witakowski. 2011. The Chronicle of
Pseudo-Zachariah Rhetor: Church and War in Late Antiquity.
Translated Texts for Historians 55. Liverpool: Liverpool
University Press.

al-Harastani, ‘Isam Faris, and Muhammad Ibrahim al-Zagli. 1994.
al-Tibyan fi agsam al-Qur’an li-Sams al-Din Muhammad ibn
Abi Bakr al-ma‘iif bi-Ibn Qayyim al-Gawziyyah. Beirut:
Mu’assasat al-Risalah.

Hartn, ‘Abd al-Salam Muhammad. 1965-1969. Abii ‘Uthman
‘Amr ibn Bahr al-Jahiz. Kitab al-hayawan. 8 vols. Maktabat
al-Jahiz, al-Kitab 1. 2nd ed. al-Qahirah: Mustafa al-Babi al-
Halabi.

Jahier, Henri, and Abdelkader Noureddine. 1956. ‘Arib ibn Sa‘id
al-Katib al-Qurt’ubi. Le Livre de la génération du feetus et le
traitement des femmes enceintes et des nouveaux-nés. Publica-
tions de la Faculté mixte de médecine et de pharmacie d’Al-
ger 3. Algiers: Librairie Ferraris.

Jubiiri, Kamil Salman, and Mahdi al-Najm. 2010. Masalik al-
>absar fi mamalik al-’amsar by Sahabuddin Ibn Fadlullah al-
‘Umari. 27 vols. Beirut: Dar al-Kotob al-Ilmiyah.

Krenkow, Fritz. 1936. Kitab al-gamahir fi ma‘ifat al-gawahir min
tasnif Abi al-Rihan Muhammad ibn Ahmad al-Biriini. Hyder-
abad: Matba‘at Gam‘iyat Da’irat al-Ma‘arif al-‘Uthmaniyah.

Le Strange, Guy. 1919. The Geographical Part of the Nuzhat-al-
Qulib Composed by Hamd-Allah Mustawfi of Qazwin in 740
(1340). E.J.W. Gibb Memorial Series 23.2. Leiden: Brill.



172 Marvels

Mackintosh-Smith, Tim, and James E. Montgomery. 2014. Two
Arabic Travel Books: Abii Zayd al-Sirafi. Accounts of China
and India; Ahmad Ibn Fadlan. Mission to the Volga. Library of
Arabic Literature. New York: New York University Press.

Minorsky, Vladimir. 1942. Sharaf al-Zaman Tahir Marvazi on
China, the Turks, and India: Arabic Text (circa A.D. 1120),
with an English Translation and Commentary. James G. For-
long Fund 22. London: The Royal Asiatic Society.

. 1970. Hudid al-‘Alam, ‘The Regions of the World’: A Per-

sian Geography, 372 A.H.-982 A.D. E.J.W. Gibb Memorial

Series NS 11. 2nd ed. London: Luzac & Company.

Nichols, Andrew G. 2011. Ctesias on India and Fragments of His
Minor Works: Introduction, Translation and Commentary.
London: Bloomsbury Academic.

Pellat, Charles. 1969. The Life and Works of Jahiz: Translations of
Selected Texts. Islamic World. London: Routledge & Kegan
Paul.

Rapoport, Yossef, and Emilie Savage-Smith. 2014. An Eleventh-
Century Egyptian Guide to the Universe: The Book of Curiosi-
ties. Islamic Philosophy, Theology and Science: Texts and
Studies 87. Leiden: Brill.

Sachau, Eduard. 1879. The Chronology of Ancient Nations: An Eng-
lish Version of the Arabic Text of the Athdr-ul-bdkiya of
Albiriini or ‘Vestiges of the Past’. London: W.H. Allen & Co.

Sa‘d, Fariiq. 1973. ‘Aga’ib al-mahliigat wa-gar@’ib al-mawgidat talif
Zakariya al-Qazwini. Beirut: Dar al-Afaq al-Gadidah.



Bibliography 173

Sayyid, Ayman Fuad. 2009. The Fihrist of al-Nadim, Abul-Farag
Muhammad ibn Ishaq, Composed at 377 AH. 4 vols. London:
Al-Furqan Islamic Heritage Foundation.

Sbordone, Francesco. 1936. Physiologus. Milan: In aedibus socie-
tatis ‘Dante Alighieri—Albrighi, Segati et C.".

Siddiqi, Muhammad Zubair. 1928. Firdausu’l-Hikmat or Paradise
of Wisdom of ‘Ali b. Rabban-al-Tabari. Berlin: Sonne.

Smirnova, Lidiya P. 1993. ‘Aga’ib al-dunya (Chudesa mira). Pa-
myatniki pis’mennosti Vostoka 83. Moscow: Vostochnaya
literatura.

Stephenson, John. 1928. The Zoological Section of the Nuzhatu-l-
qulib of Hamdullah al-Mustaufi al-Qazwini. Oriental Trans-
lation Fund NS 30. London: Royal Asiatic Society.

Thackeray, Henry S.J., Ralph Marcus, Allen Wikgren, and Louis
H. Feldman. 1926-1965. Josephus. 10 vols. The Loeb Clas-
sical Library. London: William Heinemann.

Thompson, D’Arcy Wentworth. 1910. The Works of Aristotle
Translated into English. Volume 4: Historia animalium. Ox-
ford: Clarendon Press.

van Esbroeck, Michel. 1998. ‘Actes syriaques d’André attribués a
Ephrem’. In Symposium Syriacum VII: Uppsala University, De-
partment of Asian and African Languages, 11-14 August 1996,
edited by René Lavenant, 85-105. Orientalia Christiana An-
alecta 256. Rome: Pontificio Istituto Orientale.

Véliaminof-Zernof, Vladimir V. 1860-1862. Scheref-nameh, ou,
Histoire des Kourdes par Scheref, Prince de Bidlis: publiée pour
la premiére fois, traduite et annotée. 2 vols. Saint Petersburg:

Commissionaires de ’Académie Impériale des Sciences.



174 Marvels

Wallraff, Martin, Umberto Roberto, Karl Pinggéra, and William
Adler. 2007. Iulius Africanus Chronographiae: The Extant
Fragments. Die griechischen christlichen Schriftsteller der
ersten Jahrhunderte NF 15. Berlin: Walter de Gruyter.

Wiistenfeld, Heinrich F. 1848-1849. Zakarija Ben Muhammed Ben
Mahmud el-Cazwini’s Kosmographie. 2 vols. Goéttingen: Di-

eterichsche Buchhandlung.
Secondary literature

A‘lam, HtSang. 1996. ‘Daval-pa(y)’. In Encyclopaedia Iranica, ed-
ited by Ehsan Yarshater, vol. 7, 128-29. London: Routledge
& Kegan Paul.

27

Ambartsumian, Artur A. 2013. ‘“Mednaya krepost’” v
pekhleviyskoy traditsii’. In Commentationes Iranicae:
Sbornik statey k 90-letiyu Vladimira Aronovicha Livshitsa, ed-
ited by Sergey R. Tokhtasyev and Pavel B. Lurye, 229-48.
Saint Petersburg: Nestor-Istoriya.

Ashtor, Eliyahu. 1976. A Social and Economic History of the Near
East in the Middle Ages. Berkeley, CA: University of Califor-
nia Press.

Bacqué-Grammont, Jean-Louis, Michele Bernardini, and Luca Be-
rardi, eds. 2007. L’arbre anthropogéne du waqwagq, les
femmes-fruits et les tles des femmes: recherches sur un mythe a
large diffusion dans le temps et Uespace. “I’Orientale”, Dipar-
timento di Studi Asiatici, Institut Francais d’Etudes Anato-
liennes Georges Dumézil, Series minor 72. Naples: Univer-
sita degli Studi di Napoli “L’Orientale”.



Bibliography 175

Barry, Michael A. 1984. The Tale of the City of Brass: An Introduc-
tory Study. MA thesis. McGill University, Montreal.

Baumstark, Anton. 1922. Geschichte der syrischen Literatur, mit
Ausschluss der christlich-paldstinensischen Texte. Bonn: A.
Marcus und E. Weber.

Becker, Carl H., and Charles G. Beckingham. 1986. ‘Bahr al-Kul-
zum'’. In The Encyclopaedia of Islam: New Edition, 1: 931-33.
Leiden: Brill.

Behrens-Abouseif, Doris. 2006. ‘The Islamic History of the Light-
house of Alexandria’. Mugarnas 23: 1-14.

Bellino, Francesca. 2015. ‘I Sette Viaggi di Sindbad il marinaio:
romanzo arabo nelle Mille e Una Notte’. In Paradossi delle
Notti: Dieci studi su Le Mille e Una Notte, edited by Leonardo
Capezzone and Elisabetta Benigni, 101-29. Nuova Collana

Orientale 1. Pisa: Fabrizio Serra.

. 2019. ‘I viaggi di Sindbad tra Oriente e Occidente, me-
dioevo e modernita: materiali inediti e nuove prospettive
di ricerca’. In Linee storiografiche e nuove prospettive di ri-
cerca: XI Colloquio Internazionale Medioevo romanzo e orien-
tale, Roma, 27-28 febbraio 2018, edited by Francesca Bel-
lino et al., 141-67. Medioevo Romanzo e Orientale, Collo-
qui 16. Soveria Mannelli, Catanzaro: Rubbettino.

Bellino, Francesca, and Mengozzi, Alessandro. 2016. ‘Geograph-
ical ‘aga’ib in a Neo-Aramaic Manuscript of the London Sa-
chau Collection’. Le Muséon 129 (3-4): 423-56.

Bosworth, Clifford E., and Iraj Afshar. 1985. “Aja’eb al-Mak-
liiqat’. In Encyclopaedia Iranica, edited by Ehsan Yarshater,
vol. 1, 696-99. London: Routledge & Kegan Paul.



176 Marvels

Bradshaw, Paul F., Maxwell E. Johnson, and L. Edward Phillips.
2002. The Apostolic Tradition: A Commentary. Hermeneia.
Minneapolis, MN: Fortress Press.

Braida, Emanuela. 2016. ‘Christian Arabic and Garstini Versions
of Sindbad the Sailor: An Overview’. Polish Journal of the Arts
and Culture NS 3 (1): 7-28.

Brock, Sebastian P. 2011. ‘Alexander Cycle’. In Gorgias Encyclo-
pedic Dictionary of the Syriac Heritage, edited by Sebastian
P. Brock et al., 16. Piscataway, NJ: Gorgias Press.

Burkitt, Francis C. 1928. ‘The MSS. of “Narsai on the Mysteries™.
Journal of Theological Studies OS 29 [115]: 269-75.

Carboni, Stefano 2015. The Wonders of Creation and the Singular-
ities of Painting: A Study of the Ilkhanid London Qazvini. Ed-
inburgh Studies in Islamic Art. Edinburgh: Edinburgh Uni-
versity Press.

Chaichian, Mohammad A. 2013. ‘Red Snake: The Great Wall of
Gorgan, Iran’. In Idem, Empires and Walls: Globalization, Mi-
gration, and Colonial Domination, 53-89. Studies in Critical
Social Sciences 62. Leiden: Brill.

Ciancaglini, Claudia A. 2008. Iranian Loanwords in Syriac. Bei-
trage zu Iranistik 28. Wiesbaden: Ludwig Reichert.

Colin, Georges Séraphin. 1986. ‘Hinna”. In The Encyclopaedia of
Islam: New Edition, 3: 461. Leiden: Brill.

Cook, David. 2002. Studies in Muslim Apocalyptic. Studies in Late
Antiquity and Early Islam 21. Princeton, NJ: Darwin Press.

Cooperson, Michael. 2010. ‘Al-Ma’miin, the Pyramids and the Hi-
eroglyphs’. In ‘Abbasid Studies II: Occasional Papers of the
School of ‘Abbasid Studies, Leuven, 28 June—1 July 2004,



Bibliography 177

edited by John Nawas, 165-90. Orientalia Lovaniensia An-
alecta 177. Leuven: Peeters.

Crane, Howard. 2000. The Garden of the Mosques: Hafiz Hiiseyin
al-Ayvansarayi’s Guide to the Muslim Monuments of Ottoman
Istanbul. Studies in Islamic Art and Architecture 8. Leiden:
Brill.

Demidchik, Vladimir P. 2004. Mir chudes v arabskoy literature
XIITI-XIV vv.: Zakariya al-Kazvini i zhanr mirabiliy. Moscow:
Vostochnaya literatura.

Doufikar-Aerts, Faustina. 2010. Alexander Magnus Arabicus: A
Survey of the Alexander Tradition through Seven Centuries:
from Pseudo-Callisthenes to Sturi. Mediaevalia Groningana,
New Series 10. Paris: Peeters.

. 2016. ‘A Hero Without Borders: 2 Alexander the Great

in the Syriac and Arabic Tradition’. In Fictional Storytelling

in the Medieval Eastern Mediterranean and Beyond, edited by
Carolina Cupane and Bettina Kronung, 190-209. Brill’s
Companions to the Byzantine World 1. Leiden: Brill.

Dubler, César E. 1986. “Adja’ib’. In The Encyclopaedia of Islam:
New Edition, 1: 203-204. Leiden: Brill.

El-Zein, Amira. 2009. Islam, Arabs, and the Intelligent World of the
Jinn. Contemporary Issues in the Middle East. Syracuse, NY:
Syracuse University Press.

Ettinghausen, Richard. 1950. Studies in Muslim Iconography, I. The
Unicorn. Freer Gallery of Art Occasional Papers 1/3. Wash-
ington, D.C.: Smithsonian Institution.

Ferrand, Gabriel, Greville S.P. Freeman-Grenville, Shawkat M.
Toorawa, Gerald R. Tibbetts, and Francois Viré. 2002.



178 Marvels

‘Wakwak’. In The Encyclopaedia of Islam: New Edition, 11:
103-109. Leiden: Brill.

Fodor, Alexander. 1970. ‘The Origins of the Arabic Legends of
the Pyramids’. Acta Orientalia Academiae Scientiarum Hun-
garicae 23 (3): 335-363.

Gadjiev, Murtazali. 2017. ‘Dagh Bary’. In Encyclopeedia Iranica,
online edition; available at http://www.iranicaon-
line.org/articles/dagh-bary (accessed on 11 June 2020).

Gera, Deborah L. 2003. Ancient Greek Ideas on Speech, Language,
and Civilization. Oxford: Oxford University Press.

Gero, Stephen. 1993. ‘The Legend of Alexander the Great in the
Christian Orient’. Bulletin of the John Rylands University Li-
brary of Manchester 75/1: 3-9.

Goodwin, Godfrey. 1986. ‘Konya’. In The Encyclopaedia of Islam:
New Edition, 5: 253-56. Leiden: Brill.

Griffith, Sidney H. 1999. ‘The Monk in the Emir’s Majlis: Reflec-
tions on a Popular Genre of Christian Literary Apologetics
in Arabic in the Early Islamic Period’. In The Majlis: Interre-
ligious Encounters in Medieval Islam, edited by Hava Lazarus-
Yafeh et al., 13-65. Studies in Arabic Language and Litera-
ture. Wiesbaden: Harrassowitz Verlag.

. 2007. The Church in the Shadow of the Mosque: Christians

and Muslims in the World of Islam. Jews, Christians, and

Muslims from the Ancient to the Modern World. Princeton,
NJ: Princeton University Press.

Hewsen, Robert H. 2001. ‘The Historical Geography of Ba-
ghesh/Bitlis and Taron/Mush’. In Armenian Baghesh/Bitlis
and Taron/Mush, edited by Richard G. Hovannisian, 41-69.



Bibliography 179

UCLA Armenian History and Culture Series: Historic Arme-
nian Cities and Provinces 2. Costa Mesa, CA: Mazda Pub-
lishers.

Jeanes, Gordon. 1993. ‘Baptism Portrayed as Martyrdom in the
Early Church’. Studia Liturgica 23: 158-76.

Jullien, Christelle, and Florence Jullien. 2010. ‘Du hnana ou la
bénédiction contestée’. In Sur les pas des Araméens chrétiens:
Mélanges offerts a Alain Desreumaux, edited by Francoise
Briquel-Chatonnet and Muriel Debié, 333-48. Cahiers
d’études syriaques 1. Paris: Geuthner.

Katsumata, Naoya. 2002. ‘The Style of the “Maqama”: Arabic,
Persian, Hebrew, Syriac’. Arabic and Middle Eastern Litera-
tures 5 (2): 117-137.

Kauz, Ralph. 2006. ‘The Maritime Trade of Kish during the Mon-
gol Period’. In Beyond the Legacy of Genghis Khan, edited by
Linda Komaroff, 51-67. Islamic History and Civilization 64.
Leiden: Brill.

Khan, Geoffrey. 2008. The Neo-Aramaic Dialect of Barwar. 3 vols.
Handbook of Oriental Studies, Section 1: The Near and
Middle East 96. Leiden: Brill.

. 2016. The Neo-Aramaic Dialect of the Assyrian Christians

of Urmi. 4 vols. Studies in Semitic Languages and Linguis-
tics 86. Leiden: Brill.

Kim, Susan M. 2017. ‘Letter of Alexander to Aristotle’. In The Ency-
clopedia of Medieval Literature in Britain, 4 vols., edited by
Sian Echard and Robert A. Rouse, vol. 3, 1174-75. Wiley-
Blackwell Encyclopedia of Literature. Chichester, West Sus-
sex: Wiley Blackwell.



180 Marvels

Kirtley, Bacil F. 1963. ‘The Ear-Sleepers: Some Permutations of a
Traveler’s Tale’. Journal of American Folklore 76/300: 119—
130.

Kotar, Peter. 2013. Der syrische Alexanderroman: Eine Untersu-
chung iiber die Beziehungen des syrischen zum griechischen Al-
exanderroman des Pseudo-Kallisthenes. Schriften zur Kul-
turgeschichte 28. Hamburg: Kovac.

Kruk, Remke. 1995. ‘Traditional Islamic Views of Apes and Mon-
keys’. In Ape, Man, Apeman: Changing Views since 1600.
Evaluative Proceedings of the Symposium Ape, Man, Apeman:
Changing Views Since 1660, Leiden, the Netherlands, 28
June—1 July, 1993, edited by Raymond Corbey and Bert
Theunissen, 29-41. Leiden: Department of Prehistory, Lei-
den University.

Kueny, Kathryn M. 2013. Conceiving Identities: Maternity in Medi-
eval Muslim Discourse and Practice. Albany, NY: State Uni-
versity of New York Press.

Lazarus-Yafeh, Hava, Mark R. Cohen, Sasson Somekh, and Sidney
H. Griffith, eds. 1999. The Majlis: Interreligious Encounters in
Medieval Islam. Studies in Arabic Language and Literature.
Wiesbaden: Harrassowitz Verlag.

Maclean, Arthur J. 1901. A Dictionary of the Dialects of Vernacular
Syriac as Spoken by the Eastern Syrians of Kurdistan, North-
west Persia, and the Plain of Mosul, with Illustrations from the
Dialects of the Jews of Zakhu and Azerbaijan, and of the West-
ern Syrians of Tur ‘Abdin and Ma‘ula. Oxford: Clarendon

Press.



Bibliography 181

Margoliouth, George. 1899. Descriptive List of Syriac and Karshuni
Mss. in the British Museum Acquired since 1873. London: Brit-
ish Museum.

Mengozzi, Alessandro. 2014. ‘Persische Lyrik in syrischem Ge-
wand: Vierzeiler aus dem Buch des Khamis bar Qardahe
(Ende 13. Jh.). In Geschichte, Theologie und Kultur des
syrischen Christentums: Beitrdge zum 7. Deutschen Syrologie-
Symposium in Gottingen, Dezember 2011, edited by Martin
Tamcke and Sven Grebenstein, 155-76. Gottinger Orient-
forschungen: Reihe 1, Syriaca 46. Wiesbaden: Harrassowitz

Verlag.

. Forthcoming. ‘D’Ahiqar au tapis volant du roi Salomon,
des mirabilia géographiques a Sindbad le marin en araméen
moderne: adab et recherche orientaliste & la fin du XIX®™®
siecle’. In L’adab, toujours recommencé / Re-Begun Adab: ‘Or-
igins’. Transmissions and Metamorphoses, edited by Fran-
cesca Bellino, Catherina Mayeur-Jaouen, and Luca Patrizi.
Leiden: Brill.

Minov, Sergey. 2013. ‘The Cave of Treasures and the Formation
of Syriac Christian Identity in Late Antique Mesopotamia:
Between Tradition and Innovation’. In Between Personal and
Institutional Religion: Self, Doctrine, and Practice in Late An-
tique Eastern Christianity, edited by Brouria Bitton-Ashkel-
ony and Lorenzo Perrone, 155-94. Cultural Encounters in
Late Antiquity and the Middle Ages 15. Turnhout: Brepols.

. 2019. ‘Syriac’. In A Guide to Early Jewish Texts and Tradi-

tions in Christian Transmission, edited by Alexander Kulik et
al., 95-137. New York: Oxford University Press.



182 Marvels

Moss, Yonatan. 2010. ‘The Language of Paradise: Hebrew or Syr-
iac? Linguistic Speculations and Linguistic Realities in Late
Antiquity’. In Paradise in Antiquity: Jewish and Christian
Views, edited by Markus Bockmuehl and Guy G. Stroumsa,
120-37. Cambridge: Cambridge University Press.

Murre-van den Berg, Hendrika L. 2015. Scribes and Scriptures: The
Church of the East in the Eastern Ottoman Provinces (1500—
1850). Eastern Christian Studies 21. Louvain: Peeters.

Nawotka, Krzysztof. 2017. The Alexander Romance by Ps.-Callis-
thenes: A Historical Commentary. Mnemosyne Supplements
399. Leiden: Brill.

. 2018. ‘Syriac and Persian Versions of the Alexander Ro-

mance’. In Brill’s Companion to the Reception of Alexander the
Great, edited by Kenneth R. Moore, 525-42. Brill’s Com-
panions to Classical Reception 14. Leiden: Brill.

Noldeke, Theodor. 2001. Compendious Syriac Grammar. Trans. by
James A. Crichton. Winona Lake, IN: Eisenbrauns.

Payne Smith, Robert. 1879-1901. Thesaurus Syriacus. 2 vols. Ox-
ford: Clarendon Press.

Pennacchietti, Fabrizio A. 1998. ‘Stranga, Ammorrus e Sambat-
ion: storie di fiumi intermittenti’. Rivista degli Studi Orientali
72: 23-40.

Pettigrew, Mark F. 2004. The Wonders of the Ancients: Arab-Islamic
Representations of Ancient Egypt. PhD dissertation. Berkeley:
The University of California.

Potts, Daniel T. 2004. ‘Kish Island’. In Encyclopeedia Iranica,
online edition; available at http://www.iranicaon-

line.org/articles/kish-island (accessed on 22 June 2020).



Bibliography 183

Redford, Scott. 2000. Landscape and the State in Medieval Anatolia:
Seljuk Gardens and Pavilions of Alanya, Turkey. BAR Inter-
national Series 893. Oxford: Archaeopress.

Rodinson, Maxime. 1978. ‘La place du merveilleux et de ’étrange
dans la conscience du monde musulman médiéval’. In
L’Etrange et le Merveilleux dans UIslam médiéval. Actes du col-
loque tenu au Collége de France a Paris, en mars 1974, 167-
87. Paris: Editions J.A..

Roggema, Barbara H. 2019. ‘Christian-Muslim-Jewish Relations
in Patristic Literature: The Arabic Questions and Answers of
Basil and Gregory’. In Heirs of the Apostles: Studies on Arabic
Christianity in Honor of Sidney H. Griffith, edited by David
Bertaina et al., 395-414. Arabic Christianity 1. Leiden:
Brill.

Ron-Gilboa, Guy. 2017. The ‘Aga’ib Theme in Four Medieval Works.
PhD dissertation. The Hebrew University of Jerusalem [in
Hebrew].

Rothkoff, Aaron. 2007. ‘Sambatyon’. In Encyclopaedia Judaica:
Second Edition. 22 vols., edited by Fred Skolnik and Michael
Berenbaum, 17:743-44. Detroit, MI: Thomson Gale.

Rubin, Milka. 1998. ‘The Language of Creation or the Primordial
Language: A Case of Cultural Polemics in Antiquity’. Jour-
nal of Jewish Studies 49 (2): 306-33.

Ruska, Julius. 1913. ‘Kazwinistudien’. Der Islam 4: 14-66, 236~
62.

Russell, James R. 1984. ‘The Tale of the Bronze City in Arme-
nian’. In Medieval Armenian Culture: Proceedings of the Third

Dr. H. Markarian Conference on Armenian Culture, edited by



184 Marvels

Thomas J. Samuelian and Michael E. Stone, 250-61. Uni-
versity of Pennsylvania Armenian Texts and Studies 6.
Chico, CA: Scholars Press.

Sachau, Eduard. 1899. Verzeichniss der syrischen Handschriften der
Koniglichen Bibliothek zu Berlin. 2 vols. Die Handschriften-
Verzeichnisse der Koniglichen Bibliothek zu Berlin 23. Ber-
lin: A. Asher & Co.

Sariyannis, Marinos. 2015. ‘Aja’ib ve ghara@’ib: Ottoman Collec-
tions of Mirabilia and Perceptions of the Supernatural’. Der
Islam 92 (2): 442-467.

Sauer, Eberhard W., Hamid Omrani Rekavandi, and Tony J. Wil-
kinson, eds. 2013. Persia’s Imperial Power in Late Antiquity:
The Great Wall of Gorgan and the Frontier Landscapes of Sas-
anian Iran. British Institute of Persian Studies Archaeologi-
cal Monographs Series 2. Oxford: Oxbow.

Sauget, Joseph M. 1981. Un cas trés curieux de restauration de ma-
nuscrit: le Borgia syriaque 39. Etude codicologique et analyse
du contenu. Studi e Testi 292. Vatican City: Biblioteca Apos-
tolica Vaticana.

Schine, Rachel. 2019. ‘Nourishing the Noble: Breastfeeding and
Hero-Making in Medieval Arabic Popular Literature’. Al-
Usiir al-Wusta 27: 165-200.

Sinclair, Thomas A. 1987-1990. Eastern Turkey: An Architectural
and Archaeological Survey. 4 vols. London: Pindar Press.

. 2001. ‘The Armenians and the Kurdish Emirs of Bitlis

under the Kara Koyunlu’. In Armenian Baghesh/Bitlis and Ta-

ron/Mush, edited by Richard G. Hovannisian, 155-74.




Bibliography 185

UCLA Armenian History and Culture Series: Historic Arme-
nian Cities and Provinces 2. Costa Mesa, CA: Mazda Pub-
lishers.

Sokoloff, Michael. 2009. A Syriac Lexicon: A Translation from the
Latin, Correction, Expansion, and Update of C. Brockelmann’s
Lexicon Syriacum. Winona Lake, IN: Eisenbrauns / Pisca-
taway, NJ: Gorgias Press.

Steingass, Francis J. 1892. A Comprehensive Persian-English Dic-
tionary, Including the Arabic Words and Phrases to be met with
in Persian Literature. London: Routledge & Kegan Paul.

Stoneman, Richard. 2017. ‘Alexander the Great and the End of
Time: The Syriac Contribution to the Development of the
Alexander Romance’. In Syriac in Its Multi-Cultural Context:
First International Syriac Studies Symposium, Mardin Artuklu
University, Institute of Living Languages, 20-22 April 2012,
Mardin, edited by Herman G.B. Teule et al., 39-46 Eastern
Christian Studies 23. Leuven: Peeters.

Szombathy, Zoltan. 2015. ‘Eating People is Wrong: Some Eyewit-
ness Reports of Cannibalism in Arabic Sources’. In Violence
in Islamic Thought from the Qur’an to the Mongols, edited by
Robert Gleave and Istvan T. Krist6-Nagy, 200-24. Legiti-
mate and Illegitimate Violence in Islamic Thought 1. Edin-
burgh: Edinburgh University Press.

Takahashi, Hidemi. 2002. ‘The Greco-Syriac and Arabic Sources
of Barhebraeus’ Mineralogy and Meteorology in Candela-
brum of the Sanctuary, Base II'. Islamic Studies 41 (2): 215-
69.



186 Marvels

. 2003. ‘Observations on Bar ‘Ebroyo’s Marine Geogra-
phy’. Hugoye: Journal of Syriac Studies 6 (1): 77-130.

. 2004. Aristotelian Meteorology in Syriac: Barhebraeus, Bu-

tyrum Sapientiae, Books of Mineralogy and Meteorology. Aris-

toteles Semitico-Latinus 15. Leiden: Brill.

. 2006. ‘Fakhr al-Din al-Razi, Qazwini and Bar Shakko’.
The Harp 19: 365-380.

Tannous, Jack. 2018a. The Making of the Medieval Middle East:

Religion, Society, and Simple Believers. Princeton, NJ: Prince-

ton University Press.

. 2018b. ‘Romanness in the Syriac East’. In Transfor-
mations of Romanness: Early Medieval Regions and Identities,
edited by Walter Pohl et al., 457-80. Millennium Studies
71. Berlin: Walter de Gruyter.

Taylor, David G.K. 2010. ““Your Sweet Saliva is the Living Wine”:
Drink, Desire, and Devotion in the Syriac Wine Songs of
Khamis Bar Qardahé’. In The Syriac Renaissance, edited by
Herman G.B. Teule et al., 31-52. Eastern Christian Studies
9. Leuven: Peeters.

Thomson, Robert W. 2001. ‘Bitlis and Armenian Histories’. In Ar-
menian Baghesh/Bitlis and Taron/Mush, edited by Richard
G. Hovannisian, 105-17. UCLA Armenian History and Cul-
ture Series: Historic Armenian Cities and Provinces 2. Costa
Mesa, CA: Mazda Publishers.

Toorawa, Shawkat M. 2000. ‘Waq al-waq: Fabulous, Fabular, In-
dian Ocean (?) Island(s) ...". Emergences: Journal for the
Study of Media & Composite Cultures 10 (2): 387-402.



Bibliography 187

van Donzel, Emeri, and Andrea B. Schmidt. 2009. Gog and Magog
in Early Syriac and Islamic Sources: Sallam’s Quest for Alex-
ander’s Wall. Brill’s Inner Asian Library 22. Leiden: Brill.

Verskin, Sara. 2020. Barren Women: Religion and Medicine in the
Medieval Middle East. Islam — Thought, Culture, and Society
2. Berlin: Walter de Gruyter.

Viré, Francois. 1986. ‘Kird’. In The Encyclopaedia of Islam: New
Edition, 5: 131-34. Leiden: Brill.

von Hees, Syrinx. 2002. Engzyklopddie als Spiegel des Weltbildes:
Qazwinis Wunder der Schopfung — eine Naturkunde des 13.
Jahrhunderts. Diskurse der Arabistik 4. Wiesbaden: Har-
rassowitz Verlag.

. 2005. ‘The Astonishing: A Critique and Re-Reading of
‘Aga’ib Literature’. Middle Eastern Literatures 8 (2): 101-
120.

Vorderstrasse, Tasha. 2012. ‘Descriptions of the Pharos of Alex-

andria in Islamic and Chinese Sources: Collective Memory
and Textual Transmission’. In The Lineaments of Islam: Stud-
ies in Honor of Fred McGraw Donner, edited by Paul M. Cobb,
457-81. Islamic History and Civilization 95. Leiden: Brill.

Wilmshurst, David. 2000. The Ecclesiastical Organisation of the
Church of the East, 1318-1913. CSCO 582, Subs. 104. Lou-
vain: Peeters.

Wright, William. 1901. A Catalogue of the Syriac Manuscripts Pre-
served in the Library of the University of Cambridge. 2 vols.
Cambridge: Cambridge University Press.

Younansardaroud, Helen. 2010. ‘Eine syrisch-christliche Magame

aus dem 19. Jahrhundert’. In Akten des 5. Symposiums zur



188 Marvels

Sprache, Geschichte, Theologie und Gegenwartslage der syri-
schen Kirchen (V. Deutsche Syrologentagung), Berlin 14.-15.
Juli 2006, edited by Rainer M. Voigt, 299-304. Semitica et
Semitohamitica Berolinensia 9. Aachen: Shaker Verlag.

Zoroufi, Mohammad. 1968. Die Resale des Moheb ‘Ali Han Nagzim
Al-Mulk iiber die osmanisch-iranische Grenze (um 1850). In-
augural-Dissertation zur Erlangung der Doctorwiirde der
philosophischen Fakultit. Ludwig-Maximilians-Universitét,
Munich.

Zuwiyya, Zachary D., ed. 2011. A Companion to Alexander Litera-
ture in the Middle Ages. Brill’s Companions to the Christian
Tradition 29. Leiden: Brill.



6. APPENDIX: MANUSCRIPT FACSIMILES

B1 - Berlin, Staatsbibliothek zu Berlin, Orient. quart. 802 (Berlin
Syr. 59), fols. 68v-72v

© Staatsbibliothek zu Berlin — Preussischer Kulturbesitz, Orien-
tabteilung. The images are in public domain and can be ac-
cessed online at http://resolver.staatsbibliothek-berlin.de/
SBB0O001DF2700000000

B2 - Berlin, Staatsbibliothek zu Berlin, Sachau 118 (Berlin Syr.
86), fols. 7r-8v

© Staatsbibliothek zu Berlin — Preussischer Kulturbesitz, Orien-
tabteilung. The images are in public domain and can be ac-
cessed online at http://resolver.staatsbibliothek-berlin.de/
SBBO001E67500000000

© Sergey Minov, CC BY 4.0 https://doi.org/10.11647/OBP.0237.05



190 Marvels

Bl fol. 68v

Wummw»m anm.}.z,

% W.hauzm‘mm&m oSz -
m.mms mh.mmmmn

'_' Mwﬁsmmﬂm ]
e“‘h‘ié-”uhphﬂﬁu@ahkaw

et -““‘%‘\""“ péms 1550 4 “’h A

b mas.wmwmmmeamm‘? A
._wzmb;zdauhhummwv}.z i
Mh&mzmzmm ;...eQQ L i
Maﬁt&oﬂ&&:%alm:ﬂml}&i 4

25




Facsimiles 191

Bl fol. 69r

&-MM“’ Mhﬂam !
e.t.u.m N s Sanalsodans \;
J_..._MMMMM (@500 Waas? \
mamwmwm !
4

1583 e Lol ol do s LSS a2 Lk s |

: -mwMM%mMmpWﬁ,,
Mmeuzpa amydas Laehs
A»Mammza-. na.mm..

qwmszbmmahmm
R mwwuwpzmzumn %

L0 padma s Lde 33.lisins Lha @SR

i - -sd nalo\s@;ahuﬁv ma’vam,-u..

s esedssNanaosess.iSNpse
- Lam:;:l;‘-lh&n m.’.u‘lﬁa T TR RS TP

‘ wma&uknasu cmﬂvamobm

- Luinad DGWQ-%LN;:M leiva

lmmlfaﬂaah&h.}an = LT éga:o 1:95?

S rm9 050 nddan kadxe.huxs Waisdads

z,.g.; QaluaSa M?S.tméwluou

,t,
et




192 Marvels

Bl fol. 69v

i RS
Mw oS Uaisonh aéu:b:r:

mm:z@mmhmm”“‘ " o *‘




Facsimiles 193

Bl fol. 70r

R ‘,pm£h»smamm
1330 pemBa. xaisl ks a0 tmBen A2 2 Wy
SBodasmN i sy qw&@élmhﬁ\ia Lsdsg
B wm“-‘ﬁ*a%v@.@nﬁmm
[ 2 RN A2 1N 0 dom Sy A D
S i em > Lniiss Mol ddesabs.
p: @Mwmﬁm.mﬂ&ﬂw
L (edpamdit. a2k Nxsellss
Axamnof Mh-@‘@ah&u

weilisis gl amMfe oaiinx s Ixilss fyte.
¢03a 303 wads. pHefom. eriaxs s\ Al as

Aeln 230005315803 102N
T é;;:iimm?mg o
f : :} a8 o ‘.:mkls?kt.,...g;mm
-
szum;bmtmuampww
: M-Lﬂtahm@.g-r-%t:.\&&to.kw
mwgu&am,yw

-

\gr»\



194 Marvels

Bl fol. 70v




Facsimiles 195

Bl fol. 71r




196 Marvels

Bl fol. 71v




Facsimiles 197

Bl fol. 72r




198 Marvels

Bl fol. 72v




Facsimiles 199

B2 fol. 7r

o A-la .naa L:HAM:
Maa 'h:\a yLIR T
L 2o, 15Na cpsl

‘—AM‘LHE'&&H MM Q
MA-I: L3oiis a0
Loonss Pad M &Apbam
G A8 1o, 124y Ades
RN 1o y R ‘}Sa lalA.
.&m&:}x.u: eo.nl \Lo

Z-- am oIASL




200 Marvels

B2 fol. 7v

,_.s:t. .un& ho:b- hn

&danal Z‘\:Aﬁﬁw(ap

u&» .zsz mslo o
oA oh 1o bt
3 'L:BMA,IO:‘.'&MM: i
.*..’..,w: z::m ey
P30 Auls 1B da

é a.__Apo 2“::9 ) |
L28i 2500 Mm:es Asl
s &_‘:..az Inl wﬁM&'




Facsimiles 201

B2 fol. 8r




Marvels

202

fol. 8v

B2




et Cambridge Semitic
: Languages and Cultures

General Editor Geoffrey Khan

OPEN
ACCESS



Cambridge Semitic Languages and Cultures

This series is published by Open Book Publishers in collaboration with the
Faculty of Asian and Middle Eastern Studies of the University of Cambridge.
The aim of the series is to publish in open-access form monographs in the
field of Semitic languages and the cultures associated with speakers of Semitic
languages. It is hoped that this will help disseminate research in this field to
academic researchers around the world and also open up this research to
the communities whose languages and cultures the volumes concern. This
series includes philological and linguistic studies of Semitic languages and
editions of Semitic texts. Titles in the series will cover all periods, traditions
and methodological approaches to the field. The editorial board comprises
Geoffrey Khan, Aaron Hornkohl, and Esther-Miriam Wagner.

This is the first Open Access book series in the field; it combines the high
peer-review and editorial standards with the fair Open Access model offered
by OBP. Open Access (that is, making texts free to read and reuse) helps spread
research results and other educational materials to everyone everywhere, not
just to those who can afford it or have access to well-endowed university
libraries.

Copyrights stay where they belong, with the authors. Authors are encouraged
to secure funding to offset the publication costs and thereby sustain the
publishing model, but if no institutional funding is available, authors are not
charged for publication. Any grant secured covers the actual costs of publishing
and is not taken as profit. In short: we support publishing that respects the
authors and serves the public interest.

Studies in the Grammar and Lexicon of Neo-Aramaic
Geoffrey Khan and Paul M. Noorlander (eds)

doi.org/10.11647/0OBP.0209 Eﬂﬁg
._.:lb-.d'd

E 3

Jewish-Muslim Intellectual History Entangled
Camilla Adang, Bruno Chiesa, Omar Hamdan, Wilferd Madelung,
Sabine Schmidtke and Jan Thiele (eds)
doi.org/10.11647/OBP.0214

"B UNIVERSITY OF
CAMBRIDGE

Faculty of Asian and Middle
Eastern Studies

You can find more information about this serie at:
http://[www.openbookpublishers.com/section/107/1



The Marvels Found in the Great Cities
and in the Seas and on the Islands
A Representative of ‘Ag@’ib Literature in Syriac

Sergey Minov, HSE University, Moscow

This volume presents the original text, accompanied by an English
translation and commentary, of a hitherto unpublished Syriac composition,
entitled The Marvels Found in the Great Cities and in the Seas and on the
Islands. Produced by an unknown East Syrian Christian author during the
late medieval or early modern period, this work offers a loosely organized
catalogue of marvellous events, phenomena, and objects, natural as well
as human-made, found throughout the world. The Marvels is a unique
composition in that it bears witness to the creative adoption by Syriac
Christians of the paradoxographical literary genre that was very popular
among Arab and Persian Muslim writers. The East Syrian author blends
together inherited Christian, borrowed Muslim, and local oral traditions,
providing his audience with a fascinating panorama of imaginary geography.

As with all Open Book publications, this entire book is available to read
for free on the publisher’s website. Printed and digital editions, together
with supplementary digital material, can also be found here: www.
openbookpublishers.com

Cover image: An image from the manuscript of Zakariya al-Qazwini’s Kitab ‘Aga’ib al-mahligat wa-gara’ib
al-maugddat (1750-1770); Bayerische Staatsbibliothek, Cod. arab. 463, fol. 78r. Courtesy of Bayerische
Staatsbibliothek, Miinchen.

Cover design: Anna Gatti

=

,
&

OpenBook g ©



	Acknowledgments
	1. Introduction
	1.1. Textual tradition
	1.2. Language
	1.3. Content
	1.4. Date and milieu

	2. Edition and Translation
	2.1. Sigla and Conventions
	2.2. Recension I
	2.3. Recension II
	2.4. Synopsis of Recensions

	3. Commentary
	4. Indexes
	4.1. Index of toponyms
	4.2. Index of ethnonyms, demonyms, and personal names

	5. Bibliography
	6. Appendix: Manuscript Facsimiles



