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Pauline Epletles, with Special Reference
to_the Errors of Enthusiasm

General Introduction.

Of the Holy Trinity, the only true and very God, whom
all true Christians so stoutly confess, the éq-called “Creed
of Athanasius" declares: "And in this Trinity none is before
or after other; none is grescter or less than another (nihil
maius aut minus). ...But the whole three Persons are co-e-
ternal together and co-equal; so that in all things, as is
aforesaid, the Unity in Trinity and the Trinlty in Unity is
to be worshipoed." (Triglot, p.33.)

That in this Trinity "none 1s greater or less than a=-
nother" (keine die groesste, keine die kleinste"), is a
truth which we who profess to be Christlans, must neither
pervert nor forget. It is perverted by all Unitarians and
Subordinationibts, as also by all other falee prophets who
follow in their‘footatepa. The Unitarians acknowledge pnly
the Father, or the First Person, as God, asserting that the
Son is a creature (Hﬁ;ﬁs ,731;«%) and the Holy Ghost the
energy exerted by the Father, expecially in the Son, so that
He is not at all a divine Person (JFJrTaVZS), but a mere
power (5re}3ef& ). The Subordinationists do n?t wish to go
as far in their corruption of God's ﬁord. as éo the Unitari-
ans; they still want to be Christians and acknowledge the
Trinity. But actually they confess one major God and two
lesser gods, and thus are gullty of polytheism; for they
oleim that only the Father 1s God in the true and primary
sense of the term, while the Son and the Holy Ghost are God

only in a lesser or wider sense of the word. Hence also the

consistent Subordinationists are outside the pale of the
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Christian Church. (Cf. Dr. Pieper, Christliche Dogmatik, I,
pp. 461 ff.; II, 468, 62; Mueller, Christian Dogmatics, p.
1515.,:1854)

Professing Christians sometimes forget the doctrine
thet in this Trinity "none is greater or less than another",
especially when they do not attach that importance to the
work of the Holy Spirit as to that of the Father and the Son.
The work of sanctification is indeed of the same importance
as is the work of redemption; for of what benefit would
Christ's redemptive work be to us, if the Holy Ghost by His
work of Sanctification would not make the benefits of that
redemption our own and thus put us into possession of our
Savior's merits and with them of 1life and salvation? When
Luther in his fine explanation of the Third Article says: "I
believe that I cannot by my own reason or strength believe
in Jesus Christ, my Lord, or come to Him; but the Holy Ghost
has called me by the Gospel, enlightened me with His gifts,
sanctified and kept me in the true faith," etc., he indeed
pronounces a truth so important that we Christians ought to
consider it every day with true devotion and sincere thanks-
giving to God who by grace has given us this necessary and
consoling doctrine. Compare the words of the Athanasian
Creed: "He, therefore, that will be saved must thus think
of the Trinity"; and :" Which faith, except every one do
keep whole and undefiled, without doubt he shall perish ever-
lastingly." (Triglot, pp. 33. 3l.) Indeed, we must attach the
utmost importance to the doctrine of the work of the Holy
Ghost!

Ever since the beginning of the Christian Church, Satan

has tried to corrupt also this precious doctrine. In this
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treatise we shall consider, above all, one perversion of the
doctrine of the work of the Holy Ghost, namely, the error of
Enthusiasm, which our Confessions describe as the folly of
"fanatical men, who dream that the Holy Ghost is given not
through the Word, but because of certaln preparation of their
own, if they sit unoccupled and silent in obscure places,
waiting for illumination, as the ZEZnthuslasts formerly taught
and the Anabaptists now teach." (Triglot, p. 311.) Enthusi-
asts, therefore, are fanatics or "spirits who boasts that
they have the Spirit without and before the Word." (Triglot,
P.495.) We shall consider this matter later on; for Enthusi-
asm appears in meny forms as we shall show in our historical
sketch of the development and progress of Enthuslasm., Here
let 1t suffice to say that, although many regard the error

of Enthusiasm as a slight one, it is indeed a most dangerous
delusion of Satan, for by this false doctrine he means to
deprive us of the Gospel and ultimately of the salvation of
our souls. Indeed, all of Romanism and sectarianism is based
upon Enthusiasm, so that, for example, our Confessions very
rightly declars that the Papacy is nothing else but sheer
Enthusiasm. (Triglot, p.495.)

In presenting the Doctrine of the Work of the Holy
Ghost, we shall first show from the Pauline Epistles what
the Holy Seripture teaches with regard to this paramount
matter; then we shall point out how Enthusiasm in its vari-
ous forms has always risen up against the Seriptural doc-
trine of the Holy Spirit's work; and finally we shall, more
specifically, refute Enthusiasm in its peculiar manifesta-
tion of McFhersonism or Four Square Gospellism, as this 1s

championed and proclaimed by the Angelus Temple in Los
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Angeles and 1ts affiliated churches and mission stations
throughout the land, Just because this kind of Enthusiasm
in some points so firmly attacks and combats Modernism and
itself stands so solidly on Fundamentalistic ground, so that
many belleving Christlans regard it as a representative pro-
ponent of true Christianity, it is all the more dangerous.
and therefore deserving of our careful study. In addition
to this Mrs, McPherson's Gnthusiasm 1s most aggressive and
emphatically claims Biblical support, condemning all at the
same time who refuse to accept it, so that here indeed we
are dealing with an insidious foe that 1s certainly able to

do great harm among Christian church members.

I,

The Work of the Holy Ghost, as Set Forth
in the Pauline TWopistles.

There are those who declare that the work of the Holy
Ghost 1s treated with less emphasis and comprehensiveness
in the Bible than is that of the Father and that of the Son.
But the student of the Bible who studles even only what St.
Paul in his Epistles teaches concerning the work of the Ho-
ly ‘Ghost soon piles up a mighty mass of Scripture doetrine.

It goes without saying that we cannot divorce or sepa-
rate the doetrine of the work of the Holy Ghost entirely
from that of His Porson; for what the Holy Spirit does, de=-
pends largely on what He 1s. If He is a divine Person, equal
with the Father and the Son in divine majesty and omnipo-
tence, His work, too, will be divine. It is for this reason
that Scripture asserts the deity of the Holy Spirit with so

much emphasis. Briefly expressed, the evidence for the dei=-
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ty of the Holy Chost, as presented in Seripture, is as
follows: The Holy Chost is true God, for He possesses 1.
divine persopnality, He having been spirated from eternity
by the Father and the Son (John 15,26; 14,26; Rom. 8,9; 1
Pet. 1,11; ete.); 2. the divine pnames (Acts 5,3.4; 1 Cor.
3,16; Matt. 28, 19); 3. the one divine egsence (Matt. 28, 19;
Gal. 4, S.6.); 4. the divine attributes (Ps. 139, 7.8; 1 Cpr.
2, 10.11; etc.); 5. divine glory and majesty (1 Pet. 4,14;
Is. 6,3). The deity of the Hely Ghost is thus asserted and
proved in Scripture in precisely the same way as is the dei-
ty of Jesus Christ. Hence, if Christ is true and very Geod,
then also the Holy Ghost must be true and very God, There
is, therefore, no middle grzund between Unitarianism and
Christianity. Nen either believe in the Trinity, or they
do not believe in the Trinity. Jertium non datur:

Now since, according to Scripture, the Holy Spirit is
true and very God, it follows also that His work is divine
in the truest sense of the word; in other words, then, the
Holy Ghost does precisely what God does. Seripture is every-
where very emphatic in stressing this fact, as a brief demon-
stration of the matter will show, even if for the lack of
space we must restrict ourselves to the Epistles of St. Paul,
Nevertheless, we shall here find enough divine works of the
Holy Ghost, especially such as to pertain to the great doc-
trines stressed in the Third Article, such as conversionm,

sanctification, the gatharing, preservation, and glorifi-

cation of the Christian Church, and the like.
It is the Holy Spirit's special office to apply to
men the merits which Christ has secured for the entire world

by His vicarious suffering and death. This is proved in
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many c¢lear passeges of Peul's Tpistles, To the Corinthians
the apostle thus writes: "No men can say that Jesus 1s the
Lord, but by the Holy CGhost" (1 Cor, 12,3), To say that
Jesus is the Lord, means to declare one's Christian faith
in Christ, In 1 Cor. 1,3, St. Paul calls these Christians
who “call upon the name of Jesus Christ, our Lord." Hence
when the apostle says that no one can say that Jesus 1s the
Lord, but by the Holy Ghost, He teaches that it is the Holy
Spirit who makes us Christians through faith in Christ and
thus applies to us the merit and righteousness of Christ.
In accomplishing this most necessary function, the Holy
Ghost did and, in pert, still does a number of very vitel
things.

1. In the first place, He inspired the holy apostles
to proclaim by word and writing the "oracles of God" (Rom.
3,2), =0 that the Holy Rible is in every part and express-
ion, from begirming to end, God's verbally inspired Word.
cf. 1 Cor. 2,13, where St. Paul claims of himself and his
fellow-apostles that they spake not in the words which
man's wisdom teacheth, but which the Holy Ghost teacheth,
expounding spiritual truths by means of Spirit-given words.
That, too, 1s of the utmost importance, for human words
cannot save us, To the divine work of the Holy Ghost we
thus owe our divinely insvired Bible, the only source,
norm and standard of our Christien faith and life,

2. In the second place, the power of the Holy Spirit

inherent in the divine Word, whenever and whereever it

feto
»

is preached or read, so that through 1t sinners are brought
to repentance and thus saved through faith 1n Christ Jesus.

In other words, it is the Holy Spirit that regenerates or
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conve;ts us, and that through the Word of Cod.

We compare 1 Cor, 1,4, Here St, Paul writes to the
Corinthians that his speech and preaching, that is, his pro-
clamation of the Gospel at Corinth, wes not with enticing
words of man's wisdom, but in demonstration of the Spirit
and of power. That means that St. Taul did not preach the

Word of God as & human philosorvhy, in terms of rhetoric and

eloquence, but as it was in deed and truth, the Word of Cod,

so that as he proclaimed it, the power of the Holy Ghost
was demonstrated through it by the conversion and sanctifi-
cation of sinners. And this, he adds, hapvemed, in order
that thelr faith should stand not in the wisdom of men,

but in the power of God (v.5); that is, that it should not

be a mere fides humana, vroduced by human power, but a fides

divina, bhrought about by the divine, omnipotent power of the
Holy Ghost. In other words, in these passages St. Paul as-
cribes to the Holy Ghost the great works of regeneration
through the Gospel.

Very clearly this sanctifying work of the Holy Spirit
is affirmed also in 1 Cor. 6,11, where St. Paul writes to
the formerly heathen Corinthiens: "And such were some of you;
but ye are washed, but ye are sanctified, but ye are justi-
fied in the name of the Lord Jesus Christ, anc¢ by the Spirlt
of our God" ! "By the Spirit of our God" indisputably aseribes
regeneration, sanctificetion, end justification to the Holy
Ghost. Of course, these great works were done "in the name
of the Lord Jesus", for as the Head of the Church He rules
and directs all things according to the power given to Him
also according to His humen nature (Eph. 1,19-23). But it

is the Holy Ghost, nevertheless, who directly accomplishes
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the washing, sanctification, and justification of sinners
through the appointed ineans of grace. He uses three words

to announce the great spiritual change which the Holy Ghost
brings about through the preaching of the Gospel., The heath-
en Corinthians were washed, or-as-we-may-elsd Tramstdts, they
washed themselves-(aor.-middle) by Holy Baptism, the means

of regeneration by the Word. Through this heavenly, divine
washing, which the Holy Ghost performsd, they were sancti-
fisd, that is, cleansed from their sins. 4nd this fact of
clcansing or absolution God solemnly pronounced in the act

of justification, declaring them righteocus for Christ's sake,
whose merits they recelved with forgiveness of sins, through
the means of grace, This is one of the most important pas-
sages in the Bible, showing that sinners are regenerated
through the means of grace by the Holy Ghost, who is truse

God with the Father and the Son.

Very grachically the work of the Holy Ghost is deserib-
ed by St. Paul in 2 Cor. 3, 1-3, whers he declares that the
conversion of the Corinthians is not accomplished by mechani-
cal or human means, but by the Spirit of the living God, that
is, by the Holy Ghost, and that not in tables of stone, but
in fleshly tables of the heart., The reference here is to
Jer, 31, 31-33, where God describes to us the fundamental
aifference between the Law ministry of the 0Old Testament and
the Gospel ministry of the New Testament. In the former,
the Law was written on tables of stone, and there it threat-
ened the sinner, though it could not give him power to do
"God's will. The Law, by its own function, remained written
in stone; it did not write itself into the heart. But jpst

that God the Holy Ghost does through the Gospel; by that He
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writes tho Law into the heart so that the blessed bellevers
in Christ obesy it with a cheserful heart (Ps, 110,3), Vhat
a wonderful work of the Holy Spirit! He makes us willing,
hapoy worshippers of God through faith In Christ Jasus,
which He engenders in us through the means of grace, the
Yord and the Sacraments,

That the Holy Ghost converts sinners, not througzh the
Law, but through the Gospel, St. Faul teaches very clearly
in Gal, 3, 1-3. The Galatian Christians, like all others,

=]

of course, had been converted by the nreaching of the Gos-
pel; through it they had hecome bellevers in Christ. B2But
then the Judaizers, who urged the keeping of the Old Testa-
ment ceramonial law as necessary for salvation, and their
work-righteousness doctrine so pleased many that they fell
awey from Christ ( Gal., 3,10; 5,4). So severely St. Paul
asiks them, whether they had recelved the Spirit through the
Law or through the Gosgel, and rebukes them as utterly
foolish because, having been converted by the Holy Ghost
through the Gospel, they now desired to become "perfect Ly
the flesh", that is, "complete Christians" by obeying the
outward ceremonial Law. St. Pauvl's constant doctrine is
that we "receive the promise of the Spirit through faith"
{ Gal. 3,124).

What ¢t. Paul wrote to the Corinthiens, He wrote also
4o the Thessaloniens, namely, that 1t is the Gospel by which
the Holy Ghost worked in them falth end assurance (Cf. 1
Thess. 1,5). His Gospel was not in word only, as he says,
that 1s, in outward and vain declaretion, but so thet through

this preaching the Holy Ghost showed His power and worked

the assurance of fajith. In the next verse he adds that the
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Thessalonlans received the Word with joy of the Holy Ghost,
That is to say, the Holy Ghost worked their inner faith-joy
to aecept the Word in spite of the great affliction which
they suffered. So here again the Gospel is depicted to us
as the means of grace by which the Holy Spirit works regen-
eration or conversion, For special support of this truth
we refer to the tenth cheapter of Romans, where the aposﬁle
asks: "How shall they believe in him of whom thsy have not
heard? A4and how shall they hear without a preacher? " (Rom,
10,14). Then as & summary the apostle states in verse 17:
“Zo then faith cometh by hearing and hearing by the Word
of God".

St. Paul elso teaches in 1 Thess. 2,13, that through
the work of the Holy Ghost the Gospel works faith in the
hearts of men. He sayvs of the Word of Cod that it "effec=-
tually worketh in you that believe". The meaning of this
statement ie that the Word of God, or the Gospel, leads
men to repent of their sins and to believe in Christ. 1In
other words,it converts sinners through faith in Christ by
the work of the Holy Ghost.

Very significant it is that in 2 Thess. 2,15 St Paul
states that God from eternity hes elected His saints to
selvation through sanctification of the Spirit and belief
of the truth. That is, God from eternity chose those that
will be saved in such a way that in time they are brought
to salvation by the sanctifying work of tne Holy Ghost who
engenders faith in the Gospel. The work of the Holy Spirit
is, therefore, not accidental, but it was foreordained al=-

ready before the world wes made. The Holy Spirit is, there-

fore the dlvine Sanctifier by God's very plan of counsel of

T T
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salvation.

A very clear passage, showing the work of the Holy
Spirit, 1s Titus 3,5, where St. Poul expressly declares that
not by any works of righteousness which we have done, but
according to Hls mercy, God saves us by the washing of re-
generation and renewing of the Holy Ghost. The washing of
regenaration and renewing of the Holy Ghost is, of course,
Holy Beptism, which St. Faul lauds most highly as an effici-
ent meens of grece in many of his Zpistles., But Baptism
does not work mechanically or by some magic, but through the
power of the Holy Ghost, who engenders feith by this means
grace, Let the Relormed deny this as strongly as they
vant to, St, Favul in the clearest, strongest, ané most defi-
nite terms tells us that the Holy Spirit does use the means
of grace to convert and sanctify sianers.

But the Holy Spirit operates not only through the Gos-
pel but olso in and through the divine Law. Since the whole
Faetern Church from the beginning and afterwurds also the
Western Church, under the leadership of Auzustine and Jer-
ome, accepted the Epistle to the Hebrews as writien by St.
Paul, we need not have any scrupples in calling this Epistle
a "Fauline ©pistle". Now, in Heb. 3, 7.8 we are told: "
Wherefore, as the Holy Spirit salth, To-day if ye will hear
His voice, harden not your hearts", ete. The Holy CGhost thus
also uses the Law. Ho 1s not an Antinomian, despising the
Law, for also the Lew is the Word of God. The Holy Ghost
commands, admonishes, urges, werns and threatens by the Law,
end this is not a vain or useless work, but through such
commending, admonishing, urging, warning andé threatening

the Holy Ghest works knowledge of sin and the terrors of
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consclence in the hearts of men. But, nevertheless, it
remains true, as long as faith is not added to contrition,
then such repentance 18 not unto mlvation, Without the Gos-
pel, the sinner, no matter how terrified he mey bve, does
not believe in Christ and is, therefore, & child of hell.
So the Holy Spirit uses both the Law and the Gospel to con-
vert or regenérate sinners, showing knowledge of sin by the
one, and granting forglveness of sin by the other,

The same truth that we have considered so far, is
taught also in the Tplstle to the Hebrews. It is the Holy
Shost who signified that the way intc the holiest of all
was not vet made manifest while the first tabernacle was
yet standing (Heb. 9,8). It is the Hely Ghost through whom
Christ offered Himself without spot to Ged and who there-
fore purges the conscience by Christ's bloed from the dead
works to serve the living God (2, 14)., Those who believe
in Jesus Christ, ars partekers of the Holy Ghost ( 6, 4.5).
Those who tread under foot the Son of God by unbelief and
count His holy blood an unholy thing, do so "despite unto
the Spirit of grace"; thet is, they harden their hearts
againet the Holy Chost who imparts to sinners the grace of
God.

Just 30 in other Epistles Paul warns his readers not
to grieve the Holy Ghost with whom believers are sealed un-
to the day of redemption (Zph. 4,30). That also is the func-
tion of the Holy Chost that He 1s tho seal or pledge of 6ur
salvation. In the same manner St. Paul warns his readers
not to quench the Spirit (1 Thess. 5,19), but to obey Him
and otilize the apirituel gifts which He bestows. The Holy

Ghost 18 the leader who guldes and directs the children of
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of God (Rom, 8, 14)., Those who ars led by Him are not un-
der the Law, but under zrace (Gal. 5,18), Hs baptizes be-
lievers Inte® one body, and they arz2 all made to drink into
one Spirit ( 1 Cor. 12,13), If a sinner has been changed
into 2 believer by the Boly Snirit, then this Diwine and
Holy Spirit bears witness with our epirit that we sre the
children of Ged ( Rom., 8,16). He is in our hearts and there
crises continually, Abba, Father, that is, dear, dear heaven-
ly Pather ( Gal, 4,6). In other words, it is the Holy Ghost
who with trus faith engenders also in us a true end earnest
love toward God, assuring us at the same time of the cer-
tainty of our salvation. So the Holy Spirit not only brings
us to faith in Christ, but He also kesps us in faith unto
life everlasting, as these vassages show, That is a most
important point for us to note., It 1is just as Luther writes:
" The Holy Ghost has called me by the Gospel, enlightened
me with His gifts, sanctified and %ept me in the true faith",

3. Moreover, as the Holy Ghost throngh the meens of
greee brings us to faith in Christ, so also by falth He makes
us riah in zood works, which are the fruits of faith. In
othar words, Hse sanetifies us in that special sense in which
Hae moves us continually to bear the good fruits of faith,

In Rom. 5,5, 1t is the Holy Ghost, by whom the love
of God is shad ebroad in our hearts, so that justified by
faith and 1living in p:ace with God, we glory in tribulations
glso, showing forth in them patience, end hope which maketh
not ashemed, According to Rom. 8, 1f., 1t 1s the Holy Spirit,
after whom we walk now thet we have become believers in
Christ, that rencunce the flesh end 21l its evil work; for

the Spirit of life, he says, has freed us in Christ Jesus
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from the law of sin and death. That is, as the Holy Spirit
hos freed us Irom sin and death, so He leads us also in
newness of life to flee sin and death. According to Rom.
8,15, we mortify the deeds oif the body, that is, we resist
and overcome ocur sinful inclinations and desirss by the
fight of faith. According to Rom. 8,23, believers wait for
the eternal redemption or salvation through the Holy Ghost,
who continually works in us. According to Rom. 8,26, the
Holy €pirit helps our infirmities, making intercession for
us with groanings which cannot be uttered. That is, He

1elps us overcome our sinful inclinations and weaknesses

F

in the flesh, praying for us in the meanwhile and arousing
in us and keeping within us the earnsst hope and desire of
eternal life. According to Rom. 15, 13, the Holy Ghost fills
the believers with joy and peace and hope. According to
15,16, He renders the offerings up of the Gentiles acceptable
to God by faith in Christ. According to Rom. 15,15, the
Holy Ghost works mighty signs and wonders to give free course
to the Word of God. He works all good things in us both
to will and to do of His good pleasure ( Phil. 2,12.13).
Again according %o 1 Cor, 3,16, believers are the
temples of God, in whom the Holy Ghost dwells and abides,
According to 1 Cor. 12,3, no man, speaking by the Holy
Spirit, calls Jesus accursed, but rather by the Holy Ghost
the beiiever calls and professes Christ to be the divine
Lord, that is, His Savior. According to 2 Cor. 1,21, the
Holy Spirit is the divine seal and pledge of salvation in
our hearts, giving us assurance of our salvation. Accord=-

Y
ing to 5:9552252555159* the Holy Ghost gives us liberty in .

Christ Jesus, that 1ls, liberty from sin, death, and damna-

Ch3
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tion, as also the devil, and He transforms us aftsr the
lmage of Christ from glory to glory. According to 2 Cor.
G, 4-6, ministers approve themselves as faithful servants
of Jesus Christ, by the Holy Ghost. In fect, Christian
minlsters are not suflicient 4o think anything as of them-
selves, but thelr sufficiency is entirely of God and es=-
peclally, the Holy Ghost ( 2 Cor. 3, 5.6.).

According to Gal. 5,5, the believer in Christ waits
for the hope of righteousness by faith. aAccording to Gal,
Oy 16~18, the believer suppresses =nd overcomes the lusts
of the flesh, as also by the Holy Spirit he brings forth
the frulte of the Spirit (vv. 22.83). 4According to Gal.

6,8, tihe Deliever reaps of the Spirit, that is, through

Hls grace end power, life everlasting. AaAccording to Eph.:
g2y We are builded through the Holy Spiriy together for

an hobitation of God, According to Zph, 3,16, the bellever

is strengthened with might in the imner man, that is, he is
strengihened iIn his fzith and ell fruiis of feith. .iccord-

ing to Lph. 4, 3.4, it is by the Holy Ghost that believers keep
kecp lne unity of the Spirit in thse bond of psace. Accord=-

ing %o Zph. 5,9, the fruit of the Spirit is in all goodness

o

[

end rightecusness and truth. According to Ephe 6,17, the

Word of God is the sword of the Spirit, by which they de=-

fond themselves against all attacks of fatanm and overcome

him. According to Eph. 6,18, the Holy Ghost makes the be=-

liever rich in prayer and supplication, in watchfulness and
perseverance. aAccording to Col. 1, 8, the believer's love

is altogetuer the gift of the Spirit. According to )‘(Theas.ﬂ%'
&£,1, it is by the Holy Spirit ithat we are werned against all

seducting spirits and doctrines of devils. In short, what

.
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good work, done by faith in Christ through the means of
grace, is done which the Holy Ghost does not work in us!
He perfects us in every good work, or every frult of faith,

4, But we must refer yet to another work which the
Holy Spirit performs in and through all believers, in order
that the kingdom of Christ may be spread in this world. Of
thés the apostle speaks at great length in the twelfth chap-
ter of his first Epistle to the Corinthians. The Corinthi-
ans at Corinth were very proud of their spiritual gifts,
especially of those which made a great show and impression,
Especially they delighted in the gift of tongues, that 1is,
the gift of speaking by means of ecstatic .speech. Hencs,
St. Paul warned them against the fleshly regard of such
gifts. These gifts, he shows, are all bestowed by the Holy
Ghost and they are given to profit withal. There were a-
mong others, the gifts of heroie¢, miracle-working faith,
of healing, of prophecy, of dolng miracles, of tongues and
their interpretation, and of discerning the spirits. But
these gifts, as Paul says, should not be used for personal
vanity or the gratification of pride, but they should serve
the entire body of the Church with each single member. Then,
too, St. Paul, in the last part of this chapter, mentions as
gifts of the Holy Ghost such ministerial agents as: apostles,
prophets, teachers, helps and governments to direect and in-
struct the body of Christ, that is, His Church, Now what
makes this very matter 1ﬁportant for us today, is the faét
that Paul placed love ahead of all other gifts as the great-
est and best, and that he prefers prophecy, that is, the
preaching of the Word, to such é desired gift as speaking

with tongues, or glossolalia, In other words, the greatezt
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spiritual .gifts, according to St. Paul are those which

a) preach the Word and b) serve the neighbor. He stress-
es, therefore, the preaching of the Gospel and brotherly
love. These gifts should be desired and exercised; for
they areessential and useful. In short, St., Paul.did not
allow any Enthusiasm at all in Corinth! That is a vital
point for us to note at this place, since we are so direct-
ly concerned with the problem of Enthuslasm.

Enthusiasm reveals itself today much as it did in
Corinth. It desires the striking gifts such as healing
the sick, performing miraculous things in general, speaking
with tongues, and the llke. MePhersonism represents all
these evils of a misguided, enthuslastic faith. Hence, it
is indeed a welghty matter that we note St. Paul's apoe
stolic judgment on this point. Let us note, in particular,
that the gifts with regard to which St. Paul cautioned the
Corinthians, soon c¢eased in the early Church. Even during
the life-time of the apostles they were found in such great
abundance only at Corinth. Some churches had none of them,
Other particulars we shall mention later, when we shall
refute Enthusiasm.

The quotations from the Fauline Epistles have taught
us, in the main, two great truths. In the first place, the
Holy Ghost is imparted to us opnly through the means of
grace, so that whatever is not given us through the Word
and the Sacraments 1s not of the Holy Ghost, but as Luther
so sevarély says, of "the old devil". 1In the second place,
as the Holy Ghost is given to men only through the means
of grace, so also He works in men only through the means

of grace, so that whatever the Spirit works in men outside
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and ageainst the Word, is again, to repeat Luther, "the old
devil and old serpent."

These two truths, which we shall consider more in
detail at a later time, must be noted here as amply support-
ed and set forth in the passages dlscussed above, How ear-
nestly our Confessions inculcate them, we shall show by a
few quotations. We read: "Through the Word and Sacraments, |
as through instruments, the Holy Ghost is given, who works
faith, where and when it pleases God, in them that hear the
Gospel", (Triglot, p.45.) Ageint "But this righteousness
is wrought in the heart when the Holy Ghost is received
through the Word." (Triglot, p.5l, art. XVIII.) Or: "But
when, on hearing the Gospel and the remission of sins, we
are consoled by faith, we receive the Holy.Ghost" (Triglot,
p. 159). Again: "The Holy Ghost, given through Baptism,
bagins to mortify the consuplscence" (Triglot, p. 115).

There is little use in multiplying such quotations,
for they all with one accord declare and attest the same
divine truth, namely, that the Holy Spirit comes to us and.
works in us only through the Word and the Sacraments, which |
are the divinely appointed means of grace. Our Confessions
thus heed the words of Christ: "Preach the Gospel to every
ereatura. He that believeth and is baptized shall be saved;
he that believeth not, shall be damned". (Mark 16, 15.16.)
Or: "God ye therefore, and teach all nations baptizing them
in the name of the Father, and of the Son, and of the Holy
Ghost; teaching them to observe all things whatsoever I
hava commanded you; and lo, I am with you alway, even unto
the end of the world". (Matt. 28, 19.20.) Or: "So, then,
feith cometh by hearing and hearing by the Word of God"
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(Rom. 10,17)« Our Confessions are fully Seriptural. They
repeat only what Christ and His apostles have taught on
these lmportant doctrinal points. They teach that the Ho=-
ly Spirit operates only through the Word, the means of

grace, and not without or outside of them,

II.

A Brief Historical Consideration of En-
thusiasm and its Corruptions.

Of the many sects existing in the worid today, we
may safely say that the greater majority err with regard
to the work and mode of the working of the Holy Spirit;
for almost all of them are followers of Zwingli and Cal-
vin, who introduced Fnthusiasm into their churches. They
contend that the Holy Ghost "needs no vehicle", but works
immediately upon and in the hearts of men. Some of them
also teach "inner" or "whole sanctification",and in con-
nection with this the error regarding the miraculous gifts
of the Spirit. As we trace the history of Enthusiasm, let
us note the development of their doctrines and tenets up
to the present day.

We take our first example of Enthusiasm from the Bi-
ble itself. When Fhilip was traveling through Samaria do-
ing mission work there, the veople were astounded at the
miracles which he did and rejoicingly believed. But we
read in Acts 8, 9-11: "There was a certain man, called Si-
mon, which beforetime in the same eity used sorcery, and
bewitched the people of Samaria, giving out that himself
was some great one: To whom they all gave heed, from the
least to the greatest, saying, This man is the great po=-

wer of God. And to him they had regard because that of
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long time he had bewitched them with sorceries"., Simon
was an Enthusiast, inasmuch as he pretended to be a “great
power of God", though he was without the Word of God and
faith. It was the same perverse Enthusiasm that was found
in the heathen soothsayers and sorcerers throughout an-
cient paganism.

Thus the only explicit case of Enthusiasm in the N,T.
era 1is descrlbed to us, With Simon Magus, or Simon the
Sorcerer, this first Enthusiastic tendency died out in the
time of the apostles, because we read in the next verses of
chap. 8 that Simon himself was converted hy Philip, believ-
ed and was baptized, though he proved himself a hypoerite
in his later Christian life, (Acts 8, 18 ff.)

Thereafter we find no-vestige of Enthusiasmuntil-the
midd}e of the. second centur « Then, str@ptly speakingy;-we

. 0r s J,
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rinéﬁ £s~en4g&nli Hon anism. This sect orizinated in Asia

Minor about 150 A.D, It was founded by Montanus, who hav-
ing been accustomed to fall into somnambulistic ecstacles,
considered himself the inspired organ of the promised Para-
clete, He said of himself: "I am the lyre, and the Spirit
is the plectrum that strikes the strings" (Klotsche, Hist.
Of Doetrine, p.25). Although his ecstatic orecular utter-
ances, which he mistook for divine inspiration, were unlike
those recorded in the N.T., they were regarded as the con=-
tinuance of prophecy and were called the "new prophecy"--
nova provhetica.
Montanism arose not originally as a departure from

the faith, but as an overstreining of the practical mora=-
11ty and diseipline of the early Church. Its ascetic ri-

goristic Puritanism grow out of the opposition against the
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Gnostic rationalism and Catholic laxity existing at that
time. Durlng the age of the bloody persecutions Montanus
and his two assistant prophetessses, Priscilla and Maximilisza,
traveled about as prophets and reformers of the Christian
life, proclalming the nearness of the approach of the Holy
Spirit.

Montanism had its origin in Christian circles., There-
fore,it agreed in all the essential points with the Catholic
Church, and held firmly to the traditional rule of faith.
Since it attempted to meke Christianity chiefly a matter
of practical life instead of theoretical speculation, ione
tanism upheld a strict, ascetic life and s vehement oppo=
sition to the present world as a necessary requisite for
becoming "spiritual® followers of the Paraclets. Intarest-
ing to us is the fact that Tertullian, the renowned church
father (202), became a most energetic and influential advo-
cate of HMontanism, due probably to his ascetic sympathies
and rigoristic principles. "“hile Tertullian was an enthusi-
astic advocate of Montanism, yet he never outwardly seceded
from the Catholic Church, but, on the contrary, carried
with him these ascetic principles into the Church, evident
still today in Roman legalism.

That, these Montanists ware truly Enthusiasts is clear-
ly proved also from the stand they took with regard to uni-
versal prissthood also of women, and that, as they asserted,
the true qualifications and appointment of such an office
was the direet endowment of the Holy Spirit in opposition
to the ouward ordination and a fixed ecclesiastical order,
Further they held the Millenarian aberration. To them

"Thy kingdom come" moeant the end of the world. Concerning
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thelr Nlllennialistic views Zeheff writes: "The Milleniare
lanism of the “ontanistis has reappearsd again and agein in
widely differing forms" {(Vol. II, ».425). Tinally, we can
Judge their Inthuslasm by thelr fanatlcal szeverity and ase
cotice church disciplins, They were horrified at'the Ol=
Joyments of 1ife; thelr virgine were veiled; they forbade
thelr women the ase of orlental clothing; they hold many
fasts, and considerad Tlight in sersecution a denlal of
Christ, CZuch are a few of the exumples of tho Jewish le=-
gallsm to whleh thelr ascetic tendencies led thom, all
flowing from thelr basiec principle of direet revelation
end now prophecy from the Holy Bpirit. Allof which shows
ghelir doctrine is pure Tnthusiasm through and through.

Tho iafluence of lontanler iz discarned also at
the 2nd of the third century in Novatianiem and TDonee
tlem. These thre2 cults have 8s a common characharistice
a rigoristic penitential disclpline, with few fundamental
doctrinal differences. “hile the Hovatians added nothing
more to the developameni of Inthusiastle docirine, except
perheps that they considered themselves alone the “only
pure communion® {thdpoL}, the Donatists approached more
closely to the formal principle of the modern Znthuslasts,
The Donatists, although thelr "Separatism” and "Indspen=
dentisn®™ was occasioned mostly through thelr differences
of tenets on the Doectrine of the Church, yet the consis-
teney with which they ocarried this, their fundemental
doctrine, through, betrays their Eathuslastic character,
They began with the formal pfinciple.or an ideal and
epiritualistic conception of the Church as & fellowship

of seints, which becume to them, not a church of holiness



S R

*23=
but & sociaety of those who were already holy, or "saved",
%o use a good modern Enthusiastic term. Following this
conslstently, they laid their chief stress on the subjece
tive holiness or personal worthiness of the members, who,
according to them, had already "been saved" by the immedi-
ate working of the Holy Ghost.
Although spacoe permits only a consideration of the
chief and major inthusiastic tendencies as developsd through
the eérly Hiddle Ages, yet we cannot help but notice the

Enthusiastic trend as manifested in the Spiritism of the

. Franciscans, " a free brotherhood devoted to evangeliceal

vovarty and apostolic practise" (Schaff: Hist. of the Chrige
tian Church, Vol.4, s.v.) and in the mysticism of Bernard

of Clalrveaux, who "stressed the Christ in us" over agalinst
the "Christ for uwa", The mysticlsm of these men, which
"always leads to aseatlcism" (Pop. Sym. p. 257), is so
dangerously close o the inthusiasm of modern times that

it is imposslble to distinguish between thom. For example,
the “nthusiastic doctrine of Perfectionism is readily visi-
ble in the title of the biography of Francis, the Founder

of the Brotherhood, bearing the inseription “Speculum Per-

fectionis™, "The Mirror of Ferfection”,

| Later the most outstanding illustration of Enthusiasm

|
fis found in the Anabaptists, who carried their Enthusiastic

| principles so far that they were persecuted in all lands,

especially after their defoat at luenster. This defeat it-
self, however, was not so disastrous to the c¢ause of the
Anabaptiasts as were the acts of the Anabaptist leaders when
in power, A8 Bullinger puts 1%: "God opened the eyes of

the governments by the revolt of Muenster and thereafter no
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one would trust even the Anabsaptists who claimed to be in-
nocent.” (Cf. P.Smith: The Age of the Reformation, p.154.)

However, in 211 falrness to this religious ody,

'which has often been accused of acts of which it is not

 guilty, we must cerefully distinguish batween the sobet'

[ Anabaptists, many of whom were harmless dreamers, and the

aggressively fanatical Anabeptists (Cf, Schaff-Herzog, Ency.
8.V.). In general, it is with thils latter class, the fzna-
tical Apabaptlists, that we must deal. Thelr turbulence has
become almost proverbial, for they were, perhaps, the most
riotous and seditious fanatles of the Enthusiasts, instiga-
ting revolt end causing rebellion at every opportunity, de-
fying both State and Church. As one of the teachings of
these "false prophets" Tschackert quotes: "Dannero solle
man alle Obrigkeit, beide geistlich und weltliche, entweder.
ihres Amtes entsetzen oder aber mit dem Schwerte toedten"
(Emtstehung der....Kirchenlehre, p.130). As they applied

their principle, their agitations became characteristic of

them. This rebellious nature has been explained (but not,

of course, excused) by the fact that this religious society,
formed by cloth-weavers of Zwickau, represented the poor,
uneducated classes, who wanted reform because they felt the
need of it. Although many were perfect guletists and preach-
ed the duty of non-resistance and the wickedness of bearing
arms, (“No christian should bear arms, take an oath, or hold
public office™. Schaff-Herzog, Ency. s.v.), yet among the
Anabaptists were such a variety of often conflicting bpini-
ons on even the most vital questions, that many found proof
from Scripture to warrant their exterminating the “godless",

Thomas Muenzer in a letter to his "Brueder" in Eisenach said
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that it was necessary to destroy the "wuchersuechtigen
Bosewichter" and that God had fitted him out to wield up-
on them "das Schwert Gideons". Further, in his Ausge-
trueckte Zmploessung" Muenzer says: Gedeon hett einen
solchen festen starken glauben, dass er mit ihm eine un=-
zaghlige grosse Well durch drzihundert Mann ueberwand"
(Tscharckert: Die Entstehung.. p.131). Thus the leaders
of the Anabaptists instigated revolt after revolt «laim-
ing it was to be dons at the commend and revelation of God,
so that in a short time "Kein Unfrommer oder boeser Suen=-
der solle lebend ueberbleiben".
Aggbaptism, as a whole, according to the description
of the "Fopular Symbolics", may be best defined as " a
movement which siresses the mystical idea that God not
only reveals Himself to man directly and immedlately, but
thiat man must also enter into an immedlate and mystical
communion with God throuzh the Spirit's working directly
upon the heart' (Pop. Symb., pe. 257). Such was the con-
tinual cleim of the leaders especlally of the Anabaptists.
Schaff-Herzog in the Encyclopedia summarizes the princi-
ples which directed the actions of Muenzer immediately be-
%nfore his rise in power: "First, the appeal to the immedi-
Kate inspiration of the Spirit as the guiding influence of
-apeech and action; second, the tendéncy to organizs a com=-
munion of saints filled with the Spirit". Further, Scheff
Herzog, guided by Muenzer's, "Von dem gelichten glauben
auffnechsthrotestation aussgangen Tome Muntzers Schwer=-
[ ters zu Alstedt", writes: "The principle point, according

f to him (Muenzer), centers in immediate inspiration by the

Spirit of God. He declares also against the authority of
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Seripture, Theo doctore of the Bible have no other faith

or Spirit then shioh is ctolen frou Seripture. That is
not the right kind of feith; thiz nust be tought immadiate-
1y by God; man must walt until he attains it by the work
of God; otherwise it ie worth nothing®, Hoffman clsimed
et he was the inspired leader, beilng one of the two wite
negses of Rev, 11,3; Jan Matthys clalmed to Lo the other,
naming as hiz apoastle John of Leyden. Hubmaler, in the
year 1525, in g letter to Oekolampadius, says that the
timo was now ripe for him to openly preach whet hereloe
Tore he had kept secluded in his heart, namely, "dass
Gott ihm den Gelst gegeboen habe, krafi dessen er die
¥inderteufe verwerfa” (Tschackeri, Tntstehungee«de 137).
Howaver, not only %the leaders had this spsclal reve-
laticon end woriing of the Hely Coirit immediately upon
thelr hearts, but also the lay people., MeClintook and
Ctreng transeribe a quotation from one of the leaders of
the Anabaptisis: "Impiety prevaills everywnhore, It 1s nec-
egaary %hat a new family of heoly perscuns should be found=

ed, enjoy without distinetlon of sex, the gift of prophee-

fcy. and skill to interpret divine ravelotlon. Henee they
% nead no learning; for the internal Word is meore than the

| extvernal expression®, (Ency., sub. voce,)

Thus they clalmed 2 myetical union with God or had

| direct rovelations from Him, end substituted in many ceses

for the ceremcnies of historie Christiesnity thelr own cere=-
monies, which wors often of a most 2bsurd and anti-Biblie
cal charactsr, The religioua mesetings were similar %o
modern Pnthusiastic “"rovivels", freguently of thne most

hysteriecal type, so that when, for exemple, "“Melchior
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Rink preached, hls followers howled like dogs, bellowed
like cattle, neighed like horses, and brayed like asses"
(P, Smith, Age of the Reformation). In extreme cases

:tha meetings ended in debauchery, or even in murder, al-
though the "salnts" belleved thét they were directed to

dc so by speclal revelation of the Holy Ghost, We know

of the case at St. Gall where one "brother" cut another's
throat, while another "saint" trampled his wife to death
"under the influencs of the Spirit". While it Is %rue
that we cannot judge the whole cult by the examples of such
exXtrems ocourrences, yst it cannot but show the fanaticism
and emotionalism of these Enthusiastic zealots,

| After Anabaptism, the most striking example of En-
thusiasm 1s that of the Religious Zociety of Friends, who

are more commonly known by the popular name, “"Quakers",
e must, for lack of space, restrict our discussion to
these, who of all the Enthusiastic sects are the most
éonsistent in their theology and practise, since thay
ﬁase their docirine entirely upon the characteristically
Emthusiastic princlple: "God speaks to man not only in
Holy Scriptufes, not only in the records of past history,
not only in every flower that grows and svery bird that

'cleaves the air, not only by the voices of ths children
of men, but God speaks to us jmmediately by His Holy

Spirit in the inner sanctuary of our own souls". (Auto-
biography of George Fox, p. XXII.)

Stramgely senough the Quakers affirm the “1napzrgtton
of the Holy S3eriptures, testifying that it "contains" “a

declaration of all the fundamental doctrines and principles
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relating to eternal life and salvation"., They confirm
thelr judgment on this subject with the following axiopm:
| "Ye admit it as a positive and certain maxim that whatsoe
fever any do pretending to the S8pirit, which is contrary
1to the Scriptures, be accounted and reckoned a delusion
fof the devil®, TFurther, they say: "we look upon the
Seriptures as the only fit outward judge of controversies
among Christians" (Autobiograohy of G. Fox, p.XXI). How-
ever, if they are asked whether God only speaks to man in
the words of Seripture, they answer that "God has no such
' limitations, bul that a manifestation of God, 1.e,.,the Ho-
1y Ghost, is given to every man". They indesd are so
consistent with this tenet that they say that "the saving
knowledge of God cennot be attained in any other way than
by the revelatiocn of this Spirit... For it opens to the
mind the mysteries of selvation, enables it savingly to
understoend the truths recorded in Holy Seripture and glves
1t the living, practicel and heartifeli experience of those
things which pertain to its everlasting welfere". (Evans,
Religion of Scociety of Friends, p.24 ff.) /

This basic princinle of the Society of Friends finds
%ité explanation in the “nthusiastie "experiences" of its

‘Founder, George Fox of Fnglaend, who in his Autobiogr-phy

remorsefully speaks of the many temptations and despair-

ing struggles that beset him in his early 1life, he being
alreedy then of a serious religious disposition. He could
find no rest for his soul, as he says, although he pre-
sented his problem to the most renowned priests and preach-
ers of the day. Y%hen all else seemed to fall him, he states

that he received dreams and visions from God, who led him
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from town to town, from church to church, from meeting to
meeting to preach and convert "Friends" to the Society.
Fox regarded himself as the messenger of the Lord,
who was guided and directed by immedlate revelations from
the Holy Spirit. This is shown by the constant use of
such phrases as "moved by the Lord", "strengthened by the
Lord", "revived by the Lord", etc., which occur through-

out his Autobiography. His ministry, which began about

1648, carrled him through ™nmgland, Weles, and Ireland.
Althouzh, because of hls forceful preaching, many joined
him in professing the seme faith in the spirituality of
religion, he was met by great opposition, was persecuted,
beaten, mobbed, and imprisoned. However, with 2 deep
religious courage, he faced 2ll these persecutions "in
the fear of the Lord", and,as he says, met their merciless
blows with the forgiving words: "Strike again; here are
my arms, my head, and my checks". (Autobiography, p. 59.)
He relates how he again and again "received sirength from
the Lord" to continue his fearless ministry, although he
was often beaten into unconsciousnsss, and starved and
fatigued in prison. His arrests were frequently caused
because he violated laws forbldding unauthorized worship,
refused to take an oath, &nd woré;his hat in court.

His preaching of "the illumination of the Holy
Spirit in the heart" and of becoming a “true disciple by
& real change of the heart and affections, throuzh the
power of the Holy Spirit" seemed to meet with real success,
for after four ysars of solitary wandering twenty-Ilve
prsachers of the seme mind joined him; in the seventh

year, over sixiy presachers assisted him and helped him
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gpread the Society throughout Zurope, Asla and Africa.

Within ten years after Fox had‘bégumlais "refor-
mation" in Ingland, two of his diseipleas, Mary Fischer and
Ann Austin brought his religlon to the Colonlas. Although
they were venemently opposed ‘and suffered great indigni-
tles even while gn route to Ameriea, the Quakers multi-
olied very rapidly, and thousands immigrated"into the
New World". All suffered extreme persecution especially
from the Puritans (Cf. Puritanism, Coit, pp.303-336), who
imprisoned, flogzed, banished, and even hanged them (four)
of their loaders) under the provision of their newly form-
ed "Antl-Quaker" laws, They were nersscuted everywhere
except in the so-called Anaker Colonies (New Jersey, De-
leware, and Pennsylvania), though in Rhode Tsland and the
Carolinas thoy were tolaerated. Yet flourishing communi-
ties of the Soclety spranzg up everywhere.

Tox himself visited his Colonies in America (1671-
1673) and doubled the numbsers of the Soeiety in the south,
Rut the most important event in the history of the Quakers
on this continent was ths settlemen% of Pennsylvania by
William Penn, who by gradually buying out his partners,
bacame owner of the land which he called after his name.
The Quakers hastened here by the thousands, and by the
year 1760 thirty-thousend "Friends™ had settled in Penn=-
sylvania and New Jersey. However, as their outward num-
bars increased, their spiritual life declined, & condi-
tion due, perhaps, to the fact that many were members of
tha Society by birth, called the "birthright membershigr.
and not by conviction. Another factor which contributed

. greatly to the spiritual decline of the Quakers was the
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groat increase of wealth of the (Quakers. (Cf. The Story
of Religions in America, Sweet, p.147,)

The rapid growth of the Queakers both in England and
in America is expleined also by their extensive use of the
press Lo propegate thelr tenets; for they felt that they
were, by virtue of their inward direct guidence of CGod,
chosen to carry the doctrine of the "Inner Light" to the

world at large. (Cf. Wright: Literature and Zducation in

-

larly Quakerism, pe 8.) In their large literary contribu-

e

o

vions they stressed three general and closely related aims:
The defense of their idea of "Truth®; the propagation of
thelir body of beliefs; and the demonstiratiocn through per-
gonal revelation of the pwer of the "inmer light", Among
Lhelr prominent writers were: Thomas and Christopher Tay-
ler, lMargaret Fell, Issac Permningion, Robt. Barciay, Wme
Venn, J. Whiting, and George vhitehead.

¥ would carry us much too faf afizld to atiempt to
refute the false doctrines of the Quakers, Since this part
chiefly consists in the history of Inthusiasm and the cor-
vuptionsg thereof, I will merely state the doctrineé of the

Quakers. In prosenting their tnets I will follow chiefly

Bvams concise work of the Religion of the Society of

-

riends.

It has always been the practise of the Quakers to
adhere to the safe and simple language of the Holy Scripe
tures both in the presentation of their dogma and in the
language of thelr every-day life. These measures, where-
by they hope to be beyond the reproach of religious cri-
tics, are evident in the statement of all thoeir docirines.

Sc 1t is with the docirine of God, te whom they refer as
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"The Holy Three that Bear Record in Heaven", a phrase tae
jkon from Holy Seripture. Yot thoy do not teach the

E
lSOriytural doctirine cencerning the Holy Trinity, They
;renounce the guilv of original sin, for "as infant can be

| born with guilt upon its heed" (p.34), to which, however,
we reply by pointing to the clear passage of Ps, 51,5:
 "Behold I was shapen in iniquity end in sin dld my mothsr
conceive me".

Basging their contentions on the words of Christ:
Without me ye can do nothing“, they claim that a man ¢an
do nothing that tends to the glory of God and his own sal-
votion without the immediate assistance of the Spirit of
Christ (p.44). Likewise, quoting 1 Cor. chap. 12, and
L Pet, 4,11, and the like, they contend that "the authorie
Ly und gualifications for the work (of the ministry of the
Gospel) ere the special zifts of Christ Jesus...bestowed
upon Loth men and women without cdistinetion or rank, talent
ané lcarning. Thics gift must be received immediately from
‘Him, through the revelations of the Holy Spirit" (p.45).

They refuse to engage in wer, cuoting the Bible: "Na=-
tion shall not 1lifé sword ageinst nation etc." and alleged-
ly following the words of Christ: "I say unto you, resist
not evil, Love your enemles, bless them that hate you, ete."
They refuse to sw ar by oaths even in court, following the
vords ol the Bible: "Let your communication be yeca, yea,
and nay, nay" etc. They insist on a striet observence of
the holy day (Sunday), as we see from their confession: "
The Soclety observes this day as a sesason of cessation
from all unnecessary labor and for religious retirement

end welting upon God" (p.50).



As to the stateﬁént of thelr principal docirine, Evans

|\ very clearly on p.73 shows thelr stand: “Christians ars now

'to be led inwardly end immediately by the Spirit of Godes..
Take but away the Spirlt and Christlanity remeins no Chris-
tianity than the dead corcase of & man... Seeing 'no man
knoweth the Father but the Son and he to whom the “on re-
veal~th Him' and secing 'the revelation of the Son is in
and by the Spirit', thersfore the testimony of the Spirit

i

]

that alone by which the true knowledge of God hath been

iz and can only be revealed". However, they distingulsh

o0

between "2 new gospel and new doetrinss and a new reve-
lation of the gocod old Gospel and doctrine® (p.180), the

P rrvm
i1ormer

(o)
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which thsy deny, while they attest the latter,
Concarning revelation, Wme. Penn ﬁ@yﬁ: "By revelation we
undorstand ths dlscovery and 1lluminatiom of the Tight
and Splirit of 3od, relating to thosa things that properly
and immsdiately concern the daily information and satis-
faoction of our souls in thse way of our duty to him and our
neighbor® (p. 81),

The Quakers are conslstent in their ZEnthusiasm %9 such
a degree that in their religious meetings they wait for
the Spirit of the Lord to descend upon them, which Evans
explains, according to their own writings, thus: "Great
were the conflicts and aarnqst.iheir prayers, but looking
without, instead of having their attention turned within,
they missed the object of their search...so they separated
from all forms of worship then practised and sai down to=-
gether waiting for the Lord, and earnestly looking and prey-
ing for full manifestation of the Kingdom and power of the

Lord Jesus" (p.l12)., Also they hold "that none but the
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Lord alone can rightly join any in marriege® (p. 26).
Therefore they refuse uwo acknowledge the authority of priests
ministers and magistrates in the solemnization of marriage.
They permit no tomb stones of any kind, "believing these
practiseg are inconsisﬁent with Christian sympathy" (p.28).
They uphold a strict church discipline and in their monthe
ly meetings "two or more from each sex are appointed to
take cognizance of any iﬁprOper conduct in the members"
(p. 24).

This must suffice for a presentation of the practises
and doctrines of the Quakers, the most consistent of all
Enthusiasts. Although in many respects they are to be
admired for their earnest conduct, their evident sinceri-
ty, their bold courage in theface of the most stringent
persecution, and in their manifestation of Christian
qualities, nevertheless, they must be declared as ®“false
teachers" who teach Enthusiasm in its rankesét form.

Ad a concluding thought to this section I would
like to present a matter which in the discussion of our
last part will bear a rather important role. Since the
Advocates of the"Four Square Gospel" firmly believe in
the so-called "revival®, it would, perhaps, be rather

interesting and helpful to give a brief presentation of

the history of the "Revival®.

—_—

Revivals began in America at the close of the 17 th
century and at the beginning of the 18 th century in the
quiet rural parish of Northhampton, Mass. In several
places special ingatherings, known as “harvests“, brought
great numerical gain to churches. Tﬁé great earthquake of

1727 profoundly affected the public mind and led many to
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i inquire seriously concerning the way to salvation. Soon

i a tremendous wave of religious emotlion swept over the

r Colonics, and this has bacome known as the "“Great Awaken-
ing". Such prominently renowned evangelists as Jonathan
BEdwards, under whose preaching appeared the first manifes-
tatlione of revival power, and especizlly George Whitefield,
lent decisive aid in the roevival of the New England Colo-
nies,

Although, since the time of the Great Awakening, re-
vivals had at no time wholly ceased, yet a certain “lull"
st in untill near the beginning of the 19 th century,
when in various portions of the country new revivals be-
gan to appear. _quhphases of revivalssms are evident in
this Awakening of 1800. In the Tast, because there were
no orominent leaders or evangelists, a quiet spirit of
‘revival characterized the eastern progress; while, on
the other hand, the revival in the West was attended by
such strange manifestations as were never before seen in
America, The greatest excltement was found in the State
of Kentueky, to which Fresbyterians, Methodlst, and Bap-
tist evangelists had spreoad. Among the earllest out-
nourings were thuse in Logan County, Ken. The revivals
in this section present, perhaps, the most hysterical ex-
travagances ever witnessed, and as Rev. Baxter says, "the
most extraordinary that have ever visited the Church of
christ". (Hist., of American Revivals, Beardsley, p.96.)

A certain Rev. Stone, having heard of the wonderful
"work of grace" in Logan County, visited the vieinity end
wrote a description of the scenes he witnessed. He writes:

"There, on the edge of the prairie, the multltudes come
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together and continued a number of days and nights en-
camped on the ground...Many, very many, fell down as men
slaln in battle, and continued for hours together in an
apparently breathless and motionless state, sometimes
for a few moments reviving and exhibiting symptoms of 1
life by a deep groan or pilercing shriek...After lying for
hours they obtained deliverance...They would rise shout-
ing deliverance, and then would address the surrounding
multitude in a language truly eloquent and impressive..
Under such circumstances many others wculd fall down into
the suome state from which the speakers had just been de=-
livered." (Hist, of American Revivals, Beardsley, p.92.)
Another eye~witness writes: "The number of people com=-
outed from ten to twenty-one thousand and the communi-
cants 827... Great nunbers were on the ground from Fri-
day until the followiﬁg Thursday, night and day without
intermission, engaged in some religious aects of worship..
When a person ls struck down, he ls carried by others
out of the congregation, when some minister converses
and prays for him.” (Story of Religions in America,
Sweet, p.330.)

In various sections of the country the work was &d-
companied with many vagaries which the presachers, for the
most part ignorant and unlearned men, did not attempt o
suppress, Thelr Enthuslasm ran wild. The preaching ser-
vices were attended with outeries, fainting, convulsions,
"falling under the power of God", hysterical weeping and
laughter, and a peculiar species of exercise called the

"jerks". These Feter Cartwright deseriles 28 follows:

"o matter whether they were saints or sinners, they would
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' be taken under a warm song or sermon, and seized with a

- eonvualsive jerking all over, which they could not possi-

| bly avoid, and the more they resisted the more thay jerk-
'ed...SomQ would resist; on such the jerks were generally
very severe...If they would not strive against 1% and vray
in good earnest, the jerking would usually abate"., (Hist.
of Am. Re., Beardsley,,6 p.195.)

/1:‘//-’: ~ /Vf;/ /\,.
Such 1s a be }

of Revlvalism in America,
Although the cases cited are some of the most extreme,
yet it was from these same revivals that the many Holi-
ness Bodles ori inated in America. Because it is im-
poasible to consider all these Bodies individually, I
shall attempt to cover this whole field by considering
in my third part the Enthusiasm of lMrs, Aimee Semple
McPherson, known also as the "Religion of the Angelus
Temple", or "The Four Square Gospel®"., Since all the
fnthusiastic principles of these Holiness and Pentecostal
Bodies are virtually the same, I feel that a detalled
consideration and refutation of McPhersonism will suf-

fice for the whole group.

I1I.

A Considaration and Refutation of the
thusiasm of HMcPhersonisme.

In the first part of this paper we presented the
seriptural teaching of the mode of operation of the Ho-
ly Ghost, namely, through the means of grace. In itselr,
this suffices to refute the basic principles and claims
also of MecFhersonism. WNevertheless, inasmuch as Mrs,
MePherson, as all other Znthusiasts, frequently mis-

quotes the Holy Seriptures to support her erroneous
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tenets, we shall consider her so-called “proofs® more
in detail in the third part of our treatise.

The publicity of krs. Almee Semple MeFPherson Hutton,
referred to generally as !rs, HMcPherson, is widespread,
That she possesses extraordinary personal charms, wondare
ful talent as a financier, and singular oratorical abili-
ties,cannot be denied. She is the able executive of a
vast and successful enterprise and holds sway over a
large number of devoted followeré. In view of the rather
scandalous publicity, centering sround the woman during
the last few years, the unfailing loyalty of her disci-
cles is surely surprising. This loyalty, perhaps, finds
its explanation In the fact that she is a saint in the
eyas of her adherents. As Ferguson says in the Confus-
lon of Tongues: "We find these zealous followers ready atb
a moment's notice to follow their leader if a rupture comes
between headquarters and the local body; we discover that
the devotion of the people grows more and more unwavering
and that the sect takes on features of distinction until
it has developed what is in the end a new cultus" (p.397).
A devotee of Mrs., MePherson firmly defended her public
life and claimed that the scandalous publicity was the
"work of the devil and of false teachers to prevent the
growth of the true church here upon earth".

Such devotion, however,..ls noi-uncommon=in-churgh
history., —¥%e-find-parallel-examples-of--it—also-in-the,
110 8-of-dicmTo=StNein, —o - Mother—AnNn Les; the-founder-of
Shekerism, of Buchman,-and-of-others. A brief study of
lrs, MePherson's life may somewhat better explaln the

religious dramatics which she has focused upon herself.
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Borm in the District of Onterio (1890), she losat
ey falth ocarly in 1ife through the irreveronce of o cheme
iatry teacher in the loeal high school. She was "cone
verted"at the age of seventeon by Robert Semple, & travee
ling evangelist who eppeared in her notive village to
hold a "Full Cospol Revival", a2nd whom she later married,
Semple dled in China and a while leter a child was born
%o the young widow, She returneé to America, "lost and
lonely”, but withing a fow years, she wes mar:rled agsin,

L e

this time to a Yr, Yelhorson, a New England groceryman,
This stop she took with the understanding that in the -
wont she ever felt moved to tako up religious work agein,
she should have her freedom. I% was not long untll she
began making revival tours, and Mr, McPherson obtained a
divorece on the grounds of desertion. She has since been
married to David Hutton, from whom she was seperated in
1934,

Hor initiel revival work was rather startling. She
had offered her services to an evangelist, whose meetings
were attended rather ngsligibly. She soon attracted a
large crowd in a rather strange mamner, Ghe took a chair
and carried 1t down to the main corner of Main Street.
Climbing on it she begen to pray. A3 soon as she had
gathered a curiocus erowd hbout her, she suddenly jumped
from her chair and erying "Culek, Quickl Come with me®,
she ren down the street with an ever incrsasing erowd at
her hecls. "From that day to this", she says, "I have
always preached to erowds” {Autoblography, p.150).

Her success from that day on was aver on the ine

eline., Her evangelistic travels carried hor through New
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York end #lorida, and finally to California, where today
she continues in one of the largest churchss of the
country. It hes a furnished value of about § 1, 500,000,
It contains a seatlng capacity of fifty-three hundrzd and
boasts the largest fire-proof auditorium in the world.
The membership of the Angelus Temple iteself numbered a-
bout 38, 000 in 1930, while the entire movement claims
a membershin of over 100,000 followers,

A% the present time lMrs, lMcPherson is pastor of e

huge organization, known as the Rcho Park Rvangelistie

Asscociation, Inc. Under her functions a Business Mana-
ger, who is supported by twenty-four elders, There are

fifty-seven departments of endeaver,which include a

Bible Colleze (L.I.F.E.), & private Publication Devartment

with 1ts own print shop, Radio Station K.,F,S5.G., "The
Glory Station of the Pacific Coast", various charitable

institutions and a Prayer Tower, located high in the up-

per foyer of the Angelus Temple, Here prayer has not
ceased day or night for more than fourteen years. Men
pray at night; women, during the day.

McPhersonism is known also as the Church of the

Four Sguare Gospel, the four elements emphasized being:

Conversion, divine hezling, Baptism of the Holy Ghost,
including "tongues, and the premillennial return and reign
of the Lord {(Chiliasm). This orogrem is expressed by the
theological terminology: Jesus Christ, the cavior; Jesus
Christ, the Healer; Jesus Christ, the Baptizer with the
Holy Ghost; Jesus Christ, the Coming King. IHrs. McPher=-
gon herself describes the birth of the Foursquare lMove-

ment in rather emotioneal terms. She says: "At a meeting
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in Ookland, California, in the early years of my ministry,
the Spirit of Cod was manifest in a wonderful degree...
The subject was 'The Vision of Ezeklel'.,. As he (Ezekfiel)
gazed upon the marvelous revelation of the Omnipotent One,
he perceived four faces: those of a man, a lion, an ox,
and an eagle, In the face of the lion, we beheld that of

the mighty RBantlzer with the Holy Ghost end with fire.

The face of the ox typified the great Burden-3earer, who

Hims21lf took our infirmities and carried our sicknesses..}
In the face of tho sugle, we saw reflected soul-snraptur-
ing visions of the coming King, whose pinions would soon

cleave the shining heavens...And in the face of the Mane--

eh, we beheld the face of the Jlan of Sorrows and acguaint-

with grief....

"I stood still and listened, gripping my puloit,
shaking with wonder and joy=--then burst from the while of
my heart: Wy- why, 1%'s the Foursquare Gospell

®"Instantly the Spirit bore witness, Waves, billows,
ocezns of praise rocked thes audience which was borne aloft
ueon the rushing winds of & Holy Ghost revival®. (Four-
sguare Cursader, Vol. XI, No. 35, Feb. 23, 1938,)

The Enthusiastic character of this example pervades

' her entire doctrine, Although in regard to many docirines

|
|

ghe holds fundamentalistic tenets nevertheless, the whole

Foursquare Foundation would fall if the spirit of temotion-

. al revelation" were removed from her system of teaching.
\

‘Iha Declaration of Faith (1933) states, in general the or=-

thodox Christian position on the serictures, the Trinity,
;the fall of Man, the Plan of Redemption, Salvation by

garace, end the Last Things. Howsver, at the same time,
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these fundamental truths are pervaded and vitiated by the
peculiar =pirlt of Enthusiasm that rules her entire theo-
loglcal teachings. As we attempt to portray her erroneous
teachings, let us keep in mind the four basic tenets of

the Moursguare Gospel Movement.

We can readily explaln the Enthusiastic strain of Mrs,
MePherson's "Gospel", if we keep in mind the develoo-ment
of her preaching. Originally, Mrs. MePherson posed as a
‘entecostal evangelist, and her meetings were so advertised
far and wide. Her first appsarance in Los Angeles was at
Vietoria Hall, under the direction of the "Pentecostal
peoplel "The movement at Victoria Hall at that time was a
genuine 'Holy Roller' movement, so far as its physical
featurss are concerned. For many years before that, she

was a most prominent figure in the Tongues Demonstrations,

which attended all her revivals". Shuler, McPhersonism,p.36.
0.60.) Y¥rs., lePherson tells of the vlisions in the Vietoria

Hall Camoaign in her pamphlet This is That: "Many of them

had visions. Others saw visions of souls going down into
eternal perdition. One saw the Lord walking through the
orchard with His axe in His hand.. God spoke and revealed
Himself to others in a marvelous way™". (p.233.) Today
Mrs, MePnerson advertises herself as a "Baptist minister®,
although shé is not a regular ordained Baptist pastor and
has no such standing with the Baptist Association. (Shuler,
MePhersonism, p.6l.)

. The whole theclogy of Mrs. McPherson is built around
;tha Tnthusiastie principle of the immediate operation of
itge Holy Ghost. The Holy Spirit immediately converts the

‘believer, instantaneously and outside ths moeans of grace.
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In accordance with thils belief, the Sacraments, according
to Mrs, McPherson, are mere outward symbols, Baptism,ac-

cordlng to her Decleration of Taith, is a "blessed and out-

ward sign of an inward work; a becutiful and sclemn emblem,
reminding us that even as our Lord died upon the cross of
Calvary, so we reckon oursslves now dead unto sin", In
the Lord's Supper the "broken bread", according to lirs.
MePherson, is "a preclous type of the Bread of Life, oven
Jesus Christ", and the "juice of the vins" is " a blessed
type which should ever remind the participant of the shed
blood of the Savior',

Thus rejecting the Secraments as the ordained means
whereby the Holy CGhost works in us, she contends in the
doctrine of the "Baptism of the Holy Spirit" that the
"believer may have every reason to expect His incoming to
be after the same manner as He came upon Jew and Gentlle
alike in RBible days". (Dseclaration of Taith, p.16,) as
a proof text she cites Acts 2,4: "And they were all filled
with-the Holy Ghost, and begen to speek with other tongues

as the Spirit gave them utterance". This special Pente-

costal grace, however, was limited to the apostles. The
Pentecostal outpouring was in full hermony with the special
promise of Christ to the epostles: "But ye shall be bap-

tized with the Holy Ghost" (Acts 1,5). We today have no

promise ¢f such a miraculous Baptism of the Holy Ghost. In

Acts 1,5 Jesus predicts that the Baptism of the Holy Spirit
would take place "not many days hence". This would point
%0 a definite and passing event rather than to a contlinu-
ous process. (Cf. also Part I, pp. 16.17.)

Mrs, McPherson also misinterprets Luke 3,16: “"He
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' shall baptize you with the Holy Ghost and with fire®,

She avers that this passage teaches the cleansing and

perfecting of the sinners by the immediate working of the

{ Holy Spirit without means. The correct meaning of this

passage ls that Jesus is the Promlsed Messiah, the Sa-
vior, who bestows the Holy Spirit upon the sinmners (Ti-
tus 3,5 f,). However, this Holy Spirit regenerates,
Justiiies, sanctifies and preserves the believer through
the means of grace. "He shall baptize you with fire®
is correctly taken to mean: Jesus as the Judge of the world
peurs the fire of God's wrath upon those who reject the
offered salvation, (Luke 3,17; Luther, VII, 684, 9; Cf.
Fopular Symbolics, p.85, footnote.)

For these rea%Pns the Baptism of Qﬁﬁcgp}?) nirit
in the sense of ?en%géostal ocutpourin d%éwégﬂﬁg limited
to the apostles and their time. Peter's citation of Jo=-
el's prophecy shows that the event which his hearers were
then witnessing was the definite fulfillment of the words
of the prophet. (Cf, Joel 2,21 with Acts 2, 17-21,) Vhen

the Foursguare Gosnelists reply that the conversion of

‘Cornelius with 1ts zift of the Holy Ghost took place af-

ter Fentoecost, we turn them to the words of Peter in
Aets 11,15: "And I began to speak, and the Holy Ghost

fell upon them, as on us at the besinning". Thus the
Baptism of the Holy Ghost, bestowed upon Cornelius and his

'houschold, is diraectly linked with the first miraculous

outvouring at Pentecost, as the event which signalized
the opening of the door of the Gospel formally to the
Gentiles. And finally, we observe that nowhere in the

Now Testament do we find a repetition of such & Baptism
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of the Spirit.

Nevertheless, Mrs, McFherson, in keeping with the
fundamentel principle of the Holiness Bodies, insists on
this immediate bestowal of the Holy Ghost upon avery hee
| liever., Conecerning her own "Holy Ghost Baptism" she
writes: "Without an effort on my part, T began to say:
Glory to Jesus! Glory to Jesus!.. Each time that I said
'Glory to Jesus!' it seamed to come from a deeper voice,
until great waves of 'Glory to Jesus!' were rolling from
my toes up...All at once my hands and arms began to shake,
gently at first, then violently, until my whole body was
sheking under the power of the Holy Spirit.....Almost with-
out my notice, my body slipped gently %o the floor, and I
was lying siretched out under the power of God, but felt
as though caucht up and floating under the billowy clouds
of glory...ly lungs began te fill and heave under the po=-
wer as the Comforter came in., The chord: of my throat be-
gan to twitch; my chin began to move up and down and side-
ways in my mouth..Unintelligible sounds as of stammering
lips and another tongue...Then suddenly cut of my inner-
most bheing flowed rivers of pralse in other tongues, as the
Spirit gave uttersnce". (This is That, ®d. 1919, p.49-50,)

By conversion, as taught by Mrs. McPherson, a "real
change" is worked in a person. With this we agree, but
the "new birth", according to Mrs. MePherson, is essenti-
ally a moral transformation, (Cf. Declaration of Failth,
P«13.) By means of this misinterpretation she manages to
bring in the doetrine of perfectionism, which, after the
vogue of many Enthusiasts, she asserts,

After the Baptism of the Holy Spirit, she maintains,

1
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cortain gifis are bestowed upon a men directly by the
Holy Spirlt, Concerning the gifts or fulte of the Spire
i% we read in the Deglaration of Taith: "The Holy Znirit
has the {ollowing gifte %o bestow upon the believing
church of theo Lord Jesus Christ: Wisdom, knowledge, faith,
haaling, mirecles, prophecy, discornment, tongues, inter=
pretotion; and asccording o the degree of grace sand falth
posseused by the peelplont, these glite are divided to
every man severalily, as He,the Holy Splrit, wilis,®

‘he last qualification "according to the degreo of
grace and {felth possessed by the reelpiont® is important,
Py this limitotion she ean clalm a special degree of those
nowers for herself, che elaims, for instance, the gift
of tongues. (Of. This is That, p«3¥.) GChe receives, as
she says, continual visions, which direct and guide her
1ife. In her pomphlet Have ¥You Mot we read: "Sister le-
herson, after roceiving & vision of a mighty temple for
God, drew its plans®. In her early ministry she received
avdivine call® %o go to Corona, Long Islend. (Cf. Autoe
hicgraphy.ﬁ Azain, when winter was coming, she was called
by the Lord to ge %o Florida for a series of tent meetings,
24C,

She cleims the glft of prooheey (This is That, Ed.
1919, pel149) and even divine ingpiration for her writings.
the explains: "It is as a direct result of these gifts and
operations of the Spirit that the following messegaes and
visione are recorded. Sister NeFherson c¢laims no authors
ghip of her owm., Uhen theze messages were spoken through
her, she was completely under the power of the Holy Spir-

1%, Her tongue and voice were controlled by the Spirit
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a8 though she were speeking in tongues, only that the
sounds came in English. Those who were present copied
down the messages word for word as spoken®"., (This is
That, ©@d., 1919, p.635.) She goes so far as to claim divine
guidance in selécting texts for sermons. "Before starting
to speak, I opened my Bible with closed eyes, trusting
God for my text and my finger was gulded to a certain
verse", (Joel 1,4.) "Mt hend auntomatically turned the page
over to the second chapter and placed my fin_ er upon the
following verse". (Joel, 2, 25.) (Lost and Restored, p.6.
7o)

However, Mrs. lMePherson's Enthusiastic tendencies
hove led her to make greater claims. She claims also the
glft of divine healing, which she makes an element of
special prominence. But also in this much-publicized
tenet is her Enthusiasm evident. Regarding divine heal-
ing the Declaration of Taith states: "We believe that di-
vine healing is the power of the Lord Jesus Christ to heal
the sick and the afflicted in answer to believing prayer;
ete." (p.20.) To defend this stand Mrs, MePherson quotes
Matt. 8,17:"Himself took our infirmitlies, and bare our sick-
nesses®, This, she says,is a fulfillment of Is. 53, &:
"Surely He hath borne our griefs and carried our sorrows";
and of 53,5: "He was wounded for our transgressions; He
was bruised for our iniquities, and with His stripes we
. are healed", These proof texts are the main props of
her divine healing program. By these she would “prove"
that by the atonement of Christ our sicknesses were taken
care of . In her sermon, "A Double Cure for a Double

Curse" she states that in the atonement of Christ our

.
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Savior provided the "double cure, salvation and healing®.
But this “"second cure", namely, that of healing, was not,
according to lirs. MePherson, accomulished by the suffering
and death of our Savior on the eross, which removed only
our sins., She turns to the scourging of Jesus by the Ro=-
man soldiers and declares that Jesus "at the “hipping
Post" redeemed us from our diseases. In the sermon refer=-
red to, she describes His paying the price for our sick-
nesses by saying: "Blow upon blow fell upon the guivering
flesh of the tender Nazarene" and again:

"Wa's He whipped that my many slns might be washed away?

No, child, the blood of the Cross was suificient for that,

Then, why did they pluck the beard from His face and

beat

Him with eruel staves? Was that for cleansing of sin?

No, child, the blood was sufficient for that...

Then, why did they whip Him so?

Why, child, do you not know the meaning of that lash,

The cruel blows of the smiters' scourge? 'Twas thus

He bore our suffering, and by His stripes we are Healed.

At the whipping post He purchased your healing,
Bore your suffering and pain®.

This position has rightly been called "Tha Thipping

' Post Theology®. According to this theory we are saved
' by faith, as a result of the suffering and death of qe-

| sus Christ on the cross, but we are healed by His stripes.

But we ask: "Is this Biblical?" This questlon demands a
careful study of the proof texts. Let us consider Matt.
8, 17. As Matthew writes in verse 16, Christ was surround-

ed by the sick and He healed them., Then Matthew continues



«48=-
and says that in this healing of the sick by Christ the
prophecy of Isaiah was fulfilled. However, contrary to
Mrs., McPherson's contention that Christ hesled the sick
when He was being scourged, Christ healed the sick while
He lived. It was a part of His ministry. The propheey
of Isaiash according to Matt. 8,17 can mean only one thing:
Christ took our infirmities upon Himself end bore our di-
seases in the sense that He was our divine Substitute and
Redeemer. Ag such He proved Himself by healing the sick,
which confirmed His spoken witness concerning Himself,
Dr. Kretzmann says of this passage: "The reference to Is,
53,4 1s very appropriate., The prophet's reference is to
griefs and sorrows, to diseases and vains of the soul, due
to sin and its curse. But the evangelist righily argues:
He that bears the greater is master of the smaller. The

diseases of man ere connacied with sin and with death.

Ané so our High-Priest, tonched with the feeling of our

infirmities, had sympathy with the results and conse-

quences of sin, knowing 1ts curse, its destructive influ-
ence upon body and soul." (Heb., 4,15; 5,2; Popular Com-
mentary, 8.v.)

The words of Isaiesh's prophecy, we are told by lMrs.
MePherson, should be rendered: "Surely He hath borne our
diseases and carried our pains"., This necessitates a stu-
dy of the words in the original. Although the word for
"griefs" (choli) is nesarly ealways used as &n expression
for vhysicel sickness, yet 1t 1s used also in a figura-

tive sense t0 mean soul-sickness and mental distress.

(Cf. Jer. 6,7; 10,19; Is. 17,11; Prov. 13,12 and Is. 1,5.)

The word for "sorrows" (makov) is nearly always used as
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an expression for goul-sickness and mental distress (Is,
65, 14; Pa, 38,17; 32,10; 39,2; Is. 51,8; Is. 17,11),
and in only two references it is rightly rendered "pain",
(Job 14,22 and Job 33, 19.) Besides this, we may also
point to the fact that in the context that follows,the
thought ocecurs no less than ten times that Christ took

upon himself, not our diseases but our sins . (Vv. Sy 6,

8,10, 11, 12; cf. also 1 Pet, 2p24.) Therefore, we are
by no means forced to accept the rendering of Mrs, Ne-
Pherson. (Cf. Biederwolf, Whipping Post Theology, pp.
288~-300.)

Another passage frequently quoted by Mrs. McePher-
son in support of her "divine healing® is James 5, 14-16:
“Is any slck among you? Let him call for the elders of
the church; and let them pray over him anointing him with
cll in the name of the Lord: and the prayer of faith shall
save the sick, and the Lord shall raise him up; and if he
have committed sins, they shall be forgiven him. Confess
your faults one to another, @nd oray one for anothar,
that ye may be healed".

4&5y no mea?s deny thatthls passage teoches that

m, '/1// eu,| i ' b Nt x
ﬂrayer will-at-s sickness. However, it does not

refer to the charismata of sugpernstural "faith-hesaling .
The praying elders are not reprssented as possessing spir-
itual gifts. The o0il itself is only a symbol of the Holy
Spirit here manifesting Himself in His healing powser.
Whereever divine healing takes place, the Holy Spirit,

and not the divine healer, is the One who does the healing.
Let us also notice that the sick man is to take the ini-

tiative. He 1s "to call for the elders of the church®,
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Nothing is sald about "special healers", who carry on
loudly advertised healing campaligns, offering cures to
multitudes by the wholesale. On this passage we again
quote Kretzmann: "Provision is here made for the spiritu=-
al treatment of a Christian whom the Lord has laid on a
bed of sickness. In a case of this kind the elders were
to be summoned to the bedside for the purpose of adminis-
tering pastoral comfort. This was done by prayer, accom=-
vanied with the anointing of the sick person with oil,
which was a common Jewish usage. If all this was dcne in
the proper manmner, and the sick person showed himself re-
ventant and eager fer the comfort of the Gospel, then...
God would restore him spiritually and bodily according to
His good pleasure". (Popular Commentary, s.V.)

We do not mean Lo say that prayer will not heal
sickness or human infirmities. On the contrary, God eom-
mands us to pray to Him for help and healing in all earth-
ly afflictions. But that divine healing is a supernatur-
al gift bestowed upon certain believers as Mrs. McPher=-
son, is certainly anti-seriptural. Divine healers often
refer to the "miraculous" healing of Melanchthon by Mar-
tin Luther. But what did Luther do other than pray ear-
nestly and, devoutly for his dear friend's recovery, as-
king God to speare his 1ife for the sake of the great work
of the Refcrmation? And Melanchthon, who was at the point
of death, recovered,

Dr. Biederwolf lists some rather interesting ° .es-
capable conclusions to which we are driven if we accept
that Christ healed us according to the "Whippling Post

Theology":

\
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1, A1l the saints who are suffering from zickness and
dlassase are doing so because they are not in proper rela-
tionship with Cod. To oscape this conclusion Mrs, Yelhore
gon limits the healing of the slck to the falth they posse
ess, If their faith isrnot atrong onough to beliave that
Christ in His atonement healed their disesses, then Cod

wlll not answer the prayer for recovery.

Ze If cur sicknessea are healed by the blood of Chrisi's

atoning work, then God should entirely disapprove the use
of medieline or of any other means than that furnished by
Chrict's redeeming work on the eross. Yet Mrs. Melherson

commends the vse of doetors end surgeons. {(Healing Sermons,

Se If sicknese ia atoned for in the same way and at
the same time that sin is, then logically the body should
become immortal as well as the souls However, lirs. Mg-
Pherson is also incénaiatent in thls. At the "Thipping
Post” He purchased your henling, she says. But this
healing, unlike that of the ztonemant, is not comclete,
according to lNrs, MePherson, for she says: "This does not
moan that we shall novor die, Thore comes & day when the
sands of the years have run down, and the child of God is
caught up ond goes sweening home to glory®. This last le
merely a flowery suphemism to say that mortal death is ime
minent. It admits the inconsistency of this tesching of
nerse "In this statenent', as Reve Chuler of Los Angeles
says, "she confesses that Jesus Chriet, pqwerful enough
to pay the full price, renscming the soul of man absolutee
ly and removing from thet soul all pessiblity of eternal

death, was not powerful enough in atoning for the body at



-52=
the "hipping Post, to save us from infirmity, age, and
the open grace", (McPheraonism,lp.IT.)

4, If Christ bore our disezses in the same senss that
Peter says He "bare our sins™ on the ecross, then we must
believe that when He did it, He w@as sick and disezszed with
all the ills to which the human body has fallen heir. Mr,
Ironside, pastor of Moody Memmorial Churech, says: "Alas,
how little do such realize the meaning of their Satan-in-
spired wordsi And yet in no other way could He really have
made atonement for sickness®.

Such are a few of the conclusions we must arrive at,
if we are to accept lirs. McPherson's "Whipping Post Theo-
logy. Divine healing has been carried so far in the pro=-
gram of lirs. MePherson, that to be consistent she must de-
ny many of the fundamental truths of Chrigtianity.

But what of many "clear" cases of healing which lrs,
McPherson so widely advertises? In every issue of her
weekly magazine, The Foursguare Crusader, we find a column
entitled: "Witness, Take the Stand", which consists of the
testimonies of witnesses who have, in answer to prayers of
faith, been healed of "bronchitis, rupture, broken bonés,
internal injury, & broken knee-cap, tuberculosis, blesd-
ing wlcer",ete.

Let us examine ;hese cases from a psychological and
medical approach. It is an undisputed faet that eighiy per
cent of all sick people in the course of time become well.
They recover normally without a healer or a physiciasn, as
the result of nature's helpful agencies. Therefore, all
healing agencies have an eighty per cent advantage to start

with. Again, the vast majority of sick people are only
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funetionally sick, that is, they ﬁre mind-sick, or nerve-
sick, or sick as a result of the fallure of certain organs
of the body to dunction properly. Thelr diseases are the
result of neurotic conditions or nervous disorders. The
cure of the:ce cases depends more upon the mental attitude
of the patient than upon anything else. MNany doctors are
rendered helpless to bring relief or health to a patient
simply Beacause the mental attitude of the sick person is
not oroper, This mental attitude must first be properly
treated before the physician may hope toc bring medical re-
lief to the patient. Under such conditions guack doctors
and the scores of so-called "divine healers™ are ables to
verform their "spectacular cures'.

Using such medical information to its best adventage,
Mres,., McPherson further adds the element of emotionalism,
by calling the "Divine" to her aid and thus rendering the
effect doubly spectacular. She has seized upon the Christ-
ian Science principle, namely, that of constenily and per-
sistently registering an idea upon the sub-conscious mind
until that idea becomes a conviction. Her constant in-
struction in her healing hours is! "Say, Jesus helps me.
Hallelujeh!" until you ars well. Thus by her "hallelujah"
and "Praise the Lord" she has a tremendous psychological
effect on her gullible admirers, achieving at timss strik-
ing results by merely convincing people that they are well.

However, aside from these astounding facts, are there
actual healings accomplished? What of the many cases of
"organie healings"? I reply, by pointing to the testimony
of Dr. Biederwolf: "Out of all the vast multitude, who

according to the widely heralded reports were anointed and
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healaq in her Denver campaign, for instance, the leading
Christion workers as well as the phyelcleons of the city
have declared thet, while thousonds of those suprosedly
healed could not be found, among thoss who were fouﬁd not
a single gonuine case of healing could be established.”
(Fhipping Post Theology, De91.)

Y“e look further %9 tha testimony of M,7W. Fiteh cone
cerning the important gquestion: Are thore actual cases of
heallng? His opinion is valuable beoause he has "attendsd
fourteen healing cempaigns, ranging from two to nine weeks
in longth, and wos & member of a party of nine? He has
“"dealt with huondreds of sufferers hefore and after they
were anointed and prayed for, and has assistoed the evangse
l1iets a8 they snointed ond prayed for the sick®, He has
"attended wetween thres hundred end three hundrsd and fife
Ly meectings, in most of them,; being on the platform where
he could otsarve all that wes taking slaece"., Fitch cons
fesgos: "I do not say that no one has sver been healad in
the hundrods of services I have attended, I e2n end do
say most emphatically that I have never seen any evidence
of healing. If there Wore healings they were of en intere
nal character and not vislble to the eye. ©8f the hundreds,
yes, I boelieve I could say thousands, of deaf, duab, blind
and cripples I have seen anoint:d, I have never saen one
healed or aeven definitely imoroved, There have been a few,
a very few, who have ssid they could hear ' a 1litile better!
or seo ?a little better', but at the end of the campalgn
they were not improved,"

furthermors, often the results of these "healing

campaigns” have been tragic. MNany cases are obitinable
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where a pationt, who had boen "healed® by the faithecure®,
endad 2 horsible carser In an insane asylum, Think of the
nany cases of orippled and diceased persons, who so confle
dently apnnoached Mrs. Me'herson's healing platform, but
who left in the denthe of despalr, deeper than ever in une
belief and farthor away than ever from true faith in Godl
To more fully apopreciate the mental injury which
such unsuceeasful heallngs may cause, we quote again the

Er)

words of Fitcnh! "My heart has ached for parents sho haeve

ot

peon compelled to take their children, some horribly dee
formed, others idiots, Aribbling at the mouth, laughing
insenely, featurze distorted, limbs all out of shape
through infantlle parclysis or arthritis, and there before
a large crowd they have %o staond, enduring the humiliae
tion and ombaragsment of the public exhibition of their
child's afflietion, while it is anointed snd prayaed for,
and then they take it away in just the same condltion.

I have seen hundreds brought up in the condition deseribe-
ed, ond not one have I seen haaled“. {The Moaling Delus=
ion, p.43,)

Neverthelesz, In splte of these clear tectimonles
one might insist that there are definite casss of actual
haalings. Ve agree, Yes, there might he coses of o su=
pernstural curs, Howsver, such casss of actual healing
muat not trouble or disturh the bellever., Thesae real
eases of hoallng are of Satanie origin and are accomplishe
ad by Satanie agency. Rev, 13 speaks of a phenomenon more
stortling than felth-hoaling, namely, that o dondly wound
will be hesled so thal all the world shall maorvel and wore

ship the Dragon. But observe what the Btgle eays of th
i o 08e
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who are thus enticed end who thus do homage to Satan. It
says concarning them that "their nemes are not written
in thea Book of Tife of ths Tam slain from the foundetion
of the world, TIf any man have an ser, let him hear" (Resv.
135:8),

Thus when we compare the healings of the Bible with
the cleims of the healing programs of today, we find an
immense difference., We notice in every case of h2aling
in the Seriptures five distinet festures, not one of
which is in evidence today in the healing program of
"divine healers" as Mrsg. McFherson.

1. ALl who ceme were healed, not merely a chosen

group who are "weeded out"; 2. They were healed immsdiata~
ly; there was not a vrolonged or gradual healing; 3. They
were healed absgolutely,- not with the restriction: "No
matter what may e the evidence of their senses to the
contrary"; 4. They were healed actually, so that their
sicknesses were fully removad; S. They were healed free-
1y, and ware not expected %o gilve any payment for hezling,.
Furthermore, let us note that nowhere does Christ
give us a command %o preach the healing of the sick. (Cf.
Mark 16,15.) The false premise of the McPhersonists that
"all disease can b2 healed" by " a complete surrender to
Christ® is likewise anti-scriptural. Their claim ﬁhat
falth-healing is only there where faith is, is against ilhe
elezar testimony of tha Bible. Scripture shows us that
Christ's healinzs were not always conditioned upon the
patient's attitude toward Christ. (Cf, the hsaling of the
ear of Waleus; Luke 22, 51; Popular Symbolics, pl 108.)

When we sse the great differences betwsen the Bitli-
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account of healings and those of Mrs, McPherson, how can
we accept her "divine healing" program as parallel to that
of the Bible? All her claims are antiscriptural and illo-
gical,

Closely relatad to her claim of the gift of divine
healing is that of the gift of tongues and of the interpre-
tation of tongues. Of this she says: "One day as I was
worshiping the Lord in other tongues as the Spirit gave
utterance, I suddenly beceme consecious of the faect that I
could understand the words that the Spirit was speaking
through me". (This is That, 1919 Ed., p.6%9.) However,
she does not only claim these charilsmatic gifts for her-
self, but "according to the degres of grace and faith pos-
ses.ed by the recipient, these gifts are divided %o every
man severally"., According to Mrs. MePherson, the gift of
tongues comes invariably with the "Baptism of the Holy
Cpirit" and may recur again and again according to the
faith of the individual. (We may entirely dismiss the
qua2stion of the interpretation of tongues as a case of
either downright fraud or possibly of pathological lying.)
The members may have to "tarry® for a long time in order
that the Holy Ghost may manifest Himself in them, but
eventually He will come. A member of the Foursgquare Gos=
pel proudly confessed to me that at the time of her “"Bap-
tism", she spoke beautifully and rather lengthily in the
Italian language. %hat she said she could not recall, not
being conscious of what she was éuying.

Of what wvalue, then, I ask, is the gift of tongues,
if no one can interpret the message? The gift of tongues

was glven in apostolic times for the edification of the
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Church and for the bringing of the Gospel to the hearers

in the native tongue. Paul earnestly warned the Corinthi-
ans against an abuse of this gift, severely admonishing
them for sinfully boasting of this gift. (2 Cor. 12.) This
boasting of which the early Corinthians were guilty is charac-
toeristic of all the tongue movements., (Cf. Mackie, Gift of
Tongues.) That Mrs. MeFherson retains the tongues element
Ein her program purely for publicity of her movement, is
‘evidant from the fact that she insists that "thers are no
tongues demonstrations in her regular services at Angalus
Temple", She says that "those who wish to have the “ton-
gues” witness, following the infilling of the Holy Chost,
shall resort to either room 500 or room 120, one of which
rooms is advertised as sound proof". (Shulsr, McPhersonigm,
0e37.)

Further, Mrs. MeFherson seems to be deserting her
couse. In & little booklet, entitled "The Narrow Lineg"
she says: "The Holy Ghost 1s not marked by wildness, hy-
steria, serzaming or unseemly manifestations"., And yet,
in her first great tent revival in Los Angeles, the"ton
gues® manifestations become so noisy that police supervis-
ion was required to preserve the peace. MNrs. McPherson
is between two fires: She cannot desert the tongues demon=-
fstrations, for that would be to desert her Enthusiastic
;ministry. She cannot stay with it as 1t is practised by

l"tonguea people", since in so many places there 15 so much
confusion, disruption, and disorder produced by 1!‘t. that
it insults human intelligence and would forever dﬁfeat the
dream of her Angelus Temple. | j
Howevar; let us Judge also this extrems maﬁ;fastatiou

I
{
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of Enthuslasm asccording to Serivture. Seripture does not

| teach that the extreaordinary charismatic gifts of the

apostolic age belong to the necessary equipment ofthe Church
of all ages. They are not needed for the ordinary work of
the Church. Luther says: "Therefore, where there are Christ-
ian men, there is the vower to work such slgns, when it be-

QOomes Necessary...sul since the Gospel is now spread through-

out the world, known to all, there is no need of such signs
as were wrought in the days of the apostles" (XI, 957).

Against the false claim of these Enthusiasts we note:
1. Employing and possessing the means of graee, the Church
is fully equipped to do its work. (Matt. 28,19; Rom. 10,17;
1 Cor. 11,26); 2, It is not for us to oreseribe to God when
and how ﬁe should bestow His gifts (1 Cor. 12,11); 3. Secrip-
ture warns e_ainst all mirscle-mindedness (John 4,48; 1 Cor.
14R23:12;31).

But let us look also at the-shysioclozicil—sand psycho-
logical aspects of the gift of "tongues". Throughout the
study of the gift of "tongues" we notice that the manifes-
tation of this phenomenon aftsr the apestolic age has in
most cases begun with an individual in whom the presence
of some mental disease can definitely be traced. Or the
appearance of the "tongues" may be traced %o an eager ex-
pectancy of the supernatural., In the third place it may
be aseribsd to vanity end the desire for‘%piritual”dis-
tinction. The pgychological eleoments of imitation and con-
tagion also constituvte an important factor in the explana=-
tion of this suvposed "gift"; and last, but not least, we
are in meny cases dealing with fraud, pure and simple.

(Cf. Mackle, Gift of Tongussd
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Let me add a concluding thought concerning the e-
thical aspects of the gift of tongues. TWriters on the
subject have noticed horrible crimes, a orominence of the
sexX perversion, notorious atrocities and brutal savagsry
freguently accompanying the gift of "tongues". The ques-
tion upon our minds is: "Will the "tongues" movement of
lrse. MePharson be permitted %o manifest all these tragie
phenomena? B2But perhaps, the most dosconcerting aspact
of the "tongues" movemant is the great Jiupa of the “ton=-
gues" gospel in these Inthuslasts., Their claim of God's
gpecial relation to the "tonguss people", their pretense
of heliness, their Bible gquotingy and their zsal for and
in prayer have attracted many men and women of uncritlcal
minds. There is no doubt that the "tongues" movement holds
& startling attraection especielly for the spiritually ig-
norant and uneducated, upon whom these evangelists usually
prey.

We have thus considered the pernlcious EInthusiastie
nature of McPhersonism. She bases her whole Enthusiastic

theology on an immediate operation of the Holy Spirit and

‘therefore destroys the meaning and comfort of the msans

of grace, Although -the-fnthustesm-of-lirs—HePherson.ls..

not_as pronounced as that of more fanatlecal iuthuslasts,

yeb _justbeesuse—it-is—subtie; we mustwarnegeinet-ii.all
the more. {Mati—Fyt6+) ‘hoever, as Mrs. McPherson, con=-

tends that the Holy Spirit menifest Himself direetly 1n
the human heart, has not truly experienced the joy, the
comfort, @nd the assurance of the forgiveness of sins
which is offered end given in the Gospel and in the Sacra-

ments. The more the believing Christian uses these blessed
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means of grace, the more confidently he is assured that
what our Confessions say is true, nomely: "God does not

wish to denl with us otherwise then through the spoken

Tord and the “cerements, It is the devil himzelf whatso-

‘ever is extolled as Spirit without the Word and the fac-

raments", (S.A, P 111, VIII,10.)
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