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CHAPTER I
IHTRODICTION

Through the ages one of the most disputed concepts of
heology hes been that of the image of God. The last nine=
teen hundred yemrs have sesn numerous attempts on the part
of various euthors, both Christian end Jewish, to define
and explain the expression; yet ths yesr 1960 still finds
widespread disagreement among theologians regerding what
exactly constitutes the image of God.

This paper does not purport to resolve the question
of the centuries with an air of finel suthority. DRather
it is an attempt to delve once again into the New Testaw-
nent, in particular the letters of Paul, to find there
what precisely is ﬁaid-concarning the image of God. As we
procesd with the search it will be necessary to investi-
gate what dlfferent authors have sald concarning various
key passages, and to weigh their stetements on the scales
of cther Pauline, Hew Testament, and 0ld Testement evi-
dence. Throughout we propose to adhers te the principle
that Sceripture interprets iteself, so that one passage in
Paul nmust be seen in the light of Pauline theclogy in
general, and all that Paul has to say regarding the image
of God must be scen in the light of the theology of the
New Testament and of the 01d Testament in general. After
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a brief examination of the word "image" 1tself snd ite
development prior to the Hew Testmment eva, we shall then
seek to deternmline the meaning of two important aspects of
Paul's "image® theology. First we chall investigate the
gigniflicance and implications of Christ ac the ilmage of
God, and secondly we shall attenpt to arrive at an under-
standing of tho new man a3 the image of God.




CHAPTLER II

EVKNAN __tu: wubvy virsuy

; . R A : N/
Ltymelogy snd Jevelopment of ELK WV

>
The noun &KWV goes back 1

0 the early Greek rcot
T | : . : o

Felik,” and is etymologically connected with ELlKW and
gou«g\, s "to be similar," "to resemble," "o appear.“2
Hence the basgic idea behind E.i&ufw is one of resemblance
The suffix 3v y Which appears in the genitive form
Ethgvos, reflects the sarly indo-germanic -gn, and has
the function ol constructing nouns generically connected
with a prototype (Wded{d&td-/xot ).3 The word &’Lnu{.w
aeems to have made its first appearance in the fifth cen-

tury B.C. in the writings of E‘uripides,q’ Ari:—:tcphanez,s

l¥riedrich-Wilhelm Eltester, Eikon im Neuen Testament,
Beiheft 2% of Zeitschrift illr die neutestamenvliiche wissen-
schaft (Berlin: Verlag Alired 18peimann, 1958), pe l. Bee

81s0 J. B. Hofmann, E%mologisches Wlrterbuch des Grieschen
(M#inchen: Verlag von R. enbourg, 1950), De 71l.

. Etif )

“Herman Kleinknecht, " ELKWYV ' Theologisches
W8rterbuch zum Neuen Testament, cdited by Gerbard Kittel
(Stuttgars: Verlag von W. Kohlhammer, 1935), II, 386.
Hereafter this will be referred to as " é’LK wyv " WBrter-

buch.

3Zt‘..'Ltesi:eJ:', op. cit., p. 1.

N7
#yUvdilKog €lkw. Euripides, "Helen," Euripides,

in Loeb Classical Library, edited by T. E. Page, E. Capps,
and w. H. D. Rouse eprint; London: Wm. Heinemann, Ltd.,
1950)' line 73.

> /
5TAS E{KO\US TWv e&y\&?\&wv « Aristophanes,

a1y T IhnT




and Herodotus. 6

Originally €(KWV implied an original of which it
was a likeness or to which it bore a resemblance. Thus it
could be used of a picture or statue7 of that original.
Related to this usage is the E.?.K\A,)V which appeared on a
coin.8 In ancient times it did not generally appear as
the image of a god. Ad.ot?\/ud. was the older word for
th15.9 At a later tine &\. K\uv came to be commonly used

of such a GBtterbild,t

31

although such s usage had already

appeared in Plato.

"The Clouds," Arlstophanes, in Loeb Classmal Libra
edited by T. B, Page, L. Capps, and W. H. D. Rouse i%e
print; London: Wm. Heinemsnn Ltd., 1930), line 559,

. /

5IE(KOVES TOV TR wéwv TV Mok epivoy, Herodotus,
in Loeb Classical Library, edited by 1. E. Page, B. Capps,
and W. H. D. Rouse (Reprint; London: Wm. Heinemann Ltd.,
1935), II, 130.

7Henry George Liddell and Robert Scott, A Greek-
English Lexicon Reprlnt Oxford: Clarendon Pres.;, 1958),
p. 485. See usage in Herodotus in footnote 6, where the
translation is "statues of Mycerinus' concubines."

8Cf. "E:.LK'-uv " Wbrterbuch, ,p. 386. C.f:‘. also
Matthew 22:20: "sc.uu.,’v ¢ o +KR&LGAQQS .

9E1tester, op. ¢it., p. 2.

[ < D) (A
0o Isig it was sald, i é'g ns AL ELKOVES | | ,
TavTwy Thv Febv." B. P, Grenfell and A. S. Hunt,

%qugh%gchuu Papyri (London: Oxford University Press, 1915),

ll“Some of the gods whom we honour we see c%early,
ut,of others we set up statues as images TWV e:.l-(ovq_s
d&&%j&dfr& (doucuuevor. +» . " Plato, "Laws," Plato, in
Loeb Classical Library, eda.ted by T. E. Page, E. Capps,

We ouse zﬁeprint, London: Wm. Heinemann ILtd.,
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In those instances in which Eznullv meant a statue it
often happened that the relation of the statue to its pro-
totype was diminished or forgotten. Sometimes E)I.KG,JV could

mean a statue by itself, without any thought of its being

2

a statue of something or someone in particular. Hence

2 /
from Abbild of an original, ®\WKWV received the sense
of Bild with no original. As a result of this develop-
2 ¢

ment, €WWY could be used as mere "form," or "appear-

nl3
ance.,

2
Plato's idea of ELKOVES which exist within the

soull4

led to the next step in the development of the

2 ‘ /
meaning of ELKWYV. These ef&ovag do not come from
experience (the world perceived by the senses), but come

from within the soul itself.™” From this Platonic usage

1942), XI, 93la. It is interesting to note here the
parallel use of &lwdv and akdotP\/Aok .

laﬁl‘ceeter, __p.. clta, PD. 9-10.

134{ St Tav Eew/u\-&vwv t‘-.usovs.g. Plutarch,

"Amatorius," Plutarch, in Bibliotheca Scrlptom Graecorum
et Romanorum Teubneriana (E:L"bsi ae: 1n Ledibus G. TeuSner.
119?5 XVL, 759c. Eltester translates this, “das Aussehen
der Geliebten,“ "die Gestalten der Geliebten. " Eltvester,
op. cit., p. 10,

nGedankenbilde.” Kleinknecht, op. cit., p. 386.

Lomnis thought must be seen in connection with Plato's
conception of ideas as universals, which exist in them-
selves, and which leave their impress in each human soul.
In Timaeus it is stated that the Cosmos should be the
image elxoVe of something, and this "something” is
defined in the preceding section as that "which is appre-
hensible by reason and thought." Plato, "Timaeus," Plato,
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2/
ELKWY began to take on the meaning Vorbild (pattern, ex-
ample, prototype, original), and in rhetorical theory it

)
could (after Aristotle) even alternate with T\‘d@\(f&.l&/.lo\.ls

/
)ELKUJV in Greek and Hellenistic

Cosmological Speculation

The Greeks differentiated between a hand-made image,
such as a statue (Telxvn EEKQ(!V) and a reflected image
((PCSU'EI &z&u’)v).l? In the latter category are images in
a mirror.la Related to this usage are the emanation the-
ories of Greek and Hellenistic cosmological speculation.
At the conclusion of Plato's Timaeus the Cosmos, which is
the son of God, is cslled "a visible God, the image of the

PN ~ /
intelligible God EAKWY ToU VonTed Pe0S alednTo g . 1L9

Here we see seeds of the complicated emanation theories of

in Loeb Clasgsical Library, edited by T. E. Page, E. Capps,
and W. H. D, Rouse (Keprlint, London: Vm. Heinemsnn, Ltd.,
1942), p. 29b. Hence the "Gedankenbilde" are but a part
of the "Ideen" of which the Cosmos is an ¢iwxdv

16E1tester, ov. cit., pp. 12-13.

171vi4., p. 12.

18131ddell and Scott, op. cit., p. 485. Cf. also
Eurlpides. ARHYEE shlnlng m rror, emiling at her own phan-
tom image duyu Xov gilwdy there." Buripides, "lMedea,"
Furipides, in Loeb Classical Library, edited by T. E. Pege,
E. Capps, and W. H. D, Rouse (Reprint; London: ¥m. Heine-
mann, Ltd., 1935), line 1l62.

19p1at0, "Timaeus," Plato, in Loeb Classical Library,
edited by T. E. Page, B. Capps, and W. H, D. Rouse (Re-
print; London: Vm. Heinemann, Ltd., 1942), 92c.
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later authors. Plotinus offers a list of four principles,
each of which emanates as elkwy from the previous one and
sach of which iz the elKwv (Torbild) from which the suce
ceeding one emenates. He begins with the "Cne," whe pro-
duces "Spirit," ox "Hind," who in turn produces "Soul,”
from which the "World" comes. In addition the world somee
times appears as the EtK\A’r/ of the voevs ., ZEach of these
becones wesker in the process of emanation. o express the
progreszively weakening nature of this process of emanation,
Plotinus replaces Plato's "demiurze"™ with the ides of an
image in o m.i:ernr.ao Bach entity is but a weakened reflec-
tion of the ome which preceded it.?'l Plutarch retained
Plato's idea of the Kc;b,uos as the ef(»’w of the vor\tas
9&0’5 (0siris, in this case), both in the sense of a sen

e L)

. - g < 7 S o
and of en Ausfluss Gottes.™  Here agein is the idea of

smanation, This idea finds Lurther exprossion in the works
of Philo of Alexandriu, whese Aé&os is understood as a
“gon of God," in the sense ol a ¢1'Jbe\. LKV .22 The
seme concepbion is found in Jewish wisdom literature, where

wisdom is both conceived of as being an ¢lKwv of God a8

aoﬂltestarg _020 Gi‘h- s DD 91"950

p'lBaaicall;y thiz is a result of the attempt by Greek
philogophers to bridge the gap between God who is good and
meatter which is evil.

22311363179:‘, ‘an 0; E. y DD 62’650

231pid., ppe 33-3d4.
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24

2
well as an dt\'o,eeoux . Finally in the Hermetic litera-

ture, particularly the Poimandres, "The creative Word is

the offspring of the eternal mind, Just as articulate
thought and speech in us are the offspring of the human

o |
mind. « . .“°5 In general, "for the Hermetists 'image' and

'offspring' are closely related terms, "0

Eltester con-
cludes his lengthy survey of Greek and Hellenistic cos-

mology with three generalizations:

1. The image is always related substantially to its
prototype.

n

The image is always "brought forth" (emanaticn)
from the prototype.

5. In the image the prototype is represented in an
ective manner ("wirkemd . . . vorgestell:™).27

This is by no means an exhaustive survey of the usage
of E?.Ku{w in the Greek and Hellenistic world, but it will
serve to illustrate three points. In the first place
E}&u’w can be conceived of as a prototype as well as an
image of that prototype. ©Secondly an EEKUSV can bhe under-
stood as & ¢60‘&( EZKu'J’v, having a generic relationship
Fith Mhat of whieh it isien image. Finally EiKWV:cean be

an actual representation of the prototype (cf. Eltester's

24Wisdom of Solomon 7:25-26. Septuaginta, II, ed@ted
by Alfred Rahlfs (Stuttgart: Privilfgger?e Wrttembergische
Bibelanstalt, 1935).

250. H. Dodd, The Interpretation of the Fourth Gospel
(Cembridge: The University %ress, 1958), p- 119.

261p1d., p. 118.
27R1tester, op. cit., p. 11l.
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third point above), so that the prototype actually is en-

countered in the image.
J , ] o1 3 i}
Ewwv in the Septusgint

/

’Bikwv appears forty-seven times in the canonical
books of the Septuagint and eight times in the non-canon-—
ical Wisdom of Solomon. BEleven times in the canonical

. IR
Septuagint &KWV translates the Hebrew word Q27X =8
. ¢ s . ’/ - v
This Hebrew word is also translated by elfw A oV 29 (inage
e (e 350 s o
of a god, idol), TUTTOS (carved figure, imsge), and
C / x k J k: 3 2/
6}401 w,.(d;)l (likeness, image). Fourteen times &(KwV trans—

lates the Arameic equivalent of 'Q’Z'S' ;Q‘;_’.‘S'.BE Three

2Sgen. 1:26,27;3 5:3; 9:6; I Kingd. 6:11;. IV Kingd. 11:18; - ;
Pgalm 38:7; 72:20; Ezekiel 7:203 16:17; 2%:14. Three mean=-
ings are noted by Gesenius: "shade, shadow,"
"image, likeness," and "image, idol." ¥m. Gesenius, Hebrew
gnd Chaldee Lexicon to the Old Testament Scriptures, trans-
lated by Samuel Prideaux Tregelles (Grand Repids: Wm. B.
Eerdmans Publishing Co., 1954), p. 710. Kocehler lists four
0ld Testament uses. These are: (1) "statue"; (2) "image,"
in sense of "image of God"; (3) "image," in the sense of
a copy or drawing; and (4) "image," in sense of something
which is transient. Imdwig Koehler, W8rterbuch zum
Hebrischen Alten Testament in Deutscher und Englischer
Sprache, in Lexicon in Veteris lestamenti Libros, edited
59 Egaw%g gozﬁier and W. Baumgartner (Leiden: .. J. Brill,
1951), I, 80C4.

2INumbers 33:52; 2 Chronicles 23:17.

501\.3103 5:26.

511 samuel 6:5.

32paniel 2:31,32,34,35; 3:1,2,5,7,10,12,15,18. The

meaning given by Gesenius, op. eit., p. 895, is simply
"image, idol."
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1 r ol '3 25
times €INXwv branslates W ,*7 a word which is also ren-
dered by &Avi‘f‘C;\/ 2% (idol, carved image) and alsc by

xc
b'cvll/\"[ o (image of a god). Once 6fK¢LV translates |

F1.707T 2% 5 word which usually is translated by
¢ w7 < ’ x5 " :
YV R YRVEVER 2 (likenees), gmolwlL s 38 (lixeness, resen- |

\ /
blonce). TFinally e)LKw v appears in the Soptuagint once as

the transletion of the Hebrew {@ D2

transletes the Hobrew l:i i'Y and related Aramaic [J g“)- and

Sl Sk S 4
Surveying this list we find that e€ckw/ most frequently i

> 4 |
that these two worde are most frequently rendercd by eckKwy, 1

These words go beck to a root connected with the Arabic

salems, "to out off." This root also shows itself in the i
Avxemalic salem. Originelly both worde meant "a hewn out

stone in a form," hence "a atotue," especially "a statue of

33pouteroncmy 4:16; 2 Chronicles 33:7; Zzekisl 815,
Gomeniug, op. ¢it., p. 727 tranplates this word "llkeness,
image," or gtatue, sculptured likeness."

542 Chronicles 35:15.

25gzekiel 8:3.

36gonesis 51l.

57Seventeen timess Genesis 131263 5:33 2 Chronicles 4:
2y 2k sl

58paalm 57155 EHzekiel 1:10; 10:22; Daniel 10:16.
39199.1&11 40:19,20. Gesenius, op. git., p. 859, gives

as the meeanings of word "carved s" "molten image,
of which the latter is applied to the two passeges in ques-

tion.




il
cl."qo Thus &£ Kufv in the Septuagint most frequently
is used as an image oi‘ a pagan god, although it alszo ap~-
pears in several other roles (shadow, likeness). On the
basis of comparative usage of &iKu/N it is difficult to
determine its meaning in Genesis 1:26, Genesis 5:1, and
Genesis 9:6. The meanings of these passages will have %o
be determined on the basis of other evidence which will be

adduced later in the paper.
/
ElKwy in the New Testament

Before we begin with an investigation of the image of
God in the theology of Paul, it is necessary to first make
a brief survey of the word &?.Kulw ags it appears in the New
Testament. The word is found three times in the synopticsq'l
in parallel passages which refer to the image of Caesar on
a coin. Here "imege" has the ordinary, original meaning of
a likeness, in this case a likeness as it is cast into a
coin. In Romeng 1:25 &tKU{IV is used in combination with

nf2

< / - i
OMO ( WM "likeness of an image, and again means an

image which looks like men or is the "likeness" of man.

mEltester, op. ¢it., pp. 13-14.

4lyatthew 22:20; Mark 12:16; Luke 20:2%.

“2Mhe wora " &f&u,)v " gg it is found here could mean
"figure," "form." Thus the expression would read, "into
the figure of an image of corruptible man." "“Elwkluv "
W8rterbuch, II, 393.
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Hebrews 10:1 is an iﬁstanca in which &iKu’)V tekes on the
deeper coloring of later Greek usage of the word. Here it
is contrasted with O'Kl'(x y @8 the rezl essence of God's
dealings with man. The law, with its yearly sacrifices,
was but a shadow of the coming dispensation in which there
would be but one sacrifice (Hebrews 10:10). The law was a
shadow and not the very image of that dispensation. In
this passage EiKuIN means "the things themselves, as
seen."45 Indeed"aikmﬁv ist an unserer Stelle nicht wie
sonst im Griechischen das 'Abbild' . . . sondern . . . die
Gestalt selbst."44 Kleinknecht lists a Greek usage which
would correspond to this usa-ge irn Hebrews. )EtKu/)V can
also meen “"representatvion," "living image in the sense of
exact likeness," "embodiment," "personification."45 The
word EiKUSV appears eleven times in the Book of Revela-—
tion, all as the "image of the beast."*® Here the "image"

is to be understood as the Septuagint and later Greek

431:. T. ‘-iiohii‘eil, "iihat is Meant by 'All Fullness,'
Col. 1:197," Concordia Theological Monthly, IV (May, 1933),
344, In Colossians 2:16-17 OR(k is contrasted with owpd .

M'Otto liichel, Hebrierbrief, in Xritisch-exegetischer
Kommentar Hber das Neue Testament (GETtingen: Vandenhoeck
precht, 1957), 2111, 210.

45K1einknecht, » cit., p. 386. He notes a passage
in the utterances,of Diogenes of Sinope, where the good
men are called "Stkévag " of the gods, i.e., personifica-

tions of the good gods.

%Revelation 13:14,15; 14:9,11; 15:2; 16:2; 19:203
20:4.
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G8tterbild, representing the beast and being worshiped.

These sixteen occurrences of EL’K\L';V » only one of

which is in Paul's epistles, represent what we will call
"ordinery uses of EL’Ku‘v «" In the rest of the New Testa-
ment uses of E’)LV\\{N s the "image of God" is involved. In

2 Corinthians 4:4 and Colossians 1:15 Christ is called the
LtKu{w of God. In Romans 8:29 "those whom he foreknew"

are "predestined to the image of his Son," while in 1 Corin-
thians 15:49 Christisns are assured they will "bear the
image of the man of heaven i.e. Christ."” In 2 Corinthians
5:18 Paul says we "are being changed into his likeness."
Here the context makes it clear that "his likeness" is the
likeness of Chrlst.47 In Colossians 3:10 Paul informs his
readers that they "have put on the new nature, which is

‘ll48

being renewed after the image of its creator. Finally,

47Verse 16 reads, "when a man turns to the Lord the
veil is removed." "The Lord," through whom alone the veil
separating men from God's glory can be removed (verse 14),
is Christ. Quotation is from the Revised Standard Version
of the New Testament.

%Althouo'h in most New Testament instances God is the
subject of “create," and although in Ephesians 4:22-24 the
new man is renewed after (the :unage of) God, who created
him, yet Jervell seems correct in Asserting, "es ist auch
I. Kor. 15,49 vor Augen hHlt, &l KWV auf Christus zu be-
ziehen." Jacob Jervell, Imago Dei. Gen. 1:26f. im Spit-
udentum, in der Gnosis, n den paulinischen Brieien
QGEttingen- Vandenhoeck & Ruprecht, E?GGJ, P. 250. Loh~
meyer, who claims the support of other commentators, con-
curs, stating that "we are renewed in knowledge, aiter
Christ, the image of Him who created man." Ernst Lohmeyer,
Die Briefe an die Kolosser und an Philemon, in Kritisch-
exegetischer Kommentar Uber das Neue lestament (GBttingen:

Vandenhoeck & Ruprecht, §565 1X, 142,
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in 1 Corinthians 11:7 man is called "the image and glory
of God." O0f the twenty-three times GZ%wfv is found in
the New Testoment we will for the remainder of this paper
be concerned with these seven appeerances of the word in
the epistles of Poul, in an attempt to discover his theo=-

clogy of the image of God.




CHAPTER IIIX
CHRIST AS THE IMAGE OF GOD
Colossiang 1:15=20

Authenticity and Reliebility
of Text

A stuly of the image of God in Paul's theology must
be a Christological study. For Psul the imsge of God can-
net be seen aside f{rem Christ. Hence it ig necessary to
begin with Paul's conception of Christ as the image of God.

Colossians 1:15=-20 contains the most fully develeped
presentation of Christ as the image of God, for in the
passage are found a number of important clauses ccncerming
ﬁhriat which are p development of the thought expressed in
the key words in 1:15, " &S ét.'cw ey zov Peov
Tov Ao é-{tov .7 However, before we proceed with a detailed
examination of the theology of this eiKwv passege, it will
first be necessary for us to establish the suthenticity and
reliability of the passage ltsell.

It cannot be doubted that the passages in questien pro-
gents meny difficulties, and cne's understanding of Christ
as the "imege of the invisible God" bere depends on how one
pegolves these difficulties. The main problem cemters
eround the fact that the passage appsars to be ocut of con-

text, being cosmological speculation in the midst of
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soteriological thought. Dibelius points out that the
strange relationship the passage has with its context has
led many to regard it as an interpolation (Holtzmann,
von Soden, gt al.) and others to doubt the genuineness of
the entire epistle (Baur and his school). He himself re-
solves the problem by claiming the thoughits of the passage
to be pre-Peuline, deriving from the cosmclogical specula-
tions of the pre~Pauline, Hellenistic world.l He is not
alone in his view,2 As one examines the passage, he can-
not but sgree with these exegetes that the predications
of Christ in Colossians 1:15-20 bear a striking resemblance
to the cosmic figure of Hellenistic speculation, whose name
changes in various systems but whose identity is usually the
sgme. Jfigures which qualify as this heavenly man are the

Urmensch of Iranian speculatidn, the Logos of Philonic

.
Martin Dibelius, An Die Kolosser Ipheser an Philenon,

in Handbuch zum Neuen Testament, edited by Gunther Born-
kamm (TUbingen: Jd. C. B. MoAr, 1953), XII, 14-15.

2Fr1edr1ch—w11helm Eltester, Eikon im Neuen Testament,
Beiheft 2% of Zeitschrift fiir die neutestamentliche wWissen-
schaft (Berlin: Alired IBpelmann, 1958), PD. L30-152. Ernst
Lohmeyer, Die Briefe an die Kolosser und an Fhilemon, in
Kritisch~eXegetlischer Kommentcar Wber das Neue Westament
(GBttingen: ganaeﬁhoecﬁ % Ruprecht, 1956), 1X, 1L, 5b.
Eduard Lohse, "Imago Dei bei Paulus," Libertas Chrlstlana,
Beitrige zur evangelischen Theologie, edited Dy L. WOLL
TMEEE:‘EE:-. Kaiser Verleg, 1'9'557", p. 127. Rudolf Bult-
mann, Theolo of the New Testament, translated by Kendrick
Grobelﬂew ork: Charles Scribmer's Soms, 1951), II, 132.
E. K¥semann, Leib und Leib Christi (THbingen: J. C. B. Mohr,
1933), p. 149, et al.
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philosophy, and the Nous (iion, Kosmos) of Hermetic liters=-
turs. One or all of these figures is claimed to be lurking
behind Paul's dynamic weords in Colossisns 1:15-20. Dodd
notices the linguistic similerities between Colossians and
Helleniasm:

It is indeed remerkable how much of the language

which Hellenistic writers employ to describe the

divine or heavenly Anthropos . . . iz applied by

Christian writers to Christ. He is the ien fronm

Heaven, the Son of Ged, the Image of God, the Bearer

of authority over crested things. . « .2

Bultmenn makes special note of the fact that this
heavenly figure of the Hellenistic world, "the son-divinity
of Gnosticism," often possesses not only scoterioclogical but
also cosmological significanca.“ Since the greatest diffl-
culty of the passage is finding & place foxr the cosmologi-
cal assertions of verses 16ff., Bultmann's statement locks
like an attrective solution, a solution which has been ac=
cepted by meny commentators. Lehse leaves nme room for
doubt, asserting that the passage cah only be explained cut’
of & Hellenistic background.5 Looking foxr specific points
of comparison between Colossians 1:15-20 and the Hellenis=-

tic Anthropes speculations, Eltester finds that the

5c. H. Dodd, "dan in ?od's Design Accoxding to tge
porsttetees g Jagetts e Dppnsig g3 e

“Bultmann, op. git., p. 132.

sLohse, ope git.y peo 127.
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Fhilonic Logos, who takes his place as rart of the Hel-
lenietic Urmensch speculation, "often bears the predication
'"Bikon Gottes.'"® éc notez that this being played a rols
in the creation of the world.? Further he ia called
)‘r‘owtpdo\/os w.o’s, which is similer to the o €O zo koS
of Colossians 1.15. To make his cege more convincing
Eltester has taken the trouble of working ocut a chert
wheraby he intends to illustrate that everything theat is
said of Christ as image of God in Colossians 1:15-20 was
sald of the Hellenistic inspired FPhilonic Logos, as well as
of the Adon and Kosmos (which beings ere also in the femily
of Deings similar to the Cosmic man) of later Hermetic
litcratura.9 Hence we have the cleim that the basic con-
nection between cosmos and salvation is Hellenistic (Bult-
menn), and the claim that the predications of Colossians
1:15=-20 ere likewise Hellenistic. How did these ideas come
te Paul? Lohmeyer claims that the channel was Hellenistic
Judaism. The characteristics of the Hellenistic world-

s lteatcr, ;g.. pe 119. ILightfoot cffers a list
of passages from in which the Logg ie referred to
as imase of God. J. B. Lightfoat, 5.

%E 3 Epistles to
the Colossians and to Philemon, in Classic '%IIEEIEE;H
(Reprint; Grand Rapids: Zondervan Fu g House,
Oede)y P 184,
?Elteater,|22. ¢it., p. 36.
S1pid., pp. 35-36.

Ibid., pp. 141-142.
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figure, who was & kind of creator and savior in the same
package, and who had made his vway into the system of Philo,
were inherited by the "wisdom figure" of Hellenistic Juda-
ism, who appeared particularly in the Wisdom of s’a‘olomon.lo
11

Dibelius concurs with this position.

However, not only is a Hellenistic background for

Q

olossians 1:15-20 sought on the basis of similax termingl-

O

gy and ideas. The structure of these verses is adduced as
further evidence. Lduard Norden made én extensive investi-
gation of Hellenistic, Jewish, and Christian liturgical
forms, and found in Colossisans certain "traditional forms
of predication, including the Stoic formula of almighty

power [Allmac tsformej.] «" Colossians 1:15-20 he discovered
12

to be in the style of typical later Oriental hymns.
15

He,

and others after him, see the main characteristic of this

lOLohmeyer, OPe. cite,y, Pe 55.

pivelius, op. cit., p. 16., Lobse notes that Philo

%._e_&. A11., I, 43) calls Wisdom APYAV KAc €lhota, . .

€0V, , yhich reminds us of the juxtaposition of elkulv
and atfxrlv in Colossians 1:15ff. Lohse, op. cit., p. 128.

12
E. Norden, Agnostos Theos, Untersuchungen zux
formen eschichte’reli 10esSer ﬁedé eipzig: B. G. Teubner,
1013), especially pp. £50if.

lsLohmeyer, op. cit., pp. 41ff. E. Kisemann, op.
2P ST SR
citey pp. 134ff. LErnst Percy, Die Probleme der Kolosser
und Epheserbriefe (Imnd: C. W. K. Gleerup, 194G), D. 28.

Dibelius, op. cit., p. 10. Eltester, op. cit., pp. 136-
137. Jaccb Jervell, Imago Dei. Gen. 1:26f. im Spitjuden=-
tum, in der Gnosis und in den paulinischen Briefen
(GBttingen: Vandenhoeck & Ruprecht, 1960), D. 199.

J. M. Robinson, "A Formal Analysis of Colossians 1:15-20,"
Journal of Biblical Literature, LXXVI (1957), 272ff.
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style to be the heaping up of participial clauses as
predications of divinity. They divide the hymn into two
stanzas, the Lirst of which is cosmological and the Becond
of which is soteriological in emphssis. Iuch ¢ifort has
boen spent to diszcover the leagth sud rhetorical units of
the passage, but the disagreement ameng verious ccommentators

who approach the passage in this way demonstrates how arti-

et . :
ficial such attempts can be, 14

Q Many commentators, in keeping with their desire to
£ind Hellenistic prototypes for the phrases of Colosaslans 1
15-20, attribute the origin of this hymn to Gnosticism,
claiming that it was taken over by Christisnity and epplied
to Christ. 4As Paul (or the author) wrote Colosaians, he is

said to have had before him a copy of this ﬁymn, which he

incorporated intc his text.

On the basis of the srguments of these various authors
one could be tempted to maintein that the evidence is over-
whelming in faver of cconsidering the section to be non-
Pauline, even non~Christien in origin. I this be true,
then the expression that Christ was "the imege of the un-
seen God" loses much of its impact. However, the evidence
is not all one-sided. Examining the first area of proois
adduced for Hellenistic origin, the similerity of terms and
thoughts with those of Hellenistic cosmology, we find that

1“Robinaen,‘gg. cit., p. 270.
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the similarity is nore apparent then real. In the case of
the cosmic Tigure of the variocus systems current in the
Hellenistic world, it must be observed thait this figure,
whother he was the Philonle Logos or the Hermetic Nous, was
little more than a “philosophic abstraction, "7 We would
agree, then, with Dodd, who 3aid that this " oV be u'asr\s
)Avgpwnos essential man," who was but a "ray or spark
of the eternmal light . . . generated ocut of the being of
God Himself and dsstined to be reunited with God" was "al=

16
1 -hs

most an abstract idea. Dedd correctly identifies the
Philonic Logos with "the Platonic world cf ideas.“l7 Com=
paring this figure with the Christ of Colossians we see
that there cannot be even a shsde of resemblance between
the two. One of the meat climactic veraes ol Colosslans
demeonstrates how different the Christ of Paul is from the
ebstract beings of Greek and Hellenistic philosophy. The
important words of this verse are, "in him dwells all ths
fulluess of the godhead bodily bwdaTikds "8 The
Christ of whom it is said that he is the "image of the

invisible God" is the Christ whose presence had been

1oraghtsont, op. Site, pe 151
16podd, op. i, pe 13

17G, 4. Dodd, The Interpretation of the Fourth Gosvel
(Cambridge: The Uﬁivoré‘fﬁ'%m s Do 68
18y5108s1ans 2:9.
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experienced not as abstraction, but O WMA TCK U’GS .
licCagland comments,

his [Paul's] view of Christ as pre-existent and the

sole agent of creation is parallel to Philo's Logos

in almost every way except in name. The chief dif-

ference is of course his belief that Christ has

lived a life of flesh and blood.l9
McCasgland's "chief difference" is a decisive one. The sanme
difference can be found to exist between Paul's Christ and
the "Wisdom" figure of Hellenistic Judaism. Percy cate-
gorizes this figure with the Philonic Logos and says that
the most that can be said of him 1s that everything was

) ) ~ 2 2 /

de’ duTou » whereas of Christ everything is &({ AV TOV.
"Christ is not only the implement, the mediator, but also

»20

the goal of Creation. He continues that in the Wisdom

of Solomon "iisdon" appeers "not as an actual personal be-
ing next to God," but "as an immanent world reason. "ot
Thus the difference between the "Wisdom" figure and the
Christ of Colossians must be granted.

Concerning the hymnic character of the passage, more

19, sv. MeCssland, "The Image of God According %o
Peul," Journal of Biblical Literature, LVIX (1950), 90-99.

o Sy :
Cf. alsc the arvicle om " ELK wV s Theologisches
iiBrterbuch zum Neuen Testament, edited by Gerhard Kittel

(Stuttgart: Verlag von W. Xohlhammer, 1935), II, 394.

Kittel says that in Colossians 1:15 and related passages
it perhaps is significant to notice not only what Paul did
say of the Christ, but what Paul did not say and should
have said if a Logos figure were in his mind.

EOPercy, op. cit., p. 70.
alIbido. Pe 710
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alse muct be said. Jervell points to the emphatic position

a € o~ .
0L vuas in verse 21, which, he 58ys, indicates that what

Paul has been guoting from a familiex hymn kmown to thenm

N\
b

also pertainas to then. Hence he reflects the commonly
held view that what Paul had before hi: was not a Cnostic ;
or Hellemized Judeic formula, but an early Christisn hymn.
Although EXHsemann, one of the foremoszt proponents of thia
view, still claims that the fremework of the hymn had
Gnostic origins,25 others who support the view deny such
én origin, cleiming instesd a Christian origin for the
hymn. “*  gehweitzer, differing slightly, cleims "Christisn
origins, influenced by hellemigtic-Judaic syncretism,
modified by the writer of Colossians with several inter-
pretative additions."ES

This view still treats the verses in question as a

22Jervell,‘gn. cit., pPp. 209=-210.

o
235, EK8gsemann, Festechrift fiir B. Bultmenn, quoted by
Dibelius, gn, adties T dis Kloenann 5268 Ghe to be a
Christian baptismal hymn. Jervell agrees. Jervell, op.
cit., pp. 197i%,

241!0118@’ %Bo cito, Ppo 126—127' footnote 140 Lohse
says that the "relative style” delineated by Norden dces
show that Peaul is using a "treditional® style, but, against
Elisemann, that the hymn is not of Gnostic origin., He
points particularly to the "Iirstborn from the dead" of
verse 18, and seys it is "specifically Christian.”

chwgigggr cqgcgra with tgis.inE. %chwei{zer, %gg%edrigggg
un une bel Jesus und Seinen NHachfolgen (Zurdchi
Zwingli Verfas, 1 y Pe 103, Tocfﬁo%e EEE.

25
Schweitzer, op. cit., p. 105. Schweitzer claims
tiis >e.|<l<)u\\.(¢s al:s '6%9 auch'addition.
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foreign intrusion to the text, making them a "digression®
from Paul's chain of thought. Piper's position is worth
noting in this connection. He admits that the section has
the character of a hymn, but denies that it forms a di~-
gression from the thought of Paul. He criticizes those

who call the section a "Christologicel excursus" or "di-

gression." "Paul is not composing a theological treatise
or quoting a fragment of it." This type of outburst,
praising the marvelous nature and works of God, is a
"frequent phenomenon in Paul." As Paul writes such "di-
gressions" he always has "the practicel purpose of his
writing in mind."26 To find the true significance and
meaning of this passege, and thus of the expression &im\uv
T00 &0l T00 c’hoeeirou, we must examine the context of
the passage. This we propose to do shortly.

Turther evidence which can be applied against the
claim of Hellenistic background for Colossians 1:15-20 is
the very nature of Paul's writings and of those of the New
Testament in general. Paul was not a product of Hellenism.

It is very unreasonable to assume that he was deeply in-

fluenced by Greek literature and philosophy.27 Paul cane

26Otto A. Piper, "The Savior's Eternal Vork, An Ex-
egesis of Col. 1:8-2 ," Interpretation, III (July, 1949),
287.

29 ;
A. C. J. Rawlinson, The New Testament Doctrine of
the Christ (London: Longmans, Green & CO., Ltd., 1920),
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from a Jewish backpground, and even this was not Hellenigbice
Judelsn as is commonly claimed.za Filson proceeds further

and convincingly shows that the message of the entire New

Testement was not influenced by Hellenlam, but the Hew
Testament was a "distinctive" book with a distinctive mese

29

SOLE

pp. &5=107. Rawlinson, however, tends to overemphasize the
Jewish nature of Paul's Christisnity. Others who spesk
ageinst the 't;imery that Paul was influsnced t(),y Hellenion
are V. D, Davies, Paul and Rabbinic Judeism (London: SPCK
1958), p. 2 (Davies' statement Lhot The "Now Testament is.
being menipulated in the interest of theories" certainly
applies to Cclossians 1:115-20), and W. D. Stacey, %%
Pouline View of Man In Relation to its Judaic lendige
_p___ﬁ_i’c Backeround (London: Macmillan & C0., ibde, 195G),; DDe
4=/, Btacey perticularly emphasizes the fact that Paul

was "a Hebrew of the Hebrews." 8o alsc H. W. Robinscn, The
Christian Doctrine of Man (Reprint; Edinburgh: T. & T.
Clarik, 1952), p. 104.

o
"Bsmcey, gp. gite, pp. 28-29. Davies, op. cit., p.
8. H. W. Bobinson, gp. cit., p. 277, &t al.

<J%. V. Pllson, The } at A '8 E
« Ve s Ihe New Testamont Ageinst its Environ-
ment (Reprint; London: GCH PrefS, L950), DDe 10, 20-42,
Filson states (p. 12) that the New Testament is "not a
Gentile boolk. Ites deepest ties are with Judaism and indeed
with Palestinian . . . Judaism rather then with the Hellen~
istic Judaiem which we assoclate with Fhilo of Alexandrie.”
He demonstrates (pp. 29=-42) that the New Testement was dise-
tinctive from its heathen eavircnmsnt snd heance did not bor=-
row from it. He bases this conclusicn on Lfour grounds:

(1) The New Testament rejected polytheism; (2) The New
Testoment combination of CGod's transcendence snd graciocus
redenmptive action finds no real parallel in the Gentile
world (the "Logos" was not God, but an emanation from God)j
(3) Thus God as beth Creator and Redeemer is foreign to the
Hellenistic world; (4) The Christology of the New Testament
is very early, dating back to the wvery early days of
Christianity tthus the passage in Colcssians 1:15-20 is not
an accretion to Christianity from Hellenism, but has dis=-
vinctive Christian roots). Regarding the claim that the
New Testament messege was influenced by Hellenism, Filson



26
I we ere sesrching for a deep influence on New Testa-
ment writings, in particular the writings of Paul, we must
look not to Hellenlam, but to the 0ld Testament, as Bright
end others have s¢ beasutifully demonstrated., O Stacey
adds these slgnificent thoughts concerning the distinctive-

ness of that pert of the New Testament which is Pauline in

ite oripin: |

Peuline Christianity does not appear to be either
Hellenism or Judaism, or a mixture of ths two. Sone
other dominant influence is clearly at work. May it
not be that this influsnce was revelation? It nay
well prove that the driving power of Paul's felith was
an understending of God that was hidden from the
Greeks, and not revealed to the prophets or the Rabe-
bis, but was revealed to Paul. In the lile, trial,
and dsath of Jesus, some of which Paul may have

states, "Such & view can be supported only by a radical
rejection of the New Testament™ (p. 37). The Christology
of the New Testement found its impetus not in Hellenisam,
but in the resurrecticn of Christ, Once this happened, the
high Christology eand eschateclogy of the New Testament had a
firm basis (pp. 41-42).

OFonn Bright emphasizes the solidarity which exists
between the 01d Testament and the New Testameat: "the New
Testament remaing a book « « « orgenically related to the
0ld Testament feith." He calls the two "tgo agtﬁﬁof % 'k
single drema." John Bright, The dom of God (Hew York:
Abingdon Press, 1958), p. 196. ~Filson also emphsasizes the
close relation of the Hew Testement to the Old Testament.
The New T stament presents God as "God who scts." He notes
that this Biblical God, who works out his purpose in time,
"ia not the God of the Gresk philosophers, te whom btime }a
e ® ®© apmblem 2 & ® it 1s the cid stamont Gode o » S
Filson, op. cit., ps 54. BStacey focuses his discusseion

articularly on Paul, pointing out that thirty times pr more .
gaul "clinches his argument by the formula /(“p;‘?" g‘ég*"t“
(or some other words), fcllowed by e quotation." H
tinues that for Paul "Scriptures were an incontrovertible
authority." Stacey, op. cit., p. 7.
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obaerved, in the Hesurrecticn, and, above all, in the

encocunter near Damascus, a revelation was made to Paul

which, in due time, was followed by the sppearance, in

the i‘om of letters, of ® faith which we kncw as

Pauline Christianity.dl

Peul's worde in Colossianz 1:15-20 must be seen in the
light of the distinctive Christian message which he repre-
sented and proclaimed. The Christ of whom Paul speaks,
calling him the "image" of God, iz the Christ of Christian-

ty, the historical Jesus. In verse 14 Paul refers to this

specific historical personality, "his beloved Son," with the
words iv-cﬁf(in whon), snd the re-sppearesnce of the relative
Ss shows that this perscnality is still in his mind. Fure
thermore, that Paul should conclude Colossians 1:15-20 with
& guite unhellenistic reference to "the blocd of his cross,”
demonstrates that Paul is in no way dealing with a kind of
"Platonic archetype.“ﬁg This passage 1s anchored in redemp=-
tive history, the history of thet risen Christ whom Paul
had once encountered personally. The apostle is not specu~
lating about a philosophic "idea," but he is testifyicng %o
a truly historic person.

incther view which has been suggested concerning

Colossiens 1:15-20 c¢laims that the passage derived some of

51Stace;r, ope git., De 55

325tephen Bedale, "The toaning of Ke
Pauline Epgstlea, Egéfeil olo g;udzls. v (1954).
214, Bedsle also € Bizes the encoun er Paul D&
the historic Christ.
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its terminology from a Gnostic heresy at Colossae, which
heresy Paul is combatting. Regarding Paul's words in .
Colossians 1:15-20, Rendtorfi says, "Es so0 nachdrficklich
und gerade in dieser Form zur sagen, btreibt ibn die Ver-~
wirrung in Kolossae."55 Dibelius cells the section a
"Preis des Christus," and says that it is spelled out as
it is because of the Colossian heresy.34 The more extrava-
gent form of this view presents itself in the assertions of
Lohmeyer55 and Bultmann,36 who claim that the passage con-
sists of philosophic speculation derived from the Gnostics
and used to combat them., Everything the Gnostics ascribe to
their intermediery world powers can be ascribed to Christ.
Less radical is the well known position of Liightfoot, who
sees at Colossae a heresy of the Gnostic type, which had
become intermingled with certain elements of Judaism, and

which was the forerunner of the later Corinthian heresy.37

3BH. Rendtorfif, Der Brief an die Kolosser, in Das Neue
Testament Deutsch (GBTtingen: Veriag von vVandenhoeck &
Ruprecht, 1955), VILI, 113.

54Divelius, op. eiti., po 10.

35Lohmeyer, op. ¢it., pp. 60-61l. Lohmeyer claims that
Paul "in Abstrakten Formeln wiederholt, was bisher in Hbsr-
kommenen mythischen Bildern gesagt war" (p. 61).

36Rudolph Bultmamn, "Gnosis," Bible Key lords, trens—
lated from tﬁe Germen and edited by J. R. coates and
H. P. Kingdon (New York: Harper & Brothers, 1958), II, 41,
footnote 2. Bultmann says that not only terminology is
affected, but the Christology is developed "along the line
of cosmological speculation.™

3711ghtfoot, op. cit., pp. 73-113.
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Lightfoot notes that "St. Paul takes up the language of
his opponents end translates it into a highex sphere."38
Devies likewise sees an apologetic note in the passage,
but cannot decide whether Paul was merely using his op-
ponents' terms or speaking in their philosophy. He says,
"the question . . . cannot be fully decided.“59

Piper speaks against the view that the passage is
mainly polemic, as it has been claimed. He does not deny
that such a heretical situation did exist at Colossae, but
he notes, "The references to it are too scanty, however, to
congider the whole letter as written for the sole purpose
of refuting that Jewish Gnosticism." He continues that

Paul . . . does not go to the trouble of . . . a

reasoned refutation. . . . He rather presents such

a lofty view of the Christian faith that thereby

the rival doctrines fade into insignificance.
Ernst Percy likewise speaks against the theory that Colos-
sians 1:15-20 is polemic in nature. He says,

Nichts davon findet sich weder Kcl. 1,15-23 noch

2,9~15, sondern es handelt sich hier um lauter posi-

tive Aussagen ohne jegliche Spur von Entgegnung auf
Andersartige Auffassungen.4

581pid., p. 100.

59w. D. Davies, "Paul and the Dead Sea Scrolls: Ilesh
and Spirit," The Scrolls and the New Tegstament, edited by
Krister Stendahl (New York: Harper & Brothers, c.1957),
p. 160,

40

Piper, op. cit., p. 289.
41Percy,‘gg. citey De 175,
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Percy deals with one of the woerds mest often considered by

those who see Colossiane 1:15-20 ps polenic, the word

42

/ . ——
HAr\fw/un\ : He seye 1t is "unlikely” this was & word
borrowed from the Colossisn heresy. Horsover the word haz
no "polemical ring" te it. "Rather, Paul chose the word

)

himseli, Thus the passege does not seem primarily to be
an apology, but rather a positive presentation of Christian
doctrine,

We have noted already that the passage cen only be
legitinately understood in the light of its context.
Iverach here nobves the most significant aspect of the con=
text when he says, "In the forefront of the statement of
doctrine ig placed the fact of rodemption."4# The passage
is undeniably in a redemption context, being preceded and
succesded by soterioclogilcal statements. Colossians 1:15-~20
is not an abrupt digression. The m’;rés (verses 15, 18) in-
dicates thiz. The figure of whom Paul is speaking in thess

verses is the same figure of whom he said, "in him we have

redemption, the forgiveness of sins" (verse 111-).45 "He®

4250 Lightfoot, op. oit., p. 260. Dibelius, op. git.,
p. 13. Lohmoyer, op. cit., pp. 105fL.

q'EPercy, op. glt., ». 77.

4Q}Tamas Iverach, "The Epistle tc the Cclossiens and
its Christology," Expository Times, XXV (1913), 205.

“5A11 Biblical quotetions are from the Revised Standard
Version, unless otherwise indicated.




21
(this one in whom we have redemption) is the image of God.
The oxrder in Paul's chaln of thought is not therefore
Christology-redemption, but it is redemption-Christolegy.
Any ccsmoloegical thoughts in the paasage only underscore
the fact of redemption. Percy states this fact admirably
well:
Wie in allsn Paulusbriefen semmeln sich auch in den
Lelosser und Epheserbriefen die verschiedenen Gedanken
un éin und dasselbe Zentrum, nfmlich diz Erldsung in
Christus; elles sndere, Christologie, Anthropologie,
Kosmologie, Ang@lo§%e ist durchaus von der Auffassung
vom Heil bestimmt.
Specifically regarding the passage we are consldering he
remarks, "Die VersBhnungsglaube ist hier . . . die Grund-
lage ‘der Christologia.“47 Lohse states a similar view when
he says, _'
Paul, in the use of the expression ¢LKwv ToV Qeov

is not interested in cosmological speculation, but
tekes up the concept in its soterlological-eschatolog=-

ical meaning. « « o _
¥inally we turn once more to FPiper, whe states his case
convincingly. He says that Paul is here reminding his
readers that redemption is not

a aubgactive state of mind + « . but rather . . . the

experience of an objective event that has thoroughly

affected their lives. Paul is not offering here cos-
mological speculations that originated in his mind

apert from faith through en intuitive study of the

“6Percy, op. git., p. 68.
#71p1a., p. 76.
4Brohse, op. it., e 290.
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universe. Rather he is developing here the implica=

tions of the experience that "in him we have redenpe

tion, "49

The peszssge we are considering, then, is not primarily
speculative in nature, but is soteriological, and it is in
this light that Christ as the image of God must be under-
stood. However, before we proceed with a treatment of the
ef,xu:cv passage in this light, there is ancther important
problem with which we must deal.

The Nature of the Original Inage
of God

If Chrigt as the imege of God is a sotericlogical fact,
then the question concerning the original imasge of God as
it is spoken of in Geneslis 1:20 presents itself. Two probe
lems which have arisen in anthropological considerations of
our day are, "What actually constituted this image?" and
"Was it lost in the fall?" In the light of the answers to
these questions we will beltter be able te understand what
it means that Christ wes the image of God.

In answer %o the question, "What actually constituted
the original image cf God in man?" many views have been pro-
pounded. Since the immediate context of Genesis 1:20
gpeaks of man's dominion over nature, many have sought to
show thet this is the essence of men's image of Ged. The

49Piper,‘gn. cit., p. 290.
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inage means "that God has formed man to share with Him His
delight in creating and in the things created.” t con=-
sists in "dominion . . . man can . . . stand apart from
nature, stand above it, Jjudge it, and within limits, re=-
fashion it.“50 Several passages from inter-~testamental
Jewish literature place special emphasis on man's being
created with dominion over creation.51 However, a careful
reading of the Genesis account will confirm the fact that
dominion over creation is not merked out as the essence of
the imsge of God, but rather appears as the consequence of
.22 Genesis 1:26 states that "God created man in his own

image," and offers no further exposition on that sublime

statement. The essence of the image is not defined. The

5OH. G. Yiood, "Man Created in the Image of God,"
Zxpository Times, LXVIII (1957), 166. Cf. also Karl
otrange, as Lbenbild Gottes," Zeitschrift fHir Systema-
tische Theologie, XXIV (1955), 12%.

?Liisdom of Solomon 9:2, which reads, "And by thy
wisdon formest man, that he should have dominion over the
creatures that were made by thee." R. H. Charles, The

Apoc ha and Pseudepigraphs of the 0ld and New Testaments
I% En§Eiéh (OxTord: EiarendoﬁfPress, 191%), I, 540.

Zpocalypse Baruch 14:17ff., which reads, "When of old there
was no world with its inhabitants, Thou didst say that Thou
wouldst make for the world man as the administrator of Thy

works. + « " R, H. Charles, The Apocrypha and Pseudepi-
rapha of the 0ld and New Testaments in %gﬂ?ﬁ mﬁ?
arendon Press, 1013), il, 40L.

22p, Horst, "Face to Face: the Biblical Doctrine of
the Image of God," Interpretation IV (1950), 262. Cf.
e

also " eirare M ologisches GBrterbuch zum Neuen
Testament, edited By ﬁerﬁarﬁ Kittel (otuttgart: veriag
von W. Kohlhammer, 1935), II, 390.
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next verse gpeake of a bleasing which Cod bestowed upon
this creature "in his own image,” a blessing which includes
"dominicn" ¢ver all other creaturesz. Psalm 8:4-56 could be
adduced as possible evidence that the thought of "dominion"
is at least prominent in the concept of the image of God in
man, for here the lofty positlon which man occupies in
God's creation is spoken of in connection with the dominion
which men has over creation of "the works of thy hends, "2

4 second interpretation concerning the image of God
in man is reflected in Wisdom of Bolomon z:23-24, which
geems to equate the image of God with the incorruption man
hed in the beginning,”’ end points out that by the workings
of the devil the image was lost and death came. With rei-
erence %o this ancient opinion it indeed is true that as a
result of the fall from Uod a curse of death and so of cor—
ruﬁtion wag spoken over man. But this curse was spoken
after men had lost his former state, and so the necessity

of death or corruption was the consequence, not the essence

of the loss of the image of Ceod.

237ne passage reads, "What is man that thou art mind-
ful of him, and the son of man that thou dost care for him?
Yet thou hast made him little less than Ged, and dost crown
him with glory end honor. Thou hast given hinm dominion
over the works of thy hands. . . "

% the passage reads, "Because God created man for in-

corruption and mede him an image of His own proper being;
but by the envy of the devil death entered into the world,
and they that belong to his realm experience it." Charles,

op. git., I, 538.
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Another theory is that found in the writings of many
patristic authors. Robinson points out that these writers
emphasized "man's rationality end freedom as the central
constituents of his likeness to CGod," and he includes such
men as Justin and Tertullien in his Llist,”” Augustine re-
flected this viewpoint when he spoke of memory, understand-
ing, and will in connection with man's image of God. 56
Tuther reacted strongly against this position as it re-
flected itself in the writings of the scholastic "doctors"
of his day, that the imege of God consisted in "Gedlchtnis,”
"Verstand," and "iille."2? However, this position remains
extant in the writings of many modern authors, who are re-—
flecting the aftermath of the elevation of man which so
characterized the last century. McCasland, seeking to de-
termine the nature of the image of God, seays, "By a process
of elimination we arrive at man's intellectual powers," and
he calls these powers "man's ability to discern right and

n58

wrong, truth and falsehocd. Richardson reflects

52Robinson, op. Sit., P+ 53

568a1nt Augustine, Sermons on New Testament Lessons,
in Nicene and Post Nicene Church rathers, edived Dy Phillip

Schal? (New York: Charles pcribner's sons, 1903), VI, 264.
57Mart1n Iuther Aus%eggﬁg des Alten Testaments, in
?
S8mmtliche Schriften: adited Dy J. G. walch (St. Louis:
Concordis Publishing House, 1894), III, col. 45-46.

58Mccasland,'gg. cit., p. 89
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the sesme position when he says that after the fall "there
remained in man traces of his original righteousnese in
his reason . . « ," although he is not here meking a stark
identification of the imege of God with reason.sg

With respect to thie view we must admit that one of
the peculiar abilities of ﬁhe man made in the image of God
is his ability to reason, but %o eguate this with the image
is surely an oversimplification. However, a final judgment
concerning this view depends on the snswer vo the question,
"Was the image of God lost in the fall?" Man still pos-
segpses the gift of reason, even after the fall. £o if it
can be maintained that the image of God was lost in the
fall, then Quite obviously the image cannot be equated with
the ability to resson. Therefore we will deal with this
question shortly.

Other views have also been entertained concerning the
original image of God. The view of one author is that "the
image abides in man's power of judgment and decision, and
in his ability %o creaﬁe."ﬁo Newton states ancther view
when he says, "The image refers to anything in man which

59.11an Richardson, in Iatroduction to the Mooloey of
the New Testament (New York: Harper end EBrothers, C. P

De 55e

50 11
Wood, op. Cits, p. 167. Thiaz, however, is actually
only an 1mpi£3§tion oi Wood's main tﬁesia. that men's inmage
is equivelent to dominion.
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resembles Ged . . . therefcre it is bhis total personal-
ity."el Concerning these visws we camnct but admit that
the ability to creoate and man's totel personality are part
of the uniqueness of man. BEut whether either of these is
the image of God alao depends on an snswer to the question,
"Was the image of God lost in the fall?" Man still can
create and his personality yet remeins, even after the
fall, Thus again if it can bLe maintained that the image was
icat in the fall, then these views are incorrsct. As pre-
viously stated, we will %urn our attention to the question
about the lcass of the image in succeeding pages.

The position of Iuther and the Confessions is that the
imege of God consisted in man's “"concreated rightecusness."
Luther says that if Adem had not fallen, "wlren wir alle
Gott 4hnlich gewesen. Das hitte man denn geheiszen eins
w62

Erbgerechtigkelt. Accordiang to the Conifessions,

man wes created in the image of God and efter his
likeness (Gen. 1:27). What else is this than that
a wisdom and righteousness was implantgd in man that
would grasp God and reflect him, . . .°3

luch clearsr is the identification of righteousness and the

slThomas Newton, "What is Man--the Biblical Doctrins
of the Image of God," Interpretation, XIIT (October, 1959),
159. :

©2ruther, op. cit., col. 46.

€3 a of Conc trenslated and edited by
Theodore G. %gpjagﬁ adelphia: Muhlenberg Press, 1959),

pp. 102-103.
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image in these words: "original concreated righteousness

or « « » the image of God. . ."64

Ve will comment more
on the position of the Confessions in another connection.
0f interest is the approach of Gerhaxrd von Rad. He
refuses to pin the image of God in man down to any specific
characteristic of man, and his reason is worthy of thought.
He says the 0ld Testament actually tells us nothing about
the image of God. This, he feels, is understandable, be-

cause of the inexpressible essence of God. It is difficult

@

. 65 . o
\¥]

to describe God. Surely it is btrue that the 01ld Tegta=-

ment tells us little about the image ol God, and that it is

)

thus difiicult to describe what it is. Yet Paul spesks of
the image of God, and he speaks of the incarnate Christ as

the image of God in a soteriological context. To him the

Loy ]

image is importent. VWhat is it
Probably the greatest defect in various theories pro=-
posed, with the exception of the Confessional position,
concerning which we will have iore to say, is that they
tend to speak of the image as if it were a substance or
quality in man., Horst remarks thet the image is not "a

possession placed at his [man's] diaposal.“66 Dodd begins

S41pid., p. 510.

S5 Ei& u;v ," Theologisches Wdrterbuch zum Neuen
Testament, edited b Gerhard RKittel (gtuttgarfz Verlag von
W. Kohlhammer, 1935), II, 389-390. Hereafter this will be
referred to as " €L KWV »" liBrterbuch.

66Horst,.gg. cit., p. 268.
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To put us on the right track when he points out that the
dominant theme of the Bible is not men but God. Man can
therelore never be studied in isolation. He must always be
viewed "in relation to God.“67 Hence the image of God in
man, that which enables him to have dominion over all other
creatures, that which gives him incorruption, that which
gives him the power to reason and plan, that which in fact
gives him his "total personality," is basically %o be con-
ceived of in terms of his relationship with God.

Osterloh defines the image in terms of relationship,
28 he points out that man, like a&ll other creatures, was
c¢reated Irom nothing (§52j¥). Hence the material, substan-
tial aspect of his being puts him in a category with the
enimels., Therefore the image of God can only consgist in "a

special kind of relationship of man to God. . . 98 mnig

S7g.H. Dodd, "Men in God's Design According ¥vo the
New Testament,"‘_g. cit., p. 10. ZKlumel also 901nts this
characteristic out about the theology of Paul. W. G.
Kimmel, Das Bild des Menschen im Neuen Testament (Zurich:
Zwingli Verlag, 1958), p. 2l. Bratsiosis states of Christ
that He, too, "sieht den Menschen . . . nur in seiner
Beziehung zu Gott." P. I. Bratsiosis, "Das llenschver-
st8ndnis des Neuen Testaments,” Man in God's Design Ac-
cordin 9to the Hew Testament (Woodlands: Newcastle upon

yae, 1955), p. 2%

©8g. Osterloh, "Ebenbild Gottes," Biblisch-Theolo
isches Handw8rterbuch zur Iutherbibel und zu neueren Ueger—
setzungen, edited by &. Osterioh and H. Ehgeliana ‘
(@Bttfn en: Vendenhoeck & Ruprecht, 1954), p. 91. Cf.
also "a( wv " W8rterbuch, p. 388. J. A. T. Robinson,
ltNaperwII e, 1llinois: Alec R. Allenson, Inc.,

The B
I957§ pp. 34-35, Hereafter this will be referred to as
Robinson, Body.

ot
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relationship is so unique that without it man is incom-

plete. Ramsey speaks of man's "affinity to Goed" which

requires "that he meke his boast in God and not in hime

St W8 oo cade
self."" - Do Hodge the fact thut man

has an affinity with the Creator . . . means %that
humen life points beyond itself teo & larger whole in
terms of which alone it receivea meaning and purpose.

This larger whole is God.70
He continues that 1t 1s with God elone where nman "finds

his true satisfactiocn and being."?l Men, then, is a

©

creature made for comrunion with God. He cannoct tmaly
oxist apart from God, and it is in this aspect of his ns-
ture th?t he can be sald to have been created in the imagg_‘
of God.

Whitlock nmakes an interesting survey of the Hebrew
concept of men in which he demonstrates how dependent man
i on communion with God for his very existence. The term
ruach (epiriy) in Old Testament theology describes the
animating, life-giving force within man, and it always is
viewed as a God~-given forceé. LEven men who has wandered

from God is still animated by the ruach, which has no other

&9
Ao M. Remsay, The gl“!:!&{ Ged eand the Transfi -
tion of Christ (London: Longmans, Creen, end Co., 1§5§§,

7°L. E. H. Stg{hons-ﬁo @, "The Nature and the @
of God," Evangelicel Guarterly, XVII (Jsnuary, 1945), 37.

P1pia.
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pounrece but a divine cne.

Foerster notes the very significant famet that Revels=-

tion 4:8-11 shows that the twenty-four elders (who repre-
sent the glorified church) "erfHillen den S8inn ihrer
Existenz in der Anbetung und dem Lobpreis Gotbos, "o As
at the beginning of the old heaven and earth men fulfilled
the meaning of his exlistence by his relation te his creator,
80 1t is at the beginning of the new heaven and earth.

Horst describes man's life of relationship to God by
referring to him es God's "vis-a-vis." He says, "Just as
men needs and should have o vis-a-vis, one corresponding
to hinm, so God will have a wis-a-vis, one corresponding to
him, an image and a likeness."* Bonhoeffer expresses the
same thought in strilking languege. He says God "wanted to
have the joy of behelding in Adem the reflection of hine
self, . . . God saw hinself in Adem."??

In the context ol relatiocnship all the statements -~
which have been made gbout the lmage of God fall into

7261en B, Whitlock, "The Structure af Personal 9% in
Hebrew Psychology," Igtagretatign, IV (January, 1
3""13.

Vo0 K2l § w eolo igches water @%&\W
Tegtament, ed ted erlag von
W. Eoﬁi".uax;mer, 1938 b{ III, 1028. Herecafter this will be

referred to as " KTi S w »" W8rterbuch.
7“Horst, op. eit., p. 2G5,

72 rich Bonhoeffer of Discipleship (Wew
Dietric o 1§4 %g Cost

York: Hacmillan and CC.,
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Their proper perspective. llan, in the image of God, in- v
deed did have a rational mind and the ability to remenmber,
think, reason, end will, but these were merely his so that
he could waintain a relationship with God as his vis-a-vis.
He, unlike all other creatures, now was capable. of inter-
course with &o&.76 However, the very fact that man was
given faculiies whereby he could respond To God implies
that man alone of all the creatures was a responsible be-
ing.77 ign was called by God "zu Verantwortung. Gott
beim Menschen Antwort auf sein rufendes Viort erwartet.
Der Mensch ist als veraantwortliches Wesen gerufen."78

In the light oi this thought of responsible relation=-
ship, the term righteousness takes on new meaning. It is g
not an inherent quality within man, but it is a right re- v
lation with God,’? by a men who has not broken off that
relationship by rebellion, thus changing his responsibility

to irresponsibility;ao The Confessional position which

7%Gr. Horst, op- eit., 9. 267. L. c. Gloucester,
"The Doctrine of Man," Churc Quarterly Review, CXXV
(April-June, 1939), én?. Werner Llers, The Ohristian
Ethos, translated by C. J. Schindler (Philadelphia:

enberg Press, 1957), p. 26.
77Elert, op. cit., pp. 26-28.

78&. Zimmerli, Des lienschenbild des Alten Testaments,
in Theolo§ische Existenz Heute (Wlnchen: Chr. Kaiser ver—
1ag’ n. L ’ ’ Ez.

79Gloucester,_gg. cit.ey P. 7.
8oElert, op. git., p. 28, Cf. Romans 5:9-10 where

) i O e
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equatos the image of God with rightecusness vhereby men
can "gracp God and veflect him" certalnly puts the concept
of righteocusness into the realm of man's regponsible rela-
tionship o his naker,

Strange makes an inbexosting observation, as he says,
that oven man's consclousness of sin was the results of the
image of God, his responsive, responsible relationship with

~ 8 l o : N ; !
God.”™ If man's sin would not have VBeen a breaking of a

consciously hidden from God in the gar&cﬁ.

That the imapges of God caxn only be conceived of in Y
torms of o special relationship of man with God is a fmct Lf"
which also iz unnmistakebly c¢lear in the theology of Paul.
This we propose %o demonstrate in more detail in the con= W
cluding chapter of this pepex.

Heving treated the first question esked earlier In
the chapter, "Whet constituted the image of God in men?,"
we now turn our attentiocn to the second guestion which we
asked, "Did men lose the image of God in the fall?" A
clainm often hesrd today is that the Cld Testament nowhere

speaks of & loss of the image ol Gnd.az In fact the Cld

rightecueness is paralleled with reconciliation, or the
renewal of a relationship.

Slstrange, op. Citey p. 129

a2 1" 2! n - oy T 4 ' :
8o " €CKwyV ﬂ&rtermn% pe 3903 Janeg Huilen=-
tirg, "Image Dei," The Re ew‘g_fggligiog, VI (May, 1942),
3085 Newbton, gp. gil., D. 160,
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Testeament cven speaks of the image of Cod afbsr the fall
(Genesis 53113 9:6). Regerding the first of these two
passeges, however, Jervell rightly admits, “"Natfirlich
kann men hier sagen, dasz wir in Gen. 5,30 es pit Adam
und Seth zu tun haben und nicht mit Gott und dem kenschen,”
stating that [] ?'Y cen mean “model" as well as “"limage"
{of a px'ohoﬁsrpa}.aj’ Az for Genesls 9:5, we will treat
this passage shortly. In general, however, we must admiy
that the 01d Testament nowhere explicitly says that man
lost the image of God in the fell, slthough a losa of per-
fect righteousness is often implied.84

Rsbbinicnl teaching approached the matter of the
imppe of God in texrms of the porsonal conduct of each ine
dividuval. Tho imege of God in man wag directly propor-
tionate to his good ccnduct.ss’ For the rabbis, then, the
image of CGod wag not 1lost.

Iz modern times, along with the trend to cleovate the
intrinsic value and worth of man, has come the tendency to

regard men ag being yet im the image of God. In nodern

83Jorvell, gp. cit., D» 23. , CF. E't;er IT of this
peper on the deve opment of elKwv fLrom Abbild to Vor-
bild, pp. 5~6.

Shae. muekiel 26:15: "You wers blameleas in your
ways .tmm the day you wers created, till iniquity was found
in you."

85Gs0rge Toot Moore (Ceabridge: University
Press, 1045), I, 447, 44 "'%1"'% " e..xwv " HBztex-
buch, p. 392.
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gvoluticonary psychology the fall has even come t¢ be re-
garded as a "step upwarda."86

Attempts haeve also been made Ho prove that for Paml,
too, the image of Ged in men was not lost. The mosb
peinted passage in the epistles of Paul which seems to ia-
dicate that all men fell with Adam is Romans 5:12-14, L
where Faul clearly etates that "sin came into the world by
one man, and so death spread to all men because all men

inned.” These words describe a sudden fall of the whole

5]

human race in Adam and imply a loss of man's sgpecial rew-
lationship with God. TYet even this passage is diaputed.87
In the light of the fact that the imege of God mast
be geen in relation te man's close communion with God,
those passages which speak of, or imply, a cleavage bee
tween God and men would have to be taken as sure évidence

that for Paul the image of God was lost.aa Also those

86, :
Stephens-Hodge, op. cite, ps 39. Cf. alao
D. X. Burnett, “"The Réﬁﬁ%n of o Theocentric Dectrine of
Kan," Review and gsiter, XL (October, 1943), 431.

Both Stephens-Hodge & ronott militate against this
tendency.

87Eﬂmmsl

s Ope cit., p. 36. Elmmel says the passage
nmerely speaks of the "historical beginnings of sin," not
the fall of everyone in Adsm. Newton claims the passage
is "disputed," snd that doubt is "cast upon the histor-
icity of iAdem by the evoluticnary development of man.”
FRewton, op. eit., p. 161. :

Bannmans 5:103 8:75 Col. 1:21. The last sage is
especially significant, for it forms part of the context
of the image of God passage in Colossiens 1:15-20.
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paesages which speak of a "reconciliation" imply the
restoration of a loat relaticnship, and with it the image
of God.89 However, the most convincing evidence which
proves that in the theclogy of Paul the criginal image of
God is regarded as lost iz Coclosslans 1:15 itself. As
was hinted at earlier, the mere cccurrence of the image
of God in & context of zotericlogy maikes it clear that
what was once lost wes being restored again by God. The
position ¢f the passage after the significant words of
verses 15-14, "He has deliversd us from the dominion of
derkness and trensferred us te the kingdom of his beloved
son, in whom we have the forgiveness of sins" aptly demon-
atrates that the image of God plays an important rols in
the redemption we heave from him. Indeed it is the very
restorel to us of that image in hiam which is our redemp=
ticn.

If this is 8o, however, there appears te be a contra=-
diction in Paul's theclogy. In 1 Corinthians 11:7 Paul
seems to say that natural men s%ill has the image of
Gnd,go thus makihg its restoration in Christ unnecessary.
In attenpting to harmonize the passage with Cclossians we

’

89 KATalAdbow 1 Rom. 5:103 2 Cor. 5:18,19,20%
Col. 1:20,21. Again the last two passages are significant
by reason of the fact that they are connected with the

ei;{wv passage of Colossians.

A’wv Kot 305‘2 Deov uh'dfkwv

auv{dﬂ(?{g‘é Av (”OS GL'!:LV.
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can dismiss the theory that Paul is here not giving "the

specifically FPauline understanding of the Biblical Word
on the image of CGod," because of a “"rabbinically founded
exposition of Scriptures.“gl In Gelatians 1:14 Peul in-
deed speaks of his former zeal for the "treditions of =y
fathers,” but he makes it clear that this wes part of the
past he left behind after bhis drsmstic conversion oxperi-
ence. Ve can alsc dismiss the view that
we mey resscnebly infer that he [?aui) neans that the
husband iz divinely equipped with a greater msasure
of intelligence, understanding, and wisdom than his
wife. « « » Tho image cg God,y therefore, in this
case means intelligsnce.92
Paul's main emphasis in this section, to be sure, is the
respective position oi men snd womsn, but the position is
notv 2 spiritual, but rather a social one. Hence Paul is
not saying here that women is the inage of Ged only inso=-

much that she is the image of herx husband.gf’

911401156, op. git., p. 126,
92’h'.ccaaland, op. glli., p. 85,

95%9 opinion thet woman iz less the g.gage of God
than man is based cn the understanding of Jele as a

5JRO of €lKwv , go that both mesn "image" (Abbild).
oL, ?’g‘a &

s %olog;sches Wirterbuch zum Neuen Testa-
ment (8 ttgz'u-t: eriag von We 28T, 13355, IT, 240,
oK

Eltester says, "Die agcn;me Verwendung von und
el kv wipd versténdlich aus der hellenistischen Ume

welt." Eltester, %. it., D 155. Eltester, howevser,
%are gxg*{gs ¥, Jo e i: Eme §te§;% gi Eren d
IC 5 wen Gemeo & iche el
n.ép., IW%, PDe IQT:L%. Jé who Egos not $ @ ‘;:h:ngb-
Kwyv 88 synonymous. Women, he gays, is o : ;
glenz of man, but both are the direct image of God. Bedale
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However, we oaxre 8bill conf{ronted with the fact that
Paul calls natural men the "image of God" here. Paul
could be speaking of the new nan, but the general way he
saya, "a men . . « 18 the image and glory of God" would
seem Lo point away from such en interpretation. Psul gp-
pears to be saying that men, as he iz, 1s the image of God,
and he is not alone among New Testament writers in his cg-
gertion., A gimilar statement is found in James 3:9, ale-
though not eLkwv bub SMot’w.bL$ is used here. The ques-
tion presents itself whethex there is a difference between
the two terms. It is cbvious thet Jamoes has the Greekx text
of Gencsis 1:126+27 in mind, as does Faul in 1 Corinthians
11:7. Thersfore cur attention is once again focused on

this Old Testement passage, as we abtiempt to determine what

/
refers to Negady in 1 Cor. 11:3 ("The head of every men
is Chriet, the heefl of the woman is her husband, and the
head of Chriet iz God") end says this is "head" in the
sense of "beginning" (ecf. 0ld Pestament W ¥ , which
meent both "hesd" and "first"), so that Faul is merely
speaking here of man snd woman in their respective sexual
difforentistion and funcbions, net of their spiritusl
statue or capacity. Bedale, op. ¢it., p. 215. This is
entirely Pauline (cf. Gal. 3:28, where man and women are
equal in Christ, and 1 Tim. £:13, where women is second to
men only in the sense that she way created from him).
Zven Eltester admits that Kegalq can mean "source."”
Eltester, op. cit., p. 156. Schlier says, " Le w\'&
meint den, der dber dem snderen in dem Sinne steht, dasz
er sein Sein begrindet." "Ke¢o\)rib ,W_
U8rterbuch zum Neuen Testament (Stubttgart: Verliag von W.
Kohlhammer, 1938), 1i%, . Surely Paul neans to say no
more here, as he clearly expleinas in 1 Cor. 11:12: "foxr
as woman was made from man, S0 men is now born of woman.
And all things are from God,"
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distinction, if aay, can be made between ﬂgYand
¢l mﬁ_';f , the two words which lie behind the Greelk terms
elklv and é,uo:w/w& v Some of the early church
fathers, notably Origen, sew a distinetion, which was pre-
sexved in medieval schelasticispm, between the "narrower and
¢« + « broeder aspect of man's likeneass to Goci.“gii‘ ACCODG =~
ing t¢ Origen and other Alexandrian theclogians man in the
beginning received the "imege" which continued in hinm efter
the fell, but the "likeness” was reserved for him &t the
consummation of history and was something towsrd which man
was ereabved, that he might strive for It and attain 14,97
is ig a distinction meintained in present day Roman
Cathelicism, where
the image reflers tc man's spirituality, reascn, and
freedom, which belong to him by nature, while the
likeness refers o his origingl righteousness which
was & glft supernaturally added %o him.9
Iz such a distinction valid? L. K8hler has shown thet
there is & basic difference in meaning between the two

/
Hebrew counverparts to €LKwv and omoiwmd o2 and 7

%Orst, _0_2. ﬁ-’ Do 259.

PoRichard Chenevix Trench, & s of the New Testo-
ment (Reprint; Grend Repids: %ﬁ.‘%ﬁs‘%\:ﬁ'&ﬁ
Elggpany, 1958;, pp. #9=55. Ci. also Woed, op. cit., P.

gﬁﬂewton, LD m.’ De 154,

) Wmawig. K8hler, "Die Grundstelle der Imago-Del 7

Lehre, Gen. 1:126," orische Zeitscﬁzt, IV (1948),
16~-22. Councerning J2Y 1 3ays, : iesen Stellen !
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Trench has demonstrated thabt o similar distinetion mmst be
made with regoxd to the Greek counterparts to the Hebrew
tams.gﬁ However, the 0ld Testament usage of the twe
terms, whether Hobrew or Greek, 1z not consistent. In
Genasls 1:27, which is parallel to Genesasis 1126, the word
| $Y is used twice and Z'l!Wl.":r is missing. In Genssis
5:1 enly ANNT appears, while in Genesis 5:3 both terms
appear in revex:se order. Finally, in Genesiz 9:6 only
BSY 15 used. 411 this indicetes that the writer of
Genesis sces no fine distinction between the two words,
and that he neroly uses both terms side by side in Genesis
1:26 o amplify the same almost inexpressible idea. In
the Septusgint €(Kwiv ig the usual translation for
and aMQLW/\A,A the usual translation for FIIWT 9% yeu
é:l(u:v tranglates %I -'lﬂ"!' in Genesis 5:1, which shows

.

ist 'Gestalt' die richtige geggﬁ_sat:zung und eigentlich ge=
meint" (p. 19). He refers L02°Y in CGen. 1:126 to "man's
upright stature" (p. 19). n4W T he transglates as
"something that appears as,” which serves "lberall zur Ab-
schwlchung einer Gleichheit," so that in Gen. 1:26 this is
merely to weaken man's "image." Man is the image of God,
he mays, "aur in dem Hasze, dagsz es augsieht, als ob sle
diese Gestalt hltton" (p. 21)._  Horst agrees that NYNTT
has a "weaker" meaning than (%Y , being mere "resemblance®
in contrast to the "image," which atresses "faithinul
agreement with the original." Horst, op. git., p. 260.

98Trench e SBitey p. 50. Trench pointg out thad
eCKwv "alwa&sggssumaa a prototype," while g/uo'l.w/ud-
may be acecideéental" resemblance.

9903?. Chapter II, footnctes =28 and 37.
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that the Septuagint, like the Hebrew 01ld Tesbtament, uses f
the twe terms almost inbterchangeably. Later Jewish writers
likewise almost unconsclously changed from ong term to the
other in quoting CGenesis 1126,100

Hence we have twe pesseges in the New Testament seecpme
ingly claiming that man is in the insge of God, both of
which appear to be the basis for a certaln worth which muat
be applied to man becauss he i in the image of God. 101
What the two asuthors are trying to express is the same
sentiment put into words by the writer of Psaln 8:4—5,103
nemely that man, in spite of his rebellion and breaking of
hig relationzhip with God, still is a creature mariked out
by God with 2 speecial destiny. If man hes broken his end
of the relationship with Ged, God has not been ego faith-
less, HMan continues to live under the prodvection of God,
end God atill directs His atbentlon towerd men, glving him
a law and making covenants with him. The ggg'which God

had given %¢ man in Eden, celling him Yo respense snd

locaervell, op. eit., pp. 21=-22, footmote Z1.

lGlIn 1 Cor. 11:7 it is given as the reszon why a
man should not cover his heed, and in James 5:9 as the
reson why & man should not curse snother man.

102uymat 15 man thet thou art mindful of him, and the
son of man that thou dost care for him? Yot thou hast
made him little less than God, and dost crown him with
glory and honow."

PSRN T e s e Y
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regponsibility contimued in the Ruf of 8inai 103 on, a
lost creature, still lives in a context of possibility,
tut this possibility is always in the further context of

revelation, 10%

As Zimmerli ssys, YAlle Macht und Mg
lichikeit des Menschen ist geliehene lischt und H8gliche
kait."105 We would expand this still Tarther to include

the Gospel. Man's "poesibility," in spite of his lost

image, relied and relics on the restoration of that imege

in Christ, so that it can truly be s=aid, "the Gospel is

the true mesning of man. "C°  lan was oreated to be in

the inmage of God and, after the fall, in view of Christ,

was destined to agein be the imsge of God. I% was by

virtue of his originel image, his "affinity to God"™ that

be possessed this ther possibili‘cy.lo? In this sense

man cen atill voday be described with the terms applied

%o him by the Eighth Psalm, oxr by Paul, or by Jemes. Such -
designations are noy santhropelegical; they are theological. ,
They do not describs menj they describe Ged's plans for , —
man in view of Christ. In this sense Schumann's criti-

cism of those who over-emphasize the lost imege of CGod is

10371 mmorli, op. git., pe 12
loq)hxilenburg' op. cit., p. 404.
1057 mmer1t, gp. git., ps 2l.
10639msay, op. cit.y p. 100.
107&1_._&_., p. 151,
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208 Schumann points out that we dare not for-

legitimate.
get that in view of Christ the possibility of the imege of
God still exists for man, but it alweys is a "God=-given"
Possibility. The "new creation" in Christ (which we will
treat in the next chepter) is simply a "Neubegrindung dexr
Existenz im Umkreis des geschaffenen Wesens. 199 me
rightly is repelled by the idea that the coming of Christ
was an afterthought with God, an altermate plan to replace
The first one which failed. Everything in Scripture does
not proceed from "einer Beschreibung eines siindlosen Ur-
stendes," but rather everything is seen only in relation
to Christ.™!? Thus there never was a time in man's his-
tory when his "possibility" in Christ did not exist. He
was still designed to be in the image of God. He still

had a destiny.

108Friedrich Karl Schumann, "Imago Dei," Imago Dei,
Beitrdge zur Theologischen Anthropologie, edited by
Eeinricﬁ'ﬁai amn (Giessen: veriag von Alfred T8pelmann,
1932), pp. 167-180. Schumenn reacts against the stark
identification of the image of God with a quality of
righteousness within man, which was lost in the fall. He
says that Quenstedt, Gerhard, and Baier were reluctant to
make such a flat equation. Gerhard, for example, spcke
of reliquiae of the original "image" after the fall.
Quenstegt explained, "Differunt imago Dei et iustitia
originalis ut tota et pars." Baler differentiated be=-
tween an "imago divina generaliter" and one "specialiter
accepta" (pp. 169=171).

1097p14., p. 180.
1101y34,, pp. 174=175.
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Christ as the Restorer of the
Inage of God

The above conzlderaticns set the stage for the true
significance of Colotsians 1:15 and related passages which
deseribe Christ as the image of God. The word must be
studied for two aspects concerning Christ, His nature and
His work. Remarding the first it must be admitted with
Trench that

éil(l.:/\/ e o « 18 indeed inadequete « « » 1t is true
ap faxr as it goos; end in humsn lapguege employsd fox
the setting foxrth of truths which transcend the
limlts of humen thought, we mast be conbent with ap=
proxinate statementas « « o ELKWV 8 weaks; for
image is of equal worth and di§nity with the proto-
type from which it is imaged?1il
Lightfoot 2lso admits the insbility of the word to ex=
press the nature of Christ. "The word itself . . « does
not necessarily imply pexrisct rapresentation.“lla Tet it
is clear from the context that Paul intended this inade-
quate word to convey & great deal of meaning concerning
the pature of Christ. Lohmeyer mekeé¢s the significant ob=-
saxrvation that it was characteristic of all "iumage®
thoughts that the image always stood in the closest rela=-

tlon to its prototype. "Zwischen Bild und Weasen des

111Tmch—, op. eite, o 51,

112 _ ;
Lightfoot, opn. ecit., ». 145. He says the word was

used by an early dn¥Tetion writer to designete ths duly
appointed bishoep, as the representative of divine authore

ity.

“ﬂl SR AN 117

i
i
il



25

unsichtbaren Gottes gibt es keine Vermittlung mehr, "3
In this sense we agree with Kittel when he says that "das
Bild-sein Jesu nur ein Versuch ist, in anderer Form von
seinem Sohn-sein zu reden.“ll4 As imege of God Christ is
portrayed as being in the closest of relationships with
God, who is His Father. However, it is also true that the
image could be the actual representation of the proto-
type (although, es was indicated above, this need not be
the case), so that the prototype became visible in "its
essential nature in the counterpart.“115 In the light of
the context it is necessary to give siuéﬂ here the high-
est possible meaning. Paul is expressing the thought that
what God is, Christ is. Further contextual studies in
succeeding pages of this paper will ccnfirm this. There-
fore Gerhard was justified in saying,

Filius Dei est imago Patris substantialis, ergo ut

Pater est aeternus, omnipotens, justus, perfectus;

ita quoque Filius est aeternus, omnipotens, Justus,

perfectus, nimirum quia substantialis et perfecta

Patris imago.ll

However, the passage is not only or primarily meant

113Lohmeyer, p. eit., p. 55.
2
114"&(.&&61/ »" JWibrterbuch, p. 394.

115Horst,.gg. ¢it., p. 268, See also Kleinknecht,
who says that in the Greek world as one confronted the
"image" of a god, he was believed to be confronting the
god itself. "e{xby »" H8rterbuch, p. 387.

llGJohann Gerhard, Loci Theologici, edited by E. Preus
(Berolini: Bust. Schlawitz, 1865), %II. 106.



56
to describe the nature of Christ. That Christ ie the image
of God is slso to be understood as a fact of soterioclogy.
Hence the main thrust of the passage is the werk of Christ
as Redeemer. It is indeed true that in Christ people are
"not reminded of God," they are "confronted by God," so
that "a decisicn for or against Christ is a decision fox
or against God, " i1? But that Christ was the image of Ged
implies more than Hig divinity. The appearance in the
streanm of human history of Christ, the image of the in-
visible God, marks the return of that very image relas-
tionghip of which men was a part in the Gerden and which
ho was destined to heve again. Nan broke the relation-
ship, and was helpless to regain it. Thus thers was

. only cne way to achieve this purpose and that is fox
God, out of sheer mercy, tc assumeé the linage and
form of fellen mon. AB man can no longer be like
the inmege of God, God must be like the image of
men, +18

In the realization of this it heppens that
o man comes to meu . . « he gives us the new imege.
o+ ¢« o The imsge of God has entered our midst, in
the form of our fallen life, in the likeness of
sinful flesh.ll
FMurther significance lies in the words "image of the

unseen God." A Greok-Hellenistic background has been

11705ter1ah, op. ¢it., p. 90,

e Semvewrer

W83 onnocesrer, op. git., p. 270.
M97pia., p. 271.
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Y30yt the ideas of the passage

clained for this passage,

are entirely germene to the theology of Paul. The great

el

desire of the ages hes been to find some way to see end

Imow God as He ip and as He deals with man, and this de-
sire found its expression in the philoscphic speculations
121 5

Paul describes these unimown
122

5]

£ Greek philozophy.
deelings of God with man as the "mystery” of Geod,
which wes hidden from man for "ages."l‘f:’ In thiz sense

God wees for méan Deus Absconditug, the ianvisidble, hidden

God. - Buch a state of affairs was & complete contrast Ho
man's original relation te God when he saw Him face Ho
face and when God's dealings with man were not hidden
from man's eyes., However, the nystery of God did not al=
ways remein a mystery. At the conclusicn of the "ages"
God's hidden purpese for man, His nystery, became Imown

in the declaration of the Gospel, which iz therefore called

o P -~ ) ~ > ’ '
1‘03. Preuschen, " E(.Ku}\f Tov geov Tov dofazev,

Eol. 1,15," Zeitac%ifg % Heateatsment%iche Tissen=
gghafy, ZVI s <& schen reiers to Flatonie

ackground for the passagg. (O Flato's Iimaous, why

the Kkéwmos is called (;f_t(wz :1°\£iv° 'l:cwi digeo'!é _gw TS«
Plato, Pimasus, in Loeb Classic %r;:%z. s edited by

B, Gaz’)ps, W ﬁ: Rout8, L. Ae POBGy ie He Warmington
(Reprint; London: Cambridge University Press, 1942), .
255

aozaiondtorﬁ‘, ope citey po 113, Iverach, gp. git.,
De. 208,

122pom, 11:25,163 1 Cox. 2:73 4:ily 13:2; Eph. 1193
3:13,4,9; 6:19; Col. 1:26,273 2:25 4133 1 Tim. 3:9,16.

125Ren. 16:25; Eph. 3:9; Col. 1126.
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the "mystery."lz&

One of the most significant and porti-
nent passages in this conmection is 1 Plmothy 3:16:

"Great indeed, we confess, is the mystery cof our religion:
He [bcé} was manlifested in the flesh, . . " The very
menifeatation or revesling of the mystery of God (His
dealings with men) was "in the flech." It iz thus not une
intentional that Peul identifles Christ as the "mystery"

on four occasions in Colossisns.r o?

He 1s the very aystery of God "in the flesh."” Senit's
comment is guoteworthy: "By this is meant that Jesus
Christ is the revelation of God, He in whom God is ade-
quately ropresented, in whom is manifested the plan of

God for the world."la& Ingelland demonstratos that the
real result of the fall was that God was hidden Ifrom man's
eyes. Therecafter man could only mow CGed by revelstion.
"Offenbarung beiszt, dasz Gott redet." Christ, in con=-

trast to all other revelatiocns of God (tabernecle, ark,

12“1 Cors 2:73 4:1; Eph. 1193 3:15,4,93 Col. 1:26,27;
2:2; ‘5:3; 1 Tim. 539’160

125601, 1:26,27; 2125 433,

120, genft, "Image," Sempenion to the Bibls,
edited by J. Allman (Wew Yor ersi 88,
1958), p. 180.
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staff of Moses, etc.) is $ho Revelation Himself. =7
Hence Poul primarily presentis Christ as the image of God
nicht um zu zeigen, desz sich der Vater in Christus
seln Bild erzeugte, aondern dasz Christus uns als
Gottes Bild gegebeﬁ gel, an dem wir srkennen, was
Gott will und tut.

It is important to note in this connection Christ's owm

2
(o]
[~
-
i

f-designation as the *evaal@r of God, in whom alocne men

™ Y AT I AT o anl re A s ,,129

can se¢ the father's dealings.
Becond Corinthians 4:4 adds one important qualificae

tion o the statoment that Christ is the image of the un=

sosn Gods There it is steated that

the ged of this world has blinded the minds of the
unbeliovers to keep themn Ifrom seeling the light of
the gospel ol the glory of Christ, who is the likew
ness ol God.

Christ is the menifestation of the /uubt{(wx/ 0of God, the
roveoled image of God's inviaible dealings with men, but

enly to these vhose oyes are open with the sight of faith.
The imege of God in Christ is "visible," not to the nalked

oye, but to the "Spirit-eanlightened™ eye.15°

1275ens Engellend, "Offenbarung,” g%;_;gggﬂm
giaigaa_gggﬁwsrtgﬁbuﬁé therbibol un SULTE
eberzety 3 edite B, Ostorion angd | ga iand

Tingon: Vendenhoeck & Ruprecht, 1954), p. #19.

128y eu<wv guoting Adolf
Schlatter, olo (B'huttgm: Calwer
Voreinsbuc 9 P-

123uatt. 11:27; John 8:193 14:9; 17:08.
130parcy, op. gites pe 68.
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The context of Colosaians 1:1%a bears out the nature
and weaning of the term "imsge" here. The first temm
parallieled to éil(u’z\/ is rif’wi:o"tozos s @ term similar to
cne epplied by Fhilo to hls chca,151 and & Yerm used by
rabbinic Judaism in verious CC-IIRBCthnu-]';L The word is
also found in Psslms of Solomon™’2 and Second (Fourth)
Bedres. 2" lewever, the most sigalficant pro-Hew Testa=
nent use of the word iz Psalm 89:28, where it is said of
Dawvid, K;(du:.) ITpw cdto Kov 071.0 et d?)té\f, {J)bl'lf\\a\/
TAPA ToLS (abilevbw Ti{s ARS+" On the basis of

] V4 :
this Psalnm Tr(°w'l:oto Kot "became a recognized title of

1318 h(’wt.o ovos avtoy Decos Aoyos . Fhilo,
On Dresms, in Loeb Classical u.l.brukl"'li edlted by Z. Capps
W. D, §ou:u, Ly ise lo..t and L. H. rf;m:un"ton (Reprint; ;
London: Wme. Heinemenn, 3.°~r’}), v, 412.

2 1924, 1. Strack snd P. Billerbeck, Die Briefe des
eguen Tegtoments und dle OfLfenbarunz Jo :3, in n.ou-
MENLAr ZUR Louen Tu”tm:zau‘c edited D i . otrack ant

lerbeci (Linchens C. H. Beck! ache Verlag.smchhand»

lung, 1926), III, 257-258. Otreck-Billerbeck point cut
thet Adam was called "a.i.ratbom" (I;‘umbers R. 4 (Q4le)),

as well as Jacob (Benescis Rabba. 65 (40b)), and Israsl

4 Eare 6:58; Ps. Sol. 18:4), a step based on Excdéus 4:22
"Israel is my firstborn son"), a step which led to the
identification of the Messiah as firstborn in Exodue R. 19
(814): "R. Nathen used to say (160 A.D.), 'God spoke %o
Moses, 'As I appointed Jecob for firstborn (Bx. 4:22), so
will I appoint the King, the liessiah as Iirstborm.''"

- 13593. pol. 18:4: ""L 'rm;.?u.d. oV e¢ ..\M’;u ws
VoY nf’w'ﬂotoKw- e & @

13%pus we 'bhar paople, whom thou hast called thy

firs'bbom. . & goom Revi % St
sion (New York: !Eh.oms elson 9‘57?, p. 5%
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Kesaiah,* 129 The term ig fivst applied te Christ in Iuke

% A 3 \ \ \
217, which spesks of Mary bringing forth " Zov wiov ToV
'4
NPwtolo kov " In Hebrews 116 it appesrs in o del-
inite conmoction with the divine, pre-eminent, pro-ox-

istent Son spoken of in Hebrews lil-5. Slgnlficantly, the

O

term appears here, too, in close Juxteposition to a ‘ugos
designation, so that the term must be talken as a spocifi-
elly Christien, :3pecii‘iculiy leszlanic designation. In
general the connctations of supericxity of Pasalm 89:28,

which maltes the "Lfirstborn" higher than the kings of the

earth, must be retained here ,ljﬁ

ag they axre supperted by
the context. 57 Hewever, the second use of n(w?:o'ra KoSs
in Coleosslens 1:15-20 demonstrates that the term iz not
merely pert of a "Christological digression," but is ine
tinmately connected with its soterioclogicsal context. In
Colosusiens 1:18 Christ is celled "firsthorn from the desd,”
for which a parsllel is found in Revelation 1:5, and which

Romans 8:29 puts definitely inte a soteriological

1327 ghifoot, op. git., pe 146.

156pn15 1dea of superiority over sll created things
is e@licit in the Hebrews passege. Alsc, Lohmeyer row
marits that in oriental thought a differentiation in tine
was algo one in worth. m thought of a "Herrachertums"
is implicit in "firstborn." Ichmeyer, 11:., Ds 56,
Rendtorff seys, "Ale ein Recht, als ein ist die
Erstgeburt g&dachﬁ. Rendtorff, op. eig. * 13,

1370pep in him all things were created. . « «» He
istgefo.;:e 81l things, and in hir all things hold to=
gether
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1ight.12® Christ 1s the firstborn of all creation, the
pre-existent Messiah, who alone is qualified to be the em-
bodiment of God's MUO‘TV{@OV for men as it found its

¢limax in His triumph over the grave.

However, there is a definite cosmological emphasis in
the passage. Lohse notes that Christ, the firstbora, is
the “Schﬁpfungsmi‘b‘cler."lag Yet, in view of what we con-
cluded above, it must be added that Paul speaks of Him as
"Sch8pfungsmittler" only to be able to present him as
"Sch8pifungserl¥ser.” His appearance as EZK\zv of the
/u,uc"rr;etov of God has significance for not only man, but
for the cosmos and its allen, fallen powers as well.

Much has been made of the four ranks of powers listed

140

in Colossians 1:16. Bultmenn sees the "demonic woxld

rulers" of Gnosticism in this passage and in all other New

Testament passages in which these terms oc>c1.1.:|:'.:l'4:L

158"For those whom he forekmnew he also predestined
to be conformed to the image of his Son, in order that he
might be the firstborn among meny brethren."

139Lohse, op. cit.y p. 127.

140 k4

2/ / 2/ 2 4
> 3 £LT£‘”ae<§vos ELTE Kuvp toTnNTNSs E(TE A@ XKL

ette e§Souaiac.

141
Rudolf Bultmann, Theology of the New Testament, I,
173. Cf. John 12:31; 14:30; IE:%l;—Rom. 8:1381T.3 1 Cors 2%
6,83 15:24,26; 2 Cor. 4:4; Eph. 1:21; 3:10; 6:123 Col. il;:
163 2:10.13; 1 Pet. 3322. Eperster's observation that "Die
Ausdricke dex«( §§ouc:.au. in dieser Verwendung be-
gegnen nicht im Hellen{smus, auch in der Heidnischen Gnosis
nicht," must be considered to be c}uite conclusive evidence
against Bultmeann., " ouLo la ( »" Theologisches Wixrterbuch
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Lightfoot claims that the words constitute part of a
polemic against the Colossian heresy, and he paraphrases

the entire passage as follows:

You dispute much about the successive grades of
angels; you distinguish each grade by its special
title; you can tell how each order was generated
{rom the preceding; you assign to each its proper
degree of worship. Meanwhile you have ignored or
you have degraded Christ. I tell you, it is not so.
He is first and foremost, Lord of heaven and earth,
far above all thrones or dominations, all prince=-
doms or powers, far above every dignity and every
potentate--whether earthly or heavenly--whether
angel or demon or man--that evokes your reverence
or excites your fear.l42

Percy dismisses the theory that the section is
polemic, as noted earlier.l43 That there were ranks of
angels was a common understanding in Judaism. Rabbinic
Judaism knew only of two classes of angels, the angels

des Dienstes, and the angels des Verderbens, although the

Thronengel before God were divided into four or seven

classes.144 There are, however, pseudepigraphical pas=—

sages to be found in which angels in heaven are divided

into ranks similar to those delineated by Paul in Colos=
sians 1:16.145 On the basis of-this, Foerster thinks

zum Neuen Testament, edited by Gerhard Kittel (Stuttgart:
Verlag von W. Kohlbammer, 1935), II, 568. Hereafter this
will be referred to as "sgouo'".k,“ W8rterbuch.
42 ghtfoot, op. cit., Do 153.
1%36¢, Chapter III, p. 29.
1448track—Billerbeck, op. cit., p. 581.
ops S22

145Cf. Enoch 20:1, where in the seventh heaven Enoch
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senl's verminelogy rests "pul Jidilachen Bodan, "1
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BI% o

sick um olne von don hlchaten Zngelkisvsen. AT
in geseral it appears best to lesn oway Irom the view

&3
thet Peul means to delineste four ranks of pewers ,3“ 2 ale

though the verms he uses to depignete these powers acy
hove o Jewizh backgrowsd end are ussd to dederibe the

.....

B aheodf A% ame @ ooy - ™ § s
‘highest™ of angelse. Paul s merely ueing overy tarm he
cen Think of to describe ppirvitunl powers, and he ia sape-

Chyiast is ovor --&:c:;;.“l 7 In view of the trivuph of

t.Q i1 *.*meiona“ {e vb\.&\ ), Yordepra® (df’ dxl- ),
"governnen (KveoTnres ), aud ihmones® { Dpevoc ).
Tegtement Le: :3,; where in tha i:r::urth h@ﬂ?bal Iovi sews
fehronoes® ( ewu ) and "dominlona® (efovbmu. ) uho
alweys oliexr praiss to God. Chaxd hony Lo ¢,y I, 500,
aacsm.s.-un ;£ luaiah o ..‘.“, which =zpeaks of Saton eand hisg
"powers® (e{’evumu Yo Charles, o "ﬁ gis., II, 160,
Zthicpic Bouk of Zacvek $L:10, which speake ol "all ths
angele of power €Levwrat a,u all ¢he Wal.z of prin=-
eipalisties Kvpt’ 11:&5 " Cherles, Op. git., 1%, 227.

145y é{j v li , dﬂztgggggh, Pe 589,
o 9 orol. L enio 1 d#firterbuch zum Heus
Twﬁ@ens, uditw oy garﬁarg %t%al Ut tEert: o .ﬁgcﬁ-

sr Vorlag, 1936), III, 167. 5o slsc SOrack-Siliere
‘Oﬁc}‘;, Lha ,ﬁétog Do Jgau

2 ’
148"& Lohneyex, o 8iey Pu 58s Y efovein T
thuch, pe 569 o use of gite befofe cach of the
:our terms seame o indicata Faul hes no special order oxr
rank in mind,

149?&%3‘ says that for Peul there were only twoe pose
gibilities that could have "Hert « « « flr uoser Heil,".
Christ or other spiritual super-humsn belugs. The Chrige
tians in Colossae were trying to seek thelr own salvation
by way of & mixture of the Mesaic law sad other ocutside
wloments which produced & false piety. To Feul this waz
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Christ over the apxe ¢ end the E§°ovlnuM in Colossians
2115, as he "put them off," it is difficult %o avoid the

view that Christ'zs superiority over these powers in

Colossians 1:16 is likewise soteriologicel. Percy says
the "powers® must be seen in the light of Gslatians 3%:19
("the law . . . was ordained by angels . . .") and 4:2
("ha |Ja chilcg is under guardiens and trustees . .y, 130
Theee powers brought cherges ageinet us from the law. How-
ever, a better view is suggested by Robinson when he shows
that bé‘fg for ¥Feul represents the world under the dominion
of foreign forces, crganized in opposition to God. To

1live Kdn'C';. bé(m’.’a\ is to be subject to these powers,

"The state of opposition to God « « . can be described
simply as Kstt:L ;,;pr.( &v.u-"wl It is these powers who
held us captive, alienated from God and subject to desath.
Balvation then necessitates a victory over thess powers, a
victory by one who is their superior. Victery over them

resulte in a releamse from bhelr reign of death.'”® This

the result of the "Verehrung der Zngel, welchen diese Welt
untertan ist." To combat it, Paul simply asserted Christ's
f\;geriority over such angels. Percy, op. cit., pp. 175=~

o

10114, , p. 99.

151pobinson, Body, p. 22. Cf. also H. W. Robinson,
Cp. c¢it., po 117.

7/ ?
15201‘.- Rom. 5:lis 2\3&. LAV bev 6 Q-IV-ITOS, together

th 1 Cor. 15:26: €Lyatos € < 5
u%d‘“. <01 eb)ato xgpos KATA L e TA  ©
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passage states that Christ, the GL)K(A:\’ ¢f CGod, is indeed
the superior over such powers, which mekes it possible for
him 4o be the hpro'to Kos ek Tav wslfibn Hance, as was
the case with elKV y both the nature and work of Christ
are implicit in his Lordship over the sngelic powers.

The seme can be sald of Christ's relation to the cosmos
in Coclogaians 1:15~20. In the first place the nature of
Christ es God is imnlied by the fect that hs is pro-cmie

nent over all creation. The three prepositions used as a

o 4 e
link between ayres snd e TArZa s "Eva" " dea ," and
2
"eLs ," simply purport to show that in every conceiveble

way Christ is superior to all crestion. He is its source,

j=

its sustainer, and its goal. "In jeder Richtung srwelst
sich Gott in Christus als die allein endscheldende Macht,
ob man sagt in oder durch cder authin," 22 The seme rela=-
tion of Christ to ‘L‘a‘k Waklv?d\ iz found in other passages
also, 2% and one is reminded of Daniel 2:34~35, which
speaks of the stone that destroyed the great figure and
then "filled all the earth."” This assurance, that Christ
is Lord of all the cosmos, has two implications for the
nessage of the efl(u';v paasage in Colosslans 1:115-20.
Rudolf Bultmann's insight seems to touch on one when he

says that the Christian messspe "by and large" held to the

153 Rendtorss, op. citi., D. 1l
15% GCor. 8:6; Eph. 1:10,23; 4:10; Heb. 113.
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view that "the world is the creation of the one true God,
and hence that the creator-God and the redeemer-=God are
0155 £y ho % 2 /
one. This is to say that the pt'l'ro?\u-(ewms we have
in Christ must be effective, because "redemption emanates

from the same hand as creation. nl156

There is but One who
is able to be superior to all the cosmological powers which
separate us from God, and that One is God himself. Hencs,
as Piper asserts, this passage says essentially the same
thing as Romans 8, namely that "since the Son is superior
to all creatures, none of them is able to separate us from
his love. . . ."157

There is a second implication of Christ's superiority
over all creation. Once again Bultmann provides the key,
stating that for Paul "ecreation has a history which it
shares with men."158 "Creation" is bound up with man in
its alienation from God and its domination by the evil
angelic powers, as Romans 8:21 demonstrates ("because the
creation itself will be set free from its bondage to de=
C8Y « « +"). Hence the redemption brought by Christ has

cosmic dimensions. "For the creation waits with eager

longing for the revealing of the sons of God" (Romans

1553-.111:m£:u:u:1, Theology of the _'Nf_g Testament, I, 168.
156Rendtortt, op. cit., p. 1l

157Piper, op. cit., p. 39.

lseBultmann. Theology of the New Testament, I, 230.
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8:119). The goal of Christ's entrance into time as

an

fj
v 4
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Q
[

.OP,

15

-~
A

Rele

GfK«’m of God is not caly the restorat
all creation. It 1s not without significance that the
woxrd 7t e C’f &ereb{;& is used twics in the New Testament,
once in connection with the application of salvation to
the individual through baptism (Titus 3:5) and once in
connection with the e¢ntire new order of things es it will
exislh when Christ a2its upon his throne (Matthew 19:28).
Davies correctly pointa out that by virbue of the fact
that all creation was involved in Adeam's fall, “the ase
cription of lessishship to Jesus implied from the Lirst
that he hed cosmic significance, and that for Christisas
His sdvent was o new areation."lsg Here the importsnce of
“all things were created in hin" becomes clear. His com-
ing as the image of God invelves the recreation of all
thinge. The nature of this recrsation is indicated by the
texrm é)TOKQZu)u;puuiin Colosslans 1:20-22,2%0 iz "rece
onciliation” ic the restorstion of & lest relationship bow

tween God end his fallen crestion.t®l It is important

{4
JgD%Vief.i, .QEC Cito’ Pe a1.

1QJLehmeyﬂr secs Ghe background for the comnection be=-
twoen creation asnd reconciliatica here to be the grest day
of atonement in Judaian, which was universel in its ime
plications and which was closely associated with the come-
ngnoretion of creatlon on New Year's day, ten days beiore.
Lohmeyer, op. cit., pp. H4-45, 66~07. J. K. Reblnson
finda Lohmeysr's evideonce “"unconvincing,” however. J. K.
RObinson, ED. Eit'-g De 2?0.

161Friedariah Blichael explains that the word is used
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4 et b i B L L F R 5 g SR -~ P ;
b0 notice, however, that the reconciliation of "the all®

To God iz not as yot a completed fact. t is merely the
>§‘I . e ¢ o i
#ood pleasare (ev ol(ylbev,i of God, wheress the personal i
Cllors 3 |
roference in Colossiang 1:2l, "YudsS ;" is the object of |
S Pt o
. completed act (dho/(akcyl/\)atfer). Thie involves one
final aspeet of Christ's superiority over creation. As

creator, suateiner, and gosl of creation, he is qualified

]
to be its redeemer. And the gosl of his redemption iam

that the all be reconciled %o God (i.e¢., hinmself) again, so
that he can be Lord over sll. Fsul expresses this strange

&/ o) - S \
paradox with the woxrds, " (VA &e’wzzdt &y 71ALLY AVT0S

’ Fo Ly
NPEwTevw v JOEPE he game

3

equerce occure in Fhilippisns

42}

2:6«11, which we zhall %treat in ths next gection of this

of reconcilistion between man and wife, and between nman
and God, with God alweys the subject of the active voice,
1t iz the renewal of = velationship betwesn men and God,
and nales & man & "new cresturs.” " Kactdllaviw ,"
Theolosisches Wlrterbuch zuxm Heuen Tgstement, edited by
Gerhard Kittel (Ltubtgert: veriag von W. Rohlhammer,
1933), 1, 255-200. It thus comprehends the whole lifee
situation of man, snd is not only one~sided, Together
with our reconciliabtion with God comes our reconciliation
with sach octher (Sph. 2:16). This point will becone
clearer in ocur consideraticn of the new man as the image
of Christ in Chapter IV.

L 4
lﬁ‘ﬁﬁhis is the only occcurrence of wEwtevw in the
Hew Teatemont. In the Septusgint it eppoars three times,
It is found, in Zsther 5:11 (of the king's advancing of
Hoaman): € Molnlbey JVTOY MEwieveLy ; in 2 laccabesp
G118 (Eleazas): TLS TWwY M wttvofi.‘.w\r\q,fd./;@ud‘reu:\{
and in 2 Haccabees 13:15: (ho atabded) e d-.pw*ceuovl‘«
TOv EJle gdvewe It siuply means "be L£irst” "have
f.’z.z‘s§ pl%ge." He. B é.:in‘d"i: gnc‘l Pe We Gingrich, i Greske
Zoplich Lexdicon of the New Tembament and Other &
TOLLal Licoreture (URLicego: DOAVersity ol Chnicego

-;HE’ 5 3 p. 9:}.
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chepter. This is the neaning of the words " ¢ls oUToV 5
2 ] ’
88 Percy rscognizes, when hs says that the " €cs dvtov ™
(versss 16, 20) shows

dass dle Unteroxrdmmg dea Alls unter Christus das

Ergebnis der VersBhoung des 41ls durch ihn ist.

Daxum muss sich die Versihnung auf des Verh8litnis

den "“‘1%%"’ zu Chrisbtus und damit zu CGott bsziehen.
o

-

Such an understending of the universal scope of
Christ's roconciliobion is to broadsn the scope of those
who are nmembers of the church, his body. %v rc;s s hemely
the seane dﬁtés who is Lord snd reconciler of 21l creation,
he is the €iKwv Zov Peov zov ;of‘d’tov in whon we
have redenption. "The ssme power by which the uaiverse is
given unity . . . msnifests itazelf in the church,“164 80
that here, in this church, we see slready the realization
of his goal.

Die wvolle heilbringends Realisilerung seines Haupt—
seing geschieht in seinen ldebe, depr Hirche, in der
in bescnderon Sinn die Mlls des allea in allen Er-
Mllenden statthet. « « « Dort « . « zoigt exr

beia;pi@lhaf*ai was sein Heupbsedln fr alle Wesen be-

deuten soll.

¢
-
L

165Percy, ap. cite, ps 94, OFf. Revelation 11:15,
which describes the fulfillment of the geel of reconcilia-
ticn: "The kingdom of the world has become the kingdem of
our Lord end ¢f his Christ, and he shall xeign forever and
aver.® This is the climex toward which all God's redemp-
tive history moves.

1%%piper, op. oife, p. 296.

1850tto Perele, "Eirche und Welt nach dsm Epheser uad

Hologmexbrief," Theolopische Litersturseituns, VII (July,
1951), col. 393.
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One final term bears consideration in connection with
Christ as the image of God in Colossians 1:15-20, the term
T"A';ew/u\d. « "In him all the n?\q’ew,u of God was pleased
to dwell" (Colossians 1:19)., There is some dispute con-
cerning the subject of E.(’JJOIqu-w. Many commentators
(Meyer, Alford, Lightfoot, DeWette, Winer) take 6 3’&0,5
as the subject, though it seems better to make “ITAq’ew/uaL
the subject.166 TVA r)/e WM was a technical term in the
later Valentinian Gnostic system, referring to a ﬂk-‘iew/uok
of thirty acons who constituted the third generation of
beings after the primary group of two,167 but loule ade=-
qQuately eliminates the possibility of any connection be-
168

tween this and the ﬂ')\r{ewM of Colossians. Moule

166 - : h
T, K. Abbott, The Epistles to the Ephesians and to

the Colossians, in Intornational Critical Commentary,
edited by F. Brown and A. Pilummer (New YOrKk: rles
Scribner's Sons, 1905), XXXVI, 216. Abbott points out
that in the Pauline writings & human agent is subject of
EVJdowk {w_ seven times in the New Testament to only three
times for Peo§ . In addition the change of subject for
two verbs in The same sentence is "harsh." Wohlfeil
agrees, and calls the term a constructio praegnans, char-
acteristic of Paul in Colossiasns. L. T. wohifeil, "What
is Meant by 'All Fulness,' Col. 1:197," Concordia Theo=-
logical Monthly, IV (May, 1933), 339-34l.

187¢s. ¢. F. Dodd, The Interpretation of the Fourth
Gospel, pp. 105-106.

168;, ®, D. Moule, "'Fullness' and 'Fill' in the New
Testament," Scottish Journal of Theology, IV (1951), 79-
80. Lightfoot characteristically claims that the term is
polemic, being a Gnostic conception employed by Paul
against the Gnostic heresy at Colossae. Lightiocot, oD.
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says that the word IT Ar;ewﬂd. should have a distinctively
Christian background and should mean "the sum total of
divine attributes." That it is not a technical Gnostic
word is supported by Colossians 2:9 ("all the fullness of

z ."),169 2:3 ("in whom are

the godhead [PEdTnTog]. .
hidden all the treasures of wisdom," which says Christ is
the container for divine wisdom), by the fact that TOAAoWMA

was e common Septuagint term, and by other New Testament

Lit., pp. 102~103. Lightfoot, in his famous excursus on
TAA e sk » 585 the word can mean (1) that which fills,
Or'zg) chat which completes. He prefers the latter and
88ys TTA je wmok is "that which is completed,” "the com-
Plement," "the entire number." He notes that verbs ending
in md always give the result of the agency involved in the
corresponding verb. ©So the word does not mean that which
fills or that which is filled, but "that which is complete
in itself." Uhen Paul used the word, it had a "more or
less definite theological value, and meant the complement,
the aggregate of Divine attributes, virtues, energies.”
Lightfoot' OPe Git., ppu 257"'2750 Jo Ac RObinSOD, dis-
agrees with Lightioot to the extent that he claims words
ending in mdare not always passive and do not always
denote thé result. J. 4. Robinson, St. Paul'slggistleljg

the Ephesians (London: Macmillan and Company s DD+
EBBLZEQ. Te ere inclined to favor Lightfoob's view, for

the majority of New Testament uses of the word can be ren-
dered by his translation.

19mnis is the only occurrence of the word in the New

Testament or Septuagint. It is a Greek philosophical

term, denoting the essential Godhead in itself as dis-
tinguished from "the sum of its characteristics." ILoh=-
meyer, op. cit., p. 105. Ethelbert Stauffer merely says,
"the zﬁabs‘?‘s of the 0ld Testament has drawn all the
power of God in the wide cosmos to himself, and « . « ap=-
ointed Christ to be the bearer of the Divine offigg,
Gottesamtes] with all this fullness of power." "JsoTng,"
Theologisches W8rterbuch zum Neuen Testament, edited by
Ger Ttel (Stuttgart: Verlag von w. Kohlhammer, 1938),
IITy 2208
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uges which do not infer & technical sense for the term

170 / ’ .
per se. / To explain )‘TAo?Fwa.( of the Church as is
sometimes done on the basis of Bphesians 1:23, is %o
"needlessly and unwarrantedly . . . restrzict it in utter "1

disrepgard of the qualifying adjective Wdv and the sig-
nificant definite article. « . ."1?1 Colossians 1:10¢
migt be takon with Colessians 2:9, &z was indicated ear=
lier, so that " )rA7/wua is used to convey much the sane

idea as the Logos doctrine. . . "17“ Fuxther atill, the

passage agrees essentially with 2 Corinthiamns 53119, so
that the meaning is that God appeared in his saviang ways
(3170,{’424/\140@&@ in Christ (buwraTLKOus).

Briceilly recapitulating, we see that the term ei(u:v
in Colossians 1:15 hag two implicationz, boeth of which are
brought out by the context. In the first place it de=-
s¢eribes the nature ¢f Chrisy, meking him the very repro=-
sentation of God in whom all the attributes ¢f the Godhsad
dwell. Az such he is Lord over &1l crsation. This guali-
{ies him to be what the second implication of the term is,

namely that Christ is the very revelatiocn and smbodiment

170 -

C. Fo D. HMoule, The Ipistles of ¥Psul, the Apostle
to the Colessians and o I 0 Ch, in Cembridns GLeGk .
’i"é'staman%, edited DYy Ce Lo ioule (Cambridge: University
TO68, 19957), Ppe 105-160. Horeaiter this will be referrsd

to as Houle, Cclossiana.
171’:’.‘0!11!.‘1@1., op. cit., p. 392.
172Houla, Colossians, p. 1l&67.
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of God's ,uvur;“o.ov' or plan of selvation. As such he is
the reconciler of all creation, alienated from God, and

the restorer of a lost relationship.

Becond Ccrinthians 4:4

fach of what has been sald concerming Christ as the
Image of the unseen God in Colossians 1:15 also applies %o

2 Corinthiang 4:4, However, in this passage we enccunter
one additional concept which is c¢closely associated with the
w
mege of God, the temrm )o?d\. In view of the fact that we
- . ) 4
have discovered that Chrlist, the &lkwv of God, is the
- oy ’ o~
very embodiment of t}_le___vatvl(’aa\/ of God, hence of the
Goapel, it is interssting to note that ths very embodinment
> - - ’ o
of that CGospel is the Safm of Christ ("The Gospel, which

.n175).

centeins and proclaims the glory of the Hessieh.
74

When this iz seen in the light of Hebrews 1:3, "&S v

2 ’ - / ’

o\deVd.db/u.d 'crl.s Sog’qs," it would appear that Sogds

is almost a synonym for efK..:vl'?q' as the divinely reprew=

sentative, rovelatory nature of Christ. It is important,

1724, Plummer, A Griticel znd Zxegetical Comnentary
on the Hecond Lpistle ¥4 §§. Faul ke the I ans, in
International Oritical Commentary, edited %y ¥. Brown and
L, Plummer (Ncw ToTk: Charies L cribner's Sons, 1915),
AXXTV, 117. CIL. also Rameay, op. cit., p. 48.

174 ervell quotes J. Schuneider (Doxa, Dp. 154), who
says, " dofa Jergeheint damit zugleich als verstlriktes
Synonym von” et XKwv ." Jervelly, op. ¢it., p. 101, foot-
note 1li4.
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then, to discover the meaning and force of this word.

Eltester comments, "Die synonyme Verwendung von Jolgcx
und EEK({)V wird verstdndlich aus der hellenistischen
Umwelt."l75 We need not, however, look to the Hellenistic
world environment to discover why these terms are synony=-
mous., A brief survey of 0ld Testament usage will provide
the answer. The original Greek meaning of "opinion"
found as early as Homer and Herodobtus, which had two uses,
"the c¢pinion which I have," and "the opinion which someocne

w176 q0es not appear in the Septuagint.l77 To

hes of me,
find the meaning of the Septuagint and hence the New Testa-
ment term, we must examine the Hebrew word T""n‘.'l.g » Which
underlies d6 €. TH2D means first of all "that

which nmekes a man important,” his "position of honox."

From this basic meening came the application of the word

to God, to refer to that which is manifest to man about

n178

God, "die Wucht seiner Erscheinung. Gerhard von Rad

remarks that T S ,? was applied primarily to Jahweh in

175E1tester, Qs Oits s Pe 155

176u g o’ §of. " Theologisches W8rterbuch zum Nesuen
Dostament . edited by Gerbard XTtfeT (Stuttzars: Verlag von

W. Kohlbammer, 1935?, II, 236-237. Hereafter this article
will be referred to as " d'dg,‘ " WBrterbuch.
1771p1a., p. 348.

1784 d"s id" i W8rterbuch, p. 242.
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the 0ld Testament.l79 Ramsay makes the significant com-
ment, "Sooner or later however the kabod appears in the

Old Testament literature with the meaning of the character

of Jahweh as revealed by his acts in history."lao

Turning to the J&g&. of the Septuagint, we find that

181

it translates a number of Hebrew bterms, but by far the

word most frequently behind it is THLD.'®2 Like its

Hebrew counterpart, it is used as "glory, honor, fame,"
- - - 7 -

but this usage is raru.lS) It also appears as "might,

n184

splendour, human magnificance, 2 transition which is

> /

179 Elkwv " Ulrterbuch, p. 390. A rapid survey of
the 0ld Testament reveals that the word is used in some
relation to God in 103 instances, while it appears 65
times in some other comnection (2 number of these, refer-
ring to the "glory of Israel," are naturally connected
with the "glory of the Lord"). In addition there are ref-
erences to giving glory to the Lord (Josh. 7:19; 1 Sam,
6:5; 1 Kings 3:13%; Ps. 29:1,2; 6:1; 96:7,8; Jer. 13:16)
and lMessianic references to a future glory to be revealed
(Is. 40:5; 60:1,2; 62:2; Ezek. 39:21).

180

181 : > .

osher (riches)--Gen. 31:16; ga’'on (majesty)--Is.
14:113 28:1%; Ex. 15:7; hod (honor)--Num. 27:20; (majesty)--
Job 37:223 tiph’arah (beauty)--2 Chron. 3:6; ‘oz (strength)--
Ps. 68:34; Ts. 12:2; hon (wealth)--Ps. 112:3; ge-uth (maj-
esty)=--Is. 26:10; yophi (beauty)--Is. 33:17; on (might)--
Is. 40:26:; hadar (comeliness)~--Is. 53:2; pe-—er (garlagd)-—
Is. 61:3; yamin (right_hand)--Ps. 63:8; te ah (praise)=--
Ex.215=11; Tolar (form)-—-Is. 52:14. Cf.” Remsay, op. cit.,
pP. 24,

182751 times.

183¢¢, Gen. 45:13; Ps. 8:6; Hos. 4:7; Prov. 11:16;
20:3; 26:8, et al.

184ce, Is. 8:7; 163114, ot al.

Ramsay, op. ¢it., p. 1l2.
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not teo harsh, because "Pracht und lacht in der Regel

Ehre und Ruhm nech sich ziehen," being ocuter nanifesta-
185

tions of a position of honor, often its causc.
Chiefly, however, it le used of "God's honor" and "God's
185

might,"” as an expression ¢f his divisze being. In fact

it 4o the most distinguishing cheracteristic of God, so

nlS

that he can be called simply "the God of glory, or he

can be squated with glory.ls&
In the New Testament the only one of the original two
Greek mesnings of the werd vhich remains ie the meaning,
"fame," "honor," “raput&ticn.“lag z&éqi* also appuars &s
splendoux,"” "mﬁjeaty.“lgo However, the most prominent
New Testament use of the word is one completely without
Greek analogy, nemely the "divine and heavenly brightness"
which represents "the mublimity and majJesty, indeed the
being of Ged and his world."lgl Romsay correctly asserts

that the majority of New Testament uses of Sng.are drawn

185y, S",gd, " Hfrterbuch, p. 248.
186114,

187ps. 28(29):3.
188ps, s6:6,

189%s, Iuke 14:103 1 Cor. 11:15; 1 Thess. 2:6.

10¢cs, ut. 4:8; 6:129; Iuke #:5; 12:27; Rev. 21:24,26.

191n §g€a v yBrterbuch, p. 240.
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frow the 014 Testament doctrine of ;ﬁ_g_‘p_g_g_.lge In the New
Testament the So'g'du of God is transferred to C “i:a:'!:,193
80 that "Die Horrlichkeit Christi ist nichtz eanderce als
die Horrlichkeit Gobbes. « « "+2F Mhie brings the go’§°~
of God into a soveriological light, as the messianic

PIO;.?hat‘ie{‘. to a futurs ;’.‘103. Vi alrﬁa’i iﬂdlc&ua‘l in the O}.d
<] v
1

"C
\n

!
Testament. Aog'dt y a8 we have noted in a quotation
from Ramsay, is God as he is revealed by his scts in his-
tory. In view of this Remsay's further esserticn is
worthy of note:
In every wsspect of the glory the person of Je 8
Christ Decomes the dominant fact. Insofar as do§wm
means the power and character of God, the key to
that power and character is found_ in what God has
done in the events of the Gospel,l96
/
Aogd in the New Testament is the term, then, which de=
scribes God's dealings with men ag they reach their climex
in the face of Christ, in the Geepel. In 2 Corxinthians 3
end 4 this picture is portrayed very pleinly. The giving

of God's law came with So’fd- (3:7), but it came to have

lngamsa;y. op. cite, e 28,

19ce. 1 Cor. 2:8, where the Old Testament “"God of
glory" becomes "the Lord of glory."

l%lﬁ&ster, ORe cii:." p. 152, Cf. also Ramsay,eﬁg.
cit., p. 48. Remgey B&{S the glory of the Messiah" a
2 glory of God" ere identical.
19513. 40:53 60:1,2; 62123 Ezek. 39:21.

195}1@.&13&3, op. git., p. 2C.
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"no gplendour at all, because of the splendecur that supe
passes it" (3:10). This surpessing SOIS:L ig ?:r}r Séf‘ouf
K\Jf’:ou 25 it is manifested in '.:;-.ls 3S§qs Tov \)(ecv(o‘?i
(434), Therefors g;gd- is o synonym of €Lkl in that it
ascribes bto Christ attributes of Godheed end makes him the

revelation of God's saving ways with men.

Philipplens Z:C-11

L !
This passage does not employ éinV s Dut it uses
b e ] / !
the similar word ﬁofﬂq y &nd a number of church fathsars
understood the paseage Vo be perallel in meaning to Colos-
51 3—97 my i
slans 1:15, The question to be resclved is whethexr
J g - 4
./uof)pri is here to be conceived as a synonym of ¢l w Vv
: /
in Coloassians 1:15, Trench compsres ',uof;d:? to the Latin
forma, aud the German Gestolit, end says it refers to the
"form as it is the uttorsnce of the imner life; not 'be-
ing,' but 'mode of being,' or better, 'mode' of exist~
> . g 2 €./
ence."*7® In faver of this is the verb w‘rakfi,kw » wWhich

1 servell, op+ git., po. 205-204,  Jorvell lists
Tertullian, Novatian, Susebius, Ambrosiaster, and others.
Trench seys they took the phrase "who, being in the form
of God" to memn an ovVbkid or gvubkis ageinst the Ariansa,
and, he says further, th¢ Iutherens did the sanms ageinst
the Socinians. He asserts, however, f',uof/»{ is not
0‘3!0!6\ 0“ Trench, 9‘20 _g;:g- [ po 262.

I%Trgnch, %2. Loy ;Ta. 287. Bo aladlm431§ Bult~-
menn, Theology oi the lew Tegtement, trenslated by

K. Grobel (New York: charies §cr!§n;r'a Sons, 1951), I,
192, DBultmann says it is "the shepe or form in which a
person or thing appears.”
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Behm transzletes "be clothed wi‘ch,"lgg and the fact thas
"“°€¢«':i Yeov 1o paralleled witl _,Mofﬁ%r S;J)ov in
verse 7.° Hence it would appear that efxa';v e

,uoﬁ;dri as used in the two passages under consideration
are nct parallsl te m;..?;()}. In Colesslens the emphasig is
cn the Christ, who was bwuatcKws, Here in FPhilippions
the thought iz pre-sxistence. Paul is pointing to Christ
18 the supreme exemple of bumility, declaring the extrems

¢contrast betwesen what he wag and what he became. The pre=-

existent Christ wae "in the form of Gc@.,“"‘Od that is, he

L T S A D S o A 08

Ci
199 "_).Ao(9¢ ! . Theolomieches Wirtorbuch zum Heusn Testae
ment, edited by Gerhard Kivtel (Stuttgart: Verlag von
« Kohlhammer, 1942), IV, 759. Here suthor Beha gives Iuks
7:26 as an example of such usages

. 1, 3 UG " . ’ - s
“““Ibid., p. 758. Behnm says ,uogp is t¢ be under—
steod "mur aus dem Zusemmenhong des Abachnittes." Here-
after the article by Behm will be referred to as ‘j,«or,dq,“

Ul rherbuch,

¥
bt

o 0lonie is the view of Lohse. l'foh% op. eiti., Do
29, It is also the view of Behm. ‘“wo y alrtexbuch,
Pe 760. Oszcer Cullman, or the other hancl,?’cx'iezs to ahow
that the "ipage" is here intended vy /“°f'df7" He says that
Jlgfﬂ corresponds to the Hebrew QAW of Ge 126

Sidece

o O £ e
Y0T or ite synonym LISTY can correspond o either

2 /7 QN 0

elLKlv (Gen. 1:20) or _we (Don. 3:19), _«o cen be
parallel with ec’mﬁr A ({:{gr Cullmen, chriatro’fg of the
New Testement, tvanslated by S. C. Guthrie and "cﬂ. :H?ffl"_
‘(Fhiledelphie: The Westminster Press, 1959), p. 176. How=
ever, Cullman appears to be coverrpaching hinsell with no
evidence %o support his claims. O_GF? never translates

$) AT in the Septuegint and &Y ohly once. Cullnesn is
attempting to fit the evidence intc his theory that Christ,
the second idam, in the imsge of God, is being contrasted
in Phil. 2:6£f. to the Lfirst idam.

20%ppench, op. cib., pp. 262ff. J. B. Lightfoct, St.
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was clothed with the 35§9~,EOE cxr attribut98204 of God.
Yet he humbled himself, and took upon himsels the attrie
butes of & servent, not changing mbstmxtially,eo5 but
putting cn a humble dress over his Godhead (2L¢ Qc-_o-f} )%
This, then, is a classic exprossion of the two states of
Christ, hic state of exaltation and his state of humilie-
tion, neither of which displaced the other. It is inter-
eating to note, in this connection, that the passage doea
not sey that Christ divested himsell of his _/u.of’¢r} peo{)
which he had in his pre-existence., He gtill retained his

> ! /
divine Bo§)¢h « In fact, it was this very Sog’o\ which
constivuted hie beolng as the image of the invisible
P ubta{ feov of God in our midast. Yet, teking on the
characteristica of gervanthood, which paradoxically con=
pose the essence of God's So’f'd\ es it appears to us, he
was in the (o)(ii,uo\ and 8,»‘01% of & man. The terms Paul

uses indicate he means %o say thet menhood did not climinate

713%’_@ Epistle to the Fhilippiens (Reprint; Grand Rapids:
Zonderven Publishing House, 1952), pP. 132ff. Both Trench
and Lightfoot demonstrate that the phiess speaks of the
pre~existence of Christ.

205]3ehm comperes the phrace with John 17:5: "the
gloxry w}zich I had with thee before the world was made.”
",uof¢7 o d¥rterbuch, ». 759.

20413 ghtfoot, St. Paul's Epistle to the Fhilipoians,
P. 13z,
2°5Schweitzer calls this a change of "status" ox

"position," not of "substance" or "shape." Schweitzer, op.
Qito, P' 540
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the Godhead,““C yet manhood still existed.“®? Mhis fect
adds emphasis tc what we have sald about the €CkLy © pred-
lcation of Colossiens 1:1%. Christ was the -:L"ullné:saz of
God, the efk«f./ of God's _wmwie b%fun’ in the flesh, but, as
@ Corinthians 4:4 shows, he is vieible as such only %o
those who see with the eyez of faith the SSg’a which co=
exists with his ,.uofﬂ&z‘ Sm;,\ou. In addition, as we have
indicated eerlier, by virtue of Christ's being in the form

3

of & servant and becoming obedient unto death (which, in
,u;n

effect, amounts Lo the redemption of Colousians Lild),

Christ's goal is to reconeile all things to himseli, so

-

“0"' Behn rminw out an interesting perallel, when he

Bays of o] 7 that l‘L is the thing, "dgs uan.c.e,“ as it
is 4n itce 15, Jend bk A is Wy *omethiﬁr w‘-ucn belbnr’ to
i6." "o ’l " U8z'terbuch, pp. 751=952, neh con=
trasts Mof 7 v'it’* XA ua O drawing an ...wol.a.,m parallsl.
4 men is delftrmed and Mthe delormity is bound up in the
vory ez xigtence of the cne [de J.cn.leﬂ:.]?. " A man is dise
figured, and "the disligurement . . . may in a few deys
have quite passed away." Trench, op. c,it., P. 266.
Lightfocot calls the 6 7,444 an "accident,” which "may
gganga ever** mf;nutc. % "The b.yq pIc’au i' m\gun in a;.cci%eut of

2 _mo Jightfoot, Sf.' Paul's Epigtle o the
Pailip_gﬁgnz, De 127, The same NAy be S&Ld Of oWocelid ,
W) ;t.;cl:., simply means likeuess, with no necessary
‘chought 0of an inner relation. Arndt-Gingrich say that
Faul's "use of our word is to bring out both that Jesus in
his earthly carcer was similsr to sinful men and yet not
exactly like them." Lrndt-Gingrich, oo. git., p. 570. ¢z
Rgm:;ha :3 in 'bh:.., connoction: "im the likeness of sinrul

e - . -

?‘Cl?By Paul's uee of wo ﬂ'z in perallel with the
MoP@n of Christ's nre-existanca, he mesns to make cleer
that CUrist actually 4id heve the chavscteristics of serv-
anthood, and of menhcod, just as he pcesessed the charac—
‘beristics of Gedhood.
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that all will acknowledge hinm as Loxd (Philippians 2:11).

Hebrews 1l:l=4

de refer briefly to this passage because of its
striking similarity to Colossians 1:15=-20. Here the divine
sonship of Christ is mentioned (cf. Colossians 1:13), the
final, climactic Word of God spoken to his people being in
the person of his Son. This Son he has appointed to be
heir of all things (cf. the pa(O‘LAét:JLV of the Son of
Colossians 1:13, into which, the context demonstrates, T';L
T\'oLIVTet is to come). This Son was the "by whom" of crea-
tion (cf. To‘( ‘rrol,vrd. d':.’ a(.G'roG ele o é’&na'wv of Colosg=-
siens 1:16). He is the aTTaSgdTMA TRS JOENS Kal
Xe(ed\vn}le T?IS ST\'OGTO(O'EU-’S qaroa(c;r. E.:I’. KWy TOUL '3’808
TUVEGTHKEV of Colossians 1:15).298 Christ is the

2 ,EOGE;.tester notes that in the hellenistic world
ELKWV o\'ttqdd,da'jud, and xaeakrie alternated with one
gnother. Eltester, op. cit., p. 151. Jervell sees , ,
ATAU fdomd and yapo KTie as mere synonyms for ELKWV.
Jervell, op. git., p. 198, footnote 98. Ernst Kfsemann
says that wxaeawkTre is identical with g@easts , but
first of gll means Agbild, and he puts both xKaEetKTH
and, &Tvelu}d o-acd. into the category of the "hellenistic
E L« wv-concept." Ernst Kisemenn, Das ijandernde
Gottesvolk (G8ttingen: Vandez}hoeck & Ruprecht, 1939), D-

. tTel tranclates dTvotd fodayma with "Ausstrahlung
der gBttlichen Doxa. « « " "orraUrdo ot 3" Theolog=-
isches W8rterbuch zum Neuen Testament, edited by Gerhard

tel (Stuttgert: Veriag von W. KoE;hamper, 1952).s. Iy ,
505. ‘Viisdom of Solomon 7:25 places awdl and glkwv
as parallel predications of Wigdom. It 1s interesting to
notice that ILuther translated dTWaujdous as Glanz and

XKew Tne 8as Ebenbild. Michel Says the "divine full-
ness of powsr, predicated to the son here is a parallel
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sustainer of 1‘3& vk (ef. ™ "H'QL’VTe{ gv ou,J't't::)
CUVEGThKgy of Colossians 1:17). Other similarities be-
tween the two passages are found in the fact that Christ is
the "firstborn" (Hebrews 1:6; Colossians 1:15), the "re-
deemer" (Hebrews 1:3b; Colossians 1:14), and, as a re-

sult, is exalted (Hebrews 1l:23; Colossians 3:18: "that he
might be pre-eminent"). In Hebrews, as in Colossians 1:
15ff., the emphasis is twofold, both Christ's nature and

his work being stressed.

to Col, 1:15." Otto Michel, Hebrferbrief, in Kritisch=-
exepetischer Kommentar #ber das Neue Testament (G8ttingen:
Vanéeﬁﬁoeck & Ruprecht, 1957J), XI1Il, 29. This seems to be
the best way to draw the parallel.




CHAFTER IV
THE NEW MAN AB THE IMAGE OF CHRIST

A New Creaticn

anological speculaticn about the perascn of

'«—l
e
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Christ, but as 2 meons to an end. It appesars in the con=-

4

text of scterioclogy and of reconciliation. This leads us

to the third n jor step in our atudy, the new man as the
image of Christ. The goal ¢f Christ's appesrance sz the
soteriological image of God is the recreation of new men
in that same inage. Colossians 5:10 ig the Lirst passage
we eghall coangider in this connecticon, for it speaks of the
"new nature, which is being renowed . . . after the image

of 1ts creator.“l

There has been some dispute about the "newncss" of
thie new nature. Those who prefer tc regard man as not
having lost the origlnsl image of God in the fall say that

A v Kokt ro{d does not imply the restoration ol something

which was once completely lest and now is completely re=-

'4
gained. . Rather the prefix a’\fd\ s it is said, only serves

%All Biblicel quotations will be from the Revised
Standard Version, unless otherwlse indicated.

< SR
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to intensify, and "renew" indicates & mere change in 1ife.2

Such a view is contradicted by the Pauline conception
of the "new man." To Paul this "new man" is of necessity
an entirely "new creation," a creation e¢x nihilo, to use a
phrase unpalatable to Stacey (cf. footnote 2). Dodd adds
a8 significant afterthought in a footnote: "In many ways
the Christian conception of redemption is the counterpart
of the Jewish conception of creation."? Richardson ex-
Presses the same thought in stronger terms: "redemption
is in the Bible necessarily an act of new creation, "t He,
too, like Dodd, sees "a deliberate parallel with the first
creation . . . & new Genesis has taken place in Jesus
Christ."? It is difficult to avoid this conclusion in
view of the fact that Paul, in Colossians 3:10, uses the

P74
exact Septuagint words from Genesis 1:20, K7’ &ELK OV «

2Thomas Newton, "What is Man, The Biblical Doctrine

of the Image of God," Interpretation, III (1549), 160. So
also Friedrich-iilhelm Bltester, Likon im Neuen Testament,
Beiheft 23 of Zeitschrift fHr die neutestamentliche Wissen-
schaft (Berlin: Alfred T8pelmann, 1958), p. 162. W. D.

tacey, The Pauline View of Man in Relation to its Judaic
and Hellenistic Background (London: Macmillan and Company,
TEd.; , D» 134. otacey prefers to think of man's
"natural spirit" being "recreated," rather than a creation
ex nihilo.

3¢. H. Dodd, The Bible and the Greeks (London: Hodder
and Stoughton, 1935), p. 106, footnote 3.

4 X
Allan Richardson, An Introduction to the Theolo of
3 c.I§§

theaﬂéw Testament (New York: Harper and Brothers, 3
. L%,

2Ibid., p. 243.
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Lightfoot calls Gonesis 1:26 "an analogy" in Paul's mind
in Colossians $:10.” That Paul is thinking of an entirely
new crgation, like that in Genesis, is borame ocub by his

~
)

K-um\{ /(2:4/5;5 paosages’ with respect tvo the creation
wrought by Christ. Regarding Paul's use of thiz term,
Vavies remarks that he "is almost certainly thinking of
the account of creatica given in Cenesis as the counter—-
part of the now orsation in Christ."™ Of particular in-
torest is the fact that Peul on one occasion actually says
the "new man" was "crm«zte}‘l."g In view of this we must ac=
cept what Harrisville calls the "dynamic aspsct" of the
concopt of neowness in the Kew Testeament, sc that the new

2 o - l(\ 1. .2 ~
"erowds" the old "out of sxistence." > This indicates

J. B. Lightfcot, £t. FPaul's Eplstles to the Colos-
slons snd tc Thilemon, in Classic Tcmmsntary Libroxy
(Beprint; Grand Dopids: LopDAervan Lublishing HousSe, Dede),
p. le)'

72 Cor. 5:17: "If anyone is in Chriet, he is a new
creation. . ., " Gal. 6:15: "For aeither circumciaion
nor uncircuncision counte anything, but s new creation.”
Cf. alsoc Eph. 2:10: "¥or we are his workuanship, created
in Jesus Christ for good works. « » " Ephe 2:15: "that
he might create in himseld cne new man in plece of two."

e, 1. Davies, Paul sod Bebbinic Judsism (London:

Sa 3‘:’. Ce I{.' 191{-8)’ Pe 9?.

\ )

?En‘n. 4324 " Tov I(ON-V\OY ,?.'«wa;ror z‘av A T A a.ouv
KXo Dévea . . . "

10
Ray &. Hexrisvills, The Concept of Newness in the
Now Testement (Mimmeapolis: Augsburg ﬁimoﬁ%e,
-1.-'9305, PDe 18=20. Harrisville alsg shows that there is
no difference boetween Aderves and veos in the lNew Testament,
gtating thet the classic distinction between the twe terms
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that the new man is an entirely new creature.

Regarding the nature of the new creature, Senlt
atarts us on the right track when he says, "Psul + . .
nReans vthat this renewal comes about through conmmunion with
Christ, the revelation of God and of his creative and

Hll m

The ccmmunion established with Chris

ot

gaving will. o

-

+. - PN A . FEPROREY (rone o e v - 1, R i Ty g R |
the new meu 1s so intimete that the new men and Christ can

be conceived of aw being one and the ecame entity. Zltester

Observes, "Christus ist der neue Kensch, und der GlBubige
wird des, was Christus ist." ® Hence it is aifficult o
avoid the conclusion that in Colossians 3:10 the inage
after which the pew men is renewed is Christ, the image of
God. This position is entertained by as cutvstandiing a
Commentator aes Lohmayer,15 although it iz not without its
difficulties., Even if Christ is not immediately identified

with the "image" of Coloesiens 3:10, neverthelecs an

had virtually diseppeered by MHew Testament times. Richarde
scn agrees, showing that the papyri mele 1little difference,
between the two. Richerdscon, op. gif., p. 245. Both veos
and. Kawves vefer Lo a "qualltetive reletionship with the
past" and also & "temporal® cone. Harrisville, op. cit.,
PPO 1-11.

11 - g% L
C. Senft, "Image," A Compenion to the Bibls, odited
by 3. Allzen How Todk: Ox T T Cenas i T9E9) . m,

1231t&3ter,122. citi., p. 158.
Losrmsy Lohmeyer, Dis Briefe an die Holosser

d an
Philemon, in Kritisch-oxegetlscho E_OQ& entar ger s Nsue
Lestementy (G8TTingen: Vandenhooack & Ruprecht, s IX, 1h2.
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exemination of other FPauline evidence will reveal that the

Very imege in which the new man is being recreated is

L&

Christ, the imege of God. In Romens 8:;29 Faul says that

God has Iforecrdained those whom he forsknew to be

= % - = N Al e
bv/%°(°¢005 Tys €ElLKoves Tov Wey =tulod In
¢ Corinthians 3:18& Peul is even more explicit, stating

. ik 4 e = > N S 7
that we are being changed into " Eyr aviny ccko v

(i.e., of Christ). Concerning this passapge Bright appro=-

()
%

¥

face to

{a

T S s Ty 1< (=2 S ' i i £ & Vst
Priately comments that man "confronts his Chri

face like ons beholding the glory of God in a mizTror « «
hingelf vakes on that image. . . ."15"

& Xauline concapt which bears consideration in this
connection is ews“vjcyu s @ term which he amployzs in Coloae
sians 3:10, as he says, "aad have put Q_q the new nature

« o o" and in Ephesisns 4:24, as he says, "bubt on the new
nature. . . ." In two instances Faul uses this same tern
for pubtting on Ghrist,l5 which indicates that to put on the
new nature end to put on Christ ere one and the same eventy.

Hence the new man and Yvhe image of God is none cther than

143 ohn Bright, The Zingdom of Ged (Wew York: Abingden ;
Press, 1953), p. 232. |

|

1%6e1. 5:27; Rom. 15:14. Robinson zays that the op-
posite of this expression, "pubtting off"™ (Col. 2:15; 3:9)
implies that by "putting on' Faul ia thinking of a "new
body" rether than & "new set of clothes." On succesding
gages we will glaborate how this is true in Paul,

« &, T, Robinson, Body (Naperville, Ill.: Alec R.

Allenson, Inc., 1957), DD. 03=-64.
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Chrigt in us. We, @s new men, are identified with Christ.

Cologslans 219-10 says essentially the seme thing, identify-
ing the fullness of Chariet with the fullness which we pose
sesa.l6 Joehn 17:281-23 presents & simller pleture of
Chriast's being identified with God ("Thou, Fether, sxrt in
ne, and I in thee « « « we are one") and his disciples'
being identified with him ("I in them . « ").

However, the restoraticon of the image of Ged in us as
it comes tc us in the image which is Christ is not a
Physical cor metaphysical recreation, although it iz & con=-
plete restoration of what was lost in vhe fall., A4Ls we con-
cluded in Chapter III, the "lost image"” was & lost relaw-
Yionship, The new man, or Christ in us, is cimply the
restoraticn cof that reletionshlip with God. 4s with the
lost inage so with the restored imege of God, "The apostle
Paul . . . never considers 2an as an entity in himgell,
but always seeg him in his relationship tc God.'*7 In the
case ol the "new creature" it ie significant that in 2 Co-
rinthlansg 5:17-18 the expression Ao wl' KT c’(. 13 appesars in

a context of reconciliation, i.e., the restoration ol a

ls"For in hin the whole fullness of deity dwells
bodily, and you have come to fullness of life in him,"
Cf. also Iph. 3:19: "and to mow the love of Christ which
surpacees kmowledge, that you may be f1lled with all the
fullness of God."

174, R, Holson, "Pauline Anthreopology," Interpreta-
tion, XITT (Jemuary, 1960), 13. .
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lost relationship with God, 28 Indeed the creature is re-
newed through the new relationship to God through Christ,
The decisive fact ic not a change of the moral condition
of man, but his Jo-samen to a new relatlonship with g@a.lg
To make this relationship more real and vivid, Psul uses
three concepts, all of which appeaw in & context of the
new mon as the image of Christ. These concepts are "“the
boedy of Chriet," "the glory of God," and "the knowledge

of God,"
The Image as the Body of Christ

In Ceclossians 1:18 the concept of the body of Christ
appears in the words, "He is the hesd of the body, the
church. « « " In Colossians 5:11 of the new man, rencwed
after the image of itvs creator, it is said, "Here there
cannot be Greek and Jew, circumcised and uncircumcised,
barbarian, Sc¢ythian, slave, free man, but Christ is all,
and in all," In view of the proximity of this concept Ho
& description of the new man as the image of Christ, we
agree that "to view these descriptions c¢f the new life in
purely individuslistic terms rather then in terms of a

18“A11 thig is from God, who through Christ recon-

ciled us to himzelf. « « "
ol CBBattart: Vortag

19" thfw,“ Thﬂ b -T &
928), III, 10%3.

) t, edited
von We KOF NeT,
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corporate exiatence in the body is to'do great injustice to
Paul, "=0 Hence in Colossians %:9-11 we have "another
presentation of the new man as that of the church as the
body of Chriat.“gl "Hier lat es also deutlich dasz der
neue Mensch Christus als Leib ist.“22 Eltester exprecses
the thought of Peul adequately when he says of Colossians
5:19«11 that "der Christ Zikon Gottes ist als Glied am
Leibe Ghristi,"gﬁ' Elgewhere in Colcassians the concept of
oneness in the body of Christ is strikingly apparent,24
and elsewhere in Paul we find the same concept repeated

again and again, particularly in his letter to the Ephe=-

sians.25 Two passages, however, are especlally signlificant

2Oﬂarrisville, op. git., p. &%. CI. alsc Nelson, who
comments, "Paul never thinks of man in purely individual-
istic terms. Instead he sees man in his redesemed humanity
as part of a corporate personality in Christ."” Nelson,
_92. _C__i_.;t_., po 16.

21 - .
Jacob Jervell, Imagc Dei. Gen. 1:26 im Spidtjuden-
tum, in der Gnosis uﬁd‘_g ¢n peuliniechen Brieien
(GBttingen: Vandenhoeck & RUprecht, 1960), P. 24b.

221p1d,, p. 245,
23E1tester,‘gg. cit., P« 159,

24601, 1:24: "his body, that is the church . « "3
Col. 2:19: "and not holding fast to the head, from whom
the whole body, nourished and knit together through its
Jointe and ligements . « -"3 Col. 3:15: "And let the
peace of Christ rule in your heerts, to which you wers
called in one body."

25Eph. 3:16: "the gentiles are fellow heirs, members
of the same body . . ."j Eph. 4:4: "There is one body and
one Spirit . . ."; Eph. 4:15-16: "Christ, from whom the
whole body, joined together by every joint with which it
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for our purpose. In Gelatians 6:1526 and Ephesians 2:1527
the "new nan" and "new creation" appear in the context of
the bedy of Christ. Hence there is a close interrelation
between the new man as the image of Christ and the body of
Christ. Therefore it will be profitable for us to inves-
tigate this concept more fully.

Lohmeyer claims that the refersace tc the body of
Christ in Coleossians %:11 is "13.*.&:1:53@11:]3ic:a.ﬁl.‘."‘2'3 &0 that the
concept would mean something like "the mystical bedy of
Christ." However, he is not without his adversaries, who

o le

oppose his view.“’ Dillistone, afraid of "playing into

ie supplied, when each part is working properly, makes
bodily growth and upbuilds itself in love”™; Eph. 4:125:
"we are members one cf another."

““nior neither circumeision counts for anything nor
uaclircumecision, but & new creation.”

27wRy abolishing in his flesh the law of comuand=
ments and ordinances, that he might create in himsel{i cne
new man in place of the two, 8¢ making peace."

28y ohmeyer, op. Cibe, pe 143.

29 5 1 - ™

Otte Michel, Dasg Zeugnis des Neuen Testaments von

der Gemeinde (GﬁttingenJ—VEgggﬁhoack?ETﬁﬁbreoEE, 10417,
Pe 55. Richardson, op. cit., p. 230. Ernst Percy, Dexr
Leib Christi in den FYoulinischen Homolo ens und Antie
Tegomena (LMnA: Cs We L. Gleerup, 19%2), DPs 1O~Ll4.
Percy says those who support a "mystical Dody" interpre-
tation "are influenced Hellenistic concepts of bedy
and soul.” JFor Paul, who is in the "Israselic-Judaic
line," man is an entity, and bwus indicates "the entire
man" (cf. also W. G. Kiimmel, Das Bild des lMenschen im
Heuen Testament (Zurich: Zwingll Veriag, 15555, PDe clw
23). Hence the church 88 (wua 18 not "einen von Christus
beseelten Leib." Helson mekes s aignificant apology
against a mystical inbterpretetion when he says, "To be in

. A S P T W =
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the hands of the Roman communion," sees in the church as
Laua concept a mere mebaphor, whose neaning cannot be
pressed too 1i’cerally.30 However, against his reluctance
Yo take Paul literally stands the general principle theat
Scripture should be taken a¢ face value, unless othorwise
indicated. Ro’oinaonﬁl and ?GI‘G;‘,’B = peint out that oot
for Paul end his readers would have bad no other meaning
than & literal one. O(me of the most striking passages
fron Paul's epistles indicates that the church's relation
to Christ is soc close that it can be called his very full-

ness.”” Percy presents another argument which shows thab

Christ does not depsnd on states of abstraction or ec-
stasy. o« « «» It depends on active fellowship with others
who ere also related Yo Christ." WNelsen, gp. git., pe. 25.

A Xp, W, Dillistone, "How is the Church Christ's
Body?," Ihsology Todey, I (April, 1943), 56-68.

> Robinson, op. Git., p. 50. Robinson shows thab
bwma in Pauline terminclogy dAid net connote zomething
"corporate but corporeal.”

32Percy, oDe Citey De 5. FPercy says any othor in-
terpretation aside from a literal cne is "impossible."

S nphesians 1:23; "the church, which is his body,
the fullness of him wl;o £ills all in all." Nearly sll
commentators take NAqpwus here to refer to the church,
Cf. E. #. Beott, The Lpistles of Paul to the Colossians,
to FPhilemon, and to Ephesians, in Hoffatt New Testament

' cditod by James Mo ;

Commentery, odived by Jemes soifatt (Wew York: Harper end
Ei"o%ﬁers, n.d.), XI, 159. BE. XK. Simpson, Comment on

the Epistle to the Iphesisns, in New Internavion

nment s 8dited by H. Be tox&ehouse G pide: Vm.
F—ﬁman. & & Publishing Company, 1957), X, 42. H. Rend~
torif, Der Brief die E%ese% in Neue Iestament

editeci by Faul Il%aua an . ;hm ingen: axﬂ%'

& Ruprecht, 1949), XVIII, 62, Rendtoxrff says, "Von der
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Tthe ldentification of the church with the body of Christ
is Yo ve token sericusly. He refers %o the eis ‘e.'v (,u_\-.;/v'o\
in 1 Corinthians 12:13 which 1z the gozl and result of
baptiem, and says that when éls appears with an cbject
alter a verb like (:’mhtl?‘w, then ets can interchange
with &s, o that "der T8ufling durch die Taufs nit der
dabsl erwlhnten Perscon verbunden wird." In 1 Corinthians
ths "body" is Christ, as the preceding varse chows. 2

It is necessary, therefore, to take Pgul's words at

face value, and te identify the church as the very body of

Gemeinde gilt, dasz alle ihre CGlieder in all ihrem Leben
leben auf die FHlle de¢es Christus. . « . Darum ist die
Gemeinde die volle Auswirkung des Christus; well in ihr
sich darlegt, was Chrigtus ist, der Inhalt seines Wesens."
See also Robinson, op. ¢it., pp. €8-70. Robinson stresses
the fect that the church 15 conbtimually being filled with
the fullness of Christ. Dillistone reproducez Knox's
striking translation, "His body, that which is always
filled by him who is always being £illed." Dillistone,
ep. cit., p. 64, At any rate, whethor the church is the
completed fullmess of Christ (e¢f. Chapter III of this
paper, footnote 168) or it is always being filled by
Chrigt, it is closely asescciated with His wAdpow vk .
Moule is one of the few who say h‘/l7’€w,udg GCers to
Christ along here. C. F. D Moule, "'Tallness' and 'Fill'
in the How Testament," Scottish Journal of Theology, IV

(1951), 81,

5 5A'Parcy, op. ¢it., p. 16. Radermacher calls this

€l 8 "Hebraisn," and gives other examples. ILudwlig
Radermacher, l?egtoatgent;ie%e Grammatik, in (%%gg

zum Neuen Testament, edited by iH. zmann ant
Verlag ven J. C. O. Mohr, 1912), I, 13-17. ZLebertson
agrees, but saye Moulton callg it a "secondary Hebralsam,"
In the Septusgint, he seys, els pi’ten translates 7,
and cen have the force of Ws or ¢us . 4. T. Robgrt'son,
Gremmar of the Grsex New Testament in the Light o stor=
ﬁs@"&r’éﬁ" oW YOork: ‘ﬁo&er and SLOUMNEOND, Cel! 5

P. 28l.
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Christ, whose members, by virtue of their belonging to
that body, are the image of God. A brief survey of the
background of Paul's concept will bear this out. Many
have seen in Paul's O Q}Ad =thoughts concerning the church
the Gnostic motif of the indwelling of the heavenly man in
those who are spiritual.55 Percy finds the background for
Paul's terminology in the Stoic idea of a human society as

2 human ‘oocl;y,z36 an idea which appeared also in both

550 Jervell, op. cit., p. 243. Rudolf Bultmann,
Theology of the New Testament, translated by K. Grobel
(New York: Charles Scribmer's Soms, 1951), I, 178.
"WKegpaAs " Theologisches W8rterbuch zum Neuen Testa-
ment, editdd by GerEaEé Ritbel (Stqptgarta Veriag von
W. Kohlhammer, 193%8), III, 679. "ExwAngid " Theologisches
W8rterbuch zum Neuen Testament, III, 12-14. Schmidst,
author of the last mentioned article, modifies his view
by saying that Paul is just using Gnostic terminology, butb
that the New Testament oWme is nothing more than the ful-
filled 0ld Testament Versammlung.

56qne classic locus is found in Livy, who tells how
the patricians sent Henenius Agrippa as an ambassador %o
the rebellious plebeians to relate a story about the state
being like a body, whose members mist work together,
Livy, Vorks, in Loeb Classical Library, edited by T. E.
Page, E. Capps, and W. H. D. Rouse (fondon: Wim. Heinemann
Itd., 1939), II, xxxii. Cicero uses the same analogy.
Cicero, "De Officiis," Cicexro, in Loeb Classical Library,
edited by T. E. Page, E. Capps, and W, H, D. House (Re-
print; London: Wm. Heinemann, Ltd., 1928), III, 21-22,
Seneca also employs the analogy. Seneca, "De Ua," loral
Essays, in Loeb Classical Libr%§x, edited by T. E. Page,
E. Cepps, and W. H. D, Rouse ndon: Wm. Heinemann, 1928),
I, =xxi, 7-8. Epictetus speaks of the sympathetic prin-
ciple of the universe, so that the experience of one part
necegsarily affects every other. Epictetus, liorks, in
Toeb Classical Library, edited by T. E. Page, E. Capps,
and W. He. D. Rouse (fondon: Wm. Heinemann, Ltd., 1925),
LR 59
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Jcsephu357 and Philc.58 Davies sugpests that FPsul is
using Rabbinic ideas sbout idam, who had become a world
filgure of immense proporvicns, made of dust from all over
the world.”? However, we can look elsewhere for the back=-
ground of Peul's buwme concept, especially in view of
vwhat we have atated earlier about the backeround for his

40 g

letters and for the Hew Testanent as 2 whole. alaon

comments that

Poul not only connecte himself with the 0ld Testa-
ment by his language and his theological argpuments,
but the entire religlcus perspective of his ac-
cleslology seems to have itas roots in Israsl . . .
such terms as "Israel," "seed,” "clrcumeision," and

il

FAy]
“‘Josephus says "it is in kingdoms as it is in your

gross bodies _merators bwudbl” W Jogepmus, "Wars,"

Jossphusg, transléted by W. Whiston (Philadelphia: John

Ve Winston Co., neds), p. 650. Of, also Josephus, Haprs,
2y 13, 65 4, 7, 23 2t al.

paﬂeferring te vhe way the Chaldeans set up the uni-
verse as & unity consisting of parts, he says Moses agrees
concerning this "sympathetic affinity of 1ts parts,"
stating that the universs is "one," "for since it came
intoc being and is one, it stands to reascn that all its
+ « o parts have the same elementary substeaces for their
substratum, on ths principle that interdependence of the
perts is a charactex;istic of bodies ;{'w/“a rs‘rf which
constitute a unity." Philo, Vorks, in Loedb Classical
Libral""‘, adited by Pe B Pﬁm, k7 Ca.pps, and W Eo U
Rouse (London: Wm. Heinemann, 1932), IV, 234-2357.

59Daviea, op. git., ». 53, G. 7. Hoore rofers Yo
the rabbinic legend: "The dust of which his body was
formed was gathered from every part of the world. « « "
G. F. Moore igm (Cembridge: Harvard University

Presﬂ-, 19456 ’ Y Do
o, Chapter 1III, footmote 29.
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"uncircumeislon™ + . . clesrly designate a col=-
lectbivity. 4l

There are, in the Iirst place, many Cld Testament

$i ™
G

Passages in which Isreel ie viewed as & singls unit,
In the second place in the 0ld
Testament the "head of the peopie was at the seme time
reproesentative cf the people, the people ere summed up in

44

the king." However, mest luportant, the Bervant cof the

)

Servent poenms of Isaleh is pometimes identified with the

whole of Xaorseel (Isalah 49:3), snd is scomebtimes identi~

fied with & aingle man, the Messiah (chepter 53).
n

Sk P

Bright comments that this double identificatio

over into the Wew Testament bedy of Christ. - The same

e

Juxtapoasition was found in the "Scun of man" of Daniel 7,

1!
”llials:on, ope Sit.y Po 22.

%pupln 80:8=19; Is. 26:2; Jor. 50:117; Ezek. 19:10-
14,

%319, S:13 Jer. 3:8; Bzek. 16, passimy Hosea 212,
The latter pessege is of special interest, Ior it con-
ceives of Iazrzel as the brids of Gods In thisz ccanection
ef, Zphe 5:85«33%, where the church is called the bride cof
Christ.

#“Hichal, Ope Sit., pe 34 CL. mlzoc ¥F. Paderson,
Israel, Its Iife and Culture (Oxford: University Press,
1925), III-IV, 76-106.

45 ) P m
Oscar Cullusn, Christolc £ the Now Pestsment
translated by S. C. Gul s an %.%a&'(ﬁia@eiﬁ Yl
The Westminzter Presa, 1959), p. 140.

“pright, op. sib., p. 140.

IR TR Y
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who wes Ldentificd with the "saints of the Moot High,"*?
Burely Peul's concept of the church asz the body of Christ
cannot be seen epart frem these 01d Testement concepts,
which stress an extromely clese relationship between God,
His Nessish, and Hls people.
However, wmore recent roots lie behind Peul's texrmie

nelogy about the church. The most vivid experience he had

in his cereer as an aspostle was undoubtedly that which

<l

happened to him on the road to Damascus, when Christ ape
peared to him snd caid, "Daul, Saul, why dc you perasecute
ma 7o Christ was identifying himself with those whom Ssul
"as persecuting. Ewven more signlficant, however, is the
fact that Paul records the woxds of lnstitution, &z & tra=
¢ition which he had received, '’ and hinself bases his doc=
trine of the unity of the churech on the fact that "all

3 O
artake of the same loai’.“5L Honce the duepest roots for

s

Paul's doctrine of the church lay in Christ's own words,
particulerly those spoken at the last supper. "In this
covenant meal Christ identified his feollowers with hine
8612,92%  The body of Christ offored to the church was the

“7cullmen, op. Gitie, e 140.
48y 0ta Qi

493 Gor. 11:23-25.

01 cor. 10:17.

Slarignt, op. cit., p. 230.
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very body which was to dle and rize agein. This leads to
the further conclusion that "Diecser mit der Gemeinde iden=
tischo Lelb Chrleti ist deoshaeld im Grunde kein esnderer als

. o P, = 3T r L S X o k
Jensr der am EKreutze storb und am dritten Tage suferstand.

Hence the Christian, being renewed in the imsge of

-
o I"

P ot rade R o ' RO iz Tl ! . oy ) - A "
Uhrizt, ies incorporated intc the dead and risen bedy of

; g F x ! s A . EN S o 2
Christ in such e way that he himeelf has died and rlsen,ﬁ)

L
thus being sble t¢ stand in & new relationshin to God as
a nember ¢f Christ's body. Yet this has zn often=overe

C T |

looked imvolvement. To be the body of Christ, toc be in

=

e s € on A0 VAR B g g Tl b T e N o F o S
his imsge, implies a sharing of the suiferings of that

B e " d - ; g » Pa G i Yo 3 . -
body. Dillistone expyecses this fact, whsn he saye,

In the laterin between his resurrection ond the sec-
ond Advent, the Body lives as the Messiah on earth
even though the Lord is in Huaven: 1t bears hils
testiygny, shares hig suiferings, dies with him,

>

Placing theoe thoughte into en imege perspective, Bonhoceffer,
& nmodern expert on suifering, says,

The image of God is the imege of Christ crucified.
It is to this imege thet the life of the disciples

BEPercy, Sps gibey ps 44,

%

JECf. Rom. ©:4. Robinscn states this well when he
gsyae: "The Christian, because he is la the Cimrch and
upited with Him in the secramonts, is part of Chriat's
bedy in the flesh so literally that all that happened in
end through thet body in the flesh can be repeated in and
through him now." Robinson, gv. git., p. 47.

F%pillistone, op. oib., p. 63.
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muet be conformed; in other words, they mist be cone
formed to his death.-22

The boly of Christ concept, then, shows how intimete
is the relationship set up between Chrlist and the Chris—
tien. " It demonstrates that the Christien, as the image of
Christ, actually is involved in thoss sotericlogical acts
which Christ, as the image of God, pexrformed, sc that he
can stand in a renewod relabvlcnship with God. However, i
also demonstrates the unity the Christisn has with Christ,

unity sc cloae that he participates in Christ's very

P

sufforings. By virtue of this unity with Christ in the
bedy of Christ, he experiences unity with God, that is,
the image of God which he once losat.

One term bears further comment, a bterm closely con-
nected with the body of Christ, the term Ket¢o\,|'»‘? o IR
Colossians 1:18, 2:19, Ephesians 1:22 and 4:15, Chyiast is
called the "head" of the body, the church. Iichel qﬁotes
Schlier as ssying that the "head ccancept destroys all |
thoughts of the body as a resl organism.“56 If it is
true that Christ is the head of the body, then it would
appear that he cannot be ideantified with the body, except

in a metaphysical or metaphorical way. Yercy, however,

55pietrich Bonhoeffer, The Cost of Disciple (Wew
York: Macmillan and Company, WL :

56Hioha1.‘gg. git., p. 51, footnote 39.
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explaing this dilemme, when bhe points out that the con=
cept "body of Christ™ in Paul “"contains a double thought.®
In the first place it is the congregation as Christ's body,
"in which he himself is all in ell." Secondly "this body
forms an organic unity consisting of many mamp@ra.“57 It
is in connection with the latter thet the concept Kegu,-"
eppears, Christ as "head" implies that, although he is
identified with the church, still he ig¢ Lord over the
clm:cw::ha.5‘3 "As the head, as ruling nermber of the bedy,
gives the body movement, direction, organization, s8¢

Christ with His Body. n99
/
The Image 88 S;o§%&

In three Pauline passages the doctrine of the imegs

of God ies in close connection with the gloxy of Cod.

5?Percy, Ope CiGey po 45, Paul speaks olften of the
maltiplicity of the body of Christ. Cf, Rom. 12:14,53
% ggr. 61155 103173 12:12,27; Ephe 4:163 5:303 Cols 1:18;
G.z o

38 Kegn A , releted to the Old Testament L ¥ 9,
‘has the twofold meaning of "head" and "first." Cf.
Otephen Bedale, "The meaning of Kc¢ in the Pauline
Epistles,” The Journal of Theological Siudies, V (1954),
211=-215. #Bchlier says, " Ke meint den, der dbsr dem
anderen in dem Sinne steht, dasi er sein Jein gegrindet.”
" Kfﬂdz’ " Theo;_.ggigchga W&;:_? e% h s geuag Tegta-
mont, edited by Ger te attigart: Vorlag von

W. Rohlhammer, 1938), III, &79.
59&. Rendtorff, Dexr Brief éies Eolesssr, in Eﬁg@
stamsnt‘ggagggg, edTted Zithaus snd J. Be
& 1§§n: erleg von Vandenhoeck & Ruprecht, 1935),
II, 115.
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Ramsey seays that 1 Corinthiens 11:7 "links the doctrine of
N > / 'l
the Boj’d. to the doctrinme of the eckur."® In addition we

can point to Romans 8:29-30, where "to be conformed to the

inage of his son" is in a parallel position to "those whom

he predestined . . . he also glorified." Finally, in

1
1
2 Corinthians %:18 to be “changed into his likeness" ia j
|

5

defined as being changed "from one degree of glory to
another.” In all of these cases the glory is the glory of
Christ, so that being changed intc his image iz to have his

! &
sane Gestalt, noamely to possess his So §’d~ .*l This is a
) &
goal achieved by "beholding the glory of the Loxd," “ so

804, N, Ramsay, The Glory of CGod and the Transfigura-

tion of Christ (London: Longmens, Green, and Company,
;,4’ 9 Pe iV
Glzlﬂlt 2 2~
Zltester, op. cit., p. 163,

bgRamaay favors the translation, "beholding," after
Philo, who says losesn asked toe see the image of God "mir-
rored not in any creature but in Ged himself™ (Alle%.
Leg., 4ii, 33). Ransay, op. git., p. 55, footnote 1,
Gerhard Kittel algo favors this translation. "Aaloli-

TP Soumar " T%eologiachew\%&rterb%ch sum Neuern Testament,
eé;té;/g; Gor sittel (5 Fart: Verliag VoD We KONl
hammer, 1935), I1I, 693-694. However, W. L. Enox claims
that Paul is bveing influenced by the conception in phi-
losophy that the reflecticn iz a mirror "was produced by
a series of emanations proceeding from the object and
establishing themselves in the polished surface ¢f the
mirror." Hence he transistes the word, "reflegt.“ We I
Inex, St. Paul end the Church c¢f the Gentiles (Cambridge:
University Fross, 1059), DPe 1loi~i32. durvelil is probably
coryrect when he says that cn the basis of the main point
of comparison between Moses and us, that is, he gazed in-
tently and could not see, but we can "behold," the besh
translation is "behelding." To behold Christ's glory ias
to share it. Jervell, op. egit., pp. 183-186. Howsver,

to behold is simply the "recognition" of the divine glory

B
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that the sequence of thought is parallelsd by that in
John 17, where Christ prays that his disciples may "bee
hold" his glory (verse 24), and says in the seme context,
"The glory which thou hast given ne I have given to them
e o " (verse 22). This pascsage is of particular interest
to us, for it connects the glorifying of the disciples
with their omeness in Christ (that is, the body of Christ).
Verse 22 contimues, "that they msy be one even as we are
one." To shere the glory of Christ is to be a member of
hieg resurrection body.

This glory is the restoration of what once was lost.
In fact, Paul equates the fell into sin with the lcss of

the "gloxry of God.""? kan was no lenger directly exposed
A-0LY xp

/
in him through faith. " SBSE-,“ Theologisches Wirterbuch
zun Neuen Testament, edited by Geraard Alttel (DLULLEeTrs:
eerlag von W. Kohlhammer,, 1935), II, 252. (Hereafter this
will be referrved to as " do\a," W¥rterbuch.) Jervell says
that this "seeing" is none other than "hearing" the Gospel.
Jervell, op. eit., p. 190.

°5Romans H:2%: "gince all have sinned end come short

of the gloxry of Ged." C. H. Dodd says, “"the glory of God
is the divine likeness which man is intended to bear.
o o o According to Rebbinic teaching cone of the things
gﬁ: lost in the haléiwas thg géorg gf God. C, E. Dogd,

Epistle to the Romans, in Molfatt New Testament Come
mentary (London: Hacuillan COmPany, 41952), De g%. Kxggel
says, "der ursprfngliche lMensch an Gottes Eabed teil-
hatte « « « und dieser Glanz ihm nach der SHndenfall ent-

zogen wurdeé. « o " " Jolo ," WBrterbuch, p. 249. Cf.
E?uard Lohsi, "Imago Del bei {aufus,;h;zgartas C iaa uyr
tlanigae, Beltrame z ovenmelischen Theologie, @ 3]

ol (nchon? " gor Veriag, I§5’7§, De 124, and

Remsay, op. eit., p. 45, footnote 1, who say that Paul
took over this rabbinic teesching. Yet a study of the




|

105
to God's glory, so that he no longer could himgelf reflect

that glory in such a way that he could be God's vis-a-vig.

r

It is therefore of sigpificance to notice thaet Paul as=
soclates glory with righteousness, or the state of being

o & a o o
in & rieht relation with God.” Ia view of the fact that
-

the 01d Testament glory of God "has been unfeolded in the

6% .
< 4% 15 not an overstate-

Gospel history and ite resulis,”
ment to say that "flir Paulus Doxa=-Eikon mit seiner Vor-
stellung dex Dikaicesyne Gottes zuaammcnhﬁngt.“ﬁs é&éﬂﬂu
chersctorizes the life of the Christian E/ &.Koq.oln;\fq
To Deui}, beinpg "the impress of the positicn cne has
when he ie justified.“67 This "position" or right rela-

tion with God enables one to do what men was originally

Biblical concept of gloxy (¢f. Chapter II of this paper,
D. 74) reveals that the gloxy of God alweys is the actions
of God in history as man experiences them, and God's glory
is alweys directed towerd a soteriological goal, so that
Christ is the climax of God's glorious actions in history.
That man fell short of the glory ¢f Ged meant that God was
now Deus Absconditus, the invisible God of Col. 1l:15,
whese revealer was ohrist, His image.

S48om. 3:23-241 “Since all have sinned and fall short
of the glory of God, they are Jjustified by his grace as a
gift . . ."; 2 Cor, 35:9: "For if the ninistration of con-
demnation is in glory, much rather doth the ministration of
righteocusness exceed in glory" (quoted from the King James
Version); Rom. 8:30: "Whom he Justified, those he also
glorified.”

55Ramsa33 op. git., p. 48.
%0servell, op. cifi., p. 180.
571pid., p. 182,
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intended to do, naemely glorify God.68 Hence toc zhare the
glory of God does not mean to have a substance, but to
stand in that glory, to be able to recognize it, and to

acknowledge it with meaningful responae.
The Imege as Knowledge

We have seen thaet both concepts which Paul connects
with the image of Christ, namely the bedy of Christ and
glory of God, emphasize the closeness of relaticnship be-
tween man and Christ, hence between man and God. The third
concept related to "image"™ in Paul's theclogy performs the
sane function. In Colessiens 3:10 Paul says that the new
nature is renewed in dmowledge, and in 2 Corinthisns 6:4
he says that God "has sheone into cur hearts to give the
light of the knowledge of the gloxry of God in the face of
Christ." In the latbor passage the "knowledge" i1s of the
glory of God, which already indicates that & relationship
is implied in the word knowledge, particularly in view of
cur concluding statenment in the last section. Bultmann's

view that this knowledge as it presents itself in New

%8¢ ttel shows that this merely means to recognize
God's glory, not te add an%t to it (cf. Psalm 57:15,11%
108:5; Is. é:B, et al.). The glorified church in heaven
represented by the 24 elders (Rev. 5:9-10) are shown fule
filling the meaning of their existence by glorifying God.

w gégﬁ »" W8rterbuch, p. 248,
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Testament theology is "Gnostic'®? need not be seriously
considered, for the mystic nature of such Gnostic knowl-
edge70 is far removed from the Pauline understanding of
knowledge of the historical figure, Christ. However, this
same scholar hes presented a valid picture of the 0ld
Testament concept of knowing which lies at the heart of
the Pauline conceptualization. To the 0ld Testament mind
true knowledge was not mere "appropriated iaformation,”
"objectively seen in a disinterested way." Knowledge in-
volved a hearing and a resultant action. To know God
meant to be in a responsible, responsive relationship with
him and to act according to his will.

The Hebrews never thought of a mystical vision of the

Godhead. + « « EKnowledge in the 0ld Testament,

therefore, means perception accompanied by emotion,

or rather by movement of the will. . . « But above

all yadha is used to indicate recognition of the acts

of Gode « « ¢« To know him or his name means to rec=-

ognige him, to confess him, to give him honour, and

do his will. . . 071

Hence "know" in the 0ld Testament was a term involving
a relationship which necessarily involved action. This is

especially clear of God's knowledge of man, which is

59Rudolf Bultmann, Theology of the New Testament,
I, 180.

706¢, ¢. H. Dodd, Interpretation of the Fourth Gospel
(Cambridge: The University fgess, TO58), DPD. 16=17.

?lRudolf Bultmann, "Gnosis," Bible Key Words, trans-
&) 9 o

lated from the German énd editea by J9. R. Coates and

H. P. Kingdom (New York: Harper and Brothers, 1958), II,

}6—17. Eereafter this will be referred to as Bultmann,

'Gnosis.
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"equivalent tc choosing or electing. . . .“72 Here iz
the kernel c¢f the meaning of the knowledge of God in the

0ld Testament. Man's knowledge of God rests on God's

‘knowledge of man., The Ieraeslites could only know God

because of an initiative taken by C-od.75

The Kew Testament idea of "knowledge of God" paral=-
lels the 0ld. It is an acknowledgement of Geod's will and
of his salveticn as he has revealed it tc us, and it is
basad on God's knowledge of us, which comprises God's
will and God's s:.-\lvation.74 It involves "an obedient
recognition of his will."75

Hence, like L;L/u.( and S:)ga\, dm.“ul.:s is a word
which suggests a restoration of a relationship. It is am
ability to recognize God as he is and deals with us, to
ackﬁowledge what he is, and to live a life or response to

him in accordance with his revealed will for us. In its

most perfect form such knowledge is, in short, the image of

God.

721pid., p. 18. Of. Gen. 18119; Amos 3:2; Hosea 13:5.
73Exodua 29:145«-46: "And I will dwell among the people

of Israsl, and will be their God. And they shsll know
that I am the Lord their Gode « « "

7Gal. 4:9: "but now that you havs come to know God,
or rather tc be known by God. « « " 1 Cor. 13:12: "but
then shell I know even as alsc I am known" (Xing James
Version).

75Bu1tmann, "Gnosis," p. 36.
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The Eschatological Tension of the Image of God

Az cne examines the doctrine of the image of God in
Paul, he cennot ¢scape the fact that it contains an ep=-
perent contradicticn. The restoration of the image is con=-
celved of as an accomplished new creation, sc that the image

76

of God has been restored. Yet, the imege is thought of

&3 something o be restored in the fubure,’’ or its resto-

. 78

ration is described as an ongoing prccess. This sanme
tenslon applies to the Pauline understanding of “glary.“?g
Kittel calls the teneicn which exists in Psul's theclogy

w80 Lhich two

of the imesge "Haben und Nochnichthaben,
thoughta eppear side by side in Psul.
The apperent contradiction becomes unavoidable in

Galatians 4:19, where Paul travails until "Christ be formed

76 > B - 2 JN % y b D,
Ci, Lorist évdvbamereot im Col. 5:10; A TcbverTa
in Eph. 4:24,

771 Cor. 15:49: "we shall alsc bear the image of the
man of heaven."

782 Cor., 35:18: "we all . . « &are being changed intec
his likeness from one degree of glory to another. . . ."
CZ, 8lso Rom. 8:29; 12:2; Gal. 4:193; FPhil. 3:10; Col. 3:
10. In these passsges the new men is "being renewed,"
Cf. alsc 2 Cor. 4:16, where the inner men is "belng re-
newed day by day."

790f. Rom. 8:350, whore the aorist, g}?,' AGEY , in
wsed, pointing to a completed fact. Yet in The same
chapter Paul speaks of the "glory which shall be revealed
in us" (Rowr. 8:18), Cf. also Col. 3:4 and FPhil, 3:21 for
references to a future glory.

&0 Ség’a. ," ¥Brterbuch, v. 255.
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e f:¢ Wp"i " in his readers, and in Romans 12:2, where
he urges his readers to be "traneformeddAtezzxA‘ofyboEbgkﬁ
from within. Here Paul seems to be urging his readers to
become what they already are, which he indeed is dcing.
Although we have already besen recreated in the image of
God, "Christ®s work in us is not finished until he hss

nOl Elert gives a goocd defw

periected his own form in us.
initicn of what it means that Christ is being "formed" in
us, when he says,
Paul's "Christ in us” indicates that . + . the preg-
ent exalted Christ sctually controls cur situation,
ncet only as en advisor, not as a pattern to be
copled, but in such & manner that he becomes the
conduct~forming subject of our existence.d2
Thus Christ's being formed in us does not invelve a change
of substance within ug, but it does invelve ocur coanduct.
That Christ be formsd in us means that we become more like
him, namely cbedient to the will of his Father.“? This
simply means that we, in a new relationship with God, live

lives of response eand responsibility to him. Elert calls

Blaonhoeffer’ ‘920 Oit., Pe 2?2-

8z,
Werner Elext, The Chrictisn Ethos, traanslated by
G. J. Schipdlexr (Philaﬁeiﬁﬂiﬁ?’ﬁﬁﬁienberg Press, 1957),
Poa 250.

BBThia nakes clear Paul's em sis on Christ's

Christ "learnsd cbedience" (Heb. 5:8). Christ, 2s God's
image, in & close relationship with God, did what Adam,

alzc in the image of God, did not do, nemely live a life
of response and responsibllity ia that image.
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the new image a "restoration of the integrity of the re-

n%  mig ig the neaning of IZphesians

spensible cresatura.
4:24, where it is said that the new man was created in
rightecusness and holiness., Thiec is also the neaning of
Romans ©:4, where the result of dying and rising with
Christ in baptism (that is, putting on the new man or
receiving the image of God) is that we "walk in newness of
life.," It is interesting to note that the same word which
is used of the putting on of the mew man (éwgafo/uuxc) ia
used as an imperative in Colossians 5:12, urging the put-
ting on of "compassion, kindnesas, lowliness, meekneas,
patience."

Hence the new man, or the restored relationship with
God, iz a present reality for us, a Haben. Any incom=-
pleteness which exists lies in the realm of our resction
to that restored relaticnship. We must become what we are.
We must be responsive and responsible cover against God,
for which purpose we were created and recreated.

This leads us o the final ccnsideration of ocur
study, the eschatological implications of the image of God,
or the Nochnichthsben. Harrisville emphasizes the fact
that in all the "new man" concepts in the New Testament
there always is the emphasis on a "dynsmic movement towards

S451ext, op. git., p. 226.




112

8 goal which characterizes the life of the new man.“85
Concerning that goal, Elert says it is in the "eschaton."®
It is the "restoration of the divine image" which only the
first man bore, the restoration of "wholeness" of person—
ality.86 Again it appears that the image of God will not
completely be restored until a future time., The "image"
passage which bears this out is 1 Corinthians 15:49.87
The "image" reference in Romans 8:29 also has been under-
stood eschatologically.a8

It is interesting to note that the three concepts we
found related te the new man as image of God are given

strong eschatological associations 2150.%9 1In addition

85Harrisville,'gg. citey D 82,
86?1urt,_;g. cit., pp. 329-330.

87"just as we have borme the image of the man of dust,
we chall also bear the image of the man of heaven."

88"u0r those whom he foreknew he also predestined to
be conformed to the image of his Son. « « " Osterloh re-
marks, "Paulus spricht in diesem Abschnitt von der Hoff=-
nung und von der Zukunit des Glaubens." E. Osterloh,
"Ebenbild Gottes," Biblisch-Theologisches Handw8rterbuch
zur Lutherbibel und Zu neueren Uebersetzungen, edited DY
. Osterloh and H. Engelland (GBttingen: Vandenhoeck &

Ruprecht, 1954), p. 90. Cf. also Robinson, 22i cit., D
82. Bultmann, Theology of the New Testament

89%0dy: Phil. 3:21: "Who will change our lowly body
to be ITEEZSis glorious body. . » " 1 Cor. 15:44: "I%
is sown a physical body, it is raised a spiritual body."'
Glory: Phil. 3: 21 (cf. above); 1 Cor. 15:43: "it is
raised in gloxry." Of the latter passage Kittel remarks,
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the term used in connection with the new man, recreated in
the imege of God, " ZVS«S omatl " appears in an eschato-
logical context.go This only appears to intensify the
apparent contradiction to which we have mede reference at
the beginning of this section.gl The image of God and =1l
it implies is ours now, yet it is still to be reslized in
the eschateon.
John provides a clue %¢ the sclubtion of this dilemme:
Beleved, we are God's children; it does net yet ap-
pear what we shall be, but we oW thet when he ap-
- psara, ve shall be 1l£u him, for wo shall see him ss
ho is,92
Here the imege or new relationship with God is a present
reality, for "we are God's children." Yet we do not yet
see "what we shall be,"” but when we "see him as he is,"
then "we shall be like him." Paul expresses the same idea
in 1 Corinthians 1%:12: "For now we see¢ in a nirror
dimly, but then face to face." Hence the "incompleteness"

of our restored relationship consists in the fact that we

do not yet see Christ “"face bvo face." This will

"der Hensch nich%,uar Geg wart, condern der Zschatologie
hat teil an der dofwm." " 36€a," W8rterbuch, p. 254. CI.

also Col. 1:27; %:4; 2 Thessn’ h.lﬁ; Rom. 5123 8118 et al.
Enowledge: 1 Cor. 15:12: "then I ahall understand. N

%1 Cor. 15:5%,54: "For this perishable nature must
put on the imperishabla, and this reoxrtal nature must putb
cn immortality. « « -

91C£. Chapter IV, page 109.
921 John 3:2,
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conasbitute the full restoration ¢f what was lost in ths
Garden, a direct "face to face" relationship with God.
That which hinders such vision presently is the presence
side by side of two seons, the old end the new. Richardson
speaks well on the subject:

What has happened in the Christ-svent is no mere

evolution from Israel's past history; it is a

breeking into history of the quelitatively new,

Th € XAToA 95
He fortifies his atatement by showing that the adjective
/Ga¢r63 in the New Testament (cf. earlier treatment in
this chapter on "new craation“ga) "becomes « « o 2lnost
& technical eschatological term," and he refers to the
new hsaven and new earth references in 2 Peter 35:13 and
Revelation 21:1,5.95 Ag new creaturses recreated in the
image of God, we are livipng in the new ason. 3Iut we also
are etlll surrounded by the o-ld.,96 against which the new
man rust constently guard himsal£,97 and frcm whlch he is
delivered by the sacrifics of Ohrlst.98 It is the pres=-

ence ¢f the old soon with ite Satenic governorshlp that

9BRichardaon,.gR; Citey Po 245
%%ce. Chapter IV, pp. 858f.
9%Richardson, op. Site, Pe 245

¢, "this age" references im 1 Cor. 1:20; 216,83
5:183 Eph. 1:21; 2% al.

97Rom. 12:2; Eph. 6:12; 2 Tim. 4:10.
Bgal. 1i4.
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prevents the culmination of the image of God for men as
% will cccur wher he @eos God "face to face." When the
old meon passes away, then Christ will appear,99 and we
will atteln the perfoct visicn of God, with all the consee-
Quences 6f such vi#ion, panely a body unhindered by the
defects of the 0ld seon, & partaking of the glory of Christ
as we s¢¢ his glory, and an intimate knowing of him as we
are known. Indeed it must be seid of such a vision, "fir
die Eschatologle bleibt dieses Schauven das hichate Ziel:
co’wetou. 2'31./ gég'aw Kv/’:;dls. 35,23 é”bovrdg z)zr ;"’S&’
_umov Is. 66:1&."109 At that time man will perfectly be
eble to carry out the purpose for which he was created,

to glorify God. Revelation 4:11 is a prophecy of the fule
fillment of this gosl of the seving plan of goa, 202 Then

the leat image will have been perfectly restored.

99Gol. %14: "When Christ who is our life appears,
then you also will appear with him in glory."

1004 §é§b~," Wlrterbuch, ». 253

101The passage finds the 24 elders engaged in singing
pralses to God. ‘

- -nmg{-—QGj




CHAPTER V
CQUCTUSIOR

Having investigated seven key "image" passages and
other related passeges in Paul's epistles we have errived
at what we belisve tc be a consistent chain of thought and
8 correct understanding of the image of God,

The moat important passage, we Ifound, was Colossians
1:15-20, which speaks of Christ as the image of God.

Since this is a widely disputed passage we found it neces-
saxry first to owamine the relationship of the passage to '
its context and to Pauline thought in general. A% the
same Vime we scughit o determine its mesning. Regardless
oX surface evidence to the coantrary, we discovered that
the passage is neither an exsmple of Hellenis®tic cosmologe-
ical speculation nor & "Christologicel digression,” di-
vorced from its context. It is an integral paxrt of its
context, end its context helps determine its meaning.
Since the context is one of soteriology, then Chriast as
the image of God must be seon in & soteriologlcal light.
LB God's image Christ wes God's exact representation in
our midst, appearing as the revelation and manifestation
of God's ,uvb‘zi(n/ or mysterious plan of salvation and
reconciliation for menkind, indeed for the entire cosmos.
Other similar NHew Testament passages and concepts we found
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to say essentially the same thing concerning Christ as
the image of God.
4% this point we found it expedient to ianvestigate
the original image of God in man, prior to¢ his fall. Ve
found that this image was nct & substance or gquality

which men possessed in toto before the fall and in parte

aiter the fall., The fact that Christ's appearance as the

image of God appears in a sotericlogical light implies

that man completely lost the image of God, and that it
was only restored in Christ. Rather the image appears as
& special relationship men had with God, a relationship
which waz maede possible through certain unique attributes
given tc man, and a relatvionship which called man into
rightecus respcnse to God and responsibility before God.
Loss of men's divine image meant & loss of his special
relationship with God, but the attributes which had been
given him lingered on. At the same time man, who ha&
lost the image, still possessed the "poesibility" of
egain regaining it in Christ. God stlll regarded His
fallen creature as‘being of infinite value and worth re-
stering.

With the coming of Christ into the world as the image
of God, men's relationship with his creator was restored.
Through Chriet man could again receive the image, through
intimete association with Christ, who is the image. That
is, he could now enter again into & close relationship
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with his creator, & relationship involving righteocus re-

sponse and responsibility. This relationship remains ine

complete until the coming of the new world, because the
new man, or man in the image ¢f God, is hindered by the
0ld world in which he still continues to live., In the
world to come he will again be restored to a perfect rela=-
tionship with God on a par with that of Adsm in the Garden
of Eden., In this relationship he will be able to again
"see" God "face to face" as Adam once had donej he will be
able to look upon him and behold in him, as he had beheld

in Adem, his vigea-vis,
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