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ANTNISH I AFRICA

Introduction

If by religion we nean a system of faith in and worship of same
being, vhether natural or supernatural, then we must say that the
rrimitive peoples of the imnemmost regions of the continent of Africa
are religious, lMany enlipghtened readers in our day are apt to think
and believe the opposite. The pagen races of foreign lands are de-

void of 211 religion, they say. DBubt this is simply not truce We can

not religious,

A11 missionaries who have served for any length of time on a
foreipn nmission field, among backwerd nations, will bear witness %o
Joh, 1-!am.ccl‘:'s assertion of this truth: "Their habits and custams,
their lows and their norels, their social and family life, have all
a religious foundation, Religion seems to be the determining power
both of the national and individusl life, and it is in their religion

that we must scei: the roots of their thoughts and the motives of their

action, nl

1. Joh, Varnecl:, Living Forces of the Gospel, Pe 27
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Farthernore, the Africon, or any pagan, for that matter, daily
practices his religion. UHe practices it not only as a personal cult,
but as effccting his vhole tribe; and in the practice of it, he irmo-
latos hinself? for the cormon good, He believes that thore is an in-

dissoluble union betwecn the supernatural and everylay life, and he
ne

seeics o harmonize these eloments in his owm life,

There are nany different expressions and fomms of worship in

the various arcas of hecthenisn, DBut the foundation and basis of them

)

11 is the one religious belief which has been given the none "amimisme”
In the follouing reges, we ain to analyse this strange and fascinating
religion of the pagon, lowever, we shall try to lLimit ourselves to

o description of the religion of the black-skimned peoples of the

"Dark Continont," though we moy draw on the study of those who have
reported on other primitive tribes in their various spheres of labor
among thene From than we nmay learn the prineciples of this religion,
for the religion of the animist is sinmilor the world overs The ex-

anples will be telien fron African goil,

In our study, we shall endeavor to trace the origin and devolop-
ment of aninmisn as a theory of the origin of religion, vieaw il in ac-

tion and consider its effect on the lives and souls of the heathen,

s e S

2, Jean Kenyon MacKonzie, Frionds of Africa, De 59
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Definition

"From this ignorance of how to distinguish Dreams and other

/
trong Foncies fron Vision and Sense did arise the greater pert of .
the Religion of the CGentiles in times pas t that worshipped Satyres,
Faunes, Iymphs, and the like; end now adayes the opinion that rude

people have of Feyries, Ghosts and Cobling, and of the power of Witches. nl
Thus wrote Thanas Hobbes, in his book Leviathan, chapter il, pt. 1, in
describing the beginnings of religion. The Eng]:lsﬁ thilosopher, who
lived fro: 1588 to 16'79; in this woy became probably the first .One to

set forth the b sic conception of the doctrine of aninisme

However, it wos not until the day.:. of Georg Ermst Stahl, the court
physician to the King of Prussia in Berlin, who died in 1734, that the
vord "animisn" was firot heard, It wes he who coined the word eerly
in the 18th century to describe his philosorhy of a world-soul, Later,
Sir Fdwvard Burnett Tylor, an Inglish scientist, gave it its present
MIcrzt place when he set forth animism as the origin of religion.

Others since then have used the word in difforent ways, some in a philo-

1, Bdword Clodd, Animism, The Sced of Religion, ps 30

1




gophical sense, others, cthnologically,

=

The word itself is derived from "anime, meaning 'breath! wvhich

in Iatin came to have the secondary sense of 'soul,! very much as

did the equivalent word sriritus, whence our 'spirit,'! Hence animism

might stand for any doctrine having to do with soul or spirit, and,

later, with souls or szﬁ_ri‘os.“p“ We moy define animism briefly then

as a "belief in spirits," vhich is Tylor!s famous "minirmum definition

of relipgion,"

Thore are others who secelr to divide and define more fully and

carefully this term "animisn," The Catholic Encyclopedia, for ex-

onple, classiffics aninmisnm in this woy: "Fiilosophical——the doctrine
that the soul. is the princinle of life in man and in other living
things, « « « II, Ethnological—a theory proposed in recent years to

account for the origin and develoment of z‘eligion."3

5til11 another, Carveth Read, Spoeks of a Hyperphysical animism
and a poychological animism, By the first he means Mthe proneness of
savages and barbarians, « « « o agplain naturel occurrences, at
least the more remariable or intercsting, . « » as due to the actien
of spirits: (1) ghosts . . » (2) dream-spiriis, « « » (3) invisible,
living, conscious beings that have never been incarnatics vl Tho pey-
_chological enimisnm he explains in this wy: " o « @ supposed atii-

tude of savages and children towerd all things, enimate and inoninmate,

such that they spontancously and necessarily attribute to everything

2, R. R, Marobt, "Animisn," Encyclorsedia Pritammica, lith od.,
VOl. I, De 971:'- Py

3. J. 7. Driscoll, “Animism," The Catholic Sncyclopedia, Vol. I,
PP. 526=530, : 2

ke Carvefh Roed, The Origin of Mon and of Mis Supcrstitions, p. 145




o conseiousness likke our own, and regard all the actions and reactions

of nmatural objects os voluntary and 1m=j:osive."5

In studying the religlon of the primitive, however, we moy take

the word "aninism, in its widest scnse, as it is used by modern science

4]

of religion, as indicating that view of the world which, on the basis
of primitive notions of the soul, loads partly to amimalism, pertly

to anthropism (worship of the dead, ancestor worship, spiritism), and
belief in demons. . . . Animiom is in some sort the rhilosophy of the
unecivilized man, in virtue of which he constructs for himself a pic-

ture of the world so far as he has an intorest in it, It is occupied

with the soul of the livine man 28 well as with the souls of all liv-

maean - |

ing creatures, organisns, and even lifeless objects, to which it like—
wise ascribes a soul, or to speak more correctly soul-stuff. This
soul=-stuff then becomes the object of worship. nb

It is this understanding of aninism that we shall follow in the

study of the primitive religion of the heathen.

6. Joh, Vorneck, Livins Forces of the Gospel, p. A0.

femw=nr vy
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Develoment as Origin of Religion

The one man who did nost to make animism a by-word among oth=- ‘
nologists and students of religion and races in general was 2 man
who had o ot gift for systematizing facts. Iis name was Edward
Burnett Tylor. The idea of aninism, even the tem, had been made
lmowm long before his day, a8 even Tylor himself admits. "Animism
is not a now technical term, though now geldon used,"™ Dut it was
he who gnthered the great mass of facts relating to cnimisn and then,
vationtly ond dilipently inquiring into its origin found it to be
the origin of religion. "Thus with its crushing weight of facts, its

smooth and unbroien serics of stages of develoment, and the con-

Q .
{da

ise, dispessionate style of its exposition left no roam for oppo-
sition. As a motier of fact, for the next three decedes it remained
the 'clagsical theory,! as Andrew Long called it. . . .n2 Tn consid-
ering the develoment of aninmism, we nust therefore give considerable
attention to Sir Hdward Durnett Tylor's theory of it 2s an origin of
religion,

1. Bdvard Burnctt Tylor, Primitive Culture, Vol. I, De 425.
2, Wilheln Schmidt, The Origin and Growth of Relision, Pe 7h.

L




In the beginning of history, vhen man hod only begun to use his
brain for thinikzing, he began to form an idea about his owm body,.
Then as tine went on prinitive man formed an idea of somethiing out~-
gide of his body, something which might be called a soul. Two groups
of phenonena node hin come to this realization. "The first group
of rhenomena w=s sloep, ccstasy, illness, and death. The second
group, those of dreans and visions. In the former class of comditions,
prinitive mon beheld the body more or less abandoned by the principle
of life, and therefore isolated and by itself; in the second, on the
other hand, the figures in dremms and the appearances in visions
seaned to present this incorporecl principle, the soul, in 1s0lotion, ">
This conception of the soul was first applied.to the soul of nan,
Soon, there avose the belief in the contimuxl! axistence of the soul
after death, and in transnigration. From this men began to give
heed to the desires of the dead. The idea of rotribution in another

1life, however, did not arise till later,

Man at this point in his devoloment looked upon his soul as
making long journeys in his dreems, From this olso come the idea
that the soul wos a shadow, or a breath, a shade, something long and
ethercal. "Iy own view is that nothing but dreams and visions could
have ever put into men's minds cuch en idea as that of souls boing

ethereal imnges of bodieg,nk

g is tho idea of funoreal human sacrifices,

B

A corollary of !

the releasing of the soul so that it may acconpeny its master, and

- en——

3. Ibdd, p. 7.
L. Bdward Durnctt Tylor, Primitive Culture, Vol. I, P. 450




other kindred practices,

Fraa this basic thought then, that man has a soul, ke soon
logicaelly rossed on to the thought that animals and things, alsgo
have a soul., "As, however, to primitive thought, man's own existence
was the mecasure of all other and as he conceived of the nmature of
other things by analogy with his own, . . . he came to think of all
other things wvhatsoever, . . . as consisting of a body and a soul.

e « o It did not occur to him that there wns eny difference of nature
between man and other things, amnd consecuently man thought of the
rost of the world as related to himself." The crics of animals,
sounding lile humon lanpuage, and their actions impressed the savage.
"The lower poychology cannot but recognize in beasts the very charac=
teristics which it abtributes to the human soul, namely, the phenomena
of life and death, will and judgnent, end the rhantom seen in vision

or in drean, nb

A soul wes also attributed to insninate things, on the basis of

like phenomena of 1ife and death.

Next come a conception of pure spirits, These pure spirits
were the souls of dead men vho had no longer en earthly body. The
cult of ancestor-worship thus doveloped, "Souls of dead men are in
fact conéidered as actually forming onc of the most important classes

of demons and dcities.“7

They also served as an explanation of 'possession,! for they

5. Wilhelm Schmidt, The Oririn and Growth of Relision, Ds 75
6. Fdward Burnott Tylor, Primitive Culture, Vol. I, Do 469,
7. Bdvard Burnott Tylor, Primitive Culture, Vol. II, p. 1ii.
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were thought capeble of enbering bodies not their own, even if only
for a short time, "On the one hand it provides an explanation of the
phenomena of morbid exaltation and derangement, « « «» and . o . an al=
noot generel docirine of disease. On the other hand, it enables the
savage eithor to 'lay' a hurtful spirit in some foreign body, and So

ret rid of it, or to carry aboul o useful spirit for his service in a
b

0

mabtorial objecct, to sot it up as a deity for worship in the body of
an aninel, or . . . other thing; . . . this is the key to strict
fotishisn, and in no snall meacure to idolatry,™ In this memer,

the practice of fetishisn and idolatry are explained,

Having establiched the prineiple of seporate or "pure" spirits,
the animist logically applied it apain to nature, and the spirits
aninated nature, lence arose the worship of nmature in its special
forms (worship of rivers, trees, ctc.), culninating in the deifico-
tion of a vhole species, not olone en individual object. "For as the
hunon body was held to live and act by virtue of its own inhabiting
spirit-soul, so the operations of the world seemed to be carried on
by tho influonce of othor opirits, And thus Animism, starting as a
philosophy of humen life, extended and m:m}'xled itseld i1l it be-

n?

camie a philosophy of nature at large.

The next step was a develoment of the higher polytheisn of the
civilized and half-civilized races. So are "humen souls . . o held
to pass into the cheracters of good and evil demons, end to ascend

to the rank of deities. . . . these mighty deities are modelled on

8.‘ Ibid P- ]-23-
9. Tbid, pp. 184, 105.



human souls, . . . their fecling end sympathy, thoir character and
habit, their will and action, oven their material and form, display
throughout their adaptations, emaggerations and distortions, charac—
teristics shaped upon those of the humon spirit., . . o They differ
fron the souls end minor spivituel beings which we have as yot chiefly

considered, but the difference is rather of raniz than of nature, nl0

The sky=god, the rain-ged, the thunder-god, the wind-ged, the
earth-gods, the gods of wmtor, fire ond the sun and moon also came
into being. Lilkewise gods who preside over particular stages ond
functions of humen life, the deities of birth, and of agriculture,
the god .of wor nd of death, comected with vhan is the deified
father of the race were introduced into men's religion. "The great
Hature=gods are huge in strength and far-reaching in influence, . «
5ece.use the natural. objects they belong to are irmense in size or
range of action, pre-cminent and predominant among lesser fetishes,

though otill fetishes themsclves,

Dr, Tylor admits that there are traces of a dualistic systam
Lournd at the lower stoges of develommont, bub no ethical significance
is attached to the notion of good and bad, Certain natural forces,
such as light and darkness, help in the production of this idea.

This principle is found in the Zorcastrian type of religious system.
"The loading thourht of the Zarathustrian foith wes the contest of
Good and Evil in the world, a contrast typified and involved in thad

of Day and Night, Iight and Dariness, and brought to personal shape

10. Ibid, pp. 247, 2LS.
11, Ibid, p. 255.




in the warfare of Ahura-laszda and Anroe-Mainyu, the Good and Evil
Deity, Ormmuzd and Ahrina y, 0112

In reaching the higher lovels of religious develomont, Tylor
would lilze to reconsider the definition of 2 monotheistic religion,
He would like a wvider definition, which when granted, places the
religion of the more civilized races in that form of worship lmowm
as henotheism, "If the monotheistic criterion be simply made to
congist in the Suprane Deity being held as creator of the universe
and chief of the spiritunl hierarchy, then its appliecation to savage
and barbaric theology will leod to perplexing consequencesd. ¢ « o
To mark off the doetrines of monotheism, closer definition is ro-
quired, assigning the distinctive atiributes of deity to none save
the Almighty Creator. It moy be declared that, in this strict sonse,
no savage tribe of monothelsts has been ever Imown. THor are any fair
representatives of the lower culture in a strict sense Iﬂmheiﬁﬂo
The doctrine vhich they do widely hold, and which opens to them a
courae tending in one or other of these direciions, is polytheisn

culminating in the rulec of one suprane d:?.m“.zﬁt'.:y‘.":!"3

This type of monothoism, or henotheism, according to Tylor,
arises "(a) 'by the sinple process of raising to divine primacy one
of the gods of polytheisn itsclf,' . . . (b) a sort of penthcon may
be formed 'arrenged on the medel of an eerthly politieal constitu=
tion, whore the canmonaliy erc crowds of hmen souls end othor tribes

of world-pervading spirits, the aristocracy are great polytheistic

12, Ibid, p. 328.
13 Ibid, Pe 332,
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gods, ond the ing i the Suprene Deity.! Or (e) a doctrine is ar-
rived at uhich concelves of 'the universe as animated by one greatest,

- L)

all-pervading divinity,! an anina pundi, in shorb."ll*

Finelly, Tylor sung up his theory of the origin and develomment
of religion as found in the enimistic form of worship, "Thus, then,
it appears that the theology of the lower races already resches its
climax in conceptions of Supreme Deity, and that these coneeptions
in the savege ond barbaric world are no copics stomped from one com=
mon type, but outlines widely varying emong monidnd, . . . Looked
upon as nroducts of natural religion, such doctrines of divine supren=—
acy seen in no way to transcend the powers of the low-cultured mind
to reascn out, nor of the low-cultured imegination to deck with mythic
faney. . . . Among these roces, Aninisn has its distinct and consist-
ent outcone, and Polytheisn its distinet and consistent completion,

> L) 0 - ™~ - r
in the doctrine of a Suprenc Deity. nl5

For a genorotion and more this theory held a pre-eminent place
in the scicnce of religion, AS more facts beeame known and es the
hypothesis of Darwin's evolutionary theory as applied to religion
began to woalen, so, oo, did animisn begin te lose its position in
the thinking of anthopologlbts end cthnologists, Hany arose to chal-
lenge the position Tylor had taken, cmong them same of his own fol-

lovers and pupils.

One of these critics of Tylor's theory is . R. Marebt. He

asserted that the doveloment of religion which begins with fthinking

14, Wlhelm Schmidt, op. git., p. 76. 256
15, Edward Burnett Tylor, Primitive Culture, Vol. II, Pe J59-
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men" is based upon the fallacy of intellectualism, By that ho means
that primitive men "begin by concelving on idea and thereupon proceed
o mould their practice in cccordance with it." According to modern
poychologisto, “man alweys thinks while acting, and in some sense after
acting, since the function of thought is to be rudder, not propeller—
to direct, while impulse drives, nl6

Horett explains this nrincipic by citing this nrobable custon.
For some time the savapge had a custom to which he gave little thought.
lle would leave materials arxd food at the side of a dying member of
his tribe, and then move on to another village site, Oyt of this
grew an idca thet in the next world, food and weapons were needed,
According to thiso nethod of doveloment, Tylorts theory wes p.ttﬁing

the cart before the horse,

At the some time, larett set forth the theory of the origin of
religion which he colled Manimetisn,! .He maintained that "super-
noturelisn, the attitude of mind dictated by awe of the mystorious, which
provides religion with its row material, may ecist apart from animisn,
and further, may provide o bnois on vhich an enimistic doctrine is sub~
soquently constructed.®L! The positive aspect of animabisn he called
mano, the negative, tgbu. "... . nogatively, the supernatural is
tabu, not to be 1lightly aprroached, because, positively, it is pana,

instinet with a power above the ordinary. w18

Another critie abtocks Tylorts theory fron another side. W Sclmidt,

16. R. R lorott, "Animism," Sncyeloredia Dritennica Dritennica, Lith ed., Vol. I,
De 9TL., :

17. R. R. Harett, The Threshold of Roligien, pe 1.

18‘ Ibld D. 99.
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of the University of Viema, an aninent anthropologist, points out
that the theory of animisnm ac an origin of religion is bascd on the

theory of evolution which was thon in its heyday. It assumes, he says,
a priori, an upierd develoment of manizind along a single line, It
did not offer any proof that the single stages of the process have

any historicel connection with one another, These are the two chief

criticisms offcred by Sclmidi,

a

Two theories succeoded in time in discrediting Tylor's theory.
Both of these showed that it was possible for the primitive man o
behold certain sets of phencnena which had no connection with the
concept of spirits, These two preenimistic forms were first, the pre-
animism of magic, or material pro-animism; secondly, the pre-onimism

- 2 < 1
cof monotheism, or fomally styled personal pre-am_r?-ism."g

The leading *:,mneﬁ"c. of magic as the origin of religion was Sir
James G, Fracer, the author of the mommental wori, The Golden Bough.
In this worz he scts forth the idea that magic, which may be classi-
fied a8 the ability of an individual to use or influence the super-
natural, was the first condition of men, but that this failed and

therefore man returned to religion.

The second form of pre-cnirisn as listed by Schmidt, is nono-
thoistic, This personal pre-animisn is held and set forth largely
by Ardrev Lang, o former pupil of Tylor, Although mot altogether de-
claring the theory of amimisn %o be a worthless, defunct theory, he
did find several riaces in Tylor's development which in the light Of.

further infommation proved to be untencble. Ho was nob content with

A e 2ty

19. W. Sclmidt, The Origin znd Growth of Religion, P &3
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mere cxiticion, howover, He likewise set forth his owm views, He
showed that the higher, purer fom of religion and the lower, irration-
al and debasing nythological elanont could have originated independent—
1y of ecach other. Tet we £find both present in some degree in every

nation,

The origin of theo higher worship may be found in the nature of
man, "*As soon;' he says, 'as man had the iden of ™maling things,”
he might conjecture cs to a Makor of things which he himself had not
nade, and could not make. He would regard this unimowm Maker as a
"magnified non-notural mon, a0 A5 to the lower claments s he M"ag-
sunos thal those remariable fables, folk tales and myths arose at a
definite period in the history of human thought through which all
peoples hove mosed, and in which the savage races to some eztent
sti11 are, <l Lang, however, did not fully discoerd his evolutionistic

ideas concerning the develomend of religion.

lajor Arthur Glyn Leonerd, who avound 1900 studied carefully the
tribes of the lower liger Delba region, calls pre-eninisn by enother
nane, Heturign., S0 it wes oubt of sheer awe and reverence of the
mighty elements of Noture that man became o naturist, and with increas=
ing intelligoence his fear and respect for Hature grew deeper and

stronger. 422

Another theorist, :1i Edword Burriss, appsers to identify na=

turalien (or naturion) with nogic, when he writes, setting forth a
*’m
20. Ibid, p. 176.

21, Ibid, p. 179. '
22, Hajor A. G. Leonard, the Lower Miger and Its Iribos, p. 9k.




Vs

state of worship previous to animiom: “This shift in attitude may be
soen by studying the manner in vhich early man, in tho magic veriod,
addresses thec objects dircctly (neturalism) and, in the animistic

period, the spirits rooident in those objects, <3

Herbert Spencer claimed to have antedated Tylor in sctiing forth
the: theory of animism os the origin of rcligion., [However, he more or
leogs maintained, according to lMajor Leonard, that the ghost-theory

provided the raw motorial for roligion, but that the belief is not

enbitled to the nome of religion.

St111 othor thooriecs as to the origin of religion are to be found
in fotishion, which is considered the lowest religious fom extant
(held by August Comte); polytheism, thought by A, Revilld to be the
first of mon's belicfo; amd ‘the ancestor—-cult. Bubt it remeins for a
certain lMr, Hopizins, cuoted by Bdw. Clodd, to add a final, climatic
touch o all this thinking in certein circles concerning the origin
of religion. ®'I belicve,! says lir, lopkins in his Religions of India,
*that 211 interpretations of religion vhich start from the assumption
that fetishism, animal-worship, naturc-worship, or ancestor=worship
was a prinitive fom from which oll other forms were derived, are
destined to be overthrown, Tho earliest beliefs were o jumble of
ideas, end it was long before the clenents of the different lkinds of

religions were diserininated,!u<

For the most part, the sbove-mentioned theories and speculations

23. Bli Fdward Durriss, Taboo, lagic, Spirits, p. 22.
2. Ddward Clodd, ANTMISE, The Sood of Relimton, ppe 10. 11.
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have as theoir basic idea the thought thoi men arose fron a lower stage
to a higher level of rcligious beliefs, In this develoment, animisn
has been gilven the first, or lowest level by a fows many have considered

it rather as a those, bubt not the originating, rhase of religion, There

b1

s:‘

are same, however, viho do nobt agree with the general, fundsmental idea
of o develoment of reoligion ummrds. These men belicve and with
a degenerative and degrading religious

hiese voices that we will listen to in the next ehap-




IiI

A Degeneration of Religion

Bvolution dics slowly., Though the theory of animism as an ori=-
gin of roligion is not as acceptable today as it was at the turn of
the twentieth century, yet there are mony scholars who stiil cling to

&1, -

ule supposition that religion is o develoment from the la:est form

ch
-

of worship to a higher form of belief in o Supreme Being. About that
thoy do not arpue, Their erguments center around the origin of re-

ligion,

Fortunotely, however, there are sae, o fow, perhaps, who gladly
and willingly raisc their voices in protest against this hypothesis.
One of these voices belongs to Pather Wilhelm Seimidd, one of the
great living scholars in this {icld. This German enthropologist form=
erly belonged to Sen Cabriol lomastery and the University of Vienna.
In his Urspmung der CGottesideg, & five-volume wori, he tried to prove

Scientifically thot monothoisn is the earliest form of religion., Fron

the conclusion of another of his books, in trenslation, The Origin and

Growth of Heligion, we gather this comment: "Thereafter, a8 acternal

civilization inereased in splendour and wealth, so religion came L

be expressed in forms of evorha.ncroasing megnificence and opulence,

16
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Imnges of pods and deimones mulbtinlicd to an arbont vhich defies all
classificotion, . « . Dub all this cannot blind us ic the fact that
+ « o Ihe peoulis of thig, both moral and sccinl, were anything bub
desirablo, lcoding to cxbrone degradation and cven to the deification

of the immorel and o.ntisociel."l

Dr., Sormel Zuemer, in his Oripgin of Rcligion, agrees with Fr.

Sclmidt, when he maintains that "ot evolution, bub degenercation or

f—

doterioration, is found in the history of rcligion smong primitive

tribes and the higher culturcs that followed after theip r:igmﬁion."z

A missionary 1o spent come time in the Indonesion islands and
wrote cquite arbtensively on the primitive roligions of that area also
caxes to the same conclusion that enimisn is a degenerative rhase of
religion, dJoh, Warneel: aslkio: "how could theso religions, which repre-
sent the initial store of develoment, dermive any nourisiment, in that
Indtiel stage, from the idea of a suprane God, who, gx hypothiese,
should be the lost manbor of a long series of acquisitions laboriously
won, Vhy does the Tndonesian, vhen in great distress, flee Lo God, of

vhom, according to that hypothesis, he should have no Imowledge what-

ever? , ., . The Aminiom of to-doy gives us the impression of o religion
that corries the moris of a £oll, or a worship no longer understood

and become an enpby cerenonye ud

Even the languose of the heathen tostifies to the degenorative of=

focts of animisn, ®Tho result to vhich Bittner s lod by the study
T R S
1. ¥ilheln Schmidd, the Origin and Growth of i.e_..ll&@& P 269,
IR Sl e I e L— -
e

2. Sarmel ‘wemer, dhe Origin of Helipion, P.
3. Joh, warncck, Living Forces of the Gospel, Pe 99-
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as traditional custom proves thwt these peotle are still going dowm,

-

and that their former condition wms rclatively more perfoch,

From & personal contoct with animistic people, the writer also
roceives the impression that their religion is a degrading and de-
moralising fom of worship, Keoping in mind the ideal of worship
ard belief vhich we £ind in the loly Scriptures and compering that
ideal with the beliefs and practices of the mrimitive, pagen populo=-

tion of Afriea and othor regions, we must likewise add our voice to

those wiiich mroclain animism as the dounfall of man's spirit,

But we have not yet glven ywoof that this position is the cor-

rect one, Ve have considered onpinions and theories only. We have

not presented evidence, In the following chapters, we shell cite

czrmples of animistic belicfs and practices and let the reader drew

fis own conclusions as he views animion in action.
et e

L. Ibid, p. 102.
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Belief in God and gods

In a lively discussion early one morning at Ikot Cbio Odongo,
one of the nembers of our Lutheran Church in Iigeria, an Ibibio,
declared that he was tought that God is someone who is far off, He
is o good God, 2 kindly God, DBut he is not cverywherc and does not
do every thing., In another villege class some old people confirmed

this view, Thore

i~

s a god who ereated then and their ancestors. In
fact, thoy sald, there is one god who is for above the earth, i.c.,

in heaven and another one who is on earth, an earth-god.

That there 1o 2 Supreme Deing in African theology is evident.
Others, %oo, have loarned that the African belicves in an all-powerful
suprane deity. "Khother God made men in his own image or it is the
other woy around, the African has elways believed that there is a Ged,
the Boing to whon he attributes oll creation.” This from the pen of
an Ibo writor, an Afvican. He contimes: "In my state, He is Chincke,

God the Croator, "L

0jilie goes on to deseribe this God, "Broedly spealdng, thore are
two related concepts of God: Chincke, and Chi., Tho first idea is

e

L. bomu Ojike, My Africa, p. 180.
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the Supreme Being, God, the Creator, the universal God, He i3 the
samo for all porsons and races and nations. IHe has no angels or holy
nmessengers because he needs none. o can do every thing. He created

the vhole coomos alone and without fatigue. He is not human and does

not posscos an animal nature that would need food and drinks our

sacrifices are symbolic. Ilo one has ever scen Him physicaelly and no
artist dere portray Iim in wood, bronze, or minting., He is a spirit

and camunicates to man not in body bubt in spirit. nd

In Ibesikpo, also, there is a at God vho set the world m
notion and kept it poing. e is given the name L\g_a;gi_. Other fﬁ.bes
ard nations likewise have opecial nomes for their god, and a].'!. TCCog=
nize a suprene deity, The Senufo of the Ivory Coast call him Kului-
idori, "High above, far along, ond deep below went the great Kului=
Ideri, God and Creator. His every step created starsy his auﬁeﬁes,
the sun; his glodness, the moong his tears, the gea; his ﬁ‘-é’ughts the
insects, birds, animals and=-men, Whon Kuluilderl hnd.dono 2ll this
he threw over his creations the blue cloak of heaven, hid himself be-—
hind it for ever, and rested. le does not sec the world he created:
1¢ does not hear the sound of the thunders, the roar of the uaveS « « «
or our prayors. . . . That lost sentence, and the ery of the Kagora
people, 'Gwnzi io very busy, he sonetinmes forgots men,t gives the reason
vhy the African teaches that.there arve other gods besides the suprene

ones, n3

Most of these vicws of God micturc him as a great male deity.

e ———————

2. Ibid, p. 103
—— . .
3. F. W. Butt~Thompoon, Hest African Seeret Sociebics, Pe 192
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However, therc arc sonc vho view the deity as a woman, or more particu-
larly, as his wife., For instance, the pcople of the Hiket District in
Calobar Province, where our church carries on its woriz, opeal: of an
ko Abosi, the mother-god. She is the goddess of women and children,
the goddess of fertility. "My grondmother once told me,! said the

old weman, !that Isu ldem (the Face of the Juju) was the nouthpiece

of Fita Abassi. So pgreat is this goddess that no husband wos needed

L)

for the birth of her babes, By her om might alone did the first of

these, Obumo, spring forth; but to none of her daughters was this

power trenamitted, !

The Ibos, o neighboring tribe also have a feminine god, "Chi
is our chicf God. We rcgard her as feminine gender, because everything
was created by her. For the scme reason Ale, the Barth Mother, is
also looked upon as a vonan, oince she bears our crops and that which
& 2

- TR s . n - 5
gives birth cannot be other than feminine,!'"”

But besides those two great gods, the Creator and Creatrix,
there are lesser gods, which some have termed messenger gods, Some
have been crediied with as mony os £ifty serving sons, "The !om?a
Aren€é has for firstborn (duwa, %o vhom he gave 'the five-clawed bird!
and the "sand of powor,! and for o favourite Orisha, to vhom was given

the 'bag of wisdem's guarded lore and arts, for nan's well=being ond

advencenent.' . . . Mawu, onc of the messenger pods of the Fue=-spegk-
. . sient
ing peoples, is said to be the giver of all good, to be very pas-cns

ard never angry, and to be the righteous mmisher of the brothor who

L P, Anaury Talbot, Life in Southorn Hiporia, pe .
5. P, Amoury Talbot, Tribes of tho [fger Dolta, P 19
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deceives, the king who is false to his people, and the man who burns
dovm his neighbour's housce without offence, n6 Faninine deitios are

likewise included in this group.

Another cloos of lessor gods has boen called Tribal gods, Theoe
gods are not given hunan atiributes, but are dispensers of tribal low,
ishers of the crrant and the guardians of the bridge of death,
L)
They moy bo good or bad., Bubt not as bad as another group. Thoy re=
ceivo sacrifices in many different places for they may be dwelling in
) - 'V
the sca, the slgy, in the carth or on the mountain, "The Abosom, the
ods of this group comcnorated in the ritusl practices of Kateohwira
:.;1 &
and Katohwiriba, arc nost manifested in lightning and fire, stomm and
deluge, end the dangers comnectod therawith, The Ilcita of the Balkongo,

« « « Caploy thelr strength to cripple unsuspecting pomons.“7

Sti11 ancther class of lesger spirits includes the fomily guardians.

Thoir opeeial duty secns to be to protect, heal, strengthen end grant
ease and gladness, end they ere cxpocted to inculcate esteen and love
between the members of the family. Thoy likewise serve as interpre-
tors, informing the houschold wvhat the greater gods are doing or are

- intending %o do., They appeor to know all that is going on in tho house-
hold and are able to advise on fomily matbers,

Coing farther on the scole of deitles we run across the companion
Spirits, or the very personnl pods of cach imdividuel, This is apparent-

1y what Ojlke mesnt whon he said thero are two related concepts of God.

i3 en I

e i vy

6. F. W, Butt~Thompson, op._cit., P. 183
7. Ibld. Do l&‘l;..




23

e belicve thot mon is different from lower animals only in one primary
gense: Ged left in cvery man a portion of NHis breath . . . From this
belief we derive our idea of personal gods, called Chi in the Ibo
language. There arc as mony such Chi as there are personslities. Ho
one Chi is like another, because no two persons are identical, A rich
man's Chi is rich and o poor man's Chi is poor. A men's Chi is mascu-
line whilo 2 wonan's is feninine. A man's Chi is egual to that man,
This personal god does not lcave its moster until death, It is a
personel guard to which God entrusted every human being. aC Thase
personal gods, arc, thorefore, considered as an additional emanation
fronm the one great poddess, which Chief Amaliri Yellow explained. An
Ibo chiaef, who hod made repeated rilgrinages to Aro Chulm, explained
ule matter: ®1Chi-Uizo means "goddess, the gz'eo.{, one;" go Chulm and
Chi are the some, Fveryone has his own Chij but the Aro made a huge
Juju at Aro Chum vhich thoy called by this neme, because in that
place is to be found the greatest of all the many menifestations of
Chi upon carth. . . . AL Aro Chulm there is a gathering together of

all the Chi forces, so at this common shrine enyone can seerifice.’

"The Aro Chulai oracle holds first place for most people of this
region, as formerly throughout the whole country between the Iiger
and Cross Rivers,"? Thus the tribal gods and the personal spirits

are united in a camon cause,

These porsonal gods are not evil, but will punich any person wWho
broaks their laws. The indicotion of such punistment i usually found
S e ———t

8. Mbonu 0jike, op. cit., p.183.
9. P, Amaury 'IH:.lbo-t, Trd beo of the Iiger Delta, Pe 23
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in a soro sicimess. This Chi has almost complote control over hor

peorile, determining how long they should live, uhen they should die

and uvhether they should return again and agein in some other body.

This gives us o glinpoe into the worship of the animist, He
recogmizes o suprane being, a creator of the earth and heaven and all
things. Dut he docs not worship, or sacrifice to this Great Cod,

The lesser pods are the ones to be fecred more, It is to thom that’
soerifices are made and prayers addressed. As to the classification
of these gods, we cannot 2ll agree. Some distingnish four, some five,

.

others only two groups. Dut all agree that it is to the gods of this

second group that the heathen cacrifices and offers his pravers. Here,

again, we connot be too dogmatic, for there are scattered instances

of prayers and sacrifices offcred to other beings, as we ghall sce

[<te

n the sueceeding chapters.

Before going on to the naxt chapter, a description of o sacri-
fice offered to the T Abasi (Mother—God) will serve to show the al—
titade of the pogan people over against the lesser god. Ehen scncons
is sicl: the peoplle of the Ekot District may teke o young chicken, fish
and 2 pouder obtained from o mohogany tree and some weter. They will
mix the water with mud. After killing the foud and mixing its blocd
with the moistened mud, they will add the fish., They will then od=
dross the goddess ot o perticulsr place in the bush: Mot this, drink
this, lot the spirit of the sick man go." Aftor more ritual, tho heod
of the fovd is mt on a stick and left in the middle of tho conpound,
Or at soncone's grave. The wnter-mud-blood-fish mixture now is used

to wash the forchend and chest of the sick men. Recovery is then sup-
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posed to follow irmediately

At the beginning of the yam harvest, Dr. Henry Heu paid o visit
to the home of o big chief of Ilkot Obio Ofong. ™We sce, in front of
his house, a auoll place fonced in with a row of short sticks, Gar-
lands of the fiber of the pelm tree hang about. In the fencod cn=-
closurc i1s, perhaps, a bottle or a pan filled with blood, water,yem,
or any other kind of food. Haen you ask the chief vhat it is, he will
tell you that it is his Abasi. To Abasi he has sacrificad for having
protected the horvest and given hin bountiful fruit. «l0 1 #his Y,
the pogon peoples show their theans and also their fear of the gods

whon they cannot sce.

10. Homwy lan, He love Into Africe, p- 163.



Besides the Great CGod and the mmercus lesser gods which the
aninist worships, thiore is a host of other spiritual beings which he
fears and to whxich he bows dowm. There is some confusion, it appears,
in noning these grouns of spiritual beings., They are called goda,

o= -

opirits, demons, jujus ard sometimes even fetishes, However, despite

[t

the confusion, thore is a little bit of system in noming them, depend-
ing on vhom we follow, In general, we can speak of two great grours
of spirits, the good znd the bad. Then under the good, we moy Speak
of the waier spirits and the lond spiriis, Under the bad, wo nay. speak
of inps, demons and devils, if we wish, Then, to make the list com-

Plote, there arc the spirits of the ancestors which are 2lso rovered

and worshipped,

The Ibo tribe mmbers about four nillion people, And since there
are nunerous sub-tribes, or clans, cmong them, it stands to roason
that we nay £ind A fforont classifications of gods and opirits and
demons and sncestors. For instence, in reading Ojike's description
of his people's religion, we £ind Chi and Chincke, The first are con=
sidored porsonsl pods. Chinele is the great God, On the other hand,

26
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vhen we vicw reroris given by othor authors, we find a greator disbtine-
tion in the Chi, so that we coll them not only personal gods, but alse,
a8 was done in the previous chapter, family puerdians and tribal gods,
We shall record the reports as they are given., In the main, we can be

fairly certain thelt there aro groups of spirits included in the de-

gignation Chi,

Miexzt to the gods come, both for Kalabari and Tbo, those minor
deities, or podlings, kmowm throughout the West Coast of Africa as
:ju;juc.l Among Kolebari these arc clearly divided into two categories,
'Owu Amapo!' or weter opiritos and 'Oru! or land spirits, A somewhat
ginilar belief is held by Ibo, though with thenm the first named are

only worshipped in connection with special sacred waters such as the

Ctomimi River, or the dweiling-place of the terrible weter wife Wain-

Tho Ibibio poople give these nature spirits the general name of
Mdem and include the woter and lend spirits wnder it. The wmier
spirits are poworful, beneficent, generally, but sonetines they nay
becone malignant and resemble the evil spirits, for the which theo Ibi-
bios have the nome Mhiam., The Idam, according to Talbot, fare male
and female, their bodies built somewhat on the humen rodel, but of
nore ethereal texture, varying in height from aboub oix inches to

four feot. Each rece has its own particular worlj they are principel-.

1. The outhor caments in a footnote: "Some of the beings or forces
included here under this neme would now be elossified by me as tmodi-
cines! or chams., For a fuller definition and description sce Ihe
&9%-’1,2?- Southern lligeria, Vol. II, p. 153 et gea.”

. P, Anoury Tolbob, Tribes of tho Miger Dolta, P. 32.
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1y concerned with the growth of vegetatlon, vhile some—especially
the Anandun 2mony the Anang, lilie the Animm of the Bloi-——are regarded
as the glvers of babes and oll young things, since it is they who,
under the pguidence of Eka Abasi, at conception place the body of the

child in the mother's womb and superintend its develoment. n3

Chicf Danicl Illenshaw, a prominent chief of Calabar provinece,
describes these liderm: "Mdem is uncreated, eternal, dwelling in
oprings, pools, or rivers, within the boles of great trees, in rocks,
and places viiere our ancestors have offered sacrifices for centuries
beyonid centuries: vhere toll meny-sided stones stand, or copper rods
arc to be seon pushing forth £rom the carth, Such spots are to be
found in the depths of the bush, and are vory holy on account of the
indwelling opirit., Ndam cannct be materialised, and very rarcly is
an attenpt over made to represent him, Mats of plaited palm leaf are
often hung round his dwelling-place, but only as an intimation that
the ground is holy. le is the giver of fertility, one of the benefi-

cent forces of nature, "

0f the water spirits, Ibo Chief Quaker Bob Mamel of Abonnema
said: "'The O were nade by Tarmmo (Chi) in the beginning of all
things, before men wore nade. Some people indeed belicve ‘?lat we
are descended fronm thamj bub, for my part, I think that Chi nade each

tnd
separately-—-the first to live in the water and the others on lond,

Tho nene of wator-opirits is given to all strange croatured wihich
A —— s ——
3. P, Amaury Telbot, Lifo in Southern Nigeris, P. 20

l’. Ibid’ p. 22‘ Lal
5. P. Inaury Talbot, Tribes of tho Miger Delte, pe 3.
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inhabit the sca, whence they arc reported to originate. Tho forcmost

creature, gsacred to the people, it appears, is the python, or a large
wtor=-snalce, Thesce snaxes are not molested, because the water-spirit

sometines talzes this form., Iven if they crawl into bed with one and

curl up alongside, they are not disturbed. They are looked upon s
the children of Adum!, the father and chief of the Owm, names given
by the Kalabari, Shrines are built for hin, and priestcsses serve
hin, Prayers and gifis are brought in order to goften the heart of
the water-spirit so that o woman may bear children. Sacrifices of

thanlksgivis

3)
Qa
2

wre nade Lo the opirvit when children do come, In certain
areas women are forbidden o visit a particular sacred spot. Also,
these wmbtor-opirits nay assune other foms end visit the people. They
nay even merry nortel beings ond bear children vho then grow up to be

wise and prosperous. From this arises the legend of mermaids and

Iecrmen,

L)

hven today these woter spirits are vorshipped and feared. inere
18 2 anall islend about a cuerter of a nile upstrean fron Exob on the
tua Ibo River, o river in southeastern ligerie. It is seid that 2
spirit dwells there ond that o rriest, a chief, is in charge of the
island, ‘The story goes that when men were diving in the river, search=
ing for a 1ife-hoat which had been lost in a great storm on the river,
about two yoars age, they came across a huge pile of manillag and
other native currcncy. These were gifts wiich had been offered to this
rarticular water-spirit. The native diver, having discovered this
treasure, decided to return and share in it with the spirit, There=

wi

1 A, o - . = ¥
fore, he returncd to the spot with the intent of lifting the loot.
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Instead, he s accosted by a huze snake who werned hinm that he was

ot to touch the moncy ond o

o

Vher glfts, This onalee is regarded as

L3¢

the guardian of the island. Tho diver heeded the werning.

Wherever there is water, there waiter-spirits are to be found.
The Kalabari peopile who live on the coast cest of the Miger Delta
have nany such wm, as they say. There is the juju of the fish-trape,
the spirit of the juju rocks ab another place, the opirit that upsets

canoes necar Dolkiona, the spirit of dysentery and diarrhoea and others,

male axd fomnle,

45 cults have arisen with their attendant

g
E
4
o
Q
Q
c‘\
o)
1

[

tebus, rituels, secrifices, rrayers, rriests and priestesses, 70
nention onc of the resulations governing these cults, hore is what
happens in the ence of the juju in Cdoni, calied Bomni-furu=Curu.
"Odoni, one of the neighbouring Ijaw towms, is the home of the juju
Bemmi-Xuru=furu, This is apparently a male water spirit, and it is
caid that, when this juju 'enters into a wohen'=-i,e, calls her to his
special sorvico——she nay not be talken in marriage by any but one of

her own townanen. Should o stranger dioregard this law and merry her,

one of the offending pair would dies n6

The other branch of good spirits is composed of the lend spiriis.
MAccording Lo most Ijow, the land jujus originally come oub of the
wator and are stdll inferior in power to the water spiz'its-"? Talbot
quotes the story of their beginming as told to hin by Hrse A K. B,

Mamuel, wife of the Mative Court cleri ot Degame. It seems that in

e ——— ————_—

6. Ibid, p. 55.
7. Ibid, p, 63.
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the boginning there were no jujus, only the goddess Ta:nmo, vho is
called Chi by the Ibo people. Tris goddess. wanted a fam for her-
8olf go she called Tortolse and scvoral other poople., She told Tor-
toise in perticuler to send o he-goat to guard the vegetables already
planted and speeified thol this goat should be quicl: and should bear
Nlenty of Ixids for her. Dub Tortoise becmme impertinont, claiming
that he could not male a he=poat bear lzids, Tammno was annoyed and
mnished Tortoise by refusing to give hinm food, Ile in turn become

engry vith her for this axd for forcing hinm to roturn to work without

cating, so he tool: sone sticks, fancy ones with carvings on them, and

mlanted than in o cloored seetion of the bush, Soon 2 wonan cone pogSe—

~

ing by the sticlks. At this Tortoise ericd:s MYou have done the fore
bidden thingl MNo women mey pass by these jujus.” . « . Tortoise
told her %o bring such and such things end offer them in sacrifice

for murification,

"Than the girl ren to Tamno and told what had happened; bub
oven the goddess could not stop juju, now it had come, . . . That is
how jujus firct come to carth——becaugse Tortoisc was angry with Tamumo

~ ‘ - , ',
and wished to set up another power beside her.™

Talbot continues his coment on this story. "On the hypothesis—
as stated by more than one responsible infoment—that Tortoise is the
fainine, as the phallic serpent is the male, synbol, it is not with-
out sipnificance (a) that the original quarrcl with the virgin crea=
trix is suprosed %o have arisen, to a cortain extent at least, over a

question touching the subject of scm=-in that ohe amcted the birth

S ———————-

8' Lb-i(L I)].)O 63"‘650
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of kids from a he-pgoab; vhile (b) the origin of all jujus is aseribed
to Tortoise, This is the morec significant vhen one bears in mind that
e chief function of protective jujus, called by Ibo Ibudu, is the

- 2. - q
inerease of Lertility."”

2lso have a woman spirit, Awona=Ka=So, who proved

The Kalabor:
to be very ldnd to thom, setiting forth laws for the protection of
wanen and the fair treatment of encmies and slaves, She was the for-
bidder of bloodshed, avenger of crime and a preacher of peace., These
ldnd, however, are few in mmbor, Other lond spirits do not forbid
the eating of £lesh, dospoiling of women and the killing of men,
Same other land spirits of the Kalabari arc Erise, the spirit of the
tornado wind; So-Alagba, the thunder end lightning juju; Orwm, the

fire spirit; Lago-Ba, a modern juju celled "needle lill! invoked against

tailors; Hell-Femmi, "hell-fire!--invoked by so-called Christians

against those vho displecse thens

There are, on the other hand, groups of spirits who have definite

ovil intentions roparding the lives of mortel beings. These have
beon called by various names: imps, oprites, 'Mbiam, the Ibibio name
for them. They renge in strength from those strong enough to be devils
to those vhich might be lilened to sprites and foiries. One author
degeribes these spirits: "They have nothing like the power of those
majostic but malignont deities, (The Christian Saten end the Moslan
Iblis.) Their inforiority is not through lack of jnitiative but through

k of freeden, Thoy are the servants of other and greater gods, The

utinost they con do 1o to toment, although that can be hard to bear,

e

9. Ibid, p, 65.
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as is illustrated by tho ery of a sorely troubled Congolese, who,
not being able to explain why fate wos so unidnd to him, declared

his life wos nkadi ampenba, as bitter, as nasty, as distasteful, as

el

objectionable, as if ruled by the vhite man's devil!

"They mey be distinguished by colours, as the black god the Mende
peonle who brings disease, ond by ugliness of shape, 28 are the Ya Ch'a
of the Chinese ond the Yakshas of the Ilindoos, The Ibo know them as
mnoatia, tiny, distorted things, |umped and without necks, with limbs
far too long for their bodies, foet turned baclward, end animal body
between human hecd and exbrenitles, The Ashenti call them sasbonsan,
ersatures of fearsome aspeet, with long, bristly hair and bloodshot
eyes with fect pointing both ways, that inhabit the densest forests
and that are the most hostile of all the r.ﬁnor deities. Theoy are also

the Ibo obunilkes, the servants of the ovil Rrzensu. "0

While the imps, as Pubt-Thampson calls them, are deceivers and
at the sanc time able to be deceived, the sprites are mischief-nalers
of a more irresronsible nature., They contribute the petty annoyances

‘'of 1ife,

The Ibibio ™Mbiam "is represcnted sometinmes as a strange nonstor,
half humon, helf bestial, moulded in terra-cobta; semetimes under the
forn of gnarled roots or branches of fantastic shape; sometimes, agaim,
as a rudely carved fetish. The 'medicine! proper to his cult ?‘3 made

of water drawn fronm one of his sacred springs, or the place uhere he
R —— .

10, F. W. Dutt-Thompoon, West African Secret Sccioties, p. 191. t”‘,l‘-l” o
the author prefers to refer to them as gods, we would rather nplace tie
imps under the classification of spirits. -
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dwells by riverside or scashore, nived with palm=wine, eggs, and oc=
casionally blood, il In fact, this medicine is very powerful and
weter fron the spring, which is scered to the powers of hate and death,
need only be sprinidled on o door-post or on the path to achieve the

-result of vengeance desired,

A man by nane of Antilklia Antill:a testificd against his wife in
court stating that she had invoked the powerful Ita Brinyan "“Wbhianm
ageinst him, "Since ny wife, Owo Ama Fsie, invoked Ite Brinyan against
ne, ny canoe has capsised tiriee, though such & thing never happened to
nme before. This is in accordance with what we imow cbout the Juju,

for should any onc invoke it against a men and refuse to rewoke it,

he will lose his 1life upon the water,!

"To this one of the manbers of court objected, in all soriousness,
that the statement told in tho wonman's favour; since Ita Brinyan was
well kmown to be so powerful a Juju that had he really been imvoled
against any one, the men thus cursed would certainly not have returned

1
to tell the tale. To this the other members agrocd.""'z

There is yob one other group of spirits which we ought o mention——
the spirits of the dead, This spirit-group is revered and worshipped
and foared perheps more thon any other groups "Even more to be feared
are the spirits of the dead, vhich flutter all about the Africon, poer-
ing out from the forest and seering to kill those whc do not make them

hapry by gifts and frocuent offerings.™> They are to be distinguished,

11, P, Amaury Talbot, Life in Southern ligeria, De 6.
12' M’ p‘ 53-
13. Helen 3, Balker, More About Africa, Pe 53.
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too, from the other spirits in that the ancostral spirits are dis-
enbodied souls, uhercas the other spirits of which we have been spealk=

ing never had a body,

Theoe ancestors are usually not the ones who died very long ago,
t rathor those who cen still be rancmbered by the living, Only the
great ones of the past are honored by the ambodied souls of the pre=
sent, The more recent souls, Imowm to the living, are held in respect
and feor b thosc who have yet to die. "ihe worship of the dead is
brief, and their deification never, 'Ask the negro,! says Faul du
Chaillu, 'where is the spirit of his great-grandfather, he says he

does not know, it is done. Agl: him about the spirits of his father

or brother vho diced yesterdays; then he is full of feer and terror, 1814

For a uhile aficr death, the spirits may remain near their former
hone, or near the grave vhere their body is buried, After scme time,
they go to their appointed place, cither into a higher place in the
spirit-world as some believe, or into a human being or an enimal,
While still rocming sbout, they may behave themselves by helping their
families, or they may couse thm rueh trouble, Some may be good, and
some bad. On the other hand, they moy act differently on various oc=

cagions,

As a result, the people, not lmowing what to expect, will foar
the souls of their parents, PA man uho has loved his mothor devotedly
during her 1ifobine becomes £illed with fear as he thinks of her after

her death,nt5 In oxder to appease the wrath of his deceased parent,

1. Ndward Clodd, Animisn, The Sced of Religion, P. 92.
15. Helen &, Baker, op. cit., DPe 53-
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a man will therefore offer sacrifices ab the grave, He will offer up
his prayers besecching the ancestors to be good to them, to take evil

fronm their lives.,

Un the other hand, if the ancestor does not behave just as the
people thiniz they ought; if they have done what they should, and the
ancesters still do not respond properly, then the behavior of the liv-
ing will altor. Thoy will then not be afraid to neglect the parents!
grave, to refuse to offer sacrifice and will not even be afreid to

coamand the ancestor what to do, This is a result of the belief of

Since the place of the soul in life and in death will be con-
sidered in the next chapter, this brief skotch of the worship of the
ancestor will suffice to round out a study of the worship of spirits
in generel. To oum up, we learn that the African has a system of
Spirits vhem he worships. Close to him is the ancestral spirit, a
little farther away the opirits of water and land, good and bad spirits
who have no body whiotsoevers and finally fap, for awmy, dimly perceived
are the lesser gods and godlings, and at last, the Suprame Being, the
Lord and Creator, the kind and merciful, but more or less indifferent

CGreat One.
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Worship of the Soul

The question ws once asked by an old, faithful Negro woman in
the Deep Southi: "What is the soul?" The answer seencd simple on the
basis of Genesis 2, 7: "ind the Lord God ', . . breathed into his nos-
trils the brecth of life, and man became & living scul,” The diffi-
culty comes in deseribing its mature, The heathen also asixy the ssme
question, A ¥l their efforts to answar that uestion leads us right
into the heort of their religion. The onimist wants to and makes ate
tempto at deseribing the soul end its activities and its relationship
with life in genoral, "The vital cuestion for the eninist now is how
to place his own soul in roletion to the souls surrounding hin and to
their powers, which are partly in:hu*ious and partly useful. ‘'What

must I do 4o protect and to strengthen my own soul?! That is the areat

question to which the aninist wonits an answer. ul

To the Africen, tho soul is more than mere breath, though #he
various tribes may speck of it as breath. "To the Aninist tho 'soul!

is semething entirely different from what we understand it to be. It

e T ——————

1. Dr, Henry lou, Mo Move Into Africa, Pe 16k
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is an clixir of 1lifo, a lifc stuff, which is found cver:yw’mre in nature.

Man hes two souls, one of uhich the bodily soul, pertains to him during
his life-tinc, It ic a power outside himself conditioning his earthly
wellbeing, but docs not essentially belong toc his person; at death

it returns to the animistic storehouse, The other gcul, the shadow
soul, anerges only when the man dies, It is the shedowy -cont,imxat.ion
of his person, the wa'* of his individuality that continues to ]_'i:vrs.“'2
This reference to scul-stuff helps us to understand vhy the animist

Jcoks upon practlcally all objects as possessing same kind of soul.

It also expleins some of the many me"‘- ces which we shall shortly con-

sider,

This soul=stuff porvades. the whole body, fram the head to the toes,

I

e

is especially ebundent in the head, but may also be concentrated
in the liver, or the heoari or in the blood, For that reason, when a
leopard is lilled in Africa, the police are sent to the scene in order
to talke out the liver and the bile, and also the whiskers, ?i‘ the lco-
pard for these are potent with soul-stuff, then the so-callod man-
lcopard killings wore at their height, it was reported by 2 Furopean
policeman that the witch=lockors considered the heart of 2 human being
to have more power than that of a leoperd, therofore, mon anxl women
and children were !dilled in order i'.o obtain their hearts, This was

one reason advanced for the killing of so many people by the Mian-

Leopard!" Soecioty.

ot only is this soul-stuff found in men amd oninals, it may also

e c— B .

2. Joh, Warneck, The lLiving Forces Forces of the Gosnel pe K1
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g,

be found in plants, trees a

inanimate objects. According to the
theoristis, this developed from the obscrvation of the savage that
plants and trees also lived, grew, decayed and perished. Likewise,
any perticular inaninate object which may have an umsual shape, or
appear to be noving, or speaking (as vhen the wind blows through the
trees) is considersd o5 possessing soul-stuff, However, not oll in-
material objects posuess soul stuff, but as we shall sce, they may be

given soul-powcr,

Agide from this soul-stuff, the amimist also looks upon himself
as having a cuite distinet being within himself, This soul-power nay

divide itself into a number of spirits, or individual souls. The

usual mrber is two, bubt that may vary. "The Tshi-speaking tribes

Q

say that there is a superior spirit, the Kra, or life-power, and an
inferior one, the Sralman, ghost or shadow, Their Ga-spealking neigh-
bours divide the Kra into two Xla, ome male and one female, ome good
and one bad, The superior spirit, oay the Yoruba, is the one that

leaves the body ot death, the inferior the ono that wenders away dur—
ing sleep. During sleep, say the Temne, the lower spirit has adven-

'

tures, and these we call dmens."g

The Kalebori end the Ibo arc likewise thought te have two souls,
roughly corresponding to the Bgyptian Khu and Ka=—i,0., the higher
SPLTit or Fgo, which is obermnl and the vital spirit or life force,
vhich perishes with the body, The Ibibio, on the other hand, believe
that cach nman has three souls, two of them similar to the & Pgyptian
Spirits ond 2 third one, the ethereal or astral, "They belicve that

every man posgesscs three souls or spiritual bodies, viZ., (1) the

e ———————

3« F, W, Butt~-Thampson, Op. cite, De 195
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ethercal or astral, uhich roughly corresponds to the HSgyptian Ka and
perishes afier death, (2) the soul or individuality, which rescables
the Tgyptian Bo, survives the body and inhabits the world of ghosts
between incarnations, and (3) the irmortel spirit or true Ego, somavhat
like the Fgyption hu, which alwnys stays with God, The first two,
along with the thysical body, would appear ‘to be emanations of the

last, nh

e

R

It also scens that these sculs are assigned from 2 storehouse,

his particular soul, or souls. Iiot only are

-

cach person being given
these souls assigned to difforent individuals, bub they are also given
8o mueh time to inhabit the carth. Ienco, there arises a strong feel-
ing of fatalism in the African, Vhen his tine comes, he realizes that
it was so docided hefore his souls were agsigned to him. One reason - |

cne'!s allotted time in this life.

The notion of a soul may very well heve arisen from the dreams
and visions vhich the African cxperiences, It is commonly believed
that o man's soul leaves his body during dreams, ond thot the soul
nay be cought in thot drean. For that reason, "when in a drean 2 nen
sees anothor offering hin 'fine chop! he should make & great effort
to induce his drean-sclf to refuse it, lest peril lurk therein, saying
to himself: 'I have a1l that I want in my house, loving wives and
children in rlenty, delicate foocd and confortable furmishings. I will
not therefore leave these and go forth in a drean fo enjoy the goods
of another, loot an onamy snare my soul and prevent it fron returning

e —————————cy

ke P, Muoury Talbot, Life in Southern ligeria, pp. 87-86.




This indicates that the soul is active, very active, And that
is true. The soul may leave the body at almost anytime, bub especial-—
1y does it leave, as we have scen, during slecp. Therefore, an African
is usvally not ~wmlened out of a sound sleep, lest his soul is cought
uhilec it ic awny sonewhere. there it nay be depends on the drean.
This practicc is not universal todey since the Africans also have

alam clocks,

Cnece, while discuosing the soul in a class at Ikot Obio Odongo,
J >

e
b}

in Ibesilkpo, a man related this incident which he declares to be true.
In one village, o mmber of people were trying to kill a python. 4
forr ninutes later o boy ceme running up, very much agitated. He told
then to stop beating that snalte, because when the- started to beat on
i%, he began to fecl i1l, though Iﬁe was a comparatively great dis—
tance awny. He maintained that his soul, one of them at least, wos
in that snale and their beating of it ceused hin to feel the blows,
Dr. H, Nau, pioncer missionary of the Iutheren Church in Higeria, like-
wise reports o fear of the notives to ill pythons becouse soneone's
soul may be in it.0 Iissionory R. C. Stade had 2 bit of difficulty
with the heathen in his district for the same reason. [lo, too, tried
to get his house-boy to ldill scme snakes, but the boy refused, not be-
cause he believed a merson's soul wes in them, but because ho foared
the heathen chiofs, So Missionary Stade killed the spakes, fle heard

from the chiefs..

5. Ibid, p. 120,
6-_ Dr. H, lau, Wc Hove Into Africa, D. 165.
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Dr., Hau, in his booi: We Move Into Africa',’ ventures the opinion

that this ney be the origin of a practice which is knowm as totemicn,

the association of o man's soul, even 2 tribal soul, with an animal,

It scems that the soul nmay leave of its own wolition, But that

is not the only time it will leave, It mey also be enticed, Eopecial=
1y is this true of children. Hence arises the mractice of being lenient
with children., Their scnsitive sé'v 5 nay net wish to stand such treat-
nent, so they will leave and the child will die, It is likewice part
of the power of the nmegician to be able to draw souls away from the

body,

mA ease in which o man was accused of seeldng to bring sbout the
death of his own mother Ly snaring her *dream soul! came before the
Idua Hative Court. In this the accused, nmed Tomikpata, stated: 'About
8ix months ago my helf=brother, Ofuo Afshe Eke, came to my house and
said, "You went to lcill my mother," Thot ovening he beat o dru round
the town, crying that I had talren his mother!s soul and inprisoned it

in the Fgbo=house., lex’ norming our mother herself ceme and said that

I must give her back hor soule!

MEltanen, witness for prosccutor, stated on cath: 'I ranenber
Ofuo Afaha Ere telling ne that Tomkpata had come to his mother in a
drean and cut off some of her hair, So next day she went to him and

8aid that he must restore hey 'Soul.'.“s

T e e oree.

7. M 3 p’ 165 - ¥
8. P. Amaury Talbot, Life in Southern ligeria, P 122.
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It io also true that the natives, some of then anywmy, believe
that when a person 1s unconsclous for a certain length of time, as in
a cana, his soul is on a journoy and must be found and brought back.

Therefore the soul is sought and enticed to return. "Frequently there

|
|
|
.
E
||
i

is a fomal hunt for the escaped soul, vhen it is captured and carried

in handkerchiefs to the sick zt-zm."g

But in a1l this going in and oul, howr does the spirit make its
erit and entrance? "Throughout the whole rogion it is a matter of
cormon belief that the soul leaves the body by the mouth on the last
breath at death, as also at times in dreams., Some very rowerful wis-
ards are gsaid to be able to bring the dead to life again after the soul
has gone forth by nlacing 'medicine! in the eyes, nose and mouth of
the corpoe, in order to drow bac!: the spirit into its forsaken tene—-

eNt, nlO

The soul is likewise active in influencing the souls of others.
The stronger couls avert o greater influence then a weaker one. "The
soul of o chief arercises a dreaded influcnce on his subjectSe « « »
His power proves that he has rmch and strong soul stuff, and therefore
can be dancorous. . . o In a law court it is not so much the judicial
authority as the soul of the judge, that is feared,"1  Tereforo,
since there are so nany forces trying to overpower his soul, the animist
begins to think of how and uhere and vhen he can obtain more soul-power,
nore soul-stuff in order to ovorcome his suporiors, or ab least pro-

toct himself from them when they want to dohim ham.

9. Joh. Warneclc, op. Cite, P 50.
10. P, Anoury Toibot, Tribos of the Niger Delta, p. 20L.
11. Joh, Warneck, ope. Cite, Do 53¢
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One of the nethods by which the animist secks to protect his soul
and cven strongthen it is mogic, which %is the means used to sccure

tho good and to avoid or ward off the ovil, M2

According to Sir James G. Fragzer, there are two “principlos of
thought on wiiich magic is based: . « . first, that like produces like,
or that an effect resambles its cause, and second, that things vhich
have once beon in contact with ocach other contimue to gct on cach
other at o distonco aftor the physical contact has boen severed, The
fomer nrincinle may be colled the law of Similarity, ﬁm_]ntt.or the

Low of Contact or Contard on."13

(%

In keoring with tho Law of Similarity, vhich may also be called

honeopathic magic, the eninist believes, for instence, that if an

image of 2 person is mede to suffer, the vorson will suffor the sSsme

.

injury, It moy be used for o twofold purpose: a benevolent use, a3

|
o

aiding in childbirth, or a nalevolent use, as in harming SamconSs

>

Thore is olso the belief that if one eats the flesh of animals,
he will aeovire the outstending abilities of that animal, M"Fhen a

Wagogo man of Coman Yast Africa 1411s ¢ lion, he cats the heart in

order to become brave like a lion; but he thinks that o cat the

heart of a hen would male hin timid, nll nynen a Zulu amy assemblos
to go forth to batile, the werriors eat slices of meat which is
Sncared with a powder mado of the dried flesh of various aninals,

: 1
such as the leoperd, lion, elephant, snakes, ard soonfor thus it is

12, Eli Mwerd Burriss, Taboo, Mogic, Spirits, p» 26
13. James George Frozer, The Golden Dough, Abridged ?glep&oﬂ.am!
1, Jomos George Frazer, ihe Golden Dough, Spirdts o

Of ﬂle ‘\ﬁ.]-d, VOl. II’ P. 1‘&20 &
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thought that the soldiers will acquire the bravery and other worlike

qualities of these aninals, -9

The samec attitude prevails in the eating of human flesh and is
the religious basis for cammibalism, "Cannibalism . . « 18 not, at
least originally, an act of ?omas_ng revenge and does not even spring
fron o perveorsion of taste. On the contrary, it is supposed that in
ecating o man's flcsh thoe eater appropriates the otherts soul, his
vitel povwer, and this ic most offectively done while the victim is
alive, for if the body be cold the soul has fled, The liver, the
pelns of the hands, the sincws and the flesh of the head aro eaten by
preference, for these are the paris of the body in widich the soul-

o

stufl is supmosed to be o

C)

neclal concenumtod." 16 For that reason it
ws, and perhepo, still is, thot the Basutos of the mountains, and
the Ovembo wmrriors would Scar oub the heert of their slain foe and

cat ite ‘'he Vagogo of Gorman Bast Africa do the seme thing for the

Sane parposc,

The princinle of honcopathic magic is also applied in the hoal-
ing arts, - When joundice io to bo cured, they meke an offort to have
the syirit of the siclmess go into the sun, which is yellow, or into
a yollow foathered bird. One of the odd activities of this rind of
healing is the proctice of tic medicine man treating hinself in order
to heal a sick mon. In other woris, the doctor would tale the castor

0il and the patient would reap the benefit,

Tho sccond phase of mogic as outlined by Fraser is kmown as con—

- S em———

15, Ibid, p. 2.
160 Joho U&I’nec ) _.Bc Cito’ pt 51‘
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tagious mapgic, or the Law of Contoet. DBy this is meant that any ob-
Jeet which beolongs to man, his clothing, choecs, or more pariicularly,
finger-nails, hair, sweat and the like, retain part of his soul=-power
once it has come into contact with hinm and cven after it has been dis-

carded., It then follows thot whatever is done to the one mst sindilor-

1y affect the other.

iThe Basutos are careful to conceal their extracted teoth, lest
these should T2ll into the hands of certain mythical beings called
baloi, who haunt groaves, and could harm the owvmer of the tooth by
woricing nagic on R "imong the Gallas of Fast Africa the navel-
string is carcfully kopb, sewm up in lcather, and éerves as oan amlet
for female cemels, which then become the childts vropertj, togother
with 211 the young thoy give birth 0,8 A curious application of
the doctrine of contrgious magic, is the relation commonly belicved
10 exist bcm»cn o wounded man and the agent of me wound, so thal vhat-
ever is subsecuently done by or to the agent must correspondingly af-
fect the pationt cither for good or evil,? This practice is "prob-

ably founded on the notion that the blood on the weapon contimes to
20

feel with the blood in the body."

e

There remains a magic sympathy elso between a man and his clothes,
the sieat fron his body and even the inpressions left by his body in
send or carth. "Tho Hercro of South Africa take earth from the foot-

prints of o 1ion and throw it on the track of an enamy, with tho wish,

e —t———

17. J. G. Freger, The Golden Doush, "The Wagic Art," Vol. I, p. 177
18, Ibid, p. 195,
19, Ibid, p. 201.

20, "fﬁ“a’, pPs 205,
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Ny the Lion 11 you. "2l e Fye-speal-ing people of West Africa
‘i‘ancy they can drive an enemy mad by throwing a magic powder on his
foot~prints. « « « In Horth Africa the magic of the footprints is
sonotines used for o nore amiable purpose, A woman who wishes 1o
attach her husband or lover to herself will take carth fram the print
of hiso right fool, tie it up with somec of his hairs in a packet, and

wear the packet next her s.':in."22

This proctice is pul to dubious advantage by the hunters and

=3

warriors, %Ge hunters of Weat Africa steb the footprints of game
with o sharp-pointed stici: in order to main the quarry and allow them
to come up with ite . « « In order to recover strayed cattle, tho
Zulus tele the amimals?! dung and earth fron their footprints and place
both in the chicf's vessel, round which a mogie circle is drewm. Then
the chief sayo: 'I have now conquered them, Those cattle are now here;
I an now sitting upon them, I do not lmow in vhat way they will es—

cape, ! 123

The praciice of mogic is nob merely limited to some things thab

RIS SRR

should be done os has been described in the above illustrationc. Just
as a certain action will provide o desired resull, so another action
might produce an undesived ond., When an accident befalls the hunter,
or the warrior, he might roasonably, according to his point of view,
look for the ceuse of the evil., Tacrefore, the next time ho goos out,
he will tale measures to insure against any such accident. He will sab
forth o list of prohibitions, or tabus, wich nay be called negative .

nagic,

2. Ibid, p. 209.
&c Ibid, De 2_10.
23. Ibid, p. 212,
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We could list o great mmber of tabus to vhich the heathen have
subjected thamselves, There are tabus, for instance, against the eat-
ing of certnin foods, or perfoming certain acts, "In Medagasear . . .
no goldicr chould cat an ox's Iknee, lest like an ox he should beocome
mees ond unable to march, Rurther, the warrior should
be carcful o cvoid partelding of o coclkt that has died fighting . « «
for it scams obvious that if he were to eat a cock that had died fight-
ing, he would hingelf be slain on the ficld of battle,"s MThere is
anong tho black nen,! they (the Zulus) say, '$he custon of abstaining

from certain

o ] -
1

oods, IL a cow has the calf taken from her dead, and

[~

e}

the nother too dics before the calf is token away, young people who
have never had o child abotein from the flesh of that cow. « « » Fur=
ther, mig'e flesh is not ecaten by girls on any account; for it is an

ugly aninnly its nouth is ugly, its snout is longs therefore girls do

not eat it, thinlking if they eat it, a resemblance to the pig will ap-

This magical influence is cmerted at o great distence, 5o that we
form of telepothy, For instance tabus are imposed upon
the wives of those who go to war, "A Hottentot woman whose husband is
out hunting must do one of two trings all the time he 13 aways Rither
sho must 1ight a fire and keep it burning 11 he comes backs or if
she does not choose to do that, ‘he must go bo the water and contiime

%o splash it about on the ground, . . « To cease splashing the water

| s
or to lot the fire out would bo equally fatel to the husbend's Frospact

2. Ibid, p. 117.
25. Ibid, p, 1185.
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~
of a successful !:.:(;."“6 Mhen a Mube of north-castern Africa goes to
Fl Obeid for the first time, he tells his wife not to wash or oil her-
self and not wear pearls round her necl: durings his absence, because by

o

doing sc she would draw dovn on him the most terrible ::ﬁ.aforfzmes.“z'z

< Lel'ch

There arc mony other tebus relating to certain beasts, birds and

fish, tobus ageinst using cortain f£iclds or rivers, roads, villages or

houses; tabus agninst particuler actions and desires.

"0Ld women mey not touch soup made in deep pots, 'lest they re—

...,ch
ceive too rmch nourishment therefron, which will ceuse them to live

3 s
beyond the allotied spm.'"zf’ There arc other special tabus for old

men, youn: men arxd girls, for wives and husbands, hunters and wRrriors.

A1 these tobus, of course, might bo said to be promulgeted in order

to protect one's soul apeinst the loss of goul-power.
Another use of anrropriating soul-power for one's gelf igs the use
s - o]
of certain objocts knovm as chams, amulets, talismans or fetishes.

These objocts are in themselves worthless and have no power whatsoover.

into then through magical rites and cere-
This perticular

llowevor, rower may be put

4

monies, and then they are nmede to.serve tie users,

o

’

(.3 - - 08 1 8 ”lﬂ -e
practice is given the name of fetishien and may also be pub pEi

. ; 1 to gain
general heading of magic, it being a branch of magic used o

Dover for the individual.
i i and wes used
The word "febish® gocs back to the time of Chaucer

by the Portuguese during the fifteenth century to desoribe a fom of

2. Ipid, pp. 120. 141,
2‘?. Ibid’ P. 14?2- .
28, P, Ineury Tolbot, Life in Southorn ligeris, Pe

220,
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worghip of the liest Alrican negroes with uhwom they cae into contoct
during their course of exzploratory trav Tylor gives us a history
of the word: "Centuries ago, the Portuguese, in West Africa, not,id.ng
the veneration mid by the negroes to certain objects, such as trecs,
fish, plants, idols, nebbles, claws of beasts, sticks and so forth,

vory fairly conpered these objocts to the amulets or talismans with

which they were themselves fomilior, and colled them foitico or 'cham,*
& word derived fron Latin Lfoctitius, in the sengse of 'magically artful,!
lodem French and Pnslish adopbed this word from the Portuguese as
fotiche, fetish, although curiously cnough both langueges had already
possessed the word for apes-in a difforent sense, 01d Frenach faitis,

"woll made, brautiful,? wvhich 01d fnglish adopted 28 fetys, well made,

s e

neat.' It occurs in the comonest of J'l quotations fyron Chaucer:

1And Freonseh sche spel: ful faire and fetysly,
ATtur tho scole of Stratford atic Bowe, 29
For Fronsch of Farys wes to hire unimowc. w

LR &

The fetish nay con oist of any objecy whatsoever, but mmmw

those with a peculiar shape, or history, or if they belong to perts of

z !
aninals which manifests outstonding qualities, "It is credited with
- . v the
nysterious power, owing to its being, temporarily or pormenently,

£ same
vessel or habitation, vehicle for commmication, o instrunent O
. 5 sonality and
unseen pover or spirit, wiich is conceived to possesd personalily

will, and ability to sce, hear, underatend and acte It may act by the .

will or force of its own power or spirit, or bY force of a forelgn I
entoring it or acting on it from without, and tHe material object s

- w
the m‘-cr or Spi.r_". nay be d_.uSOC_.ﬂtGd- It 1S ‘Dr’s;ﬂ-pl!ﬂ’ I:Eﬂae'd ’

29, B. B. Tylor, Prinitive Culture, Vol II, P 3.
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sacrificod o, tollzed with, ond petied or ill-treated with rogard to
its past or futurc bohavicur. In i1s most characteristic fom a fetish

- . - 2
st be conscerated by a pmcs"o.'uo

Bvery once in a while, ithe missionary, in emnining a candidate
for confirmation or o nember for cormumion, must remove some fetish,
or cham fron around the necl: of the Christian., As one travels through
the bush of Africa, these cbjeets e'n be scen on a fence, or near a
grave, or on the door=post of a house, [owever, it must be rauembered
that thesc objocts are neot worshipped for themselves, but are worshipped
becense of the power vhich is within theme In that sense, we can Say

the African ncver bows doun to wood and stone,

A1 these atbepts which have just been described, megic, negative
and positive, chams, amulets, taligmens, fetishes, are all abttenpts
to sgcuire or protect the animistls soul-stuff, It io the heart of
his religion. Iis chief concern is to incroase his soul-pover, his

- s 2
Spirit, which he views as a scperate being within hinself, It is litile

—r

o5 ]

wonder, therefors, that the enimist proctically worships his soul, ad=

dressing his proyers, sometines, to it, doing all in his power to keep

L8 . e 1 aber that
Warneclk sums this up well in these words: then we remen o

the Animist regerds the coul as a sepercte entity in men, independent

e 3 R 5 times a
of hin, copricious and often in conflict with hin, and ot 211 times

¥ ot 1 i it
danger to him, we can cesily understan, that though it 18 mabtor,

18 an object of worship. In point of fact pore careful vorship is of-
. . ™o soul is also
0 ny soul,

fered to the soul then o the heavenly £odS. .

- —~ ‘*
directly addrossed in prayer, Such a prayer runs: Here,

e ———

30. A. C. Haddon, Hozic and Feiishion, P. 72
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thou . hast beltel, I confess that I have failed in duly lowands thee.!
« » o Hovertheless, vhon Uhings go ageinst o man he often curses his

P -

goul, calls it The soul of a dog, for upon it he lays tho blame of his

il
misfortunc, 1o-

* Ty - SIS

Ve should renamber that this relationship is not a morel comnec~
tion., "Ie goul is not the betler self in, nor the spiritunl side of

e ! : 2
him, . . . the soul is not an organ of '=1oralzt};.'“2

thatever the animist may think of his soul, there is one fact
wihich he cammot deny, ond thrt is the certeinty of death., He imows
for sure, os 2ll men must, thot death will come to him, Fhat then
15 soul? \liore docs he think it will go? WAL it live

forever? that kind of life will it experience?

LT SRS

An Afvicon gives us his answer, "Belief in the immortelity of

the soul raises tho cuestion of where the soul of a dead men oos.
Does it roturn to Cod ond reunite with that source of irmortality,

coes il hover neor the tomb of its mester, or does it came beckt in &
new person? We favor the last theory, uhich we call impm, incama=
tion, or coming bacl: to capth in & new hunon fom,. Hhen sicimess or
aceident destroys life, the indestructible spirit self stays neor the
family, visiting them ond helpming them to obtain for it a new bodys

that is, o boby in whom i comes back again, bringing 1ts total life

exporience. Yhen a child is born. its fathor goos to the pricst to
1
deternine whose incarnation it is. There must be same dead mambors
. ! —esta
of that family whose lives wero henorsble, To ond of these the pri

31, Joh, Warneck, Op. Gite, DD. Ske 57s 57
32. Ib—-——_.’ld p‘ 581
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nuat trace the baby, never to a man or woman who led an ignoble life,

"Unlike the Tindu lmwr of Kama, the African theory of incarnation
does not limit the rcborn soul to its original fanily and class. The
only limitation is owx, For there are mmerous czmples in modern Ibo

villages vhen a soul has been reincarnated in a new village and family,

l-! 'y

e o« » It io fimaly belicved that the higher the incarnation mmber,
the more intelligent the person becomes, because the greater is the

Lal
life experience he inhorits, 52

This belief in the trononigration and reincernmation of souls is
a rather comon beliaf in Africa, On more then one occasion, members
in my class have told me that they have heard of such reincarnation.
Say, for instance, the f£irst child of a woman dies. It probebly had
gome little defect, such as a cub ﬁm.er. Sene yoars later, whien maybe
the fourth child is born, it will be discovered to have a gimilar de-
fect, Immediatcly, the mother will say th,.,t the first child has been

reborn, I never found one, however, uho had seen both children, the

one at death and the other at birth.

It is nain"uajred that such o doctrine is a confort and a stimulus

to those who realize thab they arc reincarnated people, As o confort,

the mother is happy to mow that some day her child will be born again.
According to Ojike, "it acts as an incentive for doing good. Life is

endless, and onc who hopes his life will contimue to be respected on=

deavors to make it worthy and honoreble. The principle invokes an im=

.‘
percoptible idea of hero worship, and irmortalizes good lives while

1y S0
bad ones duindle into oblivion. Some eriminals are burned publicly

. ——————

33. Mbomu Ojike, My Africe, pp. 191-192.
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that their undesirable soul will not return. To the young, striving
to climb higher in life, the belief brings confidence because their
n3b

foundation worrents success.

Mr, 0jike, in hies description of reincarnation, atated that the
pghost hovers around the prave for some times This, too, is firmly be-
licved ond likeowisc accounts for the mmod of activity between the
death of one body and the birth of the norrb In travelling around the
country-side one sees nony structures erccted over the graves of chiefs
and honored women, (See APPENDIX, p. 86) Even the poor man will have

sonething left at his grave. ALl these houses are pat there for the

P
"‘.J

benefit of the spirit who hovers ncar the grove.

Also on these graves are placed the instmments used during the
1ife-tine of the person. Thoy are for use in the next world. There
is the mat, the woter pot, baskots, ropes, smff boxes and the like.
The spirit uses tho soul of the pot and other implements. Even food

is placed on the grave so that the soul may not go hungry.

After a while the soul leaves this place and goes into the bedy

of somo child, Thio is not always the case, according to sane boliefs.

A8 we have learnod fron Ojike, the ignoble souls of criminals g0 e

oblivion. Others may rise to become groater spirits in the pext world.

ey are regarced as doitics.

And some even reach such a high level that th
have three classifications for souls

higher spirits, and the

In fact, some animistic peoples
of the dead: souls of the dead in general,

most, eminent of the anccstors.

v ————

34, Ibid, p. 192.
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ot cvery soul, therefore, is immortel, Some, 'eopeciall‘,r those
vho died & shameful death, cease to ezist, Therefore wo camnot strict-
1y spealzr of an irmortal soul. The 1lifo and longevity of the soul of
a person depends in part on the lives of his descendants, "Thwo ﬂrlngﬁ
must be kept in view in ancestor worship, On the one hand, the dead
are axzpected to bless the living. . . . they are invested with divine
attributes and functions. Bub on the other hand, the position of the
dead is, in the most melancholy way, dependont on the behavior and con-
dition of their descendants. . . . The dead man is entirely dependent

. L] r
on the consideration and social position of the 11v.!.ng."3)

for this belief seens to be due to the fact that the

The basi

]

world of the spirits is ouprosed to be very similar to the world of the
living, embodied souls. In the olden days, the many wives of a chiek
were buried olive in the sanme greve with their dead spouse in order

to accompany him on his jowmey ond give hin the comforts and enjoy=
nents vhich he ameorienced hore. Slaves were treated in the sane =y,

wl el Ll
LI

Some were cvon slain o day or two previous to the death of the chief
in order to serve os messengers vho would amounce the coning of the
prominent official. A leprous person would be ghunned in the nexb

world as he is in the present one, and a criminal would be despised

as much then as he is now.

-
This view of a similar world is also reflected in the many gifts

in M-
and instmmonts which are left on the grave. Often one Secs n

glceping mats and other artl=
liot that

goria, a fow ears of corn, weter-pots,

cles loft on the grave. The goul of the dead noeds these.
i —

35. Joh. Warnock, op. cit.s pe Ohe
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they actually use the material objeet; instead the ancestor makes use

of the soul of the roze, or cats the souls of the corn.

One norming I stopped with a group of nmembers in front of a grave
erected in honor of an old wmon., The usual earthly things were strewn
around in the litile hut. T agked one man vhy they put the water-pots

there. He replicd that the woman needed them to carry water.

"But there are holes in the pot, She couldn't carry weier in

thosoln
NOh alha h RN & 3
s ohe has better rots where she is. "
iy, thon, mat pots there at all?™

The fellow merely laughed and could not roply. Front this en—
counter, it scems that 'J_zc pots were put there in order to honor the
woman and also beecause of foar of uhat the woman would do if the pots

and other itens were not co nleced in front of and on her grave.

hased on the irmortality of the soul is the
widely followed in

A proctice which i

bractice of polygamy. It is ono of the custons

Africa, Tho mon is afraid that he will nob leave enough descendants

who 1411 carry on his nome after he has died, Jimmy tried hard to 1livo

a Christion life, He had put away his second sife and appeared to be

th Rrma, his first wife. But
hin too much. At

doing the ri right thing in living alone wi

the absence of children year after yoor bothered

Last he could not hold out ageinst this superstition thet o man st

have children, especially sons. He took another woman and pubt Tame

away. In fact, within a fow months, Jirmy had taken three or four

wives, Ono of the leading figurcs in the carly days of the Lutheran

s
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Church in Higoria likowlce confessed to lead g Christion life. But
the pull of the devil was oo great and he, too, went bac!: into hea=

thenisn, talding to himself many wives.

Though the ancestors are feared and honored, they do not enjoy
the leisure of & free life, They have their responsibilities and wor-
ries, For one thing, they are expected to take care of the children
they left behind, As we learned, they are given divine duties to por—
form, C(me of their chicf duties, it seens, is to guerd the custams of

the people, which is one reason vhy people fear them., MAnything that

O

has bocone custon is rogarded as right; and offenses against traditional
customg are sin. The ancestors in the other world are interested in
the life of their deseendants and continue in gome mamner to live with

+ on puard to sce whether their descend-

S zealously

t
N
™
2

ants arc as mmnctilious o they were in their day. And woe to them

tions, Through fear of his forofathers the enimist

is conservative to the bone. MHis fear makes hinm a worshiper of his an-

cestors, u36

Fear ond honor is paid to the ancestors through the sacrifices

and proyers of the living. lNothing is undertaken in life unless they

are first consulted, They must koep the customs of the past. In HMi-

1 2
geria, sticks arc placed in the corners to represent the ancestors and

there the head of the femily cormmmes with the dead in his house. The

rest of the family also pathers around and in the presence of the an-
cestral souls the disputes and sing of the family are discussed ond
gettled. At the some time wine and food are placed before them. The

e e

36. Henry lau, ie Move Into Africa, Pe 179.
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gouls of the dend partale of the souls of the food and the living con-

1011,

g
Q
F_?'
e
(o]
c
o]
b
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i
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There is another way of showing worship of the encestors. That

is through certoin media, "The coffin end the grave are specially

ted thereto , for the soul loves the body as long as any fragnents
well at the grave, especially during the
first days after death. IHence offerings are laid down freely on the

grave. Again, objects which the dead man possessed, perts of his body

w

.80, arc very offective nodia, for something of the soul power which

v

once animated hiim otill adheres to then. n37

st worships and prays to his enccstors and

In this way, the anini
to the other spirits. !le wents them to do as he desires. Batb spirits
and souls of the dead do not always listen to him. In that matter,

therefore, he muot net o little differently. So "he develops a culb

whereby they may be managed, used, ond understood, This cult is what

we call 1itcheraft. 3¢ The loader of this cult is usually called a

vitch—doc'or, or in other arcas nedicine-men, sorcerers, shamens and

the like,

l¢)
There are scme who would make a difference between sorcery on th

: ould nake
one hand, and witehoreft on the othor, By the former, they ¥

the rractice of magic for the common good, o beneficent use e

By the latter, a sinister and cvil use of magic is meant. We, too,

understand witcheraft in the latter sensc, and the witeh-doctor an

370 Joh, Warnecic OD. Ei.;tr_o, P
36. Edwrd Clodd, Amimimm, The Sced of Religion, p- 57-
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evil deceiver. The Africans also look upon witchereft and those who
cormmne with the spirits as something to be dreaded, "Chief Anakiri
Yellow explained: 'Most juju pricsts are witch=doctors and therefore
to be dreaded, Some, however, are more ewil than others, according to
the juju which they scrve., ¥ tcheraft is very much feared throughout

L '-19
our nayion, 11’

The witeh~doctor is usually one who is trained in his magic arts

18 suprosed to have intercourse with the souls of the dead and the

d

pirits through special dreans, visions, and oracles, The spirit may

Q

pick out a certain vietin and take possession of him, He will then go
into a trence and bogin to prophesy, This possessicn is quite readily
distinguished from epilepsy by native Christians., Being in contact
now with the spirits, the witch=doctor is taught by other priests of
the cult how to prepere and use certain potions and medicines. There-
fore, they are called in as deliverers in cases of sicimess end mis-
fortune. And their power, mysterious as it is, frightens the people.
Yet, they cannot seem to resist going to him. Hven if they Imow he is
an inpostor, and noot of tham are deceivers, the people go o hir.
"The people imow and odmit thet the witch doctor is an archimave, who
deceives vherever anything is to be gained; but they are afreid of his
nysterious art; and they noither" desire nor dea it POSSiPle to be free

you
: 0
from the infiuence of his enchentments, ol

One of the most widely kmoun practices of the witeh-doctor is

the trial by ordeal. This ic undertalen to dotermine the guilt of the

39. P. Anaury Talbot, Tribes of the Jiiger Dolta, P. 108,
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person vho poisened one who ig sick. Gonerally, the people do not

e

thini: that sems eouse disease. RHather, they always wonder who poi-
soned the 8icl: person, who cast a spell on him, We run across this
quite regulerly in our work, especially among the more baciavard and
less enlightened clans., "A favorite ordeal, in times not so long yet
« o o WS the eating of the Caolabar bean. . . « He who swallows the
bean and vonits it up again without any i1l effect is cleared of the
accusation. He who swellows it and dies is proved guilty amd has al-

reedy been arecuted, " In this rmanner, the witch-doctor can get rid

In 2 villare in Southern Aneng, here our Church only rocently
began wors, o nen suspected one of his wives of being unfeithful to
him, So he exlled in the witch=doctor. The witch-doctor made both
of the women lmool near a foried stiek with o loop around it. The
atick wos stuck in the ground and the lcop was put around the woman's

head. If the loop should tighten on one of the wowmen, that onc w8

Other duties of the witch-doctor are to prepare medicines and
b, X g . s £ chi at-
fotiches to protect one's property, find the ldller ol children,

: 3 and other
tract 2 lover, shut the mouth of witnesses in court and many

mysterious and supernaturel things. Usually these men are menbors

of secrot socictics and practice their craft for the benefit of tho

cult, Thore wes one potion that was perticularly Strong.

A British officer in charge of the "Han-Leok 2 e

151- Ibid’ pc 183'
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is called, iclls of the mon who was caught trying to break into his

owm house by woy of the rcof, It seans that he rececived a2 potion firon
a witch=doctor which would cnable him to turn into a leopard, When he
returned from his wanderings, he found that his brother had locked the
house very sccurely. The mon became frantic., The antidote, the po-
tion which would turn him back into a human being, was locked inside

the house. lence, he furiously and frantically tried tor enter his house
through his roof. lHany poople in the same area hold a similar belief,
the belief that they can change themselves into leoparis or into other

) -
inds of animals.

The 1 teh-doctor also doubles as a mid-wife, conjuring up medicines
witich enable o women Lo bear children. One powerful sorceror (used in
an eovil sense) had a mmber of women staying on his compound. Peorle

cane f£rom nearly forty niles awey on foolt to consult him.

The imrostor 1o not elwoys found out during this life. He may

be a chief, a magician, a pricst, and mey live a fairly sacr od life..

0

= - (R} l"
Nowever, he will come baclé to ham his rolatives and tribesmer. hen

-

M e {' oy
such 2 drad person is suspected, as one fellow by the nome of 5yo

. i up his 1
Abassi, ncar Tdus Oron on the Cross River was, they dig up s body

5 % g
and burn it. Here is the way they lknew that he wad 2 wulich=loctor

. i 2 &3 N
"By this time it (his body) hed lain over six years in 1ag grounds

veb vhen disinterred it wes stated lo have been found quite fresh.

z he only dif-
Bven the blood wes said to run free in the veins, ond the 3

5 o sleeping form
ference reported between this long-buried corpde and’ & tog
cen. "H2

723 that no motion of breath could be 8

42. P. Muury Talbot, Life in Southorn Higeris, . Gl.
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his, thon, is aninmism in eaction, Though there are many beliefs
and mony mractices which of necescity we could not include, it does
give us a2 glinpse into the thought and actions of the animist, the prim-
itive pogon, the benighted heathen, Surely it is npot a difficult task
to deeide, once viewing such action, vhether the religious beliefs of
the primitive mon is a degencrative or upiard developing worship of CGod,
The cetions speal: louder than words, Bat let us go on now and consider

further the effect which these beliefs and actions have on the lives

the heathen, religiously and morally,




PART TIIREE

SFFECTS OF ANTHISH ON THE HBATHEN




VII

Relipgious Ignorance and lMoral Uncerbaintyl

Vithin the past fow yoars there has been en awmizening desire and
a tromendous advance on the part of the African in seciing imowledge.

"

e and nore children, boys and girls, are being sent to school.

ey
-t

0

"

Over 6,000 pupils have enrolled in our church's 95 schools alone,
Depands for highor oducation arc incessant. Hormal schools, Second-
ary schools, seminaries are multiplying. The ignorant heathen are
throwving off the shacldes of bondage, and are rumning after now things,
wiiile flceing the old, As the effects of animistic religion is being
overcome through the spread-of the Gospel of Christ, the once primitive
African desires to lmow more of the mysteries of God and the sciences

of the world. 3Such was not always the case, howover,

One of the effectgof animism has been an appalling religious ig-
norance, both of thing religious and things worldly. As we have Seen

in the firat chapters of this thesis, the ragan nind only dimly per-

1. For this and the following chaptors we are indebted in groat

i E teristic
measure to Joh. Warneel, who has so ably outlined the chamci
foatures and effects of’arﬁ.nim upon the heathen in his bool: "Living

Forces of the Cospel."
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ceived the Suprame Deity. He, the Creator, was cast far into the bagl-
.ground. Little was knowm of hinm, But greater still the tragedy, little
desire vas menifested to Xmow more about their Makor, The animist
of olden days ws steeped in a tredition which he misunderstood., His
thoughts and aspirations were directed sololy to earthly values, and
the supermaturel interested him only insofar as he must come to torms

with it in the interests of his earthly well-being.

A groat gonplexio oppogitormm was characteristic of his life,

That charccteristic feature still remains vhere aninistic beliefs are

(o]

1L strongly held, There was a search for the truth, but at the seme

e X

tine an indifforence towards the Divine, The animist reflected on the

deepest problans, but clung to the stolest externalities of life, He

taught the good things in his fables, but practiced the bad in his be-

LS

haviour, !l sought knowledre, but when found he still clung to the

tu

traditions of the past. The only argument vhich a heathen steeped in

aninisn could and con bring agrinst any challenging doubt is an appeal

e

to the ancestors. "Our fathers taught us thus.”

7o all his deeper cuestions, Bohner, on the Gold Coast, alvays
got the ancwer, "We do not know." An old heathen of Ho-Gwambe in South
Africo spid, “Why does our lend lie in death. It is becauses we are ig-

. - 2 - ,
norant, Let us learn, and our land will live.*” The daily contact
7ith 3 ! hen still causcs despair in the heart of
with ipgnorance among the heathen Still c@ T
the missionory. '"Hissionaries of the Church of Ingland IMissionary

Society roported concerning the Dinka (Souden), !They have very indio-

2. Joh, Uernocl, op. git., Pe 8k
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tinct notions about the life after death, and, if cuestioned on the &
3 3 ou Jalel

Jeet, some will answer (akooi), o do not Imr.'""3 Alweys the same

)

ound,

appalliing condition is

This does not mean that the supersiitious beliefs of the animists
did net have 2 system of Imowledge. Cur view of animisn in action
certainly revealed o plan of Iife which, though not expressed by the
then, surely was aimed in one direction. "The strange world of
ideas confronts us as a coapact philosophy of nature,® says Warneck.”
But a1l the uncainly features of their system were directed to one
centre, the view of the soul as the highest good, This was the nowl-
edge of their cxistence, the survival and well-being, in this life and
the nexct, of their soul. The animist surely is not a dumb beast, but

S only igmorant of the ways of God.

[=e

Along with this religious ignorance écmos 2 surprising moral un—
cortainty. A foundation has been laid for morality in tredition, sup=-
portod by foor of the ancestors, who are the guardiens of customs and
in epgoism, the desire to protect and strengthen one's own position and
one's owm soul, A custom has been laid down in the rast, and as the
fathers did, so do the soms. On the other hend, the animist realizes
that there is to be a 1imit to one's evil propensities, or all would
be chaos. For that roason certoein rules are made in regard to wicked
practices. Theft, adultery and murder are punishable on this account.
'r"u‘L there is no moral condermation, for exonple, for fornication. o

moral condermation because such acts arc transgressions of a divine

3. Ibid, p. Sk
Lo Ibid, p. G1.




cormond,

This uncertainty is shovm ogain and again in the inconsequences

.l

thought and action. We have already referred to the belief in

VS

[

of
God and the failure to follow Him and trouble themselves about his laws,

their regard for the ancestors. The ancestors are believed

[
V-

30 also,
to be dependent on the gifts of the living, and yet they pray to them

21 - n

as the givers of carthly good.

It hos been pointed out in the previous chapter that the reople
are awore of the witeh~doctor as an impostor., They know that he de=
cecives then, but bec-use of their uncertainty they go to hin, for he,
clains %o have a surer mowledge of the rules of life ond the
tions of their conduct. The animist seeks an authority, end finds

no proper one. Such is the effect which his religious beliefs have

on hin--religious ignorance and moral uncerteinty.




VIII

Lics and Distrust

Cnc often gets the fecling in dealing with people who have a
strong pogan background that they are guilty unless proven innocent,
leorly alwmys the question arises in one's mind as he listens to a
request or complaint: What!s behind this? What is this fellow trying

to get at, or do? The air is pormented with the odor of suspicién.

It i5 not only the nmissionary that foels and recognizes this af-
titude of distrust., The people themselves will also admit it. One
niosionory on the field asked the poople what they thought were their
pet sins. Instantly, without hositation, cane the reply; adultery
and distiust of our fellow-men, Hot only the missicnary experiences
a distrust of the heathen, but the heathen themselves distrust each
other. For that reason, it is not aluays possible for them to.go into

martnership with one another, Bach rmst have his own 1ittle shop and

his own little business.

The animist hes made 2 lie of God, He has divesied lin of His
omnipotence, His love, Iis holiness and righieousness, and has put
Hin out of all reletion with men, In His place, the animist has put

67
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the inforior spirits, who are of lcss consecuence than the poople
thamselves., They beliove that they have fourd God, yet they have

lost Minm; they believe that they are hunting for life, and thoy find

In place of o loving Father, they have tut an indifferent Suprane Be-

ing. In plece of a wise and good goverment of God, they have put an

The lie has turncd the values of man's life and soul upside dowm.

o

The care of th

£
o

soul is the highest good. Ileglect of God is an incon-
sccuential thing., Yet in putting man's soul first in his life, the
nature of the lie binds him so that he has lost his freedam and norel-
ity and degrades hin so that he becomes a will-less, thoughtless nember

£ a tribe Dound in the tics of tradition and custom, #Zxaliing his

(o]

personality, the lie yet subordinates him to the common group of tribe,

or clan, or nation.

The ammplifier of this lying and deceit is the magician, or the
witch=-doctor, if you will co.ll hin that. ;Alree.dy we have seen how
in the ordeal of the bean, he may try to punish one who is his cnemy,
repardloss of whether he believes that person to be guilty or not. Many

of his tricks are fakes, and if they seem to bo real, we yet must call

then lying wonders.

The lying power has also brought apout an inconceiveble perversion
of moral ideas, This irmorality is all tho more disgusting because
it is mived with the truth. Mot everything that the animist does, or
says, io a lie, There are lows promulgated to eurb adultery. The

munishment for adultery used to be death in some areas; in others,
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heft wms considered o groat crine, In our own particuler arca, a
fine of #20.00 (%5) was asscssed apainst a man if he ecrdited adultery
with 2 mon's wifo. Froverbs and fables are transmitted from generation
to generctlon. In these proverbs, immorelity amnd vileness may be con-

damned, Iut the proctice continues.

then we viewed the animist in action on the hunt or in wer, wo

he sel up certein prohibitions, or tabuse Secemingly harmless

[

oy thal
things to us were condermed, Politeness and respect is insisted upon
and if tronsgressed considered a very grave sin, But steeling, leaving
the sich to perish in their nisery, robbing widows and orrhans of their
geods, torturing to death the defenceless, acquiring nany wives and
such likke, arc not deemed wrong. The killing of tins is a conmands

head-hunting and cannibalism, human sacrifices, brutal crueliy—all are

pious auxercises of religion,

We are told that Ranmwmlona I, the anti-Christian King of Mada-
gescar, vhosc inhabitants are partly of the Malay stock, emong the
grievances which he had agoinst the Christiens, brought forward their
unintclligible truthfulness. In the Edict it is caid: "The ansver you

give in talking en oath is, 'It is true,! Wien you are asked, "Do you
A EN
Swear,' your answer is 'It is true'—that surprises ne, hat do you

nean by this word tme?"l

Noturelly, with so much lying on the part of overyons, there
follous a standard reaction of distrust. Sebuschane has thet feeling:
of a chief ag you do on the

"You must put the sane value on the saying

1. Joh, Varncols, ope cit., P. Y-

P
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The Betschuans are all untruthful. n2

e spirits ore more daxierous liars
a certain

bellowuing of an ox.

his gods,
ven the ancestors, who in

5 than the living.
benevolent interest in the fate of their descendan

nd deceivers
ience, and this is the climax of the hebit of

Lo T o
it a

are not to be trustod.
are deceived in their very worship.

his lying and hypoerisy, there is some ovil force at

all thi
itself heathenisnm might have lost God and neglected Iis
caricature of religion

Loft o
1t 1t could not have created such
ont, unless some lying cvil power, tairing Jv;.nt;gc
he

1o

Ve o
vorchip,

.' &a
for its owm torm

Ja
of ite i 1ad painted for it a picture of God, and of th
{s."3

a 4%

2

ignorance, hod I
the heathen far awvay from all he see

iich lead

world v
he said that one of the greatest effects o“ animisn

£0 bo found in his lyinz tongue, deceitful memner

a1 attitude.

1 3 - p ]
and distrust
oot

2. Tb. D. 91{-.
3. Ibid, p. 90.




IX

Tstrangement from God

As an ambossador for Chrisit, the missionary goes forth to the
heathen 1ith the glorious nessage of reconciliation. IHe is to tell

L

han thet Ged was in Christ reconciling the world unto Himself, There
18 & groat need for that messege. It must be proclaimed clearly and
carhatically, for the heathen is surely and definitely estranged from

God,

We have scon that the heathen believe there is a Supreme Being.
fiore. evidence can be brought to support that finding, ®fhe Washamba
are mwmre of a Supreme God, also the Wagemda, the Congo nogro, the Su-
dan negro, the Herero, the people of Hadagascar, and the Bush negroes
of Suriname, . . . Jellinghous says, 'I have come to gee more and more
that 211 heathen Imow that God is, and that if a dotcn heathen of most
divorse kinds were to find themsclves anong Hoharmedans or Christians,
and to listen to thelr tall about God end God's dispensations, it would
Scan to than a8 solf-cvident thet God is one and the sane for all, as
there is only one sun. nl

1, Joh, Warnecls, op. cit., Pe 97s

7
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Doing far into the background., Jellinghaus concludes: #'This God,
Singbonra, is olone the true Cod, vhose existence the heart of the

Kol is still copnble of feeling. DBub this inherited faith excreises
1ittl- influence on 1ife.'"  Andrey Lang, in his criticisn of Tylor's
theory of animistic develoment, pointed oub that the evidence 211
icoted the adistence of a Suprame Deing in the theology of all na-
tions, but thot enimiom, in its eppeal to the neughty self in man, "the
old ’dan," cuowaled cut this God., Hany others will confirm this effect

of aninicn on the religious beliefs of the people.

hic estrangenent is further strengthencd vhen man 3 introduced
into his worship creatures of all sorts. The soul-stuff and the spirits
of the desd tool: God's place., Lven the sub-himan devils were vorshipred.
Pear sripped the hearts of the people, and in his blind fear, he miade

HEEL} LWl

Dovm and dowm went mon, placing between

B 7 . "
OGS O 1nammnate Su

C....

1imself ond his Creator more and more creatures. Finally, there was
no connoction with Cod. The Conge negro expresses this estrengament
in this woy: Wio doubt [e crcated -all things, but then ..e went awny

and asks nc more avout us,
Tn place of o controlling higher God, we meet with a pre-determined

aristence of the soul, This determminism is met with among nony aninis—

3 5 . s 3 15
tic nations. The people of Ifias believe in o pre-cxigstence of souls,

. 3 ! el stoclk or
souls not so much in o personal state as in a iind of gon S

24 Ib_L(l pe 97.
3- -:__—_.__, Pe 10)0
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atore. Fron thal store souls are welghed out to every men by Balia,
the son of Lownlangi. Hvery man on entering into life is asied before
hls birth what weight or contimance of soul he wanto, what else he
wents o hove on earth, what kind of death he desires, etc.l“ This sane
deteminion is net with among the Bwe and in the region of [onor,

Cod is ruled out and eliminated by fate which has been decreed him by

Thus we vicw another degenerating effect of animien upon the fear-

filled, soul-darizened pagan.

l:-. '..bi.(i’ I). l‘j'?-




X

In Bondage

Tho African with his ready smile and secningly happy noture is

often ;*_ictwf d as being very content, with not a care in the world.
Por that roason nany wender why missionaries arec sent to those who are
happy in their present condition. But this happiness is e false front.
It is negror to the truth V’oo soy that the African is full of fear, he

is in bondege to feor.

The African is a slave to his fear, In practically &ll his rela-
tions with CGod and mon, he is afreid. He does not kmow what the spir-
56 ! iic ancestors nay behove well at one time and act quite

the oprosite at another, Zven his oun soul must be feared, for ::.t is

ligble o mun awey from hin at any mement, subject to cveory uhdm and

enticanent. le ceos spirits luriing in every corner & and dwelling in

almost every unnotural object. If he should lie down to rest, as Dr.

Hau reports one men doing, his head mey be cub off.l The women who is

aboul Lo beecome o nother is afraid that her child moy be slightly de-

formed, or worse yet, in southeastern lHgerie, that there may be two

1, Henry Nau, We Move Into Africa, p. 171.

(-
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in her womb,

Another febter which binds 't.b;o animist is comon worship, To the
foar 1tscl? must be added the worship of thousands of sririts of earth,
rtor, mountaing end {rees., It is supposed that from these demons
cone oll dnds of digcoses, madness, death of cattle, famine, bloodshed,
NG erc supposcd Lo be the result of an evil spirit consorting with a
wonan.  To thesc people, therefore, demons are realitics. Those who
have becone Christians hove no doubt of the reality of damons. They
enlain the nmatier in this way. "Heathenism teaches us the power of

the spivits, The devil is the personification of the power oprosed to

A
God; it vao he who deceived cur forefathers and persuaded them to idol-
alry. In vorshipping the spirits we were ignorently worshipring Satan

=

. 2
and his scrvants,t”

Yol enother fetter which binds the enimist is that of fatelisn,
Vo have spolzen of this before., And agein, we see the effects on the

animist, It i
hos been done - to and for him has been determined long before. As a

dii.nd

rooult, it has lilled mants nobler nature, and degraded hin to a picce
of mechanion, Heothenism tinged with fatelism is not a religion of
frec norel men, bubt a poisoned hereditary theory of life of burdened
will-less creatures. A1l forms of aninistic heathenisn are determined

by this fatalism, as if one hand had intentionally soun this tare on

the different ficlds.

The early Christien apologists used the castim' out of devils as

o b . 2 o
proof o the heathen that the Christien religion 1S true and has power,

2, Joh, Warnock, Ops Cite, Pe 117.
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In that way, the appeel is made to the animist to forsake his heathen

ways and cone out from the power of darimess to One who has broken the

v,

shacicles of this bondage, thile enroute to Africa, one missionary to

@

11&(10.,!30.303.1‘,3 a Lutheran, told of his exnerience with a man possessed

of the devil and the victory won through Christ. It seams that a vil-
lager had been seized by a spirit and was in a raving, raging fit. The
Christians called for the missionary to come help this man. Rather re-
luctently he wente Upon arriving on the scene, he went up to the man
and with & fim, authoritative voice commanded the evil spirit to leave.
"In the name of Christ, get out of that man.® he said, Immediately,

the mon fell to the ground and lay in a stupor. Gradunlly he came to
his senses. The bonds holding him hod been broken. Christianity has
the power to break the bonds of fear, demons and fatalism in all parts

of the animistic world.

3, The Rev. S. Tverberg, veteran missionary of the Homeggian Lytheran
Church, related this story in lLisbon, Portugal, while aweiting passage
9 o 9
to Hadaposear, in April, 1945. '




XI

Selfishness of the Heathen

it has beon aptly put that animism is sclfishness raised to a
Systen, The first comandment of the enimist is to preserve and aur-
nment his owm soul-stuff against any one in heaven or on earth, and at
his amonse., To rob others of thelr soul-stuff whercwith to enrich

his oun 15 good, because rrofitable; to take the 1ifc of another where-

with to strengthen his own is wisdon, No one gives love; no one asis

Tl

— b

iu negation of love extends into prectically cvery sphere of
the heathen®s 1ife, He does not offer sacrifices out of love to the

Opirits but, rather, ocut of fear. The selfish gods demend scerifices

and worship and will not give abundant gifts unless they have first

abundently rececived gifts from the worshipper.

lan's relation to his fellow-men is scarcely one of love, Tthe

rolygenist docsn!t marry many wives becouse he loves them, but bocause
he neods then to work his farms and bear his children. The sense of

love is understood only in a sexnal way. The teacher ashked his class

v
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if eny houthen loved his wife Defore he married her. Their answer
1 ) - 0,

s that love cane afber morriage, a love with a different connotation

froa the one we use.

The only relation in which unselfish love might be even faintly
nonifested is that of mrents to their children. But here the true
parental love which desires to secure moral benefits for the child
io perverted into o woalk, blind partiality. The animistic notions of
the coul being easily 1-:0m;dod; forbid all attampts to exercice an edu-
cative influcnce on the child, Aml. wiile ﬂ.iere is a certain rospect
for oncts clders during this Jifo, the perents are not really honored

-

until they are dead. Then the honor is based on fecr of whot the soul

S

4 5 P - - e v ooy -] N
of Uthe porent might do,

A1l the accounte we have read of the treatment of one's fellow=
man confimo this vicw that man in a pr_?::i{‘,ivq state is o cruel and
brutol ercature. While driving along &e road on the wey bac: from a
neeting one afternoon, we were stopped by o man.. lle wanted us to gqt

[

sriell boy out of a plt into which .the boy had climbed in order to

ars

0

Nt o cloo
Grint som

siarmant rain webter. It turned out that this boy wag an

et

(@]

orphan who was being taken care of, they said, by his uncle., Jince

-

L wasn't his

i}

bta

is con, Ghe uncle neglected the boy to the éxtent that he

g

o8 - -~ ¥
was undernourished and in a very weakened condition. In fach, the boy

jed he nest day in the hospital. It was explained that it ves a com=

(=

;] e s & 1
mon oeeurrence anong the heathen in this area to let such children

slovly starve, because uhen the child died, the uncle would receive

his brotherts property, which rightfully belonged to the child.
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Dven anong friends there is little love lost. leighbor love,

o rracticel resulis, pity for the suffering, compession for

s

with
the sicl;, consideration for the weclk, will be sought in vain. The mon,
who at liis oun cost, would help another in difficulty or danger, is

laughed at as a fool. The relations of men to one another are ruled

by politeness, which is rooted, however, not in love but in fear,

sueh is the offect of animism upon the hoart of the pagan man,
When love for God io lost, love for mon is soon to follow the same

course,
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Perversion of lorality

Chief Idiong was in a vory sick condition, He had been taken to
& proyer-house where nisguided spiritualists tried to cure his rheu-
less proyers. After o month or so, the chief returncd worsc off than
before, On our first visit to hin we asked him among other things, if
e were a simer. It did not take him long to answer Mo," Even after
sane explenation of God's comendments he still maintained that he
was not a simer, Only gradually did he come to confess his guilt,
Bven so, on subsecuent visits, he first answered that he was sinless.
He had never killed a men, or comitted adultery with another man's

wife, (lic had four of his own,) He had no idea of vhat sin is.

Sin is sinnly what offends -tﬁo customs vhich all must observe.
I+ has no reforence to the law of God. The dotemining factor is not
norality bub opportunion. A reference to God certainly is nade in
oaths and in trial by ordeal, and it seems as if therc wms a noral

judgment denonded of Mim., But oven there the question is, ab botton,

the maintenance of custom. .
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Besides distrust and susplciom, the other chief sin of the aninist
is adultery and fornication. Unchastity is cuite comon, Somcone has
Said thot the only virgin thing arc the forests. It is a light matter
to then to sleep with those to vhom they are not married, In some
tribos it is customary for the young boys and girls to live together
wntil the girl has' conceived, Then she is ready and fit for nmarriage,
One man insisted that he should not be prohibited from going to com=

munion, because he had not committed aduibery., DBut he had confessed,

onary  pointed out. Mo, he replied, it was nol aduliery bub

.

£
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fornication, Such is the perversion of morelity even among many So-

called Christions vho are not too far removed from their pagan beliefs,

ae

rnother perverted sense of morals alluded to in another rnloce is
the 1illing of twins, It is the supreme desire of the animist to have
neny children. lie will even do as one teacher did whose wife had not
borne any children in six years of married life, He begot a child of
a young girl in order to prove to doubbing neighbors that it was not
his fauld theb his wife wes childless, Yet when God in [is grace
gives the animist two children at one time they will throw up their

hands in horror and flece frcm the scenc of the birth until both the

children heve died.

Along the same lines, in the Anang district of Calcbar Province,
vomen is celled a pig i€ she bears children too froquently. For that
reason, though they may want many sons ard daughters, vet when the wife

s with child within two years of the birth of her last one, the child

I

the womb is dlled and scmetimes ‘he woman is ruined,

o
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ALl this is done, of courss, with no thought in mind that there
will some day be a retribution made, The heathen, as long a5 he con=
forms to tradition, belioves that he will enjoy the life in the nat
world as much as he did in this., He will go on living in the sane

fashion. God is still for off and will not pay ony attention to hin

Furthemore, the onimist will do just about os he pleases bocause
he realizes that everything, his birth, his lifo, his death, his life

1Pher death, has beon detemined for him before he ever came into this

llovever, we must remember that not all that the heathen does is

without virtue., There is still the law hidden in his heart which

tells hinm that there arc some things vhich he ought not do, This is re-

flected in the spirits which forbid hin to perform certain base things,

among them, There is a certain amount of laughter and loyelty among
There 18 gome industriousness in many areas. Thus there is a
noint of contact with the rrimitive which cnables the missiomary to
bring thea out of their dar!:ncssl into a marvellous light, the Light

of the world.

-
L]
]
=
=



XII1

Torldliness

It follows, from what has beon said, that animistic and polytheis-
tic heathenisnm, with all its religiousness, is not religion in the

sense of a relation to God; it is largely worldliness. Interest in

s world, in the acquisition anxl maintenance of its benefits, de-

thi
temings t,'.:cv mbture of this religion. The largest place in it is talken
by the cult of the soul. That, and not the worship of God is the com-
non good. The soul=stuff is materiel, its hygienic treatment mechani-
col and its mediation magical. The greatest defect of aninian is its
assessnent of theo earthly life as the highest good. They are not at~

tracted, they are repelled by the supernctural.

It is, therefore, quite surprising to a new miscionary to see
this moterialistic spirit. The spirit of keeping up with the Joneses =
is not lac?:?_ﬁg in Africa., One of the attitudes of the people which
the church has to fight against is that tho church owes them a Jjob
vhen it has finished training them in ‘{'hcir schools. Cne prominent
chief, who, by the woy, has some Inman sulls still henging around

on his walls, has sent five or six of his sons to our schools and in

83
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each case, upon the graduation of every Son, he has insisted that

thoy be given jobs either in one of tho schools as a teacher, or in

the hane of a missicnary as o servant.

fieligion is not deepened by any belief in another, different

The prosperous are unfortunate in that they must leave their
treacures and posaess nousht but the shodow of gifts scontily dispensed.
Dut thrice unhappy ere the poor or the sick, for a contimuance and in-
Lensilication of their suffeorings aweits than when they diec. This

wilon has no bolief in immort:lity, for cven that drean-like life

bend all their effords toward securing hapminess and material blessings
in this life, The effoct of animism on the people is to make them

nore worldly, despite thelr abtiention to things of the spirlt and soul.




Conclusion

In the foregoing chapters we have .tried to give & fairly accurate
victure of the onimistic practices of the heathen, There is mmuch more
that eould be said, mony moro stories that could be told, for in near-
1y cvery tribe there arc difforences of beliefs under o general super-
stition, For ewample, the Yoruba people of western liigeria almost wor-
ship twing, instead of killing them as the Efik-speaking people do.
Twen within districts the practices vary. Bubt the ones that have been
ralated, I hope, will iell cnouch to ghow that thq Africon pegan is in
went of sonething greater than he now has to take hinm out of his de-

grading, debasing bondage.

-
There is only one thing that can brealk that bondage. "It was be-

Iicved then, as it is believed in heathendon to-day, that uhenever

Christians nalze their appearance the strength of the Satanic powers

15 broken,” says Wernecl:. The power of Christienity, going forth in

£u11 strength, can, has and will continue to make Animisn in Africe a

thing of the past.
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APPEDIX
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ove structure is 7 £4. high, 12 £t. wide and 10 ft. deep
o three roaus, %o cnclosed for the nrivete use
of the dead chief's soul. A family history (sons on the left and
e right) is shoun on the wnlls., The images below (two

1igh the chief, his favorite wife and hor child, Iume-

erous fetishes are in the rocms. By request, the chief ordered his

body to be decapitebed and the head buried here, for feer of focs.

N
_—y

a

It is divided int

- .
T TECY - =
Vil viow il W2

el F ek mTat 2
leet high) are of




llere is another type of grave structure, which is more

open to the front., It may rise to a height of 10-12 feet .
and slope sharply baclarmrds, The stick holds over a doz-

en goat skulls, used in sacrifices. lote the water-pot,

the smell object (a fetish) above the stick of skulls and

the two gnell openings below, The openings pemit the

soul of the deceased to onter the roon in the rear for

rest when it becomes tired from its wanderings.
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This picture shows the interior of a gorcerer!s moyer

and council house, Hote the chicken bones and feathers
resting ab the bottom of the main pole. They are ovi=-
dences of a sacrifice, made on a Sunday, to the spirits

£ his ancestors., Tho rooa is largely bare, though many

— e

Totishes uwsed to adorn the walls until the Goverment

LCULOL

oxdered 211 such iters burned in this area. On the left

MR e e
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