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CHAPTER I
INTRCDUCTION

The story is told of a visit that DBishop Ussher made to a cortain
noblenzn's heme, During the course of the evening meal the subject of
religim wus thoroughly discussede Qne of the questions that his host
put %o the Bishop was this: "How meny comaendments ave there?! Withe-
ut hesitaticn the bishop replied, "Eleven," and quoted, as an addition to
the Decalogue, the passage in Ste John's Gospel that is to serve as the
basis for this thesis: "A new comandment give I unto you, that ye love
One another, as I have loved yomu, that ye also love one another,"

Both before and after Bishop Ussher's time, the phrase: "Ihe new
comandnent” has troubled many comentatorse Briefly stated, the problem
is this: Vhy did Jesus call this a "new" comandunent? Was the Decalogue
inadequate and incomplete, that Jesus had to complete it by adding
another commandment? Is it correct to say that there are now eleven
comanduents? Is Jesus perhaps here giving a sumiary of the commandments?
If so, why does He call it "mew?* Is it new in the sense that it is an
old comandnent with a new emphasis? Is it new because Jesus now pro-
Vides a new driving force, a new motive for obedience? Is it new in the
gense that there is now supplied a new cbject that is to be loved, or a2
new subject who is to do this loving, who has never loved before? These
and many cther questions can be raised about this passage in an attempt
to determine why Jesus called this commandnent "new."

Basically there are two dangers as one presces for the solution to

this problen. There might be those who cantend that since Jesus has now
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given a "now" comnandment, all comandments that have gome before are no
longer necessory. IHence that vhich stands written in the Old Testament
is of little velue to the Christian today, other than supplying him with
& falrly aceurate, though incemplete, history of the Jewish nation. Such
8 pogiticn ignores clear passages in Seripture which speak reverently
of the (Ld Testament, ce gs, II Tim, 3:15 £f., and Josus' careful reference
to lMioses and the prophets.

(n the other hand, there might be those who contend that this is no
"new" comnandment at all, but merely a sumary of old comandments made
by a men vho was a great thinker, and who by his perfect life set an
example for all to follow, so that if men lived and loved as he had done,
the world would be a much better place in vhich to live.

We shall take a position saevhere between these two dangerous
camps ag we cndeavor to define concretely the essence of "newmmess" con-

tained in this passages.



CHAPTFR II
/
-
JOHII'S USE UF €VT 014

Propositicn:  John uses Zveod *1/ to express the will of God as revealed
in the perscn and work of Christe

Hony liew Testanent writers uss the Groel word & Vt"'{'f @ in a2 mamer
that is unimown to St. John. Ste Hatthew, for instance, writing in his
Gospel about the debeils of Jesus? life, reports that Jesus often referred
to (Ad Testanment laws end precopts, and nany times called them cvzodxl
(15:3; 22:36 ££.).  St. Mavik, too, tells how Jesus made nention of the law
of divorce given by Moses, colling this low an év<ods (10:5). St. Inke,
@pprising Theophilus of scme of me debails of Hlisabeth's and Zacharish's
life, writes that this devout ccuple kept all the Old Tostament 2vcolx ¢
and ordinances of the Lord blameless (1:6). The Apostle Paul follcws
the general usege of this word, He makes many references either to parts,
or to all, of the (Ld Testanent Lew, and these he, boo, calls Zvcolw ‘-,
(Rom, 7:8 ££,3 Fohe 2:15). In general, then, the word is mogt comzonly
used by liew Testament writers to pcint back to the ordinances and pre-
cepts of Uld Testament Lawer

The Apcstle John, however, never uses E’ VT Dr("{/ in the above-menticned
nannere The Beloved Diseiple had been very clese to his MHaster daring

lig yoars of public ministrye. It was Johm who with Peter and James

r 4 I d
1Uutside of John tvreid  ig used ebout thirty times in this mammers
And it is wnly used al;nut eloven times to indicate samething other than
(1d Testament Low, e gep Orders given by mene
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beleaged to the intimste inner circle of Jesus! disciples. John
along with these other two diseiples had scen Josus transfigured on
the Holy Mount. And it was Peter, James, and John that Jesus tock with
Hin in the Garden of Gethsemane as He went to pray that first Maundy
Tursday evening. John, of all the disciples, stood at the foot of the
eross vhile his lastor suffered in agony even unto death, Surely it
can be said of him chat he was the disciple closest to Jesus.?

John had been very close to his Lord, and zs he writes, by divine
guidance and inspiraticn, his Gospel and Epistles which deal with his
relationship to his Master, it would be wmatural for hin to refer to
Gody and the lossons of faith and life which pertain to God, without
recalling ond involving Hinm fran ¥hon he had learned so muche -lence
John's references 4o Cod the Father must of necessity. always include a
witness to God the Son, oither expressed or implied, for John now lknew
o God other than had becn revealed Lo him in the perscmn of Christ,
Indeed, for John, Christ is God as He faces men (John 1:l ££.).

Also in John's use of the word t;V'Co,(lf/this factor of inscparabil-
ity botween the Father and the Son comes to the fore, becamse John,
unlike the other lew Testament writers,3 does not use this word to pcint
back to Uld Testamont laws, vherein God rovealed His holy will before the

birth of Jesus, but rather employs the word only to express the will

Horwry H, Halley, Pocket Bible Handbook (Chicago: Ienry H, Halley,
0‘19M).1 De h?lo

, 984 Poter is the only other excepticne IHe, too, like Jchn, uses
eveol only to refer to the camandacnts which have been revealed
through Jesuse
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of God as revealed in the porson and work of Chrigs.t

To cite same of the passages vhere John uses the word is to illus-
trate how Jesus is alwoys vitally involved in revealing the will of God
to men, First of all, thore are those passages vhere John speaks of
2 veoll vihich Jesus has received from His Father.s Through John Jesus
tells the world thot He is the Good Shephords A good shepherd is ready
to lay down his life for his sheeps Jesus, too, is ready to surrender
His life, fcr He has rocoived an &vzoly from His Father to do so
(John 10:18), John remenbers that when Jesus taught them, He contimually
told them that He wns instmeting them ag His Father had given Him
Zveol "’(/ (John 12:50)e Indoed, everything Josus does reveals the will
of God te men, for oll His actions are in hammy with the will of Ged,
in that He hes kept His Fothor's & v< oA«C (John 14:31; 15:10). Hence
fread 7/ here indicates the charge, covering the totel mission of the
San, which is not coorcion, nor an imperisl eamsand, but an appointment
and comigsion flowing fron Fatherly love, taken up voluntarily by the
Sone® Tt was the will of God that Jesus shculd live, suffer, and die,

and Jesus very carefully obeys, and reveals, that will,

)"-John does use the word £vwel f’ in ‘ne other sense, and that is in
reference to cumandments of men (John 11:57)e This does not negate
qur proposition, however, because there John is speaking of orders which
uen gave, and this bas nobiing o do with revealing the will of Cod.
(Other places vheve &vvod 4 is used in the seme manmer: Iuke 15:29;
Acts 17:15; Cole L4:10; Titus l:ll.)

2 vl £
5210 other Neow Testament writer uses evt‘u( 4 in this nanners

6Cf. Gottlob Schrenk, "evt'auf % Theologisches Woorterbuch zun
leuwen Testament, LI, cdited by Gerhard Xittel (Stubbgart: We Kohlhamer
Veriag, 193353 De 5506
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In the second place, gvtoxlf/ in John's writings becanes an identi~
fication mark of the Christian. Jesus, in keeping His Father's com-
manduents, not only doeg His Father’s will, but slso thereby reveals
vhat CGod's will is with respeet to men, namely, that men keep Jesus!
eveohu { (Jomn 15:10)s For by this men cammot mly determine for
thenselves that they are doing the will of God (John 1y:21; I John 2:3 f£.3
512 f£4), but alse can declare to the world that they are, in truth,
Ciristians (John 13:35), That is the mark of a true follower of Jesus,
to keop His comandnentse To keep Jesus! commandnents is to be in harmony
with Hlis will, and therefore in harmony with the will of His Father.
Indeed, those who claimed they lmew God and were in hamoay with His will,
but did not accept Jesus, and refused to keep the commandments that He
had given, wore liars, and the truth was not in them (I John 2:7 f£4)e
Hence, for John there was no wuy which men could take to lmow the will
of God, other than through Jesus. Even when John spoke of : \fCoz(W-/ as
caming directly fran the Father (I John 4:21; 5:2 £.; II John L £7,),
these evtodu( imvolved the Son directly, for by definition the £vTod«{
vihich came from the Father were these: Believe on the Scn, and love e
another (I John 3:22 f,)e Alsc in his Revelation John speaks of the
ZVTf’t( -U-/ of God and the faith and testinwy of Jesus in the same breath
(12:17; 11):12)e In John it is simply impossible to diverce Jesus from
any Evra/(w]/ off Gode

A gtudy of the word Evtoz(b{/ and the woy Jchn uses it, reveals
that any reference to a commandnent fron God alweys invelves the person
of Jesus Christe Christ is God facing man, and for Jchn it was alweys
through Christ thet these coamandnents were fully revealede 4As we

> s
are confronted, therefore, vwith this use of €V'C°f('! in the passage



7

vhich is under discussion in this paper, we arrive at this conclusion:
Ve cannot begin o understand what makes this évto{4 which Jesus
gave His disciples '"new," unless and until we include in cur reckoning
the life, the words, and the works of Jesus, Without such considera—
tion we would nobt cmly £ail o grasp the full meaning of this passage,
but we would also fail to keep any of these fvro/(ou-, +» Christ is

not enly the source, but alsc the motive power, the impetus which

Y - 1 e 7
enables us to keep His &vToAde ,

TThid,
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CHAPTER III
y
Kxtvo AS USED Il TIE NEW TESTAMENT

- - -~ - > 3
PI‘OPOS-'{-tJ-C’n: Kxtvos  is always used in the lew Testament to denote
sanething novels It is used esnecially to denote the New Bon invclvad
in the curing of Chiviste
s / _ " ; . .

The Oreclt word Keives  is of eentral inporbance in this paper.
Had Jesus only said to His disciples, "I give you a commanduent, that as
I have loved you, even sc you shauld love cne an ther," this passage

d e — s . ’ T2 &

would present little difficulty. Dut Josus called this a Keurg/ EVZ‘GX‘IV F
4 new comanduent. It is importent in the present study, therefare, to

. . s -
examine the word Kdtvoes car-fully, to see how it is used in the New
Testament, in ord:r to understond fully the inport and significance of
the word as it is mployed in the passage under discussicne.

2
By definition, Kdi/res denotes samething novel:
7

Kavvos o o o the new, as set over against that which has seen

service, the wutvorn, the effete or marred through age « « « «

Katvos  will . o o imply praise, for the new is comonly better

than the old + « « o (It) may express cnly the novel or strange, « » .

not only new, but sufficiontly diverse from vhat has gone before to

stimlate , o « curic sity.l

/ .
Ketyos mneans: "Reeently made, unused, Unwornj « . « novel, uncoamon,

) ) ’/ .
unheard of o "® Katlves comprehcnds some complete otherness, which only

how i3 cuning into usc.

1R. C. Trench, Synonyms of the lew Testament (Londomt: Kegan Paul,
Trench, Truebner and Cce, %td., 1915), pp. 200-0 passim.

 2J, H, Thayer, Greck-nglish Lexicon of the New Testament (Hew Yorks.
Mcm Bool: CO., Ce 9 9 De

30f. Jchannes Behm, “.@wag s" Theclopisches loerterbuch gzua lNeuen
%‘gg@m. III, edited by Gerhard Kittel (Stutbgarts W, Kohlhammer
erlag, 1935)’ Pe L51.
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By usage, KLV os always denobes something ncvel. For instance,
kaives ig used in the llew Testanent to indicate samething neow, in the
Sense that it has not been used before. Jesus, in one of His parzbles,
speaks of putiting new (veov ) wine into Kdeve s wine-gking, that is,
sking that had not be-n used before (Matt. 9:17)s In another place,
Jesus tells Ilis diseiples that a good bailor would not patch an old
goment with a A«tvoy picee of cloth, because the new piece would
shrink and tear a bigger hole in the gament (Mark 2:21). When Joseph
of Arinathaca took Jesus! body fraa the eross, he placed it in his owmn
Kkavv & boub, wherein no body had ever been laid (Matt. 27:60)e In
all three of these cases vhere the word Kaves is used, the articles
called "new" wore not necessarily new in time ,l‘ but "'new" in quality
(hueves  ad vem) _5

In a secund instance, the lew Testament wiiters use the word
to indicute sasething new, in the sense that it was unheard of before.
As Jesus instructed the pecple, He taught with authority, and not as the
Seribes and Pharisecs. He taught in a mamer which was unheard of to
devish ears, ond hence, as the pecple heard Him speak, they remarked,
"¥hat is this de’il teaching?" (ilark 1:27)e. At Penbocost the disciples
received 2 special measure of the gift of the Holy Spirit, so that they
were able 4o speak in tingues that must have scunded quite strange to
those Golileean fishermene Jesus had prophesied abcut this ineident,

vhen, shortly before le ascended into heaven, Ie told His disciples that

Mhen the Yew Testanont writers wished to donote scacthing that was
new in tinme, they quite consistently used the word vies , Ce ge, Hatte 9:17.

Scfo T.r.'ench, GDe C_iz?_o, De 210,
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they would speak in "new" tongues (Mark 16:17)s The Athenians were
confrented with the doctrine of the resurrection from the dead, vhich
was quite new, thot is » novel cr girange to them, For as the Athenians
took Paul to the Areopagus, they expressed their wonderment at vhat he
Was saying, ond raised the question, "Are we able o understand this
K“"V“FI doctrine 7" (Aets 17:19). In this same ccnnection, Luke reports
that the Athenizns busied themselves in trying tc ocutdc cne another by
Speakding or hearing something "more new" (.wwo{cefov) than before
(Aets 17:21),

In both of the above-menticned instances, K aLv 0% denctes scnething
novel. In a third instance, and now this word plunges deeply into lew
Tostament revelation, Kalv ¢s is used in connection with the llew Eon
ushered in through Christ, and invelved campletely in Him, KoL ¥ 25
comrehends the miraculousness of what this new age of salvation brings.®
The llew Testanont spealks of the many different manifestations of this
New Eon: the liew Covenant, the New Man, the lNew Creation, New Heavens
and a New Earth, which are oll rovealed through Christ. Jesus specaks,
and & part of the liew Eon is revealed. He says, "Take drink, this is
my blood of the lew Covenant® (Matbe 26:285 Mark 1:2l; Luke 22120).'
Paul faithfully vepeats these words of Jesus (I Cors 11:25). Paul
frequently uses kdovos when yeferring tc the New Hon that has dawned
in Christ, speaking of pastoars who are "f£it ministers of the New Covenant"
(II Cor. 3:6), teaching sbout the New Creation of God and the New Man
who is to dwell in the New Creetion (II Cor. 5:17; Gale 63153

6Cf, Bohm, op. Cite, De LSl

T'H1e word ke és appears in the manuscripts K; C, D, and others,
and is quite generally accepted now as being textually correct.
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Bphe 2:15; 4:2L). The writer to the Hebrews makes much of Christ's
New Covenant surpassing and replacing the 0ld (8:8; 9:15).

Ged has indred "introduced a new order into the world, which
entirely surpass=s the old, doing away with its scales of values, and
ereating new tasks and pc-:a‘.sibj.l:u'.:!.r:.s."{j Jesus, by His birth, life,
teaching and death, ercates a new neople of CGode The aim of this
loving acticn on the part of God is the liew Man., Thus the relationship
of the New Covenant, the New Creaticn, and the New Han is clearly
seen. Cod was in Christ, reconciling the world unto Himself, replacing
the (ld Covenant with a new ones In this redeeming action God has
made His New Creation, and the men that live therein are also new——no
lenger Jew and Greek, no lenger bond and free, but all are cme in
Ghrist (®ph, 2:15). The New Creation is essentially different from
the (1d, in thot it follows not the letter, but the spirit (II Cor. 3:6);
it is better than the former (Hebe 7:22); founded on better pramises
(Heb, 8:6)3 without any blemishes (Hebe 8:7); eternally valid (Heb.
13:20); the camlete antithesis of its cbsclete predecessor (Heb,
8:13).”

Christ is the begimming, the middle, the all of this New Ecne
Before He came upcn this earth, men were pecinted forward to His comings
In the fullness of time He was born of a wanan and placed under the
Law, to redeem them that were under the Lawe In Him was the power to

save, and through Him men were chonged and were given the liberty to

Bgottoried Cuell, "Love," Bible Key Words, translated and edited
by Je Re Coates (lew York: Harper and Brothers, c.1951), pe 50

7Cf. Behm, cpe Cite, pe h52.
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serves True believers in Christ, now living in this liew Eon, derive
their faith, life, and hope from its Founder, and it is in Him that they
await the lew Heavens and the Now Farth, according to His promise (II Pet.
3:13)e And it is through Him that John can speak in his Book of Revela-
tim of a "new name, a new Jorusalem, a new sng, a new heaven and a
new earth" (Rove 2:17; 3:12; 5:9; 21:1 ££,)s It is true that these last
things, tco, were spoken of and promised already in the Gld Testanent
(Is. 42:10; 62:25 65:15 £¢,.), but in Christ these future things becoue
present, that which has been promised is now being fulfilled.

K«tvoS  is not wsed in the New Testanent vithcut referring to some-
thing new, not necessarily new in respect to time, but new with regard
to degree of difference. Above all, Kacvels becomes the goal~directing
key word of apocalyptic prr..-:tziee,lo fulfilled by Christ ﬁu’mgh lis
incarnation, crucifixion, resurrection, and ascension into heaven., And
since all this is "new," it replaces that which has beccne olde This
is not to say, howover, that the old is ammihilated, that all which
stands in the (ld Testament must now be discarded as a book of outwern
Jevish doctrine, for those things, t0o, were written for cur learning,.
Indeed, Jesus Himscl? says, "Ivery scribe instructed in the Kingdm of
Heaven is like a houseowner who brings out of his storchouse new things
and old" (liatt. 13:52). Vhat Jesus is saying there is essentially this:
"Hext to these new things which ycu have learned frcm He stand old things,
which you learned from lMoses and the prophets. DBoth must be utilized."

The Cld Testanent points to and pramises that vhich Christ reveals. And

loIbido, De L'.Slo

W
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in the agreement of the old and the new there was a harmony that the

disciples could noty and should not, disrup'b.ll

The disciples were to
use the cld things as vehicles for the 1:1&119‘.12

A study of this word reveals that wvhrnever it is used in the lew
Testament, som~ novelty is indicated; also in the phrase KL LV v ZVT"X”'/’
there must be semething of "nowmesse" Like cveok t«(/ » "“"“”f‘ points
ug directly tc the perscn and work of Christ, and it is to Him we must
turn in ordor to ecmprehend fully wherein this element of "nowmess" lies,
For it is through Christ that God has spcken tc men, "Behold, I make all

things KuLver " (Revs 2135)

Her. A, Schlatber, Der Brangolist Mabthaeus (Stutbgert: Calwor
vcrlaf;, 19,40), De ,.',)10

2 C.f.'. Ao Plummer, An Bxegetical Commentary cn the Gospel according
t0 Ste Hatthew (London:  Mlliot Stock, 1909)y pe 198




CHAPTHR IV
> /
THE "HEIESS OF oy dTr 4

Propositicn: The Christian concept of :ta’aq'f 4  is not fully understood
in the (ld Testanent comandment of love itsolf, but is revealed and
explained in the person and work of Christ,

inother key word in the passage under discussion in this paper is
':bfa/7r,1 « It has long been recognized that the concept of iya’"ﬂ‘ A
represents a distinctive and originel feature of Christianity. To exanine
this word is perhaps to draw nearer to the solution to our problem, for
if the question can be answered: "In precisely vhat does the originality
and distinctiveness of Gy« /T4 consist?," we may be able to understand
better the "newmoss" of the camandment which Jesus gave His disciples,

Hony different thecries have been advancad, suggesting why Christian
g‘a’“‘;"‘f is distinet from any other coneept of love that has gane before.
Some might regard the ccmbinaticn of the two (ld Testanent camaandnents
of love as the specific achicvement of Christianity. Cthers might
contend that the (ld Testament relationship between Ued and man was cold
and loveless. But it can be stated at the outset that the (Uld Testament
never failed to make love central in this Cod-man relationship, It was
the duty of every Jewish father to teach his son to love the Lord with
all his heart, and his neighbor as himself (Deut. 6:li £f.)e God desired
love fram His people, and not sacrifice (Hos, 6:6)s The commandnnt of
love was indeed very prominent in the (1d Testamente

And yet, it secoms that the Comandment of Love can be called
specifically Christian. The reason for this should not be scught in the
comandnent as such, because the coamandnent itself did not change. DBut

bt L
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the reason mst be found in the quite new meaning that Christianity
has given the comaandments To look for on understanding of the idea of
Christian :(75 4/71'4 in the (1ld Testanent comandment of love would be to
g0 in a circle, The comandnent dors not explain the idea of :‘(ﬂ/Tf‘! B
but insight into the Christian cancept of o D’“IT"’I enables us to grasp
vhat this commandnent means to a Christiane Ve must therefore seek a

3 Y33 - , r
different basis m vhich to discover the Christian concept of & A TTH
> 4
A. ANDRES NYGREW AND &y aTl 4

Andres liygren, in his celebrated dissertaticn <n Agape and Eros,
discusses some sugzested soluticns as to what makes Christian 3‘3’47714
wnique fron anything that has gone before. We will list scme of those
suggestions here, along with Nygren's cpinicn of them, to see if any
e of them can be accurately applied to the prcblem before us.

First of 211, the distinction is nade between the (ld and the New
Tostament in this, that in Judaism love was exclusive and particular-
igtic, while Christian love was universal in scope. The Jew loved his
fellow man as cne of God's chosen people; Christianity, however, sur—
nounted such bounds, for in Christianity there is ncither Jew nor Greek,
neither bond nor free (Gal. 3:28)e But liygren charges, and rightly so,
that this factor cannct shed any light on the essential concept of
Christian love, because universalism is not Christianity's most dis—
tinctive fe amre.l |

Secondly, same regerd Christian love as arising essentially wut

of social ccnsiderations. This is not true, Nygren contends, and quotes

1Andres Nygren, Agape and Eros, translated by Philip S, Watson
(Londons SPCK, 1953), ppe 63-h passinm.




=

16

Troeltsch in supoort:

Christianity was not the product of a class struggle of any kinds

1t was not shaped, wvhen it did arise, in ordsr to £it into any such

8ituation; indeed, at no point was it giroct.ly concerned with the

sceial upheavals of the ancient world.

Thirdly, swe regard Christian love as purely and simply a negaticn
of the Jowish doctrine of retributicn., There are some points which might
faver such an interprotaticne For instance, Christian love invclves a
transvaluation of 211 provicusly accepted ideas, liygren cantends. In

/
relation to these Jowish values, therefore s a?(b’dTU( has a negative,
critical significance, as cun be scen in the Sermen on the Mount. But to
take such a pesiticn would moan that Christian love was determined
wtinatoly by the ocutlock of its oppenments, that is, that Christianity
was only a response Lo negative criteria set up by other religics,
specifically Jurl;;i:z,x.J

The fault of the interpretaticns discussed above, Nygren argues,
is that they all fail to rocognize the fact that Christian love rests
on a bagis all its owvme. Vhat, then, is that basis?

Vhat Jesus se~ks to bring is nct a now concepticn of Geod, or new

ideas about God, but a new fellowship with Gods that is %0 s say, v, the

new element is commecbod with the vory heart of the religicus life,
for it concerns the very nature of fellowship with God itself. Here
we have the new wine . « « which in due time was tc burst the cld
wine-sicing and lot Christianity emerge from Judaisa as a completely
new religicn. Christian fellowship with God is different in kind
from that of Judaismy and thorefore Christianity, in spite of its
historical connecticn with Judaism, and in spite of other bands and

aff‘im.tn.f'a otwern them, is a fundamentally different thing from
Judaisgn,

This fellowship with God is new, bocuuse it is not governed by law, as

2

“Ibid.

3n)idl’ Pe 6 De
i, p. 68,

R
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it was in the (1d Testament, bubt by love, And yet liygren is quick to
point cut that this does not mean that Jewdsh lew had no rocm for divine
love, Gud was a God of love there, tco, but wnly because of His
Covenant, liygren contondse According Lo this, then, God's love was
bound by the limits of the Lew and the Covenant.s And to equate (Ad
Testanent divine love to Christian %yATT{ appears to lygren to be a
dangerous proposition:

Tere is scarcoly a more insidious way of empbying the Christian
idea of love and Christian fellowship with God of their vital
centent than to treoat God's love for simmers—that clearest of all
expressicns of the new way of fellowship with God——as merely a
special case of the cld legalistic religicus relaticnship, Christ-
ian fellowship with CGod is distinguished from all other kinds

the fact that it depends exciusively cn God's azanes. Ve have
thorefore no longor aiy reason bo ask about eithor the bebter or
worse qualitics of those who are the objeets of Divine love. To
the question, hy does God love? there is «nly one right answer:
Because it is His nature to love.’

S0 far in his discussion of Xy« 4 , lygren has dealt caly with
the relaticnship of God 4o mane. NHow the questicn arises, "How does
Jz{‘/TM work in the hearts of men, to direct them in a new relaticnship
toward their neighbor?! For the answer to this question Nygren turns
to (hrist, and points cut that Jesus, in His discussions with His
disciples, showed what :-tya/Tr'f{ really meant, by taking the old command-
ment of love, and £illing it with new content, namely, the new fellow-
ship with God that He limself had brought:

Heighborly love loses its specificelly Christian characteor if it is

taken cut of context of fellowship with God « « ¢« » Nothing could

be more disastrcus for the Christian idea of lcve than that it shoauld
be identificd with modorn ideas of altruism, follow-feeling, and

5Ibid., Pe 7Tle To prove his peoint, lygren quotes Ps. 103:17 £,,
and ]buto 7=6 G o o

6Ibido, PDe 5.
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80 forth + + « « Chrigtian love really has nothing at all to do
with such modern ideas.’

We have presented as cbjectively as possible Nygren's views cn
;50(1T:1 » especlially with regard to its relation to the Uld Testament.
\fuhilo we readily grant that the full sewpe of & b’“/Tr'f does not appear
as clearly thers as in the age of fulfillment, all the elements of the
New Testanent eoncept are foreshadowed, not cnly in God's spoken and
written Word, but alsc, and primarily sc, in God's activity as there re-
corded, With Nygren we discard the suggesticns that he himself rejects;
but we cannot go along completely with him when he offers his own solution
to this problem, namely, that the distinctiveness of % b'a/Trif lies in the
fact that God's love in the (ld Tostament was limited by His Covenant,
wiile in the New Testament He loves becemse it is His nature to love. Such

a ccnclusion would necessitate a changing God, and God changes not.
- : /
B, PAUL'S CGICEPT OF & yxT74

¥hile liygren does nct himself give us an unexceptionable answer to
the problem of this chapter, he does point us to twe men who throw light
oW [
on the subject under discussicm. If we were to ask Poul what xy«774 is,

he wauld point us to the cross. lNowhere else is there to be frund a revelation

7Ibid..’ De 95.

8To dencnstrate this point further lies beyond the purpose of this
paper. The reader, however, is referred to the article written by Dr.
Walter R. Reehrs: "The Grace of God in the (Old Testaoment" Concordia
Theological Honthly, XXIII, §95-910; XXIV, 41-52; and the literature
referred to,in the notes apnpended to this erticle. A nmore adequate treat-
ment of Wyw7ry in the Old Testanont than lygren's is that of Viktor
Varnach, Agape (Duesseldorf: Patmos Verlag, 1951), pps 54L-88.
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of what «§4TTA 1is that can be compared o Jesus! suffering and dying on
the cross:

Yhat Paul says here is exactly the same as we find in other words

in the First Epistle of St. John: PHereby we know love, because He

Z!.aid down His life for us" (3:16). If we had not seen the love that

18 revealed on the Cross of Christ, we should not have knowm what

love, in the Chyistian sense of the word is « « « « 1t testifies

that it is a love that_gives itself away, that sacrifices itself,

oven to the utternosts

Paul points cut further that the :(50{1714 rovealed on the cross in
the death of Christ is in no way independent of Gode Indsed, God Himself
is the subject of this JB’AITTW e« It is God who proves His love for us.
&bﬂi/?rl( is the love revealed in Christ Jesus (Rom. 8:39; II Cor. 5:19).

God's love in Christ Jesus is of the highest kind, because it is
entirely spontanecus and umoctivateds Paul points cut, "vhy, scarcely
for a righteous moen will anyone die, thcugh perhaps for cne who has
been good to him scme cne night even have the ccurage te dic. But God
showed us His love, in that while we were yet His enenies, He died for
us" (Rome 5:7 £.), Uhen Paul, therefore, speaks of ia’d{ﬂ’{ » he is not
giving us a concept frecly created by his own spirit o sot forth, but he
uses the word as a represontation of something that has actually taken
pPlace, Cod has given us a demonstraticn of His ¢ ﬂ/ﬂ‘f{ by giving us
His Son. The connection Paul sees between the eross of Christ and
Christian & z’dCIT 4 gives sacrifice a whole new meaning, which enables it
to be included in the new Christisn order of fellowship with God (Eph, 5:2).
As liygren puts it:

Hore God's love meets us, not morely as an idea of love, but as the
mightiest of realities, as self-gacrificing love, the love that

911)1(1., Pe 118.
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X 10
PAurs itsolf out even for the most deeply fallen and loste
2 ATE 1
Ce JCHU'S CONCRPT OF & gAY

Like Paul, Jchn points cut that the starting point far Christian
:‘H“ITW is God: T"Herein is love, not that we loved God, but that He
first loved us" (I Jchn L:10). But John immediately ccmes with our
respcnsibility over against this love,; when he mentions ever and again
that we, Loo, must love God, because God loves use &JK/TTVI as shown
by Jesus is the pattern for His diseiples to follow in loving cme another,
and this mutual love is the token thai they are His disciples. Love
for Ged and love for the brothren belung sc closely together that the
one ean be inferred from the other (I Joan L:20 f£.). The cummandaent of
love therefore occupies a central place in Jcohn,

There is a wid- range of agreement between John's concept of love
and Paul's, As was menticned before, it is the cross that reveals the
decpest mysteries of divine love (I Johh 3:16)s In John, especially,
love means the selfecommunication of God to the San, and it furnishes
the starting point for a series of self-communications, from God to
Christ, from Christ to the diseiple, from the diseiple to the brethren.
Tis is the unbroken cheain of Christian ;‘84'71' 4 «

Since the CLd Testanent commandment of love in itself did not change;

i/
it cannot, of itself, explain what ékgotTrb{ neans to the lew Testament

101pid, , p. 120.

1lliygren contends that John's concept of a'o'a'ﬂ'kl docs not go as
decply as Paul's. He charges that John is much marrower in scope, and
that he mixes motivated and unmotivated love tcgether. We are not in-
clined to agree, but the reader is referred to ppe. 151-9 of the work
previously cited.
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Ghristian, But this does not mean that we shculd be ready to discard
most of the (ild Testamrnt, as Nygren seems prone to do, because the Gld
Testanent foreshadows and progises all of the clements of ;"6“’7”4 that
are clearly revealed in the person of Christ. Rather as we turn tc Christ,
and see in Him the living example «f divine ﬁudf‘rr { » we shculd acknow—
ledge all the ground work that has gene before, and which has served to
prepare us for the divine :LD’O(TTM revealed in the person and work of
Christ,

Like Zvzodl ana wdiros , then, ;x’(/‘!m points us to Christ as
we seek to find the novelty of the commandnent which Jesus gave His

disciples,




CHAPTER V
COMIENTATCRS (N JOHIN 13:3)

Preposition:  lost commentators lock to Christ, in cne mamner or ancther,
for the answor as to vhat makes this a "new" commandmente

The word studi»s which we have made sc far have all pointed us to
Jesus Carist us the answer to cur question, "What nakes this a now
commanduent?"  Fron what we have learned, we might be able to draw some
canclusions. But before deing so it will be wise to consult commentators
m this subject, to sce what their opinions are. A glance at several
of the mcre proainent comuentaries will show that although there secms
te be scme disagre-ment with regard to the precise comnotaticn of the
word Ka Lvafs‘ s nevertheless nost comnentators lock te Christ as the key
to this "new" comandaent.

First of all, there are those comentators who contend with Knapp
that Jesus taught beth by example and precept that man should love his
neighbor nore than himself.l E. C. Hoslkyns belengs to this group, for
he writes:

This comnandaent is indeed old, but it is also new, for vhereas the

(1ld Tesbasent demanded that aen shculd love their neighbors as

thcmsj._lves, the New Loaw is that tney §hcmld21we the brethren better

than thenselves, and die for their friends.
Hoskyns quotes several passages from Scripture to support his views Ib

is his cwntenticn that as Jesus taught His disciples to love their enemies,

1p o Godet, Commentary on the Gospel of Jchn, III, translated by Se

Taylor and i!s D, Cusin (Edinburgh: T. and Te Olark, 1900), p. 126.

°Ee C. Hosims, The Fourth Gosel, odited by F. Na Davoy (Lendea:
Faber and Faober Ltd., 1950), pe. Lol
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to feed the hungry, clothe the naked, give water to the thirsty, and
to love cne ancther, he was giving them the vherewithal %o love others
more than themsel‘v.*ns.B
Host other comentators, however, seem to disagree with Hoskyn's
position, Lee ,1:‘ quoting Schrenk, says, "'Newness'! consists not in the
Camandaent of love in general, and not in a new degree of loving."
VWesteott” also takes issue with such a positicn, for he clains that 3
nothing in the context sugegests that the intensity of the comandment
°f love is increascd, so that men were now to love their neighbors more
than themselves, leyer is equally vocal in disagrecment:
The novelty lies not in the comandnent of love itself, nor y=t in
thn higher degree of love to be found in "As I have loved you,"
> that the squirement would be, thpt cne should not merely love
his neighbor as himself, but V’NF ;_d.vcov, gince ka Y  does
not indicate the degree or the type, and since, morcover the (ld
Testanent "as Thysglf" does not exclude, but includes the self-
sacrifice of love.
In the second place, there are those that would like to get arcund
/ . .
the whole problen by deing violence to the word KetvosS , giving it in
this context a special meaning not found elsevhere in the llew Testaments
liolfy for instonce, would make the word mean "illustricus," (lshausen

thought the word should mean "always new." Calvin would make the passage

read this way: "Behold, I renew the coumandaent with youe" St. Augustine

YHoslgms quotes these pagsages: Matte 5:43-0; 22139 fo5 25:34-46;
John 15:13; Rome 12:9 f.3 13:8 £f,

l‘E. Ko Lee, The Religious Thought of John (London: SPCK, 1950), p. 2h7.

5B. F. Testeott, The Cospel according to Ste John (London: John
Murray, 1903), p. 198.

6H. Ae We lieyer, Critical and Exegetical Handbcok of the 1 of John.
translated by Willian Urwick (Now York: Funk ond vagnails, 18 EE; s Do 39050 T

g |
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thoaught this commandment which Jesus gave His disciples was cne to "renew
Ban." And Semler thought that KacvoS in this passage carried the force

i Godet, although he lists these suggestions, does

of "amexpectad.n
not think this is the solution to the prcblen, and other comaentators
do not even mention this as a possibility.
Thirdly, there are those who offer as a suggesticn one of the
W 8
sclutions menticned, and rojected, by liygren. Godet offers this as a
partial exolanation to tho probleme He says, "The entirely new character
of Christian love is brought cut first by the words: 'One ancther.! . . .
This is an entirely new circle."’ In other wards, the camandment
is new, bocause it is universal in scope. Supposedly, the Jewish law of
love applied cmly to members of that race s or foreigners who had embraced
the Jewish religion, But this new comnandsent applies to all believers,
according to Godet, and that is what, in the first place, makes it "new."
Godet, however, has a further golution tc the problem:
But n vhat does its existence depend? Upcn the appearance of an
entirely new center of life and affection upon earth. The love of
a Jew for his noighbor arose from his seocing in hinm a worshipper of
Jehcvah, a being belovad by Hims thus every Isrealite was to him a
seccnd self. 8o, too, it was from the love of Jesus for the disciples
that this love for each other resulted, From this new hearth there
issued forth the flame of an affection very different from any which

the world had hithertc known: in Christ is the true explanation of
this word "new, &

02, Godet, cpe cites pe 126

8Cf. chapter four, above, whers Nygren points cut that universalisa
is not Christianity's most distinctive featurc.

9(}0d0t, LDoe 9_]:._2., PDe 126"70

0rid., pe 127
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Aceording to Godet, then, the "ewness" of the comaandnent congists, first
of all, in the universalistic secpe vhich it embraces, and seecndly, in
Garist as the center, and the notive power, fron which this love DO~
cocdss It is the second part of Godet's solution with which most com~
Dentators scem to agree. Westcott says:

In this case, the "nevmess" of the cumandnent . « « must be sought in
the nevmess of the motive and of the accpe s inasmuch as the examnple of
the self-sacrifice of Christ, begun in the Incarnation and consum- 11
nated at His death, revealed to men new cbligaticns and new powerss

leyer uses these words:

The novelty lies rather in the motive powor of the love, which must

be the love of Christ « « o » This distincticn rests siaply upon

the fact that Christian brotherly love must be mutually determined

and sustained by the perscnal expericnce cof the love of Christ; « «
henee it is always this peint alwne vhich forms the substantial con-, ,,
tonts and the distinguishing feature of the new comaandment as suche

Sehrenk, according tc Lee, is inclined to agreo:

"Newnrss" consists not in the commandment of love in general, nct in
a new degree of loving, but rather in the novel Christological
reference: they are to love ne ancther as they are loved by Jeﬁs.
They are to realize the love of which Jesus lays the foundation,

Host comnentators follow this same general line of thinking. Hendriksen,
one of the most recent camentators on the Gospel of John, shows that the
thinking has changed very little since lMeyer's day:

The nowmess of the precept here promulgated is evident frm the fact
that Jesus requires that his disciples shall love one another as he
loved then! His example of consbant self-sacrificing love (think of
his incarnaoticn, carthly ninistry, death cn the ercss) mst _pe the
pattern for their attitude and relation towerd cne ancther,

Miesteott, ope cite, De 197
lgﬂeyer, £Re cite, pe 10O passime.
131@@, one cites, pe 247,

lh"."'. He Hendriksen, Zxpositicn of the GéBMﬂ- according Lo St. John, II
(Grand Rapids: DBaker Book House, 1955i)s De 253s

o
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In short, then, most eamentators look for the newnoss of the com-
mandnent, its power, its scurce; and its scope in the person and work
of Christ, lor have they taken this conclusion cut of tho thin air,
They base their argumentaticn cn the clause fcund in this passage: "As
I have loved you." In other werds, it is Jesus Himself who lays clain
te this comuandment as His very owvm, and it is this defining clause,
more than anything else, that points the cammandment to Jesus:
Jesus again gives this comnand with fresh ruaphagis, this time
adding to it the chaoracteristic definition: “As I have loved you.® . . .
kot Y w5 s 48, means nore then a simple campariscn: it indicates
a conformity, and charactorizes the mutual love of believers as of
the same nature ss that which unites Jesus to the believer, eac
mummﬁs brother the love with which Jesus loves him,t
Heyer had made the gbatoment already previcus to Ged 'ty that ke Jls does
not express degree, but corresponding relaticn, as appears from the £cllow-
ing subordinate cliuse denoting purpose.16 Thus grammar supports the
contenticn of these men, that the "mewness" consists in Christ as the center
and foecal point of this new cumandnente
And so we arrive at the understanding that Christ hclds the answer
to the problem ¢f the "new Comanduent.” lven Hoslgms, who does not
agree entirely with most of these men, says that it is fraa the example
and teaching of Jesus that this new ccomandment came. To cite more
ccmentators of this passage would ly belaber the peint already made,
for all cumentaries ecnsultod secmed te agree in this much: Christ

holds the answer to the new coemand.

&
SGOdet, Pe Clto’ Pe 1274
Liﬁypr, (D (5% % Lo. Pe holo
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CHAPTER VI
PARALLEL, PASSAGES

Proposition: Parallel passages reveal that Christian love, as it is
inwvolved in the leow Comaandment, is founded in Christ, and is true in

Hin,

Wr paper would be ineomplote without reference to at least two
Parallel passages found in the Epistles of John which have a direet
bearing n the prcblem before us. MNore passages could be menticned and
discussed, especially seversl from the Fpistles of Paul, but these two
should sufiice to show that alsc in other places, outside of John 13:3lL,

Guist is naned as the Scurce and Founder of trus Christion love.
A, I JcHE 2:8

First of ali, we camnot overlook John's reference to the "new com-
mandaent" in his First Gpistle. There, in the second chapter, John
Speaks of an "old" and a “mew" comnandment. And in speaking of this new
comandacnt, John is nc doubt referring directly to the passage under
discussicn in this paper. Ve note that John ealls the commandment
"brue in Hin," As Jesus laid claim to this commendment, and called it
His very own by telling Iiis disciples to love cne ancther "as I have
loved you," so John, too, is indicating that this new camandment comes
fron Jesus, because it is "true in Him."

And as we considor what certain prominent writers have to say abaut
this passage, wo notice that they all lay the commandment at Jesus!
feet, and indicate that it is surely through Him that this comnanduent

&

is ™ews" C. H. Dodd, for instance, has this to say about this passage:

o
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This well-lmown precept of Christ is not, he says, a new comnand,

in the sense that it is something added to the original Gospel + « « »
In vhat, sense then is it called . « . & new comand? In the Sense

in which val1 things are made new" in Christianity. For to be a
Garistian is to be living in a new creation, as Panl said, "There-
fore if any man be in Ghrist, he is a now creature."l

What Dodd is saying is essentially this: The coming of Christ was God's
Weans by which le made all things new. iith Jesus there came a new
ereation, a new man, new heavens and a new earth. As all these things
are new, so also is this cormanduent "new" which Jesus gave to Hisg
disciples.

Brooke, too, looks tc Christ and His teachings to understand this
new commandnents

The expression K«c/qv eToky pecalls so vividly the language of the
Gogpel « « « that we are almost campelled to interpret the passage
in accordance with John 13:3}) « « « vhere the 'mewmess" is to be
found in the new standard requiredy . « » rather than in the duty
of mitual love, which was recognized in Jewish law « « « ¢« The
old commendnent « « o reccived a new meaning and application in
the light of Ckérist's teaching and exampley, and in the lives of
His followers.

llesteott's undorstanding is very similar:

The commandnent of love was new to the diseiples who had followed
Ghrist when He gave it them o the eve of the Passion in a new form
and vith a new sanction. It was new alsc to the believers whom

Ste John addressed in proportion as they were now enabled to appre-
hend with fresh power the Person and Life of Christ « « « « That
which gave novelty to the commandment was found in the larger and
deeper views of Christ's Person and of the work of the Church wvhich
had been unfolded since "the begimning." Old words . « o had
beccme new, S

LG, H, Dodd, Tne Johamnine Bpistles (Hew York: Harper and Brothers,
0.191{.6), De ﬂl-!

Ay T, Bpooke, A Critical and Exepetical Comentary on the Jchannine
Ipistles (New York: Charles Scribner’s Sons, 1912), De BE-Eassim.

3B, F, Vestcott, The inistles of John (Cambridge: lacmillan Co.,
1886), p. 53 passin.




29
Gs G. Findlay devotes a whole chapter to a thorough discussion of
this problen., A4 very able writer, he strikes at the heart of the
matter, and in rather poetic language clearly and concisely cutlines
and defines the lNew Commandnent. Because he so capably deals with
the very problen befare us, we would like to quote him at consider-

able lengths

"The comandnent" here intended can be none other than Christ's law
of love for His disciples—that which ocur Lard singled out amongst
the divine precepts to stamp it for His own, saying, "This is my
comandnent.” {(John 15:12); this ordinance is the touchstone of

all the reste It is the conmandment of our Epistle, and recurs

8ix times in its five chapters . « «» » The comandnent he means

is a well-lmown rule, the ever-sounding order of the day for those
to whom he vwaditesy it is a precept which will occur of itself to

the readors, needing no definition or preamble. There was but one
law of the Christian 1ife .  « not the general obligation to copy
the patitern of Jesus, but the express direction coming from His lips,
that those vho believe in Him should love one another « « « « A
new heaven and a new carth were in the making for mankind; and the
law that governed this creation,.thour’ old in its origin as the
being of God, was new in its operaticn -3 the character of Jesus
Christ——old as the thought of the Lberusil, new as the cross of
Jesus, or as the latest sacrifice of a life laid down for His love's
8ake « ¢ o o ‘"lorein is love" ., . « as though nc cne had ever knowm
or heard of love beforel-—so completely did this demonstration
surpass antecedent notions cn the subject and antiquate earlier
examples, The commandment was put upon another footing, and was
clothed with = fresh and irresistible power « « « « DBut the death
of the cross accomplished more than this; it gave the law of love

an authority new in its kind, a vicarious and redecming efficacyoh

That is the substance of Findlay's expogition, in his own words. His
statements are quite easy to understand, and any atteapt on cur part to
add to his explanation would serve rather to detract from ite Suffice
it to say, that of all the comentaries read and/or discussed in this

paper, we are probably more in agreement vith Findlay, than with any other.

Lg, @, Findlay, Fellowship in the Life Eternal (London: Hodder and
Stoughton, 1909), pp. assim, The reader is strongly urged to
examine the whole chapter on the Told" and the "new" commandment as found
in this work,

e e
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B, I JOHIi 33116

Closely related to the previcus passage, is the wne listed here,
where John writes, "In this we know love, that He laid dewn His life
for us, and we cught to lay down ocur lives for the brethren." Here
Jchn defines "love" for hig roaders, len do not have to guess what the
love of God means. They need cnly lock at Christ, and they see a living
and perfect example of this love. And from Him they are to learn a
lesson that all are to follow. As He loved, so are they to love, even
Af this means great sacrifice on the part of the Christian, yes, even if
this means death,
Host of the coumentators cn this passage refor the reader %o
their camments cn the verses we have discussed previcuslyes Doddy; however,
nakes a quite extensive, and appropriate, comment:
Thus, in explaining what sort of acticn is intended by the command-
neny, "Love one ancther,® the Christian teachsr has neither to fall
back upen some speculative, a priori, conception of the love of God,
nor to become involved in the discriminaticon of varicus kinds of
"love" amcng the chaotic manifestaticns of hunan affectims and
inpulses, It is strictly true, in the history of thought and lan-
guage, that we lmow what &y« 4 means from the fact that Christ
laid down His life for us. The practice of love, or charity, there-
fore, can be broadly desecribed in torms of the initation of Christ.
It is clear that from the cutset the "law of Christ" (Gal. 6:2),
by which Christians are bound to direct their conduct, was defined
in the Church's teaching, not cly by the traditicnal precepts cof
Jesus, but alsc by His example. The appeal to His example is
explicit in: I Core 11:1; I Thess. 1363 1I Cor. B:9; 10:1; g
Rom, 15:2 f.; Phil, 2:2-8; I Tinm, 6:13; I Pet. 2:21; Heb, 12:3 f,
Dodd then goes on to say that John ccntinually mentions a camandaent,

or a new commandment in this First Epistles He cantends that by this

5Dodd, pe cite, pe 85
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John wwuld say to his readirs, "Love yaur brother so mach, that ya are
ready e lay down your life for him." And Dodd points cut that there
were many occasing in the 1life of the early church, even as there may
be also cortain tragic cecasions in cur day, vhen Christians porform a

literal obedience to this praceple

The purpose of these parallel passages is to show that there is
no essential disagrecment in John, or in the commentators of Jchn, for
that natter, with regord to the source of the New Comaanduent, (n
the cantrary, these passuges pcint up more clearly, that no matter vhere
ve turn, we are led to Christ, who by His life and death has made all

things "now,"




CHAPTER VIX
CarcLusions

Fron cur study of this prcblem we reach the follcwing ccnclusions:

le To weaken the trus meaning of Kuov o5 in the pascage under dis-
cussion is not pernissable, bocause nowhere in the New Testament is Kd‘-“':‘
used without neaning scmething novel: either new, as unused before; new,
as unheard of before; or new, with regard to the New Bon. It is evidently
in the last class that the use of kacveS  in John 1333l belcngse

2¢ To look to the Uld Testanent commandnent of love itself for the
answer to cur problem is unwerrented, because the commanduent to love
e another did not change.
3¢ And yeb, to reject the (Ad Tostanent cumpletely os being anmulled
by the New Testament, as lygren seems prone to do, would be dangerous, and,
even, ginful. The Old Testament lays the grcundwork and prepares for
the llew, Withwut the (Ld, the Nasw could not be understcod. DBesides, a
meaning for the lew Comnanduent can be found without a drastic rejection
of the (ld Testament,

e Te look for the "newmess" of this camandaent cutside of the
person and work of Christ would be futile, because:

8 EvTody , as John uses ity refers auly to Carist, and the vill
of God revenled through Hime

ba Kacyol points to Christ, for it is through Him that the llew
Eon is ushered in, of which this New Camnandment is evidently a part.

Ce e)fa'o:n'y] points to Christ, for we cammot fully understand what
Christian 3y« w4 is, unless and until wo consider Christ on the
cross, suffering and dying for His enenies.

S« The commandment, then, is "new" in Christe. As Christ brought in

His New Creaticn, and made of believers New Men, so He has also given a

a‘
e
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Yew Commandient, o comandaent "put upen a new footing, and clothed

wih fresh and irrestible power." Christ becaies the new center and focal
point for this camandnent. By His life and death He gives men a new
examle to follow, so that, to be cbedient to His Comandment, they rmst
be His imitetors, Man is not able o undorsband how much he can, or
should, love his neighbor, until he sees Christ on the cross., The

@d Testanent believer wos not fully conscious of the depths to which
Christion love must go. io did not know that if a neighbor demanded

his vest, he should give him his suit coat, too; that if his neighbor
foreed hin to walk a wile, he should go twoy that if his neighbor struck
hin m the cheek, he shauld turn the other, He was evidently not
¢mseicus of the fact that as an imitator of the Messiah he was obliged to
surrendor even his life for his neighbor. It might have been true that
Scme good men might have thought of surrendering their lives for a loyal
friend, but it had never cecurred %o any one of them to die, ocut of love,
for his enomy. And yet, so it was that Christ loved, and so it is in this
ew Ton, as Christ revealed through His teaching and His own example, that
hmen must love in obedienco to this llew Camandaente As withcut s
Vicaricus atoncnent there would be no liew Creaticn, and no New Man, so
without His death on the cross there would be nc true understending of

the Comandnent of love, It is, then, in Hin, that all things, including

this Camandnent of love, are nowe
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