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INTRODUCTION

Many people believe there is much similarity between
the Roman Catholiec and Lutheran religions. Perhaps this
opinion is due to the fact that both use much liturgy in
the church service. Maybe it is because théy use similar
theological terms. Both use many symbols and piétures and
mugsic plays an important part in their divine services.
The architectural structure and the appointments of their
houses of worship are designed to bring about a more devot-
ional spirit on the part of the worshippers. The clergy
of both denominations use ministerial gowns. Both churches
are very aggressive in the promotion of parochial schools
for the children.

Then, too, it has been heard time and again that the
one thing people 1like about Catholic people is their deter-
mination to maintain and foster their convictions. They,
the good Catholies, know for what they stand and are not
ashamed, No doubt many have this to say alse about the
people 6f Lutheran faith. They too, are known to have def-
inite convictions: convictions that carmot be changed by
the common opinions of the day.

' However, while there are apparent similarities, it
MKt be pointed out that the actual similarity or dissim-
1larity of churches does not consist in their external
Tites and ceremonies but in their teachings. Therefors,

i




in order to get an accurate pleture, it i1s necessary that
we examine the doctrine of each church. However, since

we cannot treat all the doctrines we shall take a basic one,
namely, the doctrine of sine. The writer will attempt to
get forth the officlal teachings of both churches on this

one doctrine.

i




CHAPTER 1
THE ROMAN CATHOLIC DOCTRINE OF SIN

Standard Roman Catholice teachers state that "Sin is

a wilful violation of the Law of God." 1 '8in is a "free

violation of moral Law." 2

They teach that an act, word,
or desire cannot be sin unless there is eonsent on the
part of the will. For example, if one is forced to do evil,
or if he does evil while belng overcome with passion, or
if fear drives him to evil, such a man is not guilty of sin
as long as his will has not consented to the act. Only
when the will of man has freely cooperated in an evil act,
may his deed or deeds be called sin. Since sin is a free
choice against God it is moral evil 3

In order to be charged with sin a man must know the
Law of God, or the divine basig for the determination of
what is right or wrong. If man is ignorant of a certain
lav his acts contrary to it camot be called sm.l" Further-

more, there can be no sin unless there be a law invelved.

lpho Scharsch Pegsion ag a Means oOX vDLI 2
s (8t. Louls: B. Herder Book Cos, -"' s Do Lo

2watk1ns We Williams, Ehe M
B, (Oxfordi “AsRe

3a.¢. 0'Neix, "sga" W. (New Yorks
The Encyclopedia Press, 1913), XIV, ,

“Ibid.
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There must be either a law of Seripture or a law of the

church, 5

E.M, Deck, Wﬁm (N.Y.s Rauch &
Stoeckl Printing Co.y 1933), Nos 33 Do 1 %



CHAPTER 11
THE TITHERAN DEFINITION OF SIN

According to Seripture, "Sin is the transyression of
the law. w6 5in is lawlessness. In accordance with this
Word of God the Formﬁla of Concord, the Lutheran Confession,
states that sin is everything contrary to God's Laws’

Therefore, the basls for determining what 1s and what
is not sin is the Law of God, It makes no differenca
whether the Law 1s written in the heart or contained in
the revealed Word, ’l'hé Formula of Concord says:

The law is properly a divine doctrine in which the
righteous, immutable will of God is revealed, what
is to be {;he quality of man in his nature, thoughts,
words and works, in orger that he may be pleasing
and acceptable to God.” -

The intentions of an individual have nothing to do
with determining what is and what is not sin, 0One may
have good intentions and his plans and thoughts may be in
agreement with his conseience and with the general thought
of the day, yea, even with teachers in the Church, yet if
these are not in conformity with tha will of God there is

sin. The good intention of the heart cannot change an

6

1 John 3sh .

71". Bente, goggor%;g gr;%g;gg, (st. Louis: Concordia
Publishing House, 1921 1 De 9 .

8Ibid, p. 957.
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mlawful act into a lawful one.9 Consclous and deliberate
action is not of the essence of sin'? therefore, a depart-
ure from the Law is sin even when it is against our will
to offend.ll

8in 18 not only the thoughts, words and deeds that are
contrary to divine will but it is also the corrupt condition
of man's heart. God insists that man love Him, fear Hinm,
trust in Him and be free of inner motions towards sin,
Howover, that which 1s born of the flesh is flesh, That
is, all born of Adam and Eve do not measure up to the
demands of God. Man's natural 6ondition is such that it
in no way conforms to the will of Ged, That condition 18

sin,

’Edward W.A. Koehler, A
(River Forest, Ill.3 Koehler P

32 Translated
Prof. Franz Pieper W
from the German by Walger’.u echt, (Spr 191(1, Iils
Conecordia Mimeographing Co., 1941), 1, 321.

nRamg 73 19.
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CHAPTER 111

THE PRIMITIVE STATE OF MAN ACCORDING
TO ROMAN CATHOLIC TEACHING

In order to obtein a more complete undarstanding of
the Doctrine of Sin ag it is taught by both Catholic and
Lutheran teachors it ls necessary that we define the
position of both on the original or primitive state of
man. The Catholic point of view will be presented first,

God ereated man with certain natural'éndowmmts and
with certain supernatural endotments.12 The natural
endowments consists of a body and soul, The body, also
knowm as the lower portion of man, was perfeot.l3 God
gave to man all that belonged to a complete human nature.
Man had a sharp mind, keen intelligence and good health.lh
His body, however was not immortal therefore, unless some-
thing besides the natural endowments had been added, Adam
and Kve's bodily death would have been quite natural already
in their original state. Death, therefore, existed before sin.

There was seen in man's body an opposing prineiple to

2y «L. Nove, A E_i_ %EOII of Chrigtisn Thought, (Philgdelphiu
Muhlenberg Press, 1547), p. 202.

13pe14x M. Kirsch and Others, Catholic Falth, (New York:
Kennedy and Sons, 1938), p. 43.

47 F. Noll and L.J. Fallon, |
(Huntington, Ind.:s Our Sunday Visi
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the higher nature of man which was his soul, This opposing
-principle was known as conoupiseence.H Because of it
man's body was subject to sensuous matters and was not
interested in spiritual things., However, this tension
within man is considered a part ‘of nature and therefore
not a Iﬁ-eaoh of the Law of God. On the other hand, however,
it is considered dangerous and the chance of a breadh is
very great..®
The soul being a direct creation of God was inherently
good and according to its original endowments it was in
possession of a free will. The Catechismus Romanus says:
As to the soul this He formed after His image
andbinilitude and gzranted it a free will. Besides
He tempered all emotions (motus) of the soul and
the appetites (desires) in hinm i‘? that they
always obey the rule of reason.
Having a free will man was able to keep the commandments of
God. Man's will had the power to choose that which was goodla

therefore, it could cooperate with Gpod and help itself in

15K.H. Klotsche, gm;gy‘gg_%i@ngy%, (Burlington, Iowa:
-The Lutheran Literary Board, 1929) P+ 77+

L
: 17P1°Per»‘gﬂs_§3&u p. 315.

7.1 Teve, mgaﬂﬁgﬂa (Burlinghons i
The Lutheran Literary Board, 1 y Pe 1%
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-ebtaining the grace of God .19

The soul, with its higher power of reason, was able
to keep in check the inclinations of the body of man since
all of man's material and heterogenous parts were subject to
20 It is with the soul, or the higher
nature of man, that the "image" of God i1s identified. This

his perfect reason.

teaching already suggests that there is a difference between
the "image" of God and the "likeness" of God. While the
"image" is identified with the natural endowments, the
"likeness" is acquired with certain superadded endovments .2+
By natural right the soul of man was immortal.®2 How-
ever, it was not in close communion with God.23 There was
something lacking that would bring about the best relations
between God and man. Man could make a start in securing

the good graces of his God and he could please God to a cer«

tain extent but the close Father and son relationship did not

exist. Man could not be saved in this state.ak
To the natural endowments of man, therefore, were added

19Pieper, cit.y p. 330.

0 ' and
John Adam Moehler, Symbolism, (London: Gibbings
Go., 189%4), p. 25. :

2g1otsche, op. eite, pe 76s

228irgeh, op. ois, ps 43,  PRITZLAFF MEMORIAL LIBRAF
CONCORDIA SEMINARY

Bmoehler, gp. cit., P 26 ST. LOUIS, MO.
2“'K].cata's:ohe, op. alt.y Pe 76s
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other endowments which may be divided into two groups.25
They are called the preternatural gifts, which are an
enlargement of man's natural gifts, and the supernatural
gift, which is above the nature of man.26 These extra
endowments were truly additions to man's natural state.
With the preternatural gifts came a number of additions to
man. He was made free from all concupiscence, that is, he
was free from all unlawful desires. He would not be
troubled or disturbed with evil inclinations.?’ His body
was no longer subject to death for to it was added immor-
tality. Neither would there be sickness or pain, in short,
the body would be free from any and all grief. The knowledge
of man in spiritual matters was increased and his will --
strengthened. Howsver, once these preternatural gifts were
lost they would be lost altoget:he:l‘.28

The supernatural gift of God is known as sanctifying
grace, This is the gift that brings man into the most
intimate relationship with God and graces the soul with

& new heaveniy beauty.2’Now, man has also the "likeness"

- asMoehler, Ope Cltes De 28,
26Deck, ODe gitey ps 264
27No11 and Fallon, gps Sites Pe 13s

28Deok, op. citss pPe 29.
29“0911131" QRQ 'git.. Pe 26.




9
of "God3° and bacgonas a holy and righteocus craatura.31
Intornal sanctity is given to him. In this condition man
e¢an point o his fine qualities and say in effect to God
that He must accept him as his child, for sanctifying grace
makes man worthy of tho lova of God and His highest esteenm,

Sanctifving grace justifles before God.32

30&10"-80)19, OPe Oitog Pe 760

3lyeve, Ohgchag wid doatis P 113

328heatsley Jey Ihe FODQ 8 2AN0S
The Lutheran Boolt comam. ﬂd- p Pe 18




CHAPTER IV

THE PRIMITIVE STATE OF MAN
ACCORDING TO LUTHERAN TEACHING

Man was created in the image of Gode33 The Seripture
says nothing about any certain part of man being created
in that image but it makes the simple statement that man, !
the entire man, was made in God's 1:nagé. Neither does
Seripture make a distinction between image and likeness
in the sense that one refers to a natural endowment and

the other to an added endowment given by Gode Therafore,'

since these terms are identical, when the one 1s lost

both are gone.

The primitive or original state' of man was Tyery good".
Men's will was free.3? It was not disturbed in any way
by any internal forees and it was capable of defending 1t=-
self from outside attack. This does not mean that the will
could not choose that which was evil. It could, for that
possibilit?y was included in the quality of fraedom.36
Man's will was in .conformity with the will of God.

Man wanted to trust in God and he dide Man wanted to love

37

33gen, 1126,
3“'Pieper, QoRe gltes Do 312
35m.otsche, 6p. cite, pe 1636 -

30Ib1d. p. 164,
371, Engelder and Others, W, (St. Loulss:
Concordia Publishing House, 1947), Pe 00s

e
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and serve God and this he did. God hated evil and so did
mans God wanted man to 1live in the closest relationship
with him., WMan desired the same things God wanted man
to love his neighbor as himself and man's desire was in
accordance with the will of Gods

Man was morally clean and all lust for power and wealth
was absent, Sexual uncleanness was not present for Ada;n
and Bve lived together in their natural "elothing" without
sinful desires on the part of either one,

In his original state, man had a true and thorough
knowledge of God and spiritual things.3® Not that his

knowledge in all matters was as that of God but it was

"very good", It was a knowledge unachievable by any other |
human being after the fall except for Christ.

The original righteousness of man pertained not only
to his soul but also to his bodys. The body was immortal
as was the soul.3? Death would not have overtaken man
in hig first state and thefe never would have been death
unless sin had come into the world.l"o' Neither did pain,
grief and disease have any power over the bodye Man, in

381&! 3 ‘
39Romans 5:12, : _
l"("13‘1.91331.', o gitey P 316,
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his body, could have lived on earth forever being perfectly
contentad and hadpye

Man's power eand dominion was very great.*l It was
not a "mock" sovereignty but it was a real power, Of this
Luther sayss

Adam and Eve are made rulers of the earth, sea,
ané alr---Accordingly the naked man, without arns
and walls, yea without any garments on his bare
body, ruled over all the bird, beasts and fishes--
Adam and Bve understood all ﬁhe traits, qualities
and strength of every creature--They aiso had the
most reliable kind of knowledge of the stars and
astror "y-=«ihat wo accomplish in our 1ife is not

acconplished by thathgominion which Adam had, but
by toil and tricke".

Fone of these attributes of man were supernaturals
They were not added to man as supernatural gifts, but they
were a part'or man's natural gifts. They were not nature
itself but they belonged to .‘i.t:.""3 Therefore, wan needed no
additional endowments to be perfectly holy and righteous,

for he was that way already.

YlGenesis 1126-28,
haPieper, ODs 21&‘_‘, Pe 3171
1’3.1!?4.@- P 3160




CHAPTER V
THE ROMAN CATHOLIC DOCTRINE OF ORIGINAL SIN

Catholic theclogians are not definitely agreed as to
Just what 1s original sin, Bonaventura says, "Original
sin may be described as the want of original justice,
whereby the perversity of nature and evil concuplscence
hath r:lscem."l’l+ The Scotists defined original sin as some= 4
thing negative, as the lack of original righteousness. The
spiritual equilibrium was lost and to that extent man was
weakened and no longer inclined to goods The Thomists
regarded original sin not only as a negation but also as
something positive in man consisting essentially in concup-
iscence., The Council of Trent carefully veile! the point
of controversy and stated that Adam through his own fault
lost the holiness and righteousness vuherein he had been
constituted.*S The Council of Trent really decided what
original sin is mot.*0

At Augsburg the Catholies objected to ealling origingl
sin the lack of fear and eonfidenge in God because they

regarded these as intellectual traits which no one would

u“’ﬂoehler, oD+ gltay De 51e
1"5K101.:s<=he, ODe gitey D 77¢
héMo‘ahlar, ODs giteq De 49
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dewand of the uvncongelovs onild, Hense, they sald, the
ausence of sueh aets dld not constitube sin in the new
born ¢hllde. The nonesxistence of fear and love for God
established guilt but did not denote the esssnge of sinet?

tho geoneral view hold today is that original sin should
be defined as something nogative, namely, tha loss of the
original endownents o

The loss to =men through tho transgression of Adam and
fve was groot. Thore wes, first of all, the loss of his
proternatural gifte which meant that the body of man was
now subject to sickness, pain, misery and even death,
Had these gifts remained, man's body would have steyed im=
mortal and :’.*1‘;239 from gueh burdens. Another loss to nan was
his freedom from uvnlavful desireos or concupi.vense., 411
during his 1ifs there will be within man the strong incline
ation to evil,"? Noither will Cod chenge that situation by
restoring the original gift, The will of man, vhich vas
originally perisct, was also weakened by the fall,5° and
unless it is aided or helped by the special grace of God
1t cannot be oxersised so as to pleaso God to the fullest

ahiae

1*7.‘.-’.‘.93‘.11»31', 2D¢ Qilas Pe 50
Lo
...,Have’ I,i & 1 E@Eiﬂﬂﬁn mmims. Pe 202.

h%%ka 20 gitay e 26y 29

5038’?6, il o » ™ Pa 148,
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extents This wealtened will will remein with man uwntil
full strength is again restored in Paradise. The éift
of sanctii‘ying grace vas also lost. By their dlsobedience,
Adem and Eve lost the grace that made them friends of God.ot
Their right to heaven was lost and the heavenly beauty -
that made man's soul have splritual eolor in the eyes of
God was gone.

Man cannot rightfully complain about any of his losses.
He cannot demand of God that they be returned to him as
though they were his by inherent right, for the divine gifts
of God did not in reality belong to the nature of man,.
They were gifts of God given to man for his use only.53

All that has just been said does not mean that original
sin left Adam and Eve destitute, Man did not 1oe. a thing
to which he had a strict rights No important alterations
took place in his nature therefore, his natural powers re=
mained ineozjrupt. Bellarmipe writes,

nggmszggg ’ gfsmeafige;ogggsﬁﬁ gge;ugg#ngtggs
any more than the eondition of the man who has

had his clothes stolen differs from the condition
of the noked man., Hence the corruption of human

51No1l and Fallon, gpe Sitas De e
52Rirsch, op. gites D e
530'“911’ 22. c;t.‘ Poe l"‘
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u;mzo doug not gonsist In the want of any natural
5-5;1...-.1':., nor in ﬂtha assots of aeny evil quality dut
yiows alone froa the loss of ths su%rmtural

gilt on acoount of the gin of Adame

42%er The fell man was still in possession of his froe
will altiough 17 was weakenasde It become inglined to evil
but 1% had not lost ell strength in spirilual aatters,
for exzample, it gtill had the powsr to recogaize Cods It
gouid desirg thoe good and onlt the eviles It could keep
the commanducnts oL God and thereby bring sbout the bestowal
of God's grage upon man begause of fHis delight in man's
woriks. o

he Uridonting statess

if any one saith, that men's fres will moved and

exeitod by GCod by assenting to Goé exeliting and

calling, nowlse cooperates towards disposing

and prapering ltself for obtaining the grace of

Justification let hia be anathemaw-eii any

cne saith that sinee Adam's sin the free will of

man 1s logp and axbingulishede=let him bo
anathonte”

Mor had suffered o great deal in the Fall in
that there was a weagening of his spiritual
powers and tharefore umabla to fres hlmself by
his own will yet he was able to wishgj)o have
the physician and to belleve in Hinm,

Yonts raggon still has the ability to errive at neta=

%ﬁﬂotsehe, one 2itas Do 786
EﬂBente, obe ShGay De 477
56pioper, gpe Qlias Pe 330
“7ieve, Hiis
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physical certainity. Tt i35 able to determine vhat is the
will of God and 1t is able to so eontrol the lower nature
of man, which is the seat of concupiscence, that it remains
in line with the virtue of goodness. 8Since this reason
is in accord with the will of God 1t can subdue the evil
inelinations of an individual,’d

It is danied that the image of God was lost by the fall,
The likeness of God, which was the supernatural gift of
God, was lost, but the image man retains and can claim as
a part of his origlnal natures”?

Original sin is not concupiscence because concuplscence
cannot really be called sin. Some say it is only a natural
imperfection resulting from the composition of body and
spirit in man, Others say concupiscence constitutes a kind
of a tinder, that is, an occasion for sin %0 Wnils the
Couneil of Trent did not bind believers to a special defin-
ition of concuplseence, Rome did state, '

This concupiscence which the apostle gomatimes
calls sin, the holy synod declares that the
Gatholic Church has never understood it to be

called sin, as being truly and properly sin
in those born again, but bscause 1t is of sin and

58?4091'11‘(31-, ODe Gltes Do 25

P1pid. p. 48, |
®ONeve, Ghurches and Seatss Pe 1l
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inclines to sin-eand if anyone ﬁ of contrary
sentiment, let him be anathema,

Wilners says, "Original sin does not consist in Cone
cupiscence, as the so called reformers of the sixteenth
century asserted.®2 The Catechismus Romenus says, "But
these desires (Motug) (the appetition of the soul according
to its nature resisting the mind) are far from the real
nature of sin, if they have not the consent of the will and
negligence combined therewith,"63

However, although concupiscence is not sin it can be=
come such by issulng into evil acts % With this cone
cupiscence, theresfore, man has to struggle but for this he
should not be sorry for in the struggle he has the oppor=
tunity of earning merits for his salvation.®? Thus concup-
iscence really offers an advantage to man, VWith this
general opinion, however, the Thomists were in disagreements.
They say, original sin is not only a negation but also some=
thing positive eonsisting essentially in concup18°°n°°-66

The schoolmen teach that all children are born in sin
although there is a difference among them as to the mode

Sl1vid. pe 115

62Klotsche, op. cltsy P-?BO
63Pioper, ops gites Pe 330s
nNeve, Churches end Seots, Ps 116

65mgo’ p. 11""0
66Klotsohe, oD Glbey De 776
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of transmitting Adam's sin. The difficulty arises because
they teach thal each soul is created Wy God (ereationism).
The questlion 1s,
waat happeas to the soul created by God, and
created in all soundness, yurity, and integrity,
that, at the moment of its union with the body,
1t should he deprived not only of all superw
natural gifts, but so deeply wounded in all its
natural i‘acul%ies and placzd in so fearfully
incongruous a relation to the Delity?
While there is much speculation on this matter no definite
conclusions have been reached by the official chureh,67
Howevor, while there is not agreement on the mode of

transmission there is agreement that all are born in sin

with the excsption of one humen beinge Catholle theologlans

teach that lery was free of the stain of Adems Prpe Pius
% deereced the -dogme of the immaculate conccuvtion of Mary
in 1254,68 mis decretal reads,

We declare, proclaim and determine: that the
doctrine ngch holds ths most blessed Virgin
Mery in %he first moment of her conception was
through the singular grace and privilege of
cmnipotent Cod, in view of the merit of C.hrist
Jesus, the Savior of mankind, px:esex_-ved immune
~ from the ignominy of original s*n% has been -
revealed by God and therefore is to 1?6 belie;
firmly end invariably by ell the faithfuls TFor

674oehler, op. Cltes De 52fs
8yeve, op. olt., pe 202
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God prevent itl=-they are innovating and hence=
know that they, condemned by an approrriate
judgment, have suffered shipwreck as to i‘a:lth6
and fallen eway from the unlty of the churche 2
It 1s taught that at the momeat God created Mary's socul He
applied to it the merits of Hls atonement and praserved her

from original sin,70

69Pieper, ops Gitay Ps 335
70M011 and Fallon, me gites Do 200




CHAPTER V1
THE LUTHERAN DOCTRINE OF ORIGINAL SIN

Adam and Eve were not forced to transgress God's will
for they had the ability to resist the wicked suggestions of
any other cereature and they had the power to reject Satan
in his advances. They could have forcel the devil to flee
thus causing him to fail in his attempt. However, man did
not choose the right actions but rather, by his own free
choice he obeyed the desire of the old wicked foe and dis=
obeyed a very clear command of God. Man very deliberately
opposed himself to the will of his Lord,’l and thereby severed
the divine relationship which had existed between God and man, /2

Therefore, only two subjects are responsible for the
fall, God is not one of them for He wills only that which
is good. He created man's nature good and strong and dia
not gset-the stage for the tragedy that took places The two
responsible for sin are the devil and man himself. Satan
attacked with the intention of spiritual murder and man
willingly followed his foe's bidding, hoping for something

7lGenesis 2317.
72Engelder, ODe gites Pe 38'




22

better than what he already had.?3

Through the transgression of Adam and Eve man's nature
was completely corrupted. So corrupt did it become that
no man can, by self examination or by a study of man's
behaviour, ever arrive at a satlsfactory description of its
full depth and meaning.”* e can detect in a measure its
praesence. hen we see the anger, the greed and the fool=
ishness of men we can determine that there is something
radically wrong with them, Even pagan writers point out
the natural inclination of man to evii. Horace says, "No
one is born without faultsj the happiést one is he, who is
orowded by the least".’’ But the complete tragedy that took -
place in the Garden of Eden can be ieamed only from the
Word.of God.76

In the fall man lost the image of Gode?7/ He had been
ereated holy, righteous and with full knowledge of His
Creator, but when man's sin took plage this was all destroyed.

Man became "destitute of the righteousness wherein he was

73cenesis 311-16.
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originally created, and in spiritual things is dead to
good."78 Uhen we say manlost the image of God we mean
that he also 1°St, the likeness of God for these terms are
Synonomous e

In his original state man feared God and his confidence
in His Lord was not disturbed with doubts and moments of
despair, but day after day man arose with the assurance -
that his God loved him and would keep him in His holy
family.’? However, when Satan won the viectory this all
changed, ZXnowledge of God changed to ignorance, Love for
Him changed to contempt. God's judgments were held in
ridicule and man became angry because of the demands of
Gods His heart was filled with despair of grace and he
put his trust in temporal and earthly creatures. The carnal
things of 1ife, such as wealth, understanding and man's
"belly" became the objects of worships, Man was now afflicted
with disease; spiritual disease of the soul,80 The Lutheran
Church denies, in accordance with the Word of God, that a
man even after the fall has a certain amount of fear, love

and trust in God, She teaches that the "carnal mind is

7Sfhebdore Laetsch, m%y)i_t_g;_‘&%, (St. Louls, Mo3
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enmity against God,81 and that, therefore, man has no desire
whatgoever to please His God by the fulfillment of His
commandments. Natural man is too much in love with his
own evil thoughts and plans to have a place in his life
for the will of God.

The ‘;Iord' of God and the Lutheran Confessions object to
the teaching that a man still has some freedom in spiritual
matters, for free will in spiritual matters was lost by
Adam and Eve through a wrong use of it. Instead of exer=
eising itself for the good pleasure of God, the will of
man by nature serves its master, the devil, who brought
it into captivity.52

The unregenerate will of man is not only turned away
from God but it has also become an active enemy against
Gods Its only inclinations and desires are for that which
1s evil and contrary to God,83 therefore, not even the power
of choice can be conceded the mregenergte.e"" This does not
mean that man cannot choose between good and evil on the
level of civic righteousness. The Apology of the Augsburg
Confession admits this freedom when 1t says,

81romans 817
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The human will has liberty in the choice of works

which reascn can comprehend of itself. It can

te a certain extent render civil righteousness.85
However, even in these matters the making of the right
choice is very much limited by the inherited weakness of
men. _

The will of natural man is opposed to the Law of Gods
It can not take any other stand since it 1s entirely hostile
to the Lord.86 Even when natural man desires to do things
externally good he can do them not by reason of a close
relationship with God but because of natural compassions
All ability in spiritucl matter disappeared in the

fall, Man is not just sick or weak but entirely deads He
has no aptness vhatsoever in spiritual matterss37 In such
matters man may be compared to a stone for he will not and
cannot of himself yield to the advances of God's Spirits
The Formula of Concord observes, that fallen man can
neither think, believe nor will anything having reference
to divine and spiritual concerns, that he is utterly dead
to all good, and has not the least spark of spiritual power,88

To such a man the Gospel of Christ is foolighness.89

S
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There is no ability in men to change his wicked ways.
As little as a dead man cen raise himself from the grave:
so little can a man that is spiritually dead raise himself
to spiritual 1ife.”? Sueh a man does not fear or love
God neither has he the gifts and the powers to produce these
acts.’l The only pover man has left after the fall is the
power to resist., He resists, with his reason and passions,
the advances of CGod in His VYord and Sacraments,

Man is corrupt in body and soul. The entire man and
his entire nature s completely infected with‘sin92 therefore,
he did not receive, in the fall, merely a slight blemish, a
little stain, but the corruption is deep and pervades:the
whole mn.% le teach,

e e e e cture. that nothing Beaibhy
or uncorrupted has remained in man's body or soul
in his inner or outward powers, but as the Church
sings: through Adgm's fall is all corrupt, nature
and essence human, _

What has been just deseribed may be called the negative
side or original sin, There is also a positive side wlslich
9

we call concuplscence, a viclous disposition to evile
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The Apostle Paul uvses this term vhen he says, "I had not
known lust (concupiscence) exeept the law had sald, thou
shelt not covet.“%

We do not regard eoncupiséence as being only a defect,
or M"tinder®”, or a "penalty" bubt we regard it as the chief
sins  the root and fountain of all actual sinse?? Quensted
vrote, "Paul, Homan 7, calls it (concupiseence, original
depravity) sin Tourteen timcs.e.ssThe apostle names it the
law of sin warring against the law of the mind, an evil, a

a8

simning sin."”Y Luther said,

This sin is not ccamitted like all other sin., It
1s the essential sin which does not sin for an
hour or a cerbain time but wherever and as "gong as
the person is, that long is this sin also.?

To doubt God's wrath, to oppose His grace, to object

to His word, to murmur against the goodness of the Lerd

and to have a heart ‘filled with wrath and lust is more than

a defect or a matbter of little consequence but it is sin.

At the same time however, it is also punishment for the

disobedience of manyl%

Vhile the humen nature of man is corrupt and depraved
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97Bonte, ops gitsy De 861

%eve, Churches and Sectgs pe 115
1bia,

1°°Bente, oDs Gltey Do 1176




28
we must be careful to distinguish between man's nature
after the fall and corruption itselfs One is the work of
God whilo the other is the work of the dovil.l0l original
sin inheres in the nature of man, in his substance and
essence but it is not the essence. It is aceidental rather
than substantial . 02
Although original sin like a aspiritual poison and
leprosy (as Luther says) has poisoned and corrupted
the whole human nature so that we cannot show and
point out to the eye the nature apart by itself
‘and original sin apart by itself, nevertheless %ha
corrupt nature or essence of the corrupt man, body
and soul or the man himself whom God has created
(and in vhom dwells original sin which also corrupts
the nature, essence, or the eatire man), and
original sin, whieh dwells in man's nature °i03
cssonce, and corrupts it, are not one thing.
Sin cannot be identified with human nature any more than
the disease with which a man's body is afflicted can be
identified with man himseli‘.lm
The sin of Adam and Eve was passed to all maniinds ‘
0 .
"Through one man sin entered into the world,"0% The fail
of Adam was the ruin of all men. The Augsburg Confession

states, "sinee the fall of Adam all men begotten in the
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natural wvay ere born with sin.™9% A17 pen are gullty of
original sin, "by the offense of one, judgment came upon
all men to condemnation',107 and all men are born with the
gorrupt condition of their first parents, for the Word
of Cod says, "that whilch is born of the flegh is flesh, 08
The wvhole world of manitind is by nature totally depraved in

body and soul, in the highest and noblost powers of intellect

f

end wille, As children inherit from their parents certain

features and tralts, sometimes even bodlly weaknesses and
diseases, so have all men inherited that deep rooted spirite

ual corruption vhich we call original depravityélog

We do not teach that original sin is acquired by us after
our birth but it is a condition with vhich we are concelved.
Thus from the very firat moment of earthly life all men are
in a depraved conditicn and charged with the guilt of sine
The only excoption to this inclusive rule, that all were
shapen in iniquity, is Christ the Lovrd for He did no sin, 110
Therefore, we teach that Mary was conceived in sin, She

was born with a mind and heart that were at ennity with Gode
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CHAPT™R V11
ACTUAL SIN ACCORDING TO ROMAW CATHOLIC SOURCES

Rome defines actunal sin as a wilful violation of a
(lmowvm) law of God,. 111 g neans, that the will of man
must glvo consont if a transgresslon of the law is to be
regarded as actnal sin. It follows therefore, that there
is no sin vhen a man is forced or coercad to violate a law
of God wvhich includes also the law of the church. ‘Neither
18 there sin when the emotlons of man, without the consent
of the will, cause him %o violate the lawel12  The Balti*ore
Catechism states, "If we commit a sinful act, when we have
no chance or froedon %o consent or refuse consent we are
not guilty of sin (accidents, physical but not moral or
hypriotic forece applied, sins committed in sleep)s“

Rome's definiticn furthermore means that there is no.
sin vhen a men is ignorant cf vight and wrong, Outwardly
the act may appear to be dismetrically opposed to the will
of God, however, the acting subject may not have known the
seriousness of the wrong or the full meaning of the Word of .
Gods If that is true; such a man ghould be absolved of sin

1111611 and Fal long Qn. gites Ps 75¢
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properly so called. The Daltimore Catochism says, that if
we comnlt a sinful act but do not know the aet to be sinful,
we are not guilty of sin (to eat meat on Fridayk

Actunl sins are divided into two kinds: nortal and
venial (pecgata mertalls ot 3131;1@;_1,5)5113 "0ur Lord com-
pared mortal sin Lo camels and beams, venial sins to gnats
and mores. (Moth, 23, 2, and ?:3)"111" They are dlstinguished
by the way in which they affect our relation to Gode -7

Mortal sin lg usually described ag a wilful transgresse
lon of the Taw of Cod., "If a man knowingly and willingly
transgresses Cod's Loaw in an important matter, 1f he desires
or enjoys a thing, the possession end enjoyment of which
cannot go hend in hand with the possession and love of Code=
Then he has done a grievous wrong, he has comnitted a mortal
8in,"16 o ginner turne his back on Cod and gives prefore
ence to a eresated thing, However, before there can be mortal
sin at all there must be a grievous matter, guffiacient
eflection and full consent of the wi11,117 that is and
vhat ig not a gricvous matter, or a matter of sericus

gravity is determined by Scripture, Counclils, Popes and

Cotuniing
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and reason,118

The indication of sins which are grave ex guo
genere 1s evident in Holy Scriptures, e. g« in
Romans 1320 sqqey 1 Corinthians vj. § 8QQaey
and Galations v. 19 sqqe
Broadly speaking they fall under three headsi-=
l. Sins which offend directly against the being
and attributes of God such as blasphemy, unblief,
despalr; 2. sins vhich inflict serious In;]ury
upon the human race or upon soclety such as
rebellion and various forms of unchastity; 3
sins which injure our neighbor in his life, his
property, or his good hame such as murder,
serious theft, false witness.

It is to be noted that a sin may be grave gx
genere suo toto, as is murder; or it may be

grave only ox genore guo sed mon toto, as is
thefts not every aet of theft 1s objectively
mortal sin. The matter of sin is understood to
inelvude all its eircumstances, @. ge its end,

its time, its place etc.

In all acts of sin thers is some advertence.
There is incomplete advertence when the simmer
is half asleep, or distracted, or drunken or the
like., Full advertence requires that the sinner
should be in possessiogi of gu.sireason fgggg he
should recognize that his sin is an o

against God, and that i; is absolutely unlawful
for him to commit 1t.l

A man cannot be charged with mortal sin when a) he does
not see at least confusedly the ev:!l effects which follow
on the cause he places, b) he is not able to refrain from
Placing the cause, ¢) he is not under the obligation of

preventing the evil act. Invineible ignorance exouses from

11801¥eil, op. citss X1V, 7e
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sin while vincible ignorance lesses the magnitude.l20 wgin
ordinarily venial might become mortal if it is committed
in defiance of God and religion, or if it is followed by
serious consequences", -2l
There are conflioting opinions as to just what sins
are mortals The Council of Trent listed some of them and
then closed with the words, "all the rest". Blasphemy and
hatred for God are always mortal,l22 '
The most serious mortal sins are the sins against
the Holy Chost. They are presumption of Cod's
mercy, despalr, opposition to truth, obstinancy
in sin, envy o{’ another's spiritual good, and
final anenitence. _ AR
Other serious sins are those that ery tc heaven for ven=
geance, namely, wilful murder, sodomy, oppression of the
poor, of widows and orphans, defrauding laborers of their
wages,123
Mortal sin deprives the soul of sanctifying grace and
separates from God, It removes the heavenly beauty of
grace leaving in its place the stain of sin spoken of in

Seripture, Is. 4sl and 1 Cors 6111,12% This sin removes
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true love for God sinde it has driven God from the soul
and brought divine friendship to an ond,*2? Man surrenders
himself to the creature and deprives himsslf of his Creators
"Together with God, love departs, grace vanishes, 1ife
closes, beauty flees, happiness dies, and even hope is no
more".126 Thus, after mortal sin, the soul is spiritually
deads« This does not mean man can do no good works, for
he can still do some things which will bring about a "smile"
on the face of God. However, while in the state of mortal
sin, man can not merit heaven by his deeds. He is now
unworthy of heaven.

Mortal sin entails the penalty of sufferings Such
suffering may .ake place in this life or it may be inflicted
in the 1ife to come,127 All vho die in the state of mortal
sin will go to 1’1611.128 Other effects of mortal sin are
iisted as followst remorse of the gonscience, inclination
towards evil, darkening of the intelligence, hardening of
the will and a vitlating of nature which does not destroy

faculties of soul but merely weakeas thelr use.129
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Venial sin differs from mortal sin in that it is not
nearly so grievous. 130 It does not ki1l the soul as does
mortal sin. Vhile it retards man it does not avert him
from heaven. Iurthermore, venial sin is more easily
pardoned than mortal sin,

The distinction between mortal and venial sin is said

to be found in 1 Cor. 3:3-15, Hay, wood and stubble are
called veniel sins. ©&t., Thomas says,

Just as (hay, wood, stubble) are gathered together
in a house and do not pertain to the substance

of the edifice, so also venial sins are multiplied
in man, the spiritual gdifice remaining, and for
these he guffers either the fire of temporal
tribulations in this life, or of purgatory after
this life ﬂf nevertheless obtains eternal i
salvation,

Venial sins are only a version, a deviation from God,
wvithout sufficient reflection or fill consent of the will,
Whatever be the gravity of sin, no matter how serious it
may 'Bppear to the eyes of men, if the consent of the will
be imperfect, the sin is "formally" venial,}32 A sin may
ba venial in two ways, 1) when the evil done is not seriously
wrong, 2) when the evil done is geriously wrong, but the
sinner sincerely believes it is only slightly wrong or does
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not give full consent to 1t,133

While venial sin is an injury to the highest and most
lovable God it coes not deprive the soul of sanetifying

grace or drive God from man, The flame of love in the
heart of men for Cod is not quenched and although great
mischief has been done the 1ife of the soul is not destroyed.
On the other hand, venial sin retards virtue and perfection.
It smudges the souly blurs the beam of beauty which the

goul ordinarily radiates and dulls the delicacy of consc=

ience.13% The more venial sins are committod the more the

soul is prepared for the performance of mortal sin. |
Cenerally it should be noted that venial sin
predisposes the soul to mortal sin, and tends
to produce a bad habit end to weaken the resise
tance of the will to temptation, It familiarizes
the soul with wrongdoing, and deprives it of the
efflcacious sraig which God would otherwise
bestow upon ite 5 \

Venial sin does not merit eternal punishment since
sanctifying grace and divine friendship are not expelled
by such sin, TFurthermore, it is considered out of harmony
with the jJustice of God to inflict a punishment out of

proportion with the guilt invelved., There is however, a
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punishment which venial sin does merit which is known as
tenporal punisimant.l37 Sueh punisﬁment is to be satisfied
already in this life, however, if that can not be done here

it can be accomplished in purgatory.
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CHAPTER V111
ACTUAL SIN ACCORDING TO LUTHERAN SOURCES

Actual sin is that lawlessness (gnomia) which is
comnitted by man in distinction from the lawlessness which
is the condition of man,138 Actual sin involves some
activity, elther externel or internal on the part of man,

Spealking of such sins, Christ says, "Out of the heart

proceed evil thoughts, murders, adulteries, fornications,

thefts, false witness, blasphemies,"139 Whatever one may

do, spcak, think, feel or will contrary to. the Law of God
19; actual sin. Theré need not be a deliberate attempt
before there is sin, for knowledge and intent is not of the
essence of sin, Paﬁl adnits as evil and sinful also those
things wvhich he did not want to dc.-ll'o

Bven though an individual may not know the Law of God
in its entirety or has not been made aware of God's will
at any time, he 1s not thereby ¢loared from guilt, for if
his aets, whether they be internal or external, be contrary
to a command of God such a man is guilty of actual sin.

13%pieper, ans Siliay Ps 340
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For exemple, 1f one 1ls forced to do evil he has ginned
even though his wlll did not give consent, If an individe
ual 1s asleep, or unconsclous from an accident, or mentally
deranged, and in some way acts contrary to any command of
God, he is not free of gullt. The breaking of God's will
is sin whether 1% Dbe stealing one penny or a million
dollars, vhether one is angry without a cause or actually
murders another, whether one lusts after a woman or actually
takes her umlawfully as hls mlstress. Furthernore, it is
not for man, or Popes, or councils, or reason to determine
Just what is a matier of serious gravity and what is not.
For man to set up his own private definitions is to inter=-
fere with the wisdom and majesty of Gods

All men, including infants ,11"1 are guilty of actual sin
with the exeeption of Christ who was without spot and blemish,
This gullt is due to the faet of originel sin which 1s such
a stain, such a corruption of the human soul, heart and mind
that men cannot prevent himself from producing thoughts, words
and deeds contrary to the wlll of C—m\.:"l"2 From the root
of original sin comes corrupt frult despised by Gﬂd-:‘""3
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Lutheran theologians sometines classify actual sins,
not to make one sin less devastating in its consequences
than another, or nora easily pardoned than another, but in
order to realj.ze the great multitude of our transgressions,
and the great nced of help from Cods One manner of liste
ing and classifying actual sins may be as follows: 1) sins
of offense; 2) voluntary and involuntary sinsj 3) sins
against consciencej 4) sins of commission and omisslonj
5) sins against God, neighbor, end self; 6) grievous and
less grievous sinsj 7) mortal and venial sinsj 8) dominant
and non doninant sinsy 9) seeret and open sins; 10) partake
ing of other men's sinsg 11) sins that ory te God for
vengeance; 12) the sin of hardening oneself and 13)
the sin against the Holy Chostel*!

Cod is not %o be blamed for actual sin, He conecurs
in the acts of men, for example, He gives strength to the
finger that pulls the trigger of a gun in murdef' or suicide.
He gives wisdom to the mind that devises ell evil against
the Kingdom of God and man, and He gives motion to lees
that lead men to places of lust and wickedness. However,

while God participates in all the acts men, He does not
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concur in the sinfulness of men's aots.ll*s Therefore,
the cause of sin must be sought outside of God. The

Formula of Concord states:

The beginning and cause of evil is not God's

forelmovledge (for God does not create or effect

(or work) evil, neither does He help or promo
1t), but the wicked and perverse will of mens

We speak of internal causes and extermi"l ca11§es of
sine The primary internal cause 1s thé flesh; the olé
mans Original sin is the "root and fountainhead of all
actual sins".l47 The nature, depraved and corrupt from
the time of concepticn can only bring forth depraved and
corrupt fruit. The secondary internal causes are causes
within us, such as spiritual ignorance, sinful emotions
and passions, cnd evil habits developed through repeated
individual sinful acts.l’*a

The extoernal ccuses of sin, the causes wvithout man,
are the devll and other non 149 The devil is the spirit
that works in the children of disobedience and is the
adversary of the children of God.3-5O Other men, the world,

lead men into sin by seductive words and exampless The
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glitter and the riches of the world win many men for the
kingdom of darkness,.

The consequence of actual sin is by no means insige
nificant, for by breaking one commandment man breaks the
whole Law of God. Every sin, no matter how small it may
appear, is a crime against the majesty of God, therefore,
as man stands before God with his innermost heart bared
and with his outward acts exposed, he should hear God say,
guilty.151 Let not a mere human being argue with God over
this matter, neither let him gloss over the acts which have
eircunvented the will of God by making out that such acts
are justifiable due to certain conditions that existed.
Rather, let man stand before the mirror of the Law and
learn the faet of his guilt.

Transgression and gullt go together., If the first
takes place, which it does, the sinner must take the conse=
quence of being declared a criminal in the sight of Gode
However, sin entails more than guilt and the charge of
guilt, It subjects man also to pt:lni.*?,!‘tmlen‘irls2 for the wages
of sin is death, 153

We speak of a threefold death. There is temporal
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death which is the separation of the:soul from the body.
The body is laid in the grave and the soul is carried
either into heaven or hells There is spiritual death which
18 the separation of the soul from Gods When Adam sirmed
the close relationship of God and his soul ceaseds Thus
it is today: the man who lives in sin has a soul that is
at enmity with Gods Then, there ig eternal death, the
geparation of both body and soul from the blissful presence
of God.1oW

All sins whether venial or mortal merit eternal dam=
nation.ls5 It is not Seriptural when it is said that venial
sins merit only temporal punishment., The sin that flows
from the greatest ‘weakness deserves the full and everlasting
wrath of God,
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CHAPIER 1X

THE RCMAN CATHOLIC DOCTRINE ON THE REMEDY
FOR SIN AND SIN'S CONSEQUENCES

According to Romey no one cnters heaven without sanctify-
ing grace.156 As soon as that grace, which has been earned
by the work of Christ, departs from the soul, the close
relationship that existed between God and man ceasess This
loss took place in the fall of our first parents and is the
natural state of all men except for Mary and Christ.

In order to regain this grace of senctification the-
means provided by God and the Church must be useds One
means is the Sacrament of Baptism, for ir Baptism the soul
is given grace, which is the life of the souls157 The
Baltimore Catechism states,

Baptism is a sacrament which cleanses from orige
ing.l sin, makes us Christians, children of God
and heirs of heaven, Baptism is the most necs ¢
essary sacrament because other sacraments canno
be received without it, and because 1t 1gtthe
beginning of spiritual life in man. By 3 wbers
become members of the churigson earth and mem
of God's family in heaven. :
With the infusion of sanctifying grace through Baptlsm,

original sin is destroyed, therefore, man can no longer be
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charged with the sin of his first parents, His nature has
been repalred, love has been infused into his soul, good
works have become perfected and man ¢an demand eternal
11fe.17? He becomes a. new man and partaker of the divine
nature. In short, the sinner 1ig éhanged into a saint.16°
However, the bless'ng of Baptism, namely, sanctifying grace,
may again be lost by the performance of mortal sin, When
that heppens man must seek another way of regaining his
great loss. Here the church comes to his rescue and provides
him with the Sacrament of Penansce, which is a laborious
task consisting of three parts: contrition, confession and
satisfactiomlél

Contrition, or sorrow for sin, may be either perfect or
imperfect. Imperfect contrition, or attrition, does "not
trace its ancestry beyond a fear of gaining hell or losing
heaven."162 1t ig pfompted by thé fear of helle It how=
ever is sufficient for the Sacrament of Penances

et S eereaont of Penanoes Justidy the-

sinner et disposes him to regeive divine grace
in the’SZcramengoc}f Penance. (Council of Prent)163

159Nave, Higtory of Christian Thou ght, pe 203+
16°Deok, oD+ gitss De 52s :
161lparrell, op. gitey Pe 358

1621b1g. |
163Kirsch, oD« gltey Pe 90e
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Perfeoct contritiony or perfeect sorrow, is the desired conte
rition and "contrition in its stricted sence,"16% It exists
when man is truly sorry for having offended God and when
he hés the firm resolve to sin no more, especially to aveid
all mortal 31111.3'65

The next work in the Sacrament of Penance is the aet
of com?e'ssion, wherein a man tells his sins to a duly
authorized priest for the purpose of obtaining the forgive=
ness of sins, In confession man is bound to confess all
mortal sins, bubt it is also well that he confess his venial
sinss If he has trouble expressing himself any priest will
gledly help him. The priest wants %o hear how often a particular
sin was comnltted, whether it was once or five times or
more,166 tut 1f one cannot romember the number of his sins
he should tell the number as nearly as possible and say how
long such a sinful habit had been going on. Ify without

a person's fault, a mortal sin is forgotten, the confession

is worthy, but the sin must be later told in confession if

it again comes to mind, for it is a very grievous offense
167

against Cod to wilfilly conceal a mortal si_.n.

164parrell, op+ gltay Ps 3584
165Deck; Qe g_;h, p. 87+
1661111@" P; 90,

1671biday ps 91s




k7
After a worthy confession the priest gra.nts absolution,
He remits both the gulilt and the aternal punishmant, however,

there is something which the man making the confession
must still do. Te must still satisfy temporal punishments,
which have to be suffered either on earth or in purgatory.168
"We must suffer some punishment for every sin even if fore
given, Thus Adam, Moses, Aaron, and King David were forgiven
their sins but were nevertheless punished."169 The Couneil
of Trent declares, "If anyone shall say that together with
sin the whole punishment due is always remitted by God=--let
hin be anathema™, God requires such punishments as satis~
faction for sin toipach men the great evil of sin and to
keep them from falling again, Thus the priest must assign
penance after confession that God may be satisfied by
1ts performance. "Except you do penance you shall all
likewise perisa®s (Luke 13:5)170 If the penance given
camnot be performed the priest should be respectfully told
and asked to change his decisions

It must be remembered that the penance given by the

i)riast does not always make full satisfaction for sins,

168K10tsehe, ODs Glteg Do 111e
169pecic, ops ‘ehisy De 92+
170%irsch, ops Shtay Ps 252
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therefore, other acts of penance and good works should be
performed, The chlef good works which help man in making
satisfaction for sins are prayer, fasting, the I?.oly. Sacre=
fice of the Mass, giving alms to the poor, patient suffering
and indulgences. In defining the last work, indulgences, -
Catholic theologlans gtate that it is simply a remission of
the temporal punishment due to Cod on -account of sin after
the guilt and eternal punishment have been raﬁiﬁted-lﬂ
It is not a pardon for sin, nor a license to sin and no one
nay gain an indulgence who is in the state of mortal s:l.n.172
The basis for indulgeneces is the superabundant satisfaction
of the blood of Christ with the added satisfaction of the
Virgin Mary and the saints, which is ocalled the spiritual
treasury of the Church. St. Thomas says of this treasure,

A1l this treasure is at the dispensation of the

chief rulers of fhe Church, inasmuch as our

Lord gave the Keys of the Church to Peter. Uhen

then the utility or necessity of the Church re=

quires it, the chief ruler of the Chprch can
draw from’this inTinite store of nerits to commune

of .the Church, as much as he !
whether it be’such as will suffice for the gozal
remission of his punishment, or up to a cer tg 2
portion of the whole in such w_:tse, namely, ~ a

1715ames Cardinal Gibbons, w&%ﬁﬂ,—&@'ﬂv
(New Yorks Kennedy and Sons, 1917)y Pe 07s

172Declc, ODe cit,--, Pe 95
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the passion of Christ (through whom alone the

merlts of the others have efficecy) and the other

salnts may be imparted to him just as if he himself

had suffered what wos necessary for the remission

of his sine-as bhappens whon one person satisfies

another.L173

There are various means of securing indulgences, but
ghiefly by works of devotion such as reading of Seripture,
offering certain prayers, attending to religlous exercises,
and many other wayse A plenary indulgence was granted to
all those faithful Catholics who attended the opening of the
holy doors at St Peter's Cathedral by Pope Pius X11 on
Decembor 2%, 1949, Such indulgence was also granted to all
the faithful who listened to the progrem by radlio. It will
be given those who, during the Holy Year of 1950, visit the
holy buildings of Rome.
It is not eonsidered a simony if on the cecasion of

receiving an indulgence a portion of money is paid to the
Churcsh because the money 1s not received in payzent for

spiritual goods but it 1s regarded as a token of appreeiation

for kindnesses received. The New Law Code (canon 730)

declares it to be "no simony if something earthly":;h given

on such occasion though not for spiritual thingse

' I1l:
1735, ¢. Macaulay, Iruth Vs, DOENA, (Chicago,

MOOd:‘; PI'QSS, 1914‘6)’ De 91. :
1%0"380]‘1@, ODe Git" Pe 117




50

When the Sacrament of Penance is properly earried out,
~as has Just been set forth, the party concerned about his
soul may be assured thét all his sins after Baptism are
forgiven, This "Sacrament 1ls an instrument of forglvmess
absolu.tely infallible in the production of its effects®, and
it is absolutely necessary either in fact or in desire,175
for it is the only means after Eaptism v vhich sanctifying
grace can be restoreds

Vonial sins may also be removed by the Sacrament of
Penance. It is considered good judgment to confess even
theose sins to the priest for the purpose of absolution,
ho'.-:evef, it is not neoessaﬁ.176 The reason lies in the
fact that venial sin doss not break the intimacy that exists
betwsen God and mane It weakens but does not destroy the
supernatural 1ife of the soul, that is, it does not put
the soul into such a eondition that it requires a new
infusion of g;ra'::e.lly7 -

Other means, therefore, may be used in explating

venial sins. The Council of Trent states:

d in
Venial sins may without guiltvggigmt;tgg R

confession and explated by a

17517'&1'1'911, oD Sltsy Do 351+
176gcharsch, gpe Glbay D¢ 21s
177Farrell, ops Qltss Ps 35%¢




51
means.178
8t., Thomas says, thalt whatever arouses love for God explates
venial sin, Ulorks of penancey such as fasting, patient
endurance of Utrials, acts of gself denial and prayers have
atoning powers. The Holy Zucharist cleanses from venial

e.:f.n,l79 and Sacramontals also may be ugsed for expiatory

-

.-ﬁ
purposes.lb“

It must be pointed out that the remedy for sin and
sin's consequences cannot always be éompletely administered
and carrisd out in this life, Very few find themselves in
such a condition =t death that they can enter directly into
heaven. Therefore, there is provicied o purging place, a
purgatory, for those souls who have not removed all venial
sins and have failed to dd gufficient penance for gins which
had been forgiven.iot Such insufficient penance, or satis=
to man's lack of time, abllity,
that the priest
punishmentse

faction, may be due either

or inelination, or it may be due to the fact

failed in assigning the right amount of temporal
gufficient satis=

Whatever may be the cause for the lack,

faction may be made in purgatorye

1785charach, ope gltsy Pe 23¢
1791 0tsche, ons glbsy Pe 110¢
180peoic, ope gitay Pe 123¢
181Kirsch,_ ops Gitay Do 33
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The souls in purgatory are ecalled the Church suffering
because extreme pain anﬁ'anguish continue until souls are
conpletely purged of theirsﬁné and'all temporal punishe
ments taken care of«1%2 guch sculs, however, can be assisted
by our preyers, good works, indulgences and especlally by the

Church's divinely instituted sacrifice, called the nass.183

182y011 and Falon, QRe Sitay Pe 694
1831.0;(1 , Ds 70s




CHAPTER X

THEZ REMEDY FOR SIN ACCORDING TO
LUTHERAN DOCTRINE

"By grace are ye saved through faith."lsl" Moved by
His love and compassion for sinful man God resolved to
save him by the death of His Son., God's Son, Jesus Christ,
being filled with love for man carried out the work of God
that all men might have eternal life, Through the work of
Christ, and Christ alone, the whole world was reconciled
to God. Thus, if sinners are saved it is due solely to the
grace and mercy of God.

When we speak of the grace that saves sinners we do
not have reference to the gifts and qualities which God
imparts to man and we do not have refézence to an infused
grace, such as sanctifying.grace, vhich supposedly makes man
holy and just in hinself. We object to the false use of the
term grace in salvation which makes it an attribute of man

rather than the personal good favor of God towards mans
£ Gods 187 God's

d upon all nen

We teach that grace is free gift o

loving and forgiving disposition is bestowe b

d in themns

without any payment from then and without any goo

lal"Ephesians 218,
185Romans 218,
186Ro.‘;1ans 3323
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In fact it is bestowed upon man even though he deserves
wrath and eternal punishment. Seripture teaches that grace

is for the zmgodly.le?

Whenever anyone attempts to mix
worics with grace, that is, whenever anyone wanits Gto maite
salwation depend on something good in man and at the same
time wants to give Cod gome credit, grace is voideds There=
fore, any doetrine of forgiveness that allows for the merlt
of man in paganlistic doctrines

By reaffirming the rightdefinition of grace as

el fa vgr"l'38 and exeluding from it the false

coneeption of infused grace, the Church of the Reformation
returned to the purity of Biblieal and Christian doctrines
It bears witness against any form of synergism, and uphods

grace, grace through Christ, as the sole cause of the fore-

LJ"'
The Lutheran Church
189

giveness of sins and everlasting life.
gives all glory %o God rather than to man and his .powers
The means by which God shows His grace and by vhich He
bestows upon men the remedy for sin are known as the Gospel,
The Gospel, the Word of recon=

Baptism and Holy Communion.

eiliation, is the means by vhich He offers and conveys to

i

R
1C7nomans %15
1884

1 850mn 1, ueller, Ghrigtion Dosparicss (Bt Lanio
Concordia Publishing House, 193%), P¢ &%

189Engalder, oDs gltsy Do 43
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sinful nen the worits which Christ has sesured for the world
by His death on the aeross. The "oraula of Goncord states
X1, 76 "rhe Father will not do this (draw anyone to
Hingolf) without neans, but has ordsined for this purpose
fils Yord and Sacrazonts as ordinary noans and instruments, nl50
Wheraver the dlvine Cospel is, thero is the divine
Spirit, therafore, whenever the Word of Proaise is being
proelained the Holy Spirit is at 'bhe.aumo tine uaing lis
powar to malkte the Word effeative and to eonvey the remedy
for sins,
Daptisa aise is for the remission of sins, for it
vashes awoy sin 7t However, while Baptisu washes away
the gullt of gin it doss not remove man's sinful condition,
s Tt e Tt Somaina:ad & vori
for olthoush it is forgiven, nevertheless it
1ives and works and raves and agsgalls us untﬁa
the body dles wnd only then 1t is destroyeds
Augustine said, "Sin is forgived in Baptismj My j.t i
no lonper present but 1t is not impﬂtﬂd‘"l%_
In the Lord's Supper also, we have the gracious offer

of pardon for the seke of fim who died and shed His blood |

19035-1:1@119:', on¢ iy Pe k1,
1905068 2530,

. 1 at
192uaptin Luthers, Wt (Philadelphi
Ae J, Holuan Company, 1532)y 111y J'be
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for the ronission of sing, All means of grace, therefors,
have the sane purpogse and offect, namely, they offer to
man God's graclous Corgivenoss., Sinae this is true, there
is no neceasity that man leok to any othor ereature or to
hingel? for the virtues which would help maks hia a £it

subject (o> eternal salvation,

Tho means of grace, the power of God unto salvation,
not only offer grage, but they are also the neans br which
the Holy Cpirit brings about faith in Christ in the heart
of man, Thus it ia not a worlk of man that he belleves, and
trusts in the hlood of (hrist for the forgiveness of sins,
but it 1s due solely to the effestive operation of Gode193

The faith of which we spealk,

ioasg ; sig morely the snowledge of historyee
iﬂog s?gg:lsggglg ;faggh ‘?&uch beliovese.sstlso the
effent of the history--nazely, this article:

wha Porrivenass of sins, to wit, that we have grace,
rlgiztecégpess, and forgiveness of sins thr
Chriahe”"

vPaith is not only inowledge im the intellect, but
a;sg c:::gf's.denoa gn the willy, 1e 0e 1% is to wish

the Qe
and to recelve that vhich is offex_'ad in prg%s
nanely, reconsiliation, and rordssion of sinse

Therefore, we conclude that faith, clinging to the crucified

and the resurrected Christ is the o fentive remedy for all

173a010ssians 2112
191*139:}1‘.6, She m, De 550
1901bidey Do 205
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men's dns and ve deny that men's work can do anything for
the salvation of manes "We conclude that a man is Jﬁstified
by faith without the deeds of the Law".196 #Thaniks be to
God which giveth us the victory through our Lord Jesus
Christ, 97

196pomans 3328,
1971 Corinthians 15857
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