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GENERAL INTRODUCTION

LOCATING THE MINOR BIBL.ICAL REFORMERS IN HISTORY

Ve cannot speak of "Pre~reformers" unless we have a clear
conception of the term "reformation®". Too often we leave the
Reformation historicalliy unexplained as if it were a sudden
upheavel in the lifle of the church, a change as sudden as the
inversion of an hour glass. But no Reformer just drozs from heuwven.
"In spite of its originality and freshness, the Refomation by no
means interrupted the continuity of human affairs -- on the contrary,
it wus, on the one hand, preceded and its way prepared by pious and
enlightened men, who preached almost the very doctrines that
distinguished the Reformers, while, on the other hand, a very and
gons iderable Christian and intellectual culture was possessed by
numerous individuels and communities, and generally, there was a
wide circle of susceptible minds which sympathized with the Reformers,
and resigned themselves to their influcnce®. (1)

The successful leaders of the "Revolt® of the XVI Century were
not a handful of men who solely by their personal power induced the
people to follow them elong a new way. Long before their time the |

soil wus pre.ared for the seed.

(1) Ullmann, Reformers, prefece vol. 1, p. XX.
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Yie might clessify this preparation as vthe will to reform® and
the "method of reform®. Both were preexistent in the bosom of the
Church long before the final advent came.

A study of these pre-reformatory currents and streams does not

diminish the position of Luther as a Reformer, but rather enhances it.
Almost everything Luther had said and done had beon said and tried
before him, but not successfully. Clearly Luther appesrcd when in the
mercy of God the new fullness of time had come. He had the personsl
qualities, ond the political conditions favored his work.

In order toc appreciate the mwilll for reform" one must first of
all, get & clear picture of the growth of the opposite principle,
*im;licit faith". That dogma was the secret of the power of the
church. T7This princisle of "implicit foith” began to formulate itself
fesbly already in the ige of Augustine. When the council fomulated
the creed und the state enforced the decisions of the council, the
germ of the doctrine begen to grow. This doctrine of "implicit faith®
gained strength as the centuries went on. Innocent III (1161-1216)
greatly extended the scope and exalted the value of the dogma of
rimplicit faith". According to him, "should a maen implicitly believe
an erroneous doctrine, he is not guilty of heresy, but, on the

contrary, wins and retanins merit merely because he believes that

the church belleves as he doea".

(1) Hulme, Renaissance and Reformation, p. 147.



It had thus become the highest duty of man to eccept blindly
the guidance of the Church. The Church, not the individual, became
the extornal custodian and Ilnterpreter of truth. The individual no
longer, in the eyes of the Church, had the right to determine fur
himsslf what was necessary for salvation, nor was he free to interpret
the creecds of the Church. Due to the authority of the doctrine of
vjimplicit faith', the Individual's "faith sank from the level of
reason to that of mere obedience . . . Imner conviction gave wey to
external authorityr. (1) \

¥ ith the Renaisssnce, however, the individual becume important.
The Rensissunce mé%rs the revival of.tha individual, the nation,
iliterature, urt, ond science. In religion the Renaissance marked
the strensfer of religion from the objective to the subjective side
of things". (2). Ve might go a stop further and say that the
Renaissunce maxs +the rebirth of Christianity - "the rebirth of
consciencer, ns Hulme calls it. Yoo oftten we think of the liddle
Ages =8 an inactiiwe end dark age, but tho history of the iiddle
Ages shows that the life of the iiiddle Ages wus one of incessant
struggle for reform.

The Renaissance glorified the individusl. In religion that
meant the use of conscience as a guide. Graduslly the individual-

istic spirit grew.

(1) Hulme, op . Citey Do 1!}50
(2) Beard, The Reformation of the XVI Century, p. 1.



In opposing the charoh en ap eal wes made from the traditions of
tho church, first to the Pathers, and then to the New Testement itself.
Tho greok toxt, the Septuagint, and the Hebrew Bible tock the ;lase of
the Vulgate in the hands of the learned. The Seriptures in the vernacular
ianguages of Burope brought hone to the minde of the ;cople how widely
d.if.‘f‘enisrb the Cuurch of the New Testuszent was from the esclenaisstical
syastem they sufforad under.

As the apyresiantlon of individusl conscleuce bLegan to grow there
naturally sroge on oppogsition Yo the cerruptions of the church. Thus
from the beginning of the XIIX €o the end of She XV contury a lively
aense of need of refurm was thora wnd efforts wore nude in that
direction.

The efforts of these three Senturies mign% be divided into three
clunsos {1): Catholie, Mystic, and Biblical. The Catholic opiosition
began with the gecis of oll kinds aitacking the seoordot:lisn of the
church - the Peirchrusiang, Albigenses. Desides the cects, there was
elso the nonastic roforms which resulted in the orgenize«tiun of the
Dominicens and Franciscans. <Shen thure is aleo the criticizm of the

humonists. Peitrareh in his °Zpistolae sine Titulc, Boccucglo®s

Decaneron, Chhucerts Pandoner - all rovesl o criticel spirit, nuch
nore severe then Luther. The later hwumnulsts; Agricols, Rrasmus,

Ulrich v. Hutten, broanthe the aplrit of tha Renalasance.

(1) Tbid., p- 6 ~ uses this classification.



another group of "Pre-ref mers® are the nystics. MNysticimm
¢un hardly bo cl:sgified us a "Pre-reformatory tendencyr, because it is
more of a withdrawel from 1ife wnd not seif-propagating. I-t is intonaely
poersonal; yot there 1s the opsosition to the hierurchy und gacordotalism.
This feeling of oi:,-;osltlc;n 26 well &8 tho subjective elenent of the
mystics justifies Ghelir inclusion in tiis group. Their grest contrl-
batlons mighs bo menticned: She jmitutlsc Clristl of A'Kempis, and the

faevlogin Gornanitn. Luther sald Gonceraning this work: #ind [ will say

though it be bousting of myself und °X spock ns n fool?, thuet next %o the
Bikle und 35%. jugustine, no bouk hath ever cone inte ny hwnds whence I
heve lourned, or would wish to leurn, more of what God and (hrist and
men end 2ll things arer. (1) The numwes of Bokoart, Twuiler, Suso,
Buysbroek, tho Drethgren of the Camen Lifo, nnd Staupitz «igo belong
here.

Tho third class of sPre-reformers® are thw Biblical Reformers.
They made use of w different plan of atiack - the Bible. The other
sects nerely ne;ntively opposed the church. The Biblical Reformers,
howevere h«d the suthority of the Bible. Sometines wa are startled
when we are rauinded that copias of the Pibkle oxisted belure tle
Reformation. ife are told, for instance, that o High German trenslation
of the Bible was printed at Mayance 1462 wnd on the whole fourteen times

bofore the Reformation in Strassburg, iugsburg, wnd Nusrenburg. (2)

(1) Beard, 0. Cit., pP. 23 -~ Luther's 2 ed. in proface.
%2) gleseler, Eoclesiastical History, Vol. V, p. n. 3.



o nust not be puzzled. This iz merely an indication of the
spirit of rofom thai ims active in the centuries before the Reformation.

The inmportance of the Biblical Reformers cannot be overcstimated.
Thay took the right track. The religlon of the church that they came
in contact with hed lost its power. It haod heen converted into law.
The charch wns guilty of camingling Lew and Gospel. The result wais
that odaring the Hiddle ,iges, the essential nature of tie Christisn
foith bud become gradaally ‘and progressively misunderstood until, at
lagte 1% was again reduced almogt wholiy o an objective law - an
external ordinence, strict and unending. and which only communded and
throntenedr. (1)

viith the beglianing of the Renalasonce movemont, the ouposition
to the Church wis mninly negutive and went %o the opposiie sxtreme -
intinonienism - o hatred for all suthority. 1T &s just here vhere the
greciness of the Biblicsl Reformers comes into view. The Bibklical
Refurmors %out the pr.per mediun. 3hey ovolved thoir Christienity -nd
libverty from Seripture, strictly inturprated, ond "taught men once more
to recognize in Ciristianity the sreative power of God, diffusing fresh
life into the deopest roots of our spiritual being, and gpulding us from
rtoneent to s ntific . tion -~ u freo doctrine of grace and faith, of
love and &,.irit, pranpéing us froem the heard outwards to the fullfilling

of the Lew; while, at tho swie time, it restored the doctrine which is the

kernel of St. Paul's Creed, but whichdn tie course of time had been
wholly overgrown by the legalism which hud crept inv. (2).

a) mh‘.ﬂm' 01). c’.t. Vol- j‘l'el'tlcﬂ. e m.
(2) Ullmann, Ibid, ’rofnce, p. XIV.
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The substantinl spirit of the Reflormation wus already contained in
the doctrine of the pioneers who did in = more private and circumscribed
circle what the Reformers did on a great scale.,

These Pre-reformers also operated on the Rennisssnce principle of
liberty -~ of emancipation, but it was Christiesn Liberty. They had a
real liberty bused on and limited by divine truth. Their liberty con-
sisted in an assurance of perfect fellowship with God and also on indepemn-
dence of all things human. They thus substituted faith, internalism, and
Christien liberty for legalism, externalism, and submission.

The Biblical Pre-reformers might be described as "men who, in
both in their religious method and the conclusions to which it had led
them, 80 closely resemble Luther and Zwingli as to excite wonder that
they did not enticipate their success®. (1) Though they were individual-‘
istic, yet they had much in cammon. They all ostensibly remained with-
in the Church, their fundamental thesis of the aole authority of the
Bible was common to all. None of them had a wide following. They

gewe no direct contribution to the Reformation. They must rather be

considered as intimationf of the profound unrest that was stirring
Germany in the XV century. |

The oldest of these Biblical Pre-reformers are the Waldenses,
a still surviving church. Their history goes back to the XII century.

Dissatisfied with the church, they sought satisfaction in the Bible.

(1) Beard, op. cit. p. 23



They trenslrted the Bilble into their dailly tongue, discarded the
allegoricul interpretation of Soripture, taught the universal priesthood
of beliovers, had two sacrements, re,jee‘!:ed purgatory, indulgence, the
adoration of the sainits, yrayer for the dead. Soon after their birth
they multiplied repidly. There were so many Waldensians soon after they
came into existence that 1t wes sald that a Waldensian traveling from
Antwerp to Rome cculd sleep every night in the house of a fellow believer.
.

Approaching the XIV and XV centuries we concern ourselves with
the individual Biblical Ref'ormers. These men night be divided into
mejor snd minor Ref'ormers. The major Pre-reformers include Huss,
Wiclif, Savonarola. These men were reformers in whom action was the
predoninent characteristic. They are ell well known men.

The other group of Biblical Reformers is called the minor
Biblical Ref'ormers. This paper will oonsider these. These men ars
distinguished fram the others by the fact that they are all Germans --
although not geograshically in Germany proper, yet they lived in those
countries connected with the Fatherland by the Rhine and by the German
language -- though molded into a peculiar dialect. Germany was the
center from which the Reformation went out into the world. It was
also the center of the Reformation, for mowhere else were the pre-
parations so deep and effectual.

These Minor Biblical Pre-reformers are also of great interest
because so little is known of them. They were all quiet and modest

men who furnished spiritﬁal food they derived fram the Bible.

(1) 71bid. p. 25.



They were Wble men who in ever widening circles and in
increasing degrees peneitrated the various classes of people and made the
people susceptible to the words and acts of the Reformers. They were,
in fine, humble, scriptural, experience theologians, who worked in un-
known circles and in an unobserved manner. HNo parade or flssh was
asgoclated with them. None had any influence on Luther directly, though
Luther said he studied VWesel's writings for his degree. & Wessel
Luther said that it seems that he derived all he knew from him. (1)
Outside of this history is silent. Though these men were guiet and
secluded men yet they were important for their cultivation of their
theologicul ideus, which formed the real essence of the Reformatiom.

These minor Ref'ormers were disttnctive personalities. The first
of this trio is John Pupper of Goch (1!;00-75). He was a recluse by
tem erument. His importance lies in this that he was a cultivator of
theological principles. John Ruchrath of Oberwesel, however, was bold,
coursgeous men. (1410-8l). He is important to the church for his moral
leadership. The third, Wessel Gansfort (1420-89) was the outstanding
men of the trio. He had both the qualities of scholarship as well as
leadership. The f.‘inesf gualities were blended in him. IHe well deserves
the title of ®Luther's rrecursor". These men either sought to establish
truth (Goch) or to refute error (Wesel). Both of these characterize

Wessel.

(1) Tllmenn, op. cit., p. Prefac® XIII vol. 1.
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JOHANN PUPPER VON GOCH
1400 -- 1475

ATHE COMMENCEMENT OF THE REFORMATORY TRADITION®

Johann Pupper von Goch was born in the town of Goch in the
Duchy of Cleves, which is situated about fourty-three miles n.w. of
Duesseldorf, Germany. Goch seldom used kis femily neme, but rather
used the name of his ylace of birth when referring to himself. Some-
times he 1s designeted as a Brabaenter, a Belgian, or an an inhabitant
of the town of Mechlin.

The life of Goch might be divided into twe sectiong; the unknown,
end the dmrrk period. The unknown period is a period for historical
conjecture in which Ullmann indulges rather freely. Very little is known
of the family tree or the early education of Goch. It is conjectured
thit Goch studied at one of the schools of the Breth¢sh of the Gamon
Lot. The only reason that Ullmann furnishes for this conjecture is the
fact thet gooh's writings sre filled with the spirit of the Brethrem. (1)
At thie school he is supposed to have met Wessel Gansfort. Since it was
the custom of theological gtudents of that age to attend a university,
it is conjectured that Goch attended scme university, perhe; s Paris or

Cologne, although Goch did not have e muster's degree.

(1) P. Piper, 4eugen der Wehrheit, p. 285 (article by Ullmann)
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The next conjecturetakes us to the year 1448. Ullmenn says that
a certain John of @Gooh is mentioned together with Godfrey ‘e Kempis aa
governors of a house of the Brethren of the Cammon Lot, founded in 1448
at Harderwyk. Both of these men together with a teacher named Hermsnn
von Schurrenburgh made a gront success of the institutionm. It is further-
nore conjectured thnt Goch himself founded a monastary at Sltuﬁ. Flanders,
in 1448, He is said to have received orders at this time. Ullmann
bases this conjecture on a statement of Foppens, who reports t}L‘b\ Goch
moved his nuns from Sluys to Mechlin, a city speciallzing in monk;w.

The positive history of Goch begins with the year 1451, whenlv'ooch
establighed a priory for nuns at Mechlin at the age of fifty. This : _
priory wes called Tebor und was founded on the rule of St. August:lne.!:(i).

\

is e prior Goch seems to have been very successful, for his mon..ustarj \ ‘\.\
t \_ \

grow from eight to sixty inmates. After serving as rector and confessor

| :
| B

to the nuns of Tabor, Goch died on March 28, 1475, four years after |
Thomas a Kempis and fourteen years before Wessel. Af'ter a life of :E
quiet labor this modest Johann Pupper von Goch wss buried in the old
ghurch of the monastary of Tabor.

Though little is known about Goch, yet we know encugh from his
writings to get a clear picture of the man and his work. Though a
recluse, Goch wus & man of deep spirituslity, profound intellect, and

glowing piety. (2).

(1). schroeckh, Christliche Kirchengeschichte, p. 303
(2) Kurz, Church History, p. 214.
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He lived a simple life of contemplation, but he hud a keen mind
a8 his logical skill in hondling the fourth error in De Quattuor
Erroribus shows. Being of a 'qutet disposition, Goch .:evar excited
the suspicion of the hierarchy nor suffered any persecution; although
he was criticized by a Dominicen monk on one occesion. The quiet
tenor of his life resembled that of % Kempis. Though Goch was contem-
plutive, he was an extreme Nominalist and rejected all speculation in
the s here of religion. (1).

Though lesg learned that VWessel und less imbued with the spirit of

the reformer than Wesel, Goch had a greater depth of intellect and a
greater mystical inclination. Ullmenn well describes Goch, "In John

of Goch we huve mude the acquaintance of a theologian, who, being of a
predaminently reflective nature, devoted himself elmost exclusively

10 the contemplation of the more inward condition of the Christian bedy,
traced the deep roots of its corruption, and pondereq. upon the remedies
which would prove most effectual for renovating its spirit and general
tendency.n (2).

Put how did that recluse Goch exert any influence? 1In his life-
time Goch's influence was limited to the circle of his friends, but at
the time of the Reformation Goch was revived and used for the
furtherance of the Reformation. 4t that time his works were published
for the first time to show how Lutheren men were before Luther. This

reviving of Goch wes done by a man named Grapheus. (3)

(1) schaff- Herzog Re. Ency. Vol. V¥, p.2.

(2) Milpann, Reformers, Vol. I, p. 161.

(3) For an acecount see: Ullmenn, Reformers, Vol. I, Appendix II, p. 397.
D. Gerdes, Historia Ref., Tomus XII, p. 21- ‘icture of Grepheus.
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Grapheus was the tom clerk of antwerp. His name was really Cornelius,
but becnuse of his job he received the name *"de Schryver, Scribonius,
Grapheus". This town officinl wis a warm admirer of Luther and Prasmus
end a friend of Duraer. (1). Grapheus heartily admired the unpublished
works of Goch, ond so he set sbout huving these enlightening works

published. Gra.neas had the chief work of Goch (2& Libertnte Christicna,

written 1473) printed in 1521. Other works followed. G@rapheus,

hav:evér. was 86t on a scaffold in Brussels and was compelled to retract
certain propositions. He then was forced to throw his scathing ureface
to the De Libertate into the fire. Later on he wus dismissed from
office. Kalkoff summarizes the account as follows :1¢'n;::‘ :::;; die
sSchrift des
Johonnes Pupper von Goch fir lber die "Christliche Freiheitr,
die mit den grundlegenden Ideen der deutschen Reformation, der
Ablohnung der scholastischen Philosophie, der Betonung der
Schriftautoritat und Verwerfung der Werkheiligkeit zu Gunstean
eines verimnerlichten religiosssen lLebens immerhin eine starke
Verwandschaf't zeigie, mit einer eindringlichen Vorrede vam
Merz 29, 1521 hercusgegeben. Dieser feurige Aufruf en die heil-
beglerige, nach selbstandiger Erkenntnis sirebende Laienwelt,
mit scharfen Ausfallen gegen die Unterdrickung der ev. Wahrheit
u. die Ausbeutung des irregeleitenten Volkes durch den Klerus,
erschien also gerade in jenen Monaten, als ohnehin in Antwerpen
_die Leidenschaften durch’die demals to bende Fehde der pre-

digen Mdnohe aufs tiefste erregt waren.

(1) Schriften des Vereins fur Reformationsgeschichte, No. 81 p. 70
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Kaumt lntie dann Aleander nach de‘r‘von ihn am 13. Juli pomphaft in Szene
gesetztan Bicherverbrennung dsr dedurch seiner Meinung nach hinlenglich
von der Ketzerei gesaubertien Stadt den Ricken gokehrt, so veroffentlichte
Grapheus elne gogen die Verkheiligkeit der scholustischen Theologie
gerichiete Streilschrift Johenn Puppers: in seiner Vorrede vom 23.
august 1521 protestlerte or aufs heftigste gegen die Verfolgung der
schiichten Christenlehre mit iAcht und Bann, mit Fluchen u. Scheiter-
haffen® (L). Due %o the influence of a juror and l1ater mayor, Lmaloﬁ
von Urseln, Grapheus was reinstated as one of the four clerks and ke;pt
that office until his death in 1548. (2).

Though this biographicel sketch is but brief, it is sufficient
for our purpuses. Goch waes a theologlan end mystic in the gocd sense of
the temn. It is not for his activity that we know Goch, but for his
thoughts. Goci is important to us becnuse he wcommences the Reformatory
tradition.® His writings, though enlightoning, were not published until
the beginning of the XVI century. They are imporient because they were
stored with reformatory principles. Goch's importance can be appreciated

in the history cf dogmn, since his writings show his reformatory doctrines.

THEOLG
goch was e theologian of the Augustinien school, emphasizing
nonism in grace as opposed to the Pelagimn and Semipelagisn tendencies

of tie age.

(1) Paul Kalkoff, Schriften des Vereins fur Reformationsgeschichte. Neo.
3 79. p. 57
(2). Ibid., No. 81, p. 104, n. 22.
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Pelaglenism wus threetening the church with a perverted view on good
works, indulgences, hierarchy, priestly order, the treasury of merits.
The Gospel hed become a code of laws, and the Church was looked upon
a8 an institute of dishing out merit. Since Gocﬁ vas & Biblical
theologiun, he opposed these corruptions. 1iis theology was Biblical
and anti-philogophical, Augustinisn and snti-pelecgien. Goch mede
love the material principle of his theology and the sole authority
of scripture the formal principle of his theology. There is, there-
fore, a love from which he derived everything and « cortain liberty
which spontaneocusly flows out of this love as opposed %o the legal
view < Christianity in the Church. In short, his theology wns God-
csntered; of God, through God, and to God. leaving generalities,

let us cxamine some specific dogmas of Goch:

SCRIZTURE
goch is a Biblical Reformer, and it is important to get his
view on Scripture. In practice Goch always apyeals to the standard

of soxfpture. His appeal in his book, De Quattuor Erroribus shows

this tondency very clearly. He suys that he will underiake to “draw
from ths fountain of Canonical Scripture the sole and indisputsble
authority.» If in doing so, he will contradict particular state-
mnts of the Pathera, Goch promises to give proofs that ®"they had
either erred in interpreting Sacred Scripture or hed not expressed

themselves with sufficient accuracy." (1)

(1) uUllmenn, op. cit., p. 85.



He not only respects Scripture, but he also gives Scripture
s very high authority. »This Geripture (canonical) is the only one,
which, being derived from the highest truth, possesses an incontro-

vertible authcrity, from which nothing can be tcken awny, and %o

which nothing can be added, so that all other writings are

authoritative only in proportion %o their consonance with csnonical

Seripture.® (1) The qunlities of this infallibility are: a fim
foundation for faith to rest upon, convincing evidence, end absolute
infallibility.

goch's hermeneuticel principles a8 given in his Christian
Liberty also sound good. Among these he states the requirement that
Scripture be explained by itself, and his preference for the literal
rather then the other interpretations in vogue: uallegorical,
tropological, anagoiogical. In case of argument, he demands that
the liternl sense be itaken, since it is "primarily intedded by God®.

SIH

In his book Christisn Liberty Goch gives his view on sin.
He regards sin as the cause of evil. He also looks upon the Fall
of man as the source of sin. This sin is inherited, leaving mun with
a ooncupiecence - e ®sinful bias%. Thus he regards original sin, not
merely as a negotive want of righteousness, but also as a positive bent
toward evil. In fine, original sin is thetkirdling spark of sin in all,

with which all are born, has sprung from the actual sin of Adam®. (2).

(1) Ullmenn, op. cit. Vol. I, p. 54 from Christian Liberty
(2) 1bid., p. 69
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THE CHURCH

The Church, whose head is Christ (1) has the chief vocation of
apprepristing and propagating the spirit of Christ and of "practical
exercige of the evingelicel life®. Though Goch has high respect for
the Church, yet he acknowledges the Church's f«llibility. <The
Ghurch militunt, which is not raised cbove errort (1) In assigning
the higneat pluce in the Church to Christ, Goch regerded the priest-
hood as the highest office in the Church, even shove bishops. (2).
goch thus recognized the essential eguality between bishop_rics and
the presbytery. The next s‘cep_ is the doctrine of the universsl
oriesthood of all Christians. John Wessel took that step o8 we shall
6ec luter.

goch regurds priecsts on a higher _.lame than monks. In fact,
he looks down on "monkery". Qontrsry to the accepted opinion of the
age that monastic )ife had a superior virtus. Goch regerded monks
o8 imperfect and week -- as poeople in the penitential state.

¥hile Goch did s_.evk dlsparagingly of monestic life, we must
ranembor that he himself was the heand of n monustic institutions -
How does ho justify himself? In a very interesting way. vFor es

ons thing is salutary for the sick, and another for the whole, one

thing is for the weak, cnother for the strong, so has our Hother,

the Church, making the exigencies of individuals her own, studied to

provide all with incsntives %o plety.

(1) 1bid., p. 224
(2) 1bid., p. 124
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¥With tuis view, she ordained The monastic vow for ithe wesk and
unstoble, who could not, by mezns of the ordinary institutions, be
brougat to the erfect observance of the Qospel law . . . Monks
belong to tho clnsg to whom the saying of the Savior asplied, "Campell
them to come in' . . . . They are the wnsettled vagrants of the
highwoys, mentloned in the parable, who have, no doubt, a certain
will'npgness %o be Christisng, but are driven and tossed =bout by the
inconstant gusts of their inclinations."(l) We thus zse Zhat Goch
had 1ittle refard for the monks thus plocing himgelf in opposition to
she populor apinion of the age as well es of Aquinas end othor church-
men.

JUSTIRICATION

e now come to the crown of ull doctrines, and here we must be
careful in judging. Ritschel in his scathing criticism of Ullmenn
meintaing thut Goch's thoory wes pleinly Qatholic. He suys, "Seine
Ezerpite beweisen nur, d=ss ernichts anders als die k:.tholishe
Juatificationsiehre fuhrt". (2) A modern writer, 0. Clemen, meintains
thut "vor nllem seiner Rechiéflertigungslehre nach gehorie Pupper noch
ganz uberwiogend dem Bamnkreise der mittelalierkichen Kirche an®.

(3) Another says. fDie keatolische hmdenlehre igt auch bei dem mehr

popularen Theologen dieser Richtung nicht gebrochen.

(1) Ullmann, op. cit., p. 120

(2) Al Ritschl, Nechtfertigung u. Versohnung, p. 132. Scathing orit.

(3) Paul Kelkoff, Die Angange der Gegenreformation in den Nieder-
lnanden, op. ¢it., no. 79, p. 10l. n. 44



So etwa bei Goch". (1) Klotsche, " in the decisive questions
goncerning justification by faith, their (minor reformers) con-
ception was essentinlly catholic®. (2)

I am not 80 sure that Goch did have the Ceotholic view of
Justification. Goch, first of nll, had a profound sense of human
sinfulness, strictly excluded all merit, and exalted the grace of

God procured through Christ. 1In his book De lLiberste Christisna

Goch condemns Pelagians and Semipolagians. He condemns four errors
that: 1. man's naturel will nust cooperate with the grace of God in
order to .his Jjustificetion 2. merit is an action to which rewerd is
due on ‘the score of justice 3. that merit receives sn increase from
the good work €0 wiiich it belongs 4. an ection performed from love,
when weigched in the scale of justice, bours some proportion to our
eternnl felicity. Then he goss on Lo say, "By no actions, however,
that maybe performed, Gan mon acquire merit €o himself; for
sntecedontly he is » deblor %o God for all he can do. lence it is
thet the Church, being founded upon faith in Chris€, relies upon his
merits, ond bhelieves znd hoses for galvation from these. In faoct, he
slone has procured for us deliverence, and jugtification, and
glorification, that God may bs pruised in oll. The true faith, by
vhich we are incorpornted with Christ,consists in believing that our

whole golvation g bnged upon his merits.» (3)

{1) seebert, Lehrbuch der Dogmengeschichte, p. 193
(2) Klotsche, History of Docirines, p. 173
(3) Mllmann, op. cit. vol. I, p. 76
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Goch not only excludes all work righteousness, but he also
oxalis the grace of God procured through Christ as the only foundation
for salvetion. The following statement mekes this clear: "Hence i%
is not the merit of our works which mokes us heirs to the kingdom of
hesven, but the being spirituclly born of God and thet Christ has
neritod for us by his desth®. (1)

In spite of this firm stand on grace and Christ's merit, Goch
uses many suspicious phrases that would lead one to believe that he
held the wgratia infusa" ideo of justificotion. *He defines grace
geneorelly to be the gilt of God imparted to man in the course of his
development for the purpose of emancipeting his will from the bondage
d aoncupiscence and inflaming 1€ will with the love of that righteous-
ness which renders him worthy of eternal selvation®. (2)

However, in defining grace ss "falth working by love" it may
be thet Goch merely, in copgsosition to Antinomisnism, is trying to
show thet faith is e living, sctive thing. In quoting the passage
that we ere njustified by faith without the works of the law" against
the juntinomisns, Goch says "Msn is justified without the works of the
Law, bubt-he (Paul) by no meens seys -- without the works of feith".
(3) He insisis on the necessity of the "works of faith®.

Heving seen Qoch's view of sin, Scripture, grace, we might
gay thot Goch ceme quite near %o the correct view. It mey be that

for the want of better terms he used Catholic terms.

(1) ullmﬁnn. ODe cit.. D 77
(2) Ibid. p. 69
(3) Ibid. p. 94
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Perheps he merely wented to emphesize the fact that faith 18 a
living thing when he adds the worda °"works of fnith". This theory
could well furnish the theme for a thesis. I leave it as an open
question, rather giving Goch the benefit of the doubt, though
Ullmann confesses, "The article of Justification by Palth nlone
does not shine forth as the governing center in the same degree as

w:s the cnse of the Reformers" (1)

The works of goch make him important. It is through them that
Goch became known to us. His works are of such a reformatory nature
that the gouncil of Trent placed Goch in the first class of prohibited
authors whose works are never to be read. During his life time his
works were not published, but Grapheus, the town clerk of Antwerp,
published four of them in the XVI century. (2) The four works that he

published were 3 _Epistola Apologetica (probably published 1520), the

QuattuorErroribus, De Libertate Christiana in 1521 to which Grapheus

added his scathing preface, and possibly the De Oratia Divina, which
is surrounded with conjectures. The best accounts of Goch and his
works are given by Walch in his j{onimente Medii Aevi, published in
Goetting in 1760. (3) Of these works Ullmann summarizes two. The
De Libertute is surmarized on pages 52-81; the De Quattuor Erroribus
on pages 83=131.

(1) Ibid., p. 81

(2) cf. p. 11.
(3) schroeckh, op. cit., claims this p. 303.



The first of these De Libertate Christiana contains chiefly

@och's poaitive convictions on the fundementals of chr‘.latiémity and
the way of salvetion., Pollowing an introduction there are six books.
Only the first throe and part of the fourth is preserved, but the con-
tents of the. others can be found in De Guattuor Erroribus,for much of
the same ground is found there. The chapter headings are: 1. inter-
pretation of Seripiure as the only sure source of faith, 2. Of the
huan will and its operations. 3. Of merit and the conditions on
which it depends. 4, of vows and questions connected with them. 5.
of the difforent positions as regards morzl conduct opcupied by pare
ties who are under vows and by parties who are not, 6. of the
objections made by Engelberi, a monk.

The other book is the De oQuatiuor Erroribus which is predominent-

ly negntive, prescribing in the main his answer to the false tendencies
of the nge. The bulk of his reformatory views are found here. He
wrote this book 1in answer to the request of friends who compleined
sbout the false doctrine that wes circulating about the vow. PFelse
teachers s id that the Gospel Law could only be kept within monsstic
life. The four errors of these people in regard to the Gospel Law

he states a«s follows: l.unevangelicsl legality, 2. laewless liberty,
3. false confidence in self, 4. self devised outward piety. The

book ig written in the form of a dialogu®s g0 ooivore o o0n takes

place between the rspirit® and the raoulr;



0. Clemen claims this shows his most mature thought. (1)

A third work is the Epistola Apologetica. This treatise wos
wiritten in response to the criticism of an unknown Dominican monk.
(2) This monk criticized Goch's idea of the liberty of the Christian
religion as found in the book De Libertate or De Quattuor Erroribus
or both. The whole consists of twenty-four pages divided into two
prrta; the first, treats of Scripture as the source of our
knowledge of true Christian faith; the second, the principle of

Christian liberty, pages fourteen to twenty-four. (3).

(1) schaff-Herzog, op. cit., Vol. V. p. 2

(2) cf. Pe 10
(3) of. note in Ullmenn, op. cit., Vol. I. p. 108, note 1, where this

work is discussed in detail.



John Ruchrath von Ober Wesel

1410 (?) -- 1481

John ¥/ esel was born in the town of Ober VWesel, which lies on
the banks of the Rhine betwsen Mayence and Ccblentz. He is usually
roferred to as Johannes de Vas:lia, which refers to the section of
the country that he came from. His family neme is Ruchrath, but is
spelled several wuys: Richraoth, Buchurd, Ruchrad, Bucherath.

The date of his birth is not known, but he was born within the
first twenty years .of.' the XV century. Nothing positive is knoem sbout
his parents, early education, or fz-.iends.

The real biography of Wesel begins with his metriculation at
Erfurt. This occurred in the year 1440. Here Wesel was a successful
student. He received his Bachelort's Degree in 1442, his Master's in
1445. About 1445 Wesel entered the clerical profession, but he did
not take the mon_pstic vow. Thia is of some importance during his
trial as we shall see later. In the year 1456, Wesel beceme a Licen-
tinte and received his Doctor's Degree in Theology. Shortly after
Wesel became a Dactor, he beceme e professor of Theology. During
the yeurs 1456~7 he wos Rector of the University. AiAbout 1458 Wesel
becane Vice-Rector under Count John of Heneberg. Here at Erfurt
Wesel lohored for twenty years as a teacher and for tem years as =
professor of Theology. He wus o brillient professor and won the
hearts of his students. Besides teaching, Wesel was also a brilliant
and zenlous preacher of the Gospel. Through his sermons he won the

hearts of the people who ndmired him gre:tly.



tiegel's feme at Erfurt became 80 great that in the course of
tine iesel became the daminuting charscter of Erfurt. A contemporary
called Wesel an "ornament of Erfurt and the most celebrated pupil of
its University". (1) Luther also testified to his influence,. He
gaid: nif. Johennes VWesella der zu Mainz Prediger gewest, zuvor zu
Eri‘a;rt die hohe Schule mit seinen Buchern regiert aus welchen ich
deselbst auch bin Maglster émoxﬁen"_. (2) This statement of Luther
proves that Wesel had exerted a great i11rluenco upon the university.
A certain Barthelom:=eus Arnoldi of Urasingen roporied in a work,
printed for the first time in 1499, that Wesel's raputation still
weg grent ot the university,

In order %o understand VWesel, it is necessury to remark some=-
thing about the university. The University of Erfurt was located in
central Germany, Being isolated in Germeny, Erfurt had no customary
metions®, Besidos being distinctly German, Erfurt was also a
peoples* university, Erfurt was also slightly anti-papal right from
the beginning, The University was founded during the pmpal schism.
Two rival Popes gave permission to build it, Later at the Councils
of Constance and Basel representatives of Erfurt were present, These
men brought back reformatory idess and ideals. In fact, one professor,
Matthew Doering, A Pranciscan monk, took the part of the Council of

Bagel against the Pope; and he wag popular at Erfurt. (3)

J1) vllmenn, op. cite., p. 230
(2) Walch edition, St. Louls, XVI 2243
(3) SChrOeckh. 0P« clit., 304



During the Huss Rebelllon meny German students left Prague and went to
BErfurt. It is possible that they too helped %o kindle the reformatory
spirit at Erfurt. Purthermore, scome of the teachers of Wesel were re-
formatory at heart. Among them wes Jacob of Juterbock, who exerted
great influence on Viesel. MHe was a quiet mank whe longed for reform.
The theologiens also had the spirit of reform in their blocd, though
they in general fuvored the hierurchy.

Under such circumstinces the student Wesel cultivated his re-
fornatory ideals. Even =us o student Wesel wes alre:dy concerned sbout
indulgence. (1) Later as o professor Wesel begen to express himself
more freely. However, licsel's opposition really began in the Jubilee
Year of 1450. Indulgence wes then the fud. At that time the Papal
representative, Hicolaus of Cusa, cnme to Erfurt on his indulgence
tour. The crowds were sv great theti several persons were lost their
lives in the press of the crowds. All this, however, did not impress
wesel favorasbly. In 1454 another messenger came with great oratory,
but he tco made no lmpression upon Wesel. In opposition to this
traffic Wesel wrote his tract, liesel's opposition to this sbuse
apparently did not hinder his reputation et Erfurt, for in 1456
he beceme a Doctor of Theology.

vihen liegel received His Doctor's Degree, he wis permitted to

spesk openly on mutters of theology.

(1) Tbid., 299



He did this in his sermons te the people. He must have distinguished
himself as z great preacher, for rlw vwins cvlled to the church a%
Hoyence. It wns the custom %o call distinguished teachers und
precchers from the university to the archiepiscopal residence. Wessl,
however, did not romain very long ut Moyence. The rumor is that a
pestilence broke out in Mayence, und Wesel thought it would be safer
to go elsewhere. Wesel, frightened by the pestilence, left the
clity. (1). While ot Miyonce Wosel become friendly with a Bohemisn,
Hicolrue De Bohemiun. Wesel wes thirty for knowledge snd enjoyed
conversing with him. € his trial he confessed that they spoke about
medicine nnd theology. This Nicolsus wes a lussite, and Hussites
opposed indulgences. A8 a result of their discussions, Wesel agreed
to write o treatiss on %thls subject for the compenions of Nicholaus
in Boheuis. This is his "Tructatus Super Nodo Ubligationis Legunm
Humenoran.' This treztise luler found its wsy into the archbishop®s
hand eand led to his conviction. (2).

Wesel, after losving Mayence, became a professor at Basel. 3)
Fe did not remain there very long, for in 1463 Vesel beceme a
prescher et the Cathedral at Worms. At Worms Wesel folt himself
guperior to the clergy, for he was a brillisnt theologiun and sble
apesker. During his pastorete of seventeen years he becune incrsas=-

ingly irritating in his sermons. This was in keeping with his

Character.

(1) Ullmenn, op. cit., p. 278
(2) Schaff Herzog, op. cit., p. 304
(3) Inid., p. 304
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Though he was of a practicel turn of mind, Wesel wes also a scholar,
an orator of skill and reputa. His accurate intellect and eloquent
tongue sometimes got the better of him. As & result of his boldness,
his courage of'‘ten degenerated into arrogence. In order to win the
populerity he often gave himself away to shady jesting. Expressions
like this shocked the hierarchy; "If St. Peter did introduce this
practice (of festing on Fridsy) it could only have been to obtain a
readier sale for his fish"s (1) Here is another, "I despise the
Pope, the Chmurch, nnd the Councils and extol Christ". By degrees
Viesel awakened hosts of adersuries by his reckless severity, coasrse
popular diction, and sometimes pedantic speculations.

Besides atiacking the hierarchy in general, Wesel began to maoke
specific charges. FEnraged by the wenlth and pomp of his bishop,
Reinhard of Sickingen, Wesel beggn to attack the bishop. His
opposition to the bishop must have covered a period of years and
aroused the bishop to take measures aganins¥ him. We gather this from
a letter Wesel esddressed to the bishop, written ebout 1478. In this
letter he accused the bishop of being the enemy of his life, honor,
and fortune; life, beceuse the wexeotions of the bishop robbed him of
sleep and weckened his body; honor, because he brought the charge of
heresy; fortune, because he caused some of his salary %o be withheld

and ploted aganinst him. (2)

(1) Ullmenn, op. cit. p. 299
(2) Ullmann, op. cite, p. 330



The Bishop spparently brought pressure to bear upon him. He
£inelly held a meeting et Heidelberg. When Wesel refused %o recant
there, the bishop deposed Wesel. After this Wesel was brought before
the archbishop Diether von Isenberg, Archbishop of Mayence. The
irchbishop, however, who wns an advocetes of the principles of the
Councils of Busel and Constence, did not try Wesel. Feeling himself
lmconpetent or wwilling to try Wesel, he decided to have Wesel tried
by the monks rather than by himself. In the mesnwhile Viesel wus
imprisoned in o Fronciscsn Honastery.

The orchbishop invited noted theologiens from Cologne and Heidel-
berg %o conetitute » Court of Inguisition. The inquisitorial part
was delegated to the Cologne representatives, two of them who were
Domninicans. The scientific end was left up to the Heidelberg delegation.
Gerurd von Alten had cherge of the inquisition. All of these men hed
the adwantagos of learning end judicinl science. They were appointed
not to denl kindly with an erring brother, but they were %o silence
and judge o heretic.

At this trisl Wesel w3 st a greet disadventege. He was, first
of all, e Nominzlist,but the members of the court were Remligtis with
the sxception of Hicolsus of Wacherheim of Heidelberg. (1) Furthermore,

Wess) wers a sccular clergyman, but the judges were all monks.

(3) Schaff Herzog, op. cit., p. 304
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Vesel was o defender of the Bible; the monks were defenders of Thomas
Aquinns. In the face of such marked opposition Weosel was helpless.
Gieseler reports an eye witness Lo say: wEt nisi foraitan impetus
quidam irrepsisset in Religiosos triumphandi de Saeculari, et
preeseriim de eo, qui illorum Thoman peculiariter non coluerat,
forsitan poteret cwn oo mitius -- benigniusque actum -- fuisser. (1)

The hatred of the monks showed itself in the charges that were
brought againat him -~ charges that were made %o stir up the hatred
of the people. He was accused of being a bhshop of the Hussites, of
having lived on friendly terms with Jews and Hussites, and of saying,
"/hocver secs the holy Sacrament sees the Devil". (2) These charges
were nerely catch phrases to inflame the hatred to the people whose
henrts he hnd won through his brilliant preaching. ZThe lest of these
charges is absclutely false, but the other two have a grain of truth
in them. Wesol was friendly with some Jews, but for scholustie
re sons. He w:s anxious 1o learn Hebrew and g associated with some
intellectuel Jews to learn the languege. ¥yrthermore, he also had
intercourse with a Bohemisn, Nicolaus, but he was no bishop, as was
cluimed.

At the trinsl Wesel did not appear as brave and heroic as he did
in the pulpit. The challenging orator was now "frightened to death®,
for he wes merely ylelded unconvinced %o mere pressure. His courage
can, however, be explained. ¥Wesel was an old, pale, sickly man of
eighty years. Sitting in the circle dravm ofti the floor for the de-

fendent, Wesel appeared as a withered corpse.

(1) Gleseler, op. cit., p. 169 n. 14,
(2) Mlmann, op. cit., p. 332
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He had been alling for some time, ns we gather from the letter to the

bishop. He was Ao) wenk (and) that he had not been able to officiate at
Mass for sometine. Even at the rescantetion he wes so wesk that rather
than nssuming the customary position of kneeling, he was permitted to

8it with staff in hand. This accounts for his attitude that he had no
wish to live but merely wanted to die in jence. The whole trial must

have irritated him. His sctions were those of a sick man who will do

enything %o be left slone and have it over with.

The triul opened on Fridey, Feb. 8, 1479. The first two doys
were occupied with preliminaries. On Mondey the renl trial began. It
was held at the Convent of the Minorites. The exeminotion began much
the sime wny os Luther's exemination before Cajetan began. Right at
the beginning he was told to ask for mercy. After humbly protesting,
he gave in und said, "I ask for mercy." Then the first question
followed. He wes nsked whether he believed he was bound by ocath to
spenk the truth though it may be contrary to his am interest. Wesel,
o] know ite. Inguisitor, "Say, I believe it." Wesel, "What is the
use of saying I believe it,when in fact I know 1t?".The irritated
Inquisitor then gaid, "Master John, Muster John, Mester John, say, I
believe, say, I beliave it". Wesel then answered, "I bolieve it.®
Luther refers to this incident in his works. (1) And so the

questioning went on for several deys.

(1) Luther, St. Louis, Vol. XVI 2743



After the suestioning on Vednesduy, a grouy of men went %o him in his
cell to %talk him into racenting. . After much debate he finally said,*
"I will recant, if you take the responsibility upon your consciences®}
@)

If wesel thought that his reconation would free him, he was
deceived. Aftor recaﬁting bofore the court, he had to recant in publiec
at the ¢-thedrel on Sunday, Feb. 21, 1479. His books wore also burned
in his presence, and this caused him much anguish of heart. Though
tYesel had pleaded for mercy at the cuurt snd reguested thet he bhe not
sent back to prison, the court did not heed his request. He was
centenced to life imprisomment in the Augustinisn Honastary at
Muyence. This was his opportunity to do penncnce. Here ¥esel pined

away with sorrow, and after two yesrs, he died a broken msn in 1481.

Wesel's Theolopgy
Vesel dorived his theology from The Bible and St. Augustine. He

wos o Scotist and Nominalist. Rather than opsrate with dogmetics,
Wlesel took grenter interest in the abuses and innovetions that en-
roached upon the doctrine of free grace. All those practices-that
were opposed to Scripture end grace gained his atiention. He opposed
indulgences, trensubstantiation, feasis, fasta, the ceremony <« the
Mass, holy oil, pilgrimages. 1In spite of his clear thinking, Wesel
hed many wesknesses. He denied the filioque and original sin. He
misunderstood the word "holy® in the Apostolic uraed and wanted it

removed, for not all baptized were asincere Christiuns.

(1) Ullmann, op. oite, Pe 355



He also nmipunderstood the petition "Thy Kingdom come® end wanted 1%
removed.
SRIPT

Taking his stand like Luther upon the Bible, Wesel set up as his
criterion of theology Scripture and divine grrce. He had & reverence for
the whole Bible, but especially for the epistles of Paul and St.
Apustine. Wesel did not believe in commentaries or writings of a
tencher but insisted that the Bible could be explained by itself.
This Bible he pleced above all councils, Fathers, or traditions. All
ceremony nnd dogne must be submitled to the test of Scripiure. "Quod
nihil sit credendum, quod non hebeatur in Canone Biblise". (1) He
followed this out in practise, for in his tract on indulgences he says
*] ... protest at the cutset that it is not my intention to say or
write rnything in eny way contredictory of the truth of the faith,
as that is contained in Soripture". (2)

SIN _AND GRACE

Wlesel's doctrine of grace was essentially Augustinisn. His ainm
is to oxalt the grace of God and exclude the works of man. (3) An
extract from u sermon shows this. It is by the grace of God alone
that all ars saved who are saved at all" (i)

This selvetion is a result of the eternal election. wSola Dei

gratia solventur Blectiv.

(1) Gleseler, op. cite., p. 165
(2) Ullmenn, op. cit., p. 259
(3) Ullmann, op. cite., p. 295
(4) Ullmann, ibid., 295 - quotes Paradoxe



He sald that God wrote oll the elect down into his book and those that
were not writlen in the book could not he saved even by the Pope.

". « « quen Deus vult salvare, donando sibi gretism, si oamnes sacerdotes
vellent illun demnare aut excormunicare sdhuc selvaretur ille. Et queﬁ :
Deug wvult damnare, sl omnes ~«« vellent hunc salvare, ndhuc iste
demneretur’. (1) It is all grace, not even the will assenting.

His conception of grace, howevsr, is difficult to perceive. He
does aspeszlk of a "gratia infusan, but perhaps he wants to picturs the
new man who grows and welks in holiness before God, much like we speak
of a now mun growing within us by feith. Ullmann says that liesel had
ipenetrated to the centre of Christianity, to the very essence of the
Gospsel, to the righteousness, spirit, end life of Ghrist.‘ in short, to
that Savior who, to #ll who embrazce him by living faith, becomes a
source of pence, love, :nd true moralityn. (2) Schroeckh, however,
says, that, "jesel die Spuren des achten Christentums nur foch sparsam
ontdeckt hat, aber er war doch auf dem richtigen Viege dazu begriffen=.
(3) Seeberg admits the Biblical character of Wesel but ascribes the
Catholic doctrine of "grutia infusa" to him. So also Ritschl.

But Wesel was Augustinilan in his theology. In referring to St.
sugustine, Klotsche gives a cuse to solve this problem. Speaking of
St. Auguetine he says, #ihe crowning act of grace is the 'infusion
of love.

(1) Gieseler, cp. Cit., p. 168

(2) p. 291
(3) p. 302
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Justificetion according to St. Augustine is not a forensic act, but a
process, a trensformation of an ungedly into a righteous man". (1)
There is the key. Vesel, like St. iugustine, had the ides of justi-
fication, but was not acute enough and mature encugh to describe it es
e forensic act. Though not absolutely Cathnolic, Viesel was not as
cloar on this doctrine as the XVI century reforner.

‘ LUOULGIHOLS

From the beginning of the XIII century, when the docirine of
Indulgences reached its maturity, until the XVI century when it was
chellenged, ihers was a growing oppositicn toward it. Upposition was
in the air at iesel's time. iHis modost professor, Jacob of Juterbock,
wrole a treatise emphesizing the point thut indulgences effoc. maerely
the iLemporal eccleastical penaltiss of sin. (2) Joun “esel cuught
his spirit alreasdy as student, but it wis not uatil the Jubilee year of
Glement VI thal he wroie aguinsté theie

Y¥his doctrine of indulgences "conceairates as im ¢« focus all the
redii of the hlerarchiel tendencies® of the secular charactier of the
Church. By attacking this system Vesel felit he wus promoling the
glory of God. He wrote, therefore, not about indulgsnces, but againat
them. In his treatise he is much clearer than Luther wus when he
posted the ninsty-five theses in scurch of farther truth.

In his treatise iWesel aims to answer the quesilons whethor the
pope has the power %o grunt indulgences. W#Hith irresistible logic that
penetratas all the joints of the scholastic system liesel exmmined the
key upon which this doctrine rusted.

(1) Klotsche, op. cit. p. 92
(2) Ullaann, OPe Git-. P 252
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The scholastics sxid it rested on the key of the priesthood (clavis
ordinis), but Wesel said it wos an application of the key of juris-
diction (clevis jurisdictionis). If they belonged under the key of
the priesthocd thon indulgences ere sncramental and belong to the
Secramnent of Pennance. Since this 1s so, the matter of forgiveness
belongs to God who employs the priest merely s sn sgent who announces
divine pardon. Having showm that indulgences c:n only come under the
key of jurisdiction, Wesel then showed that neither Scripture (which
seys thet the works follow the deed) nor the sncient Vhurch supports
this. The clavls jurisdictionis is only for incorrigible sinners.
Besides scripture, the tressury of merits is sdduced as n proof.
wesel, houcever, destroys this treassury by sgruping from Scri,ture and
PUrgalory .

Sinco the forgiveness of ains includes not only the negative
forgiveness but also the positive infusion of gruce, no priest can
forgive sins by indulgences except the ccclevsticnl punishment -
assigned by the Church. Therefore ho concludes that indulgences are =«
"pious frsud" practised on believers. Inssmuch as the works were done
to God they were meritorious before God. Since the Church is com=
posed of the wieked and the good, the wicked are responsible for this
doctrine.

THE C

Viesel defined the Church ss the aggregate of the faithful who were
joined together in love thet is known only %o God. The Church, the
bride of Christ, is ruled by the Holy Spirit. However, he did not

regard the visible Church as infallible.
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He did not as yet have the conception of u visible and invisible
Churchy but he had an idea cloge to it. He divided the Church
into the true and false Chriatlans. The false members he held for
tho doctrine of indulgences. He regarded the universal and Catholic
Church as one. The true members believe "Jesus 10 be Gud and man”.
«The nome Catholic. is glven %o 1t, because the preaching of Christ,
by which alone faith is produced, is spread over the whole world@.
(1) fThis Catholic Church, inasmuch as it embraces the Church of
Christ founded upon a rock is holy, immaculate, without error. (2)
Wesol doea not ascribe a divine institution to the hierarchy.
He clearly sots down the duties and rights of the hierarchy in his

tract De Potestute Ecclegsiastica. In this tract he restricts the

nowor of the hierarchy solely to the ministry of the Word end the
exercige of charity. As soon as it goes beyond this, the hierarchy
becomes tyranny. It ig not tho namo, but faith by the grace of God
that makes a pope. le and the bishops are thers to give watchful
care. QObedience is due to these superiors, but they must then watch
the flock. ®The man who instructs and corrects us with the word of
god he is our Pope snd Bishop and Pastor and Lord, though the most
illiterate and humble of all the people®. (3) In an oratorical
moment he is reporited to have said, *Ich verachie den Pabst, die
Kirche u. Concilia, und lobe Christum®. (4)

(1) Vllmann, ope cit., pD. 271 and Gieseler, op. cit., p. 166

(2) Gieseler, ope Clte, pe 166 -- Ullmann, op. cit. Vol I, 271

(3) Ulimann, ope €ites P« 324
(4) Cieseler, op. cit., p. 168
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Wiesel had no mercy for the corrupt and greedy fat priests. I
abcminate the priestly slippers decorated wlth preciouc stones and
gold. I laugh at the high sounding nemes, the traggic titles, and
the lofty triumphs. They aroc mere semblances and any thing rather
than the badges of a true pastor, bishop, or teacher, when that is
lacking, which gives them worth, and renders them tolerzble". (1)
Again he censurcs, "Un the contrary, the triple crown, the glittering
bulls, the proud hats, and priestly decorations, are all tc blame
for the disregard into which the word of God is fallen anong the
humbis*. (2) These bishops and even the popes are subject to the
rebuke of the humblest Christian who has more insight and wisdom
than the off'ender.

At his trisl Wesel admitied that the following books came from
his pen:

1. rSuper mcde obligationis legum humanarum ad gquendam
Wicolaum de Bohemia®

2. “De Potestate Hcclesiasgtican

3. "De Indulgentis®

. "De Jejuniov

Of these his tract De Indulpgentiis is the most important.

Uilmann calls it "one of the most important monuments of the XV
century. It seens to be composed of two small essays, the heart of

it being the section covered by chapters three to ten.

() uUlimaenn, op. cit., p. 31Y
(2) ij.d" Pe 32!].



The manuscript was flrst published 307 years after it was writiten.
This was dono by Valch. This treutise exists in manuscript in the
Royel Library at Berlin. Ullmann gives a swamery of the works, and
o sumnary is found under the heading of “Indulgences® of this
puper. (1)

The othoer work that isg still extant is the De Potestute

Eccloginsticn. It wam probably writlen while he wus at Wormns. It

is legs methodilcal and scholarly than the iract on indulgences,

and the langunge is sometimes intemperate and harsh. 0. Clemen
geizes this for evidence %o disprove that Wesel wrote this treatise.
This argunent of style is weak, as Wesel was extravagant in his
oxpressions by nature. Clemen, furthermore, seys that Wesel did not
write this, for the work says that a laymsn wrote it. But Wesel was
not a monk but belonged 4o the seculer clergy. He could then term
himself & layman. Woselt's aix;g in this work is ito determine what the
functions of the priests reeslly cre and in how far their enactments
ars obligatory upon the Christlens. (2) Ullmann summerizes this
"-fork. )

Though nothing is knovn of the other works, there are a few
manuscripts of his lectures extant. From his leclures at the
University of brfurt at the following are extant: w(uaestiones de
Libris Physicorum aristotelis", and a commentary on the Sentances of
Poter Laombard.

(1) p 29

(2) Tllmann, op. cit., p. 317
(3) Ulln]ﬂ-nn. ibidc. p- 317-27



The former is at Erfurt, and the latter at Berlin. The foliowing
works from the Basel period are at the lMunich Library: Locture on
Logic, & commentary on Arigtotelis Libros de Omia. At the univer-
sity of VWurzbur there is a copy of some polemical writinga of Vesel
and John of Lutter debating whether the pope is the vicar of Christ.
(1) Besides these there is a volume called Paradoxn, which containg

extracta from his sermonse.

The influence of liesel was great. He influenced his age
thrcugh his brilliant oratory, frank writings, and penetrating
lectures. His friends (Weasel) us well as his enemies {Archbishop
Diether) testify %o his great ability. 'iesel also had a case. His
geven propusitions on indulgences went much further than Luther's
ilinety-five Theses went.

Wesel's inf'luence did not stop with his age. Iis great
influence on the University of Erfurt left ita impress on Luthere
Luther studied his works, and much in luther's polemics reminds us
of liesel. Lubther did not break out in excited praise over Wesel as
he did over Wessel. This is the cese, because Vessel was a discovery,

but Viesel was an old femiliar friend.

(1) Schaff Herzogs op. cit., p. 304




John Wessel Qansfort
(1419-1489)

8
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Although there nre no dramatic episodes, no olashes with the
Church, no great displays of courage to adorn the life of liessel, yet
his life is intensely intoresting. In apite of his handicag{ of weak
eyes, limping foot, and frail health, Wessel managed to becom;' an oute
stunding figure in the religious world of his century. PFriends -t_:aétlod
him sLux lundi® and enemles sarcastically "Mestor of Cmtrndicti;t:onal. '
His thirst for knowledge, his open mindedness eond pationt scien‘-.:iﬁc
research guins our sdiiration. Romanisis feel disturbed when he is
cited us a Prereforner. Though they would like to claim this
brilliant and intimate friend of Pope Sixtus IV as their own,' they
must «dmit that his works viere condemned by the Council of Trent as
first cluss haeretical vorks.

The life of this interesting character can be divided into three
distinct sections: 1. Barly life up to Cologne (1-32) 2. University
life (32-60) und 3. 0ld oge of literary activity. (60-70)

mARLY LIFE

'essel Gansfort was born in Groningen in 1419 (20). Groningen
lies in the north esstern part of the Utrechi Diocese and wss one of the
lesding towns of the Netherlunds at the time of liessel. The year of
Wesgelts birth is important, for he was born the year Philip began to
rule over the Netherlands - thirty-five years after the death of

Wyelif and {ive yesrs after the death of Huss.



The yarents of Wessel were poor and wanted to sond him to work at
o tender uge. Porhaps he was %o work in his father's shop, for his
fother was a haker. They, however, were not dostined %o guide his
future, for they died when Wessel was still a very young boy.
This young orphen and his two sisters (1) were received into the
kindly home of 2 wealthy relative of their mother, Oda Glanfes. Hyme.
calls her Jarges. (2) This fine lady sent Vessel to school with her
young son. Wessal began his early education at the school of the
brethron at the Church of St. Martin in Groningen. (3) .
In 1432 Wessel went fifty niles south to Zwolle, the center of the
tilew Dovotion®, and a famous school of the brethren of the Coamon Life.
Hore Vugsel lived first as a student, und then as o sgitudent teacher.
Fe lived there from his twelf'th to his twenty-ninth year, s;evcntean
years in all.
The student life at zwolle was semi-monastic. The students were
o monlike hebit es well as 'u tonsure. Bach person had his appointed
duty to perform, and Wessel assisted in the dining hell. (4) Though
the education of this school was rether narrcw and limited to the
training in religlous life, Vessel owed much to these followers of
‘gerhard Groote. Heore Wesseol developed a hearifelt Biblical piety, &
.";‘t,rictness in merals, q.nd a cortain humility that elways graced his
lef;irning in later life.
\'\

(1) Hordenberg, Life of Wessel, found in Miller Scudder, Wessel, Vol.
II. p. 317

(2) Iymz, The Christian Renaissence, p. 192

(3) Pictures of this church of §t. Martin, Hiller-Scudder, Vol. II p.
39 & 129 '

(4) uilleregscudder, op. cit., Vol. I, p. 438
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His heart was cultivated %o daminate his mind so that in later life
1% was not the genius but the Christian that predominated in VWessel.

Besides being introduced to the Bible, Augustine, 1a.nd Bernard,
Wessel learned the trade of the Brethren. They were dcvotpd to the
art of illuminating and binding manuscriptas. Thys they m&&e their
living. Wessel became very proficilent at thias art. Hyma &i_._aima that
Wessel later learned his Hebrew and Greek merely to get a ho%ter under-
standing of the texts from a professional viewpoint. (1) | ,

After yjessel passed through the eight grades of the town ;_'cl‘:ool
of Zwolle he was appointed as a teacher of the second class below:,‘him.
From 1440-49 he taught in the "Parva Domus®, one of the gmaller .‘ \
dornitories that were built to accommodate the increasing number oﬁ
students. The Procurator of the "Parve Damus" was Rutger von Doote{\ng-
hen. He and Wiessel becume warm friends. |

Soon after Wessel began to teach, he learned to know Thomas &
Kempid. Wessel, who was now in his early twenties, often walked the
three miles to the monastary of St. Agnes to ait at the feet of this
venersble man who was in his sixties. Thomas a Kempis must have re-
cognized the possibilities of VWessel and became his intimate friend.
This is shown by the fact that a Kempis valued Vessel's advise. “a
Kempis had just finished his "Imitatio Christir when he met Wessel.
Wessel was one of the first %o read it, and he oriticized it. A
Kempis was a great worshiper of Mary, but Wessel resented all super-

stition of that kind.

(1) ﬂyma, QP e cit.y Po 192



It seems that Viessel induced a Kempis to revise his "Imitatio®™ go that
it showed "fewer traces of human superstition". (1)

Thomus a Kempis did exert a great influence on Wessel. The
"Imitatio® gave Wessel his first incitement to piety. This became a
part of him, so much 8o that he later felt uncomfortable in Roame. At
the evening addresses in the "Parva Domus" Wessel would nrgé'_tho boys
on to higher ideals. Viessel was, however, independent enougl; ‘ to think
for himself. Vhen a Kempis urged him to enter the monastic lif‘\e' he
refused. He felt his duty was outside of the monastary. Later he
became an opponent of this institution. (2).

This independent mind began to assert itself in the clasaroom:‘.\
VWessel had the characteristics of'a. Frieslander; energy, bluntness, =nd
independence. In the Glassroom his independence would sometimes get
the hetter of him. He made some statements in class which were |
apparently challenged. He then wrote a defense of his ideas. Life
became unconfortable, perhaps because of criticism or just student
teasing. Wessel left Zwolle much earlier than he would have left
under ordinary circumstances.

UNIVERSITY LIFE

After attending a preparatory school, Wessel entered the
University of Cologne. In 1449 he matriculated as a student of arts.
The financlal problem was solved by a scholarship that was granted him.
It was called the "Laurence Bursary®" and was founded by a former pastor

of the Church of St. Martin in Groningen for the natives of that town.

(1) Miller Scudder, op. cit., Vol. I p. 47



Here Yessel remained until he was about thirty. In 1450 he received
his B.ie In 1452 he received his M.i. in literature and arts.
Having obtained his degree, Wfeasel applied himself to the study of
philosophy and theology for which he adways had e decided liking.
Cologne wus the seat of "Obscurantisme. Here the dry, unfertile,
irritating scholastacism pervaded the classrooms. Realism dominated.
Wessel, who was of an independent mind, was dissatisfied with such
cold lectures. He began to turn to the libraries. This is
characteristic of him, for he is much of a self taught man. His
physical defect from childhood probably drove him to the books. his
reeding brought him in contect with a new and fresh world - humanism.
This became so much a part of him that 1s said that he greatly disturbed
the professors, especially those of the theological depariment, by
forever bringing up something new. Thet was unorthodox, and he must
have received meny frovms. ‘
Wessel's humanism led him in two directions. He began %o dig
intv the evangelical truths of the Bible, but he also began %o dig
into the originul lunguages. As far as languages are concerned,
Viessel wes a master of Latin, Hebrew, and Greek. He set about
learning these languages soon after he came to Cologne. Whether he
learned these languages for professional reasons or whatheg he
learned them for religlous reasons mekes little differcnce. It might
be said that Viessel's linguistic achievement lies not in the extent of
his ability to handle the languages, but rather in the fact that he
learned Greek and Hebrew without a textbook in an age that frowned on

such a venture, especially as far es Hebrew is c.ncerned.



Agricola and Reuchlin far surpassed him, although he i#iterested
them in these languages. These languages merely opened the original
text up to Wessel and brought him into the company of the great
Fathers and philosophers of the Golden Age.

During this period Wessel discovered another source of living
theology. That was in the writings of Abbot Rupert, who died in 1135.
Rypert was a Biblical scholar who condemned the moral corruption and
laxity of theclergy. (1) Here Wessel drank deep. He found the works
in the Benedictine Library at Cologne. Rupert strengthened Vessel's
ideas on the Bible and emboldened him in his criticism of the Charch.
Here Viessel recelved most of his theology, especially his Reformed
idea of the Eucharist as opposed %o transubstentiation. (2) Vessel's
training as a copyist came in handy now, for he began %o copy extracts
from the Fathers, the philosophers, and Rupert, which he called
Jjare Moagnum or the Great Sea, as if it were formed from the sireans
of knowledge of all lands. This volume became one of his deudliest
weapons in hias debates in later life.

In Dec. 1452, Wessel left Cologne to go to Paris. At first he
stopped over at the University of Louvain and remained there until the
fall of 1453. In 1454 Wessel came to Puris, at the age of thirtyfour.
During the first years at Paris Wessel seems to have travelled around

sane. In 1456 he went to Heidelberg for one year. In 1457 he was at
Zwolle, and in 1458 he returned to Paris, where he now remained per-

manently until 1469. (3)

(1) Ullmann, Reformers, Vol. II, p. 285
(2) Miller-Scudder, op. cit., Vol. I, p. 56
(3) Hyma, op. cit. p. 196 is the only one that offers these dates.



The University of Paris, no doubt, hud many attractions for a
scholar like Vessel. Puaris was the outstanding school of theology in
Europe. I% was of Gerson fame. Furthermore, the university was
patronized by the king and fostered by the pope. Paris was the
authority in the theological contentions of the day, a rival even %o
the pope himself. Then there were the advantages of the city - the
cathedrals of Notre Dame and Sainte Chapplle and the culture of urban
life. All this must have influenced liessel a little, but his real
reason for coming %o Paris was something else. I% was the great
battle between Nominalism end Realism that was raging at Paris. A%
Cologne Wessel was considered as a great champion of Reaiism. When
he heard that the Nominalists were triumphing in Paris, Wessel loaded
his guns and set out for Paris firmly believing that he would convert

the University to Realism.(l)

The problem of Nominalism and Realism was as important and acute
in those days a8 evolutionism and modernism are in our century. The
Realists, who were the conservatives, swore by iristotle. The
Nominalists were the modernist pariy and opposed Scholastacism.
Almost all of the reformers of the XV century were Nominalists.

The question at stake was whether univerasals possess objective
reality or have merely an ideal existence in our thinking. Reallism

insisted on the objective existence apart from our thought.

(1) Miller-Scudder p. 285~ Letter of Vessel to Hoeck.



Nominulism insisted that the generic idoas were merely abstractions of
human thinking. Carried over to theology, Nominalism leaned toward
tri-theiam and olytheism, while Realism leaned toward monarchism (no
distinction of persons in the Trinity). (1)

If vieasel came to Paris "riding forth to conguer", he was mis-
taken. At Cologne he was the champion of Realism, but there he merely
debated among ussenting Realists. When he came to Paris, he suddenly
realized that there wus snother side of the question. He met with
stern opposition, for the celebrated professcr Nicholsus of Utrecht
wos the leader of the Nominalist Party in Paris. (2) After three
months {fessel was converted to Nominalism for the rest of his life,
and the leader of the opposition became one of his most valuable
Pfriends. .fter his wconversation" Wessel spent a yeer studying the
doctrines of Scotus, Maro, and Bonetus. (3).

Viessel had a rare faculty for msking friends, and he used it in
Paris. He mede a host of friends mmong the Occumist groups, who were
reading Thomes & Kempis, Zerbolt, and many other acquaintances of
Wessel. Wessoel was attracted by these liberal and more enlightened
men of the Hominalist group. It is,therefore, not strange that he
became a close friend of the leader of the Nominalists, Nicholaus of
Utrocht. .At this time liessel began to practice medicine in a more
general way. He became the private physiclan and trusted companion

of Nicholaus of Utrecht.

(1) Ullmann, ope. cit., Vol. II, p. 301
(2) Hardenberg, Miller-scudder, Vol. II, p. 323
(3) Letter to Jacob Hoeck, Miller-Scudder, Vol. I, 285
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It is sauld that Nicholaus suffered from the gout, and liessel cured
him by bathing him in warm milk. (1) In gaining the friendship of
Nicholaus, l'iessel gerined a powerful protector. Nicholaus wes the
bishop of Burgundy. In secular life he was the son of Philip the
Good and a half brother of the powerful Charles the Bold. (2) Both
had & taste for learning and reform and got along together very well.
In Vessel's lust years, Hicholaus protlected Vessel against the
threatening inquisition. Wessel was also sald to have been the
medical atlendant to Francis de Rovere (Sixtus IV). They knew each
other in Paris before the latter®s coronation as pope. It is possible
that Wessel served in this capacity when he visited Sixtus in Rome.
Herdenborg reports that jjessel wrote several treatises on medicine,
but they were destroyed. (3)

In Paris Wessel also met Dr. Hoeck of Neldwick, one of the moat
emninent theologians of the Netherlands. (4) He later in life com-
pluined %o the theologians at Cologne about liessel's heretical ideas.
Another friend wes the distinguished Bessarion who came near being
pope twice. (5) This highly cultured Greek called Viessel "Basilius®.
(6)

Here at Parls Vessel also met his disciples; Rudolph Agricola
and John Reuchlin. |
(1) Hardenberg, Miller-sScudder, Vol. IX, p. 335
(2) Miller-Scudder, op. cit., Vol. I, p. 107
(3) Miller-Scudder, op. cit., Vol. I, p. 121
(4) Ullmann, op. cit. Vol. II, 360

(5) Wlmann, Johann Wessel (German), p. 87, n. 2
(6) H ardenberg, Miller-Scudder, op. cit., Vol. IX, 324



He met Reuchlin when the latter was but eighteen years of age.
Reuchlin owed much to Wessel, and had much respect for hinm.
Reuchlin's nephew, lMelanchton, shnred- in this wveneration of his
uncle. Agricola, who was born neer Groningen, was Wessel's junior
by twentythree years when they met. He later surpussed his master in
linguistics and became one of the leading Hebrew scholars. He and
Wessel were bosom friends, especially in Wessel's lust year.

About 1469 Wessel left Puris for Rome. Aiuthorities differ in
the sequence of the events of the following years. Hyma has Wessel
return to Paris the following year, while Miller hae Wegsel remain
in Rome for three years. (1) At any rate, Vessel spent gome time
in Roue, Venice, Florence, and Basel. it Rame he saw Rovere become
pope in 1471l 1In an audience with the new pope, VWessel was asked to
meke a request. Wessel, instead of asking for e bishopric, asked for
a Greek and Hebrew manuscript from the Vatican Library. The pope

wus surprised at such a humble request and granted it. Some plece this
incident at the time Sixtus became p.pe, while others place it as

much as two years later. When we consider that the first Hebrew

Bible wus first printed a year afGer Wessel's death, we realize how
much this manuscriyt must have meant to this scholar.

While in Rome, Wessel became acquainted with several members
of the papal court and the ecclesiastical system of Rome. Vessel,
who was distinguished for his piety, was shocked and disgusted with

Rome .

(1) Hyma, op. cit., p. 197 ccmpare Miller-Scudder, op. cit. Vol. I. 90
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In his old age Wessel d;aéli:%ed a papéi invitaticn.to visit Rome.

leaving Rone, ':essfql" returned %o Paris. ‘He L‘q.‘id not remain
there very long, for he hud."‘maxw engu@.es there. Nominallsm was in
dunger. FKing Loulz XI made elr;"_att;mpt by utd.ocree to anthilate
Naminalism at the University of Paris, but was.not successful.
Wiessel's bishop friend, Db.vid. gonsed the danger rmdgrged. VWesasgel
to leave Paris and promised him pm;ﬁdgtion. (1) ﬁassei left Paris
to go to Bausel, whers he remained uatil 1477,

In 1477 Wessel was asked by tho‘:E\i.gctor to teach at Heidelberg.
Heidelberg attracted Vessel, for a fregh \é\pirit of progress seemed to
pervade the university. The theological\ faculty refused to extend its
hand of approval. Wessel was %oo liberal and radical to please them.
Being excluded from the theolcgicel depariment, Wessel entered the
arts department and taught philosophy, Greek, and Hebrew.

Here we might pause and discuss the relationship between Wessel
end Wesel. These men knew each other quite well. They undoubtedly
visited eoch other while iessel was at Heldelberg, for Heidelberg is
Jjust across the Rhine from Worpgs, where Wesel was preucher. ifesel had
been at yorms since 163, and Wessel came to Heidelberg in 1477. Vesel
was condemned in 1479. Allowing for the -:!.mpriaonmont. these men
perhaps shared each others friendship for possibly a year. Since both
men were disciplas of Groote and had much in camon, they undoubtedly

made every effort to get together.

(1) This letter is found in Miller-Scudder, Vol. I, 331
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Though friends, both men were of opposite character. Vessel was a
refined scholar, while iesel was a popular preacher = & publicity man.
Wessel often complained about VWesel's wuy of going about things. He
complained in a letter:

©I do not like his absurdities, which deviate from the truth and are

a stuubling block to the people; yet his learning and unusually keen

- fuculties are such that I cannot help loving the man and sympathizing
with him in his misfortune. Oh, what an advantage it would have
been %o him, as I of'‘ten said %inter nos' at Puris, if he had first
been trained thoroughly, as we were, in the studies both of the

Realists and the Formalists ! For in that case he would not have

been incautious and off his guard, but as though from a citedel

and wetchtower he would have forseen the coming assaults.' Again,

he continued, 'I have often feared his inconsiderate and rash

nenner of speocch. For although his teaching had some scholastic
subteldy and possibility at times contained some catholic truth,
yet to make such statements as he did wo the unlearned crowd and

to those who were incuapable of understanding them caused serious

scandal to simple minded people and vias altogether odious®. (1)

While “esel was arresied, Wessel wus in Heidelberg. When Wesel was
found guildy of heresy, Vessel becume alarmed. He hed reason to be
alarmed. He held the same doctrines as \iesel and criticized the same

abuges.

(1) Prom o letter to Van Veen Miller-Scudder, op. cit., Vol. I, 236=7
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Furthermore, V/essel. was not popular with the faculty of Heidelberg, and
two members of the faculity were judges wi Wesel's trial! They didn't
like Wessel from the boginning and VWessel had made himself obnoxious in
talling part in the battle between Realism and Nominalism that had just
begun at Heldelberg. But that wasn't all. Jacob Hoeck, the great
theologian, being alarmed over Wessel 's views, complained to the Univer-
sity of Cologne. :ind two delegates from Cologne were also judges at
Vegel's trial. (1) Rumors came to Wessel's ears that he was next to
appsur before the Inquisition.

Wessel acted gquickly. He wrote for advice to his friend Ludolph Van
Vean, an expert in canon law. He also wrote to the Dean of Utrecht. Soon
aflor esel was condemned, Wessel lef't Heidelberg to go to Groningen,
where he had the protection of his 'bi.shol‘). the powerful David of Burgundy.
ithen the Catholic Encyclopedia says, "during his lifetimo he was never
taken to task by the Inquisition®, it states a half truth. (2) The
only reason the Inquisition did noi seize him was the powerful influence of
Bishop David.

LAST DAYS

Leaving Heidelberg, ¥essel returnsed to his native country. Here he
recoived a grand welcome. His friend, Thomas b Kempis, was not theras %o
greet him, for he had passed awey in 1471.

Viessel spent his last years at several monasteries. From 1475-1482
he was mainly at Zwolle and Mt. St. Agnes.

(1) cf. Letter of \Wleasel to Hoeck in which he cemsures him for taking this

liberty, liller-Scudder, op. cit., Vol. I, p. 266-T7
(2) Cathclic Encyclopedie, Vol. XV, p. 590



His last years, however, wore apent at adwerd and Groningen. %The books of
the monastery at adwerd attracted him. Here he algo %ook greut interest
in the young monks. Ho spoke to them about Hebrew, Greck, the Bible,
and reforme. ifost of his time wus spent in friendly intercourse in a
circie of sdmlring friends. He also did much to build up the schools
| of the monaustery.
Wessel's last years were spent at the Convent of the Spiritual
Virgins at Groningen, which was loceted in the shadow of the Church
of St. Martin, here he went as a little child. Here the nuns nursed
nim, as he was quite frail.
Shortly before Vessel's death, he experienced a period of doubt.
He huad doubted thé eccloslastical system of the Chureh, but this time
he doubted %he truth of Christiznity itself. (1) Hs, however, was
spared, and died with the wonderful confession?', *T thank God all the
vein and troublesume thoughts have gone, gnd I know naught but Jesus
Christ end Him crucified®$ (2) He died with this confession on
Oot. L, 11;.89, and wes buried at the Convent. In 1860 his body was
removed and placed in the Church of St. Martin in Groningen, where the
body lies today.
Not all great men were az fortunate as Wessel. Iiost of them were
go abgorbed with the greast problems of their day that they had little

opportunity tc leave much literary material for their followers.

(1) G-ld.eghauer. Wessel Gansfort, in Miller-Scudder, op. cit., Vol. II,
Pe 34
(2) miller-scudder, op. cit., Vol. I. p. 110




This, however, wang not the case with Wessel. After he had sixty years
of experience, Viessel returned home flor ten years of loisure spent in
the study of theology, research, and discussion. Though his health was
foiling him, Wessel managed %o leave e greet reformatory tradition for
his people. Most, if not sll, his writinge belong to this period of his
old ageo.

Vle are fortunate in having many of his works, for all of his
private manuscripts wiere destroyed soon after his death by embittered
monks. (1) Weassel had attacked the superstition of the monks and
thereby excited the enmity of the monks, aspécially the meddicante.
Furthermore, all of his works were placed on the Index in 1529 end later
they were condemned again by the Council of Trent.

Wie are indebted to Cornelius Honius of the Hague, flor it is he that

collected Vessel's manuscripts soon after Vessel'!s death. Hoen, who was
enbued with the spirit of the Reformation, was a former pupil of the
School of the Brethren at Utrecht. Having collected many of Vessel's
works he conferred with Hinne Rhode, the rector of his alma mater. They
agroed that Wessel's writings should bo printed. Knowing the sentiments
of Luther, they agreed that these writings should get into Lather's hands
as well as into Zwinglit's hands. For that reason Rhode and a companion
went to Vettenberg in 1521. Luther wes happy to see these works, but
hed to leave for VWorns, After Luther returned, an edition apeared in

August 1522 under Luther's supervision.

(1) H ardenbergs op. cit., p. 335



When Luthor saw Viessel's writings for the first time, he lsaped
with joy. They were bruught %o him at the psychological moment when
Luther so gorely neoded coafort and reasgurance. In 1521 Iuther felt
like o lost shesp. e had broken with Rome, not because he wanted %o,
but beeauso he was forced to do so. How after it wus over, Luther
began to feel the responsibility of that great move. Did he do right?
In his preface to thls edition, Luther confegsed, "For I, being forced
through some providence of God into the public arena, felt that I was
elone in my fight with these nonsters of indulgences and pontifical
laws end sc called theology.® He folt like Elijah under the juniper
tree, sc that he complained, n3%ill, I always deslired <o be tken
away -=- even I -= from the mildst of my Beslites . . . to live %o
myself in some corner". (1)

While Luther felt sick at heart, this well of fresh water was
" opened %o him, end Luther drank deeply. =for, beholdl & lWessel has
appeured, whom they cell Basil (Basilius), a Frisian from Groningen,
a man aof remarkable abllity and of rure and great spirit; end it is

evident thet he has been truly taught of the l.ord®e = « « "But now my

joy and coursage begin to increase, and I have not theslightes® doubt
that I haove been teaching the truth, since he, llving at so different
o ‘time, under another gky, in another land, and wwler such diverse
circunstances, is so consistently in aceord with me in all things, not

only as to substance, but in the use of almost the same wordsw.

(1) Miller-gcudder, op. cit., Vol. I, p. 231



Wo doubt Luther felt all the stronger at Worms with Wessel on his side,
for Wossel must have inspired him end given him much of the cour‘age he
80 sor§1y needed.  Luther's doctrine was no lnnovation; it waa truel
Wessel and Luther had so much in common that Luther admitted if he had
read VWessel ecarlier, his enamies might have accused him of eopying this
renowed theologian.

Of course, there are difforences between the two men, but they are
mich 2alilke in spirit. Luther went to far as to say that i‘!essel was
fdivinely instructed®". Pfaber, the bishop of Vienne, wanted to capitalize
on this statement of Luther and published a work listing more than
thirty dif'ferences between the two men. Now, if Vessel was divinely
instructed, Feber wished to conclude thet lLuther was otherwise than
apivinely® instructed. (1) Faber's points of differences are listoed
by Ullmann. (2) Hym= also diacusses them at length. (3) Lather him=
self was conscious of the differcnces. He showed this in rejecting
Vessel's nRucharistv. PRurthermore, he merely read Wesssl for confire
mation and inspiration and insisted, "I fought es thinking myself alonew
)

The writings that Rhode brought to Luther were ths Farugo, the
Bucharist, end some leitters. Luthor endorsed all but the Eucharist.
Imther wrots a very favorable prefuce for the Farrago and reccmended 1t

very highly Lo everyons.

(1) milier-Scudder, op. cit., Vole. I, p. 161
(2) Ullmann, op. cit., Vol. II, p. 589. Also a biographical note on Faber

(3) m. OPe Gltog Pe 322"3
(1) Beard, op. ¢it., p. 32
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In 1522 Viessel's writings were published for the firat time at Wittenberg,
leipsig, and Basel. (1) Due to Lugher's hearty approval, the Farrsgo wus
in great demend.

Luther, however, did not approve of the devotionel treatise, "Ie
Sacramento Bucharistiune". In fact, Luther did not cere fo have it
published at &ll, for he did not ayprove of the Reformed doctrine that
it contained. Luther and Carlstedt disagreed very wiolently over it.

(2) mather than publigh the treatise, Luther sent it to Oscolampadius for
examination who sent it %o 2wingli, who was greatly influenced by it.
Hartin Bucer was also greatly influenced hy it. (3) Though it is the
"most Protostant" of Wessel's writings, it is perhaeps the most
unseriptural.

The extant writings of Wessel are all found in the Groningen
edition of Wessel's writings, printed in 1614. It consists of one
volune wund f£ills 921 peges. The works contalned therein are:

l. Concerning Prayer, with an exposition of the Lord's Prayer.

2e Scala Meditationis, or the Training of Thought and Heditation.

3. Exemples of the sbuve dedicated To the monite of Mount Saint Agnes.

lis The Causes of the Incarnation, and the Magnitude of the

Sufferings of our Lorde.

#5+ ‘The Seerament of the Fucharist.

#6. The Farrago,which has six secticns.

#7+ The Lettlers.
Ullmann also lists them. (4) We might note that almost 1000 pages of
Viessel's works have been lost. Ullmann gives the list. (5) Scudder bhas
translated all but four of the exitant works of ¥essel.
(1) iiller-Scudder, Ope. Cites VOle I, p. 158
(2) Tbide., p. 165 - a very heated disagreement.
(4) p. 603 Vol. IX

(5) P. 600 Yolo II
# Translated by Scudder. VYol. I conteins the letters. Vol. II the trest.



The New Brunswick Theological Seminary of the Dutch Reformed Church has
the largest collection of his writings. Examples of beautiful work in
bookbinding maybe seen in the Hew York Clty Library, which has two rare
original copies of Wessel's works: De Sacramento Eucharistiae and De
Oratione et Modo Orandi. (1)

VL

3SEL, AS A REFORME

Although Wessel remained a laymen, he was tho boldest of the
prereformers. Though the boldest of %he prereformers, he is not
alweys acclaimed as such. Romenists condemn Ullmenn as being *partisanly
Protostant® and as exaggerating liessel's diviation from the Church. (2)
Romanists adnit wessel's criticism, but clalm that Viessel was essentially
& Qatholice. FProtestant writers, however, claim that he was "beyond
doubt the most prominent of all those of the Germanic race who prepared
the woy for the Reformation and stood nearer mentally to the Reformer
than any other man of his generation®. (3) This is a very good
evaluation off the man. Though Wessel lived and died in flellawshiy with
the chnrch, Luther regarded him with profound esteem and acknowledged
him as his precursors.

Wessel was & reformer both directly and indircctly. ieossel was
a great scholar and humanistic ati heart. In spite of his scholarship,
ligssel also had the persgonality tc win friends and pupils to carry
on his work. lather recognized Wessel®s scholarship. Enemies and
friends recognized hls ability. His thirst for knowledge led him %o
all the great thinkers of the pagan world as well as all the great men
of ‘the Churche.
(1) Miller-Scudder, op. Cit, Vol. I, p. 168

(2) Catholic Encyclopedia, Vol, XV, 590
(3) Miller-Scudder, op. cit., Vol. I, p. 163




The list of writors that Vessel is familiar with is astounding.
Mlmenn gives & long list. (1) Hyms does also. (2) Vessel was thus
esgentially « scholar, e man of the schools.

Wessel was a true schola.r. for he was open-minded. Hs could rise
above tradition and preojudice. He was & lover of truth and Pollowed
ity no matter in which direction it led him. In e letter he made the
remarkable statement 3 n"Truth has besn the object of my pursuilt since
the duys of childhood, and is mors so now than ever, hscause through
truth alone lies the way to lifexy (3)

With this love for truth Wessel develcped a certain independence
that sometimes developed into arregence. That was a tralt early in life.
Ag a mere student at Zwolle, he veniured %o differ with;a Kompis. A%
Zwolle he ventured to express his opinions, so that his temerity cost
him his posltion. At Cologne Viessel noglected classes to do his o
research wnd think his owvm thoughis. Later in meeting the objections
of the Traditionaligts he dared to say "Thomas was e doctor, what
than! T am « decbor, too. Thomes knew Latin, and it was the only
language he did imow; whereas I am master of the three nrincipel
tongues. (4)

As a scholar Vessel was o pioneer in the study of Hebrew and
Gresk long before Erasmus was born. Becuuse of his linguistic
ability he was called rlux ifundi. Because of this accomplishment
people venerated him and often became extravugant inpreises:

(1) Vol. 1i, p. 597-8
{2) Hyma, op. cit., p. 206

(3) Vllmann, op. cite, Vol. II, p. 359
(4) Ullmam. Op e Oit-. Vol- II. Pe 315



They of'ten called him s doctor of Theology, Medicine, and Law, but it is
doubtful thut he wes a Doctor of Medicine or Lew.

Though a scholar, Wessel loved teaching and debate. He had &« rare
ability for dobale end argumentation. He even courted controversy and
wes usually victorious.

Though a scholar, Wessel had & charming pergonality that easily
won friendg. That is shown by the interest pcople %ook in him. lrse.
Clentes sent him to school with her own boy, % Kompis loved him, his
teuchers at Zwolle had enough confideonce in him to make him a Ueacher.

Being of such e nalture, it Is nc wonder thatl Wessel attracted o
host of frlends end won the admlratiocn of the students. Using hie
scholarship, he f'od the stresms of Humanism though his puplls:
sgricola, Reuchlin, (his nephew Melunchton indirectly), Alex. Hegius,
Goswin of H_olem, the head of a scheol of Brethren that had 2000
students, Willem Fredricks, the popular preachaer of St. lartin's
Church of Groningen. There wus glso the second generation of
admirsrs; Albort Hacdenberg and Gerhard Geldenhauer, who wrote
bicgraphies of him. Thesc men baecsme leaders in the reformatory
movement in the Netherlands snd Germeny either dlrectly or indirscily
through their contributions Yo Humeniswm.

Through his writings Viessel influenced luther and Zwingli and
a host of the XVI century resders. He did not influence JLuther as much
as 7wingli. Luther recd VWessel more for reassurance; Zwingli read
for docirine and derived much of his doctrine on the Lord‘'s Supper

from Viessele



Wessel did not only influence the Reformation indirectly.,
through his scholarship and humanistic contributions, but he was
also a reformer at heart. He was a reformer both in criticizing
abuses as well as in his emphesis on Biblical doctrine.

In an gge of legnlism and institutionalism Wessel's mind had
no patience with the professional attitude of the Church. He
insisted on the principle of love as o posed to legal authority.

For that reason he severely condemned all the innovations of
institutionalism as: works of superrogation, the Church's right to

act as mediator of divine grace, judicial confession and the penetential
system, indulgences, endowment of masses, pilgrimages, celibacy,
asceticism, monastacism, the superstitious worship of Mary, though he
permitted veneration. (1)

Condemning institutional religion, Wessel also condemned the
paraphanalie of holiness that are a part of such religion: the
observance of special days, devotions at certain shrines, the use of
the crucifix, the rosary, etc. In Fact, Wessel absolutely refused to
uge a prayerbook and the rosary. The monks could not understand this.
Vessel frequently spent some time at Mt. St. Agnes near Zwollse. When
the monks saw that he used no rosary, they asked him why he didn't
pray. "He replied that by the grace of God he did indeed try to pray
all the time; nevertheless each day he recited the Lord's Prayer once,
and hoped that the purity of that prayer would suffice even if he read
it only once a year®. (2)

(1) uMiller-sSoudder, op. cit., Vol. I, p. 147
(2) Geldenheuer, Miller-Scudder, op. cit., Vol. II, p. 346
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Wessel detested these mechanical devices, for he conceived worhhip
as a communion with his God. We might say he was a mystic.

Wessel also wag free to criticise corruptions as he noticed them.
At the University of Paris he was ghocked at the moral life and seems
to have helped to reform university life. (1) His ctiticism of
monastic life vas so severe that he gained the hatred of the monks,
especially the mendicants. In fine, Wessel was 2 man of action. "He
learned languages, changed systeus, fought his way in the world,
disputed, strove, contradicted reigning opinions, and burned with a
desire to apply his hand to the improvement and reformation of the
corrupt state of the Church® (2)

THEOLOGY

Viessel did not only influence the Reformation indtrectly
through his Humenistic and personal contributions, but he also
affected the Reformation directly through his theology. He had the
embryo of the piblical theology that produced the Reformation in his
heart. Although it is frue that Vessel's chief interest in early
life was purely ucademié ; yet in later life he became a deep
theologien and spoke with authority.

Catholic writers, however, insist that Wessel's theology is
fundamentally Catholic. ®Yet in those points which touch the funda-
mental doctrines of the Reformers, Vessel stands entirely on Catholic
ground® Again, "He cannot be regerded as & precursor of the Reformation.®
G)

(1) Miller-Scudder, op. oit., Vol. X, p. 78

g) Ullmann, op. olt., Vol. II, p. 272
) Catholic ¥ncyclopedia, Vol. XV, p. 290



This 1s a definitely biased attitude to take. Some Protestanis also are
guilty of this bies. iidller sveluates such Catholic and Protestant
writers and adds, "}owever, the more modern Catholic writers are
dispoged to make imporivant concessions to their Protestant opponents, and
it seens probable that ijessel's spiritual affiliation with the Reformers
will ultimately be rocognized by all partiesn®. (1)

Wessel was a Protestant in his theology. FPFor that reason he
was suspected of heresy. [His theology made it unsafe for him at Paris
and nmade him unwelcome at fleidelborg. Erasmus said that Wessel taught
all that Luther taught, but in a less violent manner. (2) Vessel

was a Jrotestant, for he accepted the characlteristic principles of

the Reloraation: the foraal and the uaterial principle as well.
scripture

wessel learned to love the Bible in the schools of the Brethren.
This love f'or geripture gulded him throughout life. As one reads his
writings one is ustounded by the Scriptural tone that pervades his
writings and by the ebundent and intelligent quotations from Soriptures.
The Biblilcal imagery found especially in his letters shows that he was
faniliar with Scriptures. (3) The Scriptural tone of sections of the
Parrego is reverent and delightful. (4)

His reverence for the »Sacred Page® led him to the originel.
with his knowledge of Hebrew and Greek essel vdug into the textw.

The reverent and scholarly exegesis Vessel offers both in the Hebrew (5)

(1) uiller-scudder, op. cit., Vol. I, p. 130
(2) Ibld-' De 129
= (3) Letter to Bernard of leppen, Miller-Scudder, op. cit., Vol. I, p. 2§6-8
(4) Parrago, Hiller-scudder, op. cit., Vol. II, p. 158-9
(5) wsecrament of the kucharistw, liller-Scud.er, op. cit. Vol. II.,
= PPs 25, 40=1
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and in the Greek (1) and the Latin (2) is remarkable and inspirational.

wessel not only loved the Bible, but he also made the Bible the
sole authority in religlious matters. Ie ascribed authority to the
Bible, because he regarded the whole Bible as the infallible revelétion
of god in all its parts. lie says in a letter; vScripture is s connected
whole, every part of which must be inspired by the Holy Spirit and there-
fore must be truer (3).

o was willling to be guided and reproved by this Bible. Here
is a remarkable statement: I wish to alfirm nothing but what is in
agrocuent with Holy Vrit. iforeover, if it diflers anywhere frou the
Holy Sceripture, when I sam convinced of ity I will quickly recall itn. (4)
A couplaint of a theologian to ljessel on this point sounds much like
the complaints luther heafd. " do not intend to assail you with
arguments that hard unconquerable undaunted head of yours which yields
neithor to the hammer of common belief nor to the sword of the authority
of the ancient watherst. (5)

f{!essell, furtheruore, ac:cepted the Church because of the Bible and
not vice versa. For thet reason he rcgarded the fathers, councils, and
pope only if they were tested by Scripture. s he stated in his letter to
Hoock, he believed not in but with the Church. (6) Vessel recognized the

uncertainty connected with uaking thgpope or any human body the standard

(1) rarrago, ibid, p. 154

(2) Ibid-' Do 302

(3) Letter, uiller-Scudder, Vol. I, p. 252

(4) Farrago, liller-scudder, op. c¢it., Vol II, p. 282

(%) Letter of ioeck, liller-gcudder, op. Cit., Vol. I, p. 277
(6) Letter to loeck, ibid., p. 299
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the authority on doctrine. A pertinent renark of iessecl is in place;
"But he ought ncver to subscribe to any statement of an assembly against
his conscience, 80 long as it seems Lo him to assert anything contrary

to seripturer. (1)

Justification

Aslde from the formal principle, lessel also taught the
material principle of the Refornation - justification by faith
alonoe. In this doctrina;'ﬁaasel twas as much in harmony with
Paul as Luther was in 1522 or any Protestant after hinw, (2)
A quotation fron hisg "De legnitudine rassionis® proves this;
rirbitramur hominem justificeri per fidem Jesu Christi
abusque oporibus (Rom. 3,28), et fides sine o.eribus ermortua
est (Jumos 2,27): diversum discunt Apostolus Paulus et Jacobus,
verun non adversun. Coumunis utrique sententia est, justum
ox fide vivere, fide inquam, per delectlonem operanten. (3)
His brillaint tuesos on Jjustification (6) as well as chapters two and
8ix in the vgacrament of the iucharistr show how clearly Vessel thought
on this doctrine. {5)
Wessol believed that we are justified by faith; yet falth active
in love. e, like any good Lutheran, cannot conceive of a deed faith.
Faith and faithfulness belong toaether. Though Vesssl night sometimes

speek of vinfusing lover, this does not necessarily mean that he had tie

gatholic conception of justificalion.

(1) Miller-scudder, Vol. II, p. 204

(2) ymn, op. cit., p. 213

(3) Gleseler, op. cit., p. 172

{4) Ferrago, liiller=Scudder, Vole. II, pe. 144=7
{(5) iiller=-scudder, op. Cit., Vole. II, p. 3=20



o see that from his emphusis on the fact that salvation is
not gained by our works. In a letter to a nun, whom he advised
not to chastise her body, he said, "o 6ne shall be saved by his
own meriits or his own righteousness. There isg only one sacrifice of
che great figh rriest, and only so far as we partske of this are
we sanctified and pure in heart". (1) Urging the nun to accept the
righteousness of Christ, he says, "What then is the use of all this
needless heardship in trying to attain the impossible?® (2) Another
statement makes this clear, ®jhoever believes that he shall be justi=
fied by his own works does not know what righteousness is®. (3)
penying salvation by works, Vessel disparaged the claims of the
tiedileval Church of a treasury of merits and pointed to.thc serfect
Justifieation of Christ. olence, too, in his own sacrifice for sin he
has mede perfect propitiation for the people, perfect reconcilliation,
periect purification, porfeci restoration, perfect justification,
perfect sublimation, periect atonement in the [ullness of grace and
truthe. (4) Admitting that there was a treasury of merits, ho said that
Jesus was the great treasure of the Church, and God - not the pope -
dispenses the merit of Chrisgt.

Note the evangelical tone in this remark," But in my stead ruined

(1) Ibid., ‘.rol. I' I)l 243

(2) }:bid.' Pe 21{-‘53'-5

(3) uiller-3cudder, Vol. I, p. 131

(4) Ferrago, iiiller-sScudder, Vol. Il, p¢. 232
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es | was, thy body, my Savior, was broken -- and ‘80 broken that the
Judge was reconciled, the pdvocate was moved to praksdé, and the
Executioner was confounded". (1) vIf Selvation is reel, Jesus truly
saves hls people from their sins; if i% is perfect, he completely saves
then from {¢heir sin, and therefore hc saves them from all sinn. The
Clearcst oxposition may be found iin his lesson from the dying thief
on the cross:

"fle (the thief) teaches us how we may be saved - namely,

by confessing our owm worthlessness and our Redcemer's

innoconce. !le likewige toaches us how we nmay f{orthwith

pass into the kingdom. For through penitence, confession

and faith == at whatever hour -- we shall enter just as

did this man, who, though he had in every form of robbery

and ended little short of blasphemy, with but three sentences

passed from punishaent into the palacer. (2)

The Church

Viesscl held up the ideuls of the Apostolic Church. Ie con=-
sidered the Clhurch, not as an ecclesiéastical system, but as o communion
of saints, which is not disrupted by qum-rala or factiong. Ile taught
the universal priesthood of all belisvers.

vessel was also a forerunner of the Reformatlion in his concepticn
of occlesiastical authority. He believed that not the pope, but Christ .
was the head of the Church. (3) Hot membership, but belief in Christ
makes one a member of the Church. In Wessel's theology, the uaity of
the Church under the pope was accidental, and the aut ority .of the poye
was conditional on the guspel. All the prervgatives and powers of the
(1) mcharist, iiller-scudder, op. cit., Vol. II, p. 9

(2) Farrago, ifiller-Scudder, ibid. p. 101
(3) 1bid., p. 109
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pope beyond and above the ordinary pastor was purely jurisdictional.
Thus he denied the plenary authority of the pope. 1In the Farrage he
simply states, "The comson belief of the absolute rule of the Roman
pontiff is untensblenr. (1) His attitude seems io be very evangelical,
vi true prelate is-one wno sits in Peter's sealt by legitimate title ...
It follows, therefore, that frequently a true pope is a false apostlenr. (2)
Vlessel severely condumns the felse prelates in the {ollowing words, ©°
Lveryone (prelate), therefore, no matter how high his station, in so
far us he opposing the will of christ offends the "little ones® and
hinders then in the straight patha of truth and life is ANTICHRIST". (3)
A pope is to be heeded only insofar as he displeys wigdom. Since
the pope, like st. Peter, can err, he is subject to censorship. He goes
even 8o far as to say, "When o wise man differs with the pope, one should
stand by or agree with the wise man ratiier than the poper. (4) In a
letter to Hoeck he said, "I do not tiink that anything thal was seitled
by Boniface VIII or (Clement after him or Gregory ought to be considered
in the rule of faithv. (5) Here he agreed ﬁifh Gerson, whou he cites.
Wessel had no sympathy with sacerdotalism and the hierarchy.
iis teaching on justificat.on, his conception of the sacrame:ts, and
his individual interpreiation of the Bible show that. He re;arded the
hierarchy as pastoral - as physiclans of the soul. ‘jessel had no
spumpathy with an institution %o intervene between God and the soul.
(1) Parrago, iiiller-scudder, op. cit., Vol. II, p. 202
(2) Ibid. p. 178 '
(3) 1bid. p. 173

(4) thid. p. 177
(5) Ibid. p. 301
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Such assuwuptions he congidered usurpations. The priesthood existed
only for the sdification of the Churaﬁ.

A8 Lor the corrupt and negligont clergy, Wessel felt that
they should not be tolerated. He believed in a recall method to
get rid of the undesirable prelate or even pope.

A word might be also said about monasticism. Wessel denied
the special sanciity of the monastic life. I{e did not fight the
ingtitution as such, since he felt that many nonks were leading
ugeful livese 1In his older days he lived among monks ond urged them
to taike up lenguages und huananigiic studies. Vherever Vessel
sav corruption he did not romain silent.

Denying the judicial and sacerdotal aspect of the priesthood,
wessel lnsisted penance was merely sacramental. The keys that the
Lord promnised were not judiclary. ilessel defines the key as, "...
that key is the [joly Spirit and the grace of God bestowed through it, and
ihe love of God diffused in the hearts of those wﬁo have been quickened
into lifer. (1)

With that conception of tuac keys, Wessel rejected the whole
penitential system. jle denied that satisfactions should be imposed.
In relating the parable of the Prodigal Son he said, "Was any sort of
papal iadulgences necessary for this returning son? OCbviously a
complete turn to God is ian itself the fruit meet for repentance.

Here conversion alone is satisfaction®. {(2) Or again, "Since his heart

(1) Farrago, ililler-Scuddsr, op. cit., Vol. IT, p. 192
(2) Ibldn‘ P 225
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has bocn humbled, he already is justified, he hes received the for-
glveness of his sins. Ience neither contrition, as a first essential,
nor satisfaction, as a lest, is necessary for justification of a
sinner in the Sacrament of Penancev. (1) The only works of penance
acceplable to God are love, joy, gratitude.

Indulgences

Denying tho penetential system, Viessel found no room for
indulgences in the a cepted sense of the term. He attacked the whole
systen nmuch more violently than Luther as contrary to Scripture
and injuriocus to chrigtian norality.

In attacking indulgences TWessel denled the theory that the
priest had any judicial authority. lle said in a leiter to Hoeck,
wChrist gave distinct authority concerning the remission of sins;
he nade no mention of any authority for the remission of punishuents® (2)
Later on he says:-

nis regards punishments, until I em belter informed, I simply

hold that the punishment is remitted together with the remission

of sin, and that no one who is eltogether free from a sin is
therefore liable to punishment. For the fact thai cleansing is

imposed is due to imperfect grace, and that with it certain
venial sins still remain. But as theso sins are not deadly

“he-pever-ededno=pope-4e their punishuent is merely temporsl.® (3)
Thus denying the power of the pope to grant indulgences we might
sumiiarize his argument in the words of !fillers

uThe power of binding and loosing possessed by the gpgatlea was
uged 'in the exercise of' their ministry, not of their authority®*.
Heither they nor their successors had any right to impose penalties
on account of sins which God had freely forgiven. T.at the Church

(1) rbid., p. 21°

2) Farrago, "iiller-sScudder, op. cite., Vol. I, p. 306
< .

(3) letter to Hoeck, Thid., Vol. I, p. 307
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That the Church has done this is no proof that it is right, for
grave errorg have orept into ner usages and wolves have usurped
the place of ner shepherds. §ome of her popes have been
perjurers. God is ihe only one who knows the heart, aud he
Alone can bestow forgiveness and grant indulgence. But
plenary indulgence God grants to no one in this life, since

no one is absolutely sinless. Bul if Cod does not grant such
indulgence how can the pope?nr (1)

Puar B u‘i‘.om

8ince ijessel denied the judicial authority of the priest in
poenaace, he did not look upon the fire of pur;atory as punitive, but
rather as purgative.

e looked upon purgatory as purgative in which the soul was
purifled though au increasing knowledge and love of God. #iller
well suuiurizes Wessol's viewpoint:

sThe religious life begins when the impulse of love to
gnrist moves our heaerts. That love as it increases in
this life purifies our neturres; in the future life; in the
very presence of Curist, that purification is completed
and the soul is brought into perfect conformity with the
will of (od. But oven the day of heaven dawns gradually
and heavenly perf'ection is not achieved at once. Though
we have no gin in that nlissful life, our love for Christ
being imperfect is subject to growth. ‘e are accepied us
spotless and perfect, but we are still wayferers journeying
towerd more perfect love and obediencen. (2)

purgatory, rather than being a place of torment, is hesaven
itself. The fire is not tu be avoided, bul welconed. To deny a
person this privélege would rob him of great blessingse.

nif Peter or Paul wished to remove this fire by means of
indulgences, he would be excecedingly harsh; for he would
takke awoy all the splendor of the soul's mogt brilliant and
gratifying achievoment, as well as the pleasure of the
recipiente. (3)

(1) n’id-. Vol. I, De 180
(2) uiller-scudder, op. cit., Vois I, pe 177
(3) Parrago. liiller-Scudder, op. cite., Vol. II, p. 297
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His conception of purgatory was that of a beautiful, spiritual,
religious experience.

As for praying for the desd, Wessel was not a Catholie
either. ile explicitly says, " he errs if he asks that they (the
dead) be loosed froa their sins, just as he errs if he asks an
angel o be freed from sorrown. (1)

Wessel, howover, did believe in a prayer for the dead - a
prayer that the desarted friends night meke progress and increase
1a love in the heavenly life. e adds a personal note in the
lotter:

"Teeelf onyone prays that these bs loosed from their sins
oven though his prayer procced out of piety, it neverthe-
less has error mighled with it. As to this, [ hove said
that 1 doubted whether [ wanted any such prayer of the

plous to be offered for ue whon dead. I do wish that they
would prey for ny sanctification, and for my progress into
the Llight of the approasching day that shail siine brighter
and brighter... so that I may aclually see all the treasures
of God's house in Christ, ~- those vast treasures of wisdom,
glory, and lover. (2)

(1) Letter to Bernard of !lepyen, liller-Scudder, op, cit., Vol. 1
P 249

(2) 1etter to Bernard ‘eppen, liiller-scudder, op. cit., Vol. I
P . 2-r8
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The Rucharist

Though Yesgel seomed to have a Biblical conception of the
sacraments when he gaid, " Participation in the gacrame ts is a
work of grace, not of righteousnessr, (1) yeot Wessel prepared the
way for Reformed ’rotestantism. The Swiss Reformers, especially
vwingli, were greatly influenced by VWessel, who was their spiritual
Pather. I[Mller claims that viwingli apparently Porned his
memorinl theory of tie pucharist as a result of his reading
Wessel's long devotional treatise on that subject, wiich came into
his hands about 1520, when his religlous idess werse still plastic.
The conception there presented was onc that comisnded itsell to
the noble retionslisa which was such e marked characteristic of the
Swiss Rel'ormert. (2)

The whole doctrine of the Swiss Reformer on tiae nemorisal
character of the Wucharist cen be found in lessel's trontise, The
mucharist. In fact, Wessel's disciple, lunius, was the first ouc
to say wis® meens "represontst. e c¢rystallized into one stateuent
what Wessel so clearly taught. (3) As we analyze Yessel's doctrine,
we will seo how much the (atholic fEncyclopedia is willing to over-
lookc in its desire %o maintain thet Tlessel was a Catholic at heart.
vie read: wHe emphasizes too strongly tihe subjective activity of the
falthful in sharing the fruits of comasunion and cf the sacrifice of
the iass (opus operantis) so that the objective working of the
(1) 1iller-gcudder, op. cit., Vol. II, p. 216

(2) Ibide, Vole I» Pe ltll-:l
(3) Ibid., p. 164
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sacrement (opus operatwn) seems to iipairedr. (1) wWessel does not
ramphasdze too stronglyv, but he insists that the sacrament is

only subjective as opuposed to the prevalent dogme of the Church.

eassel was as [ur removed {rom Roue as Zwi gli was.
Vjossel regarded the Jucharist as a symbol that nourishes and

rafreshes by virtue oft its symboligim. Its power revolves not about

2

the miraculous presence of Christ, but about the historic C.rist,

whose life and death are held in reamembrance through the Sacrement.
since the sacranent wes a memoriasl cheracter, the egting

and drinking is a spiritual process. As n proof Vessel offers the

followings

wijenco when Baul says. 'Our fathers did eat the same food',
he pgsures thal to eat ig to be spiritually affected; and
because this is a mental process, he exteads it to include
unlternate differences of time. RFor, inasmuch as the lord's
body did not yet exist, the Fathers couid not eat of it
corporeally. In like monner todsy all the laity drink of
the lord's blood. For if the fathers drank tne saue
gpiritual dreught, much more evidently do men of our day
drink it» (2)

This spiritual ealing Viessel places above the sacrameutel
eating in the !less. llo says:

aTndaed in some respects spiritual comaunion is more fruitful
than sacrumental, =t lemst in this resjpect, that in the
former so far as tne laity are concerned they both eat and
drink, while in the letler they only eat, -- unless by a
blessed draugnt they are filled wit.. spiritual peace. The
latter is bound down by time and place, is pernitted to
certein persons only, and is compelled to obgerve in a
particular form; the former, springing from a pious heart in
faith unfeigned rejects no age, no sex, av race, and is
adapted to all placos and all clues. The latier is often
harnful; the former is alweys fruitful and selutary®. (3)

© (1) gath. Ency. Vol. p. 590

(2) Tue Sacrament of the Eucharist, Miller-Scudder, Vol. II, p. 69
(3) Thid. p. 56
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It is true, Wessol spoke of a corporeal sresence of Christ
in the Sacrament. ie said "s.. [ meintain that in commeuorating
Christ we not only have him present with us in the body %o
strengthen us, but that we even corporeally eat of ifim®. (1)
Wessel, however, explains himself when he says:

mien we receive the Smcrament, we must piously beligve

that tho Lord Jesus is aot only spiritually but corporeally
present in cucordance with the Word that was quoted anbove,
‘where two or throe arc gethered together in my naue, there
am I in the midst of them'. Ior is this inconsistent; for,
if HJe is gacranentally pressent lu several places, he can do
more wonderiml things than these without a miracle. Iay
efter inc resurrection we teo will bo able to do what only
the angels do now. For our bodies will be fashioned after
Christ's glorified bedy. One soul which 1ifts a hand here,
lowers it theren. (2)

Wessel believed in & spiritual eating and drinking -- even
apart froua the iaterial elements. Tn this he was the {orefather of
tie Duakers. (3) !He says, "To the gpiritually faithiful he is also

glven -~ even in bodily presence -- outside of the Fucharist and apart

froa the form of bread ond wine, since he is given to those who

belisve in him. For 1T none hath life except he eat his flesh

and drink his blood, and on the other hand, he that believeth on

him hath eternul life, it must obviously be admiited that everyune

that believeth eateth his flesh and drinketh his bloodw. (4)

iis argument can briefly be sumied up. Tf remembrance and the spir:tual
activities that follow it -~ faith and obedience -- are the essential
things in the Sacrament, then the Sacramet rmy be celsebrated wholly -
apart from the vigible bread and wine and the scervice of the priest.

(1) 1bid. p. €0

(2) The Sacrament of the Mmchaerist, op. ¢it., p. 61

(3) 'iiller-gcudder, o.e Gite, Vol. Iy P. 145,175
(4+) The Sacramunt of the Bucharist, op. cit., p. 5©
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This is purely qQueker theology. (1)
As for the benei'its of this Sacranent, Vessel outlined

Psychological benofits derived ithrough t.e ordinary operations

of the mind. This wvas directly in opportion to the ex opere

operato conception of the .ay. Vessol recognized three faculties

ool | wTERmEA TN (1 AT T WAL

of the soul: 1/ neiory 2/ intelligence 3/ will. 'The object of
the Sacramncnt was to move these faculties. To effect the will was
the supreme ex.ericnce of the Sacranent. This, however, wes done
through much contenplation and preparation.

A Certaln preparation is required. This differs with the
ability of the individual and also differs in its benefits. Thus
Wessel says:

nTheralura the first gstep of righteousness that is required
of all faithful discil.les in faithfully believing and
renombering the Lord Jesus in all thelr ways. Tae second is
that they should diligently consider all things that ars
Lise The third is that efter tasting of his swecetness they
should at least meke ready to imitate him. The last is that ‘,
bearing tie reproach of Christ they should glory in his ’
crogs. JAnd thus, being cruclfied togather with the Lord
Jesus, in the doy of the lord, that sheil come swiftly as
thougi: it were todsay, however groat a mnalefactor and ro.ber
ne ney be, he shall be with hin in peradise.* (2)

Taough many could only reach the stage of remeubrance, yet it

was nothing to bo alarmed about, since the ordinary laysian was but

o nlittle onet. Thue adult Christians are tie moaks and priests and
those who have specinlized in religion. Heres we find an inconsistency
in wesscl, since he taught the universal priesthood of all believers
and the parity of all christians.

(1) Hillor-Schdder, op. Gite, Vole Yo e 196
(2) The Sacramzent of the Zucharist, op. cit., p. 42-3
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/e can swil Wesaal's thoughts very well in quotation. We reed:

niorewver in partekiag of the Zucharist we not only eat but
elso are eaten. Por we take of 1t and ars strengthened

Just ns when we take and gat food; yei Lecause this
strengthening is ofTected not by any power of ours, but by
the pewer of the bread we tako, it transforns us into itself;
and hence we sey that we are eaten. 7Tt is just as when iron
is made red hot, the lron absorbs the fire and yet is
entirely possessed thereby. Iience the fire eats the iron and
Js also eaten by 1t. But mental changes are even nore to the
20oint; @ege, the pupil’s rfaithiful belief eats, so to speak,
the teacher's wisdow; and lhe love of two lovers is fed by love".(1)

In justifiyying his opinion essel states:

a7 do not think I sm wrong in this opinion. If, however, I
orr, T regard the srror but slight, since it begets piety
and will not be fruitless; and T know that [ shall reap
groat benefit {rom reueubering his name, even ags Puul

iid not neglsct any opportunity to serve Christr. (2)

L BUCHAATST QUUIPARD) HITd TAULGR'S "DEJTSJIHL THBULOGLE®

bince vessel's troatise on the Eucharist is a devotional

treatise, it contains no formal argument. Though it is a devotional

treatise, one can see the snti~papel charscter orf ths treatise. Wessel
states his conception of purgatory (ch. 10,1%), his doctrine on
indulgences (ch. 10), and his doctrine on the authority of the pope.
rarthermore, two cthtera of this treatise espscially state his doctrine
of justification by faith as clearly as Vessel ever oxpressed himself

(ch. 2 and 6). ‘essel does not attack transubstantiation, but simply

ignores it and destroys it by arvocating a spiritual conception of the

Eucharist.

(l) Ibid'. I). 52 |
(2) Toide, pe 59



The treatise on the fucharist is essentially a devotional
book written in the last years of Tassel's life. 7t is designed
to assist the coumwumicant in having guch an atiltude of heart
and mind as will enable him %o receive tho most benellt {from the
Sucranent. Je alght gay that it is a penusl of preparstion for the
Tucherist.

The thene of the hook with certaln voriations is thig: it is
remosbrancs of ia that constltutes the true Eucharistr. Uaing this
phrase, *Tuig do in romenbrence of men, as n point of departure,
yiesgel tries %o ghow hLow the individual can be led intoc cloger
coanunion with Christ. 3ince Vieasel splrituaslizes the Sncranent,
the donlneting doctrine is thal the Bucinerist is simpl; « memorigl
sncranente.

TL geens the. the Dutch scholers were especinlly anxious that
Juatner aporove this trewiise, even more go then uny.other work of
Tessel. Ruivdiusg esked Iutier to grant this treatise his accepience
and pablic approvel. In spite of Jarisgitedtts protests, Luther reffused.

AL Lather's teble Carlstadt was challanged by luther %o under-
take 5 defense of the Hucharist. Carlstadt accapted, a.d Miller
clalus that this was the beginning of Cerlstadt's allenalion us well
as tho beginning of the controversies that later &Lvidnd Protestinnt-
ism. (1) siice lLuther refused to accept tho treantise, he wrote o
letter of introducilon for Rhodius to Qacclampedius requesting him to

road it and give his opinion. 0Oecolampedius, however, did not care to

enter in controversy with Luther and urged Rhodius that the irealise

(1) uiiler-gcudder, op. cit., Vol. I, p. 183
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be shown to wingli. This was done. Sines dwingii was 8till in the
plasiic atnpo, thls book hwelped hin o formauiave his doutrine that
soparated nhia fro. Luseore

Fovr the guestion srises, *Fhy wea Lutier so opposed to this
book taat conltalaed such e deadly attock ou the papal systemts
Angwer: luther had souething botter !

dob very long bhefore Rnods e to Iah.er, lather had jssued

-

of the "poutache Thovicgler (3516 and 1519). ‘Thia

Haok was alge anvle-pabal and wag Likewigse pubt oa the Riduish indexe
Tant heppened ag lete ag 102l. The auihor; Tauier, vag excozmsmile
lgubed, and the pope consignod his hodks to be barned. (1)

Though Thia boosk la decidedly wnui-pajel, 1% aug »r:mcnod the
sle mettor fron e differsnt sngle than the fucharist of Vessel.
rie, llilte tho Hacherist, it ls also s dovétlonel Sreatise and hag

souw conmon nateirial. RButlh atress psraonal exgerience apart from the

sl Lenellt thint can he derdved ffron couvergations with cien or
Prox t;m roading of bouks can be Gomparad with that which we
obtain from this mogt holy ang hlessed nanze? AL else is
anfraiiful exceyst in so far as Ly ageees snd Lormonizes with his
mast holy naw. Greal thon s the galn of those who zedisate,

ponder, seek and rofiect on 1;1.4..."(2)
Taaler sounds pach the smne when he Heys:

milenand puienke dass € zu dieser wahren irkew 1‘»::'153 oJlor za
Lhristl wbau ko e mit visl Fragen, oder Yon )Mlrensagen, oder
%1% Lessu, Jludieron, wit jvugson, beian funsten de
voisterscbufien; odor miv noher neuirlicher Vernumaft. {3)

(1Y lmann, 9pe. cite Vole (1s p- 211
(2} The fucharist, Ope ¢ltey, Yole Ile pe 58
{31 ooutsche Theulagle, pe Ji=9

-
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1ike Wessel he seems to cmphasize the inspiration of True luve
through the Sacranieant, thoagh he probably had the Romish
conception of the 'mss. ie says, "Und wer dasselbe (l.iebe)
eupfohet in dem h. Jakrasonta, der hat Christun wahrhal'tig und
wonl esmplfengen; and je mehr men desselben (Sakrament), emphahet
Jo wmehr Christus, je weniger deszelben, je weniger (Coristus; das
1st die Prucht des gukraments+. (1)

e might say that Luther places the Doutsche Theologie next

Lo the Bivle and 35t. auguatine because 1/ the wsnner of man that
tho suthor was 2/ the help that it gave Juther and 3/ the contents
of the book itselrl.

Tawler (1290-1361) must have apealed much more to Luther
than Yessel. e was a great celebrity as a preacicr anong the laity.
He was a Dominican monk who opposed the papacy, the interdict, and
exco munication. In his early iife he was a schelastlc and studled,
lize ysssel, at (Gologue, wliore Thomisi was Wie prevailing dogme.
Somewnere arcund his fourty-eigkh year Teuler exyeriencad g
sgonversion®. Jle was preaching in a town [for twelve ﬂeeks. He,
however, guve wey to speculation and displeys of learning, but did
not get into the heart. A layman pointed cut his piz_a_};‘laaical weulk=
noga and urged him o put away his "sensuous and rutl::;’und{l speculation.®
Tounler gave up preaching wand x.‘or. o years he thryagh ';ab"a-olute
resignation strove to conform to tne image oftkn']ugé'Jb;un Christ.

Heving thas disciylt_thed hiuself, he becaue & much mo::d!a fiery prsacher.

t A
L]
\

(1) tbid., p. 107-8




During the two yenrs of discipline Tauler wes desplscd by
his feliow monts for teking things so serlously. 8inca lather
experiencsd the ssne thiag, he nust huve felt attracied to Tau er, for
they hod much in common. Resides Teuler's oppozition to the pepacy,
there wus Ghe burning desire to kinow the truth. The Christian character
of Teulor so deeply impressed Luther that he called him a "man of Godv,

Juather was atlracted (o Tauler, becsuss Tauler helped him in those
pitilul deys of suul strugple in the monuutsry. 3taupita was the living

exwip e of the pPeutsche Tucologie. ie undoubtediy introduced lLuther

to Teuler's Neulsche Theologie and urged luther to read Tauler.

I¥ wns through the encouragenent of Stauplitz that Luther leter cdited

an saivion of the NHeutsche Tusologie as early es 151l6. Thus reeding

this book and zeslng ilus principles to cloarly expressced in the life
of sStaupitz, Iuathcr received much Light and help when he neoded it so
BOreiy. ilutacr in a letier to Staupitz, wr_it'tan a f'ew months befors
Staupitz died in 1524, coniessed to Staupitz that "...it doss not
becous me Lo forget or be ungrateful to you, through whom the light

of tho gospel Pirst began to shine out of darkness in my heerte. (1)

1t is of intersst to note that Staupitz, possibly through the influence
of yeuler, cbolisicd lhe reading of S4. August ne at the nmonastery
tables and instituted tho resding of Seripture as euwrly as 1512, when
Luther became a Doctor of Theology. (2)

Terlerts Doutsche Theclogie really contains the oxperiences of

8 mesn who wenbt Uwough jauch spiritual tribuletion. For that reason

wWe Gan at onco sue why the book captivatod luther the way it did.

(1) vlimann, op. ¢i%., Vol. YT, p. 2i3
(2) Ibid., p. 238




S ince Tauler's whole endeavors wore directed to the achicvement of
an ebgolute and complste and hunble resignation in all things and
to conforming to the image of the Savior, we ars not surnrised to

find thet submission is also the theme of his Dsutsche Thsclogie.

In this mystlcal snd prilosophicel trsatise Tauler explains the
truths of Ohristianity =3 applied to the individual. Ve zives an
explanstion of Christinnity to make it appeal to an intellsctuel
iman lite Juthsr. Tauler showg the necessity of Christ beins the
god-nan in such n way that 1% pppecls o  the intellectual man.
e snys:
*her easch vermochte es nicht ohne Gott u. Gott sollte u.
wollte es nicht tun ohne den jleuschen. parua nali: Gost wonschliche
Hatur oder iHenschhelt an sich u. werd vermenscht (d.i. nit
ienschlic er datur vereinigi ) u. der llenach war vergotict
(Al mit gdttlicher ¥Watur vereinigt); also preschah die
Besserunge Alsc muss auch nein Pell gehessert werden'. (1)
showlng what attitude the ialelligent men must have befors it
is possibie to hive falth, Paalor begine his baok with the definition
of tuie pternal Good on the vasis of I Cor. 13,10. AT Iirst reading
it sonads puntheistic, but Jlater he Jderines nimself nore clearly

2 3 - 1 A ()
wheil 16 suys, "bel dew VYaler versiche ich des volixoumene, einfaltige

gutc, dns da illes ist und Uber Alles, und ohne das, und auscer dem kein wahres

Wesen, noch kein wahees gut ist, und ohiie das kein wahxos gutes Werk je
geschuh, noch ilimer geachicht.n (2)

oue to sin man ls scpureicd from God. Ho gives all the things that
separste nan from God. His keon nind is gensitive to the manifestations
of sln in the individual. 1 glves wll the coordinates of sin as,

(1) neutsche Theolugise, pepe O
(2) Thid., p. 126




*Und diese iiderwilligkeit wider ottt heisst men und ist Ungehorsanm,
Adam, Tciheit, 3elibstlieit, Blgenwllligkeit, suade:= odur der alte
ilensch und abkehren und abscheiden vom Gotu: das ist alleg @inge?
Agaln hs soys, "...donn woe und wenn lan Isprich‘h o Adem, und
Ungehorgem und von einen aiten ‘enachen, Ichieit, Figenwillen, und
Blgenwiliigkelt, Selbstheit, Ick, ein, lNatur, falsches licht,
Teuilel, Slnde; das ist nlles gleich und Lins.

Though by nature sin in the munifestations of selfishnoss
sgparates mon from Ged, thore is o cnnnce £or man to conguer that
sorrow for sin and selfishness, a new man of righiecusness will be
born. This new man is expreased by coordinate expressiong that Tauler
glves ia tae Jollowing words, Y...wenn man gpricht von (ehorsem, und
einen iecuea lenschen, von denr walwen lLichte, und von der wehren lLiebe,
und von gnristi lLebsn: das ist alles [ins; und wo derselben eins ist,
da sid sle alle; and wo ihrer Bines gebriche oder anlchi ist, da 1sT
ihror keing; denn es ist Alles pFins wanrhaftig und wesentlich.® (1)

After thls briel sketoh of Tauler's ldeas, we cuan inuediately. see

the superiorlty of the Deutsche Theoiogie over ‘essel's Hucharist. (2)

Tauler coafirmed Luther’s desire 1o put his trust in Christ alonae.

Here Lutlier got a clearsr view of morelly crestive faith. Tauler

placed many of the Biblical sentinents into luther's heert, and lather

never forgot tnem. He read and reread it for confort and reassurance.
The two books, though both ailm at the sane objociive, are

entirely different. fue Deutsche Theolopie is so suporior to Wessel's

(1) peutsche Thevlogle, p. 107
(2) Ullmann gives a bfief swusary of this work. Ulluann, ope clte,

70l . 5 & Dy 220":}
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Eucharist that one oven hesitates to compare them. In fact, after

reading the Deutsche Theolopie, one cannot but help wishing that it

would bo republished for us voday, who need that inspiration.
o one single book outside of the Bible is gualified te spenk to

the Twentieth Century as Tauler's Deutsche Theologie.
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