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CHAPTER I
INTRODUCTION

“American Lutheranism” was a movement which sprang up
from within the General Synod about the middle of the last
century, And although the theology of the movement was not
formally delineated until about 1850, the roots of its
theology can be traced back to the era of Henry Melchior
Muhlenberg. lMuhlenberg ushered in a period of inter-
communion and fellowship with many of the churches on the
/mericen scene, Since most of these churches were fram the
Reformed tradition, the inrcads on Iutheran i‘.heology were
largely the inroads made by the Reformed tradition.

The movement culminated in 1855 whenm S, S, Schmucker
published anonymously The Definite Platform. The Platform
immediately raised a storm of protest, and ignited a con-
troversy that raged for several years. The movement was a
product of the times, and had Schmucker and his associates
formulated their doctrine about tem years sooner, it no
doubt would not have raised the storm of protest that it did.
In fact, it probably would have been heartily sgreed with
and accepted. However, by this time, 1855, a new wave of

Confessional Iutheranism had swept over the country, and\m/

sweeping into the Gemeral Synod., "American Lutheranism® is
an antithesis to this swing toward a renewed interest in the
Confessions, »

The movement has always been closely associated with
Dr, Samuel Simon Schmucker who to a large degres was its
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prime mover and leader, In fact the movement is almost
always identified with the man, Therefore, in this paper,
we use the life, development and errvirom_;ent of Sohmucker
to typify the entire movement of "American Lutheranism,”
fully conscious of the faect that the man was not the entire
movements but his spirit, his life and work are typical of
the men who went to make up the movement as a whole.

Schrmucker's theology was almost completely Reformed.
His attitude on the sacraments bear out this conelusion
forcefully, Goﬁe fram the sacraments entirely are the
cheracterigtie Iutheran traits wvhich distinguish them from
the Calviniste,

The Definite Platform forme the basis of the diseussion

in this peper, It iz in The Platform that Schmucker sets
forth clearly and concisely just what the temets of "American
Lutheranism" are, The terms “"essential" and “non-essential®
assoclated with the doctrines discussed are used in
Schmucker's sense of the terms, and are defined in the body
of the text, as they oecur. :

Tor sources used in this paper, I have confined myself
to the texts available in Pritszlaff Memgorial Library,
Concordia Seminary, St, Louis, except for two works used
primarily for background material and obtained fram the
library of Gettysburg Seminary, Gettysbﬁrg, Penneylvania.

The seope of this paper is to attempt to show the
source of the theology of the movement, "American

Iutheranism." Beyond that it does not pretend to make an
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exhaustive study of the field or related fields. It does
show two things, however: first, that crosaing denamina=-
tional lines for fellowship involves a compromise with your
own theology, often the sacrifice of truth on your parts
second, that the theology -of the movement was thoroughly
Reformed and not Iutheran at all as Schmucker insisted it
was, The paper further does not purpose to criticize
unjustly, either Schmucker or the movement, but to set
forth plainly the objective statedy to determine the source
of the theology of the movement "American Iutheraniem®.




CHAPTER II
HISTORICAL BACKGROUND

Samuel Simon Schmucker was bora February 28, 1799, inte
a pericd during vhieh the Lutheran Chureh in America was
marked by a high degree of confessional laxity, a laxity
that threatened to obliterate the historie traits which had
been characteristic of the church for almost three centuries.
Primarily the church was exposed to the insidious danger of
unicniem,t which had seeped intc the church and to which
danger even the patrisreh Henry Melchior Muhlenberg had sue-
cumbed . 2

Muhlenberg's unionism had free intercourse and intimate
fellowship with the Reformed, Episcopalians, Methodists and
other denmminations, with the natural result that the con-
fasion of Lutheran truth over and against Reformed error
was weokened end almost mullified.d

The condition of the church is further indicated by the
fact that in 1787 Franklin College was founded in Lancaster,
Pennsylvania under the joint gponsorship of the Lutheran

and Reformed Churches, with the express purpose of training

- Labdell Ross Wentz, The Lutheran Church in Ame
History (Philadeiphias  The United Lutheran Publlocatiom

House, ¢,1923), p. 83,

%Frans Bente, American Iuther (st. Louiss Con-
cordia Publishing House, 1919), I, 85.

SIvia., p. 84.
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men for the ministry in the Lutheran and Reformed Churches
as well as for other sects.?

At the turn of the century this unionistic tendeney was
still mounting to its climax. This is illustrated by the
following twe incidents cited here. Firast, im 1817 the North
Caroline Syncd approved and resolved to publish a book by
G, Schober in spite of the fact that in it he denied char-
acteristic Iutheran doctrines, among which were the doctrine
of the Lord's Supper and Jéu‘molutit:m..5 The seéond happened
two yeafs vefore Schmucker was licensed to preach, ;1820.
when the Pennsylvania Ministerium adopted a 1liturgy which
included a formula for the distribution of the Lord's Supper
whieh was identical with that of the Reformed Church,®

In general, it can be said of the religious life of this
period that it was one marked everywhere by the development
of “Americen Self-conseciousness," complete tolerance and
good will, and culminating in the growth of the spirit of
cooperation in common Christian tasks.v

Besides unionism, however, this also is the period when
Rationalism, primarily French and largely the result of
America's close contact with the French during the Revolu-
tionary Ver, but also German Rationalism and English Delsm,

“Ibid., p. 90.
SI_‘Zi_d.u r. 121,

6 shdell Ross Wents, "The Work of Samuel Simon Schmucker,"
The Iutheran Quarterl (.Tanuary, 1927), p. 74.

7’w’entz, The Iutheran Church In American History, p. 79.
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was being imported im liberal qua.ntities.a This movement
influenced not only theological thinking, but also the
political and philosophic thinking, thus forming a potent
factor in the mind and thinking of all who lived and moved
in its aura,

Theologically the Iutheran Church in America was at
this time particularly influenced by the theologians of
Halle, Germany, primerily through Muhlenberg. The church
thus inherited a characteristic trait of the Halle School,
nemely an affinity toward Pietism, a pletism which has been
described as “truly Lutheran piety, a warm hearted, devout,
prectical Iutheraniem,"®

It is into this intellectual and existential olime’
that Schmucker was born, Moreover, it remained the environ-
ment in wvhich he spent his formative years, and also through-
out the years of his education, From his very youth he was
exposed to pietism, a pietism which found favor in his paren-
tel home, and which also flourished at Princeton, where he
gained his seminary training.l® He matriculated also at the
University of Pemnsylvania and there, as well as at Frince-
ton, was exposed to the thought currents of the day. It was

alventz, The Lutheran Quarterly, P« 1l.

9Bente, op. cit., P. 12

10vergilius Ferm, The Crisis in American Lutheran

Theology (New York: The Century Co., €.1927) ¢« Do 71
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-also at Princeton that Schmucker galned an attitude of tol=-

erance and also a spirit of ecumenical fraternity which so
cﬁa.racterized his life and effort.ll

Yet Schmucker was a Lutheran, and fused in and with
these other theological thoughts and movements was a Lutheran
consciousness, He also had an scquaintanceship with the
Iutheran Confessions, gained largely tﬁrough his contact with
Dr, Helmuth while he attended the University of Pennsyl-
vania, 12 : s

Fuse into one man the influence of Rationalism, Pietism,
Unionism, Reformed Theology, as it obtained at Princeton,
and Confessional Lutheranism, as it obtained in his day,
and we can readily understand how Schmucker could come to
believe in pulpit and altar fellowship, deny Baptismal
Regeneration, and reject also the doctrine of the Real
Presence of Christ in the Lord's Supper, and still be con-
sidered and consider himeelf to be a Lutheran,l® TFor while
Selmucker had a Lutheran consciousness and a zeal for his
own church which predominated Puritanism, Methodism,
Presbyterianism and other factors in the enviromment of his
early youth, however, all made contributions to his intel-
lectual end personsl make-up, and influenced his thinking

1l1vid,
12rvid., p. 72.

134, " Luthe
uke Schmueker, The Schmucker Family and the Lutheran
Church in Americe (n.pes 1957), P o
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more than he cared to admit,14

It is only in‘the_ligh't of these facts that we can at
least partially understand Schmucker and the strange paradox
which he presents, On the one hand, being a "Confession"
Iutheran, and om the other, denying the very characteristic
doctrines of the historie Lutheran Church;i to have, on the
one hand, a passion for union--but only among Protestant
Churches--and on the other hand, to have a sirong antipathy‘}
for the Roman Catholic Church,® . 5

This then is largely the background of Schmucker and
also the men that went to make up the movement called
“"pmerican Lutheranism.” It remains yet to show Schmucker's
influence, |

Vhen Schmucker entered the ministry thé Iutheran Church
was in sad need of conservation, Scme have even gone so far
as to say that its very life was threatened,1® It is to
Schmucker's credit thenm, when in 1823 the life of the General
Synod wss at stake with the withdrawal of the Pennsylvania
Ministerium, that he through an “heroic effort" saved the
General Synod from dissolution.l? TFrom this time on and for
the next few decedés Schmucker assumes the leadership of the

<«

1-4Wentz. The Iutheran Quarterly, D. 83,

1ssomu°ker’ _0_20 cit-. Po 38.

l%entz, The Lutheran Quarterly, pp. 73 f.
lvFem. Op. 2_1_&0, P‘g 72,
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General Synod, It was largely through his efforts that the
first ILutheran Theological Seminary was founded in Ameriea,
for in 1826 Gettysburg Seminary was founded by Selmucker,
who then became professor and served in that capaeity, much
of the time alone, for nearly forty ;yea.rs.]'8

It became evident, however, in 1850 that the General :
Synod was tending wmway from 'following Schmucker'avleaderehip.
It was in this year that Sclmucker, who had been appointed
as head of & committee to frame a “clear and concise view
of the doctrines and practices of the American Lutheran

Church," made the report of the committee and presented a

modified "Americen Iutheranism,” omitting in this report all

the distinctive Lutheran teachings. The report was deci-
sively defeated, This helped to indicate the trend that
Schmueker was losing his position as leader of the General
Synod 19 .

The pendulum had already started to swing back in 1823
when Sehmucker saved the General Synod., It is neeessary to
remember why the Pennsylvania Ministerium withdrew, Ve see
unfolding in the history of the Lutheran Church in Amzerica
a remarkable revival of thevstudy of church history, par-
ticularly of denominational history, with the net result

that denominational loyalties were beginning once more to

18Henry E, Jacobs, The Lutherans in America (New Yorks
‘To A. Hill & CO., 001889,. Pe 3450

19Wentz, The Lutherén Quarterly, P. 19.
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become a virtue, Particularly in the Iutheran Church :
loyalties to one's own church become a virtue, Thus unionism
approached the end of its course and "slowly the pendulum
swung across %o doguatism in religion and ethios.“ao Onee
egain the rising generation began to study anew the confes-
sional writings of the Lutheran. Church and ponder wvith pride
the heritage of the Church.zl This swing came swiftly, so
swiftly thet Sclmuckeyr refused to adjust himself to the
change of ecelesiastical elimate which had taken placej and,
being accustcmed tc leading all hig life, he found it
diffieult to became a follower .o

In antithesis to this onrushing tide, Schmucker tried
to maintein his leadership by banding together a group which
he termed “"/merican Lutheranism,” Thie group followed the
doctrinal and confessionsl lines that had been prevalent in
the foregoing generation and which had been the enviromment
in vhieh these men had grown up and flourished, The cul=
mination--but also the end--of Schmucker's leadership in the
General Synod, and also as head of the Gettysburg Seminary,
came down with s thundering crash when in 1855 he published
anonymously the Definite Platform, In the Platform Schmucker
set forth a concise view of the tenets of "American
Lutheranism," proposing in its doctrinal portion a form of

20@. cit.. p. 81‘
21&;_9" Pe 82.
22rvi4., p. 83,
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the Augsburg Confession which strips the Symbol of its
Lutheran characteristics and substitutes tenets peculiar to
the Reformed Church,?® 1In The Regension of the Vi
Confession, Schmucker sayss

In this revision not a single sentence has been

added to the Augsburg Confession whilst those

special aspects of doctrine have heen omitted,

which have long since been regarded by the great

mass of our churches as unscriptural, and as

remnants of Romish error,

The net result of the Platform was a controversy that
waxed hot, and, as is usually the case, the fire provided
more heat than light. It was the "Hyper-symbolists" against
“reckless and shallow-brained innovators."2® In the final
analysis, however, the theologians poured oil on the waters
and housed both factions in one house. "Thus as far as the
leading theologians were concerned, the commotion caused by
the Platform ended in an agreement to d:lsag:ree."26 |

It is against this background that this discussion pro-
ceeds with an analysis and survey of the Theoiogy. of

."Ameri can Iutheranism."

2%3ente, American Lutheranism, II, 69.

Samuel Simon Schmucker, Definite Flatform, 293_%&&;

24
and Diseiplinaerian (Second edition; Philadelphias Mi
& Burlock, 1856), Pp. 4-5,

asFem. Op. cit., p. 255,

263ente, American Lutheranism, I, 111,



CHAPTER III
LSSENTIAL DOCTRINES

The Definite Platform was a union document designed to
settle a dispute between two opposing schools within the

1 It made the éffort once and for all to

General Synod,
standardize the interpretation of the Genéral Synod's doc-
trinal basie.> Thus it is that Sclmuc]?er sets down the mini-
mum requirements, or doctrines, and ealls these doctrines
“essential,” Tor Sclmucker no one could"be admitted to fel-
lowship who held: 1, The Ceremonies of the Mass, 2. The Rite
of Exoreism, 5., Private Confession and Absolution., These
doctrines for him are conaidéred eﬁ;sential.:’ It may at
first seem strange that these be classified as essentials,
until we consider that for Sckmucker all three were remnants
of “"Romish superstition.,'4 And in so rejecting these cere-
monies, and making théi‘r rejection essential for fellowship,
Schmucker seems to reflect the Reformed view which looked

lVergilius Ferm, The Crisis in American Lutheran
Theology (New York: The Century Co., €.1927), pP. 334,

2pbdell Ross Wentz, "The Work of Samuel Simon Schmucker,®

The Lutheran Quarterly (;Fa.nua.ry. 1927), p. 85.

35, S. Sehmuocker, Definite Platform; Doctrinal and Disoi-
nggs..n arian (Second editionj Philadelpnria: Miller & Burlock,

» Po 56

41vid., .21 f.
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upon "Protestantism® as an antithesis of “Catholicism."®
This view assumed by Sclmucker is in direct contrast to
the Iutheran viewpoint wvhich stresses that the only real way
to fellowship is to have a "real gonsensus de doctrina

evangelii et de administratione sacramentorum."S .

‘ These rites were placed by the Lutheran Confessors in
the realm of adiaphora. The churches were given the right
to esteblish or to abolish in their Christian liberty.’ But
here again, strietly speaking, there was for Zwingli no such
thing as adiaphoras, and this principle was followed largely
by Calvin and his principle, “"whatever is not commanded in
the Scriptures must go."S

Because Lutheranism retained in many areas the cultus
- of the ancient church, though in purified form, Calvin and
the Reformed Churches regarded Lutheranism as a part of the
evangelical church which had only halfway proceeded out of
Catholicism and which needed to be boosted the rest of the

way by the Geneva Reformation.? In the Reformed mind,

SHermann Sasse, Here We Stands Nature and Character of
the Iutheran Faith, translated by Theodore G. Ta pert
lMinnea.polisz Augsburg Publishing House, c©.1946), p. 102.

6&9" Pe 108-

TwPormula of Concord," Triglot Concordia: The Symbolical
Books of the Ev, Lutheran Church (St. Louiss Concordia
Publishing House, 1921), D. 831,

8Zwingli and Bullinger," Library of Christian Classics,
translated and edited by G, V. Bromely (Philadelphias The
VWestminister Press, 1943), XXIV, 25 f.

QSaase. Ope. cit.. Pe 8.
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Iutheranism has kept too much of the “superstition" and
“idolatry" of the Roman Church and has not made a sufficient
break, with the result that the Reformetion in the Lutheran
Church has not been bompleted.lo Thus, when the Lutheran
Confessions say that no church should condemnlanother because
it has more or less of these outward forms, and emphasize

"Dissonantia ieiunii non dissolvit gggggggg&igg.ll the Re-

formed man
¢« « o cannot but hope that this false conservatism
or traditionalism will be overcome by a deeper
consideration of God's will revealed in the
Seriptures, and that, by a stricter obedience to
God's word, the Reformation might also be com-
pleted in the Lutheran Church,l?
Accordingly Sasse says, "Lutheranism has been an incam=-
prehensible phencmenon for the Reformed,%13
Sclmucker's placing of these rites, Ceremonies of the
Mass, Ixorcism, and Private Confession, in the realm of
essentials and not in the realm of adiasphora would seem to
indicate his following the Reformed line of thinking and
viewpoint, as contrasted to the ILutheran view in the Confes-

sions,

Ceremonies of the Mass

. LTI rrTrrmr

For Schmucker the Ceremonies of the Mass, as already

101pid., p. 98.

1lurormula of Concord.“'gn. cit.y Do 831,
128asse. op. 311.. p; o8,

lslhlﬂ;t P; 97, e
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indicated, were a remnant of Roman Catholicism's superstition
and idolatry. He concludes that because the Reformers, even
though they qualified it;, retained the Ceremonies of the
Mass in the Augsburg Confession, this is sufficient reason
vhy the Augsburg Confession cannot be subscribed to.u
Schmucker substantiates his view by citing the Smaleald
Articles, vhich he ¢laims indicate an advanced view of the
Reformers, and in which the Mass is called, " a most horrible
ebominationy" "Pure invention of men;" “"fabricated without
the will of God."'® These are clearly the statements of the
Smalcald Articles, _

In the Augsburg Confession we read that the Mass is not
abolished, but "celebrated with highest reverence" and it
further contends that because the Mass has been sbused this
is not sufficient reason in itself to abrogate it

It must be concluded then that either the Confessions
contradict each other, or that the term "Mass" is used in a
different sense in the two confessions., The Apology of the
Augsburg Confession indicates that the term "Mass" used there
and in the Augsburg Confession was used for an expression of
17

the entire service, the sermon, lections and prayers, ete.

In the Smalesld Articles the term "Mass" is equated with the

14Scl’mu(3ker. 22. cit.. Pe 21,
157rig10t Concordia, p. 463.
161v14., p. 65.

171vid., p.  397.
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the propitiatory sacrifices, which is condemned along with
the sbuses which it brought: Private Mass, indulgences,
purgatory, pilgrimages, and anything else which clouded the
fundamental doctrine that justification is by faith alone
through Christ Jesus, This use of the Mass is condemned in
the Smalcald Articles,18 and also in the Apology.lg Al though
the Lutheran Reformers retained the rich 1liturgical heritage
of the clurch in a purified fom,zo they condemned the idea
that the lMass was in any way a propitiatory sacrifice,

This was 2 basic distinction between the Zwinglian
Reformation and the Lutheran Reformation., Under Zwingli
the Mass was completely stripped, readings and prophesyings
were put into the place of the old 1liturgy, organs were
either sold or destroyed®* and as early as 1525 Zwingli had
replaced the Mass, the canon and distribution, with a Com-
munion,®2 Calvin identified the term "Mass" with the pro-
pitiatory sacrifice, He calls it, "a work of the Anti-Christ,"
"an intolerable blasphemy and insult to Christ," "It oblite

erates from memory the true and alone work of Jesus Christ.*23

181v1d., p. 463,
191bid.,  pp. 389 f.
2OSasse, op. cit.y, Ps 20,

gl“Zwﬂz&gli and Bullinger," op. cit., p. 27.
2pia.

237 ohn Calvin, Institutes of the Christian Religion,
translated by John Allen (Philadelphias Presbyterian Board
of Publication, n.d.), pr. 585 f.
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And the Heidelberg Catechism says, "Hence the Mass is at bot-
tom nothing by o denial of the unique sacrifice and suffering
of Jesus Christ, 2nd is an accursed idolatry.“24 It seems
2ll to hearken back to the "insufferable contradictions"
which the l.eformed Church cannot understand. They cannot
understand how the ILutherans can call the Pope anti-Christ,
thut the mass be criticized, and yet thet the Mass should
not be replaced by an entirely new service.<9 Hence they
conclude that the Lutheran Church is still wanting and not

"completely reformed ." <6
The Rite of Exorcism

The fact that Sehmucker looks upon the Exorcistic rite
as lomish superstition, unscriptural and highly objection-
able under the most favorable interpretation,2I7 indicates
again thot his term "essential" cannot be divorced from his
antipathy toward Roman Catholicism. S chrmeker' s c?ncépt
of Exorcism hes been the tenor of Leformed thought also.
Zwingli end Calvin both rejected it, and from the beginning
the Reformed Church has been inclined sgainst.it.28- Even

though Calvin acknowledged and recognized its historiec

ZSasse, op. olt., Pe 7.
5—1212" p. 97. 261b1d.’ p. 100.

2vsdhmucker, Op. Citey PPe 23 fo

da“lﬂxorcism," Cyclopedia of Biblical, Theological, and
Leclesiastical Literature, edited by John H'Clintock and
James Strong (lew York: Harper & Brothers Publishers,
c.1870), III, 418.
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origin and usage of the exorcistic rite, Calvin insisted that

he could reject anything that is not expressly ecammanded by
Christ,~> _ _

Luther retained it, although in a modified form, This
is indicated in the Taufbueehlein, He, however, never con=
sidered it essential, but rather a good thing to remind the
people carnestly of the power of sin and the devil .30 Even
though Exorcimm for a time became a test question between
the Lutherans and the Reformed in the “"Crypto-Calvinistie
Controversy," 52 the lutheran dogmaticians placed the Rite
of Exorciem in the realm of a.dia.m;orq.az

' Exorcism never became a universal thing in the Lutheran
Churen, And more 1mpoi'tant. it never became an article of
faith, but was phaced among the ceremonies and externals.
In any event it could never be called without qualificatiom
a "Lutheren usage.“53 Where it has been retained in the
Iutheran Church the warning has been r aised that care should
be teken not to refer to any bodily obsession, but to the
Spiritual thralldom which Satan exercises over all men by

s
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nature.°* Graduslly the rite was deleted fram Lutheran

servige books until it has no place in Proteata.ntim.‘35
Yet traeecs of The Rite of Exorcism still are found in
the Iutheran service of baptism in which a goodly portion

of Luther's Taufbechlein has been incorporsted, The sign

of the Cross on the forehead and on the 'breas"lsf56 the
praying of the Lord‘s Prayer with the hand upon the person's

g the formula "The Lord preserve thy going ocut and thy

head,z
coming in from this time forth, etc.,“sa the questions adres
sed to the c¢hild,>° all these have been retained, from the
Taufbuechlein, and have been incorporated in the Lutheran
Agenda for the adminstration of the Sacrament of Holy
Baptism.4o Although the adjuration, and the casting out of

the devil is not practiced, it is only in this light that

345, Theodore lueller, Chris%g Dogmaties (St. Louiss
Concordia Publishing House, ¢.1934), p. 501.

SSuzxoret sm," The New Schaff-Herzog Encyclopedia of

Religious Knowledge, edited by Samuel Macauley Jackson
(Grand Rapids, I-ﬁch:{gam Baker Book House, 1950), p. 250.

SOartin Luther, "The Order of Baptism Newly Revised,"
Works of Martin Iuther (Philadelphias NMuhlenberg Press,
c,1943), VI, 197.

%"Ivida., p. 200.

%8 pid,
3O1via,

40urne order of Holy Baptisms The Baptism of Infants
(with Sponsers),* The Lutheran Agenda (st. Louiss Concordia
Publishing House, N.d.)s PPs 2 fe
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the asking of questions of the child, e,g, "Dost thou re-

41

nounce the devil in 21l his works and all his ways?" as in

the Agenda, has relevance,
Private Confession and Absolution

The last of Sclmucker's essential doctrines 1% ?rivate
Confession and Absolution, considered by Schmucker to be
dangerous to the doctrine of Justification by Grace.
Schmucker cannot conceive of the ministry as having the power
to forgive sins, He insists that John 20.23, "Whose soever
sins ye retain, they are retained," refers only to a general
power given to the ministry of all ages to announce generally
the conditions of forgiveness but not to announce forgiveness
itself, Tor Scimucker the ministry has no authority to apply
the promise of forgiveness as is done in Private Confession,
In general Schmucker's attitude can be summed up in these
wordss only the regenerate receive forgiveness anyway, s0
what is the use and sense of Private Confession and Absolu-
tion,*2

The view of Schmucker is in harmony with the Reformed
tradition, A. A, Hodge expressly states that the power of
absolution is not communicazble, The disciples were only
empowered to convey the conditions under which Gpd would

41&_.“0! Pe 6.
42
Sclmucker’ _02. gu.. pp. 26 r.
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forgive sin and not to pronounce the ahaolut:lon."z’ Further-
more, Charles Hodge says that the forgiveness of sin is the
exclusive prerogative of God. He insists that no one has
any more right to forgive sins than another, He concludes
that even the apostles never claimed that %hey had the power
to forgive sins,44

Contrasted to this view, Luther maw in Private Confession
a good opportunity for the penitent to sense the individ-
uality of the Gospel promises of 1’01'(;:lweneas.‘Ir5 Hence the
Augsburg Confession states that Private Confession ought to
be re*i'.a.inedq=6 and emphasized, as the Confessions do, that
Private Confession centers around the person of the sinner,
rather than about the sin. It further emphasized the fact
that the value of Private Confession lies not in the Con-
fession itself, but in the faect that through the confessi-on.
the sinner is turned to Christ and to His promises. One
dare never trust in the confession, nor in the act of con- .
fession, but only in the gracious pramises of God through
Christ Jesus.“ In this way absolution becomes the true

voice of the Gospel,

4"s‘i“rch:l'bail.d. A, Hodge, Outlines of Theology (New Yorks
Robert Carter and Brothers, 1868), 111, 380.

“Charles Hodge, Systematic Theology (New Yorks Charles
Scribner & Co., 1873), pp. 764 £,

45
Granger E, Westberg, "Private Confession in the Luth-
eran Church," The Augustana Quarterly (April, 1945), p. 141,

460rig10t Concordia, p. 47.

47
Westberg, op. cit., pp. 140 T,
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Vias ist die Absolution anders demn das Evangelium

einem einzelnen lMenchen gesagt, der ueber seine

bekannte Suende Trost dadurch emphahe?48
Abgolution is nothing more nor less than the Gospel individ-
ualized,*®

Because the prumisés of God depend not on any worthi=-
ness in man but solely on God's grace in Christ, unte him
who has a contrite hea.rt. and has faith in these pramises
the forgiveness of sin is not merely invoked or announced but
actually conferred, just as is done in the Gospel in
Seneral.50 The Apology of the Augsburg Confession says, “Ve
should believe the Absolution and regard it as certain as
though Christ Himself has spoken the words of Absolution."5%

Although the ILutheran Church has always had a form of
Private Confession and Absolution, the emphasis on the
voluntary nature gradually led to its disuse in general
Practice.52 The people largely came to the conclusion that
because they received the same benefits in the general con-
fession with the congregation, there wasn't too much value

in going to Private Confession.ss

48Mueller, op. cit., p. 459,
491114,

5019;9.. Pp. 460 T,
51'I‘rig].ot Concordia, p. 249.
52\¢est‘berg, op. cit., p. 147,

531v1d., p. 145,
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The practice of Communion announcements still carried
on in many churches is a remnant of this practice of
Private Confession.54 This practice could form the basis
of the reference which Schmucker has to that group which
still ecarries on the practiee of Private Confession, which

group he terms "The Lutheran Synod of Missouri.">0

541pid., pp. 147 £,
558chmucker, op. eit., P. 25,




CHAPTER IV
NON=-ESSENTI AL DOCTRINES

In considering the non-essential doctrines of Schmucker,
it is apparent that here, too, Schmucker does not aliow
liverty., Even as it is a "must" to reject the‘ doctrines
discussed under the head of "Essential," so it is that if you
profess any of the non-essential doectrines you must consider
them non-essential for feilowﬁhip; and be willing to co-
operate with any who reject them,! This has overtones, it
would seem, of the legalism of Calvin's reform in Gene'va.,2
In any event it is strange to the Lutheran mind to consider
such things as Baptismal Regenerat:l.dn and the doctrine of

the Real Presence in the Lord's Supper as non-essential,
The Divine Obligation of the Sabbath

The first of the doetrines, whieh Schmucker considered
non-essential, is the dootrine of the Divine Obligation of
the Sabbeth, TFor Schmucker the example of the apostolie
Christians in celebrating and commemorating the day of the

1 ,

S. S. Schmucker, Definite Platform, Doctrinal and Dis-

fgpl%narian (Second e:iition; Philadelphias Miller & Burlock,
56 ? Pe 5.

2Theodore Hoyer, "Church History IV," mimeographed class
notes at Concordia Seminary, St. Louis (St, Louiss Concordia
Seminary Mimeo CO.p Nede)y Pe 2o
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Lord's resurrection, changed by good authority froam the tra-
ditional Sabbath, is an imspired example which is obligatory
or Christians of all ages.3 Sclmucker claims that the .
American Churcnes believe that the fourth commandment is
morally obligatory om all nations, not only the J ews."
Furthermore, he insists that the abrogation of the Mosaie
ritual can ot most repeal only the ceremonial additions
which the ritual made, but it smst leave the original Sa:p-
bath as it found 1t.5

It ig significant to note that in substantiating his
view Schmucker quotes Hengstanbei-g, Baumgarten and :Pa:l.ey.6
exactly the sszme sources which Charles Hodge the Reformed
dogmatician does,’ Hence it is not suprising to find that
Sclmucker's view on the Divine Obligation of the Sabbath is
that of the Reformed tradition, Hodge insists that it is
feir to argus the divine origin of the Sabbath because of
its supreme :lm;pctr1‘.:3.1:11:19.'3 He contends that the ereation of the
material universe was kept in perpetual memory by the origin

of the Sabbath, how much more should the new creation, secured

SScimucker, op. git., PP 27 f.
41pid., p. 27.
®Ipid.
(BatvRbs e %r%%a%%.w
7Charles Hodge, Systematic Theology (New Yorks Charles
Seribner and Co,, 1873), P. 526, '
81vid., p. 331.
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by the resurrection of Jesus Christ from the dead, be kept
in perpetual remembrance.g The Reformed view is summarized
in the following,

It appears, therefore, from the nature of this

cammanidment as moral, and not positive or

cert.amonial, that 1‘1'(015 original and univeraal

in its obligation,

Contrasted to this view, although they retained Sunday,
for the sake of love and tranquillity that all things may
be done in order and without confua:lon,ll and that the laity
might be able to come and hear God's Word.:"2 the Lutheran
position has always been one of Christian libverty. Sunday,
as stated in the Augsburg Confession, was chosen to show
that the keeping of the Sabbath or any other day was not
necessary, but a matter of liberty for the Christian.l® For
as Luther said, YA Christian man is perfectly free lord of

all, subject to none.““’

9Ivid., pe 330,
101vid., p. 323,

11. . " The Sym-
ugsburg Confession," Triglot Conecordias IThe Sym
bolical Books of the Ev., Lutheran Church (St. Loulss Con-
cordia Publishing House, 1921), Pe 9.

12Martin Iuther, "Treatise on Good Works," Works of
Maertin Luther (Philadelphias Muhlenberg Press, 0.1943) ,
I’ 241.

lsTriglot Concordia, pp. 91 .

4y ortin Iuther, "A Treatise on Christian Liberty,"
VWorks of Martin ILuther (Philadelphias Muhlenberg Press,
c.1943), 11, 312,




a7

Hence the Augsburg Confession states they do err who
say that the observance of the Lord's Day, in place of the
Sabbath, is necessary. The Augustana insists the Sabbath
has been a‘brogated.l5 However, as intimated above, the
Lord's Day has always been observed out of love and, as
Luther says, because a Christian man is also a dutiful man,
"servant of all, subject to all."16 It is best summed up by
the words of ILuther, who here speaks of good works, but
applicable to this situation alsos

Vhy should I not therefore freely, joyfully, with

all my heart, and with an eager will, do =zll things

which I know are pleasing and acceptable to such

a Father, Who has overwhelmed me with His inestimable

riches 17
Thus the Confessions stand upon a motivation of love, not
of obligation, This follows Luther's characteristic em-
phasis on the liberty of the Christian man; liberty, but also

his obligation as a servant, out of love, to all,
Baptismal Regeneration

It might be well, before discussing the doctrine of
Baptismal Regeneration, that a discussion of Sclmucker's at-
titude of the sacrzments in general would form the basis of

the discussion, In general it might be said that for

16Luther, "A Trestise on Christian Libverty," II, 312,

171vid., pe 337,

Qv
:’d‘

|
PN i
[ 4 (\\. .
NG =

SN

X



28

Schmucker the sacraments are works of men, This may be
gained from his mnemonic concept of the nature of the Sac-
rament of the Altar, as well as from his terming the Saec-
rament a confessional act. Imn harmony'with”thia. Schmucker
' also denies that the sacrament hss any sin-forgiving power
whatsoever.la He consistently follows the line that baptism
is 2 sign and only a sign, a symbol, he says, whereby the
converted may make “a public profession of the fact" that
they are converted, and also receive a pledge of divine
favor and are thus admitted into the visible church. He also
insists that only faith makes a sacrement valid., Indicating
again the tendency to make the sacrament a work of man.19

The Reformed Chwrch since Zwingli's "Dux sutem vel
vehiculum Spiritui non est necessarium"20nas denied the fact
ﬁhat the sacraments are an act of God, and have thus placed
the validity of the sacrament upon the initiative of man,
and not the power of God, The Reformed tredition insists
that faith makes the sacrament valid.?l Heinrich Bullinger
sum 1t up in these wordss

Denn Gott allein wirkt durch seine@ Geist, und

wenn er sich der Sacramente, als Mittel, bedient, so
gieszt er darum doch nicht seine Kraft in sie, noch

ISSdhmucker, Definite Platform, p. 38,
9Ivid., p. 29.

20
T« Theodore Mueller, Christian Dogmatics (St, Louiss
Concordié Publishing House, c.1934), p. 245,

21op, git. p., 528,
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veminde:ét er die Virksamkeit seines Geistes,

. sondern er gebraucht sie nach unsrer Beschraenktheit
als Hu elf;a%ttel 20, dasz fanze Vermoage;z im allein
beiwohnt <
The sacraments were ai'gns and symbols for Luther also,

However, the sign for him is understood as Geod's seal of His
pramises, not a mere figurative expression but a real move on
God's part into man's life., The symbol does not merely
symbolize an ideal of imitation, but it “signifies" an aet of
God which cannot and will mnot be avoided.”> In fact the sac-
raments can be called an “"epiphany” of God, a term applied
by luther itc the Sczerament of the Altay, but applicable to
his conception ef the sacraments in general.m This is
applicable because for Luther the promise and content of botlfi
sacraments is Christ Himself.2® Thus Luther firmly believed,
what made s sscrament a saerament is that it carried the
pramise of the gift of God Himself, Therefore, Luther con-
cludes that in the sacraments we must expect to meet none
other than the living Christ as the gift of Gl:lnd.:26

The Sacraments thus for Luther are no mere ritual acts

of memorial performed by men, but they are opera Deli, woerks

22IaIe:i.nrif.zl'x Bullinger, "Die Zuericher Uebereinkunst,"
Diec Bekenntniszsehriften dex @ elisgh-reforzirten Xirch
(ieipzigs F., A, Brogkhaus, 18475. Pe 179,
o ol
egin Prenter, Spiritus Creator, translated by John
M, Jensen (Phila.delp}’na.a Huﬁfenberg Pross. c.1954), p. 145,

24?11111]) Vatson, Let God Be Be God (Philadelphias DlMuhlen-
berg Press, 1949), p. 161,

25

Prenter, op. eit., p. 141.
1vid., p. 142.
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of the living God and Chriat.27 They are not eonstituted by
any willing or doing of men, nor.  do they receive their
validity by the fzith of man, "but the Word spoken by ths
incarnate God, present among us in the fullness of His re-
deening gz'a.ce."zs Even vhen Luther stiresses the necessity
of faith, “non sacramentum, ged fides sacramenti Jjusti-
!;i__ggﬁ."zg i{ hag the purpose of emphasizing the sacrament as
a divine ac.tgsafor feith is not an a2et of man, or man's
work, but it is “an indispensable part in the act of Grmi.“:51

Thug the validity of the sacrzment rests not on faith
in man, nor in the material sign itself, but in the Vord
vhich accompenies it and gives it significance.sz The words
are in the sacrament no hearsay, or traditional report, but
are res vivenies which give life to those who hear and
believe them,° For where the Vord is proclaimed Christ is
presenty where it is net, He is not.°4 Hence the sacraments
are for Iuther and the Confessions the work of God not man,

VWith a gereral orientation of Sclmucker's concept of the

27Watsan, op. cites P 162,

281 vide, P. 165.

29Prenter, op. eit.y Po 132,

O1vid., p. 134.

SLI‘bld.. Poe 133,
32\48.1:50!1. 0P _01-_12.' Pe 161,

531vid., pp. 161 f.

%41vi4., p. 162.
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sacraments in mind it is not strange when he says that Bap-
tismal Regeneration is a doctrine not taught in. the Scrip-
tures.55 He says that baptism in sdults requires previous
faithg destitute of this faith they are damned not withstand-
ing their baptism, Scumucker insists baptism is not and
never was "a converting ordinance in adults and does not
necessarily effect or secure their regcane:mt.";on.""6 It would
seem, however, that Schmucker uses the term Yregeneration" im
8 different sense than do the Confessions. Sechmucker be-
lieves that regeneration is pe'_f'fection in works. Hence he
concludes that the doctrine of :Ba.ptiana.l Regeneration is
harmful to preaching because if zll the members are regener-
ate you cannot preach repentance to them, which is ser}.m
since some of the so-called regenerate people, those who
have been veptized, give no evidence of piety in thelr lives,
Furthermore, he concludes, we cannot pray that those who are
dead in trespasses and sin might have a new heart and spirit,
because they already have that as regenerate persons, if the
doctrine of Baptismel Regeneration is allowed to stand. 57
Schmucker seeamingly has no concept of the simul et
pecoator condition of the Christian, The Confessions are 4
aware of the multi-usage of the word "regeneration.” Henee

in the Formula of Concord various definitions of the temm

355 elmucker, Definite Platform, p. 3l.
%61vid., p. 29
373 chmucker, American Lutheranism Vindicated, pp. 14 f.
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are given, Regeneration can mean "“"justification," or
“yivification," or it can mean the renewal which the Holy
Ghost works in man as a result of his justification. Iz any
event the Formule stresses that the various definitions and
usage dare nct be ccnﬁmed.z’a

Although Schmucker denles regeneration, he does not deny
the possibility of certain benefits.® For him it is a rite
whereby those who have already consecrated themselves to
Christ or have been converted, make publie profession of it,
and receive the divine favor of forgiveness of sins, "and
were admitied to membership in the visible church,*40

It follows then fer Schmueker, when considering Infant
Baptism, that since baptism is not a eonverting ordinanee in
adults, it cannot be in infants.’® Furthermore, Scimucker
concludes that infants are incapable of :'."egeme_:l:-a.f;iou.‘u2
infants, he seys, are not in any need of regeneratisn for
they have no guilt, nor any sinful habits, for infanis have
no sin prior to “moral agency.“45 This seems to be an incon-

sisteney in Schmucker, because he subscribes to the Second

saTriglot Concordia, ps 921.

9 (Bhila-
S. S, Salmucker, The American Iutheran Chuxch
delphias E. V. Miller, Renstead Place, 1852)s P. 176.

‘O'Sc!nnucker. Definite Platform, pe. 29.

41;3312.. Pe 30,

4?12.1_4.. Pe 30,

438c}mucker, American Lutheranism Vindicated, p. 145,
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Articele of the Augsburg Confession on original sing“yet his
contention that infants have no sin before moral sgency
would tend to indicate a perfectionism vhich says that only
that can be called sin vhich iz consciously and deliberately
comi‘c‘ced.45

Becauge infants have no guilt it would seem that
Schmucker hag no theological basis for infant baptism, Yet
he insiste thet infants should be baptized, for, as he says,
it is a ""pledge of the bestowments of those things purchased
by Christ fovx all.“46 Perhaps this quote from Schmucker
best sume up his view. Speaking of infant baptism he sayss

these blessings are forgiveness of sins, or exemption

from the penal consequences of natural depravity,

(which would a%t least be exclusion from heaven on account

of moral disqualification for admission) reception

into the visible church of Christ, grace to help in

every time of need,; and special provisions for

the nurture and admonition in the Lord, to which

parents pledge themselves,

The source of Schmucker's denial of the regenecrative
power of baptism could well be the Reformed tradition, for
it toc denies that beptism is a means of 1:egenera.‘(‘.:lcm.“8

Zwingli insists that baptism cannot cleanse from sing for him

445crmucker, Definite Platform, D. 8.
“Oimiler, op. clt.s P. 399.
4GSchnmcker,-v Definite Platform, pe. 31l.

Schmucker, American Lutheranism Vindicated, p. 146,

4%011'9?’ .920 'cito. Pe 494,

47
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baptism is slmply e covemant sie;n.49 For Calvin it is a2 sign
of initiation by which a person is admitted into the society
of the ghurch,’® Similarly the significance of infant bape
tiam is the same.5l !

The Reformed Churches have for the most part maintained
infant baptism. Zwingld defended 1t°“even though he fails
to give adequata theoclogical grounds for 1%, since he does
not admit any possibility of guilt in infants, nor does he
edmit of the possibpility of Teal Taith in iﬁfa.nts.53
Zuingli did howevery allow an "inherited frailty® of nature
which inevitably glves rise %o sin, but he attaches no guilt
to that frailty.’® TFor Calvin also, original sin is “pravity
and corruption of ocur nature," but by baptism bellevers ore
, certified that this condemnation is removed from them since
the Lord promises us by this sign that the full and entire

remission is granted both of the guilt and of the punisiment

QHZWi u
ngli and Bullinger," The Library of Christian
Classics, translated and edited by G, W, Bromely (FPhila=
delphias The Vestminister Press, 1943), XXIV, 122,

SC5ohn Calvin, Instiitutes of the Christien Relizion,
translated by John Allen (FPhiladelphias Presbyterian Board
of Publication, n.d.), II, 477,

51
John Calvin, A Compend of the Inptitutes
Christian Religion, edited by Hugh Thamas Kerr (Philadelphias
ffes‘by':eria.n Board of Christian Education, 1939), p. 194.

52uzwingli and Bullingers" op. cites P+ 119.
55rpid., p. 126
541v14., p. 124,
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on account of that guilt.55

On the other hand the view of the Lutheran confessions
has simply been, as the Smalcald Articles say, that baptism
is nothing else than the Word of God in the water.ss The
Large Catechism simply states that because God has promised
to work through baptism, that is 211 we need to know,9"

Thug for the confessors baptism is a means of washing
away original sin, and sealing of the pardomn of actual sin,
as well as a means whereby the Holy Ghost is imparted to
us .58 Tor it is the Confessions' consistent view that what
is wrought in the Sacrament of Baptism is wrought by the Holy
Ghost through the Word with the water,%? Hence whatever
may be predicated of the Word, as a means of the Spirit, may
also be predicated of baptism, the working of faith and
securing its justifying, regenerating, sanctifying, and sav-
ing effeets.ao The content of the promise in the sacrament
is God's gift of Christ to usj synonyms for this are none

other than salvation, the forgiveness of sins or regen-

55Calvin, Institutes of the Christianm Religion, p. 483.
®Crriglot Concordia, p. 491.

5?.3.[_1.2!-..@" P. 747,

58, W, Conrad, "The Iutheran Doctrine of Baptism,"
The Quarterly Review (October, 1874), pP. 497,

59 Ccharles P, Krauth, The Conservative Reformation and
its Theology (Philadelphia: The United Lutheran Publication

ouse, ¢,1913), p. 559,

GOConra.d, op. cit.y Do 499,
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eration,51 Therefore Iuther can say,

Therefore, I will not base baptism upom my

faith, but my faith again shall base and build

upon baptism .62 :

Baptism then is an act of God, and in the case of the
infant it is a prevenient movement of God toward the child
through which God makes, a gift of graed and takes the child
into Hip family.°® Because it is an act of God, baptimm
doee not become invalid, even though it might be wrongly
recelved or employed, since its validity lies not on per-
sonal faith but on the Word of God,64 Nor does the validity
of the sacrament depend on the worthiness of the subject,
but solely on the basis of the command of God and His in-
stitution, The sacrament is complete and perfeet in itse1g.b9
On this basis it can be concluded that faith is wrought by
the Holy Spirit through the Saerament 1t8612,%even in the
infant of whom Mueller says concerning the possibility of
faiths

Luther rightly argues that we can be more certain

of the faith of infants than that of adults
because the latter may wilfully resist, which

6lprenter, op. cit.s P+ 147,

62’-0. H, Geissinger, "Baptism and Regeneration," The
Iutheran Church Review (July, 1885), P. 224. _

6300nrad, op. eit., p. 503.

64ularge Catechism," Triglot Concordia, D. 745,
65 et ssinger, op. cit., p. 225,

661p1d.
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willful resistence is not found in little children,5’

Grace, however, always remains resistible, Thus the
Confessions do not teach that baptism is inevitably attended
by spiritual regeneration., A person may be baptized and re-
main then and forever in.sin and :ln:!.qu:l'l;y.‘58 To those who
are destitute of faith baptism remains a fruitless sign,
and imparts no blessing, Those who disavow their beptism by
unrighteous living fall into a state of condemnation. They
have grieved the Holy Sl:)il::':l.'t‘..69

In view of all, baptism is truly putting off the old man
to death in us, and ralsing a2 new mang it is in this way
that God fulfills His promise in us and truly gives us sgl-

vation in Christ.'?o
The Mode of Baptism

In considering the doctrine of the Mode of Bgptism, we
came to 2 section in which Schmucker, the Reformed tradition
and the ILutheran tradition to a large extent agree. Schmucker
rejects the Lutheran view because in the Large Catechism

Luther has a statement which says that in the work of art of
baptism the person should be "sunk' into the water,’2

67Mueller, op. cit., P. 502.
68krauth, op. cites Po 561,
59conrad, op. cit., p. 556,
7°Prenter. op. cit., p. 147.
71sctmucker, Definite Platform, PpPe 34 f.
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Schmucker contends that the Greek word signifies various
ways of applying water, and any mode of application of the
water will meet the import of the lNew Testament command,’ 2

The quesiion of the mode of baptism was considered by
Inther and others as of comparatively little importanee.
The questlion for Sclmucker, however, is whether or not the
Seriptures enjoin immersiomn, to which he takes the view that
immersion is not commanded by Seripture, and therefore the
vallidity of the sacrament does not depend upon 11:.73 _

The Reformed tradition, as represented by Charles Hodge,
has followed a similar line, Hodge says that so far as the
New Testeament is concerned there is not a single case where
"baptism necessarily implies immersion.’? Henee he concludes
that beptism may be done by immersion, affusion or sprinkling.
The command to baptize is simply a command to wash with
water.75

Similarly the Lutheran tradition as held that whea
Christ instituted i)aptisn He did not specify what mode should
be used.’® And although Luther himself spoke favorably con-

721vid., D 34

VSM.. PP. 33 f'.
"grautn, op. cit., Pe 5364
752.10_1_4..‘1:. 526, i |

76Wal1:er A, Baepler, “"The Mode of Baptism," Concordia
Theological Monthly (August, 1939), p. 562.
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cerning immersion for reasons of symboliesm, he nevertheless
emphasized that immersion was not essential to a valid bap-
tism, Thus in the Large Catechizsm Iuther defines the mode
as pouring, immersion or aprinlcling.” In any event, in the
Imtheran tradition the purpose of baptism is ﬁot the “"putting
awey of the filth of the flesh," btut the cleansing fram sin,
Neither is the power of baptism in the water itself., There-
fore, the particular mode which may be adopted has no effect
upon the validity of the baptism, so long as the water is
applied in the name of the triune God, For the wvalidity of -
baptism depends only on the use of water and the Word with

that vra.ter.'?a

The Two Natures of Christ

The concept that God and man could be united in the
person of Christ is for Schmucker unscriptural and unreason-
able.’? The idea that the Virgin Mary bore and brought forth
the Son of God is for Schmucker in the light of common sense
a Ypreposterous" ﬂew.eo In fact, the very idea that God and

man could be united in the person of Jesus Christ and com-
municate attridutes leads to the "apotheosis of hereso, and

771vid., Do 570.

"Crvid. .

"9 Schmucker, Definite Piatform, P. 35.
801vid., p. 36. ' |
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the pagan worship of inferior deities in general as well as
to the Rumish worship of the Virgin Mary.“al |

Schmucker's view seems to reflect the view of Zwingli,
according to wham only the human was bora of the Virgin Mary,
For Zwingli, the Virgin only carried Christ's humanity in
this present time,%2 Zwingli insists that aceording to His :
divine nature Christ never left the right hand of the Father,
for as he put it, "He is one with the Father."S® Thus the
Reformed tradition has held a view of the incarnation where-
by Christ was indeed incarnate man, but im such a way that
His divinity vemained in heaven.®4 Perhaps this is best ex-
pressed in the philosophical terms of “"finitum nom capax in-
finiti" which has been the consistent view of the Reformed
Churen, S Conseguently, llke Zwingli, the Reformed tradition
has always ’cénded to divide Christ, It is not, "Christ did
this, Carist did that," the total Christ, but it is, "this is
done by the hymanity, this by the divinity.," How else,
Zwingli insists, could Christ have called out, "My God, My
God, vhy hast Thou forsaken Me?“35 Hence Pieper concludes
that Reformed theology is offering the church a human sub=-

8lrpeg,
82nzwingll and Bullinger," Op. @ites D. 212,

®1p14. |

841/ crmann Sasse, Here We Stands Nature and Ch of

the Iuthersn Faith, translated by Theodore G, Tappert (Minne-
apolis, Minnesotas Augsburg Publishing House, ©.1946), p.144.

851bid., pe 145,
86%Zyingli and Bullinger," op. cit., pP. 213,
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stitute for the &nio personalisg, making of it such a union
a8 keeps the natures and their activities apart.a"

The Reformed tradition has always taken great pains
barely to let touch, in the incarnation, "time and eternity,"”
"finite and infinite," so that they may never beoome confused,
The Imtheranr Church, on the other hand, has taught that in
the incarnation God really entered humanity and the infinite
has actually come dowvm into the finite.aa The Confessions
have always looked upon Christ Jesus as the total Christ; it
is the Son of God that suffei'ed. They make no attempt to
separate actions and assign them to particular na.tures.ag
The divine snd the human natures united in Christ are insep-
arable, Vhere the divine is, there the human is also, For
the ILutheran confessors this doctrine rests upon the real:lty
and e2biding character of the incarnation, "Vhere Christ is,
He is present in the completeness of His persona.lity."go The
Confessions simply state that Chriat was God and man by
virtue of a union, so that y;:u could correctly say,"God is
man and men is God," However, they are equally insistent

that "humanity is divinity, and divinity is humenity."9%

avFra.nz Pieper, Christian Dogmatics (St. Louis: Con-
cordia Publishing House, ¢.1951), 1I, 182,

88Sa.sse, op. eit., pe. 145,

89“Fomu1a of Concord," Triglot Concordia, p. 821.

9Ommii E, Fischer, ‘uThe Doctrine of the Real Presence,"
The Iutheran Church Quarterly (October, 1939), p. 368,

91upatalog of Testimonies," Triglot Concordis, p. 1111,




42

Aulen seems to comprehend this thought when he saye,

The lofty stoops to the lowly without losing its

loftiness, the Diuwine nature unites itself with

the human nature, andggecome human, without

ceasing to be divine,
Thus vinen the Virgin conceived in her womb it was at once a
union between the human and the logos, so that it can be
truly said that she was the “Mother of God.,"?3

The Confessions of the Iutheran Church further emphasize
that Christ is and remains to all eternity God and man in one
undivided person, which next to the doctrihe of the Holy
Trinity is the highest m:,mtery.g4 In fact it is as Luther has
said impossible to rationalize this mystery of God in man, in
the person of Christ Jesus, "How many a man," says Luther,
"hes become a fool by all this."®® Thus we ean see that for
Luther and also for the Lutheran tradition the union of the
two natures of Christ is not a dogma of theoretical ex-

planation, but rather a religious affimmation, the utterance

of faith,?® For Luther only the Deus incarnatus is the re-
vealed God, Outside and apart from the incarnation God is

never more thon the “"hidden God" of judgment and wrath,®”

92Gustaf Aulen, Christus Victor (London: S. P. C. K.,
1950), p. 62,

93 i stology," Theological Quarterly (January,1900),
PP. 8 T,

%4uFormula of Concordy Triglot Concordia, p. 823,
95watson, op. eit., p. 126,
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75asse, op. cit., p. 146,
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Hence for the confessors the union of the two natures
is necessary to the camplete atonement. God ooul«_i not have
suffered and died sufficiently. The suffering and death of
the God-men was both real and sufficient, real because of the
human, sufficient because of the divine,’® Henee Aulen con-
cludes that for Luther there is no thbught. that the offering
made by Christ was simply made by the man Christ Jesus, in
His human nature, but all depends upon the assertiomn that it
is God Himself wh® in Chriet wins the victory.’? Iuther him-
self sayss

For the humanity would be of no use if the divinity

were not in ity yet on the other hand, God will

g&;aggyfﬁgot be found exeept through and in this
Thus agaihst the "finitum non capax infiniti, the Lutheran
theologians hold fimm to the finitum cepax infimiti,10%
Therefore, Luther ecan say, "Vhenever, you say, 'Here is God,'
you must also say, 'Christ the man is here to0o,"102 Perhaps
it is best summed up in the following statement of Vatson,

The humanity of Christ is essential to the ful-

fillment of His proper office. Sinece the conflict
between God and the Tyrants takes place in human

98ucnristology,"” op. gites Do 24,
ggmzlen. op. cit., pP. 124,
IOOVa.tson, op. ¢it., p. 126,
10153930. op. cit., P. '145.
1021444, p. 147,
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life, where God and His adversaries contend, as
it were, for the mastery of Mansoul[gicT, it is
in human life that the victory must be won, at

any rate if it is to effect man's salvation, and
if God is to be truly God for man.l03

The Real Presence in the Lord's Supper

In view of Schmucker's position on the doctrine of the
Two Natures of Christ, it is only natural for him to deny the
Real Presence in the Sacrament of the Altar. Wentz has termed
Schmucker's view as lower than that of Zwingli 104 Sclmucker
contends that to believe in the real presence contradicts the
clear testimony and observations of all ages, that every body
or material substance must occupy a given space at a given
time, and thus cannot be at more than one place at a time, or
in different places at the same time.l%® Furthermore,
Schmucker insists that to accept the view of the real
presence‘ contradicts the clear testimony of our sensesj he
concludes that if the real body and blood were received in
the sacrament, our senses would be able to perceive it.los

Therefore, Schmucker concludes that the words of institution

must be taken in the figurative sense and in no way are they

1051{&1:80!], Q. cit.’ p. 1270

104 pde11 Ross Wentz, "The Work of Samuel Simon
Schmucker," The Iutheran Quarterly (January, 1927), p. 87.

lossc}mucker. Definite Platform, p. 40,
1061414,, p. 39.
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to be taken 1iterally.1°7 To substantiate thii view
Schmucker quotes other uses of the figurative 'by Christ, "I
am the door," “I am the bread of life," and otheiv such -
ueages 198 Scumucker's position is summed up thusly: he
concludes

That there is no real or sctual presence of the

glorified hwman nature of the Savior either sub-

stantial or‘ influential, nor anythinglénguteri ous

or superznatural in the eucharist. . »
Finelly Schmucker insists that the doetrine of the Real
Presence iz a remnant of "Romish error," which the reformers
were not able to clea,lctsse.l:"0

The Reformed tradition also refuses to admit the pos-
8ibility of amy real presence. The teaching of the presence
of the body and blood of Christ “under the elements of this
World" is for them a "false and godless auperat:lt:lon."lu
The bread and the wine are only symbols from which Christ is
absent "as far as the earth is fram the highest heavens,"112
We cquote here Bullinger,

Denn wir halten es fuer eben so ungereimt, Christum

in des Brot einzuschliesgen, oder mit dem Brots su

vereinigen, als daig das Brot sich in seinen Leid
verwandeln solle.+

1071pid.
108scrmucker, The Ameriean Lutheran Church, p. 152,
109rpid., pp 153 £,

1105 crmucker, Definite Platform, pe. 40.
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It has also been within the Reformed traditiomn to insist
that the words of institution be considered figuratively and
symbolically., Zwingli contends tuat the words are plaibhly
figurative ond symbolicaly there is no literal identity
between the sign and the thing signiﬁed,u4 Zwingli further
contends that the verb "is® means to signify and he points to
Christ’s usage of the figurative, "I am the door," and other
such usages.-r° Hence Zwingli may concludes

The flesh may fume, but the words of Christ stand

firms he sits at the right hand of the Father,

He has left the world, he is no longer present

with va, And if these words are true, it is

impessible to maintain that Hii flesh and blood

arg present in the sacrament,

Calvin, on the other hand, was w.lllin_g to admit to a
spiritual presence with the sacramental elanents.ln but it
was inconceivable for him to have any real presence of Christ
in the Sacrament, he says,

It is essential to a real body to have its particular

form and dimension and to be contained within some

certain place, Let us hear no more then, of this
ridiculous notion which fastens fhg minds of men

and Christ Himself to the bread.lt

Consistent with her view of the doctrine of the Personal

114“210’5.“811 and Bullinger,“ ODe _clioi P. 179,
119 ye11er, op. cites Po 516,
116“"wing11 and Bullinger," op. cit., pp. 214 £,

117ca1vin, A Compend of the Institutes of the Christian
Religion, p. 195, B o

uaMueller, op. eitey Ps 517,
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Unicn, the Lutheran Church maintains in her confessional
vritings the doctrine of the Real Présence in the Sacrament
of the Altar,1® The Iuthepan tradition insists this is what
the Scriptures teachg and even though this doctrine presents
difficulties to mind and to reason, she insists that "facts
are not determined by diffieulties, but difficulties must be
dealt with on the basis of Scriptural facts."l%? Henece ths
Lutheran Church can say, "The body of our Lord is sacramen-
tally present when and where it pleases Him 121

Characteristically Luther was never concerned with the
“when or where" of the sacramental presence, He merely said
that in the saerament the person with, "ecum,” the bread and
the wine received the body and the blood of Christ., This
takes on significance in the light of the chargés of Transub-
stantiation, and Consubstanstiation which have been lodged
against the ILutheran view.122 It was sufficient for Luther
to know that Christ gave assurance that He wou{l.d be present
in the sacrament with the elements, Vhy should he then eon-
cern himself with the "where and the when" this actually
takes plaee?t2® Hence Luther concludes that in the Lord's
Supper we depagt from the Lord's table assured that "the

11974 scher, op. cit., P. 368.
IQOM" Pe 367,

12]11@2.. D. 3724

12%1pid., p. S71.
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crucified but living Christ has imparted Himself to ug v 124

Thus for Luther the views of Calvin and Zwingli sprang
from a lack of the proper understanding of the incarna~
tion 125 For Luther the spiritualistic interpretation of
Calvin, and also the allegorical interpretation of Zwingli
connot do justice to St, Paul and St, John who both represent
& sacremental realism,1<6 a realsim which is for Luther, as
Prenter has saids

Christ's real presence is not a mmentary religious

experience, but a total eschatological, hietiyical

act of salvation influenecing our whole life,
This is echoed in the Confessions, for they insist that in
the sacrament we deal with the totus Christus, the whole
Christ, “and we speak of the presence of the living Christ,
knowing that death hath no more deminion over Him,"128
Hence for the Lutheran Chruch the question is intimately
tied up with the doctrine of the Two Natures, but also the
doctrine of the Incarnation, and ultimately, therefore, with
the doctrine of Justification.,” Sasse summerizes this,

The Lord's Supper looms up like a towering rock

even in the very oldest documents of Christianity,

it is already complete in the First Epistle to the

Corinthianss it is incapable of further development,
and requires none, It mocks every attempt to

1247444,
1258&883, 22. Ei!.’ PPe 147 f.
1261pid., pe 151,

127Prenter. op. cit., p. 163,
128Fischer. Ope. cit.y Pe 373,
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spiritualize it, If it seriously obstructed the
doctrine of Justification, is a question whether
Justification would not be smashed by, rather than
be capable ofy, forcing it aside, If it is a real
contradictiony, it is difficult to understand how

the first dogmaticlan treating the doctrine of
Justification, Paul, would not have noticed it.,129

The Sin-forgiving Power of the Lord's Supper

In considering the sin-forgiving power of the Lord's
Supper Schmucker rejects the view that the sacrament has
any power whatsoever to forgive sin, He holds that the view
is unscriptural, for as he says no one can be justified or
pardoned except through faithg therefore, each cammunicant,
if he has faith, has pardon without the sacrament, while if
he does not have faith the Sacrament is of no avail anyway.lS0
Thus he concludes that the Pauline interpretation of the '
purpose of the sacrament is the mnemonic import of the rite,
instituted to perpetuate the memory of the Lord's death 151

The Reformed Wiew of the sin-forgiving power of the
sacrement is consistent with their view of the sacraments in
general, TFor Zwingli the inward operation of God is not
related in any clear or definite way to the outward saec-
ramental r:lte.”2 Calvin seems best to summarize the view

of the Reformed tradition, “"Coena daminica mortis commemora-

1295a8se. op._cites Po 151,

1305 symucker, Definite Platform, p. 37.

1315 crmucker, The American Iutheran Church, p. 150.
132“Zw:lngli and Bullinger," op. cit., p. 184,
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tio est, non peccatorum yemissio,"1°9

Contrasgted to this and to Sclmucker's view, and in the
light of her view of the Sacraments and her doctrine of the
Real Presencey, the ILutheran tradition holds that in the Lord's
Supper God offers us His grace, and the Gospel reaches its
c¢limax,

All that is promised in the Word is here given

in the gift of Christ Himself, the whole Christ,

who died for our sins and rose again for ouxr

justification, This is the assurance whicg 8

oursg in the doctrine of the Real Presence.

For in the sacrament the Lutheran idea of the res sacramenti
is neither the body and blood divorced from the Vord, nor the
VWord divorced from the body and blood, But "it is the Vord,
conveying grace through the gift of the body and blood of
Christ,"19% Tme heavenly gift received in the sacrament is
the forgiving grace of God of which the body and the blood
cammunicated with the elements are the pledge and seal, 136

However, lest it be misunderstood, the Confessions
insist that it is not the mere outward eating which gives
the forgiveness of sins, but the divine command connected
with the eating,57 and sueh faith which believes the

rromises of the commanéd of God., Indeed the Confessions say

13314ueller, op. cit.y Pe 537,

13474 goher, 9op. cit., P. 369,

1361344,

1361pid., pe 366.
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the body and blood are given to the worthy and the unworthy
alike, but faith alone can make one's own the pramise of the
remisgsion of sin, 138 Tnig f£aith rests on a gure pranise.
For the promise heard in the sacrament is not unfulfilled,
but has already been fulfilled 1n Chrierl;.l:f’9 Thus it is that
the living Christ comes to us with the blessings of life in
the sacrament, as Iuther says,

Therefore, whoso eateth of this Bread and drinketh

of the Cup, firmly believing the word of Christ,

dwelleth in Christ, and Christ in him, and hath
eternal life,240

158Fischer. Oop. cites Pe 366,
159Prenter. op. citey Do 143,
14°Fiacher., oDe. Cltes Do 373,




CHAPTER V
CONCIUSION

In conclusion I am remindead of the seripture passage‘:ln
Provierbs 6327, "Can a man take fire in his bosom and his
clothes not be burned?¥ It is impossible to hold fellowship,
except where the two parties are agreed in doctrine, without
eventually sacrificing truth to the altay of indifference.
Vhenever intercommunion Vbetween the Refoméd and the Lutheran
Churches becomes common it almost always involves the loss
of Iutheran truth, or subjects it to serious doubt, The
historiec incident recorded in the movement “American
Iutheranism," gives ample testimony, and serves ample warn-
ing to this truth, "He who has ears, let him hear,.,"
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