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THE APOSTLE PAUL AS A MODEL FOR OUR PREACHING AND WRITING

The purpose of the apostle Paul's preaching and writing,
as well as the method he pursued to accomplish hie purpose,
establishes him as & model worthy of our study and emulation,

The purpose of his preaching was threefold: the glory
of God, the salvation, the sanctification of man,

Paul preached and wrote to the glory of Godl

Writing to the Corinthians about the purpose of his
preaching, Paul says:

We preach not ourselves; but Chrbpst Jesus Lord; but
ourselves your servants because of2 Jasus., DBecause God, who
commanded light to shine from darkness, who shone in our
hearts, for the illumination of the knowledge of the glory
of God in (the) face of Jesus Christ, But we have this

treasure in earthen vessels, that ths surpassingness of the
power may be of God, and not from us,3

1 Rom, 3,7: 1 Cor. 10,31: 2 Cor. 4,15: 2 Cor., 8,19: Eph.1,12:
PRil, 2,11: 1 Th, 2,6: Less directly still evidencing his
motives: Rom. 1,23: 4,20: 5,2: 8,18: 9,23: 11,36: 16,27:

1. Cor. 15¢40-41: 2 Cor, 1,20: 3,9: 3,10;: 3,18: 4,17: 8,83:
Gal, 1,5: Eph, 1,6: 1,14: 1,17: 3,21: Pnil, 1,11: 4,19: 4,280:
Col, 1,27: 3,4: 2 Th, 2,14: 1 Tim, 1,17: 2 Tim. 4,18:

Zwdia" with the accusative. "of the Ground or Reason on
account of which anything is or is not done; by reason of,
because of (German 'aus Grund')., " Thayer's Greek-English
Lexicon of the New Yestament, p.134,

3 2 Cor. 4.5‘70
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When Paul says to the Romans,"For of him, and through
him, and to him, are all things; to whom be glory forever,4»
he shows how keenly he appreciates the glory of God, In his
comments upon this passage Charles Hodge indicates how
thoroughly St. Paul exalted the glory of God:

The reason why man can lay God under no obligation, .
is, that God himself is all in all; the source, the
means, and the end, By him all things are; through
his power, wisdom, and goodness, a}l things are
directed and governed; and to him, as their last
end, all things tend, The prepositions 'ek, dia,
eis', here used, indicate that God is the spurce,
the constantly working cause, and end of all things,
e When Paul asks, Who hath first given to God?

the answer is, No one, for of him, through him,

and to him, are all things, It is for the display
of his character every thing exists, and is directed,
ae the highest and noblest of all possible objects.
Creatures are as nothing, less than vanity and
nothing in comparison with God, Human knowledge,
power, and virtue, are mere glimmering reflections
from the brightness of the divine glory. That
eystem of religion, therefore, is best in accord-
ance with the character of God, the nature of man,
and the end of the universe, in which all things

are of, through, and to God; and which most effectu-
ally leads men to say,_not unto us, but unto Thy
name be all the glory.5

In his conclusion of the epistle to the Romans, Paul
shows the unswerving purpose of his preaching and writing.
“To the only wise Géd be glory through Jesus Christ for

evar, amen,% Of this Charles Hodge says:

There is an ambiguity in the original which is not
retained in our version, 'To the only wise God,
through Jesus Christ, to whom be glory for everg'
The construction adopted by our translators is
perhaps the one most generally approved, 'To him
that is able to establish you, to the only wise
God, through Jesus Christ, be glory.' 1In this

4 Rom, 11,36
5 Hodge on Romans p. 597 f.
6 Rom.. 16.2"0
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case the relathve 'W', to whom, in verse 27, is
Pleonastic, Others explain the passage thus, 'To
the only wise God, mede known through Jesus Christ,
to whom (i,e., Christ) be glory for ever.' The
simpleat oconstruction is, 'To the only wise God,
through Jesus Christ, to him, I say, be glory for
ever.,' Ae Paul often calls the Gospel the 'wisdon
of God," in contrast with the wiadom of men, he here,
when apeaking of the plan of redemption as the pro-
duct of the divine mind, and intended for all
nations, addreeses his praises to its author as the
only wise God, as that Being whose wisdom is so
wonderfully displayed in the gospel and in all his
other_works, that he alone can be considered truly
wise,

At Lystra Paul had the opportunity to take unto
himself the glory due to God but he rejected that oppor-
tunity and converted it into an occasion to give glory
to God, He said to the idolatrous priests: "Hen, why
do ye these things? We also are men of like feelings
with you, announcing %o you the glad tidinga to turn
from these vanities to the living God, who made the
heaven and the earth and the seea and all things in tham.a"

In his first epistle to the Corinthians Paul shows
his purpose of glorifying God when he says: "iy word
and my preaching (wes) not in persuasive words of human
wiedom, but in demonstration of (the) Spirit and of
power; that your faith might not'be in wisdom of men,

but in power of God,"®

T. Op. Cit. p. 713
8, Acts 14,15
9. 1 Cor. 2, 4«5,



- 4 -

Charles Simeon has some pertinent remarks off this

Passages;

In the educhtion of persons for the ministry, it is
justly thought that all possible attention should be
paid to the attainment of whatever may render them
eminent in their profession, and useful in the Church
of God, Yet it may well be doubted whether a proper
distinction be made between the acguisition of know-
ledge and the use of it., A man cannot acquire too
much; but he may use his knowledge unprofitably, and
even injuriously, in the diecharge of his holy calling,
There is, in the truths which he has to deliver, a
dignity, which would be obscured by the artificial
ornaments of human oratory, Hence, St, Paul, even
when at Corinth, where human eloquence was in high
request, forbore to comply with the prevailing taste,
lest, by yielding to it, "he should make the cross

of Christ of none effect,l1O" Nor did he apologize
for this departure from their establishad usages:

on the contrary, he vindicates it, and assigns what
they could not but acknowledge to be an abundantly
sufficient reason for his conduct,., It is evident
that he here contrasts his own conduct with that of
their most celebrated instructors, whom they were
wont to admire., The philosophers, whom they followed,
were fond of displaying the profoundness of their own

wisdom, and the exten# of their own researches: and they

were admired in proportion as they were able to main-
tain their theories with logical subtlety and plaus-
ible argumentation, Their great orators, too, to whom
they had bean wont to listen with delight, had filled
their discourses with all the flowers of rethoric,
that, by pleasing the imagination of their hearers,
they might suspend the severer exercises of judgment,
and persuade beyond the just impulse of deliberate
conviction., But to none of these artifices would the
apostle condescend,.. He disdained to seek his own
glory in the discharge of his sacred office: he there-
fore would have nothing to do with "the enticing words
of man's wisdom,.?, 11X

10 1 Cor. 1, 17.
11 Simeon, The Completa Works of Charles Simeon, p.55f
Vol. 16.
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Paul preached and wrote for the salvation of man,

In writing to the Corinthians, Paul says:
according as I also in all things please all; not
seeking the profit of m{solf. but that of many,
that they may be saved.l?2

To the same people Paul insisted that:

your faith should not atigd in the wisdom of men
but in the power of God,

In speaking of this declaration Simeon says:

In this he had respect to the best interests of mankind-
The very aim of the principal philosophers was to
establish dogmas of their own, which were to be
received by their followers as characteristic of
the sect to which they belonged, But St, Paul
would not have the faith of his hearers to stand

on the dictates of human wisdom. The woréd was
God's: the power that alone could make it effectual
was God's: nor could it be of any real service to
the souls of men, any further than it was applied
with power from on high. However the people might
accede to it as a truth, that they were corrupt

and helpless creatures, they could not feel it
aright, unless they wers taught it by God himself,
And, however they might be persuaded that Jesus
Christ was the Saviour of the world, they could

not believe in him to the salvation of their own
souls, unless that faith should be wrought in

then by the Holy Ghost,14

In his epietlé to the Romans he says:
Brethren, the good pleasure of my own heart, and
supplication to God on behalf of Israel is forlS
(their) salvation,l6

Hodge points to Paul's interest in the salvation

the Jews when he says in connection with this verse:

12 1l Cor. 10.,330

13 1 Cot".tg.s. 55

14 Op, Cit, p.

15 Hodge. opg cit. p. 524: literally to salvation,

as expressing the end or obdbjeot toward which his wishes
and prayers tend.

16 Romans 10,1.
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As the truth which Peul was to reiterate in the
ears of the Jews was, of all others, to them the
most offensive, he endeavours to allay their
enmity, first, by assuring them of his affection,
and secondly, by avoiding all exageration in the
statement of their cause...Paul meant to assure
his brethren according to the flesh, that all
his feelings towards them were kind, and that he
earnestly desired their salvetion, He had no
Pleasure in contemplating the evils which im-
pended over them, his earnest degire and prayer
was.,.that they might be saved,l?

Speaking on the same passage and about the same
interest of Paul in the salvation of men, Simeon says:

He was not contented to obtain salvation for him-
self: he was anxious for the welfare of his fellow-
creatures, and laid to heart their interests, as %
though they were his own - - - Nor did he rest sat-
isfied with good wishes and desires: he laboured
with incredible assiduity and self-denial, suffering
all things cheerfully, not excepting imprisonments
and death_itself, for the advancement of their
happinessl® - - - In secret also did he "labour
fervently for them in prayer night and day."19

He knew the efficacy of intercession; and there-
fore besought God, with stréong crying and tears,

to take the veil from their hearts, and to en-
lighten them with the saving knowledge of his

Paul came right out and told people about his great
purpose to save their souls. He told the Corinthians:

Now I most gladly nilé spend and will be utterly
spent for your souls, 1

This he said after he had told them about some of

the things he had experienced in the interests of their

7 @ cit, p. 524

18 2"] Cor. fl.zs-zg. 2 Tim. 2,10,

19 No source stated directly, Implication being that
he quotes someone who has combined the thoughtof this
passage with Col. 4,12,

20 Op, Cit, Vol. 15. p.374.

21 2 Cor, 12,15.

P ——



souls:

in labours more abundantly, in stripes above meas-
ure, in imprisonments more abundantly, in deaths
often, From Jews five times forty (stripes) except
one I received, Thrice was I beaten with rods,
once I was sténed, three times I was shipwrecked,

I have passed a night and a day in the deep; in
Journeyings often, in perils of rivers, in perils
of robbers, in perils from (my own) race, in

perils from (the) nations, in perils in (the) city,
in perils in (the) desert, in perils on (the) sea,
in perils among false brethren; in labour and toil,
in watchings often, in hunger and thirst, in fast-
ings often, in cold and nekedness..,. In Damascus
the ethnarch of Aretas the king was guarding the
city of the Damascenes wishing to take me, And
through a window I was let down through the wall

in a basket and escaped his hands, 22

Paul's purpose of saving souls by his preaching
and writing is found by Hodge in the first chapter of
the epiastle to the Romans:

Having shown in what character, and by what right

he addressed them, the apostle introduces the subject
of his letter by expressing to them his respect and
affection, He thanks God, not only that they believed,
but that their faith was universally known and talked
of, ver. 9, As evidence of his concern for them, he
mentions, 1, That he prayed for them constantly,
ver, 9. 2. That he longed to see them, vs., 10, 11.
3. That this wish to see them arose from a desire

to do them good, and to reap some fruit of his min-
istry among them, as well as among other Gentiles,
ve, 12,13, Because he was under obligation to preach
to all men, wise and unwise, he was therefore ready
to preach even at Rome, vs, 14,15, This readiness

to preach arose from the high estimate he entertained
of the Gospel., And his reverence for the gospel was
was fouggod not on its excellent system of morals
merely, but on its efficacy in saving all ERO
believe, whether Jews or Gentiles, ver. 16,

*

3632
22 2 Cor. 11, 23-27, 32-33, |
23 Evidently Hodge is here confusing Law and Gospel.

24 0Op, Cit, p. 18,

PRITZLAFF MEMORIAL LIBRARY
. CONCORDIA SEMINARY
w, BT, LOUIS, MO,
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The purpose of Paul's preaching and writing was also

the sanciification of man., We notice that in writing his

comforting "then now no condemnation to those in Christ Jesus,"

he adds "“who walk not according to &he) flesh but according

to spirit,» 25

Speaking of this Hodge says:

In this verse, (according to the common text,) the
transforming power of this union with Christ is ex-
pressed by saying, that those who are in him, walk
not after the flesh, but after the 2pirit. To walk
means to regulate the inward and outward life., It
includes, therefore, the determination of the judg-
ments, the feelings, the purposes, as well as the
external conduct, The controlling principle in
believers in not the flesh, i, e, the corrupt nature,
but the Holy Spirit who dwells in them, as the
source of knowledge, of holiness, of strength, of
peace and love,26

We look at Paul's stern rebuke to the congregation
at Corinth because of lack of sanctification in one of
it members:

Fornication is commonly reported among you, and such
fornication which is not even named among the nations,
8o as one to have (his) father's wife, And you are
puffed up, and did not rather mourn, that he who did
this deed might be taken out of your midstiZ7

To the same congregation he has this to say about
sanctification:

Do you not know that you are God's temple, and the
spirit of God dwells inm you? If anyone corrupt the

temple of God, him God shall bring to corruptiong
for the temple of God is holy, which you are,28

25 Romans 8,1,

26 Op, Cit. p.392.
27 Co!‘. 5. 1"20
28 1 Cor. 3, 16-17,
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In his epistle to the Corinthians Paul says:

But of him you are in Christ Jesus, who was made
to us wisdom from God and righteousness and
sanctification,28

To the same congregation he writes:

Having therefore these promises, beloved, we
should cleanse ourselves from every defilement
of flesh and spirit, perfecting holiness in
the fear of God,2°

e FTTINIE BB 04

To the Ephesians he says:

For you to have put off according to the former
conduct the 0ld man, which is corrupt according
to the desires of deceit; and in the spirit of

your mind to be renewed; and to have put on the
new man, which according to God was greated in

righteousness and holiness of truth,°0

To the same people he says:

For you were once darkness, but giw 1ight in (the)
Lord; walk as children of light,

He also says to them:
For we are his workmanship, created in Christ Jesus
for good works, whiog God before prepared that we
should walk in them,°?

To the Colossians he writes:
And having put on the new that (is) being renewed
into knowledge according to (the) image of him
who created him,33

To his young friend Timothy Paul has this to

say about sanciification:

28 1 Cor. 1,30
29 8 Cor. 71
30 Eph, 4,22-24
31 Eph. 5.80
32 Eph- 2'.100
33 Col. 3,10
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If therefore oneshall have purged himself from these,
he shall be a vessel to honor, having been sanctified,
and serviceable to the master, for every good work
having been prepared.’4

In the letter to the Galatians the apostle speaks
sanctification when he tells about:
Faith working by love,2®

Luther has some forceful remarks about this passage

which definitely demonatrate that it was Paul's purpose

to

inculcate sanctification while carefully guarding the

doctrine of justification from abuse, In refuting the

false teachers, he writes:

But all this is purely useless and destructive talk,
invented by unlearned and inexperienced people; there-
we shall fight against it and condemn it, For who
will permit it to be allowed as true that the faith
which is God's gift and planted in the heart by the
Holy Spirit should permit a mortal sin to exist
beside 1it? If they would give out such foolish talk
about fides acquisita, that is, the faith, which one
pours from the historical acknowledgment, then it
might possibly be allowed; but when they mean and
teach that way about fides infusa, that is, about
the infused faith, which is God's gift and the work
of the Holy Ghost, then it is too much, and they as
much as show thereby that they definitely do not
have a right understanding of faith, Therefore they
view this declaration of the apostle through a
colored glass and do violence to it inorder to in-
terpret it around their dreamed, incorrect meaning.
For Paul, indeed, does not say: Faith, which justifies
by love; does not say either, Faith, which makes us
agreeable to God by love. Such a text they invent
for themselves, and want to force it into St., Paul's
writing, for which he no doubt does not thank them.

34 2 Tim, 2,21
35 Galatians 5,6,

—
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But even less does he say that love of itself makes
acceptable; but he does say: Faith which worketh by
love, that 18, he says that the deeds are done from
faith by love, not that man is justified by 1love.
But who is such a crude beginner that he does not
understand that to become justified is and means
something quite different from being active? For
Paul's words are indeed clear ennugh: Faith, which
worketh by love, Therefore it is a clear, unabashed
theft when they steal away from St, Paul's words

the right, natural meaning and instead of worketh
understand justifieth, and thus make the works into
Justification, since they still must acknowledge
that in Philosophia moralis, which teaches about
civic duties, there the works are none the less not
the activity which is called rightggusness but the
works come from the righteousness,

In speaking on this matter to the Thessalonlans
Paul says:

For this is God's will, your sanctification, (for)
you to abstain from fornication,37

In the same letter he writes:

Now may the God of peace himself sanctify you wholly;
and may your entire spirit and soul and body be
preserved blagglesa at the coming of our Lord

Jesus Christ.

In writing to the Romans he says:
But now having been set free from sin, and having
become bondmen to God, you have your fruit unto
sanctification, and the end life eternal 39

To them he also writes:
Therefore, brethren, I exhort you by the compassions

of God, to present your bodies a living sacrifice,
holy, well-pleasing to God, your intelligent service.

40

36 Trenslated from Dr. Martin Luther's Coumentary of

Paul's Epistle to the Gelatians, p. 467,

» 37 1 Thess, 4,3.

38 1 Thess, 5,23
39 Rom., 6,22
40 Rom. 12,1

——
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Having established the fact that the purpose of
Paul's preaching and writing was to glorify God and to
bring salvation and sanctification to man, we now pro-
ceed to an examination of

The Method Paul pursued to accomplish his purpose.

Paul scrupulously preached and wrote the truth,
When Festus accused Paul of being crazy4l Paul
answered him by saying:

I am not mad, most noble Fggtus. but I utter words
of truth and discreetness,™

To the Romans he writes:

Truth I say in Christ, I lie not, my conscience bear-
ing witness with me in (the) Holy Spirit,43

The same affirmation is mads by him to the Cor-
inthians:
All things in truth we spoke.44

For we have not_any power against the truth, but
for the truth,

We find this love of the truth faithfully working

for the glory of God and =salvation and sanctification of

man even under the conditions prevailing at Athens.4® To
appreciate it we look at the sermon Paul preached to those

people; He knew that ralsohood and error bring condemnation,

Luke says of him:

4% Acts 26,24
42 Acts 26,25
43 Rom, 9,1

44 2 Cor. 7,14
45 2 Cor. 13,8

LTEu sy ¥ b
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But Paul waiting in Athens for them, his spirit
in him was painfully excited seeing the city
being full of idols, He reasoned indeed there-
fore in the synagogue with the Jews and those
who worshipped, and in the market place every
day with those who met with (him,) 46

Paul was greatly disturbed at what he found in Athens,

Secular learning had been plentiful according to Harry

Barnes:

The 0ld military etate training had become a
literary University training... Supplemented
by the great many adult students drawn from
all quarters...Opposition,.. led to the sup-
pression of the Univzgsity by the Emperor
Justinian, 529 A, D,

The fact that the University continued in operation
until 529 shows that it had not been stopped in Paul's
time, therefore, we observe that Paul found secular
education not sufficient to replace idolatry with the
truth, He had plenty of firsthand information on the
necessity of preaching the truth also in the circles of
the educated for his own cultural background was on a
high level. Speaking of it, Charles Hodge says:

He was born,and probably educated in part, at Tarsus,
the capital of Cilicia; a city almost on a level
with Athens and Alexandria, for its literary zeal

and adventages. In .one respect, it is said by
ancient writers to have been superior to either of
them. In the other cities mentioned, the majority

of the students were strangers bug in Tarsus they
wers the inhabitants themselves,4

46  Acts 17, 16-17

47 Monroe, Source Book of the History of Education
for the Greek and Roman Period, P. 500 = 302,

48 GStrabo, Lib, 14, chap. 5., as quoted in Op, Cit.
P. 4.

=
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However, in presenting the truth the Apostle lays
a foundation for it by building from the things which
were known to his hearers to the things which were not
known, His private and public discussions with the
Athenians had provoked enough curiosity to interest them
in hearing more of Paul's teaching. 8St, Luke shows this
when he says:
But some of the Epicureans and the Stoics, philoso-
phers, encountered him, and some said, what may this
chatterer desire to say? 4And some, he seems to be
a proclaimer of foreign gods49; because he announced
to them the glad tidings (of) Jesus and the res-
urrection, And having taken hold of him, they
brought him to the Mars' hill, saying, Are we able
to know what this new teaching which is spoken by
you (i8)? For you bring certain strange things to
our ears, We wigh therefore to know what these
things may mean,°0
While Paul was now ready to speak the truth to these
people, he also considered the true facts relating to
them and their background, He knew these people, knew
them as Luke describes them when he says:
Now all the Athenians and the sojourning strangers
spent their leisure in nothigg else then to tell
and to hear something newer,v+
Paul's familiarity with their system of education
is established by Hodge when he says:
The knowledge which the apostle manifests of the

Greek authors, 1 Cor. 15, 33 and Titus 1, 12,
would also lead us to suppose that he had received

49 Literally deamons
50 Acts 17, 18 - 20,
51 Acts 17, Z21l.
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at least a part of his education in a Grecian
city. Many of his characteristics, as a
writer, lead to the same conclusiongS2

Paul now sought to create an opening for the
truth, The historian speaking of this says:

And Paul having stood in (the) midst of Mars:
Hill said5 Men Athenians, I behold you very
religious®3in all things; for, passing through
and beholding your objects of veneration, I

found also an altar on which had been inscribed,
To and unknown God, Whom therefore ngt knowing
you reverence, him I announce to you,>%

Paul here does not go by rumors but at the same
time as he sharpens their curiosity he is very careful
not to say anything which was not supported by the direct
evidence of their situation, evidence available to all,
This same regard for truth compelled Paul - -td ipresent, at the
very ‘outset of his sermon,: fTacts which are true to
man's natural knowledge of God., He says to them:

The God who made the world and all things that (are)
in it, he being Lord of heaven and earth, dwells
not in hand-made temples, nor is served as needing
anything from the hands of men, himself giving

life and breath to all in every (rospoct)é and
he made of ene blood every nation of men,°d

52 Op. Cit, p. 4.

53 1it, very reverent to deamons,

54 Acts 17, 22 - 23

55 Hastings, Encyclopaedia of Religion and Ethiecs,
P. 186, 8,v, Education (Greek): Education was
restricted to free population possessing full
civic rights, From this I reach the conclusion
that Paul found it necessary in the interest of
truth to make them conscious of the common
ancestry of the entire human race,

i

i
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To appreciate Paul's presentation of the truth in
Athens, we like to get a little background on the city such
as that which Csorge Barton has compiled:

Athens, the chief city of Attica, one of the least
productive parts of Greece, is the far-famed mistress
of the world's culture and art, Zmerging from obscurity
in the seventh century before Christ, gainins a pos-
ition of leadership in the Persian wars after 500 B, C.,
Athens established a considerable empire, In thiks
period fell the agex of Pericles, 460-429 B, C, ,

when the artistic gnd literary genius of Athens reached
a hdight never equaled in human history., Socrates

was born here in 469 and lived till 399 B. C. Here
Plato, who was bprn about 428, became a pupil of
Socrates and afterward taught, Hither came Aristotle,
after the year 367, to sit at Plato's feet, Here
from the age of Pericles the aeropolis was crowned
with those architectural creations that are at once
the admiration and the despair of the world, It

stirs the imagination to think of Paul in such a
city. In the time of Paul, Athens was a Roman city,
though still one of the great artistic and phil-
osophical centers of the world, At a little distance
from the acropolis on its northern side, a forum

of the Reman period wes laid bare in 1891, Possibly
this is the market-place in which Pesul, during his
stay there , reasoned every day with them that met
him (Acts 17:17), though of this we cannot be certain,
for, while this was the market-place in the Roman
period, the older market of the Athenian people

lay to the westward of it, To the west of the
gcropolis lies the old Areopagus, or lMars' Hill,

from which it was long supposed that Paul made the
address recorded in Acts 17:22 - 31, Ramsay, follow=-
ing Curtius, has made it probable that the address

was delivered to the city-fathers of Athens, not be-
cause they wers putting Paul to a judicial trial,-
but they wished to see whether he was to be allowed

to teach Christianity, which they took for a new
philosophy, in the university of Athens - for Athens
itself was a kind of university, It seems probable
that the meetings of the city-fathers, who were
collectively called the Areopagus (Acts 17 :22), were
held ngt on the top of the rock, but in the market-
place,°6

56 Barton, Archasology end the Bible, p. 2621,
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It was to the people of this highly cultured center
of learning that Paul brough forth the plain truth:

And He made of one blood every nation of men, to
dwell upon all the €face of the earth, having deter-
mined fore-arranged times and the boundaries of their
dwellingx -~ to seek the Lord; if perhpps they might
feel after him and might find him, though indeed
being not far from each one of us; for in him we

live and move and have our being; as also some poets
among you have said, for of him we are also offspring.
Being therefore offspring of God, we ought not to
think that which (is) divine to like to gold or to
silver or to stone, a graven thing of art and
imagination of man,57

Here Paul had not only come to them with a direct
statement regarding creation, a statement which he did not
pPrezant as a theory but as the exclusive truth, but he
pointed out their mistake of thinking of the divine in
terms of the material., True, he reminds them that their

own pcets have spoken about man as being the offspring of

'God but he does not permit his case to rest with their poets.

In the next breath he sets before them the full truth about
God's Jjurisdiction over His creatures:’

The timee indeed therefore of ignorance God having
overlooked, now charges men all (of them) everyrhere
to repent, because he set a day in which he is about
to judge the habitable world in righteousness, by &
man whom he appointed; having giggn proof to all (in)
having raised him from the dead.

The truth wes out. Paul had not withheld it, He

knew what was in the heart of man, He himself wrote:

57 Acts 17, 26 - 29.
58 Acts 17, 30 - 31.
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Becauses the mind of the flesh (is) enmity towards
God: for it is not subject to the Law of God; for
naithar can (it) bg and they that are in the flesh
cannot please God, 8
Paul knew the naturs of man and has stated his
knowledge in unmistakeable terms:
But natural men receives not the things
.. of the Spirit of God, for they are foolish-
ness to him; and he cannot know @hem because
they are discerned spiritually,59
But Paul knew it was his business as a servant
of God %o preach and to write the truth and to leave
the results to God., 1In speaking on this matter, he
says:
I planted, Apollos watered; but God gave growth,80
e leocoked upon himself es a caretaker of the

mys teries of God and said:

30 let a man reckon of us as attend?nts of Christ
and caretekers of God's mysteries,

As long as he preached and wrote the truth, he
knew that he wes being faithful to his commission and
could put the results of his efforts into God's hands
for he stated as the requirements of a steward,

But as to the rest, 6%8 required in stewards that
one be found raithful.

with that he could rest his efforts in the Lord
and state:

He who examines me is (the) Lord, 53

58 Rom, 8,7.
S9 I Cor. 2,14,
60 l Cor. 3.6,
61 1 Cor. 4,1.
62 1 Cor. 4.20
63 1 Cor. 4,4.



Paul's prsaching and writing of the truth was

something which resulted from conviction,

In speaking of this matter to the Corinthians, the

apostle says:

in avery (way) pppressed, but not straitened; per-
plexed but not utterly at a loss; persecuted, but
not forsaken; cast down, but not destroyed; always
bearing about the dying of the Lord Jesus in the
bedy, that also the 1ife of Jesus may be manifested
in our body; for always we who live to death are
délivered on account of Jesus, that also the 1life
of Jesus may be manifested in our mortal flesh; so
that death works in us, and Iife in you, And having
the same spirit of feith, according to what has
been written, I believed, therefore I spoke; also
we also believe, therefore also we speak;™"

Wnen Paul was speaking before Agrippa he in-
dicated in no uncertain terms that he was speaking from
deep conviction, conviction so deep that he cculd wish
that all who heard him were believers together with him,
3peaking before Agrippa he says:

I would wish to God, both in a little and in much not
only you but also all those hearing me this day should
become such as I am, sxcept these bonds,

This conviction of Paul is demonstrated in his
sermon to the Jews and proselytes at Antioch in Pisidia,b6
He sets forth his convictions when he seys to them:

Be it therefore known %o you, men brethren, that
remission of eins is announced to you through this
one, and in him everyone that believes is Justified

from all things from whichsyou could not be Jjust-
ified in the law of Loses,

64 2 Cor, 4,13

66 Acts 26,29

66 Acts 13,43 and 13,14
67 Actes 13,38 - 39



Paul's conviction was based on revelation.

#hen Paul preached to the Jaws and proselytes
at Antioch in Pisidia, to which sermon reference has
Just been made, he goes back to the 01d Testament and
from it brings out the truth of fulfillment, He says
to them:

The God of this people Israel chose our fathers,
and exalted the people in the sojourning in the
land of Eg¥gt. and with a high arm brought them
out of it,

Here the aponatle reminds tham of 0ld Testament
ravelation:

the Tord thy God hath chosen thez to be a special
people unto himself, agsve all people that are upon
the faoce of the sarth,

Than in a more genaral way he procaeds to call
to their minds the whole account of their delivarance
from bondaga in the land of Tgypt.’©0

From that point he continues %o present God's
revalation:

And about forty years time he bore their manners
in the desert, And having destroyed seven nations
in the land of Canaan, he gave their land to them
by lot.’1

Here the apostla is kesping their attention focused
upon the history of their nation as it is recorded in
the Scriptures.72 He stuck to his principle:

your faith should not stand in the wisdom of
men but in the power of God,73
3t
68 Acts 13, 17
69 Deut, 7,6
70 Deut. 1l4ff,
71 Acts 13,18
?2 Jo‘h. 1‘.1
73 1l Cor. 2.,5
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However, Paul does not spend very much time on the
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general history of the Isreelites, He begins very soon to

weave into that history the promises of a Savior. He says:

1§ 1EP

He raised up to them David for king, to whom also
having borne witness he said, I found David the {son)
of Jesse, a man according to my heart, who will do
all my will, Of the seed of this (man), Ged accord=-
ing to promise raised up to Isreal a Savior Jesus,
John having before proclaimed before ¢the) face of

his entrance a bquiem of repentance to all the
people of Israel.

Here was a plain challenge to them to remember what
the pronhets had written, specifically such prophecies as;

There shall come forth a rod out of the stem of
Jesse, and a Brench shall grow out of his roots,’9

He wanted to escape the mistake of those who 4o
not present the truth on the basis of revelation and thus
give their hearers only the opinions of men on which to
base their conclusions; In speaking of this matter Dr,
Engelder says:

When you must make fallible men your authority,
there is an end to Christian assurancs.

But even more Paul lknew that the ravelation of God
was necesasary for the production of faith, In writing
to the Romans on this matter he says:

8o faith (is) by hearing (report) 3 but the report
(hearing) through (the) word of God,”7

74  Acts 13, 22 - 24
75 Isaieh 11,1

76 Engelder, Scripture Cannot Be Broken, p. 328.
i Romans 10,17
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In spsaking of this matter, lHodge says:

So then faith tometh) by hearing, and hearing

By the word of God, e passage Lh lsalah speaks
of an akose, a message, something addressed to the
ear. The design of that message was that man
should belleve. They were required to receive
and rest upen it as true., #Without it, there
could be no ground of faith; nothing on which
faith could rest. Therafore faith is by hearing,
It is receiving the message as true, But this
message is by the word or command of Gegd, It is
therefore a sure fourndation of faith,

fuch clearsr, however, are our confeseions,

when thay say:

faith is conceived from the word.,”®
Or again when they state:

(I cannot believe in the name of Christ in any

other way than when I hear His merit preeched...)80

A little farther on the confessions state:

As often, therefore, as meréy is spoken of, faith in

the promise must be added; and this faith produces
sure hope, because it relies upon the word and
command of God,

St, Paul makes a number of direct statements in

the foregoing sermon declaring that he is basing his

address upon the revelation of the 01d Testament as it

has been fulfilled in the New Testament:

And when they had finished all things that had been

aritten concerning him, having taken him down from
the treec.

A little later he sayas

78 oOp, Cit. p. 547

79 Apology of the Augsburg Confession, as presented in

Concordia Tr;glat}:a‘p§8141.7a
80 e X%, B, ’

81 22‘__-192, cit. p. 217, 225

82 Acte 13, 29
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And we announce to you the glad tidings - the
promise made to the fathers, that this God has

fulfilled to us their children, having raised
up Jesus; as also in the second Psalm it has

been written,83
Here Paul refers to a specific passage in the 01l1d

Testament and uses it as proof that Jesus is God's SJon:

Thou art my Son, to-day I have begotten Thee . 84

St, Paul's use of written revelation becomes
very forceful when we establish this as a ilessianic Pealm
so accepted by the people at Antioch to whom the sermon
was originally preached,

Doctor Walter A, Maier in speaking about the
Messianic character of this Psalm says:

The Messianic Interpretetion of Psalm 2, This method
asserts that David, under the inspiration of the Holy
Spirit, wrote this Psalm as a direct prophecy of the
eternal Sonship and world-wide dominion of the less-
ish, The facts which make this method of interpret-
ation imperative are the following:

1) The internal Testimony, An examination of the
contents of this Psalm reveals that the description
which is offered of the subject of the Psalm is that
of a superhuman and divine Being, Such statements,
pointing to the divine nature cof the kiessiah, are

the following:

a) Divine names are attributed to the subject of this
Psalm, He is called Jehovah's "Messiah", (v.2,) which
is here used in a very special and individual sense
of The Christ., In addition, he is also calded "God's
som," (v,7.) and this not in the sense in which all
believers are the children of God, but in a super-
human and ineffable manner,

b) Divine nature also is ascribed to this Messiah,
He is begotten of the Father in eternity (v,7.) and
is, therefore, both eternal and divine.

83 Acts 13,38 - 33
84 Psalm 2,7
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c) Divine dignity is accorded to this Son of God,

The ends of the world are His inheritance (v.8)

and He is made the object of trust for men (v.12)

8) The External Testimony., There are many paralleds

to the lenguage and the Messianic thought of this

Psalm, as well as a long series of quotations in the

New Testament which offer overwhelming cumulative

evidence for the Messianic interpretation., Amgong

such passages, we note:

a) The 0l1d Testament paralleds A comparison with

other demonstrably liessienic sections of the 014

Testement reveals that Psalm 2 has much in common

with such passeges es:

aa) The picture of the iiessiah as king is very

frequent in the 01d Testament, It is the theme in

Psalm 45,72, and 110, as well as in Zach, 9,9 and

the prephetic parallels,

bb) The eternity of the lessiah is a predominant

thought in the lMessianic passages of the 0ld Test-

ament, Cf, Is, 9,6 and Psalm 72.

cc) The liessiah's victory over His enemies is like-

wise a frequent theme in the Lessianic prophecies,

It is found, for example, in Psalm 110 and parallels.

dd) The world-wide dominion of the lessiah is mentioned
in many pessages, §°r exanple, Gen, 49,10; Zech., 9,10;

Is. 2,25 Hic., 4,1.8

Then the apostle Paul mentioned the second Psalm,
he thereby insisted that the Psalm was lMessianic and should
be applied to Jesus as he does when he says:
Thou ard¢ my Son, I to-day have begotten Thee,86
and then goes on to make the specific application:
And that He raised Him from @hehdead, no more to be
about to return to corruption, thus he spoke: I will
give to you the faithful mercies of David,87
It follows, therefore, that Paul's basing of his

preaching and teaching on revelation becomes a matter beyond

86 Acts 13, 33
87 Acts 13, 34
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much possibility of controversy and that if the “iMeshicho"
in verse 2, cam be established to mean "*my anointed" in the
sense of "lly Messiah", then, Paul was really putting into
operation the power of God for producing faith in those
who read and hear. In speaking of the meaning of the verb
"meshach" Dr, Maier has this to say:

According to its etymology "mashach" means "to anoint"
"to smear with oil", usually on the head, or forehead,
Among the Jews, as among other Oriental people, there
was an ordinary anointing, or applying of oil, which
was part of the toilet of that day. (See especially,

2 gam, 12,20: "And David arose from the earth, and
washed, and anointed himself.") In the New Testament
the anointing of the head %o which the Savior refers
(Luke 7,46) was a similar act of customary courtesy,

In a more specific sense, however, we find that there
was an official anointing, This was applied to prophets
(Elisha, 1 Kings 19,16); to high priests and to kings
(Aaron and his sccessors, Bx., 28,41 and parallels)
(David, 1 Sam, 16,1 and parallels);(even heathen kings,
e{z. Hazael of Syria, 1 Kings 19,15). In such cases
the anointing was a rite of inauguration into the
prophetic, priestly, or royal office.

In addition , there is a very specific and individual-
ized uee of the term in the spiritual sense, in which
the anointing of Jesus 1s mentioned as having occurred,
not with oil, but with the Holy Spirit. Such pass-
ages, for example, Is, 61,1: ...Psalm 45,7; ... speak
of the inauguration of the Savior 138h1a three-fold
office of prophet, priest and king.

A little later on Dr, Maler speaks of the use of
the derived term “"Meshiach™ and says:

After having classified the various uses of the term
"mashach® and having seen its basic motive, it is
possible to proceed to the consideration of the
derived term "meshiach"., This is employed in several
ways which eorrespond to the meaning of the root,

B8 Heler, Ops C1t, Psalm 2.2 - #1.
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Thus the Hebrew "mashiach" is used of a high priest

in Lev, 4,3; of a king in 1 Sam, 2,10; of the patri-
archs, Ps, 105,15, of Cyrus, king of the Persians,

Is, 45,1. In each of these instances, including also
those passages in which the term is applied to a non-
Jewish personage like Cyrus, the thought is, that these
individuals have been inaugureted and anointed (literally
in the case of the kings and priests, and [iguratively
in the other instences) with God's power to exaecute
His purposses,

In addition, however, there is the individual and
technical use of the term "messilh" according %o which
it refers to “"Tho HMHessiah," the One who is anointed

in a apecial degree and in a special manner, mamely,
Jesus the Christ. That the term is used in this way
and that it is one of the 0ld Testamant terms by which
Jesus was known in prophecy, becomas evident Irom ithe
following:

A== It designates Christ in this Psalm, because the
statements of thies Psalm can refer, as has been dem=-
onstrated, only to the sternal Son of God,

B -- It 18 used of Christ in the second 0ld Testament
passage, Dan. 9,25-26, where in a demonstraedly idess-
ianic passage the particulars concerning the coming

of "liessiah, the Prince" are detailed.

C -- It was the name by which the Jews designated Him
who was to come, MNot only do the Targums and the
Talmud explain the term "liessiah" in this way, but
there is also the corroboration of the following
passages: (Not cited because from New Testament and
therefore have no direct bearing upon this specific
case

cee zs "iieghfach” is derived from "mashach," eo
"Christoa® is derived from "chrio" meaning to "anoint.,"
“Christos®" is, therefore, simply the Greek form for
"mgshiach,." The New Testament explains it expressly
in this way. Cf. John 1,41 ... "We have found the
Hessias, which is, being interpreted, the Christ," 89

Not only in the sermon before us but as a regular
thing the apostle referred to the written revelation, In
speaking in his own defense in Jerusalem, he said:

I was not conscious that he is a high priest, brethren:

for it haa haan writtan, a ruler of thy people thou
shalt not speak evil of .90

§§' oe: Glt. I-’_.. 2.2. - ﬁ
90 Acts 23,5




When Paul ,was accused by Tertullus, he said this

about the written revelation:

But I confess this to you, that in the way which they
call sect, so I serve the ancestral God, believing all

things which ggroughout the law and the prophets have
been written.

In his epistles the apostle employs this same con-
sistent reference to the 0ld Testament, No less than seven-
teen times in the epistle to the Romans,g2 no less than
fifteen times in the two epistles to the Corinithians,®®
and five times in the epistle to the Galasians,®* the
apostle speaks of what has been written,

Twice in the epistle to the Romans, he refers back to
the 014 Testament with the expression "was said," 95

But Paul also wrote and spoke by direct revelation,

We note, however, that his direct revelation is always in
complete harmony with the written revelation of the 01d
Testament and with the other writers of the New Testament,
This we shall demonstrate by a few comparisons;
In writing to the Galatians, he says:
But I make known to you, brethren, the glad tidings which
was announced by me, that it is not according to man,

For neither received I it from man, nor was 5 taught
(it), but by the revelation of Jesus Christ,>®

91 Acts 24,11,

92 Romans 1,17; 2,24; 3,4; 3,10; 4,17; 4,23; 8,36; 9,13;
9,33; 10,15; 11,8; 11,26; 12,19; 14,11; 15,3; 15,9; 15,21.
93 L Cor. 1,19; 1,31; 2,9; 3,19; 4,6; 9,9; 9,10; 10,7;
10,11; 14,21; 15,45; 15,54, 2 Cor. 4,13; 8,15; 9,9.

94 @g¢latiens 3,10; 3,10; 3,13; 4,22; 4,27,

95 Romans 9,12; 9,26,

96 Galatiens 1,11-12
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In speaking of this passage in his commentary on
the Epislle to the Galatians, IlLuther says:

But 3t. Paul received his Gospel while he was on the
way and travelled to Damascus, when Christ revealed
himself for him and spoke to him, Later He also spoke
to him in the temple at Jerusalem; but it was on the
way that he received his Gospel from Him, as 3t, Luke
tells in the Book of Acts 9,6,: Stand up (Christ says
to him) and go into the city, and it shall be told you
what you must do, He does not command him to go into
the city to learn the Gospal from Ananias; Ananias was
only to baptize him, lay hands upon him, deliver to
him the office of the ministry, present end recommend
him for Christ's congregation; but the Gospel he was
not to teach him, since he already (as he here prides
himself) had received it on the roasd through the rev-
elation of Jesus Christ, Which also Ananias himself
confesses with these words, which he speaks V, 17.:
Saul, Brother! Lord, Jesus, who was revealed for you
on the way, to whom you came, has sent me, so that
you should receive your sight again etc, Therefore,
he has not received his teaching from Ananias, but
already then when he on the road was called by Christ,
enlightened and taught, then first was he sent %o
Ananiag, only so that he would elso have from humanity
the witness that he was callgg and sent by God to
preach the Gospel of Christ,

The evidence that Paul received his Gospel by direct
revelation is incontrovertible, So is the evidence that his
Gospel was in complete harmony with the 0l1d and the rest of

the New Testament., This we prove as follows:

In writing to the Romans St, Paul summed up the entire

content of his preaching and writing when he said:

But it was not written on account of him only,

thet it was reckoned to him, but also on account

of us, to whom it is about to be reckoned, to those
that believe on him who raised Jesus our Lord from
from (the) dead, who was delivare%efor our offences,
and raised for our justification,

97 Op, Cit, 64
98 Romans 4, 23 - 25
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When we compare this with what was prophecied of
Christ in the 01d Testament, we discover that the same
identical method of salvation was therein contained, The
pProphet Isaiah in speaking about the plan of salvation says:
But he was tormented for our transgressions,
bruised for our iniquitkes, the chastisement of

our peace (waa& upon him; and with his stripes
we are healed,9?

The Psalmist writes to prophecy the resurrection

of the Savior in these words:

Neither wilt thou suffer thine Holy One to see
oorruptton.loo

In speaking about this passage Walter laier says:

The rule for all human beings is "dust thou art and
to dust shalt thou return.® But David pictures to
us in Psalm 16 Cod's Holy One who is excepted from
this rule, His body shall not decay,l0l

Our lord Jesus Himself confirms the patternof St,
Paul 's Gospel when he says:
For God so loved the world that he gave his son
the only begotten, that everyone whe believeslgg
him mey not perish but may have eternal l1life.
The Apostle Petmr shows the complete harmony between
his gospel and that of Paul when he writes:
Knowing tha} you were redeemed not by corruptible things,
by silver or by gold, from your vain manner of 1life

handed down from (your) fathers, but by precious blood

of Christ as of a lamb without blemish and without spot.Ios

99 Isaiah 53,5
100 Psalm 16,10

101 OQp. Cit Pgalm 16 #3
102 Joﬁn 3,16
103 1 Peter 1,18=19
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Paul'’s complete harmony with the rest of the
Scriptures gives that so0lidity to his preaching and writing
for which all Christian pastors must strive. On this
matter Willlam Wright sgpa:

If an obg.ctionable cus tom should prescribe to him, (the
Preacher) as the foundation of his religious instructions,
a passage, which, if not altogether unsuited, is at
least very unprofitable for that purpose; a predic-
ament in which every clergyman finds himself, for
instence, at the return of the Gospal for the New

Year. If he will not confine the subject of his
discourse altogether to the name Jesus, he will be
forced to use his text only as a peg on which teo

hang hie sermon, But as often as he attachas %o

a passage, ildsas which it does not really contain,

he should expressly state thatoit only furnishes an
occasion for his observations; he should never advisedly
subgtitute for it suppositious ideas, in order to

found his positions upon such spurious grounds,

This were an immoral delusion, which is less admissible,
as for every religious truth in which Christianity
instructs us, there are clear and pcsitive evidences
furnished by passages in the New Testament itself,!

Pevelation was used by Paul as documentary evidence
fortthe teachings he presented, as we have praviously dem-
onstrated, and that meant he did not expect by a process of
logic and reasoning %o convince humanity of the truth,

When Paul said that he had been sent

to ennounce the glad tidings; not in wisdo f word
that the cross of Christ be no%“EEEE’?EIE‘%Ug“‘“"‘

And when he declared:

104 Williem Wright, Biblical Hermenoutics, p. 464
1056 1 Cor. 1,17
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And I having come to you, brethren, came not
according to excellency of word or wisdom, ennounc-
ing to you the testimony of God, For I decided not
to know anything among you, except Jesus Christ,
and him crucified, And I in weakness and in fear
and in much trembling was with you; and my word and
my preaching (was) not in persuasive words of humean
wisdom, but in demonstration of (the) Spirit and

of power; that your faith m%ght not be in wilsdom of
men, but in power of God 10

With this statement of Paul, dright is in harmony
when he says:

Reason cannot arrogate to herself the liberty of
passing judgment on supsr-sensuous objoectis, as has
long been agreed upon by discreet philosophers,

#e can hnave no understanding nor comprehension

of things external to our own mbnds, as Kent himself
has proved, #n a peculiaerly ingenious manner, in

his "Criticism of Pure Resason," 107

Preaching tha revealed truth of God, Paul went to
Jew and Gentile,l08 regardless of their cultural level
which was exiremely varied as nistorians indicate, In
speaking @f the cultural level of Italy, Cubberlsy says:

By a wise policy of tolerande, patience, conciliation,
and assimilation the Latins gradually became masters
of all Italy. Unlike the greek City-States, Rome
seoemed to possess a natural genius for the art of
government. Upon tha people she conquered she bestowed
the great gift of Roman citizenship, and she attached
them to her by granting local government to their
towns and by interfering as little as possible with
their local manners, speech, habits, and institutions.
By founding Colonies among them, she insured her rule,
and by kindly and generous treatment she bound the
Italian peoples ever closer and closer to the central
government at Rome... In spsech, customa, manners, and
finally in blood she Romanized the different tribes
and brought them under her leadership,l09

$06 1 Cor. 2.,1-’5?59
107 Qp, Cit, P.
108 “Acts 15,14 and 13,42

109 Cubberley, The History of Education, p. 54.
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A little later the same writer speaks of the

Hellenic culture:

In the eastern lediterranean, where the Hellenic
tongue and the Hellenic civilization still dom-
inated... Rome had the good sense not to try to
impose her speech or her culture. Instead she
absorbed the culture of the Bast, while the Zast
accepted in re%ggn the gévernment of Rome and
the Roman law,

Lest we become too hopeful of the educational level
of those to whom Paul preached and wrote the revealed truth,
we look at what Barnes says of this period in hésgory:

At the middle of the first century B, C, there were
about 300,000 1iving in three and four story tene-

nents i? the low lying land between the hills of
Rome.1

The women were not given any education among the
Athenians according to Hastings, who says:
There was no public education for Athenian girls.
then Plato admitted nggn to his lectures this was
considered audacious,
In Paul's favor, however, was the fact which Hastings

relates when he says:

Orators existed who could speak and a*iéanooa existed
who could appreciate the spoken word,

But the same author indicates that education was
was not so highly regarded because he states:
"He is dead, or he is teaching lettersg" was a byword’?

110 0Op, Cit, p. 57
111 Barnes, The History of Western Civilisation,
P. 311,

112 Hastings, nmum;‘d%_q.!_ﬂ.ﬂm}.m.ﬁmm-
s. v. sducation, Greeks, (9) girls. p. 190,
113. Qp, Cit, id,
114 0Op, Cit, 14,



To these varied hearers and readers, Paul spoke
and wrote what was revealed to him through his study of

the 014 Testament and through the direct revelation which

God gave him, But the words and thoughts he used were
given him by inspiration,

In writing to the Thessalonians, the apestle says:
Because of this also we give thanks to God unceasingly,
that, having received word of report of God by us, you
accepted not men's word, but even as it is truly
God's word, which also works in you who believe,il5

And also in the letter to thé Corinthians, he says:
which also we speak, not in words taught of human
wisdom, but ih (those) taught of (the) Holy Spirit,
communicating spiritual things by spiritual (means )116

Because we are without such direct inspiration,

and because the previous passage shows that Paul's words
were a direct impression from the divine mind, we need to
speak and write from the written revelation of 0ld and New
Testament, if we are to be instruments for the production
of the faith which cometh by hearing. This makes other
sources of information only as useful as they serve to
advance the truth of revelation. Such was Paul's regard
for them as Machen says:

Paul does not mean, therefore, that he was indifferent

to ordinary sources éf information about Christ...

he regarded those ordinary sources of information not

as an end in themselves, but as a means to an end,..

The man who is in Christ...even when he uses ordinary

means of 1ntormatigg, is acquiring knowledge of spirit-
ual relationships.

m‘.s‘o B.i-s g
116 1 Cor. 2,13

117 Machen, The Origen of Paul's Religion, pP. 143
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As illustrations are commonly used among us great
care must be exercised that they really conform to revel-
ation, otherwise we violate the pattern of Paul. "hen we
examine his illustration from the realm of athletics, we
note this precise aptness of his inspired comparison:

Do you not know that all those who run in a race-
course run all, but one receives the prize? Run so
that you may obtain, But everyone who strives con-
trols himself in all things: they indead then that
they may obtain a corruptible crown, but we an in-
corruptible. I therefore so run, as not uncertainly,

I combat so as not beating &ir, But I buffet and bring
my body into servit.uigB lest having preached to others,
I might be rejected,

While the Spirit of God gave Paul the words he was
to use, the same Spirit employed the things with which Paul
was familiar for illustrative material so that we have from
him the city-bred man's illustrations just as we have from
Jesus the rural illustrations, as Benjamin Robinson puts it
when he writes:

It i8 true that Tarsus was very different from Nazareth,
where Jesus spent his boyhood. Nazareth was rural,
closer to nature., Tarsus was an industrial center,
more cosmopolitan, Jesus had much to say about

animals and natural scenery. g} drew his illus-
trations largely from city life.

Revelation was supreme to Paul and he withdrew his
own persomal accomplishments that men's religious convictions
should rest on the secure foundation of God's truth,l120 g4
that the goal of his preaching like that of His Savior might

be reached, as Robinson says:

Tie 1 Cor. 9,24-27

119 Robinaon. The Life of Paul, P. 26
120 1 Cor. 2,5



Both Jesus and Paul lived very close to 1ife.
Both understood men, Yet in their leadership
both looked above end beyocnd, They knew the

lowest and the highest in life, the daily task
and the distant goal.,lZ

7ith the sure foundetion of Cod's infallible

truth as the source of his preaching and writing, Paul

dispensed the truth with courage.

he

In writing to the Thesselonians, Paul says:

Having before suffered and having been insulted,
even as you know, at Philippi, we wers bold in
our God to to speak tozxou the glad tidings of
God in much conflict,l

n0f Pau¥s courage the historian Luke speaks when
relates:

Now when many days were fulfilled, the Jews consulted
together to put him (Peul) to death, But their plot
became known to 8aul, And thsy were watching the
gates both day and night, that they might put him
to death; but the disciples taking him by night let
(him) down through the wall, lowering him in a
basket. And Saul having arrived at Jerusalem, he
attempted to Join himself to the disciples, and
all were afraid of him, not believing that he is a
diseiple, But Barnabes having taken him, brought
(him) to the apostlés, and related to them how he
saw the lLord in the wey, and that he spoke to him,
eand how in Damascus he spoke boldly in the name of
Jesus, And he was with them coming in and going
out in Jerusalem, and speaking boldly in the name
of the Lord Jesus, And he spoke and discussed
with the Hellenists; but they took him in hand to
put him to death, But having known 4t) the brethren
brought him to Caesarea, and sent him awey to
Tarsus. 28

5t. Luke speaks further of the courage of Paul

when he describes the reception of Paul and his partner

Barnabas at Iconium:

121 ogs cit, p. 271,
188 . ¥ ees, 2,2

123 Aots 9,283-30

e -
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And it came %o pase in Iconium they entered togsther
intc the synagogue of the Jews, and spoke so that
both of (the Jews and Hellenisis a great number
believed. But the disobeying Jews atirred up and
nede evil-affected the souls of the Gentiles against
the brethren. A long time therefore they stayed,
spealking boldly, in the lord, who bore witness to
the word of his grace, and giving signe and wonders
tc be done through their hands, 4And the multitude
of the city was divided, and some were with the

Jews and some with the disciples, And when there
was a rush both of the Gentiles and the Jews with
their rulers, tc irsult and to stone them, they
being aware fled to the cities of Lycaonia, Lystrag
and Derbe, and the country around, and there were
ennouncing the glad tidings,124

His courage was so great %that when it was fore-
told of him what lay in store upon his intended trip to
Jeruselem his best friends were not able to disuade him
from undertaking the Jjourney in the interests of the
Lord Jesus. The historian was evidently present with those
who tried to check Paul from facing the dangers at Jere-
usalem and he records what took plece in detail:

And we remeining many days a certain one from Judea
came down, @ prophet, by name Agabus; and having
come to us, and having taken the girédo of Peul,

and having bound the hands and feet of himself

gaid, Thus says the Holy Spirit, The man of whom

is this girdle thus shall the Jews bind in Jerusalem,
end deliver up into (the) hands of (the) nations,

And when we heard these things, both we and those
of (the) place besought him not to go up to Jerusalem,
But Paul answered, What do you weeping and breaking
my heart? for I am ready not only to be bound

but also to die at Jerusalem for the name of the
Lord Jesus. And he nct being persuaded we on§5
silent, saying, the will of the Lord be done.

124 Acts 1&,1-7
125, Acts 21,10-14,
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To account for the courage of the apostle is not
difficult when we think back upon the purpose of his
preaching and writing and then realize his complete
absorption in his work, Iihen he said:

For to me to live (is) Christ, and to die is gain,126
he was revealing the sectet of his great courage, becauss
St. John explains that when a person's outlook on life is
saturated with love to God and man hie fears ars removed,
as he writes:

In this has been perfected love with us, that we
may have boldness in the day of judgment, that
even as he is, we also are in this world., In
love there is not fear; because fear has torament,
and he that fears has not been made perfect in
love, We love him because he first loved us,127

How far this all-out devotion to his Lord and his
fellowmen dominated him is expressed in his letter to the
Philippians where he says:

But I wish you to know, brethren, that the things
concerning me have turned out rather to advancement
of the gled tidings, so that my bonds have become
manifest in Christ in all the praetorium and to all
the rest; and the most of the brethren trusting in
the Lord dare by my bonds more abundantly to speak
the word fearlessly. Some indeed even from envy
and strife, but some also from good-will &re pro-
claiming Christ, Those indeed (who) are mmouncing
the @hrist out of contention, not purely, (are)
sugpesing to add tribulation to my bonds, but these
out of love, knowing that I am set for the defence
of the glad tidings, What then? Nevertheless in
every way, whether in pretext or in truth, Christ
is announced; and in this I rejoice, yea, also I
will rejoice: for I know that this shall turn out
for salvation to me through your supplication,

and supply of the Spirit of Jesus Christ: according
to my earnest expectation and hope, that I shall

be ashamed in nothing, but in all boldness, as
always, abkso now Christ shall be magnified in my

body whether by 1ife or by death,128

1ipp 1,81
1268 ilippians 1,3B-20
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Paul spoke and wrote in love, Viewing himself as
a sinner he could appreciate what salvation meant to a
human soulg He explains his attitude when he writes to
his frrend Timothy:

I thank him, Christ Jesus our Lord, who strengthened
me, that he esteemed me faithful, appointing me) to
sgrvice, being previously a blasphemer, and persecutor
and insolent; but I was shown mercy because I did it
being ignorant in unbelief. DBut the grace of our lord
superabounded with faith and love which (is) in Christ
Jesus, Faithful (is) the word, and worthy of all
acceptation that Christ Jesus came into the world to
gsave sinners, of whom 1 am first, But for this reason
I was shown mercy, that in me, first, Jesus Christ
might show forth the whole longsuffering, for a
delineation of t?gga being about to believe on him

to life eternal,

He knew that whatever he had achieved in the realm
of his own spiritual advancement was truly through God's
grace and through none of his own merits, This he was not
hesitant to atate but declared openly:

By grace of God I am what I am,130

He knew what the joys of salvation were by such an
intimate acquaintance that after meviewing his conflicts he
could exclaim:

O wretched man I (am)! who shall deliver me outnof
égoib:dy Othﬁéslgfath? I thank God through Jesus
rist our Lord,

In speaking of this Hodge says:

The burden of indwelling sin was a load which the

apostla could neither cast off nor bear, He could
only groan under its pressure, and long for deliver-

ance by a power greater than his... itho shall deliver

129 1 Tim. 1,12-14
130 I Cor. 15,10
131 Rom, 7,24-25




me? this is the expression, not of despair, but

of earnest desire of help from without and above
himself...The conflict which the beliaver sustains
is not %o result in the victory of sin, but in the
triumph of grace. In view of this certain and glor-
ious result, Paul exclaims, I_thank God through
Jesus Christ our Lord, This is evidently the ex-
pressign of a strong and sudden emotion of grat-
itude,132

Paul's preaching and writing was so filled with
his love that he was willing to expose his own innermost
feelings and struggles and shortcomings for the purpose
of illustrating his teaching and giving others a chance
to profit from his own %troubles and conclusions, He does
this emphaticeally when he writes:

I had not been conscious of lust unless the law had
said, thou shelt not lust; but sin having taken
occasion by the commandment worked out in me every
lust; for apart from law sin (was) dead., But I was
alive apart from law once; but the commandment
having come, sin revived, but I died. And the com=-
mandment which (was) to life this was found (to be)
to death: for sin having taken an occasion by the
commandment, deceived me, and by it killed (med,

So that the Law (is) indeed holy, and the command-
ment holy and just and good. That which then (is)
good, has become death to me? Iiiay it not be! But
sin, that it might appear sin, by that which (is)
good toc me working out death; that sin might become
excessively sinful by the commandment., For we know
that the law is spiritual; but I am fleshly, having
been sold under sin, For what I work out I do not
own: for not what I will, this I do; but what I haie,
this I practice. But if what I do not will, thia I
practice, I consent to the law that (it is) right,
Now then I am no longer working it out; but the sin
dwelling in me., For I know that there dwells not in
me, that is in my flesh, good: for to will is present
with me, but to work out the right I find not.

132 Op, Cit, p. 373f,



For not what good I will do I practice; but what

evil I do not will, this I do, But if what I do

not will, this I practice, (it is) noc longer I

(who) work it out, but the sin dwelling in me.

I find then the law toc me who will %o practice

the right, that evil is present with me. For I
delight in the law of God according to the in-

ward man: but I see another law in my members warring
against the lew of my mind, and leading me cag%-

ive to the law of sin which is in my members,i%%

Here Paul in love reveals his own struggles ahd
appresiation of the problems with which his hearers and
readers must strugRle. Thie is readily epparent when we
read what Hodge says in part when speaking bn this
pPassage:

There s no necessity for denying that Paul here
speaks of himself, and describes the exercises of a
renewed men, There is not an expression, from
beginning to the end of this section, which the
heoliest men may not and must not adopt. The strongest
declarations, as, for example, "I am carnal, and

s0ld under sin," admit, indeed, by themselves, of

en interpretation inconsistent with even ordinary
morality; but, as explained by the apostle, and
limited by the context, they express nothing more
than any believer experiences, '"hat Christian

does not feel that he is carnal? Alas, how different
is he from the spirits made perfect! How cheerfully
does he recognize his obligatiom to love God with all
the heart, and yet how constantly does the tendency
to self and the world, the law in his members, war
against the purer and better law of his mind, and
bring him into subjection to sin! If, indeed, it
were true, as has been asserted, that the person here
described "succumbs to sin in every instance of con-
test,"134 ¢ne description would be inapplicable not
to the Christian only, but to any other than the most
immoral of men, It is rare indeed, even in the natur-
al conflict between reason and passion, or conascience
and corrupt inclination, that the better principle
does not succeed, not once merely, but often.

133 Romans ?.W-za '
134 Qp, Cit., footnote reading: Professor Stuart, p. 558.
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There is, however, nothing even approaching to the
implication of such a sentiment in the whole pass=-
age. FPaul merely asserts that the believer is, and
ever remains in this 1life, imperfectly sanctified;
that sin continues to dwell with him; that he never
Comes up to the full requisitions of the law, how-
evor anxiously he may desire it., Often as he subdues
one spiritual foe, another rises in a different form;
80 that he cannot do the thinges that he would: that

is, cannot be pertectlg conformed in heart and life
to the image of God,l3

Because the apostle was capable of such keen self-
analysis, he could maintain a sympathetic love toward his
hearers and readers and this reflected itself in what he
spoke and wrote, Solomon describes this relationship of
thought to character when he says:

For as he thinketh in his heart so is he,136

And our Lord makes a similar observation when He
says:

For out of the abundance of the heart the mouth speaks.137

Paul's sympathetic and tender love was put into
operation inorder that he might accomplish the purpose of
his preaching end writing, which as we have stated, was to
promote the glory of God and the salvation and sanctification
of man, This he indicates in no uncertain terms when he
says:

Am not I an apostle? Am I not free? Have I not seen
Jesus Christ our Lord? Are not you my work in (the)
Lord? If I am not an apostle to others, yet at any
rate I am to you; for you are the seal of my apostle-

ship in the Lord. My defence to those who examine
me {s thig: Heve we not authority to eat and to drink?

135 Op. Cit, p. 379.
136 Proverbs 23,7.
137 Matt. 12,58




Have not we euthority to take about a wife, a
sister, as also the other apostles, and the brethren
of the Lord, and Cephas? Or have only Barnabas and
I not authority not to work? who serves as a soldier
et his own charges any time? 7ho plants a vineyard
and does not eat of the fruits of it? Or who shep-
herds a flock, and does not eat of the milk of the
flock? Do I speak these things according to a man,
says not also the law these things? For in the law
of Moses it has been written, Thou shalt not muzzle
an ox treading out corn, Is there care for the oxen
with God? Or says he §t) altogether because of us?
For 1t was written becausenf us, that he that ploughs
ought to plough in hope, and he that treads out (the)
corn, in hope to partake of his hope. If we did sow
spiritual things to you, (is it) a great thing if

we shall reap your fleshly things? If others par-
take of the authority over you, (should) not rather
wa? But we did nect use this authority; dbut we bear
all things, that we should not give any hindrance to
the glad tidings of the Christ., Do you not know
that those labouring @t) sacred things, eat {(the
food) of the temple; those attending at the altar,
partake with the altar? 9o also the Lord did order
to those announcing the glad tidings, to live of the
glad tidings. But I used none of these thinggs. Now
I did not write these things that it should bs thus
with me; for (it were) good for me rather to die,
than that anyone should make void my boasting. For
if I announce the glad tidings there is not boasting
to me; for necessity is laid upon me; but it is wos
to me 1f I should not announce the glad tidings.

For if I do this willingly; I have a reward; but if
unwillingly I am entrusted with an administration.
What then is my rewerd? That in announcinglthe glad
tidings of the Christ I should maks the glad tidings
without expense, so as not using as my own my auth-
ority in the glad tidings, For being free from all,
I myself beceme bondman to all, that the more I
might gain, And I became to the Jews as a Jew, that
I might gain the Jews: to those under the law as under
the law, that I might gain those under the law: %o
those without law as without law, ¥not being without
law to God, but within law to Christ,) that I might
gain those without law. I became to ths weak as weak,
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that I might gain the weak, To 21l these I became

all things, that by all means I might save soms.

And this I do on account of ths glad tidings, that

I might be a fellow-partaker with 11,138

When Paul here points to the things he is not

taking tima to enjoy in temporal conveniences so as Lo
devote himself to an unfetteraed spreading of tha Gospel
of Christ, he alsoc shows his complete undarstanding of the
way in which the minds of his readers were apt to turn,

The "sister, wife,"

"ha that ploughs in hope", "a scldier
at his own chargas;, "the Gospel without expénse", are
expreasions which indioate that Paul's love was in actual
operation to the extent that he had really acquired "the
common %touch%, had made it his buasiness to ascertain what
was going on in the minds of those he wanted to reach,
Pauls love made full use of the things he had learned about
people by actually brushing shoulders with them as when he
sat with Aquila and Priseilla at Corinth and made tents
togethar with them,.139 e could, as it were, exchange
placss with people and lovingly preach and write so as to
come into the regiom of their powers of reception to words
and word pictures, This is evident in cases such as that
which occurs when he describes the relation of the law to
faith and says:

So that the law has been our tutor (sohoorma128f) to
Christ, that we might be justified by faith,

ISE i aot‘. g,l-é-s
140 Galatians 3,24




While 1t 1s entirely true, as Mechon says,

, It must alweys be remeumbered thet the epistles deo
nect ccntain the missicnery preaching of Paul: they
ere eddresesed to Christians, in whose case much 2{
the primery instruction had already besn given,:

8¢ill that does not alter the fact that even to such com-
paraiively indoctrinated ¢cngregetiocns Faul's lave would
not permit him to use language and z2omparisons which would
not register upon their minds, han he gpoka 4o the Gal-
etiong about the “gchoolmaster®, they knew what ha maeant,
So comueon was that expression that 2 lettar from that
pericd has besn found in which itz obviousneus is preven,
Ceorge Villigan tells ue sbout thisg latter:

4 mother writes tc her son, whose teacher had just

left him, "I tcok cere to send and ask about your

heelth and learn what you are rgeding; he ssid that

it was the pixth book (of Fomer) end testified at

length regerding ycur pedagogue, 9o my scn, I urge

path you and your pedagogus to tale care that you

go to a suitable teacher..." The reference to the

pedagogue is specially interesting, as shewing thet

it was his duty nct merely tc take the boy to achool,

but to act towards him as a general tutor or guardien

until he shall have reached nmaturity, in the same

gsense in which in the familiar Gelatian passage Ch,

%,24 St. Paunl represents the law acting es a "ped-

agogue” to brig& men to their full growth and frose

dem in Christ, %2

7o make it perfectly clear to the Galatians what

the difference between the law end the Cospel ig, Paul made
use of @ conparison as free from techkicel terms as poss=-
ible, much as if he were writing to a deerly loved relative

whom he Gid not care to imprese with his erudition but whom

141 P. 151

Op, Cit,
142 uiliigan, Here and There among the Papyri, P. 97
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he wanted to bring to a clear knowledge of the truth,
Those who read this epistle in Psul's time being familiar
with the educational system of their day, must have received
much the same impression from this statement as that which

Luther states when he writes:

Although a schoolmester is definitely needed, and his
office is very useful for the instructiocn and nurtupe
of children, still I would like to see a student or
child, who helds hie schoolmaster in high affection,.,.,
Therefore it is not possible that a pupil or student
will leve hig scheolmaster who is gtrict with him;

for how can he dearly love the one who holds him in

as in a jail, thet is, who compells him tc do that

for which he hae no desire, and prevents him from
doing that which he really wants to do, and when he
does something which is forbidden imediately is ready
to whip him for it and still mekes him kiss the whip

to boot? 4And it is a fine and willing obedience and
piety on the part of the pupil that he must cbey his
schoolmaster who proceeds with him so strictly and with
such unfriendlfness, and still must kiss the whip,

But, dear, does he do this with desire and joy? What
does he do in all probability when the schoolmaster .
ig not present? Does he not take the whip and break
it into small pieces cor throw it in the fire? and if
he had the power over his sshoolmaster he would not sub-
mit tc being whipped by him; no, then he would no doubt
not only have the schoolmaster whipped with whips but
ever thouroughly beaten with reds, And still 2 child
cannot afford to be without a schoolmaster, but needs
one, so that he cen scourge, instruct and develope it
for the best; otherwise, if a child was without such
correction nothing good would come of it but it would
be destroyed... Is the schoolmaster's ridgid correction
and compulsion and the child's lack of freedom ancd
slavaery®last forever?... It is definitely not the
father's intention and design that his child shall
always be under a schoolmaster and receive correctiom
from him but he does want...that it should be better
qualified latzr when it grows up to manage its
inheritance,143

143 Qp. Cit, p. 336f.
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The apostle Paul's love was so strong that it bent
ell his training and learning into the service of his grand
purpose, Then he says;
But to Abraham were spoken ths promises, and to
hig seed: he does not say, And to seeds, as of

many; but as of one, And to thy seed; which is
Christ,g4$' 5 ¥ :

he ieg pressnting and excellent bit of exegesis but sub-
merging ell intoe the cantral drive of his letter, that
of projecting Christ'e salvation inte the consciousness
of his readers, “hile 1t is trua, no doubd, as Robinson
states:

There are many traceas in Paul’s Christian writings
of hie Jewish Pherdsaic training. The argument of
Galatiana 3:16 based upon the difference batween
the singular and the plural of the word ®sead’
shows th? kind of exegetical method which Paul
learned , 148

still, it is even more true that anything Paul had and was
became an overpowered slave of his heart's loving desire to
bring out Christ, and Christ alone as the only ground on
which a man could safely build his hopes of heaven, This
definits and intense purpose Luther appreciates when he
says:

Above all things we must lnow what the matter is of
which St. Paul %treats in this epistle., It is this
thet he wishes to demonatrate and inculcate, that he
has thoroughly and correctly taught the Galatians,
how one through faith in Christ must receive God's
grace, the forgivehess of sins and righteousness, so
that we in truth and right actually can acknowledge
and know what the righteocusness of faith is and what
difference there iz between it and all other kinds
of righteousness. ¢

T4 Galatians 3,16,
146 op. Cit, p. 34

148 Op. Cit, p. 9.
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Paul's method was not simply a theory with him

but Paul followed his method with consistency, When we

examine his swmons and writings we come to that definite
conclusion as we shall demonstrate: In preaching to thel47
elders at Ephesus Paul said:

You know, from the first day on which I arrived in
Asia, how I was with you all the time, serving the
Lord with all humility and many tears and temptations,
which happened to me through the plots of the Jews;
how I kept back nothing of what is profitable so as
not to announce (it) to you, and to teach you pub-
licly and from house to house,earnestly testifying
both to Jews and Greeks repentance toward God and
faith toward our Lord Jesus Christ, And now, lo,

I go to Jerusalem, bound in the spirit, not knowing
the things which shall happen to me in it; except
that the Holy Spirit testifies fully in every city,
saying that bonds and tribulations await me., But I
make account of nothing, nor hold I my life dear to
myself, so as to finish my course with joy, and the
ministry which I received from the Lord Jesus, to
testify fully the glad tidings of the grace of God,
And now, lo, I know that all you will see my face no
more, among whom I have gone about proclaiming the
grace of God, Wherefore I testify to you in this
day that I (am) pure from the blood of all, for I
kept not back from announcing to you all the counsel
of God,

Take heed therefore to yourselves and to all the
flock, wherein the Spirit the Holy (one) did set
you (as) overseers, to shepherd the assembly of God,
which he purchased with the blood of his own, (freely:
his own blood), For I know this, that after my dep-
arture grievous wolves will come in among you, not
sparing the flock; and from among your own selves
men will rise up speaking perverted things, to draw
away the disciples after themselves. Wherefore
watch, remembering that three years night and day I
ceased not admonishing each one with tears,

=137 Acts 20,17




And now, brethren, I commit you to God and to the

word of his grace, which is able to build up and
to give you an inheritance among all the sanctified,

Silver or gold or clothing I desired of no one.

But yourselves knew that these hands did minister to
my needs and to those who were with me, I showed
you all things that thus laboring it behoves (us)

to aid those being weak, and to remember the words
of the Lord Jesus that himself agl%, it is more
blessed to give than to receive.

Here Paul states that he "kept back nothing of what
is profitable!14® "testifying fully...the grace of God,"16¥
"kept not back from announcing...all the counsel of God, "158
Thus he demonstrates his preaching of the truth with cour-
age on the basis of revelation. His regard for revelation
goes so far that he refuses to conjecture on what was in
store for him beyond what had been revealed., Speaking of
this matter he says:

I go to Jerusalem, bound in the spirit, not knowing the
the things which shall happen to me in it; except that
the Holy Spirit testifies fully in evggi‘clty, saying
that bonds and tribulations await me.

His love becomes apparent through his diligent atten-
tion to his calling. He says that he "went "from house to
house"158 and "that three years night and day I ceased not
admonishing each one with tears."15¥ pPretty hard to question
the love of a man who would follow up his public preaching
with such painstaking private preaching.

Speaking about this farewell address, Conybeare and

Howson fi@dd mush evidence of Paul's love as they write:

149 Acts 20,20
150 Acts 20,24
151 Acts 20,27
152 Acts 20,2D-22
153 Acts 20,20
154 Acts 20,31
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The narrative of St, Paul's sojourn at Ephesus

concludes with the notice of a deliberate and

affectionate farewell,.. With gratitude to that

heavenly master, who had watched over his life

and works, and with a recognition of that love of

his fellow-Christians and that favor of the ®"Chief

of Asla,” which had been the instruments of his

safety, he gathered together the disciples (A@ts 20,1)

and in one last affectionate meeting - most prob-

ably in the school of Tyrannus - he gave them his

farewell salutations, and commended them to thg

grace of God, and perted from them with tears, 95

In the first section of this address,v20-27, St, Paul

has made it very evident that his own love for these people
at Ephesus was both deep and sincere, Likewise, in that same
section of his address he had made it ewident that his devotion
to God was beyong all question of doubt, therefore, he can
come with such good grace from the abundence of his love with
his admonition;

“Take heed therefore to yourselves and to all the flockzlss
and can carry the admonition to such lengths as to indicate
that even from among their own ranks some would "rise up
speaking perverted things,"157

His comparison of sheep and wolves with Christians
and false teachers is not only common to the Scriptures but
also indicative of a loving presentation of the truth in
such simple terminology that no one_could miss the meaning
of his admonition, The expression “shepherd the assembly

of God"158 possesses a warmth on the part of the speaker
for his audience and generates a warm response,
155 Conybearcand Howson, The ;;ra and Epistles of
gt, Paul, second volume, p. 88.
156 Acts 20,28

157 Acts 20,30
158 Acts 20,28
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Another example demonstrating the consistency of
Paul in the application of his method is his sermon delivered
before royalty.l59 Before Aprippa and Bernice Paul said-:

I think myself happy, King Agrippa, that I shall
defend myself to-~day, bsefore thee, against all the
charges of my Jewish accusers; especially because

thou art expert in all Jewish customs and questions,
Wherefore I pray thes to hear me patiently,

My life and conduct from my youth, as it was at first
among my own nation at Jorusalem, is known to all the
Jews, They know me of old (I say) from the beginning,
and can testify (if they would) that following the
strictest sect of our religion, I lived a Pharisea.
And now I stand here to be judged, for the hope of

the promise made by God unto our fathers., Which pro-
mise is the end whereto, in all their zealous worship,
night and day, our twelve tribes hope to come., Yet
this hope, O King Agrippa, is charged against me as

a crime, and that by the Jews, what! is it judged
among you a thing incredible that God should raise

the dead?

Now I myself determined, in my own mind, that I ought
exceedingly to oppose the name of Jesus the Nazarene.
And this I did in Jerusalem, and many of the holy m
people I myself shut up in prision, having received
from the chief priests authority so to do; and when they
were condemned to death, I gave my vote against them,
And in every synagogue I continually punished them,
and endeavored to compel them to blaspheme; and being
exceedingly mad against them, I went even to foreign
cities to persecute them,

With this purpose I was on my road to Damascus bearing
authority and commission from the chief priests, when
I saw in the way, O KIng, at midday a light from heaven,
above the brightness of the sun, shining round about
ma and those who journeyed with me, And when we all
were fallen to the earth, I heard a voise speaking to
me, and saying in the Hebrew tongue, Saul, Saul, why
persecutest thou me? 1t is herd for thee to kick against
the goad, And I sald, yho art thou, Lord? And the Lord
said, I am Jesus whom thou persecutest, But rise and

stand upon thy feet; for 28 this end I have appeared
un§%~thoo‘ to ordain thee a minister and witness Eoth
o 088 ngs whic ou hast seen, and o ose

things wherein shall appear unto thee And thee

159 Aots 25, 23-24,
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have I chosen from the house of Israsl, and from
among the Gentiles; unto whom now I send thee, to
open their eyes, that they may turn from darkness
to light, and from the power of Satan unto God;
that by faith in me, they may receive forgiveness
of sins, and an inheritance among the sanctified,
Whereupon, O King Agrippa, I was not disobedient to
the hsavenly vision, But first to those at Dam-
ascus and Jerusalem, and throughout all the land

of Judaea, and also to the Gentiles, I proclaimed
the tidings that they should repent and turn to
God, end do works worthy of their repentance,

For these causes the Jews, when they caught me in
the temple, endeavoured to kill me,

Therefore, through the succour which I have re-
ceived from God, I stand firm unto this day, and bear
my testimony both to small and great; but I deelmse
nothing else than what the Prophets and Moses fore=-
told, That the Messiah should suffer, and that He
should be the first to rise from the dead, and
should be the messenger of light {% the house of
Israel, and also to the Gentiles. 0

In all this part of the address of Paul we find
a complete consistency in his application of his method,
He eadheres faithfully to written revelation when he says:

I declare nothing else than what the Prophets and
Moses foretold, That the Messiah should suffer,
and that he should be the first to rise from the
dead, and should be the messenger of light gg the
house of Israel, and also to the Gentiles .}

He adheres faithfully to the direct revelation
accorded him when he describes the vision granted him and
the information which Jesus gave him directly.leg

The entire address rings with conviction and dem-
onstrates Paul's courage at the same time as it shows his

love for souls 8o be so strong that he cannot escape using

this opportunity to Mmke a personal appeal to Agrippa

160 Acts 26,2- 23 according to the translation of
Conybaer and Howson in Qp, Cit, 2941rf. Vol. B,

161 Acts £26,22-23,

162 Acts 26, 13-18,
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to believe the doctrine of the resurrectionl83 even before
he has begun to tell about his vision and ceall.

At the point where Peul was explaining the assign-
ment God had given him, Festus interrupted. Of this inter-

ruption Conybear and Howson say:

Here Festus broke out into a loud exclamation, express-
ive of ridicule and surprise., To the c¢o0ld man of the
world, as to the inquisitive Athenians, the doctrine

of the resurrection was foolishness: and he said, "Paul,
thou art mad: thy incessant study is turning thee to
madness,." The Apostle had alluded in his speech to
writings which had a mysterious sound, the the Prophets
and to Moses (vv,.,22,23): and itbis reasonable to bee
lieve that in his imprisonment, such "books and parch-
ments," as he efterwards wrote for in his second letter
to Timotheus, were brought to him by his friends, Thus
Festus adopted the conclusion that he had before him

a mad enthusiastyg whose head had been turned by poring
over strange learning, The Apostle's reply was %zurt-
esous and self-possessed, but intensely earnett.l

In his reply the apostle says:

I am not mad, most noble Festus, but speak forth the
words of truth and soberness: For the king has Kknow-
ledge of these matters; and moreover I speak to him
with boldnese; because I am persuaded that none of
these things 13 unknown to gém, - = for this has

not been done in a corner,

Paul's courageous and loving method of speaking is
not disturbed by this nasty remark of Festus buthe is able to
come back with a discrete reply which embraces Festus with the
strong arms of truth at the same time as it reaches out to
touch the king with the acknowledgement that he already knew
the history of what had happened to the Christ, Paul's calm
presentation of the truth in love becomes even more impress-
ive when we think of the kind of Man Agripps was. Conybeare

end Howson describe him as *the Jewish voluptuary,"166

165 Acts 26,6
164 op, Cit, P. 297

165 Acts 26, 25-26, as translated by C onybasre and Howson,



How Paul aaska:

King Agrippa, believest thog ;he prophets?
I know that thou believeat,1®

It is Paul's brinmnmingiheart which overflows @ith
its love for souls into the easiest ponasible contrivance
by which the king's pride may be by-passad for the moment
to give him an opportunity to confess that at lsast he
holds the prophets in some esteen,

The kingg reply was:

Thou wilt soon persuadae me to be a Christian,168
Of this reply Conybaareand Howgaon say:
The words were doubtless spoken ironically and in
contempt; but Paul took them as though they had been
epoken in sarnest, and made that noble answer, which
8xpresses, as no other words ever expressed theam,

that union of enthusiastic zeal with genuine court%gy
which ie the true characteristic of % Christian,"l

I would to God, that whether soon or lete, not cnly
thou, but also all who hear mg 8o-day, were such as
{ am, excepting these chains, 7
Pault's controlled and loving reply may be taken
in two different ways and still 1t would in either way show
his love in opsration in his speaking:
hen he says:
I would to God, that whether soon or 1,;,.171 not
only thou, but also all who hear me tg#g day, were
such as I am, excepting these chains, h

we may suppose, fimst, that Paul felt the sting of irony in

167 Acts 26,27
168 Acts 26,28, as translated by Conybaere and Howson,

cit. pP. 298 Vol. 3.1 2

869 Op. Cit, pP.298. Vol. Z.

170 Acts 26,29, as Translated by Conybasre and Howson,
¢] Pe 298, Vol. 2, .

%;1. %eo best MSS have megalo, not pollo,

172 Acts 26,89,
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Agrippa's remark but refused to let anything but love for
the man's soul express itself in his reply, or, we may take
it as if Paul was 8o ready to suppose others to possess a
courteous disposition that he did not consider the remark
as ironic, »

0f the conc}uding remarks of Paul on %this occasion,
F. H, Shackelford has this to say:

‘That a sublime and measureless extent of wish,
reaching up to the highest beatitude of Heaven,
and limitless as eternity, and in this mortal
1ife conferring the happiness of an unswerving
faith under persecution, and which, in the pres-
:ggegg£v2?§$g, can shout victory ovar death and

Paul's "all who hear me to-day"l74 ghows that he was
g0 filled with a holy desire to bring salvation to all that
even the lowliést serVantsprésent were fTncluded Tn hig.l -
simple and eloquent plea. His'qmotions must have been evident
to everyone who did hear him,

It is quite evident that the apostle was so filled
up with real eﬁhusiasm.for the mésaage of salvation that he
was able to lose himself as his conviction of the truth based
upon faith in the r;velatton of GodArlowed from his heart
across his lips in earnest desire to win'hla'hoarorc and thus

self-conscicusness end astont&tion gid not'gxint in him,

173, Shackelford, The Great Jew and the Great German, p.46
174, Acts 26,29, -

» -




8%, Paul could hold to his method of presentation

#180 in dealing with tsachings which lie in tha mors com-

Plex category. To demonsirate this we examine his present-

ation of the doctrine of election. In spsaking to the

Romans on this matter he says:

But we know that all things work together for §$gd
to them that love God, to thosa who ars calledl
according to purpose._ Because whom he foreknewl76
he also predestinatedl?7 conformed to the image of
his son, for him to be firstborn among many brethren,
But whom he predestinated, these also he called;

and whom he called, these also he justified;l78

but whom he justified; these also he glorified, 179

Haere Paul's love of zouls pressnts in lova the
comfort of the election to the balisvers. In simple and
kindly words he reaches up to the almighty God to bring

down from on high assurance of eternal life in Christ.

175 "called" kletois from kalew means according to
Liddell and Scotf, called, invited: welcome: called out,
chosen, Thayer says: "Invited (by @od in the proclam-
ation of the Gospel) to obtain eternal salvation in the
kingdom of God through Christ.,"

176 pro-gignwekw end 177 pro-oridzw, know beforehand and
mark out beforehand, were not complicated expressions

to the Rommns since they knew the simple composition of
those words,

178 diakeiow is a much simpler word than our Jjustify.
According to Thayer, it simply means to make a person
right, or what he ought to be. Even the least educated
person hearing such expression of simple fact regarding
God's dealing with the sinner who is brought to believe
in Jesus realizes there can be nothing to exclude the
possessor of Christ's merits from the kingdom of heaven,
179 Romans 8,28-30
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Paul's words are chosen for their plainness, his
stages of devslopement ars employed for the sake of clarity,
his definiteness is the product of perscnal conviction,
This combination has the tendency to gansrate confidence in
the writer in the mind of the reader, True this statement
of slection which we arec examining comes from an epistle and
therefore may be regarded as a more carefully worded expos-
ition then if 1t had been preparsd and delivered in a sermon,
But when we examine ths nature of Paul's epistles, we come
to the conclusion that the destinctionsbetween them and his
sermons are not to be regarded as being very great, In
speaking on this matter, Robinson says:

An epistle of Horace or an epistle of Jeremiah was
meant for publication and for general information,
or edification, The letters of Paul expressed grat-
itude for particular gifts or acts, affection for
certain people, warnings based upon experiences with
local influences or evils, An epistle is a piece of
ert; a letter is = piece of 1ife, The difference is
as great as the difference between a dialogue of Plato
and a conversation which you and I hold on the street
corner, One is like the carefully finished photo-
graph which 'doee you justice'; the other ig like e
snapshot which shows you as you are,
The letters of Paul ere genuine letters., As such,
they are perheps more precious than more formal
epistles would be, In them we ses not only Paul's

" thoughts and opinionas, but we see Paul himself in all
his greatness and intensity, not deed but alive; a
man whose spirit £g so eternal that he can be all
things to all men,180

Paul wes not a servant of his education but he made

his education e servant of God and man by his genuine devotion

180 oOp, Cit, pP. 223.

. R
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to the truth as 1t is in Christ Jesus,

as

By a careful scrutiny of the word "did foreknow"

Paul uses it in his letter to the Romansl8l, we get

a measure of the warmth of his JIove and coms to the con-

clusion thet when the Roman Christians read or heard this

letter, they approached the doctrine of election something

like this:

But we know that ell things work together for good

to them that love God, to those who are called

eccording. to purpose, Becasuse whom he did lovingly 18
take to His heart, appropriate, or claim for himself... 2

81 Romans 8, 29

182 ‘'"foreknow" is to be taken upon the background of the
0ld Testament which was Paul*s beckground, Gen, 18,19,
according to the Hebrew, I know, have known him, inorder
that he may, or should, command, etc, Lemeaan denotes
purpose; Gesenius, Koenig, Fuerst agree on this, God
chose Abraham for this purpose; He not simply knew that
he would do it. Luther's Gemesis p, 1185-1191, sees in
this passage the will of God, Par, 191, 205,

In Amos 3,2, you only have I known of all the families of
the earth, known is used in the sense of: lovingly taken
to my heart, considered in grace, appropriated, known
with "affect and effect", chosen, Keil renders this,
according to my translation, known him in advance with

a love which would go before him, p. 177. Genesis,

on know and foreknow we must make a comparison off

such passeges as: Gen, 18:19; Amos 3:2; John 10:14;

Xcts 2:23; 15:18; Rom, 11:2; Gal.4:8-9; 1 Pet, 1:2,20;
Ps,1:6; Prov, 29:7; Jer, 1:5; Rom, 7:15; 2 Cor.5,21.
when we do this end then follow on with Paul's con-
clusion to his presentation of election to the Romans

v, 31: If God (is) for us, who (is) againat us?

v. 33: Tho shall bring an accusation against’ (the)

elect of God? When we do so, we certainly cannot fail
to see Paul's loving heart presenting the truth in Iove
for the comfort of the believers in Christ,
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Paul *s method of presentation becomes a suitable
Vehicle for carrying instruction to all classes, pleasing
the uneducated with a full measure #f information, while
charming the educated by the beauty of simpiicity without
detracting a particle of efficiency. Paul is an educnted
man humbled by CGod's grace in Christ and filled with the
divine gift of common sense, He speaks and writes on all
subjects without losing sight of his goal, the glory of
God and the salwmtion and sancfification of man, When
St, Peter says of Paul's epistles,

among which_are some things which are hard to be
understood, 1583

he imediately qualifies that statement by saying,

which the untaught and unes#8ablished wrest, as
alsc the other scriptures, to their destruction,184

The reaction which Pault's simple and loving words
made upon the Roman Christians must have been something
like this:

We have been invited by the almighty God to enter
irnto Eis kingdom through Jesus so we need not be
troubled by the troubles of this present life.

God has known about us long before we were even
born and has embraced us with His love in Jesus.
He has set a pattern of life before us in Jesus
who certeinly suffered a great deal but was suppodted
through our mutual Father in heaven., Our life lies
secure in the hands of God who has adopted us in
Jesus and we need n“fa?‘ afraid nor disturbed no
matter what happens.

183 2 Peter 3,16

184 2 Peter 3,16 A -3 o Eh
185 Romeans 8, 18-39 = e b2 b ad i
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Due to the apostle's love of the truth and complete
subjection to reveletion, he was able to preéent the doc-
trine of elsction so that hie hearers and readers were not
confronted by a number of difficulties, "hen he presents
this teaching to the Thescsalonians he begins with a simple
mention of God's heving chosen them. FHe says:

But we ought to give thanks to God elways concerning
you, brethren beloved of (the) lLord, that God chose
you from (the) beginning to salvetion in sanctification
of (the) gpirit and belief of (the) truth;186

Here the presentation igs such that Paul's words
convey the truth in such plain terms thet everyone who
takes the words as Paul wrote them can gather that God's
chodng was done en agiasmw pneumatos kai pistal alethelas
and thet God's election has not taken plece nudely.

But the apostle continues with his explanation of
election by showing that God placed His choosing hand in
the Gospel and through the Goaspel as His ordained instru-
ment, the Holy Spirit comes to the hearers and works in
them faith in the Gospel. He says:

whereto he called you by (or through) our glad tidings,
égrfzzfisgbtatning of (the) glery of our Lord Jesus

Hence if anyone among the Theasalonians was wonder-

ing whether or not he was among the chosen of God, the only

quéuthon he would have to settle in his mind was whether or

no£ he believed the Gospel of salvation through Christ, 188

186 2 Thess. 2,13.
187 2 Thess. 2.1‘.
188 aAdapted from Dr, Franz Pieper's class lectures.
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Ho doubt a careful following of Panl's methad would
go Aeong way in solving presant day problems in prasenting
this conforting doctrine of election., In speaking about this
passage from Thessalonians in hia eclass at the seminery, Dr,
Franz Plaper said:

If a questioner raises the objection: "If T belong
to the alect then I shall and mugt be saved: if I
do not bslong to the elect then I shall and must be
condsmned, regardless of whether I believe or do
not believe,” Then the answer is, "that there is "
ne such nude election, without faith in the Cospel,
In the Formula of Concord, this point is so import-
ant that fifteen paragraphs treat of it. #9 %o #24,
The only correct consideration of the eternal elec-
tion, drives us continually to the "deus ravelatus,"
thatiie, to the God who has revealed Himself to us

in the means of grace, In this way the carnal
security, as well as_the doubting, or despair, is
continually avoided,189

After his assurance has beon prescented that the
Thessalonian Christians wore going to obtain the glory
of the Lord, the apostle exhorts them to stand firm180
and then showe them how all things necessary for their
salvation are from the Lord. He says to them:

But our lLord Jesus Christ himself, and our God
and Father, who loved us, and gave eternal en-
couragement and good hope by grace, may he en-
courage your hearts, end may_ he establish you
in every good word and work,

The apostle Paul wraps up the whole doctrine of
election in the love of God through Christ and hends it

to his hearere end readers with the means of grace.

189 sdapted from Dr, Pieper's class notes.

190 2 Thess. 2,15
191 2 Thess. 2,16-17

IEEMEED I A o 1; \ﬁiﬂlﬁ.“



- 6) -
8ince Peul's entire thinking wes dominated by
his conception of Chriet es 2 Redeemer, there ceme from
his pen words which drive men to Christ elcne for sel-
vation and erase ae untenable any election "in view of
faith," or en any seynergistic or Cealvinistic basis.
Speaking of Peul's regerd for Jesus Machen saye:

The religion of Paul...is a religion of redermip=-
tion...Jesus, according to Paul, therefore, wes
not a teecher, but a Redeemer.

By holding fast to revelation, as Paul did, we
escape the inevitable pitfall of men made deductions in
the realm of the spirituasl. Max M#tller has given a good
evaluation of men made religious concepts when he said:

In the discharge of my duties for forty years

as professor of Sanskrit in the University of
Oxford, I have devoted as much time es any man
living to the study of the Secred Booke of the
Kast, and I have found the ons key-note, the one
diapason, so to spesk, of all these so-called
sacred bonks, whether it be the Veda of the
Brahmans, the Puranas of Siva and Vishnu, the
Koran of the Mohammedans, the Zend-Avesta of the
Parsees, the Tripitake of the Buddhists, - -~

the one refrain througb el)l - ~ gatyation by
works, They all say that salvation must be
purchased, must be bought with a price, and

the sole price, the sole purchase-money, must

be our works._.and deservinga., oOvr »wn holy Bible

our sacred Book of the Rast, Is from beginning
to end a protest against this doctrina, Good
works are, indeed, enjoined upon us in that

sacrad Book of the Eagt far more strongly than in
any other sacred book of the East; but they are

193 Op. Cit. pP. 167
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only the outcome of a grateful heart - they are
only a thank-offering, the fruits of our faith.,
They are never the ransom-money of the true dis-
ciples of Christ, Let us not shut our eyes to
what, is excellent and true and of good report
in these sacred books, but let us teach Hindus,
Buddhiste, Mohammedens, that there is only one
sacred Book of the EBast that can be their main-
stay in that awful hour when they pass alone
into the unseen world, It is the sacred Book
which contains that faithful saying, worthy to
be received of all men, women, and children,
end not merely of us Christians - that Chrigz
Jesus came into the world to save sinners,

We get Paul's presentation of election by grace
on & very emphatic basis when we consider what he wrote
to Timothy who csrtainly had a lot to comimend him in the
eyes of men, Paul wrote to thiasg fine young man:

Therafors thou shouldest not be ashamed of the
testimony of our lLord, nor me his prisoner; but
suffer avils along with tha glad tidings accord-
ing to God's power; who saved us and called f1s)
with & holy calling, not according to our works,
but according to his own purpose &nd grace,
which (wasz) given us in Chriast Jesus before the
ages of time, but made manifest now by the
appearing of our Savior Jesus Christ, who
annulled death, and brought tc light {gge and
incorruptibility by the glad tidings.

Ye got an idea of the love which he could impart
in the pressntation of that doctrine when We examine what
he wrote about election 4o the Ephesiane:

lessod (be) the God and Father of our Lord Jesus
Christ, who blessed us with every spiritual bless-~

ing in the heavenlies with Chrigt; accordtn% as he
choge us in him before (the) foundation of (the)

194 Max M@ller, as quoted by F. Pieper in his,

Christliche Dogmatik, Band I, p. 16,
"95 2 Tino I. 8-100
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world, for us to be holy and blameless before him
in love; having predestinated us for adoption
through Jesus Christ to himself, according to the
good pleasure of his will, to (the) praise of (the)
glory of his grace, wherein he made us objects of
grace in the Beloved: in whom we have redemption
through his blood, the remission of offences,
according to the riches of his grace; which he
caused to abound toward us in all wisdom and in-
telligence, having made known to us the mystery

of his will, according to his good pleasure, which
he purposed in himself for (the) administration of
the fulness of times; to head up all things in
Christ, both the things in the heavens and the
things upon the earth; in him, in whom also we
obtained an inheritance, being predestinated accord-
ing to (the) purpose of him who works all things
according to the counsel of his will, for us to be
to (the) praise of his glory; who have fore-trusted
in the Christ: in whom also you, having heard the
word of truth, the glad tidings of your salvation -
in whom also, having believed, youx were sealed
with the Spirit of promise the Holy (one), who is
(the) earnest of our inheritance, to (the) redemptiggs
of the acquired possession, to praise of his glory.

To recapture for ourselves Paul's method of pres-
entation with its lively and timely expressions, we must
dare to use expressive terms of our day in presenting the
doctrine of election just as the writers of the Formula
of concord did when they used the term "jugglery" in des-
cribing the call of God, They say:

And this call of Bod, which is made through the prtach-
ing of the Word, we should not regard as J ery. 197

It would seem, for example, that the Ephesians read- .
ing the epistle of Paul to them, would get a far more color-
ful picture of election than we do with our rather frigid
translation of his words, Evidently they gathered about

196 Ephesians 1, 3-14
197 op, Cit, Form, Con. p. 1073,29.
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the following impression from the passage we have trans-

lated in the foregoing along the mechanical lines of

literal translation:

Blessed be the God and Father of our Lord Jesus
Christ, ,who has blessed us with every spiritual
blessing existing with Christ in heaven;198

just as he selectedl99 us in Jesus before the
world was laid down200 to be holy and blameless
before him in love; having previously appointed
us for adoption to himself through Jesus in acc-
ovwdance with the good pleasure of his will, as a
tribute of praise to the glory of his grace, by
which he made us to be the objects upon which his
grace should fall through Jesus who is the beloved
one in whose blood we have the ransom payment by
which we were freed,20l the release deed from

our lapses into 8in,202 in harmony with the
wealth of his grace,

This abundance of his grace God has generously
urged upon us in full harmony with widdom and
intelligence because he has made known to us
the mystery of his design to place Christ at
the head203 of everything to manage the things
in the heavens and those upon earth to his own
satisfaction when time is completed,

In this great Christ we have gotten an inheritance
because God, who runs all things the way he wants
to, has picked us, who trusted in Oheist before
you did, to be monuments to his glory.

You also are to enjoy this inheritance because
after you heard the message of truth, you believed
the good news of salvation and the Holy Spirit
sealed the promise of salvation to you. Not only
that, but the Holy Spirit became the guarantor that
your inheritance would be turned over to you, Jjust
as ours shall be turned over to us, for full poss-
ession by you and by us to the praise of his glory.

198 Thayer, Qp, Cit, p. 247, allows this use.

199 Thayer gg, ggt, Pe. 247, allows this use.

200 Theyer® ¥ 221"

201 Thayer " L 65

202 Thayer " . 485

203 Thayer o~ . 38. Sum up, condense into a

sunmary.y Liddell and Scott: to comprehend intc a spmmary. g
Therefore, I deduce there is nothing amiss in "“place at head .*
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The apostle Paul could weave the truth into such
excellent illustrations that even in dealing with the
doctrine of election his love for souls produced a com-
prehensive presentation, In speaking of the hardness of
heart which had come over the Jews, he said:

Now if the first-fruit is holy, then the batch of
dough from which it is taken must be holy; and if
the root of a2 tree ig holy then the branches of that
tree must also be holy. Now then if some of the
branches were broken off from this holy tree and
you off-shoots from a wild olive tree were grafted
in among the holy branches and became partakers of
the sap from the root of the domestic olive tree
together with the natural branches, then you have
no reason to boast of your superiority to the nat-
ural branches; if you boast of your superiority
over them then you are not being very intelligent
because it is obvious that the root eargbga the
branches and not the branches the root.

After he has finished a comprehensive comparison
between the Jews and the Gentiles in an interesting way,
he comes to the doctrine of election for his explanation:

As far as the Gospel is concerned, (these people)
are enemies on your account; but as far as the
election is concerned, éagey are) beloved on
account of the fathers.

As we view this section of the epistle to the
Romans, we come to the conclusion that Paul uses the kind
of colorful material which popular mentalk disciplime Pe-
quires and seeks, This section would, no doubt, meet with
the approval of such present day oritics of preachers as
Dr. George W. Crane®0§ who writes in his column:

~2035  Romans 11, 16-18 amplified om the basis of Thayer;

and Hodge e C . 5761£f.

ool Hptia. SR Rt -

205 fhile there is nothing scholarly,perhaps, in what
men like Crane may say, our preaching and writing is
usually directed to people such as those indicated by
his remarks. Seldom do we deal exclusively with doctors

of divinity, if ever,
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Best Formula in Oratory is Simple, Narrative Style.

Dr, Charles, aged about 50,is a virkle pastor and

one of the best orators in America. "You employ

the narrative or anecdotal formule so ably in the

pulpit,” I told him as we were having dinner to-

gether one Sunday, "why don't you instruct your

students at the seminary to follow that sure-fire

formula?"

"I have," he replied with a shrug of his shoulders.

"I have pointed out the greater advantage of the

narrative sermon over the dry, essay type of

address, But most of them don't comprehend it,

They seem almost to want to make things difficult

for themselves as well as the audience,"

The worst speasker in the pulpit should at least be

a "good" orator for that ocught to be the base line

for meesuring clerical skill,

Clerical oratory should range from "good" to "better"

and "best." For when it is a man's job year after

year to earn his living by public speaking, he

certainly ought to learn how to do a good job of it,

or else quit and find another vocation wherein he

can become proficient,

It would be a wholesome improvement, moreover, if

all our college professors and all clergymen were

forced to spend an apprenticement as salesmen,

They would then soon learn that they couldn't earn

any commission by using language the customers

couldn't understand or by being so inhibited and

monotonous that the customers fell aslesp before

they reached the "dotted line" stage,

Enthusiasm is one of the first requisites of a good

salesman, for a customer, as well as an audience,

must get charged with the speaker's vigor and

enthusiasm,

Select your theme or text. Then choose a few relevant

stories about current persons and things, or historical
" characters and events, but these must illustrate your

text and further advance the theme.,

Add stories from your personal experience, or bring

in illustrative episodes about people in the audience

or the community,

Your town is more interesting than a neighboring town,

and your children are more emotion-provoking than a

stranger's offspring, so draw your examples, anecdotes

and narratives from near by.

If you wish to end your address on a high emotional

level, conclude in verse., Quote a stanza that contains

the thought that caps your climax, 206

206 Dr. George W. Crane, Chicago Daily News, 6/19/45.




—6'?-

Of all the fields in which the preacher must speak
and write, no doubt, that field in which he meets withnthe
greatest criticiem is that of polemics. Therefowre, we ask:

Did Peul hold to his method of speaking the truth with

courage and coviction and love also in the field of polemics?

That question we shall let Paul answer from his own material,

In writing to the Colossians in this field, the
apostle bagins with poimting to the sincere interest he had
in their wellbeing:

I really want you to know that I get fnto awful
agony of mind thinking about you, and the folks

at Laodicea, and all those who do not know me
perscnally; because I want to encourage thenm,

so that all of us may be knit together in love

and may possess the rich and full assurance which
comes to us by understanding and having knowledge
of the mystery of the true God, the Father and the
Christ; in whom all 890 treasures of knowledge

and wisdom are hid,2

After this warm assurance of the genuine interest
he has in being instrumental in helping them to enjoy the
blessings of & solid Christianity, he comes‘forth with his

polemics:

I'm telling you these things, lest anyone beguile
you by persuasive talk,<08

In speaking ebout this passage, Wilfred Knox, says:
Since all the hidden mysteries of God were to be

found in Jesus as the Christ, the Colossians must
not allow themselves to be led astray by strange

207 Colossians 2,1-3, Thayer and Liddell and Scott
would allow this translation by the definitions they
give to the words involved,



teachers, however persuasive they might be;
although Paul was unable to be present with them
in the flesh, he was with them in the spirit,
contemplating the steadfastness of their faith, 209

seeking
Take

When Paul had to warn against those who were
to bind the Colossians to the law2lC

heed lest there shall be anyone who makes

a prey of you through philosophy and empty deceit,
according to the tradition of men, according to thez
elements of the world, and not according to Christ, 11

he concluded his warning with the affectionate encourage-

ment:

If therefore you were raised with Christ, seek
the things above, where the Christ is sitting at
(the) right hand of God; mind the things eabove,
not the things on the earth; for you died, §gd
your 1life has been hid with Christ in God,?

Of this passage Knox says:

Access to the heavens was only to be obtained
by union with Christ, who, as head of the Church
and the Cosmos, provided to everything in it

that

life which enabled it %o grow with a

divine increase. The Colossians having already

died
need

with Christ to the material world had no
to observe ordinances as if they still

lived in the world.213

attempt

To get at the example of Paul in polemics we may

to cover all his writings in this field and thus

g0 beyond the necessary volume of material for our present

purpose, therefore, with the exception of the passages

209 Knox, gt, Paul and the Church of the Gentiles, P.168
210 Col. 2,11,16

211 Col. 2,8

212 Col., 3,1-3

213 Op, Cit, p. 171
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quoted above from the epistle to the Col osians, we shail
limit ourselves to the epistle to the Philippians., This
method of limitation has the merit of more intensive
observation to recommend it and the epistle to the Phil-
ippiens has a comparatively large portion of polemical
material as we shall show,

A very brief survey of Paul's arrangemsnt of this
epistle helps us to estimate the amount of polemics it
contains,

In the first chapter, vl and 2, eontainﬁihe apost-
olic greeting from Pauvl and Timotheus, V, 3 to 15 are taken
up with acknowledging @od's grace in the spiritual growth
and developement of the Christians at Philippi. In this same
section he shows his interest in them, he turns t& & asmall
presntation of polemics in V., 15 through 18, Then in V, 19
through 30 he gives them a little description of his suffer-
ings for their encouragement, Thie he intersperseas with the
polemics contained in V, 28 and 29,

In the second chapter the apostle exhorts the FPhil-
ippians to live in Iove, V., 1 through 4, and then sets befare
them the example of Jesus, v. 5 through 11. Now he commends
them for their obedience and urges them to further progress

in their sanctification, v, 12 through 14, In verse 15 he
injects a mild piece of polemics, V,16 through 19 gives them

a reminder of his work and interest and intentiom of sending
Timothy to them, V., 20 and 21 may again be placed into the

category of polemics. V.22 through 30 are primarily employed
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in commending Timothy and Epaphroditus to them,

The third chapter we view in its entirety as an
example of excellent polemics,

The fourth, and concluding chapter, contains
personal messages to specific people, V, 1 through 3,

An exhortation to prayer, V. 4 through 7, coupled with

a general encouragement to progress in holiness, V. 8
through 9 contain a plee for sanciification with an other
appeal to his own example, V. 10 through 19 contain mainly
instruction on Christian stewardship with 1llustrations
from his own experiences, V; 20 is a doxology., V. 21 and
22 conteingalutations, V., 23 is a benediction, V, 24

tells from which place, to which people and by whom the
letter was written, or sent,

In this short epistle of only 104 verses, in spite
of its intimate tone, there are at least 30 verses which are
to some degree involved with polemiecs, More than one fourth
of the epistle goes into this field,

Polemics marches us out upon the battle field,
the bloody sector in which the Christian Church, by the
grace and under the direction of God, fights for the truth
and the glory of God according to the measure of faith which
God bestows upon His warriors, This we say because polemics
is defined:

The art or practice of digg%tatton or controversy, esp.
of religious controversy.

e

214 pebster's sSecondary-gohool Dictionary

L TR

o



Pgul says tc the Philippians:

Scme, indeed, preach Christ even through emvy :
and contention, but some also through good will,
Those (who preasch Christ) indeed from love,(do
80) knowing I am set by God's intent2l5 to the
defence of the Goepel. But those who preach
Christ from partiaanshig.ZIG not with sincerity,
think to add oppression®i? %o my bonds., wWhat
of it? Only @hie) thet in every way, whether

in pretense cr in truth, Christ is preached,

and in this I will rejoice,218

Perhaps we might get a little better basis for
comparison with oww¥ own polemical writings if we placed
Paul's words translated above intc a trifle more smoothly
flowing American:

Some, indeed, preach Christ from envy and con-
tenticn, but some also through good will, Those
who preach Christ from love, do so because they
know that God has appcinted me for the defence

of the Gospel, But those who preach Christ

from partisenship and not sincerly, think that
they are going to add oppression to my bonds,

But what of that? The fact remains that in every
way, whether in pretense or in truth, Christ is
preached and that makes me happy,

215  keimal means, in the first instance, %o lie,

But it ies also used metaphorically in a variety of

ways which have thsir basie concapt centered about

the idea of lying end yet relinquish entirely the
notion of supinames which accompanies that verb, 1In
this instance we have a man placed into the most active
position possible, We, therefore, subscribe to Thayer's
rendition: to be (by God's intent) set, i.,8, destined,
appointed: foll., by eis with the acc, indiceting the
purpose, Lk, 2,84: Phil. 1,17 (16); 1 Thess. 3,3.
Thayer, Qp, Cit.p.343.

216 eritheia

217 +thlipsis oppression ie a good translation here with
the idea behind it that Paul‘'s enemies wanted more 11l
to come upon hip. This permissible by both Thayer and
also Liddell and Scott,

218 Phil, I,15-18,
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The love which Paul packs into this piece of polemics
is so characteristic of him that in conjecturing about the
reaction of the soldiers who guarded him, Conybeareand How-

son have this to say:

They must have been at least astonished to see e man,
under such circumstances, so utterly careless of selfish
interests, and deveoting himself with an energy sc un-
accountable to the teachtng of others. Strange tndeed
to their ears, fresh from the brutality of a Roman
barrack, must have bsen the sound of Christian exhort-
ation, of prayers, and of hymns; strenger still, per-
haps, the tender love which bound the converts to their
teacher and to _one enother, and showed itself in every
look and tone,21l9

The people to whom Paul wrecte must be compared with
people of & real busy city of our times, since John Sterpet
wvettes of it:

As a Roman colony, Philippi began to outstrip
Amphipolis and to lay claim to the dignity and title

of '"first® citynéAc 16:12) when visited by Paul
about 50 A. D, 220

From the fact that Paul mentions "thode of the
household of Ceasar -~ household"221 we take 3% that Paul
was a prisoner at Rome when he wrote this epistle, Still
there is no evidence of bitterness coloring his polemics,
He can argue the case of t1 o - ° the hypocritical
preachers without rancor, although‘certainly not condoning
their sin, and then rejoice in the spreed of the Gospel
no matter who does the spreading.222 Nothing selfish about
his preaching and writing.

PTG, CIT, p. 458 vou. L. .
220 Jo R. S. Sterret, in New Bib Die A
V.S. Philippi, p. 707, : s

221 Phil. 4,22,
222 Phil..l,l18.
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In his disputations against the partsan preachers,
howover, Paul laft no doubts as to the serious consejuences
of such conspiring to%"add affliction to his bondz%223 That
becomes evident when he says:

Only conduct yourselvas worthily of the glad tidings
of the Christ, that whether having come end having
seen you, or besing absent I might hear the things
concerning you, that you stand fast in one spirit,
with one soul striving together with the faith of
the Gospel; and being frightened Im nothing by thoss
who oppose; which to them is a demonstretion of
destruction, but to you of salvation, and this

from God; because to you it was granted concerning
Christ, not only to believe on him, but also to
suffer concerning him, having the same cggilict such
as you saw in me, and now hear of in me,

ithen Paul here says, "which to them is a demon-
stration of destruction,” he is using strong language,
The Weimar Bible says:

welches (Verfolgen der Widersacher) ist ein Anzeigen,
ihnen der Verdamniss. (dass ste ewig werdenzggrloren
sein, wo siea nicht ablassen und Busse thun)

While encouraging his people to be firm and stead-
fast, Paul had no hesitancy about using pointed language
in describing the generation in which they were living.

He says:

Do all things without murmurings and doubtings 226
that you may be faultlsss and free from guile,

223 Phil, 1,16
224 Phil, 1,23-30

225 Phil. 1,28, Ibidem 1,28: WeimariBéhe Bibel-Werk,

226 Theyer, Op., Cit, P. 139: dia-logismos ...2. a del-

iberatin uestionin about what is true:... when in
reference to what ousﬁt to be done, hesitation, doubt-
ing:... Phil, 2,14.

27T Thayer Cit. p. 22: akeraios ...bD., of the
mind, without e B i, fres frem R
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unblamable children of God in the midst of a
crooked and perverted generation; among whom
you eppear ss lumineries in (ths) world, hold-
ing forth (the) word of life,%%

He calls their generation “crooked and per-
verted" but evidently is not thinking as much about the
general imorality of their day as sbout the general lack
of regard for the word of God because when he calls upon
then to be uminaries in the world," he expressly tells
them "holding forth the word of life," and what follows
about the sending of Timothy to them,229 wyhich we shall
discuss presently, seems to indicate that the real evil
at which Paul was driving was a lack of faithful stherence
to the entire word of God,

Paul seid thet he would like to send Timothy to
them:

But I hope in (the) lLord Jesus to send Timotheus

to you soon, tha% I also may be of good courage,
having known the things concerning you., For I

have no one like-minded, who will genuinely care
for the things concerning you, For all are seeking
the things of themselfes, not the things of Christ
Jesus, But the proof of him you know, that, as a
child to_a father, he served with me for the glad
tidings,230

When Paul here says that those who might be possible
selections to send to Philippi were seeking their own
selfish interests and not those of Christ, and then points

to Timothy's faithful service for the Gospel, the evidence

is strong thet Paul was after faithful adherence to the Word,

228 Phil, 2,14-16
229 Phil., 3.19.
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Strictly speaking, it is the third chapter of this
epistle which permits us to carefully follow Paul‘®s method
of handling polemicas, Here we can trace his art of disput-
ation and evaluate its excellence., He begins by saying:

For the rest, my brethren, rejoice in (the) Lord:
the same things to write to you (i) not irksome to
men and safe foar yQU.231

Here, evidently, Faul wants to make it clear that he
has the best interests of the Philipnians at heart befors he
begins his warning against false teachers, To use the trans-
lation given by Conybeare and Howson seems to bring out in
a better way Paul's introduction to hig argumentation; They
render this vorsa:

Finally, ny hrethrané rejoice in the Lord,

To repeat *he seme<®< warnings ég not wearisome
to me, and it is safe for you.2 4234

231 PnRil. 3,1, 4

232 Here Op., Cit, p.429, vol, 2, has this note: Literally,

to write the same to you, 8t, Paul must here refer eoither
to some previous Epietle to the Philippians (now lost),
or to his former conversaticns with them,

This explanation seems preferable on account of what follows

and on account of whet Thayer has to say,,Qp, Cit, p. 382,

about loipos to the explanation in the Weimarische Bibel-
werk, p. 353:(dass ich dasjenige, was ich euch von Christo

mAndlich gepredigt habe, Jjetzt auch schriftlich wieder-
hola, und auf dasselbe, was ihr gelernet und empfangen

und ggh8ret und gesehen habt an mir, ¢, 4,9., abermals

weise)

233 QOp, Cit, p. 429.
234 Here the translation of the Weimarische Bib&d-Terk:
macht euch desto gewisser (in solche Lehre) secems prefer-

able because Thayer says, Op. Cit, p. 82, asphales ...

b. suited to confirm: tini, Phil.3,1 (so Joseph, antt.3,2,1).

o
e ey



Hence, we nmay properly z2ive this passage as folows:
Finally, my brethren, rejoice in the Lord,
¥ is net tiresome for me to repeat the same
varnings, and this repetition is suited to
confirm you in sound doctrine,
He now issues his warning:

Take heed to doge, teke heed to evil workers,
Take heed to the concigion,235

This could be rendered:

Look out 236 for doglike false teachers,237a & b,
Look cut for wicked workmen amcng teachers of
religion, <38 Lock out for the concision,23%

235 rhil, 3,2,
226 Blepete: Thayer, Op, Cit. p. 103, take heed:

Mk, 23,33; with an acc, of the thing or person., 1 Co.
1,265 10,28; * Co. 10,7; Phil, 3,2, Since the connection
of this word with kunas places it into such a common
usage of an expression of warning, we may take it for
greanted that the Greeks used the expression just as the
Fomaens did with their cave canem. cf.Clerl)ton T, Lewis,
Elementary latin Dictionary, p. 116.

237Ta Conybeare =nd Howson, Op. Cit, p. 429: The Jud-
alzers are here described by three apithets: "thas dogs"
bacause of their uncleaness (of which that animal was
the type: compare 2 Pet,., 2,22); "the evil workmen" (not
equivalent to "evil workers") for the same reason that
they are called Mieceitful workmen" inm 2 Cof., 11,13;

and "the concision" to distinguish them from the true
eircumcision, the spiritual Israel,

237» weimarishe Bibel-Werk, p. 353, Hunde (auf die
falschen Apostel, welchs sind beissig, unverschdmt und
geigig, daneben auvch die gBttliche Wahrheit anbellen,
und die Bekennar derselben anfallen) ...b#san Arbeiter
(weleche nicht auf den rechten Grund bauen, und daher
mit ihrer Lehre mehr einreissen als bauen)...Zerschneidung
(wie sis esuch die Beschneidung aufdringen wollen, und
dadurch die Xirche zerrtitten, Iuth.:"Er nennet die
falachen Predigsr die Zerschneidung, darum, dass sie
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die Beschneidung als n8thig zur 3eligksit lahrten,
damit die Herzen von dem Glauben abgeschnitten
#serden, Thare 13 a footnote about Hunde which is
worth noting in this connection: Ohne Zweifel siehet
Paulus auf Jem, 56,10f, vergl, 2 Pet, 2,22,

238 Thayer, Op, Ci%, P.248, has this axplanation
about ergates: those who as teachers labor to prop-
agate and promote Christianity among men: 2 Cor,
11,13; PriY 3.8,

239 Thayer, Op. Cit, p. 3Z8, has this to say about
kata-tome: (to cut up, mutilste), mutilation (Lat,
concisio): Phil, 3,2, where Paul sarcastically alludes
to the word peritome which follows in verse thraee; .

as though he would say, Xeep your eye on that boasted
circumcision, or call it bv its trus name 'concision’'
or mutilation?
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Evidently Paul was thoroughly aroused by the acti-
vities of these false teachers and warned against them with
all the vigor with which one would warn against a mad dog,
The barking is a danger signal, the biting creates pain,
but above all, if they are infected by the "rabies" of false
teaching the victims of their bite are definitely subject
to the "hydrophobia" of error in religion, It is doubtful
that we could recommend for our use such strong language
as Paul here employs except in the most unusual cases,
cases in which the most careful investigations of all facts
involved had been made, the most persistent efforts ex-
erted to reclaim the errorist, and the most pressing
demand of the Christ's honor insisting upon such severe
and drastic measures to expose the falsé teacher in all
the horrors of his sin,

A remark about the use of sarcasm is definitely
in place at this point, As previously indicated, Thayer
agrees with tﬁe reaction of the average reader of this
paragraph that Paul here makes use of sarcasm, However,
it 18 gquestionable that we of to-day have a sufficient
measure of Paul's wisdom in religious matters and insight
into the hearts of men to be able to use sarcasm without
the most rigid safeguards, Sarcasm is a dangerous weapon

and may inflict more harm upon the cause of Christ than

T m e |
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upon the enemies of his cause.
For us Paul has given his recommendation when he
said:;
speaking the truth in love.240
There he harmonizes with Solomon's:

A soft answer turneth away wrath: but grievous
words stir up anger.

And gikteo with the same writer's:

By long forbearing is a prince gersuaded. and a
soft tongue breaketh the bone, 242

Likewise he is in agreement with his own contempeordary
apostle James who says:
Even so the tongue is a little member, and boasteth
great things. Behold, how great a matter a little
fire kindleth! And the tongue is a fire, a world
of iniquity: so is the tongue among our members,
that it defileth the whole body, and setteth on flrg
the wheel of nature; and it is set on fire of hell, 243
Paul spoke by inspiration, We do not, Paul
spoke infellibly., We do not, God gave Paul an under-
standing of what lay in the minds of his enemies. Wea
are seldom permitted to know with absolute certainty ex-
ectly what the real motives are within the minds of those
against whom we would employ sarcasm, The effect of sar-

casm is seldom that of opening the mind of an opponent

to a friendly consideration of facts, rather sarcasm erects

240 Eph, 4,15
241 Prov. 15,1
242 Prov, 25,15
243 James 3,5-6,
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a barrter against calm reflection and blocks the mind of
him whom we are attempting to convince, Sarcasm arouses
animosity in the heart of its victim and calls into play
his entire fefensive mechanism, Hence, it is of question-

able value whenever it is used against a person whom we

are sincerely attempting to win for the truth of the Script-

ures and wish to bring to a fuller knowledge of the Gospel
of God's great love in Christ,

In his polemics, Paul does not only point out the
folly of error but he likes to place in contrast to the
false teachings and practices those which are true and in
harmony with faith in Christ, In this epistle that is
done, as we shall demonstrate,

Paul says, in the words of Conybaere and Howson's
translation:244

For we are the Circumcision, who worship God with the
spirit, whose boasting is in Christ Jesus, and whose
confidence is not in the flesh, Although I might

have confidence in the flesh also, If any other man
thinks that he has ground of confidence in the flesh,
I have more. Circumcised the eighth day, of the stock
of Israsl, of the tribe of Benjamin, a Hebrew of the
Hebrews: As to the Law, a Pharisee; as to zeal, a
Persecutor of the Church; as to the righteousness

of the Law, unblameable, But what once was gain to

me, that I have counted loss for Christ., Yea, doubtless

and I count all things but loss, because all are
nothing-worth in comparison with the knowledge of
Christ Jesus my Lord; for whom I have suffered the
loss of all things, and count them but as dung, that
I may gain Christ, and be found in him; not having

244 Op, Cit, p.4eof,
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my own righteousness of the Law, but the righteocusness
of faith in Christ, the righteousness which God
bestows on Faith; that @ may know him, and the

Power of His resurrection, and the fellowship of

His sufferings, sharing the likeness of His death;

if by any moang g might attain to the resurrection
from the dead,<%

Here the apostle brings into contrast with the
religion of works, the truth fegarding salvation in Christ
and makes it definite that he applies to himself this
religion of revelation which he expounds to others,

He demonstrates the difference between an external
religion and that which is the genuine productbof God's
grace, when he says:

For we are the circumcision, who worship God whth,

(or in) the spirit, whose boasting is in Christ

Jesus, and whgig confidence (or trust) is not
in the flesh,

Of this passage Conybeare and Howson say:

The true Christians are here described by contrast
with the Judaizers, whose worship was the carnal
worship of the temple,whose boasting was in the
law, and whose ggpridence was in the circumcision
of thefr flesh,

Speaking about these Judaizers, James Vernon
Bartlet writes:

Mosaism must be made a matter of lIife and death
to each Gentile believer, There had been some-
thing strained and unnatural in the earlier pos-
ition that one class of Christians should not
associate with another, To take the bolder

m ﬁ‘lil. jé. 3-11‘.
246 Pnil, 3,3.
247  Qp, Cit, P. 429



line, and challenge the right of the inferior
type to the status of Christianity at all (un-
less it came under the Jewish Law by formal ins
corporation into Judaism), was at the same time
to occupy more tenable ground, For had God made
another door to Himself outside the Law of Moses?
And if so, was not the Law made void? Paul had
already discerned this issue lurking under the
more harmless-looking requirement; and his keen
logic had then and there dragged it to the
light of day,248

It seems that the most bothersemm of these enemies
of the truth were people who did not want to rule out every-
thing about the historical Christ but wanted to mix the
works of the Law into the Christian religion and make sal-
vation dependent upon the Law, at least to some degree,
since Paul makes such a sweeping statement:

But what things were gain to me, these I have
evaluated as loss on account of Christ, Nay rather
but I am considering also all things to be loss

on account of the excgi%ancy of the knowledge of
Christ Jesus my Lord,

The fact thet he uses the "all things" indicates
that he wants none of his works mixed up in his grounds
of salvation, as he states later:

and be found in him, not having my righteousness
which (1s) of law, gBt. that which (is) through
feith in Christ.2

Besides this Paul had told them about the men

who were "preaching Christ from partisan motives"251

248 Bartlet, The ostolic s Po 83,
249 Phil, 3, 7-8 .

2850 Phil, 8, 9

s 3 | Phil. 1,15
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so it ie quite evident that Peul wants it known to these
Philippians that no matter how attractively the Law may

be woven into the plan of salvation, even by those who, in
e sense, preach ﬁhrist. still the Law cannot be made a
basis of righteousness if one wishes to be saved., To sub-
stantiate this position, we wish to take over a rather ex-

tensive section from Conybeare arfd Howson, including their

footnotes:

And thus, in every Christian church established by
St., Paul, there sprang up, as we shall see, a
schismatic party, opposed to his teaching and

hostile to his person,

This great Judaizing party was ofcourse subdivided
into various sections, united in their main object,
but distinguished by minor shades of difference.,

Thus we find at Corinth, that it comprehended two
factions, the one apparently distinguished from

the other by a greater degree of viclence, The

more moderate called themselves the followers of Peter,
or rather of Cephas, for they preferred to use his
Hebrew name,252 These dwelt much upon our Lord's special
Promises to Peter, and the necessary inferiority of
8t, Paul to him who was divimely ordained_ to be the
rock whereon the Church should be built,253 mhey
insinuated that 3gt, Paul felt doubts about his own
apostolic authority, ggd did not dare to claim the
right of maintenance, 4 which Christ had expwsessly
given to His true Apostles, They also deprecated

him as & maintainer of celibacy, and contrasted him
in this respect with the great Pillars of the Church,
*the hrogg‘en of the Lord and Cephas," who were
married, And no doubt they declaimed against the
audacity of a caverted persecutor, "born into the
Church out of due time," in "withstanding to the face"

-

252 The MS reading is Cephas, not Peter, in those
passages where the language of the Judaizers is referred to.
253 My observation: This statement is questionable,

254 1l Cor. 9,4,6. 2 Cor. 11,10,

255 1 Core. 9,5.
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the chief of the Apostles, A still more violent
section called themsglves, by a strange misnomer,
the party of Christ.?98 fhese appear to have laid
great streass upon the fact, that Paul had never seen
or known Our Lord while on earth; and they claimed
for themselves a peculiar connection with Ghrist,

as having bsen either among the number of His dis-
ciples, or at least as being in close connexion
with the "brethren of the Lord," and especially
with James, the head of the Church at Jerusalem,

To this subdivision probably belonged the emissaries
who professed to come "from James,"257 agnd who

cragated a schism in the Church of Antioch.

Connected to a certain extent with the Judaizing party,
but yet to be carefully distinguished from it, were
those Christians who are_known in the New Testament

as the "weak brethren,"258 Thege were not a gactious
or schismatic party; nay, they were not, properly
apeaking, a party at all. They were individual converts
of Jewish extraction, whose minds were not as yet
sufficiently enlightened to comprehend the fulness

of "the liberty with which Christ had made them free,"
Their conscience was sensitive and filled with scruples,
resulting from early habit and o0ld prejudices; but

they did not join in the violence of the Judaizing
bigots, and there mExm was even danger lest they

should be led, by the example of their more enlightened
brethren, to wound their own conscience, by Jjoining

in acts which they, in their secret hearts, thought
wrong, Nothing is more beautiful than the tenderness
and sympathy which 3t, Paul shows towards these

weak Christians; while he plainly sets before them
their mistake, and shows that their prejudices result
from ignorance, yet he has no sterner rebuke for

them than to express his confidence in their further
enlightenment: "if in anything ye be otherwise minded,
God shall reveal even this unto you." 259 go great is
his anxiety lest the liberty which they witnessed in
others should tempt them to blunt the delicacy of their
moral feeling, that he werns his more enlightendd con-
verts to abstain from lawful indulgences, lest they
cause the weak to stumble,260

256 Such appears the most natural explanation of the
Xristou party (I Cor. 1,12) ...

257 Gal. 2,12

258 FRom. 14,1,2, Rom, 15,1, I Cor. 8,7. 9,22,

259 Phil, 3,15

260 Op, Cit, p. 443ff,



- 85 -

Now, the apostle sncourages his readers by a further
reference to his own Christianity, It appears as if the
apostle had been a bit timid about having given the readers
too high a mark to shoot at when he made the first reference
to his own Christianity and now he wants to show them that
elso for him there is a continual room for advancement,

He says to them:

Not theat I Egve alreedy gained possession 551 (of
the prize)262  or already am made perfect;<63

but I am pursuing with fury,254 to ogbtain, if I may,
(that) for which also I was laid hold u%gn by the
Christ Jesus so as to be made His own,® Brethren,
I do not consider myself as havingbgained possession
(of the prize); But one (thing is definite with me),
forgetting the past, and extending myself to the
things which lie ahead,266 I chase on for the prize
of xkm God*s heavenly c¢elling in Christ Jesus, 267

261 elabon: Thayer, Qp, Cit, V.5, &, d. p. 370:
to take for oneself, lay hold upon, take pessession of,

262 Brabeion: supplied from v.14, because that is
evidently the thing which Paul is seeking by his striving.

£63 teteleiwmai: Thayer, Op, Cit, p. 618: 8, V., 2:
I am already made perrect,.P iI. 3,18,

264 diwkw: Thayer, QOp. Cit. p. 153, S.V. 8: %o
press on: fig, of one who runs swiftly in a race to
reach the goal, Phil, 3,12,

265 ketelephthen: Theyer, Op, Cit, p. 332, S. V. 1.
to lay hold of so as to make one's own, to obtain,
attain to; w, the acc., of the thing; the prize of
victory, 1 Cor. 9,24; Phil, 3,12 sq.

266 the things which lile behind in this context may be
designated, no doubt, as the past. pressing on under the

figure of running a race, may be construed as extending
oneself for the thingszahead, 5 o

267 Phil., 3, 12-14.
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It appears from the foregoing that the apostle in
his polemics is dominated by such a love for his readers
that he wants them to know he does not consider himself as
being raised upon some kind of a perfectionist pedestal
above them, but that he, like they, is still running in that
big race of faith in Christ to receive the kingdom of glory
as a prize of God's grace, This placing himself on the same
level with them comes out perhaps even more strongly in the
next paregraph in which he says:

As many, therefore, as are mature in knowledgeZ268,
should be of this mind,(namely, the one before des-
cribed): and if you ere differently minkd in anything,
God will also reveal this to you, Nevertheless, %g
that (degree of knowledge) to which we have come, <59
by the same standard let us direct our 1lives,270 &Z271

Conybe2are and Howson treanslate this:

Let us all,then, who are ripe in understanding, be
thug minded: and if in anything you are otherwise
minded, that also shall be revealed to you by God

(in due time). Nevertheless, 1§$ us walk according
to that which we have attained,<’Z2

268 teleioi: Thayer, Qp, Cit, P. 618: gives mature

as ons meaning and a little later indicates "pesrfect"

to be applicable to this passage with the understanding
"the more intelligent, ready to apprehend divine -things."
The context seems to me to call for a combination of

his meanings with the indication "knowledge™ supplied,
269 oephthasamen: Thayer, Qp, Cit. p. 652, 8.V, 2.

270 Phil, 3, 15-16., (Some manuscripts have an addition

to v,16: to auto phroneim: Apparently it is a gratuitous

clarification and is better rejected. Thus Conybasre and
Howson, Qp, Cit, P. 430, also treat it showing that these
words are omitted from the best MSS,)

271 stoixein: Thayer, Qp, Cit, P. 581;. to direct one's
1ife, to live...

272 Op. Cit, p.430
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It would seem that if Paul was writing this
Paragraph for one of our publications, he wenld render it

in our medium of communication something like this:

As many of us as have been perfectad in our knowledge
of the Gospel to the degree that we realize Christ
has fulfilled the Law for us and has released us

from the bondage of circumcision, we should be of

a heaven bent mind driving together powerfully and
with complete team-work toward our goal.

4And, if there remains some incompleteness in your
knowledge, espechally, concerning fresdom from the
014 Testament regulations, such as circumecision which
is emphasiged so much by our opponents, God will

make this matter also rore clear to you through

the channels of the means of grzce, particularly
through the preaching of those who have been under
the direct tutelage of the othar apostles and

myself, and also through my letters.

Now, let's govern our faith and life by that degrse
of knowledge to which we have come, Let's make it
our mutual rule or standard,

hen we thus picture this paragraph in modern style,
it seems that we are compelled to acknowldgg that Paul did
not forget his method of glorifysdg Cod and promoting men's
salvation and sanctification through his presentation of
the truth even when he marched out upon the field of polemies,
The next paragraph seems at first glance to temper
this statement, but & more careful investigation demonstrates
that Paul has not departed from his method: He says:
Brethren, be imitators together of me, and conasider
those walking thus as you have us for a pattern,

For many, of whom I told you often but now tell
you also weeping, are walking (as) the enemies of
the eross of Christ, Wwhose end (is) destruction,
hoaw T .- 4 o, whoee God (is) the belly
and the glory in their sheme, who mind earthly things:273

273 Phil, 3, 17-19,
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Conybaere and Howson translate here:

Brethren, be imitators of me with one conaant,

and mark those who walk eccording to my example,
For many walk, of whom I t0ld you often in times
Past, and now tell you even wesping, that they are
the enemies of the cross of Christ; whose end is
destruction, whose God 1s their belly, and whose
glory is in their shame; whose mind is set on
earthly things: 274

About those SMwho walk eccording to my example®275
the Weimarische Bibel-~erk has this to say:

Wie wir Apostel und andere %reuve lLehrer, als
Epaphroditus,; Timotheus, Clemens und der-
gleichen, euch zur Nachfolge vorgehen,

We note here that first the arecstle encourages his
roaders to follbw gnod examples and then he tums to a des-
cription of those against whom he wishes to warn, but before
he brings out the description he shows his depp sorrcw over
their sin by saying that he mede known the facts "weeping",
They can know that Paul's motive is deeply sacred, He has
no pleasure in ogﬁerving the downfell of the enemies of the
truth, After that assurance of his own emotions, he says:

They ere the enemies of the cross of Christ,277
Conybaere and Howson say about these people:
The persons meant were mem who led licenticus lives
(l1ike the Corinthian free-thinkers), and they are
called "enemies cf the cross “Beoauae the cross was
the symbol of mortification,

The opinion of Conybaere and Howson, however, does

not seem to harmonize with the context, FPaul seems .

274 Op, Cit, p. 430
275 Phil. 3,17
276 Ibid, 3,7.
277 Phil. 3,18
278 Op, Cit, P.430




more leogicelly %o be speeking about those tc whom he has
made repeated reference in the reast of the epistle, those
to whom we have refexrred earlier in this treatise, It
is not netural to suppose that now, abruptly, the apestle
brings into hig letter some entirely new people, Rather,
we find ourselves in agreement with the Weimarische Bibel-
Wekk vhen it says:

die Feinde des Kreuzes (des gekreukigten) Christi

(dieweil sie nicht allein in dem Gehorsam und Leiden

Christi die Gerechtigkeit, die vor Gott gilt, suchen,

sondern auch in den Werken des Gesetzaes, und den

Juden durch solche ihre Lehre sich gefillig machen,

dass sie nicht mit dem Kreu$ Christi verfolget

werden, Gal., 6,12)%79

The natural assumption regarding this passage,

especially when we add the next ghought, "whose end is
destruction, whcse God is their belly," is to suppose that
it harmonizes with what the same apostle wrote to the
Romeans :

For they that are such gerve not our Lord Jesus

Christ, but their own belly; and by good words

end feir epeeches decsive the hearts of the simple.280

0f this passage from Romans Hodge says:

These men are to be avoided because they are wicked
and injuriocus. The description here given is
applicable, in a great degree, to errorists in all
ages, They are not actuated by zeal for the Lord

279 Qp. Cit, P. 354
280 Romans 16,18
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Jesus; thay are sselfish, if not sensual; end they

are plausible %gd deceitful, Comp, Phil, 3,18,19,

2 Tim, 3,5,6, <ol

These people "whose mind is set on earthly things"

do not need to become exceedingly coarase to fit into the
description the apostle here gives. They may be concerned
abcut "the widdom of this world" and thus serve men rather
than Jesus, They mey be such men as Engelder describes
when he says:

They are slaves, slaves of men, and they are proud

of their slevery. In the expressive phrase of 7.

loeller, modern theology is heppy to ect es flunky

and trainbearaer of science. "Die heutige Theologke

verbeugtisich vor jeder ¥issenschaft oder °

auch oft Pseudowissenschaft und Naturphilosovhie,

die den lund etwas Vvoll nimmt, und erklae;t sich
bereit, Schleppentraegerdienste zu tun.® <82

Peul is concerned aboul impressing upon people the

facts of salvation and therefors he makes these plain
statements about the fate and tho actual motivation of
those who would tamper with justification by faith in
Christ as he tells the Galatians:

Christ is become of no effect unto you, whosoever

of you are justified by the law; ye are fallen

from grace,<

Though emch plain speech may not bhe popular, Paul

employs it because his love of souls makes it imperative,

281  Op. Oit. 7. 7
282 0Op, Cit, p. 395
28% Gal. 5.-40




Paul places in contrast to the ambitions of the
Preceding "earthly-minded" people, the aspirations of
the real Christians:
For us the commonwealth exists in (the) heavens,
from which also we are awaiting (as) Saviour (our)
Lord Jesus Christ, who will transform our body of
humiliation, for it to become conformed to %km
his body of glory, according to the working of
his power even to subdue all things to himself, 284
In all modesty, we dare to say that, by the grace

of God, our Lutheran Church has, in its confessions,

followed St, Paul as a model,.OfThis evidence may be obtained
Practically throughout the Concordia Triglotta, Even Paul's,

and in nothing terrified by your edversaries,
which is to them an evident token of per&%téon,
but to you of salvation, and that of God,b <8

has its counterpart in our confessions, where we hear
Luther's,

Wherever there are godly preachers and Christians,
they must bear the sentence before the world that
they are called heretics, apostates, yea, seditious
and desparately wicked miscreants., Besides, the
Word of God must suffer in the most shameful and
malicious manner, being persecuted, blasphemed,
contradicted, perverted, and falsely cited and
interpreted. But let this pass; for it is the

way of the blind world that she condemns and per-
secutes the truth and égg children of God, and
yet esteema it no sin,

While our Lutheran Church of to-day would be

ratherreluctant to claim the perfection of Paul, or even

284 pPnil, 3, 20-21.
285 Phil. 1,28,
286 Luther, The Large Catechism, as presented in

Concordia Triglotta, p. 655;262,




the vigor of the days of the Church under Paul's care,

81111 in all humility it may be said of us that it is our

aim to try to follow Paul's example and preach and write

also in the field of polemics, with a minimum of malice

and a maximum of love for human souls and the truth by

which we are saved as we, to use Paul's own words:

3%

stand fast in one spirit, with one mind striving
with287 the faith of the Gospel,288

287 The Authorized version translates for the faith

of the Gospel as if the Christians were here called upon
to strive together inordé&@r to defend the Gospel. The
Weimar Bible has a footnote in which it has a better
translation than the Authorized, namely, “"durch®, Hence
striving together through the faith of the Gospel. But
the marginal notation of the Revised Version is the best
and the correct translation. Here we are given the
preposition with, This is correct because te pistei

is dative. Dr. A. Kaegl in his A Short Grammar of
Classical Greek, p. 123, paragraph 161, says: The
dative is used with verbs one of whose component parts

Is a preposition that requires the dative, "Sun" is
such a preposition, Therefore when sunathlew is used
here with the dative, we assume that we must translate:
striving together with the faith, This translation

also fits in excellently with Paul's customary manner

of speaking about faith, "when he wrote to the Ephesians,
he told them in the sixteenth verse of the sixth chapter
to take the shisld of faith, Also at this point in this
epistle to the Philippians Paul is calling the Christians
to arms., What could be more natural then, than that he
should present to the Philipplans the same mehtallpilcture
as the one used for the Ephesians? It appears quite
evident that the apostle wants the Philippians to say
within and among themselves,"'We must stand fast in the
battle of truth against error and we need have no fears
because God has equipped us for battle with the trusty
shield of faith,"

288 Pnil. 1,27,
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The field which we will examine in conclusion of
our demonstration that Paul followed his method with con-

sistency, is that of Christian Giving,

We shall observe Paul's conviction of the truth,
his dependence upon God's revelation, his courage and his
love as he uses the power oftthe Gospel to open the hearts
of the believers to generosity in thought and word and deed,

His approach to the matter of Christian giving is
evidently clearly stated in his own words:

I do not seek the things of you, but you,289

In other words, he is not primarily concerned about
getting money out of people but rather his goal appears to
be that of developing them into rounded out Christian char-
acters with such a charitable state of mind that Christian
giving becomes a matter of course, He states his design:

Consider not each the things of themselves, but
each also the things of others. For let this mind

be in you which also (was) in Ch sus; who
subgisting in (the) form of God, esteemed it not

rapine to be equal with God; bu; emptied himself,
having taken a bondman's form

He uses comparisons:

And 1f I give away in food all mg fooda,...but have
not love, I am profited nothing.29l _ _  And now
iabides faith, hope, love; these thrag things;

but the greater of these (is) lowe, 292

2869 2 Cor. 12,14
290 Phil, 2, 4-7
291 I Cor. 13, 3
292 1 Cor. 13,13



- 94 =

From these passages it becomes apparent that Paul
seeks to make a God-like character appeal to his hearers
and readers. That Paul has succeeded even in making such
a character appeal to the modern man becomes evidentfrom
modern writers., In speaking about charity, T. L. Haines
and L. W, Yaggy make this Jjoint statement:

Charity is the golden chain which reaches from
heaven to earth, It is another name for dis-
interested, lofty, unadulterated love, It is
the substratum of philanthropy, the brightest
star in the Christian's diadem, It spurns the
scrofula of jealousy, the canker of tormenting
envy, the torture of burning malice, the

typhoid of foaming revenge, It is an impartial
mirror, set in the frame of love, resting on
equity and justice, It is the foundation and cap-
stone of the climax of all the Christian graces;
wiBhout it, our religion is like a body without
a soul; our friendships, shadows of a shadow;
our alms, theoffsprings of pride, or, what is
more detestable, the offsprings of hypocricy;
our humanity, a mere iceberg on the ocean of
time - we are unfit to discharge the duties of
life, and derange the design of our creation,
Were this heaven-born, soul-cheering principle
the mainepring of human action, the all-prevad-
ing motivepower that impelled mankind in thefr
onward course to eternity, the polar star to
guide them through this world of sin and wo, the
ills that flesh is heir to would be softened in
its melting sunbeams, a new and blissful era
would dawn auspiciously upon our race, and Satan
would become a banrupt for want of business,293

Paul meant to fill the hearts and minds of people
with such a deep sense of gratitude to God for His
bountiful goodness toward mankind, both in the rich
provision He has made for the needs of this present life,

295  Halnes and Yaggy, The Royal Path of Life, P. 403f,
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and also for His marvelous provision for the life that is
to come, that they would hold back nothing in their desire
to show their thanRfulness to God for His great goodness,
Speaking te this purpose, Paul says:

But we make known to you, brethren, the grace of
God which has been given tn the assemblies of
Macedonia; that in much proof of tribulation the
abundance of their Jjoy and their deep poverty
abounded to the riches of their liberality,

For according to (their) power, I bear witness,
and beyond (thett) power (they were) willing of
themselves, with much entreaty beseeching us,

for us to receive the grace and the fellowship

of the service which (was) for the saints,

And not (simply) as we hoped, but first they gave
themselves to the lLord, and to us by (the) will

of God, So that we exhorted Titus, that as he
before began, so also he might complsete also this
grace with you, Therefore, even as you abound in
every (thing), in faith, and word, and knowledge,
and all diligence, and in the love from you to ‘us,
that you should abound also in this grace,

I do not speak according to a command, but through
the diligence of others and the proving of (the) gen-
minehess> of your love., For you know the grace of
our Lord Jesus Christ, that being rich he became
poor for the sake of you that you might be en-
riched by his poverty,2® 94

Here the apostle not only shows the Corinthians
God's goodness in Christ but also tells them what others
are doing in the realm of Christian giving. In his love
for their sanctification he follows somewhat! the same
method he did when he wrote to ths Romans:

Moses says, I will provoke y°59§° Jealousy
through (thouo) not a nation.

Egz B cof. B‘I;g
295 Romans 10,19

E



A little farther on, he says also to the Romans:
Did they stumble that they might fall?
May it not be! but by their offence salvation
(1s come) to 8he nations, for to provoke them
to jealousy,296

Yet & 1ittle farther on he says also to the Romans:

If by any means I shall provoke my flesh to
Jealousy, and shall seve some from among them,297

Paul made a practice of pointing to good things in
some people inogder that their example might help to
stimulate virtues emong othera, Hodge, speaking on this
matter, says:

For to provoke them to jealousy... To provoke to
Jeelousy, paradselwsai, to excite emulation; i.e.,

to stimulate tc follow, The word is not to be
taken in a bad sense, notwithstanding the para,298

Obviously, in his remarks to the Corinthians, the
apostle wants them to emulate the iMacedonians and, therefore,
relates the story of those mrerty stricken folks over there
in Macedonie who were filled with such a great love for God
through Christ that they consecrated both themselves and
their possessions to the Lord., As further inducement to
Christian giving, he displays tha't grace as being ;o des-
irable for the adornment of the Christians that Titus, who
possessed a special aptitude for developing this ornament,
would be sent to them to work upon them for the purpose of
Polishing their grace of Christian giving to a degree of
brilliance befitting a devoted and'ninqorn Christian,

296 Romans 11, 11
297 Romans Il,14

298 Qp, Cit, pP. 5691,

-y
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Peul was not satisfied with a mediocre performance. He
let those Corinthians know that he wanted +that they
"ghould abound in this grace.” As a ¢limax, he tells them

ebout their sSevior:

being rich he became poor for the sake of ggu.
that you might be enriched by his poverty,<?°

Paul®s love proigte@@hinm to approach the subject of
Christian giving with an appreciation of the mental and
financial lavel of the people to whom he was spesking and
writing, This appreciation Charles $imeon evaluates when
he says:

The texture of the human mind is extremely delicate:
and every one, who would produce any beneficial effect
upon others, must approach them with tenderness and
care, Jie may, by en unseasonable urgenO%. cause &
pPerson to revolt from a measure, toc which by a more
gentle address he might esasily have been persuaded,
The aind of man naturally affects liberty; and will

be more powerfully moved, when its decisiona appear

to be the consequence of volition, than when they

are called forth by the compulsory influence of
persuasion, This the Apostle Paul well understood,
and bore, as it were, in constant remembrence, Not
that he on any occasionjacted with artifice: noj; his
caution was the result of his own exquisite delicacy
and hol¥ refinement: and his success in affecting

the minds of others bore ample testimony to the wie-
dom of his measures, He was anxious to obtain from
anong the Gentile Churches relief for the distressed
end persecuted sainte at Jerusalem, In writing there-
fore to the Church at Corinth who were more'%gﬁmant,' :
he endeavored to interest them in behalf of their
suffering brethren in Judaea, But he did not proceed,
as we might have expected, to expatiate upon the

wants of the sufferers, or on the obligations of the
Church at Corinth to relieve them; but simply commune
icated, as an artiocle of pleasing intelligence, the
liberality that had been displayed towarde them b
the poorer Churches of Macedonia; and then stirrec
them up to imitate so laudable an’ sxample.300

- 209 hﬁf. E. g

300 Simeon, The Complete Works of Charles Simeon,
Vol. 16, p. 5691,
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The apostle has a mild way of presenting Christian

giving. ithen he spoke on this matter to the Romans, he
very simply mentioned Christian giving as a selfevident
Virtue of Christianity, He says:

he that imparts - with simplicity,30l and 302

Yher we hear him saying:

Now concerning the collection which (is) for

the seints, es I directed the assemblies of

Galatia, so also do you., Efery first (day)

of the week let each of you put by him,

treasurtng up whatever he may be prospered in,

that there should not be collections then

when I come,303
then it seems as if we see Paul, in spirit, visualizing the
congregation at Corinth while he was writing to the people
in it, so that he, as it were, gets into a personal touch
with the intimate details of their lives individually and
collectively. Those who read and heard this letter must have
felt: "Paul knows us, He's not a distant stranger but our

¢lose and personal friend,"

301 Romans 12,8

302 Hodge, Qp, Cit, p. 618, says of the word gimplicity:
with purity of motive, fwee fromall improper designs,

This same word is rendered singleness of heart, in

Eph, 6,5, Col, 3,22, and occurs in e same sense,

in the phrase, "simplicity and godly sincerity,"

2 Cor. 1,12. Considered in reference to private
Christians, this clause may be rendered, he that

giveth, with liberality; see 2 Cor. 8,2, 9, 11, 13.

303 1 Cor. 16,1=-2.




We note in the very systematic outline of procedure
which Paul gives, "every first (day) of the week let each
of you put by him," that Paul does not limit the grace of
giving to the wealthy but gives opportunity also to the
poor to enjoy its bRessings., One supposes that Paul was
thinking of scme of ths poorer people, possibly some of the
more furtunate cmong the siaves, and wanted them to enjoy
knowing that they, toc, had been along in helping the saints
at Jerusalem, This supposition is based upon such state-
ments as one made by George Milligan:

The lot at least of the superior class of slaves
was by no means so hard as it is sometimes
represented - and was often accompanied by the
kindliest dispositions on both sides, 304

His love and knowledge of the truth prompted Paul
to demostrate not only in his own conduot but also by dir-
ect statements that worldly goode were not a treasure to
be hoarded:

Godliness with contentment is great gain, For we
brought nothing into the world, (and it is) manifest
that neither are we able to carry out anything.

But having sustenance gnd coverings, with these

we shall be satisfied .9

He set before them an ideal about which all their
ambiticns and aspirations should be centered, He said:

If therefore you were raised with Christ, seek the
things above, where the Christ is sitting at (the)

right hand of God: nég% the things above, not the
things on the earth.

304 Cit, p., o7f,
305 Tim, 6,6-8
306 Col. S.I.g.
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The need of an ideal to offset the love of money
is recognized even by secular writers. We read in the
words of Thomas Carlyle a very pointed example:

For eall human things do require to have an ideal
in them; to have some Soul in them, as we said,
were it only to keep the Body unputrified. And
wonderful it is to see how the Ideal of Soul,
Place it in what ugliest Body you may, will irr-
adiate said Body with 1ts own nobleness; will
gredually, incessantly, mold, modify, new-form
or reform said vgliest Body, and meke it at

last beautiful, and to a certain degree divine!
== Oh, 1f you could dethrone that Brute-god Mammon,
and put e 3pirit-god in his place! One way °§
other, he must and will have to be dethroned.>%"

Paul likes to think well of his readers and hearers,
He sees them in the most favorable 1light possible., He finds,
where he possibly can, something he can honestly praise in
them, For example, in speaking to the Philippians about their
Christian giving, he says:
And you also know, O Philippians, that in the
beginning o¢f the glad tidings, when I came out
from lacedonia, mot any assembly had fellowship
with me with regard to an account of giving and
receiving, except you alone; because also in Thess-
alonice both once and twice you sent for my need.
Not that I seek after a gift, but I agek after
fruit that abounds to your account,3©
The unaffected sincerity of Paul's love must have
gone a long ways in reaching the hearts of people with hias

Presentation of Christian giving., The people who knew Paul

3or Thomas Carlyle, Past and Present, as quoted in
Cunliffe, Pyre, Young, Century Read n En -

erature, p. 715,
Z08 ?ﬁil. 4,19-1®
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realized that he was speaking the truth when he said:;
Lo, a third time I am ready to come to you,
and I will not lazily burden you; for I do
not seek the things of you, but you; for the
children ought not to treasure up for the
Parents, but the parents for the c¢hildren.
Now I most gladly will spend and will be utterly
spent for your souls, even if loving you more
abundantly, I am less loved, But be it so, I
did not burden you; but being erafty I took you
with guile,309
When Paul here speaks of his “being crafty® and
"took you with guile", we are not imagining him es boasting
of a process of trickery through which he hed cleverly
extracted mongy from the pocket-books of those people,
Rather we imagine him speaking as a loving parent would
speak who had fully presented the love of God in Christ
and had experienced the joy of observing beautiful response
about
from his children, It seems as if when Paul wrote/ "being
crafty® and taking them "with guile® to the Corinthians,
therse was a loving twinkle playing around his eyes which
those who knew him would visualize while reading his
letter. This c¢lose approach to humor points to the kindliness
which made Paul so efficient in presenting the matter of
Christian giving.
The type of genuine kindliness which charaterizes
Paul's preaching and writing on Christian giving, as we have
Previously observed, is one of the gqualities such

309 2 Cor, 12,14-16
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Preaching and writing must possess to reach its highest
Potential of efficieney. This is beautifully indicated
by the following sbservation of Haines and Yaggy:

Kindness ieg like a calm and pesceful stream that
reflects every object in its just proportion,

The violent spirit, like the troubled weters, renders
back the images of things distorted end broken,

and communicates to them that disordered motion

which erises from its own agitation., Kindness makes
sunshine wherever 1t goes; it finds its way into
hidden chambers cf the heart z2nd brings forth

golden tpeasures; harshness, on the contrary,

seals them up forever, Kindness makes the mother's
lullaby sweeter than the song of the lark, the
care-laden brow of the father and man of business
less severe in their expression, Kindness is the
real law of life, the link that connects earth with
heeven, the true philosopher's stone, for all it
touches it turne to virgin gold; the true gold where-
with we purchese contentment, peace, and love,

#rite your neme by kindness, love and merecy on the
hearts of the people you come in contact with year
by year, and you will never be forgotten,510

gur conclusion from our study of St. Paul ae a
model for our preaching and writing is that he deserves
to be studied and emulated by us if we sincerely desire g

to speak and write as "ambassadors- of Christ,®

310 Op, Olt, p.40of.
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