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THE TERM LUTRON
IN THE NEW TESTAMENT

(Outline)
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B, An exposition of the individual words and concepts.

l. Translations, aneient and modern, of these

two passages.
2., "The Son of Lan".
3. "To minister™.
4., "To give His life".
5. "For many".
6. "A ransom".

a. Significance of this term.
b. To whom was the ransom paid?
0. From what were the "many" ransomed?

I1i. Conclusion.
A. Summerization.
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THE TERM LUTRCHN IN THE HEW TESTAMENT.
Introduction.

The word lutron and its derivatives is the oncthe
Greeks used to convey the idea which we commonly express
with the word: "redeem". The concept of "redemption™ is
fundamental in the Christian religion snd its importance,
as we shall demonstrate, oan hardly be overestimated.
While agreed on the importance of this concept, students
of the Hew Testament do not always agree on the exact
shades of meaning of this group of words in the lNew Tes-
tament. The term lutron itself occure in only two passa-
gee in the New Testament: Matt. 20, 28 and liark 10, 45.
For the Hew Testament derivatives and cecompounds of lutron,

Moulton and Geden give the following: vIpwg«s (Lu. 24,

21; Tt. 2, 14); ANompwers (Tu. 1, 68; 2, 38; Heb. 9, 12);
NoTpwrrs (Aote 7, 35); aupdozpwess (Lu. 21, 28; Rom. 3,

24; 8, 23; I Cor. 1, 30; Eph. 1, 7; 1, 14; 4, 30; Col. 1,




. 1
14; Heb. 9, 15; 11, 35); xrm Nurpoy (I Tim. 2, 6)c The

suffix - 77, shows lutron belongs to that class of tlu_-:l-
vatives which we usually designate as "instrumental.™ "It

denotes the instrument or means by which the aotion of the

2
verb is acoomplighed.," It is the purpose of this paper to

give a detalled study of the term lutron. For the purpose
of elucidation or additional proof, the derivatives and
their uses will be cited.

B. B. Warfield traces the ultimate base of lutron back
to the Sansorit Ij_ which bears the meaning "to cut"™ or "to
0lip”; hence "it is inferred that the earliest implieation
of the general Indo-European root Lu was to set free by
outting & bond. "5 In the primitive Greek this word appears
with the stem, \ue// , whioch has the general meaning, "to
loose.” J)uw_ has meny composites whieh give further eol-
oration to the fundamental measning of the word. Kittel
gives the following composites of M\uw 4in the LXX: sux-
Aw _ (but only in the Apooryphsl beoks), gwodocw , _fix-
MNw, tcAvw, _er;_..f Mw, sarxdow, fdow, NEpidiw
oddvw , PR auw. Exgept for the last three, nll m

L ¥oulton and m“, A Cg _4_4.4:1,1:;;)_. €



composites are found also in the Hew Testament. The simple
word Avw 18 used in the LXX to express the liberation of
captive persons.5 the opening of looked away things,6 the
destruetion of foundations and walla.v At times it is used
to denote that man has been freed of the shackles of sin,
God being the Author. The common mesning of ) Jw _when ap-
plied to men is "to loose,"™ "to release or to set free."
This shade of meaning applied especielly to liberation from
bonds, or prison, but also eame to designate freedom from
diffionlty or danger. With reference to prisoners, Ju/
developed a specisl usage which must interest us because of
its relation to lutron. "In this usage, 1t means, in the
active voice, "to relezse on receipt of ransom,' "to hold
t0 rensom;' and in the middle voice 'to secure release by
payment of ransom', 'to ransom in the common sense of that
word, passing on to & broader usage of simply 'to redeen'
(in which it is applied not merely to prisoners but to ani-
mels and landed property) and even 'to buy's It also ac-
quired the sense of paying debts and when used with refer-

ence to wrong~doing, a sense of "undoing', or 'making up

for', which is not far removed from that of meking atone-

5. Job 6, 14; Ps. 102, 21; 105, 20; 146, 7; Jer. 40,
4; Dan, 3, 2b.

6. Geun. 42. 27.

7. Ex. 3, 5; Jos. 5, 15; Dan. 5, 12.

T | VN -
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ment for, them.”

In the LXX three different Hebrew roocts are used to
translate the Greek word Lutron. These are: ) <ng $
’ 9
G5 i, arud]}“TDéTTD\.
. Ay _r..,-7

In a later eection of

-

this paper we shall give the meaning of these Hebrew words.
Lutron as used by classical writers.

The Ancient Greek writers employed lutron, usually in
the plural. Almost dniversslly they used it in the sense
of "the ransom paid or to be pald for prisoners, in accor-
dance with the use of )iuﬁL.for the liberation of prison-
ers, especially by ranBOming.“lo Xittel agrees with this
by saying: "Lutron ist vornehmlich das Loesegeld fuer ein-
en Xriegsgefangenen, und fuer einen Sklaven, oder zur Loe-
sung aus einer Buergschaft."ll Other lexicographers son-
eur with this statement. Preuschen-Bauer define lutron sas
"Das Loesegeld, besonderlich auch das Loskaufgeld fuer

12
freizulassende Sklaven, meist im plural.”

8. ¥Warfield, B. B., op. c¢it. p. 329. He bases this clas-
sification on Liddell and Secott.

9. Xittel, op. cit. IV, 330 ff.

10. Warfield, ibid. p. 331l.

11, Kittel, G., op. oit, Band VI, 341.

12. Preuschen-Bauer, Griechisch-Deutsches Woerterbuech
zu den Sohriften des lleuven Testaments, p. 765

e



Liddell and Scott give thelr examples from the oclas-~
sios under three headings: 1) rensom; 2) atonement; 3)
13
regonpense. For lutron in the sense of "ransom" they

cite: TwWv lw'rfa( T?V Jz/(drl;;‘y , the tithe of the

ransom money, (Herodatus 5, 77); )su'f,zg N« deTe

TIVOoy , receive as a ransom for, (Thucydides 6, 5);

’ ) ‘ —
)\U'{}f»x o+ HO L cfg,m Al KL TA 5’5/ v4], pay ransom, (Demosthenes

s

88, 11. 13)s ~£/¢ zz/zf/(;/’}/ ErS Au\f}&i , eontribute

towards a ransom, (Demosthenes 53, 7); A1 b} a(’l,/fu
7

)\Jrlp cv_ _, release without ransom, (Xenophon "Historis
Graeca", 7, 2. 16. Cf. also, Aeschylus "Alexandrinus™, 2,
100; Demosthenes 19, 169, ete.) Liddell and Scott cite
Erzesos Nursd , the title of Tliad, Book XXVI, and thus

disagree with Kittel who claims the word lutron does not
14
appear in Homer.
To i1llustrate the classical usage of lutron in the

sense of atonement, Liddell and Scott refer to Aeschylus

(Choeph., 48) where he uses the phrase: vad V;,(;:ﬂ /)u'rgo,(
e/

77565:/3—0; Alyazoss He Cremer also cites this example and

stresses that lutron in classical usage "denotes the m;gns
of expiation with reference to their intended result.”

13. Liddell and Scott, A Greek-English Lexicon, p.
1067.

14. Xittel, G., ibid. p. 341. For an excellent dis-
cussion of this use of lutron by Homer in book XXIV, see
B. B. Warfield, Biblicel Doctrines, p. 328, footnote 6.

15. Cremer, H., Biblico-Theologiscal Lexicon of the
N. T. Gr."™ p. 408.




As further examples he oites f@éya»/ ;A5Vfu Nt
(Sophoeles. 0. R., 100; Euripides, Or., 510; Aeschylus,
Choeph., 803). In Greek pagan literature, however, lutron
seldom ococurs to denote the price of redemption to a deity
to whom a person has forfeited his lifa.16 The examples
which do occur, however, show that "even according to elas-
sical usage, it is by no means strange thet the death of
our Lord, elsewhere designated as a saorifice, should be
called lutron, ransom..."lv Lutron, according to Liddell
and Scott, may be used in a third mesning; "recompense”.
Thus, Pindar 1. 9 (7) uses Auznpar AK{J“(TuA/ reward for

18
toil.

Classical writers used a large number of synonyms for
19
lutron, but it is not within the province of this brief

paper to discuss them.
O. T. Hebrew wordes rendered in LXX® with Lutron

Lutron, the price of redémption, Or ransom money, oOc-
20

curs in the LXX aslmost slways in the plural. Frov. 6,

16. Kittel, G., ibid. p. 341l. Cremer also gives ex-

amples of religiona or ritualistio ezpiation. He cites
ve g SR KR/ o wv _, Plato Rep. 2, 364.
+» Cremer, H., op. oit. Pe 08.

18. Liddell and Seott, Vol. 2, 1067. Kittel regog-
nizes this use, also: "Endlich findet sich lutron asuch
noch in der Bedeutung: Entschaedigung." p.

19. Warfield, B. B., op. oit. p. 332 gives the fol=-
lowing: o« Ay oivy. Amolv, ok v Xov

20, utron occurs 19 times in the and alwuye,
course, in the gquite simple sense of a ransom-price.™ B.
B. Warfield, op. ocit. p. 34l.



35; 12, 8 are the only c¢xoepntions from this rule. It is

used in the LXX for three different Hebrew roots. These

are: o T2 Mg SR (55 X L) // i) .
— 4 - T 3 b S 7.1

Fes

The first of these roots occurse six times: Ex. 21,

81

20; 30, 12; Mum. 35, 3l. 32; Prov. 6, 35; 13, 81 It means
covering (German, “Deékung").zz As a translstion of zi;'g
the Greek word lutron, therefore, always denotes a gift'giv-
en as oompensation, whose purpose is to cover a guilt, the
result being that the guillt is not simply esnceled. Iutron
when used for :]g)j) always has reference to a compensation
for a human 11fe; ("payohe“)z:‘3 A person has forfeited his
life, whether it be to a humen being (Ex. 21, 30), or to
God. The price of redemption seems to be in 8ll cases mon-
ey. Of eourse, it lies within the free will of the eredi-
tor whether he wishes to accept the lutron (Ex. 21, 30).
He cannot be forced to ascoept it. There are ocsses, however,
when he may not sccept the lutron. For & murderer there
exists no lutra (Num. 35, 21). He oannot escape death.
Another gzbrew word translated in the LXX with lutron

is N . Basically, this word means "to redeer, to
Sl G

21. Kittel, op. c¢it. p. 320, Band IV,

229 Kittel. G.. OPe cit. B&nd IY. Pe 330.

23, So glso, Alford, H., Greek llew Testament, Vol. I,
205, "A payment as equivelent for & 1ife destroyed." And
Je Orr in Hastings Dictiona of Christ andi the Gospels,
Vol. II, 468, “Tﬁia Jeads to the idea, whioch is common in
the 0. T, of 1D > as a ransom, in the sense of something
given in exchange for snother as the price of that other's




25
ransom, " Robert Dick Wilson points out that this verdb

oacurs only in the Hebrew and is used spesifieslly "to
desaribe certain duties of the next of kin, such as ven-
geance for blood, narrying the widow of a deceased kins-

man, end other duties, ineluding slso the rederption from
26
eaptivityeeea" Thus, the word ¥ 1 refers to the Law

=
as it operates in s femily. The 35\5_ 2 is the nearest
27 =
relative who must proteet the family interests. It is
28
his duty to liberate the family if its life and property

has been brought into slavery. Used with TT ] , 3?§ﬂ
— =T

refers to a blood redemption, i. e., "to avenge bloodshed,

redemption, or for one's own redemption, or, what is at the
bottom of the same idea, ag sstisfaotion for a life."

24.KIttel, G., ibid. p. 831. ©This word, used in var-
ious forms, occurs 122 times in the 0. T. Hebrew. The par-
tiociple which meane "redeemer, avenger, nearest kinsman,
occurs 48 times.” Davidson, B., 4 Concordance of the He-
brew and Chaldee Soriptures, p. 171.

25. Gesenius, W., Heb. and Eng. Dictionary, p». 170.
"loskaufen, einloesen”, Slegfried and Stade, Hebraseisches
lioerterbuch Zum Alten Testament, p. 109.
~ 26. Wilson, R. D., Seientifioc Eible Critieism "Prince-
ton Theologicsl Review”", July, 1919, p. 430.

27. "As the right of rederption, or the duty of blood
revenge belonged to the nearest relative, hence %N j de-
notes & blood relative, kinsman. Mam. 5, 8; Lev. 25, 35;
Ruth 3, 12." Gesenius, Heb, and Eng. Dictionarg, Pe 170.

28. This apprlied also to things vowed to d and to
tithes. These eould be redeemed by paying a price (lLev.
27, 14ff; 27, %21). He may borrow money and redeem his
property {(from the sanctuary) and may redecem in install-
ments." Narcus Jastrow, W&
Talmud Bible, eta. Cf. Talmud (Xiddushin, 20). Vol. I,

Wi 7L, et




29
to demend or infliet punishment for blood." The aven-

ger of blonod redeems, being the nearest relstive, the
blood of him who was glein. Tre neereest relative is also
held to puvrchase someone who has been made a slave.zo

In a tropical sense, 5%93 , redeemer, often refers
to God &s & redeemer and deliverer of men, end empecislly
of Israel.51 God redeemed Isrzel from Egypt (Ex. 6, 6);
from Babylon (Is. 43, 1; 44, 42; 48, 20; 49, 7).ﬁ Kittel
enlarges upon the word %V‘X as spplied to ‘Gtséf..a2 5\?; :J
denotes the dignity of the nearest relative whose dnty“it
is to redeem his elect one whether it be the ancestor Ja-
cob (Gen. 48, 16) or the people Iesrsel. This uvsage of the
Hebrew word is found in the second half of the prophet Isai-
ah where it is intended to express the greet comfort which

lies in the faect thet God has chosen Israel (Is. 41, 14;

29. Gea%nine. 1b?d. Pe 170. This is used only in the
participle ¥l . Fum. 35, 12, 19. 24ff; Devt. 19, 6.
12; Jos. 20, Z. B. 93 II Sam. 14, 11).

30. Gesenius, ibid. p. 170, 1. (Lev. 25, 48. 49; Jer.
32, 7); Kittel, op. eit. p. 331; "Redeemed by relatives be-
fore six yesrs of service."” Jastrow, op. cit. on Ex. 21,
2. "sr3» ¥ | Lev., 25, 51 of the prioce paid for the relesse
of one who had become & slave. (Num. 5, 46-51; Lev. 19,
20; Mum. 18, 15)"; Cremer, H., Biblico-Theologicsl Lexigon
of the W, T, Greek, p. 408,

. Gesenius, ibid. p. 170, I. "Has proteoted and re-
deemed our anoestors" (Pes. X, 6). "When Isracl was redeem-
ed from Egypt" Xiddushin 15 b, referring to Lev. 25, b4.
Jagtrow, op. eit. Vol. I, 202.

32, Kittel, op. oit. p. 331.
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43, 14; 44, 24; 47, 4; 48, 17; 49, 7. 26; b4, 5. 8; 60,
l16). Because He is the Noly One, who is &t the same time
its Redeemer (Is. 41, 14; 54, 5), os He is its Crestor,
therefore, Israel's rederntion is sssured with every mea-
sure of certainty, because by nature the Holy One of Is-
rael stands in opposition to the sinfulness of the people
which He Himself hzg sold into slavery. In & most pro-
found and touching way God is coneeived of as the ﬁ § ﬁ
by Job (19, 25). Here the Hebrew word has the old me;ning
of blood avenger who risee cver the dust of the one slain.
But since God Himself slays Job, He rises sgainst Himself
eae Job's avenger, by permitting Job to see Him after death.
Job who was killed but resurrected is in the hand of the
same God even though this God is still the "deus abscond-
itus”,

The third Hebrew word rendered by the LXX with lutron

. 23
is !"‘TE), the arrested one himself (Ex. 21, 30). But
also someone else who is not related to him. “TH §s

from the stem T 7 © which properly means "to eut-(into
two pieces), to ;u; loose™; hensce, "to ransom, redeem".34
(Ex. 13, 13. 16; 34, 20; Lev. 27, 27). Robert Dick Wilson
says of this word: "4 closer study revesls the faet that

in Bebylonian, Arasbiec, &and Aramic, as well as in Hebrew,

33, Kittel, op. oit. Band IV, 332. 7] D ooours 57
timee in the C. T. FERS T
34. Gesenius, Heb. and Eng. Lexicon, p. 834.
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I T2 is used primarily =nd predeminantly for the re-
i ab
derption from captivity.e...”™ To distinguish this word

from N, Kittel says with l“T?) the emphasis lies

- T

' 36
on the prige paid. ("Der Ton liegt alsec auf dem Preis™),

The obleet of the *“TE) i® never an inenimate thing but
always an sanimal or hﬁman 1if9 which hes been forfeited to
God and needs to be redeemed.év Sometimes God Himself is
the ZL;;J;__(II Sam. 4, 9; I Kgs. 1, 29), the one who re-
deems., Thus, for instance, God is spoken of 28 the one
who redeemed Israel from the house of bondage in Egypt.
(Dout. 7, 83 13, 63 IX Sam. 7, 23; I Chs 17, 213 etc).38
The original sense of 3§éﬂ and37’T?9 , to redeem
and to ransor, is sometirmes sub;erged into a figurative

sense. This has lead some authorities to doubt whether

35. Princeton Theologieal Review, Jly, 1919, p. 430.
"With 0 W i) means 'to let go, set free from ser-
vitude'/(Deut. 7,7 8; 13, 6; Micah 6, 4; Ps. 130, 8." This
need not be physiscsl eaptivity only. It may refer to 1lib-
eration from the wioeked one (Jer. 15, 21; 31, 11; Job 56, 23)
from Shesl (Hes. 13, 14), or poeticeally, from death, (Ps.
49, 8). Gesenius, op. oit. p. 834.

36, ¥ittel, op. 0l1t. Band IV, 332.

37. larous Jastrow gives examples from other Hebrailo
writings which i1llustrate this usage: "If a slave has
been eaptured snd (they) Jews redeem him." (Gittin IV, 4).
"Must not redeem ceptured persons for more than their val-
ne." (Gittin IV, 6). "Until I redeem him at any price
they ask." (Gittin 58 a). Dictionary of the Targumim,
Talmnd eto.. Vol. II. 1136.

33. Gesenius, Heb. and Fng. Diotionary, p. 834, 3.
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these words ago erployed in their original etymologiecal
signifioance.ug After a stwdy of the words conoerned end
their vese in the 0, T., I feel more inclined to agree with
B. B. Warfield when he states: "....the words are copious-
1y employed gnite literally, and it is repeztedly made
olear that even in the most exireme extension of their fig-
urative use thelr etymologiecal significance does not cocse
to exist.“40 Lutron, as a translation of these #ords, is
unsed 19 times in the LXX and =2lwaeys, of course, in the
quite simple sense of a ransom price.41

A disoussion of the O. T. Hebrew concepts and the LXX
usage of i N} and TFI g is not somplete without pausing

S / 42
to note the use of }\uﬁpoueﬁ%‘f . 0f all the deriva-

tives,?§u7ﬁ0u629¢1 is the only one "eopiously employed".

S0 frequent is its occurence that Au7¥9056£%<f rather

than lutron represents the "characteristic usage in the
43
LXX", Regarding the simple litersl sense in which

)u;ﬁgoéégﬂd/ means "to redeem a thing by the payment for

39, "It is true that 'ransom®’ in the 0. T. usuelly
ineludes the idea of rendering whet may be terwed an equi-
valent but it is more doubtful whether this oan be read
into the etymologiesl signifiesnce." J. Orr, Hastings
Dictionary of Christ and the Goggela, Vol. II, 6e

4 - WBI‘.LiG d. e LY Op- 01 -y 560.

41, Ibidem p. 34l. y

42. 18 rendered with lutrousthai 42 times in
the LXX; 5TT9 , 40 times. Warfield, op. 0ite., P. 344.

43. Pe 3604
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it of & rensom price", there seems to be no diseagreement
among scholars. (Ex., 13, 13; Lev. 19, 20; Fum. 18, 15-17).
In lster usage BL}LQQQé;QzJ___ often is used to desoribe

J ehoveh's delivering Isreel from Egyrt snd Babylon. This
throws the stress not on the mode or price of ransoming,
but on the power exerted in it and the mind is focused on
the mightiness of the transection. Pagesages desoribing
the deliverance from Egypt made 1t elear that the redemp-~
tion wes the effect of a great expenditure of the divine
power and in this sense cost mmch. This has lead meny to

believe thet Aufwoégéﬁ/ conveye & central idea of de-

liverance wrought by Almighty power rather than the idea.
of ransoming.

"It is going too far, in any case, however, to say
that the idea of ransoming 'is practically lost in
lutrousthai in its LXX usage'--as to be sure, the in-
sertion o% the word ‘'practiocally’ may show that WVest-
cott himself felt. (hatever may be the implication
of_bugfobggxl when used to designate the inter-
ventio God in His slmighty power for the deliver-
ance of His people, there is evidence enough to show
that the feeling of ransoming as the underlying sense
of the zord remained elive in the minds of the wri-
ters. "¢

44, Ibidem pe. 351. " Au;_-éow’gglﬁz is employed in 1its
literal sense in more than a2 fourth of &ll1l its ococurences
in the LXX. Cf. OB'O. PBe '75 23 ig. 52 dg PBe 48 8; Is.

43, 1ff. These passages besr witneaa....that redamption
we8 proverly a transaction which implies paying a price.”
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It 18 important to establish the meaning of /\u T‘pQUId G4

as rangoming and not merely the power of ransoming. The

egsumption is often made that the nower asoncent of Xu1‘-

50541%4: is vrojected into the Hew Testament and there-
fore determines this group in the . T. This assumption

cannot be proved. The H. T. usage of this group is not
45
"even formally = eontinuation of that of the LXI."

Xgrqpodé 41 4is the oharacteristic ngage of LIX while

AJIﬂDAu'E#WUAJS is the sharacteristic usage of the H. T,
"eeeThe H. T. usage is not a 'projection of the LXX usage.
The terminology of the H. T. is different from that of the
LXX, and therefore the terminclogy of the . T. was cer-

tainly not derived from that of the LXX...The Greek speech
of the N. T, writers is the common speesh of their day and
generation and ftheir terminology more naturally refiects a
nvopular usage of the time."46 Even assuming the ¥#. T. us-
age of the derivatives of lutron was a continuation ol the
LXX we mst note that in the i. T. the context shows ordi-
narily that the modal impilcetionsare present. This will

be discussed more thoroughly under the H. T. usage of lu-

tron.

~Usage in Papyri

Papyri evidence shows that lutron and the other verbs

45, w‘ﬁield. OP« cito. P- 362«
46. Ibidem P 260,
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in this femily were well established in the vernzoulsr of
the people aonterporaneous with the Apoetles and Evange-
ligte who, by inspiration, wrote the books of our New Tes-
tawent Canon. L proper understsnding of its ourrent, pop-
ular usege will help us understend the mesning of Jesus
when he saye He came "to give His 1life & rarnsom for meny”
(Matt. 20, 28) and the vwhole group of imeges whioch Pevl
uses besed on the Greek word lutron aend ite derivatives.
Preisigke gives two basic resninge for the word lutron as
found in the papyri manuscripts. After pointing ovt that
it is ususally in the plural, he gives these {wo meanings:

“!uslccecgeld Buer Pfsender" and "Freilassungsgeld der
4%

cklaven", To illustrate the first usage he cites three
3/ A 48 49
phrases from the pepyri: £Xgiv &5 Bugd. ﬁ,/ b!'ﬂ;éd
) ¢ 50
end \ur?g /g#djr IS ,/7aqjéaus #ﬁ.“..”..“. £

This firet reaning ie not so importent for our purpose as

the second, "the ranscm price for & slave or other person

47, Friedrich Ireisigke, Woerterbuch der griechischen
Einschugz der griechishen Inschriften, Aufsehriften Cstra-
ke, lumienschilder, usw. 8us Le ten, Band I1I, 42,

g, Ibidem b 42. (Aegyptische Urkunden Aus den Museen
zu Derlin), 1260, 12. Also Yo prove this uscge Le cites
his "Samml$noh grieschischer Urkunden aus Aegypten", 5665,

5y 49. Ibider p. 42, (Cx. 784) "wohl verwechselt mit z»/
vérl¥

50. 1dem pe 42. Tlaehreres zur Sache nicht ersioch-
lick". Undexr the relsted verb Aurpow _, Irelsigke gives
some valnnble)illnetrations of thls usage | of lntron in the

vernacular. w/e UT-
you will

vy erapion 7
clothes.™ P, Oxy III, 114, 2 (11/A. D.)
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51
in captivity." This usage was quite common. "The sing-

ular 'lutron' for a slave's redemption-money is found,
however, several times (together with the plural, lutrs)
in inscriptions from Theaaaly."52 The first century af-
ter Christ usage of lutron in this sense is well illus-
trated by three documents from Oxyrhynohus.53 Thus we

read of a slave Fuphrosyne who had been set free (o Ay

[7@1 /‘/Aﬁ/;v e )uv'}cu&)."under Zeus, FRarth, Sun, for a

ransom. " Another document from the year 211 A. D. has

< ‘. ’ ’ 2 RS
this to say: EI\ZVG_V‘.‘./—;A.!ué(;[LutSa{ Kl ! 66/\/0:/ u:‘rz,l[‘ vT-
- - 3

(gl 51;7'55 dggxlmd;s 6t/ Fna TS Jikkzi NI d 1o ko 6/45)

Deismann noted this common usage of lutron and then said,

"e.s.When anybody heard the Greek word lutron, 'ransom',
in the first century, it was natural for him to think of
the purchase money for mgnumitting slaves.“56 To sub-

stantiste this remarkable assertion, he refers, not only

to the three Oxyrhynchus papyri, but to & votive relief

51l. Ox. 48, 6; 49, 8; 722, 24; 30; 40: S. B. 5616, 6
(Samtl. I): Chr. II, 362, 19, (III).

52. Deissman, A., Light from the Ancient Fast, p. 328.
", ...lutron stands in the same sense in the singular as
well a8 in the plural in the Thessalian stone-records of
slave-manumission." B. B. Warfield, Bibliecal Doectrines,

Pe 232,

63. Ibidem p. 327. Cf. Ox. P. Nos. 48, 49, and 722.
These are taken from the years 86, 100, and 91 or 107 A. D.
8 54. Moulton and Milligan, Vocabulary of the Greek N.

o, Pe 383,
~  b5. Ibidem p. 383. Chrest II, 362, 1l6.
66. A. Deissmann, op. 0it., p. 327
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from Xoeres near Koula in Asia Iinor. Thie inseription

seys: [ ANk A441A¢§%L S K@ups Kepel vfrwe
T élgag Alohikou A v Ipos "Galliko. female slave of

the Agkepian village of the Keryzeis, (dediocstes this as)
58
ransom for Diogenes.™

"The plural use of lutron may be further illustrated

bY " Tiey  dE T@v _poderov £0s) NV 124 IR0 71 &54s

27 s \
EJE/ ﬁéar EXVTo v ]7:[0.5 W‘déa((/ d]Ta(VT%S/V T Vv

. ; &7 ;
6wj€ﬁ@}ruw’ EU@:VAQIEV-ﬂégi -Adf%uéd NU@d

EX D?wxf'aléqu «¥ These illustrations

given above demonstrate that lutron in the sense of "Frei-
lassungsgeld der Sklaven" was common in the N. T. period.
With Deissmann, we think this explains beautifully our
lord's use of this word in Matt. 20, 28 and "Paul's pre-
dileetion for this whole group of 1mages"6‘ centering a-
round lutron. "It is safe to say that no Greek, to the
manner born, could write down any word, the center of which
was lutron, without conseiousness of ransoming as the mode

: 62
of deliverance of which he was speaking.”

57. Ibidem p. 328. Deissmann has & photostatic copy
of this votive relief. Figure 60, p. 328.
g 58. Thig translation by W. M. Buokler, Anruasl of the
British School at Athens, 1914-16, p. 18l. Deigsmenn pre-
fers thie translation to: "To Gallicus (the God man) As-
clepias of the village of Cerysza, maidsorvant of Liogenes
(Diogenes?), presents this ransom.” lioulton and Milligen,
Yoosbulary of the Gr. N. T., p. 383 also give this in-
soription. :

59. lioulton and Hilligan, Vooasbulary of the Gr. N. T,
p. 383; Syli. 325, 156 (1 B. C.).
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Earliest Patristie Literature

Although the use of lutron by the early patristic Fa-
thers is not of the greatest importance, nevertheless, for
the sake of completeness, we may peuse to note how they use
thie word. These men united the Greek tradition, the LXX
modifications, and the New Testament usage. All of these
currents at work cause their use of lutron and its deriva-
tives to have a "certain lack of consistency and sureness?g

During the first century, the Church Fathers did not

use the group of words based on lutron very copiously.

"Only /\Jr,oow g /\u Tfovs &k , and A&Qwau ocour, for ex-
L4 LY 64
ample in the Apostolic Fathers; and they only speringly.”

60. Ibidem. Syll, 863, 4 (Delph. 1 A. D.).

6l. Deissmann, op. c¢it. p. 327.

62. Warfield, OPe cit. P. 340.

63. Ibidem Pe 366,

64. Ibidem p. 366. M"lutroosis, a redeeming, ransoming,
deliverance..particularly in a religious sense.” Cf. Cle-
ment of Rome 1, 12; Irenius 664, A: 'Doetrina Orientalis,
Patroligias Graesca IX; 'Clement of Alexander, II 664, C. E.

A. Sophocles Greek Lexicon of the Roman and Byzantine Per-
iods, p. 724.  For the use of Ju L‘ﬁ% 7ris__ Sophooles cites
Justin Martyr, 'Patrologis Graeca , D40 B, and Fusibius
II. 841 B. Ibidem Pe 724.
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We find that lutron occurs only twice, each time in the
sense of rensom. Barnabes exhorts the readers of his E-
pistle to be diligent in their business affairs by say-
ing: "Thou shalt work with thy hands, for a ransom for
thy sins."65 The Epistle of Diognetus praises the love of
God which caused Him to send His Only-begotten Son as a
ransom for our sins: "....in pity He took upon Hirself our
8ins and Himself parted with His own Son as a ransom for
us, the holy for the lawless, the guiltless for the evil,
the Just for the unjust, the incorruptible for the corrup-
tible, the immortal for the mortal."65 As used by these
Fathers and the later Apologists lutron did not lose the
implication of ransoming, its original concepty, The soope
of its meaning was broadening to include the entire plan
of salvation: our ransoming by the blood of Christ, our

justificetion from sin, and our deliverance from the fi-

nal destruction ahd our entrance into etermal glory.
II

The . T. usage of the word lutron is confined to two
passages: Mk.10, 45 snd Matt. 20, 28. "Lutron findet sich
im NT nur Mk. 10, 45 and Kt. 20, 28 in dem Worte, mit dem

67 '
Jesus den Sinn seines Todes verdeutlicht.™ The Greek

65. Barnsbas (XIX, 10) gquoted by Werfield, op. eit.
Pe 366.

66. Quoted by Warfield, op. cit. p. 367.

67. Kittel, op. cit. p. 343.
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text of Matt. 20, 28 reads: stm:rp o _ylos _Toi JV@“O-

- - \ - ~

v Siaxor 241 Ak QT OAl [
- v \ ) r 2 \ — 68

JbUVﬂl 7zu/ gﬂ;k@u{ U TOU Au7¢my‘<¢V77 pwJJwr;"

>
o) o/

When we compere the same passage in Mark 10, 45 we
find them identical except for the introduoctory words. In-
stead of srmzy  lMark uses hgg . This small dif-
ference, we believe, does not effeoct the exegesis of this
rassage; "....der einzige Unterschied im Wortlaute--latt.
knuepft mit Jjéggé , Mark mit &/ kgg an das Vorhergeh-
ende an--belanglos ist, liegt dle exegetische Aufgabe ein-
fach: wir heben den Sinn des Wortes im Zusammenhange des
lr-Ev bel des Jesusbildes bei Ik, festzustellen; nach sl-
lem anderen kann est hinterher gefr:=gé werden.“sg

The text of these two passages is well established.
All manuseripts extant for oritical study except ome com-
paratively unimportant Latin translationvo show the same
words and the szme order.71 Therefore we can proceed to a

study of these passages certain thet we have before us the

68. Greek H. T. by Erwin Hestle, 16th edition.

69. Kittel, Op. cit. p- 343.

70. After‘agaﬁg mamseript x (eodex bibliothecae
universitatis Monacénsis. Fragmenta sunt evangeliorum cum
cormentaris) adds 1%X90 « Tischendorf. "Novum Testamentus
Graece". Editio O&ta'va Critica maior, Vol. I, 126.

71. For a photostatie eopy of this section as it ac-
tually appesrs in Codex Alexandrinus ¢f. "The Prineipie Un-
oial lanuseripts of the N. T." by Hstoh, Wm. H. P., Univer-
sity of Chioago Press, Chioego, Ill., 1939, plate xvii.
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72
words as they were written by latthew and llark.

The oontext is important for s full understanding of
these passages. Jesus was on his way to Jerusalem. He
was aware of the impending events which He must experience

as the Savior of the world. Jesus had said: "Behold, we

72, After Hatt. 20, 28 yv7) p2oj)].0v there is a2 long
insertion:® yue/s de foveize 2 ov gduBpex

wyﬁl ﬁ)ﬁﬂTﬂV Llydl . Els L:,j)(olu;:raL J% /<Mﬂ:x¢’4—
J(Agéarr&; J'urrraé-u @z drd i divieBs si5  Tous (f—

_EXE VTS Torrovs O erE)NB

Kl ! ‘ AG wy o : 2/71"/7? Erj I Tew

Xegper , sots KeTaiaXovEpsn. car f& otvamens eis
I _pITrova Jowok K| czed é;z oy p Trier, £0g/
Lol o ofi/ 27"#"0/((\!;,1 T‘g.glp Ztgulf T o, KAl Fé Ty

£0o) T ovTCO ng_ﬁ_ua/.
«" Tischendorf, op. eit. I,

126. This insertion is supported by D, the Italian
tradition (a b o e £f; gz h m n), the Syriac ocuretonian and
palimpsest, and the F%thers Hilory, Leo, 2nd Juven. These
00dd. vary in detail but all give this insertion. Textuasl
evidence does not warrant the inoclusion of this section in-
tc the canon, but it bears g remerkable similarity to Lk.
14, 8ff. Nyer thinks this interpolsation is "apooryphal,
no doubt."” B. H. Streeter says regarding this interpolation
"It is a "feBbler' and, I would add, 'less Christian way'
of putting the maxim 'take the lowest place' as found in
Lk. 14, 3ffeee.«™ "This resding does not commend itself as
genuine." He says it seems to have been leoking in the
oldest Alexsndrisn, Caesarean, and Antiochene texts and is
absent from family & , Syr. s, 2nd Origen's "Commentary on
lgtt.' as well as B and X . The Four Gospels, by B. H.
Streeter, p. 136. '
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g0 up to Jerusalem; and the Son of man shall be betrayed
unto the ohief priests and unto the soeribes, and they
shall condemnn him to death, and shall deliver him to
death, and shall deliver him to the Gentiles to moock, end
to sceourge, and to orueify him; and the third day he shall
rise again.” Illatt. 20, 18. 19. At this point the mother
of James snd John asks Jesus to give her sons the most dis-
tingnished places of honor, the seats at his right and his
left, when He c¢ame intoc "His kingdom™. When Fesus told her
this honor was reserved for "whom it is prepared of my Fa-
ther", the other disciples besame indignant with James and
John. Then, Jesus tells on what basls greatness is to be
achieved by Christians. "You know that the rulers of the
Gentiles lord it over them, and thelr greast men exeroisse
authority over them. !lot so shall it be among you; but
whoever would be great among you must be your servant, and
whoever would be first among you muet be your slave."”
(Reviged Standard Version). MNatt. 20, 25-27. Thie is the
immediste oontext of the psscages we heve under consider-
etion. In this setting, then, Jesus gives Himself as the
"summum exemplum™ of cne who would attain true greatness
through "ministering" to all men. IHe, the Son of God,
"made himself of no reputation, snd took upon him the form
of a servant, and was mede in the likeness of men; and be-

ing found in fashion as a man, he humbled himself, and be-
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came obedient unto death, even the death of the cross.™
Phil. 2, 5.

Let us now proceed to a gtndy of the meaning of the
words as given us in these two passages. Scholars have
translated these verses in various ways. I submit the
Tollowing transletions:

The Vulgate: ™"lam et Filius hominis non venit
ut ministraretur ei, sed ut ministqsret et daret ani-
mam suam redemptionem pro multis.” k. 10, 45.

Luther: ™Denn aush des Menschen Sohn ist nicht
gekormen, dasz er sich dienen lasse, sondern dass er
diene, und gehe sein Leben zur Bezahlung fuer viele." 74
k. 10, 45.

The French translation: "Car le Fils de 1'homme
Im-mene n'est pas venu pour e tre servi, meis pour 7
servir, et pour donner sa vie en rancon pour plusienrs.s
Mke 10 ,» 45,

The Danish translation: "Belijk de Zoon des
liensohen niet is gekomen om gediend te worden, masr
om te dienen, en Zijne ziel te geven tol een rantsoen
voor velem.""6 katt. 20, 28.

English translations

Wycliff: "As lMennus sone ocam not to be seruyd,
but to serue, ard to zyve his 1lijf redempcioun for
manye." Matt. 20, 28. "For whi rmannus sone came
not, that i1t schulde be mynystrid to hym, but that he

73. Vulgate: Polyglotten-Bibel im uebersichtlicher
Nebeneinarnder: stellung des Urtextes, der LXX, Vulgata und
Tuther-Uebersetzung...."” Bearbeitet von R. Stier und K. G.

Trheile, IV, Leipsig, 1875.
Y4. Luther, ibidem.

75. Biblica onasgatta. Ed. Rev. E. R, re Levante V,
e Yo, Funk-Wagnells Co., 1906

76. Bijibel, "door last van de Hoog mog. Heeren, Sta-
ten Genersl &er'vcrecnigde Nederlanden. " gritiah Bivle
Society, 1924,




24

schulde gynystre, and zyue his 1iif azenbiyng for
m&nyc.“v 4] . 10. 45-

Weymouth: "Just as the Son of lMan came not to
be served but to serve, and to give his life as the
redemption-price for many." (Hatt. 20, 28 "For the
Son of I'an galso did not come to be waited upon, but
to wait on others, and to give His 1if98as the redemp-~
tion-price for & multitude of people.” lke. 10, 45.

loffat: "Just as the Son of man has not eome to
be served, but to _serve snd to give his life as a
rangom for many."’9 latt. 20, 28, and k. 10, 45.

Goodspeed: "Just as the Son of man has come not
to be waited on, but to wait on other people, and to
give his 1life to ransom many others.”"” Natt. 20, 28.
"For the Son of lMan himself has not come to be waited
on, but to wait on other people, and to give his 1life
to free many others."80 ik, 10, 45.

¥nox: "So it is that the Son of Han did not come
to have service done him; he came to serve others; and
to give his 1life as a ransom for the lives of many."8l

Dounay Version: "Even as the Son of Hlan is not
oome to be ministered unto, but to migﬁster, end to
give his 1ife a redemption for many." Matt. 20, 28
and lik. 10, 456.

77. The . T. in English according to the version by
John Wycliffe about A. D. 1380 and revised by John Purvey
A. D, 1388. Edited by J. Forshall and Sir F. kadden. Ox-
ford, Clarendon Press, 1879.

78, The B, T. in Modern Speech. An idiomatic trans-
letion into everyday Lng. from the text of the resultant
Greelk Testament. Ed. and partly revised by E. Hampden-

Dook, Boston, Sixth Impression.
79 The N, T., A New Translation, Hoffat, James. Hew

Ed. revised, Herper & Bro., N. Yoo L19EE.

80. The Complete Bible, An Ameriean Trﬁgglation, the
Q. T. traneIafe% by 7. Me Powls Smith; e ., T. & Apo-
erypha by E, J. Goodspeecd. U. COf Chicago Press, 1944.

8l. The New Testament. A New Translation, R. A. Knox
Sheed snd Ward, 1945, Fourth printing.

82. Dounay version. Holy Bible translated from the
Latin Vulgate. Inwrimatur'ﬂogn ﬁarﬁinaf Farley. Herden

Book Co. St. Louis.




25

The New Testament: "Even as the Son of man has
not come to be served, but to serve and to give his
11fe4as a ransom for many."83 latt. 20, 28 and lk.
10, 45.

British Revised of 1881-1885: "Even as the Son
of lian came not to be ministered unto but to minister,
and to give his life s ransom for many." MNatt. 20, 58.
"For verily the Son of len cam€e......"” Ik, 10, 45,

American Revised of 1901l: "Even a&s the Son of
llan czme not to be ministered unto, but toc minister,
and to give his life a ransom for meny." Matt. 20, 28.
Mark 10, 45 is the samg exoept first word is "for™
rather than "even as". 8 :

The il Ty in Basic English: "Even as the Son of
man came not to have servants, but to be a servent,
and to give his 1life for the salvation of grgat numbers
of men." Matt. 20, 28. lark 10, 45 ibidem.86

Revised Standard Version: "Even as the Son of
men oame not to be served, but to serve, and to give
his 1ife as & ransom for many." HMatt. 20, 28. "For
the Son of lian also eame not to be served, but to
perve and to give his 1ife as e ransom for many."87
:dk. 10. 45.

83. The . T. trenslated from the Latin Vulgate. A
revision of the Challoner-Rheims version. Jrpiscopal oom-
mittee of the Confraternity of Christian Doectrine. St.
Anthony Guild Press, Vew Jersey, 194l.

84, Holy Bible, bei the Version set forth A, D.
1611 gorpared with %he most_ancient suthorities and re-
vised, Ox. Un. Crese, 1886,

85. The H. T. of our Lord snd Savior, newly edited by
the N. T, members of the Ameriocan Revision Committee, A. D.
1900. Standard Edition . Y., Thomas Nelson & Sons, 190l.

86. The New Testement in Basic Enplish, H. Y., E. P.
Dutton & Co., 1941l. Committee headed by Nr. S. H. Hooke.
87, The lew Covensant. Commonlﬁ called the N, T. of
our Lord and Savior Jesus Christ. evise andard Ver-

sion. Thomas Nelson & Sons. N. Y., 1946,
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s

In this passage Jesus designates Himself as o _wos

— 2
T™o_avbpulrow _, "the Son of Man." This term has been
]

subject to a great smount of investigation and a variety of
interpretations have resulted. Some haeve watered this term
down to mean only "the ideal man" or "the flower of human-
ity" and other terms indiceting only the humanity of Jesus.
Wie shall show that when J esus used this term e did so with
a definite purpose and significance.

L 4

P! U 0s TvJ'i;Véﬁszag the Son of mnn‘is used in the
/G

LXX for 77 T [2_, Chald. W I ¥ 13 . "Properly
it is & perigﬂlasisjfor 'man’', especi;iiy common in the po-
eticel bocks of the 0. T. and ususlly cerrying with it a
suggestion of weakness and mortelity.“aB (Fam. 23, 19;

Job 16, 21; 25, 6; Pe. 8, 5; Is. 51, 12). The plural oc-
curs only twice in the . 7. (ik. 3, 28; Eph. 3, 5) and in
both passeges refers evidently to human beings, and not to
the liessigh. This meaning of this phrase does not concern

ug in the present discussion.

e - o J '
The 0., T. econcept of _g O1os___Te0 d/é{pwrmu is

given very plainly in Dan. 7, 13. 14. "And I saw in the

night visions, and, behold, one like the Son of Man came

with the elouds of heaven, and same to the Aneient of days,

88. Thayér, Greek-English Lexicon of the N. T. p. 638.
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and they brought Mim near before Him. And there was gi-
ven Him dominion, and glory snd a kingdom, that all peo-
Ple, nations, and langusges, shonld serve Him: His domin-

ion is an everlesting dominion, which shall not pess away,

and Hig kingdom that which shall not be destroyed." 1In
this passsge Paniel stresses both the humanity of the lles-
8iah and the universality of his kingdom. The son of man
here "symbolisslly denotes the fifth kingdom, universal
and leegsianic; and by this term its humanity is indiocated
in contrast with the barbarity and feroeity of the pre-
ceding kingdoms (the Babylonian, the lMedian, the Persian,
the llacedonien) typified under the form of bessts."eg

Some scholars deny that Daniel 7, 1Z. 14 refers to the hu-
manity of Jesus. Von Eofman, Zahn and cthers take 3, dﬁs.
one like the Son of man, in this passage to mean thaf what
Daniel saw resembled 2 men, but was not 2 man. We note,
however, that in Rev. 1, 13 end 14, 14, two passages which
by common consent speak of Jesus, this 'like' is carefully
retained.  We know that Jesus was a real man. When Danilel
saw "one like the Son of men" God gave him a vieion of the

real Jesus. "When Daniel sees him 'like the Son of man®,

this, without saying in so meny worde that 'he is man'

g8¢2. Thayer, op. 6it. p. 635.
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olearly intimates that the grand person described is also
man."90 The N. T. usage of this term shows conclusively
that "the Son of man" refers not only to the divinity, but
also to the humanity of the lessiah.

In the New Testament this term was used exclusively
by J ésus, except in John 12, 34 where the people ask "Who
is the son of man?" and in Aets 7, 56 where Stephan the
first martyr said, "Behold I see the heavens opened, and
the Son of man standing on the right hand of God."gl Je-
sus always used it as a subjeoct or as an objeot, alw=ys
in the third person, and never as a predicate. Jesus was
fully aware that He was the Son of lMan, yet He never says
explicity in the first person, "I am the Son of Lian." When

thie title is used we note that it ocours with two Greek

4 90. Lenski, Interpretation of St. Matthews Gospel,
P. 43l.

"9le Lenski, op. o0it., says this term "was unknown be-
fore His (Jesus') time."™ liost authorities agree that this
term was not current among the Jews as a designation for
the liessigh, and that is probably one reason Jesus chose
this title for Himself: it was least suited to foster the
éxpectation of an earthly Hessiah in royal splendor. How-
ever, . we ecannot say with Lenski that this term was unknown.
"Son of man..In Son of man Vision--destroys enmemies with-
out labour by the Law (4 Ezrs 13, 38); restoration of Lost
10 tribes under Son of man (4 Ezra 13, 41 seq); all judg-
ment committed to, (1 Emooch 69, _27) pre-existence of, (48,
2). to sit on God's throne (51.3); universal dominion of,

B, L)usides® e Apoorypha & Pseudepigrapha of tho 0. T.
1n English with In%roliogione and orgfioif and explanatory
notes to

e several books., Charles, R. H., II, 867.
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92
artioles. These two definite articles make the terr

quite distinoet from "g son of man", just a human being.

The 50O :3y;§;JWWu , never the plural, "of men", is evi-
dently generic. Christ was not begotten by a human father,
but, nevertheless, He had the nature of man. He was a son
of mankiné. "The faet that the human nature of Christ is
thus indicated is beyond question."g5 We know that this
term refers partly to the human nature of Christ, because
Seripture asoribes to the Son of man as subject the whole
number of attirzbutes. The Son of man is poor (Mt. 8, 20),
eats and drinks (Mt. 11, 19), is defamed, suffers and dies
(Ht. 17, 12, 22. 283 20, 18, 19).

On the othér hand, the fact that Jesus c6alls Himeelf
"the Son of man" sets him apart as one man who has this hu-
man nature in & way in which no other man has it. Though,
He is true man, He 1s more than man. Jesus mekes this per-
feotly clear in llatt. 16, 13-17. Here Jesus questions His
disoiples on the identity of "the son of man." He rejeots
the false dafinitiona: John the Baptist, Elijsh, Jeremiah,

or one of theprophets. Jesus accepts Peter's definition

92. Only once the term ocours withoul the article. JIn.
5, 27. Here, "doubtless in order that by recalling Dn. 7,
13ff....he might thus intimate his Messishship, as is plain
from Mstt. 26' 64; k. 14. 62 eto." ﬂllyer. Ope. eit. p.
635. ¢

93« Lan'ki, OPe cit. p. 340.




that the Son of man, Jesus Christ, is "the Son of the Li-
ving God." This truth, "not flesh and blood, but the Fa-
ther in heaven", revesled to Peter. The same definition
follows from the predicstes Soripture aseribes to the Son
of man as sublect. The Son of man must be divine because
He sees the thoughts of men's hearts (lt. 9, 2. 4), ¥er-
gives sins (Mt. 9, 6), is Lord of the Sabbath (lit. 12, 8),
sits at the right hand of God as Ruler of the universe
(lit. 26, 63. 64), and returns in divine glory to judge the
quiek and the dead (lit. 25, 31ff.).

Thus we see that Jesus' use of the title o /o5 FoJ

évﬁ%a;ﬂou is very significant. He wishes to indicate His
divine and human natures which are united in His one per-
son. "In the use J esus makes of this title two lines of
thought converge; the one is lowliness, suffering, eto.;
the other greatness, power, and exaltion beyond men."94
This God-Man was uniquely qualified for his work as the
llessiah of the world, the promised Redeemer, who would give
Himself as the lutron for men. Thus in Ik. 10, 45 and Hatt.
20, 2§ the two passages under consideration, "der Sinn die-
ser Selbstbezeichnung J esus ist messianisch. Ik. 10, 45
deutet also das messianische Werk, die messisnische Gesamt-

956
leistung Jesus."

94. Lenski, op. oit. p. 340.
95. Kittel, op. cit. p. 343,
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This Son of men, sAfz, _, oeme into the world. He
was the Son of God, equal with the Father, and enjoyed all
the bliss of heaven. He was infinitely great in Himself,
because He was the Ommipotent Lord of the universe. Yet,
beceuse of His great love for men, and in obedience to His
Pather, He "eame" from heaven to earfh. Eternity pvunotured
time; God appesred in the flesh. "The Word wes mede flesh
and dwelt gmong us and we behdld His glory...." John 1, 14,
"In the fulness of time, God sent forth His Son, mede of a
woman...." Gal. 4, 4. "He took upon Him the form of a
servant, and was made in the likeness of men...." Phil. 2,
7. In the humble stall at Bethlehem, Jesus "eame"; He be-
gan Hie work of ministering to men.

The purpose of Jesus' ooming is indicated by the words:

27

O‘j/( [)/) '7:’:,/ O[/ﬂ(k,(?//lréf;l/zl' gAAq ()(14'/(0?/?59;/. Jesus came
ra 7 g > r

7

to serve. JSiikori. means: "to be a servant, attendant,

domestic; to serve, wait uporn. In the passive, to be served,
ministered unto."96 As the Son of God, Jesus could have de-
manded that 2l1 men render service to Him. He had the power
to make them His servants (Jﬁ(xorvz ), or even His slaves

(JoD)or ), yet the text emphatically states that Jesus

Himself came not to receive such service, but to serve. Ae

a servant, Jesus did not forfeit His divine power and dig-

96. Thayer, op. cite p. 137.
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nity, but He merely refrained from using it except for oc-

casional instences. "In both verbs we have &}éxayvs , &nd

not JoJdos  because of the divine dignity of this grest
Servant, a dignity which remained during His service, and
because of the exalted service which He rendered."97

G. Kittel makes this additional observation regarding

%Jdkor?cgginx/ ¢ "Dienst, und zwar im Vollsinne des Vortes,

im ausschlieszenden Gegensatz nicht zur Herrschaft, aber zm
dem Herrengebahren, des in der Welt vorzufinden ist. (lik.
10, 42) Das Dienen, in dem der Koenigswille Jesus zur Fr-
scheinung kommt, vollendet sich in der Hingebe seiner

98
selbst.”

KAt_Sobvey) THY ,4’/;/){175/ 4uTe0. The _Zx_or'_)_in this pas-
sage oan well be taken as epexegetical. In this ocase ﬁe
would translate "....to serve, namely, to give his life as
a ransor for many...."99 The Jovv, stresses the fact
that Jesus made the payment of His life voluntarily. Mecee.

EBee..drueckt die Hingabe, die Freiwilligkeit in Jesu Ster-

97. Lengke, op. ocit. p. 792.

98. Kittel. OP. eit. Pe 545-

99. By taking this «; a8 epexegetiocal we do not
mean to isolate the death of Jesus from the life which pre-
cedes it. It is not the death only which Jesus offered as
a ransom, but his death which came &8s the culmination and
completion of a previous ocareer of ministry. Or to put 1t
in dogmatiocal terms, we do not therahy exolude the active
obedience of Christ.
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ben aus, wie liark dieses beschreibt: als willige Gehor-
saustat Gott gegenueber, nicht als Erliegen gegenueber der

100 J
Ffeindscheft der Pharicaecer und des Synhedriums.” Hark i
|
1

says Jesus oame to giveg;gxxéz £u7v5‘. Some people argue
falsely that WuX 9’1/ ean be teken only in the sense of |
person, and does not necessarily refer to en astval physi- |
cal death. They cite such passages as Aets 2, 41: ",...

and the same day there were added unto them about 3,000

souls (gguxafr Jo™ Also Aots 3, 23 where we find the same

usage. A olose study shows us that E,E“X;z'c/ in k. 10, 45

end Matt. 20, 28 means more than Just "perscn”™ or "Indivi-

duel". Wy )(,2 usually refers to the life which animates

thetau;hﬂ end which 1g sepasrated from it by death. It is
"the soul, as the principle of 1life in the body.“101 Eit-
tel is very careful to state thet ggqu}; is not a dondi-
tion of the self, but the self itself. "wuX, st des
Leben, nicht als ein Zustand des Selbst, sondern als d=s
Selbst selber. o Thus when Jesus gave His ;guxs{r He

was offering Himself ( Jodve: eduTor ) 88 & ransom. This

~ \

phrase Jo0rdi vXnv Avzod _ is synonymous with __

zzEZth 'rﬁy/ fquﬁy (Jonn 10, 1l. 15. 17). When Jesus
v —

100. Kittel' OPe cit. Pe 344,

101. Meyer, H. A, W, Critiosl and Fxegetical Commen-
tary of the §. T.,, translated by Wm. P. ckson an .
Steward. I, bl. .

102. Kittel, op. oit. p. 343.
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spoke of laying down His life for the sheep, He referred
to His death. When fe pays He has power to take up His
1life again, He evidently is thirking of His resurrection

from the desd. e mmet agree with Xittel when he says:

] - Ty > e
"Bs (JoUrd) fsp/(gtqpkf Xv72d ) kenn hier nur suf das
- 103
Sterben Jesu gehne...” Also Zahn brings out the ssme
point very foreefully: "Ig gibé aber ein Diemen im Voll-

mesx, ein Hingeben des leibliohen Lebens bis zu dem CGrade,

dasz dnsselbe im Tode aufgeopfert wird....Und der Leser un-

seres Ev. welcher die widerholte Versicherung Jesus gele-
sen hatte, dasz er eines gewaltsamen Todes sterben werde,
konnte Jenes ¥Wort ger nicht anders deuten.“lo4 Jesus gave
His 1ife. He waes nbedient unto death, "even unto the death
of the Cross™. FPhil. 2, 8.

p) " .
Jesus gave His life Av7/ rnh\Au)V e« This phrase,

has provoked a great amount of theologieal disoussion. Al-
though the words Jesus uses are perfectly olesr, the ideas
involved have proved repugnant to some modern exeéotos.

Let us examine this phrase in detall and dstermine what Je-
sus evidently meant.

Y /
The basic idea behind the preposition «v 7/ 1s "face

to face". érzf ean be used in many different ways. Thay-

er gives three basic meanings each with numberous sub-divi-

103. Kittal. 1+ + P9 cit. P 344.
104. Zghn, T., Kommentar Zum Harkus, II, 289.
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sions: 1) "Properly,it secms tq&ave signified; over a-
gainst, opposite to, before, in a local sense. Henece, 2)
Indiceting exchange, succession, for, instead of, in plaace
of (sorething) and 3) as a prefix."lo5 Under (2), the mean-
ing obvliously under which &vﬂr/’ as used in Xatt. 20, 20
and k. 10, 45 must fall, Thayer gives these gubdivision:
"{a) Universally, instead of; (b) that for which something
is given, received, endured; (e) of reasorpense; and (d) of
sucaession to the place of another." Here we see that gQ:Q:
can have various shades of meaning, and by itself 24/7/
would not prove conslusively the ides of substitution in-
volved in lutron with which it is used.

;:»r; with ‘}J:ngo/ in the sense "instezd of, for™
ocours only in Matt. 20, 28 and ik. 10, 45, and in I Tim.

y 106
2, 6 in the word AV 74 Attggar‘.

105. Thayer, op. ¢it. p. 49.

106. This is unusual becsuse Paul's great theme is Re-
derption for all men won by Christ, offered frecly in the
Gospel and accepted by faith., Paul ususlly used the prepo-
sition ¢7re¢ to denote the relation of Christ's death to
mankind, Roms 5, 6 "....Christ died for (Jirep ) the ungod-
ly." Titus 2, 14 "Who (Jesus) geve Himsel r (Gmrep ) us
eese™ So &lso Rom. b, 83 8, 52; 1IT Coxe. &, 14. 1 Tim.
2, 6; X Pet. 2, 833 &, 18 4 l. Even Luke uses uﬁf
when he recounts the werde of J esus in the laet Snpper'
"This i3 my body whieh is given for (‘?1& you." ILuke 22,
14; 22, 20. We also find the prepositio used in
latt. 26, 28 in the words of the Last Supper. Other examples:
Gal. 1, 4; Rom. 8, 13 and I Pet. 3, 18. Ve find used
with reference to Christ's death. I Cor. 8,11 “And hroush
Thy knowledge shall the week brother perish, for whom (d,o)
Chriet died.™
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Fowever, we find leTt, used in other phreses which
cennot be teken in any other sense than "instezd of", and
"in the place of". "The idea of "in the place cf"™ or "in-
stead of" comes where two substantives placed opposite to
eech other are equiv-lent and so may be exohanged.“107 For

exerples of this comnon uvsage Roberteon gives ilatt. 5, 38ff.

> 0 [ b =
2 = e \ / =
oT;O[;’o(Aum/ o VT 60 80x\ uob Kn! dor rw o T
7

2 ’ 7 ” -~
00 r T 05 ; Rome 12, 17 AKX XKor oV T Kejov; I Pet.

oLy 9 )\ng}o[ //a(V a;‘r’rz’ Amc‘;oﬁ):(_,r ;s Hatt. 2, 22 Z) i Jol
7 T

A TLos 3 James 4, 16 SvT: Tod Ae::%au/; and I Cor.
11, 15. Also Lk. 11, 11; Heb. 12, 163 I Thess. 5, 15.108
Thus we see that when Jesns ohose the preposition ~+r 7,
to Bay the least, He was sertainly not exeluding the aon-
cept of substitution.. We will go farther and staste the

context a2nd parallels demend the idea of substitution in the

107. Robertson, A. T., A Grammar of the Greek N, T. in
the Light of Historical Resesroh, 2nd Bdition 1914, p. 573.

108. The Greek speaking worlid of Jesus' time had every
reason to understand Zv7: in the sense of "inste-d of, in
the place of". From ﬁomer on down classiocal Greek is full

of instences of this use of the preposition J+r72 . Lid-
dell and Seott give the following as typiosl examples: g -

Topos dvi Eg@zéézt Illyied 24, 254; [ por
0d. 20, 30 ' 2 Ferodi<

CVEIY uayaides 1 120 of. ¥ /
/AED 2 v’ TLras Xoncphon Anabaais 1 114. % 7/
4 St oY Kdt. y

]

LIPS,
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passages lMstt. 20, 28 and ¥k. 10, 45. "These two impor-
tant dootrinal passagee teasch the substitutionary conscep-
tion of Christ's death, not beezuse g+~77_ of itself means
"ingtead”, which is not true, but becaunse the eontext ren-
ders any other resgultant idea out of the cueetion."log A=
bove we have called attention to a”’ﬂ'AurPoV in 1 Tims 2,

110
6. In this passage Paul uses both "7 . 88 a prefix,

and the preposition 5?376? to stress the 1dea of snbsti-

tution. “sivvf stresses the fact of Christ's coming and
suffering in the stead of all, and for their advantage (__
Q’_vy_f_)."nl The best Bible Scholars agree that g+ 7/  in
these passages must refer to Christ's giving His life as a
ransom in the substitution sense. "Egrrv/ heiszt 'fuer',
nicht so sehr 'zum Besten' als 'anstelle'.“ll2 o aw—z/’
denotes substitution. 7That which is given as a ransom takes

the planse (is given instead of) those who are to be met free

109. Robertson, 4. T., Ope. c¢it. p. 573,

110. The best i, T. scholars regard I Tim. 2, 6 &as a
distinet echo of Christ’s words in Mgtt. 20, 28; Tk, 10, 45.
"The distinction between &+r7/° and the wore eolorleae 5
in applying the metaghor of purohase is well seen in Hk.

10, 45 (istt. 20, 2B avzy! PR % and the
quotution of this logion n Tim. 2 6 Z&kZ/fZU%ﬂg gnf@
Edrmw ¥oulton, James Hope, 4 Grammar of I.
re I 1050
111. Cremer, H., Bibligco-Theologiecsl Lexiaon of the .

x‘eek Pe 4090
TE Kitt.l. OPe cit. p. 344,
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in econsideration thereof.” The very faot thet xr 7/

is used with XuTPOV' stresses that it rmust be tzlren as
substitutionsl. '"Das Loeseg%awort entheelt aul Jeden Fall.

> ’
einen Stellvertretungsgedanken. Denn mag men 7/ mit

‘enstelle' cder 'zum beston' douten: indem Jesus sich

selbet in den Tod gibt, geschieht mit ihm, was mit den Vie-
114
len geschehen muszte, tritt er an ihre Stelle." This

view is oonfirmed by the facst that in cther parts of the I.
?. this ransom is usually spoken of as tn expiatory sacri-
fioce. (of. lMatt. 24, 28; Jn. 1, 29; I Jn. 4, 10; Rom. 3,
25; 1'Pet. 1, 18Fr; 3, 18; and In, B3, 10).115

In gpite of this slesr evidenoce both in the ocontext
and parallels some modern excgetes have mede efforts to o-
verthrow the substitutional import of these passsges. For
dogmaticel, and not for exegetical ressons they assert that
Jesus could not have said or did not say what His words e-

vidently do s2y. ™"But that 1is an easy wzy to get rid of

113, hleyer, He As “In'.c, OPe cit. Pe Bls

114. Eittel, op. ocit. p. 344.

115, Kittel, op. o0it. in footnote 22 believes that Is.
5%, while a similar situation to the Avrpor Xvgs
oA XTr in Natt. 20, 26 and ¥k. 10, 45, ic nevertheless
not an exact parallel. "Dosz des Loesegeldwort Aehnlich-
keit mit Is. 53 aufweist, ist nioht zu leugnen. ¥s ist
such zuzugeben, desz Is. 53 fuer geine Entstehung Bedsutung
heben kann. Aber jedenfalls nimmt es nicht ausdruecklich,
such nicht denutlieh Bezug suf Is, 53; deeshald ist as metho-
diseh auf joden Fell unrichtig, zur Frklaserung des Loese-
geldwortes von Is. 53 suszugehn.”™
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116
rassages that contradict one's theological opinions.”

We must conelude then, that év‘r// here is most intelli-
gible when we toke it to refaer toc e substitutioconel death
of Christ for many.

Chriet'e death was a substitutionel death "for many".
fext the question ariées g8 to the exact meaning of #odAo .
Joes this terrm indicste that Christ's death was intended to
reosom an exelusive minority or all men? Ye notg first of
ell, that zzo)/\&‘fv oocurs here without the article. In the
llew Testament the plurel masculine ng\/SoL/ without the ar-
tiele occurs very frequently. In this form end use it us-
ually means "meny, e large pert of mankind., “117 Hatt. 7,
1%, for instance, shows thie meaning: "Enter ye in at the
streit gate; for wide is the gate, and broad is the way,
that leadeth to deétmotion, and many (_7_7_1)_/\_3_93_’_) there be
which go in thereat." " 77:9/\ )az, kgnn eine unbestimmte

118
lienge bezeichnen,"

Soripture, on the other hand, also desoribes the death
of Jesus as having taken place for all (zarr_gis Jo I Tim,
2, 6 o( goc;s éa(u Tc;v ;VT; /L/ 7-;@9/ vllr%é T VT

116. Robertson, A. T., Word Piotures in the N, T.,Vol.
p De 163. ‘
. 117. Thayer, OPe cit. Pe 62%. Cf. iatt. 7' 13. 28; 26,
28; ¥k, 2, 2; &, 10; 14, 24; eoto. ¥
18. Kittel, ODe ait. Pe 344. Kittel shows that oL
oA 22[ , aoccording to its Semitic usage,counld refer to
hose standing around Jesns within hearing distance ("die
in Rede ptghende Gesamtheit"). The fact thet the article
is heré,shows that Jesus did not thus limit the meaning of
IRA AT ¥ in Hatt. 20, 28 and kk. 10, 45.




Rom. 5, 18 2l1lso reveals that God intended the lutron es a
universal gift: Al 00V 106 di ELrOS AT T
wuxTos £ Il VTAs  oAviwpous €05 kit Tal/cp iu g,

€/ . & \ r ’
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From these parallels we see that 77*0/\/\«,31/ as used in Hatt.

20, 28 and Mk. 10, 45 can refer to all men rather than to
Just a large number only.

The fifth chepter of Romans referred to above is par-
tioularly instructive. In verses 12-19 Paul uses oL
z[ur\)a[ (of. 15 (2), 19 (2)). However, in Rom. 5, 18 the

0i TroAdod are identified with the 7avTzs , and there-

fore one can say that Paul always has in mind the Trd'rzgs .

"Wherefore, as by one man sin entered into the

world and death by sin; and so death passed upon sall

v745 __ men, for that zzr7as have sinned: (for
unti% the law sin was in the world; but sin is not im-
puted when there is no law. IHevertheless death reigned
from Adam to lioses, even over them that had not sinned
after the similitude of Adam's trasnsgression, who is
the figure of him that was to come. But not as the
offence, so also the free gift. For 1f through the
offence of one many o: JroAloe be dead, much more
the grace of God, and the gift by grace, which is by
one man, Jesus Christ, hath abounded unto many T ous
yreAloos o 4nd not as it was by one that sinned,
80 is the gift: for the Judgment was by one to con-
demnation, but the free gift is of many Jrolls~. For
if by one man's offence death reigned by one; much
more they whioh receive abundance of grace and of the
gift of righteousness shall reign in life by one, Je-
sus Ghrist?. Therefore as by the offence of one Jjudg-
ment came upon all TodrT«s men to dondemnation; even
80 by the righteousness of one the free gift ocame up-

on all ToAvTas  men unto justification of life. For

as by one man's disobedience many _d: Trollos were

made sinners, so by the obedience of one many
pt’ Jroddod be made righteous."

In this seotion we know that Paul means "all" when he uses
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IIxXvT%s « The entire argument of the prededing four chap-
ters (espesially up to Rowm. 3, 20) shows conalusively,
first, that "all have sinned and gome short of the glory of
God", and, secondly, that every man "is justified by his
grace through the redenmption which is in Christ Jesus". Rom.
3, 28-24. Thus we eonelude when Panl uses »24d40. as a
synonyrn for nw(rrzg__he shows concelusively that he inter-
preted Jesus' words "give my 1ife a ranson for many"™, to
mean all men, nmot Jnst sn exelusive minority or the so-
called "elect". An attempt to make o)) T, £it & parti-
cularistio exegesis violates plain seripture that gll men

are the objeats of God's grace (Titus 2, 4; I Tim. 2, 4;

John 3, 16; I In. 2, 2), that the gratia universalis per-

tains 1o e=soh and every individual (II Pet. 3, 9; Ezek. 33,
11; 18, 23. 32), and that even those who perish are inselu-
ded in those for whom Christ paid the ransom of His life.
(I Gor. 8, 11; Rom. 14, 15; II Pet. 2, 1; Matt. 23, 37)
Correatly Gerhard pays in regard to the univereality of d4i-
vine grace, that the Seripture attests it in words, Christ
with tears, God Himself with a&n oath.

The best conmentators explain the faet that Sorirture
uses both 70} Jos  end zmé/rfs to desoribe the vicarious
death of Christ by referring to the distinetion between
objeoctive and subjesctive justification. K. A. W. Heyer,
for inetanéa. puts it this way: :

"The viearious death of Jesus mey be desoribed
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28 having takeu plege Ffor 2ll....0r fOr rany....ao-
cording as we regard it os an objective faoct (that
faet being: Jesos hasg given His life & ransom for all
men), or look at it in relation to the subjeclive ap-
propriation of ite results on the pert cf individuals
{whier happene only in the case of believerz). So in
the present case, where, sccordingly, zollowr 1s to
be understood ae pmesaing 211 who believe now snd will
Lelieve heresafter. Jn. 17, 20."1

Fenxry Alford states the sasre ldea very effectively when he
says:

"F'o stress should be 1laid on this word r2}).Jv,
ag not being »xr7«<v here; it 1is placed in opposi-
tion to the one life which is given--the one for the
rany--and not with distinetion frowm purroe . yTwor

is the objeective, »24)5  the subjcetive
desigrnation of those for whom Christ dled. He died
for all objectively; subjiectively, the great multitude
#how no ey aould number, z2)lol will be saved in
the end."+20

We have shovn previously (in the sestion dealing with
the use of lutron in the Greekpapyrii of the first century
A. D.) that the concept of ransom was a cormon one in the
Greek speaking world. Yhen Jesus used the word 1ﬁtron in
reference to His rederptive work, we rust not think that He
chose 2 word which would obscure His real mesning. On the
contrary, in such & basgsic tezsching as the purpose of His
entire mission and work, certeinly Jesus would pick words
to deseribe His work accurately. Lﬁtrop is & ocase in point.

In lutron the liaster picked e word which "was admirably

119. Meyer, H. A. W. oOpe. cit. II. 63 sub, liatt. 20, 28.

120, slford, Henry, GreekX New Testement. "A digest of
various readings: merginal references %o verbal and idio-
ratic nusege; a eritical and exegetical osommentery". Vol.
IV, 5th ed. Cambridge, 1865 sub. Matt. 20, 28.
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snlted to meet the requirements end 1ntelleétna1 cepacity
of the lower classee."lﬁl "in the grovp of words bnilt a-
round lutron the Greek langveage dffered to the llew Teste-~
rent & geries of terrs which dietinetly seid 'rensor'; and
Just es in proportion as we think of the writers of the Few
Testerent ag using Creek netuvrelly, we rust think of them
ee feeling the intrineiec signifieesnce of these words 2as
they nsed ther, end as veing them only vhen they intended
1o give expreseion to this their intriniedc significénoo.%zz
Jesus' own nee of this phrese "to give His life & ren-
gorme for rmany' to deseribe His missior on eerth wounld ne-
turelly determine for His followers thelr whole oconception
of His redemptive work. It 1s gvite naturasl then, that we
find this sontiment echoed frequently by the diseiples end
apostles. The Loréd Jesvs gave St. Paul an especielly cleer
understending of the concept involved in lutron. Paul ie
very fond of this concept in connection with the rederption.
He alweyse thought of the rederption in osnnection wi th the

death, the sserifice of Himself, which Jesus made. Refer-

ence hae clreedy been made 1o I Timl 2, 6 _gf' J;&s éauLTOP
8 N

e?rrl/\u_'_[‘goy ;urgﬁ z]_-a_(/r‘rw;/. Also, Ephe 1, 7: "In vhom

we have redemption (d’ﬂAUI;Q“géIJ ) through his blood,

the forpiverse of ains....” Titus 2, 14: "%he gave him-

,
self for us that be might redeem ( Aurigggéf'zzzgl us from

ell iniquityeess”

121, Deissmann, A., op. oit. p. 328.
122. W;rﬂcld, B. B., OPe ait. Pe 340 & 341.




Deispmann demonstrates that Paul's predelisction for
the ransoming concept as expressed in lutron and its deri-
vatives was & partioularly happy one for the lower classes.
For instance, "for the poor saints of Corinth, among whom
there were certainly sorme, slaves, he (Paul) could not have
found 2 more popular 1llustration of the present and past
work of the Lord...."” In Corinth every slave knew of, and
daily saw the pagan shrines "at which Apollos or Seraphis
or Aselepius, the Healer, bought slaves with a price, for

123
freedom." Therefore when Paul ocame preaching a spiri-

tual freedom made by Jesus who had paid the price of His
own life these people immediately grasp his meaning.
Peter, too, had this same concept of Christ's work.
In his first Epistle he states: "For asmuch &8s ye know
that ye were not redeemed ()z)u I’leégzg ) with corrupti-
ble things as silver and gold....but with the precious blood
of Christ, as of a Lamb without spot.” I Pet. 1, 18-19.
The writer to the Hebrews, whoever he may have been, con-
ours in the use of this eonocept. M"e«..by his own blood he
entered in once into the holy place, having obtained eter-
nel redemption ( \UTpwei#r ) for us." Heb. 9, 12. John,
the Beloved Disciple, who was undoubtedly present on ocoa-

i sions when Jesus employed the word lutron, views the ransom

123, Deigsmann, A. op. oit. p. 328
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as paid and the saints already perfected in hesven: Mesee
thou (Jesus) wast slain, 2nd hast redecemed é talgaéd: us
to God, by thy blood out of every kindred, and tongue and
people and nation.™ Rev. 5, 9. UW. T. pascsages could be

multiplied indefinitely to show thet syo ) / and

AJ:Q?UJG/S are connected with lutron and echo the word

used by Christ in Hatt. 20, 28 and lk. 10, 45. "llo subtlety
of interpretation ean rid such passages of their implica-
tion of ransoming:124

Thus, the concept of a ransoming paid by Jesus with
His life is c¢learly set before us in both the Gospels and
Epistles of the lew Testament. The question arises "Why did
God demand the death of Jesus for the freedom of many?"
why oould God not have freed them without such a ransom
price? Could God not have found some other way to redeem
mankind? The fexts before us for consideration do not an-
swer these questions. We do well, however, to note the at-
titude Jesus maintained toward the "work" which the Father
hsd sent Him to do.

"Diese Worte Jesu entschleiern nirgends die letz-
ten Gruende fuer Gottes Verfahren mit seinem Sohne,
zeigen vielmehr den Sohn bereit, sioch unter Gottes
Willen zu beugen, ihn zZu ehren, ja sich ihm aufzuof-

fern, auch wenn die Gruende fuer Gottes Willen nicht
offenbar sind. (of. Mt. 11, 25. 26; lk. 13, 32; 14,

124, Warfield, B.‘B. ODe eit.vp. 361.
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35. 36; 15, 34). Diese voellige Unterwerfung unter

Gottes Willen gehoert unaufgebbar zum Gottesdienst J e~

su. Gott ist fuer Jesus niemanden, auch seinem Sohne

nicht, eine Offenbarung seiner Grunde, geschweige ei-

gghggggtfgigggung seines Handelns und Verlangens

£

Everything that God wills and does, Seripture tells us He
does for holy, righteous and all-wise ressons. What these
reasgons are, God doee not always give to man. Illan with his
finite mind ocan fathom the mind of God only when God re-
veals His reason to man and in so far as God mekes them
clear to him. We are told in these passages (Matt. 20, 28
and ik, 10, 45) that the death of Jesus is a service to God,
a substitution for many, on the basis of which the many are
free from their sins. The "Whys" we muet leave to the love
of God which, though we see but darkly, we shall understand
perfectly in the light of eternity.

To complete the discussion of the ransom concept in-
volved with lutron we must consider the guestions: "From
what were the many redeemed? and, "To whom was the ransom
paid?"”

Neither Hatt. 20, 28 nor k. 10, 45 tells us from what
J esus redeemed the many. To answer this gquestionwe must re-
fer to parallel passages which enlarge upon this subjeoct.
Sinse—etidoutrinesof the Soripture—are—saeorpus UUOHEl-
neel;—wHnITIed WhoI¥, we can be certain that an answer

drawn from these parallels will reveal God's answer. The

126. Kittel, op. oit. p. 346.

.
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reader will receall that in the first section of this paper
we pointed out how lutron in the LXX is often translated
for the Hebrew _<] 7 ©  which usually refers to payments
regquired under the I;;‘to gecure the release of persons
from slavery. The lew Testament ocontinues thies usage when
it teaches that Jesus gave His 1life as s ransom price by
which He redeemed His diseciples from bondage. Wherein did
this bondsge oonsist? In answer we think of all those
etatements of Soripture which speak of sin as slavery and
sinners as slaves. Take, for instance, Jesus' own state-
ment: "Verily, verily, I say unto you, whosoever commit-
teth sin is the servant of sin.” (Jn. 8, 34) Or, in Rom.
6, 17 "....ye were the servants of sin.” Peter states this
Bame ide:s very olearly: "....they themselves are the ser-
vants of corruption; for of whom a man is overcome, of the
same is he brought in bondage." When a man commits ain,
he becomes the slave of sin. From this elavery Jesus ran-
somed His followers. "If the Son shall make you free, ye
shaell be free indeed." Jn. 8, 36.

#hen Paul desoribes deliverance from sin and the ces-
sation of bondage to sin he uses, as mentioned previously,
his cheracteristioc word is ZUE£A¢LI£u=uiL£_9 The use of
the prepositional prefix sZE:L:_.iﬂ significant here be-
cause it stresses that we are redeemed "away from" some
state of misery or danger. From the parallels above we

see Jesus' redenption ocan be none other tham redemption
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from the guilt of sin. Paul himself defines this arrg
when he states in Eph. 1, 7: "In whom (Christ) we have re-

demption through his blood, ?( QZQ £6(S TwWy m*gET&g‘/I‘Jk

(ef. also Col. 1, 14:77'V dyﬁgf v TI¥ o?ﬂv%gT/ﬁV ; Rom.

3, 24; Heb. 9, 15; I Cor. 1, 30). Kitiel agrees with this
conclusion when he says: "Ebensowenig ist gesagt, wovon die
Vielen frei werden. (That is, in Hatt. 20, 28 and Mk. 10,
45) Da fuer Jesus das eigentliche Unglueck der lenschen
stets ihr Getrenntsein von Gott, ihr Verfallensein en Got-
tes Gericht, ihre Suende ist, kann hier keine andere Befrei-

126
ung als die von der Suende gemeint sein."

To whom was the ransom paid? Under section I we poin-
ted to the 0. T. usage of 2D D (LXX, 'lutron') which
denotes a gift given as oompeﬁsation whoge purpose is to
cover guilt. In this case the lutromn is paid by an offen-
der, either to a man (Ex. 21, 30; Num. 35, 30. 32) oxr to a
deity in order to save the life which the guilty forfhited
by his wrong doing. In other words, the lutron is a pro-
piatory gift to satisfy the offended. Whom, then, did Je-
sus propitiate when He gave His life a ransom for man? Ob-
viously, not any man as in Ex. 21, 30. qu exdgetes to the
knowledge of this author ever offered such an explanation.

The only esonclusion we ean come to is that the ransom was

126, Kittel, op. cit. p. 344.

e
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(’
Paid to an offended deityo m ‘”/M«./[V&A-——
This deity is none other thanﬂGod. This enswer is
made perfectly clear in the O. T. (PBe 49, 7. 8. 15; Job
23, £4) and continved in the N. T. with equal clarity. Je-

b ’
su® redeems man from eternal.¢#7rou,Xz/A in which they had

the wrath of God abiding upon them (Jn. 3, 36). Hkoreover,
the N. T. states thet men would remain imprisoned (II Cor.
5, 21; I Pet. 2, 24; Col. 1, 14; ete.) in a condition of
hopeless bondage (Heb. 2, 15) if Christ had not expiested to
God the guilt of their sins. "Here (in Mark 10, 45) Jesus
is speaking of a ransom that Jesus has paid, which enables
God to relieve man of the state of punishment which God by
virtue of His righteousness and holiness hes to impend over
man."lzv Of a1l the authorities the author fournd on this
subjeot XKittel states most uniquely and emphatically that
God is the receiver of the lutron offered by Jesus. "Hach
allem Ausgefuehrten kann nicht bezweifelt werden, desz der
nicht genannte Empfaenger des Loesegelds Gott ist. Denn
Jesus dient God in seinem Sterben, Gott verlangt das lLeiden
von seinem Sohne unerbittlich. ggjj_ggglgggi_ggg,“lze
Christ, then rendered satisfaction or paid the ransom to

God because holiness and righteousnoss are His attributes.

127. Weiss, B., The Religion of the H. T, Translated
from the Germen by Prof. G. H. Oohodde. Funk & ¥Wagnalls
CD. N. Yo 1905. Pc 229‘8300

128. Kittel. OPe cit. Pe 345.




Lutheran dogmaticians note that there are not three
divine righteousnesses, however, but the ene divine right-
eousness in number belonging to the Father, Son and Holy
Ghost. This furnishes us the interesting conelusion that
Jesus paid the rensom to Fimself. "Inasmuch as Chriet ren-
dered the satisfsetion He is regarded as the ledietor; in-
asmuch as He peresonally also demanded the Batiétaction, He
ie to be‘regarded as God, as the Giver and Avenger cf the
Law, who accﬁrding to His essence islas ebsolutely righteous
28 the Fether end the Holy Ghast."lz9 This statement a-
greee with II Cor. 5, 19 which states that the Cne who pro-
vides the satisfaction is the ssme as the Cne who receives
it. "God was in Christ reconeiling the world untc Himself
déae"

Barlier exegetes were divided on this question of who
received the ransom. /Anselm upheld the objective thecry of
satisfection rendered to God. Abelard, on the other hand,
advoouted & subjective view of the atonement. According to
his view & conterplation of the oross osuses us to know
God's love, repentance, and toc lead & consecrated 11!325”_
Certain theologians of the early Church, motably origfn and
Gregory of Hyssa, gave currency to the view that Saten re-

ceived the ransom peid by Christ. In his corments on Hatt.

129. Beier, Compendium, ¥. 1i, p. 455 quoted in Pile-
péer, F-. OPe cit. p. -

- ——
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o
20, 28 Origin denies the possibility thst Christ paid His

life as & rensom to Goed, bDut suggests the Evil One who
"was our Lord, until the ransom for us was given him, the
life of Jesus." Saten was supposed to have asquired rights
over men through sin. God, who is righteous, Crigin thought
could not ignore these just elasime of the Devil. Christ's
soul, therefore, was given up to Satan as the price of the
surrender of these assumed rights over mankind. But Satan
was deceived in the bargain, for, although he had the pure
sould of Jesus in his possession, he could not hold it. Je-
sus' sinless soul was a torture to him. He gave it up, but
by this time the many were free. As grotesque as this theo-
ry is, subsequent theologians propounded it. During the
iiiddle Ages as far down as Bernard and the Schoolmen this
theory held sway as a serious explonation of the rederption.
Those theologiens who followed Oriqiz in tris theory
made the mistake of adding a rationslistic deduotion to =a
soriptural truth. The truth is that God with & righteous
Judgment delivers sinners into the power of Setan. "To de-
liver such &n one unto Satan for the destruction of the
flesh, that the spirit may be saved in the day of the Lord
Jesus."” I Cor. 6, 6. (Cf. aleo Heb. 2, 14). The deduo-
tion is that Satan in his person has a right to the sinners
and thereferec is in a position to demand ﬁ ransom. "The
devii is only the jailer of men through God's inflietion,
not their lord and judge, to whom the ransom would have
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baenlﬁue. So0li deo, non diabolo, lutron persolvendum er-
30
at.”

Kittel also argues very forcefully against the theory

that Satan resceived the ransom:

"Dagz der Satan der Empfaenger dieses Loesegelds !
waere, ist gerade zu ausgeschlossen. Der Satan kommt
in der ganzen Leidengeschichte bel liark und Matthaeus
nicht vor. Der Saten will das Sterben Jesu so wenig,
dasz er vielmehr Jesus von diesem Wege abzubringen
versucht. Ik. 8, 33; Matt. 16, 23. Ilit dem machtvol-
len Gottesgedanken Jesus vertraegt es sich in keiner
Weise, dasz die Vielen aus einer Verhaftung durch den
Satan losegekauft werden mueszten. Er fordert viel-
mehr, dasz sie aus Verhaftung durch Gott losgekauft
werden muessen....Der Gott des loesegeldwortes ist der
von Ps. 90 der die lienschen wieder zu Staub werden
laeszt, von dessen Zorn als Wirklichkeit unseres Da-
seins unser Sterben uns zeugt, mit dem und von dem
man niohf Enders reden kann, als ‘'sus der Tiefe'".

Ps., 130,13

1@ 9 ¢

The etymologioal study proves that lutron is best un-
derstood in the sense of redemption by paying s ransom.
The Sansorit base of this word is Eﬁ, "to out"™ or "to olip”,
which has the derived meaning, "to set free by ocutting a

bond". The primitive Greek base of lutronm is Aveir , "to

loose". The LXX usage of Ave v is universally "to 1lib-
erate a captive person". The olassiocal writers used lutron
in the sense of the ransom paid or to be paid for pr;son-
ers. Although the olassiocal writers seldom use lutron of a

ransom price paid to a deity, some exampled do ooccur which

130. Quenstedt, quoted by Pieper, F., op. oit. Vol.
II. Pe 223.
131. Kittel, op. cit. p. 346.
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makes this New Testament meaning not strange st a2ll. The

translators of the LXX render 2D D , _ 9wl , and 17D
= X4 o

with lutron. This shows that they, too, understood lutrﬁn
to designate & rensom or redermption, usually from captivi-
ty. VWe find these words used not only in the figurative
sense, but frequently and quite ocopiously in a literal
sense. The most common meaning of the papyrii, "auslonese-
geld fuer Pfaender und freilassungsgeld der Sklaven" is
Bupported by numerous examples in the papyrii, inseriptions,
votive reliefs, ete. Thus we know conslusively that in the
first century lutron suggested the purehase money for man-
umitting slaves, and that the Greeks of Jesus' times who
read lutron must have been conscious of ransoming as s mode
of deliverance from slavery or bondage. The early patris-
tioc fathers did not take away the implication of rsnsoming
in the term lutron, but broadened it to inolude the entire
plan of sdlvation.

In Matt. 20, 28 and Mark 10, 45, then, the term lutron
must mean that Jesus, the God-man who united both divine
and human natures in one Person, entéred the world as a
"Redeemer". He rendered a "servioe" whioh consisted in the
willing offering of Himself as a ransom-price. He climaxed
this service with His death on the oross. When Christ of-
fered His life He was acting as the substitute, not for a
minority of men, but for all men. This ransom, offered as

an expiation to God whose holinessend Justice men had of-
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fended with sin, freed men from the guilt and punishment
of sin. All the parcllel passages whioh use the deriva-
tives of lutron, particularly those by St. Paul, support
this exegesis.

God has provided a Ransom for us in the person of His
Son. This is a wonderful truth, but the author of this pa-
per is aware of the considerable revolt against every form
of the ransom theory of the atonement. With collosal ar-
rogance some modern exegetes offer numerous objections a-

gainst the divine method of redemption. They sit in judg-

ment upon God's salvstion in Christ Jesus, His Son. Christ
ransom for many, they say, wes unnecessary, or unworthy of
God, or ineffeetual, or "too juridical". They offer their
own theories of the atonement. Example of this revolt a-

gainst Seripture we find in Hugo Grotius' "Rectoral or Gov-

ernmentel Theory" (God mad Christ an example of his vindio-

tive justice to warn men and frighten them from sin); Bush-

nell's "lioral Influence" theory (Christ's mission was to

menifest the seeking love of God for sinners. This love
enters the hearts of men and overcomes their opposition to
God, moves them to repentance, and & return to their Father);

the "Deolaratory Theory" of Ritsohl, and A. Harnaok (God

eould forgive sins without a llediator who paid a ransom.

God "declares", not His wrath, but His love through Christ);
the "Guaranty Theory" and many others.

It is not within the socope of this paper to disouss the
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modern antithesis of the Biblical plan of salvstion out-
lined in this paper. This study has convinced the author
that "there is the need of contimually reverting from human
theories to the origincl statements in Seripture itself,
whioh, in their breadth, variety, snd fullness, refresh and
satisfy as nothing else oan.“132 We know what J esus meant v 4
when He tells us He "ocamé to give His life a ransom for many".

Ve do not try to change His meaning, but accept His Word and

trust Him as our Savior. Now we understand better what joy

Luther must have hed as he penned the explanation to the

seoond article: "I believe that Jesus Christ....has redeemed

me a lost and condemned creature, purchased and won me from

all evil, from death and from the power of the devil; not

with gold or silver, but with His holy precious blood and

with His innocent suffering and deathe...”

132. Orr, Jemes, A Digtionary of Christ and the Gospels,
II, 482.

=



BIBLIOGRAPHY

ALFCRD? HEWRY, The Greek New Testament, A digest of vari-
ous resdings: marginsl referendes 1o verbal gnd idi-
omatic usage; a oritical snd exegetical comrmentary,
fifth edition, Cambridge, 1865,

BAUER,D. WALTER-PREUSCHENS, BE., Grieshish-Deutsches Woer-
ter buoh zu den Schriften des Neuen Testaments, Goet-
tingen, Germany, 1928.

CHARLES, R. H., The Apooryphs and Pseudepigraphs of the
0ld Testament, with introdugtion and eritical and ex-

CREMER, HERMAN, Biblico-Theological Lexicon of the N. T,
Greek, translated by uWm. Urwick, ord English £ditdon
with Supplement, T & T Clark, Edinburgh, 1886.

DAVIDSON, B., A Concordance of the Hebrew and Chaldee
Seriptures, London, 1876.

DEISSMANE, ADOLF, Light From the Ancient East, The N. T.
illustrated by recently discovered texts of the Grae-
oo-Roman world. Translated by L. R. k. Strechan, H.
Y., G. H. Doran Co., 1927.

DeLEVANTF, EDWARD R., The Hexaglot Bible, Comprising the
*oF The DU an

Holy Seriptures of the Uld and lew Testaments in the
griginal Tongues, 5 Vols., N. Y., Funk-Wagnalls Co.,
906.

ECKHARDT, E., Homiletisches Reallexikon, nebest index Rerum,
St. Louis, Suceess Printing Co, 1908,

EXPOSITOR'S GREEK NEW TESTANENT, Edited by Niochol, W. Rob-
ertson. 5 Vols., Eerdman Pub. Compeny, Grand Rspids,
Kich., n. d.

GESENIUS, WILLIAM, A Hebrew and English Lexigcon, transla-
ted by Ed. Robinson, Boston and N. Y., Houghton Miff-
1lin Co., 1892.

GOODSPEED, EDGAR, J.-SMITH, J. M. PCWERS, The Complete Bi-
ble. An American Translation, University o icago
Press, Chioago, 111., 1944,

HASTINGS, JAMES, A Dictionary of the Bible, dealing with
its language, erature, and contents, Charles Sorib-
ner's Sons, 1902. New York.

HASTINGS, JAMES, A Dictionary of the Bible, T & T Clark,



PR

i1

Edinburgh, 1914.

HASTINGS, JAuUES, A Diotionary of Christ and the Gospels,
Charles Seribner's Somns, N, Y. 1917.

HATCH, WILLIAW HENRY PAINE, The Principle Unciel lanu-
seripts of the New Testament, University of Chicago
Press, Chissgo, 111., 1939.

INTERNATIONVAL STAWDARD BIBLE ENCYCLOPEDPIA, Ed. by J ames
Urr, Howard Seversnce Co., Chicago, 1915.

J ASTROW, JARCUS, Dietionary of the Targumim, the Talmud
Bible, and Yerushalmi, and the lidreschic Literature,
2 Vols., Title fublishing Co., H. Y. 1943,

KITTEL, GERHARD, Theologisches Woerterbush zum Heuen Tes-
tament, W. ¥Xohlhammer, Stuttgert, Germany, 1939.

LANGE, JOEN PETER, A Commentary on the Holy Seriptures:
Critical, Dootrinsl and Homiletical, with special re-
ference to ministers and students. Translated from
the German, and edited, with additions, original and
seleoted by Philip Schaff. Revieed by Willism G. T.
Shedd. Uew York: OCharles Seribner's Sons, 1914.

LENSKI, R. Ce. H., The Interpretation of St. Lstthew's Gos-
pel, Wartburg Press, 1943.

LIDDELL, HENRY GEO. and SCOTT, ROBERT, A Greek-English Lex-
icon, New Edition revised and augmented by Sir Henry
Stuart Jones end R. leXenzlie. Cxford University Fress,
1925.

MEYFR, He A. W., Critical and Exegetisal Commentar¥ of the
N. T., from the German, with the Sanction of the Au-
thor. Revised and edited by Wm P. Dickson and Wm.
Steward. Part I. Matt. Vol. II. Edinburgh, T. & T

Clark, 1897.

HOFFATT, JAMES, The Hew Testament, A New Translstion, new
edition, revised, Harper Bros., Y. Y« and London, 1935.

MOULTCN, J AMES HOPE, A Grammar of the N. T. Greek, Vol. I
Prolegomena, 3rd Faition, Ldinburgh, T. & T. Clark,
1919.

MOULTON, JAMES HOPE and MILLIGAN, GECRGE, The Vboahulgﬁg of
the N. T. Illugtreted from the Papyrii and Other lon-
Iiterary Sources, London, 1930.

MOULTON, W. F. and GEDEN, A. S., A Concordance to the Gree
g@'g,. acoording to the texts of Westoott and Hof??'!%i-




Epr 111

ohendorf and the English Revisors, 2nd Edition, T &
T Clark, Edinburgh, 1899.

PREISIGKE, FRIEDRICH, ¥WeerterbuokL der g;;ofghigghen Papy-
rnaurkunden mit EIn chusz a4er r grieschisohen geoﬁgift-
ufschriften ﬁatrEEa. Eumienschilder, nsw. aus

en, Aufschrifte
Aogxnfon, Band TI orl 1n. 927,

ROBERTSON, A. T., Word Pictures in the K. T., Vol. I Rich-
erd R. Smith, I1930.

ROBERTSON, Ae. T., A Grammsr of the eek 5. T. 1n the Light
of Historioal “Research, 2nad Edi%ion. New York, 1914.

30PHOCLES, E. A., Greek Lexigon of the Roman and Byzantine
Periods. (B. C. 146-1100 A. D.J, New York, ¢ CEQB. Serib-
ner's Sons, 1887,

THAYER, JOSEPH HENRY, Greek-Engli Lexicon of the New Tes~
tament, being Grimm's Wile's Clavis Novi Testamenti,
Correoted Edition, New York, Ameriocan Book Co., 1889.

THE NEW COVENANT, The New Pestament of r Lord gnd
Jesus Christ, Revised Stendard Version. anala e
from the Greek. Being the Version set forth A. D. 1611,
revised A. D, 1881 and A. D, 1901, Thomas Nelson and
Sons, New York, 1946.

THE NEW TESTALENT, of our Lord and Savior Jesus Christ.
Translated from the Latin Vnlgate. A Revision of the
Challoner-Rheims Version, edited by Catholie Scholars

3 under the patronage of the Episcopal Committee of the

: Confraternity of Christian Dcotrine. St. Anthony Guild,

3 Tew Jersey, 194l.

THE NEW TESTAMEHRT, A néw translation by Ronald Knox, Sheen
and 'ﬂard, H. Yt. 1945. :

THE NEW~-SHAFPF-HERZ0G FENCYCLOPEDIA OF RELIGIOUS ENOWLEDGE,

;dited by S. M. Jackson. Funk Wagnalls, Co. New York,
9ll. .

TISCHENDORF, CONSTANTINUS, N !!%gf%f!s%gb e, Ad an-
tiquosnimos Testes Dunu ars oriti-
cum omni studic perfestum, Edition Octava critioa.laﬂlr.
Vol. I, Leipsig, 1869.

TRENCH, R. C. PH feptament, -mm
lasioal ;n es by g:’ f;‘xqi‘ 1915. ot
WARFIELD, B. 3., 'ﬂlﬂ Hew !tﬁiinnaS'!bmlﬁnnmggy of .




iv

tion", Princeton Theological Review, (1917) pp. 201~
260, This article was also printed in a oollection6f
Bepjamin Breckinridge Warfield's Essaysunder the title
"Biblieel Dostrinee". The Oxford University rress,

Hew York, 1929. The pagination of this thesis will re-
fer to his latter publication.

WEYNMOUTH, Re R., The Il T. In ilodern Speech, an idiomatiec
translatiorn into every day English from the text of the
resultant Greek Testament. Edited and partly revised
by. E. Pampden Dook. The Pilgrim Press, Boston, 6th
Impression, n. d. ;

WYCLIFFE, JOHN, The liew Testement, the version of 1380 and
revised by John Purvey, A. D. 1388. Edited by J.
Eorshall and Sir. Frederick liadden, Oxford, 1919.

YOUNG, ROBERT, Anglyticel Ccnceordance to the Bible, 22nd
edition Americen, Revised by Wme. B, Stevenson, Funk
Wagnalls Co., H. Y., 1919.

ZAHN, TUECDOK, Kormenter Zum Newen Testament, Band II, Das
}vangeliuv des larkus susgelegt von Gustave Schlenburg.
heipSig. 1910.




	The Term Lutron in the New Testament
	Recommended Citation

	tmp.1596135963.pdf.QHapk

