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ANCESTOR WORSHIP

GOD*S LAW WRITIEN "In the beginning God created the

IN THE HEARTS OF MEN heaven and the earth."” (Gen. 1, 1)
"And God sald, let us meke man in our image, affter our likeness,"
(G en, 1, 26), that is, in perfeet righteousness and holiness.
When God created man, He wrote His holy Law in the hearts of

men, as 1s stated In our Synodical Catechism, and the proof

Passage given in this conneetion is taken from Romans 2, 14. 15,
and says, "For when the Gentiles, which have not the Iaw, do

by nature the things contalned in the Iaw, these, having not the
Law, are a law uato themselves: which show the work of the ILaw
written in their hearts, their conscience also bearing witness,
and their thoughts the meen while accusing or else excusing

Oone another." Included in this reference to the Law is also
the commandment of God to "honor thy father and thy mother,”
(Gen. 20, 12; Deut. 5, 16.) The Law of God, writiten in the
hearts of men, was doubtless much more clgar in the early days
0f the humen race than now, and while there may be %o parti-
cularly outstanding instonces of fillal plety recorded in the
first chapters of the Scriptures depicting vhe history of the
human race up to the days of Noah, we need not necessarily begin
to assume the contrary. We do know that these early patriarchs
begat sons and daughiters, Their children were doubtless dear o
them and they in turn were dear to their children. There is no
doubt about there being families and even large families for they
obeyed the command to be "fruitful and multiply and replenish
the earth.," Even as Cain's conscience pricked him after he had
slain his brother Abel, so doubtless those were consclence stricken

who did not obey their parents and honor them.



2

In the days of Noeh we note that Ham committed an offence
against his father. Shem and Japhet "took a garment, and lald
it upon both their shoulders, and went backward, eand covered the
nakedness of their father; and their faces weTe backward, and
they saw not their father's nakedness." (Gen. 9.) The offending
son, Ham, roceived & curse because he sinned against the law of
filial piety, he had dishonored his father instead of honoring
him as the Law of God demonded.,

THE PATRIARCHS OF From the days of Noah we may skip

THE OLD TE STAMENT other Bible history and come to the age
of Abrahem, Isaac, Jacob,, and Joseph. At one time we read that
the Lord commanded Abraham to offer up his son Isaae, and we note
in this connection the obedience of Isaac. Then we also read
of the deep spirit of filial piety that filled the. heart of
Joseph with love, honor, and respect forhis own dear father.
His was not a spirit of filial piety offered in order to prevent
Some curse from falling upon him, bUt it was rather a feeling of

deepest heartfelt reverence.

One who has studied the customs of the Chinese through a
Period of years of residence in their own country sees in the
cusjoms obtaining in the days of Abraham, Isaace, Jacob, Davidy
and others a pattern of the customs that have obbtained in China
for milleniums, oven down %o recent times., O0ld Jacob was the
head of a large family, the head of his clen, and he was a verl-
table king in his small domain, His sons and in fact all his
descendants 1ived under his roof and remained subject to his
wishes anit rule as long as he lived. Shortly before he died he

Pronounced blessings upon sons and grandsons and divided the
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family inheritance among them.
THE PATRIARCHAL SYSToM Wo find a similar social struc=—
IN CHINA ture obtaining in China until this

Very day, or at least until very recent times. The writer thinks,
for example, of the home of one of his langusge teachers, This
language teacher hod become a Christian and was algo one of our
Christien day-school toachers for some years. He often invited
Us to his home and there we could see one of these anclent
Patriarchal systems in operation right in our own day and age.

Our language teacher's father was a very old men, and his name

vias Wang, We sholl call him Grandfather Weng, though in our

own home in China we offen called him "0ld Father Jacob.” 0ld
Graddfather Wang and his sons and grandsons, together with his
wife and unmarried doeughters and his daughiers-in-law all lived
together under one roof. It was somewhat of a Gumble-dowm

Sshack, but olﬂ Grandfather Wang had a place and room for them

all, and his word was law in his own domain. In Tecent years with
& modern form of government taking form many of the old laws and
customs huve begun to pass from the scene, but until guite recently'
in a home such as shat of old Graendfather Wang the old patriarch
had the only say, ond he held power of life and death over his
Wilfe and his sons and his daughters (if still unmarried and in

the home) and also over his daughters-in-law and his grandchildren.
Within reason he could cause the death penelty o be inflicted,

OT could baenish his wife or daushters-in-law from the home, as

&y be noted later in the story of Ming Chih-ch'ien, Should he
8Xxceed reason in his dealings with his wife or daughters=in=-law,

he would hossibly have a femd on hands with members of the family
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from which they came. If he abused his wife or daughters-in-law
Oor children or even a son unjustly he in turn would perhaps also
be dealt with by the magistrate of the conmimity, or even in
Some cases by = clique of men gathered against him. Therefore
an old patriarch like Grandfather Viang would be very careful in
e ting out punishments. On the contrary if a man became old and
Tuled well in his day, he was often highly respected in his

comnunity and honored by all who knew him for his wisdon.

Do the Chinese also have the Law of God written or engraved
in their hearts? Doubtléss this is true. Somevhere, at some time,
the ancilent founders of Ghe Chinese departed from some fanily
or clan of od-foarins parents. Somevhere, at some time, from
Shem, or from Ham, or from Japhet; or from Shem and Ham and
Japhet; from any one of them, or from any two of them, or per=-
haps from all three of them once upon & time sprang the Chinese
Tace. From somewhere they brought traditions. They could not
help but spring from some race or clan that was once loyal to
C—qd 1f one goes back far enough, Hence, somevheTe, at some
time, the ancestors of the Chinese must have known God and God's
Law Very vell. Doubtless many of the customs of the people of
God and meny of the customs used in vorshipping God in the temple
or temples of God came dovm through the generations of the
Chinese, However, there is so much worn away now u‘ﬁi;il one
doubts whether there 1s so much as a shred of evidence left now=
8-days of a former connection with some of God's children, Of
course, we all kmow that there had long ago been no vestige of
8aving knowledge left. Perhaps two, or three, or even four
tenturies have passed since the last vestige of saving knowledge

| )




have disappeared entirely from the originators of the present
Chinese race, Lhough doubtless, from time to time there have been
believers found here or there among them. But Romans 2, 14, 15
will certainly assure us that men will "show the work of the ILaw
written in theilr hearts," This moans that vestigeé of God's Law
will remein in the hearts of men for aye. There will always be

a certain natural knowledge of God in the hearts of men., ILikewise,
all men will always lmow it is wrong to kill, to commit adultery,
to steak, etc. Some commandments, such as bearing false witness,
may tend to wene almost entirely in some cases. But of all the
conmandments, perhaps that one which is closes! to the first table
Will leave its mark Gthe longest. Of course, there may be logical
Teasons for this too, ot least to some extent, because for the
first decade or two after a child is born, parents m.y retain
mastery ofer it throush sheer mastery of strength of brawn or
mind. Perhaps some children may feel 1% 1s proper to revere

and honor parents in the sight of all men if they ‘gr:emselves

Wish %0 be revered and honored some day when they become old.

All this may be o perfectly natural logical deductlon. Bub on
the other hend we will not deny that the fourth commendment

Of God is s$ill graven in the hearts of men.

However, as time went on and the knowledge of salvation dis=
appeared amons the ancisnt Chinese, so also the natural lmowledge
of God and the Law of God written in the hoarts of men also did
0% remain the same. It became warped and, let us say, mutilated.
They no longered loved and tnusted in God, they no longer followed
God and his guldance, und followedfhe guidonce of Satan instead.
Satan could not erase the netural knowledge of God or the Law of
God written in the hearts of men eniirely, but he dld cause it to

W T ISRl |}
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become warpéd and to tole on fantastle forms. lien wanted to glve
Vent (o thoir feellugs concerning the fourth commendment and

did so., By-und-by the venorating and honoring of parents vent
60 the extreme of worshipping them; and eventually not only

the livin; porents were worshipped, the dead also were, and

there you hove ancestor worship.

How would ’uha‘t work oub in present-day China let us say? Ie#
Us go bo the home of the old patriarch, to old Grandfathier Weng.
At certain set festivels the young are called in and each in his
turn will kowtow in worship before Gthe old grandfather and after
hin the grandmother also if she is still living. This kind of
Ceremony would toke place as a rule on Chinese ew Year's day, on
birthdays, and on vedding deys. After all, until iez"j"feceﬁtly.
blho ceremony «i o vedding consisted actually in this that the
bride would koistow before the groom, and the two in turn before
the family encestor tablet and both would thus worship and
&cl';tlox'rlcdge the cncestors in worship at the same time. After all
have worshipped the housegods and the ancestors in the .ancestor
tablet immedictoly ofter dawa on lew Year's day, all in turn fall
Prostrate or lowtow before their living seniors and do obeisance.
to then and worship them. The eldest in the household vould be
the aged old grandfother, Afbor all have vorshipped him, all in
turn begin the worship of the next in rank, end so on till
@vVoryone vho is senior %o somecone else is worshipped, end there is
always a chain of new worshippers growing up. And it is only a
natural thought that if worshipped while living, that same cere=
flony should be continued to the ancestor after he is dead. .In
fact, 14 is claimed that ancestor vorshipy was invented by a young
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man who did not rospect his parents properly while they were yet
alive and thewm ofter they vwere dead he set up images of them

and pald post-humous respect, homege, and worship to them. Others
are said to have seen Gthis case end felt that was also an opporiunlity
for them %o do morec for their parents and ancestors, and lo, =nd
behold, the custom took Toot., This latter may or may not be true,
but it is quite possible v'i;o conceive that the cult could have been

brought into being in somo such way or by some such accident.

If then parents are so much venerated and worshipped while
85111 living heve on carih, one nsed noi be surprised 4f respect
and honor for parents ot times happens to rua in very pecullar
channels, ¥Fron many passages of Confucidus, the sage of old,
the Chinese haove learned thet men should lovey, reverence, and
honor ¢heir pavents. In fact, Confucifus is gemerally kiowm
because of ¢he many passages in vhich he urges filial pietye.

And filial piety often means things to the average Chinese which

Ve would herdly think of placing under that heading. But since
filial piety as proctised in China among Gthe unbelievers is not

at all filiel Piety as practised by Christians, and since filial
Plety is as the root of encestor worship, end ancestor worship

88 the Very heart of 2ll their religious thinking, we shall consider
their ideas of filial piety also under this heading.

"TUE [PY-FOUR EXAIPIES The Chinese have a small booklet

OF FILIAL PIETY," called "The Twenty-fourExamples of
Filial Piety." The purpose of this ldttd® book is to show the
importance of #he virtue of filial plety and the dutles connected

With 1t, and also to show the rewards that are sure o follow. We
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Will give some free translations of £ive of these twenty-four
°mmpies, letting these Yo more or lass as sanples of Chinese

thinking on this subject. These are stories most every Chinese

knows better than our people Xnow the stories of M0ld lother Hubbard}
I
or "Snow-White," or "George Washington and the Cherry Tree." |

The first one is nobt (o involve eny worship, bus it is” to show,
thet no matier how old = son becomes, he shovld slways take Ghe z

DPlace of a son over ageinst his parents.

LAI-TZ2U DIESSED IR "At the time of the Chow Dynasty,

VARIRGATED GARINTS tllere was an encient named "Iai"™ who
aluays obeyed his parents mosth dutifully, There was nothing
oo good for hinm o provide for them. Although he himself was
already in the neighborhood of seventy years, he said he was
1ot o0ld yet., His habit was to dress himself in nany=colored
embroidered garments, and then like a small child stand play-
fully &t the side of his perents. He would also carry buckets
full of water invo the house, and then make believe he slipped,
and the water would spill all over the f£loor s after which he
vould wail and ery like o child. ALl this he did in order to

d¢ivert the minds of his parantg.”

KO curt "In the days of the Han Dynasty"™ (about the

BURIE 3 ]%Io SON time of Christ), "there lived a man whose name
Was Ko Ch'# and whose femily was very poor. He had a child three
Jyears of age. One day he notipved that his aged rother shared the
1ittle food she received with his own litile child, her grandchild,

Ch'® said to his wife, 'We are so poor we cannot even support our
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mother., Bosides thls, she even shares her food with our 1little one.
Why not bury tho child? Another child may be born (o us, bui a
mother once gone will never retura,.,' His wife did not dare %o
oppose, and so Ch'#l procecded to dig a grave about three cublits

deep, when suddenly his eyes beheldl at the bottom of the grave

& pot of gold. 4n inscription on the top read, 'Heaven bestows
this gold upon Ko Ch'#, the dutiful son. The officers shall not

8eize 1%, nor shall the people take it.'"

LU CHi PUTS ORANGES Some times most any (other sin can

Il HIS BOSOI. readily be forgiven if there 1s evidence
of filial DPilety. "It was at the time of the Later Han Dynasty
when 1litile Lu Chi, aged six, weul to Kiukliang to see a friend
of his futher nomed Ylon. ir, Y#an served ths boy some oranges
and little Chi hid two of them in his bosoms When little Chi
started to loave, he bowed o his host and the two orgnges rolled
out. TYl#an said, 'Do you as my guest dare o steal oranges by
hiding then in your bosom?' Little Chi knelt before him and said,
'y mother likes oronges very much and I planned to give them %o
By mother,' 0ld Y#_an was greatly pleased with this raply.”

WANG HSIANG LIES Occasionally one hears how children will
DOVH ON THE ICE 80 %o great extremes in order to please
their parents., "While Wang Hsiang was very young his mother died
and his stepmother did not like him. She liked fresh f;p.sh very
Duch, but in the cold of winter the ponds were frozen over with

lce and it was impossible to catch any, Hsiang took off his
clothes and went %o sleep on the ide in order to get some fish,
Suddenly the ide melted through and opened up and several earp
SPrang out., He then took these home to his mother,®
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THE STORY QF CONFUCIQUS! The following story is considered

PUPIL,MING CHIH-CH'IEN by the Chinese as the best of all
from this book of "Mwenty-fourExamples of Filial Piety," and 1s
told to show %o what extremes children should give in to their |
Parents and also to show how at times filial plety brings 1its
own reward, "When but a few years old Ming Chih-ch'ien's mother
dled and his father marricd again. The step-mother did not liks
Chih-ch'ien because hs was not her ovn flesh and blood. Then she
2lso bore two sons and the three boys were raised together. One
year in the cold of winter the father bought a goodly supply of
cotton, enoush to make a niee thick quilted garment for each of
the threc sons and handed it over to the mother to malke up for them,
While the father was away fronm home for a fow ays, the mother
made the garments, bub she stuffed all of the cobton inso the
garments of her owm two sons and the garment of &ths eldest, Chih=
ch'ien, was £illed with the furry products of the marsh plant
like our catnine %ails., This nekes a thickly padded garment,

but does nob give warnth,

"After some days the father returned to his home and noticed
that all his sons had on new garments, ineluding his firstborn
Chihech'ien. The fathor asked him %o bring him a cup of tea.

The mother made the toa very hot, and when Ghih-ch'ien brought i%
in the paln of his hand he soon found it to be hobter shan he could
bear, and dropped the cup and the tea. The cup broke, end this
angered the father so much that he grasped a rod and struck the

Son across the back with the Tesult that the ouiside garment ums

Tipped open and bhe catnine fur flew oub.

"The father called the mother to give account of this deception

S s el
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0f maldng the garment of catnine fur instead of the genuine cotton.
Had he not sent enough cotton for three garments? and had he no%
asked that all threo should be made alike? The father then became

Vory angry with the mother and started quite a scene, ordering the
8tep-mother to leave forthwith (see page three), for he would have

her on the place no longer.,

"Then Chih-ch'ien knelt before the father and pleadsd with him
not to drive the mother away. He sald, 'Just now, '"tis true, my
mother treats me very 1ll. If I alone must eat this bitterness,
I shall not nind, for if you drive this mother from the house and
Subse quently marry snother, then there will be three of us
brothers to suffer equally.' This line of argument appealed %o
the father, and he listened to boy's entreatles and permitted
the step-mother to stay. Howiever, from that time forth the step=-
mother ualso ldved Chih-ch'len sincerely, for she had seen his

wonderful demonstration of devotion and his willingness to suffer

even more to keep his half-brothers from suffering."x Ever since
that day people in China have regarded the attitude of Chih-ch'len
as the apex of filial piety, and even Confucius praised him highly.

There are also many other storiles tqld to show the virtues of
filial piety and vhich are not written in the little booklet of
"Twenty-four Examples of Filial Piety." There are two interesting
stories told near Shasi, Hupeh, China, stories that have probably
never appeared in print in English, each of which gives its own
Peculiar slant on filial piety.

* The first four stories from the Ewenty-fou:r Bxamples of
Filial Piety" follow Wieger, "Moral Temets and Customs in China™

Yo some extent, but the last is an original translation.
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"WU=YBAN CH!'IAQ™M Kingchow is an ancient walled city

NO MB‘I§§TY BRIDGE about five English miles from Shasl, the
ity in which the writer lived for many years., On the way to the
walled city of Kingchow there is a small bridge over which one
Day travel, and the name of this bridge 1s "Wu-yBan" Bridge, which
could mean No-Affinity bridge or Lack-of-Affinity Bridge. There
1s a story told in connection with the bridge, which story rums
as follows. An elf in human form s&t dovn on the bridge one day
and he offered fine lu,féiou.s peaches for sale to passers-by. VWhen
he asked them for whonm they wanted the peaches, some replied by
Saying that they wanted them for thelf wives at home, others said
they wanted them for their children, and $51ll others wanted them
for other friends they loved. But when not one of them mentiozed
that they wanted those peaches for their parents, he arose from
his place and threw all of the peaches into the stream below and
disappecred. The elf thought, if the parents are not the firsé
%0 be remembered with good things, then the descendants themselves

are also not worthy,

"AN-HSIN CHIAOM There is another story told in

COHFOI%.‘. THE HEART BRIDGE  the vieinity of Shasi, which also
concerns a bridge and which also has a point for our Gopic of
filial piety. This bridge is also to be found between Shasi and
Kingchow and every time one makes a trip between these two clties
One may see this bridge across the canal, ".L‘he road does not
¢ross it, but if one made the trip between the two citles on a
canal boat as we have done any number of times, one would pass
under this bridge as well am under the other bridge mentioned
above, This story, too, is not included in the booklet of
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"Iwenty-four Stories on Filial Piety." Near An-Hsin Bridge once
1ived a man with his wife and young son. Their house was situated
On one side of the narrow canal snd on the other side stood a

temple in which dwelt some monks. One day the father dled leaving

- the mother alone with her son. As time went on the mother became

Very intimately acquainted with one of the monks from the temple
on the other side of the canal, The priest often called upon the
mother and acted in a manner quite unbecoming the sacred person
of a temple monk, and which actions also dishonored the mother,
Each time he came for a visit, whether in summer or in winter, he
would have to wade through fairly deep water across the canal to
8et to the home of the mother., And each timé the mother would
have %o go to a great deal of trouble to bathe the monk's feet
and to make him dry and warm sgain, Therefore, in order to les=-
Sen his mother's labors and out of respect to her, the dutiful
Son built a bridge across the canal. That was the "Wu-Yflan Ch'iao.'-'p
After that the priest could come over with dry feet and the mother
would not need to work so hard to prevent the priest from becoming
111, O0f course, it is understood, the son did not build the
bridge because he loved the priest or because it happened to
benefit him, but out of respect for his mother and in order to
lessen her labors, In this way he did what he could for the
comfort of his mother while she lived, so as to make her days
happy while on earth.,

After some time the mother also died, whereupon the son forth-
Wwith put the monk to death., He was dutiful to his mother while
she lived, but now that she was dead, he felt duty bound %o
avenge the honor of his father which the monk had besmirched.
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Many of these stories are in themselves good and proper as
far as establishing what the anclents thought of filial piety
Wéié concerned. Of course, we Teadily recognize that the ideas
Of the ancients, which ideas have been @Grought down to the present
day through these stories, are rather different from our owm,
or let us say, our Bibllical and Christian ideals and ideas of
what does actually constitute £ilial piety. On the other hand
W6 See in these stories how many other sins may be excused or even
condoned so long as the idea of filial plety is carried through.
We see that Ko Ch'@3willingness to kill his owa son 1s excused
because he desired to support his mother. Iu Chi's theft is
@xcused because he wanted to please his mother. In the lash
8tory, a son out of respect for his mother overlooks her adultery,

8nd later when he killed the monk to avenge his father, we find

that this nurder is condoned.

Filial piety was greatly stressed by Confucius and the ancient
teachers, and the classics are filled witﬁ DPassages urging the
duties of the children over against their parents. On the basis
0f the writings of Confucius and others on the question of filial
Plety, and respect and honor for the ancestors, has growm the
Vhole system of =ncestor worship, which is, after all, more than
Buddhism and Teoism, the warp and woof of Chinese Teligious
thought and practice. "To it cling the mgst reverent thoughts‘,
the deepest experiences of the Chinese religious mind,." # "This
most ancient form of worship, ancestor worship, has not been givan

Up by the Chinese nation; and the original worship of ancestors,

* I, W. Douglas James, in Chinese Recorder, November, 1925.



B 15

1iks the older formation of roeks on the earth's surface, is strong
88 the everlasting hills, and, though overlaid by other cults,

88 the primary rocks are by other strata, is still at the founda-
tlon; nearly all the other methods of worship being later additions
and accretions. The worshipping of ancestors thus underlies most
Of their religion, and many of their everyday acts and deeds.
'Social custons, judicial declsions, appointments to the office

of prime minister, and even the succession to the throne are
Influenced by it.' 4 nagistrate, for instence, will pass a much
lighter sentence on a criminal if he 1s the eldest or only son,

in the case one or both of his parents have recently died, than

he otherwvise would, for fear of preventing him from sacrificing

Yo the dead. An emperor on accession to the throne most be

Jounger then his prodecessor, in ordar to worship him," *

Thus we see chat from the idea of filial piety has growm Ghe
Whole system of ancestor worship, and we shall now eater upon the
Subject proper, showing what the common people think of it, and
showing especianlly the popular way in vhich it is practised.

In a general way most Chinese believe thatb every person has three
souls, and we shall enter in upon this question now, and devote
our next three chapters to a discussion of these supposedly three

souls,

* J Dyer Ball, Things Chinese, Shanghal, 1925, p. 29.
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CHAPTER II.
THE FIRST SOUL
EILEr Iv It is commonly believed that every person has

THREE SOULS  {hree souls, and that these three souls are always
bhere to protect the body from possible harm, For instence, if
at any time one should go for a walk, one soul goes before, a
Second one is inside the body, and e third one follows behind.

The soul withiin the body does all it can to protech the body, end
the one in front shields it from any harm that may come from the
front, and the one to the rear will shield the body from any

harm that may come from the Tear.

DISPOSITION OF THE VWhen a person dies, of course,
THREE SOULS AT IEATH there are three souls to be accounted
for. This matter is handled as indicated in the following.
One soul remains in the body and is buried with it; another
Soul flutters about %he room vhen released from the body by
death and through Intriguing devices and trickery is finally
captured and for a while is reposed in the soul tablet, after
vhich 1% is trensferred o the ancestral tablet and placed on
the same table or shelf with the family gods vhere it is
worshipped; whilst the third soul must 8o o Hades and be
Prayed th_rough the many divisions or courts eventually %o
be released snd reincarnated. In this conneetiion Day gays.
The soul becomes three; one .stays with the body in
-the grave; one goes wandering through the spirit world;
and one goes through its transmigrations in re-incarna-
Glons afier judgment in the underworld, At last, if its

8tock of merit be comes sufficient, 1t may hope to enter
heaven and be at rest.* .

’ *Clarence Burton Day, Chinese Peasant Cults, D. 118.
L, : A R A |
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Addison wrote o small booklet on "Ancestor VWorship,™ and he

8ays about the same,

A common belief in China to=-day 1s that each man
has threec souls. At doath one remains with the body
in the grave; one takes up its residence in the tablet;
and one goes Gto the other world, usually to some purga=
tory, (J. D, Ball, "The Celestial and His Religions,"
Hongkong, 1906, p. 80.) This doctrine is often stated
by Western asuthors as the cause of the rites which take
Place at the grave, the rifes which take place before
the tablet, ond the Buddhist "masses" said for the
departed. Historieally, however, the doctrine arose %o
account for the fact thait all these ceremonies were
equally customary and yet logically contradictory. The
distlnetion between a yang soul, which ascends on high,
and & yin soul, which descends to the earth, has been
faniliar in China since classical times; the necessity
for positing a third soul is the direct outcome of
Buddhist beliefs ond practices; and the effort to com-
bine the three in a psychological doctrine is of Taoist
origin  *

And MaeLogan says,

The conception of each individual having three souls
has been pressed into service to this extent, that they
can be allotted one o the tablet, one to the grave,
one to the ovhor world, **

Thus ancest or worship provides opportunity for worship of
these souls, cither at the cemetery, or before the ancestral

-

tablet, or otherwise .

THE SOUL IN THE When death occurs, the exact day
BODY THAT IS BURIED and hour are carefully recorded and
fortune tellers » OT necromancers, or geomancers are consulted
With a view of de termining when a propitious day will come for

that particular person o be buried, which will, of course,
depend upon many, meny circumstences. Sometimes the day of
burdal will follow almost immediately, especially if a very
Propitious day follows soon., Buf sometimes they must wait for

- ¥ James Thayor Addison, Chinese Ancestor Worshi s Do 34f
** P, J. Maclagen, Chinese Relizious Idea IdeaH 3. 168
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Weeks, or mon ths, or even years. Once in the writer's con-
éregation, heathen 1“§lutivas would not release their aged
€Treat=-grandmother who was a Christisa to be burled until
about %wo months afier she died. In another case we recall
the caso of a heathen woman, perhaps in her fifties, who was
not buried for about two yeors., The coffin stood in the midst
of the guest room, and almost dally for some months we passed
within touching distance of it as we walked through that room
to get to our om chapel which was thea located in a section
of that same house beyond that in vhich this woman's coffin
stood. From #ime o time Buddnist priests, or Taoist priests,
OTr each in turn, are emploged to chant their sutras and wail
thelr lays, all of which will cost the family no little. One
soul, as you have becu told, is in Hades, or a kind of purga-
tory, and much proying needs %o be done o pray it out again.
They are there for eternity, as they say, but through some
machinations of these bonzas and priests they claim to manage
%0 pray them out of one sectlon into he next one and finally
entirely out., However, it appears as though they never manage
Yo make much progress in this direction in the lifetime of the
children still living, bul stop,--we shall speak more of that
in a later paragroph, we merely mentioned 1t here to show that
much ado must be made before the body is buried, and also
Vhile the interest of the children is s$ill high, for a very
8reat portion of the supporit of the Buddhist monks and the
Taoilst priests depends upon the contributions they obtain

from these sessions of praying souls out of the Buddhist Hades.
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Eventually the day for burial comes, For several days there
has been much excitoment., For several days restaurateurs have
been very busy, serving fine meals to the meny visitors, and
the visitors bow before the chief mourning son or grandson who 2
Tepresents the entire bereaved family in receiving these courtesieﬁt
The visitor will also approach the coffin and upon a kneeling
Pad placed there for that purpose he will kowtow before the
Corpse which in plain words is exbending worship to it or to
the soul within 1%, or to both**, though doubtless the one so
doing doos not neke much of a distianction between body and soul
at% the time. The whole perfornance is done because it was
ever done ihus, becouse it is the custom to sacrifice; as
Addison sayst' It is tradition, it is custom, and custom in
China is usually nuch nore pvowerful then law, mores we call
them, After the lowbtow the chicf mourning son will acknow=

lodge this respect through a bow,

VISITORS COLRE leanwhile something else has happened.
ATD The visiting friend is accompanied by a
PRESENT CIFTS serv ant. Upon entering Lhe house the

Daster is Tecognized; and the business mansger of the funeral,
or the Secretary or book-keeper in chexge, as we may also say,
shouts in a stentorian volce, "a guest has arrived," or he may
evVen say, "lir. So-and-so has arrived to pay respects.” He then
enters the visitor's name upon the pages of the éuaat book
Provided for that purpose, and meanwhile the accompanying

Po—

* J. Dyer Ball, Things Chinese, p. 405, _
** Clarence Burtonm Day, Chinese Peasant Cults, D. 173s
¥** James Thayer Addison, Chinese Ancestor Worship, De 47
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Bervant lays dowvm the gift that was brought alonglu and for the
Servant's ovm use the seeretary will hand him at least ten

PeT cent of the value of the goods in cash as a present for
tarrying the things for the master. The present may be ever

80 small or light, the master could perhaps carry it easily,
but a servant will always be taken along, for it 1s presumed by
most everyone that it is felb this ten per cent may as well go
Y0 the servant as not, for the master could mot colleet it, 1%
would represent o loss of face. Sometimes the gift may not be
& large one, perhaps only one or two buncheg of £ire=-crackers.
Or there may be as neny as ten Lo twenty buanches, each bunch
Containing from one thoussnd up, but usually ome thousand,

five thousand, or ten thousand, The more of these that can

Be accunulated tho better, for at the time of the funeral
Procession meny, meny of these will be neoded, They will

be fired as they proceed from the house, and ell along the way,
and about the burisl spot to drive evil spirits away. At this
Place, while speaking of fire-crackers, we may speak a word
Tegarding their use by obhers while the fumeral cortege is
Passing. If the fire-crackers are fired by store-keepers along
bho way, or friends living along the way, and these are fired
bofore the funeral procession arrives at that point, or io be
clearer still, if they aro fided before ihe coffin arrives, themn
it is considered = Tespect, or an honor, and the interpretation
is that they are" welcoming tho procession',' or rather the body
of their friend Passing that way. This is done with the kindes®:
of intentions and has nothing to do with driving away devils,

It represonts as much of a courtesy as if we were o send a
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BPrﬁy of flowers or stend with head bared as the coffin of a
friend would pass bye All Chinese, Christians or heathen, I
have inbtervieved on this mabier spoke the same langusge. But if
the coffin is alrecady past the house end fire-crackers are

fired from the rear, after the procession has passed, that 1s
intended to drive sway some evil spirits that may be lurking
about as the result of the funeral passing that way. This

would be an insult to a respectable person, and all friends

are very cereful Lo have the fire-crackers exploded early enough
80 that all are exploded before the slow=-moving coffin passes
that point. In case not enough fire-crackers are presented to
the friends of the deceased the family nust purchase a sufficient
Supply, but if the femily is one of much face in the community,
there will be mony, many times more Gthan can be used, although
one would bLe surprised at the large number of fire-crackars thab
can be exploded in one large funeral. Ab Christien funerals

no fire-craclkers are used, unless friends along the wey fire

them to "welcome the decoased." If 400 nany fire-créckers are
Presented, the"business menager" will sell those that aTe not
used, and thus convert some of the surplus supply into cash

with which o help defray other funeral eXpenses.

SCROLLS Perhaps no fire-crackers were brought, bui a
Palr of scrolls instead. The cheapest ones would still cost
Several dollars, oend these are wriltten on strong paper. Betber
ones will have silk floss edges, and still better ones will Dbe
written on good white cloth. These are always appreciated by
the women in the family, as the white cloth can be washed out
and used for making clothing. The best of all are written on

L sk S
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finest silk, the cost of which may run into enormous figures.
The more noney o friend spends on presents or scrolls, the more
face he gives the deceased, and incidentally to the mourning
family.,

On the scrolls is written a couplet, that is, one line of
Deaningful words, usually rather complimentary to the deceased,
18 written on the one seroll, and another line, with an equal
lumber of characters, and parfectly arranged according to the
Thyming and tone scheme of the Chinese languege, on the second
Scroll. The words are usually written for the person by some
femous writer in the community for which the writer in turn
eéxacts an appropriate fee. The seal of the giver of the
8erolls is affixed bencath his name, and if the writer of
the scrolls was renowned, his name and seal will also appear,
80 that the mourning family cen see plainly that the donmor
vent to much trouble and expense in honor of the deceased.
Many of these scrolls speak complimentarily of the deceased,
others will place him or her in heaven, and if somewhat older,
they may be spoken of as gods, or other-worldly, or as being
@specially in the coadition now as worthy of worship like a
80d. If the scroll is made of silk or is very elaborate or
has very high-sownding words on 1%, or comes from .a person of
much faee or of high standing in the comuualty it will be hung
in the Tear on the center wall flanking both sides of the
sBelf on vhich stand the fa mily gods and the ancesiral tablets.
Iess importont ones will hang side by side on the side walls,
but all in the room in vhich the coffin stands. These will
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usually be hung while the guest is still present, porhaps while
he is kowtowing in vorship before the coffin, The family likes
o have this done ot once while the person is still presgnt to
Prove to him that his gift is hi@.hly appreciated, but they
eppreciate most Rhighly the fact that their guest is kowbowing
before the mortal vemains and worshipping the seme ancestor
they now also hive begun to worship. The servant may long

880 heve returned home, bui the guest may stay a while end
Partake of a delicious repast served by the busy cook especially
hired from some well-lmown restaurant in the conmunity, and

by the e Speclally employed table-waiters.

In many instences cash gifts togebher with cash realized from
the resale of salable presents will amount to more than the ex=
Penses conn cted with the buying of the coffin and all the
Sundry funeral expenses combined, so that often a substential
Profit remains. This is especlally true of peopls of prominance,
of people with prestige, with face; whilst poor people often
are faced either with going deeply into debt to keep up with
Prevailing fumersl customs, or to lose much face through hav:l.r;g
%o bury their loved ones in a cheap plenk=board coffin painted
'bla.ql::.

THE FUNERAL BXPSNSE The funeral will be as elaborate as
the family can afford, =nd poor people, as said, often prepare
funerals for more sleborate then they cen afford and plunge
thomselves into life-time debts. The feast alluded to before
is one of the groatest expenses. The splurge may be for the

B
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sake of face for the imediate family, for it may "look bad"

not to go to great oxpense snd preparation, and the Chinese thinks
in highest terms of his face. OF course, the reason gilven for
all the splurge is because of veneration for the deceased,

based upon the systen of ancestor worship.

MUSIC AND VE:PING There will be music by fife players,
wiRrd funereal musie, music that makes you feel ereepy, music to
make & proper setiing for the ancestor just deceased, music for
the gods, for the gonil of the house, the f£isld, the air, the
Wnknovm., There will be weeplns of the female folk of the
house* ©nd there nay even bhe paid wailers. That this weeping
and wailing may not alweys be hesrtfelt is shovm by the fact
that they plunce into their weeping or wailing at will, keep
1% up for & half-hour or hours, and stop as suddenly end begin
& conversation, not o tear in the oye, In their wailing they
call upon the spirit of the deceased o hear them, they talk
%0 him cnd ask hin repeatedly why he left them, and they also
Plead with him no% to think hard of them for this or that
misdecd or act of disobedience of which their conscience reminds
them at this tine, for they now regard the departed one to some
extent as a god to whom one mey speak and who may be able to
bless or curse those who remain behind. ** Before the coffin
leaves the house the mourners snd friends will in turn Xowbow
in worship before it, for i is now an ancestor o be worshipped
in this way,

it. 5 i
x* Rﬁlsog g;pb. &it, p. 51
J. R, Saundars, The Chinese as They Are, p. 110
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CARRYING OUT TFuneral carriers or bearers are hired to

THE COrrIv carry the coffin from the house o the STrave.
At Pirst they corry it oub of o house and set it in the street,
there %o :i(ljusu their carrying poles and ropes. A4S soon as
they have set tlho coffin dovm, someone from the household
qQuickly tales o short broom and a dusipan and will sweep up
the trash and dust lying aboub where the eoffin had stood.
Actually Ghe floor is robher clean, and the sweeping is a mere
golng through mothons or actions. They sweep diligently, as
thougl quite a bit were swept up, and Ghey sweep in the direction
of Gthe doow, and with a sudden motion, the sweeper does as
though swecping the dustpan clean, sweeping all away from the door
and inco the streeb. Actually, the meaning is vhat should there
be any vestige of evil spirit left from the deceased, it would
herewiih forever le swept out of Ghe house, inito the street,

and ingo oblivion,

Before the door the carriers adjust their ropes and poles.
If & very small child, @ friend of the family may place the
Small coffin on his shoulders, whilst another carried a shovel
ond a hoe. For children there may be two carriers. For very
Poor adults, four; usually for pecor theTe are four or eight;
for the midale class there may be eight or sixteen; and for
Very rich people, perhaps thirty=-two., For officlals or very
Wealthy people, perhaps as many es sixty-~four bearers have been
Wsed., This does not mean that there was so much more weight,
°x°éptimg,* when many earriers are used that the central pole
Would be a shaft almost as large as & telograph pole though not

80 long, The addisional men ware used to horor the deceased.
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On the other hand, their more elaborate coffins are definitely
VGT& large, and ofien there is a base of from six to eight

inches of lime in the bobtom of tho coffin to preserve the

body as lon; as possible within the sealed case, so that the
descendants may keep the body till the asuspicious day if possible,
that is, the suspicious dey for burial picked by the fortune

teller or the one vho sets these dGates.

SPIRIT LONEY In order that the loved one may have a
Peaceful journey along tho road to the cometery, a youthful
atiendent, as a iad of fore-runner, 1s sent just ahead of the
funeral o seatier specicl paper money. In most cases this
18 simply soft yellow paper, having holes punched into it with
an instrument thot looks some thing like a multi-pronged ice=
DPick. Sometimes this is made of silver or gold=colored paper
b0 imitate tho coin, or it nay look somewhat like real paper
money, ¢nd they eall it spirig noney, or other-world money,
and meny snglish-speaking people call it joss-money, or joss=
Paper. * This money is used to"buy the road" so Ghat &he
beloved ancestor noy have no regrets because he passed over

a& roadfrithout paying for it

If the way is long, or if the ca:ri_ers nay have a long
muddy stretch of road ahead of them in the country, and
Parheps also through pouring rain, a halt may be called just
before loavins the city before some tea houses The coffin
1s deposited in the middle of the street, and everyone siands
around until the earriers have had tea and a few cakes. They

—

Ball, op. cit., 405.
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They "rest"™ sometimes as much as a helf<hour, and no one urges
them on lest they bocome offended and perhaps speak out some
Curse-word in the hearing of the beloved deceased or perhaps
heap some curse upon Lhe departed, which the departed, 1t is
'beliavod, would reflect upon the family at an early date, and

their worship of him would not be acknowledged or heard.

THE GRAVE ot only is an auspicious day chosey for the
obsequies, but the T in=yang hsien=sgheng," the diviner of
goom:uzcy on the basls of male ond female principles, has again
been consulied to de termine the exact position of the grave,
for the Chincsc have o saying, "The most importent thing in
1life is %o get buried vell." * Tmproper position of the body
Day sericusly inconvenienee ox cranp the deceased in some waye.
Rice and fea loaves spelling out cerivein good mrds are carg-
Tully placed in Ghe bobttom of the grave so thab the sncestors

mey have food wnd Arink on the vaye

WORSIIP As soon as the body is properly placed in

AT THE GRAVE the grave, sometimes during the time of
covering the coffin, or immediately theroafter, tho chief
fourning son kowtows before the ancestor in the grave doing
filial aebeisunce. Theresfier he will tum t0 all the others

Who have helpsd with Ghe fuazeral, especially to such as hay

havg officiated, and to ths geomancer, anq:réguantly also to
&ll the coffin beavers or at least to theilr chilef, and last of

all to all friends or guzsta who cane zzlbng to the grave. After

* Ball, Things Chincse, p. 407

.
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him friends of the family will also kowtow before the grave

and worship tho departed. The mourners will return asgain that

day or the next to continue their kowtowing, and not until the
third day do the female members of the family go to the grave.
However, when they do go, there will be much wailing, and much
kox-.rtor:ing, as they seem to take the worship of ancestors nuch
more seriously than do the males. Thereaffer the descendants
Ccome %o the grave as a rule on stated holldays to worship

there, chief of which is thenCh'ing Ming Chish,"or, the "Feas$

Of the Tombsy or also called "Spring Festival.”

CH'ING MING CHIEH This festival corresponds to some
OR extent with our own Memorial Day or
FiAST OF THE TOMBS Decoration Day, but the pagan Chinese

use it, not only as an opportunity to decorate and sweep the
graves, bui mainly as a special day on which to worship the
ancestors. It falls on the first day or the third moon (month),

or about April 5th on our calendar,

Perhaps several days previous to the festiwal one of the
Bembers of the family went out to the graves, taking ‘someone
along to cut the grass and otherwise to trim the grave $o
Some exbtent. Then on the festival day all the members of
the family go out, bub at different times of the day so that the
house may not be left unguerded., But the ideal way is for
@vVery member of the family to go oub at the same time . Viands 2
of fine food, flasks of fine wines are lavishly and decoratdvely

Set before the tomb of the ancestor and he is voeiferously
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Invited to participate of the fare, whilst all members of the
femily at some time or another during the day kowtow before
the graves of the ancestors one or more times. This is a day
kept very faithfully by all. After the food is set before the
ancestor and the worshipping finished, members of the family
enjoy a stroll or a picnic end such foods as the ancestor did
Dot eat will then beserved before members of the family s$ill
living. of course, as they say, the ancestor truly took his
share in spiritual food, and others say he got his share from
the aroma, and nov the family is satisfied to eat the husks,
the form, the outward appearance, and they all feel happy,
indeed, that the worthy ancestor deigned to leave at least

g *
that part of the feasi for them to enjoy.

Later perhops some final Jiowﬁows before the beloved ancestor
are made and the members of the family again go home, all feeling
8atisfied that once agein they. « «====had a nice picnie. If
there were more ancestors, all graves were taken cure of in
bhe same menner and food set before each. Often remnants of

dishes of food arec left in broken dishes as the family goes home,

The whole day is looked forward to by all as a holiday*
and schools are dismissed for three days, and when the season
ends it will be long remembered., Because of the holiday,
frolicky aspect of the occasion one is a bit at a loss %o
determine the sincerity of all the proceedings, albelt 1if
only the picnic end of it were in view, doubtless they would not

18ed to go to the ancestral tombs to enjoy it.
— g

* Saunders, op. cit. p. 106 f£f.
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THE WORSHIP AT THE Here we bring a deseriptlon in

CHING LING FiSTIVAL grect detall of the worship proper,
and 1t is prepared by Professor Harvey* who in writing about
fncestor worshlp submits the following eya-wiﬁness description

of

"a clan or large family sacrifice, offered at the burial
Place of the clan's honored dead:

The Chinese visit the tombs twice a year, in spring
end in autumn, The first time is called the "%leni_qg"
Eeht ing ning], "bright elear," referring to &
weuther vhich is then expected; the second is called
"ch'iu tsi,".[ch'iu chi), "the autumal sacrifice."

The Tites performed dur the %sing ming season are the
Bost generully attended to by the Chinese. Their gov-
ernors teach that the prosperity of individuals and
femilies depends greatly on the circumstences of a
Darent's grave;--as its position, its being dry or
damp, its being in good external Trepair, etc. Therefore .
to"sweep" and repair them, to mark their limits and see
that they are not encroached upon by others, are objects
of the visit to the tombs. When thers are large clans,
Which have descended from the same ancestors, living in
the same ne ighborhood, they repalr in great aumbers for
the performance of sacrificial rites, Rich and poor,
ail assemble. Even beggars repair to the tombs, to kneel
dovn and vorship. This usage is lnowm by the phrases,
Sao-fon-mo, "sweeping the tombs," and pai-shan, "wor-
Shipping Ghe tumuli.” To omit Ghese observances is -
considered a great offence against moral propriety, and
a breach of filial duty., The common belief is that good
fortune, domestic prosperity, honors and riches, all de=-
DPend on an impulse given at the tombs of ancestors.
Hence the practice is universal; and when the men are
absent from their families, the women go to perform the

Trites.

On some of these occasions . . . even where there are
two or three thousand members of a clan, some possessing :
8reat wealth, and others holding high rank in the state,=--
all, old and young, rich and poor are summoned to mee®
at the "tsu-isug-tze-tang,” or the ancestral hall. Figs
are slaughtered; sheep are slein; and all sorts of of-
ferings and saerifices are provided in abundance. The
Processions from the hall to the tombs, on these occasions,
4re performed in the grandest style which the official
rank of the principal persons will admit,-=- with hammars,
tablets, gongs, lances, and many other implements. All
Dresent, old men and boys, are dressed in the best robes

ity
* Edwin D. Harvey, The lind of China, Yale Univers
Press, p. 243-246, ﬁﬁom Trom Chinese Repository,I,499 ff.
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which they caen procure; and thus escorting the vietims for
bhe sacrifice and the wine for oblations, they proceed %o
the tombs of thoir ancestors, and srrange the whole in
order, preparatory to the grand ceremony,--there is a
ghu-tszg, "lord of the sacrifice,” appointed to officiate
as priest. There is a director of ceremonies appointed to
8lve the word of commond. There are two stewards to aid
in the performence of rites. Thare is also a reader to
Teclte the prayer; and a band of musicians, drummers,
gong~-beaters, and lictors.

After all things are in readiness, the whole party
Stands still until the director gives the word. He first
erics with a loud voice, "Let the official persons taks
their places"; this is immediately done and the ceremonies
Proceed,

Diroctor: "Strike up the softer music." Here the
smaller instruments begin to play.

Director: "Kneel." The priest then kneels in a central
Place fronting the grave, and behind him, arranged in
order, the aged and honorable, the children and grand-
children all kneel dovm.

Director: "Present the incense." Here stewards take
three sficks of incense, and present them to the priest.
He arises, makes a bow towards the grave, and then plants
one of the sticks in an incense vase in front of the
tombstone., The same form is repeated a second and a
third tine.

Dircctor: "Rise up." Here the priest and party stand
Uup.,

5 Direcior: "Kneel." Again the priest and all the people
eel,

Director: "Knoevk head.m" [kov.vtow] Here all bending
forvard and leaning on their hands, knock their foreheads
agalinst the ground.

Director: "Agein knoek head." This is forthwith done.

Director: "Knock head a third time." This is also done.
Then he calls out: "Rise up, Kneel, Knock head™; %ill
the three kneeclings and the nine knockings are comple ted.
And =211 this is done in the same manner as the highest
act of homage is paid to the emperor, or of worship to
the supreme powers, heaven and earth. This being ended

the ceremonies proceed.

Director: "Fall prostrate.” This is done by touching
the ground with knees, hand and forehead.
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b1 E‘l’f’.ﬂ@.r_i "Read a prayer." Here the reader approaches
8 front 0L Gho tomb holding in his hands a pieca of white
Pfil??r on vhich is wrlitten oge of the sacrificial forms of
gi:{fl‘ Those are generally much the same differing
steﬁ; ely according Go the wish of the composer. Tha form
vomer s ¢ Gime; the name of the clen which comes to
‘Orship and offer sacrifice; beseeches the shades to de=
Scend ang enjoy the sacrifice; to grent protection and
Prosperity o their descendents, that in all succeed
gonerations they may wear officlal caps, may enjoy riches
and honors, and never become extinet; that by the help of
- bhe souls in lindes, the departed spirits and the 1iving on
earth may be happy, and i1llustrious throughout myriads of
8568ee « o . The prayer being finished, the Director
Cries: "Offer up the gold and the precious things,"
Here one of the stewards presents gllt papers to the
Priest, and he, bowing towards the grave, lays them dowm

b efore it.

Director: "Strike up the grand music.," HarTe gongs,
druns, trumpets and clarinets are beaten end blowm %o
make as great a noise as possible,

Director: "Burn the gold, and silver, and precious
things.™ Here all the l‘J,foun{,: men and children burn the
811t papers, fire off fire=-craciers and rocksts.

Such is the sum of a grand sacrifice at the tombs of
ancestors. But to maany the best part of the ceremony is
50 come, vhich is the feast upon the sacrifice. The
roast pigs, rice, fowls, fish, frults, and liquors are
cearried back o Gthe aneestral hall; where, according to
age tnd dignity, the whole party sit down to eat and
drink end play., The grandees dilscuss the condifion of
the hall, and other topies connected with the hano_:ghgf
the clan; the young men carouse and provoke each other
to drink deep. Some set out for home with a catty or t\fo
of the"divine flesh," which had been used in sacrifice;
others stay till they wrangle and fight and night puts

an end to the entertainment.

Those who live remote from the tombs, or who have no
ancestral hall, eat their sacrifice on the ground at the
sepulchres, And the poor imitate their superiors at a
humble distance. Although they have no hall, no procession,
no nusic,=-they provide three sorts of vietims, a pig,

a goose, a fish, and a little distilled liguor at the
tonb--for spiritous liquors are used on all these occa=-
Slons., After presenting these at the tomb, they kneel,
Inock head, and orally or mentally pray, for the air of
their ancestors'! souls to make the exlsting and all
future generations of descendants, rich and prosperous.

A prayer for such an occasion (in A. D. 1832) was as
follows:
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Taoukwang, 1l2th year, 3rd moon, lst day, I, Lin Kwang,
the second son of the third generation, presume to come
before the grave of my ancestor, Lin Kung. Revolving
years have brought sgain the season of spring. Cherishing
Sentimenis of veneration, I look up and sweep your tomb.
Prostrate, I pray that you will come and be present; that
you will grant to your posterity, that they may be pros=—
DPerous ond illustrious; at this season of genlal showers
and gentle breezes, I desire to recompense Gthe root of
ny existence, and exert myself sincerely. Always grant
your safe protection. My trust is in your divine spirit.
Reverently I present the five-fold sacrifife of a pig, a
fowl, a duck, a goose, and a fishj also,an offering of
five plates of fruitb; with oblations of spiritous liquors;
earnestly entreating that you will come and view them.
Wiith the most attenitlve respect, this annunciation 1is
Presensed on high, :

Over two thousand persons, young and old, took pard
in these services. It would hardly seem as if the old
faith and practice had in any way diminished. And while
it is true thabt a hundred years have elapsed since that
celebration took place, anyone who has intimately observed
Chinese life and practice within the last decade knows
thet similar services are offered to the souls of deceased
ancestors in this generation. In spite of all the surface
changes pf the past few years, thouzhtful Chinese of the
Dresent would find it difficult to disegree with the
following sumnation of their faith:

Vhen Heaven and Earth were served with intel-
ligence =nd diserinination, the spiritual intel-
ligences displayed their retributive (that is,
rewarding ) poweTs « « o When in the ancestral
temple . . o (one) exhibits the utmost reverence,
the spirits of the departed manifest themselves.
Perfect f£ilial piety and fraternal duty reach
to and mnove tbthe Spil’itlwl inteJ_'l.igenGeS. e ¢ @
In such a state of things while alive, parents
Teposed in the glory of their sons, and when
sacrificed to, their disembodied spiriis enjoyed
the offering. Therefore in all under heaven
Deace and harmony prevalled and calamitles did
not occur, misfortunes and rebellions did not a
arise. (Sacred Books of the East. Chinese Classics,
III, 484-788, passim.

(End of Dr, Harvey's quotation.)
Thus the first soul lived cn earth, and still lives on

in the grave, and continues to be venerated and worshipped.
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CHAPTER III.
TH: SECOND SOUL.

CHICKENS ABSORB THE When the body dles, we have
SOULS OF HUMAN PEINGS heard that one soul remains
within it and is buried with it in the grave, wheTe it is
forever to be worshipped by falthful descendants. A second

soul, however, is thought to have an entirely different
history. Death is held to be the separation of body and
sSoul, even as we also say, excepting that there is a contra-
diction concerninz the first soul which is buried with the
body. Just before death if possible, and especially right
at the %ime of death a live chicken is tied securely to
Prevent fluttering and struggling and lald on the bosom of
the person ebout Lo die. However, if this was not accom=-
Plished just at death, the chicken is lald on the bosom of
%he person as soon afier death as possible. As soon as the
body is encoffined the chicken is laid on the 1id of the
coffin, The reason for this ié because it is belleved
that a chickenfas a propensity for absorbing a humsn soul,
If the chicken was not laid on the bosom of the person be-
fore or at Geath, it is thought that the soul is fluttering
about the rcom like = frightened bat. It constantly recog=-
niZes the body, the frqme from which it only lately came,
and feign would reenter, but ii is dead and cold, That is
the reason why the chicken may be placed upon the bosom of
the dead person or upon the coffin 1id, for the soul will
always flubtter in the direction of the dead body which 1%

cannot enter because it is cold, and so will finally enter
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the warm blood-streanm of the chicken,
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THE SOUL TABIET At this time certain priests will be
called %o the home of the departed and the chicken is killed.
The priest will in a proper ceremonial setting dip a speeidly
Purchased ond dedicated writing brush into the warm blood of
the chicken, which incidentelly is claimed o have absorbed
the soul of the deceased. He will then wrile he name of
the deceased on & smail strip of thin yellow paper of the
Proper sort. He will also write the station in 1ife of the
deceased und state also that this is now the place of repose
Of the spirit of the verson whose name is given. Very fre=-
Qently care is taken Ghat bits of chicken-foatheT are
Tetalned in the thick blood of the chicken as lit coagulates
OT dries on the naper. Some priests write shis upon a piece
of thin wood especlally prepared for this purpose. When this
is written upon paper they will stretch this paper over a
frail wooden frame, and then the whole is piaeed in a wooden
frame or stond, something like en ordinary ancestor tablet.
If 1% 1s written upon a thin wooden board, it is slipped into
a simllar kind of frame. This lititle soul tablet, standing
a foot %o fiftecn inches in height, prominently showing the
name ond station of the deceased is placed on the shelf or
altar of the family idols and the family ancestor tablete
It is treated with about the same ahount of respect usually
Sshown the ancestor tablet, for is not the soul of & Very

Tecent ancestor reposing in this soul table$ as in a kind

of temporary home?
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SOUL REIMOVED Customs vary in different places in
FROM China, for in some cases the descendants
SOUL TABILT wait two and one-half yearw, but in
To most cases they walt only eighteen
ANCESTRAL TABIET months. Thus on the exact anniversary

of the eighteerffmontn plans are made to transfer the soul from
the soul tablet to tho ancestral tablet. Many preparations
4re made for this groat day. Pagan priests are engaged to

the extent that the fanily can afford. leals are prepared in
adv ance for the feoding of these priests and also soma guests
of the family invited to these ceremonies. Just as soon as
the priests arrive they are given a bountiful meal to make-
then feel good., Then long tables are set through the middle
of Ghe room, ond the head priest will sit nearest the family
altar or shelf for the idols which 1s in the center of the
Tear wall of the room. AL the table we see priegts sitting
Wlth their sucred books or sutras before them from which they
Ghant. Actually thoy merely hum as they read, and they turm
One page afier another in lj@surely, but still rather quick
Succession, und Ghe humming is to give the affect of extremely
Quick reading, and thus they carry on for hours at a time.
Thus also %he more books they can read the better for &Ghe

Soul for which they ave proying. It i1s the same procedydure
used for praying souls from one section of hades o the next
to the end that they may one dey be prayed entirely through
hades either into a betier world, or through a reincarnation

into some new existence on earth, but Ghis will be more Gully

treated in the next chapter. At this occasion some priests

Play fifes, others beat small drums, and still others bea®
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small wooden fish-heoads or make other rhythmic sounds. The

main part of Ghe ceremony is aboui to take place.

The soul-tablet is brought lnto the center of the Toom
with much pomp end ceremony. Then one of the priests touches
fire to it and it immedlately burns up completely, leaving
only the barest ashes. dJust what has now taken place? The
Teadar will recall thos this soul=tablet had writlen on 1%
in chicken blood conteining vhe soul of a person his name
and station in life. Since this has now been burned, the
soul no longer has any coaguleted chicken blood in which %o
Tepose and so is thought to bezin all anew to flutlter about
the room as it did when first released at the death of the
body in which i% formerly existed. Again this disembodied
Spirit fluitiers about the room as a blind bat in daylighé
not knowing vhat to do. Its . eighteen-month place of
Topose is burned to ashes and the body in which it formerly
existed and with which ic was familier is buried long ago
and is not in the room. Therefore this soul flutsers aboub
looking for something else that is familiar and in which 1t
can repose. This disembodied soul may begin looking for an
0ld chair in vhich the deceased formerly liked to sit, and
80 the chairs of the room are all piled up to Tepresens a
flight of stair steps with the favorite chair vey at the tope.
They all believe that Ghe soul will in its flutterings about
bthe room fly against this flight of chair-stairs and will
try them ous, moving from one slowly tc the other. It tries
them all out in thoir turm 11l 1t discovers that favorite one

Tight at the top. lowever, this process may not go very




e

38

quickly. Actually, it all depeads upon how much money theTe
may be forthcoming from the family of the deceased. If The
Sum is small, certainly the priests cannot stay too long,
Perhaps « half-hour or one or Gtwo hours. Bui the writer re=
calls a case where Lhis ceremony was kept up for over oane week.
The priests would continue beating their drwas and gongs,
blowing the fifes, nd chanting of "buzzing® their sacred books
day in oad dey out, doy after day, changing shifts so there
Would be no interruption. The beabing of the drums and

the blowin: of the fifes is %0 Isep the soul hopping and
fluttering so that ic finds no rest for the sole of its feeth.
To this cnd olso every now and then strings of fire-crackers
are exploded, not merely Lo create more excitement, but Ho

keep this soul ustir. In the case the writer recalled, chey

had chairs piled very high right in the middle of the street, in

fact, they had tables under them G0 make them still higher.
The priests were inside the house assuring the family that

the soul of she deceased was making proper progress up the
Stalr-like arrvangement of chairs out in the sireet, which,

Of course, was a kind of invitation Go the famully to continue
the process as lon; as possible. Finally, the priesi ennounces
that all should be cuiet, she soul has now reached the em—
inence and is complacenily sitting in the chair at the top,

quite contented and satisfied,

Meanwhile, at the foot of the mountein of chairs, but on
the opposite side of the step-like arrangement they have

Placed iie ancestral tablet, This may be a new ome, or it
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may be one in wiich there are already reposing the souls of
Ssome of Lhe cncestors of the family. This ancestor (abled
varies in skope in the several parts of China. Those in :
Central Hupen province are usually made of wood one Go one
and one-h:1f inches in thiclmess, a foot or so wide, and
from thirtecn to eizhteen inches in height. The entire
tablet is covered with black laguer 2and shen from top to
bottom the nome and bhe sbtation of the ancestor are writien.
These nomes and deteils are usually wrilttea in letiers of
80ld, end vhen o new ancestor is to be brought into it, the
new name and ovher information 1s written and all compls ted
in advence with Ghe excepbion of the dot on Ghe "echu" (lord
character vhich iz to be placed there after the soul of the
Tacenuvl; deceused sncestor is taken capbive inside the tablet.
On the roverse side of Ghe tablet, just opposite Ghe place
Where uhe nqme is embossed there will be cut a smell hold
about three-fourbths of an inch square and also about thatb
deep. The hole will be square *nd they will also prepare a
Plug o £it into hot hole most exactly and very tight. This
hold on the back side of Ghe eancestral tablet is now exposed co
the choir ot she top of she mouniain of chairs, @nd in a

vay familiar to the priests, they meansge to frighten the soul
Dberched so confortably in the chalr on the top or otherwise
dislodge him =nd send hin tumblin: dovm. Terhaps many fire=
Crackers ware fired just at chat time to help in Gthe €erenonye. )
With suddeaness chey surround Ghe ancesiral tablet, do a

bit of "shooing", and the ancestral tablet is grabbed up,

the »lug in the rear quiekly inserted or plugged in to keep

the soul from eseaping again, and some shellac is smeared -

¥ Ularence Burton Day, Chinese Peasant Cults,p23
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over, perfectly secling it. All this is done very gquickly,
&lmost in the twinkling of an eye, and the victorious priest
Will proudly canounce Ghai he soul has now been brought %o
Peace and is onshrined in the ancestral tablet together with
Some osher ancestors if this is the case, and then the cere-
flony of completinz the inscription will take place, that 18,
bhe finel dot on the "chuM character will be carefully affixad.
Some times this will be written in gold ilnk the same as Ghe
Other characiers, nad someiimes 1t will be written in Ghe
blood of ihe chiof descendsnt and bhen shellacked over %o
ke 1y wniform. * Then with more ceremony, with much kow-
lowiig in the dire ction of vhe aneestral tablet, it will De

handed 50 ghe c

Llef mounring son or grandson, who will then
Vileh much precision cnd ceremony place this tablet on Ghe
Place reserved for it on the shelf or alar reserved for

“8 tubelary gods and ancestral tablets.
i o o m = -1 1 r
+tleresfier the chief descendant, that is, the chief

4nd worshipping the new soul now reposing in che Gablet
“bove. After him each member of the fanily in turn will
Perform the same covemony, from the greatest unto the least,
This soul is now also at peace end will probably stay right
there for s lons sine, Gill some day it may be removed to the
family ancestral shrine or memorial hall vhich may be near

Or it may be far, far away in some other parﬁ of China, a
Place whence the femily originally came =—, a place that

———

* James Thayer Addison, Chinose incestor Mﬂl D. 32.
P. J. HacLegan, Chiness Rellgious Ideas, D. .
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may huve been the family headquarters for ome or 6wo milleniums.

Heanwvhile the priests return to their temples, feeling
happy thet they hove again accomplished something for someone,
S0 whnut now ancostor \.:01;-3111'p moy coatinue in she home, z_md
8% Ghe swume ¢ime in their estimation they have performed &

good vork,

THE WORSHIPIER In the ordinary worship of the famlly
Ghe chief mournin: son is usually the one who performs thils
Tite, as he is looked upon as the head of the family and
1¢ is in his home where Ghe ancestor tablet is enshrined.
Often in our expericnce we f£ind mixed homes, or homes let us
Say, where the eldest son has become a Christian, In such
Cases finally someone else is found Lo perform these rites,
Perhaps a youager brother, and if this does not worXk, then
& cousin of (he family or some oGher descendant. Xrom this
Point of view comes the very common accusation in China that
Sons who become Christicns have "mai" (sold) their ancestors:

Wwhich sin is considercd a dastardly shame. ¥

WHICH ANCHSTORS The number of ancestors %o whom

AR ORSHIPPLD worshippe® is tendered is not always
the same. Someiimes it goes up only to the third generation,
Some times o the fourth or the fifth, as far as the home is
conicerned, and after that the tablet is moved o the ancestral
8hrine, wherever that may be, and continued at certain intervals

there. Hormally female ancestors also are worshipped, for

¥ Addison, op. elt., p. 36,

Soothlll, Three Relizions of China, P. 216,

L T et
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while the place of woman may be rather despised at times duing
her life, she nevertheless 1s reverenced if she has brough®
forth sons %o worship her husband and herself while living
“nd after death: Doceased children have no spirlt Gablets

or offerings.* Usually uimarried sons or dayghters are not
buried as grovm pecople, it is considered that they somehow
don't count as anything, and one hears the remark that they
have no soul as vet, thouzsh this point is not definitely

Pronounced upon =s they feel they have no "proof:"®

WCREHIP FOLIIS "The forms of Ghinese ancestor worship
are simple, for ithe rites constitute & family meal in which
vhe dead shorc. Food and drink ere placed on the table before
the tablets of the decessed, end at a later hour, or on the
followin: day, afuwer the spirits have enjoyed the soul or
@8sence of Lho offerings, all the members of the family
(or elan) eat and drink vhet Temaing, (n. Ab tho clan
Ssacrifices only men are presents.) The presentation of the
offerings is accompanied by an invitation o the departed
to partake and by the prostrations which, for the Chinese,
eonstitute the neturel method of expressing reverence for
Pareants and superiors. C(endles ond incense are usually burned
&8 symbolical of invitatlon and to atbtract the attention
of the spirits. VWhen the sacrifice is presented on some
Special occasion, announcement is made at the same Gime
of whatever event has pronpted the ceremonys Thae nearest
apiroach to prayer appears to be nade on the most important

occasions when the ancestors are greeted with pruise and

*Addison, op. cit. p. 37, quoting Doolittle, Soothill},

, and Johnson.
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requested to roceive tho offerings ond to bestow their blessing "

TIMG FOR AfCESTRAL WORSHIP One cannot always detall
exactly when offerings are to be made to the ancestors, bub
usuplly there are the nomaing and evening sacrifices, vhen
candles will be 1it, end vhen porhaps some little portlons
of food mny be seb, or ai least a smell glass of wine. Another
definite time will be oa Gthe first and the fifteenth day
of every moon, thob is of Ghe month according to the lunak
ealendar, Usually these daily and semi-monthly csTemonies
do no% ineclude o meal of ony kind other then already mentioned.
The head of the Tamily should abiend to these mabiers, bub
more frequently this is uitended to by his wife or a pious
daughter-in-lav, or even by & faishful servent of the familye
Of course, on coriuin holideys, such es oa iew Year's day,

a% the Ch'ing lling festival (Feast of the Tombs or iemorial
Dey), awbumn festival of H.rvest Home Festiv al, at the Dragon
Boat festival, sometimes on birthdays, on anniversaries of
death, somectimes on Ghe £ifth, fifteenth, and twenby=-fifth

orior o the closing of the old year.**

of a month, and justb

ANNOUNCEIRITS TO There are frequeni occurrences for
THE ANCESTORS. making announcements to the ancestors.

Whenever there is some important event taking place or has
taken place in the femily,annoucements nay be made accompanied

by offerings and prostrationss The encestors are thought to

* A&(tluOi‘., _B. C’lt- P. 08
Soothill, Throe ileligions,” p. 216
** Addison, op. CiG. DPe 39.
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be interested in vho welfare of the family and o take pleasure
or pain in Ghese announcements. Very formal announcements
are made ot the time of a birth and especially of the birth
of a male child, vhich would be a "Staumhalber,™ to coatinue
the fanily line., Birbthdays are also reported, so also be=
trothals, marrisges, and distinctions acemuing to the family.
Deaths especially are revorted. In the days of the empeTors
nmeny announcements were mode o Ghe ancestors, especially
When there vwas a successor o the throne, Vhea the Manchu
dynasty wes overthrovn and the republic established, Sun
Yat=sun went 4o the tomb of the first Ming Emperor at Nanking
and dramatically announced this fact, which in the estimation
0f many Christions did not reflect a proper Christian
attitude. Ia rospeet to this Addison says, "Sven so modern

& radlcal as Sun Yaoi-sen announced to the first liing emperor,
before his tomb aoi Menking, the overthrow of the Lianchus

and the esteblishment of the Republic -- a dranatic act
Tevealing not the private conviciions of Sua bubt his con=

Cepbion of what the pecople would expect and approve." *

WORSHIP OF AITCESTORS One of the highspots in the

BY DRIDAL GOUVIE life of a Chinese was the day
of marrisgze. ilorriage was consummabted by bringing the Lride
%0 the home of ihe groom end the Gwo would be brought together
before the ancesirel tablet, cnd among the many kowsows made
on that day, the joint kowbtowing or worship of the ancestors

by bride and groom togeiher was the principle one and Ghe

Addison, 9%. cit. Pe 40, citing W. N. Bltton, "The Regener=
ation of New China," London, 1914,
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fact thet jJoin-d them bLogether as man and wife. In addition
to the worshippin: of the ancesbtors, the bride would also
kowtow before the sroom, before his mother and father, and
if living, olso T fore his grand-perents. Thus acknowledging
them as her :ncesbors, she would now be introduced Go one

after another of Gthe obthsr Telatives. *

When the souls of a number of gemerabtions have accunulated
in one or more ancesbor tablets, ususlly from three and not
more Gthan five generations, a great pilgrimage would be planned.
One or more rapresentabives of the clan would be entrusted
8fter much cercmony Lo carry bthe ancestral tablets to the near
or distant nncestral shrine. These shrines are buils like
large tenples, ond in tho greatest center of the rear wall
of the main holl i1s found the great encester of them all,

Men who Imow thelr family will be uble to show their own direct
line and be able o trace it all the way dack to the remotest

ancestor. The writer's ovn aged lengucge teacher said he was

(o)

able o trace his sneestors back to about 200 A. D.‘ In the
eity of Shasi wos the later ancestral shrine of the Cheng
fanily, znd the walls all around were f£illed with plagues amd
ancestral Gtobddts brought in Lrom time to tiume by descendants.

Their more aneient shrine and eentral shrine was ab Fekinge.

of Gthe place. HNenr Simakow, Hupsh, the writer saw a shrine
that dated Dbacl rother far, thoush the outside of she building

Was nov kept up cony too well, Vhean descendanis come o the

* Addison, Op. Cii. p. 40.
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shrine with ancestral tablets there will be much ceTemony as
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they are properly installed into pl aces on thb walls smongst
the illustrious ancestors. The tablet is first taken from
DPlace (o place .n1d held before she other tablets and "plens"™
(tablets horizontal in shape, very coatl&. containing per=
haps the nume of some very illustrious ancestor with a few
laudisg vwords.). AfGer all these ceremonies have been taken
care of Llie respresentative visitors will in their owm name
end in she name of hundreds of people back home worship
various sncestors, bringing, of course, sheir main prostra-
tions before the grand wncestor. At the same time announce=-
Ments will be made, among which with loud voices will be one
o undertalie cariain mejor Tepairs or Improvements ai @his
central shrine. Ferhops some of the main tablets will be
vashed end regilded with genuine gold leaf. Presents will
be left for che distant relatives in cherze of the shring
and to veimburse chem bounsifully for cheir hospitality.
Those vemcining at home &xpect great blessings to accrus %o
them from Ghe visits of chelr representatives ab the shrine
and whea shey retura home #here will be & grund recepbtion
&t the homes of the heads of the clans end with many pros-
trations or kowtows announcements of what took place will

be made o such ancestor tablets as still remein,

Thus far for the story of the second soul, the one dwelling
in the ancestor tablets. There are coastantly many prayers
:poken before these ane:stral tablets and peopnle fear %o
invoke their wrath or displeasure. Thus the living are

inseparably bound up wit: the dead.
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CHAPTER FOUR
THE THIRD SOUL
o Do thiiset bebire

THEEE SOULS Some ,0f course, deny thatl\thnre are :&hree
souls, some Chinese also perhaps deny this, in fact some
Chinese don't believe there is even one soul. There has been
quite a bit of contention among book writers as to just what
the Chinese think about this matter, Quite a few writers feel
that this question shouldn't be discussed because there is
little or no documentary evidence for the belief in three
Ssouls, They feel in connection with the subject of a soul or
of souls and also what may or may not happen to them, if actually
there are thought to be any, only that should be discussed which
can be found vwritten up in detall somewhere in authoritative
Chinese writings, especlally in the aneclent classies. Bub
whether written in books or not, whether recorded in the classics
or not, shere certainly are vast sections of China where the
belief in three souls is rather prevalent¥snd it is decidedly
& rather wiversal tenet in that section of China where the
Missouri Synod's mission work is being done., Then also, when
books written by vriters living in widely scatiered parts of
China keep referring to the matte:?(: it does seem as if the 1dea
is rather wide-spread, and :l.ls probably believed in all parts
of China, and thus it becomes an issue for the missionary to

combat,

THE THIRD SOUL The third soul goes to Hades (or hell or
GOES TO HADES purgatory)after death, Death is the tearing
assunder of body and soul or souls, but Jjust how this takes

* Addison, op. cit. p. 34 J.D.Ball, Celestial and His Religid
MacLagen, Chinese Religious Ideas, D. 168
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Place seems not o bother people a great deal, shey Just
naturally toeke it for granted, somevhat as an audlence takes

a great deal for granted in a drama., When scenes change in

a drema, not all detalls betwen. scenes are shown, and usually
one 1s expocted to imagine a great deal that happens or could
happen between scenes, and if everyone in the audience thinks
differently on the matter, it does not affect the previous or
the subsequent scene a great deal, Thus also Just what trans-
Pires at death, according to the Chinese way of thinking, does
not affect the previous existence before death, nor the sub=
sequent existence or scene after death in Hades in the least.

BABIES AND CHILDIGN There seems to be a rather wide=
AVE O SOUL spread idea that babies or children,
even up to twenty years of age or before marriage have no soul,

4t least not much of onec %o speak of. Boys before marriage

arc not counted if they dle and their names are not recorded

on ancestral tablets, and neither is there thought to be any
like that descending into Hades after death.

VWOMEN Likewise some have claimed that only men have a

soul and that women do not, but thers is a great amount of contrat

diction on this quemtion, for there are many instances of the
names of women being written.on ancestral tablets, especially
if they have given birth to sons, and certainly there are
many instances of women suffering the torments of Mades. In
this connection we bring the story of Mu-lien and how he
descended to Hades to save his mother, vho was suffering
torments dovn there. Reichelt gives the story as follows:
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The story of how Haw ayena (Chinese: Mo-ho-mu=
ehien-lien,JfE | % , or Mu-lien, H i4,) one
of Sckyanuni's disciples, the plous son, saved his mo=
ther, is now populerly told in China as follows:

A plous mother who had always been the most scru=
pulous vegetarian, f£ell sick, probably &the result of
excessive asceticism. She tried all kinds of cures,
but e1l were in voin. Then one of her sons came ©o
her ond sald that he could help her, if she would be
willing to eot meat. The mother refused most Vehemently.
In spite of Gthis the son prepered a dish which re=
semb led vegebarian food, but contained a 1little
meat. She afo and was soon quite well again.

One of the slaves in the house told the truth of
the mabtter o anobher son, Ju~lien, and he, fearing
lest his mother had thereby lost all hope of salva=
tion, Gtold her. She, secure in her innocence, denied
it, calling upon all the gods to bear witness o the
fact that she hed noi eaten meat.

In the dramatic presentatlon of the story which is
most often given (1t is one of the loveliest dramas
on the Chinese stage), the mother 1s represented as
saying, "If I have eaten meat, I pray that all the
gods mey cast me dovm into the deepest helll" Im=
nmediately blood streams from her nose, mouth, and
eyes, and the devil-hangmen draw her away to HadesS.

. lMu=lien does everything in his power to rescue her.
“e lays upon himself all kinds of tortures in order %o
expiate her sin, bul everything seems in vain. One
night he sees her in his dream; her clothes are in
tatters and her countenance bears traces of the greatest
sufferings. He sees how the hangmen in Hades steal

the money and the food that he has burned for her support.
He hears her suppliant cry, "Come and help mo."
Thereupon he determines to go to Hades (die). He
wanders through the various zones in the kingdom of
death, mnd after a long and persistent search finds
her. She has been placed in a great cauldron whiere

she is %o be dismembered und cooked. He casts himself
dovn before the devileexecutionmer and besseches him

%0 be a llowed to take the Gtorture upon himself. This
is permiited, at least for a iime.

In she dramatic presentation, one sees liu-lien,
appearing in the various torture scenes, always strong
and firm. But when his need is the greatest, Buddha
Treveals himself in lighi and glory, and makss known
she happy news that his mobther ean be maved if a
body of monks will come bogether, and perform a mass
for her soul. So after a while, one sees a row of
monks dravm up solemnly before the figure of Buddha,
end after the chanting and vhe musical instuments
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have sounded for some iime, the gates of hell spring
open, releasing the happy son with his redeemed mother.
The scene closes with a high-pltched song of praise.*

VHAT IS5 HADES?  The ldea of hell or Hades or purgatory
1is ¢old in various ways. The usual belief is that there aTe
eighteen sectlons and that each of these 1s eternal or just
about so. The soul after death descends into the first
Secilon and stays there eternally or jusé about that long,
but throush the instrumentality of masses said by pious
Buddhist DBonzas or Taoist priests and paid for by well=-
Deaning descendonts or even by people who wish to spend
noney for "good works" shrough which they themselves wish
to secure iimunity later, or build up vorks of supererroga=-
tlon, che Gortured soul may be prayed out of the first sec-
tlon eveniually, shrough many kelpas, only to be cast into
the second section to remain there for endless kalpas or
eternally. However, the idea of saying masses is thought
o be invoked again and evenuVally the soul is prayed out
of that sectlon and into the third, and so on until at long
last it is prayed all the way through those eighteen long
Sections and out again, The soul is released from Hades
and mey then be re incarnated, being born into most any form,
Dberhaps a pig, or a cow, or an insect, or even again a small

baby, and for that reason pious Buddhnists (and the whole

-ddsa is afiter all g Buddhist idea) will therefore not wille

fully kill or harm any living creabture, lost they thus be
killiyg or harming some ancient ancestor of theirs for which

cause then, they would be heaping many curses and misfortunes
* Rolchelt, Truth and Tradition in Chinese Buddhism,p.91f
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upon shemselves and upon their clan and descendants.

VARIOUS IDEAS However, there are various ldeas

CONCERNING HADRS as to Ghe numbers of sectlons in
Hades and we will let Reichel$, who has made & very spacial
life-long study of Buddhism, speck on this subject from
his book, Truth and Tradltion in Chinese Buddhism as

follows:

The "holy mother™ (Buddha's mother, Maya, g ﬁp
in Chinese) aesks Ti-ts' ang o tell her what are the con=
ditions dovm there in Hades, for the people of Asia
especially. n his answer Ti-ts'ang gives an account
of the etornal law of recompense and the horrors of
the punishment in hell.

"¥Phis is the state of affairs in soubthern Asia,
wigh regerd Go the recompsnse for sin,' he says.
'There are children vho are disobedient o their
D-rents even to the point of Xkilling their father
and mother, and who therefore must sink dovn into
that hell where che pengs have no relief and whence
through countless kalpas they can never escape. i

"'There are others who plerce Buddha's messengers
on the earth. S%ill others who speak with scorn of
Ghe threce holy values, and have no reverence for the
holy sceriptures. All these must sink down to thab
hell where Gthere is no cessation of angulsh and
whence through endless kalpas there is no escape.
Or there may be people who devastate and destroy
the holy collections of sceriptures, who dishonor
nonks or nuns, or in the monastery buildings give
thenselves up to the lusts of the flesh, killing
and hurting. All hjhese must sink dowm into that
hell where the pangs have no relief and whence,
through couantless kalpas, they can never escape.

"¥Or there may be people who have become Buddhis$®
monks under false pretences, for in their hearts
they are not monks, and therefore misuse the monast-
eries, harass and dece:.ve the laity, and commit all
sorts of evil. These all must sink down to that
hell where there is no cessation of angulsh and from
which, through endless kalpas, there is no chance
of escape.
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"' The people who have become gullty of any of These
erimes must sink down into the five different hells
wheTe pain has no cessation, and vheTe noteven for a
moment is there any rolief of the anguish,'

"Once more the woman Maya spoke and asked Tists'ang:
YWhy are these places called the "endless hells"™??

n"Pi-talang said: "Holy mother, with regard %o the
Various hells, there are oighteen large hells wiph
the "Iron-mneircled liownbain® (T'ieh-wei Shan,4% (F ).
Besides thome, there are five hundred smaller ones,
all with different names. In the large hells, there
are gre.t citles of eighty thousand 1i in circumference.
The. cities are entirely builts of iron, with an iron
wall chet is ten thoussnd 1i high. From this wall
there Dblazes up a nass of fire. Everywhere flames can
be seen. In the center of this city all the divisions
of hell cone wogether, each with his oym name., In the
innermost cirele is the"endless hell,™ eighteen thousand
1li ian circunference ond with o wall ten thousand 11
in height.

n. The picture is taken from the ancient
Cilnese cities, where there often was an in-
ner cisvy, also surrounded by a wall, One 11 .
is aboul one-half of a kilometer, or one-third
of an Ehglish mile.

"Miyerything is of irom: with tongues of flame
vhich dart up and oui on all sides. There are iron
sneles and ivon dogs, from whose mouths dart tonguses
of fire. They reached out greedily after their viectims
tnd cre in a ceaseless hurrying chase to east and
west. In the middle of this hell is arranged en end=
less row of iron bods and on each bed one sees portrayed
the various pains which the unhappy sinners must undergo.
All see their own punishments clearly before their
eyes. There are hundreds and thousands of hidsous
devil-hangmen with teeth as long and sharp as swords.
Their eyes gleam like flashes of lightding. Their
honds are chained to copper claws with which they seize
their vietims and hurry them off. There .are other devils
who ecarry long spears with which they bore through
People, cither piercing through mouth and nosa, ,oT
through stomach and back, now casting them up in.the
alr, now catching them again on the point of the lifted
Spear,

"'There are iron eagles, which pick oui the eyes
of sinners, and iron snakes which coll themselves round
their necks. Evary joint in the body is spiked through
wlth iron nails. The tongue is drawn oub, and the
Vietim is pulled aboui by is, like a draughi animal,
The bowels are drawvm out and hewn in pieces. lielted
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copper is poured dovm thoir throats, und glowing
bits of iron arc laid ower their bodles. Thoy die
and live agoin in ceaseless torment, with new pains
and toritures.'m *

The oishieen-cecetion hell 1s a strictly Buddhist ldea,
though it fits perfectly into the conglomeration of publie
thinking concerning the fubture existence. Taoism will no®
oppose it. Iaclogan said, "If we distingulsh i:hei.'f' roli-
¢lous affinities as Buddhist or as Taolst, vie are doing
more thon most of their worshippers do, ** ILikewlse, that
their ideo of a hell appears as a celby with walls surrounding
it is not strange, for DuBose made the statement that hell
was just "China ploughed under." "The world of splrits is
an exact saumterpart of the Chinese empire « « « Hades has
its provinces, departments, and counties; iis emperors,
its officials of all ranks, its bureaux, iis several hundred
thousand ottendants, doorkeepers, runners, horses, horsemen,
de tectives and execubioners, corresponding in every parti-
cular to shose of Chineso officials of the same rank," ***
Taoists colored the idea of hell and all its attendanis
being su'b;je ct to the decrees of Y& Huang Shang-ti. *¥**
Confucionism wish ibs evVer-recurring pronouncements on filial
Pilety seems quite in need of this doctrine of lades as a

Vieapon of law to enforce its doctrines. The whole set=up

odeok
I Reiehelt. .220 Cito PPI 121‘1230
** Haclagan, op. Cib. D. 149 358

*** H, C. DuBose, The Dragon, Image, and Demon,/quoted from
Day, Chinese feesant CullsS, De Ll8e
Rk Day' ‘92. Oit. Po .]-25. ;
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concerning filial plety cnd uncestor worship both here and
hereafter needs this to complete tho circle. The Buddhists
need this hell as a source of income for their maeny-monksd

Monag teries, and 1t easlly brings them sufficlent income
throush the reading of "masses" to supply all their needs.

Indeed, Buddhists play up the idea of suffering in Hades

PANORAMA OF BUDDHIST HRLL as much as possible. In

SHOWN IN IIANY LARGE TRIPIES many of the larger com=
nunities in China, certain Buddhist temples malntain a
Tather large and elaborate side-section or room in which
they show o cross-section view of Hades and all its torments.
It shows all eishieen sectlons, revealing how in the beginning
the sinners are simply dumped into these nether regions, and
how devil-hangmen immediately proceed o taks charge of them
by catching shem on the prongs of their pitehforks, pitching
them immediately to the Tear and into the first courtroom
Vhere their cases are taken care of and where the judge of
that first section immediately throws them into their suf=
fering, vhich he witnesses while he judges more and throws
them also into Ghe suffering. One also sees how they pull
out the Gtongues of men and drag bunches of simners around
by their tongsues and take them to the places of suffering
vhere they are %0 go. As one sees this long immenss pano-
Tama one notices the chief devil in the main center giving
direction on what to do with every case, and his judgment
is never disputed, it is final, and sentence begins at once.
One notices a large cauldron of boiling oil into which the
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Blnners are cast, and where they boil and boil continuously
for ages and asons without end and still never boil done.
From the lines of horror written on the faces of the sinners
1n this boiling cauldron of oil one is led to understand
that this punishment is awful and full of torture. One

88es8 another scene of & body in a coffin and several devil=
hangmen on olther side sawing through the coffin, either
leng thwise or crosswise, blood spurting out in all directions,
and from g brotruding head onme can noite that excrutiatiné
Pains are beins endured. Thers are also those who are
onduring torture in the lake of fire forever, with devila
hangmen standing around and overhead on bridges ready to
Push them back in with pronged spears and pitchforks if

eny should attempt Lo escape. Here in Hades one also finds
those who were gullty of adultery in their mundane existence,
but hopelessly bound together forever, snd forced to commit
adultery before every one in public forever. The picture
shows how now their adultery is a forever burhing pain, and
how the two who could not be Hogether enouzh on earth now
fight hopelessly Gto get apart, but they are securely tied
and thus forced %o burn in stinging adultery forever, Thus
each one of the cizhteen sections of Hades is eternal, or
Just about so, and each one brings excrutiating palns in
exchange for any particular sins- the sinner may have committed
while on earth, -The punishment fits the sin. One finds

‘Certain punishments for men, certain others for women, and

in some places bolth sexos are found, As there were special

punishmonts for adulterers, so also there are special punishe- .
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ments for coveters, for those vho abused widows, for usurers,

for those who stole, ete. Bub ail hangmen seen most bent

on metin; out the severest punishmont to those who have nod

Trevereonced their parents and ancestors on earth as they

should have dono.
PRAYING FOR TIB It is elaimed that Buddha and Ti-ts'ang
SOULS I HADSS urged men to pray for those in Hades in

order %o reliove their suffering and so that one day they

may be released from their eternal prison. This is a won=-

derful opportunity for the Buddhist bonzes to come into thelr

own, They picture to the descendants the extreme condition

of the departed in ilades, and urge upon them fo.do all in

their power .o relieve their suffering. Money is paid bo

then for 4he saying of messes for the dead and this in

turn defrays 4he expenses of Ghe nonastery, although to

the people they say, this will help their loved ones in

Hades. There is also the possibility of doing too much,

in which case the one supplying the funds and furthering

these "good works" dprues unto himself works of supeT-

erfogation. Sometimes the very rich or the officials

Wlll pay out large sums for public masses for those who

cannot afford them, also for beggars, and for those killed

in battle or who committed suiclide. The descendants are

usuaily most happy when the bonzes report that their ancestor

has made this or chat progress in the nether world, and if

1t could be brought to the point where they have truly

brought the encestors all the way through, so that they

can be reincarnated, then the deseendants are happy indeed.

Liisgl 1l

~rnt
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SELFISH LOTIVES The descendent usually does all
his good decds for very selfish movives. These things are
not done so much for the sake of venerating the ancestors
Oor for bringing them cany help as they are o appease the
dncestore lest thoy harm the descendants or hegp curses

upon tGhem, *

We have already heard how Mu=lien prayed for his motheT
and finally throush substituting for her and faking some
Of her tortures upon himself succeeded in bursting asunder
Ghe doors of hell and bringing her forth sgain. That
Seened o be comevhat of o special case, and so we shall
let Reichelt sveak agein as he describes the "Feast for

the Wanderinz Souls,"

FiAST FOR THE As we now abtempt to give a descrip-
L L tion of Gthe ceremonies which dowva through
WATDERING SOULS the years have been performed for the

release of the wandering and lost
Spirits, il is natural to take first the "Feasi for
the Wandering Souls," or "Y#-lan-pfen Hui™ (iﬁ ﬁ% Do

The main object of this ceremony 1s %o conduct the
Souls es rapidly and safely as possible over the vast
See of want, hunger, thirdt, and torment, vhich they
%10;: iﬁto when death overtook them, because of the shi: sins.
This has given rise o the expression "tu chung-sheng
t'o-1i I'u-hai" ( ;‘ii Ij)?gh %ﬁ— ), "Go help all
Creation aeross the sea of pain," used in China again
and egain in speech 2nd writing.

Vihen a man dies, if there are any rich relations,
Pious and consclentious sons and daughters, widows
or younger brothers, who can start the machinery,
the vhole matter cen be arranged quite quickly.
They simply order so meay masses to be said in some
temple or momastery, or allow the chief room or
court-yard in tholr homes o be Lemporarily nade
over into a prayer hall ("tao-chlang,"; )%). wheTe
monks can chont their masses by the day, oF even by
the week. Often however, there are no relatives %o

* J. K. Saunders, The Chinese as They Are, p. 110.
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come G0 the help of Ghe dead, or their poverty is such
that nothin: sufficlent o meet the case can be donae.
If this happons, the monks, together with plous ané!.
philanthropic people, step in and help. Even since
the {ime of Amogha, it has been looked upon as a
particularly meritorious act to contribute Gowards
making Ghe great "fept for the wandering o uls®™ as

8plendid as possible.

Without doubt, much true sympathy and religious
forvor is erpressed in these acts. On the other hand,
this feast is frequently used in a quite shameless
way for personal gain or self-aggrandizement, money
coined oui of i, and the whols business takes on
such a noisy and theatrical tone that its religious
significance almost completely vanishes.

The observence of Gi.is feostival is regulated
Dertly by the celendar, as it goes by the ten=,
twelves, or fifieen=-ysar periods in uhe old Chinese
cycle of yecars., In addition, there may be speclal
cases of negcossity which call for extra observances.
Occasionall; fhere may be one or more earnast and
Plous people who see that a performance of the cere=
hony is arranged for, The date for the feast is
fnnounced in plenty of time by the posting up of
big yollow placards. Feople are urged to send in
lists of all who may huve died by drowaning, murder,
or osher accldent. ILlkewise, a Tequest is sent oub
for money or osher gifts.

Great preparatloas are made for the feasts The
city's buitcher-shops are often officially ordered to
st0p all slaughber oad sale of meab. People are
urged to fast (i. es, Go refrain from partaking

of all kinds of animal food)., Along the river banks
8rent Zigures made of paper are set up, representving
the gracious bodhisattvas of the lower world, Ti= _
ts'ang, Kuan-yin, the "earth gods" of the place, and
S0 on. Terrifyins inmcges of animals, whole rows of
devil-hangmen from the lower world, with Tung-y# and
Yen=lo ot their head, «s well as scenes of horror
from the toriture chambers of hell are all represented,
made of coloured paper, strelched ingeniously on
bamboo sticks, : .

The chief preparations are made on some open place,
usually near a pond or a river. There terrace-likes
altars ere set up, fillled with incense burners, Jjars
wlth flowers, iascribed pennants which flutlter in the
breeza, eitc. %ear the altar is placed a large house
of paper, divided intc five rooms, ZIx the cenire
room stand Hwo paper figures of the famous Yin-¥ang
Ssu (2 [% ¥ ), vho conducts souls from this world
into the other, He is represented with one side of
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his foce white, the other bla ck, for he is supposed
to h' ve access boith to the land of the living and of
the dead. The side rooms are supposed to be walting-
ooms for men aad women, respectively, who are on
thelr way o deliverance.

In am
oul food aad clothing Go the hungry and freezing
8piriss. There are also thirty-six shops, where the
Splrlits can provide themselves with all necessities.
loney, consiciing of stemped paper notes and Initation
Silver wond gold bars, is sent over to the dead in
imnense ¢uontities; this is burned.

Lie other world is then notified that the ceTre=
non Ly is about to begin, by the burning of a large
Paper pernant. AL the same time a paper horseman
and horse are burned. This is the herald, who hurrles
off with Lhw insceription to the land of the dead.

‘henbegins the mass. Large sufras are read,
0ften accompanied by Ghe nost car-splisting music,
Offerings of food, rice, tea, small calms, etc., are
S8l oub. This is a very important part of the per=
formance, »eally a sacramental act, Only monks
Wwiuh lon; practice cen perform in a perfect way all
the Tinger manipulations, the graclous sprinkling
of water, and the Jhrowing of riece grains, efic.,
in comnection with this ceremony. If theTe is a
bond in GLhe neighborhood & smell bridge is built
over it, A priest sbands with papers in his hand,
vad deals Ghen oui liberally to all the"poor people ™
who are thouzht %o be passing over the bridge of
death, i'he papers are handed o the priest on the
other side, who then burns them,

Up on she ceantral stage (the ghree~storey altar)
8tand o vhole staff of Buddhist monks, vho in long-
dravn-out and hizh-pisched tones, chani the seripture
and play the musical instruments. The leading monk
stands be tween twe others on the central platform
holding an ivory staff in his hand., On he lowest
Platform sjend five monks, who are especially occupied
with the chanting, By ths tones of the musie, one
who is iniviated iaso the mystery will understand
how far they have got in the advanclng process of
redemption. He will Xnow when that great moment comes
when they, have "broken inio Hades™ (p'o=liao ti=yo,

L T 3“3). and vhen Gthe way has been opened to the
8Teat pool of blood where the deeply sunk souls of
wonen are specially toritured (pro=liao hsfishe-hu,

A 7 W73 ), Ho will be able to Zollow the further
developemsnt, as the saving procession presses
tharougsh the barred toriure-chambers, and be present
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when the burst of triumph at the end announces the
great victory. It is midnight when these notes of
Victory arec sounded. Thon everything ceases at one
8iroke, for from that moment all things begin %o
move forwards towards the davn and daylightl *

Thus we see that there is much ado conceraing the
Saying of M"masses" for the dead, so as to move their souls
on throush Hades and to final reincarnation, and after a
Number of reincarnations, it will attain to final Buddha-
hood and be satisfied o remain in a worshpful pesition
forevermore with eyes fixed thanksgivingly forever on
Buddha vhop the Buddhist monks say has made all this
Possible. There may be some who will dispute that this
Whole process of praying lost sinners out of hell has
anything to do with encestor worship, but since popular
bolief has assigned this third soul to a trip through Hades,
Populaer faney also insists upon prayers, not so much %o
this soul in hell as for 1t. After all, ancestor vorship
is practise d, not so much as a rule to venerate and honor
énd worship the ancestor, as it is to avoid the possibility
of angering the departed spirits lest they wreak vengeance

and harm upon the remeining ones.

DECAPITATED PERRSONS One or another may think some
of the customs foolish vto the exireme, but ii is pdpularly
believed that it is very easy to decatye the gods, In
this connection there is or was a special practice used

by some in connection with persons decapitated for some

eriminal offence, If such a thing happened in the vieinity

* Reichelt, op. cit. pp 92=96.
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of Shasi, Hupeh, China in the case of people with "face™
they vould look for the body of the exacuted one after
nightfall ond also look about for the head which had proba‘bl,
been kicked about the lot a great deal during the day by
Men and women and by young and old, vhich thing the writer
has witnessed, and when found, they would employ an expeTd
shoemaker who would carefully sew the head back onto the
body. For this he received a very fine consideration, a
handsome fee. The family of the decapifated man felt
that thus they would be able to deceive the devil-hangmen
in hell and the deceased would have an opportunity to
Pass through Ha des and one dey be reincarnated, whereas,
1f the deceased would appear down in the lower Tegions

1n a headless condition, or perhaps carrying his head

in his hands, there simply would be no chance whatever

of emcape or release.

The worship by descendants is, as we have seen, practised
Several times a year before the ancestor buried in the
8rave. However, nmost frequently the descendants bring
their petitions und emmouncements before the soul of the
aneestor remaining in the ancestral tablet which remains
risht in the home for o number of years and only eventually
“hen most direct descendants are also in the graves is
the ancestral tablet taken away to the ancestral shrine,
where it is all but forgotten., The souls in hell may be
prayed to, may be feared, but anything done for them is
usually done throuzh the so-called masses for the dead,
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which are performed in the home at the instigation of the
direct descendants for the souls of thelr own ancestors,
and vhich masses or prayers are made publicly as we saw
from Reichelt for the wandering spirits, thet is for those
vWho had no loving descondants to look after their affairs.

Thus we have presented the situation, showing what
the people think happens o Gthe ancestors and what they
think they ouzht to do for them. That these boliefs are
viell-jmhgh universal would stamp this as a great religious
Practice, and anyihing so great is a formidable enemy or
foe, a @ in our case, a foe of bhe Gospel. What shall
be the Christian nttitude towards ancestor worship? This

Will be set forth in a brief concluding chapker.




el 63

CHAPTER FIVE
ATTITUDE OF CHRISTIANITY

Ancestor worship is gross ldolatry. Idolatry 1s actually
o regard and adore a creature as God, or to fear, lové, or
trust in creatures as we should fear, love, and trust in
God alone. (Is. 42, 8; Matth 4, 10; Matth. 10, 37; Ps. 42,
11; Ps. 75, 25. 26; 1 Sam. 28; Ex, 20, 3 EEG]NEEEE—
Furthermore, the Seriptures know nothing of a purgatorial
8ystem for the explatorial purification of souls after
death, (Iuk- 23, 43; Rev. 14, 13; Iuks 16, 23. 24; Matt.
7, 13; Matth, 25, 46; John 3, 18. 36.) The Roman Catholic
church had a similar system, also not founded upon the
Scriptures, Of them Dr. F. Pieper wrote, "Das roemische
FEGFEUER (purgatorium), in das Rom die Seelen der Glasubigen
vVerse tzt, um noch ruecksteendige zeltliche Strafen abzu-
bueszen, ist cine pure Erdichtung." * Iuther said,
"Sonderlich sind das eitel Luegen mit dem Fegfeuer; denn
dasselbe ist auf eitel gottlos Wesen und Unglauben ge=
gruendet. Denn sie verleugnen die Iehre, dasz der Glaube
Selig nache, und setzen die Genugtuung foer die Suende
als die Ursache der Seligkeit." **

Heore we should and do rest our case, Sola Scriptural
But it would be interesting to see what attitudes other
Christians have taken, The Roman Catholic church has
taken several attitudes, whilst the earlier Protestant

¥ F. Pleper, Christliche Dogmatik, Band III, p. 575.
** Luther, St. Louis, I, 1762, auoted from Pieper,loc. cit.
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churches stood adement against permitting ancestor worship
in Christian churches., However, later on some of the

Protestants took a different attitude.

THE ATTITUDE OF TIR Hatteo Riccl, the firsé
o - noted Jesult leoader, hed viewed
ROMAN CATHOLIC CHURCH the ancestral rifes as merely

civil and secular in their
nature, and had tolerated the practice of them by Christlan
converts. He had written,
"They do not recognize in the dead
any divinity, they do not ask anything
of them: that is why there is absolutely
10 trace of idolatry in 1it."
Justii’r;'r.ea by these views, a gemsral ftolerance was observed.
* » o These concessions were regarded as only temporary
and as destined to be gradually abandoned with ‘the growth
in power end influsnce of the Christian church.

But the equilibrium of this Jasult compromise was soon
upset when, afier 1631, members of the Dominican and
Ff'sz:_lsca_:-l orders befan to join the group of Catholie
1;1. s.n.ono.x'?.os. The Dominicans proved to have positive
tda?;s on the subject of ancestor worship vhich led them

9 View with alarm" the laxer practice of the Jesults.
Em Donlnlican leader who first voiced this opposition

was Jean-B aptlste Horales, . . o It vas brought to official
novlce when liorales visited Rome in 1643 and submitted %o the
HOl.‘f.See a series of "guesitlons or doubis" suggested by the
Varying ansvers (o the question of ancestor worship among
Christians., These questions were answered on Sepiember

12, 1645, by = decree of Ghe Congregatlon of the Eropa=
gonda o vhich Pope Innocent X gave his approval. The
decree, which was not concorned with the truth of the facts
set forth by ilorales, simply condemmed and prohibited the
rites as he described them., Since sverything, hovever,
depended on Tow Ghe rilbes were described, the Jesuits in
Cihina were not disposed o acquiesce, and sent Father
l-.art?.ni 50 Rome to represent the ancesiral rites as aciés

of filial respect and gratitude without religious signi-
ficanee. On the basis of this description a decree was
issued in 1656, approved by Pope Alexander VII, which
(though ccutiously worded, with an eye to the previous decree)
senctioned ihe prackice of the ancestral rites, except for

the "superstitious" fecobtures to which we have ﬁust referred.
Though this officlal response naturally gave sabisfaction

to the Jesuits, the Dominicans could not accept it as

nullifying the response of 1649.

Maigrot, the Viear Apostolic
$0 all the missionaries in

On March 26, 1693, Charles
of Fukien, published a cherge
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his vicoriato, forbidding the permission o Christians under
any cireumstances of participation in the golemn sacrifices
or offerings in honor of the dead. /ncestral tableds were
to be authorized ounly if the usual inseriptions were changed
and o profession of Christien folth inscribed therewlth. *

Thus the coniroversy continued back and forth with many
appeals to the popes and nany decrees laid dovn. The Jesulits
thousht they had o great viectory when they succeeded in securi.né?
from Enperor K'anz-hsl an official public statement approving
the Jesuli{ interpretation of the ancestral rites as purely
eivil and non-religious., In September 1700 the new pope,
Clement XI,rendered a decision: Christians must not be permitted
to perform the customary offerings or rites, vhebher "solemn™
Or "less solemn", either before the ancestral tablets or atb
the tonbs, even 1f they profess that the rites are nom-religious,
S0 as not to vffend vhe Jesuits they did not publish this
deeree from the pope, bus began to enforee it gradually.

When the emporer XK'ang-hsi heard about i he was indignant.

He decreed thol missionaries could preach the Gospel only to
such as promised not to oppose the rites, If the missionaries
did otherwise, expulsion would be their punishment. There

th y were, expulsion from the counry on the one hand, and
excomnunication on che other. Some were expelled, among them
being the pope's commissioner. Others like the Jesults took

& lax attitude, did what the emperor sald, repdrtad nothing
the pope who was for away and carried on that way for a vwhile.
In 17108 after cighity years of bitter coatroversy the pope

ordered Christiaen participation in aneestral sacrifices for=-

Addison, op. cit. 60£f,




T -

g o6

bidden, even to those who protest that the acts are non-religious.
He put ihe missionsries all uander oath to carry out this decree
and gradually resistance collapsed. Bub the hablt was deep=
Tooted and firmly established and only a minority among the
lower classes were willin; to drop the rite. The literati
Teclisted and bocame embittered against the Christian propa=-
ganda and persecution beg-;an.‘ The emperor, so long the friend
Of the church, now became its bitter enemy and PaTsecuter.
Within a yeer he signed a decree which ordained the expudsion
O0f all Christizn missionaries and the destruction of their
Churcles. The domage had been done, the church dwindled in
aunbers cund influence and maintained a fluctuating and
uncertaein life until its revival in the nineteenth century.
For a vwhilo special "permissions" were granted, but later
Benedlct XIV dofinitely brought the Catholic controversy to

& conelﬁsion, he reopuitiated the special "permissions®, pub
all nissionariecs wader oath again, aond issued a decree, so.
"vigorous and so ruthlessly detailed that the papal decisions
Were at last securely miveted upon the enfeé'bled church in
China,’

ACE5TOR VORSHIP Until recant years there was almos®
AND PROVESTANTISHM unaninity of opinion concerning this
question., ™ xcept for occasional references to ancestor wor=
ship in the published books and reports of missionaries,

nearly all of vhich condemn bthe rites as Midolatrous®, the
problem was not broughi before the missionary public until

1877, after seventy years of Protestant work." *

* Addison, op. cit. p. 73.
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In Moy 1877 a meoting was held in Shanghal ab vhich a papeT
on ancestor vorship vas read, which condemned all the rites
as midolatrous." fThe paper ezpressed violant opposition %o
any forn of concession on the part of the Christian church.
In Mey 1900 o noboed slnologue, the Rove We As B Martin, and
& friend of the literati, read a paper entltled, "The Worship
of Ancestors =-- o Plea for Toleration," which emphasized The
classical interpretabion of ihe rites end minimized their
religious significonce. The obher leading paper book the
orthodox view, it being read by the Rev. I. Blodgetb. He said,
"Well will it be for Protestent missions if
in tne future, as in ths past, no concesslons
are made Lo ancestral worship." *
Several of ihe nissioneries present hovever volced Gheir
sympathy for llartin's idea. Bub the debabte closed with an
aéppreal from Hudson Taylor, of the China Inland ilission,
who %ook the floor %o say,
"I trust that all those who wish to raise
an indignent protest egainst the conclusion
of Dr, liartin's paper will signify it by rising." *
And almost the vhole audience rose. However, ome could
Bee that ancestor worship was at last getting a small
following. A% a meetlng in 1907 "liberal views weTe
freely expressed vhich would have been regarded at the
earlier gatherings as dus to the direct interv entlon
of Satan." * The debate at this meeting culminated in
the adoption of four resolutions which may justly be viewed
a8 a sumnary of present-day Protestant opinion. They

read as follows:*

& Addison, op. cit. 74 ££, cuouving from China Centenary
- Misslonary Conference Records, N. Y., n.d, and Missionary
Review of the World, Dec. 1916, DD. 883 ££.
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"I, Thab vhile the worship of encestors is
incompatible with an enlighiened and spiritual
coneeption of the Christian falth, and so can=
not be toleraited as a practice in the Christlen
Church, yet we should he careful (o oncourage
in our Christian converts the feeling of reverence
for she memory of the departed which this custom :
seeks o express, ond to impress upon the Chinese
in general the fact that Christians attach great
inportanee Lo £ilial piety.

"II. Thot recognizing the full provislon made
in Christionity for the highest development and
expression of f£iliul piedby, this Conference re=
conmends that greater prominence be given in
Preaching, in teaching, and in religious observ=-
anees, Lo vhe practical duty of reverence o
Pareants, and thus make i; evident o non~ Christians
that she Church regards filiel piety as one of
the hiishest of Christian duties.

"III. RXecognizing that in replacing the worship
of ancestors in China b#'.cm-istianity, nay delicate
dnd difficull guestions” inevitably arise, we would
enphasize the necessity for vhe continuance educasion
of the conscleonce of the members of the Ghristisn
Church by vhom =11 such questions must ultimately
be adjusted, expressing our confidence that,
throush the leading and illfmination of the Spirit
of God, the Church will be guided into right lines
of action.

"IVe. Thot this conference recommends our Chinese
brethren to encourage an affectionate remembrance
of the dead by beautifying graves and erecting
useful nemoricls o parents and ancestors, by
building or endowing churches, schools, hospitals,
asyluns, and other charitable institutions as is
common in all Christien lands, thus meking memorials
of the departed o means of helping the living
through successive generations,m *

From these reports we see that "ancestor worship is
Still one of the greatest obstacles o the spread of
Christionity," says Addison*, vho adds hovever, that the

Protestant churches have & . . o fairly uniform attitude.

» » o« They have defined%ancestor worship* as trus worship

* Addison, op. cit. 76 and p. 77£f,
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and flatly condermed it as "idolatvuus," « « o The prime
reason for shis Protostont wniformity is of course the plain
fact that cncestor worship, as we have seen, is a genuine
religion in the lives of many millions. « « « The Teligious
Side of ancestor worship was too obvious to be ignored. "
On the other hand we also read in Addison the sentence, :

"Some even suggest encouraglng prayers for the dead

on the not uwareasonable plea that the Chinese need

not forever remoin Lrotestent Puritans.”
Of course, ho took thia shousht from others, bubt when
he inserts the word "ot wlreasonubl-e plea" without quota=
¢lon marks, cerioinly they mey be held Go reflect his

opinion. This hae could vell have omitted to his owncredit,.

Dofintely, e nust ask our
SHALL WE CFIER ANY :

SUGHISTIONS IN PLACE
OF . HCESTOR VORSHIP?

Christlang in China fto make a

clean break with ancestor worship.

We have often heard the Temark that

when people join the Christian chureh they "sell their

ancestors,”™ Fearinz this accusation has prevented many a
Person from melin: & decision for Christ. Bubt here the mis=
8lonary must use tact. lore than ever must the foursh com=
mendment be tauzhit. We most constantly emphasize and re-
enmphasize that Chris.lons do nob "sell their ancestors,”
but out of the fear of God and the love of God we honor
owr father and our mother even more deeply, for we fully
know the story of creation. We may also encourage the hanging
of pictures of the deceased loved ones, howeder in @eparate

barts of the wall apart from the center rear wall, The
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missionary nust mele sure thet the 0ld ancestor tablet is

70 .

either surrondered Go him, or clse destroyed before witnesses.
The missionary will £ind that before entering the church they
may hond 16 over o some pegen relabive Miho may still have

some use for iL." This is also done with idols no longer

-2

wanted, Phis practlce should be dlscouraged and forbidden.
In many cases the CGabholic chureh permibs & cross where ldols
and the ancestor toblet stood before. lost Chinese don't
hesitate cboub such cn exchange very long and keep right on
With the same prostrations before the femlly altar. Some
Chinesc huve even Gold the writver that they saw not a greatb
deal of differonce betbween having a crucifix with Jesus affixad.
and having anosher idol. Ths practlce of having a crucifix
on the fanily altar should be discouraged. 4 cross may be
betier., Ve hove found Ghat it is a cood suggestlon 6o

our members shoat they have the words of the Iord's Frayer
Neatly writien by o good writer 2nd hung in the cenier rear
wall. o nmistake is possible in this conneetion, in fach

1t is wlways 2 reninder to pray to ths true Gods Another
Practice is Lo hang a larze paper scroll on which is printed
a large red cross. This may be hung in the center of the
rear wall in the place whero the idols and the ancestor
tablet formerly stood. Usually there is space ab the bottom
for the nemes of the family to be written in, thak 1s, where
the names of all bapiized membors of the fanily may be written.
A lggend is printed in bold letters, "Belonging to the Lord.™
The large red cross from o distance identifies this femily

with Christ, :nd the names below are a confession.
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Records of she fonily mey be kept in the family Bible in

71

Spaces provided instead of on the ancemstral tablets Ve may
also encourcge our neoyle to take very good cere of the graves,
for outside of the Ch'ing lilng Festival ofien the graves are
not looked afitsr all yeor., Our Christians have already begun
G0 %talm nuch beiber cure of their graves than do the pagans
vho ‘\.‘Oi*.‘f;'ilil) the ir ancestors. 4 memorial day somewhal as wé
have it in the United Liates may not be wrong, and we nay
Beach fthem hov 50 observe such o day without worshipping

&% the groves. llenorial tablets in the churches may also
solve a difficuliy. Instcad of spending huge sums to pray

£l

tlie anecestors oubt o

s

Hades 1t wore betier o esbablish a
memorinl of some kind for the erection of churches or other
charijable institutions. And afber all, as stated before,
We must chow our poople as well as the outsider by word

and deed uhalb our people through keeping the fourth command-
ent revercnce and honor their parents aven more than they
did before. In (his conneciion a warning musi also be
sounded in advence to catechumens sad time and agein to

our members o leep Ghe mesber before pagan paréni:s that
they now ure Chrisbiens and as such can ab New Year's day
and ogher times 1o .longer prostrabe themselves before them,
that is, kowbow b efore them in worshipe. On the other hand
they should constantly renew their love to them and for them
and promise to bec true Lo them and ever Tevereace them, even
though they thenselves do not become Christien. That is
truly ho‘norin‘; father and mother. HNo longer dare a Christian

coudle Xkowiow before the cncestral tablet or she gods btogether
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to conelude their marrisge ceremony, bub they should wih the

72

eongent of Lheilr purents pledge their vows in a Christian
way before iheir pastor nnd in church if possible. These
are only & few of Lhe "substitutions" that may be made, only
a few of the sugrestions as to perplexing problems arising
out of our opposition o this encleni religion, ancestor
worship. The nissionary will conjinue to use tact and
Dastorel wisdom Go overcome all difficuliies. Whea Ghe
Chinese Joins (he Chrisfian church, he knows he must part
from these old ways. It is one of the things ha realizes
very well thib he can no longer give any honmor and worship

6o men ¢het nust be given Gol alone. "Phou shalt love the

P

Lord thy Cod 2nd Him only shal® shou serve," and "Thou shalt
have no other gods before me," and still, "Thou shalf honor

thy father and thy mobher.v
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