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Nicolas of Cusa is a very interesting figure in
the history of christian thought and sctivity, becauce he
lived in an eroch of transition and because the religious
and cultural tensions of his age are mirrored in his per-
Sonallty and thought as in a miecrocosm. Churchman, feudal
Lord, theologlan, preacher, philosopher, diprlomat, refor-
ner, mystie, scientist, antiquery, lewyer, Germon — Cusa
was all of theage and more. He was a man of the niddle ages
vhose viasion included things that lay far in the future.

Host Anteresting to the present writer were Cusa's
-mysticlam and his univeranlist approach to Christian
truth and values. A mystic, hs, neverthsless, strove to
Communicate his insight rationally. Though a sincers
reformer, he remained a loyal adherent of the Roman church.

Of late Cusa has been rescusd from comparative obscur-
ity. Until 1932 thers hsd been no English book about him.
A contemporary revival of interest witnesses to the faect
that his thought has more than purely historical interest
to many. This despite the fact that much of it is
of questionable philosophical and theologlcal valus. _

The present writer, while oritical of many of Cusa's
views and activities, wishes to view the latter sympatheti-
cally. Cusa paid the debt to his times which history
demands of all men. In the light of this fact hia npositive




contributions to humanity stand out all the more clearly.

The writer regrets that most of the Cusan texts were
not avallable to him in the preparation of thlis paper. In
addition to the primary sources, Ernst Hoffman's Dag
Univorgum des Nikolaus von Kues would hove been of par—
tloular value. The latter edits the works of Cusa and has
contributed important sections to the literature on Cusa's
theology. The writer, nevertheless, hopes that his paper
nay, dsspite obvious lacunas, present an interesting and
infornative pleture of the man, Cusa, and his thought.

The work is divided into three chapters, of which the
Tirst gesls to set forth tthe mgn_ln.hiq tines and the
g8scond hls thought and influence. The third chapter s

presents a brisf eritical eveluation of Cuse's philosophy.




Chapter One
Cusp'g Times, Hig Life, and Personality

1.

Nicolas of Cusa (1401 - 116l), otherwise known as
Chrypffa or Xrebs after his native town of Xues on the
fosel in Trier was born into a changing world. As is inevit-
able in every period of transition his age was character-
ized by religlous end cultural tensions. A world view
whieh had domincted the 1lives of millions of people was
digintepgrating with sroaninga, while new forces were
bresling into 1life. 4

The medieval structure which was undergoing vpronounced
changes in the times of Cusa has been broadly cheracterized
by Pitrim Sorokin a8 part of an 1asationall cultural
epoch. The term connotes the predominance of an other
worldly point of visw, which in medieval timeg affected
every esphere of l1life., Feorle's thoughts and activitles
oenterad ultimately about the way of salvation, a rosd
to which the church alone held the keys.

The medlevel attitude toward the highest of human

1. Cp. Pitrinm Sorokin, The Crigis of Our Age.
Sorokin interprets history as a process of osclllation
between ideational, idenl, and sensate cultures. While his
approach to the patterns of culture is somswhat too soclolog-
lcal to please the writer, his cerafully documented studles

must be conceded a high velus.




aspirations received ite final and most impressive forrula—
%lon in the philosorhy of Thomas Aquines. He hed created
a mighty philosophical gynthesis in which were upited
Phllogophy and theology, oredere and Intellezerc. It was
a synthegls baged largely on %the intellectual cosmos of
Aristotle which sought to determine the place of every
hunan activity on o ladder of ascent vhich lead ultimately
to the vision of God. But, the Thomistic structure and the
nedieval world view of which it was the highest expression
d1& not provide o satisfactory answer %o a preat varlety
of humon problems and needs. They bore within themselves
the seads of decay. By the fifteenth century the death
hour of the Middle Ages had arrived. Life and perticularly
relipious 1life hod 4o be expregsed in new forms. The process
of trt-.n,q;‘.:ion %o n2w forms can be atudied 1n the r»hilosophy,
theolo[::;_. and politlcal theory of the tines, in the sciences
and arta, the worshlp life of the neople, and in almost
every aphores of human activity. In the Tollowing pa:g'agrz';phs
1t will be necessery to do no more than briefly describe
Some aspects of the disruptlon of the medlsval outlool
vhich ar2s significant for the subject of thils paper. Cusa's
debt to his times will be discussed more fully in
subgsequent varagraphs. :

Though there is a drive in the Thomistic thought system
vhich has not to thls day been gtilled, there was no urgengx'
in the thought of the achool-men of the fifteenth csntury.

1, On Aristotle's influence on the cosmology of ths
Middle Ages see below, p.ll .
- 2. W1lly Andreas, Desutachland vor der Reforpmation
characterizes the worl: of 15th century school-men as
", ..Schulwissenschaft von Spdtlingen gerflegt.®




3.

The latter, of course, still sought to mailntaln thelr
influence, but their authority was being undermined fronm
Varlous dirsctiona, Willlom of Occem, the invincible
doctior, 1270 - 1347, had advenced his belief that God
could only be arvrshended intultively and that philosophy
end theology were dlsciplines which mugt operate in two
different spheres. IHe had, furthermore, questionsd medieval
rolitleal theory when he challenged the rpope's right to. ’
temporal power oo well as the thoory of papal infallibility.
lost destructive for the Thomlstic outlook was his ‘r.heéie
that the Beriptures are the source of Christisn foith.

The political theory of Hhs schoolmen hod received a _
further shattering blow at tho hands of Margilius of Padove

and John of Jandun, who meintained that both church and

tate chould rest on ths sovereipnty of the common paople.
These two men had likewise advocated church, reform and the
abolition of the canon law. The great counells of Piga,
Conetence, and Basel, all held during Cusa's lifetime further
weakened the prestige of the papacy, the heed of the

nmedleval world, and the bizarre situstion vhich existed
during the period of the dlvidsd papacy could hardly be

expected to maintain the cultural patiern of the preceding

oenturiss. In addition, ths separation of the Zastern

Z. Op, the attacks on Ousa by the contemporary Thomlst,
Wenelk, below, v.67 . 8
2, Op. Heinrich Schmidt, Philosophigcheg Wdxrtorbuchs
pp' 302 fn . '
. 3. The contents of thé Defengor Paclg ere given in
sunmary by Lare P. Qualben, A History of the Christlan
Pr. 191 . f.




Church from Rome crested a z:;feat many rroblems for such
men as Cusa who were captivated by the ideal of the
vlasible universsl church of Christ. ;

Very sisnifiocant for the departure from the thought
of the schoolmen was the influence of Heo - Flatonic .

pPhllosorhy. Plotinua' doetrine of emanstions involved

& cosmolopy radically different from that of Arigtotle
andi St, Thome.s.l Study of leo — Platonism in Cusa's day
and before bore fruit in the thought of o serlies of ‘
influential renzlssance thinkers. Mention nesd be mede here '
of only a few such men, of which at lsast ons was directly
influenced by Cusa, €.7., Parocelsus, Valsntine Heigel,
Glordane Bruno, Jaclob BShme, and Sebastian F‘rnn‘;'.z

Ths influcsnce of Plotinus' thought may be rscognized
clearly in the e.rts.3 It may be sald indeed that the arts
partlcularly reveal a new emphasis on human values which
Was not characteristic of ths medieval world visw. Though
the tendeney is not as yet towzrd the representation of
rathological types as in our modern era, the history of
rainting revéals an interest in sensate fornms in the fif-
teonth century which 1s quite difi‘areﬁt from that of

earlier periods of the Christian era.

1. Ths writer has used Bertrand Russel's brisf but clear
exposition of the thought of Flotinus, Op. B. Russel, 4 Ilgtory

of Philogsophy, . 284-297.° :
. Gp. Steiner, Mystica n:ﬁ%a.?m.qamm
é— g};. %ﬁgo%%lerffﬂa structure of Bt. Pater's in Rame.
. The present writer has noticed this change particularly
in studying the changing portraits of Christ. Cp. Ernct
Kitzinger end Zlizabeth Senlor, Portraita of Chrigt.




5.

The fourteenth century perticularly brousht mystlcism
vhich wan greetly dsnendent on Nleo - Platonism to the
t‘ore;;:-mmd. The originotor of the myatilcal revival wag
Bexhorg, vho wes 411l under the elgn of the churchlbut
whose reaciion 4o Aristotle was violently negetive.

Under the influenea of the m ysties o ponrular devotion
brokas out in versge and *mrrmry vhich waz a far OZI,"J fron
the st1lted scholostie T r:ns of worghlp in vo'rua.
Populer preachers beran to appear among the paopls in
inereasing mmbers. An zdditional sipn of unsatigfied
neads among the pooplw was the baginning of the grim-sth
of loaggery.B

In its emphaais on th2 nearness of Jod to the

ereated world and in modifying the conception of God's
transcendence, mysticlem helped %o pave the way for intensi-
fied study of the created world. Cusa's day witnassed ﬁ
rénwec‘. emphasis on the solences, chiefly mathematics.-
Thls emphasis, added to the humanistic intersct in ressarch,
Produced a spirit quite othar than that currsent among the
school-nen. .

Finally, Cusa's day saw an inorsasing need for doctrinal

reform in the church and for beitisrment of the lives of the

1. Cp. B.A.G. F‘uller A History of I » De llv23-
2. Cp. E.F. Jacob, "éus;.nus the Theologian’, 1'1

Bylands Librery, Hanchester Bulletln, vol. 21, p. %0 07.
ibld. :
E C.W. lorris, "The Perlod of Ronalssance ng_-nd. EZnlicghten-

ment: From Galileo to ¥ont®, in Ths University
mmwu 1935. p. 5.

E—




6.

clergy. The Hugslte movement, which was of particular |
importance for Cusa's 1life, sufficiently attests this faect.
The many inconpruitles in the medlevel church, e.g., the
existence gide by aide of the prsesaching of humlility with
& greediness for temporal power and pomp wers ﬁnéiritably

foroing the reformation of the sixteenth century. -

-

1. A complete discussion of tho tensions in the church
leading to the reformation of tha sixtesnth century and the
new learning is given by Andreas, op. gcll. See partioularly
the introductory chapters. _




2.

Into such an ege NWicolas of Cusa was born. Tauler had
been dead forty years, Ruysbroeck and VWycliff twenty.
Thomes o Xemnis was twenty years Cusa's senior. Laurentius
Valle, Beasarion, and GabriBa%Li]r;rare contemporariss. Erasmus
vas bera Just three yesrs after Cusa's death.

Becouse he was inept at his father's duties — Cusa's
father wos o nrognerous boat owner who plied his trade on
the lloselle — the young Nicolas 1aft home and placed
hingelf under the protection of the Count Thomas Theodoric
von landargcheid. The letier, realizing that the boy could
become a talented scholar, gent him to the school of the
Ersthren of the Common Life at Deventer. It wes there that
Thomee a Kempls had been trained and there that Erasmus
later atudied as a boy. The school of Deventer left a lasting
maric on Cusa. H&rrainglsta.tes that the mysticism of the
school is the chief key to Cusa's later thought, and
Evelyn Underhillz desoribes Nicolas the mystic as a direct
descendent of the Brethren of the Common Life.

At the age of fifteon Hicolas transferred to the Un.tve-r-
sl*y of Heldelberg, which was at the time Nominallst and

1. Higtory uggng Philosovhy, Vol. I, p. 82.
2. Cp. her gfftroc‘luc ion to Z.M. S2lter's translation

of Cusa's De Vigione Dei, The Vigion of God, ». VIIIL.
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8.

gonelliar, The portions of this paper dealing with Gusa's
thought will show that h2 must lh.'we overcome vhatever in-
Tlusnce Heldslborp had on him rather early in 1ifa.

After Just one ysar, in 1417, the youns student enrolled
in the University of Padun, the most famous of Itallan
unj.ve:;aitias in his day. Theors hs gtudled astronony, atatles,
dynamics, map meling, mathemetlcs, Gresk, and chlefly law.
The influence of ths mathsmaticlans of Padua on him was
lasting as can ba clearly seen from the following quotation
fron the theolosleal appendix to his Dg Mathematiels
Conplenan

tis

o docunent dedicated to Hicolas V.

Zveryons lnows that in mathematics truth can be
more surely reached than in the other libsrel arts...
for the maometricien does not care for lines or
Tigures of bronze or pold or wood; he eares for
lines or fisures aa they are in theomsslveg...He :
baholds, thersfors, with the eye of sense figures
of the sensible world, in order that with the eye
of the mind h2 may be cble to bshold the figurss

of the mipd...mental nereoption in the abstract
will see the figures frese fron 211 variable other-
ness; since the mind discovers 1tgelf when thi
othernegs of gsnse 1s not there to impede 1%t.

It is of imrortencs to note that the university of
Podua wos ot Cuse's time the center of Averrholsm. A great
8imilarity may be found in the psychology of Cusa to that
of Averrhoss, who "sugpested a whole hlerarchy of intellec-
tual levels culminating in the active reason, which 1link
the mind of man with the divins intellaot) gna enable us to
have mowledge of God and union with Him."

1. Oited from E.F. Jacob, 6@.. git. p. B,
2. Fuller, op. cif. p. 196. Op. aleo p. 425.




In 1123, Hicolas at the ape of twonty three yasrs
Pecelved the degree of Doctor of Canon Law from ths Univer-
glty of Fadusn. Shortly thereafier hs_ entered ths law courts
only %o lose his first end last case. Cusa's legal opronent,
Gsorps of Heinmburg, stated that the former ceased practising
law, beeause he wes not o sucecess in this profsssion.l The
reason piven ls, however, improbably, since Heimburgz was
Cusat's life-longz opronent. A more acouranie conjecture might
bs that Cuse 21t a atrong nersonal neeﬁ for extra legal
studies. This need led him after a brief visit %o Rome to
ge2kz truth in theologlcal studizs at the University of
Colomna. Here ho imnrezsed his superiors to such an extent
that hs was ziven o eanonry in 1425 even befors being priested.

Cusa's mnried ¢alonts &id not escape the notlice of
Clordano Orsini, Cardinal and pepal legate to Germany, who
arvolnted the young scholar to the offlce of private sscratary.
In this manner Hicolas started on a carser as ecclasiastical
diplomet. As such he came into congtant contact with the
Italian humanists. In the course of his lifs as a result of
this econtcet he dilscoversd some unknown writings of Flautus,
collected many encient manugcripts, and had several transla-
tlong made of the writings of Plato. While secrstary to
Orginl hes also began the study of the pseudo Dionysius 1n
Greel:. Acoordinz to E.M. Salter, the translator of Cusa's

1. Cp. ¥eClintonl: and S4rong, Cycloroadis of Bibllocol,
Ihaolomicel, snd Eeclagissticsnl Litaratura, vol. II. p. 611.




E‘Lﬂm of God, the latter took ovar many 5:11_35.-.5 from Diony-
51“5- The story of hia 11fe shows, howevar, that despite
hie conteet with humanlisgts, Cuse naver logt his prinary
charaoter ns o yrince of the church.

As a church aiplonat Cusn's chief problems were
Occasloned by the residency of the popss in Avignon end the
anti-nopes, who brought about ths coneiliar movement, by the
Lussite movement, aond by the separstion of the Creek from the
Roman church,

Throush the papal schism the papaey lost = great desl
of nrasilpe. Loss of income from the Italien territoriss
nade the Avirnon vones even more avaricious. Ultimately the
gouncll of Fisa wae erlled in 1409 to overcome the svils of
the sohism. By the 4ime the council Iirz%t w2t there were
three popes. In 1L1l the emperor Sigismund forced a mesting
of & nsw council at Constance to deal with the situation.
This council derosed all the pores ond olected lMHartin II,
wiho used his new powsr %o dissolve the council; howaver.
not befors provisions for o new mesting had been ma.ue. Thus
the staze had besn get for some of the troubles in which
Cusa became embroiled.

The Hlussite movement which occasloned further difficul-
tizs for Nicolas wes lilkewise 1in great measure the result of
a papal political measure which had turned out unfavorably.
On the ao.oeas.‘l_on of Richard II to ths throne of England
pope Clement VII had brought about a merriage betwesn

1. mo p- m
2. On the r-ouno.tls op. Quelben, on. cit. p. 190.




il.

Rlehard end Anns, aister of Wenceslaus of Bohomla, whose

nad reirm snding in 1400 ig well known. Throuszh the marriage
frequent intercouras wns oscasionod betwesn England and
Bohenla, and a3 & result the writings of Wycliffe were resd
on the continent. Hors they greatly influsnced Hus. After
Mus' nertyrdon at Constence his followsrs revolisd. Two papal
orusadies agelinst Bohemla caused a great dsal of blosdshed.
Finally on Nov. 30, 1523 en agreement was roeached at Frégug
vhereby the Hussiteg wars concadad gommunion in both kinda,
1f they would arres that Christ's uhole1body was Tully
rresent in both the bread énﬂ the wins.

In 105" tho eaatern and wsatern branches of the church
had excommunieated each other.z This created =2 problen for
Cusz, the diplomat. Furthermors, as will be clear from the
sgcond chapter of %his napor, some of his most important
conecerts eenter about the doctrine of the Trinity. In this
Cuss adorted o visw which did not contradlet the filioque.

The sizniflcont part of Cusa's caresr as a diplomet
began 2% the council of Basel, 1431 - 1Ll9, He hed bsen
commlissloned 4o gzo thare by the Count Ulrich von Handerscheld
to orpeal a dzeision by uhich the archbishoprlc of Treves
vhich the count dasirsd to cdministrete had bsen turnad

3
over to enothar. The opreal waz loast, bui Cusza become em-

broiled in the problems of the council

1. On tho Hussito movanmesnt, op. Beti, mm.w_qz _nm. P. 2k,
2. Qualben, op. cit. Pp. é“ L.
3. cge. Bet%, on. elf. ». 1.




12,

Hleoles ot first favored the conciller rovemsni. His
literary contribution %o %he eatablisghment of the coneciliar
principle is contained in %wo writings, the D2 Congordantis
Cathollep and o %rack Auctoritinte Frpsgidond! ip consilio
Zenerple. Maurles de Wulf characharlzes the Da Co dantle,

Cpt‘-‘oliﬂﬂ as Tollowu=:
so-LrImful with an ahundance of ideas aond an
ineoherent mnss of eruvdition, obscurs **u"ee-:ﬁ--.:;y
reason of tha sbuss of vasgue terminology, the
ineoherence of !nco"mrt*bls idens, buf in srite of
all this, = powerful work, becsuse of ths ides which
glves 1% an owra.nio unit:r. nanely the desvotion for thes
ml"t‘-.‘f of th2a church, and at the same time o brilliant
worlz by reason of certein originel and faithful idess
contained intit. .+

De Wulf adde the informatlon that in this treatiss Nicolas .

attacied the Donations of Conatantine and the False Decretals.
A sumary of the goneral content of the De Conaordantia
13 included in Schaff's Hiastory of tha Christisn Church.

A msnaral council, beling Aingpired by the Holy
Spirit, srasks truly and infallibly. The church is the
body of the falthful — unitos fideliun —and 13
renrasented in e 'm“e'r'al council. The pope derives
hls enthority from the consent of %the churc‘z. a
council has 'ﬁmrer to dethrone him for haresy and
other coussa and may not be prorogusd or odjou“nad
without its own conaent. Pﬂte"' recaived no more
authority of Chriet than th2 other epostles. Vhat-
aver wes snid %o Pator was lilewlsge ss.!.e. to others.
£11 bighons ars of 2quzl suthorléy and dipgnity,
whether their ,ur.!cum tion be enlanoral, archi-

enigcopal, ratrisrchal or papal, Just as all
rrasbyisrs ars eque.l =

Dasrite ench thoughts as thess, it should be noted, that
Nicoles, even et this time, rsser ded the papal office as

necessary. Though he concsived of the church as a "living

1- M. De Wulf, History of Medlsval Philosovhv, p. 227.

. ibid.
3. Fhillip Schaff, Historv of the Christian Church,
vol. V. part II, p. 22h.

st
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unity of souls in followshinp with Chrias," he belioved
thet "...an order of connecilon is neceasary,’ and this is
Provided by the hiorarchy...in the universs) church the
URitYy of the whole i1s assured and represented by the pope.”
Unquestionsbly Hicoles was very influentlal in bringing
obouy the decision by ths councll of Basel that councils
&rs sunerlior to ponas.

in pas2ing it might be well to point out that the
Smphasls on unity and hormony in the De Concordantia is

iikewige reflectsd in Ousa's nolitical theory. He believed

n a Gorpony united in an order aftsr the manner of the

church with the nope at the head of all. Perfect harmony of
church and empirs, he bslieved, would guaraniee humen welfare.
“Hormony results from orisr, fromn ths tjue subniasion of

the parts and the unity of %the '.nola.":' Herd replitiss seem

To have forcad hinm to forsake this politicalidealisnm at

tineg. :

The same emphasis on goncordentis is revesled in the
Tirst of the Enlstolne pd Bohomog, in which Hicoles contends
that 1% is presumptuous to hold one's own opinione to the
point of breairing the unity of the whole. In ths sscond lettsr
he contends that communion in both kinds cannot afford more
grace thun communion in one kind.

Of interest is the fact that Cusa's thoughts were not

dsvoted excluasively to =2ccleslastical polity in thegs times.

1. Cp. Bett, on. cit. »p. 66 f.
2. Bett, on. cit. pr. 18 L.
3. Bett, on. cit. ». 23.




1k,

resentad to the council o tract entitled
Delendariy.
Three years afier 4he writing of the Ds Coneordantin,

that !s, by 1436, leolas was refusing to be & rortner to -
forther neasuras oralinat the ypore. During the intarval afier
vriting the treatiss on the church he had been having contact
With repel envoya to the nouncil. However, eny charpe that
he had been bribed would bHa unjuzt. H8rfaing finds the

rsason for hils defection from the conellisr side therain

that Ousa felt that the only hope for church reform lay in

: b
¥Ye It is true that Cuse was o life

strengthening the papa

]

long reformer. If we edd %o thls the fact thet the church
Gounclla were often elamocrously ﬁemocrc-.t,ic, that ignorant
and lsarnsd aliks appeared on the floor, and that the conduct
of the nnstings was often bolsterougly turbulent, there
would seem %o be some Juatification for Cusa's point of
Viau. A% any rate 1% con be justified in the light of hie
inowledgs and best ineishic. Bett says of him,
CLviously on his vhole racord he wasz an honest man.
There wea more than cnough at Bzéel to dissust a
gincere reformer, end hes was *“»~% all hig life long.

Hig activities as lepate end Bishop of Brixen ars
rTiclent proof of 1t.2 -

Bus
Having cont hig lot withthe nepel side, Hicolas now
congentrated his utmost on gerving the pope. In 1437 he was
aprointed pepsl anvoy te the patriarch of Constantinorle by
Bugening IV. The ultimete objact of the Journey was rounion

of ths two churches.

1. %- m- . 8L,
2. On. glt. ». 29.




p 1,78

I% wns on ths return trip from Conatantinople thot Nicolas

hed en exrarience which bacame fundamental for all his

2,

later thought. He daseribes 1% as follows!
I nede meny afforts to unite the idess of God and
the world, of Christ and the church into a single
root ldea; but nothing satisfied me until at laat
on my way beack from Uresce by sea, my mind's
vision, az if by an i1lluminntion from above, y
gonred up %o that percention in which God appeared
To me tha surreme Unity sbovs all contradictions.t
Hloolos Ammediste objlect in Conatontinople was to
urge tha Creal: dslepotion to coma %o a confsrence ot
Ferara and not %o 0 to Bos2l, sinece the ponps hed offliclally
Qizaolved the econncil in saasion_there. But Bassl hed

. Fe /7 x :
AtamMile electzd & new pope, Hieetas V. Az a result

both sides beran 4o eontend for the faver of the German
electors, who vprofeased neutrality. Hicolos suprorted
Eugeniusg with such viror thet he earned from Aeneas
Sylvess the %itle YHercules of ths Zugenians®.

Herenlea tamen omnium Eugenianorum NHicolaus Cusanus

existinotus est homo et rriscarum litersrum 2

eruditisgimus 9t multerum rerum usu perdactus.

It wes Cuss who ultimately won Germany for Eupenius.
Thle earned for the popes envoy the $itle of cardinel
and papnl lspate to Germeny. As such he was forced %o
oonsider the Germon politicel situation. Andress says that

no man of hig %ime eprroasched him in poliiical denth.

1. Cited from Stéiner, op. eit. pp. 154 f. . o
2. Aen=a Sylviusg, De ;‘ebu cestis bas. concil. See onere.
(Bagel, 1571), p. 3. Cited by Bett, op. eif. P. 33,

note 1.




Hleolas srent hie firast yoars as Cordinal Lepnte on
& tour of Cerrmany procloiming o repal indulgonce and
rreeehiling reform. He rraached chiefly in Germen, and_ this
18 no doubt part of thes reason for whish he was affec—
tlonately ecalled the Cardinal of the Germons. His rsform
actlvities were directed: 1) agcinst cbugss in the sale
of Indulgonecea in Eiar.-;:':cbu:.'*;j;l 2) against suparstitious
Practlees in connsetlon with the reverencing of bleeding
hosts, UnTortunately he did not met erough papel support
S0 nccomplish much in thiz respsct. 3) 2z-inat simony
and concubinags emong, monks and oths» clergy. Priests hsd
the richt of collarinm in Cusa's dny whereby they could
rurchege the vight to have o concublne. Lk, ag-inst turning
the Inquisitlion amninat people in debt. 5) against over-
loading norishes with elergymsn who did not minister to
the spiritunl nesds of the people. 6) against the laci: of
dlseipline in churches and monasteriss. 7) Ageinst the
formation of nsw orders and the Aistribution of indulgsnces
%o those alreasdy eriating. Degpite his pood intentions,
howaver, Cusa's reform was o torzo without a head. Andreas
Says concerning the cerdinal's work as a reformer:

Der Xardinal selbar pakie dle Migstéinde nicht

tief memup an der Vurszel an, und seine VWirlgem-

keit blizh wvielfach in der Ordmme der &usseran

Dinme und Formen stoclksn.d ;

VUhen illeolaes hed finighed his tour of reform, he
28t out on the %aslk of cleaning up his own dlocese of

1. Op. Schaff, on. git. p, 226.
2. gg this and 'gpt't-.er refgz’n problems nentioned balow,

op. Andreas, op. git. pp. 46 £. 75, 91, 99, 103, 152.
3. Op. git. p. 123.
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Brixen. To %hiz ond ho enlled rareated counclls ond gynods
to ennot reform neasgures. Cltation of a typical 1ist of
regulations armroved by the synods will auffice to indicate
the state of the dlonese.

The clergzy are not to freaquent tavaerns or 4o

play ot oordes or dice. Thoy are not to wear

long hoir or lorss hots, rinzs or jewsls, gornents
of strilking colors or of ultra fzshionable cut. They

g <)

are o instruct the peopls in ths falth, teaching
them ths moaning of the saeramsnits and of the com-
nendments, and roelting the Patsrnoster with then,
ursing them %o comd o mass fasting, end for-

bilddineg the sals of vietuals before the snd of the

mans

mags. Thay are to guard ths pasople againat super-
stitution...l

Partionlorly in the light of the geograrhical replon in
Wiloh Bpixen 1lrny one ean saszily underatsnd that reforn
miat have besn o Aifficult tasic. Communication was very
Africult, =inee the raslon is momniainous ond wooded.
Hoat trying for iicoleag wes the affort to reform an
ebbey ot Sonnandurs. The sohbesa in chorpe refused to be
reformed and rosisted to the noint of calling upon the
Arghdnice ‘.‘ns.;-;i::m_mc‘. for nid. The latier wns haypy o enter
the fray, sinee he and the oardinel wera at odds with each
other on the subject of their fsoffal rights, Hﬂ.ogla.s
.maintaininr; that Sigismund was his feudal vaessal. Ths
abbegse had ultimately to bs excommunicated, but
even after ths deeree of excommunicetion had besn published,
blood had to be shed bofore she could be removed from the
abbey.

Af4s» %this tims Nicolas had only one psaceful yesar

gt Brixen. This was the year 1453 in which ths cardinal

1. Bett. on. clt. ». 50 f.
2. Cp. Bchaff, op. cit. p. 224,
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wrote hiz Do Vislons Del, a work which ghall receive
more pttentlon a4 s later voint in this yapsr.

“he most indefensibls act of the cariinal's 1ife 1
occurrsd In hle lest years. He used the threat of excormuni-
atlon end notuslly Ald excommnicste four eanons who did
no% aorert one of hls *ulings vhich gave an undegerved
prebend Yo his nephew. In 15:58 Aneas Sylviue, vho wos now
vops (Fius II) invited Nicoles to Rome where the latter
served for gome %time as ~overnor of Rome ond popsl
iemritiories. He neens to have Gone this tagk well. g

Hsamhile the battle with Sigismund went on. It continued,

in faet, until aftor Cuga's death. The controversy was

8 S wdacs

Put before the pone, Sictamund declering thet ligcoles had
nlsused his office and Higolna affirming that the archduks
hed plotied apeinat hie life. Georpe of ligimburg, again
Cusa's opronent merved as Sizismund's lewysr. The battle
fraduslly becane more snd more an offnir between pops and
erchduize wish Nicolas rarticipeting legs and less. A
e cordinal died August 11, 146h after providing
that hls posssasions chould be used for the eatablishment
and meintenance of institutions of cherity and educetion.
Hett steties thet there was pgreater weering 2t the tlme of
Cusa's d2ath than at that of Plus II.2 A part of the
inseription on the cardinal's tombstona resedsd

Dilexit Desum, timult et venerstus sst, acé 1111

8011 sgervivit. Promiasio ratributionis non
fafellit cum...d

1. Op. Bett, on. olk. p. 60.
2. Op.cit. D. 79. :
3. ibid.,
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3.

Before proceeding to a dilscussion of Cusa's thought
1% will be well to review briefly some of the tralts of
his pergonality. In considering the character of the man it
18 necessary %o emphasize the fact agein that he lived in a

period of transition and that his spirit was uniguely sensi-
_tive to every confliet of his chanzing age. Andreas says

of him:
Zg 1et als ob dle Unrast ssines Jahrhunderts ihn
von einem Gadanksnlrelas zum anderen treibe, ihn
drdnge seine Xrdfte gorade an den schwierigsten

Problemen und in den virschiedensten Wirlunge=
bersichen zu erproben. .

Hers then are two traits of his personality, on insatiable
degire to rot at the difficult problens of 1life and a
willingness %o try every arprosch v these problems. He
had lost foith in Thomism oo well es in any purely
rational aprrosch to truth. Mo doubt the acqueintance with
mysticlem greatly affected him in this respsct. And now,
because he could no longer meke pretensions to heving the
truth black on white, he was spurred on to ever widening
fields of re=gearch. We may cite Andreas azain, who says of
Hicolas that he had

ein sehr persdnlicher, nimmer ganz zu stillender,

Erkenntnie=hunger...Hier reng ein Mensch wis 2

Jackob immer wieder Brust an Bruat mlt dem Engel.

In facing the new problems presented by changing condl-
tions Hicolas was forced to realize that a break would have

1. Op. cit. ». 38.
2. On. '?g,—s,. De ZQ.
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To be made with the past in more then one respect. He had
the stature to foce this fact and yet the firm resolve

to hold fast 4o that rert of his tradition which his

best ingights told him was good. G.G: Ooulton says of

hin that he combined wide reading and bold speculation
with the most zealously loyal 1ntentions.l Andreas pays
him tribute vhen he says,

Wie Jede prosse Persdnlichkeit barg soin Wesen

e e M R

: e
Heinrich Schmids points out that Nicolas sought to :n:-e-_-3
coneile the two movements renalssence and reformation.
No doubt the universalist blas vhich was a part of his
evary declsion drove him to strive to harmon!.ze' theae
Polar forces.

A significant ingight into Cusa's personality is
gelned when ons realizes that despite his ceaseleasly
ungatisfled mind Nicolas meintained his positlon aa a
loyal servant of the church, Had he not done so, he might
have bacome a stubborn heretic, a modern mathematiclan,

a politicnl reformer, or almost anything else that he de-
sired, He had the potential abilities to fill almost any
office from scholary antiquary to political organizer.

But the unity of the church was a conception which gripped
hin profoundly. It wae to maintain this unity that he some—
tinmes subordinated his better insights, as in the case of

... G.&.Coulton, Medieval Panoranma, p. 528.

2. Op. git. p. 38.
3. Op. clt. p. 72.




his defection from Bagel. In the oprinion of thes writer 1t
would not be fair to Judge the man for acts such as these |
even though one maey consider them to have been 111 advised.
Cusa playsd the game honsstly as he saw it. Stadelmenn
gtctes,

llkolaus het in der Tai, enn man bel einenm ala

Choraliter so peschlossenen Hann das Wort gebrauchen

kenn, zwel S8selen in der Brust, eine lonservative

und eine umstiirzlerische, wenn wir es grob bezeich-

nen wollen; ‘nfsser wire eine soelsorgerliche und

eine private.

It 1a not mere conjscture %o szy that he had the
elemants of character which Stadelmann calls "geelsorger—
lich", because he wae a Ohristian man. "He 1lived towards
God on every side of a rich and powerful personality: as
Scholar and philosopher, as churchman and reformer, he is

one of the greastest figures of the fifteenth oent‘.uz-zr.2

- -

L. Rudolph Stadelmann, "Vom Geist des auagehenden . | |

Mittelaltera", in Desutache ¥ L ,
Literatu;wiasénsclmft und Geistesreschichte, Buchreihe 15. p. 57.

2. Oited from Evelyn Underhill, on. cit. p. IX.
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1.
General Characteristics

To present the thought of Nicolas of Cusa 1s no_easy
task. Tha responslbllity for thils faet lies, perhaps, with
the cardinal himaelf. Andreas speaks of "eine rdtselhafte

1
Undurchdrinslichlzeit" which characterizes Cusa's profound
thought structurs, and Stadelmenn lends support to this
testimony when he writes:

Zs 1s%t in Cuss etwes von dsm rdtselhaften Blick,

den dle itelienischen Poriridtisten des Quatrocento

ihran Perasonen geben, von dem einsamen Augurenlécheln,

des zu aprechen scheini: Mein Geheimnis werdet ihr
nies enthilllen; ihr aseid zu roh eg zu verstehen, und
ich bin zu stolz e2e zu verraten.
Othera 1ike De Wulf ars unable %o appreciate poetic
passages guch as the above. The latter simply affirms that
Cuse. 18 often not too logical:

Ve may say of him a8 of Eckxhart, that he preser- 3
ved his orthodoxy only at the expense of his loglc.

Whatever the reason, it must be admitted that Cusa is difficult
to grasp. This fect, however, has not and should not deter

many from studying his phllosophy. The cardinsl's thought

1s of unquestioned depth and has a marked originality, even
though its unity may 1lis only in the unity of personallity

% i %’i‘

- Oited by G.G. Coulton, op. cit. r. 528.




behind the thinker's words.

The writer of this paper ragards hls own effort hersin
88t down not esg3 an attempt to writé an all inclusive word on
the philosophy of Cusa but oniy as an introductory step to-
ward undsrstanding o movement which hed important historical
consequences. Cusa 1s a part of the Christian spiritualist
tradition. His thought together with that of Telesio and
Copernicus provided the basic materials from which Giordano
Bruno moulded hig vhilosophy. The latter's bold and outspoken
panthelam was avowedly based on the "divino Gusano'.ldusa
himgelf, howevar, might not have aprreclated this recoe;nition.

It will be well at the outsst to point out certain
general charccteristics of the aystem of this man who was in
many lmportant coneepts ahead of hia time: :

In nddition to ite dapth and originclity optimisn blmrno-
terizes the thought system of Cusa. Nicolas Tirmly believed
that men could know truth., ¥hon asked by his seerstary whether
the essence of reality could ever be known, he replied, "Cer-
tainly 1+ can ; for the inpulse (motus) which all scholars
have is not in valn."3 In the ‘same discussion he added, "I
think thet many people have seen it and have written about
their vision...if 1t was utterly unknown, how should it ever
. be sought,"u Scepticism was not a p-art of his character.

Insight into the essence of things was to Nicolas the
revard of intellectual striving. Andrsas says:

Denken wor fr Xusanus Arbelt, es fihrt zu Goti;

1. () gln. - 28-
2. %Eaa.'s thgorg of the earth's motion included radically

new concepts for which Copernicuis had to contend a gensration
after Cusa's death. Cp. Steiner, op. cit. p. 133.

. Op. Jacob, on. eit. p. 415.

v« Jacob, on. clt. p. L16.




insofern diesser Inbspriff hichster Selickelt ist,
Wwer D enken auch ihm ein freudiges Beginnen.l

In ths opinion of the writer this emphasis on the intellectual
18 & most significent charscteristic of Cusa's thought. It is
8 matural emphasis in the light of the cardinal's bsllef that
all 1ife exizts for the soke of intellsctual nature. He was
a philosopher whose gtimulus came larpely from philosophies,
no% primarily from the data of history. This dsspite the fact
thet he was dependant on a doeirine of revolation and that
his immedlate historiecal enviromment probably greatly colored
his t?aofotztt.r; Cuse was o metaphysicien, not & philosopher of
nistory nor = moral ph.".loaopher.: This quite mossibly accounta
for ths faet that hig thought 1s charactarized by an optimls-
tie outloo: anid by a lack of emphasls on certain subjects
¥hich one would normally expect s Christian thinker to stress.
Such are, the will of man, the eross of Christ, and the
fragic in history.

ey 1t not likewige have been the emphaais on the in-
telleotunl which kept Nilcolas loyal to his mystic heritags
throughout hisz 1ife, Wilhalnm Liteert has carsfully developed
the thesis that rational rhilosophy ultimately ends in

5
myatieism. This paper shall seek to show in some measurs

l. On. git. ». k2, .
2. %ﬂreaa. 339. clt. p. 0. "Entepreng vielleicht das

Hfthen um goincidentis oppositorun, das unentwepte Strebsn nach
Ausgleich dor Gsgensdtze, des nach Frieden in Staat und Kérche
‘B'iﬂ von Xonkordanz im 'ﬂeltangchauliohen dem Gsfihl, dasz der
oden rings um ihn zitterts? ;
3. Op. his Die Relision des dentschen Ideallgmug und
Ihr Ende.2
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how the thousrht of Cuaa'a 1ife ia incorporated 1n the
mystlelam of his later yoors. ?

The ecordinal's characteristic enphseis on unity and
univeras.lity hag already bean mentloned. His was & synthatic
Bind sesking to find a placs for averything in one grand
Pleturs. This emphnasis cen no doubt be explained in large
hSasure as baing a result of his zsal for ths unity of the
church. Stadsimenn writes:

Dle Ides der umfassenden pldegomischen Organisation, dle

Erhaltuns des gorpug mysticum als irdischsr Kérper-

schaf™t um jeden Prels, dle concordantie aller sus-

einander strebenden Tendenzen im Dienst dleser Ein-

« helt — dns sind dle Richtungs-runkte geiner prek-

“imchen und litararisgchen Wirksamkelt.l

Finelly 4%t might be stated as characteristic of Cusa thot
he always thousht in trisds and that this form of triadle
thinkine slwnys centered about the orbit God, Christ, the »
world: God as the colncidentia ovnogitorum, tha world as the X~
blicatlo comnlienti, nnd Christ, through whom soncordantia
Yarletotls becomes possible,

As o conclusilon to- this gensral introduction the titles
of Cusa's works are 1isted below with the exoeptidp of the

thres nlready mentloned. Stadelmann points out_;_tha.t Cusa-

. 2
worked ot his problems in the followlng asequence: yrrded
a) The objective relation of God and world Oan men
b) The subjective approach to God . know Godfp

e¢) The nature of God
d) Mysticiem e

The exposition of Cusa's thought in this paper chall follow %
. much the game order, treating first of all the problem of
knowlasdge, i1.e., How do men know, and how much oan__they Inow,

1‘ ® ‘. L ] 45.
e e B
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On thie follows o discussionof Cuase's views on God and the
Cosmos and their relation to one another. Man and Christ's
relation to men are the subject of nrart tlree. A discussion

of Cusa's mysticism concludes the chapter.

1
Cusn's Vorkg
1) h !!Qg‘-lq zn\_ﬂgznn“'!ll.\ — 11',’.'(0. .'.‘:.. 5
Thig is the flrss and moat ‘important of Cusa's philo-
sophieceal works. Bett contends, "It contains the whole
of his_system, and that system wras never really nodi-
fied."2 Jacob states that all Cusa's works are an ex-
prlicetion of ths thoushta of this one: “...ths notion
of the one, changeless and transcendent deity, the

strueture of a rinite universe subject to veriation
and mutability."3

2) Ds gonisoturls - 1440-1iLl.
Of 211 Cusa's works this 1s second in interest.
3) Be qugerondo Deum - 1445,
%) De datio Potris luminum - LA45-1446.
5) De £1114-tions Dei - 1L45,
6) Do genesl - 1L:7.
7) Apolozie Docta Iemorantia - 1449.

A rerly to Cusa's oritic, Wenck, who had attacked Cusa

%
in his Do ignots literatura. Nicolas' Anolosip comrends the

works of Seotus Zrigens and Zckhart.
8) De Sanientila (two books) - 1450,
9) De lents - 1:50.

10) De gtaticls ervaerimentis (Also called %;um. beoause the
prineipal intsrlocutor is an idiot.

1. The titles ore ligted by Bett, op. clfi. ¥han not other-
wlse indicated, 2xplanatory notes are based on Batt.

2. On. glt. ». 88.

3. Op. git. ». 409.

%
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'11) De novisaimig dlebug - 1452 - 1:53.

Cuse helieved %4hnt the world would come to an end within
the firat thirty four v2ara of ths eightosnth century. His
dootrine of ths end of the world was bnsed on Augnstine. Cp.

Clvitote Dei, XXIII, p. 30. He onleulated that 1700
Joera had pegoced batween Adam an? the flood, 1700 years
between the flood and Moses, and 1700 ysgrs from Moses
to Chriat. The end of the world would come 1700 yaars after
the birth or death of Jesus, ha reassonsd.

12) Commlemantum theolorioun - 1453.
13) Do race gen goncordantis fidel - 1453.

Cuea tales the fa2ll of Constantinople whilch had chocked’
Eurore ag n text for tolsrance. Chriatianity, Hicolaz taught,

is the supreme relision, but sinee there is gome truth in
all religions, all men should live in peace.l

14) De wislone Dai - 1453.
This book will be discussed in detail.
15) Da bervllo - 1%:58.

16) De Fogssst - 1460.

NWicolns conceived of God as Him in whom both possibility
end actuallty eoincids. Falckonberg: "Kann-Ist".2

17) De non sliud - 1462,

18) Do wenations msnisntise - 1463.
19) De anice iheorise — 1453,

20) De ludo gig_b_L - 1463,

21) Gomvsndiup - 1463.

l. G.G.Coulton, on. cit. p. 528.
2. Richard Falckenbergs, Gasc 8 de
Yon Hikolpus von Xues blg zur Goe




22) Ds gribations Alohoran - 1460-1161.

Nleoles wrote this work at the pops's reguest whils the
westarn world was under the threat of the Turk after the fall
of Gonstantinople. It 1z = refutation of the dootrinss of
the Xoran. Hicoles sifts out true parts from the Xoran and
uses thass 4o prove ths sole truth of Christlanity. He
8ays, "Ego ingenium applioul, ut etiam ex Alchoran Evan-
gellum verum osteonderom.'l Howaver, he identifies Mahomet
¥ith a monster of the Apocalypse. He believed that Maohomet
hed nerverted Ghristianity for the reason thot he Imew it
only throush Negtorisnism. Hicolas frenizly recognizes ths
literary merit of the Zoran.

T 1ls of intorest to note that Cusa's works wore first
8dl%aed by Paber Stopulensis, whom Schaff dogeribes as
" a Franeh forermnner of Luther in the doctrine of Juatifi-

b
eation by faith."

1. Bett, on. oit. ». 98, note 2.
2. Op. cif. p. 226.
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2.

Heny scholestie thinkers were content to opsrate within
the syllogism. They determinsd things as unquestionably
true or false by the rrineiple of contradiction. They re-
cognized the limitatlons of reason, dlstinguishing sharply
bstwesn truths of reagon snd truths of faith, but belleved
that within thege 1imits reason could build a ladder of
truth vhich was unassailable. Nicolas, having inherited
Occam's scepticism, adopted none of these prineiples in
exactly the sans form. He was, fo be sure, trained in scholasg-
tlelsm, ond this 13 reflaeted in his thought, but, a8 Andrses
says, his philosophical faculty was opez-ativglon_ aquite a
differsnt level from that of the scholestics. He denied
any absoluts asenetity to the syllogism, denled that there
conld be any finsl knowledge at the level of the m-_ and
mede no elear dilstinction between faith end reason, contending
that the former must precede the latter, if any final truth
13 to bs known, but that the latter 1s the explication of
the former. The object of falth to him was Christ; its end
vas the same as that of knovledge — the vision of God.
Ousa's unwillingness to distinguish sharply between the .

several capacitiss of the human spirit is indicated in the

following words of Andrsas:

1. Op. glt. p. 42,
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Es gab fiir Nikoleus von Kues ksine Erkenntnis ohne
Glauben, lzeinen Glauben ohne Lieba, keine Lisbe ohne
Hoffnunz, keilne Hoffnung ohne Ziel. Das Endziel war
Ohriatus in dem der Weltsinn ténend geworden ist.l
Nlcolne viswed the knowledsze process as active on four
1evels. They are aa follm-!c:z 1) The level of sence imprea-
slon ond imegination. On this level there can bs no though of
objective truth. The sensss apprehsnd things, and imagination
593’:’:5_ to bring torsthar the 1mpreasigné;.di-' senge. However,
only a confused picture results. 2) Sense and imagination
€upply the reason (ratio, Verstend) with the basic materials
¥ith vhich 1% must work. Reason begins to unite complex images,
to give objects names, to clessify them according to space
and time. Resgon analyzes 1m;,-:ressiéne according to the prineiple
of contradiction. Thus it establishes polarities. 3) The mind,
howevor, cannot rest with volar concepts. It gesks to har-
monize, to unite the severel on & lesvel sbove that of contradic-
tion, to combine and to assimllate. This 1s the function of
the third stape in the operation of the mind. Kicolas calls
1% intellectua (Vernunfg). &) At this level the understandable
function of mind must stop, for mind cannot oparats without
Recognition of this fact was to Nicolas doota ip-
norantis, learned ignorence. The final stage in the mind's
approach to absolute truth, to the absolute unity, can only
be a mystical intuition, visio sine comvrehensione, intuitio,

'..____ﬂl’-a‘bio_.-3 At ‘the end of underatanding lies the vision of

1. { ] g:h' L] b [ ]

2. %ipf Gu’ea.'spthegry of the knowledge process, cp. H4ffding,
op. ¢lt. p. 85 and Falckenberg, op. cit. rp. 18 f.

3. Cited from Falckenberg, on. clt. p- 18. -
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God, the only absoluie unity. -

The various levels of intelligsnces are not, howsver, %o
be coneceived ag diﬁtinctly_sepnrafa and without affect on
®ach other. Reason cannot operate without asnse impressions,
and intellect cannot unite what has not been analyzed. Rather,
the whole nrogess is 1nexrlicab1f interwoven, ee Falokenberg
gays:

So stellen die varachiedshen Erkenntniewelsen nicht

unabhdinzige Grundvermdgen, sondern ein system zussmmen—

wlrkenﬁﬁrduﬁd Einandei f8rdernder Modifikationen

Elner Grundkraft dar.

On the levels of nnderstaﬁdlng prior to the final intul-
tion knouleﬁga is %o be concelived as neithsr trve nor
ebsolutely false. It is more true or less falss. Error
consists in abgolutizing what 1s relative. We quote from the

sang author:

28 gibt Grode der Wahrhelt, dle Mutmaszunggn sind
weder schlechthin unwahr noch v8lliz wahr..

This is in goneral the epistemology of Ousz. It is our
task now to 2dd further detall, wherever possible citing
Cuge. himaelf. _

Two things, in the opinion of the writer, made it possible
for Cusa to be satisfisd with his system. The one was
sudden mystical intuition such a28 he had experienced on his
return from Gonstantinople;3 the other was a conception of
revelation. In reconstructing ths process whereby he attained
knowledge, however, Nicolas dd not bsgin with revelation or

mysticsl experience. He dd not seek philosophical truth at

1. Op. cit. p. 19. .
2. ibid. s
3. Cp. below, D. 15.
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firet within the content of the Christlon faith as hed many
of ths myaties. He began by exanining the things of the sen-
8lble world. The fact thet he sought enlightenment in this
Teshion may, according to Rudolph Steiner, be blamed on-h!.a
Aristotelian training. Had Kicolas not besn 1;-ra1ned to t'hlnk
selentific Inowledge all knovledge, the latter contends, he
vould have realized ot onoe that mystical knowledge 1s not
én enrichment of the content of lower knowledge but a Cof-
Pletely asfrerent, higher form of 1nslg;ht.1 The eardinsl,
however, reflecting his scholastioc training, maintained that
undornte.nﬂing of lower formz of knowledge nust precede higher
inalzhis. He apys, "The roed to the uneertain can lead only
by vey of the presupposed and the certain..“('

It 1s by a process of comparison that ons ?f'oceeds from

the Xnown to the unknown:

l. Op. git. np. 133 £f. Rudolph Steiner, 1861-1925, fol-
lover of Heeckel and Tounder of ths German anthronosophical
movemant 1s Anteresting as an Ainterpreter of Cusa, since he
1s himself a mystlic. Steiner oritlcizes scholastics as
follows: The scholastics belleved that in the procsss of know-
ing man ersates within himself sn imags of that which is to ;
bs Imown. Thie theory when applied to the understanding of
God forced the scholastics to believe that God was a thing
outside themselvas. They believed that knowledgs of the God
outslde them was much the same as knowledge of sensible objects,
exospt thet in the cass of the former the knowledge had to be
revealed. They erred in assuming that the truths they consider-
ed to be ravealed had not existsd before Christ's revelation.
Stelnsr is more favorable to the Chrigtisn mystics: They
were "gilmulated by the dootrines of the church which were
contained in i¢s theology but had been misinterpreted, to
bring forth afresh from within themselves as inner living
exrerience a similer content." (op.Zgit. p. 150 £.) The
"inner living experience" is believed by Steiner to be exeatly
whet Plotinus belisved he had experienced: "...that in myself
and through myself the All-Being expresses Itself, or in other
words, knows itself." (Op. glf. p. 162.) £ . % :

2. Hicolas of Cusa, De Doots Ignorantis, tr. by S.C. Tornay,
in U. of Chicago syllabus for philosophy 102, ». 33. Hereaofter /
to bs cited: D.D.I. p. __ (syll. p. __J.
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In £ll investigation we come to lnow that which 1s

uncartain by a nproportionate comparison with some-—

thing tha% 1a certaln by prasupposition. All inquiry

then i1s comparative, using proportion as & means.,-

Sines 021 Inowledpe must be acquired ner gimilitvdinem, Hicoles
contenda, 1t is easentlel that the forms to be compered be

a8 ripldly fixed, as ntnble, as possible, Thus the use of
nathemellonl symbols 1c easentizl in vhilosophy. Thought must
employ symbols. The verlability of non shstractiong iz %oo
great for acouracy. Tharefors, lflcolas concludess:

Ve Intend to follow the rosd of the encients and

malke use of mathematical signs beeauag of the

indubitable esrtainty proper to them.*

I% w11l be readily spparent that-a principle of relativity
hes already entered into Nicolag' argument. There are two
r2asons why this 1s so: First, truth is relative, bscauge the
8ymbols comparsd in sssking truth ere themselves known
only by comparison with still other objects of which in turn
one hss only comparativs knowledge, etc.. In the second place,
no matiar how ripidly ateble the abstractions employed in the
rroosss of comparison are, & margin of srror creeps in,
bseause no likeness can be perfect. Hicolzs suggests as an
1llustration the relation of a polyzon to a circle. The two
would meet only in infinity. He states,

The intellset never comprehsnds truth so precigely as

not to be able to comprshend it even more precdlsely

by sndleas epnroximation.d . :

This truth holds even for number which meles proportion,

bscause even it is prororiioncble.

1. g._g_.%. P. 5 {s'yll. De 312.-
2. D- CR X3 e 8}'11- Po 31 -.
2. DeDaXs 1‘3. > (ayll. p. 31).
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Twro conelusions must follow upon this rrocesz of reason-
ing. The first hae been meniionsd: A1l lnman ¥nowledge is_ _

relative. The second concluclion is that infinite or cbsoluts

=

&

truth eannot bs Inowm. We auote Nicolas:

For thet reason (i.e., that knowlsdme is acquired

hecauce 1+ eaasmen Peomartion dn Sotikit

The results of Ousa's reasoning to this point ars thus
negatlve. Stadslmann says)

Aus dlesen Gedankenglngen ergibt sich jedenfolls filr

oin Vorotong ant ate Mahwmeis e ones dznotud,

Cusa erplies the foregoilng argument %o the problem of
fnoving God, Since God muzt be infinite, He cannot be known by
Proportionnte comparison. Yhen gought by tha intellect alone,
therefore, God must always remain Deus absoonditus. Cusa's
doetrine of God shall be more fully develonred in a later
section of this paper. At this point we may rase over soms of
hig .th:aor;r conecerning the manner of knowing God in order to
point out at ones that Cusa did not consider his negative
rhilosophy a sround for dsspair. In hig estimation, the mind
itself crentes proportion nnd on that aceount has other pog-
8ibilities than those exhausted by rroportionate reasoning.

The following passage from his De Hents reveals Cusa's

1. D.D.I. p. 5. (syl1l. p. 31).
2. Op. git. ». 52.
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belief in a higher intultion:
The mind is cerrled to the measuring of thinga with
& certelin avidity in order to atialn to 1its own
meagure. For the mind i1e a livinr meagure, which by
measuring othars realizss its capacity. It onerates
in everything to know itaelf, but seekins its owm
maasure in svarything 1% finzlly finds it only in
the unity of all. There 1ise tha truth of iis 1
Preclieslon, for there ig i%s adequate exsmplar.
Furthermors, ths heory of ignorance at whlch Hicolas had
arrlved wes after nll n theory of docts isnorsntis, learnad
iznorence. This was %o him an isnorznce dealreable to have.
In 1% lay zoreat potentialities. Steiner's view of this is
&8 follows: "low whnt the eririt develops in itself about
thinge 1s the belnp of those things. The thingg ere spirit...

tha baine of thinge (not their gensible encasgsenrant) enters in-
7 .

to the aepirit."” qpe spirit must look into itself or into the
inner princirle of things. It has no degirs to know outer or
lovsr re=lity, since this hinders insight into inner truth.
n this sense that the spirit desires ‘not to know, for

“he higher stage of knowladme follows not-knowing on the .
lower levsl of cenalble Iknowledge.

“hue on the level of retlonal knowledge Nicolas had truly
m:-ﬁvec‘u. et a "Wirwvano des ’Jissens'?. He even wer!t g0 far as
%o deny ths poesibility of 's:nd-rir:g that Jod is non-exintent
at this stage of his argument:

"Non poterit infinitius raspbngari an deus sit quam
quod ipse nec 29t 2t non est.”

It logically follows then, that when Chriestiens call God
God", this 13 neither trus nor false. It follows, furthermore,

Ds . 26l in U. of Chicago syllsbus for philosophy

1.
102, p, 35. (Hereafter cited: De Mante, p. __ (eyll. p. _)
?2_- "‘.\b ﬂ‘t' h. 1 N

. Btadelmann, op. git. p. 56. :
E. Cited from's-i:aclelmann. or. cit. p. 55, note 6.




that the Bible 1a voetry, that philosophical pretensions .to
knowledge are projections of the humen psyche.l The volue
of lsarnad irnorance consists in this that 1t enables men to
avold such projlections which ars responsible for the vest
number of conflieting thaories about God. For from being de-
spelr of intelleect, doeir irnorantis guards the thinier
egalngt adhiering slovichly %o anthropomorphisms which dishonor
God2 Learnad ismorsnce 1s required to make the effort of
abnegation by which man comss within the realm of ths vision
of God. Hicolas dld no% assume, then, that the existence of
of God can be disproved by the fmet thet there are many
coneaptlons of Him. The existence of many religious mythologles
rrovee only that CGod as "Ding-en-sich' cannot be rationally
knowm., ‘

Kleht: die liytholopie greift Fletz well es nichts

Abgolutzs gib4, sondern: well Sott unangreifbar,

gga_'lq;-‘l:r::a nlles Sehens ist, gibt es5 nur Anslichten

Nlcoclas sugmestsd ceveral waye of getting boyond his

=

8gative phileosophy. Cne would sesm to be no more than a plous
sentinent, viz., come conceptlons of God must be mors
true than others. It must, for example, be more accurate to

think of Cod 25 light then assgtone. In religion gacrp ionoran-
Elp must replace docta Agsnorantia. H8ffding soys:t

Adthoush a2ll rredlcates of the deity must beo
denied, yet the negation of the greatsst im-
rerfections muat be trugr than the negation of
the hisrhest rredicates.

Nicolas' other sugzestions for a positive theology center

1, Jacob, « glt. . 417.

2. Thse c‘lee'g%e to a.vgid every anthropomorphism ls common
to all mystics. Hickel refered to the "spirituallzed yet
anthropomorphlc God of the advanced religlons as a gaseous-
vertebrate". Cp. Steiner, op. cit. p. 252

a. Stadelmann, op. cit. P. 53.

. Hﬂffding, oD. m. P 88.
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ebout o thaory of rovelation of the Trinlty through Christ
end in nature. This will appear =t the point in thls papsr

whers liecoclaos! Christology and mysticism are discuased.
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)
God And The GCosmos

,In":‘!‘orlng‘-!!o:v.; s

The naturs of Cusa's conceptions of God end the universe is
rertly revealed by saying thot one eannot well consider the
%o mennrately. Nicolas erhibits an attitude very similer to
that of the youngz Goethe, who was 2o imprassed by the sctivity
of God in the naturnl world that he wrote:

Sereratin de D2o, ot natura rerum dlggerere difficile

et rerlcvlosum est, eodsm modo quem si de corpore et

anime. sejunctim cogitamus; animem non nisi mediants cor-

pore, Deum non nisgl perspecta natura cognoscimus, hine

absurdum mihi videtur, eosz ebsurditatis accusars,

ratlocinatione maxime philosophlca Deum oum mundo

cenjunxere. Quae enim’ ount, omnia ad esgentiam Del

rertinere neceanse est, cum Dsus sit uniocum existens,

2t omnia comprehendat.
Perhave Ousa's 4endency 4o assert the close relatlonchip
betireen Jod and ths universe wea not influenced so much by
experlence with the natural world as, agaln, by his unitary
blas, hils desire to unite all things under one head. ¥icolas had
his eye fixed on & constellation, the unity of the meny thiggs
vwhich seemed to him to be ever striving to become ssparate.

Ons of the ways in which Nicolas sought to explain the
relationship of God to the cosmos was to dsscribe God as the
unity in which both possibility end actuality coincids. "His

vorks," says Jaecob, "ere one long zct of contemplating this

1. Cited from the collection of the young Goestha's writings
by M. Morris, Der Jjunge . (five vols.) vol. II, p. 33.
2. Andress, on. git. p. 45.
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,being ns 1% is manifested in posaiblility and actuality, p_g_m
and eage, ot on2 and tha aeme time."l

It hos been ghown thnt Aristotle and the mysties atrongly
influenced Gusa's aristsmolosy. A strons platonist smphasis
in hla thaory of God and the universs is a further mark of
hig wide rang? of intsreats. Ha writes, -

'{":‘.ere 1a o consensus apmons the wisest and moat divine

doctors maintalining that the visible things-rre

can Ds oeen in he' Srestion asiimtatmtreni RS
The question whether such a conesption aa the above involves
Nlcolas in pantheism will be discussed in a subgequent para-—
grarh., The gbove will suffice as a preliminary step toward
understanding his dootrina of God. At the risk of repeating
some ldess which were mentionsd in the discussion of Ousa's.
eristomolomy 1t will be of advantazs at this roint to consider
mor2 fully the cordinal's philosophical arproach %o knowledge

of Coa,

llcolae never considered the idea popular in modern times
that God rmisht not exist. He took the existence of =omething
supreme for granted, srecking of 1t in the following words:

I cnll $het suprems than which nothing greater can
oxist...Thie Suprems ig one ebsolute thins vhich 1s
everything and in which everything exists, for it is
suprene,.. This Supreme thing by the cgresment of the
ggét% of all nations is believed Aindubitably to be

The important gusstion for Ficolas wae thus not whether
God erists but whether He can be known. Nicolas' final answer

1. Op. cit. p. ll-l? |

2 h. Pe 22. 5311- Pe 33). The eomoptlon of the
creation as e mirror of the oreator was very frultful for the
eathatics of later ideallsts.

3"2‘-2&;-' Pe 7 (5}'11. Pe 31).




wes that God can be known but — by the unaided philosopher —
only as incomprehensible, for God is 211 thot exlgsts, and
therefore, the coincidence of opposites which transcends
reason. Ouse arrived at these conclusions by employing the
concept of magnitude. The idea is presumably derived from
Anselm's ontological argument vhich contains the words, "We
belleve that Thou art somewhat than which no greater can be
oonceived."l Cusa's ressoning is as follows:

The Supreme... bscause it is infinite fruth, cannot
be known execent as incomprehensible... For all

things which are apprehended by sense or reason,

or intellect differ among themselves in such a manner
thet no precise equality can be found among them...
Further, the sbsolutely Supreme, being all that can
be, 1a altogether pure actuality; and 1t cannot be
greater, for the same reason neither cen it be
enaller, for it 1s all thet s possible.2

There =re two argurents in the above. The one 1ls that God
cannot be known, because comparative reasoning is 1nacomte.
The gecond is that the Supreme escapes comparigon bscause it
is supreme, that is, by definition, "sll that can be". This
would seem to bz no more than an assumption. Likewlge the
use of the terms greater and smaller seems to end in pure
equivocation. Nicolas uses the illustration 61' number. The
question 1s vhether number can be infinlte. He concludes that
1t cannot, for if it could,

;;.gil‘s;:ltzzuld be no dlscretencss o:‘d tgizgs; u:ge :;':;i'.

nay there 1-:%1;.130112?!:0::2.;“%9&:&& men:n:'g:r.ei‘harerore. it is

necessary to arrive at a number that is a minimum than
which no smaller exists, and such is unity. And because

there can be nothl gmaller than unity, 1t will be
2 unity vhich is tgg absolute minimum, which coincldes

with the greatest. .

This unity which is the minimum or maximum cannot be numbser,

1. - Bett. . m. L4 135? :
2. glu)D.In Pe {% (By:.l.pp- 320).
3. D.D.I. p. 12 (syll. p. 32.).
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beoauge .ff.t doesn't ndmit of o more or less. It is, on the

contrary, "the rrineiple of all number by being the minimum_
and 1 the consummntion of =11 number by bsing the maximum”.
Nicolas 1s aaying that bscause thers can be no number
gnaller then ths minimun unity it must olso be a maximum, but
this seems to the writer to rob the ooﬁception of magnitude
of all meaning. One might as well say that north and south
or hot and cold are the same, 1f one forgets the ideas of
direction and heat. A1l that would seenm to be left of the
argument 1s thet the terms "greater" and "smaller® cannot be
applied to God. Nicolag does, however, use the arzument and
thus eatablishes his view that God is the coincidence of
opposites, since God ig nelther greater nor less nor comparable
to anything in any woy. As such He is incomprehensible, as
Stedelmann gaya:
*++80 711t es3 allaes Begrenzte und Xonkrete hinweg-
zuverfen, selbst die Vernunft, um zu erkennen, dasz -
Gott schlechterdings hinter dem allem, #@ber dem

allem beginnt. Aber diesss Wbernlles ist zugleich 2
eln Nichts-von-zllem, @s ist die Reduktion auf Hull.

mmﬁmm:@_my

In speaking of the principle and consummation of number
as srbove Illcoles has in port indlcated his view of God's
relation to the world. He has said thet the Suprene cannot
be greater or less than a finite thing beceuse the infinite
cannot be compared with anything. There can thus not be a
progression into infinity, but, “the principle and end of all

3
finite things must necessarily be the supreme." God 1s, then,

1. 1bid.
2. ] { ] L] u.
3. %?'D-g. p.p135(sy11. p. 32).
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the ground of all being, a necessary being, with reference
%o vhom all finite things must be detsrmined. In Him every-
thing is implicit, as Nicolas says:

ané because everything is implicit in God, even
thoge things which are contradietory, nothing cen
escape Hls providence; for whethep we do something
or 1ts opposits or nothing ad all, everything was
implicit in the providesnce of Godil .

Thus everything beging and ends in God, who 1s "the unorigi-
nated, undiferentiated ground of a1l possibility and all
actuallty, and these are one in H:.m."2

It 18 evident that Nicolaes is spSaJ:ine’;'ntems different
from those of the Bibliecal Christian, who conceives of God
a3 the creator of the world. .What then 1s the relatléri of
God to His ecreation in Cusa's te;-me How does the concrete
world with all its variabllity come into existence?
Wieoles, borrowing from a Neo-Platonie source, employs the
tern M Dai in describing the nature of the created
world. The exlstence of the manifold is explained by a series
of emanations, the gulf between the one and the many being
bridged by a number of :I.ndivi-dual powers both creatsd and
creative. Hicolas d4id not tee.aix that the concrete world 1is
related to God as the part to the whole. Nor did the eternal
unity of God geem to Him to becommunicated to the sensible
world in exactly the same manner as that which the Neo-
Platonists described when they spoke of emanations. At least
Flcolns uses d@iffersnt language. He brings God and the
aensib:_l.é world under the same concspt of reality, concelving

1. D.D.I. p. &k (asyll. 16>. 32).

2. Bett, on. cit. p. 106.
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this reality no heving two sides. Jacob cites the following
Passags from Ousa's De Poggogt: "2uid est mundus nisi
invisibilis Dei apparlitlo? Quid Deus, nisi visibilium
invisibilitng?e Hicolas usas othor lanpuage which 1s very
similer. He says, "ldem ipsum Deus et croatura: seaun%um
nodun datoris, Deus, sceundum modum dati, creatura."
Falolenberg sums up the relationship of God to the world in
Cusa's thinking as follows:

+esWle slch im Menschlichen Vernunft, Verstand,

Phantasie und Sinnlichleilt verhalién, so verhalten

gich in der objskiiven Sph'ra Gott, Goist, Sesls

und Xdrper oder such Unendlichkeit, Denken, Lsben

und Sein, ferner dle absolute Hotwendigkelt Gottes,

die konlrete Wotwendigkelt des Universums, die -

Wirklichizeit dsr Individuen, die !M8glichkelt der-

Haterie. ' .
anenchol ams

The question haa alraady been rsised whether such a
conceptlon as the above involves Nicolas in panthelsm.
Falekenbsry sugzests that Nieolas was attracted to panthelem
by hls coneerts of the infinite s.‘l.'ze of the universe, and of

; b :
the interrslationship of all 1life. INicolas, howevar, would
most probably have dsnied that he had contradicted the
Position of Bibllcal theism, even though his lanzuage might
be different from that of the Bible. Whereas he contended _
t the infinite implies the possibility of the finite, he

also maintained that the axistonce of the. universe derives
from God. It might be put in Eokhart's terms: "Gott 1at Wesen,

und Wesen iat niht Gott!'.s Bett concedss that th-ere is a

1‘ = | e e 1’ 9. *

2. g%ted y gettl_gn. elt. p. 103, note 2.

% Op. clt.pR. 20%. e
. op‘- clt. p. 21.

5. Cited ffom Bett, op. cif. p. 104, note 2.
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etronger emphngis in the lanzuage.of the older Ousa on
the sslf-identity of the God-head. However, he defends
the views of the eardin=1 outlined sbove in the following
vays:

" The ersation 1g & necessary consequance of the nature

of God, but Hicolag and many of the mystics

would have contended that it is none the lesgs.

a free aect of God. The necessity 1s a moral

necesslty, It 1a not an extsrnn]lconatraint...

esaential goodness is expansive.
The gams writer stotes:

e was cortsinly rot e pantheist in intention,

nor cun he be made to appear such, unless we lay

undus siress upoy poradoxical statementa about

_ God and the A11.2

Bett believes that every exaggeration of God's transcen—
dence must end in deism, whereas undue stress on the im-
manence of God leads to pantheism. He dsfends Hicolas as
one who trod » middle course, No dowbt it would be more
falr Yo use Wilhelm Dilthey's term, "panentheism® vhen
referring to Cusa's views, gince the word gllows both: the
connotation of transcendence and immanence. H8ffding
contends that conceptions such as those of C:sa were very
frititful in the history of philosophy,.bscause they led .
to speculiation concerning the dynamic char_a.oter of nature.>
Unfortunately they slso led to serious modification of the
seriptural view of the cosmos as the creation of the 117?-1'!8

God.,




Ik,

Rolativigy:

Cusatg cosmology was radical for hls day. Perhaps this
%an best be geen by comparing 1t briefly with Aristotls's
®08m0)ozy which wes the bagls of medieval thinking about
the universe.l

Arlstotle's world view was baosed on irmedlate sensory
date. He conceived thet thinge on the earth alone wers tran-
sltory, thinking the heavenly reglon to be efarns‘.l ‘and
regular in motion. He enlled heavenly matter aéther and
faught that 1t wee ceacelsgsly moving in a circle, always
returning to itself. The world, according to Aristotle had
one eentrel roint toward or away from which things moved
docordinsly ae they were light or heavy. Matter in hils view
conzisted of one or more of four elements. It had always
to be conaldered as formed and 1limited. Beyond the highest
gphsre of the cosmos nothing wes believed to exist. In
Aristotle's understanding the earth was the place of the
lowest matter. The medieval philosophers made only one chF.nga
in this cosmology, teaching that the esrth existed for
1ts human inhsbitants. |

The Aristotslian world view according to.HS8ffding vas
broken down from two sides in the renalssance. First, ob-
servation made other interpretations of the nature of the
unlvere. rossible, and ssconily, the discovery that every
determination of nlace depends on the position of the
observer made the concsption of the universe as limited
and having ﬁ center geem questionable. Plotinus was perhaps
the first to cast doubt on ths Aristotelian theory when he

1. Ths following summary of ths Aristotelian world
view 13 taken from H8ffding, op. oit. pp. 79 ff.
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Bht that “Pinite forms, dsaencos, and reglons, then are,

Cag 1
h in tl«inselves only limited manifestations of ths
Infinige, o :

In Cusa's Thinking the earth had neither periphery nor

c
enter, for it could have these only in relation to some-

thing externay by vhioh 1t was 1imited. It would thus not
be the whole universs. Hicolas desscribsd the cosmos as

an infinite srhere, the centrs of which was everywhere and
the eirocumferencs nowhere. A few passages from the Ds Docta
Iemorantia wi11 suffice to olarify his. thinking on this
point. Znoush has besn sald ebout the cardinal's thouzht

to malke tham self-explanatory.

Now the sarth whieh eannot be a center cannot he
conceived ~g without any motlon... The earth is

not the center of the world, nor is the sphere of the
Tixed gtars its circumfersnce. Heither the earth

nor any srvhere can have a center. For as the

center is 2 point equidistant from ths clrcumfersence,
and a3 it g not possible to have such a perfesct
sphere or ecirele than which no more perfect can

be given, it 1s aprarent that there cannot be a
center than which no truer and more preciss can

be given. There i1s no precise squidistancy to the
dlveralty of things excent in God, who alone is
infinite equality. God, the most high, then, is

ths coenter of the world. Hz is the center of the
garth and of all the spheres and of whatever 1s

in the world, being at the seme time the infinite
circumfarsnce of everything.

Further there are no immobile and fixed poles in
the sky... but it is necessary that all parts of
the sky b2 in motion. °

++.D2cense we cannot comprehend motlon except by
comparlison to a fixed point, %o poles or centers,
and we vrasuppose them in measuring motions,
therefore our conjectural thinkinz is involved in
errors... Contrary to all perceptlon nelther the
sun, nor the moon, nor the sarth, nor anr sphers
can describe a true cirele in motlon, beeause
they do not move around any fixed point...To uc

1. Hrfaing, op. oit. p. 83. Plotinus acocording to H3ff-
ding 1s the ancestor of rrotests against the conceptualistic
dopmatism of the soholastice. He broke down the theory con-
cerninzy fixed forms and limits.

_—~. - F . RN o
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..113, i'f 2lready menifest that this earth is in reallty
perany, S1thoush e cannot obasrve it. e cannot

Perceive motion ex
Tixed point.1 | -oePt by gome comparigon to &

fod g Triune;

Recalling Cuga'g erlatemology 1t will be remembered
that ne begen his sesrch for God by relecting all definite
Serninolopy. Goa according to Cusa's nogative philosophy
COuld not bs meen as Trinity, for the ratlonal search for the
absolute ends in rejzction of everything definite which X
fen pradicate of God. fccording to the nepative philosbphy.
therafore, God neither begats nor is begotten, nor proceeds.
Bott pointa out that according to August.fne. Erigena,
Zelhart, and Cusa all finite torms applied to God, such
&8 will, nection, existence, ete. must be considersd no more
thon words for something which is in renlity inazplicable.
Only 1n relatlon to ths cogmos ccn God be called Triune
accordins to Falelenberg:

fur zls Schdpfer dor Welt und in Relatlon zu *hr

1st Gott dre-ieﬂ..nig, an alch ist er die absolute

Zinhelt und Unsndllchkelt, der nichts sls andves

gegentibsrgteht, dlo alle Dinze ebensogehr 1et als

E;.‘!.E’ht 1st und dle, wle schon dor Aresopaglte lehrte,

durch ﬁsga.tiongn besser begriffsn wird als durch
Affirmationen,”. ;

The Triune God is revsaled only by Christ through the
Bible. Without thils revelation the world eould not be in-
tolligible to human beings. After the revelation is known,
hovevar, man cen learn that the Trinity is not only a
desoription of God's sgsence but the rlan of the universe.

2' m}.. m- }'-‘o 10!"0
3" Ql' m- po 20'
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Nleolss ugen several terms to dasecribs the Trinity, LI
PoBeibility and actunlity, prodneing and producsed,.and the
bond vhich unites these opposites, which i3 notion. "The
Holy Spirit iz the bond of nature, is one with noture as
the eun of all thet motion i)rin_n;rs about, soincldantis,
Somplicetio, nnd connexio are nll one, although tho thres
denote different relations. ot

Host often Nicolas describes the thrse persons of the.
Irinity as Unity, Equellty, ond Connsction. Infinitude ,-
considered as unity is the Father, as equality, the Son, as
oconnection, the Spirit. To cite Bett: W

Things in the world are many, but they are ever seek-

ing unity; they are dilfferent, but they are ever

sealking equnlity; they are divided, but they are

ever seexing connection.2
Meolas uses the analozy of rest and motion. The two imply
each other as do ereator and creature. Reast contains motion.

within 1tself or imrlies at least the posalbility of motion.

L. H8ffding, op. cit. p. 87.
2 0p.cit. Po1lgn
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Christ. Hig 2ignificance for Mapn

To understend Cuga's views of Christ and of His relation
to men it 1c necessnry to refer once mors to the cerdinal‘s
Gosmolozy. Cusa considsred the finite world to be o descent
or ezeraration from the infinitsé unity. He belleved that
ag thinge become separate from this unity, they becoms in— _
dividunl. T™e goal of 211 individuated parts of oraation is,
fgcordiing to lNicolas, rsunion with the primal unity. He
called the rrocess of reunion dmymetdstugyb- . From the
cardinal's erlstemology one sees that hs regarded ‘the being
of thinzs in *nowledge as hisher thon that of thoae in fact.
Inowledse, 4hsn, is the posl of men, for =t the level of
God 1% becomes mystic union. This gnostic smphasis in
Cuga's theolopy must not be overlooked. In his tr2atise on
mystlelsnm Cusa sxprssses hlg bslief that all of creetion
exlsts for the sale of iniclleatval nature. Ths process
of uniting intsllectusl nature with the primal unity lNlcolas
called filictlo, thet 1s, entering into relationship with
the Father in like mannsr as the Son is related to Him, l.e.,
into eternal generation of unity from unity.

Iicolas deseribed man es the most important intermediary
ereature for the prrocess of L7pMalds tas- o . HumanlGy
is the middle term of the creation. 2ottt saya:

Lifted into union with the greatest, i1t ia the fulness

of the perfection of the whole universe and of all
individual axistences in it, so that in humanity all

reaches its hichest level.2

1. Additional information on thig subject is offered in
section five of this chapter which deals with mystlcism.

2. Op. oit. ». 195.




b9,

The following passage from Falokanbsrg sumiorizas man's
bosltlon with resnect to the other creatsd ordera znd the

brocesz of reunion with God:

In srhéhtem Masze 1st der Menseh ein Milkrolkosmos
(parvus pundng), ein Spiepel des Alls, da er nicht
bloaz, wie dis fdbrigen Weasn, zlles exlstisrends
tatodchlich in sich hat, sondern von diessn Reichtum
welsz und ihn zu bewusztsn Bildsrn der Dingae zu

- entwlckeln vermag. Und dles eben mecht dle Vollkommen-
helt des Ganzen und der Teile aus, dnasz das Hdhere
im niederen, die Ursgache in der Wirkung, dls Gattung
im Individuum, die Seele im X8rper, diles Vermnft
in den Sinnen ist und umgekehrt. Vervollkommnung
18% nur Aktivierung sines potentlellen Besltzes,
sntfaltung von Anlagen, Erhebung des Unbswuszisn
ins Bevmsziasin.l

Falekenbarg foils to do Justics to the imporisnece vhich
Ousa aseribesz to Chriat in thls process of redemntion, because
ha 1s not intersstsd in the theology of Cuaa ragariing
mich of 1t as an unfortunate remnant of the medieval mind.
llieolaz, howavér, is quite specific about the importance
of Christ. Without Christ, Cusa is awara, no man could have
nowladra of th2 nature of rademption. Secondly, Cusa tsaches
thet ths return of craation to the primal unity is possible
only becsusze humanity and dlvinity wers rerfectly united in
on2 jer=on. Christ was to iilcolas the maximum of humanisy, :
of uncorrupted humenity. Christ's was the will of the spirls,
which was imparted to humanity by Him. Christ's int2llect
was to Cusa truth and the image of truth. Nicolas sayss
I zee that man cannot understsnd Thee, the Father,
save in Thy Son who is intelligible and tho mediator;
and that to understand Thee i1s to be united unto Thee.
Bett points out that two theories were current in the

¥14adls Ages concerning the beatitude of the redeemed soul.

1. Op. git. p. 21
2. Cn. Jooob, on. oit. p. 423.
3. On. cit. ».191.
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One was that the blessednegs congisted An loving Cod. This
view was held by Dune Scotus. Aquinas, however, smphasized
that ths beatitude consisted in knowing God. In this

Cuss followed the latter, and thus his entire philosophy
took on a rnostlec character.

Whet then 1s the meaning of faith in the Cusan system?
Aocordingz to Schaff Nlcolas Gefined faith as "the state of
th; soul silven to God's p;ra.ce."l Such a soul rinéls out truths
which the unelded intslleot cannot atiain: ‘

Fldesz =28t habiltus bonus, per bonitaetem deto a deo,
ut rer fildem restaurentur, illae veritates objsctivae,
auss intellsetus attingers non potest.2

Falth unites = bolisver with Ohrist. From thet time on
wlsdom, the erplieation of falth, works toward unlty with
Jod. Nicolos truly emphasized the faot that folth is the
rowar of Chrict in the believer.

There does noi seem to be much of a doctrine of the atone-
neni In Llcolas® thought. He was, 1t sesma, more preoccupled
with the naturs of God and the »ercon of Cirist than with
Christ's death. This esnnot, however be taken to mean that
he hed no theolozy of the atonement. The followins rassage
from BEett indiecantes that the coardinal wes eoble io bs falrly
gpecific zbout the death of Chriast.

Chriet took upon Him 811 ths sins of human nature

that drew us down to earth, that he might purge them
end sley thom. The death of Christ on the cross was
repragantatively the extinotion of 211 ths cornal
desires of human ne.tgre, and the satiafaction for
all the sing of men.

Cuga's theology of redemption might thus be summed up
gomevhet or follows! All neture desires to return to the

. olt. ». 225.

- olt. p. 198,

g
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primel uvnity. The rath 1s via intellzctual nature. Man is
ths middle term of creatilon. Ohrist, the logroz, the God-Man,
is the uniting prineipls of intellectunl and =enaible
nafure. All of crestion consista of ageending layers of
prograss to the absolute. The univeree ls contracted into
Z3nsra, penera into spscles, srecles into individuals whiech
oxlst In cetuslity. As soon as on individusl can be classed
85 rerfect in its aspeciesz it bscomes 2 member of the next
highast lovel. Nothing iz so high thet 1t osznnot ba
higher or so low thot 1t cannot be lower, exoept Christ, in
whom humanity atteins its meximum and thus achieves unity
with Cod. Christ is 211 that can be attzined in His species,
bzesuse s Lg boith God and man, both creator and crazture
in one. Through Christ's humanity human nsture has become
incorrupiible. Thoez who bellsve in Him will be glorified,
beeause they are united with Him. Demnation consiste in
8tarnal inahility to become one with God.

A word will be in place on the implications of Cusa's
doctrine of redemption for ethics. Falekenberg sums up
the cardinal's sthic as follows:

+«.d2g Schlechte (1st) nur sin zurflekbleiban suf dem

Wege noch dem Guion...das Ericennen dle Urtdiipgkelt

1né Hauptaufgobe des Geletes, der (laube =in unent-

faltetes Wisgsen, dag Wollen und Fiihlsn sin selbst-

verstindlicher Nebenerfolg des Denkens; die Zrizenntnis

2ine Zurfie:fihrung zu Gott 218 seinem Ursprunge...
Some of the above statemsnts of Felckanbarpg require modifi-
cation. This is ovident from Cusa's treatise on mystlecism,

2 discussion of which follows immediately upon this chapter.

The writer bsliaves, however, that Cusa's asthic does losé

-~

1. Op. olt. p: 22.
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én all important dynamic through modiflsation of the
gerintural concertion of man's nature and through equation
of the knowing of right with the ability to do right.

The desira 4o do the juat thing does not always follow
wion Inowledzge of what is right. Before judging Cusa too
severly, however, 1%t is necegsary to consider more of hils
own expressionc on the probleme which arise. This will be

done on the following noges.




5.
Mystlclan

Saveral sllusiona to Cusn's myeticism have necessarily
been mede 1n anpiter asctiona of this peper, Without reference
%0 myatiq intultlon there could b2 no discussion ur Cusa's
®rlztomolosy, of his theory of redemption, or of his
fchotoloty, This final section on Cusa's t!';ought aseeks
%0 emplify what hes bzen saeld befora, to pick out Aimportant
ehurastaristics of the ecrdinal's nysticism, and to :,;how
hov 1% relsten +o the rast of his thought. This is to be
done on the bnsia of a summery and analysis of Cuse's book
on mystielsm, The Vis lon of ggg;.

From whet hag besn said before about the cardinal's
7ystlelsm, %t 1g known that he cannot have conaidered
mystleal eonselousness an altopether different form of
knowing than thet of rationsl knowledge. A study of his
8plotemology indlostes that Cusa belisved finel intultion
%o b2 the end link of = chain end that he considered it
neécessary that intellectual sctivity on the several lower
rlanee precede myetical knowledge.

A sescond important characteristic of Cusa's mysticlsm
is thet Nicolas, unlike other nystics, did not immediately
choose an object of contemplation or purposely follow a
method of devotional exercises in order to attein his highest
insight by the force of hig will. His treatise on the vision
of God ~ives very faw dlrections as to a method of zz2ining

1. The writer has used the translation of Emma Gurney
Salter, Nicolas of Cusa, The Vision of God,

. T - IV
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hystiecal insight. There are ‘beautiful dsvotional pessages,
but a much etronger emphasis is layed on the metsphysical

eand on intelleotusl subtletly. This intelleectual emphasis,

however — 1% 1g important to rsmember — 18 really not the
thing of greztest importance to Nicolas. He insists
repeatedly that no insipght of value i1s possible ezcépt
throush the revelatlon of Jesus Christ. A a@sven-tesnth
lentury translator of the Viglon of God, (Giles Randall,
Surmarlzed the book as follows:

There 1s no true living knowledge of Cod within us

t11) He be in us formed in the Face of Jesus Christ.
This 1s the divine arpument of this 1llttle work
galesotsd =2nd culled out of ths most elaborate pieces

of that learned Ur. Cusenus...l

The words "in the face of Jesus Chrigt" surz2st 2 third
cheracteristic of Cusa's book on mysticism, and that is 1ts
suthor's emphasis on the sreea .of God in Christ which

meles 1t possivle for men %o itnow God. This emphasiz is

ini’ezted in the title, for when Nicolas spesks of the
viasion of God, he hes reference not to men who ettain this

vieion but to the gnze of God which is eternally fixed on

men. Thleg smphasis leads Underhill to speak of the Augustinian
2

character of Cusa's mysticlsm.
Other important characteristics of the cerdinal's

myaticlam will be pointed out as the analysis of the text

sugesasts them.
The Viglon of God, like much myastical literature, is

1l. Cited from E.M. Salter's introduction to her
translation, gn. glt. p. XXVII, nots 2.
2. %' m. p. xII.
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addressed %o a proup in sympethy with Nigcolas — the prior

and monks of the Bensdictins abbay of Tamernaes,., The car-
dinel had lived at the ebbey for two ysars, instructing the

monke in thet "ipnorance which surpasses knowledge" taught

by Dionysiug tha Arsoparite.

The Vision of Sod
Wicolza states his purpose! It is to teach an sasy

rath to myatiesl theolory.
The objeet of contemplation is an omnivoyant imsge, the icon

of God. Ths image seems to look at an observer no matter
V.o -
wiere he stands. Its gaze is fixed on all who are n2ar, and

yet on szeh as an individusl as though it earsd for him

elona.
The imcope Lie o useful ald to nystical theolo?y,'bacause

1% lecds one to contemplate the absolute sight from which

2ll other sight iec derived. If the gozs of the image ic

omnivoyani, the sbsolute sight must eurely be so. Furthermore,

- abzoluiz sight is not nerrowed down to time and place, %o
L J

rarticular objzcta, and to other limiting conditions. This

is the content of chapter one.
Absolute eight is not at one time loving, at another

gled or sad; not at ons time ths sight of 2 chlld, at another

that of a man, but

all 11m1f§d modes of seeing exist without limitation
in the absolute sight. For every limitation existeth
in the Absolute, because Absolute sight is the

3. Cp. Underhill, 6p. cit. p.-X. The reference is, of
course, to the psendo Dionysius.
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Limiting of limitstions, 1imitins not baing limitable.

s+ For without limiting naught is 1limited,_ and

Thus Abmolute slght existath in all sight.l

In ths alova ragnoee2 God is rerresented as tha ground
of b3in» in whom a1l dlversity is identity. Sines lilcolas
has eoncludad that diffarent attributes are raally the
8ome In God, he iz rendy %o taks & fur‘ah_e; atep: "Thy
glance 1s lmm."z The conclusion follows, but ons could
probebly Just ag well naintalin, were one a Manichzean,

"Thy zlanes is hate." Nicolss doss not consider thia.

Since God is the ground of all being, Nicolas con—
tinusa, no one ocan exlst without Him. '.i.’herar.ore. men must
fzke themsslves oble to recelve Him as bsst they can.

Thig 1z dons by begoming 1like God, and, Nicoles holds,

f2n een do so, beezuss they have fres will, the livinz

leeze of God's Almizhty power. "By this I can either enlarge
or restrict my caracity fggydraee.'}ﬂowever. though Nicolas

eontends that man has the imegs of God in having frse

will, he do2s not aseribs to man the power to save him-

self but rescues the graca of God in ths followingz paradox:

‘“hat else, Lord, 1s Thy sesing, when Thou bsholdest
we with »ltying sya, than that Thou art seen of me}

In bsholding me Thou zivest Thyself to be sesn of
me, Thou who nrt a hiddsn God. None can ses Thes,

g2ve in so far =3 Thou grantest a sight of Thyself,
nor ig that sight ought slse than Thy seeing Him
that sseth Thee.

This smphasis is oft repeated in ths rifth chapter
from vhich sever=l gsctions sre quoted below. Man sins and

of hils own will turns away from God, but when he dosz turn

1. The Vision of God, pp. 10 f. Hereafter, where not other-
wiee indioanted page rumbsrs refsr to ths Yision of God.
2. P. 1 (] -
L] P. 1 L]

. P. 19.
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Yo God, it 1a bzoause God has First turned to him.

If Thou beholdest me not with the eye of Groece,the
f2ult 1s mine, who heve eut me off from Thes by
Eurning zaide, and by turning round to som2 other
thing whiech I prefer before Thee, y2t even so dost
Thou not turn Thes utterly sway, but Thy mercy
followeth me, that, should I at any time ba fain
Lo turn unto Thee again, I mey be capabls of grace.
I Thou rerwrdest ms not, 'tis baceuse I regard

not Theoe and despiss Thee.l

Zvery sinnsr, then, stroyeth from Thes end departsth
=t off. ¥ot 2o goon as he return unto Thes Thou
hast2h to mest him, and bafore he nercsivath
s <hou dost e2xet Thine eyes of merey upon him
h fathsrly love.<

»so'Or could any furn unto Thee, wert Thou no%

already ot hand.

I have naught ssve thet Thou givest, nor couid I

%ggg Ehat Thfu hagt given didst Thou not Thyself
rragerve it.%
In the eixth chapter of his book Hicolas discusses
the anthropomorphic character of g1l humsn dessriptions of
the attributes of God. God's face is the trus archeiype of
cll faees, It 13 without quantity or limitatlon. Man makes
the mlstake of not sesking God's face bayond the human species,
"bresuse Lis judement, bound up with human nature, in
Judging transeandeth not 1ts limitetlion and passivity."”
“herefors, any concept of God's face is not yet His face
but only a veil of it. Becauss this is go, man must Zo
bayond 21l coneerts into the dariness of ignorance, wherin

God's face 1s revealsd. Hesre Nicolas, the mystic, resturns
To the concsption of doots irmorantia. The concaption
occurs repeatedly. For example, Nicolas sreaks of lecrned
lgnorance as 2 neceeszry prersquisits to seeing ths face of

God in nature. He speaks of a tres. The eye of a@snse sses

L. P. 20,
2. P. 21.
2. P, 22

- ibid,
5. P. 25.




all 1ts attributes. The sye of the mind, howaver, aees
1ta inner Principle, views its attributes a s potential

‘An the menerative vower of ths secd. This power ig limited,

Fleolas says, to o specles, but behind it liss an absolute

Power which is the pattern of every tree. Thue the tres
12 an explication of the rrineiple which ig God. "...the
1

generative power 1s 1ts cause...lgs sbsolute power."

" -
V00" absoluta faee 1o in a sense the naturzl face of all

3
2

dl
Rature.  God 12 the absolusely simple (4. e., undiffersn-

4 pde - . -
1at2d) exemplor of a1l specles. He moves and rasts with

211 ond on2 as the oys of the omnivoyant image. Mo one
says Nieolas, unless he first havae learnad

can know thig -

1-_‘_."':01".".':.""'1:": .

“onas I obsarvas how nesdful it is for me to enter
into the darkness and to admit the coincidence of
ormonites, bheyond all the grasp of reason, ang there
to eeek truth where impossibility meeteth me.

Learnesd ignorance 1s foolishness to men. Reason is
proud. The coincidence of contraries is the wall of pares-
dise wherein God abides, but "the door 1s guarded by the
mogt rroud spirit of resson, and unless he bs vanquished,

3 L
The wny in will no% be open.” It is only the eys of

the mind whieh can gse God, "...but rsason hath not whencs

it mey be gulded, save by Thee, Lord, who ert the wordi and

the reason of rascconsg.”

To the writer thess are fascinating conceptions; not
Primarily on account of the logle involved — HNicolas
hingelf contends that the reason must be humbled —— but

8imply because the man, Cusa, attests that they are a part

1. P. G.
2. P, &3,

5. 2%

5. B, 32.
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of hlgs experience. He visws naturs as doss the artiat,

gacking the egsentisl, the typs in thz phenomenon. Ha found
God in = tree sa Goethe thought he might find the "Urpflanze®,
not by heuning up sylloglems but by direet intultion or
insight, whieh to Cusa. followed upon learned irnorancs.

Yo doubt such expariences as Cusa's cannot be valideted
°%eert by and before men who have tham. When raading Cusa'g
boolz, howsver, one eannot but wonder zt the manner in which
the esrdinal's 1ife must have been enriched by his ability

o Tnd God evarywhers on %the foce of the earth, There are

eetornding porallels to Cusa's thoupht in Luther. The

2¥rerisncs ie not exactly the seme, for Luthsr g overvhelmed

ealefly nf the vower of God manifest in naturs. His terms

“re l2ss abetroet snd, therefore, porhaps more dynemic than
Cuen e .
vnEals, bni the intellsetusl content is often much the asame,

ba

as nanA?aaﬁily seen in the pasgsage cltsd below:

Eie ( 1.s,, dle allmichiige Gewnlt Gottes) muss
an allen Orten wesentlich und gegenulrtliz sein, auch

dém geringsten Blumenblatt. Ursech igt dis: Denn
Gott 1st'e, der alle Dinge schafft, wirkt und erhdlt
durch seine zllmdchtize Uewalt und rechte Hand, wie
unger Glasube belennt. Denn er schiclkt keine Amtleub
oder Engel sue, wenn er etwas schaffet oder erhilt
zondern solches slles ist seiner Gdttlichen Gewalt
s2lbst eigen Verk. Soll ers absr schaffen und er-
halten, go muse er 2elbat da sein, und seine Kreatur
sowohl im Allerinwsndigsten als im Auswendligsten
machen und erhalten. Drum mues er Ja in einer Jep-
lichen Kreatur in ihrem Allerinwendipgsten, Auswen-
dlosten und um und um, durch und durch, untsn und
oben vorn und hinten selbst éa sein, dasz nlchis
Cegpenudrtizeres noch Innerlicheres sein kann in
allan Xrestursn denn Got selbst mit ssiner Cewslt.l
Hiehts ist go klein, Gott i1st noch klsiner, Hichts
iat so gross, Gott ist noch grédeser, Hichts ist so
turz, Gott ist noch kfirzer, Nichts ist eo lang, CGott
18t noch linger, Kichis ist so breit, Gott 1st noch
brsitsr, Hichts lat =o sohma1= Gott ist noch
gehnfller, und so fort an, 1st's ein unsuasprechlich
Yiasen dber und gungser allsm, was men nennen und

denikien ksznn.2

Faad

1. Luther's Works, Weimar edition, XXIIT, 133 f.
2. Luther's Vorks, VWelmar edition, XXVI, 339 f.
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lloolas continues by sayinz that 1f ons views God in
the coineldence of oproalies, one reelizes that in Him
gesine and belnr sesn-ars one. Tharefore he con%tends that

vhen God 13 a3zen of man — ainee ths rrinciple of man's

slght 1

0

in God — thils 1z in realliy God viewins linaself.

Th2 nee2231ty of the Triniterian concaption of Ged follows
from this, but Nicolas doesn't go Into tho matter immediately.
He t:=laz atens first to susrd the self-ldsntity of God:

If I were to see o8 I am eesn I should not be o
creature, And if Thou, God didst not see az Thowu

art seen Thou wouldest not be CGod Almighty. Thou

2r% to be zesn of all creatures, ard Thou seesst

all; in thet Thou sesest a2ll, Thou zrt ssen of all;

for otherwis~ aoreatures could not exist, since

they exiast by Thy seeing.l

A1 things exigt only bacause God has called them into
xlotenca, God hﬁé ordained that they exist in ons act at
on2 tims, His mental word is unity. It arresrs to men to
b2 epolen in suceessive words, bscause men are not Cod.
Only in thot man sscends to the vision of God, to the
concertion of God as eoincidence of oprosites, cen hs.view
thinzg n2g %od does. Of himazelf man could nevar havse such
vislon, hezeguss the perfection of God rules out the ros-
81bllity of enything perfact existing bezide Him, as
Micolas says, "Tis irmmosasible that ought should ba nade
after eternity nure and gimple."
| Kicolas continues by saying that God unfolds all things
and yet without otherness. Othernsss talres the prineiple of

1ts beoing from not being: "...for bsczuseone thing is not

enother, it is called ot‘her."3

1. r. b8,
EE
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Othsrness, then, is not snything, but the reason
vherafors the sky 1s not the earth is bsczuse
the sy ls not infinlty's self, which enccmpasseth
211l thinga,l
Mleolas ~ives an axemple. If a man's hend 1s out off, it
may oflll exist, even though the 1limlted being vhich gave
it belng no longer dozs go. Were the hand completely out
off from the sbeolute rrineiple of beins 1t would not
exlo%. This argument which ie rrasumebly meant to cvold
3 1 \ 4
& dveliem 212 mecningless to the writer. "Otherneaas"
geeme to be an implied reality in the word "is%, and the

arpurient that it dosen't exiat, bacauszaz 1t 1z not what

#omathlng olee 1g, seems.to involve oo many impropar

Ficoles returns to thas subject of gesing God: VWsrs God
not one in $hrae, He could not be seen or loved. God is
the prime mover in everyone who loves Him. When mon loves
God, 1% 1z God loving Himself. Self-love is in one reapect
enalegouc. When a wan loves himself he 1z lover, loved, and
the hond befwesn the two. Bueh a Trinity exlate in Cod. He
te "unity that uniteth, unity thet may be united, and the
union of those t'.’.fe.in."z' The fother is God aa lovinr; the
Son if God as lovable, and the Spirit is the bond between
the two, "and this bond betwean the two 1a cnlled Spirit;

Tor Spirit is like motion, procsedinz from that which moveth

and. thet which 1s moved." ]
If God is infinitely lovable, th2 auestion ~risss why
Ha i1sn't loved by every intslligent oraaturs. licolas says

thet thiz is beemuss men has fres will, which he usss to

1. lbid.
2. P, 81.

. Po 93-




; . 61,

turn oway from God.
Ths Son of God 15 ths recson or word bty which the
5. Father worha ~11 thinws. Throush %hs.fon the union of sll

Things 12 medinted %o orentad bainga. At thlig noint licolas
frealiz of the historienl Jesus.

And I sess that blessed Jesgus, Son of Man, is most
cloasly united unto Thy Son, end thet the Son of
flen eould not be united unto Thee, God the Fathar,
azve by medlzatlon of Thy Son, the absolute medintor.

In Jasus God desgeends to men, .mekinr the rsunion of men
with God possible. "Man, then, cen b united unto Thes
throuch Thy Son, who is the mesns of un:‘.on."z The logos

0T roncon of God ia coneceived by Cusa to be workinz in all
of eroation in meny weys, but it iz most clossly united to

Ve world in the humenity of Jesus — 8o closely, that no

-

oiher interredlary ean come between the two. But the union

Virm .

of Jesna! humen naturs to the Father is not the same ag that

of Hig divins nature. Otherwise, Nieoles seys, "it would
attelin unto sbgolute and egsentisl ldentity." COusa says:

“hierefore this union, whersby humen nature is united
unto tha Alvine nature is nought else thon the atirec-
tion In ths highsct degree of humen-naturs unto the
divins, in auch wise that humen nature as such could
net bz attrectsd to greaier heighte.ll'

Jzgus! huren natufe 1s seen subsieting in the divine nature as

“he ircze betwsen which and the exemplar no more rerfsct

luage can be imposed.®
The gon is 1ntelligence.6 In Jesus, "humen intelligsnce

1. P. 9%,
2. lbld.
R. r’. 97.
2 s
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13 united unto the divins intelligence evan.as a most
perfent imnms unto the truth of 1ts pattern;'l Intelligent
2N do not nll beliave An this Jesus, bacause contraries
&re tradlentad of Him. "Thus 'tis only humble bslievers
Vho attoin unto this most rraclous and 1ife eivine
?anlntfnn."z tharaf " x 0 -
“herefora, "1t bshoveth every man €o rut off
the old man of rremmpiion and %o put on the new man of
Mnillity, wvhich 1g after Thy rattorn, if he hopes 4o taste.
e food of 1ife wwithin %4he reradigo of delishita." OSalvation
it by Cod's ~rnce and esn come only throuch Jagus. -

Yrrery men, then, hnoth attained blics who is united
mto Thee, Jegu, as a 1imb unto the head. HNone can

"2 9

coma unto the Father unlesa he bLe drawn by the
*ather. Tha Father drew Thy humenity, Jesu, by His

2nn,;;ni by Thee, Jesu, the Father draweth gll

maen,
None of the wise men of ths world can attain trus bliss

¥hile they do not know Jesus.
flecolas specks 1little of the eross and dezth of Jesus.

At one plege he rafers to Christ's death by seying that
the death of Jesus dld not mean eternal separation of
the perfect unity established between God ard men. "Thy
goul Ald cease from quickening Thy body...and Thou dldst
truly upderso death, yst wast Thou never separated from

trus life. ¥

1. ibia,.
2. P, 103.
?. r. 164,
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Hed Jesus heen entirely cut off from life, he wonld
then, nenording to Micolas, have axicted in ancther form
than that of the man moat perfactly united to ths logos.
Meolan compores the denth of Jesus to the sct of a yogi,
who ean musrend o1l enimetlon of his body to such an ex-

tent thot he epperrs deed ‘without rsally beinz cut off

from life.
There ia only one other passage An the ¥islon of God

in vhich Nieolas speaks of the death of Christ. Its meaning

le rasue,

“hus the chief omphasis in Cusa's thought shout

Orrizt 12 on the incarnction, though he did not regard :
the eross ess being without purpose. The Amportant thing,
howevar, iz that in Jecus God and humznity were united. Thig
1s quite 4ifferant from the Bibliecal word, "He weaas brulised
for our {ranasreaslons and wounded for our iniquities.”

IZen laoys hold on the opportunity to bscome unitasd
with God by faith in and love of the logos. It 1g this
thet Jeaus taughtd "Two things only hast Thou taught, O J
Levlour Chripgt — faith and love, By faith the intellect B
hath socese unto the word; by love 'tis united thersto.”

Tha purrosge of the ontirs crested world in 1Us many

forma 1a the self realization of God. This is the subatance

of the passege below. One recognlzes in 1t the gsrm of Hegel's

egsthatica.

1. P. 120,
'2. P. 12“.
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Thou Lord, who makest 2ll things for Thine ovm sakse,
hagt ecreated thig whole world for the geke of intel-
lectual naturs. Even so a palnter mixaeth divers
colours that at length he r" be =ble to paint hin-
r,if, go that ho nay possss his ovn liksnase, whoré-
in hisg art may reat and ta?e p’aasura. and so that,
his eingle s 1; uei i not to be multiplied, he ney

t least be Fhl ipl¢Ld in the ons wzy nosslbles, to

» 1n a lilkeness most reserbling himesl?. EBut the
vlrlt meketh many figures, because the liksnasgs of
hiz infialte powsr ean only be nerfectly szt forth
in mony, ond they are all intellectual spiritas, sarvice-
‘bla to every spirit. For, wers they not innumesrsble,

Thou in“in:te God, couldat not be Imown in the bast
?'"Hion For asvery intellsctual Spirit nercelivath
in ‘ree, their God, somewhat wh*ch must be reva “lad
unto otharsg in order that they may cttzln unto Thee,
thelr God, in tho ba2st possible fashion. hoerafore
tnzzﬂ ~:irits. full of love, revasl on2 unto

ﬁ‘“** ‘ﬂa!r sgorets, and thereby the knowledge of
tho 2loved 1s increscaed, &nd yearnlng toward Him
i m”lﬁ" 3, and sweetness of Joy.l

3ince Cod wanted thus to rsslize Himaelf in crsation,

2 un?ted Hingelf with the humenity of Jesus. The inecsor-

netiion woae ghuz an cet done not only in bshelf of men.

int, 0 Lord Cod, Thou couldst not have brought Thy
ork to porfeet consummation without Thy Son, Jasus,
vhon Thou hast.onointed sbove Hisg fellowa, who is
- tha Christ. In Hisg Intellect the rerfectlon of
eresteble natuwre i &u rast, for He iz the £inol
and entirely rerfsct imase of God who eznnot ba
‘”“*iv‘iﬂ and thare ean be but one such surreme.

inzgs. Howbelt 21l other intellsctual Spivit"
are, {lirough the mediun of thet Spirlt lilkenssses,
and. the nore yerfect the mors they relamblﬂ 1t,

and &1 rest in that Spirit as in the finel per-

fection of ths Image of God, of whose Image they

heve attained the l1ilendss, and gome degraee of
rerfesction.

The book endis on £ note of pralse 4o God for His grace
in Ohrist. The following passaze 1s clted for its value

as devotionel litersturs. In the last paragrarh Hicolas
surzsats that the things which hold men becl: from God are

irmcrance and the ompty delight of the world of s2nse. This

1. PP, 127 f.
2. PP, 128 1,
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modification of Seriptural. anthronology has implications
for all of Cuan'a thaolory. Tha metter will be dlsecussed in
the coneluds ng chepter of thies paper. Hiocolas concludes hig

11%%1ls book ng follows:

Wherafore of Thy 31-.1'111;5, O my God, I pomssss thils whole
rigibla world and all the Seripturs, and all minis-
tLarl "7' spirite to ald me to edvence in knowledze of
‘J.'.'.'-:rz. fan, all thinzes stir me up o turn unto Lhee:
all ..c_ 1~‘.,'1~s strives only %o set Thee forth, and
211l intellactusl spirits sxercise themselvas only
in se=king ”bee and in revealing as much of Thae as
Bl = hava found. Thou hash above all zivan me Jgsus
cg9 liaster, ar %he Way, the Truth, and the Life, so
Lhat abeolutely nothing may ba lacklng mwnto mo...
ul-,.' then do I u.ele.,,', rr‘ly do I not run, in the swsst

I of the unrusnia of ny Chrigt...What ragirainath
16?7 If isgmorance of Thae, Lord, held ue bacl:, &nd
the ampty delight of ‘L‘m world of nenze, they zhall
rastrain me no longar. For I desire, Lord (since
Thon grantoast ne so to desira) 4o d2ave the thinza
of this .ror.yu, becauss the world desireth to lsave
n2. I hagtan Goward the goal. I hove all but
I‘inis..ad my course. I will bs beforehand with it in
taking r.-a.ravell, I tho Tant for my crown. Lraw ne
Iom. for none can come unto Thee save he be drawn
->" -'me ; 7rant that thus drawn, I may bs cet ITrae
Trom this world and mey be united unio Thee, the
absolute God, in an atarnity of glorious 1ifg.

Amen,

- -
. .




A Oriticel Zgtimate of Ouga's Thousht

The writer does not intend to write an exhaustive
eritique of Cusa's world of ideas in this chapter. To attempt
this without much more study and first hand acquaintance
With more of the cardinal's own writings would be presunp-
tuous. This paper has done little Juatice to the quea"__t:lon
vhether Cusa's ideas underwent any considerable change
during his lifetime. The authorities are not agreed on this.
Without an exhaustive study which would settle the problen
all eritieism must be tentative., Much of the secondary
Source materlal used by the writer has been of 1little help .
on the crucliel theological questions involved in this study,
because the interpretetions of many who have sought to eval-
uate the cardinal's Wsltanachauung have been made under
the influence of rather specific philosophies of progressg
in the history of ideas — philosophies in which specifically
Christian doctrines are dismissed as relatively insignifi-
cant” vestiges of the middle ages. Despite this some attempt
must be made at least to state the problems involved in
any approach to Cusa from the point of view of ths Lutheran
Christian and to suggest the seriptural answer to these
problems in so far as this can be done within the limita-

tlons of the wrlter's research. The most important problems
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have been sugpested on sarlier pages of thig paper. The
writer hopes that the followins peragraphs will supplement
vwhat has already been said.

Cusa did not asscape severe criticism in his ovm day.
He was bitterly attacihed by Johann YWenelz, professor of
the university of Heidelberg, who was a nominalist. The
latter, while not the original thinker that Cusa was, saw
clearly where the difficuliies lay. Stadelmann says,

Der unerschfitterte Theist sieht hiér in deas Innsrsie

der Tendenzen, mit dsm Scharfblick, wile ihn nur

der Kampf auf Leben und Tod such dem mittelmidssigsn

Kopf verleiht.l

Wenclz toolk Assus chlefly with Cusa's doctrine of the
unity of all things, their gomplicatio in God. He interpreted
this doctrine as a panthelstic heresy involvinz a deniel
of God as oreator of the universe. ¥What Wenck believed
to be zets of God speemed to him to_be interpreted as
neceasary rrocesses in Cusa's philosophy. He saw human
individuallity disappearing in a moniztic cosmos and could
find in Cusa's approach to knowledge nothing by which .
man's reason could fix anything as unquestionably true.
Weakenins thes law of contradictiion as Cusa did was_to Wenck
the equivalent of declaring the intsllect bankrupt. One
could no longer think Godward.

This was the reaction of contemporaries to Cusa.

Today the roints of attack are from various quarters in

many respectz the same. The Thomist is atill ocritical of

1. Op. git. p. 42, The summary of Wenck's criticism given
here 1g taken from Stadelmann, op. oit. p. 41
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Cusa's epistemolozy. In this respect — It is the writer's
opinion — ths Lutheran Christian does not need to hold

Ousa guspect in the same way, since there 1s to gome extent
on affinity between Cusa and the followers of Martin Luther
on the subject of knowing God. Neither feele the need of a
very precige metaphysic ‘based on incontrovertible logic

as basie to theology. Furthermore, Cusa does maintain that
the efforts of the unaldsd intellect to find ultinmate truth
end in ipnorance. This is & point with which the Lutheran
Christian will not quarrel, though he is certainly under

no obligation to accept the loglc which Cusa employed in
arriving at this conclusion. Cusa also sresks of the im-
Poftance of the changed mind in the search for God. This is
algo a polnt %o which a Christian can be sympathetic.
However, Cusa taught that the ignorance at which ths unaided
intellect arrives is learned ignorance. There may be
considerabls reason to challenge this judgment from the
point of view of Christian theolozy. To ths Thomist reason
18 2 necessary tool with which to establish the metaphysical
bagls for a true theology. Cusa sesms to have considered

& true philosophy of reason esasntizl to ths humiliatiop

of reagon which makes possible ths enlighteonment of
intelligence on a higher level. Thus he too seems to malke

of rhilosophy a good work essential to true theolozy, excent.
that he has a philosophy diffsrent from that of the Thonmlsts.

Nlcolas, however, might quite conceivably have dsnied the
valldity of the eriticism on the ground that docta lgnorantia

would be of no value for any man's selvation did not the .
grace of God in the form of revealed truth follow upon 1t,.
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From the point of view of logic one can attack Cusa's
Bystem at many points. One might, for example, charge him
with contradiction in making reason its own infallible adver-
8ary in establishing s negative rhilosophy art;r emphasizing
the relative truth of all rational Judgments. Cusa often
orerates with Jjudments of value which would be difficult
to validats loglcally. Very often, indeed, one has no
aprroach to hls thought from the point of view of pure
loglc or of unaided philosophy. One cannot really touch any-
thing that comes after gggﬁa:Lgng:ggﬁlg, because here Hicolas
appealas to revealed knowledse and to mystiecl insight.
Stadelmann thinks that Nicolas might Just as well have
stopped at this point. He says,

Und mit dem letzten furchibarsten Leugnen hat
diese Xritilk die eigene gpekulative Arbeit ad
ebsurdum geféhrt. Die Aussage von der Unnen-
barlkelt Gottes ist eben so falach, wie dile
gegentellige Behauptung und wie dle Versinigung

LS e 5

beider Anschauwungen. Metaphysik und Erkenntnis-—
theoris gind damit dem gleichen Fluch verfallen.l

In the opinion of the writer Cusa's claims for mystio
exrerlence make any philosophlical validation or complets
refutation of the cardinal's Weltanschauunz impossible.

His approach to knowledge depends on intuition of a
deeper meaning of concepts. His acceptance of the Christian

revelation as revealed knowledge seems to depend on mystical
apprehension of its meaning. Finally, the cardinal claimed
mystical union with God on the highest level of intelligence.
These mystical experiences were authorifative for him,
becaugse he hsd them., And fhay present a problem for every

1. Op. glt. p. 56.
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philosopher, because Cuse chareg such déxperiences with

meny others. Williezm James 8078, .

In Hinduiem, in Nsoplatonism, in Sufism, in
Christian mysticism, in Whitmanism, we find the
game recurrinz note, so that there 1is about mys-
tical utterances an eternal unanimity, which
ought to make a critic stop and think, and which
brings 1t about that the mystical classics havse,
as haf been aaid, neither birthday nor native

land,
From the point of view of the Christian philosopher

or theologian Cusa's approach to mystical union with God
presents a somewhat differsnt problem than 1t would to the
non-Christlan philosopher. This is the cese bscause the
Christian philosopher must assume the velidity of a
certaln type of union with God ané. must operate with this
28 a Teect of valid experience. The writer believes that the
Christian church owes the world a more articulate philoso-
rhy than has heretofore been given with respect to such
experiences as Cusa's. The problem is too great for the
rresent writer and for the gcope of this paper. Perhaps
some general statements may; nevertheleas, be made on
the sublect of o Lutheran approach to Cusa's thought
which will slso suggest some eriticlsm of his n.pprc;a.ch
to mystic union with God. ] :

In Lutheran thinking 1.9.11 spirits are to bes trled,
by the Scriptures to discover whether they are of God.
Measured by this standard Cusa's thought is certainly
subject to eriticlem in several areas. The writer
will refer chiefly to the cardinal'’s doctrines of God.; of

1.Willlam James, Varietles of Religioug Experience,

p. 410,
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the creation, of man, of sin, and of th2s atonement.

Haturally any eriticism of these doctrines must also be
refleoted in all of Cusa's theolory.

In the writer's viesw Cusa'c view on n~ll the doctrines

ELILEORN L4 1 B B TIEE
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meniloned above is conditloned by an attsmpt o view them
- 8ub speeie aeterni. In religlon this 1a always dangerous.
Reinhold Niebuhr contends that the religious meaning of

BRI TN

Seriptural words is often lost in tha effort to express
g thelr meaning in abstractions vwhich are universally true.
Furthermore, 1s it not probable that Cusa's visws of
| how thinge must eppear on God's level 1s conditloned by
f Hgo-Flatonist theories and by mystlc states of consclous-—
* ness wvhieh he himsglf experienced? If this can be
’ ghowvn, and if 1t can be shown that Cusa's visws ars in
orpoaltlon to ths scerintures, thers is reason to hold his
aprroach to mystic unioﬁ wlth God suspect at least in part.
A eriticism of mysticlsm from this point of view will not,
of course, explaln what the mystlc experience is.
James states that the philosophical outcome of nost
- mystliecal states of consciousnesé 1s monism and optimian.
In licolas' system the significance of the sceriptural
word created does seem to be lost, regardless of the fact .
that he sought in many ways to avold an ontological monisn.
Furthernmore, in his doctrine of man Cusa does not state
that man'a will 1s turned egainst God =25 a result of the fall
into sin. He ge=ms rather to interpret man's fallings as

& necessary consequence of the fact that he is a part of

1. Cp. his'book“Aﬂ'Internretation of Chrigtien Ethics, p. 14.
2. Op. glt. p. #13.




the world of gonas. 8in 18 a "not yet". This 1is o"pt:lmi.

Regerding the nature of mysticel experiences, James

says, :

It 13 as if the opposites of the world, whosge
contradictoriness and conflict make all our troubles,
were melted -Anto unity. Not only do they, as
contrasted speclies, belong to'one and the same

7enus, but ons of the gnaeies, the nobler and hatter
ono, iz lfself the conus, ofid goaks up 2nd sbaorbg

=u3 onnoaita into g8
This passere certoinly deseribes tha experience which Cusa had

on his ratvrn trip from Constantinople, and that experience
Wwae normative for o1l of his philosophy and theolosy. But
biblically it is not "the opposites of the world® which
maks all man's troubles but man's sin vhich ssparates

him utterly from God. Nigcolas'! own experiences, cultivated
beeauss he wos influenced by the mystiec tradition may have
caused him to minimize the gulf which the Soripture places
batween CGod and man s a result of man's sin. This lack

of conseclousnagg of the seriousness of sin is in turn
reflected in Cusa's dootrine of Christ, In Cusa's view

the important thing about Christ i1s not so much tha%t he
dled on the cross for men but that he revealed the logos

%0 men. The historical Jesus_. therefore, tends to talks

on the character of a symbol, a symbol vhich reveals thse

Irinity to man end shows him how he can by thousht ralse <
himeelf to the level of God. In this way of looking at Christ,

no matter how much His imporiance is smphasized as the
revelation of the word — or 'in“Gusafs terma as the uniter

of the divine with the human nature, — the work of Jesus

l. Op. olt. p. 379.
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as God end man, as reconciler, as doer.nr a work which man
could not do for himself, tends to be de-emphasized. The
importence is attached rather to progressive personal
growih foward God, helped by grecs, but chieflly dependent
on man's will. This emphasis on the rrogressive union

with the ultimate throush personal effort and the

the lopos are charpcterized and eriticized by Emil

Brunner. He writes,
Der My=tiker, der Ideslist, der Heuplatonilkzer meinen,
wenn sle von Offenbarung reden, Jeneg Sichberfihren
des G8%tlichen und der menschlichen Sssle, jenes
Zinswerden des Grundes und des Begriéindeten in
hdchaten At der Erienntnils,...das seinem Wesen ~
nech immer und dberall stattfinden kann, und das,
gofern es stattfindet, unabhidngiz lat von sllem
Zufllligen... Mag such zugestanden sein, dass

Jenes letzte Erkennen oder Erlebsn, das’ ihnen
n8ttliche Offenbarung heiszt, Jeln unvermitteltes,
sondern ein natlrlich und peschichtlich vermittsltes
gel: dennoch bleibt eas seinem Inhalt nach gfnzlich
losgeldat von allem zeitlichen Geschehen; es ist das
unmittelbare Verh#ltnis zum G8ttlichen, zum ewigen
Urgrund. Alle 'geschichtliche Vermittlung' stsht
dann zu dieger Offenbarung bloss im Verhaltnis eines
Euf%l}igen 'Vehikels', einer Veranlassung, eines
Symbols...

Ihr cteht der christliche Glaube, und nur sr, als
relner Gagensatz entgegen. Denn er besteht 1in der
CGsbundenhelt an ein zufdlliges. Geschichtsfaltum,
en ein wirkliches raumzeltliches Ereipnis, von dem
er bshauptet, er sel die einmelige Entscheidung fir -
Zelt und Byipkeit und alle Welt.l

Any crilticism from ths Lutheran point of view will bs
larpely in ogreement with the argument of Brunner and will
necesgarily include the statement that Cusae dodés not do
Justice to the Seriptural atatements regarding the signifi-
cance of the one atoning aot.of Christ Jesus. Cusa's th3ory

of the meaning of Christ does not sétihfaotorily glive sccount
5
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for 8t. Panl's statemont "God was in Chrigt Treconeilins
th2 world to Himself". Nor has the writer found in

Cusa's writings any subtle exegesls of the prassages vhich
teach the vicarious suffering of Christ, which would not be
in confliet with his doetrine of the work of Christ..
Zvelyn Underhill, a devout Chiistian mystic, has attempted

1
this. In her view, myaticlam and the doctrine of the atone-
ment are not in conflict except on the level of him who
do2a not have the ecapaclity for mystic experience which
S%s Poul had, Both views — the one that men are saved by
Chirlet's viearious suffering, and the other, that men are
gsaved by what they themselves do and become — . heve, in her
estination, their source in St. Paul., When Paul speaks of
Chrict's vicarious suffering, this is o deseription of

the drems of the divine 1ife incarnate, humbling’

and limiting 1t¢self to the humen 1life to gove 11:,

(-mtoh 15) essentinlly a dramatic representation of

that other exyerisnce, of the divine 11 e limiting

itgelf and myateriously emerging within’ each soul,

to transmute, regenerate, infinitize 1%, wvhich the

mystics describe to us.2 ’

Paul's teaching on the subjeet of the atonement, Underhill
contende was first "ealled forth by the practical need of
finding somé@ meaning in the tragedy of the orucifixion”,
and 1s o Yevslopment of that profound cornception of his
own death as a £illing up to ths brim of the cup of

cacrifice and surrender which seems to have inspired Christ

Hir;zsz.»salf."3
In the estimation of the writer, wvho does not have

1. Cp, her book,. The Essentials of Mysticlem, pp. 4 ff,
24 QI,'_. m. Pe ﬁ'
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poverful mystie experionces which would provide him with

& new orgpon of interpretntion, such exegesis dosg do violence
to the texts, %o Paul's feeling for Christ as Son of God

in o wanner different from the sonship which he could clalm
for himself. The nmystie, it ceems, will 2lvaye find 1t
neceassary %o interprat the scriptures in the 1light of his
¥periences. The manner in which this is dons is often
ebjsctionable from the point of view of sound textual
erlticiem. For exarple, Stelner interprets Christ's words,
“I% is expedient for you that I go awey, for if I go not
anay, the comforter will not come unto you," to mean,

"¥s h-ve set too much Joy upon my present appearancs,
thersfors, the full joy of the Holy Ghost (direct mystic
exrverionce) eannot come to you."l Cusa's Christolozy,

beeccuce 44 heas mystienl implicetions which gtress thought

)

w3 tha dlvine nrocess by which man ascends to full union

L

with divine intellect would likewise be difficult to vall-

aste on the basia of the lew Testament.

o]}

e

nelly o word.on the approach to ethlees which follows

from Cusa's thourht. The writer hne found in the cordinalls
writings no conception of evil which fully coverc the
seripturel teaching. In his Viglion of Cod Cusa states that
i% 1s men vho turns his will away from CGod, but this
essertion is modified by ths rest of his philosophy which
implies that man has become separate from God through the
rrocess in which the world of sense csme into being. Because

of thie modificatlion of the doctrine of sin, Cusa could

1- m. m- pc 55-




R

e L S £

76.

develop a doctrine of the purposs of Christ's coming

whiech anded in an optimistic emphasis on man's abllity %o

think hinself 2nto union with God. In the opinion of the writer
guch an emphnsis on thinking ones'self into union with the
abgolute 1g not frultful for ethlcs, bacause it placas thoe
emphagis not go much on drowning the old Adam in svery

net of this 1if2 but on thinking onsg' gelf away from

thls 1ife Anto unity with God in a superncl realm, Man's

hishest obligntion becomzs thinking, not living the 1life ’

Dasnite all the above eriticism the present wrlter
believes that any discussion of Cusa's 1ife and philosophy
should 2nd on a note of vpraise for ths man. The son of a
fisherman, he made important contributions to knowledge
about %th2 world in which we live. Ha lived in an age in
which th2 church wrag almost dead. One must rralse hisg efforts
to reform i%, to enliven its theolozy, and to restore the
interest of 1ta members in ths imitation of Christ. The
wrlter ases Cuaa as a man in revolt againat an age which

1ok, o man rith 2 sincera love for Christ and a

wa. (35

i
0

ragslonats desirs to find truth. If in his expreasions of
whet he bhslisved to be trus he sometimes missed the mari,
and if hla splrituel heritors often contradicted hls
apirit in his name, the church ought still to count him

among its honorsd heroes,
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