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Muslim active citizenship in Australia: Socioeconorit challenges and the
emergence of a Muslim elite

Abstract

The recent national Census demonstrated that Alistrdluslims continue to occupy a
socioeconomically disadvantaged position. On kelicators of unemployment rate,
income, type of occupation and home ownership, imMastonsistently under-perform
the national average. This pattern is evident ia khst three Census data (2001, 2006
and 2011). Limited access to resources and a safisenarginalisation present
challenges to full engagement with society and nla¢ural growth of emotional
affiliation with Australia. Muslim active citizenghis hampered by socioeconomic
barriers. At the same time, an increasingly proaettlass of educated Muslim elite has
emerged to claim a voice for Muslims in Australradgromote citizenship rights and
responsibilities.

Keywords: Muslims, active citizenship, socioeconomic marggadion, civic elite,
multiculturalism

Introduction

Australia is a diverse multicultural society thataommitted to equal opportunities for all
citizens of different ethnic backgrounds (Tavan 201ollowing the terrorist attacks of
September 11, 2001, Bali bombing of 2002 and Loraslombings of 2005, however, Muslim
citizens have come under extreme scrutiny. Theotdlvhedia and populist political leaders
have implied a link between Islam and terrorism east doubt over the future of Muslims in
Australia. Critics of multiculturalism have seizégk opportunity to argue against ethnic and
religious diversity for its purported generation gifettos that pose a threat to ‘Australian
values’ (Johnson 2007). For Australian Muslims thisn of events has been extremely
hurtful. The demonisation of Muslims as potentedrarists, and the repeated pressure on
Muslims to denounce terrorism, has caused angsth@dation. In response, a number of
community initiatives and organisations have emertge bridge the gap. That has meant
working on two distinct levels. On one level, theggage with the media, government
agencies and policy-makers to voice community corcand dispel doubts about Muslims
loyalty as law abiding citizens. On the other lewbey work within their own grass-root
communities to enhance capacity by providing tragnadvice and guidance. The emergence
of an articulate Muslim elite has made a differeimcthe public domain and helped challenge
some of the most outrageous presumptions aboutalast Muslims.
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This article draws upon census data over the p@@1-2lecade and interviews with a variety
of key community figures, to present an analysis kay areas of civic and political
participation by Australian Muslims. It offers flegisight into their socioeconomic trajectory
over the decade 2001-2011 and utilises the dateflect on the current status of Australian
Muslim citizenship. Muslims continue to occupy arsficantly disadvantaged position.
Although it must be noted that over the past decsolme Muslims have accumulated
socioeconomic capital and resources, allowing therbe civically and politically engaged
citizens, this has not changed the persistenti@aifisocioeconomic disparity. Moreover, the
data analysis points to a growing schiswthin the Muslim community. A substantial
proportion of Muslims have failed to climb the smatonomic mobility ladder and have
remained — or have become even more — socially imaiged and disenfranchised. These
contradictory developments have implications fosthalian Muslims’ active engagement.

This article posits that a small but growing ciMaslim elite has emerged, who have learned
to play the game of political and civic lobbying &lvance the civic standing of Muslim
communities and to contribute to build a more colgesociety at large. On the other hand,
the continued socioeconomic marginalisation of mAngtralian Muslims poses significant
challenges for their integration and belonging.

Methodology

This article is based on a detailed analysis dissitzal data from recent Australian census
rounds, especially from the 2011 and 2006 Cendhis.dnalysis covers the post 9/11 decade
and offers highly insightful views on key developmef Islam in Australia during this
crucial period.

This article examines the demographic, educatiandl socioeconomic status of Muslims in
2011 and recent developments through the lens tdfeacitizenship. To allow a deeper
examination of the census statistics, the authdditianally draw upon qualitative data
obtained through 15 in-depth interviews, condudted®012 and 2013 in Melbourne and
Sydney, with Muslim community figures and otherdimary’ Muslim citizens, who have
been actively involved in various forms of grasssooommunity, cross-community and
mainstream engagement. These interviews have lameed out within the scope of two
separate research projects: first, an AustraliaseReh Council (ARC) founded study on
active Muslim citizenship in Australia and the URD(1-2013) and, second, an ongoing PhD
research project on civic and political participatiof Muslims in Australia and Germany
(2012-2015). Some evidence was also drawn from BR Aunded study examining legal
pluralism based upon semi-structured face-to-faterviews in Sydney. These qualitative
data add depth to the analysis of the census amidate the interpretation of the statistics
with regard to Muslims’ active citizenship. Thisagitative-qualitative methodological mix
has proven well suited to reveal new insights imbav Australian Muslims experience the
positive possibilities and constraints of Austnal@tizenship.

Theoretical framework: active citizenship and resouces

Active, participatory forms of democratic citizefshrequire a certain level of social
resources and dispositions. As Jan W. van Deth aptg pointed out: ‘Democracy doesn’t
deserve its name without citizens’ participation.tixéins’ involvement, however, cannot be
taken for granted but depends heavily on resourcesivation, and social contacts’ (2013:
9). This understanding of citizenship stands intiast to other more static models that argue
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‘citizenship is most adequately defined in termsoth rights and duties’ and as a ‘social
status that confers membership of a political comitguthat in turn determines an

individual's share’ (Turner 2013: 231). According the latter rights-and-duty based
understanding of citizenship, the ‘status of citize not derogated or jeopardized if they
choose not to be so active’ (Isin and Wood 1999: 7)

Isin and Turner posit in the introduction to theditedHandbook of Citizenship Studigsat

the notion of citizenship as a ‘status held underduthority of a state’ has been expanded to
‘include various political and social strugglesretognition and redistribution as instances of
claim-making, and hence, by extension, of citizgrisi{002: 2). This paradigm shift has
contributed to generating an array of new analyticals and approaches to examine social
phenomena of active participation as a fundamepilédr of citizenship. This broader
understanding of citizenship also addresses legsalsed forms of civic and political claim-
makings, collective mobilisation and group conssimss, the role of agency and ‘equal
standing in civil society’ (Conover et al 2004: I¥03In this context the notion alctive
citizenship has gained prominence.

Active citizenship emphasises varied dimensiongsiwat-political engagement and can be
conceptualised in different ways depending on $jgettaditions. Republican citizenship, for
example, deploys an individualistic notion of tigedd citizen’ who participates in the public
sphere working towards the greater good of societyen though this may not always
coincide with their own personal interests (Dagg@e02). The communitarian tradition
challenges the republican ideal of a clearly-defis@emmon good. ‘For communitarians,
citizenship is about participation in the politicebmmunity but it is also about the
preservation of identity, and therefore citizenshg always specific to a particular
community’ (Delanty 2002: 163). This communitaridagic emphasises that active
engagement is often driven by the specific agerfda marticular community group, which
highlights the relevance of this communitarian \@rf active citizenship for the collective
claim-making of minorities and their communitiesoid pluralistic models of citizenship, as
proposed by scholars such as Young (1989), Mouf®®%) and Kymlicka (1995), stress the
active component of minorities’ mobilisation forlsstiantive equality and more particularistic
goals like accommodation and recognition of theimmunity. Chantal Mouffe calls in her
model of radical democracy for a less rigid notaircitizens’ context-specific identities as
the constantly shifting foundations of their acteegagement within social movements and
other forms of mobilisation. These multiple ideltitions need to be constantly negotiated in
a way ‘to make our belonging to different commuestiof values, language, culture and
others compatible with our common belonging to Eipal community’ (Mouffe 1995: 34).

All these political and philosophical concepts afiee citizenship are of relevance when
examining Muslim civic and political engagementAanstralia. Muslims may act as public-
spirited (‘republican’) citizens seeking to serbe twhole society and pursuing the common
good, but they may also engage in public affairgsergpecifically in order to advance the
wellbeing and recognition of their own religiousnomunity and redress exclusionary
stigmatisations. These divergent aims can be pdrsugh classical means of formal
political participation (e.g. electoral participat) and civic engagement (e.g. voluntary
community work), as well as in less formalised andre unconventional manners (e.g.
blogging). Furthermore, in accordance with Mougfabtion of fluid identities, Muslims may
engage in collective mobilisation activities ougsigarrowly defined community boundaries,
be it as feminist or human rights activists orhia trade unions, to name but a few. This may
be acted out within traditional community organisaal structures, but it can also emerge in



more ‘fluid and unstructured forms of participatigfahmy 2006: 105), which has become
particularly prevalent among young people (Vrom&03) and has been described as ‘DIY
citizenship’ (Harris and Roose 2013).

It may be argued that access to resources faesitttive citizenship. People with high levels
of education and a higher socioeconomic statusnasee likely to become active in the

formal and informal political space or civic formméengagement. This fundamental premise
can be considered empirically well-establishedhalgh there might be an ongoing dispute
on the true nature and causality of this relatignshetween higher education and

socioeconomic status and civic and political pgéton (see, for example, Berinsky and
Lenz 2011; Cohen et al. 2001).

A commonly used framework to explain civic and pcél participation is the Civic
Voluntarism Model, developed by Sidney Verba, KaySchlozman and Henry E. Brady
within their large US-studyoices and Equality1995). This model identifies three key
determinants of political participation: individuaésources, psychological predispositions
(‘political engagement’) and political recruitmeverba et al. 1995: 269-73). Verba and his
colleagues stress, however, the crucial importahaadividual resources:

All three components of the model are importantweleer, we place greater
emphasis on the resources that facilitate participaand on the variety of
psychological predispositions towards politics thate label “political
engagement” than on political recruitment...With edpto resources and
engagement, ...we place greater stress on the f@kfeda et al. 1995: 270).

According to Verba et al. (1995), the individuakoarces that affect one’s capacity and
proneness to become politically active encompassetteparate dimensions: time, money
and civic skills, the latter being described asespn’s ‘organizational and communications
capacity’ (271) People gain and enhance their @gkills in the family, during their formal
education, at the workplace and through their gigstion in civil society organisations (304-
33). Those who know how to communicate effectivalyd to organise the political
involvement, are not only more likely to becomeitully engaged, but their participation
also tends to be more efficient — which again ermges further political commitment: ‘being
more active may increase engagement as participactsne more interested, informed, and
efficacious’ (344).

In addition to this, according to Verba and hidemjues, most decisive explanatory factor of
political participation, citizens’ personal intet®f politics and a basic motivation to become
politically active are considered crucial. Verbaaétrefer to this as ‘political engagement’
(1995: 344). ‘[I]t is hard to image that at leastre psychological engagement with politics
is not required for almost all forms of politicahnicipation’ (345). Verba et al.’s empirical
analysis clearly indicates that ‘resources andtipaliengagement jointly matter for political
participation’ (351), the former giving citizensetlability to act and the latter providing the
motivation. As a third and least important determninof political participation, the US
research team identified citizens’ personal invoieeat in (non-political) institutions of adult
life — ‘the workplace, voluntary association, ouoth’ (369).

This explanatory model with its emphasis on indinad resources as key facilitator of
participation bears similarities with other resastmsed frameworks and research findings



which also highlight that political participatioa more prevalent among those with a higher
socioeconomic status (e.g., Peterson 1990) anda#@dnal attainments. Rosenstone and
Hansen posit that education ‘imparts the knowledge skills most essential to a citizen’s
task’ (1993: 136) and makes well-educated citizevwge capable (and likely) to actively

engage in one or another form of political parttipn. Essentially the same pattern applies
to civic participation, more precisely, their engagent in voluntary work, as various

research and statistics have consistently showr. sprecial analysis of the 2010 General
Social Survey (GSS) data, for example, found sigaitly higher volunteering rates among

adult Australians who are studying or employed dpposed to those unemployed), those
with higher school attainments and a higher wedkbysehold income. Moreover, the

proficiency in English (measured as language s@keome) also affects the likelihood of

volunteering (ABS 2010: 10 and 14).

The above conceptual framework is very relevanbeétter understanding the level and
nuances of Muslim engagement in Australia. Theofoihg analysis of statistical data
explores some key measurable socioeconomic barnterll Muslim citizenship. This
guantitative analysis relies on data from the 2Q¥hsus, with reference to 2001 and 2006
Census data where appropriate to highlight impottands and persistent patterns..

Australian Muslims in the census: demographics andesources

General demographics

According to the latest Census in 2011, more th&®,8D0 people in Australia identify as
Muslims. Australian Muslim population has grown tinnously since the mid-Z0century.

In 2006, around 340,000 Australians self-declaetaslim. Today 2.2 per cent of the total
population of Australia are Muslims, which makdsans the second largest minority religion
in Australia after Buddhism (Table 1).

Table 1: Number of self-identified Muslims (2001, @06, 2011)

Year | Number of Muslims Proportion of total | Changes (number
population and percentage)

2001 | 281,576 1.5% 1996-2001: + 40.2%

2006 | 340,393 1.7% 2001-2006: + 20.9%

2011 | 476,292 2.2% 2006-2011: + 39.9%

Source: ABS 2001; ABS 2006; ABS 2011

In 2011, 37.6 per cent of Muslims were born in Aaish; this proportion has not changed
much over the past decade (2001: 36.4 per cen@: ZJ09 per cent). Muslims born overseas
come from a range of countries, with Lebanon, RakisAfghanistan and Turkey as the top
ranking countries of birth. In the past decadentinber (and proportion) of Muslims born in

Pakistan, Afghanistan, Bangladesh, and India hasased. In contrast Muslim migration

from Turkey and Bosnia-Herzegovina has significad#clined (Table 2).

! The Buddhist share of the Australian populatio®.&per cent.
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Table 2: Top ten countries of birth: Muslims (20012006, 2011), in percentage

2001 2006 2011
Australia 36.4 Australia 37.9 Australia 37.6
Lebanon 10.4 Lebanon 8.9 Lebanon 7.1
Turkey 8.3 Turkey 6.8 Pakistan 5.6
Afghanistan 3.5 Afghanistan 4.7 Afghanistan 5.5
Bosnia & 3.5 Pakistan 4.1 Turkey 5.3
Herzegovina
Pakistan 3.3 Bangladesh 3.9 Bangladesh 5.0
Indonesia 2.9 Iraq 2.9 Iraq 3.3
Iraq 2.8 Indonesia 2.5 Iran 2.7
Bangladesh 2.7 Bosnia & 2.2 Indonesia 2.6

Herzegovina

Iran 2.3 Iran 2.1 India 2.1
Other 23.9 Other 24.0 Other 23.2

Source: ABS 2001; ABS 2006; ABS 2011

Muslims in Australia have been characterised byr theung demographic profile. Census
figures in 2001, 2006 and 2011 show that Muslinesca@mnsistently overrepresented in lower
age brackets (up to around 40 years) and undes@mtexr] in the older age groups. The
differences continue to be particularly pronouneethin the age bracket of those under 5
years and those older than 65. A longitudinal caimspa does not suggest major changes,
although the proportion of Muslims younger than(itbrelation to all Muslims) has slowly
decreased from 30.8 per cent (2001) to 29.2 per(2€d1), while the proportion of Muslims
older than 65 has increased from 2.8 per cent (2@03.4 per cent (2011) (Table 3).

Table 3: Age profile: Muslims and total population(2001, 2006, 2011), in percentage

2001 2006 2011
Muslims Total' Muslims Total' Muslims Total'

population population population
0-4 10.6 6.6 10.8 6.3 11.4 6.6
5-14 20.2 14.1 19.1 13.5 17.8 12.7
15-24 18.7 13.5 18.8 13.6 17.3 13.3
25— 34 18.2 14.4 18.7 13.5 20.8 13.8
35-44 15.3 15.1 14.8 14.8 14.5 14.2
45 - 54 9.5 13.5 9.5 13.9 9.6 13.7
55 — 64 4.8 9.3 5.2 11.0 5.3 11.6
65+ 2.8 12.5 3.0 13.3 3.4 14.0
All 100 100 100 100 100 100

Source: ABS 2001; ABS 2006; ABS 2011

This demographic outlook of Australian Muslims Iragplications for the scope, and possibly
also on the nature, of their civic and politicattapation. The much younger age profile of
Muslims may partially explain their lower civic apalitical participation rate. Children and
teenagers are less likely to engage with sociespoh ways. The GSS special analysis found
that volunteering is most popular with people ia #ge bracket of 35 to 64 (ABS 2010, p.
10), within which Muslims are underrepresented.gkding to the GSS analysis, people born
in Australia are more likely to volunteer than aesas born immigrants (ABS 2011, p. 10).



Palitical rights and citizenship

In 2011, three quarters of all residents who idgras Muslims hold Australian citizenship
(74.1 per cent) (ABS 2011). This proportion inclsidbe 38 per cent of Muslims born in
Australia as well as naturalised overseas-born gremis. A special analysis, based on 2006
census data and other statistics of the Departnoéntmmigration and Citizenship,
demonstrates that naturalisation rates are paatiguhigh among immigrants from many of
those countries where Muslims predominantly conoenf(Smith et al. 2011). Taking into
account criteria of eligibility (e.g. duration oésidence), Smith and colleagues calculate a
naturalisation rate of 96 per cent among immigrdoas) in Lebanon, 93 per cent for those
from Turkey and 87 per cent for Iragi-born migraritsese figures are well above the overall
average of 80 per cent of all foreign-born resident

Legal citizenship status grants individuals fullvicj social and political rights and

responsibilities, including the right and duty toter and the entitlement to run for public
office. Muslims remain, however, severely underegpnted in the political decision-making
processes. As of late 2013, only two members oCitiamonwealth parliament, self-identify
as Muslim. Ed Husic was elected in 2010 and wasrmsvimto office (on the Quran) as

Parliamentary Secretary to the Prime Minister andaBband in the previous Labor
government in 2013. In November 2013, Mehmet TillanTurkish-born Australian was also
sworn into Parliament on the Quran, though onlfilt@ short-term senate vacancy. Tayfun
Eren, the first Muslim in an Australian parliamemtas elected to the Victorian state
parliament in 1996 and held his seat until 19992092, Turkish-born politician Adem

Somyurek won a seat in the Victorian parliamentictvtine continues to hold. He was joined
by John Eren in 2006 and Khalil Eideh in 2007. lewNSouth Wales, the first Muslim

member of the NSW parliament, Shaoquett Moselmbabkq}), was elected only in 2009. In
June 2013, the Pakistani-born Mehreen Farugi (Gleen environmental engineer, was
appointed by her party to the NSW Senate. Farugidften been referred to as the first
Muslim women in an Australian parliament.

Education

Census data from the past decade (2001-2011) révatamany Muslims have reached in
some ways similar or higher educational attainmeatapared to the population as a whole.
A significantly higher proportion of Muslims havebtained a Bachelor, graduate or
postgraduate degree. Moreover, in 2006 and 2011lliksishave been underrepresented
among those who have left high school in Year llearier. Muslims have also been
underrepresented, however, in the certificate leaégory, which refers to a basic post-
secondary degree obtained outside the universdipiseDespite their strong representation
among those with a university degree, Muslims dik more likely to have no post-
secondary education at all; this applies to 528&2gent of Muslims compared to 46.05 per
cent among the total population. The educationafaathge of Muslims (as defined by
possession of university degrees) grew between 200@62011. In 2011, for example, 8.42
per cent of Muslims held graduate/post-graduateadsy which constitutes an increase by
42.7 per cent compared to the 2006 figure (5.9ceat); among the total population, the
proportion of those with graduate/post-graduateeksyincreased from 4.03 to 5.34 per cent,
which constitutes a less significant increase of32er cent. This growth points to the
emergence of a well-educated group within Muslimmownities, that stands out with
significant levels of civic skills (Verba et dl995) and social capital.



Graph 1: Highest education attainments: Muslims andotal population (2006, 2011), in
percentage

33.17

Year 11 and Year 12 Certificate Ill and Bachelor Degree Graduate and Not stated /
below (a) IV, Diploma and Postgraduate Inadequately
Associate Degree described

W 2006 Muslims 2006 total m 2011 Muslims m 2011 total

Source: ABS 2006; ABS 2011

These data suggest a growing educational divid@iniMuslim communities as some
Muslims do exceptionally well while many others laghind. Furthermore, there is an
emerging gap between Australian-born and overseas{uslims. Graph 2 on the highest
tertiary (non-school) education qualification shothst overseas-born Muslims are much
more likely to have a postgraduate or Bachelor eeginan Australian-born Muslims, as well
as the total Australian population. However, edocal capital may not translate directly
into enhanced social and economic capital for @asdorn Australian Muslims, due to a
range of factors among them non-recognition of ee&s qualification (Colic-Peisker and
Tilbury 2006).

Graph 2: Post-Year 12 (non-school) qualificationsall Muslims, total population and
Australian-born Muslims (2011), in percentage
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Language

Being able to speak the language of the countrgesidence is crucial for many forms of
civic engagement, in particular for those that megunter-community interaction with
mainstream stakeholders in the political arenaiwl society. The vast majority of Muslims
in Australia consider their English proficiency e very or fairly high. According to the
2011 census data, 82 per cent of Muslims speakretthly English (13.0 per cent) or they
speak English as a second language very well {@&.%ent) or well (22.9 per cent). Around
16 per cent of all Muslims in Australia have onlyop (‘speak not well’, 11.4 per cent) or no
English language skills at all (4.2 per cent). Narprisingly, recent immigrants are
overrepresented in this low English proficiency ugpp while around 86 per cent of
Australian-born Muslims have no difficulties comnzating in English (ABS 2011). It must
be noted, however, that more than one in ten Mgsborn in Australia do not speak English
well (5.6 per cent) or don’t speak it at all (56 gent).

Labour market participation

Muslims on average continue to occupy a disadvadtggpsition in the labour market. In
2011, the nationwide unemployment rate among Msslas at 12.6 per cent, which is more
than twice as high as the national average of Brécpnt (ABS 2011).Table 4 documents
this disparity and shows that the fall in the unkyment rate among Muslims is higher than
the general population. The rate of Muslim recovieoyn unemployment between 2001 and
2011 was 33.8 per cent while the general populatixperienced a slower recovery rate of
23.9 per cent in the same period. The drop in theslivh unemployment rate has even
continued between 2006 and 2011, while the gengramployment rate actually increased
slightly.

Table 4. Unemployment rates: Muslims and total poplation (2001, 2006, 2011), in
percentage

Muslims Total population
2001 | 19.08 7.4
2006 | 13.42 5.24
2011 | 12.63 5.63

Source: ABS 2001; ABS 2006; ABS 2011

The statistical analysis suggests that Muslims’ hhignemployment rates are not
predominantly attributed to recent immigration aubsequent adjustment processes during
early stages of settlement. In 2011, Australiambbtuslims are almost as likely to be
unemployed (11.8 per cent) as Australian Muslimsgeneral. Not surprisingly, the
unemployment rate among those Muslims with low Ehglanguage skills is very high:
24.46 per cent of Muslims who do not speak Enghisli and 36.83 per cent of those without
any English skills are unemployed (ABS 2011).

Australian Muslims continue to work often in lowHsd occupations and have jobs typically
characterised by physically hard labour, unfavoleralsorking hours and/or low wages.
Muslims are overrepresented among machinery opsraurivers and labourers and

2 Defined as the proportion of those aged over I&rsyavithout a job who are actively looking for wairk
relation to the total labour force.



underrepresented in managerial positions and arpoofgssionals. A comparison between
all Muslims and those born in Australia revealsomewhat ambiguous picture. Australian-
born Muslims, for example, work more often as teclans or qualified trades workers, as
clerical, admin or sales workers — and less ofsemachinery operators and labourers — than
Muslims in general. This indicates a move away frlmw-skilled and less prestigious
occupations among second generation Muslims. Iraptiyt foreign-born Muslims are more
likely to work in professional occupations thanith&ustralian-born counterparts, perhaps
due to strict rules on skilled migration as a pgeisite to settlement. A longitudinal analysis
comparing all Muslims to the total Australian pagidn shows consistent progress as
Muslims have been catching up to the national @eerd@his applies across the occupational
spectrum, but is particularly evident in the ocdigral area of professionals (Table 5).

Table 5: Occupational status (15+ years): all Musins, total population (2006, 2011) and
Australian-born Muslims (2011), in percentage

2006 2011
(changes 2006-2011: percentage points)
Australian-
Muslims pogt(jlt;ltlion all Muslims pogt?ltStlion born
Muslims
Managers 9.11 13.21 9.24 (+0.13) | 12.86 (-0.35) | 9.57
Professionals | 17.04 19.84 20.27 (+3.23)| 21.33 (+1.49)| 16.22
Technicians and
Trades Workers 14.86 14.38 14.54 (-0.32) | 14.17 (-0.21) | 16.20
Community/Perg
onal Service 7.93 8.81 9.53 (+1.60) | 9.66 (+0.85) | 8.35
Workers
Clerical/Admin | 15 65 | 15.00 11.37 (+0.52)| 14.75 (-0.25) | 16.06
Workers
Sales Workers | 10.75 9.84 9.82 (-0.93) | 9.37(-0.47) | 14.48
Machinery
Operators and | 11.25 6.64 9.92 (-1.33) | 6.56 (-0.08) |6.73
Drivers
Labourers 14.48 10.46 12.08 (-2.40) | 9.42 (-1.04) | 8.73

Source: ABS 2006; ABS 2011
Missing to 100%: not stated or inadequately describ

| ncome

The disadvantaged labour market position of Muslinasslates into lower personal and
household income. With regard to the personal dnngame of every person aged 15 and
over, Muslims are clearly overrepresented in theelo income brackets of less than
AU$16,000 (Graph 3). Australian-born Muslims are doing any better in terms of their
financial situation than Muslims in general. Ratliez opposite is the case: While Muslims
born in Australia and those born overseas do nibérdsignificantly in the medium and

higher income groups, Australian-born Muslims arerenlikely to have no or very low

annual income. 33.6 per cent of Muslims born in tAala have an annual income of less
than AU$10,400 (includes negative and no incomenhpared to 27.7 per cent among all
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Muslims and 15.6 per cent among the total poputafraph 3). These income disparities
between Australian-born Muslims and those borrrsmas may partially be attributed to the
fact that Muslims born in Australia are particwaoverrepresented in the age bracket of 15
to 19, which is relevant for the statistics on paed income.

Graph 3: Weekly and annual personal income: all Mukms, Australian-born Muslims,
total population (2011), in percentage

B Muslims Muslims born in Australia  mtotal population

Source: ABS 2011, refers to people aged 15+

Muslim households also tend to have much less éiahmeans at their disposal than the
national average. The Australian Council of So8atvice (ACOSS) defines poverty as 50
per cent of the median (middle) disposable incooreafl Australian households (in 2010:
$752 per week for a couple with two children) (20627). The benchmark for poverty
according to ACOSS is $358 per week for a singldtad

Muslims are significantly more likely to live in perty than non-Muslim Australians. One in
ten Muslim households have less than AU$200 a weklte this applies only to 3.7 per cent
of all Australian households. A further 23.7 pentcef Muslim household have a weekly
income of between AU$200 and AU$400, compared t& pér cent among all households.
Accordingly, Muslim households are underrepresemedtie income bracket of AU$600 and
more per week. The higher the income level, theewitie gap between Muslim and other
households grows (Graph 4).

Although an accurate comparison with the 2006 cemia is not feasible due to changed
income categories and a different definition of Muashousehold, the figures suggest that the
financial situation of Muslim households has notproved, and possibly even further
aggravated over the previous half decade. In 26fi/6example, 9.28 per cent of Muslim
households (‘at least one resident is Muslim’) leadveekly income of less AU$250 (all
households: 7.54 per cent). In 2011, 20.7 per eeRuslim households (‘reference person is
Muslim’) had AU$299 or less, compared to 8.36 partof all households.
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Graph 4: Equivalised weekly household income of Mdisns and total population (2011),

in percentage
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Source: ABS 2011
Note: Missing to 100% partially or not stated in@nMuslim household defined as
‘reference person is Muslim’

Tenure

According to Riaz Hassan, home ownership is ‘thestm@@mmon vehicle through which

Australians accumulate private wealth’ (2010: 57yvning one’s home without having to

pay a mortgage increases the cash flow in the holdeand contributes to a sense of
financial and emotional stability and permanenay.2D11, only 44 per cent of Muslim

households resided in a house or apartment thatotwaed (13 per cent outright and 31 per
cent with a mortgage), compared to 67 per centllofastralian households (32 per cent
owned outright and 35 per cent with a mortgage)f bfaall Muslim households rented in

2011, while this applied only to 29 per cent offallseholds (Graph 5).
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Graph 5: Housing tenure: Muslim and all household€2006, 2011), in percentage
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Source: ABS 2006; ABS 2011
Note: Muslim household in 2006 defined as ‘at least resident is Muslim’ and in 2011 as
‘reference person is Muslim’.

The changes that have occurred since 2006 may b®rniut point to a negative

development. In 2011, more Muslim household livedented properties. Muslims’ home
ownership rates (with and without a mortgage) argel than in 2006. The analysis also
suggests increased disparities with regard to eebetween Muslims and the total population
(Graph 5). This may be in parts attributed to timgang immigration of first generation

Muslims, who are still in an early stage of thesttement process in Australia, but also
reflects the disadvantaged financial situation afishMins in an increasingly unaffordable
property market in many metropolitan areas. Moreoas an emerging body of evidence
suggests, at least some observant Muslims fadeudiiés in purchasing a home due to their
reluctance to pay home loans linked to interB#ba (Interest) is considered impermissible
within Islam.

An emerging elite and a growing socioeconomic sahigthin the Muslim communities

The overall socioeconomic situation of Muslims @ones to be characterised by substantial
disadvantages and poor access to resources andnhcapgal compared to the total
population. These disparities and inclusion basri@re caused by a complex interplay of
various factors (Hassan 2010: 583; University ofwbiastle 2011: 32-46), ranging from
racially and/or religiously motivated forms of diguination especially in the access to the
labour market (Booth et al. 2012), the poor recogmiof overseas qualifications (Colic-
Peisker and Tilbury 2006) to community factors (efamily patterns and gender roles,
settlement-related adjustment issues) or demogrégby younger age profile, more families
with young children). More targeted research isdeeeto gain deeper insights into these
interwoven factors. What this data analysis cleaiyws, however, is that despite the
prevalence of these disparities some Muslims haen lzatching up. This development is
reflected most vividly in the data on educationaiatinents. A growing number and
proportion of Muslims hold a university degree mast 25 per cent in 2011 which is higher
than the total national average. There is alsaoavigg trend for educated Muslims to
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occupy more prestigious and better paid posititorsgxample, as managers or professionals.
These developments point to the growing emergefce grofessionally well-established,
highly educated Muslim elite. But this is only h#ie story. The majority of Muslims still
have no post-secondary education attainment atSahilarly, the average employment
experience for Muslims, in particular the high upéoyment rate, demonstrates a continuous
socioeconomic disadvantage.

The last three Census data suggests that the Muskperience of socioeconomic
marginalisation is not simply related to the chadjes of recent immigration. While new
Muslim migrants face obvious difficulties, not diedar to other new settlers, problems of
socioeconomic disadvantage is much more perva8istralian-born Muslims appear to be
equally affected by such marginalisation. The cqosat sense of disappointment with their
unfulfilled expectations holds a potential for faaching repercussions for a sense of
citizenship and belonging

Discussion: implications for Muslim active citizenkip

Bearing in mind the Civic Voluntarism Model, giveheir low socioeconomic status,
Muslims in Australia often lack access to releviasiources that facilitate civic and political
participation and are hence less likely to get imed in formal forms of civic engagement.
The 2011 census data on Muslim volunteering raaemdgo confirm the above: Less than one
in ten Muslim respondents (9.18 per cent) stateg ttolunteer for an organisation or group,
compared to almost double this proportion amongtdked population (17.8 per cent) (ABS
2011). However, this ‘statistical fact’ needs toiberpreted with analytical caution due to
the census question’s skewed bias towards formlainteering, which may not be a very
suitable tool to accurately capture Muslims’ cieisgagement. Madkhul asserts that ethnic
minority members may ‘prefer a more informal andslebureaucratic approach to
volunteering’ (Madkhul 2007: 8).

Based on the qualitative research we argue thatCive Voluntarism Model retains
important relevance to Muslims in Australia. Ecomorhardship is a barrier to civic and
political activism® This is not to say that only economically well asished and highly
educated Muslims become active citizens. Clealig process of active citizenship is
complex and multi-faceted and cannot be descrilseal direct reflection of one’s resources.
However, as Hassan convincingly argues, ‘[e]conoudiigadvantage is disempowering’
(2010: 582). It hampers not only the ability andyeraess to participate effectively (see
Verba et al. 1995), but also ‘increases the prdivalaf ... alienation from mainstream
Australian society’ (Hassan 2010: 582).

In addition, other cleavages have been emergirtigctimaplicate the picture. On the one hand,
there is an increasing proportion of Muslims whovaty engage with Australian mainstream
society, who feel Australian and have no probleet®nciling their religious with their civic
identity. This is what can be described as the Nslim civic elite. Many are economically
well-established, educated and articulate, eageatticipate in and contribute to society at
large, be it individually or through engagement Ntuslim community or mainstream
organisations (Amath 2013; Roose 2013). Hass Dabedcutive director of the Australian

% In a 2007 survey respondents from cultural migaz@mmunities explained their concerns about velering,
highlighting problems of, among others, persomakticonstraints and additional volunteering-relatests, for
example, for public transport or meals (AMF and 2@07: 66)
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Multicultural Foundation, for example, stated dgrin interview in September 2013 that he
has encountered ‘a great proportion of young Atliatraviuslims who are really getting out
there and participate and have become quite sdatessmedia, political parties, local
councils, and a whole range of other activitiedie®h Shady Al Sulemain, the youngest
Australian-born Imam and National Secretary of festralian National Imams Council
states optimistically in early 2013:

| believe that the Australian Muslim community isirgg through a positive direction,
give it ten years and you're gonna find big changethis community okay, more
educated Muslims, more political involvement for $ims, less Muslims on the
streets, less Muslims on drugs, less Muslims isqns.

Qualitative research suggests that a small segmithin Muslim communities shows no
desire to be part of Australian society; some teje democratic foundation of the
Australian polity as illegitimate. A small minoritgfuses to participate in general elections
because they do not accept the general legitimé&direo Australian political system. (Al-
Momani et al. 2010: 16). While the view that Muskmd Australian identities are compatible
is generally shared among Muslims, a small but howaority remains defiant. A 2009
report produced by the Monash University CentreNslim Minorities and Islam Policy
Studies found that 4.3 per cent of Muslim respotglén a sample of 282) disagreed strongly
with the statement ‘I can be a good Muslim and @dgaustralian’ (2009: 18).

Muslim communities have been traditionally inwambking and preoccupied with the
internal concerns of the community. But the shauflkk®rrorist attacks have made them aware
of the importance of reaching out to the wider camity and becoming more active in the
public domain. While the extent of their civic armmblitical participation cannot be
guantitatively determined, there is a general cosse that Australian Muslims have become
much more engaged in various forms of civic andtipal activities in the post-9/11 decade
(Peucker and Akbarzadeh 2014). Amath (2013) idestithree main areas of Muslim
community engagement, which pulled an unprecedemt@tber of Muslims into the sphere
of active citizenship: inter-faith initiatives (Bma et al. 2007, 61), media engagement
(Dreher 2010) and government consultations. Thegessade has fundamentally changed the
way in which Muslim community organisations negtigheir civic standing and engaged
with the wider society, be it their immediate ndaghrhood, other civil society and/or faith
groups, local, state or federal government andntiedia (Peucker and Akbarzadeh 2014).
With the accumulation of human and social capltags of communications with political
decision-makers, public opinion leaders and othdtuéntial stakeholders have been
established and enhanced — and often successtillsed for Muslim political and civic
participation. However, as several community leadé&ave lamented, this multiple
engagement with the wider society has also takerma upt of their resources and has
distracted them from equally important communitiemal tasks.

This new way of civic negotiation has been execwtdctively by a growing number of
Muslims, equipped with the civic skills and perdomammitment to do so, often as
representatives of community organisations, sucth@dslamic Council of Victoria (ICV),
the Affinity Foundation or various Muslim women’sganisations, to name a few. It is
illustrative to consider the make-up of the ICV hbas an indicative example. The 2014
President is Nadeem Hussain, an environmental ®rateOfficer of Pakistani background
with a Master’s degree from the Asian InstituteTechnology in Bangkok. Vice President
Maryum Chaudhry, a 2013 Victorian Women'’s Goverma8cholarship award winner from

15



the Australian Institute of Company Directors, ig@duate of the University of Sydney.
Other board members include an accountant, PhBestugsychologist, a university centre
coordinator and the head of Human Resources ataiasPost.

But many of these agents of Muslim active citizémstho took on the post-9/11 challenges
of the Muslim communities encountered oppositioonfran unexpected direction — from
within their own communities. Especially those Momsindividuals and organisations who
became involved in collaborations and consultatieitk the government or simply accepted
government funding for projects on promoting socahesion have been viewed by some
segments of the Muslim communities with suspiciékb@arzadeh 2013). An executive AFIC
board member asserted that those Muslim organmsatibat were engaging with the
government were ‘seen by some Muslims on the grassrlevel as the government’'s
puppets’. Nora Amath found in interviews with kegpresentatives of Muslim civil society
organisations that even those involved in intanfadialogue have become the target of
internal criticism and that ‘this mistrust seemede aimed specifically at Muslim women’s
organisations’ (2013: 123). Internal dynamics angtmast have reinforced the schism
between those engaged and politically active Muslitizens and ‘this minority within the
Muslim community that have always been more malgied, because they look a certain
way, have language barriers, and other thingsrateg to an AFIC board member.

It remains an open question as to whether Musligamisations are sufficiently established
and resourced to retain credibility within theirm@ommunities — without jeopardising their
positive relations and lines of communication witiainstream society. They have to find
new approaches to tackle the problems of commudratymentation and marginalisation on
their own terms and with their own arguments — aotlas an executor of the government’s
will.

Nevertheless, the government has an important toleplay. Living up to its own
multicultural promises, it needs to make greatdoref to promote equal access to
educational and socioeconomic resources and ersubstantive equality beyond the
formality of political rights. This requires target measures and investment in settlement
services, as well as a revived commitment to empogemigrant and ethnic/religious
communities.

Conclusion

The last Australian Census data show that Austrélaslims continue to be overrepresented
in lower socioeconomic strata. Muslims perform ketbe national average in almost all key
indicators: income level, type of profession, untayment rates and home ownership. A
comparison with 2001 and 2006 Census data sudugadtis is a persistent pattern. The only
area where Muslims have a marked advantage ovendahenal average is in the area of
tertiary education. Australian Muslims are moreshkto hold a university degree than the
national average rates.

Muslims in Australia constitute a particularly disantaged minority group — not only in
comparison to the total population but also to ather religious group. For example, the
2011 Census data analysis reveals that no othgrored minority in Australia is affected

more by unemployment and no other group has a Idexel of personal income than
Muslims (ABS 2011). Similar disparities can be fduwhen comparing first-generation
Muslim immigrants to other non-Muslim immigrant gps. The Australian experience is not
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unique in Western societies and resembles in mayswhe situation of Muslims in many
Western European countries (Peucker and Akbarza@&h, 28-45, Open Society Institute
2010, 109-113).The persistent pattern of Muslimespdrformance on key socioeconomic
indicators holds significant implications for thense of belonging and citizenship. The most
immediate consequence of socioeconomic margin@isa limited access to the resources
that facilitate civic and political engagement. Xerba et al. (1995) have argued, time,
money and civic skills greatly enhance one’s cdpatm engage with and contribute to
society, which fosters emotional connections with polity. Applying this resource-based
model to Australian Muslims demonstrates signiftagaps in the infrastructure which could
undermine identification with Australia and actsigzenship. High unemployment rates, low
income and a persistent sense of being on the nsaojisociety dent the natural instinct for
Muslims to aspire for full citizenship. Continuedsmharity in wealth and prospects of
prosperity, evident in the 2001, 2006 and 2011 Ggnsork against the sense of belonging.

Despite these obvious challenges, however, anasnrgly assertive Muslim civic elite has
emerged to address the limitations and barriensidga®luslims in Australia, with a view to
claiming full active citizenship. This class of @ftwell-educated elite has benefitted from the
equal treatment-based political framework of Augramulticulturalism to claim a voice
and advance the cause of Muslims in this countng dchievements of the Muslim civic elite
in raising issues of concern in the public domaid éobbying the government have been
significant. There are now many channels of comeation between Muslim organisations
and government agencies. But the impressive reobrdlaiming a voice and becoming
proactive citizens pales in significance when comgato continued socioeconomic
marginalisation and disadvantage.
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