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RECONSTRUCTING THE HAGIOGRAPHICAL OEUVRE
OF MICHAEL, MONK OF STOUDIOS,
ARCHIMANDRITE OF DALMATOS
AND PATRIARCHAL SYNKELLOS (9th/10th CENTURIES)

DIRK KRAUSMULLER

This article seeks to ascertain whether twelve hagiographical texts can be at-
tributed to a single author: Vita B of Theodore of Stoudios (BHG 1754), the Life
of Nicholas of Myra (BHG 1348), the Passio of Callistus, one of the Forty-Two
Martyrs (BHG 1213), and the encomia of Isaac and Dalmatus (BHG 956d), of
Eustratius (BHG 646b), of Zacharias (BHG 1881n), of Philip (BHG 1530a/1531),
of Daniel (BHG 488), of Patriarch Ignatius (BHG 818), of Mary’s girdle (BHG
1146m), and of Michael and Gabriel (BHG 1294a), which in the manuscripts are
ascribed to a monk or archimandrite or synkellos named Michael, and in addi-
tion also the Life of Nicholas of Stoudios (BHG 1365), and the Life of Blaise of
Amorium (BHG 278), which are anonymous but display similar stylistic features.'

One of the confessors of icon worship during the Second Iconoclasm was the
Palestinian monk Michael. Prior to his arrival in Constantinople in 814 he had
been synkellos of the Patriarch of Jerusalem, and after the Triumph of Orthodoxy
he became abbot of the suburban monastery of Chora and synkellos of Patriarch
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1 Two texts will not be considered as they contain no clues that would allow identifica-
tion of the author: 1) an encomium of Mocius (BHG 1298h), edited in H. DELEHAYE,
Saints de Thrace et de Mésie. AnBoll 31 (1912) 176-187; 2) an unedited encomium of the
Angels (BHG 129a), which in the lemma is attributed to two authors, John Mauropous
and the synkellos of Patriarch Methodius: Twdvvov 10D dytwTdTov Kai pakapiwtdtov
untpomoAitov Evxait@y, MixanA tod cuyyéhov kai 6poloyntod Aoyog, cf. Codex Athous
Dionysiou 231, fol. 210v. In addition we know of an encomium of the Presentation, which
was found in a now lost manuscript and is only known to us from a pinax, see A. EHR-
HARD, Uberlieferung und Bestand der hagiographischen und homiletischen Literatur
der griechischen Kirche von den Anfingen bis zum Ende des 16. Jahrhunderts, I: Die
Uberlieferung, 1 (Texte und Untersuchungen zur Geschichte der altchristlichen Literatur,
50). Leipzig 1937, 484-488.
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Methodius, two positions that he held until his death in 846.% Scholars have long
known that in Byzantine manuscripts several hagiographical texts are attributed
to ‘Michael the Synkellos’ This has raised the question whether they are works
of the same author. In 1901 Siméon Vailhé listed in an article five encomia, dedi-
cated to Dionysius the Areopagite, the Baptist’s father Zacharias, the archangels
Michael and Gabriel, the patriarch Ignatius, and Mary’s girdle. He pointed out
that at least the fourth text could not have been written by Methodius’ synkellos
since Ignatius died only in 877, and further suggested that the last text may also
have been written by a later author.’ The discussion was resumed half a century
later when Raymond Loenertz set out to prove that the encomium of Dionysius
the Areopagite was indeed a genuine work of Methodius’ synkellos. In an appendix
he mentioned five more texts, the encomia of Zacharias, Ignatius, Michael and
Gabriel, and Mary’s girdle, which are attributed to Michael the Synkellos, and
in addition also the encomia of Mocius and of Isaac and Dalmatus, which are
attributed to Michael the Monk, before concluding: ‘En comparant ces données,
on se convaincra aisément que nous sommes en présence d’un seul et méme au-
teur, bien distinct de son homomyme, S. Michel, prétre et syncelle de Jerusalem’*
In 1959 Hans-Georg Beck listed all the texts that the manuscripts attribute to
Michael the Synkellos or Michael the Monk, including the Passio of Callistus,
which had not been mentioned by the earlier authors, and then suggested that
the lemmata must refer to two different authors. Confusingly, he then added that
there might have been a third Michael, a Stoudite monk, who would have writ-
ten Vita B of Theodore of Stoudios and the Encomium of Ignatius, and as well
as, according to Albert Ehrhard, also the encomia of Eustratius, Daniel, Philip,
and Isaac and Dalmatus.” In 1980 Daniel Stiernon produced another list, this
time limited to texts that are ascribed to Michael the Synkellos.® He mentioned
Loenertz conclusion but pointed out that without a detailed stylistic comparison
of all the works all attributions would remain guesswork. In 1996 Tatiana Ma-
tantseva published a critical edition of the Encomium of Michael and Gabriel. In
her introduction she suggested that Vita B of Theodore of Stoudios was written

2 See M.B. CUNNINGHAM, The Life of Michael the Synkellos. Text, Translation, and Com-
mentary (Belfast Byzantine Texts and Translations, 1). Belfast 1991.

3 S. VAILHE, Saint Michel le Syncelle et les deux freres Grapti, saint Théodore et saint Théo-
phane (fin). ROC 6 (1901) 611-642, esp. 638-640.

4  R.LOENERTZ, Le panégyrique de S. Denys I'Aréopagite par Michel le Syncelle. AnBoll 68
(1950) 94-107, esp. 103.

5 H.-G. BEck, Kirche und theologische Literatur im byzantinischen Reich (Byzantinisches
Handbuch, 2.1). Miinchen 1959, 503-504.

6  D.STiERNON, Michel le Syncelle (saint), hagiographe byzantin, + 846. DS 10 (1980) 1193-
1197.
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by the same author. In a footnote she announced that she was preparing a study
of six further texts, the encomia of Daniel, Eustratius, Isaac and Dalmatus, Philip,
Zacharias, and Mocius, which go under the name of Michael the Monk.” Curi-
ously enough, she did not consider texts exclusively attributed to Michael the
Synkellos, even though one recension of the text that she edited went under that
name.® The last substantial contribution to the discussion was an article by me.
There I pointed out that the rare compound Oeondpoxog can be found in Vita B
of Theodore of Stoudios, in a life of Nicholas of Myra, in the Passio of Callistus,
and in the encomia of Daniel, Philip, Zacharias, Michael and Gabriel, and Isaac
and Dalmatus.” The problems of attribution are reflected in the Prosopographie
der mittelbyzantinischen Zeit, which lists four Michaels: Methodius’ synkellos,
a second Michael the Synkellos, Michael the Archimandrite, and Michael the
Stoudite.'® The present article seeks to overcome this impasse. It combines ob-
servations made by earlier scholars with new arguments, so as to come to more
definite conclusions. Where possible it identifies the Vorlagen of the texts and
shows how they have been reworked.

7  T. MATANTSEVA, Eloge des archanges Michel et Gabriel par Michel le Moine (BHG 1294a).
JOB 46 (1996) 97-155, esp. 97 n. 2, 116, 126.

8  MATANTSEVA, Eloge des archanges (cited n. 7), 116.

9  D.KRAUSMULLER, Vitae B, C and A of Theodore the Stoudite: Their Interrelation, Dates,
Authors and Significance for the History of the Stoudios Monastery in the Tenth Century.
AnBoll 131 (2013) 280-298, esp. 289-290. The compound Beondpoyog does not appear
in the writings of other contemporary authors such as Nicetas the Paphlagonian, Em-
peror Leo VI, Peter of Argos, Patriarch Euthymius and Anastasius the Stammerer. The
following texts have been surveyed: a) the works of Nicetas the Paphlagonian edited in
PG 105, 15-440, as well as F. HALKIN, Le panégyrique du martyr Procope de Palestine
par Nicétas le Paphlagonien. AnBoll 80 (1962) 174-193, and M. BONNET, Acta Andreae
apostoli cum laudatione contexta. AnBoll 13 (1894) 309-352; b) the works of Emperor Leo
edited by Th. ANTONOPOULOU, Leo VI Sapiens, Imperator Byzantinus, Homiliae (CCSG,
63). Turnhout 2008; c) the works of Peter of Argos edited by K. TH. KYRIAKOPOULOS,
Ayiov ITétpov émokomov Apyouvg Biog kai Aoyot. Athens 1976; d) the works of Patriarch
Euthymius edited by M. Jugie, Homélies mariales Byzantines, I (PO, 16). Paris 1922,
499-514; Homélies mariales Byzantines, II (PO, 19). Paris 1926, 441-455; e) the works
of Anastasius the Stammerer edited by G. METALLENOS, AvaoTtaciov mpwtaonkpiTig
éyk@pov eig v ayiav Aikatepivny. Ekklesiastikos Pharos 54 (1972) 237-274, and G.
vAN HooFF, Encomium in s. Agathonicum Nicomediensem martyrem. AnBoll 5 (1886)
369-415. The word is also not found in the sermons of Photius edited by B. LAOURDAS,
Dwtiov ophiar Thessalonike 1959. It is more frequent in earlier authors, cf. e.g. Life of
Stephen the Younger by Stephen the Deacon, 7, ed. M.-F. AuzEpy, La Vie d’Etienne le
Jeune par Etienne le Diacre. Aldershot 1997, 96.17-18.

10 PMBZ 5059, 5089, 5121.
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Vita B of Theodore of Stoudios

Vita B of Theodore of Stoudios (d. 826) is the oldest surviving full-scale life of
the saint.'’ In the earliest manuscript, the Codex Vaticanus graecus 1669 from
the beginning of the tenth century, we read that the text had been written mapa
Mixai\ povaxod (by Michael the Monk).'* Michael was without doubt a member
of the Stoudite community.'® Indeed, he indicates that he acted at the request
of others in the monastery: taig duetépaig mel@apyxioavreg évroaic matépwv
aideotpwtarot (having obeyed your commandments, venerable fathers).'* An
approximate date is suggested by a statement about the Stoudite abbot Nicholas:
HEXPLG UV TOV TATEV@Y €V TOTG TiG OHoAoYyiag Stampéyag mokilolg mabrpacty
(who has excelled until us, the humble ones, in the various sufferings of his
confession).'® Here the aorist participle Stanpéwag indicates that Nicholas was
no longer alive when the text was written. As Charles van de Vorst has already
pointed out this establishes the year 868, the date of Nicholas” death, as a termi-
nus post quem.'® Establishing a terminus ante quem is a more difficult task. If the
author had indeed been a contemporary of Nicholas he could have been born
as late as 860 and could thus have lived for several more decades. Consequently,
even the early tenth century cannot be excluded as a possible date of composition.

The text is written in rather ponderous Greek. The author has a penchant for
long sentences, which can be syntactically awkward,'” and he makes frequent use
of epithets and similes. One passage may serve as an example.

‘H tov péyav todtov kai dxataydviotov tiig 0pBodofov miotewg dplotéa, kai
10D povadikod tdypatog Stafontov kuPepvitny éveykapévn Te kal EkBpéyaca
Oe6dwpov, 1) TOV TavTaxod yig moAewv mpokabdnuévn mépuke TOALS, kad’ fjv
ékpdrel TAG Apxis TNVKAde, 6 €& doefoig doePéatepog ékpayelg yovog, Kwv-
otavTtivog 6 Kompwvupog, kai tijg Xplotopavikig aipéoews SevTepwtng dvaga-
Velg yevikwtatog, EkOAPwv Tov véov Xplotod Topan, kabBdmep mote 6 Aiyvmtiog
voig Papaw 1@ MA@ kal T} TAvOeiq Tfig eikovopaykig Tupyomoliag S TV

11 See O. DELOUIS, Saint-Jean-Baptiste de Stoudios a Constantinople. La contribution d'un
monasteére a 'histoire de 'Empire Byzantin, I. Diss. Université Paris I-Panthéon Sorbonne
2005, 323-324.

12 Cod. Vat. gr. 1669, 199r. Edited in PG 99, 233-328.

13 Vita B of Theodore, 1, 236A.

14 Vita B of Theodore, 1, 236AB.

15 Vita B of Theodore, 40, 293A.

16 Nikolaos Studites PMBZ 5576/corr. See C. VAN DE VORST, La translation de S. Théodore
Studite et de S. Joseph de Thessalonique. AnBoll 32 (1913) 27-62, esp. 29. DELOUTS, Saint-
Jean-Baptiste (cited n. 11), 323, mentions 848 as terminus post quem but this seems to be
a mistake.

17 See KRAUSMULLER, Vitae B, C and A (cited n. 9), 283-286.
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TUKPpOV TG ToLaw TN G oikodopiag épyodiwkT@®y, kad’ 8tL EPAemev adTOV TPOG THV
yiv émetydpevov Tig ebayyelikiis moAttelag kai AvunepBétwg Toig deomoTikoig
¢EakolovBovvta Beopobetipaoty.'®

The one that bore and raised this great und unconquerable forefighter of the
orthodox faith and famous steersman of the monastic order, was the city that
presides over cities everywhere on earth, where at that time the rule was in the
hands of Constantine the dung-named, who had erupted from an impious one
as a more impious offspring and who had appeared as a most general succes-
sor of the heresy that raged about Christ, oppressing the new Israel of Christ,
as once the Egyptian mind Pharao did, through the mud and the brick-making
of the tower-making of the image-fighters through the bitter overseers of such
a construction, because he saw it hurrying towards the land of the evangelical
life-style and following the legislations of the Lord without delay.

This complex sentence contains not only elaborate ‘double-barrelled” charac-
terisations of Theodore and of Constantine V but also a detailed comparison
of the emperor and the Iconophile faction with Pharao and the people of Israel,
leavened with several borrowings from Exodus,'? and an interpretation of the
name ‘Pharao’ as ‘mind;, which goes back to Philo.?® This last feature is clearly
dear to Michael’s heart. He repeatedly offers exegeses of personal names, which
he regards as expressions of a divine plan that the bearers are called on to re-
alise.?! To give two examples: Michael tells us that Theodore’s father was called
Photinus and then adds: ¢ dAnBdg kata v Adhov T@v ABnvaiov yA@TTav
napd Be® yevvnOeic, pwtevog toig tpomolg kai tf) kAot yeyévntat (having
been born by God as light in the true sense according to the warbling tongue of
the Athenians he was light-like in his character and in his name).*” Immediately
afterwards he then explains why Theodore’s mother was called Theoctiste: dte
0o Beod kTioBeioa kai Thv dpoiav mpoonyopiav Toig Epyols oppayiobeioa (be-
cause she had been founded by God and had been confirmed through deeds in
a similar appellation).*

18 Vita B of Theodore, 2, 236BC.

19 Exodus 1:14 1@ mA® kai tf mAwvBeig; 5:6 Toig €pyodiwkTalg.

20 See A.C. GELJON, Abraham in Egypt: Philo’s Interpretation of Genesis 10:10-20, in G. E.
STERLING (ed.), The Studia Philonica Annual. Studies in Philo in Honor of David Runia
(Studies in Hellenistic Judaism, 28). Atlanta 2016, 297-320, esp. 316, note 65. Another
characteristic feature is the use of rare words, such as devtepwtrig, which normally has
the meaning of ‘teacher of traditional laws’ but is here used in the sense of ‘successor’

21 On this notion see D. KRAUSMULLER, Showing one€’s true colours: Patriarch Methodios
on the morally improving effect of sacred images. BMGS 40 (2016) 298-306, esp. 304-305.

22 Vita B of Theodore, 2, 236C, with reference to Pseudo-Dionysius.

23 Vita B of Theodore, 2, 236D.
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In order to be able to compose his text so many years after Theodore’s death
Michael had to rely on earlier sources. He may have written down oral accounts,
such as the miracle stories, which were told to the Stoudites by an ancient monk
who used to visit the saint’s tomb on a regular basis.>* Yet he certainly also made
use of older texts. As was already noticed by van de Vorst,** the account of Theo-
dore’s last days is a paraphrase of a letter, the so-called Encyclic, by Theodore’s
disciple and successor as abbot of Stoudios, Naucratius.*® The beginning and the

end of the passage read as follows:

Vita B of Theodore

‘O dotog athp NUOV Tept TAG ApXAg ToD
Noepfpiov pnvog voow Anebeig tij ovv-
TpOPW Kal dvwbev adT® ovvelomegovon
¢k T@V TOAVOAITTWY €Kkeivwy QUAAKDOV
Te kal ¢Eoplv kai TAG évtedBbev Teleiag
dvempeAnoiag, Aéyw Or) TG T oTopd-
xov...””

At the beginning of the month of
November our pious father was smitten
by an illness that was chronic and had
been contracted by him because of those
greatly wearying imprisonments and ex-
iles and the consequent complete lack of
care, I mean that of the stomach ...

... Kai o0t TV 40eh@@V dpfapévav
TAG Yol pwdiag Tod dpwpov kal eOacév-
TwV év T oTiyw Tiig devtépag oTdoewg
@ MEyovT, €6 TOV aidve 00 pf) EmAdOw-
par 1@V SikewpudTwy oov, 8Ti év avTolg
&nodc pe, adTtéOL SratpiPéviwy avtdy,
napédwkev THY dylav avtod yoxiv.”®

Naucratius, Encyclic

Qg év kegahaiw 8¢ épodpey, MG kavTED-
0¢év tva mapapvBiov edpéobat HUAS. T
uev vooog 1 dpyaia, Aéyw 81 100 oTOpE-
XOU, TTIG €K TV TOALXPOVIWY GUAAKDV
kal éEopl@v kai TG évtedBev teleiag
dvempelnotag avéndeioa, ... »°

But we will speak in summary fashion
so that in this way, too, you will find some
consolation. The illness was the old one,
I mean that of the stomach, which had
increased because of the lengthy impris-
onments and exiles and the consequent
complete lack of care ...

... KavtadBa mpooPdAilopev T Ya-
pwdig, kol v 1) oTiYw &V O oL, &i¢ TOV
ai@ve o0 un EmA&Bwpar TV Sikeuwpd-
TWV 00V, 811 v avTolG E(Nods e, EvOla-
TppovVTOY, Tapédwke TV pakapiav Kol
kaBapav avtod Yyoxny Toig aylolg dyyé-
Aotc.>°

24 Vita B of Theodore, 48, 305AB. It is, of course, possible that these stories already existed

in written form.

25 VAN DE VORST, La translation (cited n. 16), 32-33.
26 Naucratios PMBZ 5230. Edition in PG 99, 1825-1849.

27 Vita B of Theodore, 64, 321D.
28 Vita B of Theodore, 67, 325C.
29 Naucratius, Encyclic, 1836AB.
30 Naucratius, Encyclic, 1845B.
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... and thus when the brothers had ... and there we turned to psalmody,
begun the psalmody of the “Undefiled” and when we were reciting the verse, in
and had reached the verse of the second which it says: “I will never forget your
station, which says: “I will never forget precepts for with them you have quick-
your precepts for with them you have ened me’, he gave up his blessed and pure
quickened me”, and were reciting it, he soul to the holy angels.
gave up his holy soul.**

These few lines are already sufficient to show that Michael kept quite close to the
wording of Naucratius’ letter. We find some changes - the phrase Aéyw &1 oD
otoudyov is moved to the end of the sentence, and the adjective molvyxpoviwv is
replaced with the similar sounding moAvOAintwv - but they do not obscure the
character of the original text. This holds true for the intervening passages as well.
At most, Michael omits part of a passage, which he considers to be too long. One
such case is Theodore’s farewell speech, which in his text ends with the words kai
& £Eig TG katnxoews (and the rest of the catechesis).*

Naucratius’ Encyclic was not Michael’s only written source. At the beginning
of the Life he mentions writings about Theodore that already existed when he
embarked on his task. After a reference to hymns by Stoudite monks he contin-
ues: ued” odg kal Etepol TOV TG EKKANGLAG lEPOHLOTOV €V cVYYpa@iG €ldel Kal
gyKwpiov oxnuatiopd yYAagup®g dyav kat €mektddnv ovvétagav dmouvnua
elg yfpag Onoavpicavteg \Ong edppaxov (after whom others from among the
sacred initiators of the church composed a memorandum in the form of an ac-
count and in the shape of an encomium in an exceedingly refined and profuse
manner, having stored it up for old age as a medicine for forgetfulness).** This
‘memorandum’ was clearly substantial text.** The juxtaposition of cuyypaegr and
éykapiov suggests that it was ‘historical’ in content but rhetorical in form. It will
therefore have belonged to the mixed genre of vita-encomium, which enjoyed
some popularity in ninth- and tenth-century Byzantium.’> However, its main
characteristic was its style, which is described with the adverb yAagup@g. This

31 Psalm 118:93.

32 Vita B of Theodore, 64, 324A.

33 Vita B of Theodore 1, 233C.

34 Cf. John of Damascus, Dialectica, 8.7, ed. B. KOTTER, Die Schriften des Johannes von
Damaskos, I. Institutio elementaris, Capita philosophica (Dialectica) (PTS, 7). Berlin
1969, 69, where Adyoug kat’ énektadnyv is glossed as éktetapévoug kai peydhovg.

35 Cf. D. KRAUSMULLER, Metaphrasis after the Second Iconoclasm: Nicephorus Skeuophylax
and his encomia of Theophanes Confessor (BHG 1790), Theodore of Sykeon (BHG 1749),
and George the Martyr (BHG 682). SO 78 (2003) 45-70, esp. 60.
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term, which is usually translated as ‘refined’ or ‘polished, suggests that it was
written in a high linguistic register.>® This quality was one reason for the pro-
duction of Vita B. Michael states that most members of the community did not
understand it and that he was therefore told to produce Adyovg mpdg 16 eDANTOV
Te Kal Katagaveg petanolovpévovg (speeches that were transformed so as to be
easily comprehended and clear).>”

This cannot be a reference to Naucratius’ Encyclic, which only deals with the
saint’s last days and is written in an accessible style. Indeed, as we have seen Mi-
chael incorporates it with only minor retouches. One could argue that at a later
date Naucratius or another Stoudite monk wrote a full-scale Life of Theodore,
which then served as the model for Michael’s text. This is, however, unlikely
since Michael characterises the author as tf|¢ éxkAnoiag iepopuvotng. In Vita B
the Pseudo-Dionysian term iepopvotng is normally used for members of the
episcopate such as the Constantinopolitan patriarchs Paul and Nicephorus,®® in
keeping with contemporary literary convention.*® Accordingly, Ernst von Dob-
schiitz declared in his seminal article ‘Methodios und die Studiten’ of 1909 that
the author was ‘ein hoher kirchlicher Wiirdentrager’.*® Von Dobschiitz also drew
attention to another characteristic of Vita B, the complete silence about the con-
troversy between Patriarch Methodius and the Stoudites, which was very acri-
monious and resulted in the recalcitrant monks’ house arrest.* For this reason
he stated: Ich mochte vermuten, dass es ... auch eine Vita oder ein Enkomion
Theodors gegeben hat, das von Methodios inspiriert [war].** In a second step

36 LipDELL & ScoTT, Greek-English Lexicon, s.v. yY\agupdg, I11.4. of literary style, polished,
elegant.

37 Vita B of Theodore, 1, 236B.

38 Vita B of Theodore, 61, 320B4: tod igpopvotov Nikn@dpov; 65, 324C: 1} uvijpn o0 peyd-
Aov iepopvoTov kai Tiig Tptédog oporoyntod ITavhov; 35, 285B: T@V AoM@V iepopvOTAOY,
mentioned after the patriarch. Only once the term is applied to Theodore, see Vita B of
Theodore, 59, 316D. Naucratius is never characterised in this way, cf. Vita B of Theodore,
65, 324C: 6 doidiptog NavkpdTiog.

39 Cf. also Nicephorus Patriarcha Constantinopolitanus, Refutatio et eversio definitionis
synodalis anni 815, ed. J. M. FEATHERSTONE (CCSG, 33). Turnhout — Leuven 1997, 62,
103: 6 ¢ Kunpiwv iepopuvon, i.e. Archbishop Epiphanius; and Patriarch Nicephorus,
Short History, ed. C. MaNGo (CFHB, 13). Washington, DC 1990, 7: 6 iepopdotng kai ot
év TéAey, i.e. Patriarch Sergius of Constantinople.

40 E.von DoBscHUTZ, Methodios und die Studiten. BZ 16 (1909) 41-105, esp. 64.

41 See]. DARROUZES, Le patriarche Méthode contre les iconoclastes et les Studites. REB 45
(1987) 15-57; and K. MaKsIMOVIC, Patriarch Methodios I. (843-847) und das studitische
Schisma. Quellenkritische Bemerkungen. Byz 70 (2000) 422-446.

42 Von DoBscHUTZ, Methodios und die Studiten (cited n. 49), 68.
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he then hypothesised that Methodius asked Ignatius the Deacon to write the
text. Ignatius was metropolitan of Nicaea and could therefore be referred to as
iepopvotng although one must not forget that he lost this post because of his
Iconoclast views when Methodius became patriarch.*’ Ignatius’ style is certainly
refined and polished as can be seen from the Lives of the Patriarchs Tarasius and
Nicephorus.** Yet he is not the only candidate for authorship. The text could also
have been written by Patriarch Methodius himself. Methodius is a well-known
hagiographer. He composed the Life of Theophanes of Agros, another Iconophile
confessor, which is still extant, and which is written in a very complicated and
sometimes barely comprehensible Greek.** Vita B tells us that after the end of
Iconoclasm Methodius officiated at the service that celebrated the translation of
Theodore’s remains to the monastery of Stoudios.*® Thus it is possible that he
composed his text for this occasion. This would fit well with the reference to the
author’s yfipag because by that time Methodius was already an old man. Indeed,
we know of the existence of a hymn that he devoted to Theodore. The eleventh-
century liturgical typikon of Patriarch Alexius, which reflects Stoudite practice,
mentions a canon under his name as part of the service for the saint’s feast day
on 11 November.*’

Life of Nicholas of Myra

Unfortunately, comparison of Vita B with Methodius’ extant works does not yield
definite results. It is possible to come to a firmer conclusion when we consider
another text, a Life of Nicholas of Myra, which has come down to us in two re-
censions that do not differ greatly from one another.*® The text is addressed to

43 See S. ErTHYMIADIS, The Life of Patriarch Tarasios by Ignatios the Deacon (BHG 1689).
Introduction, Text, Translation and Commentary (Birmingham Byzantine and Ottoman
Monographs, 4). Aldershot 1998, 45.

44  See S. ErTHYMIADIS, On the Hagiographical Work of Ignatius the Deacon. JOB 41 (1991)
73-83.

45 See M. HINTERBERGER, Wortschépfung und literarischer Stil bei Methodios 1., in E.
TRAPP — S. SCHONAUER (eds.), Lexicologica Byzantina. Beitrage zum Kolloquium zur
byzantinischen Lexikographie, Bonn, 13.-15. Juli 2007. Bonn 2008, 119-150.

46 Vita B of Theodore 68, 328A: peteté0n 8¢ ¢v86Ewg mpog v idiav avtod moipvny tod
Ztovdiov ... émi TG Aettovpyiog MeBodiov ToD aywtdtov matpLiapyov.

47  A. M. PENTROVSKT, Tipikon patriarha Aleksija Studita v Bizantii i na Rusi. Moscow 2001,
293-294: cta(r) geomopa ... TBopenue mMede(x).

48 Life of Nicholas of Myra, ed. G. ANRrICH, Hagios Nikolaos. Der heilige Nikolaos in der
griechischen Kirche. Texte und Untersuchungen, I: Die Texte. Leipzig — Berlin 1913,
113-139.
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the layman Leo.*” One recension is anonymous whereas the other has the lemma
Mixan tod dpypavdpitov (by the archimandrite Michael).* As the editor Gus-
tav Anrich noticed the text shares several phrases with Vita B of Theodore.>* At
the beginning of the Life of Nicholas we find the comparison: oid Tig ToAb@wTOG
doTnp tod T Stkatoovvng fAiov, domep xpvoavyodvta véen TAg TOV oikelwv
apet@v poParropevog Aapmndovag (like some star of many lights of the sun of
righteousness, emitting the splendour of his own virtues like clouds that have a
golden sheen),”” and at the beginning of Vita B of Theodore we read: &vatetalkdg
old T MOAVQWTOG Ao Trp, TNV OIKOVUEVNY TTACAV UkpoD OV TATG AOKNTIKAIG
Aapyeov ... meptéParev (having risen like some star of many lights he encom-
passed almost the whole world with his ascetical splendour).”® The similarity
between the two phrases is striking, in particular since they find themselves in
such prominent positions. This raises the possibility that the texts were written
by the same person, and that Michael the Monk is identical with Michael the
Archimandrite. Unfortunately, the other parallels listed by Anrich are much less
close. For this reason he concluded: ‘Einen zwingenden Schluf gestatten diese
Parallelen nicht, denn es handelt sich in ihnen zum Teil um gangbare Ausdriicke’
Yet a closer look reveals the existence of other common features. The bishop of
Mpyra is addressed as @ iepopdota ndrep,” and we find in both texts rare words
such as Beondapoyog,®® otadieve,’® and évveottedery, the latter appearing in the
remarkably similar phrases Tovg a0Té01 €vveottevovtag Saipovag (the demons
that were nesting there) and tovg év avtij 670ev évveottevoavtag daipovag (the
demons that were supposedly nesting in her).*’

49 Life of Nicholas, 2, ed. ANRrICH, I (cited n. 48), 114.8.

50 Life of Nicholas, tit., ed. ANRICH, I (cited n. 48), 114, apparatus.

51 G. ANRICH, Hagios Nikolaos. Der heilige Nikolaos in der griechischen Kirche. Texte und
Untersuchungen, II: Prolegomena, Untersuchungen, Indices. Leipzig — Berlin 1917, 268-
269. See also D. KRAUSMULLER, Patriarch Methodius, the Author of the Lost First Life of
Theodore of Stoudios. SO 81 (2007) 144-150.

52 Life of Nicholas, 1, ed. ANrICH, I (cited n. 48), 113.4-5.

53 Vita B of Theodore, 1, 233A.

54  Life of Nicholas, 50, ed. ANRICH, I (cited n. 48), 138.9.

55 Vita B of Theodore, 56, 313B: kai éxopev avtOv MG £va TOV ATooTO AWV XploTod Kai
Beondpoyov Siddorarov TG kaBoAkig ékkAnoiag; and Life of Nicholas, 2, ed. ANRICH,
I (cited n. 48), 114.3: 1oV Beondpoxov kai kooukov cAARTTOopa; Life of Nicholas, 51,
ed. ANRICH, ibid. 138.21: 10 T@v OAPopévwy Beondpoyov mapapdoiov.

56 Vita B of Theodore, 67, 325B: tov §pdpov otadievoag, and Life of Nicholas, 49, ed. AN-
RICH, I (cited n. 48), 138.8: {wijv fipepov kai amrpavtov otadiedery katagodvtat.

57 Vita B of Theodore, 43, 296D; and Life of Nicholas, 29, ed. ANRICH, I (cited n. 48), 128.9.
Other contemporary writers use the much more common equivalent éugwAegvery, cf.
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This alone may not be considered sufficient proof of authorship. Yet other
aspects of the text allow us to corroborate our hypothesis. In the Life of Nicholas
of Myra the author informs us that Leo has encouraged him trjv mept Tod peydlov
ToUTOL dp)Lepiwg EEynoty cageaTtépav ékBéobat kai T dANoLg Babéwg dyav kal
loxv@g movnBévta ebovvomnta Toig dyvoodaot mpobeival (to set out more clearly
the account about this great archpriest and to present in an accessible fashion to
those who do not know it that which had been wrought by others in an exceed-
ingly deep and concise fashion).*® With these lines the author lets us know that he
makes use of an older text, which he seeks to simplify so that it can be understood
by a wider audience. This model can still be identified. As was once suggested by
Thor Seveenko it is Patriarch Methodius’ Vita-Encomium of Nicholas of Myra.*
One example may suffice to show how similar the texts are in content and how
much they differ in intelligibility.

Life of Nicholas by Michael

"Entel 8¢ tex0eiq 0 ék kothiag untpog Oed
MY1aouévos @ unTpdw pald Ppepompe-
oG dnetpépeTo, deikvuotl kavtadba O
KVpLog, Bavpatovpydv ovviibwg év Toig
avTQ TIPOEYVWOEVOLG Bepdrmovaty, Omoiog
€oTaL TV oAtteiay T@ petd tadta Piw O

Vita-Encomium of Nicholas
by Methodius

Obtw 8¢ texOeis kal obTwg T) Oed oiko-
vopnOelg Setviel OGS €v avTh vdTn-
Tt Td dflompemiy rep HAwiav xapiopota.
0 yap €Tt yahwyovpevog Ppepompendg
Kai oLANOYLOpOD évepyelag pr| evTOPDOV
Spyavov, p@v aptBpovg kai pétpa fué-

pag &’ evdokntw kupiw otoxdleobat,
TOV fHepDVY €V TETPASL Kal KT KavovL-

KOTATA OVK &V ETépQ (G olpan 00 To\-

Héyag NikoAaog. yahovXoOpeVog yap T
unTptkf OnAf tag &AAag tiig ¢BSopdadog
fHépag katd TO eiwdog Toig Ppépeoty, Te-

Life of Theodore of Euchaita, ed. H. DELEHAYE, Les légendes grecques des saints mili-
taires. Paris 1909, 187.15: évepwlevev Onpiov Spdkovrog. It is likely that contemporaries
found this an odd use of the word ¢vveottevetv because in later adaptations of the Life
of Theodore and in one class of manuscripts of the Life of Nicholas of Myra it is replaced
with more common equivalents, cf. Vita A, 96 (PG 99, 200C2): évepyodvtog, Vita C, 51,
ed. V. LATYSEYV, Vita s. Theodori Studitae in codice Mosquensi musei Rumianzovani no.
520. VV 21 (1914) 255-304, esp. 288.30-35: évoxhodv1og, and the manuscripts TV of
the Life of Nicholas, ed. ANRICH, I (cited n. 49), 128, apparatus criticus: éugwAedovtag.

58 In some manuscripts we read instead: T& map’ £tépoig SvoAnmta kal yppwdn ¢€ ioxvog
novnBévta.

59 See L. SEvCENKO, Hagiography of the Iconoclast Period, in A. BRYER - J. HERRIN (eds.),
Iconoclasm. Birmingham 1977, 113-131, esp. 119, note 46: ‘Anrich, ibidem, IT (1917), 276
and 284 imagined that this Vita was the main source of Methodius ad Theodorum (a text
certainly prior to 843 ...). In my opinion, the reverse is the case. Detailed proof cannot
be given here’

60 Mss, Anrich: oot
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Tpadt kal mapackevi] dral Tig fHuépag
év Tf] TeTaypévn dpa Tod yaAakTtog pe-
TedapPavey lepatik® kavove Kai po TG
TOV PPevDY TEAELOTNTOG TIONVOVEVOG O
naxapitng.®!

But when he who was dedicated to
God had been born and was fed by the
maternal breast in the manner of infants,
the Lord who customarily performs mir-
acles in those who have been foreknown
by him, shows here, too, what kind of
conduct the great Nicholas would have
in his later life, for being breastfed by the
maternal teat on the other days of the
week as is it customary for infants, on
Wednesday and Friday the blessed one
partook of milk once a day at the pre-
scribed hour, being nursed in accordance
with the priestly canon even before the
perfection of the mind’

Ndiig ThHv HAkiav f kal dmépakpog® Tiig
Tpo@PiiG, obTwG ToD ydlakTtog peteddpupa-
vev dpa, GAN év pévn i TeTaypévn, Kal
dnak, ov devtepov, Tdxa TO TOD KAVOVOG
1po MG SlaoTpo@ilg VBTG oTapToD-
uevog.*?

After he has been born in this way,
and has been disposed by God in this
way, he shows immediately in his very
infancy the fitting graces beyond his age.
For still being breastfed in the manner
of infants and not possessing the organ
for the performance of syllogisms, he
conjectured to the good pleasure of the
Lord numbers of hours and measures
of days most canonically on Wednes-
days and Fridays, partaking of milk not
at another hour, as I believe you who are
much older and past your prime <par-
take> of food, but only at the prescribed
one, and once, not twice, surely having
been straightened in orderly fashion as
concerns the canon before the distortion.

Michael reproduces much of the wording of his model, including the character-
istic terms Ppegomnpends and yahovyovuevog, but he eliminates elements that
he considers redundant. In his version the juxtapositions dma€ ov Sevtepov and
OVK &v £Tépa ... AN év uovn Tij are reduced to a simple &nag and év tf). Un-
surprisingly, he suppresses the aside to the addresse, ¢ oipat ... obtwg. Yet he
also omits references to syllogistic reasoning and its application to time-keeping,
which would have retained their function. In one case he appears to reinterpret
the original. In Methodius’ text the meaning of mpo Tijg Staotpo@fig is obscure.
It could be an allusion to the Fall, so that T To0 kavdvog would describe Adam’s
state of grace. In Michael’s version iepatik® kavévt is identified with the appro-
priate life-style for a priest, and mpo Tfig TOV @pevdV TeAeldTnTOG simply refers
to the mental state of a child. This change may suggest that Michael himself did

61 Life of Nicholas, 5, ed. ANRICH, I (cited n. 48), 115.19-116.4.

62 Mss, Anrich: Orepdxpovg.

63 Vita-Encomium of Nicholas by Patriarch Methodius, 7, ed. ANRICH, I (cited n. 48), 140-
150, esp. 143.21-28.
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not understand what Methodius was referring to. That his text is nevertheless
not much shorter is due to the fact that a statement about divine foreknowledge
is added, which helps the audience better to grasp the significance of the passage.

In Vita B of Theodore and the Life of Nicholas of Myra the source texts are
described in very similar fashion: y\agup@g éyav in the former case, and fabéwg
dyav kal ioxveg (dvonmra kal ypiewdn) in the latter. This not only strength-
ens the case that a now lost Life of Theodore by Patriarch Methodius served as
a model for parts of Vita B, but also makes it more likely that the two texts were
written by the same author. That they do not resemble each other more closely
could be explained by the author’s metaphrastic technique. As we have seen he
keeps quite close to the original texts. The only feature that could be considered
characteristic of his own style is the use of elaborate ‘double-barrelled’ epithets.
For example, we find the phrase 6 100 6eod dvOpwmog kal Tiig éAenpoovvng
peyaloyvyog €pydtng Nikohaog (Nicholas, the man of God and magnanimous
worker of charity), which has no counterpart in Methodius’ work.**

Life of Nicholas of Stoudios

The next text to be considered is the Life of Nicholas (d. 868), abbot of Stoudios.
It has come down to us in two versions, one of which is only known in Church
Slavonic translation. They tell the same story but differ in character: the Church
Slavonic version is shorter and shorn of rhetorical features. Dmitry Afinogenov
has suggested that it is the original and that the Greek text is a metaphrasis.®® Yet
it seems likely that it is the other way round. Olivier Delouis has argued that the
Church Slavonic version should be regarded as an epitome of the Greek text.*®
This allows us to focus on the Greek text alone. Its author is not identified in the
lemma but was clearly a member of the Stoudite community.®” He states that he
was asked by the abbot Anatolius to add an edifying story to his text: Staypdpoun

64 Life of Nicholas, 14, ed. ANRICH, I (cited n. 48), 120.14-15. Cf. Vita-Encomium of Nicholas
by Methodius, 12, ed. ANRICH, I (cited n. 48), 145.25-26.

65 D. AFINOGENOV, Rewriting a Saint’s Life in the Monastery of Studiou: Two Lives of St.
Nicholas the Studite, in E. KoUNTOURA-GALAKI (ed.), The Heroes of the Orthodox
Church. The New Saints, 8th to 16th century. Athens 2004, 313-322.

66 O.DEgLouis, Ecriture et réécriture au monasteére de Stoudios 2 Constantinople (IXe-Xe s.):
quelques remarques, in S. MARJANOVI¢-DUSANIC (ed.), Remanier, métaphraser. Fonc-
tions et techniques de la réécriture dans le monde byzantin. Belgrade 2011, 101-110.

67 Anonymus PMBZ 30982. De Costa-Louillet’s claim that the author was the fourth succes-
sor of Nicholas as abbot of Stoudios is not borne out by the evidence. Cf. G. DE CosTA -
LouILLET, Saints de Constantinople aux VIlle, IXe et Xe siecles. Byz 25-27 (1955-1957)
794-795.
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kekéhevopat tap” adTod Tod TOV Avd&lov épt dmokeipavtog kai xpdvolg moAloig
v kad nuag poviy dtibvvovtog (I have been commanded to write by him who
tonsured me, the worthless one, and governed our monastery for many years).*®
Anatolius is attested in this function between the years 886 and 916.%° It is pos-
sible that he was already dead when the Life of Nicholas was written although the
present participle 81i@vvovtog gives the impression as if he had still been alive.
In any case not much time will have passed between request and execution. A
relatively late date is also suggested by the author’s statement that a consider-
able amount of time had passed since Nicholas’ death.”® One of the posthumous
miracles contains evidence that allows us to be more precise. We are told that
during the time of Nicholas’ second successor Hilarion the monk Anthony was
healed and that he remained healthy for the next forty years.”! The precise dates
of Hilarion’s tenure are unfortunately unknown.”” Yet he must have died before
886 when Anatolius was abbot. Hilarion’s predecessor Clement who became ab-
bot in 868 is said to have been abbot of Stoudios £€¢’ ikavovg Tovg xpdvoug (over
several years).”*> Accordingly the miracle will most likely have taken place in the
870s, which would give us the decade between 910 and 920 as a tentative date for
the composition of the Life of Nicholas.”* One can assume that it was read out
in the katholikon of Stoudios although it is worth noting that the author uses the
phrase év 1@d¢ 1@ edayel 16w (in this holy place) when speaking of the mon-
astery of Kokorobion, which had been founded by Nicholas.”

It has long been recognised that the Life of Nicholas bears a striking resem-
blance to Vita B of Theodore.”® Already in 1913 van de Vorst had juxtaposed two
corresponding passages.

68 Life of Nicholas, 893A.

69 Anatolios PMBZ #20347.

70  Life of Nicholas, 921D: t& év pakp® t@ xpovw Tiig otwmiig @ Pubd kaAvmtopeva.

71 Life of Nicholas, 924A-C.

72 Hilarion PMBZ 22601.

73 Life of Nicholas, 924A. See Klemes PMBZ 23705: ‘Er war nur vier Monate im Amt, which
is incorrect.

74 See A. KazHDAN, Nicholas of Stoudios. ODB, II (1991) 1471: ‘His Vita ... was written by
an anonymous Studite monk ca. 915-930.

75  Life of Nicholas, 912A.

76 1In the Pinakes of the Institut de Recherche et d’ Histoire des Textes it is listed as a work of
Michael the Stoudite, without supporting evidence.



Reconstructing the Hagiographical Oeuvre of Michael, Monk of Stoudios 15

Life of Nicholas of Stoudios

"Eppétw ¢O6voG 6 Katd TOUTWV KIVOULE-
VoG, Kai Xelpa €l OTOHA TO £QUT@V TIOE-
Twoav ol éuPpdvinTol, ol T CEOV Ka-
ki TOVG TG olkovUEVNG QWOTRPaG, Kat’
AAM AV péxpt Tod viv dBvpootopodv-
186 viiaPdriiovot.”’

Let envy be gone, which is directed
against them, and let put the hand on
their mouth the fools who slander the lu-
minaries of the world through their own
badness, and slander shamelessly against
each other until now.

Vita B of Theodore

"Eppétw ¢06vog 0 katd oD dikaiov Oco-
Sdwpov kate§aviotapevog, aioxvvéobw-
oav 81 kai ol évlafdilovteg Tov Oeo-
€181 Kai TV povalovtwy kabnyntiv kai
dddoxalov, kal xeipa TOétwoav Toig
0POV avT@V Katd T AéyLa xelheow.”®

Let envy be gone, which rises up
against the righteous Theodore, let also
be put to shame those who slander the
godlike leader and teacher of the monks,
and let them put the hand on their lips,
as Scripture says.

Van de Vorst was of the opinion that the Life of Nicholas was dependent on Vita
B of Theodore, and that it was written at a later date by another author.”” More
recently, Olivier Delouis appears to have come to the same conclusion.*® Yet a
closer look at the texts reveals that matters are much less straightforward. Van

de Vorst had identified further parallels.

Life of Nicholas

Tnv npooneddlovoav @ Akpita xeppo-
VooV, THV £ndvupov Tod peydhov pdp-
TUpog katetAfgaot Tpogwvog.

Kaxkeloe Aowmov 1® molvabAet matpi
Kal Tappdkapt Oeodwpw TO KOOV TOD
Biov Téhog épéaTtnkey, Evdekdrtn Tod No-
epPpiov pnvog edkAe®s TPOG KOPLOV €k-
SnunoavTog.

O 10 paxdplov okijvog HeTAKOL-
00&v mpog T yeitovt vijow Tf) KaAovpé-
v Hpykinw Ti} edkAeel kal 6oiq Tagf
napadidorar.®

Vita B of Theodore

Tnv npooneddlovoav T@® Akpita xeppo-
vnoov, Thv émkeyopévny tod ayiov Tpo-
@wvog dmomhel.®!

O0 10 taviepov kai TANTabEG okfvw-
Ha tiig mpoppndeiong xeppovijoov mpog
v Hpiykimov tvikdde petakoutodev
avtdBL v appddiov yapwdiav te kai
katdBeorv Séxetar®’

77  Life of Nicholas, 892A. The prepositional phrase kat’ dAAjAwv may be corrupt.

78 Vita B of Theodore, 62, 320CD.

79 VAN DE VORST, La translation (cited n. 16), 32.
80 DeLouis, Saint-Jean-Baptiste (cited n. 11), 330, n. 3.

81 Vita B of Theodore, 61, 320A.
82 Life of Nicholas, 900AB.
83 Vita B of Theodore, 68, 325D-328A.
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They arrived at the peninsula that is
near Akritas, which is named after the
great martyr Trypho.

And there the common end of life
then came to the much-tested and most
blessed Theodore, who gloriously de-
parted to the Lord on the eleventh day
of the month of November.

His blessed body was translated to
the neighbouring island that is named
Prinkipos and given over to a glorious

He sailed to the peninsula that is near
Akritas, which is named after St Trypho.

His most sacred and suffering body
was then translated from the aforemen-
tioned peninsula to Prinkipos and there
received the fitting psalmody and depo-

and holy burial. sition.

Both texts relate that before his death Theodore moved to the monastery of St
Trypho on Cape Akritas and that his corpse was then brought to the island of
Prinkipo where it was buried, and they do so in almost the same words. Van de
Vorst was of the opinion that the passages had been adapted from Naucratius’
Encyclic. Yet there we find no counterpart that could have served as a model for
the later texts.®* Indeed, as van de Vorst himself pointed out no place name is
mentioned.®® The same applies to another Stoudite source, the account of the
translation of Theodore’s relics that was edited by van de Vorst. This text knows
nothing of a stay of Theodore at St Trypho and a subsequent moving of his body.
Instead, it claims that the saint died on Prinkipo and was then buried there.*® This
raises the question: what other source could Nicholas” hagiographer have used? In
order to find an answer we need to consider the immediately following sentence.

A& mept ToOTOL EVioL TOV TAG EkkANoiag iepopvoT@y dveypayavto d@pov
boTEP TL PEPWVIHWG TAG aVTOD dploTeiag Kovwehts Stalwypagrioavted.®’
But about this some among the sacred initiators of the church have written, hav-
ing described his struggles as some gift of common profit in accordance with
his name.

Van de Vorst thought that this person is to be identified with the author of Vita B
of Theodore. At first sight this seems to rule out that the two texts were written by
the same person since it would be very odd if the hagiographer referred to himself
in this way. Yet this does not necessarily mean that van de Vorst’s hypothesis is
correct. We have seen that the formula 1fjg ékkAnoiag iepopvotng also appears

84 Encyclic of Naucratius, 1849AB

85 VAN DE VORST, La translation (cited n. 16), 33.

86 Translatio of Theodore and Joseph, 9, ed. VAN DE VORST, 55.35-37.
87 Life of Nicholas, 900B.
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in Vita B of Theodore. There it has the meaning of patriarch or bishop, and we
can assume that the same applies to the Life of Nicholas. Michael, however, was
a simple monk. Above I have argued that the author of Vita B refers to Patriarch
Methodius, and this is likely also the case in the Life of Nicholas. We have seen
that in Vita B the reference to the translation of Theodore’s relics to Prinkipo is
immediately followed by a reference to the later translation to the Stoudios mon-
astery. Here Methodius is explicitly mentioned as the one who officiated at the
event.®® If the patriarch wrote a life of Theodore for this occasion it could have
become the model not only for Vita B of Theodore but also for the Life of Nicholas.

A closer look at the passage reveals that the relationship between the differ-
ent texts is anything but straightforward. In the Life of Nicholas Theodore’s death
is mentioned in just one sentence whereas Vita B gives a lengthy account of the
events. As a consequence the references to Cape Akritas and to Prinkipo, which
in the Life of Nicholas are mentioned in the same paragraph, are separated from
one another by several chapters. At this point one might conclude that in this
case the version in the Life of Nicholas is an epitome of Vita B of Theodore. Yet
this is not necessarily the case. The intervening chapters in Vita B contain the
paraphrase of Naucratius’ Encyclic about the death of the saint, which we have al-
ready discussed before. Accordingly, we find with i tpoppnOeiong xeppoviioov
a reference to ti|v mpoonehafovoav @ Axpita xeppovnoov in the earlier passage.
Thus one can argue that in Vita B Naucratius’ account is intercalated between
two passages that originally followed one another directly. The direct source for
both texts may thus have been Methodius’ lost Life of Theodore.

Can we now conclude that the two texts were written by the same author?
Comparison reveals the existence of further passages that are very similar to one
another. A striking example can be found in the early parts of the lives.

Vita B of Theodore

A0 obTwg dtetdooeto T@ dotdipw ITAG-
TwVL, GLOTOANY fBovug Kkai povipaTog,
0V UOVOV €l adTOV, dAAL Kal TTpOG TOG
¢@eknc peilovdg te kai EAdttovag émi-
Setkvipevog, wg ov BeAnTog TIg v Kkai
apovAntog dvBpwmog, i avdpiag &yvyog
@ POPw Tod KVpioL TAG Tdprag ExwWV
kabnlwpévag, kai dnpaktog Stapévwv

88 Vita B of Theodore, 68, 328A.

Life of Nicholas

‘Ohov yap £avtov £kdedwkwg ovToot O
navoABlog Td €xeivov BeArjpatt, kaba-
nep TG d0éAnTOG dvBpwmog fv 16 e eig
EaUTOV KOV, TOPPW KAl HaKpAV TOV
oikelwv BeAnuatwy yvopevog, ob Tpog
avtov (sc. Tov Gotov Oeddwpov) 8¢, AANL
Kai TpOG TOG EQeERG HikpoUG Te Kal pe-
yéAovg, v avthv evmeiBelav kol va-
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npog mav O mepmepeia kal (RAog, kai
@B6vog kal Buog kai opyr| Kal €ptdeia,
S1d TG T0D voog dnpooetiag oidev amo-
yevvav.®

Therefore he subjected himself to the
famous Plato, displaying abasement of
attitude and pride, not only in relation
to him, but in relation to the subsequent
greater and lesser ones, as a human be-
ing who is without will and wish, or a
soulless statue, whose flesh was nailed
down through the fear of the Lord, and
remained inactive in regard of everything
that boasting and jealousy and envy and
aggression and anger and strife is wont to
bring forth through the inattentiveness
of the mind.

KotV mpdwg petd Tfig T0d Ppovipatog
OVLOTOAfG émedeikvvey, oldv TI§ dyvxog
avdplag éotnAwpévog @ Oeilw @oPw
pog dmavtag, dnpaktog 8¢ Stapévwy
npoOG v & mepmepeia kai {flog, Bupdg
Te Kol Opyn, kail dnéxOeta.”

This most blessed one, having given
himself over completely to that one’s will,
was like some human being who is with-
out will as far as it concerned him, having
distanced himself far from his own will,
not only in relation to him (sc. the pious
Theodore), but also in relation to the sub-
sequent small and great ones, he meekly
showed the same docility and obedience
together with the abasement of his pride,
like some soulless statue, put up for all
through divine fear, remaining inactive
in regard of everything that boasting and
envy, aggression and anger, and hatred.

These passages are more significant than those identified by van de Vorst because
they do not tell the same story but two analogous ones: Theodore’s life as a young
monk in the monastery of Plato, and Nicholas'’ life as a young monk in the mon-
astery of Theodore. One explanation for this parallel would be that both texts are
the work of one author, who would have recycled elements, perhaps with the aim
of showing that Nicholas and Theodore both exemplified the same coenobitic
ideal. Yet the very similarity of the two passages allows for an alternative expla-
nation. A different author could have mined an already existing text by another
writer for suitable material, a practice not unknown in Byzantine hagiography.
This impasse is difficult to overcome. One possible way out is to identify common
features that appear in the two texts in completely different contexts. One such
feature is the prolific use of epithets. To give just one example, Theodore is intro-
duced as Tijg Xptotod opoloyiag mupoolapnig otoAog (brightly shining pillar
of the confession of Christ) in Vita B, and Nicholas is called mvpoohaunrg g
¢xkAnoiag otvlog (brightly shining pillar of the church) in the Life of Nicholas.”*

89 Vita B of Theodore 6, 242C.

90 Life of Nicholas, 872D. Here a verb appears to be missing at the end.

91 Vita B of Theodore 1, 233; and Life of Nicholas, 859C, 900B. Cf. also 881A: 6 apxlepedg
Kal Tfig vikng énwvoupog; 881A: 10 mupoolaume ... TAG ékkAnoiag évrpdgnua; and 885C:
1OV TAG eVoePeiag oTOAOV OedSwpov.
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They could be considered a marker of the distinctive style of one single author.
If this hypothesis is correct, the two texts would have been written by Michael
the Monk. Indeed, it seems likely that the matépwv aideoipdrarot (most vener-
able of fathers) who commissioned Vita B are to be identified with the Stoudite
abbot Anatolius. This is not to say that there are no differences between the two
texts. The Life of Nicholas contains references to ancient poetry,”* and it displays
grammatical erudition in phrases like ®e6dwpog 6 ¢k xwpiov T0d Zavtapdapewg
¢Eoppwpevog kai S TodTo ZavtaBapnvog mapwvipw v1d Tvwy énovopalo-
pevog (Theodore who comes from the village of Santabaris and who is therefore
paronymically called by some the Santabarene), where the precise grammatical
term for ‘derivation’ (mapwvvpia) is used.”® These elements are missing in Vita
B of Theodore. This discrepancy could be explained by the fact that Vita B of
Theodore was intended for a wider and less learned audience. That Michael did
not just follow orders but was personally impressed by Nicholas is suggested by
a passage in the Life of Nicholas of Myra, which was not written for a Stoudite
audience. Whereas Methodius had simply stated that those who had been given
the saint’s name were blessed Michael speaks about one particular individual:
nap’ o0 x&pttog MoAAfG HElwpévoug SiEyvwpey Kai Tovg ST adTov THY avTod
TPOOTKApPEVOLG KAROLY Kal Biov peteoxnkdotag dyyelikod kai Oavpdtwy momntag
yeyovévat (we know that those who because of him have acepted his appellation
have been deigned worthy of great grace and have participated in the angelic life
and then become workers of wonders).”* As Anrich has already pointed out it
seems likely that this wonderworking monk is no other than the Stoudite abbot.”

92 See e.g. Life of Nicholas, 873B: St AbStov dppa Oéerv. Cf. LIDDELL & ScoTT, Greek-English
Lexicon, s.v. AvS10¢, with references to Diogenianus and Gregory of Cyprus.

93 Life of Nicholas, 912B. See also 916D: @e6¢thog 8¢ 6 katd tovg Mehoonvovg AvSidtng
KAAOVHEVOG: YaAUPPOGS Yap adT@v O &vip éxpnudtiley kol TO €k YEVOug Ekeivolg Tapwvo-
Hwg EmteBév eikdToG yap Kol 00TOG KATAXPNOTIKAG ETeTiUNTO d&Ldpatt, and even more
strikingly, 924A: 6 T0b 6ciov atpog HUwv Nikohdov uadntig Avtdviog todvopa, 6 T®
ovpPefnkdTt Tapwvipws Tf Tpoonyopia Mabpog mapd Tiowy énovopaldpevog, 901A:
Kai Tapwviopws Oed@ihog pooayopevdpevos. On the concept of mapwvupia see E A.
LEwTs, Substance and Predication in Aristotle. Cambridge 1991, 89.

94 Life of Nicholas, 49, ed. ANricH, I (cited n. 48), 137.24-138.32.

95 See ANRICH, II (cited n. 51), 269-270.



20 Dirk Krausmiiller
Life of Blaise of Amorium

At this point we need to consider a further Stoudite text, the Life of Blaise of
Amorium (d. 908/12), which was written after the year 916 since it refers to the
abbot Anatolius as 00tog 6 doidipog (that famous one), thus indicating that he
was deceased.”® The text bears a structural resemblance to the Life of Nicholas
of Stoudios since it also contains an edifying story that is not related to the main
narrative.”” Even the wording is similar: &i kai mapekBatik@tepov nwg @@éov
ovoav TV diynowv (the story being profitable even if it is a digression) in the Life
of Blaise corresponds to mapekPatikwtepov SteABovtag ... Stynoy a@élpov
(having recounted a profitable story ... by way of digression) in the Life of Nicho-
las.”® In addition, Anatolius is again presented as the one who tonsured the hagi-
ographer: 6 TavTag NUAG G &v avxunp® TOTW TG KOOWIKRG AxAD0G dgapmioag
el0’ oltwg S1a TG KAl opoloyiag T® dyyehik® ThG evppoavvng eptolaiw
10D oxruatog mpog TV TG dpetii émpPiBaoag dxpdtnta (he who snatched us all
away from the worldly murk as in a dry place, and then led us through the good
confession through the angelic robe of joy, the habit, to the height of virtue).*
For these reasons Henri Grégoire considered the possibility that the two texts
were written by the same author.'”® Comparison shows that they have indeed
more features in common. Particular striking is the use of the noun vmovpia, a
variant of the classical bnwpeta. As Stephanos Efthymiadis has highlighted, it
appears only in the Life of Blasie, in the phrases mpog tiv dmovpiav 100 ABwvog
(at the foothills of Athos) and mpog vmovpiav év yewAogoig Tomolg (at the foot-
hills in mountainous places), and in the Life of Nicholas, in the phrase kata tnv
Atpiag vmovpiav (at the foothills of Atroa).'* In addition, one can point out that
the formula paotiyiag oikétng (servant who wants whipping) appears in both
texts,'®* and that the phrase 1@ d4pdtpw TOV EVTOADV Wonpépat THV THG YUXAS
abhaka yewpyovpevog (each day tilling the furrow of the soul with the plough
of the commandments) in the Life of Nicholas closely resembles 1@ dpotpw t@v
gVTOA@V THV Tiig Yuxig Stepxdpevog abhaka (traversing the furrow of the soul

96 Life of Blaise, 19, ed. H. DELEHAYE, Vita S. Blasii Amoriensis (AASS Novembris, IV).
Brussels 1925, 666D.

97 Life of Nicholas, 987D, and Life of Blaise, 2, ed. DELEHAYE, 658B.

98 Life of Blaise, 10, 659E; and Life of Nicholas, 898D.

99 Life of Blaise, 19, ed. DELEHAYE, 666C.

100 H. GREGOIRE, La vie de saint Blaise d’ Amorium. Byz 5 (1929-1930) 391-414, esp. 413.
See also DELOUTS, Saint-Jean-Baptiste (cited n. 11), 348.

101 Life of Blaise, 23, 24, ed. DELEHAYE, 667DF; and Life of Nicholas, 893B (PG: bmovpyiav).
See S. EFTHYMIADIS, Hagiographica varia (9th-10th c.). JOB 48 (1998) 41-48, esp. 43.

102 Life of Blaise, 4, ed. DELEHAYE, 658E; and Life of Nicholas, 865B.
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with the plough of the commandments) in the Life of Blaise.'> Moreover, there is
also a parallel with the Life of Nicholas of Myra where ¢ kal ék poévng 0paoews
avtod TovG apatvyxavovrag avtd PeAtiodv (so that he improved those who
met with him even when they just saw him) is similar to ¢peAtiov yap tovg
TOANOVG Kai povov m’ dyeoty 6 &vp Bewpovpevog (the man improved the many
when he was seen with eyes alone) in the Life of Blaise.'®* This evidence seems
to suggest that the Life of Blaise was written by Michael. Yet one should also be
aware that the texts differ considerably from one another. The Life of Nicholas is
more ‘rhetorical” than the Life of Blaise, which presents a straightforward narra-
tive. One looks in vain for the complex epithets, which the Life of Nicholas has
in common with Vita B of Theodore.'*® This is indeed puzzling. One wonders
whether the Life of Blaise was not written by another Stoudite monk who took
his inspiration from Michael’s texts.

Encomium of Isaacius and Dalmatus

Michael the Monk was very active in the service of the Stoudite community. Yet
this does not mean that he remained in the monastery in which he had been
tonsured. As we have seen he is called dpxipavdpitng in one of the recensions of
the Life of Nicholas of Myra. This was the title of the abbots of the monastery of
Dalmatos who supervised the monastic establishments of the capital as agents
of the patriarchate.’®® A letter by Theodore of Stoudios shows how these func-
tionaries were chosen. They were elected by the abbots of the capital and then
installed by the patriarch.'”” We have a speech in honour of the founding fathers
of the monastery, which bears the title MiyanA povayod éykopiov €ig Tovg 0oiovg
natépag Todkidv te kat Aakparov (encomium of the pious fathers Isaac and
Dalmatus by Michael the Monk).'*® This text is extant in a single manuscript,

103 Life of Blaise, 10, 662D; and Life of Nicholas, 872B.

104 Life of Blaise, 16, 664E; and Life of Nicholas of Myra, 40, ed. ANRICH, I (cited n. 48),
133.20-21.

105 Cf. e.g. Life of Blaise, 2, 658A: 0 év ayioig matnp fudv BAdotog; 7, 660A Edbotpdriog ...
6 Bavpdotog; 11, 662EF: 6 péyag kai Bavpdotog dvBpwmog; 19, 666C: Avatohiog 6 HBav-
Haotog.

106 See G. DAGRON, Les moines et la ville: Le monachisme a Constantinople. TM 4 (1970)
229-276, esp. 269.

107 See DELOUTS, Saint-Jean-Baptiste (cited n. 11), 122-123.

108 P. HATLIE, The Encomium of Ss. Isakos and Dalmatos by Michael the Monk (BHG 956d):
Text, Translation and Notes, in V. RUGGIERI - L. PIERALLI (eds.), EYKOXMIA. Studi mi-
scellanei per il 75° di Vincenzo Poggi S.J. Catanzaro 2003, 275-311.
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the Codex Parisinus graecus 548, and was copied in the eleventh century.'®® It
was delivered at the church of the monastery because the author begs the saints
to intercede for their flock: pépvnofe kai vov tig buetépag pavdpag (remember
now, too, your sheepfold). The author refers to himself as abbot when he asks for
the saint’s support: @oav kai Tov oBov ebpoipev oi dvdaglol petd TaAvTWVY TOV
Beooef g OpoD Kal ghayiwg motpavevadvtwy (so that we, the worthless ones,
may find the reward with all those who have been both orthodox and saint-loving
shepherds).''® The editor Peter Hatlie did not attempt to identify the author but
the evidence from the Life of Nicholas of Myra suggests that he was Michael the
Monk who had transferred from Stoudios to Dalmatos. The text brims with rare
words, which were glossed by the copyist of the manuscript.'*! The difference in
stylistic register makes it difficult to compare it with the works of Michael that
we have already discussed. Yet we do encounter elaborate ‘double-barrelled’ epi-
thets such as 6 tfj¢ dAnBeiag cvviiyopog kal TG TPLadog igOiuwTatog TPopAXOG
(the advocate of truth and most valiant forefighter of the Trinity),''* as well as
the compound Beondpoyog,''* which seems to be a pet word of the author since
it also appears in Vita B of Theodore and the Life of Nicholas of Myra, and as we
will see also in most encomia that can be attributed to him.

The Encomium of Isaac and Dalmatus is based on the Late Antique Lives of
the two saints. In this case, however, the paraphrase is not very close, undoubt-
edly because of the low stylistic register of the original text.

Encomium of Isaac and Dalmatus

AMG kai uy kai tfig HAiov tod mpoer-
Tov Kai adTod 8¢ Aty Mwoéws petéoye
vnotelag tecoapdkovta yap kal obtwg
Nuep@v doitog éktedéoag dOAyov, aA-
Awv T060VTWYV peTd TPooBnkNG TPLOVY
napdrAnoty oiovet &bAov vydBev eiodé-
Xetau kai omraciag Oeiag kata§ovtat Tod

Life of Dalmatus

‘0 8¢ dylog Aalpdtiog Tag Tecoapdrovta
fuépag tig ayiag TecoapakooTiic Epekiig
éviiotevoev €wg Tiig dylag méumtng Kal
TOTE Aettovpyroavteg petédaPov tpo-
QMG kal oylag yevapévng, avémavoev
£aVTOV €l¢ TO okapviov kal katnvéxon
fuépag dANag tecoapdkovta Tpeig, Kai

109 See HaTLIE, The Encomium (cited n. 108), 276.

110 Encomium of Isaac and Dalmatus, 33, ed. HATLIE (cited n. 108), 293.16-17.

111 These are maudvia- gdppaka, e0ye @, SOAYoV: UiKOG, Ppoddov- dpavée, Bdkov- Bpdvov,
Ocomolt@V: AvTioxeiag, £€TondaleTo: VEVOEITO, AMTHUWY" APAPTWADG, EVi TOV KaTd
@ ocogiav ovvteBpappévwv: EboéPlog qv 00106 6 d1td ¢rthocd@wy yeyovag O Kal Tov
Evtuyij botepov Onpevoag kai otnhitevoa, iakepwdovg: Oprvou akiag 1 008evog Adyov
a&iag, dBper Bewpet, voeL, Aplopad®dg Pavepdq.

112 Encomium of Isaac and Dalmatus, 12, ed. HATLIE (cited n. 108), 281.22-23.

113 Encomium of Isaac and Dalmatus, 5, ed. HATLIE (cited n. 108), 278.17: €{dec, &yonnté,

v Beondpoxov xdptv T@v Stdaokaliwv.
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npoopdv €vBev ta uéANovTa TAG xdpLtog
dmap&apevoc.'*

But indeed he also partook of the fast-
ing of the prophet Elijah and of Moses
himself in the old days, for having re-
mained without food for the course of
forty days, he receives from above a so-
to-speak immaterial consolation for an-
other <course> that is just as long with
the addition of three and is deigned wor-
thy of a divine vision, from then on be-
ginning to see the future of grace.

Euevey Kelpevog év 1@ okapuvw avtod
avameowy, kai &v Tf) Stavoia avtod mpo-
0eVXOUEVOG EwG TAG dylag avaliyews: v
yap katevexOeig kal povov Ot dvémveev:
Exetto yap v ¢kotdoel'?

The holy Dalmatius fasted the for-
ty days of the holy Lent until the holy
Thursday, and then when they had offi-
ciated and partaken of food, and when
evening had come, he reclined on a stool
and was weighed down for a further for-
ty-three days, and remained lying, re-
clining on his stool, and praying in his
mind, until the holy Ascension, for he
was weighed down and barely breating,

for he lay in ecstasis.

Despite the different phrasing the passage of the encomium is clearly based on
the life. The original text is somewhat shortened — no mention is made of the
okduvog — but complemented with references to Old Testament figures in or-
der to stress the greatness of Dalmatus” achievement. In the next paragraph the
discrepancy is greater. In the Life of Dalmatus we find a detailed account of a
visionary experience of the saint, which in Michael’s encomium is reduced to a
couple of sentences. Other episodes in the Life, such as a story about Dalmatus’
role as an arbiter in law cases, are not mentioned at all,'*® possibly because the
author found them too pedestrian. In any case, the encomium was never meant
to replace the older text because Michael explains: ta mhelw mapijkev 6 Adyog
ovvTopiag glveka oG PIAeVOEPEIG AKkPOATAG ETTL TNV KAT ADTOV TAPATEUTIWV
lotopiknv mpaypateiav (the speech has left out the greater part for the sake of
conciseness, referring the pious listeners to the historical account about them).*"”

The encomium deals with the lives of two men who had been dead for centu-
ries. Yet this does not mean that it is a disinterested text. It stakes a claim, namely
that the monastery of Dalmatos is the foremost house in the capital and that its
abbots should act as supervisors of all Constantinopolitan communities. In the
Late Antique Life of Dalmatus this claim was buttressed with a forged letter of

114 Encomium of Isaac and Dalmatus, 16, ed. HATLIE (cited n. 108), 284.7-10.

115 Life of Dalmatus, ed. A. BANDURI, Imperium orientale sive antiquitates Constantino-
politanae, I'V. Paris 1711, 697-710, esp. 698AB.

116 Life of Dalmatus, ed. BANDURI (cited n. 115), 699CD.

117 Encomium of Isaac and Dalmatus, 29, ed. HATLIE (cited n. 108), 291.13-15.
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the Council of Ephesus to the saint. This letter is also found in the encomium.

Encomium of Isaac and Dalmatu

O¢omilopev Toivoy, enaot, TOV KOpLv Aah-
patov Kal Tovg pet’ adtov péAlovTtag
Nyepovevey tod evayodg povaotnpiov
avTo, elvat ¢E4pxovg TV eDaydV pova-
otnplwv TOV T VOV dVTWV Kal TOV HeTd
tabta éoecbau peANOvTwy év Kwvotavtt-
voumoAe. '

We then decree, it says, that the Lord
Dalmatus and those who will be abbots
of his pious monastery after him, shall
be exarchs of the pious monasteries, that
exist now and that will exist later in Con-
stantinople.

Life of Dalmatus

Ocomilopev Toivuy TOV KOpLOV AaApdri-
oV, Kol TOUG HeT adTOV HéAAOVTAG TyEpO-
vevety Tod evayodg povaotnpiov avtod,
elvat €£apyoug TV evay®@v povaoTtnpiwv
TOV e VOV OvTwV Kkal TOV petd tadta
€oeoBat LeA\Ovtwy év Kwvotavtivounod-
Ael 't

We then decree, it says, that the Lord
Dalmatius and those who will be abbots
of his pious monastery after him, shall
be exarchs of the pious monasteries, that
exist now and that will exist later in Con-
stantinople.

In this case the text of the Vorlage is copied faithfully, evidently in order to rein-
force the validity of the claim. Whether as abbot of Dalmatos Michael still held
such a position or whether this was merely wishful thinking can no longer be
ascertained.

Encomium of Michael and Gabriel

The Encomium of Michael and Gabriel was edited 1996 by Tatiana Matantseva
who also offered a detailed analysis of its content.'*® It is extant in two tenth-
century manuscripts, the Codex Parisinus graecus 1180, and the Codex Vaticanus
graecus 1669, which was copied at the Stoudios monastery and also contains
Vita B of Theodore.'*' This suggests strongly that Michael was still monk there
when he wrote the text. Indeed, he appears to have destined it for the Stoudite
community, since he addresses his audience as matépeg kat ddeAgoi (fathers and
brothers) and asks the angels to help tovg kaf’ nuag Nalipaiovg (us Nazireans),
although one cannot exclude that laypeople were also present.'*? In addition, the
phrase ‘the infantile nature in Christ’ (1§ katd Xptotov vnmdlovoa ¢votg) may

118 Encomium of Isaac and Dalmatus, 28, ed. HATLIE (cited n. 108), 290.22-26.

119 Life of Dalmatus, ed. BANDURT (cited n. 115), 709C.

120 MATANTSEVA, Eloge des archanges (cited. n. 7), 105-116.

121 MATANTSEVA, Eloge des archanges (cited. n. 7), 98-101.

122 Encomium of Michael and Gabriel, 8, 13, ed. MATANTSEVA (cited n. 7), 141.1, 147.3-4.



Reconstructing the Hagiographical Oeuvre of Michael, Monk of Stoudios 25

be a reference to children that were being brought up in the monastery.'** The
text itself is written in elevated but rather clumsy Greek and abounds in Pseudo-
Dionysian terminology and other rare vocabulary, which in the Vaticanus graecus
1669 is glossed in the margins.'** As before we need to ask whether it displays
features that can be found in the texts that we have aleady discussed. Matantseva

was pointed by Joseph Paramelle to a parallel with Vita B of Theodore.

Encomium of Michael and Gabriel

mtétw eBOVog 0e1vOg TV eikovoud-

IIintétw @O 1) T

X0V, Epepattécdw Td oTOHATA TOV Aa-
oVVTV Katd TG ToD XpLotod kai Beod

A T T00 XpLo 0

MUV eikdvog dvopiav v dmepn@avia kol

¢Eovdevwoel.'>

Let there be gone the terrible envy of
the iconoclasts, let there be stuffed the
mouths of those who speak unlawfully
against the icon of our Christ and God
in prideful and overbearing behaviour.

Vita B of Theodore

"Eppétw ¢06vog 0 katd oD Sikaiov Ogo-
dwpov kare§aviotapevog, aioxvvéobw-
oav Or) kal ol évOtaPdAAovteg TOV Beoel-
o7 kal T@v povalovtwv kabnyntiy kai
dddoxalov, kal xeipa TIOéTwoav Toig
0POV aAOT@V Katd Ta Aoyt xetkeow. >

Let there be gone the envy that rises
up against the righteous Theodore, let
there be put to shame those who slan-
der the God-like instructor and teacher
of the monks, and let them put a hand on
their lips, to say it with Scripture.

Here we have twice the same formula, followed in each case by a Biblical quota-
tion, in the former case Job 5:16 and in the latter Wisdom 8:12.

An even closer link exists with the Encomium of Isaac and Dalmatus. Both
texts include exposés of Trinitarian theology, which are inspired by John of Da-

mascus’ Exposition of Faith.

John of Damascus,
Expositio fidei

'Enti pgv odv mévtwv t@v
KTIOUATWYV 1] HEV T@V VTI0-
otdoewv daipeoig mpdy-
pott Oewpeitar, 1) 6 Kowvo-
NG Kal 1) ouvagela Kal T
&v Aoyw kai émvoia Oew-

123 See MATANTSEVA, Eloge des archanges (cited. n. 7), 115.
124 See MATANTSEVA, Eloge des archanges (cited. n. 7), 124.

Encomium of Michael
and Gabriel
‘O0ev éni MUV pev 1 Tig
@VoEWG £vOTNG AOYw Kol
é¢mvoia Oewpeital, 1 O¢
T@OV VooTdoewv Staipeatg
TPAYHOTL S TAG TTPOELPN-
pévag émbewpeitan aitiag,

Encomium of Isaac
and Dalmatus

Emi yap 1@V KTIOpATWV
TpAyHatik®s'?” T dvta
Stapodpeva Aoyw kad émt-
vola TNV évwotv Tiig gvoe-
wg émdéyetal, évtada 6¢
TO AVAmaAly 1O pev TAG

125 Encomium of Michael and Gabriel, 12, ed. MATANTSEVA (cited. n. 7), 145.37-39.
126 Vita B of Theodore 62, 320CD.
127 Ms: mpik®g, Hatlie: matepkdq.
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pettat. ... €mi O¢ Tfig aylog
kal dmepovoiov kal mév-
TwV Enékeva kai AARTTOV
TpLadog TO dvamaliy. kel
yap tO pEV Kovov kait €v
nipdypatt Oewpeitat ... €m-
volq 8¢ T0 dinpnuévov.'*®
In the case of all crea-
tures, then, the division
of the hypostases is seen
in reality, whereas the
commonality and the co-
hesion and the one are
seen through reason and
in thought. ... But in the
case of the holy and super-
substantial and completely
transcendent and incom-
prehensible triad the op-
posite holds true ... For
there the common and
one is seen in reality ...
whereas that which is di-
vided is seen in thought.

Dirk Krausmiiller

émi 8¢ TG dmpooitov kai
axataAnmTov TpLtédog, 1o
avamaliy. ékel yap 10 eV
KOLVOV Kkal v mpdyuartt
Bewpeital ... ¢mvoia O
10 Sinpnuévov.'*

Therefore, in our case
the oneness of nature is
seen only through reason
and in thought, whereas
the division of the hy-
postases is seen in reality
because of the aforemen-
tioned reasons. But in the
case of the inaccessible
and incomprehensible
triad, the opposite holds
true. For there the com-
mon and one is seen in
reality ... whereas that
which is divided is seen
in thought.

@VOoEWG oLVEXEG Kai V10

npaypatt Bewpeital, 1 8¢
T@V Vootdoewv Stdkpt-
o1g émvoig katalapPdve-

Tar?!

In the case of the crea-
tures the beings are divid-
ed in reality and receive
the union of the nature
through reason and in
thought, whereas here the
opposite holds true: the
continuity and oneness
of nature is seen in reality
whereas the distinction of
the hypostases is compre-
hended in thought.

In the Encomium of Michael and Gabriel John’s statement is quoted with only
minor modifications whereas in the Encomium of Isaac and Dalmatus we find a
shortened paraphrase. The language is quite technical and not an obvious choice
for a rhetorical text,'** which strengthens the hypothesis that both encomia were
written by the same author.

128 John of Damascus, Expositio fidei, 8, ed. B. KOTTER, Die Schriften des Johannes von
Damaskos, II: Expositio fidei (PTS, 12). Berlin — New York 1973, 28.238-244, 29.250-253.

129 Encomium of Michael and Gabriel, 3, ed. MATANTSEVA (cited. n. 7), 134.23-31.

130 Ms and Hatlie: év.

131 Encomium of Isaac and Dalmatus, 13, ed. HATLIE (cited. n. 108), 282.27-30.

132 See D. KRAUSMULLER, Responding to John Philoponus: Hypostases, Particular Substances
and Perichoresis in the Trinity. Journal for Late Antique Religion and Culture 9 (2015) 13-
28. I have not been able to find a parallel in other encomia dating to the post-Iconoclastic
period.
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Encomia of Philip, Daniel and Eustratius

In the Vaticanus graecus 1669 we find not only Vita B of Theodore and the Enco-
mium of Michael and Gabriel, but also an encomium of the Apostle Philip, which
is likewise attributed to ‘Michael the Monk’ (MixanA povayod). This suggests
that we are dealing with the same author. A similar case is the Codex Chalcensis
88 where we find not only the Life of Nicholas of Myra but also two encomia, of
the prophet Daniel and the three youths and of the martyr Eustratius and his
companions, by Michael the Monk. Both manuscripts are old. As we have see the
Vaticanus has been dated to the early tenth century, and the Chalcensis may have
been copied already at the end of the ninth century.'** In the case of the Encomi-
um of Eustratius we have a clear parallel with the Life of Nicholas of Myra, which
supports the attribution. The phrase fipeig 8¢ ovvtopw Adyw kai doBevel Sii Tovg
Huag evoePdg Pracapévovg T TdV paptipwy abla Siefiovteg (but we discuss
the struggles of the martyrs in a concise and feeble speech because of those who
have piously forced us) is very similar to of te dva&iwg Tadtd oot tpookopicavteg
... kal o Tpog TovTo HUAG evoePAdG Pracdpevol xprlopév oot Tig dvTIMiyews
(those who without being worthy have presented this to you ... and those who
have piously forced us need your support) in the latter text.'** Moreover, we en-
counter an interest in the etymology of names, which has counterparts in Vita B
of Theodore and in the Life of Nicholas of Stoudios. At the beginning of the text
we read: 1) 6¢ ye mpoonyopia Tig EKAOTOL TOV ApLoTéWV VTOOTAGEWS TNV TAG
oikeiag motteiag Sia mpafewg vmoonuaiver teheldtnta (but the appellation of
the hypostasis of each of the forefighters indicates through deed the perfection
of their own life-style). In the following it is then asserted that Eustratius ‘had
battled’ (otpatevodapevog) for God, Auxentius had ‘augmented’ (av€fioag) the
confession, Eugenius had behaved ‘nobly’ (evyevdg), Mardarius had ‘withered’
(éudpavev) the pagan belief, and Orestes had sojourned in ‘heavenly mountains’
(6peotv obpaviotg).'* The other texts do not contain such clear evidence. Yet it
is noticeable that there we encounter the rare compound Beondpoyoc.'*®

The Encomium of Daniel was composed at the request of a bishop or met-
ropolitan, who bore the same name: dakony matpog kai apxepéws Xplotod

133 See EHRHARD, Uberlieferung und Bestand, I, 1 (cited n. 1), 509-512.

134 Eustratius, Codex Chalcensis 88, fol. 109v; and Life of Nicholas, 51, ed. ANRICH, I (cited
n. 48), 138.24-139.1.

135 Encomium of Eustratius, Chalcensis 88, fol. 104v.

136 Encomium of Daniel, Chalcensis 88, fol. 150v: taneivwolg Beomdpoxog yuxdv gaevv,
fol. 155r: ddiovuévwy Beomapoxot Avtpwtai; Encomium of Philip, Vaticanus graecus
1669, fol. 400r: €yvwte T0D id1wTOVL TRV BeOMApOYOV YVDOLY.
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EKTANPODVTL Tf} Of) Tpoonyopia katakekoounpévov (being obedient to the father
and archpriest of Christ who is adorned with your appellation)."*” When Mi-
chael wrote it he may already have been abbot of Dalmatos because he exclaims:
@épe Kal ELG TG TOD TOLHEVOG DTTEP UWV ol dxproTol ToLpéveg Epetdopevol
TpooeLXAlG TOV Tepl ToD po@rTov Adyov dvadBwuev (let us, too, the useless
shepherds, then take up the speech about the prophet, relying on the prayers of
the shepherd).'*® Even more interesting is the Encomium of Philipp, which ap-
pears to have been delivered in the saint’s cult centre of Hierapolis since it includes
the two phrases 6 Ti¢ fjuetépag Emapxiog SeomdTnG, 6 V080G Kal TTaAveVTEPRG
®iMntnog (the lord of our diocese, the glorious and most pious Philipp) and 6 6¢
MG fiuetépag mdAews petd Beov owtrp (the saviour of our city after God).** It
seems that Michael made a trip there because he states clearly that he delivered
the speech personally at the request of the local metropolitan: gépe el Sokel mpoOg
TOV VOV €ig UdBeaty NUiv eDPNUIOY TTpoKeipevVOV TO AOYw cLUVOPAHWEV, TATG
T0D igpod motpévog Uep U@V Bapprioavteg TpooevXais, Tap’ oD Kai TPOG TNV
Oppnv tod Adyov kekvijpeda, matpik®g TNy vrakonyv dnattovvtog (let us then
congregate through the speech to him who is now the topic of our praises, trust-
ing in the prayers of the sacred shepherd for us, by whom we were also moved
towards the effort of the speech, who demands obedience like a father).'*°

It would lead too far to make comparisons between all unpublished encomia
and their respective models. In order to give a sense of Michael's metaphrastic
technique, I will only consider one text, the Encomium of Philipp. In the manu-
script it follows a passio of the saint, which clearly served as Vorlage. The pas-
sage I have selected is a speech of Philipp to the snake-worshipping inhabitants
of Hierapolis.

Encomium of Philip

Ti 8¢; 0 péyag andotorog Pikinmog,
KATOIKTL(OpEVOG adT@V THV dBektepiav,
oxetAtdlwv Sta v Pabeiav avTtdV TAG
anwAeiog vokTa, TpoTiOnotv T cwtrhpla
QAappaka kal enotv:

Adehlgol pov viol Tod MaATPOHG pHov,
VElG €oTte TOD Yévoug pov katd XpLotov
BrapéLg Thg &pig moewg i dvw Tepov-

Passio of Philip

"Edidakev yap avtovg obtwg (sc. 6 Di-
Aumtmog):

Adehlgol pov viol Tod TaATPOG Hov,
VElS €oTte TOD Yévoug pov Katd XpLotov
BrapéLg Thg &pig moewg Thig dvw Tepov-

137 Encomium of Daniel, Chalcensis 88, fol. 145v.

138 Encomium of Daniel, Chalcensis 88, fol. 145v.

139 Encomium of Philip, Vaticanus graecus 1669, fol. 389v, 390r.
140 Encomium of Philip, Vaticanus graecus 1669, fol. 390r.
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oA, 1) TePTVOTNG TOD KATOLKNTNPi-
ov pov, dia Ti aixpalwTtevOnTE HTITO TOD
éx0pod DUOY dpewg TOD eilicoouévoy
Kai OAoAGEov kai Steatpappévov dvtog,
@ ovd’ Edwkev O Bedg xelpag kai mddag,
otpePAn 8¢ 1| mopeia adTtod, Emeldn vidg
¢0TL TOD TOVNPOD. @ TAG ATOOTOAKAG
evomhayyviag,

Q Tiig 100 pakapiov Gkinmov ov-
prafeiog, €idev avtovg LwlwmioBévtag
o Tfig Tod Movnpod dpewd kakovpyiag,
Kal Aaloig TIot Kol TPOOTVESLY EUTIAG-
otpolg ékpulfoal Tov Bopomoldv iov
i kapdiag avtdv katenetyetat.'*!

What then? The great apostle Philip,
having mercy on their foolishness and
being distressed because of their deep
night of perdition, applies the salvific
medicines and says:

“My brothers, sons of my father, you
are of my race in Christ, possession of my
city, Jerusalem on high, the pleasantness
of my dwelling-place, why have you been
enslaved by your foe, the snake, which
is coiling and slanting throughout and
twisted, to which God did not even give
hands and feet, and its movement is
crooked, since it is a son of the evil one”

O the apostolic mercy, o the compas-
sion of the blessed Philip, he saw them
bruised by the wickedness of the evil
snake, and hastened to squeeze out the
corrupting venom of their hearts with
soft and soothing plasters.

141 Vaticanus graecus 1669, fol. 396v-397r.

oA, 1) TEPTVOTNG TOD KATOLKNTNPi-
ov pov, dia Ti aixpalwTtevOnTE HTTO TOD
éx0pod DPOV dpewg TOD eilicoouévoy
Kai OAoAGEov kai Steatpappévov dvtog,
@ o0 0¢dwkev 0 Be0g xelpag Kol mddag,
otpePAn 8¢ 1| mopeia avtod, Emeldn vidg
¢otL 700 Tovnpod, 6t mathp avtod oty
6 Bdvatog, 1) 6¢ piTnp adTod E0TIV 1
@Bopd, kai SAeBpog €v @ owpatt adTod
199 W

For (sc. Philip) taught them thus:

“My brothers, sons of my father, you
are of my race in Christ, possession of my
city, Jerusalem on high, the pleasantness
of my dwelling-place, why have you been
enslaved by your foe, the snake, which
is coiling and slanting throughout and
twisted, to which God did not even
give hands and feet, and its movement
is crooked, since it is a son of the evil
one because his father is death and his
mother is corruption and perdition is in
its body etc”

142 Passio of Philip 109-110, ed. R. A. Lipsius — M. BONNET Acta apostolorum apocrypha,
II. Leipzig 1903, 42.15-23. The Vaticanus graecus 1669, fol. 380r, has an identical text.
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Comparison with the passio shows that Michael has elaborated the introduc-
tion to the speech considerably. By contrast, he has reproduced the content of
the speech quite faithfully. He does not, however, quote it in full but concludes
with a series of exclamations that has no counterpart in his model. The passage
is a typical example of Michael’s approach where direct speech is treated quite
differently from the rest of the narrative.

Michael the Synkellos

The Encomium of Michael and Gabriel that we have discussed above is preserved
in two manuscripts of the early tenth century, one of which was copied at the
monastery of Stoudios already in Michael’ life-time. There exists, however, an-
other version, preserved in much later manuscripts, whose lemma reads: MiyonA
ToD HakaplwTtdtov ovykéAlov Tig ayiag Tod Beod peyding ékkAnotiag (by Mi-
chael the most blessed synkellos of the holy great church of God).'** Matantseva
thought that this attribution was wrong and that the copyist had confused Michael
with Methodius’ synkellos."** She was not aware that there existed another holder
of the office who bore this name. In 1987 Thor Sevéenko published a funerary
inscription, which had been found at the site of the monastery of Galakrenai
outside the capital.'*®

Toppog éywv mpohéywv Protry, TpdmoV, obvopa Todde
Z0ykeAlog Mixan\ povaxdg, cogog, SABLog @de
AxBog amoppiyag Pefapnota deopov arvEag

[Toooiv éhagpoTdtotot SLEaTiXeY, XL XOpEVEL
IMiotétartog Oepdnwv peyanitopog dpxlepéwg
NwdAew yeyawg mvuté@povog 6oTis Etevte

Tove vewv Dyioty émovpavie BactAji.'*®

I am the tomb that recounts life, character, name of this one: Michael the syn-
kellos, monk, wise, rich here, cast off the burden, for he was uneasy with the
shackles that weighed him down, and moved over, with nimble feet, to where
he is dancing, having been a most trustworthy servant of the great-hearted and

143 See MATANTSEVA, Eloge des archanges (cited. n. 7), 129. For the title see Parisinus Cois-
linianus 146, fol. 217v.

144 See MATANTSEVA, Eloge des archanges (cited. n. 7), 123, n. 98.

145 1. SEvCENKO, An Early-Tenth-Century Inscription from Galakrenai. DOP 41 (1987) 461-
463.

146 SEvCENKO, Early-Tenth-Century Inscription (cited n. 145), 461-462. Cf. 464: ‘We connect
“here” with “monk” rather than with burden. I would argue that “here” refers not only
to “monk” but to all three epithets.
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wise archpriest, Nicholas, who had this temple built in honour of the highest
heavenly ruler.'*’

As the last three verses reveal this Michael was synkellos of an ‘archpriest’ named
Nicholas. As Sevéenko pointed out, this can only refer to Nicholas Mystikos who
had founded the monastery of Galakrenai. Nicholas was patriarch twice, from 901
to 907 and from 912 to 925. It appears that at the time it was not yet customary to
appoint more than one synkellos at a time."*® Accordingly, a terminus ante quem
would be the year 928/29 when Theophylact, the son of Romanus Lekapenos, was
appointed synkellos, in preparation for his later ordination as patriarch.'*’ It is
more difficult to establish a terminus post quem. Euthymius who in 907 became
patriarch in Nicholas’ stead had been appointed synkellos of Patriarch Stephen in
the year 889. He may have lost this position during the tenure of Stephen’s suc-
cessor Anthony Kauleas. Yet he seems to have regained it before the year 907.'°
This suggests that Michael served Nicholas during his second patriarchate.
This dating would accord well with what we know about the monk and archi-
mandrite Michael. Indeed, it is possible to establish a link between the inscription
and one of the texts that can be securely attributed to him. The first two verses
are closely related to one another: the second supplies the information that is
announced in the first. At first one might think that obvopa refers to ZoykeAAog
Mixan\. Yet when we consider the other correspondences we arrive at a different
conclusion. The sequence Plotnv tpémov obvopa has the same position in the
verse as Lovaxog 000G OAPLog, and the parallelism is further reinforced through
the last words To08¢e and @de. Since Brotriv and tpdmov correspond to povaydg
and co@dg one can argue that obvopa corresponds to 6APLog, which is in any case
in its literal meaning an odd characterisation for a monk. This suggests that ‘Ol-
bios’ was Michael’s surname or sobriquet. Significantly, the same adjective appears
in the Encomium of Isaac and Dalmatus where the author speaks about himself.

Kai &pg tov eAdxiotov bpdv kai ap’ d&iav Eykwpuaotny ék mokilwy nayidwv tod
¢x0pod kai ¢ VU@V EvOEoL kata&lotvTeg evhoyiag v U avTiig ppovpoduEvog
&v TavTl Kap@ kol TOm Kai mpdypatt iBuvopevdg te kal pwTiidpevog dtiwg
StateBeiny Tig KA oewS fig TpooKékAnpatL — Opdte Ty Suoxépetav don: floav ot

147 The translation is that of SEvCENKO, Early-Tenth-Century Inscription (cited n. 145), 462,
with minor modifications.

148 See J. DARROUZES, Recherches sur les OODIKIA de léglise Byzantine (Archives de I' Orient
Chrétien, 11). Paris 1970, 17-19.

149 Theophylaktos PMBZ 28192.

150 Euthymios, PMBZ 21913. See also BECK, Kirche und theologische Literatur (cited n. 5),
549.
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foav Aot Midfjotor,'*! vov 8¢ tovvavtiov dnav - kai ebodobeiny kat” avtny
Aitaig bpdv ayiaig €ig 1o edapéotwg Bed kuPepvioat TodG Aoyikodg dpvag.'
And to preserve me, your most humble servant and unworthy encomiast, from
the various traps of the enemy and make me worthy of your divinely inspired
blessing so that by it I may remain guarded and guided and illuminated in every
place, time and thing, and that I may be disposed in a way that is worthy of the
calling for which I have been called — Look at the trouble, how great it is! Once
ay once the Milesians were rich, but now everything is the opposite — and that I
may travel well according to it through your holy entreaties so as to direct your
rational sheep in a God-pleasing way.'*

The phrase fjoav ot floav 6AProt Mikfjatol, which is at the centre of the pas-
sage, ultimately goes back to the line mdAat kot fjoav dAkipot Midriotot (once
upon a time the Milesians were valiant) in one of Anacreon’s poems.*** It became
proverbial and was repeatedly quoted in Ancient literature. Eventually it found
its way into the lexica of Hesychius and Photius where we encounter a version
that is closer to Michael’s encomium: fjoav not’ floav dAxipot Mikfjotot (once ay
once the Milesians were valiant).'**> Even so, however, there remains an impor-
tant difference. In the Encomium of Isaac and Dalmatus the epithet &\kupot is
replaced with 6APiot, a modification for which there is no parallel.'*® The adjective
dAkuog appears several times in Michael’s oeuvre.'*” Thus we can be certain that
the change was made for a particular reason and that the adjective 6Afiog had a
specific significance. When we consider the inscription an explanation suggests
itself. The phrase d&iwg StateBeinv tiig kKAoewg fg TpookékAnuot might refer to
‘Olbios’ as a tpdokAnoig (sobriquet) and not just to Michael’s calling as abbot.'*®

151 So in the manuscript. Hatlie: 5ABtot unAioto, translated as ‘the sheep were blissful

152 Encomium of Isaac and Dalmatus, 33, ed. HATLIE (cited. n. 108), 293.8-15.

153 Hatlie’s translation, with modifications, see HATLIE, The Encomium (cited n. 108), 311.

154 Anacreon, Poemata, fr. 53 (86), ed. B. GENTILL. Rome 1958, 39.

155 See Gentili’s apparatus testimoniorum, with references to Athenaeus of Naucratis, Dio-
dorus Siculus, and Synesius of Cyrene. See also Hesychius Alexandrinus, Lexicon, H 878,
ed. K. LATTE, II. Copenhagen 1966, 297; and Photius Patriarcha, Lexicon, H 276, ed. C.
THEODORIDIS, II. Berlin 1998, 277.

156 A search in the TLG under SAB&&puAno yields no results. The variant ioxvpot is just a
gloss of dAkipot. Cf. the scholion to Aristophanes, Plutus, v. 1002: ioxvpoi ot fjoav 6
Mulrjotot g kal Avdkpewv @not.

157 See e.g. Life of Nicholas, 50, ed. ANRIcH, I (cited n. 48), 138.12-13: 6 TV €idwAwv dAkL-
HOTATOG KaBatp€Tng.

158 See e.g. Anastasius Traulos, Encomium of Agathonicus, 3, ed. G. vAN HooF, Encomium
in s. Agathonicum Nicomediensem martyrem. AnBoll 5 (1886) 369-415, esp. 399.1: &yp®d
KvBévwv mpookekAnpévw. The ultimate model is, of course, Ephesians 4:1: ITapakol®
oV DHAG ¢y® O Séopiog v kupiw dfiwg mepmatiioat Tig kKAoews g ékAOnte.
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Indeed, there are parallels for such a statement in other hagiographical texts,'>

and Michael’s interest in names and their etymology is well attested. This cannot,
however, be the whole story. The proverb was clearly chosen because MiAfjotog
had a relevance for the author even before he manipulated it. Unfortunately it is
no longer possible to determine what it might have signified.

Works of Michael as Synkellos

The version of the Encomium of Michael and Gabriel that is attributed to Michael
the Synkellos differs from the version that goes under the name of Michael the
Monk. This can be seen from a comparison of a passage in the edited text with
its counterpart in the Codex Parisinus Coislinianus graecus 146 from the four-

teenth century.

Text edited by Matantseva

Q dvag dyyélwv Beoduntwv mpodyov-
oa kal Sapévwy atipn Elavvovoa, @ &u-
VWPIG AYYEAWY QTOPOPOG, TAG dKNpa-
Tov Beapylag Aettovpyog didiog kal TV
év meplotdoeoty égetalopévwv Tavalkig
gmtdppoBog, @ Sudg dyarAvTog Tag drei-
povg TV Beoeld@v vowv dyehapyxodoa
otixag Kal T@v Ppotdv Tdg cLVOSovg
ewTtifovoa, @ dvag dowpdtwv Mixan
kat TappinA ol tag dvwbev Beompomiag
AV Stakovovpevol kal cwtnpiav Aaoig
npopnBovpevol, & cvluyia oenti TovG
DUVNTAG 0oL TavTag &no motkilwy On-
pevoewv TaiG oaig TpoOg Bedv mpeoPeiaig
@VAATTE, TV AoV TOV OQANpdTwY Taig
npOG Bedv eatteialg oov PpdBevoov, amod

48ikov xepdg EAevbépwaoov.'®®

Text in the Coislinianus

Q Svag dyyélwv Beodpritwy mpwTed-
ovoa, & Euvwpig dowpdtwy dotpann-
1opPog, TG dmabovg kai dyaboddtidog
TpLddog Aettovpyodg d&idtog, kal TdOV &v
otdoeoty ¢getalopévov tavobevéota-
106 émtdppobog, @ Euvwpig dydkAvTtog
TaG puptddag TV OeloTdTwy vowv dye-
Aapyodoa kal T@V PpoTtdv TaG oLVOSOoVGg
pwtilovoa, @ dvdg dowpdtwy Mixani
kai TaBpiiA, ot tag dvwbev Beomporni-
ag Stakovovpevol kai cwtnpiav Aaoig
npounBoduevot, ®@ ovluyia oenth TOLG
DUYNTAG 00V TTAvTag 4o mowkiAwy On-
HeVOEWV TAIG oAl TTpOG Bedv mpeaPeialg
StapOhatte, THV Moy T@OV dAnpdtwy
Xptotov tov Beov dwpnOijvat fipv xdv-
owWNNooV, Amd adikov Xelpdg ElevOépw-

oov.'s?

159 See e.g. Vita A of Athanasius the Athonite, 255, ed. ]. NORET, Vitae duae antiquae sancti
Athanasii Athonitae (CCSG, 9). Turnhout - Leuven 1982, 124. 21, 24: i ofig map’ &&iav
néiwoag kAfoews ... &l 8¢ kai Tiig o7g YuTeiag kai Opwvopiag afiwg frboarpev.

160 Encomium of Michael and Gabriel, 13, ed. MATANTSEVA (cited n. 7), 146.3-10.

161 Parisinus Coislinianus gr. 146, fol. 230v-231r. For the manuscript see MATANTSEVA, Eloge

des archanges (cited n. 7), 129.
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O dyad of God-wrought angels that
is preeminent and drives away hordes
of demons, o light-bringing pair of
angels, eternal minister of the undefiled
principle of divinity, and valiant defender
of those who are afflicted by difficulties,
o exceedingly famous dyad that leads
like a flock the hosts of the God-like
minds, and enlightens the gatherings of
the mortals, o dyad of incorporeal ones,
Michael and Gabriel, who transmit to
us as servants the oracles from above,
and provide salvation for the peoples, o
venerable couple, preserve through your
intercessions with God those who praise
you from manifold depredations, procure
for us the freedom from our trespasses
through your mediation before God,
liberate from unjust hands.

O dyad of God-wrought angels that
takes the first place, o lightning-shaped
couple of incorporeal ones, eternal
minister of the impassible triad, which
dispenses the good, and most valiant
defender of those who are afflicted by
insurrections (?), o exceedingly famous
couple that leads like a flock the myriads
of the God-like minds, and enlightens the
gatherings of the mortals, o dyad of the
incorporeal ones, Michael and Gabriel,
who transmit to us as servants the oracles
from above, and provide salvation for the
peoples, o venerable couple, preserve
through your intercessions with God
those who praise you from manifold
depredations, beg that Christ, the God,
gives the freedom from the trespasses,
liberate from unjust hands.

These are clearly two versions of the same work. The overall structure is identical.
Where different words appear in the Coislinianus they have a similar meaning,
as is commonly the case in Byzantine metaphrases. Moreover, the version in the
Coislinianus is in one instance shorter than its counterpart because the element
Kai Sapdévwyv otign édavvovoa is missing. Other sections are abbreviated even
more as can be seen from the juxtaposition of the two versions in Matantseva’s
article.'®* This does not, however, mean that the version in the Coislinianus is a
mechanical epitome. A number of sentences are lifted from their original contexts
and recombined in a different way.'®® Three longer passages — a comment on a
feature of the liturgy,'®* an anti-Iconoclast invective,'*® and a request for help*®® -
are also omitted. The first two are excursus, which are not directly related to the
topic. By contrast, the last one forms an integral part of the text. It includes the

162 MATANTSEVA, Eloge des archanges (cited n. 7), 130-131.

163 For example, Encomium of Michael and Gabriel, 8, ed. MATANTSEVA(cited n. 7), 141.9-
11, comes to stand between 9, 143.38 and 10, 143.1.

164 Encomium of Michael and Gabriel, 6, ed. MATANTSEVA(cited n. 7), 139-140.40-62. See
fol. 223r.

165 Encomium of Michael and Gabriel, 9-10, ed. MATANTSEVA(cited n. 7), 145-146.33-3. See
fol. 231r.

166 Encomium of Michael and Gabriel, 13, ed. MATANTSEVA(cited n. 7), 146-147.15-35. See
fol. 232r.
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element tov¢g ka®’ fjudc Nalipaiovg ebAdynoov (‘bless us Nazireans’), which raises
the question: was the version in the Coislinianus destined for a non-monastic
audience?'®” If so, it would give us a clue as to why it was produced. Unfortu-
nately, we do not know for certain. The version in the Coislinianus retains ® iAot
natépeg kal ddedgoi (o beloved fathers and brothers), even though it omits the
preceding kai 1| katd Xptotov vimdlovoa @voig (and the infantile nature ac-
cording to Christ), which Matantseva took to refer to children that were being
instructed in the monastery of Stoudios.'®® Thus it could still have been intended
for a monastic audience, possibly for the community of Dalmatos.
Significantly, the Encomium of Michael and Gabriel is not the only text by
Michael that exists in two recensions. There is also an unedited encomium of
Zacharias, the father of the Baptist, which is preserved in two manuscripts, the
Parisinus graecus 1454, dated to the tenth century, where it is attributed to Mi-
chael the Monk,'* and the Parisinus graecus 1521, dated to the twelfth or thir-
teenth century, where it is attributed to Michael the Monk and Synkellos.'”® As
Francois Halkin has indicated in the Bibliotheca Hagiographica Graeca, the end-
ings are different. This is, however, only so because the last section in the Par-
isinus graecus 1454 has no counterpart in the Parisinus graecus 1521.'7" In this
section the pastoral aspect is predominant, which is unusual for an encomium.
The listeners are told that they need to have correct faith and virtuous conduct
if they wish to be saved. The warning not to acquire too much land and other
property suggests that the text was delivered in front of a lay audience. It seems
likely that this section was omitted in the later manuscript because it was not
closely linked to the topic of the encomium. Through addition of a doxology the
end of the praise of Zacharias was turned into a new conclusion. Comparison
between the two versions is difficult because the text in the Parisinus graecus
1521 contains many corrupt words.'”?> Even so, one can see clearly that the ver-

167 See fol. 225v.

168 MATANTSEVA, Eloge des archanges (cited n. 7), 115.

169 See ErRHARD, Uberlieferung und Bestand, I (cited n. 1), 235: Miyaf\ Tametvod povayod.

170 See ErHARD, Uberlieferung und Bestand, I (cited n. 1), 336: MixafjA povayod cuyké\\ov.

171 Parisinus graecus 1454, fol. 22v corresponds to Parisinus graecus 1521, fol. 60v. It then
continues until fol. 24v.

172 Cf. e.g. Parisinus graecus 1454, fol. 18r: IIpogntukal xdpiteg tiv oikovpévny dvwbev dta-
Aafovoa, tag Ti¢ Beoyvwaiag dxTivag T@ yével T@v avBpwmwy Stapdpwg kateEéhapyay-
Kai 10 vixog Tiig eidwAikiig dBAeyiag ¢k péoov €moinoav; and Parisinus graecus 1524,
fol. 53r: TIpogntikai xdptteg THv oikovpévny dvwbev Staldumovoat, Tag Tiig Beoyvwaoiag
dxteivag @ yével T@v AvBpwnwy kateéhapyav: kal & poxog Tig eidwlikig doepei-
ag ék péoov énoinoav. Here poxog is clearly a mistake, which suggests that the copyist
did not know the rare word voxog. Accordingly doeBeiag may have been the result of
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sions do not differ greatly from one another. Changes are limited to the occa-
sional replacement of synonyms. For example, Zaxapiag 10 kaBapdtatov tod
napakAntov 8pyavov (Zacharias the most pure instrument of the comforter)
becomes Zaxapiag 10 kabapwtatov tod mapakAntov maldrtiov (Zacharias the
most pure palace of the comforter).'”?

Another text that may exist in two recensions is an encomium of Mary’s
girdle. Most manuscripts have the incipit ti¢ 6 paudpog ovANoy0g 0vTOG, TiG O
navappdviog tig pekwdiag ¢OOyyog (what is this bright gathering, what is the
most harmonious sound of the melody).'”* Yet there exists another text, included
in the Codex Athous Vatopedi 450 from the eighteenth century, which begins
with the words tig 6 Aapnpog o0AN0Y0G TG TV 0VpavoPpdVwY cvvabpoioewg
onuepov (what is the shining gathering of the coming together of the celestially
minded today).'”® Unfortunately, this manuscript was not accessible to me so
that I could not ascertain whether there are also differences in the remainder
of the texts. Both encomia are attributed to Michael the Synkellos.'”® The oldest
manuscript, the Marcianus graecus Z 360, where it appears without an author’s
name, has been dated to the tenth or eleventh century.'”” There we find the end
of the text, which is missing in Combefis’ edition.'”® The encomium was deliv-
ered at the church in the Chalkoprateia where the relic was kept. It includes the
following passage.

TH pév odv dTepupuvATE Kai mavayia kopn T Tpémovoav Buvnaoy f{dn tpoTe-
pov amodedwkapev kai kaBwg oloi Te ey TNV peyalompénelav tiig 86&nG Tiig
aylwaovvng avtiig ékdunyodpevot TV avtiig dyabdv wg évijv kateTpuerioapey:
petd Avvng fyariacdueBo kol petd Twakeip mi tf map’ EAnida yevvroel Tiig
Oeomaidog evppavOnuev: Hetd TOV veavidwy eig & OV dyiwv dyla tadTn ov-
vannvéxOnpev kal petd tod TaPph evnyyehodueda, peta mAnbovg otpatidg

a misunderstanding of aBAeyiag. Less clear is the case of diahdpmovoat and the lectio
difficilior StahaPodoat, but here one could argue that Michael would not have used two
compounds of Adumety in the same sentence.

173 Parisinus graecus 1454, fol. 21v; and Parisinus graecus 1521, fol. 59r.

174 BHG 1147.

175 BHG 1146m.

176 BHG 1147 is also attributed to Nicetas the Paplagonian, see Th. ANTONOPOULOU, Homi-
letic Activity in Constantinople Around 900, in M. B. CUNNINGHAM - P. ALLEN (eds.),
Preacher and Audience. Studies in Early Christian and Byzantine Homiletics (A New
History of the Sermon, 1). Leiden — Boston — Koln 1998, 318-348, esp. 331, note 35: ‘Du-
bious 127 on angels, and 1147 on the deposition of Mary’s girdle (the latter two seem to
be works of Michael Synkellos [d. 846])"

177 See EHRHARD, Uberlieferung und Bestand, 1, 1 (cited n. 2), 432-437.

178 F. CoMBEFI1S, Novum auctarium, II. Paris 1648, 790-802.
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ovpaviov TOV ¢§ avTiig ToD Beod Adyov yévvnoty éofohoyrioapev: kai oLV Toig
adTOlG THV TTPOG TOV €€ avTig TexBévTa petdotaoty adtiig éwptdoapev.'”

We have offered the fitting praise to the exceedingly praiseworthy girl even before,
and have as far as we could explained the greatness of the glory of her holiness,
enjoying, as far as it was possible her good things: with Anna we have been glad-
dened, and with Joachim we have rejoiced at the unexpected birth of the divine
child, with the young women we have accompanied her to the holy of holies, and
with Gabriel we have given the good news, with the multitude of the heavenly
host we have glorified the birth of the God Word from her, and with the same
we have celebrated her passing over to the one who had been born from her.

This list shows that the same author delivered speeches for all Marian feasts — her
birth, her presentation in the temple, the annunciation, and the dormition -, most
likely also in the Chalkoprateia. That a patriarchal synkellos should have shoul-
dered this task would not be surprising because the Chalkoprateia belonged to
the patriarchate.'®® Unfortunately, the identity of the author remains uncertain.
The Encomium of Mary’s girdle contains no elements that have counterparts in
texts, which can be securely attributed to Michael the Monk. One can only point
out that another encomium for the feast was written by Michael’s contemporary,
the synkellos and later patriarch Euthymius.'®!

Most of Michael’s texts are quite stereotypical so that it is difficult to get a
sense of his personality and his preoccupations. There are, however, two excep-
tions, the Encomium of Patriarch Ignatius and the Passio of Callistus, one of
the forty-two martyrs, which go under the name of Michael the Synkellos.'®
The former text postdates the death of the patriarch in 877. The title 4o tod
éykwpiov gig Tov dytov Tyvartiov (from the encomium of the holy Ignatius) gives
the impression that it is an excerpt from a longer text.'®® Yet the content shows
that it is a short biography, devoid of all rhetorical features, which resembles the
notices in the Synaxarium of the Church of Constantinople. This suggests that

179 Marcianus graecus Z 360, fol. 333v-334r.

180 See D. KRAUSMULLER, Making the most of Mary: The cult of the Virgin in the Chalko-
prateia from Late Antiquity to the tenth century, in L. BRUBAKER — M.B. CUNNINGHAM
(eds.), The Cult of the Mother of God in Byzantium: Texts and Images. Aldershot 2011,
219-246.

181 BHG 1138. See Th. ANTONOPOULOU, O tavnyvpikodg Adyog tov matpiapxn EvBupiov A’
yta Tov andotolo Owud. Byzantina 22 (2001) 95-112, esp. 99.

182 The text is preserved in a single manuscript, the Codex Mosquensis bibliothecae S. Synodi
162. Its title contains the author’s name: ovyypagév mapd MixanA povayod kai cvykéAov.

183 J. D. MANsI, Sacrorum conciliorum nova et amplissima collectio, XVI. Venice 1771,
292A-293E.
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it is an epitome. Since it was written after the year 877 it would date to Michael’s
life-time. Yet could it also have been composed during the years when Michael
was synkellos of Patriarch Nicholas? In the manuscripts the ‘encomium’ appears
as part of a sequence of five pieces that are related to the controversy between Ig-
natius and Photius, following the Life of Ignatius by Nicetas the Paphlagonian and
preceding the so-called Libellus of Theognostus, three letters by Pope Nicholas,
and a letter by Epiphanius of Cyprus.'® In three codices these texts precede the
acts of the Fourth Council of Constantinople (869/870), which deposed Photius,
and several other shorter works. In 1948 Francis Dvornik argued that all these
elements were put together by a single person during the time of Pope Formosus
(891-896).'** Two decades later Romilly Jenkins came to a different conclusion.
He asserted that Nicetas’ Life of Ignatius dated to the first two decades of the tenth
century.'®® More recently Irina Tamarkina has questioned the validity of Jenkins’
arguments and instead sought to make the case that Nicetas wrote between 886
and 901/902.'*” This implies that she does not consider Dvornik’s reasoning
sound although she does not discuss the question in any detail.'*® Thus it is pos-
sible that the ‘encomium’ was written in the early tenth century. Indeed, it would
be too much of a coincidence if there had been two synkelloi named Michael
during the same decades, in particular since both are identified as monks. One
wonders, however, why the ‘encomium’ should have been added to the compi-
lation. Unlike all the other texts, it is not anti-Photian. In fact, Photius is never
even mentioned. All we hear is that Ignatius was deposed at the instigation of
Caesar Bardas, and later reinstated when Basil became emperor.'® Since it is an
epitome stylistic comparison with Michael’s other works is impossible. Yet we can
ask how it relates Nicetas’s Life of Ignatius. It contains several features that are
not found in its counterpart.’®® Moreover, it is noticeable that where Michael’s
narrative is somewhat more detailed the wording of corresponding passages is
quite different."”" This suggests that they are independent renderings of the same

184 See E DVORNIK, The Photian Schism: History and Legend. Cambridge 1948, 216-217.

185 See DVORNIK, Photian Schism (cited n. 184), 272-275.

186 R.JENKINS, A Note on Nicetas David Paphlago and the Vita Ignatii. DOP 19 (1965) 241-
247.

187 1. TAMARKINA, The Date of the Life of the Patiarch Ignatius Reconsidered. BZ 99 (2006)
615-630.

188 See TAMARKINA, Date of the Life (cited n. 187), 617, note 18.

189 MANSsI, Sacrorum conciliorum (cited n. 183), 292E.

190 See e.g. MANsI, Sacrorum conciliorum (cited n. 183), 293C, a miraculous stilling of the
sea.

191 See the account of Ignatius’ time as a young monk in Nicetas” Life and in Michael’s en-
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topic. The most striking feature of the text is the peroration, which is almost as
long as the biography. It ends with the following statement.

[Tog katd TOV péyav Thg oikovpévng Aauntipa tov ABavaciov kai tovg kat’
avtov Sidaokdhovg ovk &v vV nudg énomtedety Suvioato; kal i Ynew yap Beod
ovykpotnOeioa cvuvodog méhat Todto poebéomioev oVTw ypdyaoa: &l TIg ovk
avtolG Aéyet TovG Aylovg NIy émgaivesBal, dAAX TOUG TOVSE, PN oy, dyyéAoug,
gotw AvdBepa, GAN éndmteve kal ovvTrpel Nuag.'>?

How should you not be able to watch us now according to the great beacon of
the world, Athanasius, and the teachers like him? Also the synod that was assem-
bled through the vote of God decreed this of old writing thus: “If someone says
that it is not the saints that appear to us but their angels, he shall be anathema.
However, watch and preserve us!”

The question whether the saints themselves appear in visions or whether they are
impersonated by angels was hotly debated in the early tenth century. A similar
statement is found in the Encomium of Agathonicus of Michael’s contemporary
Anastasius Traulos.'®® Since Anastasius is attested between 906/7 and 921/2 Mi-
chael could have intervened in the debate during these years.'**

The Passio of Callistus contains the rare compound Beondpoxog, which
strengthens the case that it should also be attributed to Michael the Monk."* It
is an original take on the topic. Whereas other authors speak first of the fall of
Amorium, and then of the imprisonment and execution of the forty-two mar-

comium, PG 105, 496B: kapmo@opel ... Dopoviy mpog aoag aikiag, Tod kabnyepdvog
OoKANPOD T€ EVTOG TV YVaUNY, Kol T§) TOTG gikovopdyols xapileabat, okAnp@g mévo mau-
Saywyodvtog avtdy, and MANsI, Sacrorum conciliorum (cited n. 183), 292D: napadidwaot
Kai Setv@ aipeotdpyn kaBnyepovt, 8¢ kai mavtoiwg €kAkov adToY, DTINPECiag EMTATTWY
Bapeiag, kad e i) fivue Tavtag 8 dobévelav odpatog, paotifwv adtov dgetddc. One may
even consider the possibility that Michael’s text was one of the sources of Nicetas’ life. It
is not only more detailed but also part of the narrative, whereas Nicetas integrated it into
a list of monastic virtues, using it as illustration for Ignatius’ endurance.

192 MaNsI, Sacrorum conciliorum (cited n. 183), 293D.

193 See D. KRAUSMULLER, Denying Mary’s real presence in dreams and visions: divine im-
personation in the Life of Constantine the Ex-Jew. Byz 78 (2008) 288-303.

194 See M. LAUXTERMANN, Three Biographical Notes. 3. Anastasios Quaestor. BZ 91 (1998)
401-405.

195 Passio of Callistus, ed. V. VASILIEVSKIJ — P. NIKITIN, Skazanija 0 42 Amorijskih mucenikah
i cerkovnaja sluzba im (Zapiski Imperatorskoj Akademii Nauk, VIII, Po istoriko-filo-
logicheskomu Otdeleniju, VI1.2). St. Petersburg 1905, 22-36, esp. p. 35, L. 35): Tovg ék
notapiov fubod xopnyndévrtag avtd Beomapdyovg papyapitag; without counterpart in
the anonymous Passio, ed. VASILIEVSKIJ — NIKITIN, 21.25: kaBdmnep papyapitag Tivag
TOAVTI{OVG.
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tyrs Michael begins by offering a biography of Callistus, which culminates in his
capture by the Arabs.'”® From the text it is clear that Callistus is intended to be
a model for pious laymen.'?” The second section has counterparts in other texts
about the same theme. Comparison with an anonymous passio shows that even

the wording can be similar.

Michael’s Passio (I')

"EtthAev avtod tag 60iag molag dvn-
Ae®@q, dAlot 8¢ muypals Tag Tapetdg
avtod ovvEBAwV Kal ETepol AaKTIOHOTG
EQPAAAOEVOL KATA TIOAVTOG TOD OWHATOG
avtod katnkifovro. 6 8¢ TVpavvog, TOp-
pwlev PAEnwy TadTa yrvopeva eig adTov,
émuvBdveto v aitiav OU fjv énfyayev
adT® 1&g ONyerg TavTacg.

He pulled his venerable grey hair
without mercy, others broke his cheeks
with fisticuffs and others jumped on his
whole body with their heels and tortured
his whole body, but the tyrant who saw
from afar what was happening to him,
asked for the reason why they inflicted
on him such harships.

Anonymous Passio (B)

Kai Aapopevot tdv tpix@v ETIANOV dvi)-
Ae@g te kai d@eld®g, ol pév ML katd
yvaBwv paotifovteg, oi 8¢ Ad toig ooty
énepPaivovreg, dote év dkapel kal PO
0pOalpod drprya yevéoOal Tov dylov kai
TIHV KEPAATY DOTEP €V XP@® KEKAPUEVTTV
amogavOijvat. 6 8¢ papog dNdotwp €@’
o0 BéPnke AépPov kabrjpevog Todto
Katldv kal TV aitiav dueryvodv tod
TIOLOVHEVOD, Avakpdag péya kai kata-
nmAREewg MApng, Tl 1O yeyovog ein Ste-
novbavero.'””

And having grabbed his hair they
pulled it out without mercy or restraint,
the ones hitting him with fists on the chin,
and the others attacking him with the
heels of the feet, so that in no time and
in the blink of an eye the saint became
hairless and his head was shown to be
shorn to the skin. But the polluted evil-
doer, sitting in the boat on which he
had stepped, saw this, and wondering
about the reason of what was going on,
he shouted out loud and full of astonish-
ment, asking what was happening.

196 See A. KazHDAN, Hagiographical Notes, 14: collective death and individual deeds. Byz
56 (1986) 150-160, where the early tenth century is furthermore suggested as a date.

197 See D. KRAUSMULLER, Chastity or Procreation? Models of Sanctity for Byzantine Laymen
During the Iconoclastic and post-Iconoclastic Period. Journal for Late Antique Religion

and Culture 7 (2013) 49-68.

198 Passio of Callistus, ed. VASILIEVSKIJ — NIKITIN (cited n. 195), 32.17-22.
199 Anonymous Passio of the Forty-Two martyrs, ed. VASILIEVSKIJ — NIKITIN (cited n. 195),

15.24-32.
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The two passages have the element étiA\ev/€titAAov advnAedg in common, which
shows clearly that they are related to one another. At the same time, however, one
notes clear differences. The anonymous passio is written in a much higher style.
There we find the rare Homeric adverbs o€ and A&4& whereas Michael’s text has
the more pedestrian nouns mvypaig and Aaxtiopoig. It is evident that the words
70§ and A&E were chosen because they closely resemble each other. Moreover,
the parallel cola oi p¢v mv§ kata yvabwv paotifovteg and oi 8¢ Aa& toig mooiv
énepPaivovteg have each eleven syllables and show the same pattern of stressed
and unstressed syllables. The neatness of expression suggests that the anonymous
passio reflects the original version and that Michael’s text is a paraphrase in a
somewhat lower style. It is also somewhat shortened: the word play €v dkapeti ...
dtprya - €v Xp® kekappévny is omitted. Such a scenario would not be surprising.
As we have seen Michael also produced simplified and abbreviated metaphrases
of other texts. Since he reworked his own writings one might even consider the
possibility that the anonymous passio was also written by him.

Conclusion

Building on earlier research by Anrich, von Dobschiitz, van de Vorst, Grégoire,
Matantseva and Sevcenko, this article has sought to establish whether twelve
hagiographical texts were written by the same author, the monk Michael. Posi-
tive proof has been possible for Vita B of Theodore and encomia of Michael and
Gabriel and of the Apostle Philip, which are preserved in the Codex Vaticanus
graecus 1669, for the Life of Nicholas of Myra and the encomia of the prophet
Daniel and the three youths and of the martyr Eustratius and his companions,
which are found in the Codex Chalcensis 88, and also for the Encomium of Isaac
and Dalmatus. Less certain but still probable is Michael’s authorship of the Passio
of Callistus and of the encomia of Zacharias, of Patriarch Ignatius and of Mary’s
girdle. The greatest difficulties are posed by two anonymous works, the lives of
Nicholas of Stoudios and of Blaise of Amorium. Because of its similarity to Vita
B the former text may well have been written by Michael. By contrast, the latter
text displays not only marked similarities but also striking discrepancies, which
makes attribution less likely. Comparative analysis is not always easy since several
of the works are metaphrases of older texts. This means that Michael’s manner
of writing can be influenced by the style of the authors of his Vorlagen, which
he sometimes simplifies and sometimes elaborates. Of special interest is the fact
that Michael reworked some of his own texts. From the lemmata we can con-
clude that he was monk of Stoudios, archimandrite of Dalmatos and synkellos
of Patriarch Nicholas Mystikos. Yet it is not easy to reconstruct his biography.
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It seems very likely that he started his monastic career at Stoudios. In Vita B of
Theodore he claims that Nicholas of Stoudios lived until his time. This suggests
that he was born before 868, the date of Nicholas™ death. If we accept that Mi-
chael also wrote the Life of Nicholas we can add a further detail. There he tells us
that he was tonsured by the abbot Anatolius who is first attested in this function
in 886. Since Anatolius was the third successor of Nicholas he will not have be-
come abbot before the middle of the 870s. This means that Michael was not yet a
monk when Nicholas died. Accordingly, he was most likely born around the year
860. We know nothing about Michael’s time as archimandrite of Dalmatos, yet
it seems likely that he transferred there directly from Stoudios. By contrast, we
can be relatively certain that Michael was synkellos between 912 and 925. Since
the monastery of Dalmatos had close links with the patriarchate it is possible that
Michael became archimandrite only then. Yet the Life of Nicholas of Stoudios
suggests that even at that point he was closely associated with Stoudios and its
abbot, Anatolius. He may have died before 925 since he was buried in Nicholas
Mystikos’ monastic foundation, Galakrenai, although it is, of course, impossible
to be certain. It is to be hoped that all his encomia will be edited in the near fu-
ture. Only then will it be possible to get a clear sense of the scope and quality of
Michael’s hagiographical oeuvre.
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ABSTRACT

This article seeks to reconstruct the hagiographical oeuvre of a little known Byz-
antine author, through analysis of texts that in the manuscripts are attributed
to ‘Michael the Monk, ‘Michael the Archimandrite’ and ‘Michael the Synkellos’
and of other anonymous writings that display similar stylistic features. It makes
the case that Michael lived in the second half of the ninth and the first half of
the tenth century and was monk of Stoudios, archimandrite of Dalmatos, and
synkellos of Patriarch Nicholas Mystikos.



