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CHAPTER I

INTRODUCTION

There are chiefly three purposes in this study. The first is to
gain a better understanding of the Seriptures. To achieve this purpose
an individual word has been selected, since it is ‘t.he author’s opinion
that such a study will contribute most to a conviction of the unity of
the Scriptures, both Old and New Testaments, and at the sams time fac-
1litete efficiency in handling certain basic mechanical tools for further
the future studies, such as the concordancs, lexicon, and comaentaries,

Sacondly, a study of the Scripture should offer personal edifica-
tion, Every word of the Scriptures should bear wituess to Jesus Christ,
Hence if He can also be discovered in this word through the enlighterment
of the Holy Spirit, faith will be strengthened and confirmed.

Finally, there are a nunber of exegetes in this day who are atiach-
ing congiderable significance to this concept of aeons and time designations

in general as used in the Scriptures. Related to this is the distinction
being made between a philosophy of secular history and the Biblical view
- of history, Also since the term __ﬂ__’;, has been variously used and trans -
lated by the ancient church as well as the church today in the collects,
hymns, and other liturgical forms, a special interest is attached to the
word, 2

It might be stated at the outset that a conclusive answer on all
the questions which arise associated with this term is not expected, nor

is that an essential purpose of this effort.




CHAPTER II
HISTORICAL BACKCROUND
As Classical Usage

1, Used ag "life itself', as "gtrength of life":

A {- re in 1te classical usage, was used te designate a wide var-
iety of concepts ranging from time to timelessness or eternity. Its sar-
liest kmown classical use is in ninth-century Homert: ®But if I return
home %o my dear native land, lost is my noble fame: yet for a long time
shall my ....).'...;..4... endure, neither shall the end of death light quickly up-
on me*, Here the msaning of _4_1_’&_ is synonymous with _}_1_;_9___, the course
of life, with a special emphasie on the strengih and 'energ,y that supports
life, Again Homer uses the term Lo represent the physical congtituency
of life?: "But whenever scul and _i_p_;:_g._ should leave him;, send Death and
giect Sleep. Here soul and life are imternally and externally connscted

by the paratactics 1, and i{a, .([lufbeing the spiritual and memtal

aspects of this 1ife and _,, Jy ‘the physical, Both are described es fleet-

ing and perishable, Pindar, sbout four centuries later, uses the term as

the central essence of physical life. He calls the marrow of the bones
S/a

XJwy”e Ascomding to ancient mythology, the marrow of the bones was

thought to contain the essence of life which we consider protoplasm %o be

today.

lomer, Tliad 9, 415.

2

M’g 169 4530

3Pindar, From Heracles and his Club, Fragments, 111, Je




2, Used as "time® or "length of life", "life of a family® or "generation%s
Pindar® is also one of ths first of the clageical authors to use
@ in a strictly temporal sense., Hs deseribes ths length of lifs,
the g ./y of mn, as a destined period of tims, Herodotus (485 - 425 B. G.)
the historian makes a slightly more general uss of the tern when he says
that man's ._u__f_«“ ig the period from birth to dea’ohs. In .the same context
Herodotus speaks of the average time of life as bsing seventy years.
Threydides (4717 - 4002) uses the term in the same way®s "In this way

they toil, with hardships and dangers for their L.y gy orwrps e

The ./.;. Of each person is the tims that he lives. Xenophon (4347 -
3557), the Athenian historian and general, describes the _:):/,if:y__ or life
time of man as ending at death’s "When his M wao far advanced, Cyrus,
being already very old, went into Persia the seventh time during his reign®,
_L‘_,_g:_x_ im also vsed to designate the ancient method of reckoning
time in history by generations, Aeschylus, (525 = 456 B. C.), the Athen-
ian tragic poet, luse.s the term to cover the period of thres generations,

0 Myl L ,I'f) yg._ This use may be similar to that of Herodotus! compui-

ation of the average life as seventy years; though there iz no evidence
that Aeschylns had any definite number of years in mind,
/
A stil11 broader use of «./:).uy is found in the Athenian orator

l'Plndar, Olympizn Odes I1I, 10.

SHerodotus, Book I, 32.

6Thucydides, 1,008,

"Xenophon, Cyropaedia VIII, 7, Le

8“99“*’6’1“8» The Seven Against Theses, 742, 77l
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Demosthenes® (384 - 322 B. G.): "Of men mentloned 2y Zzofv i L2 Sl
the worst is Philipt, Here the whole period of luman existence, at least
as far previous as known Yo this golden-age Athenian, is summed up under
the term i .0.. Of special significance is the fact that Demosthenes
uses the singular here. This indicates that this specific use is not the
same as abowve, il.e. generations, or periods of life., From the beginning
of human existence until the present is 4l .
3. Used as "eternity", "timelesaness"s

Begimning with Plato (427 = 347 Be Ce) i  takes on the meaning
both of time as well as timelegsness or eternitym. In his account of
the origin of the universe Plato says'l: "But inasmuch as the nature of
the Living Creature was al .J/” (ns s this quality it was impossible to

attach in its entireiy to what is generated; wherefore He planned to make

a moveable image of o wys., and, as He set in order the Heaven, of that
e . i : A p
a 1w yns which abided in Unity, He made an o vw yiop image, moving accord-

- £ 3 " - o -

ing to number, even that which we have named \/ Pougy"s Plato is describ-
rn ! . { ,::l

ing VFivos  as coming into existence with the Heavens, but ((oygs camnot

even be described by the copulas "always was" and "is" and "ever shall

12,

be", Sasse remarks on this passage

Washrend die griechische Sprache somst zwischen chronos und aioon
80 untorscheidet, dass Chronos die Zeit an sich, Aioon die rela-
tive Zeit, die einem Wesen sukommb, bezeichnst, unterscheidet

9Demostheries, Ietters II; 7o

100. Culluam, Christus und die Zeit (Zuerich: A« G. Zollikom Verlag,

1946), p. 53.
uPlato, Timasug, 37 D.

H. Sasse, Wosrterbuch zum Neusn Testament (Stuttgarts We Kohlhammer,
1933), 1, 197.




-unu-?i

Platon zwieshen Aloon als der zeitlosen, ideellen Ewigkeit, in der
es keine Tage, lMonate, und Jahre gibty; und Chronog als der Zeit,
die mit der Welt geschaffen ist'als bewegtes Abbild der Ewigkeit.

4. Dafinition and etymologys

Aristotle defines the term for us and gives us the immesdiate ety-
mologyl’a
The total time which circumseribes the lsngth of life of every
crea.ture and which camnot in nature be exseeded; they named the
y,_, w, _ of eachs By the same analogy also the sum existence of the
wholc h..,a“.’"’!’ 1y the sum which inoludes all tvime even to infinity,

is ~°, by, baking the name from 5 &d P2 :4:9 for it is immortal
and divine,

But there is some dispube as to the etymologye. Trench says: "We must

rejsct Aristotle, It ig probably comected With i . zi4(, $0 breathe

Like (104 405 i$ has & primary and physical sense, and a secondary and
15

{

ethical sense®, Thayer~ agrees with Trench and adds: o7 'y (A fur )

is now generally connected with JLELs Hily SKre ‘evas (aives), lat.
aevun, Go h,aivs, Germ. Gwig, Eng. aye, evert, Aristotlels definition

is eorrect for his own uge and that of his contemporaries., Alsoc his ety-
mology saits only his own particulsr usage. This can again be verified
by his S‘batementlés "jecordingly then, the whole world was not generated
and cannot be destroyed, as some allege; but is unique and eternaly having

not beginning or emd i tmy [0S Zlwioss containing infinite time and

Baristotle, Concerning Heaven I, 9, pe279a, 23ffe

Y, c. Trench, s in the New Testament (Londons Kegan Paul,
Trench, Truebner, 1915 paragraph oh 59 s Pe 9, De 205

157, 1, Thayer, Graek—&:_xglish lexicon of the Ne Do (New Yorks American
Book Co.y 1889), pe 18

16Aristotle, On the Heavenly Bodies IL, 1y Pe 283b, 26£1.




embracing it in itself", Also Dioderus of Sicily uses the adverb %o

describe a stone structure which endurass xjuuln ”,17. But a2t another

tims he uses it as the period of one human 1768, wag for clothing,
cervain of them wear none whatsoover, golng naked all their life iéﬁg“_.

Philoy in the New Testament period, still follows Plato's etemi"by
concepl, contrasting it with chronos. He sayslga

Again the three days before the sun's creation are equal in number
to the three which followed it (Gen. 1, 5£fs), the whole six being
divided by equality to express _Phe 2, gras il YPoYoy o
For (od dedicated the three before the sun to 75, 7., , @and the
three after i% to time, which is a copy of _g.y vo¢ .

Similarly he uses o Lu'a 40 express the timelessness of God and _Y 44 v o5

the human type or means of comprehending eterni‘lwzos "Por Godls life is

not a time, bub ., s , Which i3 the archetype and patiern of times and

";y Wyl there is no part nor future, but only present existence®.

This thought is parallel to Plato's. FEpilctetus, the late first-century
Stoic, also uses the term in the sense of etermal, a quality atiributed
only to C‘rodzls "For I am not _f_ﬁ__ix_, but a mang a part of the whole,

as an hour is part of a day®, Marcus Aurelius Antonimus, (121 - 80 A.D.),
implies that ) ., covers all time, there not being a present but only

a past and Efuturezzu

17Diodorus of Sicily, I, 63, 5.

lgDiodorus of Sicily, III, &; 5.
19

0
2 Philo, On the Unchangeableness of God, 32.

Philo, Who is the Heir of Divine Things, 165.

2]E;:u‘.c*be‘hus;, Discourses, II; 5, 13.

zalﬁarcus Aurelius Antoninus, IV, 45.
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This then is brlefly the development among the Greek authors.

The study is not exhaustive but sufficient to show that z;J, has broad-
ened through the centuriés from a short periocd of time, a human guality,
length of one human life, length of time of a family, generation, to ths
time embracing the history of all mankind, and finally includes the period
befare the first man, extending from the timsless period before tims was
created and into the timeless future. Plato contributes the most to

the idea of etornity as a timsless condition, Often it Seditn that T
is personified, especially by Plato and Philo.

A study of the classical usage contributes chiefly a negative re-
sults namely, that the biblical writers were not influenced by lt. 4s
will be noticed later, the conecept of _{ 'gr ] ‘;[ in both the 0ld Testament
with its parallels in the New Testament does not develop and change aob
notlceably, nor does eternity in the biblical usage ever bear the mean-
ing of timelessness, but rather that of a period of limited or unlimited
tims,

Be 0ld Testament and Rabbinic Usage

There are two words in the 0ld Testament which ave most commonly
translated by {u/._ in the LXX, namely, L)1y and . OF these Wolu
. ogour's mosh i'req_uent].y.

1, Basic meaning of 07\ in the 0ld Testaments
=T
Basically 7144y means no more than a concealed, distant
= U

23
time which begins ab the place where man no longsr can 522 e

23y, Sasse, ops glte, P. 199,




Harkavy®4 says that properly Jih 4 1is "something hidden", Ey origin,
then, the meaning is quite ind;ﬁnite and relative. For instence amos 911
calls the time of Davids _T| -?_ ];;! 1”7 "days of old", and the IXX ¥rans-
latess sualic 44l Judusss Similarly in Dewb, 32:7 the LXX trans—

lates _LlOdr.. DiDY as ;T.,»’gods Sy e Tse 6lah saysmoiy Sizdg,
fthe ancient ruinst a'nd the IXX uses the adjective Eﬁufﬂbq il Sy iy (e
In order to make the designation more definite, the 0, T, uses
the prefix p_or _ which carresponds $o agy o 720, O iis re=
gpectively in the .‘L'XX. In Gen. 634 in comparing the wicked mixture of

the ungodly with the pious people who lived before this time; the 0. T.

uses 7\ 5. ¢ and the LX: _xif’ Jusysce So also Gen, 3122 and 613
the 5 inr'the Hebrew text is translated by i, in the LiX.
25 .‘:;luz'als, formulation, doubling:

The plural use of _:.___JL 45 no doubt carried over from the Hebrew,

Solononls dedication prayer states, 2 Chrone 632 "A place for Thy dwelling

forever, YT 'V0 04N, il aus. aimygse In Psalm 60 (61):5 David uses
the same plural erm, [0y, translated in the IXX with 45 smyss
iy ds, again in his prayer fav God's continual dwelling within his
heart., 50 we see that the plural formula does not irncrease the peried
of time which is to be understood, Other examples of the same use are
Ps. 76383 Sir. 453243 Tob. 331l3 838.15; 1l:l4g 13s¢l.

The other Hebrew word translabed by ¢ is _jJ. Sasse again
points out that the ides of a period of tims was always in _{y s which

S Harkavy, Hebrew and Chaldse Dictionaty (New Yarks Hebrew Publishing
Cos, 1938), pp. 508 = 509,




T

belongs to postical speech and means unlimited futurs, There iz me
exesption to this use, namely, Job 2034 where the writer says that the

duration of the ungedly has always, (1N "M, 4ub  7ug “eq) been shorbe
Harkavy<? gives these meanings fop ol$ duration, everlastingness,
eternity. In Habo 3e6 7\ “1)3] are translated in the IXX by TR/

/

Aladyiol..e Por the prepositicn prefix, g, or 4, the IXX translates uses

2100 LPhe OF 256 In Prove 12519 the formula dall 32, is not
tranglated at ell in the LXX; but this is a textual probllano ;

The most interesting and important developments of this formula
are found in the doubling and eumpounding of bobh [ o7y and liiee This
frequent umage gives us the best explanation for the Ne Te fmmulas__z_i_‘:_
TR0 BT v T 0 & st s At o ften osturas - Pai 44, (45)37 describes

the throne of God as abiding ~1y 1 7151 5 the LXX remders: 1(5_ iy
) s RN S

oluAvd Ihy ol wrnse This sane passage 1s quoted in Hebrews 138,

The formula may alsc conbtain the prepositions, as in Exodus 15318: The

y " ) \ I~ ~ o 7 D L
lord reigas 1441 T "n"b g in the IXXs _5¢ Tgv vuwby Jdal 00" Stgus
—r = £
N

Lol 2Tle In Pae 985 it is said that the name of the umgodly ghall

5 = y
disappear ] “2 t\ ”L, o 915 AZpy g’u-;u Wi L2 Us b Gy A n

,__,_:_q_q_,.;, (Lﬂjo ihs same form, without the preposition __, is found in
Ps 10526 and is iranslated again by 2[5 in the XX, Pso 21:5 has -gg;i;u
Ll and the LK 5o Flavd Wiuiise Poe 45818 (17) contrasts this

fcmnla with generatlms: iy ]1 VGl b);_, v 'ﬂ’am’n H.H_.
.“\',_Lhdp a.nd_‘_z ] ;}5;, zfor 7)1; TOY v Eex o(s Lip gt

Ty Aywirbs, F‘or similar usages oompare also Pae 48315 (14)3 52110(8)3

253&1‘1!&W, D0, Q‘Eog pe 503,
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104355 111385 145:1.2.21, ltieah 415 has 1N 1 4 b 1y 9, which the IXX

u-r

translates 305 iy Xiwrd. Mal 3 zémm Is. 51:9 sa:fs-m D41y 231,
and the TMls Go okl Liaees o The book in which Isaiah writes his -

nessage will last: __T1] L;z‘l'cl Sl __1_3_2_, Lows ls i sy 8o
cording to Is. 30:8, where both the prepositional and noun forms of By Y8
are used. So alsc is Is. 45:17,

3. Used as an atiribute of Gode

Sasse’% remarks that j',._:[ ;, recelved ity full meaning of eternity

. s ] =t
when assoclated with God. As Ron. 16126 speaks of 17y giwy 10y Biev

s0 we also f£ind this usage In the 0. Te?'. In Gen, 21:33 moiy 49X is

) /

translated:s [} . oo Airyvies o P3e 9012 Godls exlstence was bafore and

. N . 7 ~
continues after all material existence: T 03N -a o BOiYDRY, AILD
T —— ~y, ol
— — ~ { = - Jira
TR Lo VDS A ;‘.“5 00 ofiartse S0 also the mercy of the Lord is

eternal in Ps. 103:173 r.1_£j Vils WA m‘r;jg 2 A0y s ey s Kl _ZL_IJ_,__S
100 o wrps s Male 1:4; 1123&,\-3.5_ gfjg Ls Kilios . dus Biiaeos s
God is pralsed eternallys Ps. 1062483 an; 5,'3. Tﬂ L _21__?_]_\!_\;1_2_. oy
0 dhavns Aal fiws T dimytse Alveady in Exodus 15118 the Lord

rejgn5_1“1 F'Q‘\“D, Y A ek Ha 0 e e The idea is much

akin to thc das;.gn.a.uian of Jer. 10$10 where God 1ss [LOIM -—_Lé-ﬂ’ Aarhivs

:,i_;_y_\r_;a_b___. The genitive form of the IXX here, as often elsewhers, is a
derivative of the Hebrew construct state. Other examples of this use in
non—canonical literature of o wy_ are (020 t3y A wves, Eth. Ene leds

Q‘z:b‘s Twy .Iw’wr, Sir. 363:22; I Cl. 55163 .&ﬁnz&.v.ﬁﬁ_ 1w Siwss

263asse, 20s citey Po 200

27011 m cmPare Gullm-a-na 92. gli., p.Al, note 2le
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Ethe Ene 25:345.73 the eternal King, Slave Ene 6413AB; pacylons fwy
413y, Bhe En, 934 12133 Tobs 1336,103 I CLs 61425 pugioduy  oJ

Alwyps s Ethe Ene 223143 o WV TArLrs  dizers s Jose Ambe 182726
28 /

Sasse” " says that eventuslly all sorts of meanings were read imto paailgys

s 1 5D

e _Aiyvyy 889t "Koenig der Asonen, als der, welcher usber die c;l!;l 55

gebiétet, wobel die -{ 1, g5 bald als Zeitrasume, bald als Weltrasume,
vielleicht sogar als persosnlichs wesen verstanden worden sind®. This is
shown by such expressions as _fu_r_if_ﬁ&_ N 54/! visy s Juste Ape 41325 I Cle
35:3, We find a very simllar expression in Is. 9:5: _] y_"‘"% ,'g;, and ths

- : 27 - Tl e
IXX inconsistently translatess Jm’{né 100 g Aboartps Z\lpuyos o

4s Used as a long time, eternitys
So far then, we have seen g_rh_m_ and 7y, to be the most frequent

Hebrew terms for i, 4. When associated with humans they usually msan
just a long time, sometimes definite, sometimes indefinite; somelimes re-
ferring to the past, sometimes to the futurey; or to bothe. When these
terms are associated with God, they refer to eternity, to Him who was
before the creations Pse 101 (102)s26: "Of old hast thou laid the foun-
dations of the earth"; who will remain after the heavens and earth are
destroyed, v.27: "They shall parish but thou shalt endure®. And since
uman thought cannot comprehend eternity as such, or the eternal God, lan-
guage must confine itself to relative events or times. igo the eternal be-

ing of God is seen only in pictures of preexisience or postexistence.

Sasse?? refers to the fallacy of Plato's Timasus, 37; @, tha says?

28
Sasse, ope Cibey pe 201

291bid,
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W"For days and nights and months and years were not before the heaven was madef,
and to Philo?? who is gupposed %0 have attempted to change the Jewish concept
of times "For time, (L Oryns), Was not before the world, (ilruc. ™).

We must conclude then that only from the context can we determine
whethsr A )\ «4,4/ L. actually means ebernity or whether it refers to some per-
iod of the history of the universe, or whether it refers to the entire age
of the world, It usually has a temporal connotation, but sometimes also a
spatial ones Taylor Iswis3l, commenting on Ecel. 331l says that this passages

= 3

8 - Vs -~ i e § 2 I = —
Udivrs  Toy Tor odiwrd. 19w bisw v, Mz ESQ gulwy the Preacher has
¢

in mind a spatial "world'. Iewis continues that _ZI5 1V and i  in cer—
- :
tain instances mean “world", in others "world-time". By ths time of 4 Ear.
3219 and 8:41 the spatial and temporal ideas are ‘boge’oheraz. This is also
’ g -~ "‘—‘ \ 2 / 5 D — Y 33
verified by Heb. 1:2s S by M4l srletwgsr  Tobe A ids o«
5, Recurrence of 7 (w35 8 |

Another aspect of the Os T+ and Rabbinic literature is the recur-
rence of the _J (wv4> e This idea is deduced from the plural usages of
L\,b‘,_w;i and _5 sy . especially in their eschatological use. Once the
use iss - uvtiAsld  _TUh dlwvos o Sire 4317574, and then again in the

/ :
plurals g uvvTakeld 7wy Alhvwy  Tests Le 10 ag also in I Core 10:ll,

Algo in 4 Esr. ILs44 the thought is that the time of the world is a row of

smaller 4wy Then the 4 (w3 are not thought of as something static

*®Pnito, Op. Mund., 26.

3]Ta;srlcr Lewis, Lange-Schaff Commentary on Ecclesiastes (New Yorks Scrib-
ners, 1870), pp. 44=51.

331"‘0&' parallels in oriental religions compars H. Sasse, 9D. clbe, Pe 203,

3402, also Matt. 13339.40.493 24135 283204
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or singley rathery, the whole series of C{’ll.;z rie, is congtantly recurring.
Then creation and the end cammot be viewed as abaolute points, but just as
a change from ons _J 0y  to another35, Sasse3b, in commenting on the phrase
of Eccle 32, ._,...;LQ‘..L ___)___)__’L_, says that this passage contains some oriental
thought of a determination of historye. A4lso Eccl. 1:9: "There is nothing
new under the sun® seems to indicate that what was new already existed in
the aeons of the world. To see in this comcept of periods of recurring
time, as Sasse does, the influence of a pantheigbicy astrologic Babylonian
idea which is nob in keeping with the time/eternity teaching of the Bible,
is 0 press the expression unduly. This will be shown later.
6o The two o, 2558

Another expression which is supposed %o be a combination of the mul-
tiple ason idea and of the time/eternity idea is that of the two aeons:

A mhdy and y g z1h15e In the first place we must note that
s T 355 15

— q

the:;e terms are not used by the 0ld Testament writers aﬁ:cep‘b in Ise. 935
where the LLX translates _LJ o é with -y_r'o@‘g T aas A kgt AL Usse
However, while a reference 4o the exact terms is laciking in the O. T, the
idea is, nevertheless present. In prophecy of the N. T. church, the Iord pro-
mises to create a new heaven' and a new earthy a new Jerusalem which is glad,
in which the simner will be cub off and the believer remain forever, Is. 653
17£f, The missionary expansion of this new heaven and new earth is spoken
of in Is, 66:22f, The idea might also be present in the many instances in
the 0, T, where the godly are separated from the wicked, @. g Ps. 1. A4lso

the many prophecies of the Messianic age include this idea; e. g. in Zachariah.

Shig is expressed ins Pseudo-Aristat, Schrift, Mund. 5, Pe 397, 9££.

6
¢ H, Sassey; op. cites Pe 2046
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Sasse’’ pointa out that this two-ason idea is found almost entirely in

apocalyplic literature, most of which originates in the first century

B. Cs

In Bths En. 48:7: "this world of unrighteousness" is spoken of, and

in 71315 we find: "in the name of the coming world®, Slav. En. speaks ofs

"this aeon of pain", 66163 ths "coming aeon", 43:3; the "one aeon", 65:8;

the "great ason', 61l:23 the "endless aeon", 5032 and 6636, And Sasse con-

tinues:

Vollendet ist die Iehre von den beiden Aionen in gy. Barvoh nd vor
allem 4 Esr (Ende des 1 Jhdts n. Christus). In 4 Esy stehen die
Aionen sich gegenueber als hoc sasculum (zB 442), hoc temous (7,113),
hie mumdug (9,19)e « ¢ o Der Wechssl zwischen saeculum, mundus,
tempus entspricht genau dem Wechsel von aloon, kosmos, kairosg iw

Neo T, Auch hier gehen zeitliche und racumliche Vorstellungen durche
e@inander, wenn auch in 4 Esr, die zeitlichs Vorstellung von den
heiden Alonen, die durch ein sieventagiges Schweigen der Weld
(7,30f) und durch den darauf folgenden Tag der Auferstelmng und

des Gerichts (7,32f. 113) geschieden sind, verherrscht. Syvr.

Bar. gbimmb mit dieser Anschanung von den aloones usbersin, nur
tritt der raeumliche Dualismis dadurch staerker hervor, dass der
Himmel (nicht die Erde wie in 4 Esr) der Schauplatz des ILebens im
kommenden gion is (sy. Bar. 51, 8£f).

The use of ;1. D] _tl 54y and X @l 1biy in Rabbinic literature before
i i

e i

the time of the N, T, is very scarce. Sasse38 quotes several allusisms

to this concept by Talmudie authors and says:

Dass die Rabbinen die beiden Alonen im zeitlichen Sinne verstanden

haben, zeigen die mannigfachen Versuchs, dem aelteren Begriif der
Endzeit, 'die Tage des Messias® in das Schema der Zwel-Aicnen-lehre
einzuordnen., Dem Bedeutungswandel des aram __z1 51N entsprechend,
tritt aber die raeumliche Auffassung mehr und mehr hervor, und der
Dualismus von Gegemwart und Zukunft geht in den der sichtbaren und
der unsichtbaren Welt, der Diesseits und des Jenselts, ueber, ein
Vorgang, der in der Geschichte der christlichen Bschatologie seine
Parallele hat.

3y

3844,

He Sasse, op, cltes Pe 206,
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In conclusion, the 0. T. belief in eternity is a simple one. The

term 1.1\1',\; usually has a temporal connotationg thdugh in 2 few Iinstences
T

it refers to the spatial world, koamong. Also the word 2\, always refers
to time, short or long, when used as a noun., In comparing O. T. usage
with classical usage, we must agree with Cullmann that the classical
concept of sternity, espscially to that of Flato; is foreign to that of
the 0. Ts To Plato eternity was timelessness, but to the 0, T. writers
it wes just unlimited time. The difference would be like the customary
distinction between {5 and il , or Mg and 7. ¥ o Apparently the
concept of timelessneés is too abstract and speculative, and for that
reason God had adjusted his langnage, in this cass also, to the concrete
anthropomorphic comprehension of mane

| As already noted, the progression or widening of the period of time
Ades.ignated with )y in the classical authors through the centuries
is lacking in the 0. T. records. Sasse“-""0 asaribes to _ga?_ﬁ ths meaning
of unlimited time for the first time in Deuterc~Isaiahs the present

author cannot agree with Sasse on this view.

Bgcfo Q. Gullmann, op. Q_Eop Pe 38.

4059 835599 9p. _gi_-;h_o, Pe 206.




CHAPTER III

GENERAL NEW TESTAMENT USAGE

Ay Pormalation

1, The varlous formulas with prspositions
It has been pointed out that the New Testament use comes primarily
from the IdX. As the formulas occur in the IXX, so we find them through-

out in the New Testament, even in a more advanced form. The prepositions

IS s 7Ls il correspond to the Hebrew prefix P_; and the preposition
-ﬂ o corresponds to the Hebrew 5

The prepositional formulas of the New Testament all refer to time

before a certaln point or to future tims. ihether this time is eternity
or just 2 leong or digbant or unbroken 'hizﬁe can be determined only by con=-
texte In Iuke 1370 Zacharias prophesies: "Even as he had foreftold through
the mouth of his holy prophets il anguas e This is a specific tims
which we hold %o be from 1500 Be C. to approximately 400 B, C. Acts 3321
uses the same formula in a similar context. Bad in Acts 15:18 mission
work o the gentiles was made knowm by the Lord 370 Algyps¥. This is
2 quotation from Is. 45:2L and means “from the creation®s The IXX indi~
this by using 2 (as_ instesd of dloyne This verse in Acts contains
a ‘textual variat;'.on which would change the mesning entirely. But this is
a roblem beyond the author's purpose. The same meaning is found in Jn.
9332 'L>#'| TV L (mveS it has not been heard of that a person opsnsd

t i, eo during the time that

the eyes of a man who had basen born blind,

man has existed, Also in Jde 25 L €8  tocrrts C10 Siwels, refers o

thz glory of Christ before creation.
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By far the majorlty of formulas refer to the future, 2ll with the
preposition io. This exact phrase, /s rp. iasd.. occurs twenty-seven
times in the N, T. It usually means forsver after, i. e, the begiming is
limited, but the future is unlimited. For instance, Jesus offers to the
woman of Sychar living water, which, if she drank, she would not thirst

\

9l5 8% ligis s 9ne 42lhe Other examples which clearly imply an un-

limited futurs ares Jn. 6351 of eabing bread and living forever; 2 Cor.

939 where CGhrist’s righteousness remains farsverj Hebrews 516 and 7317,

21 where Christ is the High Priest foreverjy I Pet. 1325 the word of the
Iord remains forevers I Jn., L:17 the will of God remains forever; and

Jdne. 12334 says that the prophets foretold Christ would remain forever.

Thig same formula means only a limited future in the following passagess
Jn. 13:8 Peter exclaims that Jesus shall not wash his feet :I5 1oy o wids
Jdn. 14316 the Father will send another Paraclete that He may bs with them

‘LP7 o ‘\}—:f’.";v-v" 3 Ik, 1255 God had spoken to Abraham and to his seed ;(:>

[01 sk 3 I Core 8813 Paul will not eat meat (5 iy gy if it

should offend hig brother. In Jd. 13 the formula omivs the articls: "to
whom has been reserved the black of darkness 15 ~liuyi", referring to
the judgment day;

2. Plural Formulass ‘

The plural use of the formulas, while still following the LIX form,
illustretes a more genuine conception of unlimited future. The dox-
clogy ending the Lord's Prayer in Matt. 6313, according to certain mss.,
concludes withs (> Tius diur0. . In the Annunciation to Mary, the

angel said: "and He will reign in the house of Jacob > Tavi ¥ A
Iuke 1:33. This passage is best interpreted by comparing the propheqy of
Wicah 417 to which this is an allusions "And the Iord shall reign over
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them in Mount Zion Lrro 1o vur lim Sius S Ty s The eingu~

lar for the plural does not change the idea of unlimited future. In
Rome 1325 Paul describes the ungodly who change the truth of God into a
lie and worship and serve the creature more than the Creator, Who is

blessed 515 Lrut ik ds =uute In this passage the eternity of the
Creator is placed in contrast {0 mortal men. Again in Rom, 9:5 Paul con=
cludes with the same doxological exclamation, In Rom. 113136 he concludess
“to God be glory forever. Anen%, God and the Father of our Lord Jesus are

) \ J .
blessed _t(> Jput twras in II Core 11331, The idea of an unlimited

future is unmistakably shown in Heb. 13383 "Jesus Christ, the same yes—

terdey, today, and _31% 170 dwrasMe

However, to assume that the plural is essential to the meaning of
sternity, unlinited future, is a mistaks, Sasse: poinbs out that Heb.
536 and 7:24, describing Christ as the High Priest (o 70y Jiuiis
would have interchangeable meaningg with Heb. 1338, where the plural is
used. It is evident that the former is a quotation from the XX, Ps.
11034, while the latter is perhaps ihﬂuenced by apocalyptic literaturs,

Also the plural phrases indicating an unlimited beginning are noted,
as I cor, 237: "inich God has foreordained _[I{} LWy Auvigye Ool, 1326

& Pt
also says: "the mysbery which has been revealed - 10 oy Jlwyviyy®, and

then conbimues | A\ -1} Twy Lzl tyys clearly showing the eternity of

7 \ =30 /
the former, Ephe. 339 again speaks of the mystery hidden p/n, Ll Jlwwute

Here also Sasse® rightly remarks that the singular could have been used

Just as well,

e Sasse; op. cit., po 1.

21bid,
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e -
In the expression Koy i lo i there is an inner contra-

aiction, a gontradictio in adiecto. Rom. 163125 reads: "according to ths

revelation of the mystery which has been kept silent x&./; ol Fliarid s 3
Titus 1323 "the truth which God promised 08 Xf/uy 3 iwriu s and
in 2 Tim. 1393 %“ohe grace which was given to us in Christ Jesus s &Lw
oLy lvy ¥e vnile Yfg7ne is usually a definite period of tims?, sternal
tine might still be explained by the adjective farm, Cullmam® points out
that when ol af/iff 04 is used as an attribute of God, it loses its temporal
sense and beccmes more qualitative. Could it not also here? Nygren’
tranglaves this term “for long agesh.
3. Doubling, and doxclogical uses

It wl1l be noticed that many of these formulas, especlally in the
plural, are similar to one another. The suppositlcn is that they are well=
lmowm formulas in the doxologies or hymns of the early church. This is
especially plain in such pussages as the conclusion to the Lordfs Prayer
according 4o some manuscripts of Matte. 6213, and such phrases ass God

who is blessed /% /1 us algysse Rome 13255 93535 113363 and 2 Core

11:31, This doxological strain will also be evident in the doub};ng of
the formulas to follow.

The doubled formulas seem to fcllow the pattern: of the IXX. In
Heb, 138 the writer quotes Ps. 4437: "Your throne, O God, (remains) (.

o

Ly :-(m; vd a0 41:‘005 W, This doubled formula occurs twenty=-one times

30. Cullmann, ope Cibes, Pe 42

4Ibid., Da L‘alp

SA. Nygren, Comagntary on Romans, Carl Rasmussen, translator, (Phila-
delphias Muhlenberg Press, 19495, pe 457
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in ths N, T. and all but Heb. 13321 and I Pet, 431l and 5311 are in Paul
and Revelation: . A4 typical example is Rom. 163273 "o the only wise God,

> » — o
throogh Jesus Christ, to whom be glory £:(5 ;‘4\45 Ll b 4S !qu’wly AR

Another from Revelatlonss (11:l5) "of our Iord and of our Christ, and He

o N Z Fedao ke 3
shall reign %>, ivs iuiws Lur Ay ¥, vinich quotes the IXX. A

close similarity iz noticed in all these plural doubled formulas.
Several double formulas seem %o be blended together from single cnes.
These give us an insight into their meaning., Eph. 3321 sayss "to Him be

- L) 2 ) % g." - A H 2 )8 ] S - /
glory o o o in Christ Jesus (S JAGAS_T45 _l-qrsys Toy S Twy, Trulbisy
v
2 . % ) / / ~ > \
iy Ve .‘.‘:ea.sse6 divides thls into _Jo Z/adus IS Lsrsys and 4fs v,
g

- = 7

Ay Twy vz o This is an evidence of the interchange of time and

eternity, Likewise in II Peter 18 the formulas "to whom be glory _l{|
7 . Wy, lL v olulas ® can be divided, as Sasse again says,
> 7 ! \ .

intos <$r. iy and -:j; Ty odiu .

L %

To further illustrate the doxological trend, the adjective form

Al )
S IAY .J\I! Vi

Alusries glves us numerous examples. Rom. 163263 ,/:_ ruapios. Dok 48

the same as found in Gen, 21333 in the IXX, Mabte 18:8 speaks ofs i/
4P b vioy 3 2 Thes. 2316 of the Meternal comfortts 2 Tim. 2510

of "eternal glory"; Heb. 532 of Ueternal judgment®y 9:l4 of the "eternal
Spirites 113320 of. the "eternal covenant®y 2 Pet. 131l of the "eternal
kingdom"; and Rev. 1436 of the "eternal Gospel®. All of these can be
found in similar expressions in the IXX. 4s attributes they might stress

the quality more than the period of time’
The meaning of _, . v is still not always clear and certain. Hany

formulas seem to be derived from the IXX. We dare not assums that thess

®3asse, op. cite, Pe199
7@2!'_80 Pel0s
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are just trite sayings which were not intended to convey any specific
meaning, For the Scriptures were given that men might have Z. i, gl
So that it might ultimately be possible to dissern this purpose of
Saripture in the various uses of ¢, , we must examine the meaning first
in those passages which are more clearly defined by the context, and then
procsed to those which are more obscure.
4o References to time from creation to judgment dayj eschatological usage s
In certain passages _ﬁ_‘_f_g_. clearly designates the world from creatim
to the parocusia either in its tempeoral or spatial aspscts. These passages

are chiefly eschatological. In them g,y is found both in the singular
and plural with a similar meaning. In Matte 13339 it iss the close of the

aeon, Lyl feid Ziiyeots and in v, 40 and 498 ) e cuclidaly sa)
[luves e InMabte 2433 Jesus! disciples ask: "and what is the sign of

/ 7

I'4S s Tatbhurids ‘r\-r‘, ~ v T9A './1.4.g by n:’g c:”_-gg 7" and in v 6 Jesus

angwers: “all these things must come to pass, but the end is not yet,
[ados f{»‘r; ®, And in Mabt. 28320 Jesus promisess “I am with youfm

N ¢ ) c/

s X w it g L
TohS At PAS 2o Tue CyrTedéels 73y Zigrss e In all these references

the meaning seems to be temporaly the time of the world from beginning %o

end being understocd as a single agon, The plural of this formula is also
found in I Gor, 10s11 where Paul relates that the punishments of the O. T.
Jews are types for us and their record is to admonish us: "unto whom _I_;_

S - E / /
Lo 1wy Awvwy  Watmvixhpfs And in Hebrews 93262 For then he must

A\ e 2 N N F et i
often suffer 3770 _aTeAphus \auiye Yupl S5 omee EML_ vy 1o Ar

[wv sy hath He appeared to put away sin through His sacrifice.

lange-Schaff® remarks

Slange-Schaff, Commentary on I Corinthians (New Yorks Scribner and Sons,
1870)3 De 200,
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that the two uses are the same; as also the phrases in Matt. 13124 and 28,
The Lgloy in I Core 10511 denotes time as is evident in I Pete 478 oo
-/ kgt of all things is near. Then lange-Schaff contimues:

The ages are the greal world periods preceding the manifestatiom of
Christ and out-goings of which mark the incoming manifestation.
The v cotes  is contemplated in its progressive unfolding
through manifold periods, whose exit finally leads to the last
decisive crisis which passes over to the (., .o llbgve Now the
Apostle regards his time as the time of this grand erisis—as time
of severe trials for the faithful, in which it becomes them to be
on their guard and for which it was important for them %o prepare,.

Bachmam? sayss

o uyys ist hler durch den Zusammenhang als die Menge der vormes—
sianigchan Zeitperioden bestlmmbt, denen; weil sie eine wvielglied=-
rige Reihe bilden, auch mehr als ein End- und Zielpunkt ([ iAw )
zugeschrieben wird. Das Eigentuemliche des Ausdrucks liegt aber
darin, dag diese End- und Zielpunkie selber in zielstrebiger
Bawegung dargestsllt sind. Es wird also dadurch der Gedanke, dass
die Christusgemsinde das 2iel aller Geschichte bildet, doppelt
unterstrichen.

While %his passage is difficult, we can understand its meaning to be tem-
poral, beginning with crsation and ending with judgment, after which no
more precept and admonition will bs needed to avert the faithful from wick -
edness, The perfect tense of l\'d‘ﬁxv‘m{:; is used, msaning, the ends of the
ages have been arriving in the past and the effect of that arrival is
still in force.

For an interpretation of Hebs 9:26 lange-Schaff * says that the
el s Lo i+ is the same ag ¢/ (i iludls R a=f b ( of I Time 33163

‘ " — - :

I Pete 13205 I Jne 21285 315.8. The expression Syl ruvlideq Ty

/

TN/ o S A W L i LS L CT R A LR .
dtivvigv is in a sense 4l L kalny Uy AaSLak Lt [y, of chapter lil.

9'Pho Bachmann in Kommentar zwn Neuen Testament, The Zahn, ed. (leipzigs
A. Deichert? sche Verlagsbuchhandlung Nachfe, 1905), pe 333.

mLanga-‘rSchaff, Goumentary on Hebrews (New Yorks Sciribners, 1870); p.165.




Riggenba.chn tells uss

Die Selbstdargabe Christi faellt mit seinem Todesleiden (2:9; 13:12 )
wesentlich zusammen. Bei der Aussage v. 26a setzt der Vi unzweifel -
haft wvoraus, dass durch Christi Tod auch die Suendsn der frueheren
Generationen gesuehnt sind, und da er im Untershied von 9,15 hier
nicht bloss die Zell des AB, sondern den ganzen Verlauf der lensch-
heitageschiete von Anfang an ing Auge fasst, tritt deutlich zutage
Christus ist am Ende des Weltlaufs (cf.I Kn. 10,11), also in einem
Zeitpunkt, der den Gedanken an eine Beabsichtigte Wiederholung
seines Opifers ausschliessty; in die geschictliche Existenz und damit
in die Sichtbarkeit getreten (I Pt. 1,203 I Jne 1,23 3,5); und in
unterschied von 1,23 11,3 bewahrdt g, ;. hier seine temporale
Bedeutung, wenngleich nit Einschraenkung auf den Verlauf der gegen-

waerbigen Welte (Cfe. Cuyréicia _twfoy IXX Dane 9 275 S sl
Dan, 12,133 \iaf0- i g as Dan, 12,7,

The usage here iz undoubtedly temporale 4nd it seems that the cirase, "in
the end of the aeons®, refers to the whole periecd of time during which Christ
makes His appearance to men through men's conversion. This period will end
at Christ's second appearance.

A11 the previous eschatological references then have been temporal,
limited to the time of the world from creation to the second coming.
Whether the designation is singular or plural, the meaning is the same.
Whether the writersof Hebrews 9326 and especially I Cor. 10:1l wers thinkirg
of any series of times is difficult to decide. From the precontext of
I Cor. 1031l it appears that the writer was referring specifically to
certain events during the wilderness journey, but the plural may
also. include a]1 other similar events which happened in the history of
mankingd,
5+ As a spatial world:

As in the 0, T. 71944, the N. T, also uses 410y b0 designate the
T

llE. Riggenbach, Kommentar zum Heuen Testament, Th. Zabn, ed. (Leipzigs
A, Deichert! sche Verlagsbuchhandlung Nachf., 1905), P 286,




o0 T TENT IR C IR ——

2/,

world as a spatial realm, synonymously with I:Ln/(:clﬁ ¢« In Jesus! parable of
the Sowsr He relates that one kind of seed is like the word which falls an

i 2
certain ears and the 4;~.§?( Lkl Joy, Awwres  enter in and choke the word,

Mark 4219 par. In itself this could refer to both the temporal or spatial
agpect of this world. But when compared with I Cores 7:33 where Paul men=
tions that the married persons cannot serve their Lord like the ummarried
because the marrieds L =y yidS 4 z'ﬁ”“_{'i 212, Zid MoTugv , We must
conglude that also the Gospel usages refer primarily to the world as a
gspatial sphere; just as the l-tmfi’-d 0> doess The evidence for accepting the
4l.lr as a spatial concept is further illustrated by Paul's interchange
of the terms (.0, awd {75 In I Core 1320 he says that God makes

/ = Z p ; !
foolish the s~/ vr /1 os Jip7.2y and in I Core 236 he speaks of frglér 3y
Ly cilwebs 1 f 4y and in chapter 9:19 hs refers to ﬁ_rggld oy

7/
FLOT Uy I eytoy e

Also the plural use may have a spatial meaning. In Heb. 1323 ,g_f_

-} Y ;
v Y "\.\{

7 ;’f':;i’ WL ous diwi /5 4 it is quite clear that this refers to

the physical universe, Time could of course be meant; but we shall see
that time, designated by iy >, already existed before creation, Also
in Hebe 1133: 1 () .';l“:",‘-\l s Avoras by the word of Gode

This gpatial aspect of Ly would fall into the secondary mean=
ing of the word according to Trenchl?. According to this source, the

primary meaning is: tdime, short or long, in its unbroken duration. And
the secondary meaning which naturally follows is: all that exists in the

world under the conditions of timee

12&. 0., Trench, ope cite, Pe 205

P
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6. As sternity:

If, as shown above, o (., means the time of the world from creation
to the parougia, and if it also refers to eternity, i. e. unlimited in
beginning and without a terminus, then there must also be references to
the unlimited time bsfore the world as well as to an unlimited future.

Heb, 1338 spezks of Christ "the same yesterday, today and sis reis <iefl,

into the unlimited future. In I Cor. 237; "the mystery of God has been

revealed which was forsordained by God /178 [wr iurwrte Ephe 339

refers to all time before the creation as well as part of the world-time,
‘i, @, until the mystery was revealed through Christs (0 Tios 20T wur e
Unlinited time must of course always be associated with God. This
same eternity is also given to Christ., Heb. 13:8 attributes to Christ
eternal postexistence, Unlimited preexistence is also attributed to the
Son in Heb, 1310ff, which quotes the prophscy of Ps. 102:26-28: "And

Thou, Lord, in the begimming hast laid the foundation of the earth; and

the heavens are the works of thy hands, These will be destroyed, tub
Thou wilt remaing and they all will become old as a garment, and as a
vesture shalt Thou fold them up, and they shall be changeds But Thou art

the same and Thy years shall not run out®. Also the Father loved the Sons

1068 MatAp s WiTugu , dne 17524, God elected His saints in Christ

before the foundation of the world, Eph. 134, Christ was foreordained as

the sacrificial Lamb before the foundation of the world, I Pete 1:20.
The difficulty of the eternity concept as unlimited time is seen

in Revelation, he Redeemer is spoken of and calls Himself from prophacy :
2 \ 'II 1 7
QAT st sl Tos 5 Reve 15173 2:8; and 22513, Christ 1s before

and after all things. He is the eternal God. When men see Him, they see
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eternity also insofar us the human mind can gragp such a thought. (.‘.ullmamn13
.explains this concept thuss

Vollencs aber ist Christus, der das goetiliche Offenberungsword
selber, der Mittler allen goettlichen Handelns ist, so eng mit der
unendlichen, gosttlichen Zeit verbunden; dass der Verfasser des
Hebraeerbriefs sein Wesen geradeszu in zeitlichen Terminis aug=—
drueken kamns Jesus Christus, gestern and heuts der gleiche und

in die Aionen, Heb. 13,;8.
Ebenso Laesst die Johannesapokalypse ihn teilhaben an Gotbes Bwig=—

keit, indem sie ilm als den bezeichnet, der "der erste und der
lstzte, der Anfang und das Ende ist®.

T!‘myerl"* gives the meaning of this phrase as "the eternal One®.
7. The two asonss

Finally and foremost in keeping with the purpose of this study the

———

ugage of the expression O (i, _201es and o 2.5, ushhy, with its
parallels, must be thoroughly examinede.
The origin of these formilas is not from the 0. T. or LEX, but the

expressions 1.7 .1 L5 (N and ¥ 23]l [ bx":# are first found in the
g s e =

Rabbinie literature of the first centwry Be. C. and especially ths first

éantuzy Ao Do Undoubtedly these extra~-bibllcal usages also affscted the

thinking and terminology of Bible times and writers, especially in the

framevierk of the eschatological passages.
3N 1 /
In Mark 10:30 par. the aeon to came is ebernal life: € oy _>_~_”7_4
> o o yuv j)i" Tw Wailus T4 :/1"4 rf\n (/Hc;‘s o e@ﬁ_@jﬁﬂ_g
3 - = Tl \-l L (4
DAt / -
A LD A Lirly 7 1 \; [T (.:’: picp e In Ik, 16:8 Jesus commends the unjust stew-
< v, C s

7

Y b e

ard for doing wisely, and then sayse " L0y 0C wiob. IL2 Qo rbs Tyl on

are more wise than the sons of light in their cwn generation". The nmeaning

13
On Gullﬂlam$ 220 9_1_-}_., p. /%30

34, He Thayesr, ope cits, p. 554
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of thls passage is clear. The sons of this aeon are w5 b, 1like this
steward, And whether the aeon is temporal or spatial, it is still im-
plied that it is evil, therefore btegimming with ths Evil, the Fall, and

ending when unjust men no longer existe In Ik, 20334.35 Jesus teachess
"The sons 1o v o suns iy lag marry and are given in marriage, btut

those who are considered WOrthy 1 10 aiuwirac _-}:M 2l vy Tolay and of
the resurrection from the dead neither marry nor are given in marriage,
for they can no longer dise « " The evil connotation ascribed to the
present ason in Lk. 1638 is lacking here. Rather the present aeson can be
inferred to bsgin with the firgt marriage, i. e. Adam!s, if considered to
be temporal. If spatial, it would refer to the created u;.f’,,aé » The

’

trial period for admittance to the coming aeon is now, i aix Goioy (T

aorist tense, Bab {1y  £ldsipps apparently is not limited with the same

boundaries as the present aeon. For it exists beyond the resurrectiomn.

This passage doss not tell us when the (,(’, Y %hl}rns begins. In Mati,

12332 the Evangelist reports: YAnd whoever speaks a word against the Son
of man, it shall be forgiven himj bubt whoever says a word against the

Holy Spirit, it shall not be forglven nim 2hre Zp 72l Tw (g Zugrl

-
21 s

DVUTe sy 1w ./f Aoty Ste Mark uses the same construction for re=-

—

porting this saying of Jesus, but instesd of ths two aeons, he simply
states: j S oy Jlipde The meaning ig then that the ” Ly is used

both of this limited world-time and also of the unlimited future, i. e.
eternity. |
While John never speaks of the two aeons specifically, he frequentl y

refers to Wi ups sulds 150

Yrnerg,
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The writer to the Hebres further interprets Jesus! works econcerning
the unforgiveable sin. Hs says in 6:5 that it is impossible to renew to
repentance those who "have tasted the good word of God and Sy .;,f,,ﬁ s

sbdeutos, iz, %o This ls best translated as the "spiritual powers of

the coming aeon”. The inferenca can be simply and correctly drawn, both
from the context and the particle ¢, that those who receive and believs
the word of Cod during the present aeson, already taste of the coming ason.
Strathmann 6 comients on thils passage:

Ihr gehoeren auch die in der Gemeinde wirksamen Wunderkrasfite an

(vgl 2,4), Vorboten gleichsam der zukuenftigen Welt in der gegen-

waertigen, Das 'gute Wort Gottes' meint die evangelische Hells-

botschaft, die sie samt den die Verkuendigung begleitenden 'Kraef-
ten? kosten wie eine wohlachmeckende und nzhrhafte Speiss.

Paul's epistles contain the fullest development of the two-aeon
idea, In thase this paper is parbicularly interested. As noted above,
Paul uses the term 4 -‘;’{ in werious other formulas, with preposition and
without, in the singular and the plural, frequently in doxological phrases,
in sschatological conbexts, eto., even as in general in the N. T In
7 \
Ly

5 < iy
eight instances Paul uses the expression: _0 o by Lo e Onee with

/ R s ¢ " C — > / . -
5. r 201w, On three oocassions he usess () cuk L.y e IWice ne refers

Sy /11 2 et ' / A
0 the coming asona o gubi . Lis Myyor el Ko uoypse These will be

considered in the following chapierss

6H Strathmann, Das Neue Testament Deutsch, Der Brief an die Hebraer
(Goettingens Vandenhoeck und Ruprecht, 1947), pe 99
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CHAPTER IV
PAUL?S USE OF THE TWO ARONS
A, Tho Present Aeon

The ..y 50U 0c is always deseribed by Paul as an evil period,

or as a realm in which gin and death raignl. In the beginning of Paullsg
“practlcal® section to the Romans, also often called the ethical chapters,

Paul tells the readers, Rom. 12323 "and be not conformed T dwyt ’T‘Or’ﬂ’:g,

T il / S1Y ’
LNA st LoD 7 dvalawure L 730 yobs S0 that you might
f oy oy &

prove what is the will of God, the good and the virtuous and perfect". The
most acceptable and comprehensive interpretation of this passage which
clearly contrasts life in the present aeon with that of the new aeom is
that of Paul Althaus®s

In ganz bestimmter 'lsibhafter' Einzeltat allein ist das Opfer
wirklich und bedeutet doch jedesmal wieder die eine grosse Entschei-
dung zwischen den belden Weltzeiten, diesem und dem kommenden Aeon,
den Uebergang aus dem einen in den anderen. « « « in Jesus Christus
ist der neue Aeon schon da, wunderbar in den jetzigen hereinge-
brochen, Die Christen leben grundsaetzlich, weil sie mit Christus
diesem Aeon gestorben sind (Gal. 1,436,14), schon in dem neuen
Aeon. Dazu gilt es nun sich im Ieben jederzeit zu bekennsn. Das
bedeutets sich nicht bilden lassen nach dem Stile der alten Welt,
die dahingeht, sondsrn nach dem Stile der neuen zukuenftigen Welt.
Es geht dabel nicht um etwas Aeusseres, sondern um die Ernewrung
des ganzen Personlebsns dadurch, dass man die Vermunft (7,23 u.25)
von dem in der Taufe gaschenkten Heilsgen Geiste bestimmen laesst.
Von diesem Geiste——Paulus nennt ihn hier nicht ausdruecklich —
erneuert, weiss man dann, ohne Gesetz, was Jeweils Gottes Wille
iate L] ."

To this view Stoeckhardi® agrees in that this present aeon is evil, having

Yexcapt perhaps in Ephe 1:2L.

2p, Althaus, Das Neus Testament Deutsch, Roemerbrief (Goettingen: Bardsnhoeck
und Ruprecht, 19495, Pe 105. i

%8, Stoeckhardt, Rosmerbrief (st. Louiss C. P. He, 1907), po 558.
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an ﬁumral character, ad ruled by the devil according to Gal. 1343 Ephe
23ly II Coro 434 He calls this aeon the present "Zeitlauf oder Weltlauf ,
whose duvation is synonymous with the reign of sin, anders Nym" also
says that in the present aeon Wrath, Sin, law, and Death ccarry on their
harsh rule, Fe continues that a gemuine metamorphosis of mind and conduct
mugt teke place if man is Lo be delivered from the old ason, Finally He
adds, "The old aeon, _é_if_@_‘_f_ E,T_“g_s, Paul here calls by name, but not
the new, 0, L(A(yoS Ziosv.o Bub the latter is glimpsed in the expression

4 D 4 e /
N pradiywis Ty yo0S s the renewal of your mindg for the new man

with the new mind, the mind of Christ; corresponds to the new ason.?
I Core 1520 askss " 7e0 gp Q(f&_; () ;ﬁqﬁqﬂ'ﬂzs 3 Zis g lalur™s
100 2 hvrps ToutTous does not God make enpty Luy T @’m 15y Mo a2

The wise, the learned in Scripture, and the disputer refer not only to the
Gresk philosophers but also to the Jewish leaders, Heinsz-Dietrich Wendland®
coments  that the very essence of this wisdom belongs to the old "Weltzaelt®
which stands in direct opposition to the oross which ushers in the way of
the new and coming "Gotteswelt®, In this passage of Paul the wisdom of the
present acon 1s synonymous with the wisdom of the i riyse The condemna-
tion which Paul pronounces upon the wisdom of the present ason is from Is.
29:1 and Ps. 33:10¢ ©I will destroy the wisdom of the wise and bring to
naught the understanding of the prudent”, Here agein, then, the time of
the present asen is symormymous with the _l{yCa o> which will be destroyed
at the Endy it is under the wrath of God which is provoked as long a8

gin reigna.

4Ae Nygren, ope gite, ppe 416419

SH. Yendland, Das Neue Tes Deutsch, Korinther (GeettingensBarden—
hoack und Ruprecht, 1948), De 4.
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In I Cor. 236 Paul twice refers to the present ason and once in v. 8.
Paul affirms that his preaching, referring to content, is entirely different

from that of the present aeon, He sayss © g:oQ;v'i; S N\ £y Sy

- 4 / 2 - — —_—
Tous T e halots T ol idy S4 .ou 'f“uuézggzg; ’T_Q!/ZID“ ojggég\ Twey

5) ’ - ~ s 1L —_ / i
AP { oy Twy T 60 A1l vos 760 T Twy \Xdtal lpuu f;.u'.'., 'ﬁendlandé says
My NV L4

that Paul is referring to the mystery religions as belonging to the old
asons

Er kermd swel Stufen des Glaubens: den noch wnmuendigen, mareifen,
und den vollkommenen. Aber er saghi damit nicht, dass es zweli Klassen
von Glasublgen gasbay deren eine ein geringeres Hell empfinge als die
andere, Feulus nimmt hier eine Vorstellung aus dem lmkreise der
hellinistischen liysterienreligionen aufy in denen der Myste “voll=
xomren” (Lelelog) genannt wird, der durch die Weihen zur vollkommenen
Erkennitnis der Goebttlichen gelanght ist. Aber er wandalt gie zugleich
wn, in dem er aufs sirengste die Grensze fuer die Gnosis zieht (wvgl.
Kape 8), und zudem der Inhalt der Weishsit fuer die Vollkommenen

bel ihm eln wvoellig anderer ist als in der Mystik: es ist die end-
zeltliche Erloasung durch Christuse. —=Unter den Herrschern dieser
Welt, zu deren Welshsit dle goettlighe Welsheit in Gegensaty stehi,
sind nicht menschliche Herrscher, sondern ueberirdische widergoetite
liche Gewalten, Engelmeecnte, denen die alie Wslt untersteht, zu
begreifen « o « o Fanlug lebt in der grossen VWeltenstunde, da Gott
das Geleimnis seines Heilswillens enthuellt {Kol. 1:265 Ephe 3:3-9).
Einerseits ist dle Welshelt Usttes sein vérzeitlichen, vorweltlicher
Ratgchluss, andersrseite aber bezieht sie sich auf das Ende der Dinges
zur Verharrlichung der Brwasidien ist sie bestimmt, Sie hat also
iliren Gegensiand in der komaendsn Welt, in der Vollendungsoffenber-
ung Christl (Schlatter). piese letaiten Dinge sind Geheimnisse
Gotiess nur er selber kam sie cffenbaren. Sc ist die paulinische
Weisheit ein Wissen, dag von dem kommenden Handeln Goties sprichi,
von den Geschehnissen, die die dlte Welt verwandsln werden. Zu ihr
vermosgen sich nicht einmel die Herrscher dieser Welt zu erhsben,
weil sie mit der alten Weltzeii vernichiet werdsn.

Paul continues that the wlsdom contained in his preaching is a secret and
hidden wisdom which God befare-ordained for our glory :ﬁf_ﬁ_ I_'EJ_LGDLM L
Ve 83 "which was not known by the rulers 5o djweos ﬂi,u_g_. For if
they knew, they would not have crucified the Lord of glory. Wendland’

6Ho Wendland, Ibidsg Ps 180
Tbid,
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says that the rulers referred to are the evil apgels., This explanation,
he says, would fit the world outlook of Paul on the c:(r'.,g.; « The evil
angels are God's creatures, created by the mediateorship of Christ, Col,
1315f, They did not know the plan of God's salvation ar else they would
not have crucified the Lord of Glory. Over these evil angels Christ!s
victory begins. This is also why Paul calls Christ the "Iord of Glory™
in Rom., 82383 Col, 2:15; Eph, 1:213 6312, The present author prefers to
believe that the rulers of this aeon are not the evil angels but rather
all sinful flesh. In this verse Paul describes them as being responsible
for crucifying Jesus. It would be very wnacceptable to suppose that Jesu s 9
praying from the cross that God would forgiwe His crucifiers; was praying
for the evil angels, Therefore we must again on the basis qf Paults
reference here describe the old aeson as sinful, the evil angels included.
It can be either a temporal or a spatial designatione.

Again in T Cor, 3118 Paul shates that the wisdom of this ason must

become woid 4o man before man can bacome wise. "Ilat no one deceive him-

g8elfs if anyone thinks he is wise among you v *rug Jiavi “rnj'ré: let him
become a fool, in order that he may becoms wise", The two wisdoms are
mutually exclusive. Wendland sawsga "von der eingelbildsten falschen
Welsheit (dieser Welt) geht der Weg sur wahren (gostitlichen) Welshelt
allein ueber die Torheit®., Paul uses "this aeon" synonymously with "this

; /
— { e~
__‘iz"S\‘. e B as is shown from ve 193 "For the wisdom v, Kopdagy Tovled
is vain before God,

Paul intensifies his description of the power of this aeon, IHe

says in II Gare 434" o o o L (Juds D13 fisras C:upso blinded the
minds of the unbelievers so that they cannot see the light of the Gospel

BHO Wendland, Ibiﬂ.., P. 25
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of the glory of Christ, which is the imsge of God%, mﬁg sayes

o o o jobzt. noch der Satan wider Gottes Werk streitet und ilm
tacht ueber Menschen gegeben ist. Den Satan bezolichnet Paulus
hier mit siner ueberavs scharfen Formel all den 'Gott dieser Welt-
seid?s Damit ist erstens sein Gegensata zu Oott, sweitens seine
Herrachermacht ueber dis alte Welt, endlich die Vergaenglichkeit
seiner Herrschaitl zusamen mit dieser Weltzeit susgedrueckt, Mit
dem ILevzten ist schon gesagt, dass der Ausdruck durchaus nicht einen
Dualismus? in dem Sinme bedeutety; als ob der Satan gleichmaechtig
und gleichberechtift Gott gegenueberstuende; deswegen kann auch
von fpergischesnogtischem Ditheismust (Glaube an das Gegermeber
eines boesen und eines guten Gottes) hier keins Rede sein,

Stosckhardt™” also speaks of Satan as being the god of this asen®. So

then the old ason is very real for Paul. The forces conbtrolling it are
powerful, tempting and deceiving, causing people not to be able tc recog-
nize the light of salvation in the gospel, which is Christ. This power
is ultimately Satanic in nature, emanating froa Satan.

Paul also spoaks of the present aecn in Eph. 1i21, Here Christ is
"above all rules and authoritles and powers and lordships and every name
named not only £/ Ly A\ Wyl ’T‘nu"r\:; Mﬁii@g_{&ﬂ"' In

this passage Paul does not expressly assceciate evil with the present asmm.

The purpoge of the verse is to atress Christ's supremacy over everything.
The present aseon is undoubtedly temporal here. E:ﬁaldu says: " :Auiy
hat natuerlich hier durchaus den Charakter eines 'Zeitbegriffa'®.

The last use of o 4l oGitec by Paul, at least commonly consid-
ered to be its equivalent, is the reference in Gals lt4s "so thab He
(Christ) might deliver ua _il_( Ty e T00 EvsClwres Zrors@ov

acoording to the will of God ¢ o of Zahn]':z comentss

103, stoeokhardt, gp. gibes Do 558

Mo, rwald, Foheserbrief, The Zahn, ed., ope Oite, ps 103

20
e

12'!?1. Zahn, Briof an die Galater, ope cile, Po 3.
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¢ Ll e
Was Pl sonst o_ —ai@. pulos oder & yuy Aiwy nemt bezeichnet er
hier als § i jv o %vafT&s o Da Zidiv  bel Pl so wenig wie ir-
gendwo sonst aufgehoert haty, ein Zeltbegriff zu sein und auch in
seiner Usbertragung auf die innerhalb der durch 4l wv bezeichneten
Periods sich fortbewegende Welt, im Untersehied von <0Tu.o0s, die Welt
als zeitlich verlaufende, den Weltlauf bedeutety, so spricht der zweite
und dritte der genannten Ausdruecke den Gegensatz des gegermeerbigen
Weltlaufs zu einem zukuenftigen mr noch deutlicher aus, als es

auch schon durch o005 geschiehty welches bei F1L gelegentlich
ebenso, wie bel Jesus und den juedischen Zeitgenossen, & . o ijuwy
als ausgesprochenen Jegensatz bei sgich hate Das Urteil, dass

dleser gegenwaertige Weltlauf ein boeser ssi, welchea dag prae-
dikativ gemeinte und deher artikellose 7oy Eg 5. aussprichi,

liegt nicht nur aller Hoffnung auf eine zukuenftige Welt und
Welbtordmung, sondern auch aller Verkuendigung einer washrand

dieses Weltlaufls sgich vollzichenden Erloestmg zu Grunde. Dieser

izt ein boeger, solange und insowelt in ihm nicht der ewige und ur-
spruengliche Wille Gottes allein, sondern auch widergoettlicher

Wille sich verwirklicht. Im wie hohan Grade dies nach Pl wie nach
Jesus (Bd I, 157, 459) dernalen der Fall 1st, und dass dieser un-
erfreuliche Zustand ebenso das physischs wis das ethische Lebem

der gegemaertl an Welt umfasgt, mag man aug Stellen wis IT Kre 4343
12373 Eph. 6311-183 K1 1513 entnehmen, Auch I Jo. 5, 19 waere ilm
nicht zu gbark gewesens

Burton® agees #ith Zahn btahbt this is manifestly equivalent to the mors

general usage _:__ (T v lot o While here it is definitely called evil,

the evil is only implied elsewheree It is primarily a phase of time denot-

ing the present period of the world'!s history as distinguished from the com=—
ing age.
C

Three times Paul uses a similar phrases 0 v uv ﬁ?!u:f e In I Tim,
6317 he says: "The wealthy v T _v.dy Ziwye exhort not to be concelted

nor trust in uncertain wealth, but in God who gives to us all wealth for
enjoying®, The wealth again is perishable, uncertain, and obscurs. As
the following chapber will 1llustrate, wealth bslongs to the Jetztnoch
things of the present aeon. MNore emphatically the evil commotation is

~ (! g 1
present in II Tim, 4:10s "For Demas, who loved Loy yuv Xiwvd, has

e, Burton, International Critical Commentary, Galations (New Yorks Chas.
Scribner a.nd Sons, 1920), pe 113.
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forsaken me". And in Titus 2:12 Paul ﬁams the Christians to whom the

grace of God for salvation has appeared to learn that "having denied
iupiety and cosmiec lugts we should live soberly and righteocusly and

piously v :[_t‘::; v diavi M As Joachim Jeremiasé points oﬁt, Paul. is
speaking of a Christian life which is always motivated by gratiﬁuda for the
grace of God. So here, the present ason is m.‘..;r the period in which the
Christian lives; he has no internal comnections with it.

In conclusion, one notices that the present aécn, though not always
described as such specifically, is yel always evil, uncertain, changing,
and sinful, It is governed, as Nygrenls shows, by Wrath, Sin and Desath.
To human beings it is enticing, seeking their destructiong blinding men
to the truth, containing a wisdom of selfishness, pride, and self-right-
eousness. Buat in the mind of tha'Apostle who deseribss the old zeon s0,
there is always a contrasted ason. As to the duration of the pressnt
aeon, we can only imfer that it is synonymous with the duration of God's

long-suffering toward sin.and evil,
B. Ths Coming Ason

Five times in the N. T. thers iz a direct reference made to the other,
coming ason. Paul refers to it twice. In Ephols?l he says that Christ
now sits at the right hand of God "far above all rulss and authorities and

powers and lordships and every name named not only in the present ason bub

143, Jeremias, Das Neue Testament Deutsch, Timotheus and Titus (Goettingen s
Bardenhoeck und Ruprecht, 1947); Pe 59%e

15
4. Kygren, supra.
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2) = 4 16
also &v Tu. ..;_«_‘;.L\_{m.w_’[l.o Stosckhardt ~, quoting Haupt, describes the nature
and time of the coming asong

Of fenbar will Panlus nicht sagen, dass in Zucnft andere Geisies-
wesen existieren wuerden als jebtzt, welche aber auch Christo wnter-
geordnet selen, sondern er will sagen; dass weder in der irdischen
noch in der usberirdischen Welt man irgendeinen Namen auffinden
kaenne, der Christo gleichstaende, Der Ausdruck by uwé

ist nur darum fuer die hoshsre Welt gewaehlt, weil fuer uns der
Eintritt in dieselbe zukuenftig ist, obschon sie an sich schon
Jjetzt existiert, Wenn im Hebragerbrief die himmlische Welt einer-
zeits als sogar fuer uns schon vorhanden hingesbtellt wird (12,12),
und andersrseits dort dieses selbe himmlische Jerusalem als die
WONS  élg i beneichnet wird (13,14), ja wemn 6,5 die Leser
dle Kraefte der zukuenfiigen Welt schon gu kosten bekommen, so ist
ganz klar, dass der Verfasser unter dem J(uiy s einfach die
hoehere Well versteht, und wenn der Zusammenhang also in unserer
Stelle auf dieselbe Verallgemeinerung des Begriffs fuehrt, wird
gegen die Annahme derselben nichts einzuwenden sein.

Paul again specifically refers to the coming aeon in Eph, 237: "in order

> e s — 2 !
that He (Christ) might show &v To1s Ziweyy Tos s0K0usrgdn

superabundant riches of his grace in which He has been gracicus to us in

Christ Jesus®, The precontext speaks of the making alive and saving by

the grace of God of a disobedient sinner. On this Stoeckhardt®! sayss

Das neue leben der Wiedergeburt laeuft aus in das ewige Leben. Unter
Aols dawCi Tois. el 2Clougversy eigentlich den herankommenden Zeiten,
die im Anzug sind, haben wir "die um ihrer Endlosigkeit willen plu-
z@it, also mit der schliesslichen Offenbarung des Zornes Goties
eintritt® (Hofmann), zu verstehen.

So of the reality of the coming aeon there can be no doubt. But
the crucial question, to which brief ellusions Lave already besn made, isg
What marks the change betwesn the present and the coming ason? All the
commentators consulted by the aubhor have agreed upon the two aeon teaching

X Q. Stoeckhardt, Epheserbrief (St. Louis: Concordia Publishing House,
1910), p.107.

171bid.
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in Paul, But when does the coming aeon begin, or what is the theological
gignificance of this teaching? ' The following are some of the leé.ding

viewse.
C. Jesus Christy ths Turning Point

Sasselg points out that the “opaetjuedische" apocalyptie writers
together with the pre~Christian gnostice taught that the glg_ g;b_z'\[ was
the period of time lasiing for the duration of the earth. ThB &%@QQ N,
acgecording to thelr teaching, was to begin with the coming Messiah's earth-
iy réign, This Jewish view predicted that the coming ason would begin
with the Messiah who would at the same time proclaim judgment upon the
earth. The times immediately preceding this event would be evily; just as
they were experilencing at that time. They believed in only one parousia,
at which time the Messiah would bring Hig gllr.rrious lingdom to the sarthly
Jerusalem, and peace would reign eternally.

Gul]mannlg points out that the Jewish three-fold division is the basis

for the N. T, two aeon teaching, nawely, the present and the coming. The
differsnce ig not that tue present ason must be understood as temporal and
the coming aemn eternal (timeless), but the difference between the two aeons
is the "Geschehen', which, for the present acon is the Fall. The fall into
gin did not crsate the time element but rather charaotefizeé the present

aeon as sinful. The event which marks the transition to the goming aeon

is the conquest over the evil powers vhich characterize the present ason.

183, Sasse, op. Gite, Pe 207,
9. Cullmann, ope Cite, pPPe 39-43¢
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According to Cﬁl’.lmann, there is also a temparal difference between
the two aeons, Bul this difference is one of limitation., The present
ason 1s limited from both ends; the beginning the Creation and the end the
final judgment. The coming ason is limited only on one end, the beginning .
The beginning is the event which the Jewish apocalypse refers to, namsly,

the Messiah. The coming aecn has no end and in this sense is eternal.

Gullmann outlines his division of the two acons thus =20

1. die Zeit in lhver ganzen unendlichen Ausdehaung, die nach vor-
waerts und nach rueckwaerts unbegrenzt, alsc "Ewigkeit" ist,
2. die begrenzte Zeit, die zwischen Sé¢hoepfung und Fndgeschehen
liegt, also mit dem "gegenwaertigen®; nach der andern unbe-
grenzien Zutﬂtracl'm, und zwar
a) (L% oy Adsyes) dle vor der Schoepfung liegends, die
nach der Seite der Schospfung zu ein Ends, &lso eine Grenze
ha'f.g dagegen nach rueckwaerts unbegrenzt, unendlich und nur
in diesen Sinne ewig ist;
b) die ueber das Fnde des gegenwaertigen Alons hinausragende
oy Hw i) die also im sogenannten Endgeschehen ihren
Anfang, also eine Grenze hat, dagegen nach vorwaerts unbegrenzt,
unendlichy; und nur in diesem Sinne ewig ist.

Now Cullmenn shows that the difference between the Biblical "Heils-
linie" and the Jewish "Heilslinie" does not lie in variations of this three-
fold division, Rathery the occurance of the central even® 1s different.
Accordizzg £0 the Jewish tradition this central event is the coming of the
Hessiiah which would happen at the end of the created world., From then on
the coming ason would begin. Bub the Christian "Heilsline" makes its

central point betwesn the creation and the second parousia when Christ
shall complete His redemptive work, namely, at the resurrection. Te

present acon doss not terminate with this event, but continues till

the gacond parousia.

200, Cullmann, Ibid., pe 41Efs
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Cullmann’s graph will illustrate this more clearlyzls
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Ewald?? s commenting on FEph. 1321, states:

Die Frage aber, ob die Messianische Zsit noch zum fn o i aty oder
schon zum 1) v 5 kYo, gehoeren, hat sich fuer das Christliche
Bewusstzein damit erledigt, dass die Erscheinung des Messias den
Gesanmtzustand der Welt Zunaechst noch unveraendert gelassen hat,
und ein newer Alon erst mit der zweiten 17 founa su erwarten ist.

Nygreng'?'

own statements and then from Paulfs continuvation of this doctrine.

brings out the two aeon doctrine of ths N. T. first from

He says:

If there is anything which the newer exegetical study has clearly
established, it is the extraordinary significance which the eschat—
clogical had for early Christian faith. At the center of Jesus!
message atood the proclamation of the kingdom of God and the begin-
ging of the new age. In hope the pious who "looked for the consol-
ation of Israel® had reached forward toward that day when God him-
gelf would institute His kingdom and take command, In that tense
expection the proclamation of Jesus is heard, "The time is fulfil-
led, the kingdom of God is at hand" (Mark 1:15), When Jesus talks
about the kingdom of Gody, it is no longer a matter of somsthing dis-
tant, which shall some time come. "This age" has already reached
its end, and "the new age" stands at the door. With Jesus himself
the messianic age has arrived. With reference %o the megsianic
prophecy about "a year of grace for the Lord", He could say, "Today
this Seripture has been fulfilled in your hearing® (Ik. 4:21).

That He was "He that should come® is seen in that the messianic sigrs
were already at hand, "the blind receive their sight and the lame
walk, lepers are cleansed and the deaf hear, and the dead are raised
up, and the poor have good news preached to them" (Mabte 1135)e Even
if ons can at the same time speak of the kingdom of heaven as some—
thing that shall come and is approaching, it is neverthelass alse

2lIbi.d.s ps 71,

22
P. Bwald, Epheserbrief, the zZahn edition, op. gibes Pe 103.

Ae Nygreng DR &i_._ta_op PDe 9=12,
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a present reality; the forces of the kingdom of heaven are already
in operation. It 1s not through human achievements that the king-
dom of God comes, but by God's wonderful intervention. It comes as
a gift from God. Therefore Jesus can call His disciples blessed,
#for theirs is the kingdon of heaven® (Matt. 5:3.10), They have
the right of domlcile in the new age, They need not fear, for it is
the Fatherts good pleasure to give them the kingdom (Inke 12:32).

Nygrea continues that a new righteousnsss is the gift of entrance

into the Kingdom of God, which 1s the new age. He says:

Therefore it is writleng in Matthew 5120, "Unless your righteous-
nzss excesds that of the scribes and Pharisess, you will never
enter into the kingdom of heaven®, So inseparably do the new king=
dom and the new righteousness balong together,

The inner gonilict with Paul wasg

If Jesus was the Messiah, the kingdom of God was already at hand.
The new age had comee But then the righteousnsss which had made
Paul a persecutor of the Christian commmity was a false righteous-
NesSE & « » o Only one like Pauly, himsslf on the contrary way of
salvation, the way of righteousness of the law, was capable of make
ing clear for Christianity the new way of salvation which (od had
opensd through Christ, and of setting forth the righteousness of God
in its absoluie newnesse.

So Nygren makes justification by faith the central theme of Romans
as well as of all theology. However; following the patiern of Adolph

7 Schlatier, he shows how the two ason teaching embraces justification by

faith. In Rom. 5312-21 Paul abruptly draws an analogy between Adam and

Christ. Without explanation Panl takes this parallel to be self-svident,

axiomatic, too basic for formal demonstration. In this analogy Nygren

sayss

Paul does not move from Adam %o Christ, but from Christ. In the
comparison of the two he is not trying to adduce a unigue position
for Christ, Had that bsen his aim, there would be reason for the
demsnd that he defend his logic in making the parallsl. But the
authority of Christ is to him utterly clear, quite independently of
a line of reasoning. Rather is his purpose in guch a comparison
emphatically to affirm that Christ does occupy a status given Him
by Gode

Paul thinks in terms of asoms. Two realms stand over against each
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other. One is the dominlion of death over all that is human, the
age of Adam. The other is the dominion of life; the age of Christ,
The questlon to which Paul is here addressing himself is to inquire
what it is that has coms about because Christ has been givean to us.
His answer is clears the new aeon, the aeson of 1life, has coms upon
use Thereby have they who stand with Christ, in faith on Him, been
taken out of the dominion of death which overshadows Adam!s race,
‘This is the fact which was written to the Colossians (1313), "He
(God) has delivered us from the doninlon of darkness and transferred
us to the kingdom of his beloved Scn¥. This is ths universal sig-
nificance of Christ.

The old aeon is under the dominion of death:s Every history except
the history of the gospel of Christ 1s & history which reports the story
of death. It is a report of the death age. Death rules supremes in this
world, whether we speak of physlcal, spiritual, or eternmal death. It is
the status of 21l in this world, the children of Adam,

Nygren continuess

Against this background the meaning of the gospel is seen most
clsarly. To us who are in bondage to ths dominion of ths age of
death comes the gospel with its message that the new age, the age

of life, has burst upon uss As death became the lot of all through
one man, Adsm, so God now bestows life on us through one man, Christ.
Just as Adam gtands ab the head of the old aeon (O 240y o0fes),
so Chris® stands by reason of His resurrectlon, as the author and
perfector of the new {J_diwy 5. pmilfwy)e As long as men had

to look forward torard Him "who was to come®, the new aeon could
only be called "the coming age®. Bubt now, after He has coms, 11'._

is no longer merely something that is to be. Since the resurrection
of Christ the new ason has bscome actual fact in our world, Christ
stands at the frontier between the two ages, outdating the old

and blazing the way for the new. In Christ we belong to the new
acon, In IT Corinthians 5:17; Paul expresses this fact thus, "If
any one is in Christ, he is a new creationj the old has passed
away, bshold, the new has come'.

This same view is shared by Sa33923 who presents the Christian view of
the coming ason as headed by Christ on the basls of I Core 15320233
"But now Christ is raised from the dead, the firet of those who had slept.

31, Sasse; Op. cite; pe 207.
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And each at his oim time: £first Christ, then those of Christ at his

par. ougis". And he presents the old aeon, as headed by Adam; on the basis
of I, Cor., 15321.22: "For since through one man came death, also through
one man resurrection from the dead. For just as in Adam all died; so also
in Christ all will be mades alivse®,

-

In summary; all the leading commentators are agreed upon the

threc basic premises discussed iun this chapters first, that the presemt

ason in Paul is always evil. Its tims 1s parallsl to God'!s rorbearance

of t's;v:!.l9 i, €e from the fall till judgment day. Secondly, the coming
aeon is a period of time which begins with the first parousia and extends
into the unlimited future, Hence it is here even now, since ths resur=
rection of Christ, which marks the victory over the evil forces of the old

aeon, Thus, finally, Jesus Christ marks the turning pointe
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SOME RELATED TERMS
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Oonsiderable light is thrown on the guestion as to when the
L 5: }\va beging through a study of the frequent terms ___ . This tempor—-
al designation in the N. T. follows two general ideag. First, it is God's
selected moment according to His o( Ho v.,.,t'd in which He achieves His
purposes. And secondly, it is a God=-appointsd peried during which men
are either saved or lost,; accept or reject the Gospel. This latier has

algo been called the Wredemptive" /4 gy 1.
A, God's Moment

Iuke 5:10 illustrates the use of yyy as a point of time ( n’-[zut s d
/
i ,\é_p_O_»;g_g___) designated by God in which He achieves His purpose: "And Jesus

said to Simon, Fear not, 4710, 100 vy you will catch men," Again

Paul in Gorinth, after the Jews rejected his message, saids (Acts 18:6)
n gt ) 03 vuy I will go to the gentiles®, Similar usages are found in

dne 133313 16355 17313, It is a specific time with Luke in 123523 "For
there will be .;ig‘o 0o Vuv five in one house divided®. It is also
the end of Christts muniliation and the begiming of His exaltation in

John ].2227.1?{"
B The "Redemptive" ..LZL.

The second idea conveyed by the yyy in the N, T., namely, a God-

] X g
“Staehlin’s article in Kittel, Theologisches Woerterbuch zum Neuen Testam=—
ent (Stuttgarts W. Kohlhame;, 1933), Ve 4y pp.1103:1117 ig followed

to a large extent for outline and grouping of passages.
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appointed pericd during which men are saved or damned, is the mors signif-
icant for the purpose of this study. To this "redemptive y y" Paul fre-
quently refers, and also in direct relation to the two-ason teachinge

1. It brings the event of Christ up to date:

The sacrifies of Christ happened once (Eﬁk) and long ago
(AaeBayir Rone 538, pumetiliar aorist), Neverthelsss, Paul brings the
effect of this sacrifice Lo the present time by saying, Rome 5:9¢ %iiuch
rather than, being justified yyy by His blood we will be saved through
Him from the Wrath"e. Again in Col. 132122 the Apoatle saye that at ons
vime (ipyr.) they were strangers and enemies in their mind by their
wicked works, "_,5v 4% (Christ) has reconciled them in His body of
flesh through death®, So also in II Tim. 1310 the grace of God was given

t0 men :rrf_fL ‘k' (jm/uw A J;(ém/w Lo but yyv is manifested through the ap-

pearance of our Savior. Also the revelation of the mystery which was
veiled in silence fran YA7ns _ dluyits is menifested yyy, and
through the writings of the prophets is made knom %o all nations, Roms
16326, The writer to the Hebrews sums up this thought when he concludes
that if Christ were a High Priest offering sacrifices after the mamner of
human prie;‘shs, He would have been compslled to suffer often from the

= 0 DN { —
foundation of the worlds W _yuyl 5% 31’[[4@, Sl rugledsd Twe

m He has appeared to put away the sin through His sacrifice’,
Hebe 9326, In all. these usages the yy retains its full power for ths
present to the Christians,.

In Rone 11330f, the ./, sbands as the dividing point between believ-
ing and being losbs "So also you grp 1% were disobedient to God, py i
EL'!;., you received mercy because of thelr dlsobediencej s0 also these _y i




45

- have not beslieved, that through the mercy shom to you they also might

obtain mercy yvv®. Also in II Pebe. 2:25 the yyy stands as the div-

iding 1line in a 1ife at one time gtraying and now returnsd to the Shepherd,

—

26 YUY be'bween'the first and second ﬂx&gg:{éz L]

2

Stashlin® points out that every yy y din the O. T. pointe to a

new "Einst". Jeremiah 4:12 sayss f_, __S_f; I will speak judgment against
them"; or Is. 33:10: "yyy I will arise, says the Iord, yyy I will be
glorified, yuy I will ascend®, But the O, T. does not speak of judgment
and redemption in the future only, rather, it prornounces judgment and
redemption for the present. The _yf_g_ dogs this by reachlng into the future
and making the redemption of thal first parousia and the judgment of the
sescond parousia apply nows So Is. 3:8 says that the glory of Jerusalem
should y/y_be brought low, and Is. 4837: "yvy it is made and not of old,
and these things you did not hear in former days . ¢ " So then in the
0ld as well as in the Hew Testament the yyy marks the decision between
accepting salvation or being condemned.

If the yuy designates a period in which men accept salvation or
are condemned, it then must fall between the two m the first of vhich

was vedemption and the second which will be judgment. That is why; as
Stachlin remarks, the _yyy of the 0. T. points to an "Binst®, 1. es be-
cause it is before the first parousia.

Paul speaks of & oy JiJey, on three occasioms, as noticed ear—
lier, to refer to the same period as _{_.J‘ W &-?05. Also in Gal. 4325
ﬁ. LAY @f% u crm‘\-u’& is spoken of as a corallary to the present aeon, or

2Stachling gpe Cite, pe 1107
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of the Jerusalem which is below in contrast to the coming, which is above> .
Again II Pet. 337 speaks of 5 __S__:_ DTN Ezrn\ @_i_e\)_/_]_. These
instances further lead one to believe that each i, is a moment "Zeit-
einschnltt" between the two parousias, looking over both., As such, in
the N, T, btimes since the resurrection of Christ, it is, in relation to
the old aeon a Jetztnoch and in relation Yo the coming ason a Jetzbschone.
3. Jetatnochs

When gy is understood as a Jetztnoch, it refers to the old aeon.
Paul looks bhack upon the evil aeon and sayse WFor we lmow that the whole
creation has been groaning and travailing togetherm 10 vy (Rome
8322) because they are still in the service of corruption, ve 21. This
groaning exbends 4o the Christians also, even %o the Holy Spirit; as Nygrer
also shows, in His intercession for the saints. This _yyy has been going

el )
on since creation: John 5:17s "My Father works _quwS g'ﬁq". Those who

) i ! ¥4
hate their borbther are 3 v Tw r—Woelld gws .ﬂ?’écg g I dne 229,
L& A%

The dark of the Jetztnoch is part of the essence of the old ason,

vhich is evils Jesus teaches that this .,y does not have full, consum=—
mated salvation when He sayss (Ik. 6521.25.)s "Blessed ars those who hun-
ger yuy, for they will be filled, Woe %o you who are filled up , sy, for
you will hunger.® This Jztztnoch is a time when the disciples of Jesus
will have o suffer the battle: (Ike 22:26)s ® Z\\~ /v he thab hath
a purse, let him take it and likewise his scrip and he that hath no sword,

let him sell his garment, and buy one®, FPaul also sayst (Rom. 8118)3

3¢, Th, Zahn, Galaterbrief, op. gibe., Pe 235.

4
Kygren, Ops Cite, Pe 3350
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"For I reckon that the sufferings 19y yvv_ 4y . are not worth
comparing with the coming glory,."

This Jetztnoch period, together with all things, is under Christ's
feet, But the writer f.o the Hebrews informs us: .(238) " Q:_L_zg-_;_ wa do
not yet see all things subjected to him", Rather, as we can infer from
Ephs 232, Christ permits the apj.rit which yyy works effectually in the
sons of disobedience to rule the Jetztnoch. And the "sons of disobedience®
are the citizens of the Jetztnoch, which the Spirit, Satan, rules. These
are the same "sons of disobedience" mentionsd in Rome 11331 of whom the
prophets already spoke in the 0. Te. This is why the Jews understood neither
the Seriptures, as Paul mentions, II Cors 3:l4s YBut their minds were
blindeds fory L  this day the same veil remsins during the reading of
the old covenant”j nor did they know Christ: ®yvv we know thal you have
a demon” (Jn, S:52).

The Christians, too, have part in the Jetztnoch of the world. Paul
gays, Gal. 2:20, that he ( _ZUL_L__) no longer lives himself but Christ lives
in himy "and the 1ife I yyy 1ive in the flesh, I live by faith of the
Son of God", The M is the sinful flesh, I Pet. 1:& applies %o all
Christians for nons have seen Christ: "in whom (Christ) iﬁL @.&@Jﬂis
yot believing®, Their spiritual sight is still dims (I Cor. 13:12)s For
we ses o L1t Si Zdiqrtf o@iﬁ%ﬂ',‘__"; and "_\’.éx.:'_ I know in partfh
Christlans suffer more now, for they hunger _ygi Inke 6121, and /ui

they have sorrow ; dn. 16322, In general, the entire Christian cross is
a product of the Jetztmoch as we see in passages as IL Core 4311,133

i g Petoe 136; Rom. 83112,

In the midst of all the troubles of the Jetztnoch, there yet remains
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one happy note: 1t is the period of Godis forbearance. This is the tims
in which God wanits men and gives men opportunity to be converted, Acts
17330 sayss "God, winking at the times of ignorance, yyy commands men
everywhere to repent®. Alsc this 1s a time to awaken out of sleep 3 {w_
for yyy our salvation is nearer than when we came to faith, Roms 13311,
According to IT Pet, 317 God 1s ressrving His consuming fire upon the
heavens and sarth vy y , and will conbinue %o do so until the Judgment
Day. Stashlin® remarks that both chapter;;, Acts 17 and Rome 13; contain a

tone of "mow at last" in yy) and’g/ S as well as a warning "jetzinoch".
4o dJdetzischons
But the same _yyv which is understood as Jetztnoch of the present

ason is alsc seen ©o shine in the fubure as the Jetstschon, as lbelonging
to the coming aeon. dJohn says, (I Jn, 238)s "For the darkness is passed
away and the true Light W§u shines". As this Jatstsehon, yyy is used
in twn different senses in the N. Te, ie @. @ither as parallel %o passed
tims or as opposite to passed time.

A clear example of vhe\l | as parallel to passed time is in Gal,
4329: ®"But just as then he that was born according to the flesh persecut-
ed him that was born according to the spirlt, m _Ll_&_(_ uyle Also
in Heb, 12326s YWhose volice onee (I__tiﬁ) shook the earth, VUi & hs
promised, saying: still once I shske not only the earth btut also the heav-
en", I Pet, 3321 too speeks of baptism which yj_g_;g_u!iz_ﬂ_"- In all these
usages the yyy iz an antitype to an 0. Te ﬁﬁ.__. It is characteristic of

a Messianic typology frequent in the N. Te

SStaehlin, ‘925 2113’93 Po 1109.
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liore common than this typologlecal sense is the a.!..!‘..'.’.. as opposite to
the past. This is really the Jebzischon, the great redemptive" yuy of
wnich Paul is particwlarly fond in his 7o[¢ / /7y contrasts. ‘lhis' AN
as Sta.ehlin? points ocut, is the begimming of ths new aeon for the indi-
vidual person. I% brings the vedemption of Christ to the individual,
and already brings the Christian into the new aeon of uniimited futures

The Jetztschon designates the new relationship to God which is
established when people enter the new aeon. I Pete 2:10 illustrates thiss
/ o705 5 0! }dﬁ{» el vt S5 Mot Diigs _Q_;_Mw Yy

25 )7» Asw v a5 W, Again, St. Peter 2325 relates that before the sac-

<
Aoy

rifice of Christ "you were as sheep led astray, but _,;_Eg you have returned
%o the Shepherd and Bishop of your souls®s In this Jetstschon God is giv-
ing His mercy to man., Paul distinguishes the once and now even more finely
In Roms 5:10f he sayss "For if, being enemies, we were reconciled to God
through the death of his Sen, much more, being reconciled, will we be sav-
ed in His life; and not only that, bui also we exult in God through our Lord
 Jesus Christ, through whon yJy we received reconciliation®s The yyy is
the change from being enemies to being friends, and this through Christ.
Althaus® elucidates the thought of Luy Telated to the futive, the caming
aeon which is here now for the Christians
Paulus hat so die Gegerwart und die Zukunft der Christen ins Ver-
haeltnis zu einander gesebzt, Die Zulunft stellt noch eins beson=-
dere Frage, denn ea komnb der Tag des Zornes Gottes. Aber dis
Frage findet ihre Antworh aus dem, was dis Gegemmart schon von

Liebestat Gobtes an den Christen zeigt, durch einen Schluss vom
Schwereren auf das Leichtere.

7
Staehlin, op. c¢it., po 1110

8p, Althaus, Rosmerbrief, ope gibe, Pe 42e
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The same new relationship with God is spcken of in Col, 1:21: "And you
were ;7 o ¢ strangers and enemies o « & m}_& He reconcilsd you in
His body of flesh e « «" And in Rome 1131y " 751y yeu were disobed-
ient, you. S¢_ you obtained meray,

When Paul speaks of his gentile converts, this once/now contrast is
more pronounced. n Ephe 2:123 "For you were _er_ _kf_g_l_e%‘ % &fg/( Ly, without
Christ, being strangers to the coumonwealth of Israel, and strangers of
the convenants of promise, having no hope and godless in the worldg y_g_g_‘l
D4 in Christ Jesus you, were 1_ 1 ¢ far, were brought near by the blood
of Christ®, Again the gentile converte are referred to especially in Gal,
4383 “But J_.i_l_1__ not knowing God you served those things which are, by
nature, not godsy yuvi _1:_ knowing God « « o' This service in former times
was the gentile culbic worship, but after the _vuy they know, and are
known of, God.g

This new relationship with God which is established as the Christian
enters the Jetzischon periocd alsc effects & new life. In Rom. 6320-22 Paul
says that formerly («/’-s,/'f;,) his readers were slaves of sing and the frults

vhich they had /7% they .y ashamed of, for the end of them was

death, "_g_z_!;l_ 5. being free from sin and enslaved to God, you have

your fruit in holiness and the end eternal life", And in Rome 5:8 we were
sinners, but y y, being justified by His blood we will be saved. In Rome
731 the law has lordship over man for whatever time he livess but then in
Ve 6 the Apostle exclaimgy * .M..‘&C\.L.. _5_;_ we are released from the working of
the law", And man being free from sin and the law, by the gracious inter-

Ch, Zahn, Galaterbrief, op. gites Pe 206e
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vention of God in Christ, righteousness results, as the Apostle says,

(Rams 3$21)s "yyuy\ . withoub law the righteousness of God has sppeared.
And Rome 736 concludes that if we are free from the law, then we will serve
in newmess of Spirit and not the oldness of the letter. In other words,

the Apostle shows that everything that | 0’1* ¢ was (ol -?‘T;P /i 1is now

changed, In IT Cor. 5:163 "So that iy _ 100 yv v we know nothing

according to flesh; even if we knew (imperf.) Christ according to the
flesh, AR N yUv ool T_/('! do we know him®. Also according to Gol, 121
the Christian®s works are no longer J///J ~.4.£-;,é s but the Christians are _yu .

@m‘ Algo all the heathen lusts, adultery, uncleanness in which 7,77
the Christians walked and lived, hu kills vy _, accarding to Col, 335-8,
Also the fruits of sin which they ([} produced, but which they ave yu .y
ashamed, they do not produce;, Rom. 6:21, Paul further says, (Eph. 5:8)s

' "For you were _/ ¢/ dackness, iy _&L light in the ILordj walk as children
of light", Finally Paul also answers the question as to the final judg-
ment (Rom. 8:l)s “Therefore . /y ‘there is no condemnation to those who
ars in Christ Jesus', Also the wrath of God which is now withheld from
all, will not be pronocunced on those persons who are _’_g:z_ Justified om
the last day, Roms 529

The Jetztschon also indicates a new knowledge and spiritual under-
standing, This knowledge deals especially with the mystery of God of
which Paul frequently speaks. Ools 1:26: "The mystery which had been

A lgers o
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to his sainis®, The mystery is; as Paul relates in the following verses
el 2y \//, b %y 0,7v o the hope of glory®. This is the event which
A ¢

Paul refers to as happening during the . Similar usage is found in Ephe.

335, where we read that the mystery "in other generations was not known
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%0 the sons of men yo yoy it is rewealed to his holy apostles and

prophets by the Spirit"., And again the dispensation of the mystery is to
cause the variegated wisdom of God "y %o be made knomn to rules, author—

1ties in heavenly places through ths ehurcht s Ephe 3210. Also in Rom.
16326 Paul speaks of the eternally silent mystery "being manifested yuy -
through the writings of the prophets « o o

The contents of this mystery which is made known and manifested
Jetztgchon is; as already alluded %o, the indwelling of Christ in the
baliever, Cole. 1327, or it is a power which comforts the hearts and binds
the believers together in lovey; Cols 232 It also includes the under-
gtanding of the O, Ts prophetical Soripturs when the Apostle says, Ephs
3353 "Fhich was nol lnowmn Lo other generations'., Peter also refers
specifically to an understanding of the O, T, Scripture when he sayss
"to whom it was rewalsd thet not unto themselves but unto us they did
minister these things, which are  yy reported %o you' (I Pet. 1312).

As the diseiples gained new knowledge about the person of our lord,

they saids (dn, 16:30)3 ¥y hio sy that you know all things and you

do not have need that anyone « ¢ o" And Jesus says of his disciplass (Jn.

"’,’ :
Z i~V 1w lin

17:7)s "y gy | that all things whatsosver you gave me are from

Yoy"., During this particular yvV, Jebztschon, the mystery of Christ is
revealed by the Spirit of God as once it was revealed to the early disiplss.
he yyy_ also has eschatological significance. Its meaning contains
both a "have" and a "hops for® at the present time, This is plain from Rome
5:9: "Much rather then, being justified y v by His blood, (v Oucinsba

through Him from the wrath®, Also in I Tim. 4:8bg "Bub godliness is pof 2
itable for- all things, having pronise _L_J_-_’_'ig_’_;\_g_ Yuy and fas L ‘U* 'm"
Again this thought is expressed by Johns (I Jne 33:2)1 ".L.. Y we are °1_‘nd.'
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ren of God bub it does nob yet appear what we shall be®, This idea of a
fulfillment of a promise of God in the present time and again in the future
vuns through the entire New Testament. Stashlinl® ealls it a double ful-
Lillment, as illustreted in Ephe 1113f,

5.  Degrees of the Ne To Yy 3

In a few instances Paul uses the LU1 to express the idea of a recur=
rence of hours, according ¢o Staehlin, In II Thess. 235f Paul is referring
to the Anti-Christ: "Don't you remember that when I was yst with you I
told you thess things? fnd ,uy you lnow what withholds, that he might
be vevealed in his omn time". And in Rame 13:1l: "For yyy our salvation
is neaver than when we believed®, And in I Core 3323 "I fed you milk, nob
meat; for you are not yet grom up. Bub neither Y ¢ are you grom upy
for you are atill fleshly o ¢ o7 While these passages, eapeciallj IT Thess.
235, all present some difficulty of interpretation, the author fails %o
gee the thought of a recurrence of hours in them as does Staehlin., ¥ohlen-
bergu quotes Hofmann who says that the _\(_Q!_ of II Thess, 235f means a
"Jetzbeeit? in contrast to the future time, the time of the Hen of Sin.
6o The Heaning in the Iife of the Individual Christiams

The apostle Paul frequeatly refers to the events of his life which
he experienced before his conversion with J[0]t, and the period after his
conversion by .L;_V»o And wndoubtedly _{_;'/___V_was a very significant word for
him, %o judge by the frequsncy end the mammer with which he used ite
There is no indication that he assoclated the same meaning with the %erm

10
Staehlin, op. gibtes po Ll3e

110. Wohlenberg, Thessalonicherbrief, Tha Zalm, ede (Leipsig: Ao Deichert!?
sche Verlagsbuchhandlung Nachfe, 1905)y Do ld4e
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as certain Holiness church bodies do today who say that the exact day,

hour, and even miymte of conversion must be known. For instance; in

Gale 1323 Panl says: "Bubt only did they hear that he who persecuted us gg_L_,
ruv_ preaches vhe faith which-({)7% _ he was destroylng’. The _y_ﬂ denctes

a longer time than jJust a moment. It refers to his whole new :L'!.fe in II Cors

5316f3s "80 thait we Jgﬂ\i 00, vy know nothing according to the fleshj
and if we knew Christ according to the flesh, yet v no longer do we
know Him, If therefore anyone ls in Christy; he 1s a new creature-——the
old things passed away, behold, they have become new", IB:aw}nnannl2 says

that by >0 /v /vy Pavl does not refer his readers to the "Unter-

schied zwischsn Pl und andere ILeuten, sondern auf den zwischen Einst und
Jetzt in seinem eigenen Isben®. And the onetime life _'ﬂ_\_LO}__ G_:ﬁg;which
he mentions refers to his life while ';under sin", as in Rom, 63l4. Paul
further describes the condition of the Zuy in Rame Ti61 "y uyl S5 We
are delivered from the law, by dying to that in which we were held, that
we might serve in newness of spirit and not oldness of letter¥.

Paul twansfers this once/now conditicn of his to the lives of all
his readers. In Rome 632 he states it is a general truths "What fruid,
then, had you —_:_'f__l:;—___, for which _y_ﬁ,_ you are ashamed? for the end of
them is death. '[_.g__/__l >4 being free from gin and enslaved to God, you
have your fruit unto holiness, end the end eternal lifet,

Stashlinl3 concludes with this summations
Das NT. bindet also den Glauben gleich stark an Vergangenheli, Ge-

12py, Bachmann, Zweite Brief an dis Korinther, Jahn, eds, ops Sibe; Ppe
256~260

nst&ehlin, .9;9_’ _C_i_t.og Pp. 1116‘111‘7.
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gemvart und Zukunft ¢ « o Wer keine Hoffnung hat, steht nich?t im
Christenglauben--absr wer nicht in dor Gegenwart dea Christus steht,
der hat auch keinen Orund zur Hoffmung, Erst wemn der Durchbruch
der jetzt geglaubten Wirklichkeit in die Sichtbarkeit und damit
ihre Vollendung eintriti, damn wird das _{p’[+ wom I Cor, 13:12

in einem neuven sy, in elnem wahrhaften pung asternum aufgehen.

Briefly concluding, then, this y /. which 1s designated as the "re-
e i /
demptive? y v , which is contrasbed with the 7707 f , the Jetztschon as
opposite the Jetzinoch, is a further answer to the cruclal questions

when doeg the comin_g aeon bagin? I begins y rTV, Jetzlschon, when a man

= ~ — ! =]
is 21 i\/.‘ z.v’-f:g and has become a _JLi/y\ _{iTI¢15 (II Cor. 5316f8).

The change gives man power to serve God in newness of spirit (Rom. 736),

%o perform deeds which are fruits whose end is m ,;“.llv (05 (Rome 6321 )s
I% gives man an insight into the eternal mystery of God, trus spiritual
wisdom, While the Jetztnoch is parallel in time to the old aeon, i. es

ths fall into sin till the sscond parousia, or the duration of the for-
bearance of God, the Jetzbtschon begins when man accepts Christ and endures

until the Jenseits, beyond the second parousia.



K=l 0vs 4is another temporal designation of the N. T. which gives
further insight into the teaching of the two aeona, cullmannl says thab
W00 has as its characteristic quality the idea of "Zeitpunkt® whils
Q1wv_ is a "Zeitdsuer" of limited or unlimited length. The best modern
parallel to 14 n\("'r,l'; is contained in the term "D-day®, he says. For it is
a moment long previously planned and spoken of, the exact time when the
moment will come being unknown, The classic usage of k,‘g:&'s is in
Solomoni’s Ecclesiatess (chapter 3) "Po all things an appointed tims
(va’,«/r 05 ) and a AL (m{» %0 all deeds under the heaven," And then the
Preacher continues to ennumerats various _L(4 Uorgl/ in the life of man,

The ‘:uf,{ fp's o under the modern word picture of "D-day", must always
be understood as a moment knomn to and plamed by God from eternity. How-
ever, when this {f”‘l!f'i‘./i‘ of God appears to man, he frequently does not
recognize it or he has the power willfully to reject it. By doing this,
man makes his cm {l~n l,i’;;rf/ . This is one usage in the N¢ Te On several
ogcassions it is used as a period or season of time, short or long. Ib
is these two usages of __4_/__\_L_fc_£ walch will be considered.”

. As The lia (> as the Foreordained, Decisive Moment of God.

Foremost of this is the _{a({ys in which God gave His Son to became
incarnate, Jesus himself testifies to this fact in Mark 1sl5: "And Jesus
went inte Galillee, preaching the Gospel of God and saying that £ Aracfes
has bsen fulfilled and the Kingdom of God is nearj repent and bellsve in

4

Os Cullmann, op, Clbey Pe 33
%8, Delling’s articlo in Kittel, op, Sites Ve 3, Ps 460463, 1is used as
a basgis for this section.
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the Gospel". Immediately one notices that there is nothing speculative or
intellectual about this idea of God's o fn's ,but that it is given to

men as an invitation to accept the Gospel in the E’g;ﬁc’ 5 of Gode This
passage would also indicate that this x| Egi iz 2 fulfillment of the 0, T.
prophecy of the gift of God. Again Jesus tells the spiritual leaders of
the Jews tha® Uhey can predict the weather by discerning the signs of nat-

~ o /
ure, but "how do you not discern by laPov Si Toutoy u, Iuke 12356,

"This time" is the time of Jesus®! Appearance in the flesh as the Messiah

of Isreel. And the signs of Juuf’gljz_ L5 fos  of Godls grace is ths miracls
of faith for salvation. Also this reference to God's (14, @f,-’@ calls for a
decision on the part of man to accépt. or reject the salvation of the Mes-
siah. _

The Christien who has accepted the A4(F0's of God's grace now lives
as though each moment of time were a new .‘-,,n”"lﬁ)é’ « Paul, after telling
the Roman readers that love is the fulfilling of the Law, continues:

(13:11) "Besides thigy you know | rﬁr et ufolvg that the hour for you to

arise out of slesp is already here®. He mesans, continue in deeds of broth -
erly love because of God's 1l [(c. God has entrusted His Lin(fpsto the
Christian so thal the Christian, as a spiritual man; may recognize, lmow,

and carry out Godfs will, So Paul sayss (Gale 6:10) "As we have there~
fore tia (o, let us do good to all men « o o This _ii 4 (o mist be ccnsider=
ed a sacred trust by the Christian. According to Ephe 5:16 the Christian
should walk as "redeeming (v liai(e Vl’o bacause the days are evil®, That

1s how the Christian lives a prudent life, And also in Col, 4:5¢ "In
wisdom ¢ onduct yourselves toward those without, redeeming 0¥ Ny lav v,

Jesug Himself in his earthly life was under God's lid) £05. He says:
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(e 71648.) "L WaiPpo [ 1ub> 48 not yet present, & Si “iaifs
S ital o is always readys You go up to the feagt; I do not yet go up
to this feast, for my Y Cp% is not yet fulfilled", Here Jesus is refer -
ring to the hour of His death and sacrifice as being God's 4121 Q o;: for Him
The distinction between the _i Al Wg;' of Jesus and that of all disciples is
that for Jesus there was but one, while for the disciples there are many
Y04 . |

Paul yet denotes many other events in the "Heilsgeschichte® by
A4 fpt s The Man of Sin will make his appearance © 51_7_5_?_ .(ZJI:' 10
a4l ®y IT Thess. 216, He indirectly refers to the Judgment Day when
he says: (I Core 43:5) "So then judge nothing dLED Mgl 5 until the
Iord should came®, 4nd both the _X_f _L_v__q_g and V4| Poll are uncertain; the
Day of the Lord will come as a thief in the nighty; and so Paul has no . !
need tc write more about this to the Thessalonians (531). Even Paulls
omn death he describess (II Tim. 426) "For already I am sacri.ficéd: and
DN £c % of my departure is neart. |

God's chief | _r_r_u_u_/_,: was the incarnation. The purpose of the
incarnation was that men through Jesus' reconciliation might believe
and be saved., Jesus Himself? referred to His passive obedience as the
specific moment of His _15____15__{_’3. As concluded in the previous chapter,
the victory over sin and the devil marks the beginning of the ooy
.#.:LL&@ So Godls _J_n_u_{igé marks the begiming of the new aeon.

Paul also refers %o the second parousis as God's _tl_g_L_e_o_)g, €. Be
I Oors 435, This remaing vhe wnknown time when also the glu v Di4T08

will terminate. Until that bime God's M(a(fnl are given to men as an
invitation to enter the coming aeon. These invitations will continue
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/ - s
until that last great ‘_h_r_um the tims when the _qcho suTos ends and
therewith the | s«tﬁg\l of God ende.

The time between these two _lig L&\ of God is the time during which
the Gospel is preached to men. It is spoken of as the yyy Kx(fps dn
Rom. 2:26: "during the i‘orbearaqce of God that He might show His justice
Gait, i} L2 Mal3te The whole lifetime of an individual is spoken of
as a momentary __I__{_fr_i,_ during which he is given upportunity to prepare
in I Cor. 7529: "And this I say, brethern, _ﬂ'_ }-t’dtgg.»‘z“ is short: it
remains in order that both those who have wives be as though they had not®,
Also the time before the second iyt of God is & time of suffering
for the Christian dus to the conflict between the old and the new aeons.
Paul gpeaks of this in Rom. 8:18: "For I reckon that the sufi'erings of

the y vy L UoU are not worthy to be compared with the glery which shall

be revealed in us®. So we could refer to frequent uses of _tia tﬂc(sby
Paul which all poin® ©o the second great (ia1J0s of Gode Due to the
troubles of the old acon the believers yearn for that _lial (_70’5 to coms.

Be M4l ’fﬁ: as a shorter or longer period of time.

Paul tells the Ephesians to pray _2f dar(l Halghy the Spirit,
6318) when he refers to the constant imer prayer life of the Christian,
Our Lord in Inke 21336 warns all Christians to "watch amd pray 53 IAr((
L\_ﬂ&g in order that you may be worthy to flee from all the things to ‘

ooms", Tn Rome 939 Paul says: "This is the word of promise: _lisf 70V
Aal \O ) ¢ oyfny T will come and Sarah will have a soa®, In the preceding

) [

examples, {ds might possibly be taken also as a point of times it is

clearly just = longer period of tims, a seasan, in Gale. 42103 "You observe

days and months and L o vsand years".
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It seems to be an indefinite term with Paul in I Thess. 2:17:

nAnd we, brethren, being taken from you ry gg"; m,ﬂa\u l’ﬂis in face,

not in heart, strove more exceedingly to see your face with many desires".

Also in I Cor. 735 Paul uses h‘gﬂﬁg’é as a period of time, not definitely
Jmovm: "Defraud not one another, except it should be with consent 77 ¢p%

4
HatPol¥ M,

0L T 000 T
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IIT. W afyosin Paul

A, Parallels and Differences betwsen W ofuse A& fosand 2Ly 25 s

In I Core 3¢18f Paul identifies thé 5, 09 (n and L0d Tuss Lutre

He says: "If anyone thinks that he is wise among you -&-'Efﬂ T o, !
let him become a fool in arder that be may become wise. For the wisdom £33 |
b{lnn"‘:,mu (ulsy is folly before God"s The same evil commobtation is as-

ups as o the present evil aeon of Gal. 134 in I Cor.

crlbed to the

— / -
5110 "Not eabirely with the fornicators 1y Hoduoy 15 % oy, Or with

the greedy, or extortloners, or idolatorsj for then you must indesd go
out of the |i0Cy p:Me The present {1007, p¢ is alsc parishable and flest-—
ing, as describsd in I Care 75313 "And they that use _{hy HoTuoymust

18 /
do so as not abusing it, for the fashion [y M n@m 1 ;L’rwpasses away ",
The thought that 4 1, cusually designates a spatial realm while
>
a4 Wy a temporal period is confined by the phrase in Ephe. 2:2: "In

\ D [ ey I by Ui
which once you walked according to 7oy Zigus Ity f o':mo g oy tagte ;

But the similarity of the two terms is again noticeable when Paul speaks

. ok, e /
Of “F'HJV Za) ‘il lf;,"f.uf lj__) Al 0 /_0 yTey in I Gor. 23608’ While JOhn 12331

_‘l/‘ — e/ /
and 16311 speaks of 0/ wy _1hy M oduoy FUvidv e There are many more

parallels between Paulls use and Jolm's use of [iodx05 (U fne which would

make an interesting study in itselfy but that is beyond the scope of this
study .

SHr G N
The similarity between Paulls use of _11Cyps (oui0s and ollyy

—

C 1
Ju10S i evident from the above. The differences are theses Since

Weuos bl is not used at any time, it is inferred that it could

lH. Sasse, Kittel, ope cites Vo 3, PP 884-894 passim.



1T

T

62

not be used like the ALy obrnp and g0y @ 3’,5_. L.,,yaa a translation

of the Jewish Apocalyptic terms _J o] T159Y and 53 ] ]]f \] :
el (o] T

The difference then is that |4 n'gsju,,‘ 0y fse refers to the contents of the

created world as well as the world itself which God created and 16_‘vad.' |

Thie would be the physical universe as well as all that is in ;’l.t. The

Alwv, UTps is a period of time during which the A(oq.0. existss The

4\_J_<_r_,p_k will be destroyed on Judgment Days
Bs The 4’!!\1{.’“|Q>’ as Evil,
There is a2 wide chasm fixed between God and [ Qg/g te This is
evident from such usages as I Core 2:12¢ "But we (the believers) did |

not receive [ 1 yrevud LIv Waduny , but the Spirit which is of God%e

And in I Cor, 1:20f the wisdam -5 K ég[ugq is foolishness to God, and the
L DZT", 5 cannot know the wiado:n.of Gode 8o also in I Cor. 3:19. There
is alsc a clash between t‘r.le standards and judgnents of men of‘ the K Q/if—’“g 5 |
and God'se In I Cor, 1327f Paul writess "But God chose the foolishness

Tou Lin€ugo in order that He might put to shame those who are wisej and

e /
God did not choose the strong 10y tioluou in order that He might put %o

b 198 !
shame the strong; and the base things Juy ({07400 and the things wh;i.ch

are despised God chose, even things which are not, to bring to nothing

the things which aret, |
The reason for the break bstween God axd the [(2(4p¢is stne In

Rom, 5321f the cause is original sins PBTherefore just as thrﬁug_h one man

sin entered s 'rie p '!f:f"’,mv and death through sin, And so death spread

!

7 .
unto all men, for all simed. For before the law, sin was i felnw s
Sin which comes through

but sin was not reckoned when there was no law'.
1] n
the law brings this guilt upon the linCupc according to Rome 3:19: "Bubt
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we know that whatever the law agys it saye Lo those in the law, that every

3 3 - -‘ H /
mouth may be sbtopped and |(hS __(t}_ W05 may become guilty to God",

/
It is not only the things in the 10T, ¢. that are sinful, but the
;.-u./d' yoo, deselfs For this reason God will judge the | oTubS o Paul ex=-
claimss (Rom, 326) "How then will God judge 7 i\y {5 T2y ?® The Christ-

7/

ians are not part of the _{(* | .¢>, for they will judge its I Cor. 6312

says: "Do you not know that the saints will judge 1"0\v W oln’ wey M Bub

the saints themselves are being judged by the Lord: (I Cor. 11:32) "But

when we are judged by the Lord; we are chastened, so that we will not be

— / ST
condemned UV "r‘u{ @ M”gwaxu e Ulbimately the {(0(uos is condemned and

perishes while the sainis are purified and preserved.
Gs The Wark of Christ in Relation to the (U olé‘“ D5 o
The sinful condltion of the (¢ /gi 4 (s became all the more manifest
when Christ was crucified, In I Cor. 2:8 Paul sayss "(the mystery) which
neither the rulers of the present aeon knews for had they known they would 7
not have crucified the Lord of Glory". But just as the chasm between God

and the I/ E(Tl, nd becams clear at the erucifixion of Christ, so also it was

healed over by Hime II Cor. 5:l9 states: "God was in Christ, reconciling
the __,__cﬁgg__v_m himself, not imputing to them their trespasses'. A sim-
ilar meaning is in Rom. 1l:l5s “Bubt if the casting away of them is the re=-
conciling [ {(",.qy, what is the receiving again but life from the dead.
The apostles are sent out to announce this great facts (I Cor, 439) "For
T think that God has showed forth us, the apostles, last, as appointed to
death, that we might become spectacles _f_xtz: mug_ and to angels and %o
men,'t

Christ's work is the mystery which "brings to naught the wisdom 10
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1ofupy and of the rulers of the _(1ihgy, T Gars 21648, So also Paul can
say, Eph. 2:1f; that the Ephesian Christlans were once dead in trespasses
and sing, in which they walked according to 'hhé agon of this world; btut
with the coming of Christ they are made alive, and aro privileged to par-
take in the coming aeon. :

So Sa5332 points out that the ! b/u’_f: 05 is the "Schauplatz des Heilse
geschichte®. Bul it is not only the scens, it is also the object of ths

- /
reconciliation. Rom. 8322 says that jlxdd __51. W L5 hag anxiously awalt—

 ed this event, Christ, Who Himself created all things, has reconciled then
through His sacrifices (Col. 1316.,20) "For in Him were all things cresated
in the heavens and on the earth; visible and invisible, thrones and 1ord-
shlps and rules and authorlties « « « and through Him to reconcile all
things to Himself,; whether on earth or in heaven, making peace by the bloo d
of His crosst,
D. The new Relationship of the Believer bo.the _kle uom
As soon as the m is redeemed, the believer stands in a new

i o
relation to it, Just as all percons still live under the Alwi 00 fbs 80

also the believer is still in the fi0 ,m 0te Bat he 1s not an integral pard

l e
of it, Instead the believer now becomes a member of the [l lsdd e U

e - \
._/‘_’i,,oo So also the M wWr o0 os still exists but he is in the il

7 J Wiy = B
...__(__w_g_g____,, in the 5 ullarns AV 05 KAl '\__1 bigiye The _Linlmfs
which remains is the world of heathen philbsophy (I Core 2), of sin (Rom.

3219 and 5312), and death (I Core 2:8). This is evident from Paul's

2
Sasse, op. gits, p 893
31bid
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teaching. In I Tim., 1315 he says: "The saying is sure and worthy of all
acceptance, that Jesus Christ came into the m'(r&”to save ginners”, The
believers ars actually transplanted from the sinful l"taﬁf’ .25 and the ,«_;c_/.iy
f:vvf;"\;og where darkness hag authoritys (Col. 1:l13) "Who has delivered us
from the avthorities of darimess and translated us Q_&_ Loy _Sadll D
of His dear Son", The saints, to whom Paul addresses I Core. 5‘:-10 are still

in the \.{‘::'514 0> ¢ in fact they cannot get out of it: "not altogether with
the fornicators of this | ’/'Mr: >y Oor with ths greedy and extortioners o

5 T /
idolators, for then you must go Ll{ oy l’lod’_ yoy®e The believers are

different from the M4~ o in that they are "blameless and harmless,
children of God without rebuke in the midst of a crooked and pérvarse
gereretion, among whom you shine as lights iz". ﬁg'g uwty Prile 2:15. 4And
' Paul states from Mars Hill that God who made the (i(T40% and all things
that are in thel. ?I 1 5. should geek the Lord if haply thsy might feel
after Him and find Him. The bslievers wtill use the _Ll_&_l/r:léf_"?_, but they

use ")y I\ (7../ as not abusing it", (I Cor. 7:31), L. @, they should

live as though they had nothing of it. The Christians dare not give in
%0 the evil influsnces of the world: (Col. 2:20f) “If you died with Christ

o /i
from the elements <5/ | (Tusy, why as though living ¥ l_'_f_c_r_ﬂ,_ué_are

you subject to the ordinances?® Paul's entire life is wrapped about His
He says in Gal. 6s14s ™Qod forbid that I should

bt [y Oz 0

Savior, not the
boast except in the cross of our Lord Jesus Christ, through whom Heluos

is crucified to me and I to h./,n‘l 08 ®y Similarly St. James (434) sayss

CARIE YEOp
"Adulterers, do you not know that the love [0V flpfupy 18 "«Kjb*j L of
/
God? for if anyone wants to be a friend of the li0Tu/., he is the enemy
of God®,
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/
As previously states, John uses the term _lLsc ... very much like

———r

Pauly perhaps sven more definitely and specifically. He says in I John

2317, like Paul in I Cor, 7:313 “__(E_ kiog w0, Passes away and the lusts
thereof, but he who does the will of God abides {5 111 lsva We

On the bazis of the above discussion one can conclude that the

(b Cuo% is usually, 1f not always, a spatial designation, referring to
the created world with all things that are in 1t, Through sin this
}'t{tﬂ"-dgﬁ becanz entirely evil, Nevertheless God loved the l/f’/’ 1 0. and
redsemed it so that now it is man?s cholce to gtay in the /¢ .0 as an
integral part of it, or to abandon its evil ways, wisdom, 1ua1?s, love, etc.
and t& use 1t only as a place where he oan see and learn of Him who liks-
wise lived in it and redeemesd it

The time of the £ sy (9 ot is parallel to the duration of the

/
tio fuese  They both exist from the oreation until the final judgment

day. And as indicated before, after a man has freed himself from all

/
ordinances and connections with the |(0(, 0z he immedlately is translated
into the 1 LY u o hbwi the kingdom of Christ, This he does by believing

in the death and resurrection of Jesus Christ pro nobis.




CHAPTER VI
CONCLUSION

In conclusion to this entire study there are several facts concern -
ing Paul and hls epistles which the author feels compelled to summarize.

The first is that the concept of 4,4, s and espedially 7,y s3T0s

and 4wy idduys as used by Paul, actually reweals Jesus Christ, We

have seen that Jesus Christ stands in the middle of the ;lu)r 0 T0s

And He also stands at the beginning of the 1wy _. ¢ Abwk He is Him-

self the King of the new aeon. And men bscome membars of the new ason
by accepting His invitation to enter it by faith. To arrive at this con-
clusion fulfills one of the original purposes of this studyj namely, to
examine one particular concept of the Apostle to verify his omn statement
of I Cor, 23 "For I am determined to know nothing among you save Jesus
Christ and Him crueifisd",

Secondly, this study has shown that the term 4(./V has a very real
meaning far the Apostle., The idea of the two asons are not merely a carry-
over from the Apostle's rabbinic training, nor is it a reflection of his
supposed kmowledge of Greek speculstive philosophy, but it astually exists
in the Christian frame of reference.

As Nygren' has stated, Paul thinks in terms of aeons. The old aem
is'under the deminion of death, and the new seon is under the dominion of

Christ. By means of these terms Peul is seeking to declare the "universal,
cosmic signi ficarice of Christ®?, An understanding of the two asons can aly

"Wyeren, op. cit., passiz.
2_@0 Pe 2L
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be gained when one consideres the difference between the wo, They are
a contrast between death and life. The old asom is not merely a realm
dominated by death as a terminstion of this life, but 1% is also a judg-
ment that resis upen life., In the old ason everything that we call life
lies under the dominion of death, From Adam on every living thing is
mwarked by deathe
In contradistinetion Panl speaks of the new acon as under ths dom-
inion of 1ife. This 1life is not something to be sought only in the future
but, in virtue of the resurrection of Christ;, it is here now, revealed
in the Gospel of Christ, Paul refers te it as the coming ason because,
ag Nygren :states'?'s
Av iong as men had bo look forward toward Him who was to case, the
new aeon could only be called the coming age. Bubt now, after He
has come, i% is no longer merely something that is to bs, Since
the resurrection of Christ,the new aeon has become actual fact in
our worlde
Nygren contirmes that the Gospel is the proclamation of the work
wrought by God when He sent Jesus Christ into the worlde It is the decla~
ration that God brought something entirely new into this age, that through
Christ he brought the new age among us, an age begwa in our midst, bat to
be fulfilled in glowye ,
Tt has already been noted that the }(ofais  is the evil world on
which God performed this great acty it is the "sSchauplats" where the divine
act of God's love took place. The old ason im the pericd of time of the

A : [
0T upe o But it is only during the old aeon, in the o up S, that men

’

have an opportunity to accapt the Gospel of Christ end be transferred to the

B—IM" Po 230
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new aeon, and thus become new creatures. This must take place during the
divine memen® of God's graclous invi'hation, vhe _JAdi Eg/é-. If man accepts
this gospel invitation, he no longer is as he once, j__g_/zj_, was, but he 1s
entirely different, so thet he can contrast his old life with the new by

the Apostle'’s expression: L’J{j‘z 7y t}“y e

Abgolutely everything except the life which Christ gives must be
classified under the old aeon. This includes both the shameful heathen
practices and thoughte as well as the arrogant Jewish righteocusness by
the law, For God psrmits only one aceeptable quality of man to live,
namely, the righteousness which God Himself gives to man owing to the
vork of His Son, And it is faith which appropriates this to man. This
is how even the saints of the 0ld Testament period were able, like An-
raham, to rejolce to see the new day, the day of Christ, and thus become
members of ths new and caning aeon.

Finally, the question as %o how much theological significance
'should be pleced into this teaching of Paul cannot yet be answered. It
could well form the starting point of Chrigtian theology gince every
tenst, to the author's knowledge, of Christian theology can be placed
under this concepts A trace of this ccncept is not only found in every
epistle of the Apostle, but frequently in many chapters of each epistle.
However, while the author feels that the two-aeon teaching of Paul could
possibly be given too much significance, he does no% think that such a
danger is present yet. Hence he would encourage every theologlan and Bible
student to a more extensive and thorough study of both the idea as well as
the exaot terms which convey the two-aeon teaching. And may the Spirit
Himself continue to bless such labor and study.
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