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Sola gratle, sola flide, and sols Scriptura--these are

- the three cardinal doctrines of our ILutherea Church., With
these doctrines--according to the sttltude towsrd these
doctrines--the pure, true Christian religion stands ¢z

falls. And of these three the sola fide is eprropriately
nlaced in the center. Dr. Mueller says in his Christis
Dogmatics: "To justification sola flde all other

doctrines of Scripture stand la relation of cause and effect,

of antecedens et consequens. Right here lies the fundamental

difference between the Christian relipgion end all man-made
religions,® 1

If @& porson deviates from any true doctrine, he will
eventually (if he consistently carries out hls erronsous
doctrine) also depart from the true doctrine of sola fide.

From this it is an easy mabtter to see the importance
of the doctrine sola fide--"by Falth alone". Because of its
importence every Christien will want to have the proper
conception of falth snd its verbal counterpart, to velieve.
The ideel thing would be to make en exhaustlve study of
every occurence of these words in Scripture. Since this
is too grest an undertaking for the present paper, we shall
limit ourselves to the use of these words by a holy writer

in one of his books,

1. John Theodore Hueller, Christisn Dogmatics, Ps 320.
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Of ell the writers of Holy Scripture, the apostle Paul
places the greatest emphasis on the concept of fsith. And |
of all his writings his Eéistle to the Romens brings this
out most clegrly. In fact, the theme of Romans may be i
stated as "Justification by Feith", R. C. H. Lenski points |
this out vhen he says that "The Righteousness of God Re=- |
vesled from Faith to Faith" is the theme of his entire
letter,z Certeinly then, the study of St. Paul's concepts
of 712—7;5 and 7.oTeJw in Romens should prove to be a
profitable undertaking,.

It 18 the object of the writer of this thesis to under-
take that study. He makes no claim thet this is an exhaustilve
etudy., However, we shall trest some of the chief aspects of
faith which Paul deels with in Romans. And since Romans
contains the core of the doctrine of Justification by Falth,
we hope to have & representative view of the Biblical aspects
of feith.

vie shall first look st the background of the words Wvéhq
and 7: ore Cw, to see how these words were used before New
Testament times, and at thelr use in other non-Pauline New
Testement wrltingse.

Secondly, we shall look briefly into Paul's use of the

words in a non-soteriocloglcal senses.

2. R. C. H. Lenski, Interpretation of St. Paul's Epistle
to the Romans, pe 74.
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I. Gencrel Background in the Use Of’h?rij and ﬂ]a'TEJLh

The use of 7. 7.5 and 71 oTesw goes back to classical
Creake. TTff—TL; is used by Greek writers from Hesiod on. In
i1ts active sense 1t has the gemeral meaning of faith, con-
fidence, or trust. A few of the connections in which it
is found are: 1) Trust as exerclsed towards another: Soph.,

Q.C. 950; Plato, Phaed. 275K, 2) Trust or confidence as

enjoyed by one, that 1s, credit, sometimes used in & legal
sense: Dem. 962 (5); Polyb. 8. 21, 23 Plut. Cic.41l,3. In

Polybe 5.41,2 7/ 745 seems to meen that with which one is

entrusted, an office as the result of the confidence placed

In one., 3) As & proposition in an intellectual sense it

may mesn conviction, confldent belief. "In Plato it is

distinguished from yv&7r15, knowledge, in that the latter

' 7
implies the ectuality of the thing belleved, while 77/ T:5
afi'irms only subjective certainty (Plate, Rep. 601E); in
Aristotle from I"f“ , opinion (4nim,3.3,8.---428 a,20), which,

however, it is said to follow; for though Jfor« may be true

or false, it is impossible not to believe those things which

one thinks). In the religious realm 7.0~ 7.5 denotes general

belief in the exlstence and power of the gods, not personal

faith end confidence in them: Plato, Legg.XII,966D, "%

ter=-
1. Ernest Burton, Commentary on Galations, 1ln the In

nationsl Critical Commentary, Ds475. I em also dependent 3
upon npurton ior the iﬁforma%ion in the rest of the paragraph.

TImIEERRE T 12




I. Genecrel Background in the Use of?h?rrlj end Tio7edws

The use of 71075 end 7 o7esw goes back to clascical
CGreek. TTfr-TL; is used by Greok writers from Hesiod on. In
its active sense 1t hes the gemeral meaning of faith, con-
fidence, or trust. A few of the connections in which it

is found are: 1) Trust as exercised towards another: Soph.,

0.C. 95603 Plato, Phaed. 275k 2) Trust or confidence as
en joyed by one, that 1s, credit, sometimes used in a legal

sense: Dem. 962 (5); Polyb. 8. 21, 2; Plut. Cic.41,3. In

Polybe 5.41,2 7/ 745 seems to mean that with which one is

entrusted, an office as the result of the confidence placed

in one. 3) As & proposition in an intellectusl sense it

may mesn conviction, confident belief. "In Plato it 1s

distinguished from yv< o5, knowledge, in that the latter
5 V4
implies the actuality of the thing belleved, while 77/ T:;

afi'irms only subjective certainty (Plato, Rep. 601E); in

iristotle fron1fof'u , opinion (4nim.3.3,8+---428 a,20), which,
however, it is said to follow; for though 5°f‘ méy be true

or false, it is impossible not to believe those things which
one thinks). In the religious realm 7/~ T:j denotes general
belief in the exlstence and power of the gods, not personal

faith and confidence in them: Plato, Legg.XII,SGGD.“l

1. Ernest Burton, commentar% on Galations, in the Inter-

netionsl Critical Commentary, P+475. I am also dependen
upon purton Lor the informa%ion in the rest of the paragraph.




Tieris 1s used by Greek writers more frequently in

its passive sense of trustworthiness, faithfulness, or
the pledge or assurance of it. It has the meaning of per-

sonal ficdelity or falthfulness in Hdt. 8,105; Xen. An.l.6,

53 and elsewhere. As examples cof its use in the sense of a

pledge or promise of good faith we can cite Thuc.5,30,3 and

Xen. Cyr. 7.1,44, 1In Aesch. Fr. 394 (200) it is used as a

"token of & compact," "gusrantes." In Polyb. 3.100,3 and

Arlistot. Rhet. 3.15,2 the term 1s used for evidence, proof

as vresenbted in court,<
.The vero w‘a"rzjw also occurs in Greek classical writ-
Ings from Aeschylus down. In the active volce it 1is used
in a sense correspondiag to the active sense of 17fr'TLj .
In the rirst 1t means %o rely upon, to trust, to trust im, to

put confidence in, to put feith in a porson or thing. Examples

&re to be found in Fur. Or. 1103; Xen. Anabe5.1,29; 5.2,9.
Secondly, it mey be used in an intellectual sense, to believe

& person or his word or statement. Since believing cne's word

and putting confidence in one ere in experience closely related,
they cennot be easily distinguished. Yet it seems to heve the
meaning of believing a person, or his statement in Soph. El.

8863 Plato, Phaed.88C; Plato, Gorg.5244; Eur. Hel,710 and in
several other places. In Xen. Eem44.4,17 ioTeowhas the meaning

of "entrust, to comit" & thing.

2. Burton, loc.cit.
5. Ibid.




Thus we see thet in some respects the meaning of 7l s
and 77« oTedw in classlical Greek very neerly approaches that
of the meaning In the New Testament. But, a&as we shall
learn later, it nowhere approaches the deep meaning Paul
attaches to these words,

A ussge more closely related to Pauline usage is the use
of wuirvw; end m:eTesw in the Septuagint. Slnce the Septusgint
is a translation of the 0ld Testament, 1t may be well %o look
into the original Hebrew first. In the Authorized Version the
word "faith" occurs only twice in the 0ld Testament. And in
these two passages it might have been better rendered by

fidelity, faithfulness, or stability. "But this is only a

minor matter, for the thing itself can be traced everywhere from
Genesis to Malachi." We are reminded of this by the author of

the Epristle to the Hebrews in the eleventh chapter. "In the 0ld

Testement ssys Schultz (0ld Testament Theology, 11,33) 'falth 1s
.n6

everywhere the foundation of salvation.
In Hebrew the stem of words related to "falth" 1s JPRN .

The primery sense of the root appears to Le: "o be firm,

lasting, enduring." This basic sense 1s reflected in a fow uses

of the noun, ngqbtﬁ. Wwe find it in Ex. xvii,12 of the

4., In clessicsl Greek the verb vo~«xs w 1s often given

the meaning of g@ith, to believe. However, in the Yew Testa=-
ment:zéwﬂrkl is‘%ﬁ?é% useq 1n connection with feith, but has

the mesning of to think or to suppose. (Acts vil, vii,27; xiv,19, etcs)
5. James S. Stewart, A Men in Christ, p.l174.
6. Guoted by Stewart, OpeClbe, P




steadiness" of los=es! hands and in Is, xxxiii,6 of
"stability"™ of times. In more of & moral sense we find it
referred to the words of God, Ps.xxxiii,4 end in many other
passages where 1t refers to "fidelity to the facts", or "in
conduct", or "to one's promises", "faithfulness and honesty
in judgment". Also in theo moral sense we find the concept
of "honesty in dealing" (2 Kings,xi1,15) and "fidelity to one's
obligations" (1 Sam. xxvi,23). In a more strictly religious
sence it is employed by Habakkuk in the well-known passage
(1i,4) "the just shall live by his faith." Here most
commentators take it to mesn & steadfast acherence to God.
In 1 Chron. 9@ the noun seems to have still a different mean-

ing, thet of an office or trust. The related vords J1rx and ney

have essentielly the ssme renge as the noun.;r;afoqi (Cf.Deute.
xxx11,20 etce)e’

The verb form, usually eppesaring as ]*(:§ZT, has the
goneral meznings "to be steady," "believe a statement or
person," "o trust," and "to have assurence". In Job xxxix,
24 it is used of & horse; and though the A.V. transleates it
es "believe®, "to stend still," "to be steady" comes much
closer to the meening intended, To believe a statement some-
times has with it an ilmplication of corresponding conduct, a
corresponding trust in the person who speaks or to whom the

fact or stotement perteins. (Cf.Gen.xv,6). In some passages

7. Cf. Burton, op. cibe., Pe476.




the verb takes a personal object so as to mean ™to trust in
(the Lord)" (Deut.i,32) or "to put confidence in (servants)"
(Job iv,18). ™With the ildea of trust there is sometimes
assoclated that of réco,gnition of' one's character or standing;
used with rererence to Yahweh, his prophets and his
commandments: EX.xiv,31l; xix,9; Ps.cxix, 66. Used with
reference to (God the emphasls 1s sometimes clearly upon the
element of trust, confidence, reliance; Nu.xiv,1ll; Ps.xxvii,13;
Ixxviii,22; Is.xxviii,16 . ¢« « « In other cases the emphasis is
almost as clearly on the recognition of authority and character,
which calls for obedience: Nu.xx,12; Deut,ix,25; Isa.x1i111,10."8
With this background of the Hebrew usage in ‘mind, we can
look over the use of 7+»7.5 and morewin the Septuagint, Tiomy
in the Septuaglnt precominently represents ir SR N in all

the phases o { its meaning except the first--steadfaestness or

stabllity.®

Tierelw is the veguler representetive of (D N iT. There

are a few instances where other words take 1ts place. So we
£ind £ nirreJwin Dout.i,32; Judgexi,20; 2 Chr. xx,20,
Kot NieTeow in Hi.vii,5; and the passive of me/bw in
Prov.xxvi,25. But even these are closely related to the verb

7/
Tiareow itself 10 The meaning of Tio Tevw 1s the same as that

B. Burton’#jocc cite a7

O+ Burton, Ope Citesy P el -

10. It may’be-aﬂnoted lflere that 7io7isy Moredw, and 7sL éw lire
very closely related etymologically. Thayer derives them a

s " PO IR |
from the ssme root mesning "to bind%.




of the Hebrew verb, with the probsble excertion of the
vhysical sense. Although 7.o-Teowis used by the translators
of the passage in Job (39,24), it is difficult to determine
just what they meant by it. Thils passage is not sufficient
evidence to ascribe a physical sense to 7:io7cdw, The usual
construction with 7ieorevw in the LXX is thet of a dative of
the person or thing believed or trusted. Other constructions
are comparatively rare.ll

So we sec that in the Septuagint w7 e=Tis and mioTesw
have passed beyond the chiefly ethical sense given to them
in the classical writings, By taking over the Hebrew 7/ o3>l
i1y gndieredw become the vehicle for the 0ld Testament
religious faith. This 1s a new aspect for these words, for in
classicel usage they had been limited to a general belief in the
power end existence of the gods. Now it becomes a personal faith
in the true Cod. Paul in his epistles is aware of the import
of the words mirr.s and miorelw of the Septusgint. He was at
one time an ardent Pharisee and therefore well-scquainted with

the Jewilsh Scriptures.l2

- E i (8} ] citl

i%. g?rgzgéa%_ghd‘KT C. Headlam in the In;ernitigna;,ggiti-
cal Commenta he hpistle to the Romens, on homel.l7, P.
“THecwgzéstﬁ%%:TTJ ané —evc<lw are not very common in the LXX,
but they occurred in cofexion with two events which Nors ai nroch
turning points in the history of Israel as the embraci§6 2&
Christianity hed been a turning point for himself (Paul). i
Here they call attention to Gene xv,6 Heb. 11,4. Paul quotes bo

of these in his Eplstle to the Romans, Other quotations
taken from the Septuagint containing the word 7¢e7:5 or
TicTediw 1in Romens are taken from Isaiah (xxviii, 16 (bls);
1i11,1)., However, as we shall see later, in these quotatlons
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Coming closer to the New Testament era we examine the
concept 6f faith in the Apocryphe and Pseudepigrapha. Here
its usage shows the influence of the Greek usage as distin-
guished from the Hebrew. 77i-v.5 is used in an active sense as
"faith or confidence between men", "credit". (Sir.xxii,23;
xxvil,16) It is also used as falth towards God (Sir.xw=vi:
x1lxix,10; though in béth these instances the passlve meaning
is possible.) In the passive sense 7i-Tes means falthful-

ness, truthfulness, or sincerity (Wisd.iii,l4; Sir.xv,15;

1 Mac.xx,27,37). In 4 Mac. (xv,24; xvi,22; xvii,2) the psassive
meaning also seems more probable, though the active sense in
all cases is possible, Occasionelly the noun is used in the

sense of pledge of faith or friendship, 3 Mac.1ii,10. (Cf.

Jos. égg.xx,GQ)ls

TierTelw in the Apocryphne mesns "to believe a statement,
or a perason making a statement"; sometimes without any further
implication (1 Esd.iv,26; Tob.ii,14), and again with the im-
plication of tne assumption of a corresponding attitude of
trust or sdherence (Sir.xiii,ll; 1 Mac.i1,30). The verb is found
very often in the sense of "o trust", "to put confidence inia
In Jdth.xiv,16 end Wisd,xii,2 this confidence has the addition-

al implication of "accepting", "ylelding allegiance to". It

Paul often uses the words in a more intensive meening thean
they have in the Septuagint context.
13. Burton, op. cit., p«478.
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is furthermore used in the sense of "to entrust®, Wisd,xiv,5;
1 Mec.viii,16; 2 Hac,iil,22.,14

"Both the word end the idea of faith are frequent in the
literature of later Judaism.>® Aas Sanday and Headlam point
cut, "'Paith' enters rsther largely into the eschatological
teaching respecting the liessianic time, Hers it appears to
nave the sense of 'fidelity to the 0,T. religiont. In fhe

Psalms or Solomon it is chwaracteristic of the Messiah Himself:

wlS

PSeS04xvil, 40, There are many other instences where this

is brought out. Stewart agrees with this, "There is evidence
to show thet the statement in Genesis about Abraham, 'He belleved
in the lord, and He counted 1t %o him for righteousness,' which
was the stariting-point of one of Faul's most famous arguments,
had become slmost a standard text in the Rabbinic schools; nor
was the sveculation on the question of faith and works unknovm
amongst Jewish theologians. « + « Apart from the subsidiary
sense of !'faithfulness', two meanings ssem to have been present
(in Jewish thought). The general idea was 's convicilon of the
reslity of things unseen's « « + lore particularly, faith
meent 'a conf'idence that Ged would fulfill His promises.! This

was the root idea of the Abraham story.“17

l4, Ibid.

15. ™References are given by Lietzmenn, on Rome.iv,24, in
HBNT, 54; D.M.pBalllle, Faith 1ln God, 31ffe.; Lightfoot, Galatlans,
152ff." Taken from Stewart, OR. cig-.p-lf§.

16. Ssndey end Headlam, OPs ClUes DPevOe
andey ’ _2175__

17. Stewart, op. cit., P.
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Several instances of wizvﬁj and 7:avsdw have a8lso
been found in the papyri. "In the papyri we find the follow=-
ing 1llustrations of the use of these words: !'Whom no one
would trust even if they were willing to work;' (confidence
~in the person's character and motives); 'I have trusted no
one to take it to her,' (confidence in the ability of another
to perform & certain task)."l8

In the study of the background to Paul!s concept of 7 75
and 7:ores«w there remains one more field of literature which
must be treated. That 1s the lNew Testament itself,

The New Testament use of m«=7¢y and 7-relw contains the
elements of both the Hebrew and (Greek usages. However, 1t
goes much further then that; 1t has a much fuller meaning.
The word "faith" has two leading senses: "fidelity" and
"pbelief". The second sense may be classified under the head-
ings: 1) belief in God; 2) belief in the promises of Godj
3) belief in Christ; 4) belief in some particular utterance,
claim, or promise of God or Ghrist.lg

It 1s this fourth sense which is most appearent in the
Synoptists. "Feith" there is often "bellef in the miracle~-
working power of Christ or of God through Christ." It re-

fers to a response from within on the part of the individual.

j i he
18, Kenneth S. Wuest, Studies in the Vocabulep of &
New Testament, p.29. He takes the examples from koulton and

ml T2 e :
13. These classifications sre from Sanday and Headlam,

Spe. G_.i;b_., P32,




It denotes vold confldence, not only in Christ, but also

within the individual to do works through Christ.

But the Synoptists do not limit themsalves'only to the
fourth sense. Christ Himself uses feith in all its senses.
As Stewart has ably summarized, Christ places emphasis on

faith==faith in its various aspects. "'Have falith in God!=-

this was the burden of His appresl (Wk.x1,22). The discovery
of feith in unlikely places filled His soul with joy
(Mt.viii,10). Paith, even in its weskness was a mightier

power than all the forces of the world (Mt.xvili, 20). Given

faith on the side of man, He could do all manner of mighty
works (Mt.ix,22; xv,28, etc.). By evoking falth in Himself,
He sought to lead men into touch with God (Mt.1x,28; xviii,6).
He made it perfectly clear that the gate of self-abondonment
was the only way into the kingdom. He challenged men to an
act of full surrender. He had no place for the man who would
not commit himself (lk,ix,57ff.). The very essence of
discipleship was faith. In short, Luther's dictum 'God and
Feith belong together! is entirely in the splrity of thg
Synoptic Gospels."@C And when Christ asks if He will find
feith on the eerth at His second coming (Ik,xviii,8), He cen
only mean "faith in Himself, as the Son of God and the Redeemer

of the world."
The use of 7 o7:5 Ain the Book of Acts 1s very similar

to its use by the Synoptists. The idea of faith in the per=-

20, Stewart, op.cit., pp«176=1774



14

formance of miracles occurs in Acts (111,16; x;v, 9)e
In Acts too we find the noun with the article, JIW:}Wﬁs
(vi,7; xi1i,8; xiv,22; ete.) "the fa‘ith“, which is the faith
which 1is disyinctive of Christiens, that is, the faith or
belief that Jesus is the Son of God, Of Stephen and
Barnetas it is said that they were "full of faith"j; that is,
it was an influence in their lives, a force of character
which resulted from their belief in Jaaus.al

In the Lpistle of St. James 7 <-7«; 1s the "faith that
God will grant what is prayed for" (1,6; v,15). Several
times 1t is used for "Christian feith" (1,3; 1i,1l). The
second chapter oifers a very %nteresting study in the use of
m.res5 o On James! use of 7o jBurton comments: "In
Jemes 2 it is true also that 7i—r:; is used of a purely
intellectual holding of a religiogs proposition, But this
usage is quite exceptionazl in the New Testament, and moreover,
the whole argument of thls pessage is aimed at showing that
such feith is futile and the usage of the rest of the letter
indicates thet in this passage the writer 1s merely adopting
the verbal usage of another whose views he does not hold,

and whose usege of words 1s different :rom his own usual em=

ployment of them.“22

21, Cf. Sendey and Headlam, loc.clt.
22, Burton, op. cit., D479
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Jude, in hls epistle, uses the word only a few times,
{(Jd. Sf.,QO). In this epistle, mieT.5 sometimes is taken
in the sénse of a "pody of belief", "the cssential of
Christianity". But the context indicates that "faith" is
much more than merely e creed; it is something which affects
life., 1In Peter "faith" is always "Christisn faith", and as
a rule is the baslic character of a Christian (IPet.‘i,E,V-Q;

11,65 ITPet, 1,1,5.)s In the Epistle to the Hebrews the

emphasis is on “faith in the promises of God." WV;'T‘J is
this "faith in the promlses of God™ in its fullest sense, as
Barth ‘sbates in the condlusiankooiblalssuay ez et Bia
Hebrews: ™"ihen the writer to the Hebrews speaks of !'faith
in the promises', he does not speak in a general way but refers
this faith to that glorious chaln of promises in the Christ
of God, whose work is vividly plctured in the epistle,"23
Next to Peul's use of the word, 7:~7cow GECUrs most
frequently in John., (The noun'WJGﬂn; is not foundé in the
Gospel snd only once in the eplstles (In.5:4).) With the
verb the mesning of acknowledgment is a very pfominent one.

=&

In John 5:46 the acknowledgment of Christ Himself is clearly

referred to. But the element of acknowledgment does not
fully come up to or exhaust John's conception of faithe.
There is in most cases, along with the acknowledgment, an

acting upon 1t. In the case of the disciples, there is an-

23, (Carl Barth, Faith, Hope, gnd ILove in Hebrews, P«52.
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other element, which Cremer calls "adhesion!, which constituted
& part of thelr faith. Discussing the meening of 7:credw in
John, Cremer concludes: "“We may therefore say thet with
Ste. John 7:o7eue: v denotes acknowledgment of Christ as the
Saviour of the world (iv,39ff.), of His relation to the
Pather and of His relatlon conditioned thereby to the world,
ond the adhesion to Him end fellowship with Him resulting
therefrom,"24 7i—redc.v eis 18 one of John's favorite con-
structions, and this construction is worthy of specilal study
when it has 7o oVouwx &8 1ts objeets Meyer in his cormentary

ays "IFis 75 &vos « 1is not essentially different from els
«JSTe ~ 4, but charecterizing it more fully; for the entire
subject-matter of faith lies in the name of the person on whom
we believe; the uttered name contains the whole confession
of faith,"25 To John then, 7.-resw means to trust as true,
to have a full knowledge of the way to salvation. But 1t
2lso means more, It is a self-surrendering fellowship with
Christ, It is a fully assured and unswerving trust in the
God of salvation and in Christ for that salvetion.

So as we view the background of the word "taith®, we

see that 1t becomes ever more filled with meaning. Both

775 and miorcvw are in the New Testament prevailingly
religious rather thaen merely ethical or intellectual termse

Both 7.5 and m:emedw occur with much greater frequency

than in eny previous literature, Hebrew or Greek. The active

.Greek Lexicon, on mLoTedW:
8¢+ Pormann Crevivs N orR, on ohs1,12.

eyer, mmentary on
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mesning of "fzith" receives much more stress than the
passive. No wonder then, that Paul, seeking a word denoting
the soul's deepest‘inﬁimacy with God in Christ, chose the
words 7. e7es and 7meoredw . Peul uses these words more
frequently than any other New Testament writer. And since

Paul employs these words in various meenings in his Epistle

fo the Romans, we now wish to study the concept of faith in

thet eplstle more closely,
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IT
The Concept of Falth In Its Non-Soteriological Sense

in Romans

As we polnted out in the study of the background of
Ne7es and moTedw , the non-soteriologicel meaning is the
principsl one used by the ente-New Testament writers. How=-
ever, as we approach the Synoptlsts and some of the eplstles,
this concept becomes far less frequent, In the Johannine
writings we find the emphasis is on the soteriological rather
than the non-soteriological meaning, &And so it is with Paul.
The non-soteriological is rather rare in his writings.

But, as stated previously, Paul uses the words i Tes
and 7ie—~refw in many aspects and we find the non-soteriolog-

lcal elso in his Epistle to the Romans., In Chapter three,

verses two and three, we read: 7pw7ov /Eu r’tf’ Sre E€mMmees-
Opowv T )io}.nx 00 deod. r?aa.«’,o}- &l FwiocTn oy Tw:.-.)-,/«f
7<°?1urT1.’og 3 TOY Tpw WieTLH T2J Beol frqret}o(”/a—c:.}

In the context Paul is speaking of the advanteges which
the Jews had over other people. They were a chosen people
of God. He had glven unto them the valuable covensnt of
circumcision. And now Paul tells them, "They were entrusted
with the sayings of.‘ God.® The commentatcrs (Alford, Arndt,
Denney, leyer, ﬁuilippi, Sanday, and Stoeckhardt) are agreed

that E)lWLWTEU,an—--(‘J can only mean “were entrusted®. Godet
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says that whenever wirrelwis used in the passive, it means
“td be cstesmed felthful so that men will confide to you a
deposit.“l
In the immediete text we have 7« xJ};« as the object
of gﬂ;o’TEAjﬁﬁ7rKVo The logls are not oniy certein words of
God, but Cod's entire revelation to the Jews. Stoeckhardt
1s in sgrecrment with other scholars when he states: "Here
toracles! embrace all reveletions of God, which Isrsel re-
ceived and which are laid down in the 0ld Testament Scrip-

tures, both law end promises, but not the New Testament

Gospel of selvatlion., By entrusting His orecles to them,

God placed Isrsel into & special relation to Himself: He
wes Isrsgel's God, snd Isrzel wass His peopla."2 So it would
be doing an injustice to both the text and 1ts context to
tfanslate EmioTeldyor«v with "were believed,"

Senday has tho word ®confide" as & translation. God
"confided™ in the Jews so that He placed into their hands as
a trust His revelation. The law they were to keep; the
Gospel promises they were to accepte. Lenski adds the thought,
"When the Romen Christisns read these words of Paul, they
could not but think elso of themselves &s having been entrusted

in the seme way. A4nd they also had ell of the added New

Testament revelation,®

l. F.Codet, Commentery on St. pPaul's Epistle to the

Romens, on Rom,ii
PL E.W.Ko;hliﬁg;r, 4 Translation of Stoeckhardt's
Roemerbrief, p.3l.
Se nski, ope clbe; Pe2l4s
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There are other evident examples where 7i-7ed«w 1s used
in a non-soteriologlcal sense. In;thn, 2124 we read, «U7o;
Se Theody olx EmirTevey altTdo bTols==Ybut Jesus
did not trust Himself to them,"¥ Here agein it is very
evident that 7:isres « cannot mean “to believe®™, "to have
faith in Christ®™. Jesus did not put His trust in the people
because He knew thelr fickleness. He entrusted Himself to
the six apcestles, but not to the many who were only curious
about Hin,

Peul himself uses m..—reJsw in a non-soteriological sense
in some of his other episties. Often it 1s connected with
the Word of Cod., EIxamples mey be found in: Gsl. 2:7: 7¢ -
711'""‘0/%; ro EJ"(«N’C/’\LOV le\)‘ i(fr,boﬁur'r/./v(}: "seelng
that I had been entrusted with the Gospel to (of) the
uncircumeciseds"; 1 Tim. 1:1l: 70 au’-L“«JALaV- $ 80
27740-7* au’/yu é/af, "in accordence with the glorious gospel
« « & With which I have been entrusted"; %1t. 1134 v
/r),fu}/q re 8 Emiemed &y E’/w”/;réWLTkr};‘/ =
"through the preaching with which I have been entrusted by
commend of God our Savior.," In these passages we see an
identical usage with the use of TworTedw in Rom. 3:2.

7
e find the non-soteriologlcal meaning also of Tio7es

; e
in Romsng, for in the very next verse Paul contlnues, "For

4, The translation used in this thesis is the Revised
Standard Version unless otherwise noted.
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whet if some proved unfaithful? Certalnly their unfaith-
fulness will not sbolish the faithfulness of God?"® Here
we findé the w074 of God in direct contrast to the < meo7ix
of the Jews. The Jews had not kept the law; they had not
held on to the promises of God. They were unfaithful, not
worthy of the trust which God had placed in them, when he \
gave them the blessed trust of His Word., But God remained
Taithful. Even though the Jews had fallen away, even though
they had refused His gracious blessings, He was still wait-

ing patiently for them to return to Him. And even though

they did not return, He kept His promises by sending His Son
into the world, to redeem the worlde. The Jews could not

destroy the feithfulness of God by their unfaithfulness.

Thus we see thet 7 ec7:f cannot here be interpreted in
any soteriologicel sense. This is further brought out when
we look at the following verses. There it is paralleled with
%Ay 4175 (Ve3) and the fi4«s0cdvy(ve5) of God as His attri-
butes, With these terms Paul leaves no doubt in the Jew's

mind--God is faithful, true, righteous. Over against these

terms he applies £7ua—7;k) wedorrys, and 2§1mi« as fitting the
Jews. These serve to bring out the 7/ o r.5y of God still
more clearly, The fact that He is £ A, 847y includes His

w;ﬁrr‘;. God is, and slways will be, true to His promises,

5. TFor Gresk text see page 18. Translation according
to Lenski.
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He is true in glving His YWord tc e2ll men. Because He 1is
true, He is faithful.
Other evident exemples where Psul employs 'wilvvﬂyfor

fagithfulness, fidelity ere found in Galatisns 5:22 and

Titus 2:10., In Galatiesns 5 it is listed as one of the "fruits
of the Spirit", as s quality of the relstionship of Christ-
ians.with their fellowmen, In Titus Paul ﬁses it of the
attitude of a servant over against his master; the servant
is not to pilfer his master's goods, but ig to show true
trustworthiness. Though 70755 does not occur in Romans,
elsewhere in his writings Psul uses this adjective to refer
to the faithfulness and trustworthiness of God or of men.
But we heve studied only one occurrence of each word.
Since 7:o7eiwoccurs in Romans twenty-one times and 7o 7«5
forty times, 1t is cleesr that the use of both words 1is
predominently soteriologicsl and that the bulk of our study

lies before us.
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III
The Concept of Falth in Its Soteriological
Sense in Romans

A. Genersal Characteristics of Saving Feith

Since the predominant emphasis on feith with Paul is
on falth in its soteriological sense, it 1lc profitable for
us to first look at the gemeral characteristics of saving
feith,.

peith" must alweys directly or indirectly imply "feith
in something". For Paul 1t is "feith in Jesus Christ". This
is the case where it 1s specificelly so called.

Peul uses this phrase twice in Romens: 1) 3:22: Jif«so0-
d"u/u7 56 Peol fex micrews Inocod fpioTos, &5 miuT<s Tous
Wtﬂeu/our-&jz) 51261 ix: JihkaraTvT« TOY EXF 'm'a-rew; Lpaol.

In both instances we hsve the genitive ToeTewy Lpood.
The question erises, and is of great importance, as to what
kind of genitive we have here. The genereslly accepted view
(Arndt, Philippi, Godet, Sanday, etc.) is that Jesus Christ
is the objective genitive, though a few (Prof. Haussleiter
of Greifswald) teke it to be subjective. Ieyer comments:

"The genitive I?”‘ET/Kp"’”U contains the object of faith
(Wevertheless, Schloten, Rauwenhoff, van Hegel, and Berleage

have taken it to mesn the 'fides, quae suctore Jesu Christo
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Deo hebetur®)."l
The construction m’rnu; )Z',,-aajjmrnﬁis not at all un-

common in other Psuline writings. In Galations it occurs in
2:16: €1557es e STi od JinwsoluTs v épumoy éf Eppwr Vouou
é;(}-’/r; sy mfrrewj [/ma-raf)' f;]a-aD') Kes 7'/52”; sf)- /p;rro‘p)];a—aﬁu
E,nt-r'“rtu,a—c\’/a&d} 1‘:-'0( f:h'xtwé:;u;u Ex ﬂ'ljr'rsw; )’pta—raff Nl © Ok

Ef Epyuwr vowou, &r s’[ E)/ZJ"U‘J Vouou ob JindrouBerere. mIo=
a-,(/of "vyet who know that a man is not justified by works

of the law but through feith in Jesus Christ, even we have be-
lieved in Christ Jesus, in order to be justified by faith in
Christ, and not by works of the law, because by works of the
law shell no one be justifled." and 3:22: fbe " Zneyedix Ex

7 rews *I[1o0l /f/"”’J Fodh weij mioTesovoiy, "that what was
promised to feith in Jesus Christ might be given to those who
believe." Compare with this the passage Ga8l.2:20: T 5z odwers
E;HJ 97 Sle s 05 T4 Tol vuiol ToT beol Tow “id"" Ny v TOoy 4F TAPR"
§iv 705 €xurow UmeEp twos, ™t is no longer I who live,
but Christ who lives in me; and the life I now live 1in the
flesh I live by falth in the Son of God, who loved me and

gave himself for me." Though feith "in Jesus" is not mention-
ed in so meny words in Eph.3:11-12, the «Yred distinctly
refers to Jesus Christ: y«r« mpJﬁarvﬂ TSr i ey ;b

C‘\'

2 s 2 ~ ~ ) e ”/I’Uz’w Ve)ﬂtj{g/pgyry\l/
EVosyorer &4 TW ,)'/:Aa—r:;/ Lo Td pLwapSY, S Epon

z 2 -~ N - 2 W,
Tdﬁo?a-l £ M) T/zacr-o(d.-w/,;y EV TENO: 4970-61 Stec 7 RTTEW S QIT

1. MNeyer, Commentary on Romans, DP«129.
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“This was accordlng to the eternal purpose which he has
reslized in Christ Jesus our Lord, in whom we have boldness
and confidence of access througn .our faith in him." Again
in Phil,.3:9 Peul pleces the emphasis upon faith--falth in
Jesus: "end be found in him, not having a righteousness of
my own, based on law, but that whlch is through faith in
Christ, the righteousness from God that depends on faith",
frei EU}::A’JJ‘ gv wdrfi,/uy\ ‘J/,r"‘-’"' §/17‘./ Siharocvvy THV

£x vgeou, XNNX Thu Sk mlorewy fpiorod, THY Ex
Aeod i ;,ouoa-uf/g,z Enml TH WioTEL,

Stewart slso treats this genitive of 'feith in Jesus
Christ: "This is the sense in which all the great passages
where Paul spesks of 'the faith of Christ! are to be inter-
preted. « « o It goes without saying that the genitive here
is not to be taken subjectively, as in such a phrase as 'the
faith of Abrshem! . « « Quite certainly Paul was not think-
ing of the falth possessed by the Jesus of history, nor of the
example set by thet feith for future generations. There are
real grounds for Delssmann's contention that all such passages
are illustrations of what should be called a 'mystic genitive'.“2

To czll this a "mystic" genitive 1s unnecessarye. However,
the object of our faith mey be a mystery to our rational mindse

Jesus Christ is the object of saving faith and is so mentioned

2. Stewart, 22.011:.’ p.182.
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here by Peul. “The object of justifying faith in perticular
is the promise of the divine blessing and gift in Cahrist, of
the forgiveness of sins procured through Him as the atoner,
end provided in Him, "

Faith in Jesus means complete reliance on Him for our
salvetion. "That hath faith in Jesus, viz. who, by faith
mekes this revelation of the justice end mercy of God his own,
recognizes himself as the lost and condemned creature who
needs a redeemer, and having found this redeemer in Jesus Christ,
acknowledges end owns Him as Lord. Faith in Jesus 1s the
entire, unreserved, self-surrender of the heart to Jesus. It
is not a work of man arising from the exerclse of his own
powers in response to the Word of God, but it is a work through-
out of the Holy Ghost."

Luther has caught Peul's measning of "faith in Christ"
wvhen he writes: ™'der da ist des Glaubens an Jesum, d.i.
der ds glaubt an Jesum, denn darum hat er gelitten, derum ist
er suferstenden von den Todten, darum 1st er zu einem Koenige
verordnet, und darum hat er auch glles zum Frbe empfangen,
dasz er koenne selig machen alle, die auf ihn vertrauen und
sich aller Gnade zu ihm troestlich versehen. Solches Ver-

trauen macht allein reé§fertig."5

3. Philippi, Commentary on Romans, P+151,
4. Jacobs, Lutheran Commentary, Pe73e
5. ILuther, Commentary on Romans, Pe76=TTe
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By "faith in Jesus" Paul is careful to denote that all
the merit of faith is reslly not & merit of faith, but a
merit of the object. Therefore the object is specifically
montioned. In Phil.%:9 (for Greek anc English teit see page
25) Paul takes special care to discredit any meriﬁ on his
part. He has no merit. There can be no righteousness gain-
ed through the lawe. True righteousness 1is only through Jesus.
It is the Jesus Christ who has worked out our redemption
through His life and death who glves the value to faith,
Faith merely reaches out to accept this great.work. "Da wir
sehen was Christus will und kénn, 80 legen wir unser Los in
seine Hend and stimmen seinem gnaedigen Werk bel und lassen
és fuer uns gelten und stellen unsre Zuversicht euf ihn, dasz
er uns die Gerechtigkelt und slle Gueter Gottes zuwende.
Setzen wir aber unsre Ja zu dem, was Christus fuer uns seln
will, denn ist die goettliche Gerechtigkelt euf unserer Seite
und uns gegeben,"®

Faith "in Jesus" then is in opposition to any kind of
faith "in oneself"., It is a complete negation of self. It
eliminates any trust in law-works. When we consider verses
21 and 22 together, we see thet faith ls a contrast to works
of the law. Natural man connects righteousness with the Law,E
but this passage connects it with faith. So do verses 25ff, -

God "passed over former sins," not because of eny righteous-

6. Schlatter, Erleseuterung zum Neuen Testement, vol.2,
v p.49.
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ness in men. It wee because of His divine forbearance.
"It was to prove at the present time that he himself is
righteous.™ (3:26)  Any boasting, ﬁ«J}quJ on the part of
man, any thought of hls goodness through works of the law 1is
completely excluded. It 1s ruled ouf "on the principle of
felth", (v.27) Faith is the realization that in oneself
there is no good nor eny power to merit good. It is the
realization thet all the good and all the merit and the power
to do good &re in Jesus.

"Faith and Jesus are ever combined like a cup and 1ts

conten'cs."7

Faith in Jesus 1s & union between the bellever
and his Sevior Christ Jesus. "Faith is the heart's trust
embracing Christ."® To the believer Christ becomes his
strength, his power, his all. All depends on Christ for
faith 1s the full assurance that Jesus has done all for me.
"Justifying faith is therefore a divinely wrought rellance of
the heert upon the reconcilistion procured through Christ or
upon God's grace in Christ offered to us 1in the word of the
gospel in the form of promise,"? It 1s a faith-union in
which the believer is "overpowered" by Christ.

Feith---faith in Jesus Christ---For Peul 1t 1s the in
Jesus Christ® which gives ell the significance to "faith",

It is this which distinguishes it from all other kinds of

Te Lenski) 22.011;9, p.250.
8. Ibid.
_9-n PhiIippi, E_E_-cj-to, p-152.
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"welieving". For Psul this is the chief characteristic of
faith even when the phrase "in Jesus" is not specifically
mentioned, In a number of paqcages in Paul's epistle to
the Romans the context makes it clear that the falth spoken
of is "falth in Jesus".
Let us first examine #/,~7:s5 8s 1t occurs between the
two pascages we heve veen studying. In Rom. 3:25 we read:
Y W/aa.s&fg ro o Otos t)--(o—rxi pror S mv—'rfw)- Fp TS 6700 ou/(-r'n

For our present purpose it makes little difference whether

FE?

we toke S« 7isTews with ;)4077}xau or the phrase =~ 7
od 700 wie«Tis The Revised Standard translates: "whom
God put forwsrd as an explation by his blood to be received
by faith." Dr. Arndt would evidently be in accord with this
translation; for he says: "There remains the expression

'through feith'. It belongs to mercy seat, modifying thet

term. Paul here points to the so=-called medium applicativunm,
the means whereby man obtains the benefits of the expiation.

Christ is indeed the mercy seat for all men, bub only the

believers will resp the benefits of His redeeming work . "10

Most others take faith with mercy seat. Godet says, “The

idea requiring & determining clause 1s not faeith, which is

clear of itself, but the means of propitistion." He

continues, "God has established Jesus beforehand as the means

of propitiation through feith. It may be paraphrased thus:

10. Arndt, Hotes on Romans, Pe23a
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tJesus Christ, wnom God settled beforehand as the means of
propitiastion on the condition of faith, through the shedding
of His blood!."ild

By these words Godet comes to our matter at hand. It
is Jesus Christ who is the MHercy Seat. And the faith of which
Paul is specking is feith in this Jesus. There is no other
object of faith expressed or implied. Even if we wore to
agres with the few commentators who translaste "faith in his
blood®, the sense would still be "faith in Jesus". There is
no doubt thet the pronoun 6¥ has as its antecedant, "Jesus
Christ" of verse 24. So i1t is clear that by 7 - 7< « 5 of
5:25 Paul mesns "feith in Jesus".

Verses one and two of chapter five also make it plain
that Paul mesns "Telth in Josus®s diwxr wdebre; o¥v en nirrew;
Ei'/o7’ﬂ7;—' é/}w/,eu 7r/»~27 Tow dedv Sk 705 ”"’P‘,"‘:"?;"""’-')
Lyooo XpPrerol 5’ 08 ral Ty P WworwjuffV J%ff”@ﬂfu
N TriTT e a:; rfﬂ 4«;1V 7“537“'5” jv é’"”fk*/“e‘ﬁ
"Therefore, since we are justified by falth we have peace with
God through our Lord Jesus Christ. Through him we havs ob-
teined access (by faith) to this grace in which we stand."
tgein the object of felth is nemed in the passsge, Jesus
Christ; though He is not expressly called the object of falth.

It is the feith in Jesus waich justifies us befors God. "Wo

11. Godet, op.cit., D.256-258.
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denn dse reuige uud (und) erschreckene Gewissen davon
Fried, Trost und Freud empfasht, desz es hoert, dasz uns
die Suenden vergeben sind um Chrilstus willen, das heiszt
der (Glaub, der uns vor Gott gerecht macht, 12

Fxaminstion of 9:30-33 also reveals faith ess "feith
in Jesus". In these verses Paul 1s contrasting the work-
righteousness or 'law-faith!'! of the Israselites with the
faith~rightecusness or 'faith in Jesus! of the Gentiles. Of
particuler interest to us 1s verse 33: ifo 0 7"@7/“" v
2iwp N bou -rfoa—/ra/'a/u«?a; At wsf‘r/:et.w oI }ov, ey
Tioredwr €r' «drT 00 rxT s a—ruuéy/re r-a/"Behold I am laying
in Zion a stone thot will make men stumble, a rock that will
meke them fall; and he who belleoves in him will not be put %o,
shame." The rock spoken of here-is Chris§.15 "Gott will
einen Grundstein, einen Hauptstein legen, einen bewaehrten

Stein, einen Fekstein, das ist Christus und sein Evangelium." 14

12 Lutrl@r, (¢] tCit', PollS.

13. Sandey and Heedlam (p.28l): "But from the very
beginning the word )(fos; was epplied to Christ, primerily
with reference to Ps.cxviii.22 'the Stone which the builders
re jected! (Metbt.xx1.42; Mk.xii,10: Lk.xx.17; Acts 1?2}1 by
St. Peter). The other passsges in walch the word A /8oy
wes used in the LXX came to be applied as hecre, ana in Ep.ii,
20 &rpojwve «sov is used almost as a proper name. By the timq
of Justin Martyr ) £ fes is used almost as a nape of th‘ A
Christ: fo-rw HoE TROTN o Tw;s f*aur« wy 4 gaf) MTE T :’* 7=

> Y 5 “ v eZvsi s A S or AEXAY Txs

7oy ¢oTos T ocdqgTesé /(:Aae\t s gt ke 7 2
- (pi 36 .De122C. ed. O\Z-to): a,;/aj/w:ﬂa; ,&q‘o—)—zflca/- e ‘j,—cfuil;,’;*:.
deo i N &é or @jpedoy At wy w RO et -(/o,(ld'r/ﬂ-frf CUF, R °
(1b35;tp.§f%D35. T A;e apotationé,seem to imgly thé@ 4:::;
was a nsme for the Messlah among the Jews, ana teat Justin
wishes to prove that Christ fulfills that title.

14, Lut?ﬁc-'r, gﬂlcitcg pOBSBO
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Christ is & stone thel causes men to stumble because they
do not have faith in Him. When men trust in themselves and
in their own work-righteousness, then to them Christ be-
comes & stumbling-stone and & rock that makes men fall.
But Christ is more then a stumbling-stone; He is a Rock of
salvation, This 1s brought out by "and he who believes in
him will not be put to shame,® The «274 is Christ. Cremer
states, "morede.v €25 always denotes the direct reference of
feith to Christ . . . and so doeséziwith the dative (Hom.9:33)"15
So agein we see Paul mesns felth in Jesus. "penn es ist je
einmal und gewisz wshr: Wer an Christum glaubt, der wird
nimmermehr zu Schanden,"16

Threoughout chapter ten Paul speaks of believing and
feith, snd egsein we see that "in Jesus® is 1mpl??d. Iuther
comments on verse four (Te:lo)‘ fup Homou If‘ﬁﬂ\)‘iljlk-ltaruldt7:/
TavTi TS mio—redorre 3 "For Christ is the end of the law,
for righteousness to everyone believing."): "Was ist das?
Wichts anders, denn: elle, die en Christum glauben, werden
durch den Glauben gerecht und empfangen seinen Geist und Gnade
* «+ » « Darum Christi Glaube macht gerecht."17 Dr. Arndt
says: "Christ has obtained the righteousness for us; every-
one that believes on Him has 1it, of JROm. 3128 "6

In verse eleven we heve the ssme phrase as in 9:33.

15' Cremer,o .‘c_iEO, po490"4910
16. Luthar, '_.o__C_I clts ~
17. Luther’ 22. cﬂ-:’ pp.zso"asb.
18, Arndt, op.cIt., P75
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Verse nine slso implies "feith in Jesus," but it is more
cleerly brought out in verse 14: /w3 od» Ene ke e 7oL EQS
&y oun %W/o-reucrn(ﬂ)' 75 It riored was v ol oun f;ﬂ’ua-'“/,
"Put how are men to cell upon him in whom they have not
pelieved? ancé how sre they to believe in him of whom they
have never heard?"' 7o make this clear beyond doubt, we

refer to the preceding verse, "For everyone who calls upon
the neme of the Lord shall be saved," The "name of the Lord"
is Christ Hiwmself, Christ in &ll His attributes. 2nd ¥ of
verse lé clearly reflers to this Christ Jesus, as well as does
09 of the same verse. One cannot have faith or believe with-
out heving something thet one believes.

And thus it ls evident in many passages of Romens that
when Paul speaks of faith he implies "falth in Jesus".
Rom.1:16 & 17 speek of the Gospel as a power for salvetion
"to everyone believing". Those "believing" are those who
have feith in the Gospel message thet Christ redeemed theri.
Through this faith in Christ they are declared rlghteous.

411 those who heve failth in Jesus to save them receive sal-
vation., Abreham's feith (chapter four) also implies feith
"in Jesus®, jbrahem was declered righteous on gccount of his
faith in God's promise to send him a Savior. His feith in
the promised Messish was "faith in Jesus". According to 5:1
"since we are justified by faith, we have peace with God

through our Loré Josus Corist.® It is trgith in our Lord

Jesus Christ™ which has gained for us that peace. We have been




assigned a measure of faith (12:3) and through our faith

we esre "one body in Christ" (12:5), It can only be our faith
"in Christ® which has brought us together in one body. Too
when Paul ssys "when we first believed™ (13:11), he rmust

mean "when we Clrst came to faith in Jesus Christ®. Through
faith we "put on the Lord Jesus Christ."

30 then we see that when Peul speaks in Romens of
someone believing or naving faelth, a chief characterlistic of
this faith is that it is "faith in Jesus™, , It is faith in
the Jesus Christ Who is the centrel figure of Seripture.
Paul tells us thet through Him we heve the grace of God.
Jesus hag redeemed us through the shedding of His blood on
the Cross. He died for us. This set us free from our sin.
Ho slso rose agein so thet death no longer has dominion over
Him. He ig the Son of God. To believe gll this and ell it
meens to us is "faith in Jesus",

“poith in Jesus" is very closely connected to the second
charscteristic of faith--thet faith is based on the Word.
Not only is Jesus the object of falth, but He is also 1ts
source. Vhencver the Gospel is spoken of, it refers to the
"Good news" of Jesus. So saving Cfaith 1s derived from the
Gospel; i1t is based on bthe Word of God which gives us the
message of salvation.

Peul is well aware of this fact and treats it quite thor-

oughly in Romens. The loglcal progression of thought reaching




its climax in 10:17 begins in verse 14: 1l5 oJv 2weire)corw-
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§& Rwoy Six pgux7of Y p+ered. "But how are men to |
call upon him in whom they have not believed? ind how are
they to believe in him of vhom they have never heard? And
how are they to hear without a preacher? ind how can men
preach unless they are sent? As 1t is written, 'How beauti-
ful ere the feet of those who preach good newsl!' But they
have not all heeced the gospel; for Isaish says,.'Lord, who

has believed what he has heard from us?' So faith comes from

"Raith comes from what is heard"--this implies that a
word has been spoken, a message nhas been given. To bring out
more clearly the word to which Paui'has reference, we go back
to verse eight of this chapter. There in a parenthetical
statement Peul anticipates the following and gives a short
commentery on “what is heard". Here he says, "rhe word is
near you, on your lips and in your heart! (that is, the word
of faith which we preﬁéh); because, if you confess with your

lips that Jesus is Lord and believe in your heart that God
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reised him from the dead, you will be saved." On this
passage Dr. Arndt comments, "Now according to the connection
this must meaen: in this word you have Christ. . «Christ is
in the word offering himself and his righteousness. « « He
(the apostle) says, as it were, 'I am speaking of my Gospel,'1®
This word preaches falth. It 1s the Gospel message the
subject of which is faith. It d-oes not demand fulfillment,
vut regquires only feith that we might receive all its benefits,
In & number of other epistles Psul sheds more light on
this "word". In Philipplans (2:16) he describes the Christians
as "helding fast the word of life (Ao}w Twqy s’vs/;au TE5i)
s0 that in the dey of Christ I may be proud that I did not
run in vain or labor in vain,® Here the word is a 'life~-
giving word!, s word which contains, and has the power to
glve, eternal life. II Cor. 5:19: "God was in Christ re-
conclling the world to himself, nob counting theilr trespesses
ageinst them, and entrusting to us the word of reconclliation
(ras feucwos dv nuiv Tov Aofor 73 #irady )" ascribes to the
word its contents, the reconciliation which Christ has won
for us. In I Tim.4:6 Paul uses the term "word of faith"
though in the plural: "You will be a good deacon of Christ
Jesus, é’pT/ogﬂo/;(zyoj Tois dopots 775 DioTews Irai
7y A=dqy Socora A= ‘lf wepy ”a)adijfffj"nouristled in
the words of falth end of the good doctrine which you have

19, Arndt, .O_Eocitq’ p076l
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followed." In this passege Paul spesks of Timothy as
nourisghed in--having his mind formed by--the words which have
as thelr object faith.

So for Peul too faith and the word are closely relsted.
This is still more evident in the passage where he states

the theme of his Epistle to the Romens, 1:16,17: oo P E7-

c(la-/ru/llo/u’(t- 7o EcjotJr ediop. fa’u-c/«c}- d‘m}/a Brol Eorit
3 cwrypiny TRv T TE mieredorr  lovdivTe BplTo ~ i
”EJAWJL- J'Z/ra;oa—u’u;’ r&/: deo &0 <OTEs Amos<hST FE Txs Ex
T e g els 7T, fr<buy /c;y/oq'ﬂrw- S £ Jilrncos En Misrews
37’0—5 7«1- "I am not ashamed of the Gospel.; for it is the"
power of God for salvation to everyone who believes, to the
Jew first and slso to the Greek,  For in it the righteous-
ness of God is revealed from faith for faith; as it 1s
written, 'He who is righteous from faith shall live,'"

Here we have the core of Paul's teaching. Here too we
heve the hesrt of his teaching concerning faith. Paul is
proud of the Gospel. It is God's Word. It is the means
whereby He reveals to us the "good news" that Jesus has Tre=-
deemed us. It is the "good news" that we do not have %o work
out our owﬁ selvation, but cen obtaln it by putting our
faith, our trust in this Gospel message. This Gospel is the

"vower of God", This coes not refer to God's omnipotence.

The meesning is that the power of ‘God is working in the Gospel.

It is

The term presupposes that the Gospel comes from Goda
"pas 1st alle Pracht und

not e mere word or power of men.
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Herrlichkelt dleses Koeniges, dasz er ein ohnmeechtig,
veracht Wort fuehrt, das vor gller %Welt verdammt und mift
Fueézen getreten 1st, abor niemend sollte selig werden, er
glaube denn dran und halte es fuer maechtiger denn alle;
Welt Kraft."20 f“Phe power of God (genitive of the subject)
ls the Gospel in so far as God works by means of this message
of salvation.,"?l The Gospel 1s God!s power of love and graceﬂ
towards sinners, wholly unmerited By them, embodied in the
gift of his only begotten Son, John 3,16. It has well been
said that love is the strongest power in the world, and God's
love in Christ Jesus 1s the greatest love of all, All this
power of iove and grace is found in the Gospel.<2

' The Gospel is the power of God "for salvation®". "pPower"
and "salvetion" are correlative. o« 77p/= comes from &g«
"Po save, Lo rescue from danger or destruction." It is a
"deliverance®, a "rescue", We are in danger of eternal de-
struction becsuse of our sin. A power outside ourselves must
save us., The Gospel is that power which saves us, which
effects salvation. It mediates eternal salvation because 1t
reveals the righteousness that avails before God. This sal=-

vation is forgiveness, complete life, and eternel bliss.

20. Iuther, op.cit., p.l4.
2l, Meyer, opscit.,, P«4E.
22« Lenski, gE.cIt., PP« 75-76.
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All thie is 7wwv 7l 75 moredovrs "60 everyone believing".
As "power"™ and "saslvation" asre correlatives, so also "Gospel"
and "believing". "The good news of the Gospel kindles faith,
and notning outside of this Gospel contributes in the
slightest degree to the production of faith, This pair of
correlatives forms & unit: the Gospel which works faith is
the power which saves the believer, 123 Believing, faith, is
necessary for selvation. This feith is a gift of God. It
is worked by the Word and based on the Gospel message which
the Word brings.

"Jeder Glaubende erhaelt sie (Gottes Xraft). Die
Botschaft von Jesus ist dle seligmechende Xraft Gottes, weil
Jesus der Heiland ist in Gottes Kraft. Das erlebt ein jeder,
der ihm glaubt. Fehlt uns der Glaube, so bleibt uns das
Evengelium ein blosgzes Wort, leer und ohne Kraft, weill wir
uns durch unseren Unglauben von Jesus schelden. ¥Wo aber am
Evengelium Glaube ensteht, da wird er von Christus nicht
beschaemt, Jesus laest keine Zuversicht, die aus seinem
Wort enbsbeht und sich zu ihm hinwendet, unerhoert und
unerfuellt, "24 |

Verse 16 told us that it is the Gospel which brings

J 7
salvation; verse 17 aenswers the question hoWe S 7o wxAdw7e 74

25. lenski, EBocj.to, P+784
24. SChlatter’ 22.01‘(‘-., plgi
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"it is reveeled". "It is revesled" means more than "1t is
shovn"., Tor a mere externel revelation the Greek usually
uses sbfw'-f’"’w « Buv 7o #«Ad n 7w often means sn internal
disclosure. Compare Mb.11:25,27, In Paul's writings we
find a cleer example in 1 Cor.2:9-10: "'WYhat no eye has
seen, nor ear hearc¢, nor the heart of men concelved, what
God has prepared lor those who love him,' God has revesled
to us through the Spirit (i ¢ip Lmonlivyer o Sedy Six 70T
7eeblu=Tos).  For the Spirit searches everything, even the
depths of God." The two other passages in Romans--beside
1:17--where 27ex<)intw occurs also bear out the difference.
AOJ[§3AM& IJP 6Ti ody i?z«gTQ V«ﬂ»g<r¢‘7wa POY Kxepod
PS5 THw €I ouo i J{f«u dnakaiufﬁfb«z €45 [y
"I conslder thet the sufferings of this present time are not
vorth comparing with the glory that is to be revealed to

us" (8:18). The glory will not merely be shown to us, bub
it will be revesled to us; we shall be made partakers of it.
And the context of our present passage also brings out the
fuller mesning of & 7o #«ASw7w 1:18: "For the wrath of God

is reovesled (Arom<ddnreT<i pap o}zﬁ‘ feoo) from heaven sgainst

all ungodliness and wickedness of men Who by their wickedness

suppress the truth." The wrath of God is not merely "shown"

to ungodliness; we would rather scy 1t was inflicted upon

ungodliness and wickedness. Thus there is direct action in-

And so the Gospel reveals right-
Right=-

volved in the revelation.

eousness, It might be said to work righteousness.
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eousness 1s revesled in the Gospel inasmuch as the very
news brought by the Gospel is what theJ?anvowL7 Jooconsista
in @nd how it is obtalned. Whoever wishes to enter heaven
must heve this righteousness. The term {i4viordv) Heod will
recelve fuller trectment ln the following pages, but here it
must be mentioned that d<oVis not the subjective genitiva.
It is the objective genltive, the status of righteousness
which God has imputed.

The Gospel reveals this rightsousness Ex micTay El5 mieTed
This phrase is treated variously by exegetes. Some of them
take it with fsw«<i00Jdvy, However, Jacob says: "This
righteousness 1s revesled as coming from faith unto faith;
Felth reveals, then faith applies what falith has revealed;
end in applying, still more 1s reveasled. Everything depends
on falth. It ie tho beginning, the middle, and the end."
FPhilippi says that the only interpretation is: "the right-
eousness availing before God is revealed as coning from faith
unto feith, 7/r7:5 1s the conditlon of fiwdioo by , 6vVeRn
as it 1s the orgen appropriating fia«:oedppe. In this Way)
the import end significence of 7/ o 7:y ls mede prominents &5
Te'~74v , for falth, is thus as to meaning iy rovy mioTeodTs

3:22; Gal.3:22."26 No doubt Dr. Arndi's interpretation is

as nearly correct as any others It violates neither the Greek

. n
text nor the analogy of Scripture. He writes: Ihia

25, Jacob, op.cit., On 1:}7-
26. Phili;’;pﬁ opecite, Pe38e
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righteousness has aé e modifier the double expression

tof faith, for falth.' Paul expleins what kind of a right-
eousness he is speaking of, It is a righteousness on the
tbasis of faeith', or simply a falth-righteousness., Ve oOb-
tain the righteousness through fsith. The expression: tfor
feith' explains more fully what kind of & righteousness if
is. It is intended for faith. Falth is to receive it. The
expression is not superfluous. It indicates that faith must
not be regerded as something in man which merits or deserves
righteousness. Faith ls simply thet which tékes or recelives
righteousness."? 0On his favorite text ILuther writes: "Aus
dem Glsuben. Hlier siehst du, dasz er von der Gerechtigkeit
des Glesubens sagt, und dieselbe nennt er die Gerechtigkeit
Gottes in Evengelio verkuendight; sintemal das Evengelium
lehrt nichts enders dena: Yer da glaubt, der hat Gnade und
ist gerecht vor Cott und wird selig. Das ganze Gesetz samt
allen VWerken, ohne Christus Evengelium, ist nur ein Schatten
und Zeichen der verborgenen Gerechtigkeit, unicht der Xoerper
oder rechtes Wesen en ihm selbst, welches durch Christi ert
offenbsret wird. . . der Glaube macat fromm, heilig, keusch,
demuethig, u. dergl. Auf die Zeit (wir glauben) haben wir
wehrhaftig die Gerechtigkeit uns von Gotd zugerechnet, wenn
wir gleuben werden und lieben und Gott von ganzem Herzen

: 28
fuerchten, dean der Gerechte wird leben aus dem Glauben."

27. J:“rndt, 23.01"5., p..5.
28. ILuther, Op.cite, Pe+19.
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Schlatter's lnterpretation is well worth noting here,
However, we do not ascribe to his interpretation of the
genitive 700 deod nor his interpretation of the phrase
EV'WfFTtau; 635 7o "Die Hilfe kommt fuer die Glaubenden,
well die Gerecihtigkelt Gottes slch esus Glauben offenbart.
Durch den Glauben haben wir Gottes Cerechtigkeit fuer uns,
Um dégfelaubens willen ist unser. Unrecht erledigt und suf
unseren Glauben hin wird uns von Goft Gerectigkelt zuer-
kennt. Diesen Zugeang zu Gott habsa wilr slle in derselben
Velse. in jecdem Glaubenden wird sich Gott in der Herrlich-
kelt seiner Gnade als den Gerechten bewaehren, darum, well
er ihm Glsuben erweist. « « « « Gott offenbart aber seine
Gerechtigkeit nicht blosz sus Glauben, sondern auch zum
Gleuben, cazu, demit wir glauben, zum Glauben erweckt und im
Glesuben erhalten seiens « » « Well uns Gott zum Glauben er=-
wecken will, dezu sendet er uns die Botachaft Jesu uncd zelgt
uns durch sie seine Gerechtigkeit uns zum Hell. Eben dazu,
demit ich mich zum Gleuben bewegen lasse, ist sie fuer mich
de. So ist sie ganz und gar ein Glaubensgut sowohl nach ih-
rer Wurzel als nach ihrer Frucht. Um seinetwillen wird sie
fuer uns offenbar. Ihn erhoert und kroent sie, ihn sucht und
wirkt sie in uns. Sowle wir vom Glsuben abtreten, haben wir
Cottes Gerechtigkelt wider uns. Soll sie unsre Hilfe sein,

80 muessen wir glsuben, nichts als glaubemn. gle ist fuer uns

da, weil wir glauben und damit wir glauben, "29

29. Schlatter, 9_2.0113.’ Pp.lO"ll.
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In thls passage then Paul very clesrly wants to poinf
out that falth 1s based on the %Word. The Gospel is & power
that mediates eternal salvation, for it reveals the right-
eousness that avalls before Gode 4nd this righteousness is
conditioned by feith--that is, for the individual there ﬁnst
be feith before the righteousness will avail for him, Faith,
thereflore, is based on the Word which reveals God's right-
eousness. In God's Word we learn of Jesus, Who is the object
of our Taith.

Se now we can turn again to 10:14-17 and ses why Paul
puts such an emphesis upon the hearing of the Word. He wish-
es to show that one must have heard the word in order to re-
ceive feith. 4nd in order thet men might hear, Christ has
instituted the preaching of His word.

In verse 14 Paul begins the train of thought with a
series of questions. "But how are men to call upon him in

whom they have not belleved?" From the previous verses we

see that Paul is referring to calling upon Jesus. lNen must

have faith in Jesus before they can cell upon Him. Only be-
lievers can pray. This is further emphaslzed by the next
question, "And how are thoy to believe in him of whom ¥hay
have never heerd." Dr. Arndt tekes 00 here as the adverb,
wWoere", But the sense remeins the same. Anyone believing
Must have an object for thet belief. Anyone, anywhere must

have the Word to know of that object. By nature no one is

\
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in possession of this truth. It is something of which
people must hear through the Word. That Word of Christ
which leads to falth is spread by preachers: "And how are
they to hear without s preacher? And how cen men preach
unless they sre sent?" "Solchen Glauben, der Christum
ergreift, kenn men durch nichts anders erlengen denn durch
die Predigt des Lvangelii."®0 ¥glauben, hoeren, Wort des
Christus, so folgt es auseinander, Christus hat geredet;
80 haven wir gehoert und daes ins Herz genommene Wort des
Christus scihafft den Glsuben. Glasubig heeren helszt abver
gehorcien, so hoeren, dasz men dem VWort sich untergibt.“51
Tne conclusion to verses 14 and 15 is found in verse
17: %"go felth comes from what is heard," Feith is never
blind, It is based on whet is hesrd. Iuther takes «rey in
the sense of "instructlon, presching®. It 1s the instruction
of the Word of God. The heard presching of the Gospel brings
sbout men's feith. "and what is heerd comes by the preaching
of Christ"., This second portion of the verse 1s variously

i Fed 1 s . Lt 3 :
interpreted by the exegetes. Neyer says: put preaching 1s

brousht about by God's behest, (Lk.&:?; Mt.4:4; Hebl.1ll:3)
set to work by the fact thal God commends preachers to thelr
office. Rightly have Bez&, Piscator, Semler, Cremer, Fritsche,

<~ -
Gloeckler, Tholuck, Baumgarten=-Crusius so understood px< feov

30, Iuther, op.cit., Pe270.
3l. Schlatter, op.cib., Pe158.

e
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For the ordinery linterpretstion of it, also followed by

Hofmenn, as the preached word of God 1= incorrect for this

reason, that according to it pfi«« deod 1n point of fact would
not be different from <reos; and this p‘?,«« feoo does not point
back 0 ver.8, but to xzooc7vAds in ver.15, so that the
algnification saying obtalns textually the more precise de-
finition of its sense as behest."®2 Dr. Arndt agrees with

Meyer: "rheema christou is here the command of Christ.

Compsre on this use of rheema Luke 3,2; Matt.4,4. The in-
stitution of the ministry is taught here. Preaching is done
beceguse Christ commanded it. The quotation points to preach-
ing by specizal messenaers.“53 But there are others besides
Hofmann who hold the 'ordinery interpretetion'. ILuther and
Fhilippl nold this view. Schlatter comments: "Christus hat
geredet; so hasben wir genoert und das ins Herz genomaiene Wort
des Christus schafft den Glsuben."@¢ And Senday and Headlam
comment: "'a message aboub Ghrist's GCf.vers8. Ot. Paul
comes bacik to the phrase he had used before, and the use of

it will remind his readers that this message has actually been
sent,"™5 Upon closer examination, 1t seems to the author that

the first interpretation, "command" or "behest" of Christ,

32, lMeyer, op.cits, Pe4l5e.
15 Arﬂ(,.t, 92_0-0-1-5"1 P'rig'

34 o Schlatter, O eCltay p.158-
55. Saenday end ﬁghdlam, Op«cite, P«298.
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does not actually exclude the second, "message sbout Christ®.
The "command™ ls that the Word of God, the "message about
Christ", be spresd through preaching so thast this Word may
work feith in men.

So we see how Paul points out very clesrly in Romans
how faith is based on the Gosnel, on the Word of Cod. It is
based on ths Word in a twofold menner. The Word is the source
of informstvion on which we base our faith. The Word 1s the
Gospel which contains all we need lmow o gain salvation.
fnd secondly, the Word ls the source of faith insofar as it
is the means Cod uses to kindle falth In believers. It 1s
the pawer of God unto salvetion unto all them who belisve.

It is the Vord in the believers which sets them apart from
unbelisvers and works that change in them which will be taken
up further in our next section. The fact, then, thet faith
is bssed on the Word can be spoken of as an essential
cherccteristic of falth,

Feith is "feith in Jesus" and it is “feith based on the
%ord". This might lead some to belleve that the cheracterist-
ics of true feith consist merely in intellectual knowledges
But this is not Paul's idea of faith, and he takes care to
dispel this incomplaté views.

| It is true that Talth is based on facts; for as hes al-

ready been shown, falth is based on the facts of Jesus! life

and being which sre revealed to us in the Word. From the Word

We receive our knowledge concerning christ and His work.
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Faith must have an ovject. "Blind felth" which believes
merely for the sake of believing and does not know what it
.believcs is not real faeith. Real falth then is based on
intellectual knowledge that cecrtaln facts ere true. But
even when Paul speecks of faith as The acceptance of certein
facts, it is clear that what he meens 1ls no mere intellectual
assent, but & radical coaviction influencing decisively the
trend and direction of maen's life.
Paul places Tslth into the seat of our emotions, the
heart. #«/>S[;~is, however, more than the English "heart®.
It 1s "the most comprehonsive term for the humen faculties,
the seet of feellng (Rom.9:2; 10:1); will (I Cor.4:5; 7:37;
Rom.16:18); thoughts (Kom.10:6,8)."36 Rom. 10: 9%10: o7« £<v
Oc/larlalp]/o-g)ﬂ Ew T r'ro/’«-c 7{ oov ”V’/"OVJ[‘?’"JV n<i TeoTES -
ns s 5 /r-(/o&/oc aovl ST 6 Bedy «xOTOV j}‘—l/“-'” ix venpus
cw b5 oy wroap §i'n RV O o 648 A4 #eioedryy
0—‘7'0;”‘(7‘1- J'c\‘ ﬂ;"ﬂ ”’J'ET To;‘ ei; T3, 7‘7/9de- ”Because’
ir yéu confess with your moush Jesus as Lord and believe in
your hesrt that God ralsed him from the dead, you will Dbe
seved., ¥or with the heart men believes unto righteousness,

u ~
end with the mouth man confesses unto salvations This

36, BSendny and Headlam, ODeCits, PPe44-45. Tgeg fcgzig
Wo: "Physicallys«p s« belongs to the wmdwgy =< 1(; 4 with the
12); the conception of its functions belng connegle Jdh
Jowisnh ides that 1ife resided in the blood: mgrg y'bhe home
neutral in 1ts charecter, so that 1t may be ait ?ﬁom 5:5),"
of lustful desires (lom.1:24), or of the Spir sl
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paessepge shews thet saving fszith is not mere intellectudi
knowledge or assent, Lut & cordial recelving snd resting on
Christ slone for salvsetion.®? "The confession of the mouth
end faith in the hesrt are not separste things, but they are
mutually dependsat requisites. « « o The righteousness ob-
taino¢ by Lfaith would, forsocth, fell to the ground agsin and
sgain, and would not be attended by salvetion, if falth had
not the vital forece to produce confession of the mouth (which
speaks out of the fulness of the heart)."™S

Elsewhere Peul also connects the believer's religious
1ife with the hesrt. wWe find it in 2 number of instances 1n
the eplstle we are studying, Romsns., In 5:5 he says, "God's
love has been poured into.our hearts through the Holy spirit,"
The love of God which we accept through faith has been poured
into our hearts. 6:17, Sryrobrare §& ¢n mwapdixy you be=
ceme obedlent from the heart", glves as the source of obedl-
ence the hesrt. The heert was first conditioned so that the
individual could render obedience, In 2:29 Paul speaks of
circumel sion which sveils before God &s dependlng on the state
of the heart. "He is & Jew who 1s one inwsrdly, and real

circumeision is a matter of the heart, spirituel, and not

litersl," ind again in Romans (1:21) Paul points out that

37. Hodge, Commentary on the Epistle to the Romans,

PO 542.
58, Meyer, opecit., pe4ll,
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salvation 1ls not mere knowledge but a matter of the hesrt,
"for although they knew God they did not honor him as God or
give thanks to him, but they beceme futile in their think=-
ing and thelr senseless hearts were darkened.," Almost
"heart® is in the ssme plene as "mind" and yet it has a
deeper significance as we noted befors.

In his other epistles Peul speaks of bellevers as having
enlightened hesrts. 2 Cor.4:6, "For it is the God who sald,
'Let light shine out of darkness,! who has shone in our hearts
to give the lipht of knowledge of the glory of God in the
fece of Christ." (God has shone in our hearts; ile hes done
something to them. 9“God has sent the Spirit of his Son into
our hearts."” Gal.4:6, Paul tells the Colossians (3:15)

"ind let the peoce of Christ rule in your hesrts, to which
indeed you were cslled in the one body."

From the sbove passages we learn how faith is a matter
of the heart, that knowledge must be the kind that affects
the hesrt, and thot the peace of Christ rules the believer's

heart, All these things Pesul brings together in Eph., 3:17,

7 e -
ﬁ'd?‘o;h"ﬂra; Tov X/uv—ro\v Sea T;,"')' wx-/a—rw; eV Tars N=p
=ﬁi1;¢;ﬂaw, "thet Christ may dwell 1in your hearts through

D 1
feith." Christ dwells in our haarts #yhrough feith". He

n
dwells in us by means of the falth which embraces him. The

ne seat of intellect,

Christ will take

heart is the center of our being, ©

emotion, and will, especially of the latter.

e in
complete possesslion of these, &s one uses the whole hous
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which he dwells. We &are to be a 'holy ssnctuary in the
Lorat, "39

This felth in Christ Jesus which is in our hearts is
not something inactive which lies buried in us. The heart
should be @ctive In our charity, 2 Cor. 9:7 "Each one must
4o fr« @-3; 77;0,7’/:77-1; Y HRp §¢’«, as he has purposed in his
heart, not reluctantly or under compulsion, for God loves a
cheerful giver,.,"” It is becasuse of the feith in our hearts
thet we appreciate the bountiful grace which God has bestowéd
upon us. “ay the lLord direct your heerts to the love of God
end to the stesdfastness of Christ® 2 Thess. 3:5. And, Paul
tells us, from feith in our hesrts we overcome evil and do
good, "sSo shun youthful passions and aim st righteousness,
faith, love, end pesce, along with those who call upon the
Lord from a purc heart" (2 Tim. 2:22.).

That faith is a matter of action is further brought out
by Paul in such passeges as: Gel,5:6, "For in Christ Jesus
neither cireumeision nor uncivcumcision is of eny aveil, bub
faith working through love (&iid milrey 317 2y mys Soeproymeiy Jof
1 Thess, 1:3, "Remembering before our God gnd Father your
work of faith and lebor of love (rd éymﬁ'rﬁ} 7L oTE WS 17<3 707 #omov

. 1 L
T3 &y«nys) and steadfastness of hope 1n our Lord; Jegusichzats

Paul's Epistles to the

39, Lenski, Interpretation of St. 2
Galatlans--Ephesians--Phillppians, p.494.




These clearly bring out the close relation between falth

and love. We have 1t asgain in that unbreakable triad,

1 Cor.l3:15, "So faith, hope, love abide, these three (vurs
fz\/(z/uu mf:—u;’ 2 ) m’;, i«¢ <7y l«" And no one would
claim that Paul is spesking of faith as somothing passive
in 1 Tim.6:12, "Mght the good fight of falth (Hwwigeu
Tow nwdov aySYa Ty 7eerews); take hold of the eternal
life to whilch you were called when you made the good con-
fession in the presence of many witnesses."

So those are the ressons why Paul can spesk of “con-
fesging with the mouth® end "velieviag in the heart" inter-
chengebly. In verse 9 he has the aforementioned order in
keeping with Deut. 30:14, However, in verse ten he changes
it to the naturel order, Mirst there is feith in the heart;
then, elmost simultaneously, comes the confession of the
wouth. It is the coaracteristic of falth thet 1t is im-
bedded in the Leart. And being in the heart, it changes the
individusl so thet there is bound to be action. Of this

ection we will spesk further when we tread faith and
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B. The Iffect of PFalth - Righteousness

This saving falth in Jesus which is bzsed on the Word

gnd which seizes our hearls has as 1ts effect our righteous-

T

n effect in polnt of time, for the fect

o

no

{=is
(43

ness, Ihis
thet we are termed righteous occurs similtanecusly with our
recelviapy felth. Thls "Righteousness through Faith" is the

central thought and theme of Paul's Epistle to the Romans,.
— Bt v s et

|

This righteousness is often termed the "righteousness
of God"., o meet thls concept first in a passage with which
we hove already dealt from a different point of view when we
studied how we recelved our faith, Rome. 1:l7. The Word of
God reveals the Styxipoovun deod , "the rigntecusness of
God throush feith for faith" or as De. Arndt puts it, "of
falth for falth". Ve will now study further what Paul meens
by "bhe righteousness of God" or to be "righteous®,

Origen, Chrysostum, Osiander, and Hofmann all took #eo0
to be the possessive genitive., Thus they tought that.ﬁﬁuoaﬁ97

- L n ; n "
was an attribute of God--a "rectitude" or "clemency” as an

) o Sos 2 - D -! ’ -
attribute of iils nuture or a feature of His moral govern

V iohi ness
ment, God's truthfulness, goodness, His own righteousnesse

'
J. Barmby writes, "God's righteousnsss is meant., It 1s God's

P : " i
ovn eternal rignteousness revealed in christ for reconciling

the world Lo limself, rataer Than the forensic righteousness

8
4

(@)

imputed to man.®

40, J. Bermby, Pulpit Commentary on Homens, PsSe
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The Pelaglien view is tnat the "righteousness of God"
is that rightecusness which cannot be ettained by obedience
to the ritual laws of the Jews, but consists in the works
morally geod. Tho Romanlasts (when speaking of justification
and tha rightecusnass of God) say that works to be excluded
from justification ere legal works, works done without grace
before regeneration; but that righteousness which mekes us
just beflore God is inheroent rightecusness or spiritual |
sxcollence which is attalned by divine grace,

But men ere in no way justifisd by their own righteous~
noss. 4And yet righteocusness 1s absolutely necessary to our
justification and salvation. Such righteousﬁess the Cospel
reveale,

Yost oxegetes hold that fiwaresdvy is not here as in
versoc Iive an attribute of God, Robertson in his Lexicon

defines it "the righteousness of (from) God which is of

{(through) falth in Christ, 1l.e. the righteousness which God

reckons or imputes to bellevers because of their faith in

: = o .3
Christ." Professor Arndt says, "deo¥ is the subjeciive

- oy - pi ss which
genitive, 'Rightecusness of God' 1s the righteousness

God effecte and prepsres and offers. God prepared thils

righteousness sarough the 1ife and death of Christ. He hands

it now to us as & precious possession £or s Eon L Rko eI

$ ht =
it (the Gospel) obrings salvation DY telling us about rig

it es to

ecueness which God has prepered for us, Whoever ishas

somethi
enter heaven must have rightecusness e e« ¢ » fnise G
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that exists outside of men before it gets to be his property.

As we shsll see later on, righteousness is here the so=-called

Justitia Imputata, the righteousness which God imputes to us,.
It is the sazme thing as forgiveness of sins., Whoever has this
righteousness, we cen s&y that between him and God there
exists the right relation, "4l

Stoeckherdt also points out that it is not an attri-
bute of Cod, "Dieser fusdruck bezelchnet hier nicht eine
wesentliche bigenscheft (Gottes, such nicht eine von Gott
gewlrite moralische QHechtbeschaffenhelt des Henschen, viel=-
mehr, wie fast allgemeln anerkennt wird, da ja die Cerechbtig-
Xeit hier als ein fuer den Measchen vestimmtes und vor-

hendenes Cut dargestellt wird, das rechie Verhaeltnisz des

-y

fenschen zu Gott, ein anerkennendes Urthell Gottes ueber den
Menschen, "4%

Philippi is in accord with this and glves us further rea-
sons, "It seems Go us from the analogy of Rom.2:13: 3:20%

Cal.3:11, thst the interpretation: righteousness that 1is

Sucn with God, that God holds or views as such, is still more

appropriste snd more in harmony with the context (than if a
mere attribute of God). GCrammatically ofs Ja.1:20--genitive
of objJective reforence or subj. belonging ©O; for this

righteousness belongs to God in so far as it 1s whet it is

41, Arndt, ope.cite, PPe4-5.
42, Stoecihﬁ%ﬂf, Commenteary on Romans, Pedé.
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(4}]

only by His Jjudgment, svalls as such with Him. The
definltion: righteousness avelliang belore God blends more
readily than the other; righteousness proceeding from God,
with the forenslc, declaratory olemsnts of the Pauline doc=-
trine of justification, "4

Sanday and Headlam trest the phrase §. Ifa“,oa'u,l)', b0l vOYy
thoroughly,. Thelr comments wiil deserve seirdious considera-
There cen be little doubt that the protest (volced
egainst some of Uhe above views) is justified; not so much
that the current view ('a righteousaness of walich God is the
aubher!' and 'man the recipient', a righteousness not so much
1ol CGod! as 'from God', l.c. & stabe or condibion of righteous-
ness bestowed by Cod upon man.) Iis wrong as that it 1s
pertial and incompletes o « « The very cogency of the argu=-
nents on Leth sides 1s enough to show that the two views which
vwe heve set over against each other ere not mutually exclusive
but rether inclusive. The righteousness of which the Apcsile

E -
18 sp

o)

eking not only proceeds from God tut is the righteous-

-~

necs of God Himeolf: it is this, however, not &s inherent in

the Divine Lssence, but as going forth and embracing the

personslities of men. It is righteousness active and

energizing; the rignhteousness of the pDivine Will as it were

nto itself human wills. 44

projected enc enclosing and gethering 1

43, Philippi, Op.cite, PP.39-40.,
44, Sanday av.’ld""[-'feudf[am, op.cite., phEdnton

L



"AL ww s 0 VY Geoi is the stabus of rignteousness into

whichh falth snd the bellover are pleced by the judicliel ver=-

o

dict of GOde « « o hicre is God's righteousness made ours bdy

his verdict tihe lastant felbth i1s kindled in us by the Gospel

wnich reveals tuls righteousness and so kindles faithe o o

. 2 k3 o
§i wasoodvn ig juridlcal.®d

Luther translates, “die Gerechitigkeit, die vor Gott
o

This 1

an Interprecation or gn 'interpretive trans-

“©

2ilt"™.
lation'. Deunney comes to ILuthert!s defense: "“To Luther, who
hed instinctive experimentsl sympathy with the Pauline stand=-
point, this suppgested that a’urmar—v’u7 brod meant a-right-
sousnces velid belore (od, of which men can become possessed
through fuithe « « o-ollo One can deny that a righteousness
velid beiore God is essentisl to salvation, or that such &
rigutecusness ls revealed in the Gospel; but is Stipmioaiivy feod
& netural expression for it? The genersl sense of scholers
feems to have decided sgsinst 1t; tut it seems quite credible
to me that Faul used Sisaiosvuvy deod broadly to meen ia
Divine rignteousness!, and that the particular shade oL maaue
ing whick Luther mede prominent cen be legitimately associated
even with these words."®
We must be careful not to make this righteousness an
actual quelity infused into men. It 18 rather something de-

i s e of it
clared, s relstion in walcn we stands The essenc

hatever it
("“thno-u’w—i ), however, is--at legst at first, @

45, Tenski, opecite, pteal
46, Denney: '5%. Faul's Eplst

le to the Romans _1_1_1_ Exposi=-
btor's Greek TestaM@nty Peod0% Rt
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may be ultimetely--that it consists not in meking men

gctuelly righteous but in 'justifying'! or treating them as
if they wvicre righteous..' » ¢« « We have seen that a process of
transi'erecnce or conversion tekes pluee; thet the righteousness 3
of which St. Paul speaks, though it issues forth from God,
ends in & stute or concition of men, How cen this be? Tﬁe
neme wnich St. Feul gives to the process is Srx < Vew o bl
(£:25; 5:18)s lore often he uses in reepect to it the verb
Stmwar oCobeas (5:124,88; 5:11,63 B130,33)s The full phrase

18 Simasoco-due Err ﬂ"o-faw;: vibich meens thet the bellever,
by virtue of his felth, is 'accounted or treeted &s if he

were rightecus! in the sight of God." Aiwaiodv = feads oGTee
"ere rigntly sasid to be forensie; they have reference to a
Judiciel verdict and riotbin_:z beyond. #hen a men maekes a

great chsage, he is sllowed to start with a clean record."

%e have tne example of the Prodigel son. His fether did not

walt to be gracious. The justifying verdict is nothing more
then the 'best robe!, the 'ring!, etc. cf.Lk.15,22ff, "It
(justification) is simply Forglveness, Free Forgiveness.

The parable of the Frodigal Son is & plcture of ib.Ca isOn GRS
pression of the szttitude of the mind required in the sinner,

3 o nd'7
and of' the reception accorded to him by God.

47. Sanday and Headlam, EP_'E..’:.P." Pp+55-56+ Sazg&; :2‘1
Headlsm seem to have the wrong meaning of jUStifiC?:t gs ‘not
mind here, snd in this we ghall not xolklow tham.ordu and than
thet Goc storts us out by glving us & alaRuiras jves some
Puts us on our own. It is not true that man rec: gis own right-
sort of "infused grace”, bY which %‘19 can work Ouraceives ta
eousness, This righteousness which & Christian |
&nd remains entirely in the fleld of grace. |
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To get & betier understanding of §iy«. 0 a-u’u7 Hdeol we
look at verse 18 and see there the corresponaing phrase
“For the wrath of God ls reveeled from heaven against all
ungodliness and wickedness of men who by their wickedness

suppress the truth," As the "righteousness of Cod" is re-

vealed, so s8lso the "wrath of Qod" is revealsd. As the
"righteouvsness oif Cod" is accompenied by selvation, so the
"wrath of God" is accompanied by damnation. Lenskl classifiles
these two renitives, as well as those in the phrases sa)ach,lx/a.-z
&cou (1:1l) and fu’ud/«‘; el (1:16) as genitives of the
source of the author, "God's vower!, "God's Gospel®, “"God's
righteousness®, "God's wrath", sll denoting what proceeds
from God. "'Wrath of God! is ths reaction of divine holliness

sgainst sin as against something that is opposed to what 1is

holy. At first this resction is something that 1s in God, |
J
but 1t becomes evident and visible. This wroth is revealed, |

This revelatlion refers to the various punishments which God

£
L&
i

inflicta,

This "pi~hteousnass of God" is treated also in ITICor.5,21.

Jamieson, Fausset, and Brown point to this passage in thelr ‘

X ioned
discussion of "richteousness": "The righteousness recikon

e work of Christ in the flesh,

or imputed to us is founded on th
he dcath of the Crosst! is

'His obedience unto death, even ©

48. Arndt, op.cit.,




in our behalf. II Cor.5:21 (For he hath made him to be

gin for us, wio knew no sin: thet we might be made the right-
gousness of God 1in llim) can meen nothing else than that it
is the sinless One's belng made gin for us, that gives us
wiro belleve cur righteous standing before God. #And since

the 'sin' which Christ was 'made' for us was certainly not a

personal sin of His, nor sin infused into Him, but simply

sin rechkoned to Hlm; even so tne righteousness of God which

1'
the believer 1s 'msado in Him' can be nelther any personal ‘
rightecusness ol hig own, nor any righteousness infused into
or wrought in nhiw, but a rightcousness reckonad or imputed
to nim. Tven as reckoned to us, it is still in Iim that we

=% o vl denade e A amd raknds :l":ig
are coanscituted righteous,

A pascago in walch Paul contrasts the rightsousness

from God with the righteousiess an individual earns nimself

is Philipplans $:9: sar eope 47 Ev wdri) g Efwv Suyr
Femotioo—d v yu 7-7\.) é’/r ua;x.od) oiahl‘ 7“;# fex 7"-:7“‘-"[ *ﬁ""’”ai
7vv €x Beol Sehueooroyv £xl T 7 {rres, "and be found in
him not having & rightcousnaess of my owl, based on law, but
that whlch 1s througnh falth in Christ, the righteousness from
God that depends on fsith," Ia these words Faul brings out
two of Lhe chief fuctors which he usually hes ia mind whengver

) ) 9&0:7
speaking of righteousness, The ono 1s that the Jiw«osdry

ry, Critical
(o) :2' p.gﬁé-

49. Jamieson, Fousset, snd Erowm, comrx:ent&
end Explenatory on the Old and Hew Testament,

e
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is 8 righteousness obteined through Christ snd therefore
dlametrically orposed o eny kind of 'man-mede! righteous-
ness. 'he other 1o that this riphtecusness 1 s closely
connected with man's mio—res.

Paul elco shows thiz clearly in Romang, (3:21-28)
“But now the righteousness of God hes been manifented spart
from lew, although the law end the prophets bear witnese to
it, the rightecusness of Cod through falth in Jesus Christ
for gll who pnelieve. PFor there is no distinetion; since 21l
have sinned and fall short of the glory of CGod, they are
Justified by his grace as & glfy, through the redemption which
is in Christ Jesus, whom God put forwerd as an expiation by
his blood, to be received by faith. This was to show Cod's
righteousness, because in his civine forbesrsnce he had passed

over lfornor Si'ﬂ.f‘.: lt was Lo }:Z‘QVB at the pras()nt ti:":e that

td

he himself is richteous and thet he justifies him who heas

feith in Jesus. Then whet becomes of our boasting. it 1is

excluded. On whet principle? On the principle of works ?
No, but on the prianciple of feith. For we hold thet & man
ls justified by feith apert from works of the lew." In this
jon of the theme of Peul's epistle

Leod (which

Section we have en expans

. /
&8 steated in Romans 1:17. This §tx«ioecory

we heve shown to be not chlefly an sttribute of Ccd but rather

5 R
& stetus plven mgn) 1s epart from the LaW Y oLl oS It

is completely detsched from the works of the lew. The law

Therefore

serves only to bring on a knowledse of sin (5:20)s
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these works cannot justify men in the sight of God. The
Ola Testament spesks prophetically of this ri&,htaousnaas
which .God heas prepared for men. and it is brought out much
more clearly in the New Testament,.

For this righteousness is a righteousnese through falth

. - ’ N ’ -

in Jesus Chirist. J'I/Ydtoa—uu7 ol “ho ik -ﬂz.o——rc,u.f/f%a-ou
e 2 x \

XpioTol, ti5 Mew 7oy Tois Tueteiwnf'The §e emphasizes the expression

‘tharougn falth! in Jesus Christ. This expression shows how

we on our pert Lecome possessors of this righteousness spoken
of in the 0l1¢ Testement and now revesled in the Gospel. The

erostle docs not meen to say thet falth produces righteousnesss.
1
\

Thet is exeluded by the whole connection, It 1s the right- ‘
{

¢ - ; P 3 hes been echi a "50:

congness of Cod, (God has prepered it. It has boen achnieved. _

|
|
{

"It 1s the constent tesching of Psul thaet we sre justifled |

|
(not by shering Jesust! faith in Cod as sone interpreters i
would tele it herc, but) by belleving in thet menifestation /

scoveness which gre mede in the
bl

t"

anc¢ offer to God's righ

si i Tewy =-=through feithe

This righteousness is
. 2 el
+ the mcens whereby cne accepts this righteous

nesg. It is & feith in Jesus as has been pointed out carlier.

Mt the ripghteousness is restricted to the ones who heve

s : : - +those wWh lieve, but
falth-=-":0 all those believing.” ©Only those wio bell ’

e b 2 - 2]
81l believers without exceptiocn, &ré il the state of righteous=

ness,

BO. Arndt, op.cits, Pe@le
51, Denmey, OpsCits, P+609.
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There 1s no inherent righteousness in sny of the believ-
ers "For thore is no distinction, since all have sinned.”®
(5:22-25) There is a universal ebsence of merit in men.
Therefore God justifled wmen fresly, by His pgrace, This right-
eousness could come only from God--men was end is nunable to
provide it. God prepared this righteousness throus: His Son,
Jesus Cnrist, in whom we belleve and thus we too become
rigntecus.

All this God did because He is righiteous, &y ro e/lwe «J7ov

rd >3 A
Simarov gar Sikdrolv TRl T £ nierewy Lhoo . "The second

=

all of this clause is in no way opposed to the first, but
follows from it by inevitable and natural sequonce: God
attrivutes righteocusness to the belisver because He 1s
HimeelY righteous. The whole scheme of things by which He
gathors to Himself a righteous people is & direct and
gpontancous expression of His own inherent righteousness.“52
"By making Christ our Substitute God preserves His
justice and st tho same time He achieves redemption for
sinners. . . . The objective justification has been provided
for ell men, 1t is referred to by the term 'righteousness of
God'. Put when Pasul apeaks of God justifying tThe believer
then he spesks of whet we call tsubjective justificatlont,

that is, the justificstion of the individusl. The subjective

justificstion tekes place in the case of those who belleve in

- Ly
52, Sandey and Heodlem, Opecite, P+ 2B
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Jesus as their Ssvior.

"It is by no meens juetitla infuss, as Cathollcs hold,

MWrace wzz the motlve in God when He set about to save
use. Bubt on account of the justice of God which could not be
violgted, Grace haed to adopt this peculiar method, that is,
it had to provide a substitute for maenkind, sn innocent rer-
son who suffered instesd of the guilty. The result was that
the justice of God was preserved and thet the sinners were
rescued. " It is not that 'God is rightoous gnd yet declares
righteous the believer in Jesus'!, bub that 'He is righteous

end slso, we might almost say and therefore, declares right-

eous snd opellever.! The werds indicate no opposition between
Justice and morcy. « « oIt 18 the essential rignteousness of
God which impels Him to set in motion that sequence of events
in the sphere above and in the sphers below which leaas to
the free Lorgiveness of the bellevers. . . 104

n homens 5:20 Iuther comments: “lenn durch den Glauben
en Christum wird die CGerechtigkeit Christl unsers Cerecht-

igkeit. Dicses iet dle unendliche Gerechtigkeit dle alle

o
i

Suenden im Augenblick verzehrt; denn es ist uvnuoeglich, desz
eine Ffuende in oder en Christo hefte und henge. 4ver wer
in Christum gleubt, der haftet an ihm und ist ein elniges

ting mit Christo, het such eine einige gerechtigkelt mit ihm

835 Arndt, Opecite, Pelds
54: Ssnda% E%é T.aélam, op.cites Pe9le
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« » » oUnd diles 1st die erste Gerechtigkeit, der Grund,

Ursach und Ursprung aller sigenen oder wirklichen Cerecht-

*—l

igkeit. Denn sle wird '.-'.ra:hrh;-.f‘tig gegeben fuer die erste
und urspruvengliche Gerechtigkeit, die in Adam verloren ist
e o « ouir wollen ober, dasz dieser Glsube, durch den der
Fensch gerecht wird, oine Gabe Gottes sel, in unseren Herzen
durch den heil. Gelst geschaffen, nlcht durch unsere
Wirkungea erdicht und gemacht. ,Aber der Glaube ist ein
lebendlg Ding."e9

Indosd, fsith is a "living thing". Paul wants to show
us that 1t 1s not merely theoretical, not a complete abstrac-
tion. 8o he snows us just how & man recelves this right-
eousness. le takes the example of the ®father of the Jews"
and teuaches us how he reccived his righteousness. Ths whole
fourth chapter might be titled "The Falth of Abranam™,

I

rat Paul cites an 0ld Testement passage to show how

e

—~ N
sbrenam wee justified: €moresoev I Appasiu TG Oed muu
2 1 21 - % E ~ -
Edopsody iy o4y fiqwrocily "ibrahan believed God, and it was

L
reckoned to him es righteousncss.” “Er glaubte, das will

sagen: er ssh ein, dasz sein eigenes wWirken ihm nichte helrfe,

W 56
weshalb er sich in Gottes Hend legte und Cottes Verk erwartete,
"iver Abreham glaubte Gott, elgentlich: er stuetzte sich

fest, verllesz sich, vertraute euf den Herrn, der ihm so

65' LUthE-l", (o] oCit" p.eo-slo
56 . :schlat"uai;l;l ODsCibes; De58a
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w7 "Gott rechnete 1hm dile

grosze Verhelszung gegeben hatte.
Gerechtighkelt zu, das heiszt: er hatte keinen Anspruch an
sle, so desz er seine Rechtfertigung haette fordern koennen;
nichts verpflichtete Gott zu seinem rechtfertigenden Urteil
ueber ihnj; nlchts triebt 1hn dabel als seine eigene Gutig-
kelt. In Gnaden llesz er sich den Glauben Abrahems wohl=-
gefellen als Gerechitigkelt., Seln Glaube ward ihm zur
Gerechtigkeit .98

¥Not in so far as Abraham believed in the birth of Isaac
and his natural posterity simply considered was he justified
before (God, but only in so far as this faith, looking both
backwsrd and forward, included in it reliance upon divine grace
end upon the advent of the Messiah which was linked to Isaac's
births « « .Falth does not justify men before God because of
its subjective character (falling back to the legal stand-
voint), but faith justifies man only on account of its object
end import, which 1s no other than Christ, or God's forgiving
grece in Christ. Even Abrehem knew end in falth embraced the
progise of this grace and this faith was reckoned to him for
righteousness, "9

"Dasz unser Herr Jesus Christus, Gottes Sohn, rechter
en, und durch sein Leiden und

all-

Lbrghamssame und HMensch werd

Sterben uns vom Fluche erretten und als ein ewiger

57. stoeckherdt, _R.cit., P+ 176
58+ Schlatter, loc.c
59. Philipli' _.2.' tl, p.lae'
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maechtiger Gott vom Tode erstehen, doch als eine andere
Person denn Gott der Vater und der heils, Geist~--und
wiederum alle Helden reichlich segnen, d.i. Gerechtigkeit,
Vergebuny der Suende, Leben und Seligkeit, Erloesung vom
ewlgen Tode, Teufel, und Hoelle wiederbringen werde--das hsat
der lleve Abreham eslles geglaubt, und durch den Glsuben ist
er mit sllen Glaeubigen gerecht und selig worden.“so
“Feith consists in holding the dévine promise for the
reallty itself; and then it happens that what the believer
hes done in regsrd to the promise of God, God in turn does
to his faith; He holds it for righteousness itself.

"God recitons his faith to him for what it 1s not: for

righteousness. This word righteousness here denotes a per-

fect obedience to the will of God, in virtue of which Abraham
would necessarily have been declared righteous by God as
being so, if he had possessed it, As he did not possess it,
God put his faith to his account as ean equivalent."6l "Faith
1s the return to the normsl relation with God."62

In quoting the 0ld Testament passage, abraham believed
God, snd it was reckoned to him as righteousness". Paul
points out the chief relationship between righteousness and
soteriological falth, However, throughout chapter four Paul

continues to give us a clearer ploture of Abrehem's faith and

60+ Iuther, op.cit., B9

61, .cI1t., DP+287-2€8.
62, %gﬁzzisg a%f? ép?gtle to the Romans, in Lange-Schaff

Commentary, p.l4&.
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its implications. He Iirst re-emphaslzes the point that

the righteov.sﬁess of faith is entirely separate from the
rigoteousness of works, Thet is his whole argument in the
preceding chapter and now in the first four verses of this
chapter. Abrehem haed indeed performed many good works,

so that if anyone should heve head righteousness through the
works of the law, it would have been Abrsnham. But Abresham's
righteousness before God was entirely en account of his faith,
"The proof of Abrahem having been justified by grace is not
thet his feith was reckoned to him, but that his felth was
reckoned.“63 Paul once more drives his point home in the
fifth verse, v ,fe‘/,y‘ 5:pd«d_;'a/ac:artz ToTedor Te §& ;’ 712 ToU SimarodL T
Tou J(rzp% /}od'l-/?e T o4 7( nleres <O ToD ely Siwpwtociys

"ind to one who doeg not work but trusts (believes in) him
who justifies the ungodly, his feith is reckoned as right-
eousness." This is a general stetement which applies not
only t0 Abrahem but to all men. All mon like Abrahem are

by neture ungodly. Thet is the marvel of our justificetion.
Not only are we by nature sinful, unrighteous, but we ere
ungodly. Ve ere st complete rebellion against Goé. We are
"destltute of reverentisl awe towsrds God, contemning God,
impious"™ (Thayer). Ungodly men are worthy only of destruc-

tion., (2 Pot.3:15). But God justifies even the ungodly mens.

63. Philippi, 9202}_—_30’ Pclql.
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Certainly they can claim no merit or worthiness on thelr
part. It must be completely due to God's gift of falth.

Paul now brings further proof sgainst 'work-righteous-
ness! by citing proof from the Psalms. ®David", Paul says,
"proncunces a blessing upon the men « o &:o\; /\oji/gc T<¢ ﬁzr-uon/ﬁ
Xﬁﬁzj ;ﬁ;w»'--to whom God reckons righteousness apart from
works,.," IDe has alreedy esteblished the fact thet this right-
eousness is the righteousness of the believer. In the words
of tne Fsalmist Paul now describes this blessing: "Blessed
are those whose inlquitles are forgiven, and whose sines are
covered; blessged 1s the men against whom the Lord will not
reckon his sin." The<§a4ﬁ7[k which haes separsted man from
God 1s covered. Gocé no 1onge: sees the sins of believers;
for he looks at their faith in Christ and reckons it to them
for righteousness, sinlessness. As Luther puts it: "Denn
so die goettliche liajestaet von mir gedenkt, desz ich ge-
recht sei, dasz mir meine Suenden vergeben sind, dasz ich
vom ewigen Tode los und frel sel, und ich solchen Gedanken
Gottes von mir mit Dsnksegung im Glauben annehme und er=-
greife, so bin ich wehrhaftig gerecht nicht aus meinen Werken,

sondern aus dem Glsuben, damit ich Gottes Gedanken ergreife

und fasse, "64

Paul also treats the subject of the relationship between

circumcision and righteousness by faith. FEven ¢ipdumolelion

64, Luther ueber den rechtfertgenden Glauben, Iuntherhefte,

ppoﬁ-".
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waes not a work that merited righteousness, Circumcision was
neither the basls nor the condition of Abrsham's righteousness.
For Aursham belleved God--he had faith, and through this

falth righteousness was imputed to nime Thls was the case
long before he was circumcised. Cilrcumclsion was merely &
sign or seal of his righteousness--"He received circumcism

as a sign or sceal of the righteousness he had by faith while
he was s%1ll uncircumcised., The purpose was to make him the
father of gll who believe without being circumcised and who
thus have righteousness reckoned to them, and likewlse the
father of the circumcised who are not merely circumcised but
also follow the example of the faith whlch our father

Abrehem had before he was circumcised," The purpose was that
Abrahem was to be the spirituel father of all who like him
come to faith, and especially of all who like him were cir-
cumcised snd had falth in the promise that the righteous-

ness would be theirs. Thus Abraham beceme the 'Father of all
Delievers', "Nuan schlieszt sber eine jede Verheiszung in sich

Christum; denn so es ohne diesen Mittler waere, wurde Gott

mit uns nichts hendeln. Dasz also gwlischen Abrehams uné un=-

serm Glauben kein anderer Unterschied 1st, denn dasz Abraham

geglaubt hat an Christum, der noch kommen sollte, wir aber

nun schon gekommen und offenbart ist,
n65

glauben an Christum, der

und werden alle durch denselben Gleuben gerechbs

65. Ibid, p.l6o
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Thus we geec that the effect of all faelth in Jesus Christ
es our Sevior is righteocusness. No man cen obtain this of
his own accord through eny works., Like Abrahem, his right-
eousness must be the product of faith, of & firm trust in
Jesus Chrlst. In this fourth chapter Paul adds a few notes
on the nature of Abraham's falth, v.18: of 7p’ Amib= inm’
5/Im’51 Emiore vemew, "In hope he believed ageinst hope";66
Vl.l9: /ru\)/ny‘ o<)a-d-e.u7’a--g ri i T ey "He did not weaken
in faith¥; v.20: <M« fvefuu5,u547 tf7n;7£5 but he grew
strong in his falth®™. It was a feith which trusted in God's
promise though all the laws of nature seemed against 1t.
Falth accepts what seems contrary to humsn resson. Our reason
tells us thet we must certainly do something to deserve this
precious gift. But Abrghem's fsith was in Christ alone. It
was & feith which remsined firm., Rather then weeken in the
fece of obstacles, 1t was strong. And this falth God counted
&s righteousness., It is this falth, whether possessed by Jew

or Gentile (Hom.9:30-33), which mekes the ginner apresar

cleen in Cod's sight. All depends on Gods for it is God who |

justifies (Rom.B:33). God counts as just all who have faith

in Jesus.,

"ge who beyond hope (yet)

66, Tenskits trenslation 1s:
upon hope did bellieve."
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Ce The Results of PFaith

Belng Justifled by falth~-l.e, having righteousness
impubed to us on account of our feith--brings with it two
chief results, selvation and sanctification. These results
naturslly follow from falth end ?aul treets them &s such.
As Jsmes says "Fuaith apart from works is desad® (2:26), so
also feith wnicn does not result in eternel salvetlon is no
trus fsith.

The promise of eternal salvation through faith in the
Sevior weas given to, end adhered to by, the 0ld Testament
salnts. The promise was glven to Abrsham, and he believed

<

At 04 FRP $i womouv a%y«JJEAAtzg Ty ApPI-

J

&/a 7\ T& o7 8;0/«0( T4 Sl TOJ’) ) A’/ff/oo V};/du
.°<IJJT‘5V ETUW.L A’o/a/-«OU, é))o\( f;o\c J-//ramaa-u/uﬂj
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hEP w e f TLTTES  fxl /rozry/?M 7 Y EJffar//fAﬂ(-"The
promise Qo Abrehem and his descendants, that they (he) should
inherit the world, did not come through the law but through
the righteousness of faith. If it is the adherents of the
lew who sre to be the helrs, feith is null and the promise

is void." (Rom.4:13-14,) Yhen 1t was first given, the pro-
mise referred immedlstely to sn esrthly lnkeritance, But a
fer grester inheritsnce is involved. "What promlse 1s meant
here? Gon.13:14f. Cod says to Abraham that he would give him
the land of Canaan, likewlse in Gen,15:18; 17:8, This was
t0 remind him of a still better irnheritance weiting for him

in the hesvens, Abrahem and the otaer fethers waited and
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looked forwerd to that inheritence, cf. Hebf, 11:9,10. Paul
gives & typleel interpretation to Gen.l3:14, mekking the ‘
promise theore foreshadow heaven, the eternal places. . « «
God looked upon Abrehem as righteous, because he had faith,
end hence the promise was glven him.
"Thus the apostle shows that justificstion and salvation
1= by faith, by pointing to the untenable assumption which
we should have to embrace 1f the opposite were truea“67
This Inheritence of heaven, eternasl bliss, 1s included

in the term "seglvetion", ow Th P SudaiTtalase deliverance,

deliversnce from sin, a rescue from the power of the devil,68

67, Il.I"l'lr..'ﬂt, (o) ._C_j_.;t_o’ p.s’?. 5 5

68+ PhilippT hes this to sey on cwrypi« Twryprx is
delliverance from every necessity, danger, and affliction.
Lk.1:71; Lchts 7:25; Jude 5: Acts 27:34; Heb.ll:7; Ja.5:15.
But the ruling ides of the Wew Testament is that of :
spiritual deliverance. This consists of itse}f 1nc cwygeo-
Bt & Wb TWP K UKD Th@ W Nt.1:21, orEv dfeoer Suxprews
Lkel377, which is identical with dep ¢ % ccduas Sirrr.” ROme436,7.
It ic exemption from 4p 4 from 8«<v<{ 7oy (2Cor.7:10)
end o 7o Aes o« (Phil,1:28, Lk.19:10). Thus salvstlon has in
the first plece s negetive side; but with this the positive
is insepesrsbly interwoven, for perdon of sin, removal of
wrsth and death, is not imaginsble without the,bestowal gr |
grace, of righteousness, and life, The cw7yplix 1i one g 5.5. |
resdy realized, Lk.19:9; Acts 15:263 2 Cor.6:2; also Eph.2:9;

7 lized
2 Tim,1:9; Tit.3:5; 1 Pet.3:2l, But salvation now rea
; : 1 life. As the positive side
is only complete in the future N N ot

1s implied in the negetive, so the fu

Presegt relation. Tﬁese are, so to speak, spontanequ;];{ure
responsive chords., In many passages the presentiang Pet.3:15;
elements may oven be equally ppobable, p058191y1 nreferr;d. :
Jude 3. Finelly, in soveral passages cw7hph ivation

only to completed deliverance, only ©O Q’."‘."E"—?—ssg SR
S0 1 Thess,.5:8; Hebsl:lé; 5193 9:28; 1 Petalid, ? (Rom.13:16)
10:22; 2 Tim.2:10; 4118, In the present pascage 1OEs 357
also this last, stricter conception of T T S o
meintalned. The Gospel 1s the power that mediea
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This 1s brought about through faith in Jesus Chriat. As
paul puts it Iin Rom,1:16, "It 1s the power of Cod for
sslvation (an)} a-w—rwzz'q v) to everyone who has feith," Only
‘thbse who nave fealth receive this salvation, Dr. arndt
comments on this phrase, "!'For salvation' might be
rendered: t'effecting selvation.! BSalvetion is here the
complete Christisn bliss and rescue including the joys of
heaven., "©% ‘

Paul treats the subject of.salvation further in what 1s
sometimes called the 'salvetlon chspter! of Lomans,
chapter five., He describes' salvetion in the very first verse--
"peuce with God", af/oylu yo mpoy ToV Aeov It‘is faith
wnich delivers us from God's wrath and as a result of it we

have pesce. ‘ fhrough falth we have been brougiht to the right

selvetion (==future blessedness), because it reveals right-
eousness that avails before God, for the former is condition-
ed by the latter. This acceptation is favored first of al.l

by chapter 5, where after the nature of the fis=icovvy deod

Ex wicrews has been described (5:21-=41:25), the nature of
salvetion is expounded as consisting in the cAnis T3 §5g s
—oo BeoT Ve2s Just as in 1:17 the ldees of Twy embodied

in < oc v« 1s manifestly related in mesning to or syno:rllg-‘
mous with thaet of ~wrypix vers 16, 80 We See this_g“)"’derscr« o
as future, v.l%¥, when it is said of the rignteous .dr.u wz‘avor-—
Pxe—t ) e Jovo—t, But, sbove all, 5:;;311 is z:rz: :1,':‘831‘ ‘f}wﬁf‘,ay
ing our sasccerntation since there the sen : s ;

mey be regargec‘: as & concluding recspitulation of :ﬁ: :ugg:g:
announced, 1:16,17. With this agrees 8:24, vhere X P I

in the words TMJ,;F 2\ nigs E—blbymued reprgsnnts o—«-;.egl A
as future, as in 10:10 where present sur«somovy L PR

tinguished from future owryp<= end 13;1;d?lggi:e::he ap-c.e.zx—‘rio,g{gr
. e .
salvation is pictured as °°m12ﬁ12°§§nd1t1on 1t 1s universals"

exists only for «rr:j5 but on
Opscits, pPp«57-3€.
. Arndtb, _O_P_oCi'b', Pede




relation with Godes Instead of leing separated from Him
by sin, we are at one with Him. The 'at-one-ness! means
that we ere at peace with Him, This peace is part of our
salvation, (cfe. I. Cor. 7:15)

Paul tells us how we are sasved in 5:9 & 103 72l &L}mﬂ“oV
$4 h‘«;wdc/ur(_} Pow ev T .xf;uatrt ®d ToU ruJ?a-O//l&a"( 54
elCiTo U oL7o 75 5/9{7}. el dr-«‘/a EJ*}/DOI svTey ety dd xr7/’q£;1
TQ ﬂeé} Sit ToT Bevarou ToU viod ecu’ralj, TfOfIAt;//q-(-,I—
AoV /rxra/\)qd—s'wrtj w By mgued= v T& Twj «Or0T-

“Since, therefore, we are now justified by his blocd, much
more shall we be saved by him from ths wrath of God. For
if while we were enemies we were reconciled to God by the
death of his Son, much more, now that we are reconcilled,
shall we be saved by his life." We believe in Christ and
therefore know that He will lesd us to salvation. "If Christ
performed the grest task for us, dying for us while we were
st1ll wicked, if he at that time shed his holy blood, then
he will surcly do the less great tesk, take us into heaven
after our justification, save us from the wrath and.the
judgment .70 Through Christ's great work we have been re-
conciled to God. No longer does God look at cur sins, for

He sees our faith in Christ and so takes us into heavenly

< e
blise, Thet is why Peul can close this chapter: (ve2l) v domep
puosdedrey § duwprix dv 76 bevdryg, oSt wxk g ypes puesdeds

. 5 o \ 5 ST
0-7 5;,2 Jﬁlﬁd‘oo_JiJ?j‘ f/j ‘;w;‘) ot w /b OV drli’ 7’0‘0U//0LfTOU 7/.(!4)!/ Tou Aupioud

70. Arnct, %-Cﬁto; Po55¢
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"so tiet, as sin reigned in deuth, grace also might reign
through rightecusness to eternsl life through Jesus Christ

our Lord."

Desides chepter [lve, Paul throws more light on our
salvation in several cther passages. One of these is 8:24
& 2513 ‘rj'fa\tp EAnis: 5)«:-5‘/’/7/,:;/' Edmes Se ,Gvara/ac’wy ooy EoTev
) THIJ'- & drd\/a /BAL'W&J TL)', TL’,‘A‘—‘/}' i)t\‘nl-"g gL eifeoNod. ,GJE’J'?yt't/
é‘f\n{.,fo/uzdj §P Umnou :J;)- 7 =xdey o;uu . "poyr in this
hope we were saved., Now hope that is seen 1s not hope. For
who hopes for what he seces? But 1f we hope for what we do

nct s9e, we walt for it with patience." We walt for the
adoption as sons, the redemption of our bodies (8:23). Om
this hove, that Christ has merited thls for us, we base our
sslvetion. "ire we not saved? Yes, but only in hope, says
Peul., The detive ie the detive of menner. In hope, in
snticivation, by way of promise, we ere saved, but do not yet.
enjoy this salvetion. The acrist points to our salvation :
gs & fact. Tne reccue actuslly did occurs Peul continues:
Hope thet 1s pot” seen is not hope. That is, we kope for &

thing as long as we do not possess it. The fact that we are

saved 1n hore means thst we are not yet enjoying possession

of the fulness of salvation."ql The fact that the final re-

71. i-"..‘fndt, _0_2.011:., anEo



sult of falth, complete selvetion, stl1ll lies in the future
is pointed out in 13:11: pov f"\f’ gﬁu’n,fw r};,,;;.; fa—u-ry/o[« ;}‘
d%z.‘37¢avgahw¢aau."Fbr salvation is nearer to us now then
when we first believed."

Vie heve elready touched on the passage Rom.10:9-10
in deeling with the fact that falth was a matter of the
heert. MNotice too in this passage how salvation is closely
conmeclted with our faith. In feot, it 1s dependent upon
cur feith--"1f you ., . believe « . « you will be saved”,

There 1s no cther way to salvation given except through

Leith in Jesus Christ as our Savior--in the One who has galned

salvation for us,

Thet 1s one result of soteriological faith which Paul
has in mind--salvation. There 1s another result of faith,
one which is more appasrent to us in this life. It is this
result which Paul emphasizes immecdiately after declaring our
freedom from sin. We sre dead to sin, and that means we are
not to live in sin. Instead, we are to lesd a sanctified

life. In a general way Paul treats this sanctification in

charters six to eight.

Luther introduces the sixth chapter thua: “Im 6.

Kepitel nimmt Paulus das sonderliche werk des Glaubens vor

sich, den Stvelt des Gelstes mit dem Fleisch, vollends zu

toedten die uebrige Suende und Ineste, die nach der Ge-

rechtigkeit ueberbleiben, und lehrt uns, desz wir durch den

Glauben nicht also gefreit sind von Suenden,

dasgz wir mueszig,

SR s = e SRR RREE
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faul und sicher seln sollten, als waere keine Suende mehr
da. Es lst Suende da; aber sie wird nicht zur Verdammnisg
gerechnet um des Glaubens willen, der mit ihr streitet, %72
In Rom. 6:1-2 Paul says: ™What shell we say then? Are
we to continue in sin thet grace may abound? By no means{
How cen we who diled to sln still 1live in 1t?" "Christians
have died tc sin. The dative is a dative of relation., Com-
Plete sepabation is spoken of; just as a person who dies 1is
separated from his friends and relatives, sc the Christian
is separated from sin. What Paul ssys holds good according
to the new men in a Christian,"79 Inther, as usual, catches
Paul's splirit when he comments: "Wir werden nicht darum von
unsern Suenden absclvirt und losgesprochen, dasz wir hinfort
darin leten und denselben dienen sollten; sondern dasz wir
ihnen widerstreben und fest in der Verheiszung beharren;
dasz ich mein Fleisch kastelen und toedten, und mit Geduld
leiden soll, wenn mir Gott das Kreuz auflegt, auf dasz. wir
gefegt werden und viel Frucht bringen. Wer kein Cruclanus
ist, der ist auch kein Christlanus, d.i. wer nicht sein
Kreutz traegt, der ist such kein Christ, denn er is nicht
gleichfoermig seinem Melster Ghr:l.a’,t:o.“'M
In connection with this fdeath to sin" Paul speaks of

72. Luther, Qp_.f%ho’ p.1450

73. Arndt, +C s Pe0®
74. mther‘,.—i.citl’ pol470
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our Baptism. By Baptism we are united with Christ in His
death. Thus we died to sin; we no longer ere enslaved to
sin. By Baptism we also share in His resurrection. We share
in His life, the 1life "he lives to God" (6:10). We are
changed beings. This 1s agaln a result of feith in Christ
who has mede this forgiveness possible, Through Christts
work we are new men so that "we too might welk In the newness
of life"--Rom.6:4: oS Tw  #«} 7‘/«.’:’2’; Ev ha1vdTyTE Tewiy

TE P w«r73'v/t e/, "We should become partakers of the new
life which Christ hes entered . . . In the newness of life:
in a new life, a life of righteousness end holiness. The
genitive is the genitive of the possessor, It is a grand
truth. Beptism, through joining us:to Christ, hes made us
new beings; 1t hes regenerated us; 1t has given us new, holy
1mpulses."75 These impulses sre then carried out by men in-
to & senctified life. o

Being justified by faith, we ere new men, and this glves

us 2 new outlook on our purpose in life., Our life is no

1/ . . L .40'

‘72. gﬁﬁﬁ%ﬁg:g‘tﬁoéhpcmutus ist erstanden aus demtTOd.
Die Herrlichkeit des Vaters, in der die Fuelle der goetd-r
lichen Lebens in hellem Glanz erscheint, erhop ihn Uggs egl
Schar der Toten in ein neues, verklsertes Leben. . :bbild
wir em Tod Jesu Anteil haben, darum wird uns aucg. e.?;ilez'l::em
seiner Auferstehung Zuteil, Wir sind dazu i:n se ?,aben i
eingeschlossen, damit ein neuer Zustend, de: ;mnmd s
wahrhaftiges bleibendes Leben, uns gegeben 96-» ' o,
bestimmt nun unser Verhalten; durch diesen "wande

Schlatter on Rom.6:4.

e e — o =
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longer one c¢f selfl-seeking, a life devoted to sin, Instead

we ere to be "alive to God in Christ Jesus"-=6:11: SJTv7e;

S2 T3 Bed ev JpioTolp,od. To be "alive to God™ means to

live & new life which is directed entirely toward God., His

will becomes our will, so that our whole life is aimed to

please Him. We look to Him as the source of all our strength.
For believers 1t is no drudgery to do the will of God.

Rather it is their delight. God's will becomes their will,

gc that it becomes natural for them to carry on His work.

It is to bellsvers that Psul addresses the statemert , (6 13)
/¢7J’: ‘r/d/oko-rmlev'r. r-f/»”:l\v UD“““J omd« “J-‘/'""f A /“"‘/""“'L &) o
T pt 0"77 o~ TE Ec(urou; 75 Beg Spei en Vﬁ/’f/o““’
Twur-x; T 7‘4/:,{7 u/awv orr}'* (‘ﬂuaa——uu75 r@.éc-_@'.

"Do not yield your members to sin as instruments of wicked-

ness, but yleld yourselves to God as men who have been brought
from death to 1life, end your members to God as instruments

of rightecusness." Christians' members ere to be instru-
ments of rightecusness. That means that everything they do
should be = righteous deed in the sight of God. For through
faith the Christien stands in such a relation to God that he
is now uble to perform works which please God. Instead of

being a slave of sin, he is a slave of righteousness. Paul

tells the bclievera, "go now yleld your members to righteous

72
ness for ssnctificstion--6:19: 08 Twy VOV 77.(/9«0770'&7'5

« ans
AEN ) Bpis §o5Ax Ty 5 Kuzorvr] ciy “/tdoﬂﬂ/ . g ‘gw me

is "conse-
“"to make or render holy", "to purdfy”. “J ““7/05
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cration", "purification", or "sanctification". Sanday and
Headlem heve this discussion on e/ éd,drfm’w :"Mey. (but
not Weiss) Lips. Oltr. Go. would make ;d»t«o—/ua} here prac-
ticelly equal ;J‘w’v’w*] » 1.6, not so much the process of con-
secration as the result of the process. There 1s certainly
this tendency in language; and in some of the places in which
the word is used 1t seems to have the sense of the resulting
state (e.g. 1.Th.4:4, where it is jolned with _“/M/; Tim.
2115, wnere it is joined with z.o7:5 and #4477). But in the
present passaege the word may well retain its proper meaning:
the members are to be handed over to Righteousness to be
(gradually) made fit for God's eervice, not to become fit
all at once. So Welss, Gif. Va. Mou,('course of purifica-
tiont'). w7

The effect of our yielding to God is "for sanctifica-
tion", £y Spteomo). Our whole heert end life 1s to e
sanctified. We through the power of Christ are to strive
to become holy--strive for perfection. That is our goal;
end though we may never fully attain that goal, the more
éompletely we yield ourselves to God, the more neerly we at-
tain 1t. "Aus Gem Dlenst der Gerechtigkelt kommt dagegen
' Heiligung. Wer ihr sich untergeben hat, hat sich gott ot

geben und wird darum such von ihm als sein Elgentum snerkannt,

77. Sanday and Headlam, op.cit., P.169.
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so dasz die Vielhe dessen, der Gott gehoert, ihm zugefallen

ist. Gottes Helllgkelt legt ihren Glanz auf ihn und sein
herrliches Bild leuchtet in uns wieder auf und das Ende ist
ewiges Leben, das uns Gott als die Gabe seiner Gnade schenkt.®!S

That Christlans are to lead a sanctified life is en-
tirely in hearmony with God's plan. He sent Christ into the
world that men might believc on Him enda be savéd. We Christ-
lans ettach ourselves to Christ through faith so "that we
may bear fruit for God"-=7:4: v« Heapmodop 7’a'w/(£1/ To fed
By the power of the Holy Spirit Who works this feith in us
we live a new life (7:6). Because of the indwelling Spirit
we delight to do the deeds of the lew (7:22).

This sanctification is an uphill battle, for we are al-
ways at wer with our sinful flesh., But through Christ we
overcome the flesh, We fulfill the law in Him., We "walk
not according to the flesh but according to the Spirit."--
8:4: 70ty wy naTX rdpyx TEpLTATOTO LY MR #harx prETust.
"Po walk sccording to the Spirit means to do what the Spirit
demands., Of course the Holy Spirit is meent. What Paul
says 1s true of the real ego of the Christian only. a) Paul
is treating here of sanctification, not of justificetion.

b) He is treating of the same freedom from sin as in ch.6.

¢) He says not the lay, but God himself, has worked this

freedom, conderming sin which had been placed upon Christ.

78. Schlatter, op.cit., on Rom.6:19-23.
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In thet way he has broken the power of sin. d) The Christ-
ien really fulfills the works of the law according to the
new man because he 1s In Christ; just as in Christ sin was
condemned enc¢ robbed of its power, so in the Christian con=-
nected with Christ by falth., e) God looks upon the Christ-
ian as & doer of the law, not only on sccount of the vicar-
ious work of Christ, but on account of the works which the
Christian does himself, f) God does not condemn the Christ-
ians for the sins which they still commlt; he looks merely

on the new man in them."79

Schlatter becomes almost clas-
sic in his commentary on this verse: "Dle Gerechtigkelt
ist sein (Jesus); er gibt sie uns. FEr ward wie wir, damit
vir wuerden wie er. Darum wandelte er im Flelsch wie wir,
damit wir im Geist selen wie er und noch dem Geist wandel-
ten. Wandeln heiszt sich bewegen, vorsnschreiten auf dem
uns gewiesenen Weg. Der Geist will uns fuehren:und wir
sollen seiner Fuehrung folgen und uns durch ihn bewegen las-
sen. Das gibt unserem Leben eine andere Richtung als bis-
her. FWs verlseuft verschieden, je nachdem es von unten
durch die natuerlichen Triebe oder von oben durch dem Geist
geleitet wird."EC

The fact that we have become one with Christ leads

nsturally to our sanctificatlon. We are by union with

79. Arndt" O .Cit-' p'52'
80. SchlattEg,'—_gE.cit-, p.108.
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Christ children of God. "And if children, then heirs, heirs
of God and fellow helrs with Christ, provided we suffer with
him in order that we muy slso be glorifled with him." (8:17)
Sufif'ering 1s part of the lot of tie Christien, It is part

of his sanctificetion end leads to his glorification. How-
ever, "incall these things we are more then conquerors through
him wio loved us" (8:37). Through faith the love of Christ,
as algso His power, is ours. And through this power which

we have by faith, we go out to conquer gll things which war
againgt our ssnectification.

That is the result of our falth--sanctification. In
the last chspters of this Epistle to the Romans Paul becomés
more specific about the phases of the sanctified life of the
believer. In 10:9-10 he connects confessing with the lips
with faith. When one belleves in his heart that Jesus is
his Savior, it so £ills him that it will effect his life.,
And one way in which this effécts him is that he will want

to tell cthers about it. He will let his faith be known to

his fellow men.

The believer is not satisfied with a mere verbal confes-

slon of faith. His confession of faith involves not only

words but action. The believer will present his body as &

living sacrifice, holy and acceptable to God (12:1)== 7= p«-
TTH %, T = O‘GJ//ddTa& u(/u'bu Luoifav Tooav 5(/;.’4.) T Ao
&UJ‘(/DEO—TOI—// 7‘7\,) '{aﬂ”'ﬁ"/\“ )«70&;;:/ ‘/LJ;)- The believer will
make his whole life a living offering--one by which he wor-
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ships God. "The sapostle speeks of presenting the bodies to
God. He presupposes that the heart belongs to the Lord,
and he now states that the bodies should belong to him too.
He calls the offering which 1s to be mede in offering the
bodies a living one. The sacrificlal offerings in the0Old
Testament had to dle. This offering is to live. 'Holy!
mesns: belonging to God, separated for God. In the 0ld
Testament the sacrifice itself was neither holy nor unholy
if considered by itself. The Christian sacrifice 1s to be
different. 'Well plessing:' the value of the sacrifice de-
pends on the ettitude of God toward it. A sacrifice of the
kind that Paul describes will please God. Logikos refers
to something that is inwaerd, thet comes from the heart, "81
For their life of sanctification believers have been
glven verious gifts by God--Rom.12:6-8, Even falth is a
gift. And sctording to the measure (/:e’r/oad TR J e /-
Acf;’«u 745 miorew s ) of this falth given them (12: 3 & 6)

by God they are to use these gifts. In this way their feith

is not merely a passive thing., Something acbive comes as

the result of faith. So Peul directs a number of conmands

to the Roman Christiens which are to serve as thelr guide-

posts in sanctification (12:9-21; 13:8-11). love, service,

prayer, bearing tribulation, blessing, rejoicing, doing good--

81, Arndt, Ope.clit., P«89.
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even our attitude towards our government--all these are evi-
dences of falth which appear in the sanctified life of the
believer. All this 1s & result of having "put on the lLord
Jesus Christ" (E)uJuﬁ—oto—ée Touv frJfL ov Thooow ,{’f@r-ra?/l/
--Rom.13:14) through faith in Him.

Paul gives further instruction on the sanctified life _
when he treats of the person who is "weak in feith", "Weak- ‘.
nessg in faith mesns an lnadequate gresp of the great prin-
ciple of galvation by faith in Christ, the consequence of
which will be an anxlous desire to make this salvatiorn mors
certoin by the scrupulous fulfilment of formal rulea."82
This indicates that sanctification is entirely apart from
the law 2s a binding force. Semctification is a matter of
faith. The one who is strong in faith recognizes the free-
dom in matters of adiaphora. He acts in complete liberty.
That 18 because he is entirely absorbed by Christ. He be- j
longs completely to Christ even in and after his death.

Whatever the believer does, he does with a view to serving
Christ. Personsl gein, preferences, and attitudes should
come into the picture only in so far as they reflect the

directives of Christ,
In chapter fifteen Paul carries further the idea thet

sanctification is not a matter of pleasing ourselves.

82. Ssnday and Headlam, Op.cits, Pe384.
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are strong ought toc bear with the falllngs of the weak, and

-

not to please ourselves." (15:1) Strong Christians, those

who heve been given an extra measure of feith by God, are

to have patience with those who are weak., They will forego
some of their Christian liberties in order not to offend
the weak,

The sanctified life of the believer is a life lived in
unity with fellow-Christians to God!s g].ory--.o‘ {c leos 77y
dwo/””“/ﬁf ﬁ,,r: TYS rrw/odr)7/4-'£w)' g‘,:,.’,] t‘}/;;', 70 «Jro ¢/::o./-
v 20 ZMylors w=7X Yprorow Lyrosw, fox SuedyuSoy

-~ ~ ~ - — s
Ev &l G'Ta;tﬂrl- Je fF oc/g,‘?-rg 3w Beov e+ TETEPX 727 ndprod

7(;4«,'.7 _1’7,—03' /;a,ﬂ-,’u“ , "May the God of steadfastness gnd encourage-
ment grant you to live in such harmony with one enother, in
accord with Chirist Jesus, that together you may with one
voice glorify the God and Father of our Lord Jesus Christ"
(15:5-6). That is the motive which rules the life of every-
one who has feith in Jesus as his Savior. The Christian

wished his will to coincide with the wlll of Jesus, Who is
Faitn binds men together

the source of our life (I Cor.1:30).
sc that by harmonious accord in their life they glorify God.

Thet is the result of saving faith in Christ Jesus--a
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sanctlfled life. Christ has so filled the believer and chan-
ged him that his will asccording tc the new men 1s in accord
with Christ's will. Hls one aim in life is to please God.
And by leading a God-pleaéing life ih the only way a be-
lilever can please himself, He further knows that the re.sult
of his faith is salvation--a salvation which begins already
in this life, but which culminates in eternsl life with the
object of his falth, Christ Jesus.
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Conclusion

So we have treated certain aspects of "faith® as used
by Peul in Romans. It would take much more than these few
pages to give this subject an exhaustive treatment. In
concluslion we shall draw up a number of points brought out

in the body of the thesis.

1. In the classicel writings -rioer.5; and n.oresw are
used chiefly in their ethical sense. The noun 1s used in
the meaning of "trust", "confidence™ in a person or a "pled-
ge" of thet trust. The chief sense of the verb is "to rely
upon", to "believe®™ a person.

2. The Septusgint uses the terms = ere; and 7eoTeow
to trenslate the forms of the Hebrew root yrs. This pas-
ses from the ethicsl sense of the classical ussge to a deep-
er sense such as religlous "trust", "assurance", "econfidence",
or "adherance®.

3, In the Apocrypha we find the meaning "faithfulness”,
"to entrust", "to trust in", and "to yleld allegiance to".

4, The New Testement glves to "faith™ its fullest
mesning, It is used in the sense of nfidelity", "belief".

This is beth in its non-soteriologioal gsense end in the sense

of belief in Carist end His promises. In the non-Peuline

Now Testement "feith" recches its helght in Hebrews end in

John, where it 1s a fully-assured and unswerving trust in
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the God of salvation and iIn Christ for that salvation.

5. Paul is the chief wiiter about feith and its impli-
cations. He uses 7:c7ecw in many senses, but predominently
he has in mind scteriological felth.

6. The non-soteriological sense of felth plays only a
minor rcle in Romans., In the two occurrences, T J mey
be translated "falthfulness" and £w.orciéq =/ "were entrust-
ed, "

7. The term "feith in Jesus" occurs twice in Romans;
but there are many passages where faith "in Jesus" 1s meant,
though it is not steted in sc many words.

8. "Faith in Jesus" means complete reliance upon Jesus
Christ end His work for men's salvation. It is in opposi-
tion to any kind of faith in oneself.

9. Soteriologlcal failth is based on, and worked by,
God's Word. God's Word is the power unto salvation for all
those who believe.

10. Feith is not merely knowledge about Jesus end His
work. Our confessions supmarize Paul's teaching of faith in

this respect as "est velle et acelpere oblaetum promissionem
want and

remissionis peccatorum et Justificationis-—-it is to

to receive th: offered promiseof the remission of sins and of

justification.” (Apology, Art.II, Par.48.)

11. TFeaith is a thing of action because faith is a mat-.

ter of the hesart. It is in our /fo(,o.;l’-t which is the center of

our being, the seet of intellect, emotion, and will.
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12. Faith has as its effect righteousness.

15. This righteousness is diametrically opposed to any
kind of "man-made" righteousness.

14. The Jzﬁrmao—u’u? deos of Rom.1:17 is not chiefly an

attribute of God, but rather a status given man by God.

16. Righteousness is lmputed to man, without any merit |
on his pert, by fsith elone. It is entirely separate from |
righteousness through works.

16. Rightecusness by faith can be explained only by the
grace of God, Who has gone so far as to justify the ungodly.

He counts as righteous all who have faith in Jesus.

17. Righteousness through falth has two chilef results,
sanctification and salvation.

18. Sslvetion is & "rescue", "complete deliverance",
from sin., It 1s peace with God--already in this life--which
culminates in the joys of heaven.

19. Becsuse of his close union with Christ through

faith, the Christien will lead a sanctified life, consecrated

to Christ.

20. Ssnmetificetion is a life lived in unity wvith fellow-

Christians to the glory of God.

§1. By falth, the whole life of the Christien is inte=

grated for the one purpose of pleasing God.
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