Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
5-1-1944

Jewish Fidelity to the Law in the New Testament

Bernard Wittrock
Concordia Seminary, St. Louis, ir_wittrockb@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the History of Christianity Commons

Recommended Citation

Wittrock, Bernard, "Jewish Fidelity to the Law in the New Testament" (1944). Bachelor of Divinity. 105.
https://scholar.csl.edu/bdiv/105

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F105&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1182?utm_source=scholar.csl.edu%2Fbdiv%2F105&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/105?utm_source=scholar.csl.edu%2Fbdiv%2F105&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

JEWISH FIDELITY 70 THE LAW
IN THE HEV TESTAMENT

A Thesis Presented to
The Faculty of Concordia Seminary
Department of New Testament Theology

In Partial Fulfillment
of the Requiremente for the Degree
Bachelor of Divinity

by
Bernard W. Wittrock

May 1944

Approved by:




i1

OULline cccassccscecsvvvsssssescsanssssacansanse | 1ii
I. The attitude of the Fewish people to the Law
in Hew Testament timeSececesccscsscecsvsce 6
Il. The attitude of the Pharisees and scribes teo
the LaWeessosesococessssssssavssnsesssscscs 23
I1I. The attitude of St. Paul to the 1Law sescee 37
IV. The relation of our Savior to the Law .... 49

Bibliography SS9 PP S0 SRADRINIERRBEIRBRUESSEOISETOTRS 61



114

JEWISH FIDELITY TO THE LAW
IN¥ THE NEW TESTAKENT
(Outline)

I. The attitude of the Jewish people in New Testament times.
Aes Background.
l. The correct observance of the Law by Israel.
2. The adulteration of the Law.
3+ The resulting dewlopment in the life of the
peoples
Be. Reflections of this attitude in the New Testament.
1. The Jewish attitude to the Sabbath.
2. The Jewish attitude toward religious and
ceremonial practices.
3+« The Jewish attitude toward marriage and
divorce.
4. The Jewlish attitude toward non-Jews.
5. The Jewish attitude toward the teaching of
Justification.

II. The attitude of the Fharisees and scribes to the Law.
A« The Background of the Pharisees and seribes.
l. The Fharisees.
a+ Their history.
be. Their characteristics.
ce Their influencee.
2« The scribes.
ae. Their development.
b. Their positione.
B. The contentions of the Fharisees and scribes with
Jesus.
l. The accusations of the Pharisees and scribes
against Jesus.
2. Denunciations of the Pharisees and scribes
by Jesus.




iv

I1I. The attitude of St. Paul to the Law.
General observationse

A

Ce.

1.
2e
3e

Paul's youth.
The school of the rabbise
Saul the Fharisee.

Paul's attitude in the Judaistic controversy.

1.
2.
3.

The nature of the Judalstic controversy.
The controversy concerning Timothy and Titus.
The speeches of Peter and James.

Paul's attitude as reflected in his epistlese.

l.
2
3.

The Epistle to the Romans .
The Epistle to the Galatians.
The other Pauline epistles.

IV. The relation of our Savior to the Law.
The Life of Chriat.

e

1.
24
3'

The infancy of Christ.
The ministry of Christ.
The death of Christ.

The Teachings of Christ.

1.
2
3.
4.
5.

Christ came not to destroy .the Law.

Christ came to fulfil the Law.

Christ's interpretation of the Law.

The Sermon on the lount.

Other references to the ILaw in the

Teachings of Christ.

a. Traditions of the elders and the
Fourth Commandment.

b. The question of salvation.

c. The greatest Commandment.

d. References in John's Gospele.




JEWISH FIDELITY TO THE LaW
I THE HNEW TESTAMENT

Introduction

This paper aims to demonstrate Jewish fidelity
to the Law in the liew Testament. The evidence presen-
ted in thie paper makes it evident that the Jews clung
to their laws, ceremonies, and traditions with great
tenacity.

Into this situation enters our Lord Jesus. The
consequent clash is obvious. Jesus came with His great
teachings of freedom from ceremonial tradition and the
greater and deeper spiritual meaning of the Law. This
evoked the antagonism of the spiritual leaders of the
Jews who fought Jesus at every turn and finally brought
about His death on the cross. TFurthermore, the great
teachings of our Lord regarding the Law were unfolded
in the ministry of the apostle Paul. Jewish insistence
on the Law is finally evidenced in the work of the
Judaizers and those who meant to make Jewish law basic
in the teachings of Christianity.

Thus the strands are woven together. The picture of

the Jewish attitude to the Law is placed against the back-

b §
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ground of the teachinge of Christ and St. Paul. Such a -
comparison reveals what it means to be free, delivered
from the Torah, from legalism, and externalism. As the
result of such a comparison, the words of Christ acquire
& deep meaning, " And ye shall know the truth, and the
truth shall make you free."

By way of introduction to this study, something
should be said about the place of the lLaw in 0ld Testa-
ment times. The general purpose of the Law was to guide
God's people in practically every phase of life. But the
end of the Law lay beyond mere obedience. It was also to
give instruction in the knowledge of God and of man's rela=-
tion to Him, and to guide the pious in living as the
children of God. *

The chief term used in the 0ld Testament for the Law
is “Tora.h.“z Synonymns used for this term are: (1)"iiicwah=
command, a charge laid upon man as the expression of God's
will; (2) "BEdhzh"- witness or testimony, a designation of
God's Law as testifying the principles of His dealings with
His people; (3) "uishpatim"-judgments. This term indicates
laws of a particular kind. Though forming a part of the
Torah by Divine sanction this term originated in decisioms
of the judges; (4) "Hukkim"- statutes and laws immediately

enacted by a lawgiver; (5) "Pikkudhim"- precepts. This

1. " The Law in the 01d Testament," Internatiional
Standard Bible Encyelopedia, III, 1852. ~—
2« =T — % o) = From "horah," the hiphil of "yarah."
The root meaning is "tot throw® The hiphil of the word
means “to point out," so " to direct," hence direction.
It may mean human direction, as the "law of thy mother"
in Proverbs 1,8. liost often it refers to divine lLaw.




term is found in the Psalms. It means rules or counsels
Pprovided to suit the various circumstances in which men
may be placed.

However, we conceive of the Law ae contained in the
Ten Commandments given on two tables to Hoses. Throughout
the wi-itings of lioses we find the various laws and regula=-
tione given to guide the life of the people. In Exodus
there is the history of the covenant-making and of what
immediately followed it, the provision for the home for
covenant worship. In Leviticus we have the rules of that
worship. Leviticus 1«7 contains the law of sacrificej
8«10 the consecration of the tabernacles and ite contents,
the consecration of the priests and the inauguration of the
newly prescribed system of worship 3 11«15 the rules for
purification from ritual uncleanness. In Leviticus 16
we have the account of the ceremonies of the Day of Atdne-
ment. The lLaw of Holiness is given in Leviticus 20. This
" Law underlay both the ceremonial Law and the preceding
moral and religious Law as we find it in Exodus and Leve
iticus.

Numbers l-6 sets forth the rules as to the representa-
tive Levitical ministry and the character of Israel's serv-
ice to God. Chapters 7-10 narrate the remaining occurr-
ences at kt. Sinai including the important account of the
~ first commemorative Passover. Chapters 11-36 five groups

of Lawe generzlly connected with the events narrated.




Deuteronomy deals largely with morals and religion.
Chapter 14, 3-21 gives rules regarding forbidden meats.
Chapters 14, 22-29 and 26, 12 give directions regarding
tithee. Chapter 16 tells of the observance of the stated
feasts of the Passover. 4

As to the general character and design of the Law we
note especially the civil and ceremonial laws. The civil
law relates to matters concerning the poor and slaves,
vunishments, marriage, the Sabbaths, and feasts. In the
ceremonial law we have matters pertaining to sacrifice and
its divine origin nd the Levitical ritual.

There is a definite relationship between these laws
and the moral law. The latter is the great underlying
principle of all the laws. ¥%ven the simplest ceremonial
observance is linked witI} this moral attribute : " Ye
shall be holy unto me." : The rales for purifications and
sacrifices indicated also that they were of an educative
character, and that they were outward signs of the homage
due to God. Finally, the laws prefigured the coming ofthat
One who was to fulfil the Law in man's stead? The great
principles of the moral law are not transitory, but abiding,
as Christ Himself taught, though enactments regarding

ceremonial and civil matters passed¢ away with the coming

of the lesegiah.

1. " The Law in the 013 Testament,® International
Standard Bible Encyclopedia, III, 1855.
« IExodus 22, 3l. .
3. T.H. Robertson, The Early Relicgion of Israel,
458.




A word needs to be said about the relation of the Law
to the traditions. The term "traditions" refers in Jewish
theology to the oral teachings of the elders, distinguished
8ncestors, which were reverenced as much by the Jews as the
written Law of the 01d Testament itself. These may be
divided into three classes : >

1) supposed oral laws of loses, given by him in addi-
tion to the written laws ;

2) decisions of various judges which dbecame prece=
dente in judicial matters 3

3) interpretation of great teachers or rabbis which

came to be honored as much as the 0ld Testament Seriptures.

l. lLater, in the third century, A.D., these laws were
made up into the "Talmud," a compendium of Jewish laws, in
two parts, the "Mishna,” and its commentary, the "Gemara."
Originally based on the Pentateuch, howewer, they contained
rabbinical suppiements, orally transmitted.
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JEWISH FIDELITY TO THE LAW
IN THE NEW TESTAMENT

I. Attitude i the Jewish people to the Law in New Testament Times.

N e ————

- Ae The Background

The Jewish religion at the time of Jesus was princie-

pally a law religion, the Torah religion. The term "torah"
. 1

refers to a teaching or injunction of any kind. It is either
& general principle or a specific injunction, whether in the
Pentateuch or some other part of the 0ld Testament Seripture,
Or even in uncanonical writings. It was for the Jew the sum
total of the contents of revelation without special refer-
ence to any particular element in it. XEternal truths about
God's love and justice are sometimes found side by side with
the laws and their commentaries, and with symbolical obser-
vances and worship. The distinctive feature is obedience to
the '111 of God.

Even today Jewish leaders admit that theirs is a law
religion. Writes K. Kohler :

True, law is fundamental in Jewish history;

Israel accepted the Divine covenant on the basis

of the Sinaitiec code; the reforme of King Josiah

were founded on the Deuteronomic law; and the

restoration of the Judean commonwealth was based

upon the .completed liosaic code brought from

Babylon by kZzra the Scribe. This book of law,

with its further development and interpretation,

remained the normative factor for Judaism for
all time. 2 ,

1. XL. Einzburg,"Religion of the Jews at tle Time
of Jesus", Hebrew Union College Amnual, vol. 1, (1924),
P. 318.

2+ K. Kohler, Jewish Theology, P« 355.
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God had given the Law to guide the life of His people
in preparation for the coming of the liessiah. Devout Jews
of the 0ld Testument painstakingly observed the rite of
¢ircumcision, the Sabbath, fasts, distinctions of food, and
prayers. The Jewish people especially appi-eciated their
religion at the time of the Exile and clung to the distinctive
eXercises of their religion. We are told, for instance, that
the meetinge were held along rivers and canals for the pur-
Pose of common prayer. 5 They developed fixed forms and
times of brayer and gathered for the public reading of the
Law.

However, in course of time the true Jewish religion
becarme corrupt. liore and more stress was laid by Jewish
leaders on the external requirerents of the Law. The great
spiritual principles of their religion were lost sight of
and it became primarily a matter of outward ceremony .
Offenses against the ceremonial Law were regarded more
serious than moral transgression. The temple, the priests,
the ritual, and forms of private religion replaced the reli-
gion of the spirit. In Jewish thinking even God became
subject to the Law le had made.2 Finkelstein writes 8

The belief in the truth and purity of the

Law was not merely a principle, but was a rig-

id system of divine discipline which elevated

the smallest minutiae of ovbservance into pass-

ionate issues calling for the sacrifice of life

and limb. Insignificant variations of rite

and custom, born of irrelevant differences of

life and environment, were given an exagger =

ated importance comparable to that of court
etiquette and legal formality.

1. R.L. Ottley, The Religion of y_r;a_e_;y p. 108.

2., John Punnett Peters, The Religion of the Hebrews,
p. 351.

3¢ L. Finkelstein, The Fharisees, vol. I, p. 8.
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Thus the Law assumed a place of central importance in
the Jewish system. Particularly since the days of the iacca-
baean revolt do we find Jewish religious thought almost couw=

Pletely enmeshed in the observance of legal requirements.

Ottley writes :

The liaccabaean rising and its issue in the
triumph of Judaism mark a fresh point of de=-
parture in Jewish religious history. What Antie
ochus aimed at was nothing lese than the aboli=
tion of all that was distinctive of Judaism ,
but he also hoped to encourage the spread of
Hellenism within his dominions ee..... The great
mass of the Jewish people rallied to the side
of the Chacsidim in their patriotic struggle
for Israel's ancestral faith, and when victory
finally crovmed their efforts, the triumph of
the Jewish arms was hailed as that of thereli
gion of the Law. Hellenism could not be alto =
gether banished from the soil of Palestine,but
at least its influence could be successfully re-
sisted by a new devotion to the Law, and es =
pecially to those ordinances which most defi =
nitely implied Israel's separation from the
heathen world---the strict observance of the l
Sabbath, znd of the rules of ceremonial purity.

This then was the situation which obtained when our
Lord came into this world. The observance of laws, cere-
monies, and precepts, such as observing the Sabbath, the
rite of circumcision, dietary laws, and reverence for Jerlzl-
sa2lem and the temple constituted the religion of Israel.
The Jews emphasized the Torah and the traditions of the
lLaw, and attention was drawn away from God and the true
BPi:it. ¢

The Law thus became the dominant factor in the life of

the people. The average Jew believed that by fulfilling the

1. R.L. Ottley, The Religion of Israel, p. 18l.
8. Heinrich Graets, History of the Jews, p. 168.

3. Albert Vellman Hitchcook, Ihe Psychology of Jesus,
P- 271
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precepts of the Torah, and observing the traditions he
lived in consonance with God and mankind. 3

The scribes declared that the Law was all that man
needed for successful living, since it was regarded as &
rerfect revelation foreternity. The study of the Law be=
came man's highest calling. God Himself sits, =0 the scribes
taught, in a white robe and studies the Torah all day. Such
& God, unrelated to men, save by closed decrees, caunnot even
be named. His frue name was regarded as secret and dared
not be pronounced by human lips. The worde of Veber in

Die Lehren des 7almud as quoted by Iitchcock are apropos 3

" To learn the Torah and to fulfil the Torah areathe two
chief ende of life for the pious Israelite.” .

The prominent position occupied by the law as the cen-
ter of religion, an insistence on its obeefvance, together
with its glorification is illustrated also by the way in
which it is identified with wisdom. Here is an example from
Ben-Sira, XIX, -20 quoted by Oesterley and Robinson 3 A1l
wisdom is the fear of the Lord, And all wisdom is the ful-
filling of the Law." :

In Tobit, a late uncanonical book, the prominence of the
Law is aleo repeatedly emphasized, as well as in Ecclesias~-

ticus, III, 3 where we read : " A flaming nworg doth water

quench, So doth almsgiving atone for sin.®.

1. William 7. Brickman,"Rducation for Eternal Bxist-
ence; The Philosophy of Jewish Education;, Lutheran School
Journal, vol. 79, (1943), p.177.

3. Albert Wellman Hitchcock, The Psychology of Jesus ,
P. 29.

3. W.0.E. Oesterley and T.H.Robinson, Hebrew Religionm,
PP. 402-403. .
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The following little prayer, which is said to have been
the daily prayer of the Jew, and very likely composed in pre-

Christian times, iz evidence for the Jewish devotion to the Laws .

With everlasting love Thou hast loved the
House of Israel, Thy people; Torah camandments
8tatutes, and judgments Thou hast taught us.
Yea, we will rejoice in the words of Thy Torah
and Thy commancdments forever. And mayest Thou
never take away Thy love from us. Blessed artl
Thou, O Lord, who lovest Thy people, Israel.

Beyond this 1life the Jew looked unto eternity with the
hope of immortality. The inculcation of the law religion
had led him to believe that by the Law he would obtain that
immortality.

Finally, let us turn to Jewish education as one of the
clearest evidences for this high regard for law in the life
of the people. According to Josephus, the highest aim of
the Jew was to educate his children well. # The first
teacher was the father, and the mother also helped to de-
velop in the young a consciousness of doing what is right
according to the Lord's will in the Torah. In this home
surrounding the child learned in a practical way the mean=
ing of his religion, even through such daily activities as
eating and drinking, as well as through ceremonies on hélidays.

The Tadmud terms the teachers " the guardians of the eity *“.°

They take precedence in many situations over the father himself.
This veneration of the teacher reflects the great importance
which they attach to the Torah in the life and development of
the children.

1. L. Ginzburg, " Religion of the Jews at the Time of

Jesus ", Hebrew Union College Annual, vol. 1, (1924), p. 320.
2.’ ¥Villiam W. Brickman, " Education for Eternal Existencej

the Philosophy of Jewish Xducation ", Lutheran School Journal,
701. 79’ (1943), po 1780

e e — e
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Reflections of the Jewish attitude to the Law in the Hew Testament.

The Jews in llew Testament times exaggerated the pur-

POBe and meaning of the Sabbath. We note six instances from

the New Testament.

When Jesus and iiis disciples passed through the gra.ig-
fields on a Sabbath day His discii)lee- began to pluck the
grains of wheat. The FPharisees attacked. them fOi' this act
8aying that thie act was unlawful on the Sabbath. They
maintained that this was contrary to an express tradition of

their elders. On this point we quote Finkelstein 2

The necessity of standardizing the Law had
led the Hasidean and Pharisaic scholars to ine
clude even plucking fruit under the prohibition
against reaping on the Sabbath. This would
hardly make sense to the farmer who would,after
all, make a distinction between the work of
gathering fruit and the pleasure of picking a
fig or a date for his enjoyment. Yet, accord =
ing to the Pharisaic conception of the Law this,
too, was prohibited. Only that could be eaten
on the Sabbath which was prepared for use when
the holy day set in. Since the fruit was still
attached to the tree on Sabbath eve, it remaine
ed pronibited for the entire day, mno mtter
what happened to ite. 2

We note from this story that the disciples had merely
transgressed a man-made rule. Lore than that, the incident
shows that the Jewish spiritual leaders were not so much
concerned about the inward godliress but rather about its
outward form, and whether or not a man conformed to their
traditions. The diseiples of Jesus had had little to eat
that day, for otherwise they would not have dined on these

1. Iatthew 12,1-8 ; lark 2, 23«28 j Luke 6, 1=5.
2. L. Finkelstein, The Pharisees , vol. 1, p. 69.
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few grains. They had been more concerned about spiritual
food, hearing the words and message of the Savior. It is
evident that the FPharisaic religion was mot a religion of
the heart, but revely one of outward form.

Upon another occasion Jesue entered the synggog where
He met 8 man with a withered hand.l Here the Jewe antici-
pated the action of Jesus and they asked the question 3 " Is
it lawful to heal on the Sabbath days ? ". The matter of
physicians healing on the Sabbath day was much disputed
among the Pharisees. They had so exaggerated the Sabbath
rest that unless one was in peril of life he dared not make
use of medical help. It was past dispute, however, for a
prophet to heal, for one who possessed the divine power of
restoring to health. This was not regarded as a breaking of
the Sabb:th. Yet they seized upon this ‘0pportunity to
attack Jesus, and their purpose was to find fault with Him.
If He ehbuld decalre the act of healing to be unlawful, they
would say that He was partial, because He had defended His
disciples when they plucked the grains of wheat. If he
would de€lare it to be lawful, they would accuse Him of
breaking the Comm:ndment " Remember the Sabbath day, to keep
it holy " . Here apain we see that the Jews were not
motivated by love of truth, but by an exaggerated devotion
to outward form. They had no religion of the heart. Further-
more, they were not guided by sincerity, but by bitter

opposition to Jesus and His teachings.

1. Matthew 12, 9-14 ; Mark 3, 1-6 3 Luke 6, 6=11.
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The false Jewich attitude to the Law is again demon~
etrated in the case of the woman afflicted with en 1nfim1ty
and healed by Jesus. She could not rise and stand ereot-
Because Jesus healed her the ruler of the synagog was filled
with indignation, reasoning that there were six days in which
to work, but that Jesus had done o piece of work on the
Beventh day. He calle this act of love on the part of Jesus
work and regards it as a violation of the Sabbath traditionms.

This incident shows how deeply the idea of a mechanical
observance of the Sabbath was ingrained in the mind of the
average Jewish teacher. The ruler strikes indirectly at
Jesus, speaking to the audience, because he fears Christ's
ability to defena Himself. Jesus shows in His answer that
the Jews were accustomed to release their dumb beasts on the
Sabbath day, leading them out to the well, and drawing water
for them. This was certainly as much and more work than what
He had done. Yet Jesus is condemned for doing this act of
love and mercy although they did as much and more for their
dumb animals. Again we see that their religion was only a
mechanical observance of the Law.

At another time Jesus had gone into the houge of one of
the chief Pharisees for a meal on the Sabbath day. There was
8 man there who had the dropsy. Jesus healed him. In this
case, however, the lawyers and Fharisees had little to say.
They held their peace, but Jesus knew the thoughts amd intents

of their hearts and He addressed them accordingly. Jesus askeds:

1. ZIuke 13, 10-17. v s :

2. Paul E. Kretzwann, The Emlzx Gommenta »( New
Testament ), vol. 1, p. 341.

3¢ Iuke 14, l-6.

S
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" I8 1t lawful to heal on the Sabbath day ? "« Without
waiting for a reply, Jesus healed the man. Then He pointed
out that they would do as wuch for an ox or an ass of theirs
which hadfallen into a pit on the Sabbath. They would pull
it out straighway. The Fharisees didn't answer Jesus on
this point. If they had agreed with Him, they could not
have accused Him of a crime.

Onla.nother Sabbath day Jesus healed a man sick with the
palsy. After He had done this, He told the man to arise
and carry his bed. The Jews accosted this man when he did
this and told him that it was unlawful to carry one's bed
on the Sabbath. FHere we note that they didn't object to the
fact that the man was healed. This objection hadn't proved
very effective. Therefore they found a new avenue of attack,
the faet that Jesus had told the man to carry hie bed. :
Here again their law religion came to the fore, and we see
how in their minutest implications they had developed the
teachings of their Torah. Jesus answered them by showing
them that lis Father worked and that it was the nature of
His Being to work.3 This, however, arouséd them to anger
and they now tried to kill Jesus. To such lengths théér
hypoeritical law religion had led them.

We note finally the miracle of the healing of the blind
~man. The FPharisees objected to this. They sald : " This
man ie not of Cod, because He keepeth not the Sabbath day."

Their doctrine was that those are not sent of God and are

1. John 5,10-18. :

2. Jamkeeon, Fausset, and Brown, Commentary on the
Yhole Bible, (Wew Testament), p. 136.

3. Nehemiah 13, 15. According to Nehemiah the outrage
against the Sabbath was the working in connection with the sell-

ing of victuale. This could not include this man's carrying his bede.

4. John 9’ 1-39.
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not children of God who do not keep the Sabbath day according
to their traditions. Their actions shows how uncharitable
they had become by making the rules of their religion :

more inclusive than God had made them and adding their own
fancies to God's appointments. This was the Torah religion
of the Jews, the pharisaical Torah reiigion . :

We note in passing the influence which the Sabbath law
had on the parents of the blind man. They said nothing of
Christ, but left this to their son, because they feared the
Jews. When they were questioned about their son ahd how he
hed received his sight, the parents refemed the matter to
their son. The fear of men is always a snare and causes
reople to deny Christ, His truth, and His ways, and makes
reople act against their own conscience.

Further evidence for the emphasis on the Iaw we find in
the insistence of the Jews on ceremonies, such as fasting,
eating with unwashed hands, the reverence for Jerusalem, and
circumeision. :

The disciples of John came to Jesus compdaining because
Jesus' disciples did not fast. H Undoubtedly, those disciples
were instigated by the Pharisees themselves to ask this ques-
tion, as is evident from their statement : " We and the

Pharisees fast often. "

The Pharisees regarded fasting as very important. Kany

of them kep two fast-days a week. Accordingly these disciples, :

under the influence of the Pharisees, were judging one's

1. iéatfhew Henry's Cormentary, vol. 5, D. 1018.
2. Jatthew 9, 14-15; lark 2, 18-20 ; Iuke 5, 33«35.
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religion by ite external manifestations. It seemed to
them that they had more religion than Christ's disciples.
They measured others by their own standardse.

We note, too, their pride and vain-glory. That is the
nature of law religions, to boast of outward performance,
and to declare to all the world its superiority to other
religions. Ve recall, too, the Pharisee in the temple who
boasted of his fasting. Ie also exemplified the strict
Torah religion of the Jews.

The attitude of the Jews is also shown by their laws
on eating with defiled hands. The Pharisees and scribes
found fault with the disciples because they ate bread with
defiled, that is, unwashed h;a,nds.1 They maintained that
the disciples of Jesus violated ceremonial tradition. Their
tradition was that all should wash their hands before a meal.
This was a matter of religion to them into which they inter-
Jected their authority and commanded all to do it on pain
of excommunication.

Before entering the sanctuary the priest had to bathe
his hands and feet.2 This is called in the Talwud 2
'EJSL] FISSIE T 2 W TP .3 The Fharisees declared that
the Holy Seriptures defiled the hands so as to forbid the

4
eating of T:rumah. This declaration was used as a weapon

1. iatthew 15, 1-20 ; lark 7, 1=23.

2. Ixodus 21, 18=-21.

3. Solomon Zeitlin, " The Halalain the Gospels, and
its Relation to the Jewish Laviz at ;:he g#mgs gf Jesus," Hebrew
Union College Annual, vol. 1,(1924), 367-369.

4. The T:rumah was the shewbread on the right hand of
the altar of incense, which was lawful for only the priests
to eat.
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8gainst the Sadducees, who believed in the written Law alone
8nd of whom a large number were priests.

4eitlin concludes that the motive for declaring hands to
be defiled by the ioly Scriptures was to disqualify such
priests as handled them from touching the T:rumah, and hence
the priest, in case he were a Sadducee, would be prevented

1
from reading the Holy Scriptures. Disregard of this pohi-
bition resulted only in defilement of hands. In other cases,
when one, for instance, touched a corpse the whole body
shared the contamination. Zeitlin states further 2
According to the Torah, mere bathing of the

body in water would not have been deemed suffie

cient to render a person pure, unless the sun

had set on him thereafter, and he is called by

the Talmud : T31° 1120. However, it was

then decreed that, if he had taken the prescribed

bath, he was ipsoc facto pure, and relieved of

the necessity of waiting until sunset. This
ST 3PS the Talmud ascribes to Ezra in these

say, thal 1¢'th Tubeielolt for  Win %o wadergs

T:tbilah, and he nged not leave the city nor wait

until sunset.

The rabbis followed the rule that if they washed their
hands well in the morning that sufficed for the day, proe
vided they kept alone. 7hen they were in company, however,
they neither ate nor prayed until they had washed their
hande. They also insisted on the washing of cups, pots,
and brazen vessels, if they suspected that they had been

used by polluted persons or by heathem. They included

l. Solomon Zeitlin, " The Halaka in the Gospels, and
ite Relation to the Law in the time of Jesus," Hebrew
Union College Annual, vol. 1, (1924), 367.

2. JIbid. 370.
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also the very tables from which they ate. In-;louas_'~1&y
certain washings %ere appointed, fmt tl;xey added others,
and eﬁroroed the ovservation of these ac much as thoéo
enjoined by God. .

This explains why they Jews found fault with the disci-
ples as men who would not submet to the power of the church,
to rites and ceremonies, and were rebellious, factious, and
schismatical. They were very fond of their own inventions
and impositione. Thie is an indication of their straight-
laced attitude to the law and of their insistence on the
keeping of its minutect detzils.

In their law religion the Jews had a singularly high
regard for Jerusalem, their holy city, the proper place of
worship. We catch a glimpse of this in the conversation
of Jesus with the woman of Samaria. The question there
discussed was : “ Is Jefusalem or Gerizim of the Samaritans
the proper place to worship?® ; This shows the importance
which the Jews attached to the proper place of worship.

They claimed that Jeruszlem was the only place where people
should wo:-Ship.2 Thie is snother instance of their ex-
ternalized religion.

The Jews made rmch of their laws on circumcieion. This
rite will be treated more extensively in the section dealing
with the Judaizers, but we mentionm it here to show its part

in the general Jewish attitude to the lLaw.

1. J-Ohn 4| 20'26. t)
2. Paul E. Xretzwann, Popular Commentary, ( New Testament),
vol. 1, 429.




Jesus showed His disapproval of their exaggerated stress
on ¢1reume:lsion- when He said : " lioses therefore gave you
circumcision,.. ««and ye on the Sabbath day circumcize & man."
The matter of the Sabbath was involved here. Jesus had been
agcused of breaking the Sabbath by healing, but the Jews
thought nothing of it to circumcize on that day.

In the Jerusalem Conference we also note Jewish insist-
ence on circumcision ar an external essential in the Christiamn
religion-g The Judaizers insisted that Gentiles had to
be circumcised if they wieshed to become Christians.

We also note the Jewish attitude toward marriage and
divorce. The Pharisees, at one time, came to Jesus and
asked Him : " Ig it lawful for a man to put away his wife
for every cause? " i In the reply of Jesus we get some
ldea of the Jewish conception of divorce. Divorce because
of fornication was permissible. Unprincipled Jews, however,
#pplied for divorce on any pretenxe whatsoever. They based
their claim on Deut. 24, 1. This, they izterpreted tq mean
that it allowed divorce on any grounds.

Jesus had to tell the Jews that in the creation God
had taught the impe-ishible moral lesson of a life-long union
between man and wife which could be terminated only on grounds

5
of adultery. This law was so completely lost sight of

l. John 7, 22.

2. Acts 16, Qe

Ba Iatthew 19,3-12.

4. latthew MHenry's Commentary, vol. 5, 268.

5. Tatrick Falrbairn, Ihe Typology of Scripture, vol.l,
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that the Son of God regarded it important to restate it.

The fact that lioses commanded to give a writing of
divorcement in case a man did put away his wife sheds further
light on the matter of divorce. Hoses did not design this
Procedure as a command but as an expedient to protect the
lives of married reorle. Therefore Christ goes on to say
that loses did this because of the hardness of their hearts.

This attitude toward ddvorce is indicative of the
Jewish attitude to the Law. The condition of mon's heart
did not matter but only whether a person obeyed their lawse.

The Jewish attitude to the Law is again shown by their
attitude towarda Gentiles, those who did not subseribe to their
laws. Furthermore, anyone who did not conform to their
observances, who lived outside their lawe and regulations,
Was regarded an outcast. OQur Savior calls attention to
this when He says : " Ye say, behold, & gluttonous ma-ni
and a wine-bibber, a friend of publicans and simmer.®

This exclusive and self-righteous attitude on the part
of the Jews ies shown also in the story of Jesus' visit in the
house of Simon, the Phariaee.2 A woman, who was regarded as a
simer, anointed the feet of Jesus. Her act angered the
Pharisee. He argued that anyone who had anything to do with
that woman disgraced himself. Instead of hélping such
bpeople, the Pharisees preferred to have nothing to do with

1l Luke 7, 34 3 Matt. 11, 19.
2+ Luke 7’ 36«50,
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them and to scorn and despise them.

1
Again, the Jews condemned Jesus for vieiting Zacchaeus.
They aa:ldé " He is gone to be guest with a man that is a
sinner." These narrow~minded censorious Jews thuse uhovad

their contempt for anyone whose rules for living were below
theirs. Because he repented and restored the goods he had
taken, Zacchasus showed himself in possession of a right~
eousnees far superior to theirs.

Peter points out that it is unlawful for a Jew to keep
company with a man of another nation.s This reveals the
persistent attitude of exclusiveness on the part of the Jews.
However, Godtaught him not to call any man common or unclean.
Furthermore, the Jews at Jerusalem took exception to Peter's
mingling with the Gentiles. They contended with Peter saying
Thou wentest in to mwen uncircumcised, and didst eat with
them. " Because of their loyalty to their laws the Jews
could not understand why Peter should associate with Gentiles.

St. Panl states that the Jews perseouted him, forbidding
him to speak to the Gentiles.4 This is another, example which
shows that the Jews opposed the association of their people
with Gentiles. .

The Jews believed that man was justified by outward
obedience to the Law. The fact that they stressed outward

observance of the Law shows that they believed that this

.1' Iluke 19, 70 Prde oy

2o 7lupd APAPTWAIY A i = with a sinful man.
3« Acts 10, 28e

4, 1 Thessalonians 2, 15-16.
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obedience would justify a man. The rich young ruler ;-knd
Jesus : " Vhat rmet I do to inherit etermal life ?* 1In
the discussion that followed the young m:n told Jesus that
he had kept all the coxl:tmemc‘.nr(err!:a.2 He believed that he
had outwardly obeyed the Law and that he could be saved by
the Law.

This rich young ruler believed that the Law only
prohibited the outward acts of sin. He showed that he
falled to understand that a man is not justified by the Law,
but by an inward change of heart. Thus the attitude to the
Law on the part ofthe Jews results in a failure to under-
stand how a man is justified.

These examples illustrate the attitude of the Jews
to the Law in New Testament times. This attitude to the

Law had become very prevalent among these pecple and is

especially showin in the attitude of the seribes and Pharisees,

the chief promulgators of this dootrine. Their importance
compels us to examine their hist ry and teachings. Ve
ghall do so in the next chapters

l. Matthew 19, 16-26 ; Mark 10, 17-27 ; Luke 18, 18=27.

2. This man comes to Jesus willing to be taught, even
as he probably was under his Jewish teachers. The words 2
Ai1§4gKa e Jﬂ(!d\dﬁ S simgnify not a ruling, but a teaching
Haster.
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1I. The attitude of the Fharisees and soribes to the Law.

Ae The Background of the Pharisees and the seribes.

Ve may conveniently divide the Jews at the time of Jesw
into five groups :

1) the Priests and Levites. These constituted the reli-
gious aristocracy.

2) the scribes, the Pharisees, and the Sadducees. They
were the religious leaders.

3) a large middle class.

4) the outcast class. They were the publicans and sinmers.

5) the slaves. t

Ve are especially interested in those religious leaders,
the scribes and Pharisees. These promulgators of the Law cone
stantly came into conflict with Jesus.

The history of the Pharisees goes back to the Assidacans,
who were at firet active supporters of Judas laccabaeus in his
struggle for religious freedom.2 However, a feeling against
Judas developed, and when Judas began to deal with Rome many
of his followers deserted him. The later HEasmoneans ‘became
invddved in politics and withdrew from the striet Assidaeans.
Eventually, the latter group became known as Pharisees,
separatists. Considerable struggle and intrigue developed.
Eventually the Herodians superseded the power and aubhority

of the FPharisees.

1. Wwilliam Arndt, Life of Christ, introduction.
2. % The Pharisees " International Standard Bible }'

Encyclopedia , vol. 3, 2361
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Fowler states :

In the period of the independence of Judah,
which had come about nnder the leadership of
Judas laccsbaeus and his brothers, the party of
the Hasidim, came to be known as the Pharisees ,
or as some say, scparatists. Their leaders
sought with pathetic devotiom to corry out  the
will of CGod as prescribed in His 1laws

Thus the FPharisees ﬁere the spiritual Vsuocessors bfz
the "hasidim" who resisted the aggressions of Hellenhsm. They
clung to the Law and its traditions, especially to the ordi-
nances of ceremonial purity. They found most effective
support in the seribes. The Pharisees always opposed the
Power of the reigning enemies of the Jews and the yoke that
these enemies placed upon them. They yearned ardently for

the time when Israel would be released from its yoke and

redeemed from the power of its enemies. They looked forward -

to political redemption and victory over their enemies.

The Pharisees were regarded as a philosophi; and reli-
gious sect and not as an active political party. The fact
that thé Pharisees were very strict distinguished them from
the common people who were not so scrupulous. The Pharisees
were a closely organized society, all the members of which
‘called one another "habberim", neighbors. Their influence
on the people added to their power.

They gave to theif peculiarities of doctrine and prace

4
tice a divine w tuorily. They maintained that their prin-

l. Henry Thatcher Fowler, The Origin and Growth of the
Hebrew Religion, 150. 2 361
« R.L.Ottley, The Religion of Israel, AR
o 3. Pharisee méans "separa.tia?’. %t ”s taken from the
ebrew word Vv ) © , meaning " to separate ".
guy, bv Avtour Benriym Stanleyyiistory of the Jewish Church,

'
th
i
4
o
H
§
9
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¢iples were part of an oral tradition which had been haunded
down from lioses to the Great Synagog and thence to theme
Belves. They meintained their hypotheses on the basis of
Usagee, such as the minute regulations for observing the
Sabbath and the manner of killing animals for foode

When the account of Pharisaiem as found in Rabbinical
writings is compared with the sketch given by our Lord, it
i evident that there is a great similarity. : In Christ's.
Teproofs the selection of the distinctive features of
Pha.risaism is impressive. In fact, the history of Pharisaism
might be indexed by passages from the New Testament. Jesus
said that they ti*:hed mint and anise and yet neglected the
welghtier matters of the Law. This practice of the Pharisees
volded the spirit of the Law znd resulted in gross hypocrisy
and religious boasting.

They debated the question whether in tithing the seed it
Was also necessary to tithe the 13‘1:::11]{-2 The double fasts of
the week, the tripler prayers of the day, triple vk#its to
the temple, elaborate strainings of the water and the wine,
the comstant rinsings and scourings of brazen cups, potis,
and tables are all examples of their ﬁunctiliousness- Further
marks of the Pharisees are : laborious ablutions and bathings
of the whole permon with carefully tabulated ceremonies and

normal gesticulatione, not necessarily because of personal

i l. Alfred Edersheim, Sketches of Jewish Social Life in
e duys of the Chrict, 238.
2. TFrederic V. F;mr. The Life and Work of St.Paul, 35
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cleanliness, but to avoid every possible chance of con-
tracting ceremonial uncleanness. The Pharicees a.vo:ldea
the very contact and shadow of fellowbeings, who after all
might be better than those who would not touch them with
the tassel of a garment's hem. | .
Further characteristics of the Pharisees are as
follows : obetrumive prayers, ostentatious a.'lmsgivin%,
broadened bhylacteries, petty ritualism, px;ofessorial |
arrogance, reckless proselytism, greedy avarice, haugh;y
assertion of pre-eminende, and ill concealed hyposcrisy.
The Pharisces styled themselves as the * eageé %rox
as the " associates ". Tassels on their dress, scrolls
and small leather voxes fagtened on the forehead, head and
neck, inseribed with texts of the law were the sacramental

3
badges by which they marked themselves. Farrar states 3

When we speck of Pharisaism we mean obedience
petrified into formalism, religion degraded into
ritual, morals cankered by casuistry. Ve mean the
triumph and perpetuity of all the worst and weake
est elements in religious party spirit.

In various places the Talmud enumei'atea seven typés
of Pharisees. They are @ the‘ "bleeding" Fharisee, mortard
Fharisee, "Shechermite® Pharisee, "timid" Pharisee, "tumbling®
Fharisee, "pointed® Ehariseé, and the kind overcome with

5
aeal to c_ip everything to fulfil the Law.

1. Matthew 6,5 ; latthew 6,2 ; Hatthew 23, 53 lark 7,
4-8 ; John 7, 49 ; Imtthew 23, 15 3 Luke 20, 47; Luke 18, 11j.
¥atthew 223, 17. ' e

2. The Talmud devotes one whole treatise to hand-washings
(Vadayimg', another to the nroper method of killing a fowl
(cholin), and another to the stalks of legumes (ozekim).

3« Arthur Penrhyn Stanley, Historyof the Jewish Ghurch,v.3,

4. TFrederic W. Farrar, The Tife ggﬂ Wor 2__? St. Faul, 26.

5. Tbkd. 36.
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Regarding the nmumerical strength of the Fharisees Armdt

points out that in the year 50 A.D. their number was six
1 5
thousand.

The Pharisees were the popular party, whom the Jewish
public followed.z Their statements were often regarded by
the people as more important than those of kings or priests.
They were looked upon as teachers. Although the Pharisees
did not dominate the Sanhedrin, yet they exerted a strong
influence on that body.

Although the Pharisees were to a great extent self=-
righteous and hypoeritical, yet their party did contain
many serious-minded and devoted adherents to the God of
Israel. 3

The Sadducees are also mentioned in the New Testament.
They were not so much a sect as a class. The Sadducees

were the official leaders of the mation, and many ofthem

were priests. They were satiefied with the Iaw as it

‘appeared in the written code, without adopting the oral

tradition on which the Fharisees laid so much stress.
They maintained that in the Mosaic Law a veil was drawn
before the future life. iien were not to be influenced by

the hope of future reward or the fear of future punishment.

1. William Arndt, Life of Chriet, introduction.

2., Arthur Penrhyn Stanley, History of the Jewish
Church, vols 3, 333.

3. Although the Pharisees were generally popular, yet
they were not always popular. In rabbinical writings such
expressions occur as " the plague of Fharisaism * and ® a
8illy pietist ".

4. Preserved Smith, The Religion of Israel, 346.
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The Jews regarded it necessary to interpret and apply
thelr revelation to the needs of the Jewish people and to
the world. The priesthood in Israel was supremely impor-
tant, but the scribves were held in high public es;em-
They were the carnest teachers and wise thinkers.

Originally the priest served also as scribe. R=Ezra
was both scribe and priest.2 ‘However, scribism eventu-
2lly became an independent business. The scribes became
Zealous guardians of the Law and in many respects the
teachers of the reople, over whose spiritual life they
bore complete SWAY e

The process had been completed in the days of the
New Testament. The scribes are called in the Scriptures 3
Y{AMMATES s which meens * learned in the Law ". This
eorresponds to the lebrewru> D 1, which refers to men
professionally occuﬁied with the Scriptures. Besides this

/
general designation we meet with the expression 2Vo/? “°‘i.
Which refers to jurists. They were likewise called :

Y OpA S‘Jd{r‘c‘iz’sm » teachers of the Law.

The scribes received no remuneration for their juri-
dical work. Zut it is evident that they were paid for their
work as teachers of the Law. Christ's denunciation of the

5
8cribes gives evidence for the fact that they did receive

1. Frank Khtpht Sanders, History of the Hebrews , 271.
o 2; Emil Schuerer, Histox'-z of the Jewlsh people in the
me of Jesus 313. : '
" 3. “latthew 22,35; Luke 7, 303 10,25 § 11,45-52 3 14, 3.
4. Luke 5.1’1 Acte 5, 34.
5. lMark 12, 40 ; ILuke 20, 47; 16, 14; Matthew 23,53

Mark 12, 38; Luke 20, 46.
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Temuneration for this work.

Up to 70 A.D. the headquarters of the scribes was in
Judea. The scribes were also found in Galilee and in the
"dispersion". 1In later times they were present also in
Rome. Various sects were represented zmong them, but a
large number of them were Pharisees. g

The duty of carrying on a systematic exegeeis of the
Law fell to the lot of the scribes. Accordingly they were
held i‘n high esteem by the people, often being saluted with
the title of " rabbi ". The common people looked upon
them as accepted guardians of the Law, exponents of it, and
to some extent administrators of the Law. There was much
oral discussion and application among the scribes regarding
difficult cases. This oral interpretation and application
of the Law led to the formation of the " halachah * ( custo-
mary law ) and the " middoth " ( formal rules ) which were
laid down for ascertaining it. The " halachah " was especially
concerned with the matters of ceremonial observance.

The scribes exercised the teaching office of system-
atically instructing in the Law. They encouraged a de=
tailed theoretic study of the Law, and an ever-increasing
mass of precepts remulted which every zealous Israelite
sought to know. The temple and the synagoge were the

centers of their activity.

1. R.L. Ottley, The Religion of Israel , 183.
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Be The contentions of the Pharisees and scribes with Jesus.

The FPharisees and scribes often came into conflict
with Jesus. Jesus opposed their legaliem and hypocrisy and
this fact aroused them to anger. After Jesus had thrown the
Toney-changers from the temple, they came to Jesus and asked
Him : " By what aurtiority doest Thou these things?* 1In
answering them Jesus showed the scribes and Pharisees to Dbe
insincere ana nypocritical. He asked them concerning the
baptism of John. They failed to answer, because they feared
the truth. -

Furthermore, the attitude of the Pharisees becomes
evident in their question concerning the tribute money.
They came " to catch him in his words." They thought that
they could destroy the influence of Jesus by overcoming Him
in public dispute. They failed in this, for Jesus did not
become silent for fear of the truth. Jesus gave a clear
answere saying, " Render therefore unto Caesar the things
that are Caesar's, =nd unto God the things that are God's."

Not eo0 openly did the scribes and Pharisees challenge
the authority of Jesus in the healing of the man sick with
the palsy. When Jesus granted forgiveness to this man
they reasoned, " Why does this man speak blasphemy ? VWho
can forgive sins but God only? " Khowing their hearts,

1. Matthew 21,23-27; Mark 11, 27=33; Luke 20,1-8.

2. uatthew 22, 15-22; liark 12, 13-17 ; Luke 20,20-26.

3. The  KN#mco5 is the poll tax exacted from every
individual for his own person, and thus considered by the Jews
a8 a special badge of servitude to the Roman empire. Thus
1tb§na the more galling and an object of dispute among the
rabbis.
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1
Jesus proved them to be wrong by healing the man.

The Pharisees consistently ghowed animosity toward

.Jesus. In the Sabbath arguments, and the arguments over

ceremonies and traditions of the lLaw the Pharisees spat
their venom of hatred against him who came not to destroy
but to fulfil. Concerning this Jesus Himself said : " The
Son of Man is come eating and dr:lnldng; and ye say, Behold
2 gluttonous man, and a winebibber, a friend of publicans
and sinners. "2 The Pharisees called Jesus a glutton and &
wine-bibber, because He ignored their traditions and eere-
monies and sought to help the outcasts, the publicans and
sinners. '

There are also other cases showing the hatred of the
scribes and Pharisees toward Jesus. The lawyer asked Jesus
concerning the great commandrment of the Law for the very
purpose of tempting Him. 3At another time the Pharisces
sought a sign from Jesus for the purpose of tempting Him.
Again the Pharisees and scribes urged Jesus vehemently and
provoked Him. They lay in wait for Him, seeking to ca.tgh
sonething out of His mouth, that they might accuse Him.

Jesus said, " The Pharisees and lawyers rejected the
coune#l of God against themselves." sTheae proud and self-

righteous people refused the proffered hand of salvation

offered in God's only-begotten Son. These scribes and

1. Iark 29 10.
2. Fuke 7,34.
S« Matthew 22, 35.
4. Mark 8, 11.
5. Luke 11’ 53-54.
6. Iuke 7, 30.
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Pharisees well merited the thundering denunciations that
Jesus uttered against them. | -

In His Sermon on the kount Jasﬁs méde it plain that
the scribes and Pharisees were hypocz"ités. He as;:ld ’

" Except your righteousness shall exceed the righteousnésa
of the scribes and Pharicees, ye ghall in no case enter into ‘
the Kingdom of heaven." : Jesus warned against their
hypoerisy when He said that a trumpet shouldanot be sounded
in the synagogs and streets when alms are given. This the
scribes and Pharisees did in order to be seen of men.
Furthermore, Jesus stated that prayers shoﬁld not be said

in order to be seen of men, as the hypocrites did. Of
fasting, Jesus said that men should not disfigﬁre their
faces in order to be seen, as the hypocrites did. '

In this entire sermon Jesus showed that the trédition
of the Law is but a matter of the letter and not of the
spirit. True love goes deepef than mere obedience to
regulations and rules of conduct. The comandm;mts re=
quire the complete surrender of the heart unte Gode.

In the parable of the Pharisee and the‘. 'Mbligaﬁ Jesus
showed that the Fharisces! way of life was wrong. The
Pharisee'es way of 1ife was one of self-righteousness, pride,
and hypocrisy. The publican re>ceived forgiveness, but the
Pharisee did not. The reason for this may' be stated in the
form of an axiom : he that exalts himself shall be humbled,
every last one: but he that humbles himeelf shall be exalted.

le K¥atthew 5, 20.

2. latthew 6. 2.

3¢ ILuke 18, 9=14.

4. Lenski's Commentary, vol. 2, 1043.




Jesus made it plain that the wickedness of the
3
scribes and Phzrisees was very great. As mild and gentle
ag Jesus was, yei in the face of sin He could become very
severe. aAlthough they were expositors of the Law, yet
one should not follow after their example, for they did
not do the things that they demanded of others. Hort
roints out :
Jesus did not deny their authority. In
Hatt. 23,2 He says, " the scribes and Fhari-
sees sit on lioses' seat : all things there =
fore whatsoever they bid you, do and observed
But He adds, " But do not ye after their worlks,
for they say and do not." Jesus taught
no rebellion against their precepts as posie-
tive rules, but He condemned the spirit of
the teaching as contradictory to the Law and
the Prorhets. =2
Jeeus showed that these hypocrites did not exercise
themselves in those things which they imposed on others.
They would not move a finger to lighten the burden of
someone when they saw how it affected him. They were for
the outward show of religion but nor for the substance
of it. The seribes and Fharisees affected pre-eminence
and authority and desired titles and places of honor and
respect.
' Christ spoke seven woes directly against the scribes
and Pharisees. REvery one of these "woes" is an exclamae-
tion like the "blessed" in the Beatitudes. It does not

state 2 wish but a fact. It is not a curse that calls

ML

l. Hatthew 23, 1=-36; Uark 12, 38-40 3 Luke 20, 45-47.

2. Anthony Hort, Judaistic Christianity , 28.

e ery 4 efl
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down a calamity, but a calm, true judgment and verdict
rendered by a supreme judge himself. t :

Jesus gives the following reasong for His pronounce-
ments : '

1) The scribes and Pharisees shut up the Kingdom of
heaven against men, by keeping people from believing in
Christ and so from entering the Kingdom.

2) The scribes and Pharisees made righteousness and
the form of godliness a cloak and a stalking horse for
their covetous practices and desires. They devoured widow's
houses and for a pretence made long prayerse

3) On the other hand they were very industrious in
ververtingmen +to their faction. They compassed land and
fea in order to make one proselyte.

4) By seeking their own world¥y gain and honor more
than God's glory the scribes and Fharisees made false and
unwarranted distinctions, especially in the matter of oaths.
They were blind guides.

5) The scribes and Pharisees were strict a.nd'precise
in the smaller matters of the Law but just as careless and
loose in the weightier matters. They were partial, pickimg

and choosing their duty according their own peresonal interestse.

1. Six of these judgments, according to Lenski's
Cormentary (I,903), have the evidence attached by means of
a causal o771 clause which furnishes the full reason for
the verdict "woe". In the remaining judgment the varied
form of Judgment_does the same by means of an apposition.
<, The word $t CTewpi7T4( has the sense of show-actor,
v“To syuggesting the mask under which he hid his true iden-

tity on the stage, for the ancient actors appeared with masks.




6) The Pharisees and scribes were more desirous and
Bolicitous to appear pious fo men than to approve them=
Belves so to Cod. Here Jesus usee two similitudes. He
compares the Fharisees and scribes to a vessel that is
washed clean on the outside but contains dirt within. He
also compares them to whited sepulchreses

.7) The scrivbes and FPharisees pretended to honor and
revere the memory of the prophets that were dead and gone,
but they hated and persecuted those that were with them.
This is the worst part of their cha.ragters.

The Pharisees and scribes are doomed. frhey cannot
escape the dutnmation of hell. Of all sinners those who
are of the spirit of the scribes and Pharisees are least
likely to escape this damnation.

Jesus has been speaking out more plainly than ever
before, because matters were coming to a head between Him
and His enemies.l Here he speaks of the Pha.riaeeg as
a leaven and identifies this leaven with hypocrisy. The
figure of a leaven refers to secret pemetrating power.

It is in this way that hypocrisy penetrates and vitiates
everything in the Pharisees. The discipl;s are to be

on guard against them and to avoid them.

1. Luke 12, 1 ff.

2. Jamieson, Fausset, and Brown, Commentary on the
¥hole Bible,( iew Testiment ), 11l. . :

3. iark 8, 15. At another time, after the Pharisees
had tempted Jesus, seeking to catch Him in His words, Jesus
warned His disciples to beware of the leaven of the Pharisees.




1 The Pharisees had the Iaw of loses but did not keep
it. They insisted upon Ioutward order, plety, and right
moral living but were opposed to the doctrinmes of Christ.
Thus they proved themselves to be insin;:ere in their
pretensions. If they had, on the other hand, made an
honest effort to fulfil the Law in all its mandates and
1151315.ca.tions, they would have found themselves to be sinners.
If this would have been the' case, they yould hgve turned

to the Gospel ae the only way unto salvation.

If the scribes and FPharisees had truly believed the
teachinge of iloses, they would have believed in Jesus, for
Hoses wrote of Him. alf they had been truly sincere aﬂd
earnest, they would have with open ar'mé accépted Jesus as

their liessiah and the only Savior from sin.

l. John 7, 19.

2. Paul E. Kretzmann, The Pomar rmentary, ( New
Testament ), vol. 1,.450. :

3.. John 5, 45.




III. The attitude of St. Paul to the Laws

A« (General Observations.

According to the best estimates Paul was born in the %
first ten years of our present Christian era, about 3 A.D.
The birthplace of Paul was in the city of Tarsus. Faul
called himself a " Hebrew of the Hebrews " and the thore
ough Hebraism of the family occurs in many ways. 2Pau1'a
father and grandfather were Pharisees and strict observers
of the liosaic Law. Paul was sent probably at the age of
thirteen to be trained at the feet of the teacher, Gamaliel.

That Paul was a " Hebraist ? in the fullest sense of
the term is cleur from almost every verse of His epistles.
He reckons time by the Hebrew calendar and makes constant
@llusions to Jewish customs, laws, and festivals. His
Wwritten expressions are derived from his Jewish family
background. Paul wae to the very heart a Jew, in culture,
in sympathy, in nation:lity, and in faith.

If a Jewieh boy were destined for the position of a
‘rabbi, he entered the school of some great master at the
age of thirteem. Praul was enrolled in the scheol of the
famous Rabban Camaliel, a grandson of Hillel, " a doctor
of the Law had in reputation among all people.™ In the

New Testament we have a favorable picture of such men as

Nicodemus and Gemaliel, =nd it was undoubtedly of such

1. Frederic V. Farrar, The Life and Work of St.Paul,7 ff.

2. Acts 22,30
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that Paul thought when he exclaimed before the Sanhedrlni
" Men and brethren, I am a Pharisee, a son of Pharisees.”

Paul was a Hapadist rather than a Halachist. The
Halachists were occupied with endless study of the details
of the letter, while the Hagadists deduced from the utter-
ances of the Frophets a spirit which amounted to contempt
for Levitical minutiame. They developed the liessianie
tradition and furnished a powerful, though often wholly
unintentional,assistance to the logic of Christian exegesis.

Between the ages of thirteen a.nd thirty-three Paul
lived a rharisee. Thus he seupulously observed the Sabbath
laws and regulations, the "abhoth" and “foldoth" , those
Primary and derivative rules and regulations, inferences
and combinations of inferences from rules and prohibitioms,
and cases of casuistry and conscience arising out of the
infinite variety of circumstances to which these conbina-
tions might apply. The Sabbath had been changed from a
delight unto the Lord to a mere semblance of accurate
observance. iowever, Paul was not a hypocrite, but rather
zealouely sought to do all that was commanded.

From Paul's own words it is evident that these years
mist have been troubled years. He believed in eternity and
in the resurrection. The darkness of misery hung over him
and the sense of sin oppressed him., Taroughout tais 7
strugele Paul was ever driven onward to try to fulfil the
law and so to put himself right with God. This led him

1. Frederic W. Farrar, The Life and Word of §,‘§_-_Pﬂ1-'26'




to consent to the death of Stephen smd with boundless
energy and zeal to set forth on the road to Damascus. His
purpose was to persecute the Christians there. However,
on that road the struggle ended. Saul of Tarsus, the
Pharisee, became Paul, the apostle of the Lord.

So the life of the persecutor flowed in another
channel. His will was conscious of another unfluence and
obeyed another law. The once zealous Pharicee said,

" What shall I do 9 Lord, what wilt Thou have me to do ? ™
Thus Paul surrendered himself in the whole man to a new
master, to the muster whom he had wronged, whose disciples
he had persecuted. ILeathes states
He learned to behold in Jesus Christ the
revelation of the will of the God of his
fathers; he never renounced his allegiance

to the God of his fathers § he learned to know

Him better, and to see Him more clearly, in

and through the person of Jesus Christ. He was

the perfect transparent and pellucid medium

through vhich the brightness of the Divine

glory streamed upon his believin§ soul. In

seethcs Him he saw the Father.

We shall not discuss the subsequent developments in
the 1life of St. Paul, becanse our purpose is but to show

the background of this man of God for a better understanding
of his attitude to the Law.

1. Stanley Leathes, The Witness of Paul to Christ, 57 ff.
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B. Paul's attitude in the Judaistic controversye

At the Jerusalem Conference the matter of applying
Judaistic regulations to the Gentiles was taken .up.’eape‘eia.lly
the matter of circumcision. A group of Jewish Christisns had
come into Antioch and demanded obedience to the Law of lioees
on the part of the Centiles and insisted on circumeision.

Eventually it became necessary to refer the matter to
& decision of the church at Jerusalem. The Judaizers come
to Jerusalem and loudly proclaimed their insistence on the
moral necessity ofc circumcision. However, the leaders of
the church soon realized that the attitude of the Judaizers
was wrong. If the Christi n church would insist on mcking
Gentile Christians into ortnodox Jews, the free river of the
grace of God would certainly have been shut off.

There were those who wanted to compromise. They did
not want to zlienate the Jud-izers nordid they want to in-
s8ist on circumcision for the Gentiles. They thought that
the matter could be solved by not fraternizing with the
Gentiles. This attitude even deluded Peter. However, thie
would have meant that Gentile converts were to be exhibited
as unfit company for the Jewish Christi:ns. This would have
been wrong, and Paul denounced this attitude most severely.

Furtherd¢more, the Judaizers insisted that Titus, the

co-worker of Paul, should be circumcized. In the case of

1. Anthony Hort, Judaistic Christianity , 78.




Timothy Paul took into account the Jewish parentage of
Timothy. He wae therefore circumcized as a Jew and not

as a Gentile. The difference in the two cases amounted

to this : 7o circumcize Titus would have been a concession
to the f:lse teachings of the Judaizers. On the other
hand, Timothy was in almost every sense a Jew, having been
brought up in the liebrew religion. By circumeizing Tim-
othy the one flaw in his rosition ag a Jew would have

been corrected.

Luke indicates the act to have arisen out of a speéfal
circumstance.l Timothy was to go on a missionary Jjourney
with Paul. As a missionary his position as a Jew was im=
portant. Standing at the side of the Pharisee of Tarsus
he would be unable to influence the Jews as a Gentile
convert. Preaching as a Jew without circumcision would
have sgandalized the Jews. 3y becoming circumcized
Timothy would be able tc do mission work among theme.

Thus the great principle for which Faul fought was 3
the freedom of his converts from the bondage of the Lawe
It would have been difficult to organize Gentile Christian
churches on the basie of the Jewish Law. But beyond this
fact Paul ha,d a much greater reason. It was entirely
wrong and contrary to the teachings of Christ to insist

on Jewish ceremonial tradition and their abrogated laws

ae essential to Christiznity.

1. Acts 16, 3.
2. Orello é’one, Paul, the lan, the lissionary, gnd the
Teacher, B81. T _
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In this debate the gquestion arose, " If the Law is
eesential to salvation, what then has been the work of
Christ ? " It is evideat that if the ILaw is essential
to salvation then Christ's work has been in vain. Man
would still be under a Law religion.

Peter pointed out that to lay the burden of the Law
on the Gentiles would be tempting God by hindering Iis
clear purposes and will. The Law had proved to be im=
practical and had been found intolerable both by their
fathers and by 't.he'--melves.l For the time being these
lawe misht apply to the Jews, but to the Gentiles they
would only prove to be a stumbling-block.

James also spoke on the subject. He proposed to re~
lease the Centiles from all but four restrictions. They
were : abstinence from things polluted by being offered
to idole, from fornication, from anything strangled, and
from blood. James further pointed out that Jehovah is the
Father of all men. : In the rebuilding ofthe ruined
tabernaéle of David he sees the upraising of the church
of Christ, an ideal temple to which the Gentiles also
Bhall be joined. '

The debate was at an end. fThe leaders had epokens
It remained to make this decision known throughout the
churches. Two men of high repute, Judas Barsabbas and
Silas, wére to accompany the emissaries from the church
of Antioch on their return and to act as pledges for the

genuineness of their written communication.

l. Acts 15, 7«l1l.
2. GCenesis 9, 4.
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Ce Paul's attitude as reflected in his epistless

In his epistle to the Romane Faul -especially refers to
the moral law. iven 28 he once had been & zealous 80 he now
burns in hie devotion to show the true place of the Law since
the lessiah had come. Faul pointed out that the Gentiles
had the Law written in their hearts and thus were without
excuse. The Jews with the advantage of their written Law
had also failed. Paul sald, " As many as bave sinned
without the Law shall also perish without the Law : and
aB many as -‘ave sinned uader the Law shall perish under
the Law.“l He further pointed out that Abraham was not
Justified by the Law but by faith. 2

St. Paul procloimed the freedom from the penal claims
of the Law. Ilie pointed out, " For the Law of the spirit of
life in Christ Jesus made me free from the Law of sin and
death. " ? A1l thet the Law could not accomplish had been
accomplished through the work of Christ.

However, the moral law was not abrogated. Paul pre=-
scribed the commandments as.rules of life and showed how
true cbedience is poscible. Paul sees the Law embodied
in Christ, Who fulfils the Law not simply as a standard
but as a living principle within.

There iz a great deal of discussion concerning the Law

in Paul's letter to the Galatians. His converts in Gala.t.ta'

1. Romans 2, 12.
2+ Romans 4, 3-4.
3« Romans 8, 2.
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were falling an e sy prey to the arts of Judaizing mise-
ionaries from Palestine.l Evidently the Judaizing party
at Jerusalem had gone into Paul's own territory, into the
bosom of those Gentile churches which he had founded.

The Judaizers had attacked the apostolic authority
of Paul as inv:lid beside that of the Jerusalem apostles.
Furthermore, they were preaching to the Gentiles the
necessity for circumcision. The Judaizers were unsorupu=
lous. They used falsehood and detraction in order to
loosen Paul from his place of affection and respect among
his converts. They accused him of the following i

1) a lack of uprightness. They said that Paul ovserved
the Law among the Jews, yet dissuaded the Gentiles.

2) keeping his converts in a subordinate state. They
were excluded from the covenat enjoyed by the circumcized
alone.

3) flattery. Praul was said to be seeking to make &
rarty for himeelf.

4) falsely representing his apostleship. They main=
tained that Paul's doctrine was authoritative only in so
far as it agreed with the doctrines of the Twelve. They
said that Paul was in opposition to Peter, James, and the
other "pillars of the church.® |

Paul answered his enemies. He showed that the doe=
trine of the Judaizers destroyed the essence of Christianity

and reduced it from its inward and spiritual life to mere

1. Conybeare and Houson, The Life and Epistles of
St.Paul, vol. 2, 133-134.
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outward ceremony. Iife contradicted the falsehoods propa=
gated against him and vindicated his title to the apos=
tolic office as received directly from Christ and exers

¢ised independently from the other apostles. Hort remarks 3

St. Panl was no heated partisan, intolerant
of a lesser good through ill-regulated zeal for
a greater. raul was not speaking to born Jews .
The question at issue was whether heathen,having
become Christians, were required to become Jews
also. To concede this was to make void the grace
of God and the faith of man. It was to take all
the meaning out of such words as these, “Because
ye are sous, God sent forth the spirit of His
Son into your hearts, crying, Abba Father, S0
that thou art no longer a bondservant, but asems 3
and if a son, tnen an heir through God. Gal.4,6 ff.

Paul introduced the subjeect by referring to the epi-
sode at Antiorzlr_l whore he had to rebuke Peter for his
dflenss.’umtla‘t;icm.r3 lle showed that it was wrong for those
who Xnow that they are justified alone by faith in Christ
to insist on obedience to Jewish laws. Evidently thinking
of his own zeal as a Fharisee Paul sta.tés in the impressive
words ¢ * For I through the Law died unto the law, that I
might live unto God." :

Paul pointed out that the Law mould not give lifes
The promise of the inheritance was given 430 years before
the Law. It was never meant to give life but only added
because of transgressions. : The Law may drive us toward

righteousness but cannot give righteonsness. FPaul used

1. Anthony Hort, Judaistic Christianity , 100.
2. Galatiane 2, 13.
3« Galatians 2, 19.
4. Galatians 3, 19.
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the illustration of the pedagog whose duty it was to
take the child to school. So the Law was a echoolmaster
to lead man to Christ, where life sustaining strength
could be found.l

Paul showed that the observances of the Law, although
they foresnhadowed the coming of the Kessiah, were burden—
some and placed the Jews under bondage. The whole course
of the Jew from the cradle to the grave was marked out for
him. Paul used the following expressions 3 " Ve were
kept in ward under the Law "2 and * under‘guardiagﬂ and
stewards until the day appointed of the father."

In a magnificent style the Apostle showed that man is
free from the Law. 4As a Pharisee Paul was very zealous to
obey the Law, but now through Christ he has experienced
the freedom from that Law. Paul stated, * In the fulness
of time God =ment forth His Son, 5orn of a woman, made
under the law, to redeem them that were under tge Law,
that we might received the adoption of sons. "

The gospel of the grace of God in Christ shows that
the Law is fulfilled and that the ceremonial law is abro=
gated. All the directions and restrictions given to the
Jews as a separate people are abolished. However, the
great principles of the moral law are to remain as a guide.

8
Pinally Paul warns these Christians against turning back

l. Galatians 3, 24.
2, Galatians 3, 23.
3. Galatianse 4, 2.
4. (Galatians 4, 4 ff.
5. Galatians 4, 9-10.
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to the " weak and beggarly elements " and to " observing
months and seasons and years. "

In First Corinthians Paul pointed out that he sought
to win men to Christ by accomodating himself to thelr
standpoint, saying, " to them that are under the lLaw, as
under the Law. > He used the exsmple of circumeision
showing that & man remains before God in that state in
which he was called. PFaul told the Corinthians to seek
no change in this respect. Gentiles were not to be forced
to become circumcized..

In Second Corinthizns Paul showed that the Law is a
legal system, a ministration of death in contrast to the
ministration of the spirit. It is evident that there was
a Judaizing element present in the Corinthian church. Paul

repeatedly vindicated his authority and conduct against

traducers who wouldset up against him the authority of
the Palestinian apostles. Faul further spoke of the new
covenant of the spirit in contrast to the covenait of the
letter, of the ministration of righteousness with its
abiding glory =nd the ministration of death with its
transitory glory in the face of loses.

In Ephesians Paul pointed out that Christ had brought

about harmony when He " abolished in his flesh the enmltg.

even the Law of commandments contained in ordinances. *

Paul referred espeecially to the ceremonial enactments.

1. I Corinthians 9. 20, i
2. Iphesians 2, 15.

e p——
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In Philippians Paul gives us an autohiographical
sketch. There the self-righteous Pharisee reckons himself
"blameless" in the eye of the Law but is led to find in
Christ the righteousness which is " through faith .'lin!teﬂd
of his own righteoucness which is " of the Law." .

In Colossians Paul contrasted the spiritual circum=
cision with the physical. He wrote of the blotting out
through the work of the cposs, of the bond written in
ordinances, and the conseuent deliverance of the bellever
from the bondage of ceremonial enactments, These were
" a shadow of things to come," Christ being the glorious

2
substance.

In First Timothy Paul wrote that " the Law is good,
if a man use it lawfully....the Law is not made for a
righteous man, but for the lawless. "3 Thus again it is
evident that the Law only leads to Christ « It does mot

€ive nor sustain life but only leads to life.

l. Philippians 3, 5.6.9.
2« Colossians 2, 1l-17.
3¢« I Timothy 1, 8«9«
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IV. The relation of our Savior to the Law.

As, The Life of Christ

In His 1life Christ fulfilled the Law in all its parte.
According to Jewish luw Jesus was circumcized on the eighth
day. This fact hae o great deal of meaning for the Christiam.
In this way it becomes evident that Christ was " made under
the Law " and ='ows that He came not to destroy but to fulfil.
Farrar states s

Thus it became Him to fuifil all righteousnesss

Thus early did He suffer pain for our sakes,tc teach

uns the spiritusl circumeision- the circumecision  of

the heart- the circumcision of all our bodily senses.

As the east catches at sunset the colors of the westy

80 Bethlehem is a2 prelude to Calvary, and even the

In fant's cradles is tinpged with a crimson reflection

from the Redeemer's cross. ;

According to the ritual law of purification Christ was
presented in the temple of the Lord, while His mother brought
the sacrifice, " a pair of turtle doves or two young pigeons, "

2
which is pathetic evidence of their poverty.

At the age of twelve years Jesus went up to the Fassover
in Jerusaslem. This was the age when a youthful Jew assumed
_ lepal responsibility becoming a " eon of the Law." S50
Jesus participated in the festal observances and showed His

interest in the watters concerning the Law by His discussion

with the doctors in the temple.
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1. TFrederic W. Farrar, The Lif
2. Luke 2, 22~24.
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Jesue always honored tie Law. He read it in the’
Synagog. Because of His great respect for His Father's
House Jesus drove out those that sold and bought in the
temple.l He paid the temple-tax exacted frog every son
of Israel and attended the various feasts. When the
time of His departure drew near Jesus took special painsg
to observe the Passover with His disciples. |

Jesus said, " Suffer it to be so now ; for thus it
becometh us to fulfil all righteousness." Thie was
characteristic of Fis life. Christ certainly obeyed the
moral law. His greatest enemies could find no faultw with
Hie moral conduct.

In the trial of Jesus various charges were brought
against Him, but no witnesses could be found who could
glve genuine evidence against Jesus. Jesus was not con=

demned to death because ile was found guilty of sin, but

because Pilate feared the Jews.

l. Matthew 8, 4.
2« lMatthew 17, 24-27.
S« Matthew 3' 15«
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B. The Teachings of Christ.

It is important that we make a clear distinction
between the actual Law and the expositions of the Jewish
teachers, the traditions of the elders. Jesus did not
violate the Law itself but did oppose the misuse of that
Law. Hort states :

Christ showed the true purpose and meaning

of the Law. 2ut He did show that the old form

of the Law had ceaced to be binding. He did

not disobey its precepts or even the preceptisof

tradition, or even encourage His disciples to

do so, except in so far as obedience would have

promoted that Pharisaic misuse of the Law and

of tradition alike. He did homage to that right

service of the old order.

Fundamentally Christ would teach us that

a proper fulfillment of the Law was not a 1it =

eral retention of it as’'a code of comuandmentss

The true and deeper fulfillment lies in the
right attitude of the heart toward Gode.

Christ demonstrated in His life and teachings the
fulfillment of the Old Testament passage : % Thou hast
no pleasure in sacrifices and offerings : in burnt offer-
ings Thou delightest not. The Sacrifices of God are a
broken spirit, @ broken and a econtrite heart, O God, Thou
wilt not despise. " 8 This passage does not run counter to
0ld Testament teachivng but is the essence of god's will as
exemplified and demonstrated in the Saviore.
The Law was full of commandments that were to ibe i
obeyed. In the Pz;ophets there were rebukes of transgressors

and warnings of coming doom. There were those who may have

thought that Jesus had come to break down the Law and so offer

an easier life and less strenuous way of living.

1. Anthony Hort, Judaistic Christianity, 37.
2. Psalm 51, 16-17.
3. T.K.Cheyne, Jewich Religious Life, 255.
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Christ made it plain that He had not come to break
down ;he Law but rather to bring it to fulness or comple=
tion. Indeed it would have been terrible for Christ
to have et Himself to destroy or undo that which was des-
tined to live as long as heaven and earth. Jesus said,
® Vhosoever therefore shall loosezone of these least
commandments, and shall teach men so, shall be called least
in the kingdom of heaven : but whosoever shall d and teach
them, he shall be called great in the kingdom of heavo:n. s ?

Christ further made it plain that our righteousness is
to exceed the righteousness of the scribes and Pharisees,
not less righteousness, but more. }an is not to heap on
more precepte. FHather the Law demands another order of
righteousness which penetrates deeper and rises higher.

Jesus gave instances which show that the true rignte-
eousness of the Law is fulfilled in the Gospel. That which
wae said of old was not to be destroyed but to be fulfilled.
There was a true and real purpose of God in back of the
Law as it had been given to man.

llan is to love his neighbor. That love then becomes

more comprehensive when it includes also the enemy. Chriest

1. Anthony Hort, Judaistic Christianity, 14-18.

2. Avor) probably does not mean "break" but rather
"loose" or "relax." Thus it weakens or dissolves the hold
which a commandment has on men's consciences and wills.
Because of such weakening of conscience Jesus further says,
" and teach men so."

3. latthew 5,19.
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Tutther gave the Golden Rule that one should do unto others

1
28 he would have them do unto him. Speaking of the Law and
the Prophets Jesus showed that the two make up the Divine

B N N LA, B 1o o Ao ] ety o ]y DO N

instrument of teaching and guidance. They are not to be
taken separately or one set up against the other. They both
rest on common ground. Christ is the one who fulfills them.
Christ's interpretation of the Law is shown in the case i
ofthe disciples eating bread with unwashed hands. Jesus
Pointed out that a man does not becume defiled by what enters
into him but becomes defiled by that which comes out of him.
He did not condemn the washings or differences of meats among f
the Jewe but rather the insistence of the Jews upon them as ‘ !
principles of religion and morality, especially when these "i:
commandments were confused with the principles of the Law and

2 i
the Prophets. {%

The instructions which Jesus gave to the lgper show that p
Jesus did not oppose the Law for those under it. This man
was told to obey the Law and to show His gratitude to God.
Christ also told Peter to pay the half shekel levied for
temple service, pointing out that to do so might lead to
offense.
The outstanding point of the teachings of Christ is that
He opposed the tithing of mint, anise, and cummin, when the
weightier matters of the Law were left undone, such ag judg-

ment, merey, and faith.

l. latthew 7, 1-12.

2. Anthony Hort, Judaistic Christianity, 29.
3« latthe 8,4 ; lark 1.41; Luke 5, 1l4.
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Christ was charged with wrong-doing when He ate with
publicans and sinners. He answered by quoting the words of
Hosea, " I will have mercy, and not sacrifice." " Christ
would not and could not shrink from ceremonial defilement if
such action would keep Him from ministering to the souls of
men. Jesue also used this rpassage when His disciples were
accused of violating the Sabbath by plucking the grains of
wheat.,

The proper understanding of the Law consists in the
f&ct that one must be a true believer in God. From this
faith then will flow true worke of righteousness.

In His Sermon on the liount Christ taught what true
obedience to the will of God involves. In contrast to the
WO0eB pronounced ‘aga.inst the scribes =nd Pharisees Jesus
pronounced blessings upon those who follow after right-
eousnees. Jesur here showed that the proper relation=-
ship between His teachings and the Law is one of con=-
tinuance and fulfillment. On the other hand, the new
righteousness does not set aside the Law or offer an
easier religion, but one that is more exacting. Cere-
monies and exiernals are not so important, but the inmest
thoughts of the heart and the motives that guide our lives
are important.

Furthermore, Jesus shovmd' that not only is the outward

act of ¥killing forbidden, but the murderous thoughts of the

l« Hosea 6y 6a
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heart, hatred, and revenge are included. In this way

Christ showed the deever sviritual meaning of the Laws

The traditional teaching confined adultery and di-
vorce mainly to the outward act. Christ, howevér. showed
that this cormandment pertained also to the lustful thought
of ‘the heart. Jesus said, " Whosoever looketh at a woman
to lust after her hath cormitted adultery with her already
in his heart.® -

Christ condemned the flippant oaths allowed by the
rabbis. He showed that there must be reverence for ﬂhe
Divine Name. Froper speech should be limited to "yes® and
"no." No strengthening oath is needed.

Christ condemned revenge and inculcated instead
gentleness and forbearance. The spiritually strong life
will be forgiving, tolerant, and forbearing toward the
neighbor. The old rabbinical teaching, " Thou shalt love
thy neighbor and hate thine enemy," was an unwarranted
addition. The 0ld Testament consistently showed that such
is not the will of God. Proverbs points out, * If thine
enemy be hungry give him bread to eat." - :

A lawyer asked Jesus, " Who is my neighbor?" Jesus
answered by relating the parable of the Good Samaritan.
By this He showed that everyone in need is one's neighbor.
This is an example of true lovee.

Jesus also made it plain that worship is not to be done

Y. latthew 5, 28,
2. Proverbs 25, 21.22.
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for the sake of being seen of men but is a very close
and personal relationship between the child of God and
his heavenly Father. The object of alma-.g:lving. of
prayer, and of fasting is to express brotherly love.

There iso only one treasure worthy of man's search,
and this treasure is the Kingdom of God and His righte
eousness. Material blessings must not be set before duty
toward God and man. Rather than censure men should seek
to help one another.

Finally, Jesus pointed out that His is a narrow way.
It is not easy but very exacting requiring the complete
surrender of the heart to God. In stressing this point
Jesus warned against the false teachers,who would delude
men and drive them from the Way of Life to be lost and
destroyed in the mire of human laws and regulations.

Jesus continually showed that He did not speak against
the Law but agzinst the traditional interpretation of the
Law by the elders. Jesus asked the Fharisees : " WVhy
do you alszo transgress the commandments of God because of
your tradition? "1 Jesus gave as an example of such trans=
gression the Jewish evasion of the Fourth Commandment by
their distinction of Xorban.

Jesus pointed out to the rich ycung ruler that he
could not be saved by trying to keep the comuandmenis. 2

Rather Jesus told him to take up the cross and follow Him.
In this way Jesus shows that man is saved by faith, by the

1. Matthew 15, 3.
2. Matthew 19, 16=42.




57

complete surrender of the heart to God.

A lawyer asked Jesus, " Which is the greatest com=
mandment of the Law?" lJesus answered by stating the sum=
wary of the two tables of the Law. Thus the Law 1B
fulfilled by love, for all of the commandments of the
Law hang upon this summary. Jesus showed this by saying,
" the whole Law.!

Jesus charged the Jews with failure to keep the Law
saying, " Did not !‘oses give you the Law, and yet none of
you doeth the Law 7 " The Jews were not fulfilling
the true spirit of the Law, for that spirit requires love
to be foremost in 1ife.

In the hexling of the impotent man on the Sabbath
day Jesus showed how one law may conflict with another.
Moses had commanded circumcision, and occasionally the time
for circumcision would fall on the Sabbath day. Even
though the Jews greatly revered this day, yet in order to
keep the rite of circumcision they would perform this rite
on the Subbath day. Therefore it was unreasonable to
accuse Jesus, becsuse on the Sabbath day He had fulfilled
the higher law of doing good and healing the impotent man.

Thus Jesus showed that it was vain to observe a law
of mere externals. Uerely doing this did not fulfil the
Law. Vhat truly matter was that the heart of man be
cleansed, and that hie actions be motivated by love to

God and man.

l. Yotthew 22, 35-39 ; Hark 12, 31.
2e John 7 19.




Conclusion

The chief characteristic of Judaism in New Testament
‘times wag the lLaw, careful and exact observance of cutward
acts and moral precepts. liost Jews believed that this
would lead to salvation. Judaism had developed into a
religion of law. 1In fact ti:eir Torah has made the Jews |

unique in the sense that of all religions the Jews are
1

especlally legalistic and external.

Judaism has been characterized as a religion that has
" become enmeshed in her law, like the silkworm in its
cocoon, finally to dry up and perish.” : Jesus came for
the very purpose of saving men from the hopelessness and
despair of such a religion. He came to teach men that
such a religion was wrong and that hope lay alone in
salvation through God's only-begotten Som.

Law ie also characteristic of the other great religions
of the world. These religions teach codes of ethics and
morals.. They insist on externals and ceremonies. Such
externalism and legalism is common to all the pag-Christian
religions of the world.

Buddhism teaches salvation by human merit and good
works. This reiigion teaches man that he is saved by
not killing, stealing, lying, committing adultery, and
by not drinking intbxicating liquor. The externalism

3
of Confucianism is shown in their ancestor worshipe.

1. George A. Barton, A 'H%M of the Hebrew People, 455. |
2. K. Kohler, Jewish Theology, | st G
3. Paul E.Xretzmann, The God of the Bible and other “Gods",

100.




59

If the proper rites are not observed in conmection with
the death and burial of a parent or relative, the spirit
of the departed will not find rest. Hindupém emphasizes
€00d works in salvation. Brahmanism especially empha=-
8izes knowledge and the performance of the ritual as the
means of salvation. :

Shintoism also offers a code of ethics to its
followers. Ixpiation and liberation from sin is made
be a great prayer which will be heard by the gode of
heaven and of earth. Thue all eins are done away with by
Buch an outward or magical act. Lchammedanism is a reli-
gion assuring man of salvation by good workﬂ.l By carrying
out external principles of this religion a man may gain
salvation. Their requirements include : regular repe-
tition of the Lohammedan creed, the duty of prayer five
times a day and at three stated intervals,} almegiving,
regulations connected with the feast of Ramadan, and the
Pilgrimage to liecca which is to be made at least once
during the lifetime.

Christianity stands alone against these religions of
the world. These heathen religions are religions of law,
while Christianity is not, but teaéhes salvation alone
through the suffering and death of Jesus Christ, God's
Son. The law religions are external, outward, and cere-

monial. Christianity teaches a religion cemtered and baséd

l. Paul E.Kretzmann, The God of the Bible .:'.-.E.‘?l other
11}

“"Gods", 131 and 150.
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in the heart. God's Holy Spirit must have entered inte
that heart and worked a living faith. Such a living faith
resulte in good works. The motive for -d'oing good in the
law religions ie the hope of reward. The motive in the

Christian religion is love to God and the fellowman.

Yhat a treasure we have in our religion of the Lord
Jesus Christ . We are free and no longer emmeshed in a |
law, like the silkworm in its cocoon, finally to dry up
and perish. From this we are delivered and have the com=
forting assurance that Christ'. God's Son, gave Himself
into death for all sin. Because of this atonement sins
are forgiven, no matier how great they may be. This
great truth then drives the believer to an earnest zeal
and desire tc carry out the will of God and to give evid-
ence for his faith. God has revealed this truth to man
through His Son , Jesus Christ, as the Savior expressly
says , " And ye shall know the truth, and the truth shall

make you free. "

et TR oW
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