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FOREVORD

The intrinsic value of a paper such as the one here presented,
lies not so much in the impression made by the finished product as in
the profitable textual study which it entails. The task of digging
deep into the language and theology of four books of the New Testement
has been a pleasant one. In addition to the joy of working with the
original Greek of the sacred New Testament, of making careful literal
translations and thorough exegetical studies, there has been the added
satisfaction of unfolding cumulative doctrinal evidence overwhelming
in its depth and extent.

A few explanatory remerks are in place.

Unless otherwise indicated, all exegetiocal quotations are from Dr.

Paul E. Kretzmann's Popular Commentary of the Bible, Vols. I and II of

the New Testament, and from his Classroom Exegesis Notes on the Gospel
of John. The German citations are from Schiltz, "Das Johannes-Evange-

1lium", in Bibelhilfe flir die Gemeinde.

Where a passage of John's Gospel or Epistles eontaiﬁed thoughts
parallel to more than one other passage, it was catalogued according
to its most significant implication. In this way excessive duplication
was avoided. Similarly with the groups of passages. For instance, the
passages under the heading "Christ the Conqueror of Satan" could also
have been grouped under Angelology; however, since this-vould be an in-
oidental classification, the relevant passages are presented only with

respect to their primary dootrinal intention.

II



An acknowledgment of sincere gratitude is herewith made to Dr.
Paul E. Kretzmenn, who not only supplied the motivation for undertaking
this assignment, but alsc generously provided solicitous guidance of

its preparation.
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f THELOGICAL RELATIONSHIP :
1 between the Gospel of John and the f&uu.. of John ’

(Presented Systematically under Heads in Biblical Theology)



I - ANTHROPOLOGY

In presenting the parallel statements in John's writings on that
dismal section of the Doctrine of Men, the State of Corruption, one is
constrained to begin by quoting the excellent statement of the Formulae
of Concord on this subject:

"In spiritual and divine things the intedlect, heart, and will of
the unregenerate men are utterly unable by their own natural powers to
understend, believe, accept, think, will, begin, effect, do, work, or
concur in working, enything; but they are entirely dead to what is good,
and corrupt, so that in man's nature since the Fall, before regeneration,
there is not the least spark of spiritusl power remeining nor present by
which of himself he can prepare himself for God's grace, or accept the
offered grace, nor be capable of it for and of himself, or apply or ac-
commodate himself thereto, or by his own powers be able of himself, as
of himself, to aid, do, work, or concur in working, anything towards his
conversion either wholly or half or in any, even the least or most in-
considerable part, but that he is the servant (and sleve) of sin, and a
captive of the devil, by whom he is moved." (Thor. Decl., II, 7 ---
Triglotta, p. 883).

A. THE DARKNESS OF UNBELIEF

The classic statement on the darkness of unbelief we find in our
Lord's memorable conversation with Nicodemus: "And this ies the judgment,

that the Light has come into the world and the men loved the darkmess

rather then the light (ﬂ-iuﬂf 'r'\: ¢ KdTos i} ™ gt’»’l MJIDJN.V), because their

deeds were evil. For everyone who practises evil things hates the light
and does not come to the light, lest his deeds be reproved." Jesus the
Savior is the true Light for all men, and by their reaction to that
Light men are judged. The majority of men reject the Light, preferring
the derkness of sin and unbelief. Their whole life and their works ere
evil and will not hear exposure.

Turning to the rirdi‘!piagl:\fr John, we find this vivid picture:



"He who hates his brother is in the darkness and walks sbout in the

darkness (hﬁ‘, thoTva BTV Kl 2v T éxkeTdd FepumuTsl), and does not

know where he goes, because the darkness has blinded his eyes." (1 John
23011)° ¥ Absence of brotherly love in a person's heart is proof that

he is still in darkness, is not truly converted. The entire l1life of
such & person, all that he does and undertekes, is in the darkness of
unbelief and of a false charity; it hes no worth in the sight of God
because such a men has not been spiritually enlightened.

The phraseology of the sbove-quoted passage is almost identical with

John 12, 35 *; there the Savior says: "Walk while you have the light,
lest darkness come upon you; and he who walks in the darkness (6 wepe -

TV BV TH ékoTcd ) does not know where he goes." In Jerusalem for His

last Passover, shortly before He Himself was to become the Paschal Lamb
for sinners slain, Jesus was asked to reconcile His prophecy of His ebm—
ing death with the statement of the Law that "Christ abideth forever."

In reply He reminded His hearers that it was now high time for them to
come completely under the influence of the Light of the World; for he who
is without Christ is in hopeless spiritual darkness, is bound to lose his

way eand fall into soul-destroying pitfalls.

¥ of, the list of language parallels, page 4 T



B. THE WORLD'S IGNORANCE OF THE SAVIOR

The intellect of natural man is "so ignorant, blind, and perverted
that, when even the most ingenious and learned men upon earth read or
hear the Gospel of the Son of God and the promise of eternal salvation,
they cannot from their own powers perceive, apprehend, understand, or
believe and regard it as true." (Thor. Decl., II, 9.10 -- Triglotta, p.
885). The world's ignorance of the Savior is emphasized by the Apostle
John in the third ohapter of his First Fpistle. 1In verses 1 and 6 of

that chapter * we read: "Because of this the world does not mow us,

because it has not known Him (oiK s’ng dﬁro'v)- « « Every one who sins

has not seen Him nor known Him (ou’l ijgdlrev d8TOV 0F4E E’%vuxev %DV Ja i
Gt
Lenguege identionl to that of the above verses is found in the words

of the Savior, John 18, 3%: "These things will they do because they

have not known the Father nor Me ( sTv 08K }.évuba(v oV ‘rd‘raipd 034 g'jt.ﬁl i
These passages identify unbelief with "not knowing" the Savior. The
world does not know Him in faith ( r* V‘J‘KCLV), does not accept Him as
its Redeemer. 1In John 16, & the Savior comforts His disciples by assur-
ing them that the world's hatred of them is simply a result of the world's
hostilify to, its blind ignorance of, the Father and th.e Son.

In the Gospel of John we have also John 8, 19, where Jesus, address-
ing the Jews in the Temple Court at the Feast of Tabernacles, declared:
"You have known neither Me nor My Father ( olTe i}ji of’&[s_. o¥Te TV ‘NTsjo(

{
_n._ou)." Theirs was a willful, malignant ignorance of the Savior. And in

John 15, 21 Christ is again strengthening His disciples against the per-
secutions from the world by reminding them that the hosﬂltty to the Gos-

pel is a natural outflow of the unbelievers' ignorance of the Father who

X Cf. the list of language parallels, page I, L.



sent Him: "But all these things will they do unto you because of My neme,

because they do not know Him who sent Me ( btn m}« af{quv v Tg'!!r_qyr,[ 4s)."

C. THE DENIAL OF THE SON A DENIAL OF THE FATHER

This truth is a development of the thought already suggested by the
words of the Savior which John quotes. Rejection of the Savior is also a

rejection of God the Father. John 5, 23: "He who does not honor the Son

does not honor the Father who sent Him (8 uy Twdv TOV viov 0% Teud 1oV
v/ i

'rrsrép.g oV ﬂ"e’ﬂ.ym dUTiy)." The Father and the Son are one, end they

5 AT :
share both their powers and their honors. John 15, 23: "He who hates Me
hates also My Father (§ Zué witidv Kdl T8V WTdpo oy wisel )-" The world

despises and rejeots the love of God in Christ. The unbelieving Jews,

seeing the Father in the person of the Son, had hated Christ and therefore
also the Father, with whom Christ is Ome.
The Apostle John echoes this thought in his epistles. 1 John 2, 23:

"Every one who denies the Son does not have the Father (»ids & VoD EVaS

™y siov oRde TEY THTE PN Em)." To deny the Son as the Christ, as the
Savior of the world, ’na He has revealed Himself in Soripture, is to re-
ject the Father as well, for the two persons are inseparably united; the
Son is in the Father, and the Father is in the Son, John 14, 10. Warning
"the elec'g)lndy and her children" against false teachers, the Apostle de-
clar(:u "Every one who transgresses and does not abide in the teaching
of Christ does not have God ( y A
|§§ é’{m).“ kvery one who denies the manifestation of the Father in the
Son for the salvation of the world by His suffering and death, thereby

denies the true, revealed God.
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D. THE WORLD'S HATRED OF THE BELIEVERS

As has already been seen from John 16, 3 and 1 John 3, 1, the writ-
ings of John clearly state the proposition thet the unbelievers, who re-
jWect Christ, consequently oppose and persecute thé followers of Christ
also. The Savior tells His disciples, John 15, 18.19: "If the world
hates you ( E} § [fu’ggﬂ ;5 w38 uced), you know that it has hated Me before
you. If you were of the world, the world would love its own; but because

you are not of the world, but I have chosen you out of the world, because

of this the world hates yoﬁ (§a Tb'l?‘rb’n“e? e?,;us 13 Ka’ﬁui)-“ Being fol-
lowers of the Lamb brings upon the believers the undying, malignant hatred
of the world. It is in perfect accordance with the nature of the world to
hate the bolievers, as they hated Christ the Lord before them. And the
servant is not greater then his lord; he cannot expect better treatment
than his master is receiving.
In His grest sacerdotal prayer, Jesus- tells His heavenly Father:
"The world hated them (& ireyuos ;g.r.’mssv %3 Tovs), becsuse they are not of

the world." Caﬂzdv 1, I‘tl') &

The author of the First Epistle of John epigrammatically adds a final

word on this matter: "Do not wonder, brethremn, if the world hates you (&

el Guds 6 Koeusd " (1 John 8, 18). *
f / T

¥ ¢f. the list of language parallels, page (, 0.



IIA- THEOLOGY PROPER

It is a oardinal principle of Christian dooctrine that whatever man
knows of God he knows through God's own revelation of Himself, either in
the realm of nature or in the realm of graéo, - either through God's work
of creation and providence, or through His holy Book, the Bible. The lat-
ter knowledge of God, - the saving, Christien knowledge of God, - which we
obtain solely from Soripture, is not only theistic, but also Trinitarian;
the Christisn believer kmows end worships God only as the Holy Trinity,
Father, Son, and Holy Ghost, three distinct persons in one 1nsepnrﬁb1e s~

sence.

A. UNITY IN TRINITY

The most remarkable (if authentic ¥ ) Soripture passage on the Tri-unity
in God is of course 1 John 5, 7: "There are three who bear witness in the

heaven, the Father, the Word, and the Holy Spirit; and these three are one

2 > /
(rpeds_gitov oZ/Mgowgag‘vres 2v T ou‘gmzfu‘, 0 TP, 0 Jo'fos Hal To g’lwv

mvedud : Hal oo ot¢ei‘s &v elee )-"

In the Gospel of John we have sceveral references to the fact that the

Father end the Son are one in essence. The Beloved Disciple strikes the
key-note of his entire gospel in its very first sentence, - the sublime
declaration, "In the beginning was the Word, and the ¥ord was with God,

and God was the Word (xa( Jog 2 ¢S To¥ hO'V. ng l’é‘“ iv g Jopos)."
Jﬂhiiﬂgi_i_ql_ﬁﬂ % 1 <

(John 1, 1). The Word is God in kind and essence. Jesus is co-essential

% The problem of the authenticity of 1 Johm 5, 7 concerns this paper only
with respect to the justifiebility of including it in this presentation.
It has been included because its content is unguestionably divine truth.



with God, in full possession of the Godhead with all its attributes. "Ein
Wort ist nioht ohne den, der es spricht, und der, der es spricht, ist in
seinem Worte selbst gegenwlrtig und gibt sich in seinem Worte."

In the memorable sermon of Jesus at the Feast of Dedication, where He
heaps upon His believers assurance after assurance that they wili be pre-
served unto eternal life, the olimax of thet beautiful discourse was the
divine dictum "I and the Father are one (2)a Kul 6 Wm0 v Zepty)."
(John 16, 30). There are two different persons, but only one essence. As
in 1 John 5, 7, "one" in the original is not masculine, but neuter - not
one person, but one in essence and nature.

John's record of the comforting farewell eddresses of Jesus to His
disciples includes also this promise spoken by the Savior: "In that day
you will know that I em in My Father (5%5 gv I@ T‘g¢&'&w) and you in Me
and I in you." (John 14, 20). The day will come when the disciples will
understand what that wonderful union and commnion means which obtains be-
tween the Father and the Son, and when they will know their Savior esnd the
mystery of the Triune God even as they are known.

Finally, in our Lord's sacerdotal prayer, John 17, we twice read His

plea: "Thet they may be one just as we (E’ﬁ Becy & 543‘:53 9‘3523 "s  "that
o Y
they may be one just as we are one ( (vat By &y 559‘05 4‘&;“53 gd!).“ (John 17,

11.22). To picture the close unity of the Communion of Saints, the Savior
uses the comparison KaT’ 3}51!?\1, that of the union between the Father and

the Son in the Godhead.



B. THE INVISIBILITY OF GOD

In recording the parallel passages in the sacred writings of John
with respect to God's attribute of invisibility, we again meet with al-
most identical lenguage.* In appealinpg to his Christians to love one
another, the Apostle incidentally mentions that the indwelling of God
in the heart is not a matter apparent to mortal eyes. 1 John 4, 12:
"God noone has ever seen (M!.ﬁ&_ﬂs_m’m& E}g’!TM).“ And without
love of our fellow-Christians there can be no love of the unseen God -

v. 20: "He who does not love his brother whom he has seen is not eble

to love God whom he has not seen (v ML&IL mbé E‘ﬂ,ﬂd[‘ﬁl oy di["@ Tl
Cpereirba)

The conclusion of the mighty Prologue of John's Gospel sings of the
transcendency of God and the loving condescension of Christ. 1Its closing
gentence beginst "God noone has ever seen (MM Ea\)rpd ey TWmre)e"
(John 1, 18).

Twice in the discourses of Jesus recorded by the disciple whom He
loved, the Savior reminds men that His heavenly Father is an invisible

| Spirit. John 5, 37: "You have never either heard His voice nor seen His

form (ofTe edos j“Enﬁl_éﬂ?iggIﬂ).“ John 6, 46: "Not that anyone has seen
the Father (@hmm m TLs)-" Only faith in the ¥ord can

apprehend the Father. God is Jo’f&ros, dwelling in light unapproachable,

%hom no men hath seen, nor can see, 1 Tim. 1, 17; 6, 16.

¥ of, the 1ist of language parallels, page 3 W.
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C. GOD'S TESTIMONY OF CHRIST

In chapter 6 of the Fourth Gospel, the Saviof addresses to the Jews
a remarkable defense of His divine mission. John 65, 52.368.37: "There is
enother who testifies concerning Me (J\)gse 247iy e‘_w&y_ I‘fﬁ ;&u“_),
and I know that the testimony is true which He testifies concerning Me."
"I have the testimony greater than John; for the works which the Father

has given Me that I should complete them, the same works which I do, tes-

tify concerning Me that the Father has sent Me w_m M_ﬁu_ I
E!T!]’?#_ﬁ °:zue'in:h!:s|:)'" "And the Father who sent Me, He has testified con-

cerning Me (ﬂimﬁmmw-ﬂ#éﬂﬂm

Compare John 8, 18: "I am the One who testifies concerning Myself,

and the Father who sent lfe testifies concerning Me (&qmﬁeg“! ‘ﬂ'qe“ M 2
.n..' / )o®
The corresponding thought-parallel, again striking, is found in

1 John 5, 9.10: "If we mcoept the testimony of men, the testimony of God

is greater; for this is the testimony of God, that He has testified con-

cerning His Son (3ry ferlv # uprupc it Jhof, m,e;asfmqq.w.np.

i uleff gini)- He who believes in the Son of God has the testimony in

himself; he who does not believe God has made Him a liar, because he had

not believed in the testimony which God has testified concerning His Son
/ ? \ I 4 ! [ A N A

TEMLeTEYI(EY, ,ﬁ?ﬂf.ﬂﬂﬁ.ﬁv

(8n od Sha. Iy ksprupeed pv 4 las xepi o

xiat afrpf)-" Again this thought: the testimony of God is greater than

that of man. And God's testimony is His historic record in the Gospel

concerning His Son and the redemption through His blood.




III - CHRISTOLOGY

The presentation of the Doctrine of Christ in the Gospel of John is
overvhelming in its depth and richness. However, not only the Bible theo-
logian, but also the critical student of the writings of John finds great
satisfaction in this aspect of the Fourth Gospel. For it is in this pi-
geon-hole of Biblioal Theology thot we find incontestable proof that the
Gospel of John and the Epistles of John were written by the same man, an
eye-witness of the Savior's glory. Here is fuel for a convincing argu-
mentation of the internal proof for the common authorship of the writings
of John. That is, however, beyond the scope of a presentation of the in-
ternal relationship between the Fourth Gospel and the Johannine Epistles.

Ve find, in no uncertain terms,

A. JOHN, WITH THE OTHER DISCIFLES, A WITNESS OF THE SAVIOR'S DEITY

John 1, 14: "And we have seen and testify that the Father has sent

the Son as Savior of the world (MMM \Mﬂﬁﬁﬁ-g&ﬁlhﬁ
vr-nng dnderdree D ylde twrips mi M).“ The dootrinal implications

of this verse will be considered below. John and his companions beheld
Christ's glory, the first instance being that recorded in John 2, 11: "%his

aw the first of the signes Jesus did in Cana of Galilee and showed forth

His glory, and His disciples believed in Him (y4¢ Efillﬁtﬂi!iﬂ[ .q‘l “; 0y
A, mm&mm Aind)e" Wot in fictional mi-

racles from the apooryphal gospels, but in this-first revelation of Christ's
glory did and do His disciples find a mighty strengthening of their faith.
John personally saw that in the midst of the lowliness of Jesus's life here

_on earth He possesséd the mejesty whioh is the essence of God.

¥ ‘Il{‘



John 20, 30: "Now many other signs also Jesus did before His dis-
oiples (phld usv ol Jud dble el Emoneer & “Tysede Byamsy Tiy
Ml), vhich are not written in this book." John implies that though
these other proofs of the delty of Christ are not recorded by him, he has
seen many of them also. John 21, 26: "And there are also many other
things which Jesus did, which , if they were written every one, not even
the world itself, I think, would contain the books to be written ('’Ciny
£ sl ddda mldic & Emiypusy. & Lol o B ppdpyruc sl G, 0l
Mm_ﬁlmwﬂd_@w )" To tell of all
the signs of Jesus's divine power, says John, would be impossible.

1 John 1, 2: "And the Life was made mnnifest, and we have seen and

testify and announce to you the Fiternal Life, which was with the PFather

and was revealed to us (&M Sa o @Mmm#uil@
ﬁL E!]EE'I : .Ed.l\- g? vep ‘2-1 M)." The fternal Life which was with the Fa-

ther was revealed to John and his fellow-disciples. 1 John 4, 14: "And
we have seen and testify that the Father has sent the Son as Savior of the
: / \
world (MWMMWhAWWmﬂ
i A 2 / )." This was not hearsay. John and his fellow-apostles

had hed abundant opportunity to behold the work of Christ in His ministry
from every angle, to satisfy themselves as to the identity of Jesus of

Nazereth and as to His work for the world. And they all confessed as

their heart's conviotion that Jesus was the Christ, the promised Messiash,

Matth. 16, 17.



That Christ is true God, co-etermal and consubstantial with the Fa-
ther, is incontrovertibly attested in the writinges of John. In marshaling
his parallel statements on the dootrine of the person of Christ, we may
well follow the order of procedure employed by our Lutheran dogmaticians,
beginning with the divine names which these divinely inspired scriptures

ascribe to Jesus.

B. JESUS THE SON OF GOD

Fight olear-cut passages, four in the Gospel of John and four in his
First Epistle, expressly oall Jesus the Son of God. Simply taking tl.'aeee
inspired statements in the order in which they appear, we find a remark-
able progression whioh with ever more impelling force proclaims Jesus as
the Son of God.

The first three quotations from the Fourth Gospel are confessions of
faith made by followers 6!' the Savior. 1In John 1, 49, the skeptical, im-
pulsive Nathanael - deeply impressed by Christ's display of omniscience -
mekes the open and unequifooal confession, "Rabbi, Thou art the Son of
God (Mé-‘; ﬁﬁ_&mni_&ﬁ).“ When many of Jesus's followers
"went baclﬁ, and walked no more with Him," He turned to the Twelve with the
sorrowful question, "Do ye also want to go ewey?" The characteristic an-
swer of hold, impetuous Peter inoluded the words: "And we believe and kmow
that Thou art the Holy One of God (_4_3‘_3_?_9‘ s % M).“ (}f‘lb 6, ‘4)

Sorrowful but beautiful is the scene of the encounter between Christ
and grief-stricken Martha of Bethany after the deeth of Lazerus. The high-

point of Martha's remarkable profession of feith on that occasion was:

PR



"Yea, Lord, I believe that Thou art the Christ the Son of God who comes
into the world (ﬁﬁéwjﬁﬁﬂ&ﬁﬁﬁﬂﬁlmw-'
(John 11, 27). And the Evangelist himself cannot conclude his gospel
without giving olear personel testimony that Jesus is the Son of God. He
states as followa the first purpose of his recording many of the miracles

of Christ: "But these are written that ye might believe that Jesus is the

Christ the Son of God (M 2y 5M S utes mil Qz,_q_)." (John 20,31).

That the Apostle of Love, in spite of his great emphesis on brotherly
love, was not a minister of the "social gospel", is clear from our first
passage from 1 John. Christ's commandment of brotherly love proceeds from
a higher commendment: "And this is His command, that we should believe in

the neme of His Son Jesus Christ (@ yiod ¢dnid ‘Ivesd _%ocm?).“ (1 John
1
3, 23). Ve should believe in the name of "His Son", i.e., God's Son (op.

v. 21), Jesus Christ.

The Apostle proceeds. 1 John 4, 156: "Whoever confesses that Jesus
is the Son of God (’1—_;#93'25 m&ﬁﬂﬁ), God remains in him end
he in God." Faith in Jesus as the Son of God, which is the true faith,
brings rich heavenly blessing, - fellowship with God.

Vhat stronger proof ocould John bring for the truth that Jesus is the
Son of God, than this: "Who is he who conquers the world but he who be-
lieves that Jesus is the Son of God (Jl#un?i j_mjﬁ_fﬁm_ﬁg_ﬂ).'

(1 John 5, §).

The conclusion of John's major epistle reads: "We know that the Son

of God is come, . « . and we are in the True One, in His Son Jesus Christ

(ﬂﬂﬁ_‘mm_&ﬂﬁ). He is the true God and life eternal.”

(1 John 5, 20).



=

0. JESUS THE CHRIST

Similar to the concept of Jesus as the Son of God is that of Jesus
a8 the Christ, the Messiah of prophecy, the heralded Anointed One of God.
In a few instances in the Johannine writings the two concepts are linked
together as the constituent object of true faith. We find, again, four
proof passapes in John's Gospel and four in his epistles which plainly
declare that the historic Jesus of Nezareth is none other than the long~
expected Christ of God.

Andrew, first of the Twelve Disciples, model of personal evangelism,
graces the Fourth Gospel with his eager summons to his brother Simon, "We
heve found the Messish (which is, interpreted, Christ} (gfpy xiuev 7By
Mebecay (EMWM)).“ (John 1, 41). John leaves
no doubt in the minds of his Greek readers that Andrew was here ascribing
to Jesus of Nazareth the significant title "Christ."

The Semaritans knew of the Christ who was to come; and those who were
led to Jesus by the Semariten woman came to the personal conviction that
this Jesus of Nazareth and that Christ were identical: "We ourselves have
heard, and know that This One is truly the Savior of the world, the Christ
(oPnis Zanmy ylds § surie 0 seusn & Youm®)-" (Johm 4, 42).

The previously oi:iigf;stigjzzﬂf:.Martha of Bethany, together with
that of John himself in his gospel, bear repetition in this connection.
John 11, 27: "She says to Him, Yea, Lord, I believe that Thou art the

Christ (.b.l\!.ﬁz.é .#F.LLEJE.)‘" John 20, 31: "But these are written that ye

might believe thet Jesus is the Christ ( Iyods feny _51%,;_@3).“

It is incorrect to characterize the Apostle John as merely a timid

sycophant leaning on the Savior's breast. He was also a "son of thunder."



Often he thundered righteously. An example of his virile language comes
into view here. In 1 John 2, 22 we read:  "Who is a liar but he who de-
nies that Jesus is the Christ (5T )LQPW?" _o__?{g_é_mr_ éM)T“ John
firmly meaintains that the humen and the divine nature were united in the
person of Jesus Christ, and - in an expre'ssion which certainly is not
lacking in force and clearness - he calls every one a liar who denies
that Jesus of Nazareth is the Chriat, the promised lMessiah and Savior.
Instructing his Christians in the matter of discerning between false

and true prophets, John sets up this oriterion: "BEvery spirit whioch con-

fesses Jesus as Christ ocome in the flesh (555&0(&2 ’#ufv M ev
MME) is of God."™ (1 John 4, 2). The mark of a faithful minister

of God is that he preaches that Jesus is Christ Inocarnate for our re-
demption.

In the following chapter of his chief epistle, John reverts to the
topic with which he opened his letter, namely, that faith is the source .
of all Christian life; and he begins the discussion with a terse statement
of the essence of true faith; "Every one who believes that Jesus is the
christ (’Inos gﬂy__é' ﬁﬂ“n's) is born of God." (1 John 5, 1).%

Finally, in his second epistle, John brands as heresy supreme the
denial of Jesus as Christ Incarnate. 2 John T: "For many deceivers went

out into the world, who do not confess Jesus as Christ coming into the

£lesh ‘ﬁﬁwmw%“ﬂ%mj‘#ﬁ""

% Op. John 20, 31. See the list of language parallels, page i, Y.




D. JESUS THE LIFE

A striking concept, found nowhere so emphatically as in the writings
of John, is that of Jesus as "Phe Life".* In John 1, 4 we read: "And
the Life ( 4_;&') was the light of men." "To Jesus belongs life in the
absolute sense, and from Him all that is life emanates. He did not first
obtain this life when the world was created, but was in possession of the
principle of life from eternity; life represented His very essence." John
refers not only to physical life, but also to spiritusl and eternal life.
"0f sll these He is the Author, the absolute Possessor. Outside of Him,
as outside of the Father, there is no life."

After Jesus had performed the miracle of feeding the Five Thousand,

a curious multitude followed Him by boat to Cepernaum. To these people
the Savior addressed a remarkhble scrmon, the theme of which is indicated
in John 6, 36: "I am the Bread of Life (§ 6%_& s i)™
Jesus is the Bread of Life because He giv-i_life, trﬁﬁjﬁ eternal
life; in Him there is grace and salvation for all men.

To grieving Martha the Savior said, "I am the Resurrection and the
Life (¥ Zwy )-" (John 11, 26). Fternal life is in Christ from eternity.
"He, Jesus of Wazareth, is not only master of life and death by virtue of
communicated powers, as were the prophets of old, but He is, in His owmn
person, as a true human being, by virtue of the divine power transmitted
to His humanity, Himself the Resurrection and the Life, the source nﬁd -
fountain-head of every renewal to, and restoration of, life, and therefore,
also the Qiver of eternal life. Apart from Him there is neither resurrec-
tion nor life." Soroggie: "Christ not only has what we need, He is what
we need."

X ¢f. the list of language parallels, page 2, C.
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In His farewell discourses with His disciples, Jesus was compelled
to speak very simply and olearly to them. When Thomas and his compenions,
mentally benumbed by the ewful nearness of their Measter's suffering end
death, did not grasp the meaning of Jesus's beautiful prophecy of His own
and their departure to the heavenly mansions, Jesus patiently explained:
"I em the Way and the Truth and the Life (2; ;L%‘)." (John 14, 6). Jesus
is not only the guide to heaven, but He is the Life, the Fountain end
Giver of all true 1life, the life that animetes all those who believe in
Him, and that is to be enjoyed eternally at the end of the way. He who
believes in Him has eternal life.

In the epistles of John we find the name "Life" attributed to Jesus
first in the very introduction of the First FEpistle. 1 John 1, 2: "And
ﬁhe Life (_-7‘ _;_m?") was manifested.” John at once sets forth the doctrine
of the person of Christ, stating that the Life, the Source and Fountein
of all life, who became incarnate and was manifested to men, is the subject
end theme of his letter.

Jesus the Life closes as well as opens the First Epistle of John:
"And we know that the Son of God is come and hath given us en understand-
ing that we may know Him that is true; and we are in the True One, in His
Son, Jesus Christ. He is the true God and Life Eternal (ﬁ.q‘_ !:";E“I o
(1 John 5, 20). Yes, He, our Savior, Jesus of Nazareth, true man, is at
the same time true God with the Father; and He is Himself Eternal Life,
the Life which came into this world to bring the world life, and in whom

we have perfect, glorious, unending life.




E. JESUS THE LIGHT

In the Prologue of John's Gospel the aspect of Life in Christ is
closely associnted with thet of His being the Light of mankind: "And the
Life was the Light of men; and the Light shines in the darkness (j ;illr‘

Fy . s zidv dnlpinay * Kl T pds by 1 akoriy paiver)- - - Tho True

Light, which shines upon every men, wes coming into the world (.ﬁ. ‘?‘ﬂ;-ﬁ
3.)\4‘};,‘,! S ppuinoy. £ls T Kpuay)+" (JoPm 1, 4.5.9). % The
life which Christ gives to men is thfz}:oh illumines their dark hearts
and minds. Life and light are salvation. The saving light of spiritual
life is there for all, it shines upon all men, who by neture are in epir-
itual darkness. The true, self-sufficient Giver of Light, Jesus Himself,
came into the world to bring enlightemment and salvation to every human
being.

In striking parallel to John 1, 9 stands 1 John 2, 8%: "The darkness
is passing away and the True Light is even now shining (g F&;'ﬁ :
%M).“ Christ the True Light flluminates the hearts and lives of
those who receive His saving rays. In them the darkness of their natural
corruption is in part dispelled, and their pathway to the realms of light
is illuminated already during their earthly sojourn.

Ve find one more passage in John's First ipistle, namely, 1 John 1, B:
"God is Light (_QM_?_&_E‘M) and darkness is not in Him in any way."
God is all Light, all purity, ell holiness, the Source of all true kmow-
ledge, wisdom, happiness, holiness, and saving illumination.

Reverting to the Gospel, we find five quotations of the Savior where

He expressly ocalls Himself the Light of mankind. John 3, 19, taken from

X of. the list of language parallels, page ¥ H.



the memorable disoussion with Nicodemus, reads: "But this is the judg-
ment, that the Light is come into the world (ﬁwmikm
M), and the men loved the darkness rather than the Light, for their
works were evil." Salvation comes alone tﬁrough faith in the saving
Light, the only-begotten Son of God. And since the Redeemer has come into
the world, once in person and now through His Gospel, those men pass judg-
ment upon themselves who reject Him end prefer to remain in the darkness
of sin. The Light may be rejected, but it cannot be quenched.

In the address of Jesus to the Jews in the Temple Court at the Feast
of Tebernacles, Jesus said, "I am the Light of the world (£u elu. 3
E.‘Id_.ﬁn%u.ul)‘" (John 8, 12). The Savior was perheps comparjx;f:eLLigh?j
to the towering candelabra which illuminated the entire Temple area, and
whi.ch inrtum reminded the Jewish worshippers of the guiding pillar of fire
in the desert - symbol of the presence of God. Christ is the po-asessor
and bearer of the divine truth of salvation, from whom the true spiritual
illumination shines forth to bring life to all men.

Just before restoring sight to the man born blind, Jesus said, "While
I em in the world, I am the Light of the world (g .a@mnﬁ e -
(John 9, 5). Jesus was not only a Light in the fenﬂie that Heil::: restore
eyesight; the blind man of this text also became spiritually enlightemed,
received faith in his Sevior. The men Jesus is Divine Truth, oclear as
light; Divine Holiness, pure as light; and Divine Glory, radiant as light.
As the Light of the world He delivers us from the night of falsehood, sin,
woe, and death.

In John 12, 35 the Savior again ocalls Himself the Light and urges His

hearers, in view of His impending removal from the world, to keep moving




in the rays of this eternal Light, to allow Him and His truth and right-

eousness to enter their lives: "Yet a little while the Light is with you.

Walk while you have the Light (27, cdcpoy xorvoy 2 &y guby Eemey *
Teperarelre o B gds Eyere):" And in John 12, 46 Christ states that the

purpose of His incarnation was to deliver men from spiritual darkness:

"I have come as a Light into the world (Eﬁ*g_, 2N .4
.d.. £ oY Koty ﬂy).uh ’

that every one who believes in Me should not remein in the darimess."

A systematic approach to the Johamnine passages on Christology directs
ue next to the statements on the attributes of Christ. ¥e find clear par-
allel references to the visibility of Christ according to His human nature,

and to His attribute of eternity.

F. CHRIST INCARNATE (VISIBLE)

The "locus classicus" on the incarnation of the Son of God, reveal-
ing the divine VWord as a true visible man, is of course John 1, 14: "fThe

FWord beoame flesh and tabernacled among us, and we scrutinized His glory,

a IOI‘y as of the Only-begotten of the Father E ! N ‘e A
/ £ 7 : ¢ . g John says "l!e scrutinized His 0 a3
Vm,&.HS."' ave .ra,ea.nqea.s) ¥8, glory".

The eternal Son of the eternal Father assumed the true humen nature ac-
cording to body and soul, partook for a brief lifetime of all the joys
and sorrows of a true human existence. And it was as a true man, visible
to the eyes of men, that Christ revealed His divine glory through His mi-
raculous works of ocompassion on earth.

Compare 1 John 1, 1 ¥: "That which was from the beginning, which we

¥ Cf. the list of languege parallels, page J, B.
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have heard, which we have seen with our eyes, which we have sorutinized
end our hands have touched, ooncerning the Word of Life (S‘W .ﬁ\.
by A .b\. J- =\ SO 10 3 ’

EcF}, i h‘lm .El}i ;m?‘_)." John saw the God-man with his own eyes, heard

with his own ears the doctrine of life on His lips, had ample opportunityl
to gaze upon Him, to note everything that He did; His hands even touched
and handled Him. The disciples were with the Lord long enough to know
that they were not dealing with a phantom, but with the personal revela-
tion of the second person of the Godhead. (We note here also that the
Apostle oalls Christ "the Word of Life," an appellation which at once calls

to mind the terminology of the Fourth Gospel.)

G. THE ETERNITY OF CHRIST

Continuing with 1 John 1, 1, we note its first words: "That which
was from the beginning (_@_?*!jﬂmi). « » o oconcerning the Word of
Life." The theme of John's Epistle is the Word of Life, the eternal, es-
sential, personal Word, which was from the beginning; He did not come into
existence at the beginning, when time first began to be reckoned, but He
then was, He already existed: He is from eternity.

In an appeal for Christlike living, the Apostle John reminds his ma-
ture Christians that they have the proper understending of the person and
office of Christ; they know Him as the eternal Son of God who in time came
into this world to become the Savior of all mankind. 1 Johm 2, 13: "I
write to you, fathers, because you have known Him who is from the beginning."

Once more we return to the majestic opemning words of the Gospel of



g e —— . T
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John: "In the beginning was the Word (CEy W _é:v 5 h’!“). . . He was
in the beginning with God (ofpps ﬁu_u% IP.M.IH. y‘_‘goz) " (John 1, 1.2).

In the beginning, when time began, before anything was formed, when God
prepared to create heaven and earth, WAS the Word; He existed, had been
in existence since the timeless reaches of eternity. And He wes in the
beginning with God; not only His existence, but slso His distinct persom-

ality was eternal, without beginning.

Under the heading of Christology there remain two groups of passages

on the relation of Jesus to the Father.

H. JESUS WITH THE FATHER

In 1 John 1, 2 we read: "And the Life was made manifest, and we have
seen and testify and announce to you the Eternal Life, which was with the
Father (m NEW VLIV v ) and was revealed
to us." The;j:elrz—nifested to menﬁﬁveﬂh-::j:‘in the most intimate
communion with God the Father. Made flesh and dwelling among men, Christ
was still with the Father from eternity; in His incarnation He gave up not
one iote of the Godhead.

John opens his gospel in the same manner: "And the Word was with

God (_ﬂgg\‘ _Ej_n’daﬁ_ 1?_[_?3‘1_ IﬁLM)' « » He was in the beginning with God
(oins %" £ W JP-‘L‘- v Jeoi)" (John 1, 1.2). "The Word was with

God, in inseparable nearness and closest intercommunion with God the Fa-
ther. The Logos Himself is God, was God from the beginning and from eter-
nity, was always comneoted most closely with the Father. He is distinct

from God, in person, not in essence." "Christus besitzt ein euf Gott

i
¥ mﬂlé
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bezogenes Dasein. Er ist unterschieden von Gott als selbststindige Person.
Und doch ist Br zugleich, da Er das 'Wort' Gottes ist, an Gott gebunden,
zu Gott gehdrig: ein Wort ist nicht ohne den, der es spricht, und der,

der es spricht, ist in seinem Worte selbst gegenwlirtig und gibt sich in
seinem Worte."

The intimate communion existing between Christ and the Father is
besutifully pictured in Johm 1, 18: "God noone hes ever seen; the only-
begotten God who is in the bosom of the Father (”MQF"-?\i Miﬁlﬁi
v Xdbroy mm&), He has revealed Him." This relation indicates

that there is a distinction of persons, but that nevertheless Jesus is one
in essence with the Father. The being in the bosom of the Father is an
uninterrupted condition and was so even after Christ's incarmation. "His
human nature was received into the 'consortium' of the holy Trinity.'"™

The glorious intimeoy of the Holy Trinity was mever disturbed.

When the Pharisees objected to Jesus's declaration that He was the
Light of the world, Christ appealed to their Law and said that not only
He Himself, but also His heavenly Father bore witness to Him. They re-
torted, "Where is Thy Father?" And Jesus answered, "You know neither Me
nor Ky Father; if you knew Me, you would also know My Father (_5_2__;&5
ﬁ’JuTg s mli;ﬂ Jal Ay #&m)." (John 8, 19). Only the true
believers, who are united with Christ by the bonde of true faith, can
have a true knowledge and idea of God; for in Christ the Father is re-
vealed. Jesus is inseparably with the Father, and hence we can know the
Father only through Christ.

More direct is the statement of Jesus in John 10, 38: "The Father

is in Me and I in the Father (¢ ;&,z gﬂ%%ﬁﬂﬁ my7el)-" This
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relation of Christ's being in the Father has not been set aside by the
incarnation of the Son, but was exhibited in the miracles and in all the
works of Jesus, which were done by the Father through Him, while at the
same time He worked in communion with the Father.

The following are additional vpassages in the Gospel of John which in
a similar manmner treat of the intimate relationship existing between Christ
and the Father. John 12, 45: "He who soes Me sees Him who sent Me (o

3!0) 3 ’E'! E\ ﬂ'ﬁ el ﬂwﬁ).“ John 14, 7.9.11.20: "If you had

known Me, you would have known also My Father (el &)y ! we, Hal v

Iﬂﬁ;&d?&wﬁ! ._);'{&GIL)'" "He who has seen Me has seen the Father ( &
e

Evpais —%ﬂf‘i &) By .1316‘,&4)’" "Believe Me that I am in the Father
and the Father in Me (Mmﬂh@ﬁ_@m&jvr\ &y
2400 )-" "“In thet day you will know that I em in My Father (&7, EPE\! gy

—TQIAI?;L' w&oy) 8nd you in Me and I in you." John 17, 21: "So thet they

all may be one, as Thou, Father, in Me and I in Thee (!ﬂihiii"[,m#@,.}_v
buei Kk B 1"

Note: The dootrine of the eternal generation of Christ from the Fa-
ther is clearly stated in the Gospel of John (John 8, 42; 16, 27; 17, 8;

ete.), only implied in the Epistles.

I. CHRIST SENT BY THE FATHER

A great number of passages in the Gospel of John emphatically state
that Christ was specifically sent by the Father to carry out the work of
redemption here on earth. But again, this theological truth is also
clearly set forth in ean epistle by John. We find it three times in 1 John

4: "God has sent His only-begotten Son into the world (mv ,<dv dimi v
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puttogsi) Antarabrey & Jeds 2ls Ty Kifuay) o0 that we might 1ive through
Him." "He loved us and sent His Son (s’Iﬁ'am/\m: v wtdy zEn' §) as Pro-

pitiation for our sins." "We have seen and do bear witness that the Fa-

ther has sent the Son as Savior of the world (.Q‘Iﬂ'.‘# m v ut v

L“)I%&t i _x_,f%u).“ (1 John 4, 9.10.14). The doctrinal implioation of
these verses will be inocluded under John's treatment of Soteriology. We

are here concerned merely with pointing out how emphatic the writings of
John are in asserting that God the Father sent His Son into the world to
save us.

John's Gospel presents four quotations where the Savior Himself de-
clared pointedly that the Father had sent Him on His mission. To Nico-
demus Jesus said: "For God did not send the Son into the world (QIE:EIM
& Joos v ubdy £25 M) that He might condemn the world, but that
the world might be saved through Him." (John 3, 17). 1In Hie profound dis-
course on His mission, the Savior declared: "The works themselves which
I do bear witness concerning Me that the Father has sent We (g5 _m##
Mﬂl)‘“ (John 6, 36). 1In the great sermon on "The Bread of Life,"
Christ gives this dootrine such prominence as to use it in an oath to sub-
stantiste His promise of salvation to those who accept Him in faith: "Just
as the living Father sent Me (M,ﬁﬁi %Q_qu’?_) and I live be-
cause of the Father. . . " (John 6, 67). Finally, in His lively dispu-
tation with the Jews who were boasting that Abraham was their father and
who nevertheless refused to accept Christ as the Son of God, Jesus said:
"If God were your Father, ye would love Me; for I proceeded forth and came
from God; neither came I of Myself, but He sent Me (gﬁﬁzﬂiﬂﬁw‘“
(John 8, 42). |

Compare the references which Jesus constantly mekes to the One who

o
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sent Him -- John 4, 34; 6, 24; 6, 29.38.39.40.44; 7, 16.28.29.33; 8, 18;
and the phrase "that Thou hast sent Me" in the Secerdotal Prayer (John
17, 8.21.25).

e e er_i-l-_
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IV - SOPERIOLOGY ¥

Nothing can be more delightful to a student of the B;ble than to
delve into the riches of the most precious dootrine of the Scoriptures,
that of our salv::ﬂon through the vicarious atonement of Christ, the Son
of God. To do that through the writings of John is indeed a fruitful »
soul-strengthening project. From the pen of the man nearest and dearest
to the Savior during His sojourn on earth, we receive a picture which is

as clear and striking as it is profound and comprehensive.

A. THE VICARIOUS ATONEMENT

John 8, 16: "For to this degree God loved the world, that His Son

the Only-begotten He gave, in order that every one believing in Him may

not perish but have eternal life (ﬂmm/ﬂ-‘%ﬁ-ﬁ i Eﬁ!‘.ﬁ!&l&i
8 mereduy ga di3nv uy drdinrer 2 Sgy Zuny aldviay)-" Indeed, "the
Gospel in a nutshell"! God proved His all-surpassing love for the world
by giving His only-begotten Son as a free gift to the world. This Son

was not merely sent into the world as an ambassador, a prophet, or an

apostle might be sent; He was given, He was presented as the Supreme Gift,
as the offering and smorifice to bring salvation.

"What a contrast: the holy, eternal God and His equally
holy and eternal Son giving the highest and best for the world,
for the fallen, corrupt humanity, for the bitter enemy of God!
The death of the Son of God is the punishment for the sins of
the world; the Son of God dies that the world, all the people
in the world, might live in all eternity. . . It was the
blood, the death of the Son of God whioh was thrown into the
balances, which made the ransom suffiocient for the whole world.

¥ In this treatise the term "Soteriology" is used in a narrow sense, as
the doctrine of how our salvation was effected.
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And the result is that whosoever, every one who believes in
Him, regarding Him as the one object of faith and trust, should
not perish, as he has well deserved, but have the eternal life
which has been earned for all menkind by the substitutionary
work of the Savior."

"Beim Durchdenken diesor Tatsaohe steht nicht nur Nikodemus, sondern auch
der christliche Glaube vor der Unfaszbarkelt der 'himmlischen Dinge', der
jenseitigen Hintergrlindigkeiten des gBttlichen Handelns an dieser Welt."
In those last hours in the Upper Room on Holy Thursday evening, the
Savior in His tender farewell discourses alluded to His impending vicar-

ious suffering and death. HNe said: "Greater love than this noone has,

that one give his life for his friends ({w zys I’i"‘ W L 19_—9« ‘mi&
WY f;iLMdim'i.)'" (John 15, 18). In the place of, in the stead of, the

gullty ones He gave His own life, thus delivering them from the conse-
quences which they should have borne. Luther writes:

"Phat is called a great, powerful love if a man gives to
another in his misfortune s hundred or a thousand dollars, or
pays all his debts for him; but how great would that be if a
king or s prince would give to a poor beggar a duchy or prin-
cipality, yea, even his own kingdom or land and people? There
the whole world would sing and say of unheard-of love. But
that is only a small matter when compared with this, that
Christ gives His life and body for thee, which is indeed the
highest love that any man on earth can show to another; for to
serve with money and goods, yea, also with the body, is also
called loving. But there is none that would not much rather
give his money and goods, yea, his land and peorle, than that
he should die for another; and if he did it, it would be no-
thing beside that fact that God's Son comes down from heaven
and steps forth in thy place, and willingly sheds His blood
and dies, though thou hast been his enemy and a condemned per-
son. That is the love which is much greater and higher than
heaven and earth and everything that might be named."

(Luther 8, 551, gquoted in Kretzmann, Popular Commentary of the
Bible, Vol. 1 of the New Testament, p. 553

In striking parallel to the last-quoted passage from John's Gospel
is the other glorious "3, 16" of Soripture, that of the First Fpistle of

John: "In this we have come to know love, that He placed His life for



ue (Zhefvos fnép suile Tt yupy aind. Ely)-" (1 dohn 3, 10).%  *we

Christians have reamlized and know what love is and means, how it expresses
itself, in the example of Ghrist‘. For He, out of free love and merciful
favor, laid down His life for us; He aufféred the death which we had
earned by our sins."

One more passage in John's First Fpistle sums i:p the doctrine of the
viearious atonement of Christ. 1 John 4, 9 "In this was manifested the

love of God in us, that God has sent His only-begotten Son into the world

so that we might live through Him (v 45y «in v II!i!IIE !!‘ e Tl xey
5 Yeds &3 By sl L WZ.ILML)‘ "The love of God was re-

veeled to us and in us in such a wonderful way that the very angels were
moved to the depth of their being. His only-begotten Son, then whom there
was no being in heaven and earth in whom He felt greater pleasure, with
whom He was united in a more intimate union, this beloved Son God sent
down from heaven, from the abode of everlasting bliss, into this world,
this vale of sin eand corruption and death, in order that we, lost and
condemned sinners that we are in ourselves, might have 1life, true, spirit-

ual, eternal life, through Him and in Rim."

B. CHRIST THE SIN-BEARER

That our sins were imputed to the Savior is clearly brought out by
John, especially in his First Epistle. The one pertinent passage in the
Fourth Gospel is the significent declaration of John the Baptist: "Be-
hold the Lamb of God which bears the sin of the world (§ %ﬂ& i i

b _‘&Fumwmm) " (John 1, 29). "Christus opfert sich

"X Cf. the list of language parallels, page &, {.
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selbst, so dasz die Welt frei wird aus ihrer Sllndenschuld. Das ist nicht
nur Vergebung der Slinden, das ist Sllhnung, das ist Ausmerzung, reale,
wirkliche Hinwegnahme der Schuld!" "In His oapacity as Lamb of God,
Christ lifts up and carries, He puts away entirely, without leaving a
trace behind, all the sin without exception, all the transgression with
all its guilt."

We find similer terminology in John's First Kpistle. 1 John 3, 5 X
reads: "And you know that He was manifested to bear our sins (Exelyos
%gdvggdﬂqﬂmzﬁ&m#n).“ "Christ came into the world, appeared
in the fulness of time, in order to bear and take away our sins, to atone
for all the sins of all mankind, to offer Himself as a perfect sacorifice
of propitiation for all time."

"The blood of Jesus His Son oleanses us from all sin (.D‘.d.t,led.fl_"l.‘.li

o ol sind wukples fads In Tdiys Juapriss)-" (1 John 1, 7).

"Jesus, the True Man, our Brother according to the flesh, but
at the same time the Son of God, the eternal God Himself, has
shed His blood for us once, yet His seorifice has eternal va-
lidity and power by virtue of that mysterious, wonderful per-
sonal union of the two natures. Always, every day, without
ceasing, we have forgiveness of sins, we are righteous and
just and holy before God through the blood of Jesus Christ,
which is always effective."

The Formula of Conocord declares:

"Since it is the obedience. . . of the entire person, it iz a
complete satisfaction and expiation for the human race, by
which the eternal, immutable righteousness of (lod, revealed
in the Law, has been satisfied and is thus our righteousness,
which avails before God and is revealed in the Gospel and
upon whioh faith relies before God, which God imputes to
faith." (Thor. Decl., III, 67).

Twice in the First Fpistle of John we find Christ called the Pro-

pitiation for our sins. 1 John 2, 2: "He is the Propitiation for our

X of. the list of language parallels, page 35 M.
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sins (yfp¢ § ME“'S mmzﬂzmi‘ﬂ)." Expositor's Greek

Testament: "Our Advocate does not plead that we are innocent, or adduce
extenuating circumstances. He acknowledges our guilt and presents His
vicarious work as the ground for our acquittal." He suffered the full
penalty for the sins of the whole world, He Himself is the Propitiation,
being both High Priest and Sacrifice.

Fitly summing up John's presentation of Christ the Sin-Bearer is
1 John 4, 10: "In this is love, not that we have loved God, but that He

loved us and sent His Son as Propitiation for our sins (ZIB'EIILAW .ﬁL

ﬂiﬁ.z .ﬂ.nﬂ :LA!&&BJ_ Il'tD.L .Iﬂ! #‘ajﬂ_ i&ﬂuv-" "While we were yet simners,

while we were enemies of God, God loved us, and it was His love alone which

prompted Him to send His only Son into the world to offer up Himself in
vioarious satisfaction for the transgression of all mankind. A perfect

atonenent has been made, a perfect redemption has been gained for all."

C. A UNIVERSAL ATONEMENT

Several of the above-mentioned passages stress the universality of
Christ's atonement. 1 John 2, 2: "And He is the Propitiation for our
sins, but not for ours alone, rather also for those of the whole world
(8 ot v Guereow & udvoe DN st mepl Eliu D i)+ *18
cannot be emphasized too often or too strongly thet the redemption of
Christ was made for the whole world, for every single person that ever
lived or is living to-day, that it 1s there without our merit and even
without our faith, the latter being only the hand which accepts the sal-
vation as it lies ready for all men." "That is the great art of faith,
to oling to Christ in the midst of temptation and sin, knowing that His

satisfaction covers every oconceivable case and was not confined to any

individual ocase or olass of people."
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Also three passages in John's Gospel emphasize the world-wide sweep
of the Savior's redeeming work. On John 1, 29, "Behold the Lamb of God
which bears the sin of the world (Iﬁ.! é,‘#n’“ To8 i uor)," Luther writes:
"This Lemb bears the sins, not mine or thine, or an:noy:\tr person's alone,
nor those of a single kingdom or country, but those of the whole world;
and thou art also & part of the world."

The glorious "little Gospel™, John 3, 16, twice asserts that the
salvation by God's Son is for all: "For to this degree God loved the
world (Joy. M}, that His Son the Only-begotten He gave, in order that
every one believing in Him (s} § jmerEvwy els .d.(i'ml!L.) may not perish but
have eternal life."

In addition, we have the Evangelist's own footnote to the prophetioc
statement of Caiaphas, who declared it expedient that Jesus should die
for the people. John adds: "But this he did not sey of himself, but
being high priest of that year he prophesied that Jesus would die instead

of the nation, and not for the nation alone, but in order that He might

bring the dispersed children of God together in ome (5 'MLK' _EEF i
i&mwiﬂ.mMamﬂﬁmﬁW%m
av) " (John 11, 51.52). "Jesus should die, not only for Israel, but

for the whole world, and His death should result in a gathering end final
uniting into one great spiritual communion of all that would believe on
Him and thus receive the benefit of His death. In all nations of the earth

are such as will become the children of God by faith in Christ Jesus."

Our next two "looi" are "Christ the Conqueror of Satan" and "Christ
and His Followers Victorious over the World." Luther in his Large Cat-

echism summarizes this phase of the Savior's work in the following
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beautiful exposition:

"He has redeemed me from sin, from the devil, from death, and

all evil. For before I had no Lord nor King, but was captive
under the power of the devil, condemned to death, enmeshed in
sin and blindness. For when we had been created by God the
Father, and had received from Him all manner of good, the devil
came and led us into disobedience, sin, death, and all evil,

so that we fell under His wrath and displeasure and were doomed
to eternal damnation, as we had merited and deserved. There

was no counsel, help, or comfort until this only and etermal

Son of God in His unfathomable goodness had compassion upon our
misery and wretchedness, and ocame from heaven to help us.

Those tyrants and jailers, then, are all expelled now, and in
their place has come Jesus Christ, Lord of life, righteousness,
every blessing, and salvation, nnd has delivered us poor lost
men from the jaws of hell, has won us, made us free, and brought
us again into the favor and grace of the Father, and has taken
us as His own property under His shelter and protection, that

He may govern us by His righteousness, wisdom, power, life, and
blessedness. . . He rose again from the dead, swallowed up and
devoured death, and finally ascended into heaven and assumed the
government at the Father's right hand, so that the devil and all
powers must be subject to Him and lie at His feet, until finally,
at the last deay, He will completely part and separate us from
the wicked world, the devil, death, sin, etec."

D. CHRIST THE CONQUEROR OF SATAN

On this point the Apostle John is so unequivocel as to write: "For
this purpose was the Son of God manifested, that He might destroy the
works of the devil ( —)'—ﬂl jﬁ" i M) (1 John 3, 8).
"Christ came into the world, assumed true humanity, in order that as our
Substitute He might altogether dissolve every work by which the devil
oxerted his power, loose the bonds of sin in which men were held captive,
take away the power and influence of the devil by which he tried to drag
us down forever into his kingdom, deliver us from his sovereignty by
virtue of which all the unconverted perform the works of derkness."

In his noxt chapter John assigns the reason for the believers'

ability to overcome the spirits of darkness: "Greater is the One in you
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than the one in the world W;MM-Q-EIMJ?-;-Q-BJM)-"

(1 John 4, 4). "All entichristian temptation is powerless ageinst the
strength of God that lives in the believers." God and Christ in us are
greater and stronger than the prince of darkness who actuates the chil-
dren of the world.

On three oocasions recorded in John's Gospel the Savior procleims

His victory over Satan. Vhen, in answer to the prayer of Jesus, the voice

of the Heavenly Pather was heard saying, "I heve glorified My name, and
will glorify it again,"” the Savior turned to the astonished bystanders
end said: "Now is the judgment of this world; now shall the prince of

this world be cast out (Mﬁ#ﬁwmwmw&j’ég.u

(John 12, 31). "The time of Christ's suffering and death was the hour

of decision for the whole world, and especially in this, that the prince
of the world, the devil, would be cast out, conquered, and subdued.
Through His Passion and death Christ took from the devil the right which
he had assumed on account of the sins of mankind, namely, that of keeping
all men in subjection to him." "Der Satan wird ausgestoszen werden, . .
aber zugleich aus seiner Machtstellung Hlberhaupt."

Having oomforted His disciples, in His farewell discourse, with the
promise of the Comforter and with His own benediotion of peace, the Sa-
vior reminds them that the time for His great contest with Satan has ar-
rived; yet Satan will be helpless against Him: "No longer will I speak
much with you, for the ruler of this world is ooming, and he has nothing
in Me (#mwgﬁwwmh@mmﬁmﬂ (John
14, 30). "As real as this battle would be, and as powerful as Ais adver-
sary was, yet he has no pouoshion or rule in Jesus. There was no &in in

Jesus according to which the devil might have claimed Him as his subjeot;



==

PR e T e

there was no cause of death in Him. And therefore also the devil » With
all his cunning and power, would not be able to carry out his evil de-
sign, to conquer the Lord."

The promised Paraclete will convict the world of the judgment, for
"The ruler of this world is judged (J mﬂf_ / m,m’gfzm“.“
(John 16, 11). "The redemption of Christ sealefﬁzl:ildevil's doom; he
has lost might and right with regard to mankind since sin was conquered

by Jesus."

E. CHRIST AND HIS FOLLOWERS VICTORIOUS OVER THE WORLD

In the previously-cited John 12, 31 Christ had said, "Now is the

judgment of this world; now the ruler of this world shall be cast out

!

(viy MﬁﬂéwmﬁnL'ﬂﬁlﬁpﬂnimm
2 / ] n /
S E’ﬂ)' In this, as in the related passages, Hoyut is

used of the unbelieving world, those who reject Christ.

"In the events that were beginning now, and that would tramspire
in the next few deys, the disciples should know that a great
judgment was teking place, that the universe was on trial. . .
By bearing the sins of the world and by effeoting a complete
reconciliation for all, Jesus has teken away from the devil the
power to keep men in his service. In this way the hour of the
world's redemption is also the hour of decision, the hour of
trial. In the end, the question will be whether men will stand
by Christ, the Redeemer, or by Satan, the destroyer of their
sould."

The last words recorded of the memorable farewell discourses of
Jesus read: "In the world you have tribulation; but be of good cheer,
I have conquered the world (Efg\mﬁy_ .ﬂ%ﬂl)'" (John 18, 33).
What solid comfort for His sorrowing disciples! "Though His Passion
proper hed not yet begun, the Lord knows that He will he Conqueror in

the battle with sin, death, and hell, that all His enemies will be made
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His footstool. Therefore He will make the necessary provisions that His
disciples will not be overcome by enmity and persecution.” Luther: "we
have seen, by the grace of God, that the Holy Ghost reminded many hearts
of these words when it came to the battle, and strengthened them that in
the memory of that victory they endured everything, and died a peaceful

death."

Turning to John's First @Epistle, we find these same truths in one
compact verse, 1 John 4, 4. In the latter part of the verse John writes:
"Greater is He who is in you than he who is in the world ( m:va_imiLﬁ
v m sﬁﬂzé@).“ "Though Satan, the prince of darkness and
the father of lies, is in the false teachers, lives in them, actuates
them, yot God who lives in us, who is our Strength and our Refuge, is
greater and stronger than the devil with all his evil angels.” The re-

sult is stated at the begimnning of the verse: "Ye are of God, little

children, and you have oconquered them (_‘;&g‘uj&ﬁ 2‘“2 E6TE, TeXvid

/ > fyw n
Kl VBV LKY AT diipys)- The believers belong to God, they are the
children of God, having been born egein out of the water of Baptism and

the Spirit. Therefore they not only have the knowledge necessary to
examine and test the spirits, but they also have the ability, the power
to withstand their allurements, to conquer them."

And in 1 John 5, 4 we find: "Everything which is born of God conquers

the world (wiy |‘|w4“’“°x hnﬁ_mm_ﬁz_ L’b’eglz)."

"Wherever the new birth has taken place, wherever faith has been
planted in the heart, there this wonderful power exists, there
the bheliever is able to conquer the world, ell the forces in
this world that are opposed to the spiritual life in him, the
entire kingdom of sin and evil. . « Not in their own power,
indeed, do they battle with the foroces of darkness, but in eand
by the faith which God kindles in them in conversiom. . . With
this faith they are victors even in advance, for they become
partakers of the viotory whioh their Champion, Jesus Christ,
won over the kingdom of darkness. 8in, death, hell are powerless
apainst the faith whioh olings to the Savior and His victory."



F. BTERNAL LIFE IN CHRIST

Of ell aspects of the Savior's work of redemption, none is more com-
plotely presented in the Johannine writings than the consummate fruit of
the Atonement, - eternal life to those who believe in Christ. We shall
first take up five verses ‘in the First Epistle of .’John and then view the
overwhelming testimony of John's Gospel.

Exhorting his Christians to Christian fei thfulness, the Apostle John

holds forth this as an incentives "And this is the promise that He hath

promised us, eternal life (E.EI.ZI.E.LE\JL _ﬁ'}_%h’kj}\_[ _ﬂiﬁﬂ_.ﬁufﬁﬂ-hm_
Pl .'D\}I ; . .D\}I( 5 ! )o" (1 John 2, 25). "If we keep that faith in

the Father and in the Son, as in those that worked our salvation for us
and in us, then He, as a reward of mercy, will take us to the eternal
home, to the blessings of salvation, to the bliss of heaven."

The Apostle's classic definition of God's love reaches its climex
in a glorious purpose clause: "In this was manifested the love of God
toward us, because God sent His only begotten Son into the world that we
might live through Him (.E.ﬂ %’_‘wvﬂ i )+" (1 John &, 9). God
sent His only-begotten and beloved Son from heaven, "from the abode of
everlasting bliss, into this world, this vale of sin and corruption and
death, in order that we, lost and condemned sinners that we are in our-
selves, might have life, true, spiritual, eternal 1life, through Him and
in Him."

Summarizing the testimony of God which should be the object of our

feith, John declares: "And this is the record, that God hath given to
us eternal life, and this life is in His Son. He that hath the Son hath

tho 1400 Qg aulver Forey 5 Jods Jety s afcy 5 Zug e 1 i} adnd
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£uTuy. Ei’ﬁuﬁxﬂm.ﬁ,’;ﬁu:ﬁi;ﬂy&)-" (1 John 5, 11.12).  "The only
reason why God has given eternal life, why He is holding it out to all

mon, is His divine love in Christ Jesus; for it is in His Son that we have
this eternal life, if we place our entire trust in Him, if we rely on His
perfect atonement in life and in death."

John concludes his epistle on this very theme: "This is the true
God, and eternal life (s¥rs¢ Zepy § “q&!:.‘l!\ﬁ.h&ﬂ!‘a;ﬂt} dzﬂrlﬁeﬁ o)

(1 John 5, 20). "He, our Savior, Jesus of Nazareth, true men, is at the
same time true God with the Father; and He is Himself eternal life, the
Life which came into this world to bring the world life and in whom we have
perfect, glorious, unending life."

If "Eternal Life in Christ" is a dominant theme in John's First Fp-
istle, it is the melody of his Gospel. Here the first beaufiful note is
struck in John 3, 14 and 16. V. 14:; "As Moses lifted up the serpemt in
the wilderness, even so must the Son of Man be lifted up, that every one
believing on Him may have eternal life (.fﬂ.ﬁs..é T T EH’IﬂI! Elﬂm._i%ﬂ.
;‘L;f'! diwygey)-" "Every one who looks upon the crucified Christ in true
faith, is free from sin, as the sting of death, free from its guilt, as
the poison of death. This faith gives eternmal life, even here and now,
for eternal life is the life of the soul which no kind of disaster can
impair nor death destroy; it is a present possession- as well as a future
inheritance." V. 16: "For to this degree God loved the world, that His

Son the Only-begotton He gave, in order that every one believing in Him
mey not perish, tut have eternal life (g Jds ¢ muercywy £is oiTOV i
én’h"rﬁ 2\’ 'Z?IP’ ;'#" dhwyray)+"  "Faith appropriates Christ, His work

and His redemption, end thereby comes into possession of the fulness of

that life which means eternal happiness.”
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Wihether the last verse of the great John 3 is a record of the tes-
timony of John the Baptist, or is the word of the Evangelist Himself, is
much lese significent than what it says, viz., "He that believeth in the
Son hath everlasting life (o IGQIEIZL'!V £25 DY ubov gf“ ;“’i"‘ diwyioy )"
(dJohn 3, 36). Faith in Christ at once leads a person to everlasting life,
grants it 4o him as God's gift. I

"The believer is the possessor of this life, he is here and now a

child of God end therefore an heir of the gift of God, which is
eternal life in Christ Jesus. This life is the highest develop-
ment, the superabundant energy of the whole being, ns it is in-
augurated during this earthly life and finds its consummation in
eternity. All this is the gift of God to him who believes in the
Son of God, becruse faith appropriates to the believer what the
Son possesses, on which He, by His vicarious satisfaction, has
granted a claim or pledge."

To the soul-thirsty woman of Semaria the Sevior promised: "The water

that I shall give him will become in him a fountein of weter springing up

into everlasting life (_ﬁ_'j’&rg 8 disw aind Mum &L 0T Dy Jilims
Wows ﬂh; 'y wlayvigy )" (John 4, 14).  "The salvation which Christ

gives works a new, a spirituel 1ife, and this life is fully reelized and
completed in eternity. The water of Christ's grenting. . . transmits a
power which susteins faith to the end of life and beyond, where the con-
summation of salvation will be enjoyed, world without end."

Joesus's defense of His healing the man at the Pool of Siloam included
this majestic positive eassurance: "Verily, verily, I sey unto you, He
that heareth My Word, and believeth on Him that sent Me, hath eternal life,
and comes not into judgment, but has passed over out of death into life (§

\ 4 Y \ / /i / 9! \ 2 4 \

v Aijou war K0VQY il TUCTENUN T TQUNVTL e el Glay S Lok, el
/ / 2 ! n
&mm%mﬁzqﬁ%LuﬂﬁMm&@xgﬂﬂ'
(John 6, 24). He who accepts Christ's Word in faith and confidently

trusts in God, already has eternal life. "It is his inheritance and
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possession here and now. BSuch a person, therefore, does not

need to go through the process of judgment, for he has already

passed the test. There is no promise of future deliverance

needed, except as one goes from believing to enjoying, for the

believer has passed over, beyond the reach of death. Life is

his atmosphere, his existence."

A moment later, the Savior declared: "The hour is coming in which
all that nre in the graves shall hear His voice, and shall come forth;

they that have done good, unto the resurrection of life (WKII:ES.Q.‘:ﬁ.E‘H

/ / q 3 A \ 2 / € \ \ /

(") ] To -
WW@&MW&WM&%M
tdvTes £ls 2VfiI§iEM ;”#s); and they that have done evil, unto the resur-

rection of damnation."™ (John 5, 28.29). "Der, welcher Mensch wurde, um
die Welt zu retten, vollzieht nach dem Willen des Vaters das Gericht, indem
er die Scheidung offenbar mecht, die im Diesseits bereits von den Menschen
selbst in der Stellungnahme zu ihm vollzogen worden war." "They in whom
the righteousness of faith ripened into righteousness of life, that proved
their faith in good works, will receive, as a reward of grace, the full,
eternal enjoyment of life, in an everlasting resurrection.”

The sermon on the Bread of Life begen: "Do not busy yourselves with

the food that perishes, but with the food that remains unto eternal life,

which the Son of Man shall give unto you Qlj! ﬁ@ﬂinij%ﬁ whesy 8ls
Mﬁm.ﬁz.&ﬁi&nﬁ.hﬁﬂxﬂn&%’uﬁﬂgm-" (John 6, 27). “Christ

is speaking of a spiritual food, that which nourishes the spiritual life,

which preserves the soul unto eternal salvation."

"The obtaining of the food for the soul is not the result of
man's striving for it by his own powers, for the Jweel refers
to the time when faith extends the hand and receives the mar-
velous benefits of God's grace. Like the water of Chap. 4, 14,
the spiritual food here referred to is given by the Son of Man,
by Christ in His divine-human capacity as the Savior of the

world."

Within seven verses of the above passage, Jesus three times proclaims

thet He will raise up His followers on the Last Day: "And this is the
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Father's will which hath sent Me, that of all which He hath given Me I
should lose nothing, but should raise it up again at the last day qum

3 .EJL.I'&. 3 ,'~ i&ﬁfe‘) And this is the will of Him that sent Me, that

every one which seeth the Son, and believeth in Him, have eternal life:
and I will raise him up on the last day {ﬂﬁm By uEdv. XAl TLeTENWY

2 R \ P > 1\ F) 4 ? [} e LA "
Es iy Byy Jagy adavior, xad duersfin giziv B Sx 7 Bpdry uepg-

(John 6, $9.40).

"The completion and the orown of His work of redemption is the
resurrection of the believers unto everlasting life. . . The
seeing of the Son is that which is done with the eyes of faith;
it is equivalent to faith. And he who has this faith has eternal
life; it is the present possession of faith. Even if the body
of the believer sinks into temporal death, so that soul and body
are, for a season, separated, Christ will raise him up on the
last dey, will reunite body and soul for the eternal enjoyment
of life in and with the Savior and with God."

Again, in verse 44 we read: "No man can come to Me, except the Father
which hath sent Me draw him: and I will raise him up on the lest day (Kﬂ.l:\.
évaczg’{w Gny ¥ 1) m‘%“%)'“

Climaxing this part of the Savior's sermon was: "Verily, verily, I
say unto you, He that helieveth in Me hath eternel life (.EI.EEI&IHJLLES.

@“ﬁ#ﬂ ;u#, aluyay)e" (John 6, 47).

"He emphasizes once more that every person who makes use of this
approach, who believes on Him, is even now and here the possessor
of eternal life, the spiritual 1ife which is given to the soul
when it is born above, which is constantly nurtured by the ap-
prehension of Christ, and which will find its everlasting fruition
in the life beyond the grave."

In the conclusion of His sermon, Jesus utters a hard sentence for

the hard Jews: "Whoso eateth My flesh, and drinketh My blood, hath
eternal life; and I will raise him up on the last day (EWMI‘I}!

S i 2! \ 2 ! A\ / Ay
tdpra ol dlvar pou T8 afs Zfes Funh alaveor, KU ulTyep 2izie TE
E"F"IR W)." (John 6, 64). "A person who by faith enjoys the fruits
of Christ's salvation day after day, by realizing that His flesh wae



given for his salvation, and that Christ's blood was shed for the sins of
the world, becomes the possessor of the eternal life which is the fruit of
Christ's redemptive work."

In the face of the open hostility of the Jews who were acousing Him

of being demon-possessed, the Savior made this statement: "Verily, verily,

If a man keep My saying, he shall never see death (ﬁﬂﬂéﬂwlﬂé&ﬁl

Dyesisay i Hrarw ok py buefey sls e idu)-" (onm 8, 51).

"If living, active faith lives in the heart of a person, so that
he keeps the Word of the Savior, then he will not see death.
The verb Jewpdw is stronger than the mere foXw, expressing fixed
contemplation, and therefore denoting an active experience. For
the believer the death of the body is not reckoned as death,
since the bitterness of death has been removed through the re-
demption of Christ. Physical death is to him but the entrance
to eternal life."

In the precious words which John has recorded of the Sermon at the
Feast of Dedication, the Savior asserted: "My sheep hear My voice, and
I lmow them, and they follow Me, and I give unto them eternal life (EQ&E
Jg{'g‘;,m .933.1:9.’9‘.5.;«:1;1 aluyeoy)-" (John 10, 27.28). "Above all, He as the
Savior and powerful God, gives to them the life everlasting which He has
earned for them by His atoning work."

The soul-sustaining word of comfort whioh Jesus addressed to the
grieving Marthe has become a watchword of ell Christiens: "I am the Re-
surrection and the Life; he that believeth in Me, though he were dead,
yet shall he live: And whosoever liveth and believeth in Me shall never
e (B s duliraise wal. 5 fay > 8 xarelie ols Jud sy by
Do, L x5 Z0n sk mredlay €la Bud of u dralily s T aiie)-"
(Jonn 11, 26.26).

"All 1life, and the giving and returning of life to men, is centered
in Him. Eternal life is in Him from eternity. And therefore He
can give life, even when death had apparently claimed a person for
his owmn. . . The believers, though they seemingly succumb to



I 11

temporal death, yet have life, are partakers and sharers with

Christ in the full and complete life that had no beginning for

Him and shall have no end for them that put their trust in His

redemption alone. Death is only the gateway to the full and

perfect life; it hes no terrors for the Christien, since it has

been swallowed up in victory by the resurrection of Jesus,"

"Darum ist es nicht mehr so, dasz, wHhrend der Glauhende lebt, der Tod
schon heimlich in seinen Gliedern nagt, sondern heimlioh verhilllt in

ihm das Leben, nlimlich das Leben der anderen Welt, das Christus lebt, ihn
leben macht."

A fitting finale to the Savior's oracles on His gift of eternal life
is the matchless word of His sacerdotal prayer: "This is life eternal,
that they might know Thee, the only true God, and Him whom Thou hast sent,
Jesus Christ (igf.? -éém‘i Xew oS Mfud.uw' ..‘.E‘ID‘.V.MLI
quhun‘ui&é&xss‘.h éza’amln 2Inion %p“n“) " (John 17, 3). Having
just previously alluded to the fact that the Father had given Him the au-
thority and power to give eternal life to those whom the Fathor had given
Him as His own, Jesus states that "this life etermal, which the believers
receive at the hands of Jesus, consists in the true knowledge, the right
understanding of God as the only true God, as the one and only Lord, and
of Jesus Christ, the Savior, in both His person and office, as the one
sent by God to accomplish the salvation of the world."

In conclusion, we have John's own summary of the entire purpose of

his gospel: "But these things are written so that you may believe that

Jesus is the Christ the Son of God, and that by believing you may have

1ife in Fis neme (fy¢ yyereilyme Sm Aneods Eeny £ Youris 4 vics ni
Mﬂlﬁummmﬂﬁﬁmﬁm)-" (John 20, 81).

"His aim was to prove the deity of Christ and to work conviction
in the hearts of men by such proof, in order that they might be-
lieve and by faith have the everlasting hlfle which is 1n Christ
and is given by Christ to them that believe in His name."
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V - PNEUMATOLOGY

Pneumatology, the worke«of the Holy Spirit, covers a multitude of
subjects. In establishing the intermel relationship between John's Gospel
and his Epistles in this field of dootrine, we shall present first the
doctrine concerning the Holy Spirit and then the various doctrinal points

which come under the operations of the Holy Spirit.

A. REFERENCES TO THE PERSON AND WORK OF THE HOLY SPIRIT

(1) GENERAL REFERENCES

As a general reference to the Holy Spirit, in the Fpistles of Johnm,
we shall list the passage 1 John 5, 6, which will be ocited in more thean
one connection: "And the Spirit is He that testifies (p nz%d.ékm.ﬁ
&*FTvFuaﬂ-"

The Bvangelist John himself refers to the Holy Spirit in expleining
to his readers the significance of a remarkble statement by Jesus. On
the last day of the Feast of Tabernacles the Savior made use of the sym-
bolism of the water-pouring ceremony connected with the conclusion of that
festival; He had oried out, e any one thirst, let him come %o ¥e and
drink! He who believes in Me, as the Scripture says, rivers of living
water will flow out of his soul." To this statement John adds the paren-

thetical explanation, "But this He seid concerning the Spirit, Whom those

would receive who believed in Him (nfp 42 mm ﬁnﬁmﬁ

MW&W.@&M)-" (John 7, 39). Luther para-

phrases: "I will make him a strong stone vessel and give him the Holy

Ghost and gifts, so that he may flow to other people, give them drink,
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comfort and strengthen them, and serve many other people, as he has been
helped by Me."

In His farewell discourses the Savior Himself alluded to the Holy
Spirit, in this menner: "It is expedient for you thet I go away; for if

I do not go away, the Counsellor will certainly not come to you. But if

I depart, I will send Him to you ‘Q@AM Emﬁﬂa’m.ﬁ,@i
ﬁxm%ﬂmﬁmlﬁ‘“ﬂm%#&) And heving come

He will conviot the world of sin and of righteousness and of judgment."
(John 16, 7.8). "The sending of the Spirit depended upon the fact that
Christ should enter into the glory of His Father according to His human

nature."

(2) "SPIRIT OF TRUTH"

A noteble concept emong John's statements concerning the Holy Spirit
is that which asoribes to Him Truth, in the absolute sense. 1 John 5, 6:
"And the Spirit is He that testifies, because the Spirit is the truth (gn
n  2eny » M,”_&“)." "Phat is the special work of the Holy Ghost,
to ﬁ:%zy regar;?‘lng the truth, to teach the truth, since He is Himself
the truth, the eternally faithful God."

Turning again to John's record of the Savior's farewell discourses,
we find three such deolarations by Christ. John 14, 16.17: "And I will

ask the Father and He will give you another Counsellor, that He may be

with you for ever - the Spirit of truth (i mﬂn’t&im (leer Ful
.Zag#&;mmﬂm:tm@u.q_‘s dlybuiag)-" The Comforter,
the Holy Spirit, is "the Spirit of truth, He who neither errs Himself

nor teaches anything out of harmony with the teaching of Christ."




e et < L R e 2 R T A

R S A AT

John 15, 26: "When the Counsellor has come Whom I will send to you
from the Father, the Spirit of truth Who proceeds from the Father (E\. -m@“"
.‘Dﬁﬁ QAJ?QEE'H fmﬁ“-ﬁﬂ?ﬁ-i“mﬂ")’ He will testify concerning
KMe." Luther: "I shall give you, says Christ, the Spirit that will make
you sure and certain of the truth, that yé no longer dare doubt with regard
to this or that concerning your salvation, but may be sure of the matter
and be judges, and even judge all other doctrine."

John 16, 13: "But when He, the Spirit of truth (g mr’“, p Ay~
M), has come, He will guide you into all truth." "He will ﬁ:ng their
hearts and minds into the truth, make them familior with it, let them un-
derstand and grasp the truth, have them realize the grace of God in Christ

Jesus."

(8) THE SPIRIT AS DIVINE TEACHER

The important function of the Holy Spirit whereby He enlightens men's
understending and imparts to them all saving truth is stated most clearly
by the Savior to His disciples, John 14, 26: "But the Counsellor, the

Holy Spirit, Whom the Father will send in My name, He will teach you all

things which I said %o you (§ £ .uafm'.&lq.m,. o M@&L b .idm_ A .l#,m.
By 3 elni iy 211)+" Lenski: "The Spirit will remind the disoiples,
and in addition He will teach them what is contained in all of which they
are thus reminded."

The Savior makes a similar promise to His disciples in John 16, 13:

"But when He, the Spirit of truth, has come, He will guide you into all

truth (W%&ﬁl “I'&H! ﬁiﬂ.)' « « And the things to ocome




He will announce to you (_,"3\ Wﬂlﬁ%ﬂi M «"  "Der Geist mehrt

die Erkenntnis der Jinger, indem er sie fllhrt in aller %ahrheit, d.h. ihnen
in der fortdauernden Bindung an Christus weitere Erkenntnisse vermittelt,
die sie zur Zeit des Abschieds Jesu noch nicht zu ertragen vermochten,

und ihnen Kommendes enthilllt.” "The future salvetion also belongs to

the counsel of God: the coming of Christ to judgment, the consummation

of the redemption in the Kingdom of Glory."

John in his first epistle reminds his laymen, his congregation mem-
bers, that they too are by the grace of God pupils of the Holy Spirit.

1 John 2, 20: "Aﬂd you have the anointing from the Holy One, and all of
you have knowledge (Nai fuel T g, iﬁ.ﬂi%ﬂ .N:./&Iﬁ'.
M)." Saving faithﬁrﬂ:ﬁ "also gives to all believers
not merely an outward knowledge, a mere understanding of the mind, but a
true inward certainty of the divine and saving truth, based upon the
Vord of the Gospel."

A moment later, by way of exhorting his Christians to abide in
Christ, the Apostle tells them: "And as for you, the anointing which
you have received from Him remains in you, and you have no need that
anyone should teach you; rather, as His anointing teaches you about

everything, and it is true and is no lie; and even as it taught you,

abide in Him (MMﬁWﬁﬂ%MMM&%M
of yoslsy Zyorp Ls s Lliuicy Guds © AU Gs b abni yelius duliokes
Suds repi Tlvmae, saé dhoab By i o3¢ B yeddos, ot wabiis
ﬂ;&;mmm_ﬂ 4ird)-" (1 John 2, 27).

"By virtue of the anointing, as it was applied to them in the
Word of the Gospel, the Holy Spirit exerted His power in them.
It was but necessary for them to follow His leading in the
Word. This enlightening work of the Spirit in the Word gave
them all the information which they needed in any situation in
life, and thus, in just that form it was true."



(4) THE SPIRIT BEARS WITNESS TO CHRIST

In promising to send the Spirit to His disciples, the Savior ex-
plicitly stated that the subject of the Spirit's testimony would be He, -
Christ Himself: "Fhen the Counsellor has come Whom I will send to you I
from the Father, the Spirit of fruth who proceeds from the Father, He
will testify concerning Me (Exelyos 7““‘1"”7"#&” ) )" (Jorn 16, 28).
"Po testify of Jesus the Savior: that is the oi::f-: iﬂ:-he Spirit; for
thet reason He bears the neme Spirit of Truth."
John in his chief epistle whoes: "He is fhé One who came by water
and blood, Jesus Christ; mot in the water only, but in the water and the
blood; and the Spirit is the One who testifies (.D‘.J:ILEJ;&&M'L.‘&_
/&"P'Dlmﬂ)’ for the Spirit is the truth." (1 John 6, 6). The Spirit of
God in the (Gospel bears witness to the atoning work of Christ, testify-
ing without ceasing that Jesus is the Sevior of the world. "Thus the

testimony of the Spirit glorifies Christ in the hearts of the believers."



e B s o

B. THE ELECTION OF GRACE

"Election is the eternal actfof God with respect to all whé are
saved, by which, out of pure grace and for Christ's sake, Ee purposed to
endow them in time with the spiritual blessings of conversion, justifi-
cetion, sanctification, and preservetion unto life eternal."¥ g God
in time unites His children to Himself by giving them faith, so in eter-
nity He united His children to Himself by decreeing to give them faith."X¥

Also on this important doctrine, the Apostle John does not leave us
without instruction. Although in his epistles John only once refers to
the doctrine of the Election of Grace, the relevant statements in his
gospel are very clear. The passage from the epistles is 1 John 2, 19:

"Out from us they went, but they were not of us; for if they had been of

us, they would heve remained with us (& IJP _L} M#&w

ii Hiﬁj%yuma'" Speeking, of the false antichristian teachers, the

Apostle declares that if thoese had been in the number of the true Christ-
iens, they would have remsined in that fellowship and would not have
apostasized. But these JVTQ{P&GT@L hrd wilfully departed from the
truth which they had leerned, thus revealing that they were not among

the elect children of the Holy Spirit.

In His remarkeble sermon on the Bread of Life, the Savior uttered a

majestic yet comforting declaration: "Everything which the Father gives

Me shall come to Me (mﬂﬁmﬂmﬁw#&%#u), and the

one who comes to Me I will certainly not cast out (LB‘,!_ %B’J&VLK .EP.':‘L,&F
of ,&1} E’Kﬁﬂn g’;ﬁ).“ (John 6, 37). "All those whom God, in His counsel

X J.T. Mueller, Christisn Dogmatics, p. 585.
XX p. Pieper, Distinctive Dootrines, p. 159.




of love, has chosen to give to His Son as His own, will certainly have
the gracious will of God carried out upon them; they will find their Sa-
vior and will come to Him." Although the grace of God is resistible,
its strength is conferred to men. "Faith appears here as the consequence
of God's election of grace, for all whom the Fether has chosen to give
to the Son will certainly come to Him in faeith, and He will most defi-
nitely not cast them out, but will receive them into His eternal mansions."
Scroggie: "Turn thet sweet morsel over in your mouth."

It was in His sermon at the Feast of Dedication that Jesus uttered
the words so dear to the heart of every Christian: "And they shall cer-
teinly not perish eternelly, and noone shall snateh them from My hand.

My Father which has given them to Me is greater thanm all, end noone can
snatch them from the hand of the Father (ﬁﬁmﬁimm
Nal iy dpmiees s ainl Sy 2hs yespds wav. & 2umyp mev B Jilondy o
IhqzéL)'“ (John 10, 28.29).

"The Lord here gives us a guarantee against ourselves. . . and also
against the guile end strength of our fiercest foes. . . It is
God who draws men, who brings them to Christ, and who works in
them both to will and to do according to His good pleasure, which
He has made known in the one Savior of mankind. . . The Father
and the Son work together in bringing about the salvation of men,
in bringing the eleot to faith and in keeping them faithful to
the end."

In His great Prayer, Jesus tells His heavenly Father, "When I was
with them, I kept them in Thy name which Thou gavest Me, and I have
guarded them, and none of them has perished except the son of perdition
iy dnfpans stimis By 23 beduari sou § Siloeis ot 6l i, kad
Lﬂf—i&.’i}ﬁﬁﬁx d’ms'la\m.ﬁiln:l?’.i.ﬁﬁﬁs. drwlelss)-" (John 17, 12).
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ELECTION THE WORK OF GOD, NOT OF MAN

Thursday evening of the week of the Passion of our Savior had wit-
nessed the remarkable incident of Jesus's washing the fedt of His dis-
ciples; and the entire evening was marked by an unprecedented intimecy
between the Lord and His disciples. 1In the midst of His farewell dis-
courses, Christ injected this solemn reminder: "“You did not choose MNe,
but I chose you (ojy Jugl Mm’_ 2L E;ﬁlﬁ;éﬁﬂﬁ e Ko
(John 15, 16). :zirf:jj}:eibt der Herr, au::ffonn er sie 32::: Freunde
nennt." "Everything that is done for and in the believers is the result
of the gracious election in Christ. There is nothing on theif side whioh
might have induced God and Christ to love them."

1 John 4, 10 reproduces this thought: "In this is love, not thet
we have loved God, but that He loved us and sent His Son as Propitiation
for our sins (ﬁ#hwwmh&_ﬂlhmw
Al sl drdereder T uliy aind Llaguty wepl v deapmidy fude)-"
The election to salvation, as well as the precious divinely conceived
and divinely executed plen which effeoted that selvation, is purely of

God's grace in Christ, without any merit or worthiness in us.



C. THE "REGENERATION OF THE HOLY GHOST"

"Regeneration in its strict sense describes the new birth,
John 3, 6.6, which the sinner undergoes in his conversion, or
the bestowal of new spiritual life through faith in Christ.
According to Soripture every person is born of God who believes
that Jesus is Christ, 1 John 5, 1. . . Hence we may say that
the sinner who is converted is also regenerated, and vice ver-
sa, since the two terms designate one and the same act of the
Holy Ghost, John 1, 12.13." ¥

Here again John plumbs the depths of divine wisdom. He writes,
John }, 12.13%X; "But whosoever received Him, He gave them power to be-
come sons of God, to those who were believing in His name, who have been

born, not of blood, nor by the will of the flesh, nor by the will of a

man, but of God (b"lgob ﬁﬂ@mmmmmw

.d;_y_._q_,_téb}t LS Teerevovewr ib..ﬁi’uguﬂn&,.&‘.m!ﬁﬁﬁzd_uqfq.m’s ((nege-"

"Po receive Christ, to believe on Him, and to trust in His name,
are expressions covering the same process. To such as accepted
the Word of the Cross He gives the great privilege or right to
become the sons of God by edoption. He works faith in their
hearts. They enter into the right relation to Him, they accept
Him as their Father. The children of God are born out of God;
to Him alone and to no human, earthly agenocy, power, or will do
they owe life and being, spiritual birth and existence. Re-
generation is the work of God, and it is His work all alone."

The classioc statement on the new birth of the believers is John 3,

6: "Unless one is born of water and Spirit, he is not able to enter

into the kingdom of God (&Aﬁwgmmm&
Sivare eleel ol els oy Bucdeiaw 1oi Jupd)-"

"Spiritual regeneration by Baptism, through whioh the Spirit of
God is given, is unavoidably necessary. Baptism is the means
by which the Holy Spirit works regeneration, the new birth. To
be born again or anew is to be born out of the Spirit to re-
ceive from Him & new heart, a new mind, & new will."

¥ J.T. Mueller, Christian Dogmatics, p. 363.
XX Cf. the list of language parallels, page 3, K.
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To the obstinate Jews the Savior said, "If God were your Father
(ﬂ:..é.ha‘i ‘o §udv o), you would love Me." (John 8, 42). "If they
were reallyﬁdf:lozlood, belonged to God's house as children, they
would love Christ, for brothers must feel brotherly love toward one
another."

In John's First @pistle the concept "born of God" is almost a
catoh-word. We read in 1 John 2, 29:* "1f you know that He is righteous,
you know that also every one who does righteousness is borm of Him ( s
émm J‘Kﬁ"‘e‘l’l’!!’.;llﬁ i}.sy’_n_ﬁ. 's_’gtlmqm(,)." "The certain result of
the righteousness of faith is the righteousness of life. Being born of
Him, being regencrated by the power of the Holy Spirit in the Word, a
believer is bound to be engaged in thinking and. speaking and doing that
which pleases the Lord."

The glorious third chapter of 1 John treats of the glory, privileges,
and obligations of sonship. "See how great a love the Father has given

to us, that we should be called sons of God, end are (zflﬁ Jﬂﬂ !&E;‘;

quﬁ'lﬁuev _1(1@ gEIsé!l)' Beloved, now are we sons of God (Mﬁll Ié,ﬁlld ,,'gz,;
Eém!‘).“ (vv. 1 and 2).%

"o have been tgken out of the state of wrath and demnation and
to have been placed into such intimate fellowship with God as
to have been born anew through the power of His Spirit in the
Word, that is the experience which we have had. Children of
God, that is what we are by faith in Christ Jesus, Gal. 3§, 26,
sons of God, led by the Spirit of God, heirs of God and joint-
heirs with Christ, Rom. 8, 14.17. The image of God, lost by
the Fall, is being renewed in us onoce more, Christ Himself is
being formed in us, Gal. 4, 19. What unspeakable, immeasurable

majesty is ours!"

And verse 9 of 1 John 3 * reads: "Every one who is born of God (zds §

*eravqg&’yos 2 i !23”“!) does not commit sin." "The seed of the Word

X Of. the list of language parallels, page 5 K
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of God, which wrought regeneration in the Christian in the first place,
continues in him, has its home in his heart, makes his heart fruitful
in all good works."

John in the closing chapter of his First Hpistle discusses the power
of faith. Fe begins: "Every one who believes that Jesus is the Christ
is born of God (yds § ruerevioy o ’b{moﬁ‘s AN _&'#_&L‘m\_‘_ 2x i Jued
}QPI"Z}T?!‘-)'“ (1 John 5, 1). *  "That is the great test of Christienity,

a man's ettitude toward Jesus Christ. If he believes that Jesus of Na-
zareth is the Christ, the promised Messieh, the eternal Son of God and
the Savior of the world, then there is unmistekable evidenoce that he is
born of God, regenerated, that he has received the new spiritual life."

Finally, that regeneration is a hirth to sanctification of life is
shown in the words, "We know that every one who is borm of God does not

sin (wds Eig}gvfnﬁ&‘l/as i b Jeest o8 Tavee)» but he who has been
2 geperin, : ._.Jni.ihL_.__,{spﬁqz__Ja_
born of God (§ [:gvy:? 2is éx Tpif Jeos) keeps himself, and the wicked one

does not touch him." (1 John 5, 18).*  ™So far as our new spiritual
nature is concerned which we have received by virtue of our regeneration,
we Christians do not sin. Instead of that, all true children of God keep

e watchful eye on Him, they observe His holy will very carefully."

X of. the list of language parallels, page 9, AA.



D. CHRISTIAN PAITH

"Conversion takes place in that moment when the Holy Spirit engen-
ders faith in the heart of the penitent sinmer." ¥ Scripture records
several "commands" enjoining faith upon us - not, however, as implying
that we can of ourselves come to faith; but inviting us and drawing us
to aeccept the Gospel message. We find one such exhortation in the Gos-
pel of John and one in his First #pistle.

In His introduction to His sermon on the Bread of Life, the Savior
said, "This is the work of God, that you should believe in Him whom He
sent (Mm:dikunﬁmmmmﬁﬂ@ﬂ
%Kgfnoﬂ-" (Jomn 6, 29).

"It is undoubtedly 1ni:entiona1 that there is a double connota-
tion in the expression n v o8 Jeed , as of the work which
God desires on the part of lia an activity in which he ocon-

sciously takes part, end the worlc which God performs, which He
alone ocan bring ebout in men. Feith on Him whom God sent into
the world, on Jesus Christ, can be produced only by God, but at
the same time it is man who belisves, faith is an activity on
the part of the believer, a "fiducia cordis" which accepts
Christ and His salvation."

Although John is the "Apostle of Love," we find that he states as
God's first command the injunction to believe in Christ: "And this is

His command, that you should believe on the name of His Son Jesus Christ
(witry Bumy. 5 Sumdy, abnd, b aurevthar 74 Svuan it uiod dimi
"!:7‘,,,‘[ W}." (1 John 3, 23). "“That is the first and supreme com-

mand and will of God, that we poor simmers oconfidently believe in the
neme of our Savior, Jesus Christ, His Son; that we rely without waver-

ing upon the stonement which was made through His blood."

X J.T. Mueller, Christian Dogmatice, p. 337.
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(1) FAITH AN AFFIRMATION OF GOD'S TRUTHFULNESS

Speaking to his disciples concerning Christ, John the Baptist de-
olared: "He who received His testimony sealed that God is true (éw‘
m:ﬁxggmgéukgga@ﬂimiMM#M)-” (Jomn 3, 33).
"The acceptance of the testimony as given by Christ serves as a seal of
its truth, for if it were false, it could not bring about faith of this
kind."

In strikingly similar vein, the Apostle John discusses the divine
testimony concerning Christ and declares: "He who does not believe God
hes made Him a liar, because he has not believed in the testimony which
God has witnessed concerning His Son (m mm d-ﬁ-'di;- S a8
WEI%W#WEMWL@MMV
(1 John 5, 10). "The unbelievers are not only foolish, but also blas-
phemous, for in refusing to believe the testimony of God in the Gospel
concerning His Son and the redemption through His blood, they declare
God to be a liar by treating His historic testimony as umworthy of be-

lief."

(2) TRUE FAITH ACCEPTS THE FATHER AND THE SON

Johannine theology is unequivoocal in emphasizing that God the Fa-
ther and God the Son, being one in essence, are alike the object of the

believer's honor and worship. The Savior Himself said, "All men should
honor the Son, even as they homor the Father (i 7s¢ .J}L‘&L v oy

kadus Zudie DY Tardps)-" (Jorm 8, 29)-

"fhe honor which is to be given to the Son, Jesus Christ, is to
be of the same kind and of the same degree as that which is ac-
corded the Father (this). e« «+ The Father sent the Son, not
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only as ambassador, but as His own counterpart, for He was in
Christ, reoconciling the world unto Himself."

Again, Jesus addresses the stubborn Jews: "If God were your PFather,

you would love Me: for I proceeded forth and came from God; neither came

I of Myself, but He sent Me (€2 § Jeis ‘_5@14 .z‘}dddm_ﬁy 78
&b dp B b Yool ZEjANY sl B ﬁ#ﬁtmi@hﬁj
a1 Ewelvos #M)." (John 8, 42). "If one truly loves God,
he will show all honor and respect toward all those who speak to men in
His neme and prove their commission. He who truly honors the government
will honor the authorized or delegated representative of the government."
Discussing antichristien characteristiocs and the Christian's atti-
tude, John the Apostle writes. "He thet aoknowledgeth the Son hath the

Father also (5@@_@_ vidy Kal mmﬁ‘m Zye))-" (1 John 2, 23).

"Every person that confesses Jesus as He is revealed to us in
the Seriptures, as the eternal Son of the eternal Father, as
Jesus the Christ, has the Father, has fellowship with the Fa-
ther, is united with the Father through the bond of true faith.
The two persons are inseparably united; the Son is in the Fa-
ther, and the Father is in the Son, John 14, 10."

1 John 4, 15: "“Whosoever shall oconfess that Jesus is the Son of

God (ﬁ&@%hmm&mmmﬁ God dwelleth
A

in him, and he in God." The blessed mystical union with God, so often
discussed by John, hinges entirely upon whether one accepts the basic
fact of Christianity - that Jesus of Nazareth is the eternal Son of God.
Moreover, says John, this true faith overcomes the world! "Who is
he that overcometh the world, but he that believeth that Jesus is the
Son of God? (ﬁﬁjmh%m_&ﬁﬂbﬁ)"
(1 John 5, 6).
“There is only one true faith, namely, this knowledge and con-
viotion, that Jesus of Nazareth is the Son of God, that God

Himself was in Christ, reconciling the world to Himself, that
He is gracious and merciful to us for the sake of Christ."
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And Verse 9 of John's private letter to "the elect lady and her

children" reads: "He that abideth in the doctrine of Christ, he hath

both the Father and the Son (Emﬂlﬁ‘&%ﬂ ZS'Q“EE. oBTes
Mﬁl@mﬁy_m%).“ (2 John 9). "Every teacher, every
believer that clings to the old doctrine of salvation through the blood
of Christ, to the faot that God the Father sent His Son into the world

that men should live through Him, has both the Father and the Son, is

united with them by the bonds of the closest union, in faith."

PR ———
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E. THE CHRISTIAN LIFE

(1) THE PLEDGE OF ANSWER TO PRAYER

Dr. Wm. Arndt in his treatise on Christian Prayer says: "¥e do not
become Christians through prayer; prayer presupposes our having accepted
Christ as our Savior. In other words, only a Christian can pray."
Prayer is faith becoming vocal, either aaking- or thanking.

It is in His farewell discourses that the Savior solemnly and re-

peatedly pledges to answer every true prayer. John 14, 13.14: "And what-

ever you ask in My neme, this I will do (§ :ii.ﬁlq’.qﬁ_@_v_ué‘ EI:g'mrz'
woy, odm mﬁ), 80 that the Father may be glorified in Mf/ddd the

Son. If ever you ask Me for somsthing in My neme, I will do it (éﬂ T

>_ ! ) 2 I ‘ \ l Yot

ditninte ue £y 1 Broudrt e, $40 mgen
"Jesus fixes no limit in giving this promise except that the
prayer must be made in His mame, which exoludes all sinful and
arrogent petitions. The prayer must bring to the suppliant's
mind Christ's attributes of wisdom, power, mercy, goodness,
love, grace. Jesus hears every true prayer, but in His own
meanner and at His own time."

John 15, T: "If ye remain in Me and My words remain in you, ask

"The prayer of Christians will always be made in the way of love
and of God's VWord, in aocordance with the new life which governs
their every thought and action. Such prayers are the expression
of the intimacy between Christ and His disoiples, and are heard
as a matter of matural consequence.”

The purpose of the Savior's ordaining us to faith and good works is:
"In order that whatever you may ask the Father in My neme He may give

you (Mﬁnhﬂmmnﬁpﬂm&m/mﬁ_}u@."

(John 15, 16). In these two verses the promise of answer to our prayer




is conditioned by our sanctified Christian conduct. Scroggie says, "Here
is an unlimited promise resting on & limited condition."

John 16, 23.24: "Truly, truly, I tell you, whatever ye ask the Fa-
ther, He will give it you in My name (gY 2! : g 4
¢ T AlTpuyte oy wareps Jueel

%I:?J!ﬁlzﬁ. 5"3'”“" woy)+ + -+ Ask, and ye shall receive (airgire Kal
I )'“

"Because the atonement of Jesus has effected peace with the Fa-
ther, has restored the believers to their position as children
of God, they have but to refer to Jesus and His work, to appeal
to His redemption, to be assured of the hearing of their pray-
ers. The efficacy of prayer depends upon faith in the Savior
as the Substitute of menkind, by whom we have free access to
the Father."

The Apostle John assures his Christians: "Beloved, if the heart

does not condemn, we have boldness toward God, and whatever we ask we

receive from Him (rdﬁﬁy“"[ _é’;{n,&u 1,25;5. oy }&rﬁ, el 8 Zdv .d.z_'ﬂ%&}l
/ ar !’li:ﬂ.“ll)'“ (1 John 3, 21.22).

"In confidence we lay our needs before our heavenly Father,
trusting that He will give us what He thinks best. We know,
of course, that all our efforts do not earn for us an answer
to our prayers, but we also have the assurance that God is
well pleased with us, His children, for the sake of the great

- and mereiful love which He bears toward us, and will give us
the strength for which we ask."

Agein, at the olose of his first epistle, John declares: "This is

the boldness which we have toward Him, that if ever we ask something

according to His will, He hears us (go(y IL ﬂﬂé‘d}‘ _L’dIi _25)_»?“ g_u_m

Kol “ M) " (1 John 5, 14).

"We enter into the very presence of the Lord with the calm cer-
teinty that our petitions will be heard as we make them in faith,
in firm reliance upon the sonship whioch was given to us in
Christ. It is self-evident that we, as children of God, will
ask only such things a8 are in accordance with the will of our

heavenly Father."
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(2) HE WBO IS OF GOD HEEDS HIM

Striking deeper into the doctrine of sanctification, John estab-
lishes the truth that true believers obey their heavenly Father's will.
To the proud Jews the Savior emphasized the necessity of heeding the :
teachings of God: "He who is of God hears the aayingé of God; for this
reason you do not hear, because you are not of God (éﬁ_&gﬁ_&ﬁ T |
{rjuaze . Shot dsades - 4l mive Suels aix oders, tn kbt Seod i
_oi,_(izé)." (John 8, 47). ™They had hardened their heart against His ‘
words, thereby excluding themselves from the sonship of God which was :
offered to them also.”

Arraigned before Pilate, Christ explained that His kingdom was not

of this world; He had come to bear witness unto the truth, and "Every one

who is of the truth heeds My voice (ﬂé"héﬂﬁlm !2(!“115!,&2"
A A (1]
I?iw' (John 18, 37).

"Only he that has been born anew out bf the Word of Truth has
the power to give evidence of the truth that is in him. The
truth will be the element of such a person; he will live and
move and have his being in the truth. He will then also lis-
ten to the volce of Christ, the Champion of truth; he will be
an obedient citizen of the kingdom of Christ."

In his Pirst FEpistle, John shows that this obeying the divine truth
includes also heeding the preaching of the ministers of Christ. 1 John
4, 6: "We are of God; he who knows God heeds us, he who is not of God
does not heed us (_é ):Lru;b_!,(wv I!\.‘f. M M.é&“ﬁl,.&"ﬂ& .EI.EE.‘L Eﬁ.‘ﬂi‘
Yool ol droder Fud0-"

"Prue Christians show their knowledge of God, their faith in Him,

by listening to these messengers, by yielding due obedience to
the Gospel-message which they bring. They are thereby disting-
uished from those that know nothing of regeneration and want %o
know nothing of the Gospel of salvation."



(3) OBEDIENCE T0 THE WORD OF CHRIST, A MARK OF TRUE LOVE FOR HIM

The farewell discourses of Jesus must have made a profound impres-
sion upon the disciple whom Jesus loved. Again and again we notice that
John's epistles echo Christ's utterances on that first Holy Thursday

evening. Jesus had said: "If you love Me, keep My commandments ( 24y

—a@lﬁﬁ)&& 128 Byrodas S éu&:_ .‘I]m#.ﬁ.m)!" "He who has My command-
ments and keeps them (w dirss), he it is that loves Me (Rxriyos Bemy

i&d‘a_\n}l}&)"; "If a person loves Me, he will keep My Word (fiy r¢s

ﬂd.d.l;.#ﬂ, .T.'ﬁ!. )_n’da_v_/mg ;th?’_m)"; "If you keep My commandments, you
shall abide in My love (£dy as Zym)as L T4 !5{“52 Eeiziﬂziﬁz_ri_

7@1)" "You are My friends if you do what I commend you (glﬁii

Mﬂ“mmmi%”w ty)-" (John 14, 15.21.23;

156, 10.14). "Eingestreut sind Ermahnungen, ihn zu lieben und seine
Gebote zu halten. Beides gehBrt zusammen: im Halten seiner Gebote er-
weist sich die Liebe zu ihm, und die Liebe zu ihm kann nicht enders, als
seine Gebote helten."

"The prerequisite and condition for the continuance of the loving
relationship between Christ and His followers is this, that they
ghow their love toward Him by keeping His commandments. Where
there is no faith, there is no love; and where there is no love,
there can be no real keeping of the Lord's commendments. And
the greatest commendment is this, that the Christians keep His
¥Word, accept the Word of the Gospel in true faith, and cling to
it with all their hearts."

Moreover,

" Every person that abides in the love which Christ has for him
and for the whole world is safe by reason of that love. But
this abiding is accomplished by keeping and observing the com-
mandments of Jesus; this brings the full possession and enjoy-
ment of Christ's love."

In a paragraph which might well be headed "Keeping Christ's Com-

mandments", John in his First Fpistle writess "But whoever keeps His

w eyl
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Viord (ﬁgﬁ&%ﬁﬁ Y h’lnu ), in this person the love of God is
truly completed (Mﬁ mywﬂ Fod terededuras)-" (1 John

2, 6)

"Qut of the knowledge of God in feith there flows the true love
of God. This love finds its expression in this, thet the
Christien keeps the Word of God, that we do what we know to be
His will, that we refrain from everything that is contrary to
His will. If this is our attitude, if this is brought out in
our entire conduct, then our love toward God is really perfeo-
ted, gives a proper, live account of itself, presents unmis-
takable preof of the right condition of our heart."

In the closing chapter of his major epistle, John goes so far as
to define love thus: "For this is the love of God, that we keep His
commandments (d‘!‘!’m# eeTLY #jd"q_m& élggﬂ U ms Armlds imi
Il}P!Aglsilr)‘" (1 John 5, 8). "hat is the essence of true love toward God,
that His children find their greatest delight in fulfilling His command-
ments, in performing and prectising everything that pleases Him."

Again, John writes in his second epistle: "And this is love, that

we conduct ourselves acoording to His commandments (df,’]_? gﬁﬂ\lt _?‘- %P'mq
Evg W X4 Tds Buplds aind)-" (2 John 8).  “Christians will

show their love toward their heavenly Father by living and conducting
themselves so as to be in agreement with His holy will at all times.
Thet is the attitude of love at all times, to please those whom we love

in every way that we know of."




e e

(4) ABIDING IN THE WORD, A SFAL OF DISCIPLESHIP

Often abused but none the less comforting is the Savior's promise:

e you remain in My Vg’or.d, you are truly My disciples (_5:3\,1 E A /
ﬂﬂ%ln&-yﬂé% M,&&q_ﬂé}&ﬁiﬂﬁ)a end you shall know the

truth, and the truth shall make you free." (John 8, 31.32).

"Disoipleship does not depend upon a mere emotional reaction;
it must rather have the objective foundation of God's eternal
truth, His Word. . . 'To continue in the Word means to love
ell its truths, to exerocise them steadfastly throughout 1life,
to derive one's joy and bliss out of His Word' (Quesnel). If
such abiding is faithfully practised, the people of this type
will be the disciples of the Lord in deed and truth, not by
way of mere oxternal show and hypocritiocal behavior, but to
the very core of their being. And they are disciples of Jesus,
they find their highest and great delight in sitting at His
foot and constantly learning, not presuming to be masters of
His Word or trying to bring His Word in accord with feeble
reason. « . The Word of (God and the truth in the absolute
sense are synonyms. dJohn 17, 17. . . Our whole life is to
be spent in growing, first in grace, but this by growth in
knowledge of our Lord Jesus Christ, who 1s the very ocore of
the Gospel. . . It is the freedom from the Law, from sin,
and from the guilt and consequences of sin to which the Lord
here refers. Rom. 8, 7-11. The Gospel tells about this glo-
rious liberty of the children of God, a liberty which makes
it possible for the believer to overcome the motions of sin
in his own heart, to throw off the yoke of the Law's bondage,
and to serve the Lord with the full freedom of children, in-
stead of the unwilling service of the slave."

John promises his Christians: "If that remains in you whioh you
heard from the begimnning, you will remain in the Son and in the Father
(g By uly psdy % A0 Bpris Frodere, sal fueds 81 of w08 tal Ay n

\ 1 "

“EEPL ugvelre)+" (1 John 2, 24). "As the Father and the Son entered
into our hearts by faith in the Word, so they will remain in us by that

same faith. If we but continue in His Viord, then our discipleship will

remain certain."

Once more the Apostle assures us: "And he that keeps His command-
ments abides in Him end He in him (érnfi?! lﬁé 2 h\ 3 Idét 5 g
Jubvey hal aimss By 4fnd)-" (1 Jobn 3, 24).
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(6) THE BLAMELESS LIFE A MARK OF DISCIPLESHIP

Nicodemus heard from the Savior's lips not only a besutiful account
of the wey of salvation, but also a discourse on sanctification. John
records for us these words: "But he who does the truth comes to the

light, in order that his works might be revealed that in God they are
done(éﬂmiﬂlmnlb ::{‘: \ LA 3 24 T
%hﬁﬁéﬁmiwiw'" (John 3, 21). % .

"fruly good works can bo performed only by ono who lives in the
closest communion with God. But it is for that very reason,
since the heliever knows that his works are done in God end be-
cause he claims no oredit for himself, that he does not shun
publicity of the right kind. The Lord speaks here of the honor
given to God by the good works of the believers."
After washing the feet of the disciples, Jesus gave them and us this

lofty precept of Christien living: "For I have given you ean example,

that, just as I have done to you, so you should do (.in’&%u #PM
_@Lﬁ,juﬂ@%gjﬁ,fué&mmmm)" (John 13, 16).
"They, on their part, should act in the seme loving spirit, in all
their conduct toward one another. . . The Christians are His disciples,
end therefore His willing, loving servants."

In his epistles, all three of them, John expounds this oriterion
of discipleship. 1 John 1, 6.7%: "If we say that we have fellowship

with Him, and walk in darkness, we lie and are not doing the truth (’fyy
4 N s ! . But if we walk in the light
el 0§ Touauer o Aflec)

as He Himself is in the light, we have fellowship with one another, and

the blood of Jesus, His Son, cleanses us from all sin (ﬂl _ﬁ _S_z_né_

X ¢f. the list of language parallels, page R, D.




mmekmwwmwmmw%wzm
ﬂﬁﬁ%plﬂy i In.d;ud.;l¥££ﬂ_:EuL .ﬂ.iéf&éﬁﬁ. Ty

lﬁéﬁﬂﬁﬁ) " "Po walk end live in sins while professing to be children
of God is to brand oursalves as liars and hypocrites. . . We are a light
in the Lord through faith, end therefore it behooves us to walk as the
children of light." If we do, "our righteous and holy life, lived by
the pover of God through faith, binds us ever more closely to the Lord
and to one another." Moreover, "always, every day, without ceasing, we
have forgiveness of sins, we are righteous and just and holy before God
through the blood of Jesus Christ, which is always effective."

1 John 2, 4.6: "He that says 'I know Hin' and does not keep His

commands, is a liar, and in this person the truth is not (§ ; o
_?— ﬂ#&u oK .élﬁ.ﬂl)‘“ "He who says he abides in Him ought himself also

to walk just es He walked (éj%mﬁmmm m g-[g"mgg
Teperdmety tal afms ofmes repurerely)-"

"God wants a genuine keeping of His will, He abhors sham end
hypoerisy. The hypocrite, the mere head-and-mouth Christian,
has gotten eway so far from honest Christianity that all his
pretended efforts avail him nothing. . . The entire Christian
life is obedience to God's command. This obedience results
from true fellowship with God end is its mark and evidence.

And all is based upon the certainty of the forgiveness of sins.™

1 John 2, 29.X: "Every one who does righteousness is born of Him
(s o Mmm i; Lint ) "  "Becsuse He knows
Christ to be righteous and just, therefore he will errange his entire
life so s to be found in works of righteousness. That is the certain

result of the righteousness of faith, namely, righteousness of life."

X of. the list of language psrallels, page &, K
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1 John §, 6: “Every one who remains in Him does not sin (ms § 2y
Aﬁﬂé. 7“'2’“” _DJ;( éﬂd‘ﬂlﬂf&); every one who sins has not seen Him nor
known Him." "It is through true feith that we have fellowship with
Christ, that we are and remain in Christ. In this union the Christien
does not sin, he refuses to serve sin. On the other hand, every one that
persists in sin thereby gives evidence that he has not seen or known

Christ by faith."

1 John 3, 7.10%: "He who does righteousness is righteous, just as

He is righteous (o yo.dy nil é‘lﬂ(ﬂhiﬂlﬂfﬁ é';:,‘d‘e’s geruy Kdl”‘s gicelyog
{é,ﬁw_fg g¢rwy )" "Every ome who does not do righteousness is not of God
( 21 -5/‘2; s S { s A .éﬂ A 2& Ay "

"The righteous disposition of the heart, the Christian character

as it is molded by faith, is bound to express itself in righteous |

conduct. Christ the Lord is the type, the example, the pattern 3

of righteousness, of a life of perfeoct holiness. A spiritual

child of God will have His character, a disciplefof Christ will

follow the Master. . . Every one that does not meke righteous-

ness his goal, does not strive after perfection with all the

power at his command, thereby offers unmistakable evidence of
not being born of God, of still being a child of the devil."

2 John 4: "I rejoiced greatly that I have found of thy children
walking in truth, even as we received commandment from the Father
(zeperunivms ﬂﬂqﬁﬁgﬁ&i@#yﬂ%@%ﬂﬂ@.ﬂi Jﬁcqu'i)-“
"These young men were conducting themselves in accordance with the truth
which they had learned, they were ordering their lives according to the
precepts of the Gospel, they were observing the ocommand, the holy will,
of the heavenly Father."

3 John 3: "I rejoiced greatly when the brethren came and testified

f (]
to thy truth, even as thou walkest in truth M@“ﬂ Loy _-@_ m‘,
DRI m ngururne)-R AR LS wAR R Lvins L e e S

X Cf. the list of language parallels, page 2, D.
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in sanctification. He mot only had accepted the truth of the Gospel by
faith, but was also leading e life in conformity with the eternal Truth
of God, His holy Word."

3 John 11: "He who does good is of God (.0‘_%1&0.!11@1 ﬁalﬁ_m

€61tv); he who does evil has not seen God-" "Every one that actually

does live a life of sanotification in doing good theréby gives evidence

that he is a ochild of God."

(8) BROTHERLY LOVE A TEST OF DISCIPLESHIP

Vhen on that first Holy Thursdey evening Judas had left the Upper
Room, Jesus turned to His disciples with a series of beautiful sayings;

among them was: "In this shall all men realize that you are My disciples,

if you have love one to another (gy n‘[m ’lﬂﬂ'ﬂ!!ﬁ‘ Tavres S Busl
MM&W%E&M)" (John 13, 35). ?:Q:—mi-
festation of brotherly love should be a sign, a criterion, whereby the
people in the world in genmeral might at all times recognize them as His
disciples."

Again the Apostle John expands this theme in many passages of his
First Epistle. "He that loves his brother remains in the light (§
5] v Mmﬂﬂa \ hevel)s and there is mo occasion of
:fﬁying in it." (1 John 2, loﬁm)'f':f::e a person has and shows real
brotherly love, such a person is and remains in the light of God's grace,
with faith end love in his heart."

The signifioant connection between discipleship and brotherly love
is strikingly emphasized 'by John in 1 John 3, 10: "Every one who does

not do righteousness is not of God, and he who does not love hia brother
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(ofx Zer &x of. Jeod, Hal 5y dpanie iy 3edpdv. aid)-" Every one
who does not strive after righteousness of 1life and love his brother

thereby proves that he is not a child of God. In verse 14 of the same

chapter John writes: "We know that we have passed out of death into

life, because we love the brethren (igm“! Lﬂ%&ﬂ. S(B ,&L-@/@_%B_#%v_&

od Jevdra sle oy Zunl, ﬁmldd.mﬂfuﬂm&w" "If we had not

been converted through the power of God, it would be impossible for us
to love the brethren. No un-regenerated person is able to feel and to
give evidence of real, genuine love." And two verses later we read:

"In this have we known love, that He has laid down His life for us; and

we should lay down our lives for the brethren (yu¢ .'%Mﬁi w_ﬁxg}p
.Iﬁ! Dléili AI , Zd\.s %!!E’i\is h““m).“ "This example of love, than which there

cen be none more perfect, we Christians have before our eyes always. It
teaches us the great lesson and obligation to love our brethren to such
a degree as also to be willing to lay down our lives for them, if it
will be for their henefit."

Again in the next chapter of John's major epistle this thought re-
curs: "He who does not love does not know God ( _5 #ﬁ W /i _;&_w ]
3 Jedy)-" (1 John &, 8). "Where there is no love toward the brethren
in the ponduct and life of a person, this is a sure and certain sign that
he has not yet come to know God as he should, that there is no saving
knowledge, no faith toward God in his heart." Verse 11: "Beloved, if
God so loved us, we also ought to love one another (gl _g_‘,’ﬂg S Mg_
%>I|EIE% bV S kaS Kl & A Ef&éwwm%iﬂx).” "It cannot fail,
His love ﬂi’inupi?:ﬁ::, we must feel the obligation of passing on some
of His love to the brethren, at least by way of reflection." Verse 20:

"If anyone says, 'I love God', and hates his brother, he is a liar; for




he who does not love his brother, whom he sees, cannot love God, whom

he does not see (ﬁdﬁ\e/&% al‘ﬁllmm > Aﬁyzdg ” .ﬁLM
by o3y ﬂfw e .gdd_ﬁ,,_)." “If we do not love or are indif-

ferent toward some one whom we ought to love, namely, all our brethren,
then all our pious protestations regarding our love toward God are vain,
and we are deceiving ourselves."

In conclusion on this subjeot, John the Apostle states this premise:
"¥hosoever believeth thet Jesus is the Christ is born of God.™ The con-
clusion follows: "Every one who loves Him who bogat, loves the one be-
gotten of Him (fis § _gddm_ﬁy_ Iam”ﬁum gd_ma oV szf,&imﬁ.;
Aipg)-" (1 John §, 1). "Just as self-evident as the true Christian's
love for (tod ought to be his love for all others that have been begotten
of God, for all other children of God, who by virtue of their regenera-
tion are his spiritual brethren. That is & necessary consequence of the

new spirituaml life: love toward God and toward the brethren.™

(7) THE COMMANDMENT OF BROTHERLY LOVE

Brotherly love is the supreme and all-inolusive precept which Christ
has laid upon the believers of tho Hew Tectament. The Savior in His fare-
well discourses emphatically impressed this upon His disoiples. John 13,

3 X : "A new commmndment I give you, that you love one another ( _&um

ﬁ_{,_v_)il ﬂ‘%ﬂ M i gtﬁu MM); as I have loved you, that you
also love one another ( i A}SWMMM xels %ldﬂlt& Mo dane)"

Soroggle: "This is the new, the inolusive, and the final law of life."

X Cf, the list of language parallels, page 3, G




John 185, 12.173)( "This is My command, that you love one another Just eas

I loved you (MM#M#%M%MM

l;dd’m?ﬂ _7;@1).“ "These things I commend you, that you love one another
(mwwmm JH:;’duzs)-" "That must be the
principal cheracteristic of the Christiens by which they are distinguished
from all men, the mutual love which they show toward one another in all
their deslings."

Onoce again we are struck by the close relationship existing between

John's Gospel and his Fpistles. 1 John 2, 7.8X: "Beloved, not a new

commandment do I write to you ( g7y m _ﬂ_‘ﬂ}y W E‘;M"M), but en
s ] 2 LY \
old commandment, which you had from the beginning (d)) mm

.7?1 :/: ir %). Again, a new commandment I am writing to you,

e\ 2

what is true in Him and in you (Id,a” Emé_q‘z_ fid“’%l‘l.'d?d,f.u E'-“-s; 2 £elll
ﬂqﬂs-ﬂiﬁﬂ@ Hdl By f’!ﬁf!!)'“ The precept to which John here refers "is
conteined in the revelation of Jesus Christ, has been fulfilled in Him,

and is proved in the experience of believers. Christ truly loved His
brethren and thereby left us an example of true brotherly love."

"The apostle reverts to this topic time and again. To him brotherly
love is the essence and substance of the Christian life." 1 John 3, 11.

23 X3 "For this is the message which you heard from the beginning, that

we should love one another gﬁ?_ﬁmgw ﬁm‘ﬂa%
iﬂ 2, ; | Rldnlpyg)+" "And this is His commendment (gi’q_&ﬁy_li

E!fﬂhl\ “-":“ﬂ), that we believe in the name of His Son, Jesus Christ, and

that we love one another, as He has given us commandment (Z'yg et Mﬂ

Mﬁﬂnﬁs_ﬂu&uﬂn@ﬁfm ." 1 John 4, 21! "And this command
ove

we have from Him, that he who 8 God love also his brother ( .E.U:Iy.l -'-"f-"

X Of. the 11st of language parallels, pages 3 awd 4 G
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dvrbyy Zppes dr aind, Bua £ Rpords mie Jedv durd el e 2fedole

Aips)+" 2 John 65: ¥ "And now I beg you, lady, mot writing you this

as a new commandment, but which we have hed from the beginning, thet we
love one enother (ofy s by ﬁéfyym tatwry, d)hd Sy dypuer dv!

(8) THE UNIO MYSTICA

"Phrough faith the justified believer receives the Holy Spirit,
who dwells in his heart as in His holy temple. But nccording
to Soripture not only the Holy Spirit, but also the entire
Holy Trinity dwells essentially in the believer. This wonder-
ful union of God with the believer is called unio spiritualis,
or unio mystica. The unio mystica is a peculiar indwelling,
which is distinot from God's general presence with all creatures,
sinoe God dwells essentielly in the believer." XX

The First Epistle of John is & rioh treasury of this wonderful doc-

trine of Soripture that God dwells in the believers end they in Him. 1In

1 John 2, 6 John declares that a senctified Christian life is an essential

mark of this intimate communion with God: “But whoever keeps His Vord,
in this person the love of God is truly.completed; in this we know that
we are in Him ( 2y 4ird )" A the end of his third chspter John
repeats that the mystical union obtains in the case of those who keep
the divine precepts, - which they do by the power of the Holy Spirit:
"And he that keeps His commendments abides in Him and He in him (gy il?.'ﬂé

uevze kal 4ims Zv wizh)- And in this we kmow that He remains in us,
by the Spirit which He has given us (,&E'-Kﬂ.iliﬁx)-" (1 John 3, 24).

%X @f. the list of language parallels, page
X¥ J.T. Mueller, Christian Dogmatics, pp. $20.381.
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In Chepter 4 of First John, verse 12, we learn that true brotherly
love is a result end proof of God's making us His abode: "If we love
one snother, God dwells in us (éj&ﬁ%ﬂ#_slﬂ)-" In verse 13
God's indwelling in us is as?mred to us by that which the Holy Spirit
manifestly accomplishes in our heart: "“In this we know that we dwell in
Him and He in us, becsuse He has given us of His Spirit (iuiué “;'z‘s“ 1%
e aips &1 2}&_[1).“ In verse 15 John declares that true faith in Je-
sus as the Son of God is acocompanied by that wonderful fellowship with
God whose glory John is continually setting forth: "Whoever confesses
that Jesus is the Son of God, God dwells in him end he in God (_3_,2'“‘5
v ain) udver al uima Bu o Je)-" And in verse 16 John writes that
if we impliocitly put our trust in the love of God as it is revealed in
our Redeemer Jeosus, God will enter into our heart and meke it His temple,
“"where He lives and rules with the fulness of His love": ."God is love,
and he who abides in love dwells in God and God dwells in him (& v
Jed udves 1tad s Jeos 2y 4ix] usve)-"

The Savior Himself also spoke of the mystical union obtaﬁnirg be-
tween Himself snd His followers. In our Lord's discourse on The Bread
from Heaven, recorded by John in the 8th chapter of his gospel, Christ
uttered these oft-misunderstood words: "He who munches My flesh and
drinks My blood remains in Me and I in Him (.EZ 8uol uevet _K#g_o\ﬁdiﬂ).“
(John 6, 56). #M

"He who receives the spiritual food of the flesh and blood of

christ, as desoribed by Christ at such length in this entire
section, not merely makes an ocoasional contact with Him, but
remains in Him, just as Christ abides in the believer with all
the fulness of His divine presence. The believer receives the

1life of Christ into Himself and thus remains in a lasting oom-
munion with Him."




The indwelling of the Holy Spirit in the believers is specifically
mentioned by the Savior in His farewell discourses: "The Spirit of
truth. . . ye know Him, for He dwells with you and ehalllbe in you (JE¥£
M@Lma%@).“ (John 14, 17), "As soon as a person
receives faith and thus becomes a disciple, the Spirit takes possession
of his heart and makes His abode with him."

Three passages in John's Gospel and three in his epistles speak of
the believers' communion with both the Father and the Son. The doctrine
of the "Unio Mystioa" is o most comforting one, and as such Jesus applied
it to His disciples as He prepared to depart from thems "In that day you
will realize that I am in My Father, and you in Me, and I in you (J%#i'iy

ﬁﬂqf,&wﬂ@&@sﬁ@ﬁﬁ@ﬁ@)" (John 14, 20).  Again,

"If someone loves Me, he will keep My Word, and My Father will love him,

and we will come to him and make an abode with him (JSJ[lEﬁQ oY 21“1415‘
MMWMMMMMM_HQMJ“ (John

14, 23). To him who loves Jesus and grasps the Word of the Gospel, God
and Christ, "on the same level, in the seme essence," will come and mske
their abiding-place, "be his house guéats and table companions.” To
this end the Savior included in His Sacerdotal Prayer the following pe-
tition: "That they all may be one, as Thou, Father, art in Me and I in
Thee, that they also may be one in us (EMMQ%‘JM."
(John 17, 21). "The unity of the Church of all places and of all times
is in God, in the Father and Son. It is as real and intimate as the
union obtaining between these two persons of the Godhead."

In the very introduction of his first epistle, John declares: “Our

fellowship (4 t e h) is with the Father and with His Son
ellows P(.ynumm.q%mpi s

Jesus Christ (#ﬁnﬁmm#mnﬁﬂfgmﬁ_*]u 6 ,%a_cmﬂ%"
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(1 John 1, 8). "By faith the Christians are not only united in an as-
sociation holding the same tenets and held together by the same profes-
sion, but they thereby become members of the body of Christ and enter
into intimate relationship with God the Father Himeelf." And in the
course of his letters John twice states that as the Father and the Son
entered into our hearts by faith in the Word, so they will remain in us
by that same faith: "If that remains in you which you heard from the be-
ginning, you will remain in the Son and in the Father (Mﬁﬁw
. 2y ﬂzé—ﬂlpiﬂﬁtﬁl')'“ "He who abides in the dooctrine, he has both

the Father and the Son (ofps &Lﬁlmm.ﬁl oy ;JIF“)."
(1 John 2, 24; 2 John 9).

(9) THE CARNAL VS. THE SPIRITUAL |

To Nicodemus the Savior said: "That born of the flesh is flesh (p

f&l,evvzﬁg&l oV "&'ﬁiﬂmﬁé éanv); and that born of the Spirit is
epirit (g pepesppin ' isnim&éumnzw.ém)-" (Jon 3, 6).

"The carnal-mindedness of natural man is enmity toward God. It
is an irreconcilable contrast: all men carnally born, from oar-
nal parents, by neture flesh and filled with the same sinful af-
fections as tho parents in their nature, and on the other heand,
that which comes into existence by the coreative work of the
Spirit in conversion, the new man, filled with divine life, with
divine power from above, through the working of the Spirit."

This irreconcilable contrast is set forth by the Apostle John in
Chapter 2, verse 16, of his First Epistle: "For all that is in the

world, the lust of the flesh (_-7" gm }Uiulﬁ_t?j_ﬂ,&!mf!)’ and the lust of

the eyes, and the pride of life, is not of the Father, but is of the

world (o8 dbrv Zic o0 marpds, M) 2kmd m’?m Zerip)e"




CONCLUSION

As a brief but fitting conolusion to our presentation of the in-

ternal relationship between the Gospel of John and the Epistles of

John, we append

JOHN'S PERSONAL TESTIMONY TO THE TRUTH OF HIS WRITINGS

John 19, 36: "And he who has
seen it has borne witness, and
true is his testimony, and he
knows that he speaks truly, so
that also you mey believe ( 3

éwﬁuswgfgﬁ%u
f—b Lvd Koo

John 21, 24: "fThis is the
disciple who testifies concern-
ing these things and who has
written these things, and we
know that true is hia teatimony

s)"

1 John 1, 1.2: "That which was
from the beginning, which we have
heard, which we have seen with our
eyes, which we beheld and our hands
handled, concerning the Word of life,

- and the life was revealed, and we
have seen and bear witness and pro-
claim to you the Eternal Life, which
was with the Father and was revealed

3 John 12: "We also bear witneaa and you know that our teatimony
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