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Abstract

This research draws upon an ethnographic investigation of
Camarata Music, a multicultural music organization in Seoul, to
analyze the role of interpretation in everyday multiculturalism. It
explains the following: 1) what behavioral practices do participants of
Camarata Music adopt in order to construct a multicultural place; 2)
how do ethnic lines emerge in this multicultural place, and 3) how do
the participants respond to the ethnic lines in Camarata Music. This
research uses discourses on fractures in everyday multiculturalism as
conceptual framework and the meaning maintenance model as an
analytical framework. It introduces the concept of ’ethnic lines’,
defined as ethnically differentiated patterns of participation in a
multicultural place. By examining the ways in which people try to
make sense of ‘ethnic lines’, this research demonstrate the way
interpretive practices complement behavioral practices in maintenance
of a multicultural place.

The data for this research were collected by participant
observation and semi-structured in-depth interviews. The participant
observation was conducted in two adult choirs of Camarata Music,
Camarata Chorale and Camarata Chamber Singers, as well as the
board meetings. From August 2019 to December 2019, 51 sessions of
participant observation were conducted in rehearsals, meetings and
social gatherings. Interviews were conducted from October 2019 to
March 2020, with both Korean and non-Korean members, to the total
of 17 interviews. Members have been chosen from various musical,
ethnic, gender and age backgrounds to reflect diversity of the
organization.

The results have been presented in three sections. Firstly,



Camarata Music acquired to meaning of as a multicultural place via
behavioral practices of implementing policies of welcome, creating
positive memories and experiencing diversity. Secondly, despite these
behavioral practices of everyday multiculturalism, ethnic lines emerge
as differences in participation coincide with ethnic differences. These
lines form on three dimensions of conceptual, interactional and
organizational. Thirdly, in—-depth interviews revealed that participants
used meaning maintenance mechanisms to make a positive sense of
the ethnic lines so that these do not constitute discrimination. Some
people focused more on non-social and non-ethnic aspects of
Camarata Music, while others used non-ethnic categories such as age
and musicality to explain the differences. Stereotypical understanding
of ethnicities as well as previous experience with ethnicities were
also used to diminish the severity of ethnic lines. Select few of the
participants attempted to incorporate ethnic lines into their perception
of the organization to create a new meaning for it.

In conclusion, this research proposes that interpretive practices
of everyday multiculturalism may be employed to make positive sense
of seemingly negative behavioral practices in multicultural places.
This suggests that just as repetitive behavioral practices are required
to construct and maintain a multicultural place, so are interpretive
practices in order to overcome real or potential fractures that may

occur in a multicultural place.

Key Word : interpretation, ethnic lines, everyday multiculturalism,

multicultural place, practice
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Introduction

Globalization has become such a ubiquitous phenomenon that
our daily lives have become entrenched in the global exchanges of
goods and services, capital and policies, as well as culture and people.
(Cohen and Kennedy, 2007). These exchanges have often inspired
innovation and diverse expressions in forms of imitation, retaliation,
hybridization, or some combination thereof (Burke, 2009; Pieterse,
2004). However, as Saito (2011) points out, openness to foreign goods,
services or 'non-humans’ does not translate to openness towards
foreign human beings in many cases. Ethnic discrimination and
violence persist even though migration has become commonplace, and
despite the implementation of multicultural policies by
migrant-receiving countries (Cantle, 2012; Castles and Miller, 2009).
Although there is yet no conclusive evidence on the subject matter,
several people seem to believe that the presence of these foreign
human beings poses a threat to social cohesion and society in general
(van der Meer and Tolsma, 2014).

Recently, a new wave of research has emerged that deal with
multicultural, intercultural or cosmopolitan arrangements in which
people from diverse ethnic and cultural backgrounds interact with
each other (Oke, Sonn and McConville, 2018; Watson, 2017; Wise and
Velayutham, 2014; Anderson, 2011; Colombo, 2010; Semi et al., 2009).
By focusing on the interactions that take place in these sites, this
literature explores how these places become homes to ’everyday
multiculturalism’. By engaging in intercultural interactions ranging
from friendly to hostile, participants of these sites learn to negotiate
with ethnically different people (Radford, 2016; Shan & Walter, 2015).

In short, everyday multiculturalism allows people to learn the art of



conviviality, of living together (Wise and Noble, 2016; Noble, 2013).
Much of this new body of studies has strived to show how
behaviors, actions and habits of individual agents are able to
construct or "make” special sites of everyday multiculturalism
(Watson, 2017; Kallman, 2015; Datta, 2009).

While admitting the importance of behavioral practices in
construction of everyday multiculturalism, this paper is inspired by
the fact that relatively less attention has been paid to the role of
interpretative practices in everyday multiculturalism. It attempts to
show that although behavioral practice is crucial in construction of
everyday multiculturalism, interpretative practices of everyday
multiculturalism provide a complementary process by  which
participants can enhance their experience of everyday multiculturalism
and contribute to its maintenance. By showing how people use their
interpretive  abilities to make positive sense of any ethnic
differentiation or separation that arise in the site, I point out that the
power of interpretation allows individuals to conceal and heal
weaknesses or possible points of “fracture” (Watson, 2017) in
multicultural arrangements. Such points of fracture are referred to as
"ethnic lines” in this paper. I introduce this term to describe
ethnically differentiated patterns of participation in multicultural
places. These lines may be drawn intentionally or unintentionally, but
they emerge despite the multicultural practices that strive to facilitate
conviviality.

This research seeks to wunderstand how interpretation
complements actions, habits and behaviors in construction and
maintenance of everyday multiculturalism. For this purpose, I have

engaged in an ethnographic investigation of Camarata Musicl), a

D The organization is currently registered under the name of "Camarata Music



multicultural music organization in located in Seoul, South Korea. The
mission of this organization is to create "a global community through
the universal language of music”, and it manages four community
choirs and a community musical theater group in order to fulfill this
goal. This paper is based of four years of my personal engagement
and a year-long participant observation in the organization. The
investigation was guided by the following research questions. Firstly,
what behavioral practices of everyday multiculturalism are adopted by
agents that attempt to construct a multicultural place? Secondly, how
do ethnic lines emerge in this constructed multicultural place, in spite
of the participants’ efforts to overcome ethnic differences? Lastly,
how do participants interpret ethnic lines to bring them in line with
their perception of the multicultural place?

The collected data were examined using the analytical
framework of the meaning maintenance model (Heine, Proulx and
Vohs, 2006). Using this model, I could see how people have
constructed through their behavioral practice, a meaning of Camarata
Music as a "judgment—free zone” of everyday multiculturalism. Once
this meaning has been accepted by the participants, the meaning
maintenance model predicts that they will utilize several interpretive
strategies to maintain this meaning. Therefore, although the
emergence of ethnic lines may threaten the existence of Camarata
Music as a multicultural place, I have discovered that the participants
have interpreted these lines in a less negative way, in order preserve
the integrity of the everyday multiculturalism in the organization.

In the next section, I briefly survey the existing literature on

everyday multiculturalism and other similar concepts to show how

Company”, but it is trying to change the name to "Camarata Music” to appear more

"non—profit”, The word "Company” has been dropped in all documents since 2019.
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these arrangements highlight both the universality of its participants
and differences among them, and that interpretive practices comprise
an important component which bridges the two outcomes. I then
introduce the meaning maintenance model as an analytical framework
to understand how participants may interpret any fractures in
everyday multiculturalism. This i1s followed by a contextual
introduction of my fieldwork site, Camarata Music and a review of
research methods employed. My findings are divided into three
sections. Firstly, I present the ways in which practices of the
management and participants of Camarata Music attribute the
meaning of everyday multiculturalism to the organization. Secondly, I
show how ethnic lines emerge in the organization, that may provide
points of fracture in everyday multiculturalism. Lastly, I analyze the
responses of the participants to such ethnic lines, using the meaning

maintenance model as an analytical framework.

Conceptualizing Everyday Multiculturalism

Arrangements of Coexistence and Differences

Originally, the term multiculturalism was used to refer to
political and social policies that respects and acknowledges cultural
pluralism, and diversity within a population(Kymlicka, 1995). The first
instances of its usage can be traced to late 1970s and 1980s, where it
was employed as a state-building principle in Australia and Canada,
countries with diverse populations, where state-building myths
revolving around a particular ethnicity could not be utilized (Joppke
and Lukes, 1999; Castles, 1992). It quickly spread to other

migrant-receiving countries as an alternative to assimilationism



(Parekh, 2000; Isajiw, 1997). While the assimilationist policies aimed
to bring about social integration by altering minority groups so that
they would be indistinguishable from the dominant group (Gordon,
1964), multiculturalist policies represented a new state-forming
principle which protected the rights of minority groups, while
preserving the sociocultural diversity of the population. Since then,
multiculturalism has grown to be a concept that is not only be used
to refer to policies and ideologies that celebrate diversity, but also to
describe any policies or theories that seek out to govern diversity, or
even to describe a demographic group characterized by diversity
(Bloemraad, Korteweg and Yurdakul, 2008).

The concept of ’‘everyday multiculturalism’ represents yet
another shift in multiculturalism scholarship, namely a shift in scale
from the macro state level to micro "everyday” level, from
multiculturalism from above to “multiculturalism from below”
(Watson, 2017). It is defined as "everyday practice and lived
experience of diversity in specific situations and spaces of encounter”
(Wise & Velayutham, 2009). In other words, in every arrangement
that brings together people from different backgrounds, there 1s a
possibility of interactions among the diverse people, which provides
them with hands-on experience with differences. Other concepts have
also been formulated to refer to such arrangements in which people
of different ethnicities interact with each other, such as conviviality
(Wise and Velayutham, 2014) and cosmopolitan canopy (Anderson,
2004). The presence of these multiple terms to describe similar
phenomena, albeit with differences and nuance, signify the growing
interest in multicultural coexistence on micro, everyday and
interactional levels.

This growth was partly fuelled by the hopes that everyday



multiculturalism would help people overcome ungrounded prejudice by
gaining hands—-on experience with diversity, which would eventually
translate into lessons on living with differences. This line of thought
owes 1its theoretical foundation to Allport’s the contact theory, which
proposes that prejudice "may be reduced by equal status contact
between majority and minority groups in the pursuit of common
goals” (Allport, 1954). From this perspective, sites of everyday
multiculturalism provide the very arrangements in which these
prejudice-reducing contacts can occur. Studies have highlighted how
the  positive iInteractions among  participants of  everyday
multiculturalism result in more positive attitudes towards each other
(Lee, 2017; Watson, 2017, Ahn and Kim, 2016; Kallman, 2015).
Furthermore, these sites themselves become important places for the
individual participants, often seen as "havens” of inter—ethnic civility
and coexistence. For instance, Oke, Sonn and McConville (2018)
discover that the ethnically diverse suburb of Footscray, Australia
becomes a place where diversity is accepted as a comfortable and
normative "social fact” (Berg and Sigona, 2013). Similarly, Anderson
(2004) narrates how civil interactions between people of different
races can create a "cosmopolitan canopy” out of a place as mundane
and common as a marketplace. In this way, everyday multiculturalism
1Is not merely a practice and experience of diversity, but a
place-forming process that gives birth to multicultural places where
positive interactions can be expected.

Given this background, it 1s not surprising to note the
emphasis on practice in much of the literature on everyday
multiculturalism. Specifically, studies have focused on behavioral
practices, or the visible and tangible habits, actions and interactions

of the body that take place at these sites. As humanistic geographers



have observed from the 1970s, a place acquires its meaning by what
people do in it (Relph, 1976; Tuan, 1976). Therefore, place is not a
static entity, but a dynamic concept that requires constant
place-making or place-formation by repetitive bodily practice
(Cresswell, 2009). When it comes to everyday multiculturalism, the
initial multicultural arrangement which  sparked multicultural
interactions may have been created out of coincidence. However, it is
the repetitive multicultural interactions or behavioral practices of
everyday multiculturalism that solidify this arrangement into a more
sustained multicultural place. In other words, constant performance of
multicultural practice are necessary to for maintenance of everyday
multiculturalism and multicultural place. On the other hand, the very
nature of everyday multiculturalism as a research topic also requires
attention to the behavioral practices as important units of analysis.
Often, the participants of everyday multiculturalism do not share a
common language or cultural codes. In such cases, people will often
communicate via action and gestures, rather than using only words
(Shan and Walter, 2015; Noble, 2013). Even as participants try to
speak phrases of the other party’s language, it is the very act of
"trying to speak their language’ that delivers a gesture of positivity
and welcome, rather than the semantic content of the parlance. also
fostered this bias in favor of behavioral practices. For this reason,
there has been a bias in previous literature that places a great
emphasis on behavioral practices as main components of everyday
multiculturalism.

However, this emphasis on behavioral practice creates a
rather interesting dilemma for everyday multiculturalism. Everyday
multiculturalism, and multiculturalism in general, always implies the

diversity of 1its participants. Individuals do not come into the



multicultural place leaving aside their previous selves, but with their
bodies that have their own ethnic features and own ethnic identities.
Yet, interaction with different others may not always lead to
acceptance of commonalities. In fact, they could result in a heightened
awareness of ethnic differences instead (Shin, 2017; Adida, 2011).
Interactions between ethnic groups in everyday arrangements are not
always positive and friendly, but can also consist of negative and
even hostile encounters between ethnic groups (Wilson, 2017,
Halvorsen, 2015, Nowicka and Vertovec, 2013; Duneier, 2000).
Furthermore, as everyday multiculturalism 1is constructed by
behavioral practices, it could equally be "unmade” by negative actions
and interactions (Watson, 2017). Watson notes that as people observe
how Europeans and Bengalis behave differently in communal spaces,
they acquire a fixed notion of the "other” that becomes difficult to
alter. She presents this as one of the ways in which everyday
multiculturalism can be “fractured”. Similarly, Kallman (2015)
discovers that vendors of a marketplace in Boston use ethnic and
racial differences to construct new groups among the vendors, always
addressing each other with ethnic markers, such as "Sergei the Slav”,
"Moroccan Miloud” and "Black Bart”. Kallman concludes that this
place "blurs these boundaries, but does not erase them.” From this
perspective, everyday multiculturalism ceases to be a haven of
inter—ethnic civility, but a vulnerable arrangement that can be easily
unmade by the behavioral practice of its participants. Werbner (2013)
hints at the tension between these two dimorphic incarnations of
everyday multiculturalism. He points out the uncomfortable truth that
beneath the "surface solidarity” of “civility and mutual respect”, there
are also negatively associated identities, such as class and ethnicity,

which act as potential lines for segregation and subjection.



For the purpose of this paper, I use the term ’'ethnic lines’ to
refer to these potential lines for segregation and division along
ethnicities. Even though the emergence of these lines may have been
unintentional on the part of the participants, they produce ethnically
differentiated patterns of participation and behavioral practices. The
presence of these ethnic lines represent a conceptual paradox for
everyday multiculturalism. As individual participants observe these
ethnic lines, they may be led to retaliate with unfriendly and hostile
behavioral practices. Alternatively, the ethnic lines may be so
pronounced that participants cease to associate the arrangement with
positive inter—ethnic interactions (Duneier, 2000). Then, how is it
possible to have any positive multicultural interactions, when all
arrangements of everyday multiculturalism contain overt or covert
ethnic lines? How are everyday multiculturalism and multicultural
places preserved via multicultural interactions despite the presence of
ethnic lines? Radford (2016) tries to solve this riddle by introducing
the concept of "everyday transversal enablers”. These are individuals
who "find ways to engage, transcend, respond or bridge otherness or
difference in everyday encounters” (Radford, 2016). He narrates the
story of a Hazara girl who faced discrimination from other students
at school, but was able to turn them into her friends by limiting the
offense taken and responding positively. He emphasizes the need to
build such intercultural capacity to accommodate and negotiate with
differences. Although this research suggests one way in which ethnic
lines can be managed, it leaves the fate of everyday multiculturalism
entirely in the hands of few benevolent transversal enablers. More
importantly, it does not explain why or how certain people decide to
'limit the offense’. We are left to wonder the process by which

individuals who are exposed to ethnic discrimination can still make



sense of the multicultural place as a haven of diversity and tolerance.

The Role of Interpretation

In order to understand how certain individuals are able to
overcome ethnic lines to engage In positive Interactions, we must
look at the way in which they make sense of the situation - their
interpretation of the multicultural arrangement and ethnic lines.
Interpretation is the process by which meanings are attributed to one
another’s actions that "mediates stimulus and response in the case
human behavior” (Blumer, 1969). Although less emphasized than
behavioral practice, interpretation constitutes the second leg of process
by which everyday multiculturalism is made possible. Anderson
(2004) calls this process a "folk ethnography”. He describes how
observation of others engaging in multicultural interactions affect our
preconceived notions about ethnic relationship, for better or for worse.
These changes in turn allow the previously observers to become
participants in everyday multiculturalism, leading to sustained flow of
multicultural interactions and a sustained multicultural place.

Colombo’s research (2010) on children of migrants in Milan
also offers an account of individuals using their interpretive abilities
on ethnic differences. For these children, the prevalence of ethnic
difference makes diversity a normal and natural condition.
Furthermore, these children learn to use their own ethnicity as a
flexible resource to initiate relationships, criticize the dominant culture
or to ascertain their identity. The children actively alternate among
the different uses of difference depending on the context. Both
Anderson and Colombo’s findings suggest that as much as visible
behavioral practices of the body are important, interpretation also

plays a significant role in the way individuals engage in everyday
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multiculturalism. Such interpretive processes that contribute to the
construction and maintenance of everyday multiculturalism can be
referred to as interpretive practices of everyday multiculturalism, as
opposed to behavioral practices of everyday multiculturalism.

Of course, this does not mean that interpretive practices stand
in opposition to the behavioral practices. Any interpretation of
multicultural arrangement is firmly grounded in the embodied,
habituated and contextual realities of individual participants. Shan and
Walter’'s research (2015) on Chinese migrants in Canadian community
gardens has shown that "they do not learn to fill empty minds” but
"iInvoke and enact their past knowledge and present sensitivity” to
create their own knowledge about living with differences. In another
instance, Wise and Velayutham (2014) discovered that intercultural
interactions 1n Sydney rely on the understandings of human
commonalities or "planetary humanism” (Gilroy, 2004), while those in
Singapore often relied on their preconceived notions about ethnicities.
This was because everyday multiculturalism in Singapore was highly
influenced by the government policies of multiculturalism that
accentuated the characteristics of the four main ethnicities, eventually
affecting how people interpret multicultural situations.

An important breakthrough comes with Wise’s research on
humor and jokes in blue—collar male-dominated workplaces of
Australia (Wise, 2016). By analysing the jokes told by her
interviewees, Wise introduces the term ’'convivial labour’ to refer to
the work needed to create the minimum consensus for jokes to be
understood and engaging to all parties involved, such as finding the
moral limit to ethnic jokes. In this case, the individuals assess ethnic
identities of participants, the depth of their relationship, and their

situation in the power structure in order to accept and cope with
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jokes that may appear to be completely racists to an outsider, even
participating in this incarnation of ’‘everyday multiculturalism’ by
returning equally racist jokes.

While Wise's analysis is limited to humor and joke-making in
the workplace, it provides us with a way to understand how
individuals employ interpretive practices to make a more positive
sense of a situation of seemingly hostile behavioral practices. When
individuals interpret elements of everyday multiculturalism, no element
1S interpreted solely for what it appears to be on the surface. Rather,
it 1s placed against the backdrop of the spatial context of the
multicultural place, ethnicity of participants, and personal relationships
each individual has fostered. Hence, even seemingly hostile behavioral
practices interactions will not be assessed solely for the negative
content it appears to contain. In fact, it may be possible to argue
that more than the specific behavioral practice itself, its context and
interpretation play a bigger role in maintenance of everyday

multiculturalism.

Analytical Framework: Meaning Maintenance Model

This paper employs the 'meaning maintenance model’ (Heine,
Proulx and Vohs, 2006) as an analytical framework to discern the
relationship between behavioral practice, context and interpretative
practice in everyday multiculturalism. In this model, meanings are
defined as "the expected relationships or associations that human
beings construct and impose on their worlds.” The model also argues
that meaning making i1s one of the fundamental motivations for
human beings, and that we can only interact with the external world
by creating meanings. These meanings, however, are not created

arbitrarily, but rather culturally, as each individual meaning-making
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takes place in a system of meanings that "extends far beyond each
individual.”

Naturally, in real life, there will be anomalies that testify
against the meanings that individuals have assigned. These anomalies
suggest that the meaning structures constructed by individuals may
be inaccurate or inadequate. Such revelations can produce cracks or
breakdowns in the existing structure. However, because people rely
heavily on the existing meaning structures to make sense of their
surroundings and their lives, they try to maintain the meaning
structure instead of breaking it down to create a new structure. The
authors quote Kuhn (1970) for the first two responses to anomalies.
The first i1s to revise one’s paradigm or meaning structure to
accommodate and explain the anomaly. The second is to reinterpret
the anomaly to conform to the meaning structure. The authors’
propose a third and alternative strategy, called the "fluid

compensation”:

If people perceive an element of self or of their worlds that
does not find a place in their existing frameworks, they
may react by adhering more strongly to other relational
structures, even if these structures are unrelated to the

expected relationships that are under attack. (Heine et al.,
2006: 92)

Instead of thinking about the meaning structure under attack from
the anomaly, people can opt to ignore it but shutting both the
meaning structure and the anomaly out of their attention (Navarette
et al., 2004).

Applying this model, we can reorganize the previous

discussion of everyday multiculturalism as follows. Multicultural
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practices, both behavioral and interpretive, are processes by which a
meaning 1s assigned to multicultural arrangements, that eventually
solidify into more stable multicultural places. The specific meanings
that individuals attribute to the multicultural place defines the
individual’s relationship and attitude towards the multicultural place.
Similarly, construction and maintenance of multicultural places by
multicultural behaviors can be understood as a collective process of
multiple individuals assigning the "meaning” of multicultural place
onto a specific site. In this multicultural place, any hostile interactions
or ethnic lines become ’anomalies’ that test the meaning of the
multicultural place. The fact that all arrangements of everyday
multiculturalism contains potential for ethnic segregation (Werbner,
2013) means that ethnic lines should be understood as anomalies,
common to all multicultural places, which must be taken care of in
one way or the other. According to the meaning maintenance model,
we can expect three possible outcomes: (1) that people would revise
the meaning of their multicultural place; (2) that people would explain
the ethnic line in ways that does not conflict with their meaning of
the multicultural place, and (3) that people would ignore the ethnic
lines by diverting their attention from ethnic interactions and
relationships in the multicultural place. These provide possible and
plausible explanations as to how a multicultural place can continue its
existence despite the fractures in the form of ethnic lines.

The two 1mages that follow summarize the theoretical
concepts and frameworks used in this research. Image 1 shows the
mechanism by which a multicultural place i1s constructed and
maintained via individual agents’ participation in forms of behavioral
practice, observation and interpretation. This also represents the

process by which the "meaning” of the multicultural place is
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constructed in the first place - how the multicultural place acquires
its meaning. Multicultural places are constructed by behavioral
practices of individual agents, but the individuals are guided to
perform these behavioral practices by their observations they make of
other people’s behavioral practices. Using their interpretive powers,
the individuals figure out that this place must be multicultural in

character, requiring a certain behavior of everyday multiculturalism.

Agent 1

F

Interpretation

l

Behavioral Practice

L = P

{} Observation

Multicultural Place

Observation {_}

Behavioral Practice

|

Interpretation

L™ /

Agent 2

\ 4

Image 1: Operation of Everyday Multiculturalism

Image 2 shows the possible outcomes of participants’s
encounter with ethnic lines according to the meaning maintenance

model. Upon seeing the ethnic lines, individual agents that participate
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in the multicultural place will register them as anomalies that do not
fit in the multicultural place. Through the meaning maintenance
mechanism, however, they try to make sense of this contradictory
situation by revising the meaning of the place, reinterpreting the
anomalies or ignoring them all together. These two processes
presented in the images guide the maintenance of multicultural places

with behavioral and interpretive practices.

- le
Multicultural Place —L‘ Meaning |"7 \
Ethnic Lines »
Anomalies >
Ethnic Lines >
__________________________ (1) Revise
ry T
(2) Reinterpret
Meaning -
Maintenance
(3) Ignore \ Model /
Agent

Image 2: Meaning Maintenance Model in a Multicultural Place
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Contextualizing Camarata Music

Everyday Multiculturalism in South Korea

My ethnographic investigation was conducted in Camarat