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Abstract
What is the relationship between religion and care for the natural world? Although this
question has motivated research for decades, the evidence is inconsistent. Here, we highlight
the psychological mechanisms by which specific features of religious systems may
differentially impact environmental beliefs and commitments—positively and negatively—to
help generate more targeted questions for future research. Religious traditions that emphasize
human dominance over the natural world, promote just-world and end-world beliefs, and are
tied to more fundamentalist/conservative attitudes can diminish levels of environmental
concern in its adherents. Alternatively, religious and spiritual traditions that moralize the
protection of the natural world, sanctify nature, and emphasize belief in human stewardship

of the natural world can promote pro-environmental concern and commitments.
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Towards a psychology of religion and the environment:
The good, the bad, and the mechanisms
1.0 Introduction

Climate change is rapidly destroying the habitability of the environment, threatening
entire ecosystems and the lives of eight billion people. The vast majority of the world’s
population is religiously affiliated and predictions estimate that over the coming decades the
growth of religiously affiliated populations will continue to outpace the unaffiliated [1].
With so much at risk, and so much up to human action, it raises an important question: can
religion - an important guide to individual’s moral beliefs and behaviours - be used to
promote environmentalism and inspire real climate change action?

Surprisingly, the religious foundations for protecting the environment are relatively
understudied in the psychological sciences, compared to longstanding interest in other fields
(e.g., religious studies/theology [2], anthropology [3], conservation sciences [4], ecology [5]).
Complicating matters, some aspects of religion have been shown to diminish
environmentalism in some contexts, and promote a positive effect of religious
environmentalism in others. Here, we examine and untangle the body of psychological
evidence - the good, the bad, and everything between—to reveal how religion affects
environmentalism, and the psychological factors that could underlie a religious impetus
towards climate action [6].

2.0 The bad news

On the surface, there are reasons to suspect “religion” can diminish pro-
environmental attitudes. In the United States in particular, this especially fits into a certain
stereotype of the Christian right, that they are more likely to be conservative, anti-science,
and climate deniers, and there is some evidence that supports this. For example, in the U.S.

environmental concern has been shown to be lower across many religious indicators in



61

62

63

64

65

66

67

68

69

70

71

72

73

74

75

76

77

78

79

80

81

82

83

84

predominantly Christian samples, including self-reported religiosity [7], religious
commitment [8,9], and frequent church attendance [10-15]. And, representative surveys of
Americans consistently find that religious people, and particularly Christians, are less likely
to believe in anthropogenic climate change or care about its consequences [16,17]. However,
these negative effects are often small, and are better qualified by specific religious attitudes
or other beliefs that may more directly diminish concern for the environment. Here we
discuss how religiously supported dominion beliefs, religious fundamentalism, and just-world
and end-world beliefs can diminish concerns for the environment in religious individuals.

2.1 Dominion beliefs.

A straightforward reason that religion can diminish environmentalism is that anti-
environmental attitudes are explicitly woven into (some) belief systems [18]. Dominion
beliefs represent a theological perspective that explicitly advocates human dominance over
nature, as a divine right [19]. Such ideas are particularly emphasized in a number of Judeo-
Christian religious texts, e.g., “and God said unto them, Be fruitful, and multiply, and
replenish the earth, and subdue it: and have dominion over the fish of the sea, and over the
fowl of the air, and over every living thing that moveth upon the earth” [Genesis 1:28]. These
scriptures can be interpreted to suggest that human dominance over nature is not just
absolute, but morally absolute. There has been some evidence to support this, particularly in
U.S. studies [11,12,19]. Christians are more likely to have a mastery perspective over nature,
which contributes to lower concern for the environment [11,12]. In the U.S., religious people
are more likely to hold dominion beliefs than non-religious people [20], and indeed, among
religious people, those who support explicit dominion attitudes show less concern about
climate change and environmental issues [19].

2.2 Fundamentalist and dogmatic thinking styles.
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One factor frequently implicated in the negative effects of religion on
environmentalism is Religious Fundamentalism [9,21]. Fundamentalist thinking typically
invokes more orthodox beliefs and a more stern image of God— factors that are both
negatively related to environmental concern [10,11,22,23]. Having an authoritarian vs.
benevolent view of God is related to lower valuation of nature, and fewer sustainable
behaviours [24]. Thus, one prediction might be that more fundamentalist groups with anti-
environment sentiments woven into their belief systems will be even less concerned about
environmental issues than less fundamentalist groups of the same religion. Alternatively,
fundamentalism (regardless of specific belief content) may constrain environmentalism
because of the underlying cognitive rigidity in thinking styles that are typical of
fundamentalist thinking. Religious Fundamentalism is characterized by its dogmatic
approach to belief, characterized by rigidness in thinking, hostility to news ideas, and
resistance to rapid change [25] — all of which run counter to accepting the reality and
morality of human-caused climate change. Climate change denial is particularly high among
those Christians who ascribe to Biblical literalism [9,11,26], for example, that the Bible is the
inerrant word of God. Religious Fundamentalism plays an important role in predicting
religious anti-environmentalism—Dbetter than general religiosity—but importantly, this effect
is predicted by Right-wing authoritarianism [27], indicating the key role of rigid thinking
style. American Evangelical groups, the most fundamentalist Christian denominations,
exhibit the lowest levels of environmental concern compared to other religious
denominations and non-religious Americans [8,17]. It is worth nothing, however that this
basic result does not hold up in at least at one other Evangelical group (i.e., Brazilian
Evangelicals [28]). But again, this is predicted by dogmatic and rigid thinking styles.

American Evangelical Protestants are more skeptical of both evolution and climate change,
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not because these ideas are related, but reflective of greater anti-science attitudes and

dogmatic thinking styles [29].

2.3 Just-world and end-world beliefs

Religious beliefs can also indirectly affect environmental attitudes, by emotionally
protecting believers from the existential threats posed by destruction of the environment. For
example, a belief in a just world [30] — the pervasive worldview that systems are fair, good
will triumph over evil, and people ultimately get what they deserve. Religious people hold
stronger beliefs in a just world [31], and so may be more resistant to the idea of deadly
climate change that is so clearly unjust. When dealing with negative information or stressors,
religious belief provides an emotional insulation, making stressors easier to cope with.
Religious meaning can reduce concern with environmental threats since meaning helps
people cope with distressing stimuli [20]. Insulation against the threat of climate change can
also occur through end-world beliefs [9,11,12] — i.e., that humans are facing a prophesized
Apocalypse. In conservative Christian traditions, the apocalypse involves a rapture of the
righteous good, who will be saved and rewarded with eternal life. End-times belief can
reduce care for the environment because it is no longer important to save the environment.
And indeed, conservative eschatology is the strongest religious predictor of environmental

perspectives, compared with religious tradition, and measures of religious commitment [9].

3.0 The good news

As reviewed, much of the psychologically minded literature in this domain has focused on
Judeo-Christian traditions, and American Christians in particular. But cross-culturally,
religious traditions around the world doctrinally support concern for and behavioral

commitments to protecting the natural world [32] and religious leaders/communities have
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publicly cooperated with secular groups like the United Nations to progress religious
involvement in sustainable development [33,34]. Moreover, recent cross-national analyses
employing data from the World Value Survey indicate a small but positive association
between religiosity and environmental concern [35]. However, to understand the specific
contributions of religion to environmental concern requires deeper consideration of religious
systems - their specific beliefs and practices - in the specific socio-ecological contexts in
which they arise [36]. Modern pro-environmental movements, for example, have much to
gain from insight into the psychologically potent processes at play that have sustained
religion’s involvement in environmental protection throughout human cultural history. We
highlight three potential mechanisms: stewardship beliefs; spirituality and the role of
purity/sanctity; and beliefs in supernatural punishment to promote cooperative resource
management.
3.1 Stewardship and Spirituality

One way that religions can promote environmental concern is by explicitly moralizing
concern for the natural world. For example, the philosophy of stewardship — that God has
trusted humans with the duty of caring for nature — is also supported in religious scripture,
and provides an important counter to dominion views, e.g., “When you lay siege to a city for
a long time, fighting against it to capture it, do not destroy its trees by putting an axe to them,
because you can eat their fruit. Do not cut them down. Are the trees of the field people, that
you should besiege them?” Deuteronomy 20:19). Analysing data from the GSS survey,
support for stewardship beliefs have a significant positive effect on political environmental
activism [15]. Stewardship beliefs also promote environmental concern in American (mostly
Christian) samples [19]; and in British and Turkish Muslims [37]. Moral concern for the
environment is also related to individual differences in spirituality. Spirituality is associated

with compassionate moral concerns for others [38] — moral concerns that can be applied
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towards nature and the environment. And indeed, individual differences in spirituality predict
concern for the environment through greater trait compassion in spiritual people [27].
Spiritual people report feeling more connected to nature [39,40] and an enhanced
appreciation for the natural world [41]. Some evidence suggests that spiritual practices like
mindfulness meditation are also associated more recycling and buying sustainable food
[42,43], indicating that the feelings of connection to the divine can increase moral concerns
and care for nature.
3.2 Purity and the environment

Purity concepts are an integral part of religious practice and belief [44], and may also
impact concerns for the environment, especially where it concerns health and pollution [45].
Purity concerns in religion may foster environmental concern through consecration of nature
as sacred — and so in need of protection from elements that may taint its purity [46].
However, the potency of “sanctity” may vary considerably in different contexts. For example,
the Ganges river is both one of the most sacred waterways in the world and the most polluted
— as beliefs about the rivers sacredness ironically seem to constrain concerns that the river
can be harmed by human action/pollution [47]. That said, sacred environments have had
numerous positive ecological benefits. In India, for example, tree biodiversity is better
conserved in sacred groves than secular protected forests [48]; and species of freshwater fish
disappearing in other regions, thrive in temple grounds [49]. The religious hunting taboos of
the Mro in Bangladesh have contributed to the preservation of several species of fauna [50].
The fish populations of heavily fished Lake Tanganyika in Tanzania are regulated by local
ritual practices [51]. As an example of unintended consequences of religion, Polish bird
populations are most diverse near churches (they make for good nesting grounds) - and
diversity is positively correlated with the age of the church [52].

3.3. Supernatural punishment & natural resource management
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Supernatural punishment monitoring/punishment beliefs can help mitigate some of
the cooperative problems associated with natural resource management (i.e., the tragedy of
the commons, [53]). In an analysis of 48 ethnographic case studies of communities
distributed around the world, Cox and colleagues [54] provide evidence that religions are
actively implicated in governing access to important natural resources (e.g., by restricting and
appropriating access to certain people at certain times, often marked by religious rituals; and
delineating protected, and often sacred, from non-protected areas with religious landmarks).
Strikingly, their analyses reveal the prevalence of beliefs in supernatural punishment, that
norm violators will be sanctioned by supernatural agents in the form of disease, misfortune
and even death (see also [55]). Given their methods, however, this analysis can only hint at
both the underlying psychological processes at play in sustaining cooperation in face of
collective action problems and, importantly, the effectiveness of religious governance of
actually regulating or protecting the environment. But that being said, it highlights that
natural resource management has been a focal cooperative problem faced by every human
society. This work provides some compelling evidence that similar religious solutions (e.g.,
beliefs regarding supernatural norm enforcement) have emerged in diverse cultural settings to
sustain cooperation in the domain of natural resource management.

Importantly, this cross-cultural evidence seems at odds with the evidence reported
earlier for a negative relationship between belief in an authoritarian God and environmental
concern observed in the United States, for example. But taken together, this might suggest
that beliefs about whether or not gods care about or concern themselves with environmental
behaviours may moderate the relationship between beliefs in authoritarian supernatural

agents and environmental concern [36,56,57].

4.0 Summary
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10

The climate crisis is a moral issue, and here we have reviewed ways in which religion
can both promote and constrain concern for environmental issues. Where religion diminishes
environmental concerns it tends to be through stronger dominance and indifference towards
nature, e.g., just-world and end-world beliefs, dominion beliefs and dogmatic thought. But,
religion can promote environmental concerns through greater moral concerns for protection,
through values of sacredness, spirituality, and stewardship. And cross-cultural evidence
suggests a largely positive effect of religion on environmental values. Religion thus has the
unique capacity to construct moral frameworks that can encourage human beings to protect
the Earth [58]. When anti-environmental attitudes are backed by the conviction of religious
beliefs, it can be dangerous indeed. But when those same convictions are applied towards

protection, it can inspire action and cooperation towards a greater good.



227

228
229
230
231
232
233
234
235
236
237
238
239
240
241
242
243
244
245
246
247
248
249
250
251
252
253
254
255
256
257
258
259
260
261
262
263
264
265
266
267
268
269
270
271
272
273
274

11

References

[1] Pew Research Center, The Future of World Religions: Population Growth Projects, 2010-
2050., 2015.

[2] C. Deane-Drummond, A Primer in Ecotheology: Theology for a Fragile Earth, Cascade
Books, Eugene, Oregon, 2017.

[3] J.A. Grim, M.E. Tucker, Ecology and Religion, 3 edition, Island Press, Washington,
2014.

[4] G. Pungetti, G. Oviedo, D. Hooke, eds., Sacred Species and Sites, Cambridge University
Press, Cambridge ; New York, 2012.

[5] L. Sponsel, Spiritual Ecology: A Quiet Revolution, Praeger, Santa Barbara, 2012.

Authors [6] review research on seven bases of human cooperation (Family, Group,
Reciprocity, Heroism, Deference, Fairness, and Property) for potential to motivate
cooperative conservation efforts. Most work has focused on reciprocity to study
environmental cooperative action, but authors suggest that conservation researchers and
policymakers should make use of all strategies to develop more comprehensive and
systematic strategies.

[6] O.S. Curry, D. Hare, C. Hepburn, D.D.P. Johnson, M.D. Buhrmester, H. Whitehouse,
D.W. Macdonald, Cooperative conservation: Seven ways to save the world,
Conservation Science and Practice. 2 (2020) e123. https://doi.org/10.1111/csp2.123.

[7] J.M. Clements, A.M. McCright, C. Xiao, Green Christians? An Empirical Examination of
Environmental Concern Within the U.S. General Public, Organization & Environment.
27 (2014) 85-102. https://doi.org/10.1177/1086026613495475.

[8] M.B. Arbuckle, D.M. Konisky, The role of religion in environmental attitudes, Social
Science Quarterly. 96 (2015) 1244-1263.

[9] J.L. Guth, J.C. Green, L.A. Kellstedt, C.E. Smidt, Faith and the Environment: Religious
Beliefs and Attitudes on Environmental Policy, American Journal of Political Science.
39 (1995) 364. https://doi.org/10.2307/2111617.

[10] H.H. Boyd, Christianity and the Environment in the American Public, Journal for the
Scientific Study of Religion. 38 (1999) 36-44. https://doi.org/10.2307/1387582.

[11] D.L. Eckberg, T.J. Blocker, Varieties of Religious Involvement and Environmental
Concerns: Testing the Lynn White Thesis, Journal for the Scientific Study of Religion.
28 (1989) 509-517. https://doi.org/10.2307/1386580.

[12] C.M. Hand, K.D. Van Liere, Religion, Mastery-Over-Nature, and Environmental
Concern, Social Forces. 63 (1984) 555-570. https://doi.org/10.2307/2579062.

[13] C.L. Kanagy, F.K. Willits, A “greening” of religion? Some evidence from a
Pennsylvania sample, Social Science Quarterly. 74 (1993) 674—683.

[14] C.L. Kanagy, H.M. Nelsen, Religion and Environmental Concern: Challenging the
Dominant Assumptions, Review of Religious Research. 37 (1995) 33-45.
https://doi.org/10.2307/3512069.

[15] D.E. Sherkat, C.G. Ellison, Structuring the Religion-Environment Connection:
Identifying Religious Influences on Environmental Concern and Activism, Journal for
the Scientific Study of Religion. 46 (2007) 71-85. https://doi.org/10.1111/].1468-
5906.2007.00341.x.

[16] Pew Resarch Center, Religious Groups’ Views on Global Warming, Pew Research
Center’s Religion & Public Life Project. (2009).


https://doi.org/10.1111/csp2.123

275
276
277
278
279
280
281
282
283
284
285
286
287
288
289
290
291
292
293
294
295
296
297
298
299
300
301
302
303
304
305
306
307
308
309
310
311
312
313
314
315
316
317
318
319
320
321
322

12

https://www.pewforum.org/2009/04/16/religious-groups-views-on-global-warming/
(accessed September 10, 2020).

[17] R.P. Jones, D. Cox, N.-R. Juhem, Believers, Sympathizers, and Skeptics: Why
Americans are Conflicted about Climate Change, Environmental Policy, and Science,
PRRI. (2014). https://www.prri.org/research/believers-sympathizers-skeptics-
americans-conflicted-climate-change-environmental-policy-science/.

[18] L. White, The Historical Roots of Our Ecologic Crisis, Science. 155 (1967) 1203-1207.

Authors [19] explore whether differences in stewardship vs. dominion beliefs supported by
religious authorities can affect religious individuals’ views on the environment and climate
change. Correlational evidence finds that stewardship beliefs (that humans have a religious
duty to protect nature) predict more favorable attitudes towards the environment, whereas
dominion views (that humans have God-given dominance over nature). Experimental
studies show that stewardship messages credited to the Bible or the Pope enhance
environmental concerns and intentions for religious people.

[19] F. Shin, J.L. Preston, Green as the gospel: The power of stewardship messages to
improve climate change attitudes., Psychology of Religion and Spirituality. (2019).
https://doi.org/10.1037/rel0000249.

Authors [20] test a novel theory that religious meaning actually reduces concern for climate
change because that meaning helps people cope with distressing stimuli.

Structural equation modelling on data from the 2016 General Social Survey shows
Americans who are more religious experience diminished sense of danger from
environmental threats, yet exhibit heightened general environmental interest.

[20] J.L. Michaels, F. Hao, J. Smirnov, I. Kulkarni, Beyond stewardship and dominion?
Towards a social psychological explanation of the relationship between religious
attitudes and environmental concern, Environmental Politics. (2020) 1-22.
https://doi.org/10.1080/09644016.2020.1787777.

[21] N. Smith, A. Leiserowitz, American evangelicals and global warming, Global
Environmental Change. 23 (2013) 1009-1017.
https://doi.org/10.1016/j.gloenvcha.2013.04.001.

[22] A. Greeley, Religion and Attitudes toward the Environment, Journal for the Scientific
Study of Religion. 32 (1993) 19-28. https://doi.org/10.2307/1386911.

[23] P.W. Schultz, W.F. Stone, Authoritarianism and Attitudes Toward the Environment,
Environment and Behavior. 26 (1994) 25-37.
https://doi.org/10.1177/0013916594261002.

[24] K.A. Johnson, R.L. Liu, E.A. Minton, D.E. Bartholomew, M. Peterson, A.B. Cohen, J.
Kees, U.S. Citizens’ Representations of God and Support for Sustainability Policies,
Journal of Public Policy & Marketing. 36 (2017) 362-378.
https://doi.org/10.1509/jppm.16.108.

[25] B. Altemeyer, B. Hunsberger, Authoritarianism, Religious Fundamentalism, Quest, and
Prejudice, The International Journal for the Psychology of Religion. 2 (1992) 113-133.
https://doi.org/10.1207/s15327582ijpr0202_5.

[26] M. Morrison, R. Duncan, K. Parton, Religion Does Matter for Climate Change Attitudes
and Behavior, PLoS ONE. 10 (2015) e0134868.
https://doi.org/10.1371/journal.pone.0134868.


https://doi.org/10.1037/rel0000249

323
324
325
326
327
328
329
330
331
332
333
334
335
336
337
338
339
340
341
342
343
344
345
346
347
348
349
350
351
352
353
354
355
356
357
358
359
360
361
362
363
364
365
366
367
368
369
370
371
372

13

[27] J.L. Preston, F. Shin, Opposing religious influences on environmentalism through
spirituality and religious fundamentalism, (2020).

Although some literature suggests Evangelical Christians less concerned about environmental
issues, authors provide evidence that this is not the case in Brazilian Evangelicals. Authors
[28] use data from fieldwork, national surveys, and a survey experiment to find that
evangelical affiliation in Brazil is not associated with less environmental concern. And
moreover being primed to consider divine intervention increased support for environmental
protection in Evangelicals.

[28] A.E. Smith, R.G. Veldman, Evangelical Environmentalists? Evidence from Brazil,
Journal for the Scientific Study of Religion. 59 (2020) 341-359.
https://doi.org/10.1111/jssr.12656.

[29] E.H. Ecklund, C.P. Scheitle, J. Peifer, D. Bolger, Examining Links Between Religion,
Evolution Views, and Climate Change Skepticism, Environment and Behavior. 49
(2017) 985-1006. https://doi.org/10.1177/0013916516674246.

[30] M.J. Lerner, The Belief in a Just World, in: M.J. Lerner (Ed.), The Belief in a Just
World: A Fundamental Delusion, Springer US, Boston, MA, 1980: pp. 9-30.
https://doi.org/10.1007/978-1-4899-0448-5_2.

[31] I. Pichon, V. Saroglou, Religion and helping: Impact of target thinking styles and just-
world beliefs, Archiv Flr Religionspsychologie / Archive for the Psychology of
Religion. 31 (2009) 215-236. https://doi.org/10.1163/157361209X424466.

[32] M. Palmer, V. Finaly, Faith in conservation - new approaches to religions and the
environment, World Bank, Washington, DC, 2003.
http://documents.worldbank.org/curated/en/570441468763468377/Faith-in-
conservation-new-approaches-to-religions-and-the-environment.

[33] M. Niamir-Fuller, 1. Ozdemir, J. Brinkman, Environment, Religion and Culture in the
Context of the 2030 Agenda for Sustainable Development, United Nations Educational,
Scientific and Cultural Organization, 2016.
http://wedocs.unep.org/bitstream/handle/20.500.11822/8696/-
Environment%2c_religion_and_culture_in_the _context_of the 2030 _agenda for_susta
inable_development-
2016Environment%?2c_religion_and_culture_in_the context_.pdf?sequence=2&isAllow
ed=y (accessed July 6, 2020).

[34] A. Szasz, R. Haluza-DeLay, How the World’s Religions are Responding to Climate
Change, 1 edition, Routledge, 2016.

[35] R. Felix, C. Hinsch, P.A. Rauschnabel, B.B. Schlegelmilch, Religiousness and
environmental concern: A multilevel and multi-country analysis of the role of life
satisfaction and indulgence, Journal of Business Research. 91 (2018) 304-312.
https://doi.org/10.1016/j.jbusres.2018.06.017.

[36] B.G. Purzycki, R.A. McNamara, An ecological theory of gods’ minds, in: Advances in
Religion, Cognitive Science, and Expreimental Philosophy, Bloomsbury Publishing,
2016.

[37] A. Ayten, A. Hussain, Dindarlik, Cevrem Yonelim ve Cevreci Davramslar Arasindaki
Mliski: Tiirk ve Ingiliz Orneklemler Uzerine Bir Arastirma, Marmara Universitesi
Ilahiyat Fakiiltesi Dergisi. (2018) 27—44. https://doi.org/10.15370/maruifd.405066.

[38] V. Saroglou, I. Pichon, L. Trompette, M. Verschueren, R. Dernelle, Prosocial Behavior
and Religion: New Evidence Based on Projective Measures and Peer Ratings, Journal
for the Scientific Study of Religion. 44 (2005) 323-348. https://doi.org/10.1111/j.1468-
5906.2005.00289.x.



373
374
375
376
377
378
379
380
381
382
383
384
385
386
387
388
389
390
391
392
393
394
395
396
397
398
399
400
401
402
403
404
405
406
407
408
409
410
411
412
413
414
415
416
417
418
419
420
421
422

14

[39] L. Rosenberg, Breath by breath: The liberating practice of insight meditation,
Shambhala Publications, Boston, MA, 1999.

[40] A.H. Witt, J. de Boer, J.J. Boersema, Exploring inner and outer worlds: A guantitative
study of worldviews, environmental attitudes, and sustainable lifestyles, J ENVIRON
PSYCHOL. 37 (2014) 40-54. https://doi.org/10.1016/j.jenvp.2013.11.005.

[41] A. Hedlund-de Witt, Exploring worldviews and their relationships to sustainable
lifestyles: Towards a new conceptual and methodological approach, Ecological
Economics. 84 (2012) 74-83. https://doi.org/10.1016/j.ecolecon.2012.09.009.

[42] N. Barbaro, S.M. Pickett, Mindfully green: Examining the effect of connectedness to
nature on the relationship between mindfulness and engagement in pro-environmental
behavior, Personality and Individual Differences. 93 (2016) 137-142.
https://doi.org/10.1016/j.paid.2015.05.026.

[43] J. Jacob, E. Jovic, M.B. Brinkerhoff, Personal and Planetary Well-being: Mindfulness
Meditation, Pro-environmental Behavior and Personal Quality of Life in a Survey from
the Social Justice and Ecological Sustainability Movement, Soc Indic Res. 93 (2009)
275-294. https://doi.org/10.1007/s11205-008-9308-6.

[44] J.L. Preston, R.S. Ritter, Cleanliness and godliness: Mutual association between two
kinds of personal purity, Journal of Experimental Social Psychology. 48 (2012) 1365—
1368. https://doi.org/10.1016/j.jesp.2012.05.015.

[45] J. Rottman, D. Kelemen, L. Young, Hindering Harm and Preserving Purity: How Can
Moral Psychology Save the Planet?, Philosophy Compass. 10 (2015) 134-144.
https://doi.org/10.1111/phc3.12195.

[46] M. Douglas, Purity and danger: an analysis of the concepts of pollution and taboo, Repr,
Routledge, London, 1966.

[47] S. Sachdeva, The Influence of Sacred Beliefs in Environmental Risk Perception and
Attitudes, Environment and Behavior. 49 (2017) 583-600.
https://doi.org/10.1177/0013916516649413.

[48] S. Rath, S. Banerjee, R. John, Greater tree community structure complexity in sacred
forest compared to reserve forest land tenure systems in eastern India, Envir. Conserv.
47 (2020) 52-59. https://doi.org/10.1017/S0376892919000390.

[49] N. Gupta, A. Kanagavel, P. Dandekar, N. Dahanukar, K. Sivakumar, V.B. Mathur, R.
Raghavan, God’s fishes: religion, culture and freshwater fish conservation in India,
Oryx. 50 (2016) 244-249. https://doi.org/10.1017/S0030605315000691.

[50] M.S.H. Chowdhury, S. Izumiyama, N. Nazia, N. Muhammed, M. Koike, Dietetic use of
wild animals and traditional cultural beliefs in the Mro community of Bangladesh: an
insight into biodiversity conservation, Biodiversity. 15 (2014) 23-38.
https://doi.org/10.1080/14888386.2014.893201.

[51] B.S. Lowe, S.K. Jacobson, H. Anold, A.S. Mbonde, K. Lorenzen, The neglected role of
religion in fisheries management, Fish Fish. 20 (2019) 1024-1033.
https://doi.org/10.1111/faf.12388.

[52] P. Skérka, M. Zmihorski, E. Grzedzicka, R. Martyka, W.J. Sutherland, The role of
churches in maintaining bird diversity: A case study from southern Poland, Biological
Conservation. 226 (2018) 280-287. https://doi.org/10.1016/j.biocon.2018.08.013.

[53] G. Hardin, The Tragedy of the Commons, Science. 162 (1968) 1243-1248.

[54] M. Cox, S. Villamayor-Tomas, Y. Hartberg, The Role of Religion in Community-based
Natural Resource Management, World Development. 54 (2014) 46-55.
https://doi.org/10.1016/j.worlddev.2013.07.010.

[55] Y. Hartberg, M. Cox, S. Villamayor-Tomas, Supernatural monitoring and sanctioning in
community-based resource management, Religion, Brain & Behavior. 6 (2016) 95-111.
https://doi.org/10.1080/2153599X.2014.959547.



423
424
425
426
427
428
429
430
431
432
433
434
435
436
437
438

439

15

[56] B.G. Purzycki, The minds of gods: A comparative study of supernatural agency,
Cognition. 129 (2013) 163-179. https://doi.org/10.1016/j.cognition.2013.06.010.

The author [57] reviews longitudinal data from Gallup’s annual surveys on the environment
for evidence that (American) Christians have increased environmental concern over time.
But Gallup data do not support this “greening of Christianity” and in across many measures,
Christians tend to show less concern about the environment.

[57] D.M. Konisky, The greening of Christianity? A study of environmental attitudes over
time, Environmental Politics. 27 (2018) 267-291.
https://doi.org/10.1080/09644016.2017.1416903.

[58] M.E. Tucker, Worldly Wonder : Religions Enter Their Ecological Phase, Open Court
Publishing Co ,U.S., 2003.


https://doi.org/10.1016/j.cognition.2013.06.010

