Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1956

A Study of Jesus' Counseling Techniques with Individuals in the
Gospel of St John Chapters Three and Four

Edward A. Rauff
Concordia Seminary, St. Louis, ir_rauffe@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Biblical Studies Commons

Recommended Citation

Rauff, Edward A., "A Study of Jesus' Counseling Techniques with Individuals in the Gospel of St John
Chapters Three and Four" (1956). Bachelor of Divinity. 470.
https://scholar.csl.edu/bdiv/470

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F470&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fbdiv%2F470&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/470?utm_source=scholar.csl.edu%2Fbdiv%2F470&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

STUDY OF JuSUS*®* COUNSELING TECHNIQUES
[NDIVIDUALS IN THe GOSPEL OF ST, JOHN

CHAPTERS THREE AND FOUR

A Thesis Presented to the Faculty
of Concordia Seminary, St. Louis,
)epartment of bkxegetical Theology
in partial fulfillment of the
requirements for the degree of
Bachelor of Divinity

by
kdward A, Rauff

June 1956

Vit (A sl esisan

Reader




SHORT TITLE

CHRIST-CENTERED COUNSELING




TABLE OF CONTENTS

{e THE CHALLENGE OF A CHRIST-CFNTERED COUNSELIN

I .". ° d ..-':» .*"‘ .‘:'- ,‘\'. :\I _T. h’ I IV T L UF' LS [ - . L] e ° L] L] e ) ° o e - ..‘

- - .

% S A g ESUS AND NICODEMUS s ¢ & % ¢ o o o ¢ & s & ¢ & = 17
[V. JESUS AND THE SAMARITAN WOMAN o ¢ o ¢ « ¢ o o« o o 42

V A SUMMARY OF JESUS' CCUNSELING METHODS « ¢ « « ¢ 65

VI MODERYW COUNSELING CONCEPTSe o o e ® & & ¢ o o @ o 73

ViiI, A COMPARTSON OF JESUS' COUNSELING METHODS AND
COUNSELING CONCEPTSes s s » o s o & & & ¢ o 39

VT TR
PNV U

EIBLIOGRA PHY




CHAPTER I

CHALLBHGE CF A CURIST-CENTERED COUNSELING

~3

i8 bearer of the prophetie Word, and as a shepherd of -H\

souls, the modern evangelical pastor realiges the potential

-

gtrength and weakness of personal counseling in his ministry,.

In addition to the preached Word, he seecs the necessity for

applicastion of the Gospel in caring for
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ature available,
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souls in his parish. Yet much of the liter:
even undrr religious or Christian titles, fails to take ser-
icusly the evanelical nature of the Christian ministry and
scems rather to draw on scurces cutside the Church and to
espouse philosophies and attitudes toward God and man whieh
are not in harmony with the kerygma of the Christian ?ougelzj
The rurpose of this study is to set forth some counseling
nethods ¢f the Lord Jesus as a eriterion and guide for pase
toral councseling. Particularly the incidents recorded in the
20spel of 5St. John, charters 3 and 4, where Jesus is speaking

icodemus and with the woman of Samaria, will engage
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our studye. The problem which this paper attempts to study and
solve is: Can the non-directive or psychoanalytic aporoaches

to counseling subtly presupposed in most counceling literature
g :

be the modus operandil of the Christian minister when these

s

approaches are examined against the attitudes and methods of 3

W

Jesus towards individusls as recorded in the Gospels, especially

chapnters three and four of 5t. Joha?
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AL the center of the ares of minlsterial work called pase
toral care is cuunseling.. To some members of the clergy coun-
seling is merely a small appendage to their pastoral duties.
It may be considered o necessary evil whose time and energy
expenditure is hardly in proportion to its proved results. To

others counseling becomes the chief way for presenting the

message of the Cospel. Thus while some ministers ignore the
potentialities of personal counseling, others have set up hours
for counseling at their churches, hired professaionally trained
psychiatrists to complete the church's program, and considered
other areas of church work as second rate compared to the dy-

namic situations met in perszonal counseling.

Je may say at the beginning of this study that we take the
attitude that in the words and actions of the Lord Jesus we \
find certain cxamples and attitudes which suggest and limit coun-
seling procedures. wWe will look st His conversations as 1nd}ga-
tive of attitudes to fgﬁ;gy_and goals to strive for. In reading
the works of such populsar writers in this fleld as Seward Hilte
ner, iussell Dicks, Carroll Wise, and others, which shall be
examined in somewhat critical detaill in chapter VI, we have

found that the specifically Christian life are not only absent,

-y

but freguently slighted and rejected. In addition to this, th
secular writers on counseling, such as Carl Hogers and Ruth
Strang and other recent authors, are suggestive of techniques X
and principles which may be directly opposite to the Christian :
concepts that Jesus expresses, Therefore we find a personal \
desire to search into the Coapel narirastives and ferret out from
there "cuse-gtudies" in which the Lord Jesus faced individual

pecrle with their weaknesses and problems, and gave not only
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immedicte answers, but also struck a universal note which makes
such situations relevant to our ministerisl activities with indi-
vidual people today.
study will attempt to explore the Cospel narrative
for information on Jesust'! counseling techniques and procedures.
‘e ghall refler particularly to the Gospel of 5t. John, examining
the conversations between Jesus and Nicodemus in the third chap=
ter, and Jesus with the woman of Samaria in the fourth chapter,
Unless otlerwise noted references will be found in the Gospel
of St. John, All Bible quotations will be from the Hevised
Standard Version of 1952,

The last two chapters will examine counseling concepts as
found in secular and religious literature. We shall summarisze

1

by examining these ccncepts in ccemparison with the counseling

-

technicues of Jesus and the basic tenets of Christian faith.

f




CHAPTER II
JESUS AND INDIVIDUALS

As we follow the Lord Jesus along the paths of Galilee and
Judea, we are struck by the great amount of time which one who
was hailed as great and popular, whom crowds fought to approach
and who aroused both intense love and hatred, spent with
individual people. He chose His disciples individually from
different groups of people. He knew the fishermen from the Sea
of Galilee: Peter and Andrew, James the Elder and John. He
rescued the little Jewish tax-collector, Matthew, from his
distasteful business. And He attracted the pious Nathanael,
and had patience with the doubtful Thomas. Jesus also developed
friendships outside the chosen Twelve. We think of Mary ahd

Martha and their brother Lazarus.

Jesus also felt a compelling responsibility toward the
down-trodden, the openly sinful. He picked up where others
had left off or were indifferent. No sickness was too disfigur-

ing, no "possession™ too frightening, to one who came as a "phy-

sician™ (Mk. 2:17), and a victor over demonic powers (HMatt.

12:25). The activity of Jesus denotes a relation to humanity Y

il | §

which is both personal and universal. He became "like his 3

(] PR el

brethren in every respect" (Heb. 2:17), and thus was able to

sympathize with weakness and infirmity, although He was strong.

IS |

It was in personal conversations that we see Jesus relat-

ing Himself to individual people in a dynamic, close, empathetic
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relationship. When this situation changes the 1ife and person-
ality of the one to whom the conversation is addressed, we may
84y that counseling is being carried on, It iz to these inter-
personal relations that we now address our study.

e first see Jesus in His relations with His parents. The
twelve year old Jesus had to explain His absence from iary
and Joseph (Lk. 2:486-9). Mary is reported as saying that she
and Joseph were "in great anguish of mind"® (_§QNIES+L£¥QL_).
Jesus' answer is more one of surprise than reproof.l But He
firmly reminded thew of what they knew, or should have xnown,
concerning His mission in life. He pointed to the role He had
to fulfill in the light of Cod's will in a gentle but decisive
renly.

Joseph is no more heard of, but we see Jesus confronting
His motler in another situation, at Cama (Jn. 2:1-1ll)}. Plummer
finds that Jesus!' reply to Mary's comnent, "They have no wine,"
implies 2 rebuke to her, perhgps because of some sunposed vanity
2

about her %on, as Chrysostom suggests, or for interference.

L=

If Mary, as has been suzgested, "shared her contemporaries?

ire)

secul ar jideal of the Hessiahship,"B then this statement was

Liifred Plummer, The Sospel Accerding to St. Luke, in
International Critical Commentary (New lor<: crar.es .cribnerts
Jons, 191U}, pe 77s

2‘ oy — @ v s -~ .
Alfyred Plummer, The Gospel According to St. John, in
The Cambridre pible for schools and collegzes {cambridge: The

University Press, 1912), Ps Oks
Bhobert L. Speer, Jesus and cur Human Problemas (New York:
Fleming H. fevell Company, 1940), Ds 1C.
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needed as Jesus asserted His relation to the world vhich went
beyond the relation to His earthly mother. Mary's continued
faith (2:5) showed that even these somevhat harsh words fitted
her needs and served her betterment.

Fxcept for Jesus! association with His immediate family
(Lke 2:41-51), we see Jesus in no recorded situation with in-
dividual people during His hidden years until the recorded
conversation with John the Baptist (Mt., 3:13-17; Jn. 1:31-=4),
~8 the scene is recorded in St. Matthew, "Jesus came from
Galilee to the Jordan to John, to be baptized by him." e can
imagine a c¢hildhood association with this cousin of almost the-
same age. Then followed the years of Jesus! apparent obscurity,
as Jesus lived in Galilee and John in Judea, until John Legan

his searing preaching and evangelizing. Jesus then went to be

baptized by Johne The sinless Jesus was baptized by a water

"of repentence for the remission of sins® (k. l:4). And here
we see a facet of Jesus' personality that explains much of His
attitude towards individuals., It has been pointed out, "is a

man and the example to all men, he would suffer humiliation,
however great it might be, in order to give a lesson; he would
take upon himsell the burden of the Law, so entirely inapplicable
The Lord said to John, "Let it be so now; for thus

1
Ay

tO }’ii:rl. L

e

it fitting for us to fulfill all righteousness”™ (Matt., 3:15),

hnaniel_ﬁops, Jesus ani His Times, translzted f{rom the 5
Prench by Ruby Millar (New Yorx<: Z.P.F. Duttoa & Co., Inec., 1954),
p. :LOC:J-
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Jesus knew that John wauld have to decrezse; his mission was
complete. Dut Jesus is obedient to the Law, gently reminds John
that they both must strive to carry out God's will, and points
ahead to the time when He, whom John called the "Lamb of God"
{(1:29), would in humble obedience follow His cousin into death
by cruelty and violence. Until then John was left to his work
while Jesus began to fulfill the fﬁle to which John pointed.

in the c¢all of the disciples we see the Lord Jesus meeting
strange men, winning them over to give their life in dedication
to His cause. It is strange to see these men in their various
occupations being drawn under the sway of a preacher who demanded
that they leave home and family and follow Him, Jesus'! life
and death would influence all history and human 1ife, and the
message of thet life and death would be carried by individuals
whose minds, hearts, wills, and souls were influenced by Jesus.
Je find the record of the cal ling of the first of the Twelve

in John 1:35-51 2nd parallel passages. John introduces some

of the disciples individually. Andrew and John had been dis-
ciples of the Baptist (Jn. 1:35-40; Mke 1:16-20). Probably
they saw, as Daniel-liops suggests, that Jesus was:
& plain min and that he lived among the humble folk,
from whom his disciples were drawn. . . . Jesus had
many traits in comnon with the crowds who followed
him; he had many others however, which they 1nst1gc-
tively recognized as belonging to a higher order.
They followed this Preacher Who came to be baptized by their L

master, until Jesus turned to them and asked, "wWhat do you

5Ibid,, p. 307.




e
seeik?" (Jn, 1:38), wWith bold directness Jesus searched their
hearts. ile questioned the purpose of their following, whether
1t was of devotion or curiosity. Elsewhere Jesus also asked
direct questions to those whe needed such stimulation: "Whom
do you say that I am?" (Matt. 16:15); "What do you want me to

do for you?" (Matt., 20:32); "what do you think of the Christ?”

(Matt. 22:42)., Jesus was able to stimulate people so that they

would think through important questions. OS5c in these direct
questions we find Jesus causing these novice disciples tc exa-

mine themselves, o gain insight into their own motivations,

to understond their own purposes in fellowing Him. Their answer

to the question, "What do you seek?™ has been described by
Daniel-hops: "Like the sturdy peasants they were, they blurted
ocut one of those half-embarrassed questions which so often
enshrine the most honest sentiments."é
Jesus spoke to the burly fisherman whose name was 3imon.
e renzsmed him Peter, the Rock, perhaps in direct contrast to
“eter's impulsive, vacillating personality. 5o Jesus told Pe-
ter that God would work in his heart and make him a rocklike

person. Philip received the mere command, "Follow Me™ (Jn. 1:

L3}« DBut he found in those words, spoken by one whe spoke with

aubhority, an offer that caught his soul. He soon went out to

proselytize others.

we find Jesus in the interesting conversation with Ra-

thanael as recorded in John 1:45-51. lNathancel received Philip's

Le

;3‘.05.!‘.1-., De l')}o

==
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witness glumly and probably followed with reluctance the "Coume
and seel" with which Philip eagerly challenged Him. Jesus again
analyzed His listener. He knew just the right words which would
capture his heart. Jesus spoke kindly to Nathanael, "Behold,
an lsraelite indeed, in whom is no guilt" {1:47). Jesus
addressed him with a laying-hold on that goodness of a pious
seeker after God's prouises. WNathanael's original disgruntle-
ment over the fact that Jesus had come irom Naszareth disappeared
as Jesus' revelation "went to the heart of jiathanael, and filled
it with holy cnthusiasm."7
Jesus also took the long view of a person. We find the
call extended to atthew. His name sticks out in the list of
the disciples with the appendage "tax-collector™ (Matt, 10:3).
The crowds saw only a despised public official., But Jesus!
heart reached out to him with the same offer of grace and hope
us to the others. Jesus saw one that could be created anew
by God's grace. Despite the condescending looks of the crowd,
Jesus saw that God could create a disciple, an evangelist, out
of a tax~collector.

in interesting situation is described by St. Luke in
chapter 10, vve 38-42 of his Gospel. There Jesus is in the home
of the two sisters, Mary and Martha. Luke recorded the inti-
mate conversation there, and we see again the Lord searching

out hearts. e agree with Hitchcock who said:

7Ibide., p. 195.

v — <
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done of these private conversations is exhausted in its

first application, but contains vital elements which

make 1t still serviceable. He was 80 eager to meet

ack personal need that he astabliahgd types of exreri-

ence which are universally repeated.

Jesus with these intimate friends was able to rebuke a fault

with encompassing love which both softened the blow and assured

the chastised that His rebuke was for their own good. "Martha,

fartha, you are anxious and troubled,"” He said. He conveyed

an expression of aflfection and cecncern, Jesus appreciated

o - s : ‘ Wt _

the graciousness of Martha's aoeu ‘5&31‘ (Lk. 10:41), but had

4

to point out to her that distraction and division of mind could
. - ~ . . e ’

work against focusing her hesrt on what was really xe&le

iven Jesus'! comparison of Martha'ts behavior with Hary's is done

without harshness, not aiming at showing Martha's inferiority.

He points to the positive, the constructive, and does not dwelil

on criticism,

‘he breadth of Jesus! interest and concern for others is
found mo.t pointedly in ilis attitude toward those who were
rublic sinners, and whom society spurned. Jesus became known
as "a friend of tax collectors amd sinners®™ (Matt, 11:19j.
Speer points out:

'ha piety of Christ was not obtrusive. Conscious but
self-conscious,. In spite of lis spotiess holiness,
e was ever accessible and nesr. His holiness made Eim

an utter stranger in such a polluted world. Iis grace 9
kept him ever acctive in such a needy and afflicted world,

i
34

~F
o
P

S

8, iitcheock, The Psychology of Jesus (Boston: The

e nh.

-115r1ﬂ Press, 1907}, ps 19

Speer, OpR. Cite, Do 10
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“te Luke mekes the welcoming of outcasts prominent in his Gos-
pel. Thus in Luke 7:36-50 we find Jesus confronting the sinful
women in Oimon's house. Plummer lables this apde'rwl’qs a
rerson of notoriously bad character and probably a prostitute.lc
Her very presence Jesus considers an act of faith and trust,
Yer contrition shown by her tears accompanies the personal sac-
refice of the costly ointment (Lk. 7:37). Jesus states the fact
of her sins, by implication in v. 41, and exlicitly in v. 47.
e does not hide or cover up this fact. But facing both the
sin and the act of faith im v..ﬁb, Jesus speaks kindly to the
woian graciously receiving her gifts to Him, and annocuncing

to her the basis of new life in His forgiveness (v. 48) and

His benediction of peace on the basis of this faith in Him (v. 50}
'he storv of Zacchaeus also exemplifies Jesus' concern for

the outecasts of Jewish society (Lk. 19:1-10). The criticisa

of those who said, "He has gone in to be the guest of a man

vhe is a sinner," does not deter Jesus. He is not swayed or

deflected from what He deems Cod's will for Him to do, either

by the applause or the condemnation of the crowd which followed

Him. Jesus saw Zacchaeus! need and offered Himself to fill that

need. This "chief tax collector™ (v. 2] expressed his repen-

tance in promises of amending his sinful life., Jesus announced,

"Salvation has come to this house."” is Pluamer points out when

Jesus revealed His Messiahship to the despised schismatic

10p1ummer, The Gospel iscecording to 3t. Luke, p. 210,
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(dne 4:26), to an outcast from the synagogue (9:37), and now to
this tax-collector, he made a spontaneous revelation of His
mission and purpose and of Himself.ll

Jesus, in traveling around the area of the Sea of Galilee,
carried on that tremendous battle against the devils and cizeases
"that wrench and wrack the minds and bodies of men, "2 Through-
out the Gospels are accounts of Jdesus exercising the love of
God towards men and women whose diseases and disfigurements
and mental derangements were either ignored or spurned by those
about them, Yet Jesus always treated these people as objects
of God's love. His efforts were directed toward their basic
needs in relation to God, yet His pity healed their bodies as
well, Thus the parade of lepers, cringing along the walls to
be unseen by those around; the demon-possessed, shouting ir-
rational ly the ir pitiful fears and hates; those in perpetual
dariness, receiving Hiw whom John called Light (Jn. 1:4f.) in
such a direct, physical way--all these found a sympathetic ear
and a miraculously helping hand from the Lord Jesus. He did
not sanction the idea that all suffering is the result of the
8in of the sufferer. This we see in Luke 13:1-5, as Jesus struck
out the parallel that the grezter sinners received the greater
punishments, and in John 9:2f. He refuted the charge that the

men born blind was in such a condition becausa of sinful acts

11P1ummer, The Gospel .according to ste Luke, p. 436.

12*lizabeth Goudge, God 50 Loved the uorld (New York:

|\

Coward ¥ecCann, Ine., 19517 p. 1C5.
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thut he coumitted. Jesus also penetrated beyond the concern
for healing of mind to offer forgivenes$ of sins, thus to gain
wholeness of soul. To the woman who would secretly cure her
infirmity by Jesus' power, the extension of her soul's needs
to Him caused lis love to save her, not the mere touching of
& garment to heal a physical malady (Lk. 8:43-8). Likewise
before the miracle of raising Lazarus (Jn. 11l:1-44), preliminary
preparation is impressed upon the minds of those vho witnessed
that miracle, He tried to awid wrong motivations and expecta-
tions, und instead pointed to the spiritual value of each
physiczl act. lle was always conscious of lils mission as Messiah
and not just miracle worker, Fach individual was an object of
God's grace in forgiving sins; for this reason Jesus came into
the world,

Jesus alsc felt a concem for the wealthy, for the high
caste. The rich young ruler thus became an object of Jesus!

oncern (Luke 18:18-30 and parallel passages). This appears
to be one failure, in which Jesus was not able to reach the
heart of the man burdened with possessions. Jesus had ques-

» discerned that possessions were the younyg ruler's

)

tioned until |
problem, his besetting sin. His pride and self-satisfaction
prevented the young man from perceiving his sin. Jesus espec~
ially pointed this out, not rebuking the yourg man's comament
conceming the commandments, that he "observed all these from
ay yeuta" (Mark 10:20). But Jesus tried to hold up this one
inadequacy which would have thrown him upon God's mercy and

broken the self-righteousness, Likewise the man in Luke 12:13,
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who had rudely interrupted Jesus in the middle of a discourse
concermning a request for Jesus to make his brother divide an
inheritance, would ordinarily have been rebuked or ignored for
his rudeness. But perceiving the man's covetous heart, Jesus
turned aside from the discourse and gave him a lesson aimed
a4t his personal need. 3 is Curtis points out "Jesus'! teaching
is essentially and wholly occasional. . . . elicited by daily
and hourly emergencies of contact and conversation and inci-
ﬁent.”lh That teaching was always basic and radical, going to
the heart and root of the matter.

ve have scanned in a briefl way some of the social situ-
ations in which we read of Jesus! conversations with individuals
@8 recorded in the Gospels. HNaturally these comments were anot
necessarily complete records of each conversation. But we may
find in these situations attitudes and technigues which help
us to understand Jesus'! concepts of counseling with individual
pecple.

Uas this counseling? Definitions of counseling vary in
different schools of thought. & psychiatrist may define the J
term so that it becomes syncnymous with psychotherapy and is
therefore restricted to professional workers. On the other
hand, Carl Hogers states: "There has Leen a tendency to use

the texrm counseling for more casual and superficial interviews

135, M. Price, Jesus the Teacher (Nashville: The Sunday
School Board of the Southern saptist Convention, 1946) p. 3%7.
Loy, A, Curtis, Jesus Christ the Teacher (London: Oxford

University Press, 1943], Pe 72e
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and to reserve the term psychotherapy for more intensive and
long-continued contacts, . « "2 e will use a working
definiticn of counseling as we observe the activities of Jesus
with individuals. Thus counseling, as exemplified by Jesus
and as suggestive for pastoral care, is: A face-to-face rela-
tionship in which the counselor is bearer of the revealed word
of God in Christ; brings the message of reconciliation of a
sinner to God; helps the client gain new insight into himself,
a4 new orientation to the world around, a more acceptable and
realistic self-concept, and a power from Christ to think and
act in a way conforming to God's will.

Jesus thus looked beneath the surface of a person to find

what was in his heart. His gentle rebukes to Mary, His mother,

to Martha, and to the rich young ruler were pointed to certain
deflected principles which Jesus wanted them to understand more
clearly. His dynamic pronouncement of the activity of God in
the world and Hie positive attitude toward individual people
attracted those hard to convince. Thus the gruff, perhaps
proud Nathanael was won immediately to the service of this
Messiah. Jesus had an "unlimited range of sympathy"16 which
extended beyond the bounds of local custom and prejudice,

beyond ecclesiastical regulations and traditions. He never

15Carl Roger, Counseling and Psychotherapy (Boston: Houghton
Mifflin Company, 19L2) p. 2.

16Malcolm Ballinger, Clinical Pastoral Training Syllabus
(Ann Arbor: n. p., 1953) p. .
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shrank from any one who needed Him. His complete devotion to
God's will spcke realisticully about repentance. Jesus went
beyond the shysical healing to point out the part of faith in
healing the whole person.

\Iready these few principles are apparent to us from perus-
ing the GCospel accounts. As we look more carefully at two such
narratives, we shall attempt to plung deeper into the counseling

techniques of Jesus with Nicodemus and with the Samaritan
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HRIE AR TN RTIQ
JESUS ARD NICODEMIS

The Fourth Gospel records six intimate discourses be-

tween Jesus and indi

ividuals or small groups of Pe°P1°-1 With ‘f‘

Farrar we may say that the validity and authorship of the Fourth
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theories such as Barrett'ss, although attractive and interest-
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credit for authorship to a close disciple of the Apostle, of

livtie positive hel

» in the authorship problem,
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e turn first to the rich source of personal information
about Jesus! counseling with NHicodemus, then to the conversa-

tion with the Woman of Samaria. Besides giving us accurate

-

historical settings, as in Chapter 4, vve 1-6, St. John records

[l

=

intimate details that help us understand the persons to whom
Jesus speaks. Although John writes with a sparcity of actual
words, he makes the perscnalities of Niccdemus, the woman at
the well, Nathsnael, John the Baptist, Thomas, Peter, Philip,
and the others stand out, Even the nameless ones who speak
for the "Jews" or the "Pharisees™ are seen to be real people,
Many have weak, insecure personalities, They sprak tc one whom
they feel to be strange and somehow set apart from themselves,
but nevertheless cne with answers to help them, |

Apoarent in the Gospel of St, John are certain hallmarks
which we may find pertinent to our further discussion. These
are the combination of Jewish modes of thought and opinion

6

with Greek characteristics from a Gnostic frame of referencee.
‘e find certain recurrent words which become themes throughout
the book: "light," "Holy Spirit,” flife." OGScholars have

emphagized these themes and shown some of the high-points of

[

Ste Johnts theoleogical perspective. ¥e shall examine briefly
six of these themes as pertinent to our discussion of the third
and fourth chapters.

1. FEschatologys—There were few if any Old Testament
eschatological ideas that were not discussed and well-known in

Jewish thinking in the first century of our era. In addition,

6&. Plummer, ope cit., ps 10
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the apocryphal writings after the close of the 0ld Testament
canon abounded in grandiose apocalyptic visions {(e.g., Books
of Fnoch, Ascension of Isailah, etc.)s! Jesus spoke in apo-
calyptic tomes in His description of the coming last days (Matt.
@53:31=46). Jesus deseribed His ministry in less futuristic
words, yet He often implied the close of the age and the usher-
ing in of the new era to come (Mark 13; Matt. 19:1-25; Lk. 13:
€73 19:hlelt)s Thus Jesus spoke in terms understandable to the
people of lis time., But where the eschatological element in
the synoptics is generaslly isolated, in the Fourth Cospel it
becomes almost fuudamental.s Thug a2 we shall see, the tenses
in John 4:23 indicate both a future element and & present reality.
find much of the material in chapter three pointed at Nicodemus
indicates a concern that the coming of the Kingdom be viewed
lumedi«tely and internally, not only as some grand future
event. John used the words of Jesus to point up false views
of the coming eschaton, and to show the coming of God's Kingdem
to be reslized in the present as well as the future.

2 Christology. 4As Barrett points out the person of
Christ is defined in a clear, insistent way, such as is not

found in the synOptics.9 Thus the dialogue with Nicodemus

7Henry He Halley Pocket Bible Handbook (Revised edition;
Chicagzo: Henry H. dali ¥y 1901); Do Ue

A
&C. fe Darrett, op. cit., p. 58.
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blozsoms forth inte a magnificent monologue on the divinity
of Jesus. 4lso, the schismatic Samaritan woman becomes the
obiect of Jesus! self-revelation as the Messiah, "He who is
called Christ" (4:25), Jesus reflects the character of the
Father (4:23) and explicitly relates Himself to the Father
(14:9-13), sAlthough John is careful to point out the strong
bond withhumanity in His being wearied (4:6), His weeping

.

(11:35), His hunger (4:8), nevertheless, it is always the

6]

divine Uhrist that shows the signs of glory with that humanity

{€egey 3:14 even in death).
3. Calvation. Particularly in chapter 3:13-21 John por-
trays the plan of salvation as God had revealed it through
Jesus. The terms are characteristic of John although put inte
the mouth of Jesus. But though the wording is 5t. John's, the
substance is that of the Lord. 4And the historicsl connection
with the revelation of the (ld Testament 1s retained as Jesus
insists that "salvetion is from the Jews™ (4:22). This salva-
tion is from condemnation (3:18-19), from darkness (1:8), from
sin (1:29), and it is a salvation to 1life (3:15; 20:31;:3:36).
L. Secraments. Although there is no specific commnd
to "Baptize,” or with regard to the Communion t¢ "Do this in
remenbrance of Me,” yet it has been sald there is more

teaching about the sacraments in 3t. John than in the

synoptics.lb In 3:9 we see the picture of water working with

10

Lbld.
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the Spirit to bring this new birth., As we shall discuss later,
the Spirit does not supersede the water or obliterate the
external sign but deepens the mesning of the baptism as the
Jews and even as John the Baptist had practiced it, HNere the
Spirit wos to be acting with the water. Although not relevant
O our discussion it may be said that chapter 6 is seen by
many to imnly Hely Communion, which again points out .John's
value on the sacrament as well as to his assumption that the
“udience to whom he writes had known about the commands in
the synoptic Goapels.

5. The Holy Spirit. Barrett points out that, as Jesus
ascended into heaven as He had promised lils disciples {1L:1-4},
80 the Holy Spirit as the gift of God became apparent and active
in the lives of the faithful. We see this concept of the
Spirit at work in connection with baptism {(3:5) and worship
(4:24),

6. Universality--the outreach of the Church. The temms
"all® and "world® in:dicate John's concern with expressing the
universality of the message and pversm of Jesus. Thus, to
Hicodemus, Jesus speaks of the same requirements as would have
been given to a Gentile., There is no preferenvial treatment
of the Jew. =snd St. John takes up this thread as he tells of
the love of Cod for "the wrld" (3:16) . The brazen serpent
of Moses could be raised over all for all to see. Likewise .
te the Semaritan woman, the sights of her worshipping eyes would

be lifted from lit. Gerizim (4:20) past Jerusalem (4:20) to the

broad expanse of the universe to worship that God who is Spirit
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e may conclude thut 3t. John emphasizes certain aspects

of fkc Christian faith which are not found in a pronounced way
in the other Tospelz., It 12 assumed that the late date of his |
writing (90-100 according to "lummer, Barrett, and others) »re-
supposes that the synoptic Gospels are knowm ani circulated.
Thus the fourth FEvangelist's work is to point up, complete,
and complement the other writings. His purpose is found in 20:3),
"HBut these are written that you may believe that Jesus is

the Christ, the Son of God, end that believing you may have
life in lis name,™ -Without stating the primary elements of
the earliier narratives, st. John portrays the holf Christ as
sevior, Godeman, and present in -the Holy Spirit. In the "fare-
viell discourses” Jesus also promises that guidance wlll be glven
{or writing these things for those to come., Thus in 14:26:
"2ut the Counselor, the Holy Gpirit, whom the Father will send
in wy nome, he will teach you all things, and bring to your
remembrance all that I have said to you."”

Lookinz 2t the immediate setting of the conversation with
Micodemus we see Jesus early in His ministry. Jesus first appeared

to be baptized by John (1:2;ff.)}. He then mel those who became

His first diseiples (1:35-50). His first miracle recorded in

“te John was at Cana (2:1-1l)}. Then Jesus attended His first

Tassover at Jerusalen (2:13). Assuming a chronological corder,

we find Jesus alreudy with a name and reputation for Himself.

The Baptist had pronounced his great statement of faith (1:29).

R R R O T R O R BRI EE S,
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Jegus ' first miracle had been understood by the disciples (2:11;,
ind His experience in the timple had aroused the ire of the Jews
(R:18). With Dodd we connect the lzst verses of chapter two
with the next chapter as part of the followinz narrative. Thus

it was the time of the Passover Feast. Already Jesust Gw\paTu_

i)

had created faith in many (2:23).

[+

IThis first discourse takes place with Nicodemus. ‘& may

See a connection with 2:23 and infer that Nicodemus was one of
the "many™ who believed in Him,., John mentions Nicodeuus else-
where (7:50-52; 19:39). Nicodemus has been described by
vaniel-Fops:
This Nicodeanus seems to hove been a good man, one of those
wiose moral sensitivity enables them to recogrnize the way
te perfection, but who are inhibited from entering upon
it with all their heart by intellectual scruples and social
responsibilities, and aigo, to tell the truth, by a funda-
mental lack of courage.
e hsas beoen at times identified with unnamed persons in the other
Gospels., Thus he has been called the rich young men of Luke
0 B |

18:18£7.,77 the “ruler who belonged to the Pharisees” where

Jesus went tc dine (Lk. 1l4:1), and even the M"ruler® of Matt,

-t

9:18 who is called Jairus in Lk, 8:41. None of these supposi-

tions is convincing.

But we are given somewhat of a picture of the man in St,

l2paniel~Hops, Jesus and His Times, translated from the
French by Imby Millar (Hew Yorkx: E, P. Duttion & Company, Inc.,

1954), pps 2C4 £,

2
J. H. Bernard, Gospel According to John ia The International

Criticel Commentary (New York: Charlies scribner's Sons, 1929),

I, l'.;{{--
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John, tc whose description we shall confine thls study. He was
"of the Tharisees" (3:1), and a "ruler of the Jews" (3:1), 74
teacher of Israel”™ (3:10), a member of the Sanhedrin (7:50-52).
Tradition also assigns to him some activity after the Cospel

account becomes silent:

b
-

Tradition says that ulter the Resurrection, he became
professed disciple of vhrist, an! received baptism
om Peter and John, and that the Jews stripped him

fice, beat him, and drove him from Jerusalem.t®
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Concerning the Sanhedrin, by the opening of thelioman Age

in Palestine (ca. 03 B.C.), the Sanhedrin had become a "layman's
movement" from the middle class. The unsympathetic pro-Hellenistic
priesthood had lost contact with the people, a@nd the Sanhedrin

00K as its purpose to interpret the law with intelligence.l5
During Hercd's reign weny Fharisees became members of it. The
sanhedrin during Jesus!' time had amthority only in Judea, and
therefore could not touch Jesus in Galilee or Perea. Thus we
mey see something of #icodemus' character also in the fact
that he had meabershin in this judieial body. Although the

party was bigoted and many authorities believe it was

E ¢

Pharisaic
lined against Jesus from the beginning, we can see the lntegrity
of men like Joseph of arimsthea and Hicodenus as a leaven in

the group. Despite the gpparent timidity of his appearance

"oy night” (3:2;, the picture of Nicodenus standing up ian the

midst of the chief priests ani Fharisees in chapter 7 vv., 50-1

lbp, @, Parrar, op. cit., p. 159, note 2.

lSI. Y. Matthews, The Heligious Filgrimage of Israel (New
York: Harper & Bros., 1U32), DPpe LUG-08.
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shows that he had become in some sense "one of them” (7:56)
and had gained courage for his convietions (7:51). Likewise
imnediately after the Crucifixion, licodemus came with spices
for Jesus! burisl. 4&lthough his protestation against the
Judgment uzinst Jesus is not recorded, if it was ever made, yet
we can respect his devotion to Jesus in those hours when few
would dure to show such devotion.

e immedizate situation may thus be reconstiucted accor-
ding to our preliminary survey. Jeaus is the young, new re-
ligious figure who has gathered followers and gained notor=-
iety. He has withstood the ecclesiastical figures of liis time
aid accused them of lack of spirituslity and even of making
the temple a "house of trade® {2:186). He has received a wit-
ness ol approval from the prophet of repentence, John. Hany
believed in 'im because of the signs (2:23), but Jesus was not
Lrusting Himsell to such a fickle crowd nor to such superficial
acclaim, [icodemus spparently embodied some of this strength
and weakness of a plous Jew of that era, He was in a group,
the Pharisees, whose geal could consume their sense of the holy
and the good with nationalistic prejudice and hate. Their sease
of relijgious heritage was conuected with the political glory of
former years before the bondage of Rome was placed on thesm,
Thus we see the leader of Israel with perhaps a similarly ma-
terialistic conception of God's promises, and the same eartaly
view of the Zingdom as is often apparent even in the thinking
of Jesus! diseiples (Matt. 20:20ff; Acts 1:0).
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John 3:1-2 states that this Nicodemus came to Jesus by
night. Wicodenus came with the same curiosity that may have
beeen present in many earnest souls seekingz the Kingdom in
thit day. DBecaus e of John, Israel was a nation aroused. The
mein subject of religious discassion must have been the Kingdom.
“hét was its noture? How near was its approach? Perhaps Nicodemus
Came Dy night to avoid the hostility of his colleagues.l6 The
reply of Jesus to the Jews that His body could be destroyed as
& teaple, and that He would live nevertheless, would have caused
mach discussion (Jn, 2:20). Jesus was now in Jerusalem. Per-
baps he stayed at Zebedee's house in the city as FElizabeth Coudge
suggests.t? Jaues and John may have had this hause in Jerusalem
@8 a town house for the sale of their wares in the large eity.
It has been suggested that John was present at the interview
there in his house.18 However the absence of any reference to
John's presence and the intimate nature of the conversation
would almost certainly preauppose privacy between the two men.
Parrar portrays the scene well,

These were indeed the aysteries of the kingdom of heaven

« « o And zithough they violated every prejudice and overthrew

every immediate hope of this aged inquirer - though to leam

then he must unlearn the entire intellectual habits of his

life and training - yet we know from the sequel that they
must have sank into his inmost soul. Doubtless in the

lbf‘xo .?’lum;;:er, ODe cit., p. 3.
_17Elizabeth SJoudge, God So Loved the #orld (Wew York: Coward-
18

Ae Plummer, op. c¢it., p. 160.
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further discussion of them the night deepened about them;
and in the memorable words cbout light and the darkness with
which the inverview was closed Jesus gently rebuked the fear
of man which led this great ilabbi to seek shelter of mid-
night for a deed which was not a deed of darkness, needing

R

to be CQucealcﬁlqbut which was indeed & coming to the true
anda only Light.™* :

Nicodemus addressed Jesus, "Rabbi, we know that you are a
teache r come from God; for no one can do these sizgns that you
do unlese Yod is with him? (3:2)., HNicodemus used the plural,
O?%a44£v > indicgtihg that he was speaking for the many who had
heard and seen Jesus. They haj seen the G”hflﬂi&- which Jesus
had performed (2:11,23). DBernard points out that these signs
were interpreted as "a mark of Divine Assistance and favour .
« + . & universel belief in the first century®2C Like meny
thet were to follow, these signs had the effect of arousing
faith in the rerson, and pointing to & power beyond (Jm. 14:10-1l1),
Thus, Jicodemus speaks tc Jesus seeking something beyond the in-
dividualpersons, the preacher, and the miracle-worker.

- 4

The address, Rabbi, transliterating the Hebrew Elfl,was
the common title of a schsolar and public teacher. Yet even such
designation, parslleling that given to many another teacher
was not & pronouncement of strong faith initself. Nicodemus
probably was referred to as & Rabbl himself. UJSo he spoke as

one iubbli to another, the one seeking truth, the other trying

19¢, u. Furrar, op. Cit., p. 16C.
20

Je He B".‘:mdrd’ _9_2- CitO’ p. 134.
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to help him find it.?l The Pharisee alss called Jesus "Teacher”
e SlsépwaonS . Westcott points out that Jesus was referred
to as & tewcier, not different in kind from other teachers,2<
Wlcodemus also adds that no one could h.ve done those signs,
unless "God is with him." O(ne might expect him to say, "unless
he be a prophet, or the Messish," but again Hicodemus is weak
in his zttestation, He is trying to express some feeling of
veneration yel, careful not to overstate his case, he covers
up the guestions that his heart feels welliing up. This desizna-
tion, "from Qod” compares with the statements about Moses (Ix.
5:12) and Jeremiah (Jer. 1:19), and aithough a connection is
Mide with the great prophets, there is no strong pronouncement
Galling tradition into question, breasking with the generasl
feeling of his Jewish learniug.23

Jesus answered him, "Truly, truly, I say to you, unless
one is born anew, he cannot see the kigdom of God."™ Although
the question was asced in a vague plural sense, "I and some
others feel this way or that,"--Jesus answers him personally,
)C/Xco Gol . dJesus had penetrated, this men at a single
slance. He aaw the "deposit of conformity, of second-hand

opinions."?# Josus! answer was not to the weak statement, but

21}-- 'Joud‘::e, 2&. cito’ Pe 920

23. 7. vestcott, The Gospel According te St. John (Brand
kapids: wWn. 2. Berdman's PubDLLShing COMDany, 1/0k), Ps 105

23¢c. . Barrett, op. ¢it., p. L5C.
2haanicl-ﬁops, ope Cit., pe 204,

R
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to the feeling He knew was in the heart of the man. The Lord
peretraited to the inner longings and feelings that were couched
In timid, searching words. If there was no dielogue in between,
we are surprised at the curtness of the reply, and the immediate
intrusion of Jesus' long-range gosl with this person.

Jesus sald one must be "born anew" szvn_gi{vou fm/cugzv .
No apprecistion of signs or miracles would by itself bring a
maer: any negrer to understanding the comirg of the kingdom of God,
nor the coming of the Messish, nor for that matter the purpose
of Jesus! ministry itself.2> As Dodd observes in Jesus' words,
rebirth ﬁﬂﬂugiv "insteed of lying in a scarcely imaginable
future, hecomes the condltion of entering the Kingdom of God".26
Thus, the idea of rebirth had eschatological significance to
it. Nicodemus, (1lled with these eschatological ideas of God's
£ingdom coming to judge the nations of the world and to deliver
Israel as a nation must have been struck by Jesus' personsal
application, Ldersheim comments on the religious insight in
that dey:

Judaism eould understand &8 new relationship towerds God

end man, and even the forgiveness of sins. But it had

no conception of 2 moral renovetion, a spirituesl birth,

as the initial condition for raformgtion, far less as
that for seeing the Kingdom of God. 7

25J. s Dernard, op. cit., p. 104.
260. H, Dodd, OpPe cit., p. 30’4.

2TA. tdersheim, The Life and Times of Jesus the Messiah
(New Yoric: Longmans, Green & Co., 19055, De 3857
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Lzamining the words more closely we see that the word
'KvaagaV'hus evidence for meaning either "again, anew, fresh,"
or "from above, from heaven." ie agree with Schlatter, Vincent,
Calvin, Dods, and others that the meaning is mainly temporal,
meaning, as the H.-.V. translates it, "anew”. This is also
conmended by the use of the Term StJTagoV in v. 4. But the
alternate interpretation of "from above” has evidence too (Cf.
3:31; 19:11). It is interesting that the term BxailziL Tol
Bso0 is used {requently in the synoptics, but occurs only
here and in v, 5 in 3t. John. The verb '152:Q » "o see," ia
understood as "to experience,” pointing to other instances: to
sece death {(Lk. 2:206); to see corruption, (Acts 2:27); or to see
good days (I Peter 3:10).

Thus we see Jesus drawing on that germ of truth in Nicodemus!
confession, and answering in a way fitted to guide him to the
Lruth that he iz seeking. There are no formalities, nor is
there any discussion of preliminaries. But Jesus "startles hia
at once with the solemn uncompromising address in v. 3."28
Drawing upon the experience and training of Nicodemus, Jesus
strikes at the heart of the matter-~-the heart., He substitutes
for all vague religious longings for earthly glory aad power,
the power to move an individual heart. His immediate leap into
the subject took the statement of Nicodemus, plus all that his

very coming to Jesus implied as preliminary, and faced Nicodemus

28?. e f‘arrar, ORe eitt, Pe 1580

s
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immediately with the goal vhich he only timidly sought. He
Placed the religious question in the immediate present, and
to the individual person. As Barrett correctly sees, Jesus
made rencwal an immediate possibility; it cannot wait for an
"apocalyptic denouemant."®? Thus the burden was thrown on
dicodemus to receive this startling message and face up to its
implications.

NHicodemus took the words of Jesus at their literal meaning,
He asked Jesus, "How can a man be born when he is 0ld? Can he
enter a second time into his mother's womb and be born?" The
words ol Jesus had struck deep, perhaps causing Nicodemus to
pause beflore replying. HNicocdemus pretended te think that Jesus
was speaking of ordinary birth. Yet the metaphor "new birth®
for spiritual regeneration was familiar ih that time. John the
Baptist had issued the call tc repentance, the essence of which
was being "born again.” The words of the 0Old Testament also
intimate this complete spiritual regeneration (Iaz. 36:25-7;
Zecl. 11:5, Ps, 51:10, Is. 40:31). But perhaps Nicodemus, not
knowing what to say, asked what he might have known to be
foolish. Or he may have asked his incredulous "How?" in the
same naive ignorance as Mary had (Lk. 1:34). At any rate
Nicodemus was startled by the comment, and doubtliess he listened
to the conversation with greater earnestness, henceforth we
need not conclude that Nicodemus was old because of his use of

the adjective xéeaw . Perhaps just as an adult he saw what he

290. X+ Barrett, OP« ci ey De 1890
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had made of his life, the decisions and the failures. These

things could not be changed, he Imew. Thus he reflected a uni-
versal feeling of impotence when a man confronts the perfect
demarnds of God. He showed the feeling of inadequacy and per-
haps by these words intimated that he could not follow any
visionary or mystical teaching. Thus he brought the thoughts
down to common life experience. He faced the preacher with

the literal meaning of His words. Yet liicodemus' question also

looked for an answer. He received more than he could have

Jesus shed further light by reiterating his former warning,
“Truly, truly, I say to you, unless one is vorn of water
and the Spirit, he cannot enter the kingdom of God. That
wihich is born of the flesh is flesh, and that which is
corn of the Spirit is spirit. Do not marvel that I said
to you, 'You ﬁust be bom anew.' The wind blows where it
wills, and you hear the sound of it; but you do not know
whence it comes or whither it goes; so it is with every
one who is born of the Spirit." (vv. 5-8).
Nicodemus had had his interest aroused by the striking
statement which swept aside all the preconceptions conceming
this "{eacher come from God." If he did not grasp the complete

sigaificance of the first statement, Jesus explained it aore
fully here. Jesus did not pause for Nicodemus' question but

lmmediately leaped to the heart of the matter, again interpreting

the question as signifying more profound yearaning. The two

E
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great factors that make this second birth possible are the
"Spirit and water." Thus an external work is necessary for
such birth, A man does not enter into his mother's womb as if
that would accomplish the end which Jesus promises. But the
two elements--spiritual and external, or rituale--are a part of
God's plan to effect this change. We may reject at once Calvint's
statement that these two are merely names for one act.3ﬁ Hather
we find that Jesus gave spiritual significance to the baptism
alrecdy perflormed by John, snd thus used the ritual element
famili.r to Nicodemus, yet adding new meaning. 4s Vincent
points out: "The spiritual element is not to exclude or obliterate
the external or ritual element."31 Again the ground of Hicodemus'
earthly comprehension was cut awaye. Jesus pointed out the two
experiences--to Le born of the flesh (as all men arej, and to
be born of the Spirit. Those born of the spirit must give up
trying to eifect a life in God from their own flesh. lLather
they must rely upon & renewing work, from Cod Himself. The
body of a ¢hild is made from the physical body of its mother.
sind the spiritual man is made by the indwelling of the Holy
Spirit. Thus the being born again demands complete transforma-
tion. "It is that integral renewal which crowns the desire

for penitence instilled by the Baptist, but it would have special

304, Dods, op. e¢it., p. 713,

3Ly, K. Vincent, Ford Studies in the NVew Testament (lew
York: Charles SceribnerYs Sons, 1903), Pe J1.
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significance for the strict observer of the Law."?2

Jesus also pointed up the new statement with a wording
different from that of the first announcement. FHe said, "You
mist.” The general statement of vve 3 and 5 now shows that
no one is exempt. Jesus sald this to one who represented the
chosen peonle, the Parisees, the rulers. 4nd He said, "You
must® ( $gy I}NQS) in the plural. Barrett suggests that the
verb gduthiﬂns in the aorist is "colloquial or idomatic, with
the effect of i-fspatience."33 But the words themselves indicate
no impatience at all. Jesus realizes the catastrophic weight
of the wards to this man., Hather He 1s sharpening the point
ol tle words to reach all the way inte Nicodeznus' heart,

concerning verse & there has been much written on the teram
'ﬂVaG}ut o Ve cannot zo into a long discussion of' this word.
Ve may follow the study of Dods which states that ﬂvzﬂﬁ¢¢ is
used 370 times in the New Testament, and it is only translated
as "wind™ once, and that in a translation of an (0ld Testament
passage.ja The term 11%&5}4& in this verse was translated as
"spirit® until the late fathers.’’ It may be desirable, however,
to think alsc of the use of the tem as "wind®™; thus Jesus
may have used the creature as a figure of the Spirit. Perhaps

Darret is wise in thinking that Jesus used a temm that is

32-.}61711{%1"510p§5, Q_Rc Cj.to’ De 205.
33¢. K. Barrett, op. eit., p. 175,
4, Dods, op. eite, Ps 7ibs

A £
°?J. He Bernard, op. cit., p. 108.
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purposely ambiguous and can be understood in both senses,3®
Thus Nicodemus was to understami'nvzgput as the influence of
the Spirit which comes as incomprehensibly as the wind in its
origin, is from above, and has as its end something equally
difficult to localize--eternal life, Jesus attempted to put
into terms of experience that wvhich is utterly and completely
beyond experience. To the materialistic statement of Hicodenmus
Jesus relates this metaphor. 4nd yet, its wide application is
immediately understandable. C(ne cannot look for material fule
fillment of the divine activity in the earth. Its work upon
the human heart cannot be reflected in biological activity.
Again one must emphasize the universal concept--so is gveryone
who is bora of the Spirit. Jesus does not limit this in any
way to the Jews, or to the proselytes who received certain
Jewish rites. Hather here is a universal experience. When
the activity of God, manifest in Christ, enters the heart, no
ritual background, no tradition, has exclusive significance.
fet aguin we say that the ritual element is not discarded but
heightened into a new meaning, as "the water and the spirit®
adds a new meaning and fulfillment to the message of John, and
to which he referred (Jn. 1:33).

Vicodemus agzain asked "How can this be?" He fell back
again on his bewilderment. The answer, far from satisfying,

left morc questions unanswered. Examining original we find

Tt

Mo xs Darrett, op. cite, p. 176.
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that the words mean not "How csn these things be," but, "How
can these things happen?“37 Je may analyze Nicodemus! answer
here., It appears that here is a sincere questioning attitude,
There was no rebuke in Jesus' words, no underlying impatience
in liis answer. Ilicoderus does not go back now to the former
point, which the Lord apparently did not care to answer directly.
Jesus was able to remove some of the poor and mean ideas which
fHicodenus might have brought to the interview and substituted
& searching attitude by which the Lord might lead Kicodemus
to the geal that was set up for this conversation.

Ye must exanine briefly a critical point here, concerning
the end of the dialogue between Jesus and Ricodemus. It has
been suggested that this dialogue between two people here becomes
& menologue, no longer directed at Hicodemus, but rather aimed
at the readers who now possess the written account.3® Others
believe that Jesus is still in conversation with Nicodemus until
V. 21.39 Ve follow the H.5.V. suggestion that the direct quo-
tation of Jesus' answer to lNicodemus ends at v. 15. The language
of vv. 1U~15 secems to be of a different type than that of vv.
16-21. we find a strange vocabulary here and the picture in

the latter section reseabl es more St. Joha's individual s..t;;,rl.e.l’G

38¢, H. Dodd, op. cit., pp. 304 ff.
Jgﬂ. Jods, A Plummer, Hoskyns, and Davey.

40:¢, 1:9,12; I John 1:57; 4:10.



37
Jesus does not express a self-concept as found in the words
"Son of God" in any other Gospel passage. We take the position
that vv. 16-21 are 5t. John's commentary.

Jesus answered NHicodemus, "Are you a teacher is Israel,
and yet you do not understand this?" Jesus spoke to Nicodemus
45 a wise man, who had studied much, was expected to be a
teacher, and yet did not reslize that there is mystery upon
aystery which one will never understand but must accept on
faith, Plummer points out that Jesus called Nicodemus, "The
teacher”, the well-known Rabbi, the representative of supreme
authority in the church.*l Yet we may point out two things.
<& understand here how the petrified seeking of the Jews was
unable to comprehend God's presence in Jesus. e see the diffi-
culty licodeuus had to appreciate the "testimony™ Jesus spoke
of, though e used familiar concepts from the Uld Testament
and from the Judaic thought world of that time. On the other
hand we can also picture the modern Christian with his fund of
knowledge also asking basic questions which reveal a lack of
comprechension about the profound depths of religious faith,
Jesus intimates that although the Rabbi was a teacher, he lacked
personal insight into the material he taught. Daniel-Hops
observes sagely:

- -

To a pious Jew, this was a disconcerting Messiah, not con-
forming at all to the expected pattern. Ilicodemus kept
silence; he did not dare to believe Jesus aad he knew it,

bl,, Plummer, op., cit., p. 96.
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He told him that if those to whom the message was first
Urought hesitated to accept it because they were discon-
certed by simple wonder, they would certainly shirk trans-
cendental things. In this the Lord summed up the tragedy
of the Chosen Feople.
We find in the use of the plural here that Jesus is addressing
Hicodemus and all who would hear the words df this discourse.
The Lord does not merely deplore the lack of spiritual under-
standing, [or Jesus "descended from heaven™ to bring men news
of heavenly ihings. in the first person plurals of verse 11,
Jesus is perhaps referring to all those who really did compre-
hend what new birth meant, Thus He includes the Baptist, the
disciples, the prophets who spoke before aml looked to this
hesvenly revelation. Again we note that Jesus does not spend
time berating the lack of comprehension even on the part of
one who professed to be a teacher. 4ifter a patient, short
explanation, the Lord continues with a positive proclamation
of the faith. Ferhaps He looks againm beyond the unseeing
question into the truly searching heart and answers the question
that could not find utterance, acknowledging the weak faith
and bolstering the timid spirit. Vv. 1l4-15, which appear to
close the discourse, are a magnificant summation of the hope
of Israel, and the hope of the world. The Lord reveals im rich,

profound terms His ministry and His mission to Nicodemus and

to the world. He calls upon the Fharisee's acquaintance with

L

L3 = e .
Lh’hﬁaxilel-i\ops’ OP ° Cit.’ po 2(.-‘{.

43i}. ;)Ods, -O-E’-. cit.’ p. 715.
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the experience of Moses in the wilderness and the meaning
attached tc the miracle of the brazen serpent. Thus Hicodenmus,
the traditional Jew, is made to send his thoughts back across
the centuries to a decisive act of God in saving the people who
trusted Him. And in the immediate present Jesus reveais Him-
sel{ as the one who would be again raised up so that those who
believed on lim would also find salvation, and have the eternal
life which is the goal and substance of new birth, This adjec-
tive (&;JV|05 points not so much to the devotion of the new
life as to its quality. This new birth of water and the spirit
had as its purpose a sharing in the life of God.

A8 we study again the verses following, vv. 16-21, we agree
with Bermard that they appear to be reflections and comments
by the evangelist on words he has already ascribed to Jesus
in His discourse with Nicodenus.® Thus the words spoken to
the Pharisee, the exclusive leader of the exclusive people, St.
John applies to the world, the whole human race.

without stopping to draw extended conclusions, we may
sugrest a pattem of discourse which Jesus followed here, and
which forms the basis for His method of counseling with other
individuals and groups in this Cospel account. This narrative
provided Jesus with the occasion for the first outline of His
mission and His teaching. Thus we find a completeness of pur-
pose in this discourse which give us a rounded view of Jesus?

purposes with counseling people.

.}v— v 1 b |
“%J. H. Bernard, op. e¢it., p. 116.
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Jesus speaks to the intention or mentsl attitude of His
listener rather than to His words. In this instance Ke
cuts Hicodemus ruthlessly short in his questioning. The
Lord in His omniseience can perceive the inner workings
of & man's heart in a way that we cannot. Yet we also

can say that Jesus was aware of the background of this

<Ll

@3]

visitor, and could be observant of the characteristics

that Uicodemus expressed as he came "by night.™

Jesus used thought-provoking ideas and challenging images.

It has been suggested that the Lord, used particularly words

of doubvle meaning as -nvszpx and Z{/\/wgzv to create an

attitude of inquiry and interest 1l not misunderstanding

seek further revelation.®® ne challenged old

forms of thinking,

Jesus' goal was not to impart infermation but to create

faith. The Lord did not spend time discussing the nature

of physical rebirth, but immediately showed the spiritual

meaning of His words. All of the conversation seemed to

be pointed to the goal of vv. 1l4=15, as Jesus took each

cue to lesd to & higher stage of understanding.

Tesus pointed to Himself as the goal of this faith. He
-

poged not as miracle worker--He ignored the term dnpyz'®

/
and showed the weakness of being a D1 SXT KA 05 (paralleled

in vv. 2 and 10)--but spoke 2s the one who came down from

ASC- Ka Sal‘r‘ett, 9.27. C1t., p. 17"'
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heaven and would return there. He revesl ed His scurce

of' revelation as being from heaven itself. He sghowed him-

1

sell to be the fulfillment of 0ld Testament promise or

t

type concept of salvation, coming as a free gift from God

to save an individual soul, as Cod had saved the Israelites

through the brazen serpent raised up by his prophet Moses,
The discourse between Jesus and Nicodemus focuses some of the
basic attitudes of Jesus towards individuals., It does so in
few words, perhaps much fewer than were actually spoken, and
tertainly much fower than we should desire te hear, But we can
see cleurly the concern of Jesus for this individual man., e
see the zeal of Jesus to convince one soul of sin and salvation.
fut before we can begln a complete awmmary of Jesus' counseling
techniques, we must carefully study another, different story

which is more complete in its description of the interview and

which presents a different facet of Jesus' work with individuals,




CHAPTER IV
JESUS AND THE SAMARITAN WOMAN

The story of Jesus'! conversation with the woman of Samaria
48 recorded in John 4:1-42 hag been called a "Gospel within
the @Gﬁ?ﬁi-“l ifter a prolonged conversation with a strange
woman, in which Jesus drives home some important spiritual truths,
le reveals iHimself as the very Messiah limself, the one antici-
pated as Javior and Revealer of God's will., We may divide the
interview inte two rather distinct parts. Verses 7-15 use the
theme of living water. Jesus there develops the metaphor to
describe Ood's life-giving activity towards man. Then follows
& briefl transition in verses 16-18, which is not unimportant
because of its brevity. The theme of the last section, verses
19-27 is the purifying of worship, previously symbolized in the
ing of the teaple (2:13-22), Jesus here shows the inade-
quacy of directing worship to any physical tabernacle.? Looking
at the entire discourse, we discover a series of questions and
answers reminiscent of the conversation with Nicodeaus. Ue
shall, however, see differences in approach and in result

vetween Jesus' conversation with this simple Samaritan woman

_ luaycond Calkins, How Jesus Dealt with Men (New Yori:
‘bingdon-Cokesbury PressS, 1942), Ds Dhe

: “C, He Doid, The Iasterpretation of the Fourth Gospel
{Cambridge: University Press, , PP. 31l=15.
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and lis conversation with the ermudite Jewlish teacher. Jesus
knew that the rharisees were suspicious of His activities (4:1-2).
John the Baptist's arrest was immirnent, if not already carried
out as Daniel-fiops suggests.3 Jesus "lelt Judea and departed
again to Galilee” (ve 3). Of the two possible routes, along
the Jordan valley or by way of the hill read through 3Samaria,
Jesus chose the latter, perhaps to awid the intense heat in
the valley.

The hill road led through Samaria which no Jew would enter
without hesitation. The animosity between the Jews and the
people of Samaria dated back to the fall of the capital city
of Samuria in 722 B.C. Assyrian colonists had been sent there
and how intermarried with a remnant of the northern tribes.
“hen the exiles of Judah returned they would have nothing to
do with this mixed race.® The men of Judah regarded the
camaritans as heathen, or worse. Daniel~fops writes:

the sJamaritans retaliated by intriguing against the Jews

and finally, in the time of Izra, a renegade priest froa

Jerusalen, having guarreled with the Temple authorities,

went to Samaria and set up a rival sanctuary of the MHost

High on it. Gerizim. From that time the Samaritans bad

stopped at nothing to incense the Jews. . . . "The water
oif Samaria gs more unclean than the blood of swine," said

the rabbis,

3?aniel-ﬂops. Jesus and His Times, translated from the
?rench_by"nuby ¥1112T (Hew York: E. P. Cutton & Co., Ine., 1554)

Pps 210=-11,

kriizabeth Goudge, Jod So Loved the World (New York:
Coward-licCann Inc., 1951), pe. 75.

SBaniel—Rops, op. cit., p. 213.
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The differences which had original 1y separated the two
peoples had hardened to a solid mutual hate, However, as Eder-
sheim points out, portions of Cld Testament and traditional
Jewl sh doctrinal teachings were preserved among theSamaritans.
He lists: the unity of God, angels and dévils, the Penteteuch
as of divine authority, Mount Gerizim as the only mountain not
Covered by the f{lood, and strict observance of what Biblical
or traditional law they received. They also looked for the
Yiessiah whom oses' prophecy (Deut. 1£:18) would be fulfilled,®

Jesus usually used the north to south footpaths along
the Jordan to go from Calilee to Judea thus avoiding the Sam-
aritans, o mention is made of any overtures to the pecple of
Jamaria in the gospels of St. Matthew or St, Mark. At one place
Jesus forbade the disciples to go through Samaria (Matt. 10:5).
But St. Luke mentions several instances (9:51-56; 17:11-19;
10:30-37) that show ﬁhat Jesus did not share the Jewish prejudice
against the Samaritans. These examnles, plus the story in 3St.
John, indicate that Jesus seened to ignore customs and traditions
that had in them neither kindness nor good sense. Hor would
He allow hatred, whether it was racial hatred or personal
hatred, to exist in Him.7

Hoskyns gives a penetrating analysis of the situation

between Jesus and this woman. Samaria bore the brunt of Jewish

G, . = : . Moo
Ae _dersheim, The Life and Times of Jesus the Hessiah
(New York: Longmans, Areen, & ©0., 190k), 1, 396 IL.

7Goud3e, op. cite, pp. F6=7.




5
racial prejudice. Yet Jesus understood the separation to be
not mainly between Jews and Samaritans, but basically to be a
Separation between God and man. Thus the éhasm between Jesus
and the sinful woman of Samaria was that between the Son of
God and a whole idolatrous people. "The wider gulfl must be
bridged befare arrogant human distinction can be 1:'elrm:nmd.""8
‘he individual mmd his relationship to Cod was considered more
important than humen bigotry.

‘e

le came to a e¢ity of Jamaria, called Sychar, near the

field that Jacob gave to his son Joseph. Jacob's well

was there, and so Jesus, wearied as he was with his journey,
sat down beside the well. It was about the sixth hour

(4:5=0),

Jacob's ell has been called one of the most exactly identified
sitez, It is ocne halfl mile south of Askar, thought to be the
ancient Sychar. The well is an ancient stone one; its shaft
is about eipghty five feet deep. The quality of the cool water

i con sid ered excellen t.9

[N
mn

The dialogue begins with verse seven: "There came a2 woman
of Samaria to draw water, Jesus said to her, 'Give me a drink.t"®
Lt has been noted that this request was unusual if not shocking.

The rabbis had decreed that it was improper to address

a wowan publicly, even one's own wife on the street or

cne's sister or daughter in an imun, 'because of what might
be gaid about ity Secondly, it agjravated the scandal

o

“Hoskyns and lavey, The Fourth Gospel (London: Faber and
Faber Ltd., 1947), p. 236.

n. s. Miller, and J. Le iiller, Harper's Bible Dictionary

(New York: Harper & Bros., 1952}, p. 3

Le John gives detailed background material for the discourse
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tht @ true and plous Jew should address a heathen woman
of Camaria. But it was neither thefirst nor the last
time that Jesus calmly broke traditional conventions,
which, however honored they might be, were really anhy)
manifestations of the worst of Jewish exclusiveness.

Although Jesus! thiret must have béen very real after the hot
and tiring journey, His request of the woman had far-reaching
implicetions. He was willing to breach tradition if He ocould
thereLy present to someone the message of God's will. Jesus

went bencath the artifieial distinctions of race and soclety

©

anl dealt with men on the deeper level of their common humanity.'}
Jesus was thirsty and needed refreshment, but He had a deeper
reason {or liis request. He percelved that thls woman was a sin-
ner who needed the grace of God in order to be freed of this
burden her guilt and to receive forgiveness. 12

"The Samaritan woman said to him, "How is it that you, a
Jew, aock a drink of me, a woman of Samaria?' For Jews have
no dealings with Samaritans® (v. ¢). The woman appeared to
know how to talk to a strange man., O(ne may see a trace of
insolence in her tone. Ve follow the suggestion of the Kestle
textid in regarding the second half of the verse as a comment

by the Fvangelist rather than as a part of the woman's answer.

10-".-aniel-ﬁops, ope. cit., pp. 214 £,

l‘{;alkins, Ope Cite, p. 55

12 avia cmith, The Bays of His Flesh (New York: Harper &

Bros., n.d.}; ps 75«

13 berhard lKestle, Novum Testamentum (Grasce, edited by
Erwin Nestle (20th edition; otuvtgart: Privilejlerte wWirt-
temburgische Bibelanstalt, 1950}, pe. 239.




47
Pluamer suggests thet the woman theught Jesus was a Judean,
The Galileans seem to have been leszs strict (e.g., the disciples
went and bought food in the Samariten town according to verse
8}.1% The term that Ste. John uses, o’uxxeo/(opotl » is perhaps
better rendered, "toc use together with," rather than to "have
dealinge with." ? The womin was surprised that Jesus would
wiat o use the same vessel as she used.l6 Her answer was
defensive ss she considered the national feelings she knew
prevall ed between the Samsritans and the Jews.

"Jesus answered her, If you knew the gift of God, and whe
it is that is saying to you, "dive me a driank," you would have
asked him, and he would have given you living water® (v. 10}.
bhiought here tums on her misunderstanding of His own
perscn. Jesus is not only a thirsty traveller, but the Son of
God. e is not the one wic receives, but the one who gives.
Jesus said to her, 21 'ggiyj . uWe observe the same technique
which we saw in the dealing with Hicodeamus, that Jesus does not
bela & controversial point (3:4) but rather approaches His
counseling goal by stimulating His listener te think through

the subject matter through a different approach. Here Jesus

k4, Plummer ospel Accordiang te St. Johq, in Caabridge
Bible for Sc “ools’(Cdmb idge: University rresy 1712, p. 10S.

iS¢, r Barrett, The Gospel According to St. John (London:
\
i

8.P.C.%., 1955}, p. 19%
16y e s, The Gospel According to John, in The Ixpositor's

Greek Test:
Company, 19

od 8
ment (Hrand Rapids: W@. D “Terdmant: PUblishing
51) Da 7250
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uses the faniliar metaphor of water to express the life-giving
Quality which Yod is eager to give. Thus He turns the request
into an offer., He revesls the Swe@}w To0 9200 » what God
is ready to give this woman, her salvation,1? nd Jesus also
rolnts to His own Person as the source and besrer of thils gift.
In describing this offer of such gi'eat resources to this humble
person, it has beeon sald, "He lavished all that He was and had

a)
+d2 Jesus saw Lhe woman

to feed the hunger of one solitary soul,
‘stinding on the brink of the greatest possibilities, but
utterly unconscious of them."lg lie sought to open her eyes to
them,

llie metaphor 'living water' was used in the 0ld Testament
Lo describe divine activity im quickening men to life (Jer. 2:13;
cechis 14:8; igeke 47:9) The figurative use of the term "water®
alone was also comson in Habbinic literature. Here too we may
3ée a conection with Jesus' answers Lo Nicodemus. Two points
find a parallel with the di scourse of chapter three: (a) In
Jesus Judaigsm and the Cld Testament find their fulfillment; and
(b} the term water is used =s a metaphor.?Y Jesus preseats

Himself as the dispenser of Uod's living water, with all its

bt

implications of vital activity, cleansing power and its divine

17.‘.10 :’l‘lm?-"er, .O_EQ Cit-, e 108.
e \Ji’llkil’.ﬁ, 9;;;. cit- Il p- 58.

19c. ®. Barrett, op. ¢it., p. 195.
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source. ‘e can again point to the ambiguity of the phrase To {ﬁ
dwe figﬁv. By it we find in the next verses that the woman
meamt the flowing water of the well, But Jesus operated with
that term as a metaphor of divine resource--a water which gives
life. If the woman would have percelved 3od in Jesus then she
would huve asked of Him, instezd of treating Him az 3 suspected
intruder into her country. Plummer posits an interpretation
of Jesus' reply:

Jpir ltx»ll our pogltions are reversed. It is thou who
art eary, and foot-sore, and parched, close to the well,
zg;n reo]e to drink; it 1s wﬂo can glve theslthe water
irom the well, and quench thy thirst forever.

The diX<ction of the conversation is from here on controlled

y the paradox that He who asks is He who gives (eif. Rev. 21:6:

“o the thirsty T will give water without price from the fountain
of the water of life.) 3
-

The worau's mind i3 still on the level of material things.

She sal? teo Jesus, "Sir, you heve nothing to draw with, and

the well is deep; where do you get that living water? Are you
greater Lhen our father Jacob, who gave us the well, and drank
from it himself?” (vv. 11=12). Ve note the loquacity of the
woman as contrasted with the reticence of Hicodemus; yet she
persists in sihowing a perverseness in misunderstanding the
spirituzl metasphor just as the ®"Teacher of Isrzel™ had.®2 ifter

her iumplied rejection of Jesus! ability to fulfill his offer,

21, Plummer, op. cit., p. 108.

221pid., p. 109,
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she oxpresses her interest to know more with a phrase similar
o Nicodemus! "How ecan this be:i® (3:9)s Ye can perceive & note
of sudden courtesy in her address to Jesus as Kﬁe\i. Smith's
Conjecture that she returned to a note of insolence is not borne
out however, by the tenor, of the next few verses.?23

The woman does not re.lize that her gquestion to Jesus can
Le answered in the affimative. He is greater than the "father
Jacob.™ e see a parallel to this verse in 8:33 and 8:53 where
Jesus lis compared to Abrahem, as the people similarly evoke
the security of their tradition to challenge His message.

Jesus did not answer her question directly; that would not
ieve focused her attention on the message which is evolving
through Jesus methodical restatement and clarification of her
wrong perceptions. Jesus said to her, "every one who drinks
of this water will thirst agsin, but whoever drinks of the water
thet T shall give him will never thirst; the water that I shall
sive him will become in him a spring of water welling up to
eternal life”™ (vv. 13-14}. As Farrar carrectly observes:

Jur Lord is not deterred by the Hard literalism of her

veply; Be treats it as He had treated similar unemagi-

nztive dulness in thgrleurnad fficodenus by still drawing
her thoughts upward, <%

Jesus continues to use this figure of water, as elsewhere

He used breud (chap. O) and light (chap. 8}, the three most

29 ¢
“’L. Smith, op. cit., ps 75

" - »r 1 > d
“hFarrar, Frederick W., The Life of Christ (New York: fFred
We Hurst & Co., 1875}, pe 85
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necessary things for 1ife.?5 He continues to develop the meta-
phor by adding new elements to it. Jesus explains that He is
not speaking of "this™ water, which must be drunk day by day.26
Thus the Lord tries to divide clearly the thinking of the woman
between the material, visible object to which she is referring,
and the spiritual, dynamic "gift of God" which He of fer.

Jhoever would drink -- “\/‘,l_f\ —~ indicates the choice involved
by this aorist subjunctive. Whoever would take that offer
Ofx pw\\ Bsq;‘o’zl fj\_g T‘o\\/ ou)cs\/ac --literally, "will certzinly not
Lhirst forever.” FPlummer correctly observes, "the craving is
8atislicd as soon as ever it recurs."é‘? Jesus meets the comments
of tLhe woman in two ways: (a; He shows that the effect of the
physical water is impermanant, that its effect does not last;
and (b; it must be drawn and carried from a distant place. In
contr;@t to these inadequacies of "water,” the living water that
Jesus offers would become as a fountain within the heurt of a
man, eternally refreshing him. "Those who accept Him and His
z;:i.f‘t-\; are thereafter permanently supplied and their needs are’
inwardly met. 28

‘hethe r the Samaritan woman understood [lis meaning, or
whether she thought simply to evade an 1z~kso-ée task, at any rate

she replied.<? 3She said to Jesus: "Sir, give me this water,

=

:’. Plummer, opes €it., p. 103,
“Ce Ko Barrett, ope. cite., p. 196.
274. Plumner, op. cit., pe 11C.
 28¢, K. Barrett, op. cit., p. 196.

29 Danicl-kKops, op. cite, Pe 215

. ot
& ——— ————




52

that I may not thirst, nor come here to drew." Perhaps had she
been a Jew the motaphor of "water” and "living water™ which was
found in rsalms (€.ges P8. 42:1; 11C:7) and in the prophets (Jer.
2:13; Lech. 14:8; Fzek. 47:9) would have been more meaningful.
fut her thoughts are still confined within the framework of
purely physical and visible occurences.

4t verse 16 there is an abrupt break in the line of conver-
satlion: The Lord Jesus makes a fresh approach here. Jesus said
to the woman, "Go, call your husband, end come here." We agree
with Tods in rejecting Calvinf's shallow interpretation of this
Ver:e, suggesting that Jesus meant to retuke her scurrility.BC’
dather the words point to a new approach, designed to increase
her sense of need for the deep, profound gift which “esus has
for the woman, The narrow limits of her comprehension are
broken through with this command, and the disorder of her domes-
tic 1lifc is laid bare. MHoskyns observes:

"Since the water of salvation is for sin and for unclean-

ness (Lech. 13:1) it was necessary that Jesus should lay

bare the woman's sin (cf. 7:7) 0731
Thus Jesus gives her the first draught of this livin; water

Just as she asked for it. It is the divine condemnation of her

u

sinful life. The sure method to awaken in her the thirst for

)'U._-__:. Dods, ODe cits, P 7260

3154.4333:3;&:, ope. cit., p. 241
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the full measure of living water, is to make her acknowledge
herself a sinful woma1.32 Jesus attacks the zore spot in her
¢haracter. He proceeds to rebuke her previous preteasions {vv.
11,12}, 48 2 surgeon, Jesus sought out the plague spot where
the heualing must begin. %That is her false marital relations.
Plummer understands this situation well:

dy a seeningly casual request, Christ lays hold of her inner

life, convinces her of sin, and leads her to repentance,

zit%zzitﬁﬁf ? her request 'give me this water' could not

The woman answered him, "I have no husband” (v. 17). Per-
haps this is & confession, or it may be deceit., Considering
her mazement at Jesus! perception of the story beéhind her
statement (vv, 19,29, apparently this was not a statement
honest in its intention, but an attempt to avoid the possible
chagrin wnd enbarrassment a detailed answer would have meant.
Yet, 23 e regard Jesus' comment, "You speak well,” as an honest
evaluation then we must reject Dods' view that Jesus "at once
veils her Qaceib.ﬂib Certainly, veiling deceit is not one of
Jesus® evalustion of her remark, accept the woman's answer as

including a germ of confession in it, which, despite the apparent

curtness of her reply, contains elements which Jesus can gJevelop.

“izu“l’.)‘::x. Q_Ra Cito| Do 7270
*B?lu:ﬁ;mer, Ope Cite, ps 110,

Sy, Dods, ov. cit., p. 727.
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Jesus cnswered her, "You are right in saying, 'I have no
hugband *; for you have had five husbands, and he whom you now
bave is not your husband; this you said truly” (vv. 17 b = 18),
Perhaps the woman was struggiing with this sin which couid not
come into words.2? Jesus found the words for her. He told her
vhat she was struggling to tell Him., We are struck by the
simrole declarative way in which Jesus reveals the women's in-
most heart, e does not reproach her, but "commending her
truthfulness, He quietly stated the facts, and we can imagine
how they must have pierced her, hearing them as she did , . . 236
Commenting on the f{ive husbands of this woman, Barrett suggests
two possibilities: (&) She had five legal husbands who had
eithor died or were divorced, and she was now living with a man
with whom gshe was not legally joined; or {(b) she was now living
with a man joined to her legally by the law of Moses but not
acceptable by Christian standards.”/ e can reject the alle-
gorical interpretation of the "critical school” that the woman
is intended as an allegorical representation of Samaria with
its Tive gods.‘ad The Ivangelist gives no basis for sich fanci-
ful speculation in the text which he presents as a straight for-

ward narrative. Hather the woman realizes that this knowledge

55:;.. Goudge, ope. cite, P 98.
36

Ibid.

376, Ko Barrett, op. cit., pe 197.

3&‘:-5";'. Dods, S0 9—1'&.' ps 1214
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of her life is evidence of a supernatural endowment upon the
one with whom she is speaking. This is in keeping with Jesus!
answer to her in verse 10, "If you knew  « « who it is that is
saying to you. . " Thas Jesus confronts her with a prophetic
insight into her personal history. He reveals to her what she
knows to be true, but has not told him., Deniel-Rops summarizes
his portion of the discourse:
- This brief dizalogue reveals the woman completely and it

is absclutely true to life, First she is pert, then uneasy;

woman-like, she is touched and finally convinced_not by

argument but by the revelation of her own atory.350

‘he woman said to Hiw, "3ir, I percelive that you are a
prephet. COur fathers worshipped on this mountain; and you say
that in Jerusalem is the place where men ought to worship®
(vw. 19-20)., The woman is convinced from Jesus' reading of
her life that He is capable of drawing even mare of her sin-
ful history into the conversation. Thus, with a brief though
meaningful acknowledgment of His power, the woman shrinks
from introspection and hastily turns the conversation f rom
herself .Y The woman's interest in worship may not necessarily
mean an interest in her personal religion. Jesus understood that
her interest might be merely academic and not a sincere desire
to strengthen her faith,

The woman cal led Jesus & prophet. She may mean, as Barret

suggests, thot she considers Jesus as "The prophet,” giving a

39
4LO

Daniel—ﬁaps, 0. Sj_.ﬁa’ Do 2160

Ae Plummer, op. cit., p. 1lll.
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messianlc imterpretation to Deat, 18:5; or she may use a term
that is more general in its meamming, as the Semaritans unlike
the Jews did not accept the amthority of "the prophets” in the
Old Testament canon.%t

brief wrd on Mt. Gerizim is necessary here, The woman
pointed to the fact that this mountain was the holy mount for
the Samaritans even as the Jews looked upon Jerusalem's Mount
~ion us their chief shrine, From the slopes of Gerizim during
the Conquest Joshua and other religious leaders of Israel pro-
nounced the blessings which came to observers of the lawh?
(Deut. 11:29; 27:12; Josh. £:33-35)« The mountain had a com-
manding view of th« surrounding land, and the woman probably
could see the peak from the well where she spoke with Jesus.

'he woman brought up the old controversy between Jew and Samari-
=
tan. Verhaps she wanted restrict Jesus to His own people and

divest liis message of significange to her own soul., She pointed

out the contemporary idea that according tec the Jews the Samari-
tan tradition they alone remained true to God's chosen holy

mountain {I Sam. 1:3) while the Yews were "seduced®™ by Eli to

t 4

construct the apostate shrine at Shiloh.*3

Jesus points out the true significance of Jewish-Samaritan

4

difference, yet reveals Cod's will as transcendent and supercedea

4lg, K. Barrett, on. cite, 2. 197,

%24, 5. Miller and J. L, Miller, 9p. git., p. 222,
b31bid., p. 639.
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to them. Jesus (a) does not say that the Jerusalem culture is

"man-made” v. 22b!  (b) nor does he put it on a level with the
S@naritan culture v. 22al He says that the ancient culture will

be, is beiny, transcended and superseded. Jesus said to her,

"Woman, believe me, the hour is cominz when neither on

this nonm in nor in Jerusalem will you worship the Father,
You worship what you do not know; we worship what we know,
for salva tj on is from the Jews. bBut the hour is coming Ss
- and now .Lb, vhen the true worshiprers will worship the rather

1'. spirit and truth, for such the Father seeks to worshin
him, 01 is sp imt, and those whe worship him must
a-:or-;—;.?- o in spirit and truth" (vve 21-24),

Jesus! re-ly was a proclamation of Cod's real demand. Any
racial prejudice and human traditions which isolated people

from worship of God were swept aside with this fundamental
truth. The use of the phrase ‘)‘-/e)(f—Td\ ‘f'/ed indi cates an apparent
reference to a later time, a future when pure worship would

be possible .** yeither the cbject of worship nor its mode

would be found in a geogrsphical location, either exclusively

or preferential ly.z"5 Cod being absolutely "the Father,® all

men in all places shall have access to Him. Yet Jesus does
point up the zetual distinction between Jewish and Samaritan
worship, The samaritan religlon was a mixture of true religion
with idolatry. The obscurity of a Pentateuch with a garbled
text, unenlightened Ly the clearer revelations in the Prophets,

left them with a mutilated religlon.""(’ Jesus rebuked her false

bbg, k. Barrett, cp. cit., pp. 198-9.
!*53‘-'—'.. EJOd:‘J, ODe Ei-t." Pe 7280

béy Plummer, ope cite, ps 1124
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religlon with the words "You worshiy what you do not know®
(Ve 22). “nd with the use of the plural VIZ\S TEaTKUVEITE

e included the whole race of Samaritans.

"Calvation is fram the Jews."” Jesus points up the real
difference between the tw peoples. The Jews worshipped a God
) who had made Himself known to them in their history by His

gracious deslings with them.%7 They were the keepers of the pro-
mise of the cominzs lMessiah. But now Jesus, about to reveal
Himself as the lessiah, points also beyond the limits of Israel.

flthoush the Jews were the matrix through which Cod's grace

worked, they did not bound or limit His worke ®The hour is

2 X b 4 N ~ 2
f comingz, and now i5," gexeToLl el Kol YUV s0TIV « & reference

Ve gquote Barrett regarding the events

18 again made to time,

which must come to pass to initiate this new warship and the

Lo

€ssmice ol man's new relation to the spirit, which is Cod:

Inueed John does not mean to deny that they do truly beloang
to 2 later time, but he emphasizes by means of his oxymoron
that in the ministry, and above %l in the person, of Jesus
they were prolipticaily present.

In this paradox of tenses Jesus shows that the hopes of the iiessiah

which are anticipated for the future are already in the present.
hnd the result of God's activity as revealed through Jesus is
"Father secks"™ those who woership the Father in spirit

> 7/
“erghip is to be £V TVEUWALTI Dods suggests that

that the

amnd truth.

Ls?:--n 1-7&21::, 9_')_. g_i_-go’ Pe 199.

& Ce Ke .Br..&l'f‘f:tt’ O Ci.to. Pe 199.



59
this means "in the heart, not in this place or that . 749 gug
a profounder observation seems to be that of Barrett who says
the meaning of fE.\/ 'ﬂ\/ZJpwle must depend upron the force
of the word TVZGP‘* in the next verse. The "spirit” is not
regularly comtrasted over against matter, but rather it is a
life-giving, creative activity, and in this sense John commonly

7/
uses the word TVEUML{cf, 3:5-8; 6:63; 7:380; 14:17-19).°°

beyond the worshi» on Gerizim or in Jerusalem, "true” worship
looks to Jesus who [limself is the "truth® (14:6), the "faithful
fulfillment of Jod's purposes and thus the anticipation of the
future vision of -‘506.”51 And the pointed phrase Jesus uses,

o T{o(T';"e TOIQGTOS BT\TZ? indl cates that God is the
active agent not only in revealing Himself, but alsc in drawing
all men to Him. Jesus thus focuses God's revelation of true
worship ageinst the national prejudice on both sides. 4And then
He sghows this indvidual woman that God is seeking her, He is
searching for her. Jesus tells her the hour is coming when
‘n‘eofK\J‘/‘:\fi‘\'& “ﬂ-LTef/. ind the Father will Himself initiate
such worship, by seeking for worshippers who will worship Him
in spirit and truth. This seeking takes place by God coming in

the flesh of Jesus to fulfill this Hessianic role among men.

Pe-d

49:';0 UO':}.S, 9_‘@.0 Cito, De 726'

=

50¢. k. Barrett, op. cit., pe 199.
Slibdd.
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The woman said to him, "I know that Messlah is coming (he
who is called Clirist; when he comes, he will show us all
things" (v. 25). The Uamaritans seem to have expected the com-
ing of a Messiah though it does not eppear that they used that

vword. The Coming Cne was called Tsheb, He who returns, or Who

restores,” or flastab, the Converter, or as El Muhdy, the
Guide,”3 7] ¢ LeseVe translates the term Messiah as a note froa
the Ivangelist and therefore places it in parentheses. This

is al & the idea of .:’J-:»,».rret.t.ﬂ* The wonman by this answer indicates
Scme understanding of what Jesus had sald. Barrett suggests

that the woman's answer shows that she was "not merely catching
at a straw to divert the argument ; she grasps the messianic
bearing of the reference te worship in spirit and truth,"?5

this verce indicate in a striking manner how

2~ vl g

ot 3
ut the wrds of

impersonally the woman was receiving Jesus' statements. ifter
her confesasion of v. 17 these words show that there was no

of Jesus' wonderful offer of living water, or of a

anrli e
‘ii', -I..LC \,7.'03[

new spiritual wrship, to her own needs, She seemed to grasp

-

that the Messiah would be a prophet who would show
" and that He had not arrived yet. Thereby she

he was avolding the penetrating thrust of Jesus?

Ses
(v/]
<
5
[
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o
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s
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€. . Barrett, op. cit., p. 200,

2. Docds, ope eit.; p. 729.

54 X
s TR ) Barrett, op. ¢it., pe. 20U,
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words and was remaining on an inteliectual level.
Jesus sald to her, "I who speak to you am he" (v, 25),
Farrar observes:
To this poor, sinful, ignorant stranger had been uttered
words of immortal significance, to which all future ages

would %%s'i.-m, s it were, with hushed breath and on their
Ll

Knees
Tl 2 L it T & ~
fhis wae the clinax of the scene. Lverything had been said.
Jesus had avowed seme thing whichh he had never before categori-

cally adm °7 e removed the temporizing from her previocus

bea

[ o
PR PR

8

.
Statement , lle paid in effect, "You do not need to walt., I
that speak to you am the one who has revealed all things need-
ful to you." 35t. John uses the formula, ;_gt:: ‘E-'l’}k' . elsewhere
in the Cospel to indicate & probable connection with the greut
divine wrd of self-revelation and command in the 0l1d Testament
(Exe 2:6; 3:14; 20:2), 411 the previous message was preparatory
to this final seolf-revelation. The conversation found its cli-
max as Jesus revealed Himself as the answer te all theneeds of
this woman, the (Une who had revealed her inner life, the actual
source of living water, and the bringer of a new concept of
worship,.

The rewzinder of the chapter adds little to our understand-
ing of the conversation between Jesus and the Samaritan woman,
We may briecfly sumrarize the conclusion: the woman became 50 ex-

cited at Jesus'! announcement thit He was the essiah, that she

6‘;-"arrar, ope cits, p. 104.
57“(&“1&1-10'{33' -9.21 g}_., Pe 216.
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‘eft her water jar” perhaps for Jesus to get his own drink, and
Tunning ¢o the city told the people, "Come see a man who told
me all that I ever did. Can this be the Christ?” And we see
In vv. BU=42 that Jesus remained with the Samaritans for two daya
and spoke with them. 5y. John ends the narrative in words which
make Barrett comment, "The Samaritans speak the language of
Johanmnine Christology."”® "They said to the woman, 'It is no
longer because of yow words that we believe, for we have heard
for ourselves, and we know that this is indeed the Savior of the
world'™ (v, L2). |

Gomparing this conversation with that between Jesus and
Hicode zu';-:,‘ we are aware of some similarities and some differ-
ences. Une can imagine that both conversations included more
words than ot. John records, but to avoid useless speculation,

LV e

we have remained within the confines of the text as we find it

beay

in the Gospel, and our compari sons will remain between the actual
wordse that the Lvangelist has given us,

1« The woman of Samaria gpparently had nc felt need when
she et ered into the casual conversation with the Man at the
well, whereas l/icodemus initiated the conversation, after he
came to Jesus.” Thus the Lord had continually to try to show
the womsn her real needs. Fach attempt on her part to
intellectuslicze her religious feelings was quickly picked up

by Jesus and given a spiritual emphasis. Jesus made the woman

0]
e Ka Barrett, op. ¢it., pe Lk,




63

face up to the reality of her sin (4:16-18) and acknowledge hef
wrong relizious belief (4:22).

2o Jesus used familiar concepts that the womzn could visual-
ize, and then added new meaning to them, This technique was
uged in the metaphor of "living water" and in the reference to
the wershin upon the mountain., Yesus apparently tried to deal
with the woman on her level and to raise her from there by

explaining o familiar concept in such a way that an understanding

wuld be gained of u new concept, Thus had Jésus spoken to

licodenus abpout Mnew birth," "water® and "the wind."”
2. Yosus kept the conversation on a positive, spiritual
level. ‘e did not enter into discussion of the values of wor-

shipping on t. Gerigzim or in Jerusalem, nor did He cumpare
imself with Jacob as the woman did, nor did He explain His
breadiing of Jewish tradition in speaking to her. Jesus showed

sinner, and as an individual who

int erest in the woman as &
needed help., 4nd the Lord revealed His mle not as a Jew, naor

4% a proplet only, btut as Hessiah., e cen trace a development

in the onversation as the wman's attitude changes towards
Jesus: (a) in v. 9 she is pert, overly sure of herself; (b) in
Ve 11 she shows some respect to Jesus, although she still tries
to maintain supe riority over this Jew; (¢} in v. 15 although

the woman misunderstands Jesus she shows some sincere interest
in His words; (d) in v. 19 she shows reverence to Jesus as to
& man of God, although she tries to avoid entering intec too

personal & conversation; and (e} in v. 25, despite her hesitancy,
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e anticipation as she spe

some

aks of one of the most

Laad

sressing religious concepts in that day.”?
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CHAPTER V

SUMVARY QF JESUSY COUNSELING TECHNIQUES

W

From the previous two chapters we have an insight into
desus! actual counseling with individuals: Nicodemus and the
Samaritan wommn, From these interviews, plus our introductory
Material in Cha ter II, we shall present in summary nine basic

prineiples of sctvion upon which Jesus operated, and which

Contain an examole to be followed in our own counseling proce-

dures,
1. veous stimulated his hearers with a profound statement,

and, when thot wa: misunderstood, replied with a slightly
modified ropetition.* We find this basic pattern of conversation
4% a modus operandi in other passages of the Gospels also:

Jhe L:32-9; G:27-41; L1l-48; 51-60; Mark 7:15=23; 8:15-20.

desus thus presented a stimulating concept before He explained

it or applied its meaning. We may even classify some of the
Parables in this waye They were often knotty statements that

caused curiosity, concern, and often questions. Such examples

night be found in the parsbles of the sower, the new cloth and

Ladld

the wine, and the leaven, Thus Jesus gained not only sttention,

but interest, e found in the previous chapters that the

Statements on being "born again® (3:3), the "wind blowing®™ (3:8),

l.auttr-ic;c, Ge Asy The Inteﬁreter's Eible (Nashville:

Abingdon Cokesbury, 1953] Vil, .
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the "living water® {4:10), brought a question which revealed
lack of understa 1iinge. Then Jesus could explicitly apply the
message which e had suggested beneath the cover of this met-
phor or puradox, This technique is not easily categorized,
Bor can it be followed slavishlys It is in part a matter of
8tyle and of personal ability to express thoughts in short,
Pithy stutements, and to stimulate thought without discouraging
the thinker, ¢ can see that Jesus' approach to licodemus was
o0 a different level from the one to the Samaritan woman. To
Nicodemus Jesus spoke as to a well-educated man, versed in
Seriptures, one earnestly seeking the truth, and one who would

The stimulation of the

Fespond to intellectual prodding,

slower mind of the Jamaritan woman wea more gentle and limited
in its outreach than in the case of Nicodemus, For those who
tén, like Jesus, aim at the grestest clearness in the briefest

hi: thod of Jesus i3 meaningful and useful. QOthers

CO?."E'}C-’.&;;} Cn1ls meti

Will perhape confine themselves to the more gemerally applic-

able principles to which we now turn,
2. Jesus knew what was in the heart of man beneath the

the spoken words; the Evangelist states, ™"He

outward acte and
fmew all men and needed no one to bear witness of man; for he

himsell knew what was in man®(2:25), We see this evidenced in

the conversation with the Samaritan womane A4ill through the

benign conversation Jesus knew her sinful life, wWith humility

we must at {irst admit that Jesus as the Son of Cod was aware

of ments hearts from His own divine power. But as true man

Jesus also grew and learned and became acquainted with peoples
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fle cbserved the world amund Him and learned to know people
from experience. He would have noticed this woman coming at
noon {according to John's timing of the sixth hour ian verse 6

< which was strange. The majority of women would

of chapter i), ‘
Come in the late afternoon. 3She came alone instead of in a
Groun from her city. By observing these things Jesus could
have assumed that this woman was not readily accepted by her
townspeople and was forced to seek waber at a time when the
others would not be at the well.’ Jesus became well acquainted
with fis disciples during His yesrs with them. Thus He opcned
Peter's heart that he might see his own weakness (Jdn. 13:36-38),

covetous heart of the rich young man (Lk. 18:18=

And He saw the
30} In St., Luke's eondensed vhrase concerning Jesus growth

in wisdom and stature {Lk. 2:52), we can assume that the growth
in int er-personal relations, in judgment, in matur e understand-

i0g of men are included. For our purposes, the counselor must

a@leo study the heart of his fel low men, This can be done only

partially in an acadeaic framework. DBut the broad framework

of parish activity, of counseling, and of wide contacts with

different kinds of people can be an experience of growth for

the man who is sensitive to people and wants to learn from his
us his counseling techniques will grow in depth

L.
£

experiences. Th

2'\ * o oQ '3
Ce i+ Barrett, The Gospel According to St. John {London:
Beolo Co Koy 1955) P & 91.""L.

3James Je{frey, The Personal HMinistry of the Son of ian

(Edinburgh : Oliphant, anderson and Ferrier, fiede)s Ps .
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and understanding of people and their problems. He will become
Cmseious of the superficiality of the words and actions of
his clients and will look for clues to deeper underlying atti-~
tudes which may not be understcod or expressed by the client,
(we wse the term client as the object of counsel ing, not in a
legal or professional sense)., Imphasizing a2 danger in a non-
directive approach to counseling.‘* Ruth 3trang says:

If the counselee builds up an unrealistic idea of himself

in the interview, his sharpest conflict will only be

E:_J.st;gso;:z-d until he tries to function in reecl life situa-
40018 o 7

thus Jesus in the case ol the Samaritan woman had to look
bevana pree e

veyond her interest in temple-worship and discover a problem
19=2L)s Also the Lord had to clariiy Peter's

in worshin (Jn. 4:19

A
objection to the statement that "the Son of Man must suffer

many things, etc." (Mk. 8:31-33). Jesus saw that this objection
revealed 2z basic misunderstanding of the mission of Christ in

the minds of the dis ciples. e saw that Jesus turned aside

the kind and compiimentary language with which Hicodemus addressel

4\» - - A >
hinm (Jn. 3:2) and answered his deep needs.
3. Jesus worked at long range, not always for immediate

and obvious results. ¥Ye sec this pointedly in the story of

the rich youn; ruler (Lk, 14:18-3C). Jesus spoke the words
which opened up tle man's heart and revealed his "hesetting

sin." This was all that could be done at that time. The young

l’.‘augrex, Ps 2

8
follege and

n .
futh Strang, Counseling Techniques in Secondar
School (ievised oditlon; New YOTrk: RArper & bBroSe, 1949), Pe 27.
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W& turned away from the offer "Follow me."
A note of contrition may be seen in that wor‘d—-—‘ﬂae:)\ UTOS »
Yesug plented the seed--he did not demand that it iamediately

i
i

Yet he was sead.

Produce fruit. Jesus talking to the disciples in the Upper

"I did not say these things to you from the begin-

foom said,

ning, beeause I was with you. dJesus knew that much had to be

the twelve before they could receive His word

of mare complete revelation, /And even the message in the Upper

Aoom, the farewell discowrses (Jne 13-17), would be almost

*orgotten in the foar and terror of that Maunday Thursday. Yet

“e8us worlked at a long-range purpose. He relied upon the work

ol God €iroush Tis word of reconciliaticn, And Jesus promised

T

‘oly Spirit to be continually at work, to both create

is the sower He had revealed

anl sustain faith (dn. 14:26),
God's pl andd promises, yet this seed had to take root and

in. immediate avplication of this principle

Erow in the heart.

to ow present circumstances is our reliance upon God for His

through our efforts, axd a Sod-given patience

grace to wark

which can do the work of the Kingdom knowing that the Word does

not return void (Is. 55:11).
L Joesus counseled in an impromptu, spontaneous way that

was directed to the immediate situation, and the personal needs

of the hearer., rerhaps Bower is too superficial in his ansly-

81s, yet he does revezl a vital concept:
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(Jesus ) beran not with fomulated beliefs, sub ject matter,
t}"a-.d.i tion or even the Bible, but withéli‘ling persons where
they were in their experiece of life.

Ye can add thut Jesus took the situation as it existed and

i d w

Aplied "is religious inslghts into the experience of life.
Thus we see thut the Lord began by asking a favor of the Samari-
tan woman ‘e expressed to Martha a concern for her spiritual
STOWLL while he was a guest at her table (Lks 10:40-41). 1In
method this neant that Jesis used pictures, and parables and
Aetaphors that were anparent, familiar, and commonly understood
by the person vhom He was addressing, Thus He used "water,”
"temnle, ™ "wind,” as we have seen. 7This method and basic
attitude of Jesus presents a challenge to us to present the
Hessage ol the Sospel in tems and applications meaningful to
people in our culture md society, In followlng Jesus'! example
In the conversation with the Samaritan woman we would attempt

in the most natural way to lead up to the highest spiritual
themes, touching the heart and revealing God's will for our
client.’ e nay follow Jesus in His use of language, beginning
8% the grass roots of & person's life, It is "language such

as men use--lange e steeped in all the commonplace associations

of the nur sery, the inn, the stable, and the sf.reet’.."8 e

found 1. the two discourses studied in this connection that

. c. Bower, Christ wd Christian Dducation (Nashville:
Abing-;clon-coi;en‘oury Fress, 19437, ps 4C.

Je Jeffrey, op. eit., p. 24

é:'v 3 me s . .
Je <. Phiilips, Letters to Young Churches (New York:
The Maemillan Co., 1-’5431, introduction by C, o. Lewis, p. vii,




e

71
Jesus used simple words, simple ideas, yot words weighted with

@ significance that would teke a lifetime, if not an eternity,

to couprehend fully.

2« Jesus aimed at eradication of sin before further spiri-

tual development, Jesus did not accuse Nicodemus of leading a

sinful 14if lle did not enumerate the occasions where Hicodemus

had transgressed the law of Sods But he said to Hicodezus, "You

TSt Le born again® (3:3,5). This new birth intimated and demanded

Gy el

& total regeneration in the eyes of God as the condition for

Seeing the ¥ingdom of Gode It meant & forsaking of human ability

Yo gain fellowship with God and a radiance upon the Holy Spirit's
power, o FLillips correctly translates the passage of John
3:6, "Flesh :ives birth to spirit."’ These terms =K ™s
03(8‘(;; and  zZWK Tov ﬂvzul}.«oLTch "are not the
lower and higher sides of human nature; they refer to human

-

noture wz o whole (ef. 1:14) and to the divine action and its
orbit, ™0 regus holds that flesh of itself is not capable of
entering the KHingdom of fod unless 8od bring it new life by means
of water sn’ the Spirit (3:5-6). Thus the sin at the heart of
man is th #hich rrevents him from intering into full fellow-
ship with God. Unless that is realized, the development of
religious lile proceeds uron a way that cannot be God-pleasing,
but rather le-ds inte more sin (Lk. 18:9-14). So also the

weman at Lhe well was made to look at her sinful life, perhaps

Wil

lOC. Ke Barrett, op. eit., p. 175
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in more norsonal detail then ¥icodemus. Jesus' words to her
toncerning her merrisd state (Jn, 4:16-19) proved en important
link between the words preceding whlech the women listened %o
in an uncomprehena In: wey, ani to the personal Hessisnle sslfl-
révelstion oi Jesus at the climex of the dialogue in verse 26,
Also Jesua'! woprds to her, "You worship what you do not know,"
(ve 22), aimed at her sin of unbelief in very definite terms.
%0 8lso Jesus in ils conversations with other individuals
pointed %o pride (Jn. 9:37-41), covetousness (Lk. 18:15-30),
#nd Indiffercnce (Lk. 10:41=2)s In counseling we frequently
find thet our clients are unawere of s sin whose guilt burdens
them down . eviewing a csse nlstory of suech & person, Paul
Johnson comments:

boy's eppearsnce of cslm nonchalence was only & mask

&l nhis deep sngulsh ané remorse. So palnful were
that he seid, "I ¢en barely remember what

mories

The pestorsl eco.nselor thus Lecomes Eeichtvater, the "father-
econf'essor.” ie must be swere thet there may be confezsion of
which hee not resssured the client of God's forgiveness. Thus
the sir and the guilt must both be eradiceted by the call to
repenterce ard the announcement of God's love through Christ.
50 Jesus concluded fls conversetion with Nicodemus with the
story of' the "serpent in the wilderness" (Jn. 3:14) and the

arnouncement of his own redemptive tesk: "so must the Son of

men be liirted up, that whoever believes in him may have eternal

"'Paul i, Johnson, Psychology of Pastoral Care (New Yorks:
Abingdon-Coffeabury, 1953}, Pe *
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1ite™ (3:124b-15);
6. Jesus was concerned with nceople as suchi He had wilde

and unlimited sympathy. fis heart was open to the slck and

suffering, to the openly sinful. So we have seen thet during

the brief ministry of Jesus He took time to spend with indivi-

dusls.12 g may briefly summarize the attitude of Jesus as

found in the Gospels:

never seems to have despalred of any meéne. « « « Soclety
did not divide into two classes dlistinct from each other,

the one eless good, the other evil. In fact, He discovered
that those most open to ilis eppeals wers precisely those
who were usually condemmed as "sinners™, end the most
impervious to the truth a2s He taught it were Ehose who
prided themselves upon belng among the goctd.1

He

The eounselor must also try to free hi:self from prejudices

$0 thet he can be non-judgmental in his attitude toward the

verson of his elient and sccept him as he 1s. One important

dlstinctlon mmust be maintained. That 1s: (1) we must asccept
gecn Indlvidual as & redeemed soul, worthy of and needing our
love; (2) we must be aware of the sin wnich keeps thils redeemed
soul from the full reslization of the love of God. Thus our
hearts sre onen to all men who are in need of our counseling

and of thus more fully participating in the redeeming love of

God in Christ. Jesus also deelt wilth those who had loathsome,

repulsive diseases snd did not reject them (e.g., the lepers,

Mett., 05:2-lL; epilepties, Matt. L:24; 17:14-18; the deaf, Mk,

12.~:.uu- 8, chapter II.

1. w, Hitenhocock, The Psyocholopy of Jesus (Zoston: The
Pllgrim Press, 1907), pPe 173.
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7333353 the Usrasene lemonlae, Mike 5il=13). So the counselor
et lesrn {rom His Lord to overcome his own emotioral upset,
upon ecntact with people suffering disfijuring disesses, by re=
membering the sreut need for love and understending which the
elient has, and himself being ewere of his office as @ proclaimer
O God's love. Jesue also worked spart from & netioralistic
Prejudice and blgotry, Chus we see Jesuz' contact with the Jam-

aritas women (Ja, ), His rebuke of john when the disciple com-

pleined of snother cesting out demons "becauss hs was not fol-

lowing us" » 9:3 ), lile acknowledgment of the faith of & woman
from the neetien Censsnites (Motts 15:21-28), In the sres of
recial, natio el and religlous prejudice, the example of Jesus

In His vort with individuale demends & reevelustion of our oun
8ttituces In ctne terms of the universality of God's merey and
Christion love, Uo the lvengelist ezpounded upon the lesson
of Jasun to Licodemus, in the verses following the conversation
(Jne 3:16-21 7, to polrt to the unlversolity end impartislity

4

Of Uod's grece in Chrlst, thet it was effectual for "the world"

Jesue wes alweys eware of dls baslc mission. iiis
purpose in 1is activity among people was that "thoy mey have
life end nsave 1t abundsntly." Jesus called Himself the "Good
shepherd (wno) leys doun his 1life for the sheep,” end &ls coun-
gelin: grew o:t of that will to seve (Jn. 10:110-11), Tohus the

Pestoral wori of personal eounseling must be dominsted by »

S L P

relislous pursose; as Russel Dleks pubts 1t:
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It works from @ biased point of view. It admita quite
fraiicly thet it atsempts to influence humen behavior end
‘to “lrect humap personallity in e way thet 1%t believes to
be desirable.ll

Pespite tns vazueneas of hls expression, we may agree with Ur.
Pleiks' emphasis upon the purposefullness of pestorel counselling.
Jesus' contscts with individuals were pointed to lead them to
the Wingdom of God, bo meke them awere of sin, and to announce
Wie grace of God in forglveness. 350 the pastoral counselor cen
Hever be so "non-directive" as to lose his own direction., We
8hell examine this in the following chapters in more detail,

v+ Jesus mede religion personal, not national; He emphasi=
£80 the sctlivity of God upon the heart, not the external rite
Or rituel by whnieh the Jews had deadened the me‘ssege of God's
Promises revealed to them. 350 Jesus said to Nicodemus that the
work of the Spirit on his hesrt might be compsred to the wind
Wiith "blows where it wills, and you hear the sound of it, but
Jou do not know whence 1t comes or whither it goes; so it is
with every one who ig born of the Spiriﬁ“ (Jne 3:8), Here is
not ¢ me tter of f{lesn, or heredity, or femily. The Spirit
wWorks upon the heart. #nd the Spirit is God (Jn. 4:24). So
2lso to the Samsritan woman, Jesus pointsout that in essence
woership is cdone in spirit snd truth, not on mountein or in
temple (/,:21-2)). Jesus offers Himself personally to the

Semaritan woman es Messlan "who will reveal all things." le

is grester than Jacob desplte the women's moeking question (i:12).

Uifngsel Dicks, Pastorel Work and Personsl Counseling (¥New

Yori: The MacMillan Compsny,1949)sDe Le
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For althouph Jacob dug @ well, Jesus is Himsell the dispenser
of living weter. So Jesus eclimectle statement to the women of
camaria pointed to Himself, "I am Christ, spesking to you now"

26) 1 5

(‘:1--0 .i.‘r:;_ .

The whole dlelogue in chapter 6 is understandable
from the viewpoint thet Jesus is sent with the mission to bring'
Co men the bread of 1ife in the form of Himself, and of the
reciprocel indwellling of Christ and the bali’ever.l6 The

1.

pastoral counselor will use the concept of the Church, the Sible,

@

prayer and sgtewardship in bhis dealing with perishioners. But

he must never lose sight of the individual in his personsl
relationshlp to the hol.y, loving God. Any approach which emphas-
lzes the organizationel or rituelistic elements of religious

life above the personel, Individual meaning, must confront the
Lord's statement to Nicodemus, "Unless one is born of water
ent bhe Spirit, he cannot enter the kingdom of God." Zach of
these insights emphasizes the personal elements of religion,
oreaiting through national end institutionel limitations, and

Irstilling persoral responsibllity and faith.

Ge Jesus d1d not argue. He dié not compel or dictate,

{orece sssent, or impose His teachings. He wented responses
that would be more lasting than if insdequately motivated.

Pertieularly in 5t. John chapter four we see Jesus avelding morelyi

centroversiel appument end substituting positive statements that

156. Lo ﬁarrett. _0_2. 01t¢: De. 236‘

16, 5. Pnillips, The Gospels, p. 196.
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ooth transcend the points of contention snd obliterate them.
Thus Jesus avwlds 8 lengthy argument on racilal Blgotry (L:25-10)
and formal worshlip of two different religious faiths (1,:20-2),
although He positively states the transcendent concepts which
solve the existing problems.

These nire points summerlze briefly some. of the attitudes
and wordas which Jesus expressed towards individuasls as we have
seen ir the Cospels. These exemples of counseling techniques
are not practical in the sense that we can literally "imitate"”
the words wi.leh Jesus used, anéd we must aluays remain conscilous

O the distence between the “on of Ced and us. But the general

erinel ples which He followed are relevant tc our counseling

OV o e o
LI CULI"E T ¢




CHAPTER VI
MODERN CONCEPTS OF PASTORAL COUNSELING

Josus' interest in individual has always been an examosle
ard chellenge to minlsters of the Christian Church in their
Own osstorel work. oSut in surveying the field of pastoral
counseling, we are immediately struck by the sudden wealth of
recent lliterature on this subject. A few high points in the
hizstory of pestoral care & part of its responsibility to the
Lord's commend, "Feed my lembse . . o Tend my sheep®™ (Jn. 21:16),
But partliculsrly in this century we find en intenss interest on
the part of Christlan pastors to improve the techniques and
pracilces in thelr personal counseling with their parishioners.

Three land-marks mey be found in recent years to explain
the development of modiern concepts of pastoral counseling.

1. The writings of Sigmund Preud have had an important
bearing end influence on the development of counseling concepts.
cie Introduction to Psychosnalysislis considered the classlie
in the field and hes had significant influence upon a generation

of dlsciples (Jung, Adler, Horney, Alexander, and others) who
developed the modern psyechiatric schools.2 Dicks describes

Freud's influence and importance for our subject:

18 1gmund Freud, The Besic Writings of Sigmund Freud (New
Yoric: MHodern Library, 1938).

~ ®Predsrick R, Knubel, Pastoral Counseling (Philadelphia:
Yuhlanberg Press, 1952), Ps OT. '

R
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Sglmund Freud . + . rejected both his parental religion
and his father's domination as being one and the same,
and . . ., through his brilliant observations moved to the
study of spiritual problems, striking out as he did so
Judaism, Christianity and tBe other religions, both au-
thoritarian and autocratic,

Thus we see his significance in drawing lines of tension between
the Christian pastor who represents such an authoritarian
religion and the psychiatrist who follows Freud's teachings and
interprets religious experience with his attitudes.

2. In the church the movement towards a psychiatric

approach to pastoral counseling took hold in 1923 by the intro-

duction of what is known as Clinical Pastoral Training. This

training took place in psychiatric institutions, Much of the

author's experiences within these and other such training pro;
grams. It shows at times an uncritical acceptance of modern
psychiatric theories.

3. The pastoral counseling movement has been largely con-

fined to a single method of psychotherapy known as "non-directive

counseling.” This is based on an eatirely secular book by Carl

Re Rogers, Counseling and Psxchotheragz.5 It has been said,
"Rogers did not discover the method but has developed it far

more systematically than anyone else,"®

3Russell L. Dicks, Pastoral Work and Personal Counseling
(New York: The Macmillan Co., 1949), p. 150.

hKnubel, Ope Cite, Pe be

SCarl Rogers, Counseling and Psychotherapy (Boston: Houghton
Mifflin Company, 19L2].

6Knubel, op. cit., pp. 6 f.
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#lthough the Christian Church has always engeged in pastoral
care and personal counseling, we find that these three events
in the past fifty yeers heve brought the formerly uncoordinsted
efforts of pastors to counsel thelr parishioners into a scienti-
ie methodoloyy, complete with statisties, case studies, and

developed theories, end promlsing thet the aim of the new
rethiods of pastoral counseling would "assist the individuel to
frow sc thet he can cope with the present problem and with
later problems in a better integreated fashion."’ Before this
modern movement, 1t can hardly be seid thet the care of souls
has hltherto been undertaken methodlcally; no special methods
of treeatment have been described or taught.8
Granted that the modern approach to pastoral counseling

hes CLhemethodology and the techniques of treining that previous
practice has lscked, we must now examine the principles and prac-
tiecs of modern pastoral counseling so that we may compare them

with the principles and praectices of our Lord Jesus which we

studlied In previous chapters of thils work.

7 'nd the aims and purposes of psstoral care and personal
counseling expressed in different ways by different authorse.
Genarally each reflects his theologiesl tradlition as well as
his psyehistric inelinetlions. Although Rogers is a gsecular au-

thor, we shell quote him first because of his pioneer work in

7Rogers, op. eit., p. 18,

O
“c8te, bergsten, Pastoral Psyenology (London: George Allen

and Unwin, Ltd., 1951), p. 4l.
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this field and his influence upon pastoral counselors. The

bapic hypothesls according to Rogers is:

Effeotive counseling consists of a definitely structured
permissive relatlonship which allows the client to gain

an understanding of himself to & degree which enables him
to tale positive steps in the light of his new orientation.?

Ruth 3trang represents the school of educational counselors in
which she is a leader and represents 2 moderate viewpoint., Her

definition of counseling is:
a face-to-face relationship in which the counselor helps
a person to gein insight, & new orientation, a more accept-
able self-concept, better ways of thinking about ureis
problems and relationships, new techniques of living,
Another approach, that of Paul Johnson, stresces the problem—-
approach to counseling. Thus the counselor is ready to rill a
felt need when that arises:

Counseling is a responsive uhtiomhig arising from

expressed need to work through difficulties by -a.nhor
cmotional understanding and growing responsibility.

Seward Mltner, states his opinion that there 1s a sense in which

the aims of pastoral counsling are the same 28 those of the
Church 1tself;d? but elsewhers his professed aims are much

more sectular and moralistic:

IRogers, 2p. sit., p. 18.

Qnuth & 00%% %%a %
Seconda ?ng; ;Ieu orise 1:&':%l g%r & thers,
19759‘5, Pe (@

tlpaul g, Johnson, jrm_!nﬁn of Pastoral Care (New Yori:

Abingden~Cokesbury, 1953), Pe

2gewara Hiltner Paq%l Counseling (New York: Abingdon--
Colesbury Press, 19’*95! Pe .
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I believe however, we should welcoms the trend towards
the objective-sthical view, even if it 1is often unaccom=
panied by ¥%at geems to us to be en essential theologlicsel

cerollary,

“e may sum up the principles of pastoral counseling as found

In theses authors: the seculsr emphases upon self-realization

w4l <

and soclal benefit, which are baalc to the approach of the
psychotherapiats, huve entered the fleld of pastoral counsel-

ing within the Church. %e shall develop this Initisl judgment

88 we see 1lts application in different pghases of pastoral
worlk and the counseling action itself.

the begsic method for pastoral counscling is the "aon-
directive counseling®™ approach, or as Rogers terms it in a
leter book, "cllent-centered therapy."la We find & sucecinct

gccount of' tiis method In the introduetion to Dr. Rogers'

eerlier book, written by the editors:

It is 8 technique by means of which human individuels
may be taught to adopt as their own those habits of mind
and of emotlon that will mske them eble to solve their
own problems as they srise. The proper aim of the coun=-
selor is the procuction of a new attitude in the indi-
vidual being counseled. This attitude should give the
client himself inecreasingly clear insight into his own
problems end_help him galn in integration in hils oun

personality.+>

in actual prectice, as described in Hogers! twelve steps

in a therapeutic procesa,16 we discover two basie faects: (1)

131p1d.,p. 32.

i

Wknubel, op. eltes Pe /e
: 15Bogers. op. eit., introduction by Leonard Csrmichsel,
PP Vevie.

1G1b1d. ppe 32-4i5,
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The individual must come for help of his own will; he must
desire help, realize his need and initiate the therapsutic pro-
cessil? and (2) there 1is always some degree of direction, how-
ever subtle, on the pert of the counselor (thus non-directive

ls @ misnomer and does not describe the actual situation).l8
There, 18 the subtle inference that iIn the elient-centered
gltuation the counselor does not have to direct the interview
because the Individual has the resources within himself %o solve
nis own problems. We see thls thought expressed in both secular
and pastoral sources, wuich adopt the viewpoint of Rogers:

The counselee 1ls seeking self-realization, self-actualizstion;
he is hoping to make hils 1life more complete and satisfying .
fle has the capacity within himselfl to do this. Confucius
erbodied this principle in the saying: "Remember that thou

& art man and frall endlikely to fail. « . but if thou fall,
remenber thet thou art man and heve 1t within thy sell to
get upe." &ish person works out nis salvation in his own
unique way.

The clergymen's task in pastoral work is to assist spiri-
tual forces at work within the individual: foreces wihich

are struggling for growth and meturity of the soul. Theee
fore=s follow laws which are as dependable as ars ths luws
of hesltn within the vhysicel body. In fect we are recog-
nizing thet the spiritual and dhysicel affect ecacihh other

go profoundly that many obsergers eleim they are but differ-

ent perts of the same whole .=
#“e see in the second quotetion, by Russel Dicks that the "spi-

ritual forces" are equated with the psychological structure and

17101d. os 31.
183trang, ope cite, ppe 113 £f,

lgbtrnng, OPe cite, Pe 20

20p10ks, op. clt., De 13.
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thet they "follow laws™ in the way that the body fcllows laws
of healtiie In this concept of pastorsl counseling, the
counselor merely guides the individual towerds his "self-resli-
zetlon, self-actualization." Everything is there, in men, wilth
wnich to work. The counselor assists tne "spiritual forces
at work within the individual.”" We shall compare this non-direc-
tive acceptance ol the individual as he is, wlth the Christian
doctrine of confession of sin and forgiveness through the blood
of Christ in ths next chapter.
fellowing thne basle suppositions of the non-directive
or client-centered acproach the modern pestorsl counseling move-~
ment tends to remove the individual from the area of obedience
to externsl euthority. Xnubel remaris thet In non-directive
counse ling there must be "no hint of authority, no rebuke, ad-
monltion, ecoerciorn, argument, explanation, exhortation--or
hensrslization.“al Corrol Wise showe thet thls concept has not
understood that the inner need of a person is always at bottom
moral and religious. ¥ise says:
The ansproach w4 are outlining here will create conflicts
‘in ministers holding the traditional sttitude. Ths ques-
tion often comes, "Hust we never pess judgment?™ It is
good psychology to answer thls question in the negative.
e« « « Ine counselor does not pronounce forglveness nor
does he give people forgiveness. « « « The grace of God
lies in the real fact that lie has created wlithin human pere
sonality powers which, if properly used, will result in

life + + . through the process of acceptence, clarification,
and release. « « Thiaeis & curative, creative, redemptive

foree inherent in man.

21?"2'.\'3.03‘1’ _920 cita. Pe Te

22-.’:arroll A, Wise, Pastoral Counseling (Hew York: Herper

: P08y 1951)’ 2P 82. 57, 9‘;-
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“e see here a denial of religlous authority and of the necessity

of spealting ol final divine realitiés, Dicks follows thiz

line of thought:

Ihe 0ld heeven and hell have pussed away and the olé-
fashloned authority of the clergymen with theme « «
or a perishioner to participate in the creative rocle
of God 4 « «» « 18 to have geined the kingdom of heaven
alresdy == perhaps one should sey released the kingdom
of heaven within us -- while to fail to develop one's
capacities « « . i3 to accept hell. . « « There is one
further thought in this connection that influences our
pestorel work: the nature of Christ's death 1s of
relatively 115513 importance so far as the pastor's work

is concerned.
‘nderlying these words ls the excluslon of divine revelation,

Judpgment, authority, and even an opinlon that these concepts

ere destructive of the cure which such counselling aims at.zh
From these two basic sttlitudes of modern pastoral counsel-

ing, the uon—diregtivq approgen and the abffgggﬁg{mﬁgﬁhority,
we shall try to draw some conclusions on the rcle of theol;gy.
ag found in the traditional statements of thé Christian felth,
in moder: ecounseling econcepnts. Rogers has developed the 1dea
thet intellectusl stimull do not of themsslves change behavior
generally, snd certainly do not change people themselves., He
has steted this in his rejectlion of classical psychosnalysis:
It has come to be recognized that we do not change the

client's behavior very effectlvely simoly by giving him
an 1nt3113§tual picture of its patterning no matter how

accursate.

23‘:‘}1‘31{3' Ok cite;, Pps 9 fo

ah'"’.nubel’ 22. cito’ p. 50

Zsﬂogers, Opa cit..pp.:eéi.
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But more fer-rewching effects in pastoral counseling are felt
from Roger's rejection of the Intellectusl approsch in prefsr-
énce to the approsch through emotion., Thus he attempts to dis-
Credit the imparting of knowledge. He states 1t thus:
The newer therapy endeavors to work as directly as
Possible in the reslm of feeling and emotion rather

than attempting to achieve emotioggl reorgenization
througn an intellectual approach.

we can see truth in th.s statement, end we too attempt to
reach the "whole men" in our counseling with the individusl,
Efut in HRogers there ig an implied mistrust of intellectusl
elarification end explanation in itself., Thus in the fleld of
religion, tne counselor would not, if he followed Rogers' pst-
vern, speal: prophetically the Word of God, but rather draw
upon the emotionel resources of the individual's experience and
not lwmpose eny external ideas upon himes We turn to Diecks and
filtner for thelr own understanding of thils concept that the
emphazls in counseling should lie upon the emotional rather
then the retional understending. Thls becomes in some pastoral
counseling a denial of the prophetic message, a disavowal of
the traditionsl tenets of faith, and en attempt to build an ex-
perience theology working from the person's individual resources.
Hellgion had its rise in aen's efforts to establish a ‘
setislfectory and satisfying relatlionship with the world
in which he lived. « . It is lete in the history of re-
ligion that men is religlous because he gaeins satisfaction.

through bae ng religious, when love of God displaces fesar
of God, ©Only out of suffering is deep love born.

267b1d., pp. 26f.

271.1.0!‘(3, 2_8. Cit.’ Pe 17.
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No explanation is made for the illogical connection of the

last sentence with its preceding sentence. Hiltner works

inductively, giving religious labels.to ordinary psychological
Phenomena and equating his counseling with the work of the

Holy Spirit, acting immediately!
When the pastor sees positive potentialities emerging
from a hitherto confused and divided personality, he
ldentifies their source as the operation of the Holy
Spirit or of Divine grace, He has a metaphysic, a con-
Ception of the structure of the universe in which he can 28
place his operational understanding of human personality.
These comments tend to show a supposed transcendence over
traditional theology and a replacement of the creeds of the
Church with a potpourri of philosophical concepts embelished
with psychological terms,
Although we must criticize some very basic aspects of the
s modern pastoral counselingz aims and goals, we must also recog-
4 nize positive contributions of modern psychology to the art of
pastoral counseliﬁéiigwfig fuller and deeper understanding of
the workings of the human mind which has developed since Freud.
Knubel wisely comments: "Counsel is darkened when the pastor
shuts his eyes to the science of psychology and the psychologist
shuts his eyes to God."29 Within the whole field of pastoral
counseling we find a new understanding of behavior, personality,
social relations, and the depth of the feeling of personal

guilt, which is helpful, even necessary, for effective personal

28Hiltner. _O_Eo Cito. Pe 32.

29Knubel, op. cit., p. 2l.

S
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Counseling Thuz (8te Bergsten sums up our fellings on this

& LA

hecesslty for sseing thoe two sspects of pastoral counseling --
the foundation of basic Christisn theology as the mainspring
for our agprosch to individuals, and the deeper understanding
of psychology %o halp us acnlisve our spiritual gosals:

Thers lp an intimete end necessary connection between

the splritusl and the psychological care of soulse « « «
fhe mind snd the body are the instruments through which
the soul menifests itsell in Time. Therefore the care

©f souls cannot be practlsed In the deepest sense if
Lther the gpirlitusl or thie psychological aspect of man's
emphasized or cultivated at the expense of the

} @

0.
18 .
“"‘E{‘-:;E: an 2 QD clt. ’ E’l 31.




CHAPTER VII
(ISON OF JESUSY COUNSELING METHODS AND THE MODERN
CONCEPTS OF PASTORAL COUNSELING

In order tc understand more c¢learly the relationship
between the counseling attitudes and techniques of Jesus com-
Pared with these expressed by modern pastoral coumselors who
have left the pale of the traditional Christian faith, we shall
Compare the two in thelr agreement and disagreement concerning
the fundemental articles of Christian belief. This chapter
will compure the attitudes and methods developed from basic
¢oncepts of: (1) Godr; (2) Han; (3) 8in; (&) Atonement; and (5)
the Christian Life. In addition to the work done by pastoral
Counselors whose techniques have been developed from a basically
Secular source, other modern authors will be referred to as a
guide toward the synthesis of Jesus' concepts of counseling.
Three authors have been especially helpful in developing coun-
seling concepts which take both the message of God in Christ
and the concepts of modern psychology seriously. They are:

Yayne E. Oates,® Frederick Fnubel,? and G8te Bergsten.’ To

; . i 4
" ‘ayne Outes, Anxiety in Christian Experiemce (Philadelphia:
ffuhlenberg Press,'l .

» “Frederick R. Knubel, Pastoral Counseling (Philadelphia:
Muhlenberg Press, 1952).

Jaste Bergsten, Pastoral Psychology (London: George Allen
and Unwin, Ltd., 19517,
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these authors we shall refer frequently for their understanding

of pastoral care in opposition to the secular concepts of authors

uoted in the previous chapter.
God

In the conversations of Jesus with Nicodemus and with the
Jamaritan woman the Lord explains some basic concepts of God.
jod 1s spirit (John 4:24)¢ He must be worshiped in spirit and
truth (4:24), iils action among men is the establishment of His
fingdem (3:3,5), 0Ood works through His Holy Spirit (3:5-6,8).
fle is revealed by the Son of Man who descended from heaven (3:13),
God expresses ilis action in the role of Messiah (4:25-6). God

is revesled as Father (4:2L,3)« Atonement is God's work in
Christ (3:14],

Within this revelation the Christian pastor works and
counsels. The pastor is representative of Christ and preaches

Ais message., Knubel points out the futility of ignoring this

revelation:

The greatest danger, however, is that the pastor shall
limit himself within the restrictions of scientific
methodology which by definition casts out any hint of
divine intervention, religious autonomy, or sacred
revelation.*

The success of the pastoral counseling interview dare not

depend only upon the resources of the pastor or the client. The

personalities of either can inhibit the action of God. The

effective application of the Gospel message of CQod's love in Chris®

L"Knub@l, _QRQ Cito, Po l."

_
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Must be the power for rebuilding personalities. When it 'eomes
Yo giving guidance for a Christian 1ife, it must be Christ
that leads the way and glves the power, not merely the inner
thoughts of the human soul.”’ This we posit over against the
the individual has the resowces within himselfl
Jesus in His counseling methods

theory that
wnich can efiect his salvation.
present ed the prophetic word of Godts wrath and His mercy

towards mankind?'s helplessness.

In Dicks' statement that "friendliness, affection, love

¢ characteristics of God as Jesus deseribed Him"6 we find

0 1 - 3
are th

a truth with which we must confront those who find in Cod's

& legelistic measuring rod for the morals and life of

Lut we reject the weakness of this pronouncement

Christians,
$ inadeguate in the light of Jesus! demands for repentance

&.—.
and submission to the mling of God in one's life, Oates pre-

sents & fuller picture of Cod and His reaction upon sinful

aen:

'1“::;:: character of God is manifested in the anxious response

oL man in Uis presence as he eagerly awalte Che reconcilig-

tion which proceeds forth from the inind of God in Christ,
The pacgtoral counselor must present the full revelation of God
in his dewling with clients. Thus Jesus condemned the false
belief of the Samaritan woman (4:22). Jesus was permissive in

liis attitude towards the woman in that He accepted the sinful

SIbidu, Poe 146

6"13’.0‘;5, Gpe Cite, pe 30.
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woman with = attitude of wam response to her problem and her
lack of understanding. But His love is firm and centered in
the Mlfillment of His mission. It does not aim at "denoting
an atmosphere which permits and condones virtually everything."s
God is recognized as the authority. The counselor?s authority
1s conditioned by his obedience to the ultimate reality which

i“ ~ s
<o LOd e
Ty
man

Jesus described His mission in the words of Luke 19:10:
"The Son of man ceme to seek and to save that which is lost."
dan is doscribed as having at his heart that vwhich is opposed
to God (latt, 15:19)s In Jesus' counseling with Nicodemus He
reveuled that a new birth must occur, not by entering once
again into the physical womb, but by belng "born again of water
and the Spirit” (3:5). This 1s a condition far realizing God's
rule in onets 1life., That which is born of flesh remains on a
fleshly level (3:6). HMan in his natural state does not receive
God's revelation (3:11).

e must therefore reject the advice of Ruth Strang:

The counselorts phijosophy and attitude of respect for

reople and his genuine faith in their ability to use the

resources within themselves deteraine to a large extent
his successful use of technigues.

A
Henry L. Lieske, "Principles of Counseling,” Concordia
TheologiCal Fonthly, Vol. XXIV, Noe. 10U (OQ“Obﬁr, 19 » .

9

futh Strang, Counseling Technigues in Ceollepge and Secondar
School (hevised edition; New York: Harper & DroSe, 10LD), De 7.

- : — -
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‘his attitude foliows the Rogers' theory that a permissive
Felationship "allows the eliat to galn an understanding of
hinself to a degree wiich enables him to take positive steps

in the 1Lizht of his new orientation.”C igainst this Jesus

sbated the remarkable and profound phrase, "You must be born

azain® (3:7). Jesus struck at the root of man's sin: how can
you are evil?” (Matte. 12:34)¢ The radical

Jou speak good, when

Sense ol evil which lies at the heart of man perverts his every

action und leads him away from God's command of obedience. The

Optimistic belief that man's heart is not evil and that solu-

liis problems may be drawn from that source is not accept-

tion to
ight of Jesus' demands for total rebirtih.

able in the 11

nsyehological study has revealed some positive insights

inte man's makeup which are helpful in our study of pastoral

Counseling and whrich are followed in the Lord's example. KRogers

......

stated, "This newer therapy places greater stress upon the emo-
tional elements, the feeling aspects of the situation, than
upon the intellectual aspects.”l Thus the counselor must look

teyond the words of the counselee and try to find the emotional

stute, the imner longings, the thoughts which are too difficult

Lo spealt. Jesus turned the conversation with the Samaritan

woman from an intellectual discussion to a very personal

\
application (4:16, 21-4}. GSince the writings of Freud, backed

06ar1 Hogers, Counseling and Psychotherapy (Boston: Houghton
3 Do .

Hifflin Company, 194
llibido’ Pe 29‘

R R R R R R,
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Up with innumerable case studies, it has become evident that
Rost maladjustments are not failures of knowing, but are rooted
in the realm of the feelings and emot.ions.lz Thus the counselcr
must cateh the feeling underlying the words which the client
Spealiss e have seen how Jesus apparently breaks of f a train
of conversation to strike at a need that is deeper (3;3; L:10}),

Jesus knew the heart of man (2:25)« He thus approached a coun-

& situation with an aim te treat the "whole man,™ not merely

to exercise his intellect. Jesus demanded decision, committal

0l renunciation.
Atonement

describes clearly the conflict between an evangel-

ecularistic, or at best heretical, apprvach to pas-

I £23 ) v ] -
4C81L ang a

4- ~u prt a S &
Loral counseLing:

wa

Justification is God for us. Sanctification is God within us.
_,otx are necessary . But before God can be felt as within

ue, he must be felt as for us. The pastoral counseling
')VG.;eut, in rejeeting the first thereby vitiates the second,
upon which nevertheless it bases everything., What is most
GUE)L_,' needed by any person in mental or spiritual trouble
is not first of all the feeling that God is within him, but
first of all the feeling that God is for him in Egrist, even
in his worst condition and in his deepest guilt.

The revelation of God justifying man and removing his guilt of

gin is siven in the ¢ross of Christ. Thus Jesus revealed to

Ricodemus that "the Son of man must be lifted up® (3:14). This

"God for® concept is found lacking in much mwdern literature on

12.Lieske, op. cit., ps 722.

£2

lBE-'meel, Op. Cite, pe 37,

e
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pastoral counseling. This lack is seen clearly in Dicks' book:

The nature of Christ's death is of relatively little
importance so far as the pastorts work is coancerned. That

i1s, it was not necessary for Jesus to have been murdered
by religzicus zealots and mercenary soldiers for me as a pas-
tor to be helpful to a girl who has become pregnant out of

waedloek, and who is upon the point of committing suicide
uc:L-.-AJe of guilt feelings. However the fact that Christ
lived and Hu-rht and died the kind of death He did may
well be responsible, at least partially, for ﬁle fact that
I care whether a girl comnits suicide or not.

o

The fact that men with liberal theological background bave been
the pioneers of the pastoral counseling movement has expressed
itsell in such words as these and thus shows the shallow under- .

Standing of the Christian Gospel which they profess to hold.
3in

In Uhe history of pastoral care we find that the Christian
Church of the middle ages used the confessional as its main
means ol mastoral counseling. The individual in the exercise of .
confession wae to consciously reveal his sins and receive for-
glveness from the confessor, With the forsaking of the con-
fesecional in the post-Reformation churches confession has beccme
both nwore formal and more personal., Public confession became a
part of the sacred service of the liturgical churches. And
personal counseling as a part of the pastor's Seelsorge became a

channel for the exercise of the Cffice of Keys in the normal

parish gituation.

Yepicks, op. eites pe 10.
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With the growth of psychological understanding of the human

mind in owr modern world, an increased interest in the fruits of

confession has developed. Confession is looked at as a method

of catharsis--a cleansing of the mind of guilt feelings. Rogers

CXpresses this wnecept:
have learned that catharsis not only frees the individual
U osze consclous fears and guilt feelings of which he

» aware, but that, continued, 4t can bring to light more
buried attitudes which also exert their influence

O ¥ 17
eCD LY

n behavior.+?

The basis for this catharsis has become, however, not a plea

O e iy
, s
4 /;

for forgiveness to an offended God, but an acting out of guilt

feelings by means of psychotherapy and other psychiatric

techniques. Thus Rogers says, "The whole technique of play
based on the fundamental principles of catharsis.
i ing the Christian belief that only through the

For those cenyis
; Christ is man's sin forgiven, confession

Ssacrd 4 oé4n HBlood of
Sacriiicial blood of Jesus

must rely on the "curative, creative, redemptive force inhereat

nl6

therapy

in man, Y pure, scientific psychology must exelude such concepts

88 sin an! judgment. le find this attitude in those professing
Lo advise Christian pastors. Bergsten correctly states:

ced for coniession has & psychological basis, but Christe
onfecssion should be considered as a purely religious

cle o o . the Christian confession is confgmed exclusively
L.th sin and the siuner's relation to God.

*54-.0591'5, op. cit., p. 21f.
léThi'

1713(:‘, Pe Cit.’ p. 99.

2]
s .~

Bergsten, op. cit., p. 74

e s
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Any denial of the fandameatally rel igious nature of i‘orgiveness
is a surrender to the secular psychological axiom that the aim
of coungeling hus nothing to do with the rezoval of guilt, but
only with the relief of guilt feelings, and that salvation is
exactly equivalent to a feeling of health and foz‘giveness.lg
But the Christian pastor who gives guldance and counseling is in
the service of a supernatural reality, God, a vital power. Kot
only does he speak in general of spirituasl laws, but he represents
the Lawnsier. Jhus the counselor is inwolved, is responsible,
in the counseling interview. He speaks of sin with the realiza-
tion that unforgiven sin is demnable. He speaks ofl forgiveness
with the assurance of Jesus' promise that "whbever believes in

Him may have eternal life" (3:15).
Christian Life

The source of Christian living is found in the wrds of
Jesus which we have studied. It is found in the new birth by
water and the gpirit, it is sustained by the indwelling Christ
who supplies living water that springs up in a repentant heart
welling up to etermal life, and it expresses itself by worship
of the loving Father in spirit and truth. The pastor must him-
sell be perscnally aware of the spiritual reality of his message.

The Lord should not have to say to us as He did to Nicodemus,

"ire you a teacher of Israel, and yet you do not understand this?®

19

fnubel, op. egit., p. 37.
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(3:10), as nastoral counselor the Christian ainister sust learn
from Mis Lord the sensitivity towards the individual needs of
each parishioneer who seeks gulidance, He can never allow him-

self o become "problem centered” and thereby lose sight of the

personality he is dealing with. Rather he locks to Jesus for
tha ~, o — e A 2 4 - & > ]
the source and wmaintenance of divine power and he regards each

individual he counsels as one who is in need of the redemptive

2 OGd
love of Christ; and that message of reconciliation is applied
to the individual personality im a way that he can best under-

Stand and apply himself, A good insight has been given by

piritual adviser must aim at guiding his confidants in
a manner that their knowledge of spiritual things is
heoretical but prectical and immediate: based upon
experience of and familiarity with the spiritual
real i He must, in fact, help a person to act 58 a
menner that is in barmony with his eternal destiny.

This wunseling toward Christian living must be directed toward
active fellowship with the Church and the Word amd Sacraments,

Thus Bergsten wisely advires:

“hen a spiritual adviser is dealing with a Christian or
religious enguirer, his most important task is to give
the confidant the guldance that will enable him to under-
stand and agyropriate the means of Grace in the Christ-

i

ian Church,**
e briefly sammarize our findings and conclusions. In the
examples of Jesug! counseling with Nicodemus and the Samaritan

woman we saw counseling that was at the same time client-centered

2°Hergsten, Ope Cile, Pe &2,
21

.Lbj.d., Pe Lé-
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and God-centered. Jesus was sensitive to the individuals with
whom He gpoke; but He was also aware of His mission to reveal
the will of God in redeeming the world, and He pointed Bis clients
o] ~ealivation of that mission and its relevance for their
Lives. Jesus was not legalistic nor moralistic, yet He pointed
out sin and unbelief, He spoke to each person with understanding
1 :d sympathy. Yet Hls love was firm, knowing the cost He
ould pay, and knowing the sin that kept His hearers from fully
realizing the depth cf His love.

Cfl c~;?:eli1; concepts are helpful to the pastoral
; CCM,JClwI in evaluating h;;m;;n counsel ing techniques. He may
vhe greatest block in a counselling interview if he has not
Lned rapport and has not assured the client that his effort

ts
ai'e entirely directed towards the counselee's ultimate good. e
criticize modern pastoral counseling when it sacrifices the
~hrictian commission from Cod for a secular understanding of
hwmn 1ife and a perversion of Jod's message in the Gospels, The

evangelicalChristian must hold clearly in mind the relationship

hetween poychology and the care of souls.

Bergsten peintedly :
sunmariges:
The practice of pastoral psychology becomes arid and finally
hag nothing to ;“Vﬁ the penitent if it is divorced from
living piety and becomes a subst;sutc for the redemptive
message of the Christian Gospel.
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