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THE DOCTRINE OF THE ATONEMENT
IN THE SYNOPTIC GOSPELS
(Outline)
Central Thought: The purpose of this paper 1s to prove
a e synoptic Gospels teach the vicarious atonement
of the Lord Jesus Christ.
I. The Seriptural doctrine of the atonement.

II. The problem--many deny such an atonement is
taught in the synoptic Gospels,

A. Some deny it outright and give new meanings
to the atonement texts.

B. Others admit it is taught but delete the
texts as later interpolations.

III. The Gospels do teach such an atonement.

A. It is important that we remember the purpose
of the Gospels.

1. Written after some of the epistles of Paul, |
providing material on the life of the Savior
whom Paul preached. |

2. Consider the great amount of space given to
the history of the Passion of Christ.

B. The study of the individual passages.

C. Christ knew Himself to be the Messiah, the
Suffering Servant of Isaiah,

IV. The witness of New Testament scholars to the
atonement teaching of the synoptic Gospels.




THE DOCTRINE OF THE ATONEMENT
IF THE SYNOPTIC GOSPELS

The doctrine of the vicarious atonement of the Lord
Jesus Christ is the center of our theology. The entire
Bible is built around this historical fact, that Jesus
Christ came into the world to save sinners. Especially
the TNew Testament throws light on the atonement of the
Lord Jesus. The letters of Paul, the letter %o the
Hebrews, the letters of Peter, all teach the vicarious

satisfaction. But many theologians are not satisfied

with the so-called "later theology" of the apostles.
They want to go back to the original teaching of Jesus.
Did He teach such a doctrine? The source for such in-

formation according to modern theologians can only be

found in the three Gospels which give a factual history
of the life of the Savior on earth, the Gospels of
Matthew, of Mark and of ILuke. These are the symnoptic
Gospels, John's Gospel these critics do not acknowledge
as authentic. They claim it contains later traditions
and interpolations. Do Matthew, Mark and Iuke teach the
vicarious atonement? That is the question with which




this paper will deal.

We might briefly define the doctrine of the atonement,
It begins with the premise, based on Seripture, that man
is by nature separated from God, alienated from His holy
presence by sin (Matt. 8, 12; 12, 36; Gal, 3, 10).
Nothing that man can do is able to bridge that gap with
God (Rom. 2, 20; Gal. 3, 10; Eph. 2, 12). Man needs to
be reconciled but is unable to effeect this by his own
efforts.

Through Christ's suffering and dying in our place
(vicarious saerifice), this atonement, or at~one-ment,
has been made (Rom. 5, 10. 18; 2 Cor. 5, 19=21; Cal.
4, 4. 5). GCod reconciled the entire world to Himself by
bunishing His beloved Son for the sins of the entire
world, Through faith in this divine message of the aione-
ment made by Christ man becomes a partaker of this recon- i
c¢iliation (Mark 16, 15. 16; Rom. 3, 28; 4, 6; 1 Cor. 2,
2-5). |

The doetrine of the vicarious atonement might also

be put in this way: Christ offered His life as a sacrifice

T e 1 g e

to God for the sins of the world (Isa. 53, 4-6. 8. 10-12;
John 1, 29; Gal. 1, 3; 1 Pet. 2, 2&). The Father accepted

l. Cf, F. Pieper, "The Reconciliation of Man with God,"
What is Christianity? And Other Es s PPe 48-99 (presented
e JO eodore Mueller, St. Louis, Con-

4
8ordia Publishing House, 1933).




this sacrifice as possessing inherent value, fully ample
for the expiation of the guilt of all men. And so by vir-
tue of that atonement He declared the whole world to be
righteous in His sight (objective Justificecation: 2 Cor.
5, 19; Eph. 2, 4-10; Col. 1, 20-22). Man by faith
gathers to himself the benefits of this justification of
God and so is personally able to stand before God the
Father clothed in the righteousness of Christ (subjective
Justification: Isa. 63, 1ll; Acts 10, 43; Gal. 2, 16-20;
Heb, 10, 10--22).2

That is the Christian doetrine of the atonement.
That is the doctrine we hope to find in the first three
Gospels. The purpose of the paper, we might add, is not
to study the various theories of the atonement which have
arisen throughout the years since Christ's death, We
shall simply prove this statement, "The Son of Man came...
to give His life a ransom for many"” (Matt. 20, 28; Mark
10, 45). Many scholars have defended this statement giving
the true intention and purpose of the Lord Jesus Christ
in coming to earth though they may have held differing
opinions as to the method or way in which Jesus "ransomed”
us. Thus it may be that at times we quote the opinions af
scholars considered heterodox or ovﬁn liberal in their

theology. Yet insofar as they accept and teach this statement
of Jesus their testimony to the atonement is valuable.

2, Cf., Paul E, Kretzmann, For Us! p. 7.




The answer given to the question, "Is the atonement
taught in the synoptic Gospels?" does not depend on a
scholar's bias. The doctrine is either taught or it is
not taught. Yet a prejudiced mind can find what it wants
to find in the Gospels, can overlook or explain away the
unfavorable facts, can read into the books whatever it
wishes to find. Thus the need for complete objectivity
arises. The purpose of this paper is to make as unbiased
a study as is possible of the synoptics, to discover if
they teach the atonement of Jesus Christ. It is our
opinion however that the atonement teaching is not con-
fined to Paul, John, Peter, or the author of the letter
to the Hebrews but is actually taught by the evangelists
Matthew, Mark and Imke. By a study of the Gospels we

hope to bring out that fact.
Finally we might add the opinion of a Bible scholar

who c¢laims that the Christ of John and of Paul differs in

no way from the Christ of the synoptic writers:

"Phe Jesus of John does not differ from the Jesus
of the synoptics. It is admitted that the Jesus
of Matthew and ILuke is to all intents and purposes
the very same Jesus as that St. John depicts.
Wrede argues that St. Mark's presentation of Jesus
is the same as St. John's; in fact, as he puts
it, that it is a life of Christ written from the
standpoint of the later Church....What we note is
the admission of the harmony of St. John with the
synopties, notwithstanding the striking differences
between them.

"...the very same Christ appears in them /I. e.
in the synoptic Gospels as in the rest of the
New Testament /. They do not vary from the
Pauline presentation which preceded them, nor
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from the Johannine whieh followed them."”

3 So far by way of introduction. The question is
before us. 1Is the atonement of Jesus Christ taught in
the earliest records of His life here on earth? The
foldewing problem immediately presents itself: Many
students of the New Testament deny that it is taught,
This denial takes at least three forms,

By far the largest group of scholars who deny the
atonement simply give new meanings to most of the synoptie
passages dealing with the atonement of Jesus Christ.
Without attempting at this place to refute any of the
statements and charges made we shall merely quote a few
such scholars. Objections to what they have to say will
come later in this paper, particularly under the section
dealing with the study of individual passages.

Thus, F. W. Farrar speaks of

"methods of presenting the doctrine of the Atone-
ment which put a terrible stumbling-block in the
path of thousands of those who think and feal for
themselves, and are not content to take at second-
hand what may be presented to them as 'the scheme
of salvation.' Many able and intellectual men,
entirely discontent with the placid and auntooratic
shibboleths of very imperfectly-equipped teachers,
have-~as a distinguished public man once expressed
it to me-~'thought out the fundamental trutha of
religion for themselves, and are content to let
the clergy talk.' Others, and not unfrequently

3, J. P, Sheraton, "Our Lord's Teaching Concerning

Himself,"™ The Princeton Theological Review, I (Octobder,
1903), pp. ©16-bl7. For further witnesses to this fact

see pp. 91-94 of this paper.




women of sincere and tender souls, feel a shock
to their moral sense from many statements which
profess to explain the necessity for the death
of Christ. They are shocked at the notion of a
Justice by which 'a eriminal can suffer penalty
by deputy znd sentence executed on him by sub-
stitute.'"

P, T. Forsyth has much the same to say in an exeerpt taken
from the same work as the above:

"He d4id not indeed bear our guilt in the sense

of a vicarious repentance. That for His holiness

was impossible. He who was made sin for us c¢ould

never be made sinful,ﬁnor being made a cmrse for

us, was He accursed.”

Evidently many of these men have "axes to grind,"

While trying to replace one doctrine they substitute
another, often a theory which appeals to them as being more
logical or acceptable than the former, William Forbes
Cooley for example believes that the aim of Jesus was to
establish "an institutional Kingdom, a Kingdom of social

6
welfare." He "grinds"™ his own "axe" this way:

"Evil had, indeed, triumphed on Calvary; but it
was only a temporary reverse, and was due entirely
to Isreel's slowness to understand the heavenly
appeal and respond to it....But the years went by,
and Israel was not won to the Nazarene; rather did
the majority become more hostile to him, When at
length the Holy City was actually destroyed, and
Jegue 4id not return nor the Kingdom come...then
the new generation of Christians, by that time
largely Centiles, ceased to be satisfied with the
Kessianic explanation; and some other reasons for
his death appeared to be csalled for. Those were
days whenh the Graeco-Roman intellectual world was

TR

4, F, W, Farrar, The Atonement in lModern Religious
Thowt, PDe S3=34,

5. P, T. Forsyth, ibid., p. 66.

6. William Forbes Cooley, The Aim of Jesus Christ, p. 86.




dominated by various religious philosophies~-
Platonie, Stoie, Philonie, ste.--which by free
speculation obliterated the usual commonsense lines
of distinetion between the natural and the super-
natural, earth and hesven, man and God. Not un-
naturally Gentile believers, especially as re-
cruits came ir who were familisr with CGreek
philosophy, came ere long to find metaphysiecal
rather then historical solutions to The problem
of why Jesus chose %0 4i1€....0ne of the first
theories was derived from the old ethnic doetrine
of sacrificial propitiation. Jesus was declared
to be 'the lamb of God which teketh away the sin
of the world.' This theory takes no account of
Jesus as the Messiah nor of the Kingdom of God.
It has left the domain of mundane affairs and
interests, especially social interests, and is
concerned only with the individual's sense of
sin-~or status as sinner--which it conceives to
be removable or assuageable only through a
change in the attitude of the Deity, & cheange
which the death of Jesus efiected for all believers,
"There is nothing to warrant the belief that
Jesus himself had the least acquaintance with
them /Theclogical explanations of His death [ It
is true that certain sayings of his have been
conatrued so as to accord with the atonement idea
whieh is present in them a%l; but %one of these
sayings recguires, or itself sugeests, any one
of these iInferpretations. dﬁliﬁo'cdntrary, the
idea is 1mg$§ed upon the sayings, not derived
from them.,

Cooley denies the vicarious atonement because it does not

fit into his theory of a social Kingdom which Jesus intended

to establish.

In the notes at the back of his book, F. W. Dillistone

quotes Dr. Rashdall as saying in the Bampton Lectures of

1915:

"There is nothing in any of the narratives to
suggest that the approaching death was in any
way whatever to bring about the Xorgiveness of
sins, or that Jesus was dying "for" His followers

7. Ibido. DP. 87‘89. 91-
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in any other sense than that in which le had lived
for them--in any sense but that in which other
martyrs have died for their cause and for their
followers. That the death of the Messiah had more
significance than the death of other martyrs is
frue; that the service which in life and death

the lMessiah was rendering to the world was a
greater service than others could render is equal-
ly true...but the fact remains that there is
nothing in the sayings attributed to the lMaster
at the Last Supper which implies any fundamental
difference in kind between the service which He
was conscious of performing and the service to
which He was inviting His disciples.

"There is an imperative necessity...that we
should discuss the question of Christ's own
attitude on the matter without presuppositions,
and without assuming that we are bound to discover
in it, even in a rudimentary form, the later
doctrine of the Church, or rather any one of the
numerous doctrines of the atonement which have
at various témes been taught as the doesrine of
the Church."

Dr. Paul E, ¥rebzmann gives other illustrations of
this same gttitude on *he part of many scholars who deny
the atonement by giving different meanings to the plain
atonement statements of Jesus. Ve list a few from his
work, For Us!

" .e..¥aghington Cladden: 'He who has learned to
lore God, who is the perfeet Goodness and Truth,
with the highest love of his heart and to love

his neighbor as himself is a saved man, no matter
what oreed he may profess or what language he

nay speak....J0 compensation offered to God's
Justice was ever needed tc make Him merciful to
the simnner....When a man ceases frem his evil

ways and turns to Cod, the divine grace immediate-
ly begins a work of restoration in his socoul.!
{(Present-~ Theology, 83. 180. 183) Rauschenbusch
‘remarks: salvaetlion confined to the souls and
its personzl interests is an imperfect and only
partly effective salvation....The form which the

8., F. W. Dillistone, The Significance of the Cross,
PP 237-238,
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Process of redemption takes in a2 given perscnality
will be determined by the historical and social
spiritual environment of the marn. At any rate,
any religious experience in which our fellow-men
bhave no part or thought does mnot seem to be a
distinctively Christian experience.™ (A Theolo
for the Social Gospel, 95. 97). Another man 1In
the T1eld writes: ETﬁe redemption of the world
means the prevalence of a healthy, happy, holy,
ggg?n life.' (Hyde, Outlines of Soeial Theology,
"eeoin a similar manner Fosdick (The Modern
Use of the Bible, 230f.) finds in the oross of
Jesus only 'so perfect and convincing an illus-
tration of the power of a boundless love expres-
Sing itself through utter sacrifice that He has
become the unigue representative on earth of
that universal principle and law....Jesus has
supplied an object of loyalty for the ncblest
devotions of the generations since He came,'"9

These then are a few samples, taken almost at ran-
dom, illustrating the way in which many scholars and
theologians deny the vicarious satisfaction of the Lord
Jesus Christ. We have quoted somewhat at length to show
their manner of approaching the doctrine. It is necessary
to understand the problem which the Christian meets in
present-day theology. For our Seriptural presentation of
the atonement would seem to be practically outmoded in
this day and age. Such arguments as have been presented
will be dealt with in the major portion of this paper, the
study of the individual synmoptic passages which actually

do teach a vicarious atonement.

A second group of men who deny the atonement admit
that it is taught in the synoptics as we have them today.

9. Kretzmann, op. e¢it., p. 75.
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But they deny that Jesus spoke sueh words. The passages
dealing with the atonement are misconceptions of the
Savior's death added by the evangelists in later years.
And when Jesus is represented as saying that His &eath
would be a ranscom for many such a passage is an interpo-
lation added by the later Churech which completely misunder-
stood the true teaching of the Lord.
Thus Carl S. Patton of Chicago Theologicsl Seminary
tries to take such passages as Mark 2, 10; Matthew 9, 6;
Tuke 5, 24 (where Christ is spoken of as forgiving sins)
and Mark 10, 45 ("a ransom for many"”) out of the mouth
of Jesus and put them into the mouths of the synoptic
writers., He claims they were interpolated into the texts
of the Gospels or else added many years after the death
of Jesus as the interpretation of the early Church.10 Pro-
fessor Patton is only one of many who would do the identi- |
cal thing.llBut the obvious fact of all their findings is |
that these findings are without exception only subjective

10. Cf. Pattcn's article, "Some Late Elements in the |
Teachings of Jesus," Journal of Religion, IX (July, 1929),
PP. 389-3970

11. Incidentally their ettempts to remove such passages
from the synoptic Gospels are a powerful evidence of the
fact that the Gospels actually do teach such an atonement.
Such men are at least honest in saying that the Gospels
teach a vicarious satisfaction of Jesus Christ. That they
try to remove the atonement passages as later interpolations
proves that those who deny the atonement are only deceiving
themselves. In this case, at leaat, the findings of one
group of scholars effectively crosses out the teachings of
another group.




11l

opinions. They again simply prove to be attempts to

back up some pre-conceived theological notions and so deny
the clear teachings of the Lord and the apostles. Manu-
soript evidence is sufficient to prove that the atonement
passages must be left in the Gospels as genuine expressions
of the doctrine of Christ.

"We acknowledge the wvalidity of the Gospel record
here, because obviously the Chureh could not have
invented it. It was the Chureh that wrote the
Gospels. And of the historicity of two events
whiech 1t wrote into those Gospels, certainly no
exteBnal proof is needed; the ome at the beginning,
the other at the close of our Lord's career--the
baptism-temptation experience and the cross.

These are "the great timber events that form
the seaffolding upon which the Gospel records
erect their building. That this scaffolding
represents solid historic fact 1s as nearly cer-
tain as anything can be in the field of historical
research., For the necessity which the Church
felt to be laid upon it to explain or to explain
away these hard facts is the surest possible
guarantee of their falidity.”

Leonard Hodgson has these pertinent remarks to make

in regard to textual interpolations:

"It may be said at once that if the Gospels are
approached purely along the lines of objective
literary criticism it is impossible to eliminate
these elements in the teaching of Jesus Christ

as later interpolations which do not express His
own mind, Nevertheless, attempts to deal with them
in this way have been made, notably by Dean Rashdall
in his Bampton Lectures on '"The Idea of Atonement
in Christian Theology' and by Miss Dougall and Dr,.
Emmet in 'The Lord of Thought.' But in both cases
one cannot avoid the conclusion what the attempt
would never have been made had it not been for

the views of God, sin, and atonement held by those
authors, views which were incompatible with the

12, John Wiek Bowman, The Iatention of Jesus, pp. 18-19.




13
Prima facie meaning of the Gospel teaching."”

We L, Orchard claims, and rightly so,

"that there iz no agreement whatever as to what
passages of the synoptices are to be excised as
unhistorieal or tendeanclous; wihile the endeavour
to eliminate everything from the four Gospels
wiich aseribes to Christ supernatural power or to
His Person supernatural signifieance would lead
to complete disintegration of the Gospels, and
would reduce their central figure to such dimen-
siona that it would be difficult to see wiy such
accretions should ever have gathered about His
name., It is impossible not %o think that a

great deal of this eriticism is dominated by
philosophical prejudices against the supernatural
and also by the modern theory of evolution, which
is here applied in an uncritieal fashion."

These statements all bear out our original eonclusion
that the propounders of interpolation theories have their
own pet theories to bring forward. Whatever does not
agree with them is thrown away. Many Gospel passages,
as we shall see, teach a vicarious atonement. Hence such
passages are later interpolations, or else they do not
mean what they say! Such unscholarly and unhistorical
approaches to the Seriptures made by Biblical scholars
does. great injustice to the true science of Biblical
theology. Personal prejudices have no place in either
science or theology. We repeat what we said at the begin-
ning, A biased mind can find in the Seriptures whatever

it wishes to find. An objective approach finds only what

13, Leonard Hod@gson, And Was Made Man, p. 77.

14. W, E. Orchard, "Christological,” Foundations of
Faith, II, pp. 35-36. .




the Seriptures actually teach, The facts stand. Deny
tkem if you wish., Bui they nre there for all to see and
learn. Insofar as it accepts these facts Christian theology

is truly scientifie.

One nore class of those who deny the atonement of
Jesus Christ might be mentioned. This class is made up
of those who are willing to admit that the Gospels do
teach a vicarious atonement., But they simply mefuse to
accept 1t, It means nothing to them. They live their
lives without the knowledge that Christ is their Savior
from sin. However, consideration 6f such a class hardly
comes under the scope of this paper. For if a person is
unwilling to receive the Gospel teaching there is little
we c¢an do. The Holy Spirit is the Agent who alone can
enlighten his heart. No amount of reasoning will opehn
it. Only God can do that. %e can only preach what we
know to be the truth of God as it is found in the Holy
Seriptures.
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Those who deny the vicarious atonement of Jesus
Christ for the sins of the world strike at the root of
the Gospel. For there ocan be no salvation without a
Savior. And the life and purpose of that Savior is given
us in the CGospels. If they are unreliable witnesses to
the life and death of Christ then we literally have nothing
else to which to turn. If they teach that Christ died
for our sins then He did die for them.

It is essential in the first place that we remember
the purpose of these Gospels, They are not isolated docu-
ments standing by themselves in no relation to the rest
of the New Testament books. They were written after a
number of the books which now make up our New Testament
canon were already in exsistence. That is an important
fact; Pecause the Gospels often seem to take things for
granted. It is true, the Gospels do not teach a complete
dootrine of the atonement in all its ramifications as does
the apostle Paul in his letters. On the contrary the Gospels
presuppose that these letters of Paul, many of them, were
already in exsistence, that the people of the day were
well acquainted with their teaching and theclogy. There
was no need to present the full doectrine. The people
knew it well. It was at the heart of all apostolic teaching.
The Gospels were written to provide further historical
material on the life of this Savior whom Paul and Peter and

the other disciples preached.




Farthermore, the New Testament canon as we have it
is a unit, inspired in its entirety by the Holy Spirit,
There would be no need to say the same thing in the same
way on every page of that New Testament. No author nowa-
days would think of writing a book which had only the same
thing to say, no matter how important it might be, on
every page. Just so the Gospels laid new emphasis on the
life of Christ, stressed things which some of the early
Christians might have easily forgotten. These Christians
were taught by Paul that they could be saved by faith
alone., Many undoubtedly used this in addition to their
newly discovered Christian liberty as an excuse for license
and 1n1qu1ty.15The Gospels emphasized to such people this
truth, that the loving Savior who died for their sins was
also a stern Teacher of the Imw of God. They were taught
that their faith in this Savior had to show itself in good
works and Christian living or else it was no faith at
all, It was according to James nothing but a "dead" faith
(James 2, 26). To foster such a Mving faith was one pur-
pose of the Gospels.

The Gospels then are not the earliest teaching about
Christ and the atonement that we have. A number of the

epistles of Paul must have also been in circulation at

this time.

15. Cf. Gal. 5. 13; 1l Pet. 3, 16.
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"The Gospels are not the earliest documents about
Christ; their literary publication was certainly
preceded by some of the Eplstles of St. Paul.
This important fact has two bearings; firstly,
those Epistles presuppose that the main outlines
of the Gospel story are already known, and assume
that the significance given to Christ by the
Apostle's teaching is supported by the character,
the teaching and the career of Christ; secondly,
the Gospels were written by men, and probably for
men, who held the Apostle's opinion about Christ.
This means that the Gospels camnot be isolated
from the theological atmosphere in which they
were composed without distorting their full
meaning." 16

"In his Apostolic Preaching, Professor C. H. Dodd
has shown that the certalinly authentic epistles of
Paul can be understood only on the assumption that
behind Paul's preaching there lay a solid foundation
of traditional material which he could assume gs
known and accepted by the Church as a whole,"%

This was the teaching which the Gospels recorded, par-
ticularly the story of the Cross.
According to Dr. W. Arndt's New Testament Notes:

"By this time /56 A. D.”/ there were certainly
six letters of Paul in exsistence: Galatians,

I and II Thessalonians, I and II Corinthians, and
Romans., According to the view taken in these
notes, the captivity letters were in exsistence
also: Phélamon. Colossians, Ephesians, Philip-
piana."l

James Moffat, in his Introduction, gives a table

listing various opinions held by scholars, recent and
ancient, as to the date of the Gospels. By far the

greater number of scholars are of the opinion that the

16. Orchard, op. ¢it., pp. 19-20.
17, Bowman, op. cit., p. 14.

18. Wm. Aradt, New Testament Introduction Notes,
P. 30,
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19
synoptica were written between 60 and 100 A. D. Samel

A. Cartledgo suazgests "very tentatively: Mark, about 50;
20
Matthew and Tuke, ahout 60." He also liats the following

letters of 3t. Paul as having been in exsistence by the
time the Gospels were written: Galatians, 1 and 2 Thes-
salonians, 1 and 2 Corinthians and Romans. Canon Streeter
goes so far, influensed of course by his liberal attitude
toward the New Testament, as to give the following dates
for the writing of the synopties: Mark--about 65, before

70, A. D. Hatthew--about 85 A. D. Iuke--about 80, not
21
later than 85, A. D. Surely by the time the Gospels were

written many of the letters of Paul were being circulated
and studied by the Christians.

"Reoent critieism has done nothing to impair our
confidence Iin the gemuineness and historiecity of
the Synoptical Gospels. On the contrary the
welght of sober New Testament criticism tends
strongly to support the traditional belief of the

Church, notwithstanding the strange recrudesmence :
of radical sceptiecism, which was nothing more than
what was to have been expected, when the methods

and theories of the dominant school of 0ld Testament
eriticism came to be applied dogically and con-
sistently to the problems of the New Testament.

In the face of this reaction, New Testament scholar-
ship in its best forms has made very decided ad-
Pances toward an agreement as to the authorship

and date of the Symoptical Gospels.gé.the acceptance
of a date between A. D. 78 and 93."

19. James Moffat, Introduction to the Literature of the
New Testament, p. 213.

20. Samuel A, Cartledge, A Conservative Introduction to
the New Testament, p. 88.

21, B. H. Streetor, The Four Gospels, pp. 485-487. 540.

22, Sheraton, op. cit., p. 515.
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Dr. Sheraton's dates may not be acceptable to conservative:
scholaras, but they too point to the Taet that the Gospels
¢ame after a number of the letters of Paul,

But even if this were not true, if we had oaly the
three primary Gospels on which to base our theclogy, we
would still have the doctrine of the atonement., We
could know positively that Christ died for our sins, that
He gave His life a ransom for many, that He came into the
world to seek and to save the lost, that His body was
broken and His blood was shed for the remission of sins.

And perhaps the most startling and conclusive of
all proofs for this teaching is the great amouant of space
glven in the Gospels to the suffering and death of Christ.
It is out of all proportiom to the rest of the narratives
if 1t is so unimportant as some would have us believe, or
was slmply a tragic death for what the martyr Jesus Christ
believed in. Matthew gives eight of his twenty eight
chapters to the narration of events ¢f Chwist's laat
weaik before His death, almost a third of his Gospel., Hark

glves six of his sixteen chapters to the same last week,

more than a third of his Gospel. Iuke gives six of his
twonty four chapters to the telling of the events of the
last week, or a fourth of his entire Gospel. Surely these
last oavents must have meant something more to the evan-

gelists than they would have if thess men only knew that

Christ was a victim of the evil foreces of the day. It
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seems likely that they would have spent as little time as
possible describing the disgraceful death of Christ if He
were Just another young men cut off in the prime of liis
life, But in all three Gospels the passion of the Sevior
is the high spot. It is the theme of each work. 1%
might be called the goal of Jesus' whole life on earth,
And the writers must have knowr this.

Newmenn Hall, Atonement: The Fundamental Yact of

Christianity, claims that the passion of Christ is the

23
heart and center of the Gospel narratives. 1t is the

Prominent feature oi &ll the Gospels. It is contrary

to the general ruie of proportion that a life crowded

with sueh important historical ineidents should be nar-
rated with such briefness while the circumstances of

death are described with such elaborate detail. II the
mission of Christ was to teach a social gospel, to pro-
claim only a nevw and difierent kind of morality and love
toward men, why should such a great awmount of tvime be
spent on His deatli? The death of Christ if only & tragedy
incident to the death of a martyy would need little
space. But here is the death with intrinsie value for
every human being who believes in Christ. IV is desdaribed
ag the high spot of the Savior's career. It is indsed
strange thgt God should allow any loyal servant of His to
die as the wicked die. In the ease of Christ God allowed

23. Hall, pp. 49=-40.
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His only Son to die, the object of His perfect approval
and delight, who had no sin of His own to demand penalty.
His life was a perfect reflection of the perfect holiness
of God. And yet He died! And He died in a terrible way.
He was not Himself bound by the physical laws of death for
He died to save others from dying. The atonement alone
meets the difficulty. He died to take away the sins of
the entire world.

"He was born not simply with the liability,
but the very purpose of death., Life is the great
purpose of heroes and philanthropists. They
live for the cause of humanity, and death cuts
short their labours. Christ came to die for
humani ty, and His death perfected and perpetuated
His work, This was prominently in His mind during
His active ministry. Again and again He spoke
to His disciples of the death He was to die.
'From that time began Jesus to show unto His
discip}es how that He must suffer many things...
and be killed, and the third day be raised up'
(Matt., xvi. 21; xxvi., 12; Mark viii. 31; ix. 12;
xiv, 8; Luke ix, 22; xvii, 25; xxiv. 6-8). It
was unlike other heroes thus to dwell on His
death, Was it not because His death had objects
beyond their's? In their case life was to
benefit, life which death ended: in His case
life was not so much for philanthroxy as for
salvation by the surrender of it."2

So W, E. Orchard writes in the same vein:

"It is believed, therefore, that the space given
to the cerucifixion has been due to a later inter-
pretation of Christ's death, which can find no
sanction in His own outlook and estimate. But
an examination of the Gospels shows that, on the
contrary, it was Christ's own attitude towards
His death which provided the basis for the Pauline
interpretation, that such an event must have
struck any person with a historiocal sense as
having profound significance, while the simple
details of the passion narrative constitute a

24. Ibid.
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revelation and produce a redemptive effect. In
the space they give to the death of Jesus, the
Evangelists show their sense of proportion, and

in their attitude towards it they only reproduce
the place which it held in the consciousness of
Christ Himself. It is not merely that the utter
tragedy that Jesus should have come to such an
end has dominatéd the mind and feeling of the
Evangelists, because the apparent defeat of
Christ's death would then have been obliterated
by the triumph of the resurrection; but the
crucifixion dominates the resurrection, whiech

is memorable Just because it is the resurrection
of the Crucified who still bears the wounds of

the cross. This emphasis on the death of Christ
is therefore not due to a religious interpretation
distorting the perspective of a historical life;
it is a clear view of historic events giving

rise to an inevitable religious 1nterpretation."z5

The evangelists knew what they were doing when they
allotted so much space to the sufferings, death and
resurrection of the Lord Jesus, They knew not only
because Jesus told them His death was to be so important,
but because His entire teaching and life breathed the
purpose of His coming. There is a great deal of truth
in the o0ld statement, when properly understood, that
the Lord Jesus came not so much to teach a vicarious
atonement but that there might be an atonement to teach.
Kot only did He teach the atonement. He came to make
the atonement a reality. But this fact will be brought
out in further detail in the last section of this paper
where we consider the teachings of New Testament scholars
who defend the atonement in the synoptics.

Jesus Christ lived and died to redeem sinful mankind

25. Orchard, op. ¢it., pp. 81-82.
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from its sins. He came not to preach a mere social
gospel. There is no text in the Bible which states

that God so loved the world that He inspired a certain
Jew to say that there was a good deal to be said for
loving one's neighbor. But there are many texts which
say that Jesus came into the world to save sinners.

The synoptic Gospels contain their share of such passages.
We shall now consider in some detail the passages which

directly pertain to the atonement of Jesus Christ.

A word might be said as to the way in which we
shall consider such individual passages. Using a harmony
of the Gospelszswe shall take up each passage in its proper
perspective in the life of the Savior. When any two,
or all three, evangelists give the same passage relating
to the atonement we will follow the Gospel of Mark,
insofar as this is possible. This is by way of con-

descension to the historical criticism of the day whiech

likes to claim that Mark is the earliest Gospel. The
order to be generally followed is Ehrk, Matthew, Luke.

After a literal translation of the pertinent pas-
sage or passages we Bhall give the statement of the sur-
rd&}ings, conditions and times under which the passage 1is
given--when such information is relevant. Then will fol-
low the exegesis of the passage, including study of important

words and grammatical comstructions.

26, Archibald Thomas Robertson, A Harmony of the Gospels.
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The first passage, logically enough, is the first
verse of the first chapter of Matthew,

Hatthew was well qualified to write a history of the
life of the Lord Jesus. He had been one of the first
disciples to be called by the Savior (¥att. 9, 9-13).

His testimony is always valid, becsuse he ;:s an eye-

witness of all that he was later to write.

Matthew 1, 1. "The book of the genealogy of Jesus

Christ, the son of David.”

This passage forms the superseription of the genea-
logy which is to follow. In a way it gives the purpose
of the entire book, indicating the intention of Matthew
to prove that this Jesus Christ is the lMessiah borm of
the royal household of the king David. Natthew further-
more as much as says that this same Jesus Christ is the
direct fulfillment of the many promises about the Messiah
made to the patriarch Abraham,

The name . ¥ c 0VS was a fairly common one among

the Jewish nation. Its literal meaning is "whose help
is Jehovah," the German Gotthilf. This meaning of the
name of the Savior will be further considered under the
next passage, Matthew 1, 21, in which the Angel told

Joseph why he was to call Mary's son "Jesus." The name

27. Dr, Arndt, op. cit.e P. 36 believes katthew was
e

the firat evangelis® to wri and places the date of com-

position between 50 and 60 A. D.
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/
\Yf>uv’EOs, which came to be a part of the proper name
of Jesus, not only a title, is the LXX rendering of the
Hebrew T°WYO | phig word means simply "the an-

nointed one,”™ As such it must have been weighted with
meaning for every Jew who knew his 014 Testament. For
the Messiah was often designated as "the annointed one
of God." It was synoqjmbus with the name of the Hessiah,
It referred chlefly to the custom of amnointing kings
with oil, the ancient mammer of coronation. It indil-
cates not only that this Jesus was to be the Measiah but
also that in Him were to be fulfilled all the promises
made coneerning the royal son of David.

The further designation is added, "the son of David,
the son of Abraham.” Here too is indicated the specifiec
Messianic character of the person of this Jesus Christ.

"0f David first, because with his name was
associated the more specific promise of a Mes-
sianic king; of Abraham alsc, because he was the
patriarch of the race and the first recipient
of the promise. The genealogy goes no further
back, because the Gospel is written for the
Jews,...The word vi 0O in both cases applies
to Christ, It can refer grammatically to David,
as many take it, but the other reference is de-
manded by the fact that ver. 1 forms tEQ super-
seription of the following genealogy."”

"Matthew writes for Jewish Clristians in order to
establish them in their faith that Jesus is the
Christ promised in the 0ld Testament....The desig-
nation...marks Jesus as the one in whom the Messianio

promiges...were fulfilled.”29

28, Alexander Bruce, "The Synoptiec Gospels,™ The
Expositor's Greek Testament, I, p. 62.

29, R. C. H. Lenski, The Interpretation of St. Matthews
Gospel, pp. 25. 27.




30 we gsee that the very first verse of our New
Testament is already indicative of the faet that this
wonderful Child was no ordinary human being. IHis name
and His genealogy at onee bring the thought that here
was a very special person who would perform a very special
work. This special work is more clearly indicated in

the next passage.

Matthew 1, 21. "And she will give birth to a son,

and you will call his name Jesus; for He will save His
People from their sins.”

The eircumstances of this angelic pronouncement are
well known. Joseph was betrothed to a young virgin, Mary
by name. According to Matthew, she was found to be with
ehild "by the Holy Spirit" (1, 18). Joseph of course could
not know this, Consequently he was resclved to divorce
her quietly, fearing scandal both for Mary and for himself.
But the a?gol of the lLord appeared to him in a dream
and told Joseph not to be afraid of a scandal but to go
ahead and marry his betrothed. For Mary was with chila
by the Holy Spirit. Then follows our passage. TO Prove
to the pious Joseph that this was in direct fulfillment
of the 014 Testament promise the angel guoted a passage
from Isaish., "Behold, a virgin shall conceive, and bear
a son, and shall eall his name Immanuel" (Iss. 7, 14).
Joseph believed the word of the angel of the lLord. He
married his betrothed.
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But as to the passage itself we note the following
Points. The angel gives the reason as to why Joseph
should call this child Jesus. "He will save His people
from their sins." Here if ever is stated the purpose of
the coming of the Savior, stated in unequivocable terms.
This will be no ordinary child. Not only is He begotten
by the Holy Spirit. But in some way this child will de-
liver His people from the spiritual bondage in which
they lay. No intimation is given that the Lord Jesus will
set up an earthly kingdom, any kind of social institution,
any material reign. The purpose of this child's life is
spiritual.

Joseph was a "just" man (Matt. 1, 19). He must have
realized the appalling condition in which his nation lay,
enslaved to the Romans, enslaved to a rigid interpretation
of the Law of God, enslaved to sin, But to remove from
his mind any materialistic notions about this young son
of his wife the angel says that the purpose of this child
will be to save his people from their sins, It will be
throughout a spiritual salvation. Such a deliverance
may have disappointed the Jews who would have liked to
have seen a great kingdom of the Messiah established,
something like the great kingdoms of David and Solomon,
But it would disappoint no true believer in this Savior.
For such a true believer would realize the immensity of

his sin, He would see that the greatest need of his
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nation was not a release from the Roman govermment. The
greatest need was a release from sin, a sin which held

the entire world in its grip ever since the first human
beings fell into sin. Just as great was the need to be
released from the extermal, often hypoeritical, observance
of the Ceremonial Law,

Sueh thoughts as these must have flashed through the
mind of Joseph as he later pondered the sayings of this
messenger of the Lord. "Sgve His people from their sins.™
Perhaps he 4id not realize its full implication at the
time. But the meaning was clear enough. Here was a
child who was to release his people from bondage, not to
the Romans, but to sin. Here was a c¢hild whose mission
on earth unlike anybody else's was to be completely
spiritual,

"Thus early and clearly is the spiritual nature
of Christ's salvation declared, in opposition
Igvzgzrfgisent expectation of a temporal De-
"This wonderful word touches the very heart of
the mission and message of the Messiah....From
their sins....The substantive (hamartia) is Irom

The verd [(hamartanein) and means missing the mark
as with an arrow, How often d#he best of us fall

short and fail to score. Jesus will save us away
from (apo) as well as out of (ex) our sins. They
will be east out into oblivion and he will cover

them up out of sight."31

30. F., C. Cook, The Holy Bible...With an Explanato
and Critical Commentary, T, Tp. 57 s

T.stmnt. I. PPe. 10-11.

3l. A. T. Robertson, Word Pictures in the New
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Great emphasis is properly laid upon the verd in

/
our passage <TCO£EeLV , "to save." It is cne of the great

words of the Seriptures. It may imply an earthly, physical
salvation., But when used soteriologically it signifies
rescue from the worst of mortal dangers, that of sin, death
and the devil. And coupled with the act of rescue is the
idea of keeping those rescued safe and secure, preserving
them so that the danger shall not again involve them.

AA DS AV TOD , "His people,” denotes the Jews

but in the sense in which Jesus once said that He was

sent to the lost sheep of the house of Israel. "His people”
is not restrictive, referring alone to the nation of

Israel., It refers to the spiritual Israel.

"Jesus shall save his people 'from their sins,'
With one stroke all political ideas are swept
away for Joseph, such as deliverance from the
Roman yoke....The real evils under which the Jews
suffered were 'their sins.' Sometimes the col-

lective 4 { , '8in,' is used, heaping
all togef%?r %ﬁ%o one vast unit mass; again, as
here, this collective is spread out in the great
plural *gins,' all varieties and kinds, yea, each
and every individual thought, word, and deed by
which men miss the mark set by God's law....These
sins destroy us, body and soul, in time and in
eternity. To save from these sins is salvation
indeed. Who is mighty enough to effect such a
salvation? Only he who was conceived of the Holy
Spirit in the womdb of Mary, God's Son. For to
save from sins is to separate the sinner from

his sins, so that these sins can no longer reach
him or ianfliet their deadly, damning power upon
him, But what man ever separated himself or
another from even a singlesgin?...cod's own Son
frees, rescues, saves us.,"

32, Lenski, I, op. oit., pp. 49-51,




Here in this passage of Matthew is taught the atone-
ment of the Lord Jesus Christ. No details are given.

But the faet is there, 'He will save His people from their
8ins." Details follow later, in other passages, but
chiefly in the story of the passion and death. Remember
again that many of Paul's letters had been written. The
People who read this Gospel of Matthew knew well what the
angel of the Lord was telling Joseph and what those words
meant,

"He shall save His people from their sins." That
is atonement. Tor once our sins are removed we are at
bPeace with God, at-one with Him. If we had only this
Gospel passage we would still know that we had a Savior
from sin. We might not know the exaet way in whieh Christ
would save us from our sins. But He would do it. There
can be no doubt about it. The angel of the Lord made
that clear to Joseph. And in making it clear to Joseph
he has made it clear to all men, ie are the "people”
of the Lord Jesus. He came to save us from our sins.

But even more is contained in this verse than ap-
pears at first glance., All forgiveness of sins in the
0l4 Testament was connected with the shedding of blood,
generally of a lamd or some other amimal. The author
of the letter to the Hebrews could write that "without
the shedding of blood there is no forgivemess of sins"
(Heb. §, 22 RSV). What were Joseph's thoughts? Would
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this Son of Mary's have to shed His blood to forgive the
8ins of His people. Surely not! And yet there could

be no forgiveness of sins without shedding of hlood. God
had made that plain to His people during the days of the
0la Covenant, preparing them for the great sacrifice that
was to gome and bring the New Covenant, Perhaps these
thoughts were not in the mind of Joseph who was probably
more concerned at the time over his wife ard himself and
their future. But the thoughits occur to us. They are in
owr minds. And we think they must have been in the minds
of the people who read this Gospel of St. Matthew.

The next passage which comes under consideration is
from the first echapter of Luke's Gospel.

We think that the book of Iuke was written primarily
for Greek Christians because Iuke stresses the universality
of salvation. According to Imke Christ is the great
humani tarian of the ages, but He is more. Jesus has
drawn for us the pieture of the Good Samaritan with his

disregard for caste and race and religious prejudice

and his sheer pity for a man in trouble. Jesus was the
friend of the poor, of the sick, of the suffering. He
was the true philanthropist. Nowhere is He pictured with
such attractive power as He went about doing good as in
the Gospel of Luke. The very heart of Luke went out to
Jesus in His works of mercy and kindness. But, adds A.

T. Robertson in his work, Luke the Historian in the Light
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of Research,

"e.othere is a deeper note than all this blessed
work of social amelioration. Jesus is the saviour
from sin in Luke's Gospel. He is the friend of
publicans and sinners, not to condone their sins
or to join in them, but to win them from their sins...
Jesus not merely has sympathy with the suffering
and the sinful. He has love for the souls of the
lost. He has power to help men. Jesus sees the
cross ahead of him as the way to win the lost.
He makes the plain prediection (9:43f.) to Peter
(ILuke 9:20-27) and repeats it. He knows the cost
of redemption from sin and he means to pay the
price with his life. It is no mythical 'dying
god' of the autumn who rises, according to the
myth, in the spring, as the mystery religions
teach, Jesus sees his baptism of death (12:49-53)
before it comes. Jesus is conscious that he is
dying for men (12:19ff)....Luke's account of the
death on the cross (23:32-54) and of the resur-
rection from the dead is all in harmony with the
Pauline gospel of the death of Christ for the
salvation of the sinner. In Iuke we have the Son
of God and the Son of Man giving himself as the
vietim of sin to save the sinner. The Gospel of
Luke has often been called the Gospel of Sac-
rifice, 'The Son of Man must suffer many things'
(Iuke 9:22), And Jesus himself will explain
to the two disciples on the way to Emmaus: 'Be-
hoved 1t not the Christ to suffer these things,
and to enter into his glory?' (24:26)."3d

Luke 1, 68-79 (Translation of pertinent passages).

"Blessed be the Lord God of Israel, for He has visited
and redeemed His people, (69) and has raised up a horn

of gsalvation for us in the house of His Son David, (70)

as He spoke by the mouth of His holy prophets from of
old, (71) salvation from our enemies, and from the hand
of all who hate us....(76) And you, Child, shall be

3. Robertson, pp. 163-164.
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called the prophet of the Highest; for you shall go be-
fore the Lord to prepare His ways, (77) to give knowledge
of salvation to His people by the forgiveness of their
8ins,."®

The eircumstances of this prophecy of Zacharias,
the father of John the Baptist, are well known. The angel
Gabriel had appeared to Zacharias as he was offering
incense in the sanctuary of the temple. The angel of
the Lord had told Zacharias of the coming birth of his
Son. Zacharias had doubted it, and the messenger of the
Lord bad stricken him dumb as a proof of his words of
Prophecy. Now the child had been bormn. The neighbors
and relatives of Zacharias and his wife Elizabeth had
come together to the house of the new parents to help
name the child. They of course wished to name the boy
"Zacharias" after his father., But Elizabeth told them
that he was to be called John. The friends turned to
the mute father. He called for a wax tablet, and on this
slate he wrote the words, "His name is John." (Luke 1,

63). Immediately his affliction was removed and he spoke
plainly. -

Then, perhaps at the same time, but probably some
time later, Zacharias sang this wonderful hymn of praise
and prophecy, telling of the glorious future this son
of his was to have, For our purpose we are copcerned

ohiefli with the parts of his prophecy which pertain to




the "horn of salvation" which the lLord was to raise up
for Israel.

Zacharias sang, "He has visited and redeemed His
People." Does this mean that this "horn of salvation,”
the Messiah, would lead the people in their fight to
break the yoke of Roman bondage? Many commentators have
believed this to be the meaning of the words of Zacharias.-
However this is unlikely. For in verse 77 the salvation
is deseribed as the "forgiveness of sins.” The terms
50._L« O’T")TL and JLKo(Lcrv’ij (ve 75) further

34
indicate the spiritual natmre of this redemption. This

salvation which God had prepared for His people is their
redemption from sin, death and the devil. Adam Clark

says:

"Sinners are fallen into the hands of their ene-

mies, and are caEtives to sin and death. Jesus
ransoms them by his own bleood, and restores them

to Iife, lidverty, and happiness. This truth the
whole Bible teaches....(Man was now visited, not

by the ministry of angels or prophets...but

visited by God himself--God incarnate, and for

the purpose of redeemi -paying the redemption
Price-~~to divine Justice, and ACTUALLY REDEEMING,

or delivering, man from guilt and sin, and the
power of Satan, and the reign of death.--Watson.)"9d

The enemies here spoken about are not the Roman
tyranny, or Herod's usurpation, the galling bondage of

the Jewish state, plus something more or less spiritual.

34, John Peter Lange, The Gospel According to Iuke,
18, p. 27.

35, Adam Clark, The New Testament...With a Commentary
and Critical Notes, V, p. 224.
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These enemies and haters are the very foes which Christ
overcame, Satan and the powers of darkmness. ¥“hen we know
what ememies Christ conquered why insist on a different
interpretation? When God looked upon Israel its politieal
situation was a minor matter entirely as compared with

its spiritual need of a ransoming act to free it from

8in and guilt.

TAlmost every concept in this Psalm eried out
against polities by emphasizing the spiritual.
Moast decisive is v. 77, where the w T t
which this 42¢)t7>u>a¢5 pro&ucedSQ'-KSégﬁiﬁg&-
as ocourring v % d& o e L AMaAPT (DY o

This certainly settle’s the questidon tThat here we 36
have the ransoming aet of the lMessiah referred to."

The reference to the "horn of salvation" is particu-
larly inseresting and important. The expression is fairly
common in Old Testament writings. Psalm 132, 17 states
that the Lord will cause the horn of David to bud.
Zechariah 1, 21 speaks of the Gentiles as lifting up their
horn over the land of Israel to scatter the people. It
is als¢ used in Deuteronomy 33, 17; 1 Sam, 2, 10; Ps. 18,
3; and in other places. The term almost invariably refers
to the strength of an animal as indicated by its horms.

In many cases the horns are the one means of defence from
enemies or:%ffonnivo action. The reference in this case

means that the power of the kessiah will be so great that
it can easily overcome the strongest enemies. The quali-

/
tative genitive G W T 7”) P LS gpeaks of the nature of

36, Lenski, II, pp. 545-5561.
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this "horn." It will be a mighty power which will be
able to save the people from their enemies, sin, death
8nd the devil. Christ the Messiah of course is meant as
the person whom the Lord will thus raise up for His
bPeople, He will be mighty in the stremgth of the Lord
Himself., And every bit of His power would be needed to
overcome the enmemies whom He would have to fight. For,
8ecording to 5%, Paul, we fight “egainst the world rulers
of this present darkness, against the spiritual hosis of
wickedness in the heavenly places" (Eph. 6, 12 RSV). .
We have to fight to keep these powerful forces from again
taking their deathly grip on our lives and souls. Christ
broke their strangle hold on us by dying on the cross.
According to Alfred Plummer,
"The metaphor of the horn is very freq. in 0. T.
(1L Sam., ii, 10; 2 Sam, xxii. 3; Ps. lxxv. 6. 6.
11, ete.), and is taken neither from the horms
of the altar, nof from the peaks of helmets or “
head-dresses, but from the lhorns of aunimals, |
especially bulls. It represents, therefore,
primarily, neither safety nor dignity, but
strength, The wild-ox, wrongly called "unicorn’

in AV., was proverbial for strength (FNum. xxiv.
22; Job, xxxix, 9-1l1l; Deut. xxxiii. 17). Imn

Horace we have addis cornua pauperi, and in Ovid
umit, 1n Fs. x:%*i. 3 God 1is

tum pauper cornua 3 ;
called = JSE€EpAS TWOT NPCAS o
\

And in the great lexicon of Kittel we have the following

in regard to this "horn of salvation":

"Dagegen wird in Alten Testament das Horn nicht

37. Alfred Plummer, "A Critical and Exegetical Com-
mentary on the Gospel According to St. ILuke,"™ 28, Inter-
national Critical Commentary, p. 40.
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rur als Ausdruck physischer Macht in prophetischer
Symbolhandlung gebraucht (3 [ x o 22, 1l) und
im visionB8ren Cesicht als BilId IUr die Mncht die
Israel zerstreut hat, Sach 2, 1l-4, sondern das
Horn ( 2R ) 1st im AT direkter Ausdruck

fir Mac ieser Bedeutung ist es von LXX
(wie Euech in séiner weitern Bedeutung als Horn

des Altars) stets mét § @ ﬁbersetzt (bis
auf Ei 16, 15 su)}= Dt 2 k& LT

o0V O coros T X qr aJrov :
eine Kra s% e eens orns. @ao-
22, 3= 17 3 werden von Gott die parallelen
Ausdriick UﬂfﬁdﬁﬁLWf%s;va J<épPas

6‘001:”)[):.::(5 4. o0v_  und ngLLA’V]M.T"L‘Wﬁ

0 v gebrauchi....

%1l: 1In diesem Sinne nun bebegnet Lk 1, 69 die
Wendung: clpeY IxEpas  GTWINPLAs
Nty v otmcu AAvi o TTALS 6
ADT 0D . Das Besondere an Gem veroum

/
T ¥ €L eV ist, dasz es in ILXX nie mit i< epas
ve%ﬁunéen erscEeint (aueh nicht Ex 29, 21: e

131, 17). ¢ F ge—v wird von Gott als

Lenker der sen e gebraucht, der etwas 'auf-

treten' lHszt, der geschitliohe Tatbesténdt

achafft. < e T wT las ist aus

2 [Baaqa genommén und bedeu-

tet: enin Laoht de eils, eine hilfreiche,

heilschaffende Macht. Wenn auch die Rabbinen von

dem 'Horn des Messia=s' sprechen, so ist doch dile

Wendung 'Horn der Hilfe' kein unmittelbarer

Ausdruck fr den lessias, aber der Zusatz bei

Lk 'im Hause Davids, deines Knechtes' zeigt, |
dasz Zacharias mit der 'liacht des Heils' den !
Messias meint. Inhaltlich ist an dieser Stelle
die at.liche Form der Hoffnung nicht fber-
schrittern.”

So the meaning of the passage presents itself. The
Lord God of Israel was about to send His promised help.
He was now ready to ralse up this powerful Savior who was
to save His people from their enemies, sin and death.
The thought is about the same as that spoken of in Isaiah
61, 1 which speaks of the opening of the prison to them
thﬁt are bound. Through this work of redemption to be made

38. Gerhard Kittel, Theologisches WBrterbuch zum Neuen
Testament, p. 669.




by Jesus Christ full justification has been prepared for
all men, This redemption is for all the people of Geod.
It is made for the entire world. But only the people of
God, that is, only Christians, believe it, approptiate

it to themseives and so receive the full benefits of this
ransoming. The son of Zacharias, John the Baptist, was
to be the prophet telling people of this Savior and this
salvation. He was to be the forerunmer of the Lord Jesus
Christ, preaching a "baptism of repentance for the for-
giveness of sins" (Msrk 1, 4 RSV).

In this great passage we have again the doctrine of
the atonement of Jesus Christ. By His might He would save
all people from their sins, No details are supplied as
to the exact way in which this was to be done, The last
chapters of the Gospel of ILuke indieate that it would be

by suffering and dying.

Our next passage is also from the Gospel of ILuke.
Iike the previous passage from the great hymm of Zacharias, i
this too is a song of thanksgiving and praise to God for :
His great mercy in sending the Redeemer and Savior of i
the world. It is the so-called Nunc Dimittis of Simeon.

Luke 2, 29-32. 38. ™Now release your slave in peace,

Lord, according to your word; bdecause my eyes have seen
your salvation, which you have prepared in the presence
of all peoples, a light for revelation to the Gentiles
and glory to your people Israel'....(38) And coming up at
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that very hour she (Anna) gave thanks to God and kept
8peaking concerning Him to all those awaiting redemption
in Jerusalem,"

After the Lord Jesus had been circumcised, "when the
time wame for their purification...they brought him up to
Jerusalem to present him to the Lord (Iuke 2, 22 RSV). In
Jerusalem there lived an old man, Simeon by name, who was
awalting the "consolation of Israel" (2, 26). To this man
it had been revealed by the Holy Spirit that he would not
die until he had seen the Christ, the Messiah of his people.
And now, led by the Spirit of God, he came into the temple,
He saw the parents of the Savior, recognized their son as
the Messiah, took Him up in his arms and inspired by the Holy
Spirit sang the wonderful hymn before us.

He had finally séen the "salvation™ of the Lord which
God had prepared through His only-begotten Son. The word

"salvation," G'GJ'C’HJ3L 0V , is from the verbd o*n$_éco ’

"to save,” According to Thayer's Lexicon,

"...t0 save in the technical biblical sense;--
negatively, to deliver from the penalties of the

Messianic %uggemenf. Joel 11, 92 (111, ; to

save Trom the evlils which obstruet the reception

0T the Messianlc deliverance....positively, %o
15%,"99

make one a partvaker of the salvation by Chr

This newly born infant was in some way to bring this
salvation to God's people. It was the salvation of which
all the prophets hed prophecied for so long a time. It

39, Joseph Henry Thayer, A Greek-English lexicon of
the New Testament, p. 610.
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was the salvation whichk so many of the rabbis and learned
mén of Israel understood onlﬁ:khe gselfish sense of a
restoration of the kingdom of Israel. Instead of this
kind of "salvation" the Lord had prepared from eternity

& spiritual deliverance for His people. It was a saving
from the power of sin over the lives of men.

This deliverance and salvation was now at hand. For
the Lord had finally sent the Savior of the world. And
this Sevior was to be "for revelation to the Gentiles.”
Here again is indicated the spiritual character of the
salvatiorn of God. All the nations of the world were to
partake of it. The atonement of Christ was for all men.
And "glory" would come to Israel for from their nation
had come the Savior of the world. This Savior was now
here, here in the very temple with Simeon.

But in all this great joy was evidenced one sad,
but important, fact. Simeon told Mary, the mother of
the Lord, "this ehild is set for the fall and rising of
many in Israel, and for a sign that is spoken against (and
a sword will pierce through your own soul also)" (2,

34, 35 RSV). This is an obvious reference to the suf-
ferings and death of Christ. In a way it is a commentary
on the song which Simecn had just finished singing.

For this salvation could only come to the people of God
if this Savior would bear their sins., And He would

bear their sins only by suffering under men, by dying on
the cross of Calvary. This wculd indeed cause a sword




%o pierce through His mother's heart who was at the foot
of the cross when e died (John 19, 25). But by that
very death Hoe was to purchase redemption for all the nations
of the world, for Simeon, for Joseph, even for His own
mother. Surely the reference is to the atonement of Jesus
Christ. The glory spoken of in verses 29-32 is apparent-
ly in direct contradiction to this propheey of the suf-
ferings of Christ. But 1t is not contradictory in the
eyes of God. Ior is it contradictory or paradoxical in
the eyes of Christians. For they know that on the cross
Christ suffered and died to take away their sins and so
make them at-one with God.
Regarding the genuineness of this passage, Plummer

rertinently remarks:

"That Simeon says so little about the Child, and

nothin?oabont the wonders which attended His

bixrth f which he had probably not heard), is
a mark of genuineness. Fiction would have made

him dwell on these things."4C

Equeally remarkable in this section of Iuke's Gospel
is the accouht of the widow Anna who came into the temple
at this same time. We are told that she too recognized
the Savior of the worlé in this infant child. She gave
thanks to God and kept speaking to others about the Christ
ehild., Here is a fine example of witness bearing to the
Lord Jesus. She spoke of Him to all those "awaiting re-

demption in Jerusalem" (38)., This redemption for which

40. Plummer, op. cit., p. 68.
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the people in Jerusalem were walting was no mere freedonm
from Roman bondage. "People"™ refers to those pious
Israelites who knew that a far greater freedom than this
was needed to make them free. These people knew of their
8ilns. They knew of the necessity for redemption, a
redemption which could not eome through the mere external
obeerjzgoe of the Law., This redemption from the penalty
of 8in could only come through the Messiah who was to
suffer and die for His people, And now here was that very
Messiah, This passage too, like the above, is a clear
reference to the vicarious atonement of Jesus Christ for
the sins of the world. It shows that already early in His

life He was recognized as the great sin bearer of all

mtiom.

Our next passage again takes us back to the Gospel

according to St. Matthew.

42
Matthew 8, 16. 17 (Mark 1, 29-34; Luke 4, 38-41).

"And when it was evening they carried to Him many who were
Possessed with demons; and He threw the spirits out with a
word, and He healed all those who were sick; this was
done in order that the propheecy of Isaiah the prophet
might be fulfilled who said, 'He took our infirmities and

41, Cf., Heb. 9, 12: "He entered once for all into the

Holy Place, taking not the blood of goats and calves but
his own blood, thus securing an eternal redemption" (RSY).

42, The passage from Matthew is taken because it is the
only one whieh lists the gquotation from Isaiah.




bore our diseases,'"%9
This section is taken from the narrative which treats
of the great Galilean ministry of the Savior. The scene
was laid in the ecity of Capernaum, The Lord Jesus together
with James and John had gone into the house of Simon Peter
and Andrew, The mother~in-law of Simon was sick in bed
with a fever. When the Lord heard of this He immediately
went to the woman, took her by the hand, raised her, "and
the fever left her" (Matt., 8, 15 RSV)., The evening of
that same day the people brought to Christ "many who
Were possessed with demons; and He threw the spirits out
with a word, and He healed all those who were sick.,"
Then follows the quotation from Isaiah, "He took our in-
firmities and bore our diseases.," Matthew says that this
healing work of the Savior was in diresct fulfillment of
the prophecy concerning the Messiah. Later we shall see |
that the Lord saw in Himself the complete fulfillment of
all the Messianic prophecies. But now we are concerned
with the question of whether or not this passage teaches
the vicarious atonement of Christ.
The passage from Isaiah certainly does., For it re-
fers to the sin bearing of the kessiah which is identical

43, Cf, also Matthew 12, 15-21. In this passage too
Christ is spoken of as fulfilling a prophecy of the prophet
Isaiah in regard to the healing character, both spiritual
and physioal, of the work of the Messiah. This is in
accordance with the intention of Matthew who writes to
establish the faet that Christ is the Messiah foretold
in the 0ld Testament.
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with vicarious satisfaction. But Matthew makes the
Quotation refer to the healing not only of our sins but

also of our diseases, to the so-called "thaumaturgic™ aspect
of Christ's ministry. 1Is this a misuse of Soripture? Or
has the passage no relation to the doetrine of the atone-
ment? According to many it has not,

And yet there seems to be more in the passage than
such theologians think, For the prophecy of Isaiah is so
6learly spiritual that it seems unlikely that Matthew
would use it in a mere physical sense taking away all
its atonement significance. The truth is that Matthew
throughout his Gospel thinks of Christ as our burden
bearer, as our substitute. He took on Himself all our
8ins and iniquities., That was particularly manifested
when He died on the cross. But throughout His earthly
ministry He was healing people's diseases, showing lis
sympathy for all of them. He recognized that disease

was a direoct result of the ravages of sin., 4And like the

true Messiah that He was the Savior removed the penalty
of sin ik its earthly aspects as well as in its spiritual
implications. Both the pardonings of sin by Jesus and
the healings rested on the basis of His atoning death.44

This interpretation of the passage is borne out by

, 44, In answer to the argument of the faith-healing
groups that Christ came to perform a "double-cure," of,
Po¥glar Symbolics, Editor-in-chief, Th, Engelder, p. 1l0&n

. Louls, Conoordia Publishing House, 1934). See also
F. E, Mayer, American Churches, Beliefs and Practices,
PP. 48-49 (St, Louls, Concordia shing House,

6).




the statements of rmumerous commentators. To quote Just
two:

".sein the original Hebrew, the lMessiah is rep=-
resented as bearing and expiating our sins. But
our diseases are undoubtedly connected with sin
on the one, and death on the other hand; while the
suffering of Christ depends on His taking on
Himself our sufferings, which again is connected
with His carrying them away....Christ takes away
disease, in token of His removing its root, sin,
by taking upon Himself death 3s the full wages

and the full burden of sin."4

"Christ fulfills the prophecies in all respects,

and is himself the completion and trufth of them,

as being the lamb and victim of God which bears

eand takes away the sin of the world. The text

in Isaiah refers properly to the taking away of

8in; and this, in the evangelist,” G0 the removal

0T corporeal affliction: Matthew, referring to

the prediection of the prophet, considered the

miraculous healing of the body as an emblem of

the soul's salvation by Christ Jesus. (The

evangelist here only alludes to those words, as

being capable of this lower meaning also. Such

instances are frequent in the sacred writings

and are elegances rather than imperfections.

He fulfilled these words in the highest sense,

by bearing our sins in his own body on the tree;

in a lower sense, by sympathizing with us in 5
our sorrows, and healing us of the diseases.~-

Wesley.)."46 '

In this passage from the Gospels even brighter light

18 thrown on the atonement of Jesus Christ. For that
atonement was no mere isolated fact occurring at the
death of Christ on the eross. It was tied up with His
entire ministry of preaching and healing. Here was a
man who not only would bear our sins and take them away

but eould alsc be sympathetic to our physical diseases.

45. Lange, 17, p. 158.
‘“0 cmk, -22. Oit‘., pp. 52-53.




4.5

For purposes of brevity the next passages may be
8tudied as & group. We mean all the passages which speak
of Christ forgiving sing. In a way this will come under
g¢onsideration in e later section of this paper, yet it
might be well to insert the study of at least one such
pPassage at this point. For if Christ was to be our Savior
He most certainly should have had the authority and ability
%o forgive sins while He was still alive., The passage we
shall study, indicative of the character of the entire

47
group, 1s taken from the Gospel according to St. Mark.

Mark 2, 1-12 (Matthew 9, 1-8; Luke 5, 17-26) (Trans-

lation of pertinent verses). V. 5: "And Jesus, seeing
their faith, seid to the paralytic, 'Son, your sins are
forgiven....(9) What is easier, to say %o the paralytiec,
Your sins are forgiven, or to say, Rise, ani take your
pallet and walk? But in order that you may know that the
Son of Man has power to forgive sins on earth,'--He said

to the paralytie, *I say to you, rise, take your palliet and

&80 to your house,'™

47. Most modern scholars believe that Mark was the first
evangelist to write, that Iuke and Matthew based iheir
works on this Cospel. Cf. pages 16~18 for a brief listing
of the possible dates of the Gospels. Ve might say how-
eéver that this early dating of Mark is necessitated by the
various sourece hypotheses. The only way in which they
concern the topic of this paper is when the exponents of
the theories try to limit all our aectual knowledge about
the Savior to the first written Gospel, considering the
additions of the other evangelists as theological inter-
pretations and later interpolations. But even if Mark is
considered as the first evangelist to write the atonement
is still taught in his Gospel. The passage under considerat-
ion studies such a passage from Mark.
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Here as so many times Christ's marvelous power proved
itself both in a spiritual and in a physical sense. Not
only ecould He heal the paralytick body. He could also
heal his soul. The story is of course the one of the para-
lytie of Capernaum who was probably healed in the house
of Simon Peter. The people of the city crowded about
Jesus in the house filling the small rooms to overflowing.
Four men were ocarrying this paralytic on a cot. They and
the paralytic had heard of the marvelous healing power
of Jesus. Denied entrance by the crowds around the doors
the men ascended to the flat, low roof of the house, re-
moved a few large tiles from the roof of the eeiling
under which Jesus was teaching and let the cot down direct-
ly in front of the Savior.

Jesus saw the faith of this man and told him that his
8ins were forgiven. This was gross blasphemy to the many
soribes and Pharisees present. But the Lord quieckly
8ilenced them by proving that as the Son of God He had
both the power to forgive sins and to heal diseases.

There are two very interesting phrases used in this
narrative. One is 6 v o S < oV Znhpguﬁ‘n'ov,
TH S PaEs g

"the Son of Man," and the other et

"on the earth.™

"These two phrases point at supposed disabilities
for forgiving. 'Forgiveness takes place in heaven,
and is the exclusive prerogative of God,' was the
thesis of the seribes. 'It may be exercised even
on earth, and by the Son of Man,' is the counter
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thesis of Christ. Therefore 'Son of Man' must
be a title not of dignity but of humiliation.
Here = one whom ye think lightly of; even he ocan
forgive,"48

As the true Son of God the Savior of the world for-
8ives sins and then proves His power and authority to do
80 by performing a miracle,

"eeshe now performs the miracle of healing which
all could see, that all could know that (the Son
of Man, Christ's favourite designation of himself,
& claim to be the lMessiah in terms that ceould not
be easily attacked) he really had the authowity
and power...to forgive sins., He has the right and
bower here on earth to forgive sins, here and now
without waiting for the day of judgement."49

The narrative of the healing of the paralytioc is
é8pecially interesting to us because of the reference
to Christ forgiving sins., That was His purpose in coming
to earth, "to save His people from their sins" (Matt.},
2l). Already, before lis vicarious death, Christ was

forgiving sins but only on the basis of His coming atone-

ment., One important point to remember is that Jesus
atoned for our sins not only by dying on the oross but
also by living for us here on the earth. In the past

we have oalled that the "passive" and the "active"
obedience of Christ. And those terms are as good as any
others to describe the complete atonement of Christ for

the sins of the world, FHe lived for us. lie died for us.

48, Bruce, op. oit., p. 149. The reference is to
Matt, 9, 1-8, -

49. Robertson, Word Studies, I, p. 269.
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Both are true facts. And by living and dying He atoned

for our sins!

The next passage is omne of the most important in the

8ynoptie Gospels relative to our topiec.

Mark 10, 45 (Matthew 20, 28). "For the Son of Man

eame also not to be served but to serve and to give His
life a ransom for many."

The narrative from which this passage is taken re-
counts a happening of the so-called later Perean ministry
of the Lord. Christ had again told His disciples of His
approaching death in unmistakeable terms. But according
to Iuke, "they understood none of these things; this say-
ing was hid from them, and they did not grasp what was
sald" (Iuke 18, 34 RSV). And not only did they not under-
sfand what Jesus was talking about but almost as soon as
He had finished speaking the two sons of Zebedee, James
and John, eame to Him with a selfish request. Together
with their mother they took Jesus aside and asked Him to
give them great authority and glory in heaven, %o have
permission to sit beside Christ in the Kingdom of Heaven
and help rule His people. It is undeniable that they
8t111 thought of Christ's Kingdom in earthly, materialistic
terms. The lMessiah was going to establish the kingdom of
Israel again in all its glory. Amd if the Christ was
going to do that these two men wanted in on the ground
floor. They wanted to make certain of their position of
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eminence in this kingdom. How quickly they had forgotten
the sayings of Jesus about the horrible death He would
have to suffer! Indeed they had never understood them.

The Lord of course answered that He could not grant
such a selfish request. The other disciples in some way
heard of this request of the two brothers and became
Properly indignant. Then Christ called them to gather
around and taught them a lesson which they should never
forget--but which unfortunately they soon did. He gave
the analogy of the government exercised by the Gentile
nations. Their rulers were almost without exception
8elfish men interested only in their own lives and their
Own personal advancement. "You know that those who are
Supposed to rule over the Gentiles lord it over them, and
their great men exercise authority over them" (Mark 10,
42 BRSV), But that was not to be the case among Christ's
followers. The mark of Christians is to be their
inselfishness, their willingness to serve one another.
"...whoever would be great among you must be your servant,
and whoever would be first among you must be slave to all"
(10, 43, 44 RSV). This was exemplified in the purpose of
Christ's entire life and death. For even He came not to
be served but to serve, "and to give His life a ransom
for many." '

Here if ever is given the doctrine of the vicarious

atonement. And what is more it is given in the very Gospel

which eritics claim to be the first Gospel written, that
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whieh is supposed to give the original, actual teaching
of Jesus. This is no interpolation. This is the heart
and center of Christ's entire program for His Christians.
It 18 a program of service. And this service is fully
illustrated by the life of the Son of Man Himself. More
important, it flows from the atonement which He made for
$he sins of the whole world, "His life a ransom for many."
Let the oritics try and explain away this teaching of
Jesus, It cannot be done. Christ's purpose in living and
dying was to give His whole life in substitution for the
8ins of the world.

This purpose becomes even plainer as we study the
words of the text closely. The Greek of Mark reads:

LoD vl ‘(:4\")1/ y)umv AV ToD AvTpov

2 N\ = /
AyTtL T oAN & 2 . The word AV T pov means

the priee which is paid to release ( Yue ¥ , "to loose")

& person held in bondage or slavery. The meaning was
elearly grasped by Iuther who wrote in the explanation of
the second artiecle of the Creed that Jesus Christ "has
redeemed me, a lost and condemned creature, purchased and
Won me from all sins, from death, and from the power of the

devil; not with gold or silver, but with His holy, precims

blood and with His innocent suffering and death.”
In the monumental work, The Vocabulary of the Greek

Testament Illustrated from the Papyri and Other Nom-

ntorgz Sourees, the authors, James Hope Moulton and
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George Milligan, give examples of such a meaning of the
word ) v T pov . We quote but onme:

"Thus in P Oxy I. 486 (A.D. 86)...we read of a

slave Euphrosyne who has been set free - /T o
Ala [Hy ”déLoz ETT L AJIQDZE[
under Zeus, karth, sun, for & ransom.

A. T, Robertson writes:

"The word translated 'ransom' is the one common-
ly employed in the papyri as the price paid for a
slave who is then set free by the ome who bought
him, the purchase money for mamumitting slaves,"5l

Adolf Deissmann, in his Light from the Ancient East, says:

J
" .«sWhen anybody heard the Greek word 4),u17pc>V .
'ransom,' in the first century, it was natural
for him to think of the purchase-money for manu-
mitting slaves. Three documents from Oxyrynchus
relating to manumissions in the years 86, 100, and
91 or 107 A. D. make use of the word....it is not
impossible that all three adumbrate traces of
sacral marmumission,"52

Adam Clark remarks:
"The original word is used by Iucian in exactly

the same sense, who represents de promising
to sacrifice a ram to Jupiter, VT ooV &
€ oV , as a ransom for himself, provided he
Ll miss him. The whole Gentile world, as

well as the Jews, believed in vicarious sac-
rifices., Virgil (Aen. v. 85) has nearly the same ,
words as those in the text. 'Unum pro multis
debitur caput,'--One man must be given for many.
Jesus Christ laid down his life as a ransom for
the lives and souls of the children of men."53

It 18 evident that the Savior knew well the words He

50. Moulton-Milligan, pp. 382-383.

51. Robertson, Word Studies, I, p. 163. The reference
is to Matt. 20, 28,

52, Deissmann, pp. 3287-328.
83, Clark, op. eit., p. 117.
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Was choosing in thus stating the purpose of His death on
the oross. He meant to say that His death would be the
ransom price to buy back the souls of all men from sin,
This ransom could not be made with money as one might
Purchase the freedom of a slave. This ransom required

8 price so great that only the sinless Son of God could
Pay it. Here is atonement, satisfaction for the sins of
the world. But some may ask, Is it a viearious atonemént?

How do we know that Christ died in our place, as our

substitute?

That fact is indicated by the preposition VT .
anlton-Milligan give clear evidence from the papyri that .
the current meaning of the word was "instead of," "in
Plagce of,"

"By far the commonest meaning of A ¥ C ¢ is the
simplp 'instead of.' P Tebt II, M/A.D.)
LWITTE  AYTL ENALDBYVO[s] o ou

5 S) Tmaking & ( a6
coriverted Irom productive oliveyard' (Edd.).

Giss II. 4710 (11/A.D.) a corselet bought ror 360
ar. Y. T c oy DS , 'under its value.'....
This ades into Tin exchange for' or 'in returm
for'; Calder 456 (c. mid. 11i/A.D.) Tdvde oc

Jﬂvvégycﬂ AALMM)TLDV LIL 200 0v
{ s

statue heré, a nysius
Iig éi#bf f E (erected, thus honouring thee with)
the ligz of many

a orown in roturn for guarding
and for preserving the peace' (Ed.).”"

Robertson, in his Grammar, gives the following:

".s.face to face....Now the various resultant ideas
grow out of this root-idea because of different
contexts....These important dootrinal passages

(Mt. 20:28; Mk. 10:45) teach the substitutionary

54, Konlton—ﬂlllgm, Pe 46,




sonception of Christ's death, not because ¥y T L

of itself means 'instead,' which is not true,

l;gcansa the context renders any other resuliant
ea out of the question. Compare also ’%vrc’—

VIPOoY VIMeEpP [TAYIDYV by Paul

im, &:6) where both »  ( and T €
eombine with A J T povw In expressing ) ea,

CL. Avr(- <V rros (Heb. 9:24). In M%t.

3 the substitution

2:22 v T L oD I A T 2p .S
takes %Ee Torm o succession as son succeeds father
on the throme. Cf. Zv Y- AT oS (Ao, 13:7).

InJas. 4:15 - Ul\, %) 3 < 5 the
result is also suEaEI’EuEIon, ’&'ﬁe goInEs ol view
being contrasted. In Heb. 12:2 the eross and the
Joy Tace each other in the mind of Jesus and he
takes both, the cross in order to get the joy.

The idea of exchauge appears also in 1 Cor. 11l:15....
(Cf, alse v o,y  3yzi YV dpcTos .
Jobhhh 1:16)."" As the days come and go a new supply
takes the place of the grace already bestowed as
wave follows wave upon_the shore. (Crace answers

(vl ) to grace."5®

Moulton's Grammar:

"'In front of,' with a normal adnominal genitive,

passes naturally into 'in place of,' with the idea
§f o?g%valenoe, or return or substitution, our
or,'

Blags-Debrunner's Grammatik:

"essthe local meaning if (directly) before, in
front of, over-against, denotes figuratively
barter, exohange...in which one thing is given
for, instead of, another...and in consequence
assumes 108 place. It governs the Genitive,

that being the case of...exchange....Hence |
Aavztl is the preposition chiefly used to J

denote the price for, in exch for, which one
gives or receives an article o% merchandise ."57

66. A. T. Robertson, A Grammar of the Greek New Testament
in the Iight of Historical Research, pp. DIZ-D74.

66. James Hcpe Moulton, "Prolegomena,” A Grammar of

New Testament Greek, p. 100.

67. Albert Debrunner, Friedrich Blasz' Grammatik des
neutestamentliches Griechisch, p. J64.




Iiddell-scott, in their Lexicon, list many ancient sources

2
where 4 vz ( can only mean "instead of," "in the place

of." Examples are taken from Homer, Herodotus, Aeschylus,
58
Xenephon and many others.

Kittel, Worterbuch:

"In seiner sinnlichen Grundbedeutung gegenfiber

kommt es im NT nicht vor, sondern meis® ;n der

Bedeutung a-anstatt, mehrfach in Figuren wie
SOV AVIL KA lco YV R 12,17; 1 Th b,

L 16. .. s TR BTt ST
Jd 1,164...Aus o edeutung ans entwickel?

8ich b. die zugunsten = D Zp Mt 17,27:

v v Ay T7 = o0 D S e ok

= Rechnung VoNeaes
T _"In Wk 10,45 par: Jodwax( My Pv vy
AVToD  AVTpovV  HyTl TToA S Y ' 18%
AXTL  TToAND 7 der Svellung wegen von

4

ov , nieht von S ovv L abhBngig,
esha a >y ({ (die Bedeutung 8....Das
dahingegebene %Een Jesu ist der hinlEngliche
Preis zur Loskaufung der Vielen....Zu ihren
Gunsten tut er /Jesus/ nighta anderes, also dasz
er an ihre Stelle tritt."o9 _

And finally in regard to A vT( , Dana-Kantey's
Grammar has the followihg:

"There is conclusive proof now that the dominant
meaning for 4 v ( in the first centwy was
instead of,...This statement refers to the papyri
usagé. Trrofessor VWhitesell (Chicago) made a study
of u v T in the Septuagin®é and found thirty
eight passages where it is rightly trenslated
instead of in the RV. Since & vz ( 4is used in
TWo atomement passsges in the lew rlesuvament, such |
a translation needs careful eonsideration....But ‘
does it mean instead of in Mt. 20:28 and Mk. 10:44...7 |
Either that, or else 1t means in exchanF for, and
each implies substitution. The obsourity of this
passage is not the result or linguistic ambiguity,

58, Uf. Liddel-Scott, A Greek-English Lexicon, p. 153.

59, Kittel, op. ¢it., p. 375.
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but of theological controversy.“so

These references should be sufficient to prove to
8ven the most radical of critics that the Lord Jesus here
(Mark 10, 45; att, 20, 28) has in mind the idea of sub-
8titution, Nis death would be in place of, a substitution
for, the lives of all other people.61A11 men are by nature
under the condemmation of God. If no one would take
their place ana pay a ransom for them then they would have
o suffer the torments of hell and daunation. But that
18 just the exact purpose of Christ's death on the cross.
He suffered the torments of hell and separation from God
for this very purpose thajy He might offer up a ransom for
our lives. He died in our stead. He took our place. No
other meaningz is even remotely possible.

And yet the teaching of the atonement by Mark and
Matthew is denied. William F. Cooley for example, whom
we have cited before, says:

"Jesus' statement that 'the Son of man came not

tc be mirnistered unto, but to minister, and to
give his 1ife a2 ransom for many'-~-~the only ocase

in which he uses the word 'ransom'--is often
eited. Now, no doubt Jesus was then looking
forward to his all too probable violent death, but

60. Dana-}Mantey, A Manual Grammar of the Greek New
lestament, p. 100.

61. Incidentally the word _r o ) 3 DV used in this
DPassage does not indicate any exclusive character on the
part of Christ’s atonement., It does not support any
limited atonement theory. For the term is used by 'n{ of
antithegis tc the one whose death was the ransom for the

s !!%; ia simply used in contrast to the one
Eﬁﬁiit. « Lange-Sechaff, 17, op. eit., p. 3657".
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that he referred to any'%g%%ggzgigg% 'ransom'--

any discharge of a speculative legal relation to

Satan or to God--is not suggested in the least."62
We know that Cooley has his particular theory about the
work of Christ to advance, therefore he so limits the
atonement teaching of this passage. It seems impossible
that he could have approached this passage in an objective
¥ay to learn its actual meaning. He considers it ome of
the mysterious sayings of the Savior and so interprets it
in accordance with his own peculiar analogy of faith,
That 1is a completely subjective method of handling pas-
88ges which do not fit into our own preconceived notions
about the Seriptures.

George Barker Stevens, in The Theology of the New

Testament, gives two other examples of this attempt to

linit the meaning of the word )\ VT poy :

"Baur assigns this meaning: 'Jesus gives his life
for many, that is for all who will appropriate this
benefit, hence for men in general, as the price ﬂ
on account of which they are redeemed, in order :
to free them as prisoners from a bondage which i
can be nothing else than the bondage of sin and
death.' But he held that this idea finds no
confirmation elsewhere in the Synoptiocs except
in Mt, xxvi, 28, and that on account of its
singularity we must conclude either that Jesus
never used the expression, or that it had, as he
used it, quite a different form from that which
the passage has assumed in our sources., For
this conclusion there are no critical gounds; the
passage is found in Mark (x. 45), the earliest
of the Synoptiecs, and its originality is beyond
suspiocion, y
"Risschl has elaborated the view that )\ v T pov
is the equivalent of N DD , aprotective
covering, This view Is based upon the use of

62. Cooley, op. cit., pp. 91-92.
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Piﬁ T poy  several times found in the Septua-
€in%...88 a translation for N D D eessThe
linguistic grounds for this Interpretation are
acutely oriticised by Wendt (Teaching of Jesus,
II. 228, 229)ees«Its principa cu es are:
(1) The Seventy use bﬁt-?o-v to translate
Several different Hebrew wo ; the word does not,
therefore, consistently represent T EOED y ad

no presumption exsists that Jesus orig y
used this, or a kindred, word. (2) The phrase

Y 0 Qv is capable of a more
natural Interpretation if v po v _ means
'ransom-price' than it is eans 'protective
covering' (Schutzmittel).”

When the Lord Jesus spoke these words it 1s unlikely
that there was any doubt whatsoever in the minds of any
Jow present as to the meaning. The word "ransom" or
"redemption" was familiar to every Hebrew. Under the Law
the method of commtation by the payment of a ransom was
employed in all cases where things were due to God which
from some ineligibility could not themselves be presented.
When the Lord spoke of His death as being a ransom for
the lives of many His hearers would understand His words
by the analogy of the national customs in which they had
been born and bred. The meaning would be clear enough

to His disciples.

"They would understand that there were many first-
born whose lives would be spared because His

1life would be surrendered, or, as in the case of
the man whose ox had gored a Hebrew to death

(Ex. xxi, 30), there were many forfeited lives
which should be restored, because His life should
vicariously bear their punishment and be taken

away, The very word ransom or redengtion...would
recall a host of associations connected with the

63, Stevens, pp. 126-128.
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Mosaic idea of 'redemption,'-~itself a con=
Spicuous variety of bloodless sacrifices.”

If there was any misconception or misunderstanding of
Jesus' words it was on account of the same spiritual
hardness of heart whieh characterizes the approach to
Jesus of so many theologiceal scholars of recent years.
Even F. W, Farrar has %o admit:
"The words 'ransom,' 'redemption' express the
effects of Christ's work in delivering us from
the bondage of sin, of Satan and spiritual
death., This was achieved or purchased for us--

the metaphor is derived from the purchase of
slaves--by the life and death of Christ Just as
the analogous Hebrew words are applied in the

014 Testament to the deliverance of Israel from
Egypt. Our Lord when He spoke of giving His

life as 'a ransom for many' simply expresses the
truth that we were the slaves of sin, and that by
His 1life and death He delivered us from that
bondage,." 65

Another thought which bothers many scholars is the
legal concept involved in the idea of the payment of a
ransom., They elaim that i$ is unjust and childish to
8peak of God as being angry over sin., They claim that i
it is superstitious to think that one death of but one
person, no matter who that person might be, even if it
is the sinless Son of God Himself, could ever possibly
atone or be a substitute for the lives of other people.
This they say would be grossly unjust on the part of
God, to punish one man for the sins of others. And

64. Alfred Cave, The Seriptural Doctrine of Sacrifice
and Atonement, p. 2*9.

65. F‘rr‘r. 22. °1t.. PP 51-52.




88111 that 1s the very "injustice,"” if you wish to eall
1t that, which is given us in the Soriptures. For they
Plainly teach that Christ's death is the evidence of
God's weath against sin and His love towards sinmers.
Thiy teach-~the synoptic Gospels also--that Christ took
upon Himself our sins and infirmities and bore the
Punishment we merited by those sins. That may be legalis-
tle, 1. e. making use of legal terminology, but there is
10 other way out, F. L. Steinmeyer asks:

"For how can legal terms be avoided when one is

dealing with a problem in which the conception

'righteousness of God,' occupies a prominent
Place, and whose central difficulty lies in the

ideas ed;pov . YT POV A L ’
on which so strong an emphasis 1s pu y our
Lord Himself and by His apostles? In order to
avoid them, it would necessary to deprive these
expressions of their plain and natural signifi-
cation, and to understand them in a sense with 66
which the Soriptures are totally ungcquainted.”
We can think of one more important objection to
this passage and its relation to the atonement teaching
of the Soriptures. That is the claim that it was the
apostle Paul, a man who probably never knew Jesus and

who was deeply influenced by Greek philoscphy, who

amplified and adapted Jesus' ) vt pow  to the Greek
world of his day. But scholars who claim this to be

true are furced to eliminate 014 Testament influence

and terminology firom the mind of Christ. They must

folst various interpretations upon the plain words of the

66. F, L. Steinmeyer, The History of the Passion and

Resurreetion of Our Lord, D. I0.
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Savior so as to fit them into their own particular

theories of the atonement. They are forced to disre-

gard the obvious testigony of the papyri. And finally

they fail to consider that the New Testament is a unit,

One complete thing, and that no teaching can be separa-

ted from any other simply because it was written by another

man a years earlier or later.

The next passage for our consideration is omne taken
from the story of Zaecchaeus the tax collector, as writ-

ten by Luke.®7
Iuke 19, 10, "For the Son of Man came to seek and

to save the lost."

The inocident took place at the end of the later
Perean ministry. Immediately after the meeting with
Zacchaeus the Lord Jesus set out for Jerusalem, where
He would meet His death. This thought was uppermost in His
mind just before He began His journey and must therefore :
be implied in His statement. Now Christ was passing through |
the town of Jericho, He had healed the blind beggars sit-
ting by the roadside (Iuke 18, 35-43). In the city of

Jericho :ived a chief tax collector, Zacchaeus by name,

67. The particular passage we will study, ILuke 19, 10,
is also given in Matthew 18, 1l in our Authorized Ver-
8lon. Nestle's Greek text considers this to be an inter-
polation. Enocugh important manuscripts testify to its
gémuineness to warrant its insertion in the text of
Matthewd Gospel. However since there is doubt we will
use the Iuke passage which is undoubtedly gemuine.
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Vory wealthy by virtue of his extensive extortions of
floney. He had heard of the wonderful deeds of the Savior.
Boelng a small man and unable to get a good.look at Jesus
because of the crowd he ran ahead, climbed a syeamore
tree ana there walted for the Savior to pass by. As
Jesus walked past He called to Zaechaeus in the trée,
"Zacohaeua, make haste and coms down; for I must stay
at your house today" (19, 56 RSV). Zacchaeus came down
and Joyfully received the Lord in his home. Here he
Wes converted by the Savior, made a true Christian,
His faith immediately evidenced itself in his desire to
Pay back all the money he had received by illegal means.
And the Savior told the others in the house, "Today sal-
vation has come to this house, sinee he also is a son of
Abraham, For the Son of man came to seek and to save
that which was lost® (19, 9. 10 RSY).
The passage is clearly a reminescence of Ezekiel
34, 16: "I will seek that which was lost, and bring again
that which was driven away, and will bind up that whieh
was broken, and will strengthen that which was siok."”
One question before us is, Does this remark of the

lord refer only to Zacchaeus, or does it have a universal
signification? Many think it refers only to the class

of tax collectors or publicans of which Zacchaeus was a
member. So, Bruce believes the term points to the soeial
degradation and isolation of the publicans. They were
social lepers, and the Lord Jesus is here thinking only




of their sronpose And we are again met by Cooley who does
all he ean to limit the atonement teaching of Christ. He
states:

"Modern Christians are apt to think that 'lost’
in this passage means a state of fatal alienation
from God, one which ean be overcome only through
the sinmer's appropriation of the 'satisfaction
of Christ'; but the idea appears to have nothing
in 1ts favor, except the faect that generations
later speculative theologians taught the ohurch
to think that way."®

And yet we are faced with the convietion that in this
Passage the word "lost" does refer to the "state of

fatal alienation from God." Thayer remarks:

2 /
"E?‘ L >\/§ VAL ««.Used of sheep, straying from
t ock: prop. e« XVo 40...Metaph, in accordance
with the 0., T. comparison of the people of Israel
to a floek (Jer. xxvii. (1.) 6; Ezek. xxxiv. 4,
16), the Jews, neglected by their religious
teachers, left to themselves and thereby in dan-
ger of losing eternal salvation, wandering about
@8 it were without guidance, are called - x

Itpo BaAtx T x Jrodwdo T 0
o T R S % T N X, O; XV, 3
8. e 0} eft. . 26); and Christ re-
¢laiming them from wickedness, is likened to a

shepherd i aid T v ) KL
D and 8 s fmTe .S

<cwfecy Fo  Hgblwlos .

Clearly the reference is not Just to one class of

People, the tax collectors. For indeed that idea only

Tlows out of the larger thought that Christ came to seek
and ¥o save all the lost. The Savior is in effeoct repeating
once again this thought for the benefit, not only of

68, BI'H.OO, 22. o’.t.. PPe 604-605.
69. Cooley, op. eit., p. 92.
70. Thayer, op. cit., p. 65.




Zaochaeus, not only for the other "sinners"” at table with
Him, not only for the disciples, but for the entire world.
The Son of Man came to give His life a ransom in place of
bany. That is the same thought which is here stated in
different terms. There the concept of redeeming a slave
from bondage was used, Here the piecture of a shepherd
with his floock of sheep colors the words of the Savior.
The whole world had left God, was off wandering in

the darkness of sin and despair. Not only Israel was in
this condition but all mankind was in the same astate,
Gentiles as well as Jews. But the great Shepherd of the
flock (Luke 15, 3-7) came down from heaven to gather the
sheep together again to one fold, the fold which might be
called peace with God or simply, salvation, the word which
the Savior Himself uses. ¥any sheep refuse to follow the
Shepherd. But the Shepherd's love extends over all of
them, For that is why He came down to this earth, "to seek
and to save the lost." Behind the salvation of Zacchaeus
is all the saving work of the Lord Jesus. The verp "came"
treats of His messianic work in its entirety.

"Zacchaeus, like others, was evidence that the

great purpose was vastly more than an intention--

the seeking and saving power in this gospel is the

atonement which Jesus wrought, which was effective
through the promises of the old eovenant and through

the fulfillment in the new. The neuter participle
'what has been lost,' just because it is neuter,
. states the object in the widest way; compare John

5:6 and similar neuters. The perfect tense has
its present connotation: '"has been and consequent-

1y now still is lost,' and this in the intensive
sense: that which has perished and is now in that
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condition~~-a true description of the wreck that
8in has made of us."71

The thought of the passage should be clear. The
Savior states His purpose in coming to earth., He has come
to seek ana to save the lost people of God. They wan-
dered away from the Father. Christ came to bring them
back to Him. Here in plain, unmistakeable terms we have
the purpose and aim of the Savior. And knowing as He
4id that He now had to go to Jerusalem and be handed over
o the authorities for orucifixion, who can doubt that
His own atoning death is uppermost in His mind as the means
of dbringing these lost sheep back to the fold of God?

We now have come to the Lord's institution of the
last Supper. This is given by all three synoptie writers,
With only minor syntactical differemces in the presentation.
We shall give a translation of the pertinent passage in

each account.

Mark 14, 24, "And He said to them, 'This is my blood

of the covenant which is poured out for ﬁany."'

Matthew 26, 27. "And taking the cup, having given
thanks, He gave it to them saying, '"All of you drink from
this; for this is my blood of the covenant whieh is poured

out for many for the forgiveness of sins.'"

luke 22, 20. "And the cup likewise, after supper, ‘saying

'This cup is the new covenant in my blood, which is poured

out for you,.!"

71. Lenski, II, op. oit., pp. 1068-1069.




It will be seen that each writer gives the essential
feature of the statement of the Savior, namely that His
blood was to be poured out for the diseiples and for
"many." Matthew gives the additional explanation of the
Lord, "for the forgiveness of sins."

The circumstances of the utterance are too well known
to require more than a few words by way of introduction.
Christ was celebrating the Passover with His diseiples.

As He took the traditional cup of wine and the traditional
bread which was to be broken He gave a new meaning to

the ancient Jewish rite, instituting the sacrament of

the New Covenant.vz Our purpose is not to go into a com-
Plete study of the significance and meaning of this sac-
rament of Christ's body and blood but simply to study the
words of the Savior as they pertain to the topic of

this paper. Does He throw more light on the doctrine of

the atonement?
One important word in the institution is <JL<x'97inn .

This word and the concept it represented played an important
part in 0ld Testament theology. The word used for cove-

nant in the 0ld Testament is A ") 2 . Aecording
to Gesenius' Hebrew lLexicon the word implied the following

72. For a thorough study of the rites connected with
the Passover itself and the institution of the Lord's Sup-
Per see Alfred Edersheim, The Life and Times of Jesus the

Messiah, II, pp, 479-512, . Aalso am emoeller,
8 and Sacrifices of Israel, p. 15 (St. Louis,

I

The Festival




66

Somnotations, among others:

"Spoken of a league between nations or tribes
Josh, 9, 63q. or between private persons and
friends 1 Sam. 18, 3, 23, 18....Elsewhere it
8ignifies also the condition of God's covenant
with Israel, viz. a) the covenant promise of
God, Is. 59, 21, b) OFfener the precepts of
God which are to be observed By lsrsel, the
divine law,"7d

This particular covenant to which Christ evidently refers

in the passages we are studying is given at some length
in the book of Exodus, chapters 19 to 24, In Exo. 19,

9 6, God made the covenant promise to His people: "Now
therefore, if ye will obey my veice indeed, and keep my
Sovenant, then ye shall be a peculiar treasure unto me
above all people: for all the earth is mine; And ye
8hall be unto me a kingdom of priests, and an holy nation.”
In chapters 20 to 23, God gave the covenant law, the

Ten Commandments and their full amplification. And then,
in chapter 24, we are told of the ratification of the
Govenant with blocd. "And Moses took the bleod, and
sprinkled it on the people, and said, Bebdd the blood

of the covnnﬁnt which the Lord hath made with you con-
eerning all these words." (24, 8).

Again in leviticus 4, 18-20 we are told of how the
Govenant may again be renewed and sins be forgiven the
pecple by the shedding of blood. "And he /The priesf/
shall put some of the blood upon the horns of the altar

78. William Gesenius, A Hebrew and 1ish Lexicon of
the 0ld Testament, p. 159. '(E'ans——fa'%'c'l}é:%y Edward KRobinson,

¥éw York, Houghton Mifflin Company).
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which is before the Lord....And he shall do with the bul-
look as he did with the bulloek for a sin offering, so
shall he do with this: and the priest shall make an atone-
ment for them, and it shall be forgiven them.”

In his preface to the 0ld Testament Martin Iuther wrote:

"Darum nennt asuch St. Paulus Mosis Gesetz das
alte Testament, Christus auch, da er das neue
Testament einsetzte, und 18t darum ein Testament,
dasz Cott darinnen verhiesz und beschied dem
Volk Israel das Land Canaan, woe sie es halten
wlrden., Und gab es auch ihnen, und ward be-
sthtigt durch SchBps- und Boeks-Tod und -Blut.
AVver weil solch Testament nicht auf Gottes Gmade,
sondern auf Menschenwerke stund, muszte es alt
werden und aufhbren, und das verheiszene Land
wieder verloren werden, darum, dasz durch Werke
das Cesetz nicht kann erffillt werden, Und muszt
ein ander Testament kommen, das nicht alt wiirde,
auch nicht auf unserm Thun, sondern auf Gottes
Wort und Werken stfinde, auf dasz es ewiglich
wBhrete. Darum ist es auch durch einer ewigen
Person Tod und Blut bestitigt, und ein ewiges

Land verheiszen und gegeben.""’4
This then was the covenant which God made with Israel.
It wvas a covenant of works but nevertheless one that was
ratified by the blood of animals. It is obvious that the

Lord Jesus had this same covenant in mind when He made

the assertion that He was giving a "new covenant.™ For
Jeremiah the prophet had written, "Behold, the days come,
saith the iord, that I will meke a new covenant with the
house of Israel, and with the house of Judah." (21, 31).
Here the Lord was finally establishing this new covenant,
the new agreement of God with the spiritual Israel.

74, Martin Iuther, "Vorrede auf das Alte Testament,”
S&mmtliche Sechriften, XIV, col. 14. (St. Louis, Conocordia
ng House, 8).
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"In the Hebrew to make a covenant was to cut up

the sacrifice and so ratify the agreement (Gen.

15: 9-18)....Jesus here uses the solemn words of
Ex, 24:8, 'the blood of the covenant' at Sinai.

'My blood of the covenant' is in contrast with thgt.
This is the New Covenant of Jeremiah 31; Heb, §."79

"Die Ld'ﬁ’ﬁ!<vl es+is8t nicht sein '"Testament'--

weder m Plgs=-noch 1m Mk-Text ist von seiner
L I 4 die Rede-~, sondern nach Analogie

er at.lich=- ischen Idee Ver ’ Stifgggg
Gottes., Die Ausffihrung der neuen Ver , dle
Gott zur Regelung des VerhBltnisses zwischen sich
und der Menschheit erlassen hat, die Verwirklichung
des eschatologischen Heilswillens Gottes hat Jesus
als seine Aufgabe angesehen, Die neue Gottes~
ordmung ruft sein blutiger Tod ins Leben, den

der AbehAmahlskelch vergegenwhrtigt."76

"This new covenant binds men to exercise faith in
Christ, and God promises them grace and salvation
eternal. This covenant Christ set up and ratified
by undergoing deagg; heneeses T 6 AL M X TS

ScaIn xms o
One important word in the statement of Christ is

that expressed by our English preposition "for"--"for
many," "for you." Matthew uses the Greek preposition

JLepl 3 Mark and Luke use ) We’e . However this

oonstitutes no real problem. For the two prepositions
78

Gould be interchanged and often were in Greek writing.

76. Rovertson, Word Studies, I, p. 209.

76. Kittel, op. cit., p. 136-137.
77. Thayer, op. eit., p. 136.

78. "While these prepositions are often interchanged,
ﬁélggig__ is the more definite expression Matthew,
OwWever, adds the explanation, ¢ [ s o o : and

therefore, in accordance with b ca ology, only an

expiatory offering can be meant." LangO-Schﬂffni22°.2£E"
P. 473, "The last part of this statement, and consequently

what is implied in it, viz. th"2E¥E£%ﬂ purpose contem-
Plated by the shedding of blood...ls to be understood as
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< !
~LI[c p expresses the same idea as that expressed by

> ’ 79

LYT L . It clearly means "instead of,” and so here
too we have the substitutionary concept of Christ's
death involved. Christ's blood is poured out U ¢ p

IS Y  or _udy , that is, it is poured in our

Place, as substitution for us, not merely "for" us, or
"for our sake." Christ took our place on the aross.
He poured out His blood so that we would not have to
Pour out cur own., That is substitution. That is the
vicarious atonement. On this use of 137rég compare

A. T, Robertson's Brammar:

"In the Alcestis of Euripides, where the point
turns oxn The substitutionary death of Alcestis

’

for her husband SITé ocours seven times,
more than X r. and o _ together....There

are a few other passages where T_xa-e ’Q has the
resultant notion of 'instead of' an niy vio=-
lence to the context can get rid of it,"80

In his exeellent little work, The Minister and His

Greek Testament, the same scholar devotes ome entire chap-

ter to the use of _J);Tdp  in this substitutionary sense.

Setting forth more precisely the idea expressed by jTcp! .
It mst not be supposed, however, that u TEL _enel Eé- ;
sentially different from the latter /I.7e., . T ¢ 9,’ 73

but is to be distinguished from it only in reéspect %o the
different moral basis on which the idea contained in it
rests (like the German um and #ber), so that both the
Prepositions are often Interchanged in cases where they have
exactly one and the same reference, as in Demosthenes

eéspecially.” K. A, W, Meyer, Critical and Exegetical Com- =
mentary on the New Testament, » FAXT 1, P. " =

79. Cf. pp. 62-55 of this paper for study of AvT( .

80. Robertson, Grammar, p. 630.




We quote but one brief paragraph:
C

"The substitutionary use of ¢ p_ appears in
Thueydides I. 141, Xeno hon'i%s 7. 4, 9,

and in Plato's Gorgias (515, CJ. 1In the Epistle
to Diognetgs (p."'ﬁ')“w'e aotn'muy g6 )V T po¥

aT c0v « S0 then 1t was neve T
fo say‘)ﬁﬁa% '%ﬁe Greek idiom reguired 3 v T ¢
for the idea of su.‘nsi:ii:ut:l.cm."8&1

And finally one more example of such use from the early

Greek is given by loulton-Milligan:

"e..when one man writes a letter for another,
seeing that he is unable 38 write it for him-
s),.lf' e go P Tebt I. 104 (Bo C.. 92) /
ENvpobey 1‘)7;—6“9 qUTod  ArovV geros
LpmA VT [ou O TL 20 YWEx DA MM EYDS
Sl X _Tlo  dPTov 4&4‘5 ETV T A [dL
_Xoglf)d jf"““‘" T . X

Again we ask the question, On the basis of such a

Passage can anyone be so bold as to deny the vicarious

afonement of the Savior? And the answer is, as always,

Yes! Cooley writes:

"If Jesus really meant to represent himself as
the expiator of sin for all mankind, it is most
improbable that he would have left this world-
embracing principle so vague that his reporters
eould recall but one reference to it om his
part, and even as to that be unable to agree :
upon just what he said. Moreover, the Gospel |
narratives indicate that Jesus was not interested
in the expiatory side of Israel's religion, a
side magné;iod far too much by Christian theo-

n

1°51an5.
We answer that Christ may not have been interested in
"The expiatory side of Israel's religion,” but He certainly

8l. Robertson, p. 56. A study of the entire chapter and
book will prove profitabls for any pastor or student,

82. Moulton-Milligan, op. eit., p. 651.

83. Cooley, op. eit., pp. 95-96.
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¥as interested in His own expiatory atonement. Compare
the passages we have studied thus far., Compare the re-
fTerence in Matthew, "for the forgiveness of sins.™ The
¥hole thought of the disciples present at the supper was
Solored with the 0ld Testament ritual of saerifices and
Séremonies. The Lord knew this and yet He deliberately
Bade use of such language as could not possibly be mis-
understood by His followers! If the disciples did mis-
Wnderstand Christ it wasigie fault of the Savior. For
His words can only express the vicariousness of His coming
death, If He d1d not mean to teach the atonement then He
Va8 using language which would lead every sincere Christ-
lan to the belief that His death was an atonement. And
wder no circumstances can we believe that the Christ
Would stoop to deceit of any kind. Indeed, "no guile
¥as found on his lips" (1L Pet. 2, 22 RSV). Therefore
He mst have meant to teach His vicaricus atonement for
the sins of the entire world. No other teaching can be
found in His words.

The Lord Jesus clearly and deliberately associated
His work with the 0ld Testament sacrifices. He spoke of
"the blood of the covenant." And those were the exact
words used by Moses when the covenant was sealed at Mt,
Sinai (Exodus 24, 8). The words of Christ recall that
80éne in the desert and clearly asoribe to His own death
& sacrificial aapeet.“ And that fact is further brought

84. Cf. Cave, op. cit., p. 280.
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ot by the Phrase whieh Matthew uses ,' "for the forgive-

I

i

0888 of ging," According to Bruce this phrase

"may be a comment on Christ's words, supplied by
Mt.; but it is a true comment. For what else
eould the blood be shed according to Levitical
analogies and even Jeremiah's new covenant, which
includes among its blessings the complete for-
&lveness of sing?"85

4nd George Barker Stevens says:

"What could any person famildar with the Old
Testament understand by a covenant in Christ's

blood, or by the giving up of his life as a
ransom, except a sacrificial death? If his
'blood shed for many' does not mean substantially
the same as 'shed for the remission of sins,'

We must say that the misunderstanding of the

early Church was quite inevitable, for cer=-
$ainly no person of the time eould have under-

8%00d the language otherwise.?86

Here again is the vicarious atonement., The blood of

Christ is being poured out, He says, for many for the

forgiveness of sins, That means that God in Christ for-

gives ug our sins, Think back over the entire doctrine

of the atonement. God, just because He is a just God,

had to Punish our sing. But instead of punishing the

8imers He sent His only Stm to bear our punishment.
Christ suffered ani died for us bearing our sins up to

the eross as a priest carried an offering up to the

altar. And there they were all washed away in the precims

blood of the Savior, "like thet of a lamb without blemish
Why God should send Christ
We only

or Spet" (l Pet. 1, 19 RS?).
to do that for us is beyond our understanding.

a’. BNBQ. _--92. Cit., p. 313.

.6'. St."n'. _02. eito. Pe 132.
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know that He did love us. And we know that Christ made
an atonement for our gins. That is the true basis of the

Christian religion.

We have but one more passage to consider by itself.
That ig o bassage which in a way gives the practical ap-
Plication to be made from the doctrine of the atonement
and so forms a fitting conclusion to this study of indi-
Vidual Seripture texts from the synoptics.

Iuke 24, 46, 47, "And He told them that so it was

"ritten for the Christ to suffer and to rise from the
dead on the third day, and that repentance to forgiveness
°f 8ins should be preached in His neme to all the nations.®
According to Imke this was the last time the Savior
¥as together with His disciples. Immediately after He
8poke these words He led the disciples out as far as
Bethany, blessed them and ascended into heaven., But
before Fo went He left with them this purpose of their
ministry, to preach "repentance to forgiveness of sins...
in His name,”
To do anything "in the name of Jesus" means simply
to 40 1t on the basis of the revelation of Jesus which one
has received. So, Plummer remarks:

"'0n the basis of all that His name implies®:
it is His mg,siahahip which makes repentance
effectual.”

Christ hed left the disciples. But He had nav left them

87. Plummer, op. cit., p. 563.
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Tirm believers in His vicarious atonement. And that
8tonement and no other theory of religion was to be the
basis of their teaching and preaching. They were to
"make disciples of all nations" (Matt. 28, 20 RSV).
They were to make disciples by preaching this simplé
Gospel of the death of the Lord Jesus for the sins of
the entire world. It did indeed turn out to be foolish-
ness to the Greeks and a stumbling-block to the Jews.
But to those who believed it it was the power of God to

forgive their sins. The disciples' message was that which
Christ taught them, that which He lived for them. There

i8 no excuse for us if we preach any other Gospel!

This completes our study of the various individual
Passages which teach the vicarious atonement. If the
Purpose of the Gospels will be remembered--to give back-
ground material on the life of this Christ whom Paul and
the other apostles preached--that, together with the
oferwhelming conviction engendered by a study of the
atonement passages, should convince any honest seeker
that the three synoptic Gospels do teach the vicarious
satisfaction of the Lord Jesus. However, there are two
more important points to be discussed before we turn
to the witness of scholars who back up our original
thesis. These points are: 1) The Savior knew Himself to
be, and taught accordingly, that He was the promised Mes-
siah, the Suffering Servant of Isaiah; and 2) briefly,

2
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that in His own person He fulfilled the 0ld Testament
Messianic Prophecies concerning the CGood Shepherd wheo
Would lead the people of God back to His fold.

The point we wish to prove is that Christ knew
Himgelf to be the promised Messiah. He knew Himself to
be the Suffering Servent foretold by Isaish the prophet.

¥any of the chief New Testament teachings about the
Messiah, the Christ, are supported by Rabbinic theology
88 learned from the ancient Rabbinie writings. Thus the
Tollowing doctrines may be clearly seen in such writings:
the pre-mundane exsistence of the Messiah; His elevation
above loses and the angels; His cruel sufferings and
derision; His violent death, and that for His people;

His work on behalf of the living and the dead; His re-

demption and restoration of Israel; the opposition of the
Gentiles; the partial judgement and conversion of the i
Gentiles; the universal bleésings of the latter days; and

His kingdom. It must be admitted however that there was

only indistinct reference to the removal of sin by the

88
Christ in the sense of vicarious sufferings.

The Lord Jesus knew of such Rabbinic theology and
8cknowledged that in His person were fulfilled all the
0ld Testament prophecies concerning the Messiah., Of
Gourse He also had to remove the cloud of materialistic

38. cr. Ed.r'h.i.' I. 22. °1t.. DD. 164-155.
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Sonseptions of the reign of this Messiah which was over
the heads of all Israel. And this He did, partiocularly
by showing that He would fulfill all the prophecies of
Isalah concerning the Suffering Servant of Isalah 53.

grg Matthew 8, 16, 17, which we have considered be-
fore, the Lord fulfilled Isaiah's prophecy, "Surely He
bath borne our griefs, and carried our sorrows" (53, 4).
We have seen that His healing of diseases is only a part
°f His much larger character as sin bearer of the human
T&ce, For in removing sins of people the Christ also was
Prepared to remove the results of sin in people, digease
and affliction.

In Inke 22, 37 we are told that Christ, in one of His
last discourses before His trial, told the diseiples thek
the prophecy of Isaiah (63, 12, "He was rumbered with the
transgressors™), had to be fulfilled in Him., Perhaps
the disciples did not understand at the time. But the
lord's teaching remains. He foretold that He would be
tried as a common thief or murderer and that He would
bang on the cross between two law breakers.

Many scholars have found in the Baptism experience

of Jesus proof of His messianic appointment as the Suf-

fering Servant. J. W. Bowman in his work, The Intention
of Jesus, writes of the guotation, "Thou art my beloved

Son; with thee I am well pleased" (Mark 1, 1l RSV):

89. ct, PP. 4l-44,




™

"The significance of the quotation consists in
the fact that this passage in Isailh.ézlzén%:7
represents the ordination formmla of the -
fering Servant of the Lord. By combining the two
Passages, (Isa., 42, 1; Psalm 2, 7) accordingly,
the voice succeeds in at once anointing the unique
Son as the Messiah and ordaining him as the Suf-
fering Servant! Or, to express the same thought
in slightly different terms, it not alone confirms
to Jesus' consciousness the fact of his Messiah-
ship, but it serves at the same time to define
the nature of that Messiahship as one igsning

in suffering, trial, death--the cross,”

But, some argue, Christ never claimed Himself to be
the Suffering Servant., He never came out with the bold
8tatement that He was such a Messiah., And yet the re-
ferences to the Servant prophecies are so obvious, €. g.,
Mark 8, 31; 9, 31; Luke 22, 37, that no reasonable doubt
%an be entertained that Jesus identified Himself with the
Tigure there delineated. This fact is of the greatest
8ignificance. For the essential feature of the work of
the Suffering Servant was the justification of many by
the bearing of their sins. This double-sided mission of
8in bearing ana Justifying is without doubt the supreme
Service which by His suffering and death the Servant was
%o Porform.gl

Hodgson remarks with respect to this facts

"If, as I have tried to show, the Gospels give us
the picture of One who believed elf to be

the Messiah, then there is no antecedent objection
to the view that this idea of Messiahship brought
with it into His mind the thought of Himself as

90. Bowman, p. 39.
91, C£, Dillistone, op. eit., p. 65.




called to die for the sins of mankind. Even if
He were but a human fanatic with a delusion of
Messiahship, he might have drawn this idea from
the 'Suffering Servant' passages in the 014
Testament....If...a oritical study of the Gospels
is consistent with the view that as Messiah He
Viewed His suffering and death as a call to bear
the burden of human sin, it is from this source
that the Christian doetrine of the Atonement has

sprung." 92

And, finally, anyone acquainted at all with the pro-
Phecy of Isaiah in chapter 53 is bound to be struck with
the remarkable fulfillment of that prophecy in the his-
tory of the passion and death of the Lord Jesus. Here
83 we are told by Matthew, Mark and luke is a man "despised
8nd rejected of men; a man of sorrows, and acquainted with
grief" (Isa, 563, 3). He was "stricken, smitten of God,
and afflicted. But he was wounded for our transgression,
he was bruised for our iniquities...and with his stripes
We are healed" (4. 5). "He was oppressed, and he was
afflioted, yet he opened not his mouth" (7). "He was
taken from prison and from Judgment™ (8). "He made his
grave with the wicked, and with the rich in his death" (9).
"He was numbered with the transgressors"” (12). Isaiah
is standing at the foot of the cross. He has followed
Christ throughout all His suffering and sorrow. Compare
those verses listed above with the passion narrative of
the synoptic writers and then deny that the writers were
thinking of the atonement of the Savior as being in direoct
Tulfillment of Isaiah 53! "Surely He hath borme our griefs

and carried our sorrows!"

92. Hodgson, op. eit., pp. 108-110.
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Another group of passages are those in which Christ
fulfilled other 014 Testament prophecies in regard to the
Messiah who would deliver Israel from their spiritual
bondage to sin. In other passages Christ admitted that
He was the Christ, the prophecied Messiah.

luke 4, 18-21. "The Spirit of the Lord is upon me,

because he hms annointed me to preach good news to the
Poor, He has sent me to proclaim release to the cap-
tives and the recovering of sight to the blind, to set
8% liberty those who are oppressed, to proclaim the ac-
eeptable year of the Lord.'...Today this seripture has
been fulfilled in your hearing" (RSV).

The Lord was in His home c¢ity of Nazareth of Galilee.
On a certain Sabbath day He went into the synagogue, "as
his custom was" (v. 16), and there He stood up to read
from the book of the prophet Isaiah, He read Isaiah 61,
1. 2, And when He had finished reading this glorious
prophecy of the sin bearing Messiah He openly admitted
that in His own self this prophecy was fulfilled., The
beople of Nazareth would not believe this but that does
not affect the point we wish to make.

Christ elearly taught that He was this Christ who
would take away all the sins of the people, who would
preach the Gospel of vicarious atonement to all men. It

is obvious that here He was thinking end speaking of His

death on the cross, in addition to His ministry of healing




a8 the complete fulfillment of the prophecy of Isaiah,
Here again we have the admission of Christ that He was
the Messiah who would bear the sins of the people and
take them away by His death., The people of Nazareth were
quick to see the lMessianic claim involved. Jesus could
only mean that the year of Jubilee had finally come, that
the Messianic prophecy of Isaiah had come true, that in
Him they could see the Messiah of propheecy. This is no
8pocalyptic eschatological lMessiah whom Jesus here set
forth bugzthe one who forgave sin and bound up the broken-
hearted.
Under this head we might also include ali the pas-

88ges in whieh Christ spoke of His forthcoming death.
He told His disciples many times of His approaching suf-
fering and death: Matthew 12, 40; Hark 8, 27-37; 9, 12;
14, 1-9; and others. In reference to the passages Mark
14, 26 and luke 22, 29, Dillistone writes, quoting Vincent
Taylor, The Atonement in New Testament Teaching:

"'He is still sure that the Kingdom will be

established; He will yet drink the wine of the

Messianic banquet. The ring of Jjoyful confidence

is unmistakable. This hope can only mean that

He believed His death to be a necessary step to

the establisiment of the Kingdom. He must suf-
fer and die, then the Rule of God can be consum=-

mated; this and nothing less is the implication
of His words.!' The necessity of the croas for
the full establishment of The X om seems to be
woll attested by these sayings."

93, Robertson, Word Studies, I, p. 58, See in addition
the passages where Uhrist 1s spoken of as forgiving sins:

Mark 2, 1-12; ILuke 7, 47-49; ete. Cf. pp. 45-48 of this
paper,

94. Dillistone, op. cit., p. 62.
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The Savior did not think of His coming death in terms
°f a tragedy from which He could not escape, He realized
that i1t was absolutely necessary for the accomplishment
of His great purpose in coming to earth, to atone for the

8ins of the worla,

Then there are all the other passages in which Christ
referred to His Messiahship, or in which the evangelists
clearly teach that this Man was the true Christ, or in
Which His apostles confessed that He was the Christ.
Compare Mark 8, 27-37; 12, 35ff; 14, 61; Matt. 25, 30f;
Iuke 22, 67. 70. If this Man was not the Messiah, He
gave every indication that He was, His whole life and
teaching breathed His Messianic purpose to bear the sins
of the world. He did often command His diseiples to tell
10 one that He was the promised Christ. Why did He do
$his? The one thing to remember is that such commands
were given only to those who had already discovered the
fact of His Messiahship., And that fact was by virtue of
its very nature incommunicable. Every man had to be con-
vinced for himself, Not "flesh and blood™ but the "Father
who is in heaven" had to reveal it to a man's soul (Matt.
16, 17 RSV). Even at His trials the Savior refrained
from throwing "pearls before swine" (Matt. 7, 6). He
followed His usual custom of extracting the confession
from the lips of H17 acocusers without having to place

it there Himself. This confession was always"the product
of their own spiritual insight."” 4 blunt olaim would bring




-

”‘thinsgg“t Jeers and mockery and further hardening of
hearts. One good example of such a confession was made
by the centurion at the foot of the oross when Jesus

died, "Surely this was the Son of God" (Matt. 27, 54 AV).

One additional interesting proof for the vicariocus
atonement of the Lord Jesus is that brought forward and
developed by F. W. Dillistone, The Significance of the

lross, whom we have quoted previously. Throughout His

earthly ministry the Savior often referred to His relation-

8hip to His people as that of a shppherd to his floek.
His ngpoae was, as we have seen, to seek and to save the
lost, And that according to the prophet Ezekiel was the
Ghief funetion of the Messiah's mission: "I will seek thab
Which was lost, and bring again that which was driven
8way, and will bind up that which was broken, and will

strengthen that which was sick" (Ezek. 34, 16). It can-

not be by chance that Jesus so often referred to His re-
lation with the people or His disciples as that of a
shppherd with his sheep (Mark 6, 34; Iuke 12, 32; 15,
é-~7; Matt, 15, 24). It was His purpose to be the second
Moses, the Shepherd who would lead God's flock out from
the bondage of their present state into the freedom of
the floek of God. But this would not be without cost.
In Mark 14, 27 He takes the prophecy of Zechariah and

96. Cf, Bowman, op. cit., p. 173.
"0 MO 19' 10- Cf. ppo 60'“.




%PPlies 1t to Himself. He was the Shepherd who was to be
smitten while His sheep would be scattered. But, as He
€088 on to say, He would rise again and again lead the
Tloek into the paths of God.
"ee.Knowing, as we do, how prominent a place these
Seriptures held in the mind of the Lord, is it
fanciful to think that he conceived the laying
down of his life as comparable to that of the
Lamb whose life was given in order that the people
might go free? He too would redeem the many by
submitting himself to suffering and death. But
that would not be the end: he would, by his
resurrection, lead forth the many into newness
of life. Shepherd--Lamb: this is one of the
Supreme paradoxes of Jesus' ministry. Redeemer--
Ransom: it is the same paradox under snother
form. In this way only could the flock be de-

livered out of bondage 18¥o their true home
within the fold of God."

In the paper thus far we have tried to present our
views concerning the doctrine of the viearious atonement
88 1% 1s taught in the synoptic Gospels. The conclusion
is the same as that mentioned at the beginning of the
paper., The Gospels do teach such a dootrime. The state-
ment of the Savior is olear, "The Son of Man came...to
give His life a ransom for many" (Mark 10, 45). No
atonement theories are propounded. Details are not always
glven., It remained for Paul and other inspired apostles
to do that. 1In fact they had already done it. The Goﬁ-
Pels teach us that this Christ of Paul is owr own per-
Sonal Savior from sin, that He ¢an sympathize wi th us in

97. Dillistone, op. oit., pp. 43-45.
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our afflictions for He too suffered as we mst do, but
8bove mll that He died on the eross to take away our sins.
Ihat is vicarious atonement.

We now turn to a brief review of the teachings of
Prominent New Testament scholars on the subject of the

atonement in the synoptic Gospels.

Our first consideration is the very nature of the
office and ministry of the Lord Jesus. Did He come simply
to teach a new way of 1ife? And if He did why shaild we
follow His teachings more faithfully than those of
Confucius or Socrates or some other heathen philosopher,
8ll of whom taught some sort of a "soeial gospel,™
Was there anything unique about the teaching of the
Savior which should lead us to follow His advice ﬁbout
human relations?

The first question that immediately presents itself
1s, What was the Lord's own view of His ministry and of
His mission on earth? We have seen from the study of the
individual passages in the synoptic Gospels that He
8gain and again spoke of His aim in life as being more

11 )

than simply teaching men how to live with one another and

with God. He came to give His life a ransom for many.

He came to seek and to save the lost. He shed His precioms

blood for the forgivemess of sins. He stated that the

8postles should préach forgiveness of sins in His name.




And so Amos R. VWells in his work, Why We Believe the
Bible, in the chapter entitled "Why We Believe in the

Atonement," asks:

"What was Christ's own view of His death?

"That 1% was far more than the triumph of the
evil forces of this world, a spectacle to evoke
pity for His sufferings, admiration for His
courage, emulation of His forgiveness and patience,
and hatred of the pride and cruelty that sen-
tenced Him to the oross. Christ, as all four
Gospels show, taught that His death had super-
natural power to free men from the entanglements
of an evil past and 1lift them into & new fellow-
ship with God. He came to earth, He declared, to
give His life as a ransom....Whoever in grateful
affection should eat His flesh and drink His blood
should have eternal life,...Whatever may be our
thought regarding Christ's death, there can be
only one understanding of Christ's thought of it,--
that it was a sacrifice for the sins of the
world,"98

Henry W, Clark, The Cross and the Eternal Order, writes:

"From all that Christ said and d4id, from His
preaching and from His miracles, from His pro-
clamations and from His silences, from the very
atmosphere which enfolded Him and in which He
lived and moved and had His being, Christ emerges
upon our vision as consciously holding within
Himself the power whereby the power in possession
was to be overthrown."?

We have further seen that many claim that there 1is
a wide divergence between the apostolic view of Christ's
Muioe and that held by the Savior Himself.mgonvor such
a Jugdront is often given after only a cursory study of

the actual content of Christ's teaching. And as a rule

98, Wells, p. 94.
’9. cl“k’ p. 55.
m. cr. pp. 9"‘]-30
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8uch an opinion is based only upon the study of the Ser-
Won on the Mount and other Law preachings of the Savior.

James Denny, The Atonement and the Modern Mind, argues

that to follow such opinions would be to forget the place
Whieh Jesus had in His own teaching. If we granit that the
ma8in subject of that teaching is the Kingdom of God, it

18 olear as anything can be that the Kingdom depends for
1ts establishment® on Jesus, or rather that in Him it is
8lready established in prineiple; and that all partici-
Pation in its blessings depends on some kind of relation
to Him, All things were delivered te Him by the Father
8nd it was coming under obligation to Him, and by that

8lone, that men knew the Father and His pardoning love.
101

That was atonement teaching.
C. S. Lewis in his delightful little book, The

Sorewtape lLetters, says that the so-called "historiecal

Jesus" simply makes of Him a orank vending a panacea.

All such views of the Savior place His importance in some

Péculiar theory He is supposed to have promulgated. And

in place of a real Savior, experienced by men in prayer

and saorament, is subsiituted a merely probable, remote,

shadowy and uncouth figure. Such an object cannot be wor-

Shipped. Then we have merely a leader acclaimed by a
partisan, and finally a distinguished character approved

by a judicious historian. The earliest converts were

101. D‘.m,, Pp. 26-27,
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Gonverted by a single historical fact (the Resurrection)
and a single theological doctrine (the Redemption) operating
on a sense of sin which they already had.loz

Following Christ as a great Teacher has no particular
merit in itself, As stated before we might Jjust as well

make some great heathen philosopher our guide in life.
And even that tendeney is contimually eropping out

among Chrigtian writers today who simply place Christ in
a list of the world's great men together with Confucius,
Buddha, Lincoln and others., But a Christ like that is
not worth much to an honest person who has come to a

Tull realization of his sinful nature. At any rate Christ
is not such a person. He %told us that the purpose of His

life and death was to save us from our sins. He died
vicariously in our place to make atonement for our sins.

It is tmue that the episftles of Paul contain more
on the atonement than do the Gospels. There are more
individual passages treating the atonement in his writing
than there are in those of the three synoptic writers.
Besides referring back to our statements that the Gospels
came later in the history of the early Church in order to
give material on the life of this Savior whom Paul preached,

we add the following, by Clark:

"Admittedly, it is rather from the general impres-
sion made upon an open-minded reader of the Gospel

102, C. S. Kewis, The Sorewtape lLetters, p. 119. (New
{57? But see the entire

York, The Macmillan Company, 19
chapter, pp. 116-120,
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accounts than from definite texts that all this
is drawn. Yet there are recorded utterances
enough of Christ's whieh, if scanned deeply
enough, and still more if taken in combination,
suggest it; and not a few whieh, 1f one goes
back to them after the general impression has
stanped itself upon the mind, seal and counter-
8ign the impression itself. The very directness
and insistence with which Christ mekes Himself
the central figure of His mission implies a
consciousness of being in the most intimate and
literal sense at war with malignant powers; for
thut His mission was avowedly a revolutionary one,
designed to correct and transform the exsisting
order of things, is a fact lying so obviously on
the surface that it can be questioned by none;
and if it 1s His own personality that He stresses
as the source of the revolutionary change, this
can only mean a claim that there resided in Him
and igsued from Him another power whereby the
revolutionary change was to be wrought out and
the malignant powers deposed., His person had,
in lMartensen's phrase, a "metaphysical and cos-
mical significanee'; and that constant self-as-
sertion of Iie, of which greatest wonder is that
one does not find it wonderful, shows that He
Himself took it so. And if we seek for actual
utterances to serve as signposts pointing along
the same road, the search noag not be long; nor
will it yield scant results,"103

Such a general impression of the purpose of Christ is
no mere subjective uncertainty. It is more than meta-
physieal speculation. It is open-minded objectivity.

The impression that Christ is our Savior from sin asserts
itself upon practically every page of the Gospels.

Many take the Gospel of Mark to be the earliest known
record of the life of Christ which we possess. Many who
do this assert dogmatically that anything added to this
record by Matthew or Luke is mere theological opinion,
added by later writers under the influence of current

m. cmk, _02. ° t.' pp. 53‘54.
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Greek speculative thought., Can that be the case? No
doctrine of vicarious atonement in the sense which the
Gospels teach it was known among the Greeks or for that
matter among any pagan peoples. Vicarious substitution
may have been known. But was it ever taught to be an
atonement for the sins of the world? And even if the
Gospel of Mark is to be so regulative that anything that
adds to it something further by way of claim, revelation
or reverence must be ruled out we are still left not
only with the insistent problem of the person and mission
of Jesus facing us, but with sufficient hints in that
Gospel alone as to what the solution is., We see a person
creating universal surprise at His claim to be the Mes-
8iah, creating amazement among His own followers by His
miracles of healing. Thus even in this Gospel Christ's
personality raises the problem of His divine relation-
ship and redemptive miam.on.m"I

We are often met with the objection that Christ
should have bold)y asserted His claim to His lessiah-
ship and His redemption. We reply that the great mis-
sion of Christ was to make the Gospel as much as to
preach it. That is the record we find in the synopties,
the clear testimony to the Son of God suffering and dying
for the sins of the world. The life of Christ was more

than His words, His very actions revealed the Father to

104. Cf. Orchard, op. cit., DPp. 24-26.
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men, He did not translate all that He did into words.
He left to the apostles that task, men who were with Him

throughout His 11{9 or to those to Wwhom He personally
05
revealed Himself.

"How...can it be maintained that the Atonement
was a theory invented by His followers without
any intimation from Himself? His chief mission
was indeed to make the Atonement which, when
completed, was to be proclaimed; but this was
evidently in His heart all the while, and most
emphatically declared, both during His living
ministry and after His resurrection, in His
parting words....

"But even if Our Lord had not thus emphatical-
ly witnessed to the Atonement in distinet words,
His whole ministry breathed it. This pervaded
His teaching, animated the letter, explained the
symbol, interpreted the miracle, slept in His
silence, lived in His death,"108

James Denny remarks:

"It was enough if Jesus made his disciples feel,
as surely He did make them feel, not only in
every word He spoke, but more emphatically still
in His whole attitude toward them, that He was
Himself the lMediator of the mew covenant....There
was more in Christ than even His wwn wonderful
words expressed, and all that He was and 4id and
suffered, as well as what He said, entered into
the convietions He inspired,.™107

The Lord Jesus Christ did come to make the Gospel.
He also came to preach it. If we take the two together,
as we must, there will be little doubt left as to the
aim and intention of His ministry on earth. It was to
save people from their sins. That was accomplished by

105. Hall, op. eit., pp. 34-35.
106. Ibid., pp. 36-38.
107. Denney, op. cit., pp. 28-29.
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taking upon Himself their guilt and their punishment,
then experiencing the wrath of God on the cross. We may
receive the blessings of this redemption simply by taking
them. And that is faith, taking what God has to give us
in and through Jesus Christ.

Throughout the Christian writings of the first cen-
tury, we find no attempt made to discuss at length the
reasons for the death of Jesus, There is, as Dillistone
points out,loano carefully constructed argument, starting
from certain premises and advancing towards definite
conclusions, with a view to demonstrating the logical
necessity of the cross, Instead we find a vivid pre-
sentation of the actual sequence of events and a number
of vivid metaphors serving to describe the significance
which these events possessed for Jesus, which they
possess for all those who believe in Him. That is the
way the Gospels teash the vicarious atonement. Xo
theories are brought forward. The facts are simply
stated in clear langusge. Theological opinions have
foisted peculiar teachings onto Jesus Christ. A thorough

| Leiner e

study of the text of the Gospels will do mueh %o remove
the fog of controversies which have beclouded the mind
of Christ., And once the fog is blown away we npay See
the Gospel of vicarious atonemént.

Admittedly, a study of the other New Testament writings

. 108. Cf. Dillistom. 92.. Oit.. Pe. 95,
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Will serve to clarify in our minds the exact teaching of
the Lord, That too is perfectly legitimate. For, as
Sheraton remarks,

"It can be abundantly demonstrated that there 1is
nothing in the Epistles, in the apostolic teaching
about Christ, whieh is not, at least seminally,

in Christ's own words and in the Gospel records.
Throughout both we have absolute loyalty to Christ's
teaching, and between both we have complete har-
mony. If there is development, it is legitimate
development, There is nothing in the apostolie
exposition which is not in the Gospels, which éon-
tain in germ the whole complete retela%ion of
Christ. There 1s nothing in the Gospels which

we do not owe to apostolic testimony. In neither
Gospels nor Epistles can we reach Christ except

| through the Apostles. Both are of apostolie

‘ origin, 83& both present one and the same Christ

| to us."l

The Christ of St. Paul and the other apostles is identical
with the Christ of the synoptic writers. Dr. H. J.

Ockenga, Congregational pastor of Park Street Church,
Boston, declared in a lecture given at the University of
Michigan:

"There have been men like Heitmuller and Bousset
who have attempted to establish a mediatory step
between St. Paul and the primitive church, but
when we examine the record concerning the primitive
church, we find that is exactly what they believed.

"They believed Christ died for our sins and that
He rose again, and whether one approaches it from
the Synoptic Gospels or the Johanmnean Gospel, or
the Book of Acts or from the Epistles, he will
find there is a total eement on the fact that
Christianity consists of the msssafo that Christ
died for our sins and rose again,"110

109. Sheraton, op. oit., pp. 517-518.

110. Harold John Ockenga, The Nature of Protestant

Orthodoxy, p. 3. (Distrabuted Ty The Student cervice Com-
mission, 77 West Washington Street, Chicago, 1946).

IOy E:
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In his chapter on "Reconciliation and Justification,™

James S. Stewart, A Man in Christ, refutes the charge that

Paul overlaid the simplg thoughts of the Gospels with com-
Plexities of doctrine unwarranted in their origin and
rainous in their effect. He brings proof from the parables
0f the Savior to show that the teaching of St. Paul in
regard to Jjustification is consonant with Jesus' teaching.
For example, in the parable of the laborers in the vine-
yard (Matt., 20, 1-16), the Lord Jesus conveyed the thought
that the person who tries to bargain about final reward
will always be wrong, and that God's loving-kindness will
always have the last "unchallengeable word." So too in the

parables of the dutiful servant (Luke 17, 7-10), the
Pharisee and the Publican (Luke 18, 9-14), and particular-
ly the Prodigal Son (Luke 15, 11-32) this objective Justifi-
cation is taught by Christ. All human merit is excluded.
Only the grace of God in Jesus Christ stands firms But,
Stewart says,

"Jesus did more than teach all this in words: He
expressed it in His life, His whole attitude to

sinners embodied it. He sought them out., He

overturned all human verdicts. He would observe

no canons of merit. He made the first last. He

was the divine initiative incarnate. Men suddenly

knew, looking at Jesus, that God had accepted

them. His fellowship gave them a new standing.

For this end He was born; for this, in word and

deed, He laboured; for this He laid down His life.

Here is the true root of Panl's conception of
Justification, It is no invention of his own.

It is no mere legacy of Jewish scholasticism,.

It springs from Gospel soil., It bears the stamp

of Paul's deep, evangelical experience. It mirrors d
the life and death and teaching of his Lord.,"11ll 1

111, Stewart, pp. 253-264.
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H., J. Ockenga remarks:

"There is no room for the intervention of a
Greek church between primitive Judaism and the
Pauline redemptive theology. There is no room
for the invasion of a Greek culture or Greek
ideas, Here we have contact with the very
earliest form of Christianity in the Church, and
here are the...things which go back to the
original and have continued ever since as the
heart and nature of orthodox Christianity."112
Paul and the other apostles taught the very same Gospel
that Jesus Christ taught, the Gospel of vicarious atone-

ment.

The conelusion to this paper may be briefly stated.
A study of the Gospels furnishes clear testimony to the
dootrine of the vicarious atonement. We find no later
traditions of the Chureh but the teaching of the Lord
Jesus Himself. And that is viecarious satisfaction teach-

ing, He came to die for our sins!

112, Ockenga, op. cit., p. 8.
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