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INTRODUCTION

Mary Baker kddy and the Church of Christ Scientist identify the
concept of God in Christian Science with that of Biblical Christianity,
This claim implies that the tenet of God in Mrs. Eddy's religious
system is exactly identical with that of the Bible.l Furthermore,
Divine Science claims that its concept of the Deity is unique, with-
out counterpart in any other religious or philosophic system, either
historic Christ.ianity2 or paganism.3

The purpose of this paper is, first, to examine Mrs, Eddy's con-
cept in the light of Scripture and to prove that her concept of God
is not Scriptural. In this connection it will be necessary to show
how Mrs., Eddy uses Scripture passages in a metaphysical and even per-
verted manner to substantiate her claims, Secondly, we shall compare
her concept of God with those of other religious and philosophic
systems and demonstrate the falsity of her claim that her concept of
of God is unique,

Two more notes of explanation are necessary. First, since the
concept of God in Divine Science is basically pantheistic, its con-
cept will be presented in relation to the universe and man, Secondly,
there are contradictions in Mrs, Eddy's writings; therefore those

teachings presented as the beliefs of Christian Science are those

1. "Christianity and Christian Science are one...", Mary Baker
Eddy, Secience and Health with the Key to the Scriptures, p. 372.

2, "Christianity will never be...found to be unerring, until its
absolute Science is reached.", Ibid., p. 483.

3. "No analogy exists between...agnosticism, pantheism, theosophy,
spiritualism, or millenianism and the truths of Christian Science.",
M” Pe 110, Sese also PPe Vii, Jd., and 107'



most frequently found in her writings and which, consequently, are

used as a basis for her sequence of religious tenets,



THE COMNCEPT OF GOD IN CHRISTIAN SCIENCE
(ontline)

Controlling Purpose: This paper is to show that the concept of God
in Christian Science is neither Seriptural nor unique,

I. The Person of God
Ae. The GGod of the Bible
B, The Christian Science use of Scripture
C. The Christian Science concept of God
D, Three major parallel concepts of God found in other
religions evident in Christian Science
1. Acosmistic Pantheism
2, Hegelian Idealism
3. Upanishad Hinduism
E+ The five minor parallel concepts of God in other religions
evident in Christian Sclence
lo Dualism
2. Shakerism
3. Emerson
L4+ Gnosticism
5« The Guimby manuscripts

II. The Trinity
A. The Biblical doctrine of the Trinity
B. The Christian Science Concept of the Trinity

III. An examinstion of the Persons of the Christian Trinity in
relation to the works generally ascribed to the individual
Persons by the Scriptures ;

A. The Person of God the Father as the Creator of an cbjecctive
universe and man

1. The Biblical doctrine

2. The Christian Science concept

3¢ Acosmistic pantheism

4« Hogelian Idealism

5. Upanishad Hinduism

6. Gnosticism

B. The Person of Jesus Christ, the Second Person of the
Trinity, as the Savior of the world from sin

1. The origin of sin and evil
a, The Biblical doctrine
be The Christian Science concept
¢. The Hegelian concept

2. The problem of death and eternal punishment as the

result of sin

as The Biblical doctrine
b. The Christian Science concept
¢, Hegelian Idealism

3+ The Person of Christ and His work of Redemption
a; The Biblical doctrine
b. The Christian Science concept




Outline (cont'd)

c. Hegelianism
d. Gnosticism
e, Manichaeism
f. Docelism
L« The doctrine of sslvation and eternal life as the
result of Christ's work
&, The Biblical doctrine
b. The Christian Science concept
¢. Bhuddism
d. Upanishad Hinduism
e. Hegelianism
C. The Person of the Holy Ghost, the Third Person of the
Trinity, the sole cause for man's acceptance of the
Redemption
1. The Eiblical doctrine
2, The Christian Science concept
3« The Hegelian Idealistic concept
4o The concept in Mysticism
5. The Gnostic concept



TRE CONCEPT OF COD IN CHRISTIAN SCIBNHCE
I, The Person of God

In order to examine the Christian Science concept of God fairly
and according to the only standard which is final, it is necessary
to examine the Scriptural doctrine of God. The God of the Christian
religion as revealed .in the NHoly Scriptures is a personal Being, a
complete entity in Himself, distinctly apart from His entire creation,
neither limited by space nor time, entirely absolute. The Scriptural
doctrine of God will be considered briefly under two aspects: the
personality of God and the negative and positive attributes of Ged.

In Genesis I certain characteristics of God are recorded. Thesa
activities ascribe the powers to will, act, consider to God; they
describe a personal, conscious Supreme Beinge. Thus, for example,
the account of creation in the first chapter of Genesis ascribes to
God the following acts: creating, moving, saying, seeing, calling,
making, It is impossible for a neuter Principle to exercise these
functions; they are possible only by a personal, individual Being.
The God of the Bible is an active Agent towards objects outside
Himself,




The Scriptures also ascribe to God the ability to express feeling
or emotion toward His created objects. He is described as a God that
hates, becomes angry, loves, pities, becomes jealous, ete.l Only
personality can feel. emotion and eipress that tovwards an object.

There is no doubt that the God of the Bible reacts to the actions,
thinking, and vdll of mankind, and that God loves, becomes angry,
shows mercy, exercises Jjustice, and so on because of men's attitudes
and lives, An impersonal, impassive, immovable Principle can express
none of these feclings or emotions,

e God of the Bible also appears in a definite local place in
time and spaca, In such an instance He is prescnt in His entire
Entity and with all His power and attributes. For example there is
the account of Jacob wrestling with God at Penuelj "...and Jacob called
the place Penuel, for I have scen God face to .i'ac:ex...".2 4n impersonal,

spiritual Nebula cannot appear as a complete Entity or Being in time

and space; but the Christian God as revealed in Scripture can *fill
all in a:l_]."3 and at the same time speak with Moses on Mount 3inal
in all His power and glory.

It was stated before that the Christian God is cuite apart from
His creation and creatures; the Bible bears this out. "In the begin-
ning God created the heaven and the earth.™ It is clear from this

passcge that the world had a beginning; it was not from eternity.

1. Zech. 8117, Isa, 6313, John 3116, Eph. 234, Josh. 3116.
2. Gen, 32:30. Ci, also Ix. 19tll.

3. iph. 1:23.

4. Gen, ltl.



It had a Prime liover, a Creator, that gave it fomm and beginning,
From such a passage as, "And now, O Father, glorify Thou me with
Thine own sclf with the glory which I had with Thee before the world
was."’, it is evident that Christ existed as God Himeolf before the
universe was in existence. The Scriptures nowhere identify the
visible phenomena of the universe with the Christian fod.

The so called negative attributes of God as immutability, indi-
visibility, etc., described in the Bible further place the Biblical
doctrine of God in contradistinction to the god of pantheism, God
is immutable. The world is gbated as "perishing" and "waxing old";
the whole universe is in a process of continual changa,6 but God Him=-
self never changes.7

God is indivisible., He is not composed of component parts nor
of a substance and qualities inherent in such substance. He is ab-
solutely simple in His divine asaence.S Cn the one hand, Scripture
states the power of God is in any one place at any one time in all
His power and attributes; here, on the other hand, the totality of
God is stressed. He cannot be divided nor separated in space,

The foregoing passages from Scripture present God as opposed to
the god of pantheism. The positive attributes of God as revealed in
the Sceriptures eliminate the thecries of Deism which make of Geod a
Blind Force or Prime lover who is no longér necessary to, nor active

in creation or make of God a Being subordinate to the set laws of

5« John 1715, Cf. also Cole 1:17, Ps. 102:25-27.
6. Ps. 102:25-27.

Te Hal, 336, Heb, 13:8.

8. Pae 139'8.




nature.

God is just., He is His own law and norm and legislates His
law to the universe and man, which man and universe must obey. If
man refuses to conform to that revealed law, God will execute perfect
justice upon the offender. Such a passage as the following is a good
example: "Justice and judgment are the habitation of Thy throne...“ﬁ

God wills. He determines His own plans and carries them out
without interference in the universe. "¥hatsoever the Lord has
pleased, that He did in heaven and in earth, in the seas, and all the
deep plaees."lo

' God is powerful, He can do and does do whatsoever He purposes

in heaven and earth. "...for with God nothing shall be anossible."n

God is true. He is exactly as He has manifested Himself and
will perform and finish His unchanging promises. "He hath said and
shall He not do :l.*!',?"l2

God is life, He has life in His own Being of Himself and not
dependent on any external thing for existence, "Who only hath im-
morta].i.ty..."13

God is wisdom, By this wisdom He guides and rules the universe
to carry out His eternal purposes both of creation and of sslvation.

I am God, and there is none like Me, declaring the
end from the beginning, and from the ancient times the

things that are not yet done, aaying,llll;y counsel shall
stand, and I will do all my pleasure.

,9._ Ps. 893114., Cf. also Deut, 32=l}; Is. 3‘11.
10, Ps, 13536’ Cf. also Rom. 11:34, Ps. 33'9,100
lla,L'-lkG 1’.37’ €f, alse Pﬁc 115:3.

12, Num, 23:19, Cf. also Titus 1:2, 2 Tim. 2:13.
- 13, I Tim, 6116, Cf. also I Tim, 1:17.

14, Is. 46:9,10, Cf, also Eph, 3:10,11.




God also exercises His favorable attributes of mercy, grace,
and love towards the objects of His creaticn.ls

Finelly God is perfectly lhioly. By this all His thourhts, vill,
and actions are in perfect agreement with His pure nasture and in
opposition to anything contrary to His puri‘c.y.16

This brief presentation of the personality of God and the
negative and positive attributes of God coffer a fairly complete pic-
ture of the God of the Bible, a self-éufficient Being, upon Whom
the entire universe depends for its existence .17 With this Scrip-
tural doctrine of God in mind the author cf the paper will now

continue with the Christian Science concept of God.

15. Epha 2‘4, Epho 2'8,9, John 3:16.

16. Lev. 1932’ Rom, 1l:18.

17. The outline of the four specific points quoted above to
illustrate the personality of God are from I. M. Haldeman, Christian
Scignce in the Lizht of Holy Serioture, pp. 117-13k. The list of
negative and positive attributes of God, some of the passages used
for proof texts, and some of the explanations in regard %o the at-
tributes are from A. L. Graebner, Doctrinal Theology, pp. 24 ff.




lary Baker Eddy claims that her concept of God is Scriptural,
Before continuing with a presentation of her concept of God it is
neceszary to examine her prineiples of hermeneutics and the contra—
dictions that appear in her writings when discussing the person of
Gode In Christian Science the basic assumption is that matter has
no reality; everything in the universe is spiritual, and when God
speaks to man in the Scriptures and uses material terminology, the
material meaning of the words is to be ignored and only the meta-
physical terminology of Divine Science is to be employed and accepted
as the corract interpretation of the text cited or read. She says:

In Christian Science we learn that the substitution

of the spiritual for the material word often elucidates

the meaning of the inspired writers, ... and gives their

spiritual sense, which is also their original sense,l8
The two examples following demonstrate the above principle of her—
meneutics which Mrs. Eddy follows:

ABEL: ¥atchfulnesss self—offeringi surrender to the
Creator the early fruits of experience.

Gen, 3:9-10 And the Lord God called unto Adam, and
gaid unto him, There art thou? And he said, I heard Thy
voice in the garden, and I was afraid, because I was naked;
and I hid myself...its summons may be thus paraphrased:
Vhere art thou, man? Is Mind in matter? Is Mind capable
of error as well as of truth, of evil as well as of good,
vhen God is All and He is Mind and there is but cre God,
hence one }ind?720

These two gquotations from Mrs, Eddy's writings demonstrate the

18, iary Baker Eddy, Science and Health with the Key to the
Scriptureg, p. 579.

19. Ibid. :

20, Op. cite, ps 532, Seeo also Eddy, Science and Health,
pp. )~%17, 501-573. ~These extra references are Mrs, Iddy's exegesis
of Genesis and Revelation and demonstrate her metaphysical manner of
interpretation.
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metaphysical manner in which she interprets Scripture. The original
words are emptied of their actual meaning completely, and a "spiritual®
meaning subsi;ituted. With this type of interpretation it is possible
to prove any tenet of Christian Sciencs. By it Mrs, Eddy can prove
any & priori concept of her system.zl'

Christian Science also uses Seripture in & perverted way to sub-
stantiate its tenets; lirs, Eddy twists Scriptural verses to fit her
preconceived ideas of God,

The Scriptures declare, "The Lord He is God (good);

there is none beside Him," Even so, harmony is universal,

and discord is unreal...Remember that man's perfection is

real and unimpeachable, whercas imperfection is blameworthy,

unreal, and is not brought about by divine Love,2
This is a gcod example of how Mrs. Eddy uses a Bible verse to estab-
lish her dogma that harmony is universal, ete.. i‘he gross perversions
of Scripture, as the example above and those referred to in the foot-
note twenty-two, are but samples of Mrs, Eddy's continual tampering
with Scripture,

The contradictions in the writings of Christian Science likewise
offer difficulties for the person trying to ascertain with accuracy a
particular tenet of Christian Science, One example dealing with the
Justice of God will demonstrate the difficulty.

Divine Science reveals the necessity of sufficient
suffering, either before or after death, to cuench the love

of sin, To remit the penalty due for sin, would be for Truth

t0 pardon error. BEscape from punishment is not in accordance
with God's government since justice is the handmaid of Nerey.2>

. 2l. See 2lso the similar use of Scripture in Kabbalism, Shakerism,
Swedentergianism in Engelder, Popular Symbolies,
2. Eddy, Qg- cite, pe 414, Cf. also pp. 340, 429, 476.
23. Ibid., p. 36.




From this passage it is evident that God does not forgive sin, but
on the contrary, teaches the necessity for suffering as a penalty
for sin. Then in contradiction to this clear statement of Mrs.
Eddy concerning the justice of God and the necessity of divine ret-
ribution there is the following passage from her writings,
In common justice we must admit that God will not

punish @an for doing what He created man cagzble of doing,

and knew from the outset that man would do.
This quotation claims God will not punish the sinner, for in so
doing, He would punish man for something for which he, man, is not
responsible; for then God would be considered the Author of sin,
Remembering these three difficulties in examining the writings of
Christian Science, the concept of God proper in Divine Science will

now be discussed,

2he _Ib_i_do, pe 357.



e

Tho stondard textbook of Divine Sciance, Science and Health,
gives the following definitions of Cod:
++ofiod is incorporeal, divine, supreme, infinite, Mind,
Spirit, Soul, Principle, Iife, Love, Truth...These terms
are synonymouss They refer to one absolute God, They are
also intended to express the nature, essence, and whole-

ness of Deity. The attributes of God are justice, mercy,
wisdom, goodness, and so on. 5

Mrs, fddy also makes it a point to show that the abstract nouns
usually used to describe God's attributes are really not attributes
but God's essence. She says:

A misplaced viord, ..., nistakes the Science of the

Scriptugg... s @8, .., to name love as merely an attribute
of GOdo

These definitions of God give scme important clues to lirs, Eddy's
concept of God. TFirst she says that the Being of God Itself is Mind,
Soul, ﬁrincipl’e, Life, Truth, lLove, These terms are to express the
nature, the essence, the wholeness of Deity. It is apparent that
kMrs. Eddy really identifies God's attributes and His very essence,
Christian Science has a practice called inversion, that is, lrs.
Eddy's terms describing the essence of God may be used in a sen-
tenﬁe as a predicate noun with the subject, God, or they may be used
as the subject of the se_ntence and the word God becomes the predicate
noun. The meaning is then supposed to remain the same. This
practice of inversion further proves thal Mrs. Eddy makes the at—
tributes of God His very essence., The following example illustrates

Mrs. Eddy's claim, "God is Love" 1s changed to "Love is God".

25. :bi.gq, p. 1}65.
26. Ibid., pc 319.
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Perhaps a better word to use than "is" would be "consist", since the
terms are to express the essence of God. Thus God consists of Love,
God consists of Soul, God conslsts of Principle, etec. lrs. Eddy
very definitely uses the abstract nouns: goed, love, principle, eic.
to denote the very substance of Gode Secondly she astates that the
attributes of God are justlce, mercy, wisdom, goodness, etc. OUne
becomes confused trying to distinguish betwesn attributes and essence
since the terms are the same parts of speech; truth is supposed to
be an essence of God, wisdom is an attributej both are abstract nouns
of the same cuality. The difficutly is self evident. Scripture no-
where states these qualities as being the essence of God, but only
that CGod exercises these attributes.

The next point to note is that Christian Science speaks of God
in the neuter gender and thus denies His personality.

«+sIs there more than one God or Principle?...There

is not. Principle and its idea is one, and this one is

God,...the varied manifestations of Christian Science 27

indicate Mind, never matter, and have one Principle.

God is not a person to whom we should pray to heal

the sick, but t.hsal.ife, Love, and Truth that destroy

error and death,
One concludes from the above quotations that the Cod of lrs. Zddy
is not a person; He is an It. She uses the word "Principle" for
the Deity. "It" is explained in Tebster's Dictionary as a fundamen-
tal truth, a line of policy, the ethics behind an zction; but no-
where does liebster use the word "it" to describe a personal being,

God or men. The word "prineiple® itself excludes the idea of

27. Iblde, pe 465,
28, Ibid., p. 8.
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personality in God. Nrs. Eddy refers scveral times to God as "It";
which is never done in Scripture.zg The word "It" conveys perfectly
the neuter, imperscnal idea. Finally, Divine Science states em—
phatically that God is not & person; He is the combination of Life,
Jove, Truth, in short, the personificaticn of abstract nouns,

Next it is necessery to consider Divine Science's concept of
God as being the sum and substance of all things in the universe.
"A1l that really exists is divine Mind and its idea."31 "God is
Hind, and God is infinite; hence all is Eiind."az "Ged, Spirit,
being all, nothing is m;,ai;t;ez-."33

Christian Science reveals incontrovertably that Mind

is All-in-zll, that the only real realities are the Divine

¥ind and idea.
Apparently the God of Christian Science is the whole universe, at
loast nothing exists cutside of God, ...all that reclly exists is
divine Mind, ...hence all is Mind, ...the only real realities are
divine iind and its idea., It follows quite logically that if all is
divine Mind, or God, then everything (that is the so-called universe)
is God Himself, Hor is man excluded from this sweeping definition
of God for Mrs,., Eddy states, "The only I, or Us, the only Spirit,
Sout, etCes ee.not that which is in man, but God.">? The God of
Christian Science is everything, and everything that does not come

under the definitien of the essence of God, such as matter, is non-

existent.

29. Ibig:, De 151, l;69'
30. See footnote 28,
31- Ibid-, Pe 151-

32- Ibid., Pe 1‘921

33. Ibid., p. 113.

34, Ibid., p. 109.

35, Ibid.; p. 591,
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Mrs. Eddy claims her concept of God ls without paralloi in any
other religiovs or philosophical systems The fact is that Mrs. Hddy's
concept of God is very similar to that found in other veligious and
philesophic systems. This does not necessarily mean that ilrs, lddy
copled from all these similar sources, hut merely that the ideas
presented in Christian Science concerning God are not unicve. There
are three widespread parallel concepts of God and five minor ones
which are clnsely aligned with Christian Science. ‘

The first and basic identical concept of God with that of
Christian Science is Pantheistic. Mrs, Eddy, of course, violently
denies any charge of pantheism made against her concept of God.

Christian Seience Not Pantheism
Christ:.ian §cience,‘ essy looms above the m.sts Bzf
pantheism higher than Mt. Ararat above the deluge,
She also has the statement, "...and Science is not Pantheism, but
37

Christian Science." Mrs, Eddy claims to be in violent opposition

to pantheism, but in reality she identifies God and the universe
and therefore is an exponent of pantheism. She says:

The Science of Christianity is strictly monotheistic -
it has one Gode. And this divine infinite Principle,
noumenon and phenomenon, is demonstrably the self-exist—
ent Iife, Truth, Love, Substance, Spirit, Mind, which
includes all thatBBha term implies, and is all that is
real and eternal.

According to Webster the word "pantheism" is derived
from two Greek words meaning "all" and "god". His_un—
capitalized word "zod" gives the meaning of panthelsm as a

36, Eddy, Christian Science Versus Pantheism and Other Yessages
to the Mother Church, p. 2. 1

3. _I_blgo, Pe 13.
%‘ Ibid., p. 1'2.



hunan opinion of "gods many", or mind in matter, "The

doctrine that the universe is conceived as whole, is Codj

that there is no God but the combined fogges aand laws which

are manifested in the existing universe.
First of all, lrs. kddy contvadicts her own denial of the charge of
pantheism that God is noumenon and phenomencn and then accopts Vieb=
ster's definition of pantheism, - the universc conceived as a vhole,
is God, = the ccmbined forces and laws which are manifested in the
existing universe., It is impossible to conceive of the universe as
something besides noumena and phenomena. (These terms nousena and
phenonena are not used in the Kantian sense describing Idealism,)
The universe is noumena and phenomenaj what else is there? Christian
Science may then press the point that its meaning of noumencn and
phenomenon is entirely different since it rejects as real all matter,
phenomenon in the popular meaning of the worde

Ve are ready to grant that Mrs. Eddy did not advecate pan-
cosmistic pantheism. But she scems to be unaware of the fact that
pantheism may be viewed as acosmistic, Christian Science may
conceivably deny pancosmism, but acosmistic pantheism is identical
with the Christian Science concept of God.

Pantheism, according to the etymology, is the view

that all is God, and that Cod is all, but, since, “ahogght,

may move either from God to all, or from all to C:'roc'i, it

can assume Luio forms. If it begins with the religious

belief or philosophic faith in God as infinite and eternal

reality, then the [inite and temporal world is swallowed

up in God, and pantheism becomes acosmism, :!.-.9. the world

is an illusion in compariscn with God as realiby™

«sothe doctrine of acosmism implies that the universe, as

39, Ibid., p. 3. 4
40, Ja lla;tings , "Pantheism," Encyclopedia of Relizion and
E'_t:ll-j—_cﬁ’ VOlSo Ix & x, 609.




known to humnan experience, possesses no reality in itsgels,
but is dependent upon, or is a manifestation of, an under-
lying recl being, ...80 the acoasuist holds the universs zs
a whele to be illusory. '

Christian Science with its denial of all matter and belief in the
allness of God ldentifies itself perfectly with acosmism. In the
discussion later when the relationship between God and the universe
will be sxamined, the similarity bebwsen atomstemriiioe
Science will be evident. Such statements as "...2ll that really
exists is divine Mind" and "God is All-in-all." state clearly that
the God of Divine Science is the god of acosmistic pantheisnm.

Bellwald, an eminent Catholic scholar in the field of Christian
Science, reached the definite conclusion that lirs. Bddy's Cod is
pantheistic,

¥rs, Eddy's God, despite her protests, is pantheistical.
In the beglnning she objected to calling God a person,
precisely because, not knowing the import of the word, she
imagined it destroyed her panthelstical concsption of Gode
Later she wrotes:s "As the words person and personal are
commonly and ignorently employed, they often lead, when
applied to Deity, te confused and erroneous conceptions
of divinity, and its distinctions from humanity. If the
term personality, as applied to God, means infinite per-
sonality, then God i1s infinite Persocn, -~ in this sense,
but not in the lower sense. An infinite Mind and a finite
form do not, cannot coalesce,"

That God should be called a soul is unjustifiable,
except of the pantheistic principle that He is the world-
soul; or on the scientific pr:!.ﬁgiple that there is no
other soul, no other spirite..

1?1-' Ib. idc’ an' I’ 7‘5' 4 \ s
- 42. A, ¥, Bellwald, Christian Science and the Catholic Faith,
pe 63, Y
lI-B' ij.d., p. 6{}.
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Bellwald's explanation that Mrs. Eddy confuses and tries to use
two definitions for tho temm person, and then tries to clear up the
diffidulty by using the words infinite and finite, malaa her defini=
tion of God pantheistic. Cod is either, by her definition of Soul
or Spirit, the world=-soul which pervades all things (noumena and
phenomena) , and is pancosmism; or, taking her absolute denial of
matter, God is the only Soul or Being which is acoamism, both
defiritions still pantheism.

bne other doctrine of Christian Science that demonstrates Mrs.
Eddy's God 1s pantheistic is ita doctrine of prayer. "God is not
moved by breath of praise to do more than he has already done. .. "k

"Prayer cannot change the Science of being, but tends to bring into

# harmony with i‘l'.."l'5 From these statements of Hrs, Eddy it is evident

that prayer to an objective Deity is useless; there is no theistic
Being in Christian Science. Prayer is directed inward towards the
man to help him attain spirituval harmonye Snowden, 2 Protestant
scholar writing on Christian Science, is correct when he states the
followings
Her doctrine of prayer is pantheistic, for she denies
f,hat prayer has ﬁgy affect on God, but has only subjective
influence on us,
The only other possible explanation of prayer Mrs. Lddy could hold
would be to deny that God will listen to prayer, that le refuses;

which is, of course, negated by her pantheism. %he God of Mrs, Eddy

L), Eddy, Science and Health, p. 2
45. Eddy, Isc. Git.
16 J. W, Snowden, The Truth about Christian Science, p. 157.
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is the god of pantheism, Since pantheism is an old view, her con-
cept ‘of God is far from unique as Mrs, Fddy would have us believe.

The second widespread concept of God is that God is the absolute
Idea. In philosophy this concept is known as Idealism in various
forms. At the time of Mrs. Zddy Hegelian Idealism was popular,
First, consider a short definition of Idealism.

Philosophical idealism is as old as Plato...it found
expression in Berkley's "Principles of Human Knowledge"
s oBriefly this book holds that mind or spirit is ultimate
reality and matter is a mode of its activity, e.o.ldealiam
does not deny matter.t

Dr. Powell says of P. P. Quimby, the mind-healer, of
Portland, Maine,,."The Bible was ever in his hands, and
gometimes Berkley." He had a perverted iﬂga of the notion
of Berkley's idealism, 'error is mattert,

Idealism holds that mind or spirit is the one ultimate reality in

the universe; and that all matter is a mode of its activity, a way
of expressing itself} but, notice, pure idealism does not deny the
existence of matter, Quimby, as noted by Snowden and Powell, mis-
understood Berkley's idealism, and Mrs. Eddy, at least to a small
degree, was influenced by this misunderstanding,

Mrs. Eddy, however, for the most part, relied on the idealism
of Hegel, the great German dialectical philosopher, "Hegelianism
may be termed a species of the philosophy of idealism."s? Hegelian

l}7c Ibidc, Pe lh.

L8, Ibid., ps 15. In this chapter Snowden speaks of Mrs, Eddy's
plagiarism from Quimby., Since much has been written on lrs. Eddy's
dependence on the Quimby manuscripts in regard to much of her material,
a discussion of the Quimby manuscripts will be omitted. See H.
Dresser, Christian Science, for a detailed discussion of Quimby and
his relation to Mrs. Eddy.

lﬁ. W. M. HaUShaltGI" H_I"i‘ Ed.ﬂ Pu!:hins from Hesel" Pe lltgo In an
examination of the concepts of the universe, Christ, the atonement,
and salvation which will be discussed later, further identity between
Lieber's concept of the Hegelian God and Mrs, Eddy's God will be noted,
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Idealism was propounded in New England, Mrs. Eddy's home, with a good
deal of enthusiasm and intereat by a German philosopher and soldier

of fortune, Hans Lieber, who was considered a student of authority

on Hegel, Lieber wrote a lengthy article entitled '"The Lieber Document"

in which he gave his interpretation of Hegelianism, but Hegelianism

50

Just the same. It is from this document that Hrs, Eddy copied many

of her ideas, especlally concerning her concept of Gode

Mrs: Eddy attempts the feat, impossible of fulfillment,
of taking the Non-personal God of 'Principle!; filling Him
with emotion and decorating him with solicitious evangel-
ism for every need of His creaturess ¥#ith the exception
of this bit of atavism Krs, Eddy's God i1s the God of
Hegelianism,51

Hans Lieber lectured on Hegel's Philosophy to.the philosophical
societies of the day in New England, and from his written manuscript,
lrgs FEddy plaglarized this peculiar brand of pantheism; Hegelian
Idealismg

On the point of the Absolute and Non-personal
nature of God, Mrs. Iddy succeeds in making a fairly
accurate transcription from Hegel: She says: "God
is incorporeal, divine, supreme, infinite; Mind,
Spirit, Soul, Principle, Iife, Truth, Love, Are these
terms synonymous? They refer to the one Absoclute God."
ée.The following from Hegel establishes the identity.
"God is Spirit.":.."Mortal love resigns particularly
and personality and moves to the universal: The abstract
God is the universal Father, eternal, all inclusive.
This is the height of Spirit,"?2

The source of Hrs, Eddy's concept of God is without a doubt Lieber,

who in turn copied his ideas from Hegel. A comparison of the two

50, ;Eid. ¥ Chapter Ta
51' Ibid‘, p. 52.
524 Ibig-, Pe 51.
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following documents demonstrate this fact.

Lieber

To conclude that
Life, Love, and Truth
are attributes of a
personal Deity implies
there is something in
Person superior to
Principle. that then,
is the person of God?
Hegel makes clear that
He has no personality
as we harrowly view por-
sonality, for thia would
imply intelligence in
matter, The body of
God is the Idea given
Him in the harmonious
order of the nniverse
and in man (male and
female) formed by Him.

Eddy

To conclude Life,
Love, and Truth are at-
tributes of a personal
Deity, implies there
is something in person
superior to Principle,
ithat is the person of
God? He has no per-
sonality, for this
would imply intelli-
gence in matter; the
body of God is the
idea given of Him in
the harmonious universe,
and male and female
formed by Him,53

Since Lieber wrote before Mrs. Iddy, it is evident vho copied frem

whom. The concept of God in Christian Science 1s certainly not

unique. Mrs. Eddy, following Quimby's mistake in regard to an ideal-

istic view of the universe, purloined Hegel's concept of God as pro-

pounded by Iicber, added qualities of emotion, and came up with the

God of Christian Science. From the general observation that Mrs.

Eddy's God is pantheistic, one can narrow her concept down to Hew

England Hegelian Idealism.

. The third widespread concept of God with which Christian Science

shows affinity is that of Upanishad Hinduism. It is cuite probable

that Mrs, Eddy never read or studied this oriental philosophy, but

a presentation of its concept of God shows the antiquity of Christian

Science's Deity, as Snowden points out:

53. MQ-, Pe 3.
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ssovhereas Oriental pantheism resolves the objective
world into deceitful appearance or unreal illusion, It
is obvious that lMrs. Eddy's pantheism; ..., belongs to
the Oriental type, s« ©specially that of India.’k

In Hinduism God, or Brahma, has been defined:

The absolute, infinite, eternal, brmipresent, imper-
gonal, indescribably, neuter Being. It may also be desig-
nated as spirit, a wor%d soul, into which the individual
goul is to be mergad.s

And again Haigh, a leading scholar on Hinduism, says:

Brahma alone, a spirit, essentially existent, intel-
ligent, and joy, void of all cualities and all acts, ««e,
all besides himsclf, the entire universe, is false, that
is to say, is nothing whatsoever, HNeither has it existed,
nor does it now exist, nor will it exist at anfar time in
the future. And the soul is one with Brahma,?

Certainly Christian Science's concept of God is identical with the

God of Hinduism. There is a complete denial of matter in both reli-
glons; nothing exists in Brahmism except Brahma, the world soul, and
the same is true of Christian Science, only Mrs, Eddy's "God" is not
named Brahma. The one difference evident in Christian Seience and
Hinduism is the manner in which they attempt to describe God; Christ-
ian Science tries to do it positively by ascribing positive attributes
to God by using abstract nouns expressing goocd gualities and ends by
making such nouns as Good, Love, etc. the very essence of the Deity.
The Upanishads avoid this difficulty by approaching the problem neg-
atively; they say, "Brahma is not this or that...(The Self is described
as No, No.)"?7 Their difficulty is that they end by denying God for

all practical purposes, and He, Brahma, literally becomes an acadamic

5L. Snowden, 9_2. Qé-_t_-, Pe 158,

55+ Re E. Hume, The World's Livingz Religions, p« 24
56, Henry Haigh, Some Leading Ideas of Hinduism, p. 46.
57. W, James, Varieties of Religious Experiencs, p. 416.
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question and nothing more. kra. fddy's concept of God is apparent
in the Orlental philosophy of the Hindu Upanishads. lrs., Eddy's
claim that hor Ged is unique is a falsity,

There are five other parallel doncepts of God which have some
point of affinity with, or influence on, that of Divine Sciencs,
that which are not identical in every detail, Dualism, or Man-
ichaeism as it is sometimes termed, with its two principles of evil
and good, is very definitely reflected in the Cod of Christian Science.

To judge only from appearances, nothing secms farther
from the truth than an identificatien of Christian Science,
with its insistence on the One-ness of God, and ifanichaeism,
with its dualism of the two irreconcilable and eternal
principles of Good and Evil; and yet, is not Mrs. ¥ddy's
anemaleus Leaching concerning malicicus animal megnetism,
which is practically omnipotent, the nearest approach to

Manichaeism??

In her writings ¥rs. Eddy expresses her belief in the evil power
of animal magnetism,

Doubters of existence of the evil of mental mal-

practice, animel magnetism, sneerers at the probability
of its methods, will at no distant day have their eyes

sharply opaned.59
My husband's death was caused by malicious animal.
magnetisme...I know it was poison that 6}6i.lled him, not
material poison, but mesmeric poison.
Is there any doubt that the author of Christian Science recognizes
a potent evil force in the universe that is opposed to the one Being,
Who is All-in=-all? Of course this is contradictory to the claim of

Divine. Seience that there is eonly good and no evil in existence,

58, Bellwald, Ope. 2&0, Pe 175,

59. Eddy, Retrospection and Introspection, p. 72.
60. Riley, Peabody, Humiston, The Faith, Falsity, and Failure

of Christian Science, p. 112.
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But the fact romains that Mrs. Eddy recognized this evil which opposed
God and man. The principles of good and cvil are irreccncilable in
her mind, and as she states God cannot create or pewit evil, then
we must draw the conclusion that she holds a dvalistic view of the
vorld, It 1s to be remembered, though, that she has sections in her
works where she denies evil and animal magnetism altogether. "Animal
magnetisn has no basis. It is an illus:i.on."61 "The foundation of
evil is lajd on belief in scmething besides God."62 This is an
example cf one of the inconsistencies with which one must work when
examining religious concepts in Divine Science,

Christian Science, in so far as it accepts animal magnetism,
must be classed as dualistic manichaeism,

Shakerism is a religious sect, which while having no important
or positive connection with Christian Science, does contain some
ideas concerning the Ueity which are reflected in lrs, Eddy's concept
of God in Uivine Science., Snowden points out this resemblence,

At east Cainterbury, He Hey within five miles of Tilton,

Mary Baker REddy's childhood home, waz the main community

of Shakers, a sect {ounded by Anin Lees..thile Shakerism

and Christian Science are not closely related, they have

points of affinity and contact. The Shakers have always

prayed to "Cur Father and lMother which art in heaven."

eseThe Shakers made the claim g%at Ann Lee was inspired;

Mrs. Eddy made the same claim,

Iike Ann Lee, the founder of Shakerism, Mary Baker Eddy places great
emphasis on the fiminine in the Deity. In her Key to Scriptures she
defines the Scriptural word "Mother"™ ass "God; divine and eternal

Principle; Life, Love, and Truth."a‘ Her paraphrase of the Lord's

6l. Eddy, Cps cit., pe 73.

62, Eddy, Science and Health, p. 92.
63. anden, -C'_'Qo 2&., Pe 170

6k Eddy, Science and Health, p. 593.
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Prayor is another exammle: "Our Father-lMother God..."65 Azain and
again in her writings Mrs, FEddy brings out the womanhood of God,

In the same way she stresses the importance of woman over against
man. "oman is the highest specles of man...“66 "He who has faith
in womants special adaptability to lead on Christian Scienca."67
Divine Science places a deﬁni’c.e importance on the feminine. It
cannot be proven that lirs. Eddy copied from Ann Loe, but it cer-
tainly deserves attantion because of the proximity of Shakeriam's
birth place to Mrs. Fddy's home and the similar ideas concerning the
feminine in the Deity and importance of woman to the spiritual pro-
gress of man.

H¥rs. Eddy lived at a time in New England when philosophical
societies were the fashion of the day; it was the time of men such
as Emerson, Clarke, Lieber, and others. It is extremely doubtful
that one can prove a relationship between the thoughts of a man like
Emerson and thoaa-of Mrs. Eddy, but in view of the religlous trends
of the time, it is interesting to note how the "unique" God of lirs.
Eddy is quite cosmon to the current thought of her day. It is not
at all improbable thet Mrs. Eddy absorbed some of the current philo-
sophical. thoughts«®® This seems to be true especially of Ralph ¥aldo
Emerson's concept of God. He wroté:

Meantime {:-ithin man is the soul of the whole; eesy
the etornal ONE. <..'e see the world piece by piece, as

the sun, the moon, +..; but the whole of which these are
shining parts, is the souls «..God comes to us without

65+ Ibid., p. 16
66. Eddy, ’Gnitz Q_g__GQOd, Ps 8.

67. Bddy, Miscellaneous Writings, p. 210.
68. Sﬂcﬂdm’ 920 _cé-_to, Pe 15-
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a bell. That is as there is no screen or ceiling
between our heads and the infinlto heavens, so ig there
no bar or wall in the soul, where man, the effect
coases, and God, the cause, begins,.,Ve lie open,,.to
all the attributes of Gods..The simplest person, who is
his integrity worships God, becomes God.6
As Snowden says, Imerson went past the current philosophers of his
day to the pantheistic Over-soul.’® Emerson claimed that God is the
eternal One, the soul that pervades the entire universe. He did not
deny a material universe, true, but he did meke of God a pantheistic
Over-soul, a point in which Mrs, Eddy followed him in her "All-in-all",
He merges God and man, so there is no lihe of demarcation betwesn God
and man, and Mrs, Zddy does likewise, FEmerson statea man is one with
God, man becomes God by merely desiring to be Himj so does irs., Eddy.
"Separated from man, who expresses Soul, Spirit would be a nonentitys;
man divorced from Spirit, would lose his entit-y."'?l Both Emerson and :

Fddy present the same pantheistic view of God, a world Over-soul, the

Divine Mind that fills all- + It is rather doubtful whether Mrs, :
Eddy's concept of God at the time of Emerson would have been labeled
unique.

Christian Seience presents similarity to Gnosticism with its
concept of God. Cnosticism says that God iz the central Baeing from
whom all octhsr beings - angels, man, 2ll creation - flow as rays
from the sun. These "rays" arz named acons or emanations. Like
Gnosticism Mrs. Eddy says: "The sun sexds forth lizht, but not

suns; so God reflects Himself, or lind, bot does not subdivide |

69. Ralph W. Emerson, Emerson's Essays, p. 262.
T70. Snowden, Cp. cit., pe 16
71. Eddy, Science and Health, p. 477




nd.nd..."72, and azain she says: "fan is not God, but like 2 ray of
Light which comes f{rom the sun, moen, tho outcome of God, raflects
Goda"73 3ian and the universe in Christian Science is an emsaztion
from Gods they are the ideas of God projécted from Himself. God
is the "Sun" or origin of the universal ideas of aeons.
So, likewise, is it easy to s:e some analogy
between the Gnostic Aeons that emanate from God, and
Mrs, Tddy's conception of the divine ideas, which are
theronghly spiritual.
God in Christlan Science is a gource from which flow the thoughts
or acons which compose the universe and man, This is identical
with the God of Gnosticism. Mrs. Eddy makes Cod an emanating Prin-
ciple .75 ‘
This may not be all the sources or parallel religious systems
from which Mrs. Zddy derived or raproduéﬁ her concept of God,
but it demenstrates Just how unioue her ideas are and how Seripturall
Bellwuald accurately summarizes thae sources of lrs. Eddy's tenets:
Tha truth is that Christian Science cannot bo iden-
tified with any one heresy, either ancient or modern, though

undoubtedly it has incorporated elamente that ware dis-
tinctive of ancient sects as well as...nodern theugh o7

72. Iddy, Retrospection and Inbrospegtion, p. 77.

73. Eddy, Sclence and Health, pp« 249~250.

The Bellwald, Op. cit., p. 175

75 Eddy, Ope _0_5_;1'0_, p. 12. - .

76. See Snoaden, Ope cite, ps 78. Snowden points out that ilrs.
Eddy's whole system, including her concept of God, was not original,
but that she obtained virtually everything from the Cuimby Manuscripts.

770 Bellwald, _I_JO_E.- E&o




II, The Trinity

Actually Mrs, liddy has no doctrine of the Trinity, but the
Bitle does, and to show the antithesis between Mrs, Eddy's concept
of God and the Bible's, it is necessary to examine her peculiar ex-
planation of the Trinity in the light of Scripture,

The Bible presents the doctrine of the Triune God, as three dis-
tinct Persons in one Gc:d-hea»:!;"8 there is only one God,79 but there
are three separate Persons in that God-head, which the Christian Church
names the Trinity. The Father is God, but He is not the Son nor the
Holy Spiritsao the Son is God, but He is not the Father nor ths Holy
Spirit ;81 the Holy Spirit is God, but He is neither the Pather nor
the Son,82 yet there is only one true God., The Bible also ascribes
certain works to the different Persons of the Trinity. This is not
done to the complete exclusion of the other Persons in all cases ,83
but in some works one may not ascribe a work which is aseribed to
one Person of the Trinity to all. For example, the redemption ac-
complished by the Son, Jesus, is not ascribed to the Father or the
Holy Ghost, The Son, Jesus, suffered and died for the sins of the

78. Gen. 1126,27; Is. 54:5; Ps. 110313 Matt. 28:19.

79+ Deut. 6343 John 10:30.

80, John 153263 John 15:9; John 5:20,

8l. John 33163 John 20:28; John 1l:l18.

82, John lh‘26i Rom, 8393 Acts 5124,

83. See the creation account in Genesis I and the use of the He~
brew term, Elohim, for God., The word is in the plural and yet states
there is one God, one Elohim. This is certainly a good procf for the
doctrine of the Trinity. _
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world, not the Father or the Holy Spirit .2k
Divine Science does not accept the doctrine of the Trinity as
presented in the Bible. MNrs. Eddy gives the following definition
of the Trinity.
The theory of the three persons in onsGod (that is,
a perscnal Trinity, Tri-unity) auggests polytheism, rather
than the one ever-present I AM,..
Iife, Truth, and Love constitute the triune Person
called God...God the Father-Mothery Christ the spiritual
idea of sonship; divine Science or the Holy Comforter,
Christian Science opposes the doctrine of the Trinity, a clear
teaching of the Bible, and yet insists it is in harmony with all
Scripture. The Son, Jesus, is nothing more than a spiritual idea
of God, not God Himself., There is no third Person of the Trinity as
the Holy Ghost; the third Person of the Trinity is simply the body of
knowledze contained in the writings of Mrs. Eddy, her Divine Seience,
The claim of Christian Science that its definition of God is in agree-
ment with Scripture is false. The only concept in Christian Science
that is related to the Biblical doctrine of the Trinity in any way
is Mrs, Eddy's use of the three abstract nouns to define God.
The eternal Elohim...is in the plural, but this
plurality of Spirit does not imply mor: than one God,
nor does it imply three persons in onej it relat§$ to the
oneness, the tri-unity of Life, Love, and Truth.
To Mrs, Eddy the term Trinity and the passages or words in the Bible

which speak of the three-in-one God merely refer to the inter-rela-
tionship of the three nouns: -lLife, love, Truth. Can there be a more
clear denial of the doctrine of the Trinity?

84, Matt. 27:46; Rom. 5310,

85. Eddy, Science and Health, p. 256,
86. Ibid -, Pa 3311

87. Ibid-, Pe 515.
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An examination of the Perscns of the Christian

Trinity in relation to the works generally ascribed teo

the individual Persons by the Scriptures

Since the Cod of Divine Science is pantheistic, an examination
of its concept of the universe is necegsary to clearly understand
how lrs, Bddy has denied God as the Creator of the universe and -manj
and not only denied the physlcal unlverse and pbysical man, but has

declared the Ziblical act of creation an act contrary to the will

~of God and an act that wowld destroy His very Being,

Scripture teaches that the universe and man are creations
of God and therefore apart and distinct from God the Creator,
Genesis 1 teasches very clearly a real, tangivle, physical universe,.
the Bible takes for granted the existence of matter as real and dis—
tinctly separate from the Creator.gg Furthermore, God,said, "God
saw everything that He had made, and, behold, it was very good."™?
He placed His stamp of approvel upon the material universe and man.
In the Scriptures there is no placing matter, per se, as an opposite,
an eneny, a contradiction to God. The universe is not a reflection

nor an emanation from Gody for God created the universe and all that

is in it out of nothing by the word of His power.90 Lven the final -

88, Gon. 1, Hab. 11:3, II Peter 3:10,
89, Gen, 1331,
90-. Habe 1133, Gen. l:le.
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destruction of the universe on the Day of Judgment is pictured as
a material disintegration of the present unlverse.91 The universe
of the Scriptures is not spiritual, it is material,

In the Scriptures the person of man is mterial as well as
spiritusl., "And the Lord God formed man of the dust of the ground.n’2
"esofor out of it (ground) wast thou taken; for dust thou art, and
unto dust shalt thou ret.u:t'z't..“g3 The physical body of man in the
Bible is a very real thing, Man is also distinct from God; he is
not of one essence with God, Mlan is a creature formed by God and
dependent upon God for existence and preservati.on.%

Christian Science states that God the Father is not the Creator
of a material universe; there is no matter for matter is the opposite
of God, and all that really exists is God. lrs. Eddy defines matter
ass

liythology, e..illusionj ...the opposite of Godj;

that which immortal Mind takes no cognizance; that

which mortal mind sees, feels, hears, tastes, and smells

only in belief.??

And again she sayst
+sslife, Love, and Truth are this trinity in unity,
and their universe is spiritual, peopled with perfect
beings, ...og vihich our material universe and men are
covnterfits, 6
Divine Science denies that God has or could create a meaterial universe

filled with physical people. The universe is solely spiritual in Mrs,

91. II Peter 3310, Matt. 24:2%.

92« Gene 2:7«

93. Gan, 3:19.

9. Gene 2,

95. Eddy, Science and Eealth, p. 591.

96. Bady, Rudimental Divine Science, pe ke
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Eddy's thinking, Wan, who thinks he smells, tastes, feels, etc.,
is only the object of mental illusion, all physical senses are
imaginary. Further, she states that if there were such a thing as
matter, it would be the anti-thesis of God, a thing which God could
not create; for in so doing, God would deny Himself. Here Mrs,
Fddy identifies God and the universe as in pe.n’c.heim.97 Her con-
cept of man is similar. MNrs, Zddy makes man, Gods "...man is idea,
the image, of Love, he is not physiques he is the compound idea of
Goda"78  nqme groat mistake of mortaels is to suppose that man, ..,
is both matter and Spirit."99 In Divine Science there is no physical
entity of manj he is nothing but a spirltual thought, an idea in the
Doity. Just what is meant by the term "compound idea™ is impossible
to ascertain, Along with Mrs. Eddy's insistence on the spiritual
assence of man is also the idea of the lnseparability of man from
God, thoy - CGod and man - are one Being.
Separated from men, who expresses Soul, Spirit

would be a nonentity; man divorced from Spirit, would

lose his entity,100
In Divine Science man is part of God., God without man would cease
to exist.

Continuing our definition of man, let us remember 101
that harmonious and immortal man has existed forevers..

Yirs. Zddy says that man has always existed with God from all eternity

and that man has always been a perfect being. "Immortal man is

97. HEddy, HMisceilaneous, ps 173«
;'98. Eidy:, seingn_g_w Pe h75l
99. ;m., Pe _233.

100, Ibid., p. 477

101, Tbid., pe P2.
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co=gxdstont and co=-sternal with that mind.."loz In Christian Science
one cannot scparate man from God, Doth are onc, harmonious tind,
Soul, Spirit exlsting from all eterniiy. MNoan 1g Cod Hiuseldf in
Christian Science,

Since the concept of Ged in Divine Science is pantheistic, a
further discussion of the relationship of the concept of the universe
in pantheism and Christian Science is unnecessary; the identification
betwean the two systems was well covered in the beginning of the paper
when discussing Cod without HMls relation to the universe. An examin-
ation of the concept of the universe in pantheism is mere repetition
of the concept of God as both are identical. ,Be]_'i:.-'iald~ summarizes
¥rs, Pddy's po.siticn quite wells "(¥rs. Eddy) :nainté.ins a panthe—
istic conception of the universe, ..., call it idezlistic pantheisa,
ssey but pantheism, just the same MO  Tne concept of the universe
end man in Hegelian Idealism, as in pantheism, identifies God and
the universe. Any lengthy discussion of the relationship between
Christain Sciencet's concept and Hegel's would be repetitious as in
that of pantheism. Seversl quotations w1l demonstrate the similarity
between Mrs, Iddy and Hegel as propounded by Lieber, "That Spirit
propagates matter,; ee.sy is morally impossible. : The Principle of
seience is God, not matter. 10k yrs, Eddy's plagiarism is evident;
both Hegel and Eddy deny the prssibility that Ced could produce matter
6r even coexist with mstter, The universe is purely a spiritual idea

of God. MNrs. Eddy copies her concept of man almost word for word

102, Ibid., p. 336,
msv Bell“ald, m. gé._t‘o’ De 61}.
104, Haushalter, Op. cit., p. 23.




from Hegel as presented by Licber.

. Man cannot be saeparated from Idea and therafore
soul and body, God and man are L'npnssible.lu

Since man, ..., is the only true Reflection of God,

then if man were not, God would be not. Separate from

man who expresses God, Spirit would be a mn-entity.lo6
Both Hegelianism and lrs. Eddy deny the exdstence of a material in-
dividual mon3; man - God's spiritual thought or reflection - and God
are one and the same Belng,

The concept of the universe and man in Upanishad Hindvism is
consistent with Christian Science. ™...and finally there is illusory,

107

phenomenal existences.., "The entire universe, <., is lmown as

illusion.“log Christian Sclence agrees perfectly with this Oriental
philosophy in negeting the existence of matter and making Brahma the
All-in-all,
«sotho safe existence of Brahma dismisses every thing
else inbo...realities. Ii %s, to use a word of Hegel's,
pure unrelieved acosmism, 0
Haigh, a scholar on Upanishad Hinduism, not only shows the similarity
between Divine Science and Upanishad philosophy, but even demonstrates
the connection with Hegelianism, Fven in the concept of man in Upan-
ishadism the similarity with Christian Science continues.
eeeman 1s 21l his qualities and capabilities and
ackivities in the illusory creation of the illusory

Isvara, But nﬁ&mg and nobody...or personal an is,
except Brahma. j

105, Haushalter, Q-Ro _(‘.'-_ij_., De 38.
106. . do, Pe 91#'

w7, ke B %4 o, .
108. Haigh, Loc. cite.

1090 Ibid., p. 62.

110, Hﬂigh’ 920 Q&u’ Pe 103.
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That soul (Drahma); that thou art, iwho-
ever fhus knows, 'I am Brahma'!, beccmes this
A1,
ivery man is Drahma or God. The physical body of man is illusion,
phantasy. Dach man or soul must ultimetely say, "I az God (Brahma)®,
There 1s little doubt that lrs. Eddy's All-in-all, which includes
God, universe, and man, is the Brahma of Hinduism,
Gnosticigm is another antecedent to Christian Science when ex-—
amining the concept of the universe and Han,
A1l Gnostic systems are based on a kind of Dualisam
of Geod and matter. But with the Platonists some regard
matbter as unreal and without forme
So, likewise, 1s it easy to sce some analogy between
the Gnostic acons that emanate from Cod, and Mrs. Hddy's
concoptionﬁg the divine ideas, which are thorocughly
gspiritual, :
Her concept of man is also typically gnostic,
Man is the reflection of Soul...lan is not God,
but like a ray of light which comes from the sun, man,
the outcoms of God, reflects God.1lh
In examining the concept of God in Christian Science in relation
to the Scriptures and comparing it with other religious systems, cne
reaches the conclusion that pantheism 1s the basic tenst of lirs. Eddy's
religion, Her pantheism is then reproduced in various concepts of
pantheism such as Hegelianism, Upanishad Hinduism, some elements of

Gnosticism, ete. Divine Science's concept of the Person of God is

; certainly not Scriptural nor is it unique in any manner,

11y lhid. Pe 109. A

112, Kurz,,church History, ps 96.

113.' Bell‘?a]-d, 92‘ 2_5_-2" p. 175'

114, Fady, Science and Health, p. 249-50.
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In examining the Christian Science concept of Cod as the Savior;
God the Son, it is first nccessary to understand its dogma concerning
sin, The Scriptures define sin as dlsobedience, willful violation
of t£1o immutable laws of God to man, which laws govern man's relation
to God and his relation to fellow men, This may be an actual deed
on the part of man or disposition of the mind and souvl of man over
against God's will, however, both are actually the same. The outward
ranifestations of sin in dead are marely the result of the enmity of
man's will towards God, 17

Sin is not excusable in the Sceriptures, EIvery man is responsible
for his hercditary and actual guilt and s;i.n.:u'6 Sin completely cuts
2 man off from God in this life spiritually and will cut hin off
bodily and spiritually in the world that is to come. Because of sin
man must die temporally and eternally.ll? No man can make any repara=-
tion tc Cod for his siny he is hoplessly lost. All men, for sin is
universal, must stand before the Judgment seat of Christ and receive
the sentence of eternal damnation for their sin, 128

Christian Science, on the other hand, denies the existence of
sin cr evil. Man is a perfectly holy, sinless being, To admit sin
is to have on errcneous view of God since man is a roflection of God,
really is God, "Hence thers is no sin, for God's kingdom is supreme
and everywhere.“u9 "There is no sd.cknesé, 8in, ess, what seem to be

sickness, vice, ...are i]_'l_us:l.ons."lzo This is a clear denial of the

115, Ja. 4117, Goal. 5:19-21, Rom. 1, Rom. 817, Rev. 7, Gen. 3.
116, Rom. 211, Fom. 5:16, 6123, Gen. 3119,

117, Tom. 5312, Gen. 2:17, Rom. 6123,

118, Rom. 5:18, Is. 6632L, Matt. 25141=46, Matt. 25232,

119, Eddy, No and Yes, p. 35.

120. Fddy, Rudimontal Divine Science, p. 1l.
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doctrine of sin in the Writings of Christian Science. Sin is named
an illusion of the senses because, says Christian Science, as God's
kingdom is everywhere, as (od is gverywhere, so there ean be no
"room" for sin. Mrs. Eddy has to deny sin because che believes that
Good (God) and evil cannot exist side by side.
If God made all that was made, and it was good,
vhere did evil originate? It never origl d or existed
as an entity. It is bubt a false belief...
. If God knows evil at all, He must have had fore-

knowledge thereof; and if He foreknew it, he must have

intended it, or ordered 1t.,.322
"It (ovil) is but the belief that there is an opposite intelligence
to Good.™23 guristian Seience cannot reconcile bhe exlst,encé of sin
with the holiness and goodness of God. It attempts to explain away
the probleam of evil by denying its existence. In clear opposition
to Seripture Mrs. Eddy states that ail sin is mere illusion of the
sense; there is no evil, for if there were, then God Himself would
be the Author of that evﬂ.lzz‘ .

The closest pax;allel to Mrs. Eddy's denial of sin is Hegelian-
ism, ﬂgain it is apperent Mrs, Eddy copled {rom the Id;eber Docunent.
"The idea of matter as the substratum of mind is the origin of evil, 125
This passage indicates the close tie-up between the concept of evil
in Idealism and Divine Science. It is quite impossible to separate

them, Hegelianism explains away evil by ussigning evil to matter

121, Eddy, liscellanecus, pe A5
122, Fddy, Unity of Good, p. 1%,
123. Eddy, Miscellaneous, pe 346.
124, Bddy, Unity of Good. p. 15
125. Haushalter, .QE- Ei_-j:l.c, P. 95'
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and then denying matter. This frees the spirit of man from any
attempt to ascribe sin to his person. This 1s axactly what Hro.
Eddy has done with her treatment of evil., Hrs. Fddy, as idchor in
his interperatation of Hegel, mekes God the only reality, and
therefore negates all ovil., According to Haushalter, Iieber held
the following:

The contrast of good and evil is destroyed in God

whe is the only true_rgality...evil has no realityees

evil does not exist.lgg
This quotation from Lieber is the basis from lirs, Zddy's whole idea
of sin, there isn't any. This concept of the allness of God which
eliminates the possibility of evil is basic for Lieber's and Zddy's
systems.

There is no misunderstanding vhat the Bible teaches concerning
temporal death and eternal punishment. The Bible, as well as human
experience, teaches that the body of man dies and deca;ys,m and
that this death is a result of sin,’®® The Hible also teaches that
all men shall rise from the dead with a body and that with this
resurrected body the soul will raunite.l?'? while the body lies in
the grave, the soul of the believer will be with Christ in heaven,
and the soul of the damned remains in hell's prison until the day
of reaurrectioh.lgo In the Judgment of Christ on Judgnent Day the

sinners who have refused to accept the forgiveness of sins won by

1.26. ij.du, De 9.

127, II Sam. 134, Heb. 9327, Job 30:23, Rom. 5:12,

128. Rom. 5:12, Rom. 5:17, lizek. 18120,26,

1290 John 5328’29, I Cor. 15, Hatt, 25332’ Acts 21.’15, Rome 8:11.
130, Luke 23143, Rev. 14113, I Pet. 3:19, Acts 7:59.
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the sacrifice of Christ on the cross, will receive everlasting con-
demnation and torment in hell.lg’l Thoae viho have accepted Christ's
sacrifice for sin will rocolve heaven and eternzl 1ifc with CGod,132
These docirines of Scripture are clear and final, and only by per-
verting Scripture, ignoring Scripture, and tampering with the meaning
of the English language can Christian Science propound 145 anti-
Biblical concept of the denial of death, both tamporal and eternal,
Since Divine Sclence denies sin, so it follows that it also denies
the punishment for sin, and thereby negates the Atonement of Christ,

Christian Science claims that man does not die. There is no
such conuitioﬁ as death in Divine Science; it is another error in
mortal thinking,

Death: 4An illusicn, the lie of 1life is matter; the

unrezl and untruc...; any materlal evidence of death is

false, for it contradicts the spiritual facts of beil A33
"That man must be evil before he cen be good; dving bafors
deathloss...ds bubt the declaration made by pagan religion. nl3h
In the first quotation there is the unmistakable clalm that there
is no death; it is pure illusion of mortel men's thinkinz. The
material evidences of death, a corpse, contradicts the spiritual
facts of Being in Divine Science. The physical appearance in death
is a false impression on the "unenlightened mind", The second
quotation shows how Christian Science sets itself in opposition to

the Bible, It claims that any religion teaching death to be a

131. II Cor. 5310, Rom. 285, 16, I Core. 485.
132, I John 3:2, Phil., 1223, 2 Tim. 2:10, Rom. 6:23.
133, Bddy, Sclence and Health, p. 584.

134, Eddy, iiscellaneous, p. 187.
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reality is a pagan relizion. It is interesting to ncte that the
phrase of lirs. Fddy, "dying before deathless" as sontrary to true
religion, is a clear denlal of Paul's famcus phrase, "aa dying and,
behold, we live.™35 That doath is an axperience is aduitted Ly
Divine Science, but that it is a cessation of life is denied. The
Christian Science experienca of death loses its false character of
cegsation of life as one grows in understanding of Divine Sciencg.
Bven the pangs of death disappsar accordingly as the
understanding that we ave spiritual beings here reaprears,
md"-:.ve ].Gil!‘n our capabilities for gocd, which insures 1%
man's continuance and is the true glory of immortality,
Death will ocenr on the nexi; plane of existence as
on{thiu,l%;}til the spiritual understanding of Life is
reached,
Death is suppossd te occur on the next plane of axistence as in
this i fe, and according to the grammar used, secems to indicate
that it will continue to bhe an experience until the final and com=
nlete understanding of Christian Science 1s reached. However, lrs,
fddy does not define the condition of death for the Christian Scien-
tist, as to where he is and what he is, She does say that 2= we grow
in understanding, the pangs of death disappear, meaning wa die many
times, Death is a2 transition in Christian Science, not the cessation
of life.
Those who reach this transition, called death withoub
having ri:ghtly improved the lessons of this...mortal ex-

19tanco..., are not ready to understind immortality. 138
Hence they must pass through ancther probationary state.

135. II. Cor. 619, o
136. Eddy, People's Idea of God, p. l.
137. Ediy, Science ond Health, De 77 .
138, Eddy, Unity of Good, Pe 13e -
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The probationary states of Divine Science remind one of the concept
of reincarnation in Hinduism.]'” In Christian Science no one ever
dies and ceases to live,

After eliminating death, Mrs, Eddy continues to do away with
hell and the final judgment. "Are frozen dogmas, persistent persecu-
tion, and the doctrine of eternal damnation from sbove?™40 ghe
defines "Hell" as "Mortal belief, error, lust, evil, self-imposed
agony". 14l yrs, Bddy excludes God's juzdment and condemnstion upon
the sinner. They are wental delusions. '

The concept of death is not unique as well as not Biblical,
However, Mrs, Eddy's ideas concerning hell and judgment -are namely _
Lieber's, A faint resemblsnce to Hindu reincarnation is also evident.,
Lieber saysi

Since, then, man is the Xdsa of His principle and the

image and likeness of intelligent life, substance, and

spirit, he is beyond the reach of death. _In the Science

of Being nothing can harm or destroy him. 7
Evidently Mrs, Eddy merely enlarged upon Hegelian Idealism in this
respect also and labeled it Christian Science.

‘It takes little imagination to see what a denial of sin, death
(eternal and tempcral), and the judgment will do to the doctrine
of the Atonement and the Person of Christ as defined in the Bible,
The suffering, obedience, and death of Christ upon the cross as the
substitute for the world's sin is an absurdity and useless in Divine

Science,

439. Hume, Op. cit., pPs 32.

140, Eddy, No and Yes, pe Lhe

1,1, Eddy, Science and Health, p. 588.
2, Eaushalter, _02. &0’ Pe 7.
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The Christlan religicn, based on the Holy Scriptures, believes
that the death of Jesus Christ upon the cross was a viearious atone-
ment, that God was in the i‘lash]lfgld.ng the sins of the world upon
Himself and sacrificing Himself to His own eternzl justice in order
to earn remission of sins for all men.m The Christ of the Bible
is the only-begotten Son of God, not in the sense that all the children
of men are the scns or creation of God, but that He is the one person~
al Son of God, equal in power and majesty with God the Father; exist-
ing from all eternity with the I-‘ather.u‘s He became a man in all
respects like other men, only He was without sin., He retained all
His divine power and majesty though He did not always and fully use
it vhile here on earth; He suffered physical pain and mental and
spiritual anguish; He was tempted as man is tempted yot He did not

in_’ll;6 He is true God and-true. man, He died and on the third day
rose from the dead, and that death of Jesus Christ made reconcilia-
tion for all the sins of mankind.lh? The teaching of the Bible on
the Person and wo:rk of Jesus is clear, yet Christian Sciencé presents
a very different type of Christ and ascribes a very differentf purpose
to the work of Christ,

First of all Mrs. Eddy denies the deity of Jesus Christ.

The Christians believe that Christ is God...The

Christian who believes in the First Commandment is a
monotheist. Thus hei..recognizes that Jesus Christ

143, II Cor. 5119, Acts 20:28, Heb. 4tlh, I Tim. 215, Heb. 518
144e I Tim. 2:5,6, Heb, 9214, Rom. 5:19, Is. 53:4-7, Rom. 5:6-8.
145, I John 5320, Luke 23112, John 1118, Is. 916, Heb. 1:5.

146, I Peter ,:18, Phil. 2:17-8, II Cor. 8:9,

147. Gal. 3313, Rom. 8134
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is not (,‘ﬂ:)cl.l‘l‘8

The Virgin-mother conceived this 1dea of God, and

to her ideal ghe gave the neme Jesus, that is, Joshua,

our Savior,..t?
These statements locve little doubt as to the antichristien and anti~
seriptural conception of the Person of Chricst made by lMrs, Zddy.
Jesus Christ is not God, for to name Him Cod, in the mind of Yrs,
Eddy, would be to break the first comaandment. Then she continues
to say that Jesus was not conceived by the Holy Spirit, nor was He
the God-man (as the Scriptures state), Jesus was mrély the spiritual
idea of or from Ged conceived in the mind of Mary. If one corries
out Mrs. Eddy's idea of the conception of Christ, then any woman can
even to this day bear a Christ; for Christ is only a perfect spiritual
idea enclosed in the mind of a woman. If one connects this thought
with those expressed on the birth of children in Mrs., Eddy's chapter
on merriage in Science and Health, one realizes that when Christian

Science is fully established, then all births will be spiritual ldeas

brought into being by virgin women. One may say that Jesus is the

prototype of all Christain Science births, In short, Christ is not
God,

Mrs. Eddy states that Jesus Christ is a man as any other man.
But we note her inconsistency for she also maintains that man 1s not
a physical being for she denies matter,

Jesus: the highest human corporeal concept of iga
divine idea, ...bringing to light man's immortality.™".

. 148, ddy, Science and Health, p. 29.
149, lddy, .E_C_o g&a
150n_~5'ddy, QR. 2&. Pe 58%.




Jesus is the nome of a man born in a remote province
of Judea...Therefors, Christ Jesus was an honorary title;
it signified a "goed aan'. .. 151

Christ Jesus expressed the highest type ﬁ divinity,
which fleshly form could express in that age. 2

Christ: Christ never left us, Christ is Ti-uth, and
Truth is always here, «..the imperscnal Savior, 23

These thoughts present the Christian Science ccncept of the person
of Jesus Christ. First, nctice that Jesus Christ was simply a
fzood man®; that the name itself was merely an honovary title due
bim because of his meritorious worke. Then nctice that krs, Eddy
makes a disbinction between the names Christ and Jesus., The name
Josus l1s used to express the highest human Leing containing the :
Divine Deing.lsl* The name Chrdst means the Truth in Divine Science 1
which is always with us; it is an impersonsl thing, not God and not
man, Jesus was the first man to carry this understanding (Divine j
Science) in hinmself,

"Jesus ropresented Christ, the true idea of Gt)d..",ls5 is the
way Mrs. BEddy conceives of the Savier. Jesus was a man like other
mens he was not God. He did have a complete understanding of God
and the Divine Science, but in this Christ was not unique. Any other
man can be Christ according to Christian Science. Christ Jesus ex~
pressed the highest type divinity, which fleshly form could express
in that age., Jesus was unique in his age, but now every Christian J

Scientist is striving to reach that full understanding of Ged that

.

151, Eddy, People's Idea of God, P« 3.
152, Eddy, Science and Health, p. 332.
153, Eddy, liiscellanecus, p. 100.

)\t-15he Eddy, Science and Health, pe 583.
155, Ibidc, Pe 313.




made Jesus the Christ.

By denying the person of Christ as God, lrs, Zddy cencols the
vicarious atonement.

The wrath of God to be appeased by the sacrifice ond

the torture of His favorite Son, ...are some of the false

veliefs that have produced sin, sickness and death, 122

yea, that make a mysterious God and a natural devil. 5

It was not to appease the wrath of God, but to

show the allness of Love and the nothg_.%gness of hate,

oin, and death, that Jesus suffored.t’ :

In Divine Science the death, or rather apparont death, of Jesus on
the cross is a false belief that only adds to tha false realities
of sin, death and sickness, It is a belief that makes Cod a Cod of
mystery and scems to affirm the reality of the devil, 211 this is
contrary to the clear teaching of Scripture. There is ne sin to
cange death in the first place and no wrath of God to appease in the
second place in the mind of Mrs. ¥ddy. The suffering of Jesus was
only to show the unreality of sin, sickness, and death, that God is
All=-in=2ll and nothing exists besides Him,.

The real purnose of Jesus! life was to promote the message of
Christian Science, not to dis but to continue livinc and show the
unreality of death.

Jesus came to seelt and to save such as believe in
the reality of the unreal; to save them from this false

belief ol

"Jesus came to rescue men from these illusions to which he scemed to

conform..;"l5 7 He desired to save men, not from sin and death, but

156. Eddy, People's Idea of God, pe. 13.
157, Eddy, No and Yes, p. 35.

158, Eddy, Miscellaneous, p. 63.

159. Eddy', Unitg Q_i: GODd, De 59.
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from the i1llusions of these supposed evils., Christ Jesus did not
die; he merely retired to the tomb to let his enemies think they had
destroyed him., "Let men think they had killed the body. Afterwards
he would show it to them unchanged."léo
His disciples believed Jesus to be dead while he was
iju‘idden in thi scpulchra. s whereas he was alive demonaiﬁt—
ngse«sthe power of Spirit to overrule mortal sense.

Jesus was the first to prove the unreality of death according to Mrs.
iddy. ©hile the disciples thought Jesus dead, he was in reality
merely taking refuge in the tomb to think through the problem of
being, Christian Science, which he propounded. His perfect life
demonstrated the victory of Truth over error of mortal mind. This
concept of the death of Jesus is the "Atonement" in Christian Science.
ihis Jesus showed for the {irst time to all mankind that the evils
of the world arc mere {igments of the imaginaticn, that every man is
a potential Christ, and is able tc have the full understanding of
Christian Science; perhaps not beicre n:.s first "death', but at least
progressively cn each new plane of existence. The person and work
of Jesus Chirdst the Savior of t»he world from sin is .completely elim=
inzted in Christida Science.

Once agein Lisber's interpretation of Hegelianism forms the basls

for Mrs, Eddy's ideas, "Jesus was the corporveal, huuan mzn expressing

the highest mode of divinity...Christ is the spiritual idea of Being.“‘."63

This striking parallelism shows the slavishness with waich Mrs. Eddy

160, Hddy, Sclence and Health, pe 42.

161, Ib;g., Do 42,
162, Eddy, Loc, gcit.
163, Haushalter, Op. cibe, p. 1Ch.
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copled Hegel, Her idoa of the highest mode of divinity came straight

from Iieber's document,
Jesus could be a man born according to nature or not
a historical figure at all, It did not matier; the essence
of Christianity is the Christ Idea which lives in every
mon. The Divine Imege, Idea, or Christ was before Abra—
ham, iz, and ever will be united with the Divine Principle,
God +10
One notes that in Hegelianism, as intrepreted by Iicber, the man,
Jesus, ls actually of no importance; the thing that counts is the
Christ idea. This idea is the essence of Chidstianity.  This idea
has existed since eternity, and Jesus happened to be the man Cod
seloctod in whom He could develop the idea fully. Men may still look
for another Christ azs was stated before, Haushalter summarizes lirs.
Eddy's view of Christ Jesus as follows
Particularly her ccnsent to the mythical uheory
of Jesus and her placing the "Metaphysical Christos"
doctrine, drew the line definitely towards thi6 vament.
of Strauss and the Right Wing of Hegelianism.
Christian Science's concepf of the work of Jesus is also taken
from Hegel.,
The efficacy of the crucifixion: ‘02 Jesus is the
practical Truth it demousirated for our understanding;
and that ult:].maig%y vill deliver mankind from sickness,
c-.’?ﬂ, an(1 dO: u}
In Hagel the central doctrine of the Christian falth, the Atonema.:it',
becomes a demonstration of the power of the Spirit ‘to overcome ‘sin
and death., Mrs, fddy is in perfect agrewsent with this view. Divine

Science and Hegelianiom have watered down this fundamental cdoctrine

164, Ibid., pe 70,
1650 Ibido, Poe T
166, Lb_i_g., P. 39, See also Haushalter, Op. gite; P. 104,
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to a mere demenstration of the power of Hind over matter in any sit-—
vation, from the smallest moral decision to victory over death itself,
Gnosticism presents another perallel metaphysical idea of the

person and work of Christ to that of Mrs. Zddy, First, consider

the similarities botween the person of Christ in Guosticism and Divine
Science. '"Christ, the most perfect ascn, who appears in the semblence
of a human body (since he can have no comtact with matter) v t87 Here
Christ is the perfect aeon or emanation from God, The body of Jesus
is not real, but only a semblence of human form in order to fulfill
his mission of preaching and teaching the Truth., Divine Science
agrees perfectly with this Gnoétic definition. 'Christ dwelt forever
as an idea in the bosom of God, the divine Principle of the man

Josus. w168

lirs. Eddy accepts the idea that Christ emanated from God
and that he carried tho {ull understanding of divine Be.’mg.l69
In fellowing Hegelianism drs, Iddy emphasized the nothingness
of sin and death as demonstrated by Christ's work. In accepting
Gnosticism she presents Chrisi as the one who gave the gnosis, the
understanding, to his followers, Gnosticism says of redemption:
«eoredenption is accomplished by Jesus, not connected
with His death. The real purpose...vwas to commu.nlcai_;e the
hidden gnosis, Ly meuns of this lknowledge, e.e.the higher
natures were freed from their earthly bondage and restored
to the kingdom of lighte:(U
In agreement with thal statemont from Cnosticism krs, iddy says,

"Jesus mapped ocut the puth for others, He unveiled the Christ,

167, "Gnostlcism", Concordia Cyclopedis, p. 29l.

168, Bddy, Seience and Healbth, p« 29

169. See footnotes 71 and J2.

170, J. Hastings, "Gnosticism", Up. cife, Vols Vy PPe 234-5e




=Y e T =L

46

the spiritual idea of divine Imre."l?l The sindlarity of Loth systems
is evident. J asus, according to both, revealed Lhe knowledge of the
Truth which was the nothingness of all matter and the reality of God
alene, This was the work of Jesus, the propagation of the gnosis he
possesiscd frem Code

Faint iapressicns of Hanicheism and Docetism are also in Divine
Science's concept of ihe Christ and lils worke Undoubledly Krs. Eday
did not copy, &nd probably never read, from these age-old heresles,
but in her reasoning ané writing she incorporated thess concepts of
Christ into her system which arc aluost two thousand yesrs old. The
Henicheeans taught & uplversal Clristus - a bellef which they claimed
to have founded on an apocryphal gospel of St. Pater.‘wz Tals univer—
sel Christus of the Manichaeans identifies itsslf sdth the Christ idea
of lrs. fddy. Thils is the impersonal Savior, the omnipresent Truta
that is always with man., There are also elements of Docetism in the
philosophy of irs, Zddye. Bellwald points out that irs, EZddy dlvides
the Christ. G&he made a real distinction between Jesus the man, and
Christ, the divine Ideal that had taken possession of him. 'Jesus is
the human man, and Christ, the divine Ideal', says Mrs. Eddy; ‘hence
the duvality of Jesus the Christ.' In her glossary she defines Christ:
"The divine manifestation of God which comes to the flesh, to destroy
incarnate error," The Christ, therefors, can be as readily in Hrs.
Bddy as in the prophet of Nazareth:l? lirss EZddy makes of Christ a
duality, two persons with no connection at all, except that God had

i?l. ¥ddy, Science and Health, pe 38, o
72+ Francia Grant, Oriontal Philosophy, Pe .
173. Bell“ald’ gno gi-_t_o, Pe 170,
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imparted Yo Jesvs, the mun, the divine Idea. For the man, Jesus,

as the Docetist belicved, was simply ancther man, end the Christ

idea is an Ideal or manlfestatlion from CGod. However wwitiingly it
was dons, Mrs. iddy bas incorporated these two encient heresies, Man-
ichaed.sn and Docetism, in her rcligion, It is evident that Christian
Science does neot agree with the Scriptures on the person and work of

hrist rnor ls Christian Sclence unicue in its o presentation of

the Savior, Jesvs Christ,
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In the Scriptures the sinner is saved by personally accepting
the merits, or forgiveness of sin, which Christ hss won for him
by His suffering, obedience, and death.l'"‘ ‘This salvatlon consists
in the declaration by God that the sinner's transgressions have been
covered by thie blood of Jesus' Christ, Snd theb row the maswio
believes this is perfectly holy before God.l75 4s a conseguence
of this forg-;i{mness which the sinner accepts by faith in its ef-
ficacy, God begins to live in the ‘ma.n; and the man with God begins
to live a holy life and resist sinj man cooperates with God in over-
coming sin.176 Man can add nothing to this work of redemption which
Christ has wion for him. It is an act of God done solely through
His mercy and 10%.177 Because the bellever in Christ is saved, -
the Christian religion teaches that the believer has the gift of
heaven and eternsl 1ife now by faith and on the Day of Judgment
by sight .178

The Christian Science concept of salvation was covered suf-
ficiently in examining the work of Christ, so there is no need to
repeat, Salvation in Divine Science is simply the knowledge that
physical man, material universe, sickness, sin, pain, death are
unreal and illusions of the mind; it is the striving on the part of
man to overcome all these unreal evils by merely realizing that he

is one with God, Love, Life, and ’I‘ri;ﬂ:l'x.lv9

174. Rom. 5:10, Cel. 3113, Acts 20328, Cal. Li3.

175. Rom, 3324,26, Rom. 5:1, II Cor, 5:18-19, Heb. 10:10.

176- Eph, 2:10, I Tim. 6%8, Tt. 2:7, Rev, 212,

77« Eph. 2:8,9, John 3:16.

178. I Cora 1;‘,,1 These, Li116, Matt. 25131, Phil, 3121, Ps. 16:ll,
Tit. 3:7. X 4 ;

179. See FEidy, Science and Health, pp. 593, 256; Iddy, Mlscel-
daneous, p, 183
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The object of man's salvation, the goal for which he is striving
is vital to the concept of God in Christian Science. On the surface
it appears as if the sole desire of salvation for Mrs. Eddy is free-
dom from earthly evils; that is only part of it., Heaven in Divine

Scisnce means a final immnersion with God. :

Finsl immersion of human consclousness in the in-
finite ocean of Love, is the last scene in the cigsoreal
8en88...1it is the disembodied individual Spiidt,

sseSpilritualization of thought is not attained by
the death of the body, but by a conscious union with God.
“hen we have passed the ordeal called death,...and shall
have come upon the same plane of conacicus existence
with those gone beforo...if...our life work has been well
done, we shall not have to repeat it, but our joys
means of advancing will be oroportionately increased, 1

Mrs, Hddy's heaven consists of a continual progressive spiritual
transmigration, a continual negation of material sense; until,
finally, the individual spirit is swallowed up in the infinite
ocean of Love, Vhat this tantamount to is gradually becoming God
Himself, that is, a part of Him. It takes little reasoning to see
that the individual loses his identity when he finally reaches the
goal, union with God. This concept of heaven and eternal life em-
phasizes the belief in Christian Science that man is God, But

nothing could be more anti-scriptural.

The Christian Science idea greatly resembles Bhuddism, ac—
cording to which, "Salvation consisted in obtaining freedom from
rebirths,"82 Dby, Hume , an eminent scholar in the field of com-

parstive religions, says of the Bhuddistic heaven:

180. Eddy, Liiscﬂanegus, pe 205,
181, Ibid., p. 42
1.52., “Rtaddism“ Concorgtia Cyclopedia, pe 99
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Nirvena (heaven) is represented as 'the highest
happiness's But scholars disagrees on the cuestion whether
Mirvena involves complele annihilztion...ifirvana certainly
does mean the highest conceivable freedom from all dis-
turbances .,18

The progressive rebirths or strivings for camplete and final nega~—
tion of all troubles and problems, the gradual ascent towards the
Infinite, is an Ordental prototype to Christian Science's ccncept.
Mrs. Eddy's "heaven! is far from unique; it is quite ancient.
Christian Sclence has even closecr affinity to Upanishad Hinduism,
Salvation is cimply a quiet striving, realization
of onel's real self as free from all changes, even from

trwsm:j‘.ﬁration, and as ccmpletely absorbed in Brahma-
Atman, 184

Vhether lrs, Eddy was even acquainted with these Oriental philoso=-
phies is very doubtful, but the fact remains that her concept of Ged,
considered by itself, or in relation to other religious idaas‘_, is
simply a variation on old Oriental philosophical speculations of the
final mergence of the individual with the great Over-scul, pantheism ’
pure and simple, |

Lieber's interpretation of Hegel also continues to appear in
Mrs. Eddy's concept of heaven. Lieber sayst

Irmortality is not the resurrectlon of the body,
but the persistence of the Spirit, ...the everlastingness

of spirit is brought to consciousness and is_no longer
emeshed in the finite, external and natural.lB5

"Heaven is not a local habitation but the harmony of mind and body. pias

Heaven in Lieber's Hegelianism is not a place but the final mergence

into infinite Spirit, the final withdrawal from finite, external

183o Flume, 9_2. _C_jit Pe 71
ls‘ll' .I_bmr-, p. 25&
1850 meshalter, .0_2. _C.;-_‘!'J_o-, P. 100,

186. Ibid., p. 99.
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existence. It is unnecessary to comment further on the similarity
between Mrs, Hddy's concept and Lieber's concept of heaven,

The concept of he;‘.ven and salvation in Christian Science is
neither Scriptural ner unique. The atonement of Christ Jesus,
trug God and true man, is flatly denled in the writings of Hrs,
Iddy. Men's salvation is the graduszl absorbtion intc the Delty.
Yhat such & concept of heaven and salvation does to the Person of
an gbhsolute Cod is evident; it destroys His absolute Perscn, It
makkes man God, In every act &nd crisis of life from prayer to
death, man must turn to himself for release and help, for he himself
is the Infinite, all-pervading Spirit.

V%o shall now e:;aminé the doctrine of the Holy Spirit as taught
in Seripture, contrast it with Mrs, Eddy's concept, and compare Mrs.
Eddy's concept with those of other religious and philosophic systems.

The Holy Ghost in the Eible is the third Person of the Triuns
God, equal in power and majesty to the Father, and the sons 187 since
sinful man is by nature spiritually dead and unable %o accept the
Gospel promise, Scriptures ascribe to the Holy Ghost the special
work of convicting men of sin and calling them to accept the Gospel
1::ror:z:l.se:s.:"88 He then keeps men in that faith in the Gospel through
the Yord and the Sacra:nents.139 He also is active in sanctifying
the regenerste man in Christ.l% Without the work of the Holy

Ghost men would be unable to accept the blessed promises of the

187, Acts, 533,4, Matt. 28119, II Cor. 3:16, I Cor. 3116.

188, Acts. 2:35,;.1, Acts 513,4, Actsg7i51, Tit. 315, I Cor. 12:3.
« 189, Rom, 1116, I Peter 1123, I Peter 1li3.

1900 E_,Qm. 8'1!).’ Tite 3:5, I Peter 13-15, Epho 5‘8,90
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Gospel and so be saved.. /%

irs. Iddy absolutely ddnies the Person of the Holy Ghost in
Christian Science. She reduces Him to a religious systam for she
says that the Holy Ghost is Divine Sciencej the development of eternal
Life, love, and Truth, 72 hgain she sayst

In the words of St, John, "He shall give you

another Comforter, that he may abide with yon forgyar.”

This Comforter I understand to be Divine Science,
The Holy Spirit in Christian Sclence has become a system of religious
beliefs conhained in the writings of lrs. Eddy. He is not a distinct
Person of the Godhead. In all the Bible passages containing the
phrase "Holy Chost" or M"Holy Spirit" one must substitute “D:}.vine
Science", TFor exauple in Nomans 8:14 one would read, "For as many
as are led by 'Divine Science! of God, they are the sons of God."
Accordingly the religiocus dogmas of Christian Science and the "Holy
Ghost" are one and the same thing; the volumes of Mrs. Eddy's writ-
ings contain the "Holy Ghost",

As the atonement became unnecessary when Hrs, Eddy denied sin,
so also conversion becomes unnecessary when she denies Holy Spirdt

and His work. Conversion in Divine Science is not a process whereby

the Holy Chost turns a man from sin to the Savior, but simply the

gnosis or Christian Secience understanding that was discussed previously.

Cne short statement by ¥rs. Eddy on the Kingdom of heaven will suffice

to demonstrate her concept of conversion. "Fe recognize this kingdom,

191, I Cor. 12:3.
192. Eddy, Science and H_eggh, p. 588,
193. Ih-md', p- 550

ae

I

'S BEltilR |

TEPE S A eI ER———

T LR




53

the reign of harmony, within us by unselfish affections"7% The
Christian Scientist begins to meditate on the faets of Divine Science
and finally he is "converted”, It is obvious the Scriptures and Mrs,
Lddy disagree violently on the doctrine of the Holy Ghost.

Lieber's Hegelianism on this doctrine, as well as most of the
others, forms the basis for hrs. Eddy's ideas. In the twe compari-
sons below the plagiarisa of lirs, Zddy is obvious. "To gain the
harmony of Being and be perfect even as the Father, God, Spirit must
be understood." (Lieber)'?’ 7he quotations, with little change in
the wording, are the same, One must understand religious beliefs
of Hegelianism or Divine Scienc_e to enter the Kingdom of God. Hegsl
ignores the Holy Ghost. Mrs. Zddy keeps the nams, but applies Hegel's
concept of "conversion", harmony, or vdlaf.évar one wishes to name it,
to the Holy Spirit and denies His personality.

vhile Bellweld says little about Mrs. Zddy's concept of the
Holy Ghost, he implies it when he mgnt.i.ons two parallel reliigious
ideas or systems which present their religions as the means to
bring man back to God, These two systems are Mysticism and Gnos-
ticism,

Hen lo§e a certain amount of mysticism; it varms

and cheers the dullness of every day lifae, ...lrs. Eddy

has succeeded in supplying this need of the many unchurched,

+ssand of such...as do not flis?anything equivalent to

this soft and easy mysticism.

Since Mrs, iddy mskes the Holy Ghost her religious system, then

194, Eddy, Retrcspection and Introgpection, p. 98.
195. Haus.llﬂlter, 92. 2&. Pe 77

196. Haushalter s -I_%p 'c_i;b_c
197! m]:.i.wald’ 92' E_i_jé.;’ p. 88.
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Bellwald's accusation of mysticlem applies to her concept of the
Holy Spirit. Her religious system, her "Holy Spirit" is a mystical
religion. One cannot label Divine Science's concept of the Holy
Ghost pure mysticlism, but the apparent connection is worth noting.
The element of mysticism is in her concept. Christian Science
allies itself with Gnosticlsm in the same manner as Christian
Science with mysticisn. Gnosticism ignores the Person of the Holy
GGhost and makes its religious system its faith or spiritual under-
standing the key to heaven, Christian Science does the same, Bell-
wald compares lirs. fkddy's religlous system and Gnosticism as follows:
Christian Science 1s akin to Gnosticism by making

understanding or science its issue in opposition to

faith. Vhile the Christian Church has alvays exalted

the act of faith as the essential act of religlon, the

Gnosties and Christian Science, depreciate faith, in 198

crder to exalt what they labesl gnosis, understanding,
The early Christian heresy centains the seeds of Nra, iddy's Divine
Sclence, the Holy Spirit of Chrdstian Sclence. No faith in a Savior
fram sin, no Holy Ghost to turn a man to Christ and regenerate him
is needed. The gnosis of Gnosticism is the Divine Science, or Holy

Ghost, of Mrs, Bddy. irs, Bddy's concept of the Holy Ghost is not

unicue,

198, Ihid., p. 175,
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CONCLUSTION

On the basis of the ovidence presented one must conclude that
the concept of God in Christian Science is not Scriptural, but on
the contrary, is antiscriptural. The God of the Eible is an in=-
dependent, omnlpotent Being upon Vhom the universe and man depends
for e:dstouc;a and preservation. The god of Divine Science is a
pantheistic spirit of whom man himself is a part. Mrs. Eddy denies
the doctrine of the Triune God, The Father, as stated zbove, is
the pantheistic spirit of ths universe. Jesus Christ, the Son of
God and Second Person of the Trinity, is nothing more than a mere
man demonstrating the truths of Divine Science, The Holy Ghost, the
Third Person of the Trinity, is simply the body of Christian Science
doctrine contained in the writings of YMrs. Eddy. The God of Christ-
lanity and the god of Christisn Science are not identical as Hrs.
fddy eldimed.

Secondly, the conept of God in Christian Science is not
dunigue. Mese Bady's god is the god of panthsism, The branch of
pantheism o which Christian Science's god beiom;‘s is Hegslian
Tdealism of the Occident and Upanishad Hinduism of the Orient.
Elements of Duslism, Manichaeism, Gnosticism, Shakerism, Docetism,
and Bhuddism alsc appear in her concept of God. Christian Science

L]

can lay no claim to unigueness for its concept of God.
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