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Patriarchal Lectionaries of Constantinople:
A New Criterion for the Encaenia
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7 Abstract N

This article proposes a new definition of the Patriarchal lectionaries of Constantinople. First, the manuscript
contains the text titled “Taxis kai Akolouthia” between the synaxarion and menologion parts as noted by J.
Lowden and R.S. Nelson. Second, its menologion part adopts the following encaenia (dedication of church/ mon-
astery): 21 Sep. “Hyperagia Theotokos en te Petra”; 31 Oct. “Egkainia tou eukteriou tes hyperagias Theotokou tou
en to Patriarcheio”; 4 Nov. “Hyperagia Theotokos en tois Kyrou”; 5 Nov. “Egkainia tou Theodorou en tois Sphor-
akiou”; 1 Dec. “Egkainia tou naou tou Palatiou”; 18 Dec. “Egkainia ton Chalkoprateion”; 1 May. “Egkainia tes
Neas Basilikes Ekklesias™ (21 Sep. and 4 Nov. without the word encaenia). These churches have been under the
control of the Patriarchate at that time, and some manuscripts of the Patriarchal lectionaries would have been used
in these churches.

The author has surveyed approximately 400 lectionary manuscripts and found entries of encaenia for specific
churches or monasteries, except Hagia Sophia in Constantinople and Holy Sepulcher in Jerusalem, in 70 manu-
scripts. These new materials will be efficacious for research on the scriptoria and patrons in eleventh-century
Constantinople.

Furthermore, this article hypothesizes that the dense illustration cycle of the prodigal son in the richly-illus-
trated Patriarchal lectionary, Venice IE gr.2, is, together with that in the Vatopedi lectionary, Sacristy Cod.3, the
Patriarchal claim against the Roman Church after the Great Schism.

With the studies of J. Lowden!") and R.S. Nelson?, the research on Patriarchal lectionaries in eleventh-century
Constantinople has entered a new phase. In this article!®), in which I will propose a new criterion for the Patriarchal
character, by taking Lowden’s and Nelson’s studies as my starting point for discussion, I do not provide an overview
of the research history. The definition of the Patriarchal lectionaries is, according to Nelson, “manuscripts made for
the use of the patriarch of Constantinople in Hagia Sophia.”(“) I submit a slightly modified definition: the Patriarchal
lectionaries are manuscripts made for the use of the Patriarch of Constantinople and other assistant clergies in Hagia
Sophia and other churches under the control of the Patriarchate. This modification explains that several manu-
scripts were produced in a short period of time in the second half of the eleventh century(s), which we will discuss
later.

Two evaluation criteria for Patriarchal lectionaries have been maintained: the double pericopes for the fourth

Sunday in the Lukan section with the short instruction mentioning a church synod(ﬁ), and the text of the Patriarchal

(1) J. Lowden, The Jaharis Gospel Lectionary: The Story of a Byzantine Book, New York 2009.

(2) R.S. Nelson, “Patriarchal Lectionaries of Constantinople: History, Attributions, and Prospects,” in: D. Krueger, R.S. Nelson (eds.),
The New Testament in Byzantium, Washington, D.C. 2016, 87-115.

(3) The draft was delivered on 26 February, 2020, at the series of lectures “o kdGpHOG TOV £KOvVOypapNUEVOVY Poloviivdy
xewpoypapwv”’ (Department of History and Archaeology of Aristotle University of Thessaloniki/ Patriarchal Institute for Patristic
Studies), at the Patriarchal Institute for Patristic Studies (Monastery of Vlatadon) in Thessaloniki. A special gratitude I give to Profes-
sor A.G. Semoglou who gave me the opportunity for the lecture, and to Professor Ch. Mavropoulou-Tsioumi, my former supervisor.

(4) Nelson, 89.

(5) Nelson notes that “the patriarchal lectionary appears to be a phenomenon of the eleventh century and somewhat later.” Nelson,
108.

179



180

WASEDA RILAS JOURNAL NO. 8

manual titled “Ta&ig xai dxorovdia” (“Order and Ofﬁce”)m before 1 September, the beginning of the menologion. 1
think that only the latter is effective, because two typical Patriarchal manuscripts, Paris.gr. 286 and Venice, Istituto
Ellenico gr. 2, do not adopt the former.
Furthermore, Nelson added sixteen “diagnostic calendar entries” in the menologion(s) for the patriarchal charac-

ter'?):

25 Sept. Litany of the Kampos, referring to a procession to the Hebdomon, outside the city walls, where

the patriarch read the lection

26 Oct. St. Demetrios and commemoration of great earthquake

31 Oct. Dedication of an oratory of Theotokos in patriarchate

1 Dec. Dedication of a naos in Palace

18 Dec. Dedication of Chalkoprateia

22 Dec. Opening of Hagia Sophia

23 Dec. Dedication of Hagia Sophia

1 May. Dedication of Imperial Nea Basilica in Palace

11 May. Birthday of Constantinople, normally referred to as “the city”

5 Jun. Litany of the Kampos

16 Jul. A lengthy text about the 4th and 5th Ecumenical Church Councils with instructions about its cele-

bration in Hagia Sophia

31 Jul. Adoration of the Holy Cross

16 Aug. Deposition of the Mandylion

31 Aug. Deposition of the Virgin’s girdle at the Chalkoprateia

Among them, I believe, the entries for 31 October, 1 December, 18 December, and 1 May are valid, while the
other ten can be found in many non-Patriarchal manuscripts. The manuscripts with the instructions of the rites per-
formed on 25 Sept., 22 and 23 Dec., 11 May, 5 Jun., 16 Jul., and 16 Aug. can be Constantinopolitan, but they are not
necessarily Patriarchal. The rites on 26 Oct. and 31 Aug. are found almost in all lectionaries, even in local products.
However, it is important that Nelson noted the dedication (encaenia/ €yxaivia) of particular churches, though he
missed some other churches.

The Encaenia in the Gospel Lectionaries

The majority of the number of the lectionary manuscripts is ready-made for use in any church or monastery,
rather than made for a specific church or monastery. In such manuscripts, the chapter of the lection for various com-
memorations and feasts (fvayyéla GvoyvookOpeva €1g dlapoOpovg vipag Kol mavvoyidag) is placed at the end of
the manuscript; at its beginning, it says “for dedication of church (gig £yxaivio vaod), see 22 Dec., or 29 Jun”. On 22
Dec., they celebrate the opening of Hagia Sophia (avoi&ia tfig Meyding ‘Exkinoiag) with the reading of Jn. 10:22-
30, which includes the phrase of “and now the Dedication feast was taking place at Jerusalem (Eyéveto tote T0L
gykaivio &v toig Tepocolvpotg).” On 29 Jun., the feast for St. Peter and St. Paul, the lection of Mt. 16:13-19 is read,
Christ declares there that “it is upon this rock that I will build my church (éxi Tadt 1} T€TPQY OIKOSOUAC® HOV THV
gkkAnoiov),” suitable text for the dedication of church. In many manuscripts, at the end of Mt. 16:18 of the feast on

(6) Obtwg pév dvayvadoketar koi Teleltar gic Tog EEo Ekkhnoiog: €ig 88 v peyéiny ékikdnoiav: T tadta Aéyov épdvel ov Aéyetor:
AALG TO €v Dopovi] mpootifeton Todto dpyn thg ovvodov. C. R. Gregory, Textkritik des Neuen Testamentes, vol.l, Leipzig, 1900,
355; Nelson, 91 et al.

(7) Lowden, 28-31 with English translation. See Appendix in this article.

(8)  For the menologion (immovable feasts) of the Patriarchal lectionary, see T. Masuda, “Establishment of the Patriarchal Menologion
in the Eleventh- and Twelfth- Century Constantinople” (introduction in Japanese, list of the calendar in English), Waseda Institute for
Advanced Study Research Bulletin, 5 (2013), 117-33. Note that the selections of the saints are slightly different between Paris.gr. 286
and Venice, gr. 2, as described in the article. https://waseda.repo.nii.ac.jp/?action=repository uri&item i1d=27267&file id=162&file
no=1

(9) Nelson, 94.
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29 Jun., the note “the end of the dedication (télog t@®v £ykovicmv)” is written for the practical use.

Some dedications are mentioned even in the ready-made manuscripts. On 13 Sep., they commemorate the
proskynesis of the Holy Wood and St. Kornelios the Centurion; quite a number of manuscripts add the dedication of
the Anastasis church in Jerusalem (€yxaivia tiig dyiog Xpiotod o Ocod dvactdoewc). The continuous celebration
of Hagia Sophia is held on 22 and 23 Dec., the opening (dvoi&uo, Jn. 10:22-30) and the dedication (&ykaivia, Mt
16:13-19). Many manuscripts adopt the feasts, and their inclusion does not provide the characteristics of the manu-
script.

Other proper names of the famous churches of the Virgin also appear on the calendar of the lectionaries. The
celebration of the deposition of the Virgin’s maphorion is held on 2 Jul. in her church in Blachernai (xotafécio tiig
Tipiog €o0ntog [/ Tod pagopiov] tig Vmepayiag Osotokov €v Toig Blayépvaig). The deposition of the Virgin’s girdle
in the church of Chalkoprateia (kotabéowa tiic (dvng tilg vmepayiag Ogotdkov &v toilg XoAKompateiog [koi
gykaivia]) is commemorated on 31 Aug. Most manuscripts adopt these feasts, though many of them omit the phrase
“and dedication (xai £yxaivia)” on 31 Aug. Except for four entries mentioned above, the dedication and other refer-
ences to specific churches offer information about the origin of the manuscript. I have surveyed approximately 400
lectionary manuscripts to collect the entry of dedication (éykaivia); it is obvious that the Patriarchal lectionaries
have notable features of the encaenia [Table 1(10)]

Dedications of the Specific Churches

The concrete criteria for the Patriarchal lectionary are, in addition to the text of Taxis kai Akolouthia before the
immovable feasts, the dedications and references of the following churches:
21 Sep. Hyperagia Theotokos en te Petral'!

31 Oct. Egkainia tou eukteriou tes hyperagias Theotokou tou en to Patriarcheio?

4 Nov. Hyperagia Theotokos en tois Kyrou“s)

5 Nov. Egkainia tou Theodorou en tois Sphorakiou(”)
1 Dec. Egkainia tou naou tou Palatiou"®

18 Dec. Egkainia ton Chalkoprateion(16)

1 May. Egkainia tes Neas Basilikes Ekklesias'?

On the day of the dedication of the Chapel of Theotokos in the Patriarchate (31 Oct.), the celebration of the

(100 Cambridge University Library, Dd.8.23 (no.2) and Oxford, Bodleian Library, Auct.T inf.2.7 (no.4) are studied by Lowden (32-33,

Table 4). Nelson (111) has missed that Vatopedi 7 (no.6) is Patriarchal, which is from the second half of the eleventh century, not the
first half of the twelfth century. Most probably, the Kiev Lectionary, Vernadsky National Library of Ukraine, ®.301 (KDA), 23 1,
with the text of Taxis kai Akolouthia (see infra, n. 55) is Patriarchal, which I could not access. As well, I have no access to Moscow,
State Historical Museum, gr. 225. The manuscripts, Athos, Vatopedi 7, Munich, Bayerischen Staatsbibliothek gr.621, and Paris.
gr.294, are published here for the first time as Patriarchal and related lectionaries. On the Munich manuscript, see F. Berger, Katalog
der griechischen Handschriften der Bayerischen Staatsbibliothek Miinchen, vol. 9, Wiesbaden 2014, 172-77 (11th century, miniatures
13/14th century). https://daten.digitale-sammlungen.de/0007/bsb00078284/images/index.html?id=00078284 & groesser=&fip=eayaew
gewqyztssdaseayayzts&no=4&seite=1, accessed 9 May, 2020.
The Munich manuscript lacks the first two-thirds of the calendar, but it is certain that it is a Patriarchal lectionary due to the text 7axis
kai Akolouthia. It seems likely that the miniatures belong to the sixteenth-century addition. The twelfth-century lectionary Cod. 48 of
Benaki Museum, Athens, includes miniatures of the post-Byzantine addition. The eleventh-century illustrated lectionary Paris.Suppl.
gr. 27 partly contains post-Byzantine miniatures. The phenomenon of adding illustrations in the post-Byzantine era (probably in the
sixteenth century) to Middle-Byzantine lectionary manuscripts is a subject worth considering.

() R. Janin, La géographie ecclésiastique de 1’empire byzantin. 1: Le siége de Constantinople et le patriarcat oecuménique. 3, Le
églises et les monasteres, Paris 19692, 223; R. Janin, Constantinople byzantine, Paris 1964, 406-07.

(12 Janin, 217.

(13 Janin, 193-95; Janin, CPB, 378-79.

(14 Janin, 152-53; Janin, CPB, 428-29. The church of St. Theodore was served by the clergies of Hagia Sophia. R. Browning, “The
Patriarchal School at Constantinople in the Twelfth Century,” Byzantion 32-1 (1962), 172-73.

(15  Janin, 208.

(16) Janin, 237-42.

(17 Janin, 361-64.
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holy head of St. Aberkios, deposed in the chapel, is also executed. The Patriarchal lectionaries commemorate St.
Aberkios on 22 Oct. with the orthros and the leitougia exceptionally for the minor saint.

Note that the references to the Petra and the Kyrou Churches are not the dedication, but just “hyperagia The-
otokos”’; the former dedication is unknown to us,"® and the latter is on 5 May.('g) The Patriarchal lectionaries did not
adopt their dedications. The two feasts of the Petra and the Kyrou Churches seem to have been the panegyria of the
Virgin’s icons? executed mainly by the Patriarchate, though neither the typicon of Hagia Sophia nor the Synaxarion

) adopted them. All the churches were under the control of the Patriarchate or had close connec-

of Constantinople
tion with it. As the Patriarchal lectionaries are for the churches listed above, as well as for Hagia Sophia, this should
explain the fact that several manuscripts had been produced in a short time during the second half of the eleventh
century.

Which dedications are embraced in other manuscripts? If a lectionary manuscript adopts a specific singular
dedication, we can assume that it has been produced exclusively for the church/ monastery that is the subject of the
dedication. The famous manuscript of Sinai.gr. 204, which features full-page miniatures of excellent quality, com-
memorates the memory of Hosios Petros on 7 Feb., and the dedication of [the church] of Theotokos of our own
monastery (t0 &ykaivia thg ®eotoKov TG kel Mud(v) poviig) on 10 May.(zz) The Sinai Lectionary was ordered by the

@ However, approxi-

monastery of Theotokos, which had been founded by the otherwise unknown Hosios Petros.
mately 70 of 400 manuscripts I surveyed have characteristic dedications. Here I will present two methods of
analysis.

Holy Sepulcher (13 Sep.) and Hagia Sophia (22 and 23 Dec.) are special churches in Eastern Christendom, and
many manuscripts celebrate their dedications. Likewise, the deposition of the Virgin’s maphorion in Blachernai (2
Jul.) and the deposition of the Virgin’s girdle in Chalkoprateia (31 Aug.) are great feasts for Eastern Orthodoxy;
thus, almost all lectionaries adopt these two feasts. But the manuscripts that mention the feast of the Virgin at Petra
(21 Sep.) and at Kyrou (4 Nov.) are rare, and in my impression, these manuscripts, including the Patriarchal lection-
aries, are of high quality. If we consider that these two feasts are related to the intention of patrons, the classification
as follows is possible [Table 1] : mss no. 1-7 are Patriarchal, no. 9-15 can be regarded as belonging to the Petra-
Kyrou- Sphorakiou- Chalkoprateia group, no. 16-26 as belonging to the Petra- Kyrou group, no. 27-43 as

belonging to the Petra group, no. 44-53 as belonging to the Charkoprateia- Pege(z")

group, no. 54-59 as belonging
to the Charkoprateia group, and no. 65-70 as belonging to the Blachernai group.
On the other hand, if we exclude the two feasts of the Virgin at Petra and at Kyrou, the classification will be

simpler [Table 2] : mss no. 9-15 and 44 are in the Sphorakiou- Chalkoprateia group, no. 17-22, 27-29 and 64

(18  Janin, 223. According to the typicon of the Great Church, the synaxis of Theotokos is held in the Old Petra Church on Wednesday
after the Pentecost. J. Mateos, Le typicon de la grande église, vol. 2, Roma 1963, 146. The lectionary Sinai.gr. 288 commemorates
Mneme tes Panagias Theotokou en te Palaia Petra on 21 Sep.

(19 H. Delehaye, Synaxarium ecclesiae Constantinopolitanae, Brussels 1902, 659-60, note for 5 May; Mateos, vol. 1, Roma 1962,
282. The lectionary Sinai.gr. 293 adopts the dedication of the Kyrou Church on 5 May.

@0 The richly illustrated lectionary, Vat.gr. 1156, represents different kinds of Marian iconography for the two feasts (ff. 253v (the
Virgin in Orans), and 264v (the Virgin with her right hand holding something and her left hand spreading at the chest). https://digi.
vatlib.it/view/MSS_Vat.gr.1156, accessed 8 April, 2020. The surviving frescoes of the Virgin Kyriotissa in Kalenderhane Camii are
different from the image in Vat.gr. 1156. C.L. Striker, Y. Dogan Kuban (eds.), Kalenderhane in Istanbul: the buildings, their history,
architecture, and decoration, Mainz 1997, 124-26; 142-43 (review by C. Mango, in BZ 91 (1998), 586-90). The authors of the final
report of Kalenderhane Camii identify the monument as Theotokos Kyriotissa. The relationship between Theotokos Kyriotissa and
Theotokos en tois Kyrou or ton Kyrou is uncertain. See Janin, 193; ODB, 1093, s.v. “Kalenderhane Camii,” (C. Mango). On the ico-
nography of the Virgin Kyriotissa, see also G. Galavaris, “The Mother of God of the Kanikleion,” GRBS 2 (1959), esp. 180; A. Weyl
Carr, “Gospel Frontispieces from the Comnenian Period,” Gesta 21-1 (1982), 4-5; B. Pentcheva, “Visual Textuality: The “Logos” as
Pregnant Body and Building,” RES: Anthropology and Aesthetics 45 (2004), 225-38.

@) Delehaye, Syn CP.

23 K. Weitzmann, G. Galavaris, The Monastery of Saint Catherine at Mount Sinai. The Illuminated Greek Manuscripts, vol.l, Prince-
ton 1990, no. 18, 42-47; E. Schwartz, “Iconographic Variation in a Tenth-century Evangelion,” DChAE 4-31 (2010), 87-90.

23  Weitzmann-Galavaris, 45. The analysis of the lectionaries with specific dedications will be done in my following article.

24 On the church of Theotokos in Pege, see J. Ebersolt, Sanctuaires de Byzance: recherches sur les anciens trésors des églises de
Constantinople, Paris 1921, 61-65; Janin, 223-28; Janin, CPB, 451-52.
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are in the Nea EkKklesia group, no.45-53 are in the Chalkoprateia- Pege group, no. 16, 41, and 54-59 are in the
Chalkoprateia group, no. 42, 43, 62 and 63 are in the Pege group, and no. 65-70 are in the Blachernai group. In
both categories, the Blachernai Group is well established. The Blacharnai Church may have had a strong indepen-
dence from the Patriarchate. From here on, it will be the fields for paleographers and codicologists, not for art
historians. I will provide some remarks.

Among the pattern of the dedications of the Patriarchal lectionaries, the Paris.gr. 294, a manuscript of humble
quality, is from the twelfth century, and without the text of Taxis kai Akolouthia. Probably, the scribe of Paris.gr. 294
had copied faithfully the Patriarchal calendar, but had judged that the manual of the rites for the Patriarchate, Taxis
kai Akolouthia, was unnecessary.

The manuscript of good quality, Duke University, Clark 12, belongs to the Petra- Kyrou group according to
Table 1, and the Nea Ekklesia group according to Table 2; it contains the peculiar instruction at the beginning of the
menologion (1 Sept.):

+Mnvi Zertepfpio o apyn The ivdikTov Kol pvnpn tod 0610V TaTpog UMV Zvpedv 10D GTUAITO, Kol ToD
peyddov éumpnopod: I'veton 8¢ ol ovvaéig thg vrepayiog Geotdokov &v 10ic XaAKOTPOTEIOS VIEP
Mioow@v: Ta&g yvopévn &v Td Popo ig v apynVv Tiig ivoiktov: Aéov yivdokew Otl petd 10 aveAdelv
tov [atpiapymv &v 1@ POpw, peta g Mrig, kal pnosivor o Tpio Aviipova DO TV AVOYVAOCT®V Kol
do&hoat, miviov clor®dviov, avaeonviy 0 Tlotpdpyng, to¢ aithoelg tavtag: YrEp THG OIKOVUEVIKTC
KOTOOTAGE®MG Kol 06TOOEING TONTNG TOV AYiV EKKANCIOV Kol TG TV TAVIOV EVOGENG sinmueyv: YTEp
TV gvogPeotdtov Kol Ogopuiiktov MUV Bacléov. mavtog Tod [olatiov Kol tod otpatonaidon avTdY
Kol Tod EULoYPIGTOV Ao, Kol VIEP THS AMOATPOGEDS TAOV Yuy®V NUAOV Kol ToD cuvTpiijval ToV coTavay
&vthyel VO TOVG TOdAG NUdV, elnwuey Kopie élénoov: Yep 10D Go10T0V Kol BOAEKTOV KOl GVEUOKTOV
StapuAadfvor Tiv TOMY NUOV Kol Taoay TOAY, einouey Kopie éiénoov: Kai 10’ obtoc katacepayilel Tov
A0V Tpitov, kol yivetar 11 axorovBio: Kai év pev 1@ ®opw, xoi &ig v Meydinv Exxkinciav,
AVOyVOOKETOL EDOYYEMOV:

Though the manuscript is not Patriarchal, we recognize that its patron had a very close connection with the
Patriarchate. It is often difficult, analyzing the encaenia, to determine whether we are dealing with the issue of
patron or scriptorium. In Tables, there are several manuscripts with colophon from which we can know the date and
scribe of the manuscript. For example, Paris.Suppl.gr. 1096 (no.19)(25), in the Petra- Kyrou or Nea Ekklesia group,
includes the colophon, which says that the manuscript was made by the hand of Grammatikos Petros of the schole at
Chalkoprateia in 1070. The scribe Petros did not adopt the dedication of the Chalkoprateia Church. Did Petros
belong to the scriptorium of Chalkoprateia and make the lectionary for the use of Nea Ekklesia?

To take a manuscript with colophon and without the dedications as an example, British Library, Add. 36751
was completed in 1008 by the hand of the monk Theophanes of the Iviron Monastery on Mount Athos.® Though
there is no entry of the dedication, which means that we have no information about the patron, the selection of the
saints in the menologion portion is considerably different from the Patriarchal lectionaries; to cite main differential,
Add. 36751 chooses Proklos on 24 Oct. (adding to Arethas); Chrysanthos-Dareias on 4 Jan. (instead of 70 Apostles);
Ioudas on 14 May (instead of Isedoros); lakobos Alphaiou on 26 May (instead of IToudas); Thaddaios on 19 Jun.
(instead of Iezekiel and Zosimos). It may have been a calendar specialized for the Iviron Monastery.(ﬂ)

The colophon may often confuse us about the origin of manuscripts. British Library, Add. 39602 (no. 10) was
produced in 980, in Cappadocia.m From the encaenia, the manuscript can be regarded as belonging to the Petra-
Kyrou- Sphorakiou- Chalkoprateia group, or to the Sphorakiou- Chalkoprateia group. Why does a manuscript

5 . Spatharakis, Corpus of Dated Illuminated Greek Manuscripts to the Year 1453, Leiden 1981, n0.89, 29; Browning (n.14), 172.

26 K. and S. Lake, Dated Greek Minuscule Manuscripts to the Year 1200, vol.2, Boston 1934, n0.67, pls.121-23; Spatharakis, Corpus,
no.38, 17-18.

27 On the Patriarchal calendar, see Masuda (n.8).
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produced in Cappadocia include the dedications and feasts of the capital? Is it merely the case that the Cappadocian
scribe had copied a Metropolitan manuscript? This may be an example of epoche in the manuscript studies, and we
cannot determine, without other evidence, the exact origin of the manuscript.

I treat the manuscripts from eleventh or twelfth century in this article. Y. Sakurai has surveyed the calendar of

)

twelve lectionaries from the Hodegon Monastery in the late Byzantine Constantinople.”” Twelve calendars do not

include specific dedications, and it seems that the intention of the patron is not reflected in the manuscripts. The

(0

same is true of the Palaiologina group.®™ The Palaiologan lectionaries are not a reservoir of information about the

encaenia.

Characteristics of the Patriarchal Calendar

As described in the Patriarchal calendar®

, two Patriarchal lectionaries, Paris.gr. 286 and Venice, IE gr. 2, have
some differences. The Paris Lectionary seems to keep an earlier version of the calendar, and the Patriarchate has
revised the calendar sometime in the second half of the eleventh century; the Venice Lectionary and other manu-
scripts have adopted the latter. One of the outstanding changes in the Venice version is the addition of Iconophile
saints®:

7 Sep. Daniel (hegoumenos Thasios)(ss)

7 Oct. Niketas Monomachos/ Patrikios

11 Oct. Theophanes the Poet/ Graptos<34)

18 Jul. Theodosia (with the comment: poptupnodong Vo6 TOV Gyimv Kol GENTOV €iKOVOV  €ml ToD

dvooefovg Kovotavtivov tod Konpov{)uov)(ss)

17 Aug. Makaritos (with the comment: éni 109 dvoefovg Kovotavtivov 10d Kompovopov

uaprvpﬁcavrog)m

The noticeable feature of the Patriarchal calendar, common in both manuscripts, is the addition of recent uncan-

onized nine Patriarchs in the form of memory (mneme):

16 Dec. Nikolaos II Chrysoberges (r. 979-91)(37)

5 Feb. Polyeuktos (r. 956-70)

6 Feb. Photios (r. 858-67, 877-86)

12 Apr. Sergios II (tou apo tes mones tou Manouel(sa)) (r. 1001-1019)

15 May. Nikolaos I Mystikos (tou en Galakrinais(sg)) (r.901-07, 912-25)

28 Lake, vol.9, n0.362, pls.672-73; Spatharakis, no. 21, 14; S. Pinto Madigan,”The Decoration of Arundel 547: some observations
about ‘metropolitan’ and ‘provincial’ book illumination in tenth-century Byzantium,” Byzantion 57 (1987), 336-59. For further bibli-
ography, see http://www.bl.uk/manuscripts/FullDisplay.aspx?index=0&ref=Add MS 39602, accessed 13 April, 2020.

29 Y. Sakurai, “Synaxarion of the Hodegon Monastery,” Waseda RILAS Journal 3 (2015), 113-42 (in Japanese, calendar in English).
https://waseda.repo.nii.ac.jp/?action=repository uri&item_ id=6023&file id=162&file no=1 On the scriptorium of the Hodegon
Monastery, L. Politis, “Eine Schreiberschule im Kloster ‘ton Hodegon’,” BZ 51 (1958), 17-36, 261-87. Recently, see the articles by E.
Dobrynina. E.g., R. Etzeoglou, E. Dobrynina, “To Evayyé\io Syn. Gr. 225 tov Iotopikod Moveeiov g Mécyoc. Kovetavivovmoin
— Mvotpdg — Ay. Opog (?) — Mooya,” in: V. Katsaros, A. Tourta (eds.), Apiépmua orov Akaonuoixo Iavayiwy A. Boxotomovlo, Ath-
ens 2015, 381-90 (with bibliography).

(80 H. Buchthal, H. Belting, Patronage in Thirteenth-Century Constantinople: an atelier of late Byzantine book illumination and cal-
ligraphy, Washington, DC 1978; R.S. Nelson, J. Lowden, “The Palacologina Group: additional manuscripts and new questions,”
DOP 45 (1991), 59-68; Nelson, 113.

)  See Masuda (n.8).

(2 The following Iconophile saints are commemorated in both versions: Theodore the Studite (11 Nov.), Stephanos Neos (28 Nov.),
John Damaskenos (4 Dec.), Niketas (Hegoumenos of the Monastery Medikiou) (3 Feb. in Paris, 3 Apr. in Venice), 42 Martyrs in
Amorion (6 Mar.), Joseph the Hymnographer (4 Apr.) .

B3 Prosopographie der mittelbyzantinischen Zeit, no. 1228.

(84  His brother Theodore Graptos is celebrated on 28 Dec. in both versions.
B85 Lowden, 112.

860 Lowden, 114.

(87 Mneme Nikolaou Patriarchou Konstantinoupoleos

69 Janin, 320-22.
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27 May.(“o) Stephanos I (1. 886-93, Venice only)
31 May. Eustathios (r. 1019-25)%".
18 Jul. Stephanou II of Amasea (r. 925-28)
5 Aug. Euthymios I (r. 907-12, Venice only) Former hegoumenos of Mon. Psamathia®?
As a result, the Patriarchal lectionaries celebrate the following Patriarchs as a whole (Patriarchs in /falics indi-
cate omissions)(“):
Metrophanes (306-14) 4 Jun.
Paul I Homologetes (337-51) 6 Nov.
Nektarios (381-97) 11 Oct.
John I Chrysostom (398-404) 13 Nov. (see also 27 Jan.)
Arsakios of Tarsos (404-05) 11 Oct.
Attikos (406-25) 11 Oct.
Sisinnios (426-27) 11 Oct.
Maximianos (431-34) 20 Nov. described as Maximos
Proklos (434-46) 20 Nov.
Phlabianos (446-49) 18 Feb.
Anatolios (449-58) 20 Now.
Gennadios I (458-71) 20 Nov.
John II of Cappadocia (518-20) 25 Aug.
Epiphanios (520-35) 25 Aug.
Menas (536-52) 25 Aug.
Eutychios (552-65, 577-82) 6 Apr.
John IV Nesteutes (582-95) 2 Sep.
Kyriakos II (5§95-606) 30 Oct.
Thomas 1?7* (607-10) 22 Feb.
Paul 1117%9 (688-94) 2 Sep.
Germanos [ (715-30) 12 May
............... (Iconoclastic controversy, first period: 730-87)
Paul IV Neos (780-84) 30 Aug.
Tarasios (784-806) 25 Feb.
Nikephoros I (806-15) 2 Jun.; 13 Mar.
(Iconoclastic controversy, second period: 814-43)
Theodotos I Kassiteras (815-21)
Antonios I (821-36)
loannes VII Grammatikos (836—43)
Methodios I (843-47) 14 Jun.
Ignatios (847-58, 867-77) 23 Oct.
Photios (858-67, 877-86) 6 Feb. [mneme]

B9 R. Janin, La géographie ecclésiastique de 1'empire Byzantin. 2: Les églises et les monastéres des grands centres Byzantins:
(Bithynie, Hellespont, Latros, Galésios, Trébizonde, Athénes, Thessalonique), Paris 1975, 40-42; Janin, CPB, 497-98; ODB, 815.

(40 In Hagiologion, he is celebrated on 18 May. X. Evotpatiédne, Ayioléyiov e Oplodécov exxinaiog, Athens n.d.

41) V. Stankovic, “The Alexios Studites’ Patriarchate,” ZRVI 39 (2001/02), 69-87.

42 ODB, 1754; Janin, 116-17; Janin, CPB, 418; Ph. Germanis, The Patriarch of Constantinople Euthymios I (907-912): life and work
(diss. in Greek), Thessaloniki 2014.

43 See also Lowden, 34-35, Table 5.

(44  According to Hagiologion, Thomas I is commemorated on 19 or 21 Mar., and 18 Feb., and Thomas II (641-53) on 14 or 15 Nov.

45 In the Patriarchal lectionaries, “Paulos ko neos” is celebrated twice, on 2 Sep. and 30 Aug. Hagiologion (378) considers him as
Paul 111, but usually “Paulos /o neos” is Paul IV.
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Stephanos 1 (886-93) 27 May [mneme], Venetian addition
Antonios II Kauleas (893-901) 12 Feb.
Nikolaos I Mystikos (901-07, 912-25) 15 May [mneme]
Euthymios I (907-12) 5 Aug. [mneme], Venetian addition
Stephanos I (925-28) 18 Jul. [mneme]
Tryphon (928-31)
Theophylaktos (933-56)
Polyeuktos (956-70) 5 Feb. [mneme]
Basileios I Skamandrenos (970-74)
Antonios III (974-79)
Nikolaos II Chrysoberges (979-91) 16 Dec. [mneme]
Sisinnios II (996—99)
Sergios I1 (1001-19) 12 Apr. [mneme]
Eustathios (1019-25) 31 May [mneme]*®
We can confirm that, adding the recent important Patriarchs in the form of mneme, the continuity of the Patri-
archate after the victory of Orthodoxy is emphasized. Some Patriarchs have been omitted for an uncertain reason.
In the Patriarchal calendar, the following feasts are celebrated both by the orthros and the leitougia, and consti-
tute evidence of an important feast. Of particular note is the emphasis on St. Aberkios. ¥
8 Sep. Birth of the Virgin Mary
14 Sep. Exaltation of the Cross
22 Oct. St. Aberkios
8 Nov. Synaxis of the Archangels
13 Nov. St. John Chrysostom
21 Nov. Presentation of the Virgin to the Temple
25 Dec. Nativity of Christ
6 Jan. Theophany (Baptism of Christ)
25 Jan. St. Gregory the Theologian
2 Feb. Presentation of Christ to the Temple
25 Mar. Annunciation
11 May. Birth of the City (Constantinople), litany instead of orthros
24 Jun. Birth of St. John the Baptist
29 Jun. St. Peter and Paul
6 Aug. Transfiguration of Christ
29 Aug. Beheading of St. John the Baptist

Relationship with the Roman Church

The donation by the Emperor Constantine IX Monomachos (1.1042-55) to the Patriarchate enabled the everyday
liturgy in Hagia Sophia. This was the main reason why several Patriarchal lectionaries were produced in a short time
in the second half of the eleventh century.("a) During the reign of Constantine, the Byzantines experienced another
great event: the schism of the Eastern and Western Churches. Is it the case that the decision that Patriarch Michael I
Keroularios (r. 1043-59) had made, the excommunication of the Pope, did not influence the sphere of religious art,

or at least the richly-illustrated Patriarchal lectionary in Venice?*

46 Consequently, the year 1025 provides us terminus post quem for the Patriarchal calendar.

See also Lowden, 37-38, Table 6.

8 Nelson, 96.

49  A. Xyngopoulos, ”To 1ctopnuévov gvoyyéhov Tov EAAvikod Ivetizodtov Bevetiag,” Onoavpiouara 1 (1962), 63-88. http://eib.
xanthi.ilsp.gr/gr/showpic.asp?gotonumber=&vmagnification=300&picpath=0400 man_evangell3c 006 3v&curTable=manuscripts
&curRecord=400&vorder=7&vmode=first, accessed 16 March 2020.
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I would like to point to one notable feature in the iconographic program of the manuscript. The Venice Lection-
ary includes 96 narrative miniatures in the initial letters and margins, except for the headpiece with the Deisis (f.4r)
[Fig. 4] and single figures in the initial letters. One pericope is basically visualized by one picture in the manuscript,
but the extreme exception is the episode of the prodigal son (ff. 219r-220v: Kyriake pro tes apokreo, Lk. 15:11-32),
which is narrated by eleven sequences:

1. Christ in the initial E which corresponds with ““Ewtev 6 k0prog”, designating that the whole parable is
narrated by himself (219r);

2. The elder son is faithful to his father, but the younger son runs away from home (219r);

3. The younger son, being hungry, sits alone on the rock (219r);

4. The younger son regrets and weeps, “Father, I have sinned against heaven, and before thee” (219v);

5. Going back home, the younger son and the father embrace (219v);

6. The father gives the order to the servants to dress the younger son (219v);

7. A servant brings out a fat calf to kill (220r);

8. They began their merry-making (220r);

9. The elder son complains to his father that he has never made a party for the faithful son (220r);

10. The father soothes that all of his property belongs to his elder son (220r);

11. The father reconciles the elder son and the younger son (221r, the episode does not correspond to the
Biblical text).

Given the obvious emphasis on the cycle of the prodigal son, what is the intention of the Patriarchate, the
patron of the manuscript? The prodigal son who betrays his father is the figure of the Roman Church; the tolerant
father, however, always awaits his return. This is, of course, merely a hypothetical interpretation without documental
evidence, but another illustrated Gospel lectionary, though not a Patriarchal one, may provide evidence that corrobo-
rates my theory: Skevophylakion (Sacristy) cod. 3 in the Vatopedi Monastery on Mount Athos.®

The Vatopedi Lectionary shares the emphasis on the cycle of the prodigal son with the Venice Lectionary. The
former narrates the story in ten sequences differently from the latter:

1. The initial E includes three persons, the father sitting, the elder son extending his hand to the father, and
the younger son turning away from the father (129V);(5‘)

2. With a fan, the younger son blows the man and woman who hug each other at the dining table (130r);

3. The younger son, now poor, is standing in front of a rich man sitting (130r);

4. The younger son is feeding swine (130r);

5. The father and the younger son are embracing (130v);

6. The younger son is dressing with the help of servants (130v);

7. A servant slaughters a calf (131r);

8. The father and the younger son are on a luxurious banquet table. It shows a person playing lyre, roasted
animals, a wine vase, and so on (131r);

9. The elder son complains to his father (131r);

10. Conversation of two old men with white hair and beard; one on the right in red clothes raises his hands,
and the other on the left in grey clothes crosses his hands at his chest, a gesture of repentance (13 lv).(sz)

The most interesting image in the Vatopedi Lectionary is Scene 10 of the reconciliation; the reconciliation
should be made between the elder son and the father, or between the elder and younger sons, or, as in the Venice

60 Evyopiotd Ogpud tov mat. idmmo, tov Piatodnképio e I. Movig Batorediov, o omiog forjdnce svyeviké TV £pevvd. ov 6
povr|. The manuscript has partly been published by S. Kadas, “The Illustrated Manuscripts,” in: The Holy and Great Monastery of
Vatopedi: Traditon- History- Art, vol.2, Mount Athos 1998, 593-94, figs. 540-41; Lowden, 87, fig.99. List of illustrations, S. Kadas,
To. eicovoypagnuévo. yepoypapa tov Ayiov Opovg, Thessaloniki 2008, 112, though the description of f.3r is mistaken. See also Nel-
son, 107-08.

(6] Kadas (1998), 592, fig.540-¢.

62 Kadas (2008), 112, describes as “cuvoptrio notépa pe mpeoPotepo viod (father’s conversation with the eldest son)”, who overlooks
the latter’s representation of white hair and beard.
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Lectionary, among the three, the father, the elder son and the younger son. The Vatopedi Lectionary, however, repre-
sents two old men, suggesting the Eastern and the Western Churches. It goes without saying that reconciliation must
be made by the Western Church’s repentance from the standpoint of Constantinople.

Furthermore, the Vatopedi Lectionary places at the beginning of the manuscript, the headpiece representing the
Trinity with the Orthodox interpretation (f.3r) [Fig. 1]. In the center of the square headpiece, the enthroned Ancient
of Days is depicted. Around this, eight smaller medallions are arranged; among them, on the top is the Hetoimasia,
and below the Ancient of Days, Christ Immanuel, looking up and pointing above with his right hand, is depicted.
Placing the Hetoimasia, the symbol of the Holy Spirit, above the Ancient of Days, and Christ Immanuel below the
Ancient of Days, the creator of the iconography emphasizes that the Holy Spirit does not appear through the Son,
but directly from God the Father. Thus, the Vatopedi Lectionary tries to establish the Orthodox standpoint of anti-fil-
ioque after the Great Schism.

The Vatopedi Lectionary includes another half-page headpiece with the Deisis (f.67r, the beginning of the sec-
ond part of the synaxarion, of Matthew) [Fig. 2]. A comprehensive image of two Vatopedi headpieces can be found
in the so-called Meleniko (Melnik) Lectionary at Athens (cod. 2645, f.1r) [Fig. 3] . The Patriarchal Venice Lec-
tionary has many elements in common with them [Fig. 4]. Perhaps from the standpoint of three aspects of Christ
(Immanuel, Pantokrator, the Ancient of Days), we should consult the headpieces of the Paris Gospels, Cod.Paris.gr.
7459 The iconography of the headpiece in the Byzantine Gospel lectionary is, however, a matter for another paper.

As evident in the Vatopedi and Venice Lectionaries, the parable of the prodigal son, in later-eleventh-century
Constantinople, is a visual claim of the Orthodox Church against the Roman Church. Although the audience of the

b3

manuscripts was quite limited, the two surviving examples of the cycle of the prodigal son®™ suggest that the conno-

tation of the iconography was recognized by the inhabitants of Constantinople.

(63  https://digitalcollections.nlg.gr/nlg-repo/dl/en/browse/3691; http://www.csntm.org/manuscript/View/GA Lect 1808, both
accessed 8 April 2020. A. Evyydémovrog, To Evayyéliov tov Melevikov eigc EQviknv BiflioOnknv AOyvav, Thessaloniki 1975; A.
Marava-Chatzinicolaou, X. Toufexi-Paschou, Catalogue of the Illuminated Byzantine Manuscripts of the National Library of Greece,
vol.1, Athens 1978, no.34, 139-49, fig.314.

(64  https://gallica.bnf.fr/ark:/12148/btv1b1054945567rk=42918;4, accessed 8 April, 2020. Just to cite a few: S. Der Nersessian,
“Recherche sur les miniatures du Parisinus Graecus 74,” JOB 21 (1972), 109-17; Sh. Tsuji, “The Headpiece Miniatures and Geneal-
ogy Pictures in Paris. Gr. 74,” DOP 29 (1975), 167-203; G. Galavaris, The llluminations of the Prefaces in Byzantine Gospels, Vienna
1979, 93ff.; T. Masuda, “Picturization of John 1:1-18 in Byzantine Manuscript Illustration,” Aesthetics (The Japanese Society for
Aesthetics) 6 (1994), 59-72.

(65 We should add here the Paris Gospels, Cod.Paris.gr. 74 (ff.143r-v), which depicts the parable in seven sequences.
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Appendix: Ta&ig koi dxohovIio®™

ywopévn ] o 100 centepPpiov unvog” gig v apynv tig Tvdiktov © dmepyopévng thg Mtiig v @ Popw Kai
K00’ €ENG:

Merta tov dpBpov KatépyeTor O ApylepeDg Kal EIGEPYETOL O10 TR TAMYioG &V T® iepaTei®” Kol yiveTon 0y CLVATTHG
TV 00 A&yel 0 d1Gkovog EbAdynoov déomota” AN’ obtog dpyetar Ev eipnvy 1ot Kvpiov denfduev:

Kai peta 10 ékpmvijoal Tov apylepéo f| TOv igpéa’ kol gipnvedoot autov: ov Aéyel Tag kepalag Hudv @ Kopiw
KAivouev: 6 S10KovVog O TOMoag TV GUVORTAV AL’ O ApYIIKOVOG IGTAUEVOG OTiom TOD ApylepEms ol && yaATol
Aéyovotv v 1@ auPovi Evapéy o péya tpiodylov’ todto yaAletal péypt Tod Gopov: kol dte AvEADN 1 Mn €v Td
Dope” 00EGLovoV o1 WhATOL TO ADTO TPLEAYIOV. KOl LETA TO TANPDOAL TODTO Koi TOV AoV TTOlEl O S1ikovog 0y
avTIp®VoL” PN Aéyel EvAdynoov déomota” AN’ Ev gipnvyy tod Kopiov denfaduev’ kol yivovtol avrioova v’

To o’ Maxapiog dviip, b¢ ovk émopedtn év fovlij aocfav [Ps 1:1] Avridafiod uov, Kopie. Xxiyog B’ Koi év 60@d
opoptwl@dv ovk oty [Ps 1:1]° Avudofod uov, Kipie. Xxiyog v’- Ou ywvwoker Kopiog 6dov dikaiov [Ps 1:6]
Avtidafod uov, Kopie. Xxiyog 8’ Kai 600 doefadv droleirou [Ps 1:6]° Avuidafod pov, Kipie. Adéa, koi viv 10 avto *
TEPLGOT] 08 0V AéyeTal.

Avtigovov B’ Yaipog B’ Iva ti éppdadov Qv kai Laoi éuclétnooy keva [Ps 2:1]: Alinlovia. deilivov tpimlodv.
Xriyog P’ Hopéoooy oi facilels tis yiic kai of dpyovies aovijyOnoay éxi 10 doto [Ps 2:2]: AAdniodia: Xaiyog yv’-
Aoviedoare 1@ Kopiw év pofo [Ps 2:11] AAdniodia. Zxiyog 8’ Moaxapior mavteg oi memorfotes éx’ avte [Ps 2:13]
Aola, kai vov.

Avrtigovoy v’ Yalpog &3 Xoi mpémer Suvog, 6 Ocdg, év Jiwv [Ps 64:2]° Tpomaprov, nyos v°* Katapvyy koi Sovourg
[Ps 45:2]: Zriyog B’ Koi ooi drodoOnaetou ebyn év Tepoconu [Ps 64:2] Kotapoyn koi dvvours [Ps 45:2]. Zxiyog v’
Erdrovaov nudv, 0 Ocog 0 owtnp fudv, 1 Emic Taviwv t@v mepdtwv ts yic [Ps 64:6] Katapoyn. Xriyog 6
Evbloyhioeic tov atépavov tod éviawtod tijc ypnotétntoc oov [Ps 64:12] Katagoy. Aéée, kai viv: Tpoméapiov, qyog
0’ H xvpiwg kai 6Anidg Ocotoxog:

Kai peta ta avtipovoe Aéyet 0 apylepeds T0C TPooVVNOELG EKTEVEIS OENGEIG 0VTMC:

Y7ep Tiig 0IKOVUEVIKTIC KOTAGTAGEMC.

Yrep tdv evoefeoctdrov NUAV PaciAémy.

Yrep tob dogiotov Kol GQAEKTOV KOl AVOILLOKTOV.

Kai oppayiler tov Aaov v’ kol ekeavel ‘Ot eog éAéovg kai oiktipudv xai pilovOpwmios dmapyels, Kol HETO TO
Aunv, kadntot &v 1@ Bpdve.

Eito 0 Sidkovog Aéyer Zopia, 6 wélng 10 mpokeinevov: Méyag 6 Kipiog fudv xoi uéyog: Exiyog o’ Aiveite tov
Koprov, éu o’cya@o’g(‘rm [Ps 134:3]: Zriyog B’ Oikodoudv Iepocoinu o Kipiog [Ps 146:2]. ‘'O améotorog mpodg
Twé0zgov: Téxvov Tiudbee, mapaxald mpdtov méviwy moiciclor deroeic [1Tim 2:1]. AAAnkodia, fxog 8’ Zoi mpémet
duvog, 0 Ocog, év Ziwv [Ps 64:2]: Xriyog B’ Edloynoeic tov atépavov [Ps 64:12]. Kai Aéyovtog 10D dtakdvov
2ogia, Myel 0 apydiakovoc Opboi drovowuev 100 dyiov edayyeiiov: Koi tod Aaod fovyalovtog oepayilet O
apyepedg OV Aadv v, kol Aéyer Eipivy mdow. Eito ékpovel 0 dpyepedc Ex Tod katé Aovkdyv, koi Aéyst 6
apydidxovog Ev gopia mpooymuey. Kol 10te dmdpyetal T meployiig 0 Apylepeds 0 8 1@V d10KOVOV SEVTEPELMV
EKPoVel 10 VT’ aHTOD kgyépsvog(%): Td xopd Ekeive, MA0ev 6 ‘Incodg &ig v Nalopét od fv tebpappévog [Luk
4:16].

Kai tod dtokovov Mrtavebovtog 1O péyo Kopie, élénoov: cppayilelt 6 apylepedg tov Aoov v’ Kol Ekpovel: Ou
&enfuav kol pilavlpomog Ocog. Eipnvn maow. 'O apydiakovos Xogiow Tog kepaldag, Kol mOEL O ApYLEPELS THV
VMV TG KeQoAokMaiag, kol EKQmVEL Zov ydp éott 10 éleeiv kai owlerv, 0 Ogog fudv koi ool v dolav Kai

(66 The text was mainly edited from Paris.gr. 286 and Venice, IE gr. 2, and referenced other manuscripts as appropriate. Formerly the
text was published in: A. Dmitrievskii, Opisanie liturgicheshikh rukopisei, khraniashchikhsia v bibliotekakh pravoslavnogo Vostoka,
Kiev 1895, vol.1, 152-54 (rep. in: Mateos, vol.2, 200-03). See also Lowden, 28-31.

67  Paris: yo0dv yokuov

(68  Paris: Aeyopeva.
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dpyovton ol yéAtan Tod Tpomapiov, fyog P’ O mdong dnuiovpyog Tijs KTicews, 6 Kapods, Kol KATEPYOVTAL £V TOIG

5 yareton O waong

Xokompateiowg: kai Gpyetal 1 Aettovpyio Koi yivovrol o avtipmve: €ig 68 10 ¥’ avTipovov
Snuiovpyog” kai €ig 10 Adéa, xai viv: Tpomaprov, Nyog Papic: Xaipe keyoprrouévy Ocotéke TapOéve, auny kol
npootacio: Mpokeipevov fyog P’ Mvnobicouar tod ovéuatog cov [Ps 44:18]. Exiyog o’ Axovoov Odyatep, xai i6¢
[Ps 44:11]. Xriyog B’ Kol émbounocet 6 faociiéws [Ps 44:12](60). ‘0 anéotolog doelpol d dyialwy kol of dyralousvor
[Heb 2:11]: AiAniodia. qyog B’ Meyaldvn # woyn pov tov. Exiyog B’ 1dod yop émo tod viv uaxaprodoiv [Lk 1:48]
Evayyéhov ék Tod kata Aovkav: Ev taic nuépoig éxeivaug, dvaotdoa Mopiou [Lk 1:39]: Kowovikév [otipiov
Zwtnpiov Aipwouor: Ev 8¢ )] Meydhn Exxkincia, 1 drxolovdia 1od dyiov:

Eig ta evayyéha ta avayvockopeva: topa Tod [oatpiépyov kol tdv apylepémv TodTa:
Ti dryio kai peyédn Kvprakn tod [écyo. 'Ex Tod kata Todvyny: 'Ev dpyi] v 6 Adyog, koi 6 Adyoc v [Jn 1:1].

Mnvi Maio 10, €ig Tov yevédiov tic morenc. 'Ex 100 kata Toavwyy: Eirev 6 Kipiog toic éowtod Mabnroic:
Kabag nydrnoé we 6 worijp [In 15:9].

1 'Ex t0® katé MotOaiov: T. @ Koup®d éxeive, gufavn @ Tnoov eig

Mnvi Tovvie €, gig v Mty tod Kdpmov
wAolov: fikolovOnoay avtd [Mt 8:23].

Mnvi Zentepfpio o, €ig TV apynv tig ivdiktov v 1@ POp®* Afov YIVOOKEW &TL HETO TO AVELDETY TOV dpylepéa €v

@ POp@ petd the Mtiig kol pnodfjvor ta v’ avtipove: Yo tdv avayvootdv Kol 60E0cat Kol TAVIOV CloT®VTIOY
AVOPOVEL O dpxtspsi)g(ez) TOG OiTNOELS TOVTOG:

Y1ép Tiig OIKOVUEVIKTG KOTAGTAGE®MG Kol DGTOOEING TOV AylV EKKANGIOV" KOl THG TV TAVI®V EVOGENG, EIMMUEY”
Kopie, éréncov v’:

6 TOVTOC ToD ToAaTiov Kol ToD 6TpaTonédov avTdV/-ToD,

Yngp tdv/100 edoefectdtov/-ton HudV PactAémv/-0g
Kol ToD QrLoypioTov Aaod: inopev: Kopie, Edéncov v’.
Yngp 10D doeiotov kol GQAEKTOV Kol OVOIHOKTOV dloLAoyOfvan TV oAV UGV Kol Tacov TOAY Kol ydpov:
ginopev: Kopie, Exéncov v’.

Kai £60’6vtmg katacepyilel v’ 1ov Aaov: kai yivetar 1 akolovdia. Evayyéhov ék Tod katd Aovkay: 7¢ kaipd
éxetve, §A0ev 6 Inoods eic v Nalopér [Lk 4:16].

(64.

Mnvi t® oot® ke’ €ig v Ay 100 Kaumov, ¢k Tod katd Aovkav®™" To koipd éxeive, véfin o Inoods eic

rwhoiov kal oi poBnrol avrod [Lk 8:22].
TT ayig xoi peyddn €’ tod Nurtijpog 10 B’ 'Ek t0d kota Todvwny T¢ kopd éxeive, dte éviyev 6 Inootg todg

wodag v uabntav [Jn 13:12].

69

T1 ayia koi peydin Hopoackevn tod [Taoya®™. Evayyéov 1@dv ayiov naddv 10 A’ Ex tod katd Toavwnv: Eirev 6

Kipiog toic éavtod nabnroic: vov édolaabn o vrog tod avBpomov [Jn 13:31].

‘Opseilel ypapesHot kai 1) KaTANGO1G Ao Tod El’)awakiou.(se)
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€lg 6¢ 10 v’ avtipwvov: not found in Venice

S
=

2tiyog o’ "Akovcov Boyatep, kai 16¢. Ztixog B Kai émbuvuncet 6 Baciiémc.: not found in Munich
Paris, Munich: (&ig) pvnunv tod ceiopod

Munich: iepgdg

Plural in brown ink and singular in red ink.

Paris, Munich: Matboiov [Mt 8:23]

After this, in Paris: ‘Ote &viyev 6 Incodg tovg mddag tdv pabntdv [Jn 13:12]

T IS D
RS R A o A=

Vatopedi 7 adds the following text at the end. Aéov ywvockew 6t dpyetar 6 Aovkdg dvaywvackeshor” amod thg Kuplakiic peta v
Dyoow, 1ot yap kal 1 ionpuepio yivetar Oko Aeltar véov &tog: Tivetar 8¢ kol cvvaéig tig vmepayiog OeotdKoV €V TOIG
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Archangel Archangel
The Ancient of
Days enthroned

Fig.1 Vatopedi Monastery, Skevophylakion Cod.3, f.3r

Archangel Archangel

Christ Pantokrator

enthroned

St. John the

Baptist

Fig.2 Vatopedi Monastery, Skevophylakion Cod.3, f.67r
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Fig.3 Athens, National Library Cod.2645, f.1r
Pantokrator ‘
enthroned Angel
TH ATTA KAI
MET'AAH KYPIAKH
TOY ITACXA
Two Seraphim
Angel
Two Cherubim John the
Baptist

Fig.4 Venice, Istituto Ellenico Cod.gr.2, f.4r



