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CHAPTER 1
INTRODUCTION

The majof denominations in‘America attempted to
confront the important social issues of the 1960's. When
met'with the practicality of acting upon some of the more
“conbroversial social problems, however, some churches made
only partial commitments. During the civil rights movement,
some white churches.developed laigsez~faire attitudeé toward
‘the dignity and justice of fhe biack man.t When met with the
~‘challenge of carrying out the gbspel message of love and
'vjusticeg prominent churchmen often theologized rather than
actualized their beliefs., Quite often white Christian
churches advised black members to bé patient and to listen
to the words of the scriptures: "The first shall be last and
the last first."® |

One of the modern crusaders who most strenuouély
objected to this approach illustrated above was James Forman,
a militant Black Power advooaté, who soughf to call attention

to his people's economic plight in a dramatic way. Prophetic

TLouis Lomax, The Neero Revolt (New York: The New
Anerican Library, Inc., 1962), pp. 42-54, Cf. James H. Cone,
"The White Church and Black Power," Black Theology and Black
Power (New York: The Seabury Press, 1969), pp. 62-90.

2Mark 10:31, All quotations from the Bible will be
from The Jerusalem Bible,?New York: Published by Doubleday and
Company, inc., 1966).




to some, ludicrous to others, Mr, Forman demanded that all
white Christian churches make "reparations" to-black people,

that a flnanc1al restltutionvbe made immediately for-past

wrongs, and, that, if necessary, blacks disrupt religious

services’to dramatize the importance of their demands.5
Forman himself took the lead and disrupted several
worship services..  The most famous, perhaps, was the inter-

ruption of the communion service at Riverside Church, &an

affluent interdenominational church in New York City. On

May 4, 1969, Forman and his followers from the National

Black Economic Development Conference (NBLDC) confronted

the senior minister, Dr. Ernest Campbell, in the chancel

of the Churéh and‘beganureading their doéument of protest to
the congregation. When violence seemed imminent, Dr. Campbell
and most of his congregation walked out of the church and the
service came to an abrupt halt.% Forman and hisvgroup remained.
He read a list of demands which had been made one week earlier
at the National Black Economic Development Conference in

Detroit, Michigan. The then little-known document, which

would eventually stir some Christian churches to serious

reflection about racism in the United States, called upon all

white Ghristian churches to repay blacks for more than 300

5John Lovelace, "The Black Manifesto A Special Christian
Advocate Newsfeature," Christian Advocate, July 10, 1969,
PP. 3~23.- :

4Based on written correspondence between Dr. Ernest
Campbell, senior minister of The Rlver31de Church, and the
writer, March 8, 1972.




years of damage done through slavery. The Manifesto indirectly

called upon all white Christian éhurches to resp’ond.5 '
- THE PROBLEM

Statement of the Problem

The problem of this thesis is to descrlbe, classify,
and analyze the formal responses that the white Ghrlstlan

churches made to Mr. Forman and the Black Manifesto. Such a

problem encompasses a consideration of the following questions:
What responses did the churches give? What pattefns developed
within the responses? Why did the churches respond in the

" menner they did?

“Delimitations

The thesis is limited %o a consideration of the white
Christian chufches that Mr. Forman and his representatives
‘formally challenged, the National Council of Churches,‘and
the major white churches that officially replied to Forman.

The thesis is also limited in that it does not include
the responses of the Jewish commﬁnity, the Orthodox Churches, 
or_the personal reactions of leading church spokesmen,vor‘the
clear and fiery replies of the black churches.

Finally, the thesis is‘limited to a description,

. ¢lassification, and analysis of the formal responses to the

Black Manifesto. It does not include an analysis or discussion

5Leon Howell and Robert Lecky, "Reparation Now? "
Christianity and Craons, May P6, 1969, p. 141,




of the text of the Manifesto per ge.
DEFINITIONS

White Christian Churches

The churches included in this categdry include the
major white Protestant denominations,‘Roman Catholic repre-
sentation, and the National Council of Churches, all of whom

formally and officially responded to James Forman's demands.

These religious bodies are:  The Episcopalian Church, the
National Council of Churches, The lutheran Church in America;
'the,Roman Catholic Archdioceseé,of New York, St. Louis,‘an&‘

- Chicago, the United Presbyterian Church of America; the
American Baptist Convention; thé United Méthodist Churchy
~the United Church‘of Christ, and the Reformed Church in

Anerica.
THE METHOD OF INVESTIGATIONV

Four chapters follow this introduction. Chaptef two
will consider the necessary background information: the
growth of black self-determination,-the emargence of James
Forman and‘the Black Economic Development Conference, the
~importance and need of the churches to respond to the demands
of the Manifésto and a summary of the Manifesto. Chapter
three will discuss the churches' responses and what led to
each official or formal responsé; the chapter will also
include a brief evolutional process within the responses of

each church body.. Chapter fouf will offer two definite



patterns that were seen to develop within the churches'
responses, an analysis of the responses, and some points
of further,study. The last chapter is basically a summary

and sets forth the conclusions.




. Chapter two will demonstrate the need for a Black Economic

CHAPTER 2
BACKGROUND OF THE MANIFESTO

The last chapter dealt with the general approach to

the problem of this thesis and some of the limitations.

Development Conference (BEDC), after white society's atﬁempts
to remedy the black dilemma. It will also show the emergence
of James Forman and the Manifesto, and why there was a need

for the white Christian churches to respond to both.
GROWTH OF BLACK SELF-DETERMINATION

Black America in the 1960'

After Maxrtin Iuther Klng S. non~v1olent leadership
durihg the 1950's, America witnessed an altogether different
mood within the black community in the 1950's.

For the black ninth of the nation, the 1960's
were a time of revolution-~-a decade of triumph as
sweet and defeat as bitter as any in the Negro's
long and tragic passage in white America. There
was a glow of innocence about its beginnings, in
the sit-ins and the Freedom Rides and the choruses
of black children and white singing "We Shall

Overcome" as if they believed they really might.

But a taste of ashes soured in the fires of Watts
and Newark and Detroit; it had witnessed the arrival
of a new generation of Negro militants who preached
separation and armed for war; it had been examined
by a Presidential commission, mostly white and
moderate to a fault, and advised that we are after
all a racist society. And suddenly the Second
Reconstruction of relations between the races in
America seemed imminent peril of ending as the

6



Flrst had, with the exhaustion of the white

man's w1ll even to carry on the attempt. The

two America's were separate and alien when the

decade of the 1960's began, They were farther

apart still when it ended.l 4 o

Within the structure of American social, political,

and religious life, Martin Luther King had achieved, in a
non-violent manner, a certain sense of dignity and respect
for the black person; his mission involved liberation for

black humanity thrbugh a type of redemptive love. His very

last words bespoke a hope for complete liberation, for abolish-
- ment of all forms of white racism.a' Ironically; his violent
‘death sparked an even greater American division between black
and white. Yet before his assassination and death in 1968,

- there was a étruggle for leadership within the black community.
His death left a “kaleidoscopic jumble of leaders who materi-
alized, burned brighﬁly for a season énd flamed out almost as
quickly as they had appearedy"5 Among the "new" leaders there
were: Malcolm X, Stokely Carmichael, Rap Brown, Eldridge Cleaver,
Huey Newton, and Bobby Seale. The Coungress of Racial Equality
(CORE), the Student Nonuviolént-Coordinating Committee (SNCC),
the Black Panthers became more than Jjust civil rights groups;
they‘becamevplatforms for wvarious leadérs to mégaphcne their

messages: wmoderate, libéral, revolutionary, para-military.

Ipeter Goldman, Report from Black America (New York:
Simon and Schuster, 1969), p. 1l7.

, 2Mart1n Luther King, "A View From The Mountain Top "
Renewal, April, 1969, Pp. Buly,

5Goldman, op. ¢it.s pe 19.



In the later 1960's the nation witnessed the rise of black
determination through verbal insistence, through bullets and
bdmbs to overcome a racism that kept black freedom retarded.4
" Yet, the late 1960's was*ahtime'of'hope for the basic
freedoms and rights in the field of economics. To a number.

- of "new" blacks the condltlon of blacks would improve when

the black man debermined his own destiny, financially; when

Hﬁ?fb&&@%’xfﬁv roon devel Loped | hisg own ec mic power base and

severed himself from white control. Thus, for many “"new"
blacks economic improvement was inversely proportionate to

the growth of black self«determination.5

DEVELOPMENT OF THE NATIONAL
BLACK ECONOMIC DEVELOPMENT CONFERENCE

The Interreligious Fouﬁdation for Community Organization-IFCO
| One of the religious structures concerned with.the
improvement of the black economy-was the Interreligious

* Foundation for Community Organization-IFCO. This organization
was an attempt upon the part of the major religious denomina--
tions to fund local community organizations committed to self-
determination and self-help programs. Member denominations
paid $1,000 membership fee and were suppbsed to continue to

contribute large sums of money, but many denominations' support

*1via.

5Anonymou35 "A Message to the Churches from Oakland,"
Renewal, October-November, 1970, Pp. 19-20.



ceased after payment of the initial fee.6’ It was the IFCO
that launched the plan for theAeVentual crystallization of
~the National Black Economic Development COﬁference Between
April 25—27, 1969. The organiZatién's plans called for a

comihg~fogether of a cross section of black leaders to map
out strategies for a more black-directed type of community
development. Such a meeting was considered of the greatest

importance.

The need for such a gathering, as well as
the results must be seen in relation to social
realities becoming clear in the months between

September 1967 and April 1969. Among these was
decreasing hope in the promise given by the
government's war on poverty. The relative
failure of the poverty programs to provide ade-
"quate correctives to unemployment, health, edu-
cational needs and poor housing was widely :
recognized before the presidential year of 1968,
The government had stood as the source of legal
impetus and funds for social improvement in civil
rights and religious thrusts. Would it make
appropriation commensurate with the needs?’

The futufe of social issues, poVerty alleviation,
and minority Jjustice depended upon the Federal administration
and the President's response to the problem of bléckvself-
determination. The problem of black economic progress was
chiefly whether the black community could believe that the
Federal government or the President was sincere about financial

support and economic relief for blacks. '1967 had already

6Lucius Walker, "IFCO and the Crigis of American Society,"
in Black Manifesto, (eds.) Robert Lecky and Elliott Wright (New
York: Sheed and Ward, Inc., 1969), pp. 13%3-13%9,

7R. Lecky and E. Vright (eds.), "Reparations Now? An
Introduction,"” Black Manifesto (New York: Sheed and Ward, Inc.,
1969), pp. 8-9.
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marked the release of the Kerner Commission Report. However,
- even a year later in 1968 there was no serious}efﬁort to
implement its recommendations. It soon became apparent that
Federal programs of economic de&elopment féf blacks were not
likely to become national.priqrities. Thus, the continued_
economic superiority of the white man made the piight of the
black man blesk.®

- As the year 1969 began, the conditions of black

Americans were largely dependent upon the willingness of a
white—dominated economy to share its economic power with the
‘blacks. A black economic - base, which called for a greater
participation in determiﬁing their own desfinies, became a
| number one priority for the "new" blacks. Another priority
was an economy devoid of free gifts from the same white man :
who had oppressed black people and their ancestors for years.9
It was mostly out of a sense of frustration at the
failure of the white economic power structure to change, that
the Reverend Iucius Walker, a black American Bapﬁist clergy-
man and difector of IFCO, invited interested blacks of wvarious
» philosophies to travel to Detroit. The meeting, called the
National Black Economic Development'Conference, met at Wayne
University on April 25; 1969, The méeting had no pre-conceived

agenda or no conception of a permanent Black Economic

8Arnold'Schuchter, Reparations: The Black Manifesto
and Its Challenge to White America (FPhiladelphia and New York:
J, B. Iippincott Company, 1970), pp. xi-xx.

Ipid.
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Development Conferehce; nor did any'one arrivé with a written
manifesto in his hands. The meeting was intended for, planned
by, and involved with blacks only in an effort to influence

the economic fate and to encourage self-determination of

black people in a predominately whitevsociety.lo

White pledges, white power and white plans
for blacks were left outside. The conference
received a 'bad press', no doubt partly because
white Jjournalists were also excluded. IExcept
in black papers, the Black Manifesto itself was

hardly reported when 1t was released, and was
practically ignored by the large eastern dailies
whichlgontrol much of the nation's informational

Throughout the conference, the black speakers and |
participants agreed on several pbintse As Imecius Walker him-
self stated later at his denomination's Convention, the meeting
of the NBEDC wés ﬁnahimous_on such points as:

The irrelevance of black capitalism as a
political slogan, which is intended to further
co-opt and compromise the black community, the
dysfunction of capitalist interest in contribut-
ing to the genuine liberation of the black com~
munity, and thirdly, an impatience with piece-
meal programmatic projects for the economic
development of the black community. There were
repeated calls for comprehensive programs that
would have addressed themselves to total control
of black communities by black people,l2

These main points showed themselves in many of the conference
workshops and caucus resolutions and were repeated very

.emphatically and dramatically in a document presented by James

Or6cky and Wright, op. cit., pp. 10-11.
Hrpia, |

Alrycius Walker, op. cit., p. 137,



12
Forman on the last day of the conference.

THE EMERGENCE OF JAMES FORMAN

Zeitgeistl§ | A
In the fall of'1961 Forman left his job and career

to assume a position with SNCC at #60 a week; he was convinced

of the critical need for social reform in black society. He

——had -had—experien “*fhﬁgﬂlﬂllﬁﬁlvhts movement. He was a

leader with Jesse Jackson; stood behind Martin ILwuther Kiﬁg
at the Lincoln Memmorial in Washington, D.C., and later that
same year became International Affairs Director for SNCC.14
The former Chicago school teacher, promising ﬁovelist, anti-
religionist, Black Power advocate, James Forman was in the
- right place at the fight time. For until the Black Economic
Develcopuent Conferenée in Detroit, Forman had remained in
the'background, while the Rap Browns and Stokely Carmichaels
- spoke. On the closing day of the NBEDC meeting, April 27,
1969, dJames Forman'preéented the assembly with a document
which would catapult'him and his cause into national promi-

-nence. The document was called "The Black Manifesto."1?

The introduction of the Manifesto was authored‘by

l5bp1r1t of the Times -~ A further explanation of this
word is contained in What Manner of Man by Lerone Bennett
(New York: Pocket Books, 1965), p. 45,

14Religlous News oerv1ce dispatch as quoted in Tempo,
June l 1969, Pe 30 .

15The Black Manifesto by James Forman, first published
in Renewal magazine is reprinted in Appendix 1.
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Mr. Forman snd was entitled: “Total Control of Black
Communities—-The'Only Solution to the Black Economic
Development." The second half of the document contained
the 1list of demends and the call for $500,000,000 from all
"White raciét churches and‘synagogues."l6‘
| | Forman took the convention by surprise and brought
the Manifesto to the convention floor for a vote. He won
approval after a full and lively discussion. By avvote of A
~abstsasining, the Manifesto became the official document of |
the conference. 7
Mr. Forman became the chief spdkesmaﬁ for the
: Manifesto and the leader for‘the United Black Appeal, an
idea for fund raiSing for the black'community that had
originated a year earlier with IFCO. ﬁe became at once the
symnbol for the economically-deprived black wman and the leader
of the BEDC, although not its president@IS
. The events that followed the Detroit
meeting merked Forman's emergence from
relative ohscurity to national prominence
- as a black spokesman. The actual author-

ship of programs and tactics in the
Manifesto is unclear and watters little.

16Jameq Forman, The Black Manifesto: Introduction: Total
Control as the only Solution to the kconomic Problems of Black
People. As quoted in the Appendix, pp. 95-102.

17Fcumenioal Press Serv1ce dispatch, "Black Economic
Conference lemands $#500 M:lllon_'Reparatlonq' from Churches,"
May 8, 1969, pp. 2-3.
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Forman had written the preamble to the
Manifesto and cert%inly had an influence
on the main text.l -

SUMMARY OF THE MANIFESTO

The Introduction-Total Control-the Only Solurtion

The Black Manifesto is "addressed to the white

Christian Churches and the Synagogues in the United States

120

of America and to all other racist institutions. The

document is a two-part declaration. Thé first part consists
of introductory remarks by.Forman followed by the Manifesto
~and its demands.

The only solution to the economic problems of black
people is to separate themselves from any schemes of black |
capitalism and to take complete control of the economic scene.
Those who participate in black capitélism are "black power
pimps and fraudulent 1eaders."2l Other highlights of the
introduction include the following:

1. Blacks are African people and must aid fellow
brothers and sisters in Africa, a dountry exploited by the
capitalistic, imperialistic government of the United States.

.2. Nb oppressed people ever achieved freedom until
they were willing to fight, using any means at their disposal.

3. Black people in the United States are the most

_lgschuchter, op. cit., p. 4.

‘eoForman,'gR. cit., p. 1.

11p44.
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oppressed}group; they have sufferéd the most from racism
and exploitétion, culturai degradatipn and lack of political
power. | |

4, The oppreésed will make the revolution an exér—
éise of their bléck humanity.

5. Blacks nmust be concerned with the total condi—
vtions of‘all black people in the world.

- 6., Blacks nust create a society where the total means

of production are taken from the rich, the exploiters, other
racists and placed into the hands of the state for the welfare
of all people. This, according to Forman, is what he meant
- by "total control.,” |

7. Blacks must assume leadership inside the Uhited
States to protect their self-interests.
| 8. Blacks must build a éocialistic soclety within
~the United Stétes,'led'by black people, not in a nabion where
there is a black nation. |

9. Racism is so perverted that only violence and an

armed, black-controlled government will insure the end of
racism in this country.

510. Blacks should seize power where ever they are.22

The Manifesto: Demands and Reconmendations

The second part of the document contained the reflec-

tive demands and admonitions to the white and black worlds.

221pid., pp. 2-8.
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The highlights of the second_part.of the document:
| 1. A demand from fhe white Christian churches and
. Jewish synagogues of reparaﬁions of'$50d,OO0,000, since'they
are part of the systemvof capitalism. |

2.  Black people in America are worth a minimum of
$15. | |

3. The money will be spent in the following way:

a. Establishment of a southern land bank o
help black brothers and sisters to leave
the United States because of racist pres;
sure ($200,000,000).

b. Establishment of 4 major publishing and
printing industries in the United States
($£40,000,000).

c. Establishment of research skills center

 ($%0,000,000).

d. Establishment of TV'networks’td provide
an alternative to current racist propaganda
($10,000,000 each). |

e. Establishment of a training center in mass
communication skills ($20,000,000).

f. Assigtance to;Natioﬁal Welfare Rights
Organization (ﬁl0,000,000).

Se Estéblishment of a National Black Labor
Strike and Defense Fund ($20,000,000).

h. Establishment of the International Black

~ Appeal (IBA) ($2C;OO0,000);'this will involve



j.

the task of making more capital for
businesses in the United States and in
Africa;Athe IBA will be headed by James
Forman. |

EStabiishment of a black university in the
South ($130,000,000).

IFCO will allocate all unused funds.

4, To win their demands blacks must have massive

support, therefore:

-

Ce

All black people should consider themselves
members of the NBEDC.

Black people should act boldly when confront;
ing the white oppressors.

Blacks should urge others toward total dis-
ruption of selected church-sponsored agencies
and stagé sit-in demonstrations by all dele-~
gates and members of the NBEDC.

Blacks must find whites who will take orders
from blacks to implement the demands of the
Manifesto.

White members of churches must practice pabtience,
tolerance, and non-violence in respondiﬁg to
the demand for reparations and disruptions to
church and synagogue operations. |
Blacks must be willing to fight the church
establishment and, if necessary, declare war

on the white Christian churches and use whatever
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‘means necessary to achieve success.
5. Finally, blacks must use force to get their demands,
since the military.and the church are working hand in hand, and

~since Christianity was used to help emslave black people.23 -

THE NEED FOR ‘A RESPONSE

The White Christian Churches and the Manifesto

The Kerner Commission Report of 1967 ghtated that within

the United States unemployment, educational and economic
poverty, poor housing, exploitation of blacks had been caused
by white racism, "that white institutiqns had created the
trouble, maintained it and condoned it 2t Considered a moderate
approach at the time, the réporﬁ put the blame for urban prob-
lems on the white man.25
Tn April of 1969, Forman and the writers of the Black
Manifesto reiterated the conclusions of the Kerner Report and
added that the churches have been sustained by the military
might of the colonizers, that black people were enslaved by
Christianity, that white institutions, in particular white
‘churches, should repay black sociéty in the amount of

$500,000,000, and that white Christian churches were partici-~

pators in the continuing presence of injustice inside the

24U, S. Riot Commission Report; Report of the National
Advisory Commissgion on Civil Disorders (New York: Bantam Books,
1968), pp. 205-206.

oTbid.
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United States. In essencé, the Black Manifesto charéed that
the members of white Ghrisﬁian churches were guilty of being
racist and, if they were truly interested in éorrecting‘thé
injustice of black poverty and oppression, churches should
begin to actualize’aﬁd not merely theologize their beliefs
about social problems.26 |

The Manifesto challenged the religious bodies to act;

444*44442nggdemandadgf1nannlalgreg;prgcat1on and a call to action

upon the gospel message, the working out of the law and love .
of Chriét. Almost all of the white Christian churches
responded to the Manifesto. To remain si;§Bt to Forman's
demands and accusations could have been miéébﬂétrued as a
sign of mnot caring; .It seemed that the churches formally
challenged by Forman did care. The fact remained that when
asked to help the oppressed, when told they had sinned, the .
churches of Christ did respond. 27 |
In summary, the Manifesto developed out of a concern
expressed by the Interreligious Foundation for Community
Organization (IFCO) for a renewed awaréness of black dignity
and pride, and economic self-determination. James Forman
emerged.as the major spokesman for the BEDC and the United
Black Appeal. At the Detroit meetihg of the National Black
Economic Development Conference (NBEDC), he presented the

Black Manifesto. The Manifesto was approved and adopted by

26Forman, op. ¢it., p. 18.

27Re11glouq News uerv1ce dlspatch as quoted in Tem 0,
June 1, 1969, pp..3%=9. : -
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a slimvmargin’with a substantial majority abstaining; it
’contained urgent demands and qﬁestions for the churbheS»
based_upqnvthe gospel message of love and justice. |

: The responSes énd'descriptions given to Forman's
demands and to the Maﬁifesto will be considered in the next

'chapter.




CHAPTER 3
RESPONSES TO THE MANIFESTO

Chapter 2 described the background of the Manifesto,
the growth of black self-debtermination, and the development

ofan-economic conference., The reader was helped to under-

stand the central character of the Manifesto, James Forman's
action, and the demands of the Manifesto and the ramifications

of the need for a response by each church body that was for-

| mally challenged. 'Chapter 3 will describe the formal responées o

of the nine religious bodies.
FORMAL RESPONSES

The Evolutional Development of the Responses

Most of the responées of the churches to the Black
Manifesto neéded the approval of church executive boards,
the statement of a cardinal of a church, the meeting of a
synod or convention of a church body. By the time the formal
or official response was made to the Manifesto, the replies

had been altered and brought through a type of developmental

change.l What follows now are the nine responses from the

church bodies that Forman and his group formally challenged.

LGayraud Wilmore, "The Black Manifesto Revisited,"
Chrigstian Century, April, 1971, pp. 452-453%,

21
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The Episcopal Church

The first official challenge to the churches was given
to the Episcopal Church bj Jameé Forman on May 1, 1969, in
New Xork. IFGO diréctor Lucius Walker'and Fofﬁan led a
delegation of twénty«five NBEDC members to meét Bishop Stephen F.
Bayne and Bishop J. Brooke Mosley at the headquarters of the '
Episcopal Church. At this meeting Forman presented the entire

——Black Manifesto tothe bishops., TLater at a joint news CQQ¥4444\44\4

ference held at the Center, Bishop Bayne commented: "The
Church is dependent on voluntary contributions. And this kind,
of confrontation tacticvof Forman's will accomplish nothing."2
However, the presiding bishop of the Eﬁiscopél Church, .Jobhn E..
Hines, was out of thevcountry.ét_the tinme soAForman agreed

to meet with him éﬁ a later date.

| When Forman and Hines met on May 13, 1969, Forman

demanded from the Episcopal Church, as its share of the
$500,000,000 in reparations: 1) a contribution of $60 million
to IFCO fér the NBEDC 2) an annual donation of 60% of the |
profits‘of all church assets 3) a complete listing of all
~assets of fhe Episcopal Church in all dioceseS'in the United

~ Statese3 |

After an Executive Council meeting Bishop Hines

chéraoterized the language and basic philosophy of the

Manifesto as

2Judy Mathe Foley, "Dealing with a Man:iesto " The
Episcopalian, July, 1969, p. 11.

5beda Cf., alsc The Wntness, "Demands of the
Manifesto, " June L2 1969, Pe e
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« o » calculatedly revolutionary, Marxist,
inflammatory and anti-Semitic and anti-
Christian-establishment, violent, and destruc-
tive of any democratic process«—so as to shock,
challenge, frighten, and, if possible, overwhelm
the institutions to which it is directed. It was
not surprising, then, that throughout the white
establishment the immediate response was, with
few exceptions, one of outrage, furious hostility
and dlsbellef 4

However, Bishop Hlnes further stated that although

there was no commitment of his Church made to Mr. Forman orx

the demands of the Manifesto, the programmatic aspects of
the document represented needs to which his church's program
was directed:

For those of this Church who could get past
the revolutionary rhetoric of the Manifesto, the
program would speak meaningfully and perhaps per-
suasively. « o « This may be the moment for the
Church to redouble her efforts, cut back on all
non-egssential spending for fabric and furbishings,
and ask for emergency money--outside the budget--
to provide seed money for poverty areas. We should
consider a fund of $10 million over the next five
years throughout the Church to increase and deepen
this Church's response to the clearly delineated
needs of suffering and oppressed people.

- Bishop Hines appointed a committee to frame a response. The
Manifesto response committee reported.to the Executive Council
- and although the Coﬁncil'recognized the continuing poverty and
inJjustice énd raciém that was inherent in our society, it did
notfaccept the Manifesto as it was bresented.6 The official

response of the committee was:

*pid.

Foley, op. cit., pp. 11-12.

| 6“The Key Re Qlutionss" The Episcopalian, October,
1969, p. 7. : : L .



We are determined that this Church, in
consultation with the Union of Black Clergy
and Laymen in the Episcopal Church as well
as with representatives of the poor, both
within and without the Church, will mount
further strategic attacks upon poverty and
injustice which will call for great sacri-
fices. « « « The crisis is not primarily one
of money but of human gpirit and of how men

- deal with one another.

After much discussion by the.Executive Council, it was voted

not to accept the document which demanded $60 million from

the Episcopal Church in the United States.

During the week of August 30-September 5, at Special-
Convention II at Notre Dame University, the Episcopal Church
formally replied to - the demands of the Manifesto. During
this convention a spirit‘of open debate was mixed with a
degree bf anxiousness. The atmosphere appeared calm on the
.first day.‘ However, on Sunday evening, August 31, the well-
prepared plaﬁs and agenda took a somewhat unannounced turn.
‘A group of blacké led by Muhammed Kenyatta of the NBEDC took
~ over the meeting. The black mémbers asked for immediate
action by the Church's national governing body on race rela-
tions; they wanted a response to the Manifesto.B

A response was given in a formally adopted two-part
resolution. Special Convention II (later called South Bend/69)
made it clear to the membership that the Episcopal Church,
under the direction of its Executive Council, rejected the

- revolutionary and "frenetic ideology" of the Manifesto. In

7Tbid.
81pid.

e re—s



its brief resolution South Bend/69 stated:

1. Resolved, That this church reaffirm
its commitment to the principle of self-
determination for minority groups, as they
attempt to organize the communities which
they represent, and to the principle that it
is the role of the Church to support programs
which such groups themselves initiated, in
accordance with the original criteria for the
funding of such programs established by the
General Convention of 1967; and be it further

2. Resolved, That this Church, while
~——~—¥—\—\—\£@19.tl,Ogmnfh\nrghhe 1deolo9y4gi‘§hg*LElggk\;\;\gﬁg_gﬁAggg_g_V¥*
Manifesto', recognlée that the BEDC is a
movement which is an expresolon of self-
determination for the_organizing of the black
community 1n Amerlca.9

The National Council of Churches (NCC)

- Mr. Forman appeared before the General Board of the
National Council‘of Churches on May 2, 1969. The Board said
that it had not had enough time to study the Forman's proposals
and referred them to a special meeting of ité Executive
Committeé on June 2%, 1969. In the meantime the General Board
did adopt the following response to Mr, Forman:

The General Board of the National Council
of Churches records its deep appreciation to
Mr. James Forman for his presentation of and
explanation concerning the Black Manifesto and
shares the aspirations of the black people of
the country from which it sprang

The General Board, having beon conironted w1th
the Black Manifesto only a feu hours before

9Ib1d For full and detailled coverage, the reader
would profit immensely by reading the Special Convention II
reports, The Convention is recorded in detail and with differ-
ing viewpoints best in The Living Church, July-December of 1969;
and The Episcopalian, May-December, 1@69 These periodicals
provide interesting readjng and contain the official resoclutions
about the Manifesto adopted during South Bend/69,
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adjournment, deeply regrets that it has been
unable to arrive at a decision which could be
both immediately substantive and responsible.

However, the Board urges that the communions
give serious study to the Manifesto, expecting

- that each communion will act on the matter in its
owvn way.

The Board receives the Manifesto and refers it
to the General Secretary with instructions to
report to the Executive Committee of the General
Board at its special meeting, scheduled to be held
June 2%, the most appropriate course of action that
the Council should take on this important matter,
authorizing the Execubive Commlttee to act on behalf
of the General Board.lO

On June 23, 1969,'thevtwénty—five member Executive
Committee of the National Council of Churches (NCC) met to
cope with the challenge presented by Forman and the demands
of the Black Manifesto. Of the twenty-five mémbers, twenty- .
two came to the special session. The members stated thét
they tried to respond in a way that was consistent with the
Law of the Lord and the Gospel of Christ. In their formal
statement they said:

Cognizant of the great 1n3ustlces done to

the black and the brown man by Christian white

men throughout the entire history of our coun-

try. « « « We declare that we have no right under
" God to refuse to listen to any demand presented

to us, whatever may be our initial reaction to

the form it takes. The physical, psychological
and spiritual distance which separates white
churchmen from the ghetto. . . . The increasing
gap between white liberals and the new black
novements, the recent appearance of black caucuses
within most of the larger communions, the threat

to integration as a clear and unquestionable objec-
tive, and the continuing evidence of white racism
as a major component of our present-day culture
make it imperative that white churchmen in the name
of Christ open every possible door and make every

lO"NCC‘w General Board Meets Agaln,' Tempo, June 1,
1969, pe. 10,
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attempt to listen.

But openness alone is not enough. There
must be penitence and a readiness to make
recompense. Rememberlng that if our brother
has anything against us nothing we do is
acceptable before the altar of God until
first we be reconciled to our brother, we here
solemnly commit ourselves to the removal of
racial discrimination and human greed. We
confess that we have no right to appear before
the altar of God so long as this priority has
not taken possession of us or iElany moment of
time when we have renounced it.

““““““‘*“‘1u4dnouue“—SBb —heldin T Tﬁéianapelisgg“ﬁLept,mfergll‘;g;k«
and 12, 1969, the General Board of the NCC met and responded
to the Black Manlfesto by urging member communions to raise an
immediate sum of $500 000 to meet needs of black clergy groups -
>and put plans 1nto motion to make available tens of mllllons
" of dollars for ninority development‘.l2 This action came after
an emotlonmpacked afternoon session on the fler -day, after an
alternatlve proposal was defeated whlch included an 1ndepen~
dent response to the Manifesto’ s language. The introduction
was similar to the response made by the NCC's Execubive Board
and added the following:
The NCC, aware of the grievanées of the
black people of this nation, while rejecting
the ideology of the Black Manifesto, acknowl-
edges the Black Economic Development Conference
as a programmatic expression of the aspirations
of black churchmen. The Black Economic Development

Conference is a new agency among those agencies in
the Black community directed toward the achievement

ll"NCC's General Board Responds to the Black Manifesto,"
- Tempo, October 1, 1969, D 4,

12Dorothy Rensenbrlnk "Two Crowded Days in Indldnapolls,_
Tempo, October l 1969, p. Bo
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of economic Justice for the deprived peoples
of this land,.l13
It was in the light of this statement thét the General Board
‘adopted the following at its September 11 meeting: |
1. a recommendation to the member

communions for funding the five regional _ :
conferences for black churchmen ' s

2. the NCC will ask for $500,000 from its
‘member communions to be utilized by the
Interreligious Foundation for Community .

Organization and the National Committee of
Black Churchmen

3. the NCC called for a response from
local, national, and state governments for . :
“the present racial crisis -
4, the NCC urgéd member Aenominations
to provide financial support to the National
Committee of Black Churchmen to hold a series,
of regional conferences
5,  the NCC pledged its determination to
‘meet with representatives of the Black Economic
Development Conference and other minority groups
and assipgned a special committee of 16 to coordi-
nate the matter.l4
Between November 30 and December 4, 1969, the NCC held
its General Assembly in Detroit. The Assembly welcomed, adopted,
endorsed, and passed resolutions regarding issues ranging from
the alleged civilian massacres in Vietnam to broader represen-
tation for youth, women, and lay pedple, overpopulation, and
peaceful dissent of the Vietnam War. There were no resolutions
dealing with racial Justice as it affects black Americans,

And although James Forman made his presence known, there was

_lB“NCC's General Board Meets Again," op. cit., pp. 4, 11.
Wipia, |

oan—re———
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no reference or resolution adopted concerning the Black.

15

Manifesto.”

Tutheran Church in America

On May 6 James Porman tacked the NBEDC's "Statement
to the Imtheran Church inh America' on the doors of the church -
house on Madison Avenue in New York City. There were seven

basic demands:

1. We demand that the Iutheran Church
in America support the Black Manifesto of
the NBEDC,

2. $50,000,000 in direct reparation.

3. A list of all church assets, business

. income, stock and real-estate investments,

4, 60% of the profits from these assets
will be given to NBEDC,

5. The Iutheran Church must respond to the
Mayor of New York for his racist attack upon
our behav1our at Rlver51de Church, Sunday,

May 4, 1969.1

6, The Luuheran Church must pressure all
racist Christian churches to meet the demands
of the NBEDC,

7. The Lutheran Church must disseminate
to all white Christians and Jews in the United
States the gstatement prepared by the black
breathren who support the Black Manifesgto, but
whogse megsage was never published in the racist
white papers of thls country,1?

President Robert J. Marohall of the Imtheran Church in America

15”Images and Capsules Detroit at a Glance " Tpm o,
December 15, 1969-~Jdanuary 1, 1970, p. 4.

16The mayor of Wew York City, John Lindsay, called the
9 1

behaviour of James Forman and his followers shocking, New

York Times, May 5, 1969, pp. 1, 37.

17Th18 summary wao based upon "The Editor's Ambo;
Reparations for Blacks: toward thought and actlon,” Iutheran
Forum, Ju1y~August 1969, pp. 17-18.
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listened to the reading of the seven demands and then refused |

to comment or enter into the controversy. The Church‘Council,

~the executive group of the American Iutheran Church, however,

rejected the Manifesto and,‘in particular, the "strong, sedi-

tious language of the document which demanded $500 million in
reparationg from U. S. churches and synagogues."18 The

American Lutheran Church Council said that the demands for

®
]
o

tiong had arisen because of “anguish and frustration

‘in a segment of our society but added that portions of the

document were inflammatory, filled with hate and must be
repudi‘ated."l9
However, any further response fromvtﬁe Lutheran Church

in America to Forman's demands would have to be deferred until

“the entire Executive Council's regular meeting in October. In

the interim President Marshall asked the.Board of Social
Ministry to appoint a blue-ribbon committeé to study the
demands and recommend a response,

In October the American Imtheran Church replied to
the Manifesto demands. When the Executive Council met that
month, the answer became clear. The Iutheran Church in
America's answer to the BEDwaas one of rejection., A short
description.of the meeting of the Council in New York has

been recorded:

l8"Churches Reject 'Seditious' Theme of Black Manifesto,”
The Lutheran, August 28, 1969, D. 26.

19u104 T11. Synod Takes Stand," The LutheLan, July 16,
1969, p. 23.




The Executive Council of the 3,3 million-
menber Lutheran Church in America has termed
the ‘polltlcal phllosophy of the Black
Manifesto 'unacceptable.’

Meeting for the first tlme since James
Forman posted the Black Manifesto on the doors
of the LCA headquarters here last May, the
group said LCA funds ought not to be given to
the BEDC~-or any other organization-whose goals,
purposes or tactics are incompatible with the
Poverty and Race Relations social statements of
the LCA. + ¢

The council rejected the concept of repara-
tions by saying theologians understand the word
one way, sociologists another, governments yet

another.
Each LCA board, commission and suxiliary

was asked to examine specific aspects of its
work and report prOposals for implementation
to the denomination's Goordlnatlng Committee
on Race.20
The Executive Council of the LCA did propose to give
serious consideration in develbping the financial program of
the Church to courses of action relating to social need and
directed each board, commission, and auxiliary of the church
" body to examine specific aspects of its work to determine how
these could best be uded to promote human dignity and equality
of opportunity.zl
One course of action'that}the LCA urged upon the
constituent uhits of the LCA was that "measures be taken to

counteract America's basic mistrust of black people's capacity

2OGlen Stone, "The Sounds of Sl]enco," Lutheran Forum,
Decenber, 1969, ps 12,

21This statement is based upon written and verbal
correspondence between Donald E. Trued, Assistant to the
Secretary of the Lutheran Church in America, on February 28,
1973%; and the Executive Council Minutes, Fourth Blennlu s
5th Meeting, dated October 16ul7, 1969, p. 493.
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for leadership as evidenced in the lack of autonomy of the

black community."22 Another measure taken by the council

was & resolution asking congregations within the Lutheran

community to discuss wifh openness the concern of reparations'
and to express good faith through support of their Priorities
Program, Project Equality, and all iﬁner:city ministries.

The Illinois Synod of the LOA adopted a response to

the Manifesto that was typical of most other Lutheran groups

in rejecting the black demands.

The Black Manifesto speaks to us out of
- the gulf that separates rich from poor, power-
ful from powerless, black from white. . .
Our conscience cannot let this voice go unheeded.
We must recognize that unless the church and the
white community respond, our nation and soclety
will be in danger of blowing up in ouxr faces.
We must acknowledge the challenge to the churche-
an imperative that we examine, Jjudge, and reform
our political, social and economic systems. We
do this without endorsingaghe philosophies ox the
tactics of the manifesto.

The Roman Catholic Church (Archdiocese of New York)

On May 9, 1969, in a downpour of rain, lMr., Formen and '
another NBEDC member sought - a meeting with Terence Cardinal
Cooke at the/New York Archdiocese chanoery-office° Cardinal
Cooke was out of town, but Forman preSented‘the BEDC's demands
tO‘ﬁhe-members of the Cardinal's staff regarding-thé Catholic
Church. He quoted from Doctor Eugene Corson Blake and Alfred

Balk:

'EEStone, loc. cit.
23w108 T11. Synod Takes Stand," loc. cit.




l. ZXvery year religious organizations
gather about §5 billion in contributions. The
value of their visible assets has been esti-
mated at $79.5 billion--~almost doublé the con-
bined assets of the country's five largest
industrial corporations. ' v

2. Of this treasure, approximately H#44.5
billion worth is held by the Roman Catholic
Church. - : . : '
v 3, The Catholic Church must be the biggest

corporation in the United States. They have a
branch office in almost every neighborhood.
Their assets and real estate holdings must exceed
those of Standard 0il, AT & T, and U.S. Steel
————— —¢combined. "Their roster of dues-paying members
must be secgﬂd only to the tax rolls of the U.S.
government. ~
4, VWhen one remembers that churches pay no
- inheritance tax (churches do not die), that
churches may own and operate business and be
exeupt from the 52% corporate income tax, and
that real property used for church purposes is
tax exempt, it is not unreasonable to prophesy
‘that with reasonably prudent management, the
churches ought to be able to control the whole
economy gf the nation within the predictable
future,?

The latter paxt of‘the written statement cqntained the demands:
| 1. That the Catholic Church in the United States give
the‘BEDC a list‘of all assets, unrelated business income, stock,
and realwestéte investments; pensioﬁs, retirements, and invest-
nent i‘uzid.so _
H 2. $200 million to establish a southern land bank,

as outlined in the Manifesto.

‘ 24Alfred Balk, The Religion Business, p. 8, John Knox .
Pregs, as quoted in Lecky snd Wright, eds., Black Manifesto
(New York: Sheed and Ward, Inc., 1969), p. 144,

25Doctor Eugene Carson Blake as quoted in Lecky and
Wright, eds., Black Manifesto (New York: Sheed and Ward, Inc.,
1969), p. 145, ,
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3. That the Catholic Church in the United States
support the Black Manifesto and use its power and influence
"to pressure all white racist Christian churches and Jewish

synagogues to meet the demands of the NBEDC for reparations

due to the role of the Christian and Jewish religions in

‘exploiting black people in this country."26

The Archdiocese issued an ungigned, four-page
statement on May 21; 1969, rejecting the concept of‘fepara~
tions and denouncing the Manifesto as closely joined to
political concepts which were completely contrary to "the
American way of life," but’at the same time stating that the
Church was deeply concerned for its black brothers and sisters.
Part of the stabtement said:

The recent public statements by Mr. James
Forman of the NBEDC have caused all of us to
reflect deeply upon some of the frustrations
and aspirations of the black people. It is
regretable that in the Black Manifesto these
concerns are closely Joirned to political con-
cepts which are completely contrary to our
American way of life., On this basis, in addi-
tion to the manner of presentation and other
substbantive considerations, we do not endorse
the Black Manifesto or its demands. . . . The
Church's concern for the poor is practical.
Catholic Charities, through its 20% social wel-
fare agencies, provides a variety of services
to the needy and disadvantaged, regardless.of
race or religion. These services, related to
health, family welfare, child care, and youth
activities, involved last year a cash expendi-~
ture of #5,764,000 donated by the people of the
Archdloceqe of New York. .

26Jameo Forman, "BEDC Demands Presented to the Roman
Catholic Archdiocese of New York," quoted in Arpendlx 5,
- Lecky and Wright, Ibid.
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« o o « Last year the amount spent by the
archdiocese to meet the deficit for the cost
of the education of inner-city children was
$1,279,0C0. This figure was added to all the
direct expenditures of local parishes and .
individuals, ' .
e o o o 'Reparations' and 'collective guilt'

- are highly controversial concepbs. Nevertheless,
it ig clear that a good society has the responsi-
bility to develop equitable and adequate political,
social, and economic opportunities for all its
people. In the light of history, there is a
particular responsibility toward the black people.
In this area, the Church has made persevering .
efforts to form consciences, to change attitudes

and to promote effective tegislations Much more
remains to be done; we ghall continue to work
with all Church members toward the achievement
of these ends. , - ,

The Church's deep concern stems from the very
heart of the message of Jesus, most recently
reaffirmed in the words of the Second Vatican
Council: 'the right to have a share of earthly
goods sufficient for oneself and one's family
belongs to everyone' (Pastoral Constitution on
Church in Modern World, n. 69).2/

Tﬁe Roman CatholichhﬁrCh of New York did not meet any of

" the demands of Mr. Forman, nor did any other Roman Catholic
archdiocese or diocese in the United States. And only two
other archdioceses were directly involved: St. Louis and
Chicago. - In the'capitol of Migsouri, on June 11, Cardinal J.
- J. Carberrylhad warned agaiﬁst "planned interference with
vchurch services" or a serieé,of protests that would take on
various forms of uniqueness, like spitting in the communion

cup. Cardinal Carberry rejedted what he called the blackmail

27"Response of the Archdiocese, May 21, 1969," as quoted
in Appendix 5, Ibid.; also based upon written communication
between Cardinal Cooke's secretary, Monsignor Eugene Clark, and
the writer, March 13, 1972,
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demands of the Manifesto and declared that the archdiocese
"would not condone planned church interruptions or tolerate
blaéphenmoué‘threatS‘against the Sacrament of'Communion;"28

In Chicago on May 18 Herman Holmes of the BEDC made
kthe Manifesto known to John Cardinal Cody;s staff; the
Archdiocese was asked for $5 to ﬁ? million, but there was

29

no response from the Cardinal or his staff.

' The United Presyterian Church in U, 8, &,

On May 15, 1969, James Forman addressed the Assembly

of the United Presbyterian Church. He demanded $80 million
for the IFCO as the United Presbyterian share in impiementing
the Black Manifesto; 60% of the income from the stocks, bonds,
| and other investments; proceeds from denominational invest-
ments in South Africa, and extensive land holdings in Southern
states.”O . .
The Assembly had invited Forman»to speak, It set up
a committeé and appointed Dr., Gayraud S. Wilmore, Jr. as
chairman of Division of Church and Race Board of National

Missions, United Presbyterian Church, U, S, A. (UPCUSA). The

committee wrote a lengthy response to the demands of the

1

| 28Lecky and Wright, "A Chronology," op. cit., p. 166.

291b1d.9 p. 160. Also based on a telephone conversa-
tion between John Cardinal Cody of Chicago and the writer,
April 3, 1973.

5OEarly Tracy, ”Betty Thompson Chronicles the Black
Manifesto Debate," Ecumenical Press Service, July 10, 1969,
p. 14. .
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Ménifesto. - However, it was through the Moderator of the
Genéral Assembly, the Reverend George L. Sweézey, that a
response was madevby way of a letterbto_pastors and members
of the UPCUSA, since no commitment was made at the General
Assembly in San Antonio. The Reverend Sweazey stated that
theré was much publicity made of Mr. Forman's speaking to
fhe Agsembly at San Antonio, but that the Assembly did not

adopt any authorization of any demand made by Forman. He

further stated_that the Assembly was sympathetic to the
cause of the black man and.of abolishing poverty and racism,
and promised prayers and faithfulness. In particular to the
content of the Manifesto, the letter stated: |

We believe that we must do the authors

of the Black Manifesto the courtesy of assum-

ing that they meant what the words say. When

we do that we must and we do reject much that
ig in the document: its Marxist ideology; its
rejection of the church; its calls for violence
and for the overthrow of our government; its
design for interfering with services of worship
“and the taking over of church property; and its
threatening demand for so-~called reparations.
These are all out of harmony with our Christian
understanding of life, particularly as expressed
in the Confession of 1967: 'The life, death,
resurrection, and promised coming of Jesus

Christ has set the pattern for the church's mis-
sion. The church follows this pattern in the
form of its life and in the method of its action.,'
(Par. 9.32, 9.3%3)

’ Nevertheless, the very existence of the Black
Manifesto adds to the frightful evidence of
intolerable inequities in American society and
reveals the bitterness of those who despair of
~our affluent nation to correct the worsening
plight of the poor makes the current crisis daily
more explosive. As citizens, we are all required
to set new standards in government, in business,
and in human relations. As Christians, we shall
respond not out of fear or in answer to pressure
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but out of love and in obedience to our Lord.al

| In a more official'reSponse.by'thé UPUSA the General
Assembly referred to résponding‘positiVely té the Kerner
Report, that the crisis of racial injustice was inoreaéing
sharply, that society was inhumane %o poor peoplé's needs,
that whites were complacent, and that Forman like all prophets
was diSturbing° As the 6fficial statement declared:

We do not agree with all their methods

{brown and black minoritiegl ideas and programss
Our concern is to hear through their pleas the
call of Christ, and where possible to identify
with them in theixr hope and to work with them
toward a more human future for all men. We do
this not from fear but from love. To do less
is to reject the Lord.

The 18lst General Assembly reaffirms its
basic position and rejects the concept of two
societies within ocur nation and recommits itself
to work for one society with nany diverse parts
functioning as one people under God with mutual
respect for one snother; rejects the use of
violence in any form and recoummits itself to the
non-violent solution to the problems of the
nation and the world; rejects the idea of the
violent overthrow of our government and reaffirms
its faith in the democratic process of governmeny
while acknowledging its imperfections.

In this light the 18lst General Assembly has
accelerated existing programs and takes new steps
toward securing these ends, such as: land loans
and grants for economic development, and a new
fund to be used in depressed areas and amnong.
depressed peoples,

Let it be clear that it is our lutentxon, by
the carrying out of these programs, that we set
in motion the means whereby these friends will
assume control of their own lives in their own
comnunities in their own way. Indeed, to aid to
the extent of the church's capabilities—~the full

3.:L(}eox'ge Sweazey, "A Letter from the Moderator About

the General Assembly," Presbyterian Life, June 15, 1969, p. 5;
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establishment of human dignity.> 2 |
The General AsSembly did vote to c0nduct a campaign to raise
- $50 million for the poor, give some church-owned lands in New
Mexico to Mexican-Americans, and give $100,000 to IFCO.2?
In a letter mailed May 21, 1969, to Presbyterians
around the country, moderator of the Assembiy Sweazey offered
a summation of the meeting plus these words:

The General Council, therefore, assigned
4\4‘&4*\4;‘*%iﬁg\6E‘EBEgaﬁﬁﬁéf‘fG‘ﬁéﬁf‘Jaméé‘FUrman74the
militant leader of the new National Black
Economic Development Conference. This invita-
tion in no way implied any approval of
Mr. Forman's program and methods or of the
mover. This manifesto obviously contains much
that is impossible and much %o which our church
must be unalterably opposed. - But James Forman
is at the present time the most disturbing
eritic of the churches from the extreme militant
point of view. We needed to hear him, to listen
thoughtfully to him, %o try to uwnderstand what
he represents. . . . His EEorman gl coming makes
it possible that some will understand the most
creative actions of the Assembly as occasioned
by the demands of the Black Manifesto or as taken
hastily in fear. The fant is that no church money
is belng put into funds which are under the control
of Mr. Forman's group. The Assembly did what itaq
did through its own channels and in its own way.

The American Baptist Convention

James Formanvmade an appearance at the American Baptist

: 52Officia1 Statement of Response by the General Assembly
of the United Presbyterian Church in the U.S.A., San Antonio,
Texas, May 21, 1969, quoted in Tempo, June 1, 1969 pp. 8-9.

53Kay Longcope, "UPCUSA at San Antonlo. A Denomination
Responds," Tempo, June 1, 1969, p. 8.

54Sweazey, loc, cit.
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Convention gathering in Seattle, Washington; on May 17, 1969.
He appeared before the annual meeting and.demahded #60 million. v
and 60% of the Convention's income from investments.
Dr. Thomas Kilgore, Jr., president of the>Convention, stated
~ that the origihél'figure of $#500 millioh demanded by Fofman
in the Manifesto was not an unrealistic figure, but that he
did not agree with Mr. Forman's tactics and the word "repara-
tions" was the wrong word to use. However, in substance
Kilgore agreed with the demands which Forman was making.
The Convention did not vote any money for Mr. Forman, although
the Seattle meeting did try to come to grips with the specific
proposals made by Forman..55
The Executive Committee of the General Council
grappled with the demandé of Mr. Forman and the demands
of their own consciences. They saw thé langnage of the
"Manifesto as offensive; the Executive Committee rejected the
violent ideology, affirmed its belief that all men were
“creabed equal before God, declared that white sbciety has
created two separate systems and structures, made it ciear
that "reparations" to Baptists carried the interprétations

of atonement°56

BBBased upon written correspondence between Kathleen
Singer, Administrative Assistant to the General Secretary of
the American Baptist Convention, and the writer, September 5,
1972, Inclosed within the letter was a two-page statement by
the Executive Committee of the General Council, which is the
‘governing body of this religious denomination, The enclosure
was dated June 1%, 1969, and was prefaced by Edwin Tuller,
General Secretary of the American Baptist Convention.

Orpig.
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The Executive Committee of the General Council of-
the American Baptist Convention also made it clear that all
‘Baptists should make a commitment to God and. Jesus Christ
to rid our society of inequities. They pledged themselves
as: |

o +« e o reconciling agents in the freelng

of the vast resources of thls country, both

spiritual and material, toward correcting the

inequities perpetrated on the non-white peoples

—¥\ﬁ4‘ﬁ4¥ﬁ4¥9£_th;q\land;hygwh;tgﬁggpminated social, political,

and economic structures.
It was clear that Baptists must confess to a sense of guilt
for having destroyed the equalitj of men. The Executive
Committee referred to the wide—spréad, deep-rooted racism
among American Baptists as among all Americans. As the
Executive Committee stated in its Letter to»the American
Baptist Constituency:

"We would do well to recognize in the present
challenge of black leadership an opportunity to
begin to replace guilt and hostility with freedonm
and peace, not as shibboleths applied to ajsgstem,
but as mature insights in our own very soul. .

Further, this Execubtive Committee recommended to its
Constibtuency that the idéology and rhetoric of the Black
Manifesto be rejected, while suggesting. that all Christians
ought to give thanks to God for Forman's call to repentance,

~restorabtion and reconciliation; it also congidered re-evaluation

1 1vid,
281144,
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of long-standing programs and priorities in the fields of

- education, community development, and investment. The
Executive Committee calléd upon all American Baptist churches
to give.first priority fo material and spiritual resources |
that would help eliminate racial injustice. Finally, the
Executive Committee summed up the Church's role:

This country is engaged in a great struggle,
a struggle for freedom in the truest sense of
— — that words—The chureh-has a unigue n@lggtn4n1ay\4\4\4ﬁ7*44*4¥4¥4

in this confrontation. We must maintain our own
integrity as a free institution in society; no
people can ever gain their freedom at the expense
of the freedom of others. But the democratic
processes of this nation must be made to work,
and this can only happen if we make an immediate
commitm%%t to establish a new equality of all
people. .

The United Methodist Church

| Suﬁporters of James ¥ormen held a git-in in the offices
of the United Methodist Board of Missions on May 21, 1969, in
New York City. They agreed to hold a special meeting of its
Executive Committee on May 26 to consider the black demands
of the Mahifesto. The demands were similar to those presented
to obther church bodies. Those members of the Board who met
in the Interchurch Center iﬁ New York City on May 21,v1969,
asked that the Board allow the BEDC §750,000 in the next
fiscal year, grant the BEDC 60% of its annual income from
investments, and raise over $1 million for specified causesoqo

391pid.

quracy,,Qg. cite, p. 14,
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Even before Mr. Forman presentéd the Manifesto document
in Detroit, April, 1969, the United Methodlst Church had been
working on a series of programs for racial equality. The
Black Methddists for Church Renewal had already shown its
strength as a well-coordinated caucus successful in a number
of‘program}thrusts during the 1968 General Conference of the
United Methodist Church.'™

On May 26 the Executive Committee of the Board of

Migsions met and rejected the BEDC demands. The Board proposed

its own program of a possible $1l.% million for economic empoﬁerm

ment for blacks to be controlled by six black bishops and black:

personnel. The Executive Committee of the Board of Missions

~ voted to give $BO0,000 immediately»and to seek anothef $1.

million when the full Board met in Boston in October. Ail the

money was to be.spent fof economic empowerment of black people.42
However, .a wider-based United Methodist response to

the demands of the Manifesto began developing from a meeting

of officers and executives of several General Boards and

Agencies in June in Washington, D. C. The leaders were summoned

by the Commission on Religion and Race and adopted a statement

acknowledging that the Manifesto and the NBEDC have "become

subjects of concern. . . . and the Manifesto both in its

4'l’.Dh:Ls statement is based on lnformatlon in the Journal
of the Second Annual Meeting of the Board of Missions of the
United Methodist Church, Ostober 2%-3), 1969, Appendix F "Racism
and Minority Empowerment,“ PP. 70~71. :

42”A Chronology of the Racial Crisis and Some Responses,”
Daily Christian Advocate, April 2%, 1970, p. 168.
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ideology and its economic dimensions raises issues that expose
us o new responsibilities to understand the crises in our

. 4 s o ‘
nation. " 5 Specifically, the leaders' statement:

1. Urged all United Methodist boards and
agencies to reorder priorities so substantial
funds and resources may be made available for
economic and community development under leader-
ship of black people.

_ 2. Called on the Council of BlshOpq to call
a special session at the earliest possible date
to lead the church in a meaningful understanding

of and response to—dimplicationg of the Black
Manifesto.

%, Recommended that the Program Council, in
co~-operation with the Board of Migsions, the
Board of Christian Social Concerns, and the
Comnission on Race and Religion, assemble a
statement of facts regarding the Black Manifesto,.

- the IFCO that the material may be disbtributed
church~wide, and that the Program Council pro-
mote study and discussion of the material in
every local church.

4, Urged local churches and annual con-
ferences to reorder their financial and program
priorities in all meeting agendas so that these
issues may be dealt with this summer.

We take this action in keeping with the
actions of the General Conference of 1968 and
expect this response to te made through struc~ 1l
tures and programs of the United Methodist Church.

On October 23-27, 1969, the Board of Missions met
in Boston, Massachusetts, and decided to allocate $1.%
million to alleviate the U, S. racial crisis; it earmarked
$%00,000 to the IFCO, $550,000 was to be given to five
Methodist~sponsored black colleges in the South: Rust, Clark,

Paine, Houston-Tillotson, and Bennett. A special program on

45John Lovelace, "The Black Manifesto, A Special
Christian Advocate Newsfeabture," The Christian Advocate,
July 10, 1969, p. 3.

14,

Ibid.
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racism of the World Council‘of'Churches was given $100,000
and. $50,000 went to the National Committee of Black Churchmen,

1

and $25,000 to the Black Methodists for Church Renewal; the

Women's Division also voted to give $20,000 to the Black

IR IR T 1

'Methodlsts for Church Renewal. 5

T

The Board also voted to Jjoin the Board of Educat:on

in seeking to raise #2 million for 13 Methodist black colleges.

'Other major actions included: l) approv1ng a program for fur-

loughed missionaries to orient them to the black revolution,
2) adoption of a $1 million program to train and employ vlack
community developers as assistants to black pastors to relate

churches more closely to their neighborhoods.46

In a report on Racism and Minority Empowerment, the | :
Board made these final comments:

" The history of the American experiment reveals
that most minority groups have had to achieve power
in order to gain initial equality of opportunity.
This opportunity, once realized, has provided the
threshold from which such groups have gone on to the
achievement of wider participation in society. The
current emphasis on empowerment, self-reliance, and
separatism may be seen as a temporary but essential
element in facilitating further minority group par- -
ticipation. Separatism is not a goal in this instance
but a phase in a process of moving toward a fuller
communitye.

The tasks which emerge for the Church in this
situation are twofold: first, we should support the
processes by means of which minority BLOUPS achieve
the power to create a place of dignity in the com-
munity; and secondly, we need a goal toward which a
truly pluralistic 8001ety can move, It is not

L3 ' .
4)"Mission and Reconciliation: Information for Delegates,"
Daily Christian Advocate, April 23, 1970, p. 167.

b
*rpid.
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sufficient for the Church to reject separatism,
a concept quickly embraced by both white racists
E%aok nationalists. We must show a better
Way.

The United Church of Christ

- On June 3, 1969, demands of the Manifesto were made
~ known to the United Church-of Christ (UCG), The demands
included $1%0 willion for a black un1v»r51ty, a UCC-related
4\4‘44\JknM&ﬂLjLLEQJ@%@4ﬁﬂl§§l§§iPEl14ﬁQQ‘ﬁl94QE1}}9§;£9£4§}§E§44¥4‘*A44\4‘
Appeal. President Ben lMohr Herbster had no response. On
June 11, 1969, Forman and his followers éame to the l6th-
floor of the Interchurch Center, the UCC'é Board of World
Ministries, and occupied the offlces, took over use of the
equipment on behalf of the NBEDC. The_UCC staff members were
allowed on- the floor and during the two days of occupation, the
UCC shared information with the occupiers about the hature and.-
scope of the board's work in thdesia, South Africa, and Asia.
The occupation waé disciplined, non-violent, and construotive.48
On June 13, 1969, Forman and his people were asked to
leave the premises. He did so with the knowledge that the -
UCC would take his demands seriéuslye49 The UCC would answer
Forman more formally and concretely during their General
Synod 12 days later.
On that first day of the Synod of the UCC,‘James Forman

7Journa1 of the Board of Missions of the United
Methodist Church, loc. cite.

48

Tracys; op. cit. p.'15.
*I1pia.
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gpoke to the assembled delegates. After an introduction by
Edwin R. EdmOnds, chairmnan of'the United Ghuréh Ministers'for
Racial and Social Justice, Forman, described by Edmonds as the
"distinguished prophet of our time;" eipressed his apprecia-
tion on behalf of the NBEDC for the opportunity to speak.
Forman also made it clear that the spirit of capitalism is
contrary to the spirit of Christianity and asked the assembled
to comply with the first nine demands of the Manifesto., He
also stated that the ﬁCC, a tWowmillion member Church, should
pay $140 million in "reparations" to underwrite such projects
as: Dblack printing presses, é black university, black radio
and TV networks, and a Southern land bank for cooperative
farms.so v _ | _

. The Synod reacted to his demands aﬁd to his chailenge°

A group of UCC members sparked by Albeft Cleage led a mo#ement

- of positive response to the Manifesto.sl‘ Forman had polarized
the delegates. And when 120 whites and blacks took ovéfa%hev
platform and rearranged the black letters of the massive back-
drop on stage to read Untied Church of Christ, the Synod'}
recessed while the Executive Council brought sbout a compromise.
The compromise consisted in: wmaking the‘UCC Comnittee for
Racial Justice a permanent church commission with a voting

wajority of black churchmen with a budget in excess of $#500,000

-SOJames Huffwan, "Black Threats Move United Church of
Christ," Christianity Today, July 18, 1969, p. 36.

51Tpid.
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& year, initial informetional studies by appropriate agencies

about UCC's cOOperation in the establishmen# of a black uni=-

versityg eStablisbingva southern land bank and black publish-.

ing and prlntlng industries, initiating a new decision-making K
- process for 1nvestmen policies in which black menmbers of

the UCC bhe given a share:of responsibility, and finally,

wrging that all denominational funds be withdrawn from flnan~

o2

444\431@14;n5$_1utuﬂ_qunlngghuSLnﬁﬁsgﬁlth South Africa.

However, President Ben Herbster on June 26, 1969,
stated to the General Synod:

I think a word may be in place here concerning
the Manifesto of the National Black Economic
Development Conference. I want it to be clearly
understood that I will have no truck with the basic
philosophy that is behind this Manifesto. The
Administrative Committee has expressed its gudgment
very cogently in a letter to lMr., Forman and I agree
with that audgment ‘

, While we share your concern for racial and
social Jjustice, we do not share the ideology
expressed in your introduction to the Black
Manifesto given at the meeting of the NBEDC in
Detroit. The statement which anticipates
'revolution which will be an armed confronta-
tion and long years of mustaxned guerilla
warfare inside this country' is offensive to a
Church comnitted to human brotherhood. .

The United Church of Christ will continue .
to commit financial support and leadership to
programs directed to the realization of justice
and freedom for all people. As in the past,
these resources will be channelled through the
agencies of the Church.

Therefore, the Administrative Committee on
behalf of the United Church of Christ, declines
t0o meet the demands you make upon it.

52Telfer Mook, "Forman at 475: What Happened and
What's Ahead," United Church Herald, September,; 1969, pp. 34=35.




"

- You and I must not allow any irritation of .
“our own blind us to the fact that the rellglous. o
bodies in America, the Christian church in America,
and the United Church of Christ need to do wmuch
more concerning the crisis than what we are doing.
- We must never lose sight of the fact that after
James Forman .and the 'Manifesto' are long forgotten
- we are going to have this problem with us: the prob- . -
lem-of inequality, of injustice, of unequal oppor-
tunity. This is the important thing and to this the
Church nmust address itself. - _

 On the closing day of the General Synod, President-

elect'Re%ef%%ﬁﬁr%MessTéegvﬂspeke—to—$hegelesip@4sgssi_n

satisfaction with the progress the Synod made in the fields

of Vietnam, amnesty, and the black man. He remarked that the;

Synod had made a 51gn1flcant effort and start toward giving -

black men power w1th1n the UCC and toward giving black self-

54

determlnatlon. ‘He proposed a aay of recon0111atlon and

ended by quotlng Matthew 5:2%,24:

If you are about to offer your gift to God
at the altar and there you remember that your
brother has something against you, leave your
gift there in front of the altar and go at once
to make peace with your brother; then come back
and offer your gift to God. :

" The Reformed Church in America

The General Synod of the: Reformed Church in America.

(RCA) met in New Brunsw;ck, New Jersey, on June 6, 1969. Jaues

55"Interrobang° " an address by President Ben Herbster,

June 26, 1969, quoted in the Minutes of the Seventh General

ngod United Church of Christ, Boston, Massachusetts, June 25=

duly 2, 1969, pp. 193-194.

S%umne President-Elect's AddreSS»to the Closing Session--

The Rev, V. Moss, Jr.," July 2, 1969, Minutes of the Seventh
General Synod, United Church of Chris?t, June 2b=-Jduly 2, 1969,
PPe 253-254. .
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'Forman was there to address’ the gatherlng and explalned to
RCA the demands of the NBEDC, He gave reasons and Justifi~-
cations for the demands of the,Manifesto and ‘listed some of -
the projects,that'would‘be-QStablished through the financial
demands. Sbme of the demands Were‘already'made known to other
church bodies, but there were some additions. He demanded:.

‘1., That Southern'land banks be cooperatively
owned
2.  That four magor publlshlng houses inside : R
‘\‘_\\\N_“fﬁé‘Uwitea States belocated in los Angeles1\\__\\;\_\‘\\_\\\_‘\‘
- Atlanta, Detroit, and New York City.
%, That there be black-controlled TV stations.
4., That a research skill center be formed for
- blacks. -
5. That a school for community involvement be
.started to train blacks in TV and radio repair.
6. That $10 million be made available to work
with recipients' rights.
: 7. That $20 million be established for a
National Black Labor Strike and Defense Fund.
‘8. That a United Black #ppeal be formed. 55
9. That a black university be established.

Mr;-Forman also spoke of the press cOnferenoe that had been
~held earlier at the Church's headqudrters in the Interchurch
Center at 475 Rlvers1de; New York City, and of the three
}vdemands made of the Reformed-Church‘at that time:.

1. To implement the demands of the Manifesto
which calls for the creation of four magor publlqh-
ing houses inside the United States.
2. To demonstrate good faith in its intentions
to help in the 1mplementatlon of the demands of the'
Manifesto. . '
3. A list of assets, real-estate holdings, unre]ated
business items, pension funds and Southern investment
policies, and n950u1atlon of what should be donated to
the conference.>

: 55"Re ort on Response to the Black Manifesto," from Minutes
of the 1969 General Synod of the Reformed Church in Amerloa, Pe 98.

2O1pid., p. 9.
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-~ There was a referral ofiFOrman‘s demands to the
_Committeekostefefence,,who in %urn‘appointed an Ad Hec
Committeewhieh included some members of the General Synod
Executive Committee, and sqme_members of the Standing ; | i %

Committee on the General Program Council, and some black

delegates. The report of this Ad Hoc -Committee brought this

response

RETIN It is a facL of hlstory that the times of »
 greatest human progress have been the timesof ——8 — — -
greatest upheaval. We have in these more recent L
days been made more aware than ever before that
we are in the midst of a period of cataclysmic
upheaval when we are being shaken to the very
foundations and our Christian faith. '
‘The appearance before this General Synod of
Mr. James Forman and some of his associates of-
the National Black Economic Development Conference,
the liberation of our denominational headquarters,
~ the private conversations some of our people have
had with him, have brought us to a new and far
~ deeper understanding of the suffering and denial
of manhood that vast members of our citigens have
eyperlenced :

 The rest of the- response contalned thanks to Mr, borman

for maklng God's will known through the whltemblack confronn

tatlon_of-austlce, thanklng God for Hls unexpected,manners of

speaking to the Reformed Church in America, asking for recon-

~ciliation with one's brothers,‘seeihg their black brothers in

: Christ:in a deeper light, opening new avenues'which made the

Reformed Church in’America”aware of the_plight of the black

man in America, and finally, for sending blacks to the General

Synod so that the members of the Reformed Church in America

| 57&3@;., ppo 99"'1009



could love them,”®
| ' The Ad Hoc Committee made several "confessions" in

connection with the‘re5ponse to Forman's demands: 1) a

“false pride in.théir relationships_With God and their relationa"

ships with their brothers, 2) ineptness to carry out practical-
responses to grave injustices, 3) the wrong use of economicg,
1) feeling too secure and comfortable while blacks had been

denied identity, 5) truﬁt in their own progranms more than the

AR XR U AR EAN G R N

[} isroist

people; manipulating,peopleftoipuéh forward their own program,

59

6) that as regards racism they were sinners.

Finélly,-the Ad Hoc:Commiftee_made"the following
robservations,fréCOmméndations; and‘decigions at the end of =
the report' | |

" We reject Mr. Forman s ideology, plans, and
.tactlcs with the projected use of force, treading -
on the rights of other peoples with respect to the
dignity of the individual or other organizations. .
Such statements and behaviour on the part of the
NBEDC are evident that its members desire to use
themselves and their goals the very methods which
they condemn the white communlty for having used.
Having awakened to the injustices we have helped

.. to shape, we deplore such methods no matter who
uses thenm,
" Vhile we firmly disagree with the ideology
Mr, Forman espouses, as well as his tactics, we
do recognize that the injustices to which he
points are real. We Christians have power; this
Mr. Forman has amply demonstrated. We must
individually and collectively take concrete action
to help resolve injustices so that the Black Man
can stand up and affirm in truth, 'I, too, am a
man.', sharing fully in his own self-determination
even as do we.

281bid., p. 100.
591pid., p. 101.
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Having expressed our gratitude to God for what
He has done and having tried to express honestly
our sin, this confrontation has made us see that
the central issue in self-determination is:the power
to make the decisions which affect one's own life.
Within the Church, decision-making structures are so
dominated by the presence, attitudes, values and
traditions of the white people, that only by a -
planned restructure can minority groups have the -

- ability to make decisions vital to their own com- -
munities, and the congregations to which they belong.
A variation on this theme is the question of how '
black persons in ecclesiastical authority are chosen.
Presbyterian church government calls for persons to -
elect their own representatives. Our hope and inten-

tion is that a portion of the denominational trustee-
ship be placed directly under the stewardship of our 60
black brothers within the Reformed Church in America. .

Then, the'Ad-Hch Committee sent 12 recommendations .

for the General Synod's adoption'and'apprOVal concerning the

. famifications of the Manifestofs demands. Five of the more
dmportant ones were{

_ 1. . That the General Synod re-affirm its urban

-priority as expressed in the Action of General
Synod, 1968, and extend it to the total progran
of the Church with special focus on race relations
and ministry with minorities, and that this General
Synod instruct each unit to report on implementation
of this priority to the General Synod of 1970.

. - 2. That the General Synod immediately create a
special fund of $100,000 to be disbursed according .

to the decisions of the Black Council for the Program
of General Synod, and that this be referred to the
GSEC for source of funds. (Recommendation #4)

: 3, That in both new and current program activity
relating to minority groups every effort be made to
transfer the power of decisions to minority groups.
(Recommendation #6)

4, Ve note that the Interchurch Center is located
in close proximity to some of the ghettos of New York
City. It therefore should be a center of direct minis-
try as well as a center for directing ministries else-
where. FYor example, the building contains much valuable

®0Ibia., pp. 101-102.
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equipment which could be useful for those ghetto
neighbors who choose to acquire operating skills
which would be useful in obtaining employment
(Recommendation #7)

5. That the General Program Council be instructed
to proceed immediately to develop guidelines for local
.church action and to-develop such further 1nterpreta~
tive task forces as may be deemed feasible.
(Recommendation #12)61 | ‘

The Ad Hoc Commitbtee urged the adoption of all 12 recommenda-
‘tlons and added that the recommendatlons proposed would also
ne@dga £ ,n*as;aellgas s verbal approval., The entire document
and the 12 recommendations of the Committee was adopted with-
out one di‘ssenting'vote.62 | .

VIn-Summary, the responSes fromvthé eight denominations
and the NCC to the demands of the Black Manifesto could be
descrlbed as. follows
1. The-Eplscopal Church~ . ; c. e e 8 o o ; e o e Negative
2. The Natlonal Coun011 of Churohes e e o e Q « o . Negative
3. The Imtheran Church in America . + « « «. . . . . Negative
4, The Roman Catholic CHUTCH + o o o o o « « « » . Negative

" (The Archdioceses of New York, : '
Chicago, and St. Louis)

5. The United Presbyterlan Church % 4 o o o o o o Negative
the Ue S. Ao , ,

6. The American Baptist Convention . . ;t. e o« o o Negative
7. The United Methodist ChUrch o o o o o » - o o . Positive
8, The United Church ChTist . o « + o « o o » o » . Negative

9, The Reformed Church in America . . + « « o » » « Negative

5l1pid., pp. 102-104.

%2 1hid., p. 10%4.
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_ The explanation of the classifications "positive"
and "negative" will be examined in the next chapter, as
well as the reasons for the responses made by those specific

denominations. discussed..




CHAPTER 4

A CLASSIFICATION AND AN ANALYSIS
'OF THE CHURCHES' RESPONSES TO THE'MANIFESTQ

Chapter 3 described the churches' responses to the
Manifesto. The religious'groups,challenged by Forman
 wére'represenﬁétivéfﬁf‘whife‘G“ristians—iﬂf%herﬁi%eé
States. Chapter 4 will set forth an analysisAby classifying -
the respbnées and by evaluating each type of response. The
dhapter‘will cdncludelWith~a’brief statément’suggesting |
. points for further study. _ '
¢ Th3 chﬁ;éhéé"feéponses to the Manifesto_méy be
.élaSSified.as negative and positive. They were iﬁentified
"as'hegative because of linguistic and ideological disapbroval.
'They were’identifiedfés»posiﬁive-because of & constructive

apprpach.
" NEGATIVE RESPONSES

Shortly after thé'Manifesto‘was made public to the
white preés (not previously represented at the Conference),
it was stated by Stephen Rose:

As a nation we have never adequately made
recompense to blacks for the years of slavery
and degradation. Nor has white society been
willing to recognize and repair the damage it is
doing to blacks in the cities. And it is precisely
the missionary task of the church-as a leaven~to

 56
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do what the society'leaves undone, not in order
to become a substitute for the Government, but 1

rather to symbolize the way ahead for the world.

- One of the tasks facing the churches during the 1960's
was the establishment of racial justice; And several questions.
were being asked of the churches by lir. Forman and other
socially conscious blacks: Would white churches act more than

they theologize? Would white churches admit their guilt in

;racism?:‘Would»white churches and their members be willing to

make restituﬁion to the black~community for past wrongs?
This last question was aﬁ the verj core of the Black Memifesto.
Most churchéS'formally'chalienged'bvaorman and the Manifesto
| fesponded negatively to this question. Whether conscious or
unconscious, the’negativé'attitudé was worded in such & way
as "to give reasons'fof not listening to thosé who believé
‘they'have a just grievance;"zv | | | o

The negative-responsés of the white Christian churches
| may be considered from two perspectivess: linguistics, and
jdeology. Some churches balked at the fiery language, while
others showed theinfdispleasure"witﬁVthe”"un»American;"

“demoni¢;? snd "Marxist philosophy.™

. Linguistics
 The Episcopal Churéh, the Lutheran Church in America,

~ end the Roman Catholic Church (the Archdiocese of New York)

- lStephen'Rose,’"Reparatibn Now!™ Renewal, June, 1969,
P. 14, o
IR 72Walter Stuhre, "Gonfrontation! New Tactics Pose New
Problems for Churches," The Iutheran, June 18, 1969, p. 12,
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serve as good examples of those churches whlch reaected

 the Manlfesto upon the grounds of llngulstlcs.

- The . Episcopal'Church. In its special meeting called

South Bend/69, the Episcopal Church reaffirmed its commltment

to the principle of selfudetermlnatlon for mlnorlty groups.
The Presiding Bishop of the Episcopal Ghurch John Hlnes,
probably best deucrlbed the rejection of the Manlfesto by

nthe»Gonventlon. The Convention reaected the Manlfesto
because its language was Marx1st violent, unmdemccratlc,
frenetic, revolutionary, anti-Semitic, antl—Ghrlstlan,

5

and destructive.

The Luthevan Ohurch in Amerlca. The Imtheran Church

1n Amerlca obaected to the Manifesto, its demands, and in-‘
partlcular Lts language. The Executive Ccmmittee of the-
Church proposed to develop finahcial and social pfograms to
‘benefit blacks and determined to promote human aignify.and
equal opportunity. However, the Lutheran Church in Ameficc
rejected the demends becouse the language was "seditious,"

inflamed, and filled with hate."

: SPaken from Comment, Christian Advocate, June 12, 3969;
,8 2=7. Cf. ‘also the "The Key Resolutlons,” The Eplscopallan,
’ ctober, I969, P 7o .

"Churches Reject 'Seditious' Theme of Black Manlfesto," :
The Lutheran, August 28, 1969, p. 26, : , :
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The Roman Catholic Church (the Archdiocese of
New Yorkz. The staff of Cardlnal Cooke of New York responded

to Mr. Forman s demands in an unsmgned letter. The letter

explalned that the Archdiocese already had "donated" $5,764,000

%o the-dlsadvantaged,of New York and that the Church was
deeply concerned with "some of the aspirations of the black

| people. u3 ~The 1etter concluded with a reference to the |
BSecond Vatlcan Council's posxtlon on social justice, recalling '
~one's familyos But the Archdiocese could not accept the:
word."reparations"-nor the belief‘that the Roman Catholic
“Ghurch hadlto make'any;financial,recompense._ According to
,the staff of Cardianl Cooke, the word "reﬁarations" was very
’conbrover51al due to its connection w1th collectlve guilte
‘Finally, the Archdlocese believed that the rhetoric of the
Manifesto wag Marxist and contrary to the "American way of
life "7 | |

| In addition to these negaﬁive'linguistic reeponses,
thereewere'also negetive’ideoiogical respenses which are

~discussed in the fellewing‘paragraphse‘

Ideologyw%trategv and the Manifesto

Flve religious bodies reacted negatively to the

demands of the Manifesto because of its ideology: its

5"Respcnse'of the Archdiocese, May 21, 1969," as
gquoted in Appendix 5 of Lecky and Wright, eds., Black
" Menifesto (New York: Sheed and Werd, Inc., 1969), PPo 144145,
O1bid.

T1bid,
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Marxist philosoPhy;‘itsAreJectioh of the church; its basié
pall for‘violéncé and for the overthrow of the'government
of the United States; and its threatening demands for
teparatiohsa Thésefbodies were:' The Nétional;CQuncil of

Churches (NCC), the United Presbyterisn Church in the U.S.A.,

the American Baptist Convention, the United Church of Christ,

and the Reformed Church in America.

'*,TheVNatlonal'Councii‘ﬁf‘ﬁhﬁrcﬁes (NCC)+—Although

‘the General Board of the NOG recoumended giving $500, 000

to ﬁhe Interreligious'Foundation foerommunity Organizétion.
and the National»CommittQé,of Blacquhufchmeh, it stated 4;
ﬁhat’it was aware of the grieVaﬁCes of black pebple, but ‘
reéeéted the ideolégy of fhe Manifesto. .The NGG also pledged ;.
..its support to bring about self~detérﬁination pbﬁérs for
‘blacks at a General Board meeting in September. Bub when

" the General Assembly of the NCG met in November st Detroit,
there was no mention of any reSolution concerning radial
Justice as it’affect‘s'blackAmerican_s9 much less the.iSSue

of reparations to blacks. The rejection of the Manifeéto

because of its ideology did not‘change¢8

. The United Presbyterian Church in U.S.A. The

" General Assembly of the United Presbyterian Church in U.S.A.

‘ 8"NGC's General Board Meets Again," Tem o,
June l’ 1969’ po lOo ’ .



' contrary to thelr Chrlstlan understanding of llfe.
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~did not adopt any'authorizatiOn of any. demand’made by

Fdiéman° It was sympathetlc to the cause of the black man

“and to the necessity of abolishlng poverty and racism‘ it

promised prayers and faithfulness, but 1t rejected the

TMarxist dideology and the v1olent phllosophy contained in

the ﬂanlfesto 8 Introductlon, especmally the reference to

the overthrow of the Americah government.  The United

_Presbyterians also stated that thls type of phllouophy was

- The nore officlal response by the Unlted PresbyterianS‘

was thevGeneral Assembly'report'that madefit‘clear~the church

4would not respond out of fear or 1n answer to pressure but
out of love and Jn obedlence to our. Lord,‘ The Reverend George’
_’Sweazey, the loderator of‘the General Assembly, summed up the
'Uﬁitéd Pbesbyterian Ghurcﬁ*s mainjobjecfion ﬁO'the;Manifesto
then he said that the revolutionary document’contained much
.philosophy that was impossible and much‘fo which his church
‘had to berunalterably opposed.1O

The American Baptist Convention. When'James Formen

presented his démand,foﬁ $60 million and for 60% of the

" Convention's income from investments, Dr. Thomas Kilgore, Jr.,

9George Sweazey, "A Letter from the Moderator About
the General Assembly," Presbyterlan Life, June 15, 1969,

Pe 5.

10144,
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president of the.CoﬁVentioﬁ,}fémarked that he did not
think that Forman's figure was unrealistic and did not
‘ disagree'with thé demaﬁdé which Forman was postulating.

Yeﬁ the Convention>did'not vote'anyAmoney}for the Black
Econonic Dévelopmentfconference (BEDC), and considered
the Manifesto's language as offensive and its 1deology as
violent. The recommendatlon made by the . American Baptist

'Gonvention to its Constituency was that the 1deology nust

"béhrejected. It also interéStingly»stated:'

We must maintain our own integrity as a
free institution in society; no people: can
ever gain their. freedom at the expense of:the
~freedom of others., But the democratic
processes of this nation must be made to. work,
and this can only happen if we make an immediate
commitment to establlsh a new equality of all
people.ll

Phe United Church of Christ. The United Church

" of Christ tried to undefstand the demands of the Manifesto,
thefsuppd:ters of Forméﬁ and “the leaderS'of the BEDC, when |
the BEDC group.oécupied'the headquarters at 475 Riverside,
: New York City, on Jﬁne'B; 1969; Although the “take:over"'
_’wab disc1plined non—v¢olent, and constructlve, the General '
~ Synod of the Ghurch and the Administrative Gommlttee s |

reconnendation prevailed:-

llBased upon a twoﬂpage statement by the Executive
Committee of the General Council of the Americen Baptist
Convention, June 1%, 1969,
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While we share your concern for racial and-
soclal justice, we do not share the ideology
expressed in your introduction to the Black
Mdnlfesto. o s o The statement, which anticipates

*revolution which will be an armed confrontation
and long years of sustained guerilla warfare-
inside this dountry'jisroffensiYg to a Church
committed‘to human brotherhood. '

The Reformed Church in America. The Reformed Church

in Amerlca confessed to its sins of racism. through "internal

confessions," but external help was not given to the BEDC

’ b¢¢ause the Ad Hoc Committee of the Generél Synod of the

RCA rejected the plans, tactics, and ideology of Forman.

The Committee was particulary disturbed by the projected

tuse'of’force, "treading on the rights of other peoplés"

'dignities."l§‘ The Committee objected to the means in

reachmng the goals that Forman proposedo

The llngulutlu xmpllcations of “the Manlfesto were

-stumbllng blocks for these three churches Attention in
the analysis is now given to an evaluatlon of the rationale

of the negatlve.llnguistic Iresponses,.

Evaluation of the Rationale

Llngﬁlstlcuo. If,diScussions about the demands of

the Manifesto were to take place, it was thought to be

12"Interrobangs," An Address by President Ben
Herbster, June 26, 1969, quoted in the Minutes of the
Seventh General Synod, United Church of Christ, Boston,

. Mass., June 25wJuly a, 1969, pp. 19%-194,

5"Report on Response to the Black Manifesto," from

Minutes of the 1969 Genersl Synod of the Reformed Church in
~America, pp. L0l-102. ,
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imperative that the primary debate revolve around the
prinoiplé of}repafatidnse _Yet.éne'of the first reactions
by churches‘was the evasion of this~demand andgoppositidn
to the strong "vocabularj" uged in the Manifesto‘sj‘
"Introductiong: Some éhurchesvtotaily'ignored the issue of
'reparations;'objecting'ﬁo‘the‘“uniitllanguage," 1angﬁage
that was_describedvas-"inflammatory,ﬁ'"Marxist " ang
"un«Christiaﬁ.ﬁ- The need. for churches to make financial
compensatlon bo blacka was not the ba81c issue for most |
of the churches who formally responded to Forman's
Black Manlfestoe

, Among- the immediate reactlons by liberal -
church leaders. has been a striking tendency to
-divorce the substance of the Black Manifesto's

~demands from its rhetoric. The substantive '
demand was for ‘'reparations' from the churches
amounting to $#500 million to finance several
specified programs for black self- determlnatlon

e ¢ o o The introduction, in particular,
interpreted the objectives of the Manlfesto in
largely Marxist-Lenin terms and called, moreover,
for ‘total control' of the country by black
leadership. This kind of language either had to
be ignored or repudiated by responsible church
leadership. Some leaders have been willing to
treat rhetoric simply as an attention~getting
device or as an extreme position taken by Forman
in order to make later compromise seem more 14
reasonable. Possibly this was Forman's intention.

The Episcopal, Lutheran, and Roman Catholic Churches
avoided the issue by merely not facing it. DMrs. lMartin

Luthar’King warned leaders about such a mistake.

1%pnil1ip Wogaman, "Testing the Rhetoric of the

Blagk Manlfesto," Christian Advocate, September 4, 1969,
Pe Do .
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'Do not evade the issue raised by

Mr. Forman's Black Manifesto by concentrating
on the provocative method of introducing the
subject.' Mrs. King asked churchmen to hear .
these demands and 'do profound thinking on B
the subject of poverty and white racism before

- hositility submerges rational dlalogue and. with
it creative solution.' This is wise counsel from
the widow of a man who warned us many times in
the past that white Americans would one day pay
heavily for their failure to respond to the
oppression of black Americans. - This affluent

‘nation and the churches who have prospered
within it are clearly guilty of holdlng back

the aspirations of black men.1> .

- No matter hOW'lrrltated or repelled these three

* churches were concerning the language of the Manifesto, the

fundeamental question of reparations was left unanswered.
It would»appéarvthat the;Churches missed the point ofvthe'
-:Manifesto, hoping tb focus.atténtion on a secondary
issue, | .' _.. }_ ,..l
| The'EpiScopal Church, for example,'made’the
‘reparations issue secondary by taking the rhetoric of the

uManifesto}liferally. The rhetoricAof-the Manifesto was

'not to be taken literally; it was the "talk of the times,"

and the linguistics was used to strengthen thé‘principal
“aim of the Manmifesto~--to acquire more economic power for

the black manel6

: lSTaken fronm "Comment," Christian Advooate,.
June 12, 1969, p. 2. v

16Based upon a report sent to the writer by UPCUSA,

"The Church's Response to the Black Manlfesto,“ by Gayraud Se.

Wilmore, June 22, 1969, pp. 9wlO¢
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- There is a jargon, a rhetoric that belongs

to radical political organizations like SDS and

to the new black nationalist movements (as well -

as to the NAACP). This is not to imply that

these groups do not sometimes communicate - _

substantive ideas by means of rhetoric. It is

rather to say that mature observers of public

affairs who are familiar with the-dynamics of

popular movements, whether the National

Liberation Front or the Billy Graham Crusade,

learn how to detect and evaluate rhetoric. One

does not assume. that ‘bringing the nation to its

knees' anymore proves that there is a predis-

position to armed revolution than ‘regardless of
_race. or creed' or 'law and order' proves that : 9

there is a predisposition tTo justice and democracy.™

Pfoviding seed money to poverty areas and

~considering a $10 millionﬂfundeor the'oppressed was a

'~ most commendable deed of theﬂEpiscopalfChurch, but the

| }church was left responding‘negatively to theideménds of
"the Manifesto becéuse the‘rhetdric'was misunderstood.

‘ The Roman Catholic-Chﬁfch_in the Aréhdiocese-of
New York also misunderstood or misinterpreted the language
- of thé Manifesto.A_This segment of the Roman»Ghurch aiso
evaded the issue by listing its financial contributions
ef the pasﬁ, 'DiSappointedly a représentative part'of the
largest‘single body of Christians in}the ﬁnited.States
did not telk with Forman, did not believe the issue of
reparations'was applicable to its phurch,1did no% fake'
 any action to make blaék selfﬁéiermination»posSible,

did not make every possible effort to secure social

-17Wilmore, OPe citc,ip. 14,
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justice and true equity fér all men; because this religious
'v‘body did not‘see;ﬁeyénd'the 1anguagévof,the Manifesto.ls
| The Luthersn Church in America chérged that the
Menifesto was filled with "seditious" languége. “Such a

charge was a distraction'frém the real issue of reparations.

Tor sonme indxvxdual Lutherans, in unofficial pos1tlons,
the path of evas;on was ireonic, because Luther himself

believed that the Christian was truly'contrxte "when he

sought and loved to pay penelties for his sins," that
there must be an outward show and an inward repentance
~ within the truly repentent Christian. Thus the editor

of the Lutheran Forum stressed severdl inconsistencies

_about refusal to speak to the point: R o

The refusal of churchmen throughout the
ages to come to grips with the radical demands
of the Gospel has often resulted in the hawking
of cheap grace. As}Dletrlch Bonhoeffer defined -
it, 'Chesp grace is the preaching of forgiveness
without repentance.'s. .
During the current dilemma.confrontlng
the Church, Christians seem to be following
the course marked out by the medieval indulgence
- system: the path of evasion. In the Black
Manifesto demands for reparation, the church
ig facing its share of the guilt for the
inequities of our fathers three and four gener-
ations ago, and for our own inequities. Are
we repentant enough of our complicity in racism
- and expleoitation, whether active or passive, to
acknowledge our guilt before God and make amends
to our inaured brothers?t9 .

18Le¢ky and'Wright; edse.y OpPs cit., De 144.

lgEditor's Ambo, "Reformation, Repentance, and
Reparations," Lutheran Forum, October, 1969, pp. 1l4-15.
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| For Lutherans,“and other religious bodies, the B
rhetorid of the Manifestb,‘the rhetoric of reparations,
'daught many off guard and’defenéive,‘becauSe'the Gospelt's

~call to repentance and faith active in,love‘was frighteningly

- similar to the call of the Manifesto's demandse. - - f

‘The hang-up for Imtherans centers on the

idea of reparations itself. We have twisted our
~evangelical theology of free grace, forgiveness

of sins and Christ alone to the exclusion of o -
corporate responsibility, true contrition and

amendment of life, Hence we have been caught

off guard by the rhetoric of reparations. . . «

Reparations, .then, are signs of repentance and

avenues toward reconciliatlon among men. To

heal injuries, to make amends, to repay debts,

show that contrition and repentance have been

real. Conqequently, the payment of reparations

implies a prior confession of gullt, an acknow-

ledguent of respon51b111ty, an admission of . _

wrongdoing and complicity in evil. - The fact of » ]
- the matter is that Black people have been wronged; '
-this has been done often with encouragement and.
- participation, active or passive of White Christiange—-
- wWho have also benefitted financially from the long

oppression of. the Blacks. . Payment of reparations

is one means of healing the damage that has been

done to them, inasmuch as we have already through

Christ been offered forgiveness for these sins.

Fvasion, nitpicking and indignation come easy to

our churches and our people when confronted with

what seem like arrogant and unjustified demands

of outsiders. How refreshing it would be if,

for a change, we took the Bible seriously and

“responded corporately in non-defensive, open-

hearted ways 28 people who post their theses

on our doors &

Whosevside were the churches on? Did they want to
~take sides? For the rhetoric of the Manifesto was not
essential to the programmatic aspect of it. The language

of the black militvants shduld not have distracted churches

| “20p3itor's Ambo, "The Sounds of Silence," Lutheren
Forum, December, 1969. ’
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from the important snd real issue of reparations, But-—

it did. Other churches weie,distfacted from the Manifesto

by its implicit ideological manifestatiOns. Our analysis

- now turns to an evaluatlon of these responses.

"gggologle Mrs. Martin Luther King had admonished

- churches not to evade the issue of reparations "hy

concentrating on the provocative method of introducing

“and. repay'blacks for the Wrongs done.

BBV [V A KON D
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the subject." heOﬁgwattégiUTTHET*WHrnéd‘tnEE‘“'E‘T‘al
issue of the Manlfesto was neither the revolutionary language,

nor theatactics,_nor the politics of confrontation; "for

“that has been the way of things,in'bur land frow the very

nle

beginning. The real issue was'whether-or not the white

“Christian churches would accept the blame for thelr sins

2%

The legitimacy of the demands for reparatlonq was

V'Glear and accepted by some churches, In doing so the

churches had to share the responsibility for abuse of
m1norlty groups in the Unlted States. The 1ssue was not

past slavery, the issue was_thaﬁ our society was an

~oppressor of the poor, especially the blacks. Whiteb

2lpgken from "Comment,"-chriStian Advocate, loc. cit.

 “21e0m Watts, "From Reparation to Reconciliation,"
Renewal, June, 1969, p. 14,

23 Thid.
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' Churches have participated in that oppression through
the financial rewards of the_capitalistic system. What

the bléck'militants demanded from the churches was at the

very least that they understand the depth of their involve-

ment in the nation's oppression and begin to change the
system for the benefit ofvthe black'community.24

The issue has to do with the fact that
our society is,; quite simply, an oppressor of
lts _poor, espe01ally the blacks, the oppressive

IYS‘GSV&DJ.T&HEO. J.Iljlﬁ'}‘b‘l.d*().l. b.LdVb‘.Ly ]
still obtain in regard to the majority of
blacks today. And the white churches, since
they give religious succor to those who benefit
economically from our country's racially pre-

-~ Judicial social and economic structure, cannot
escape involvement and guilt~~especially since
they have an enormous piece .of the capitalistic 25 -
actnon in the form of endowments and investments.

The rellglous bodles 1nvolved in this partlcular
negdtlve 1deology group1ng~~uhe Natlonal Council. of
Churches, the Unlted_Church of Chrlst, the United
Presbyterian.Chufch, the American Baptist Convention, and
the Reformed Church in America~--did more conscience-
probing than the previous churches~«the,EpisQopal Ghurch,
the Lutheran Church in America, and. the Roman Catholic
Church (the Archdiocese of New YTork). After considerable
'thought most of the.churches in this grouping gaid "no" to
the demands of the Manifesto and "no" to the means the

Manifesto recoumended to achieve its goals,

24Rona1d Goetz, "Black Manifesto: The Great White
Hope," The Christian Century, June 18, 1969, p. 832.

251pid.
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| -‘ Much of the churches' obgectlon focused around

these 1deas from the Manlfesto 8 Introductlon- 1) blacks
must create a soclety where the total means of production
are taken from the fich, the exploiters,.other racists -
and placed into the hands of the state for the welfare

of all.peopleo"B} Blacks must build-é socia1istic society

.'wiﬁhin the United‘States,'which isuled and controlled by

) blécggpedple,:nbt a Separaté biack“nation;_.a) Blacks

must bfing about this socialistic'sqciety by seiZing power

wherever they are, and by whatever means possibleaZG,

'The»Ohuxches nisunderstood the Black Power ideology, -
however, and therefore rejected the demands..

But the Black Power ideology is not in all
respects identical with the rhetoric of the
introduction to the Black Manifesto. What the

.- Manifesto contains is the programmatic apparatus

- for a Black Power Movement-~a way for black :

" people;, through pride and unity among themselves,
to control their own communities and present an
irrevocable countervailing power to those who-
presently dominate them from the outside. It
also makes clear that American blacks are
inseparately related to oppressed peoples all

- over the world who are struggling for freedom

- and self-determination. The ideology and the

- program goals are a consistent whole, reflecting -
this understanding of the nature of black power.

When this essential unity of intention is
clearly understood, then and only then can the
churches measure the extent to which they can

~endorse the programs without necessarily
enbracing the more extreme parts of the ideology.
~and tactics of the preamble.

Oy ames Forman, The Black Manifes to«wIntroductlon,
Appendix 1, pp. 5~7..

v 27Gayraud Wilmore, op. cit., p. 13.




The churches'also‘rejectéd these ideas of the
Manifesto partly‘beoaﬁse of-the American'churches'-élosé
tieé with capitalism and demécracy, a closenessbof  ,
political:philosophy that might‘be;questionableuwhen
léonsidering'economic justice. Christianity, a religidn
based upon love and Justice, should reﬁainiabove éll
polltlca] ldeologles. .

We cannot demonize Marxism and. - sacrallze

72
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Cepitalism. Our Christiasns of the Third World
remind us that much of the prosperity of our
nation has been at the expense of other nations.
They point to the demonic elements of our - ‘
political and economic system which allows
huge expenditures for space exploration, the .
military, and even agricultural non~productlon
while millions of citizens live in poverty-
and hunger. While these Christian brothers

- also recognize the demonic elements of the
Marxist ideology, many perceive in it one
legitimate strategy for the renewal and
humanlzatlog of social, economic and polltlcal
structures.

- It seened ev1dent then? that before admlttlng to
'the'gulltvof compllclty 1n'ra01sm, before‘meetlng the
' demands of the Manifesto for reparations, the Christian
churches should have disavowed their phlloscphlcal and
'ldeologlcal-1dent;flcat10n and relation with "the American
waye" | | | |
| The respon51blllt1es of the Amerlcan religious
establishment are clear. It must divorce itself
from the faith of Americanism. It must hear the

~word: Go sell all that you have and give to the
poor. It wmust divest itself of its fortunes on

.28

Gerieral Board Concerning the Manifesto," A mimeographed
publication, Bread and Wine, Disciples of Christ Mission
and Renewal publication, 1969.

T. G. Benjamin, "Response to the Message of bthe
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~behalf of mission and ministry. Until it is
ready to face the harsh realities of mission

- and ministry, the religious establishment will
continue to ask the tired, inane questlons of
'"What can we do? How can we help? What is our
role?' which simply meauns 'We enjoy our present
comfortable status and suppogg and do not wish
to disturdb them in- any way.

Pt ?i}f'll!l”jﬂ(lm‘KI]‘WL]"E[I’AI g

The blacks of the BEDC were looklng beyond the
temporaryvdemands of the Manifesto;:they were asking -

that a religion of love and Justice live up to its creed. | B

“They were ¢ aemanalng‘mucn‘moré‘tnan‘an‘ecﬁﬁbmxc*progxam;'

they were reminding us of the ominous command of the
‘Prophet Amos; R : ' S
T hate, 1 desplse your feasts, and I take'
"no delight in your solemn assemblies. Even
~though you offer me your burnt offerings, I , R
will not accept them, and the peace offerings . -
of your fatted beasts I will not look upon.
‘Take away from me the noise of your songs; .to
the melody of your harps I will not listen.
But let justice roll down like waters, and5
- righteousness like an ever-flowing stream.

The churches should not have objected to the
Manifesto's ideology; the blacks should have objected to
‘the "Américan“'churches.ideology. For the American
churches had been challenged to "put their money where
their mouths were," and to dlscover where their treasures
and their hearts were, and the 1deology of the Manifesto
p01nted an accusxng.flnger at the wealth of the religious
establishment. With all its verbalism and good will

toward the blacks, this writer is not convinced that the

 29Goetz, op. ¢it., p. 833.

*Opmos 5: 21-24, The Bible of Jerusalem.
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churches successfully “explained away" their ideOlogicél

obaections to the Manifesto.

Jesus told the rich young man to sell all
he had and follow him. Jesus also said that =~
'if anyone would sue you and take your coab,
let him have your closk as well.' Such
commands are not intended as absolute laws,

- but they do reveal the quality of stewardship
and sacrifice that Jesus requires. . « » We
have been challenged to sell our holdings and
to speak to the impoverished by deeds. . . . The
Black Manifesto's demand, if not its Marxist
1deology9 should be taken llterally and should

DN
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be allowed to do its traumatizing but necessary
work on the white body of the established
church. If it is permitted to do so, it will
-reach beyond the blacks to all the poor. Five-
hundred million dollars should be but the
beginning. Here is a chance for the white
church to become Christian in the New Test%Tenb
sense--a chance that may never come . again.

But not. all responses-to the Manifesto were negative,
The Board of Missions of the United Methodlst Church heard
”Mr. Forman S, demdnds and responded in a positive and

construcblve WaYe
THE POSITIVE RESPONSE

The positive,response to the demands of the
Manifesto reflected an attitude*thét was ready to "receive
the truth.from whatever source truth may c:omeQ"32 The |
next step was to sit down with.the confronters and sort out

the truth from rhetorie, and the possible from the impossible. -

51Goetz, loc, cit.
32

“Stubr, op. cit., Do 13+
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‘Finally, "action must follow conversation. . o . The test
is in whether or no¥b we seé the emergency presented as
our emergency and the responsibility for‘acting as -our
responsibility.">? The positive attitude also had to
answer the question that so‘many,churches tried tO-evade:

Will you make restitution to blacks for past wrdngs?

‘The Board of Missions of the United Methodist Church

L ‘IEI\T‘[.Z]H A1) R D

The Board of Missions of‘the*ﬁﬁit@d‘ﬁéthbdistVGhurch‘
" made a‘remérkable effort to respond positively. The Exeéutive
;Cbmmittee of the Board of.Missions refused the BEDC's demands
~and proposed a program-of a possible%$1°5 million for
économic empowerment for blacks to be controlled by blacks.
f'The Executive Committee of the Board of Missions gavek
3300,000 iﬁmediatély and_soﬁght another $1 millioﬁ'When the
full -Board met in Boston in October. Allkthe noney was to
be spent for black economic power. When the Board of .
}xMiséions met'for its meeting:on_Octoberv25m27, 1969, it
‘ decided'tovallocafe $1.% million to alleviate the U.S.
racial orisis and earmarked $300,000 to the IFCO. Further,

in a report on Racism and Minority Ffmpowerment, the Board
made the comment: | |
| We must support the processes by means

of which minority groups achieve the power
to create a place of dignity in the community;

531bid.
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and secondly,}we need a goai.toward Khich a
truly pluralistic society can WEVeE.
Many of the churches had the same-opportunities
“to respond . in anveffective.mannere We now focus our

attention on an assessment of one such resSponse.

Evaluation_of the Rationale

Many of the churches challenged by Forman and

-;the Manifesto had. the opportunity to actualize and not

theologisze their'beliéfs? to give blacks self-determination
‘as proposed throughout the demands of the Manifesto. Some.
churdhes gave financial éid to white-éontrqlléd groups -
for urban renewal and poverty alleviation.. The reéponsé 
~of the Board:of.Missibns of the United Methodist Church, S
although not perfect, was thé‘most positive of any;othér v |
 church. 'Dﬁ”May 21, 1969, the Exeoutive Committee met

with Formen's sit-in demonstrators and listened to the

demands. On May 26, 1969, its Executive Committee‘met

and took the,dgmands under consideration, immediately

issued an answer to the demends of the Menifesto which

‘resulted in financial help for bléck-self-determinatioh°

The Bogrd of lMissions écted more than it verbalized;

iﬁAsaﬁ what had to be done and did it, with concern and

opénmmindednesso~ It had prepared'itSelf for the necessary .:

54Journal of the Second Annual Meeting Board of
Missions of the United Methodist Church, October 2%-51, 1969,
Appendix F, "Racism and Minority kmpowerment," pp. 70-71.
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understandlng of the needs of the black man. through ‘the
General Conference of 1968 and through the freedom glveﬁ
‘to the Black Methodlsts for Church Renewal. The Board
of MisSions of the United Methodist Church undertook
with enthusiasm itsfcommitment;to the’goals of the.
Bléck Power movement. Perhaps the Boapd of Missions
rcflects best what Dr, Efnest Campbell of the Riverside

Church told his parishioners éfterAhis first encounter

JEEE AT BT TR L

with Forman and his followers:
The Christian church has taught that -
restibtution is an essential part of penitence.
You don't simply say, 'I'm sorry to a man
you've robbed.'  You return what you stole
or your apology takes on a hollow ring,

The Methodist's Board of Missions sought to
act in a constructive Christian manner to prcVé that all
white Chrlstlan churches‘w1th consciences must repay
the oppressed mlnorltles “whatever reasonable portion
can be calculated froum the beneflts which have accrued
to them through slavery and black subaugatlon n36

In summary, the responses of the churches were
both negative and positive. The terms "negative" and
“positive" were not absolutes but tendencies toward
one response of'the other. The negative response

- found reasons for not listening--those reasons repre-

'senting'misunderstandings regarding the rhetoric of the’

3BWilmore9 OpPe. Cite, Do 6;

-A36Leon Howell and Robert Lecky, "Reparatlon Now,"
Christianity and Crisis, May 26, 1969, p. 1l4l. .
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Manifestb andbthe Black Power ideologj. These misunder~
standings were coupled with the churches' per31stent
attachment to the “American way," the’demoniz1ng\of
Marxism, and‘the‘sacralizing‘of Capitalism.. Thé blacks;of
the BEDC were’lOOking‘fér Christian.justiceathrough
improved eéonomic-self—determinant powers. _Other‘than

one ﬁositive responsé the churches did not graﬁt the

blacks economlc recompense for past injuries.

General related issues have been ralsed as a result
of this study of the Black Manlfesto and the churches |

responses@’ These issues w;ll now bgjcon31deredy
POINTS FOR FURTHER STUDY -

(l) The Black Manlfesto dramatlcally ralsed the
'issuewof~the-chu@ehes' affluence and the Yoss of control
over expenaitures as well‘as decision-making and priorityw
establishing pbwers. It is-evidehf'that these'powérs are
not vested with the black communlty.‘ In examining the
Manifesto's ideology in comparlson ‘with the American- church
»."1deology" it is clear that the churches are 1nvolved in
‘the capltallstlc system. A further study should be meade
of theﬁdégree of involvement of whlte Chrlstlan churches
in Amerlcan capltallsm. |

. (2) It was stated in this study “that Chrlstlanlty
dhould remain above all 1deolog1es. But if allied w1th

an economlc phllosophy, Christianity might be more authentlc




under avsboiali_stic”systemo A future investigation
‘might explore the félafionship betweeﬁ Christisnity and
socialism. - | |

| ~ (3) This study described the-reSpdnsés onSéveral
| 'white‘denominations to the Black Manifesto. Another Study
.might'inVestigate the reactions and responses'of the ‘

Black Church to the Menifesto.
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. CHAPTER 5

CONCLUSION

 This study began with the understanding that the"

- churches in the 1960's had attempted to confront some-

of the important‘social issues of the time. There were

mény prbblems~facing the‘cnurcnes at that time, but one
' persistent{problem_Waé social justice, especially for thé
:'blacks of this nation. , | L

vr The 1960's witnessed thé:ad;ént*ahd departure o
of urban crises like Watts, Néwark,‘DetrQit, and the .
assassinations of President Kennedy, Maftin Luther King,
Roberﬁ Kennedyg and Malcolm X. It was a time of dimmed‘
hopes for the oppressed and the blackse_

During the first part of the 1960's blacks
expe;ienced the search for-ldentlty,va changing of
black 1eadersﬁip from the established moderates té thei
Bla¢k Power advocateéo vAnd the latter half of the
‘decade saw other black militants, militents that
pfopréd America take another 1ook at itself and live
up - -to its wofds and suggestions fér black survival in.
studies-like the National Advisory Commission on Civil
Dlsorders (the Kerner Commission Report) and the Natlonal

Commission on the Causes and Prevention of Vlolencee

80
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_ However>despair turned into fruétration'when'these'reports
were»ﬁdt implemented. . The: second half of the decade also

| saw blacks try to change'the balance of power through

the legislative process. Success was minimal, and

diStrUSt’for the systemvheightenedaamong-blackse
Realizing a deeper frustration and the lack of

’economlc power, Lucxus Walker, a black American Baptist

e 1 ergymrafnﬁwdﬁme ctor-.of the In ’r*errelwzl ous. Fomdatlon
for Community‘Organizatlon (IFCO)g\summoned 1nterested
‘blacks of various philosopﬁies to come to Detroit td take
paﬁt’iﬁ‘a National Black Economic Development Conference

on Aéril 25,‘19690‘,The Conference indicated'that blacks.
wereiagreed upon'their.conditidn.oprowerlessness but B
:Wefe‘unéble to reach a common agreement regarding the

neans of overcomlng the condition. On the last night of

the Conference a mllltant and ant1~re11glous blackman,'
VJames,Forman, 1ntrodu¢ed,and successfully achieved the

passage of.the_Black Menifesto. As former international
affairs directpr of SNCC, he emerged as the man of the momeint
and gathered an impréésive.list of ﬁeople on the steering
committee of the Black Manifesto. The names of moderate but
sociallyeconscious mén included Julian Bond and Vincent
'Hardmg. S | |

| In his Introductlon to the Manlfesto Forman asked

for a change of Amerlcan pollcy, a break from the capltallstlc,
raclst,system that primarily benefitted rich whites, and

a mové toward a socialistic program to help the oppressed,
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the poor, and the blacks. The 1anguage of the Introductlon
was, 1ndeed tough but clear

The second half of the Manifesto outllned a

thorough program for black economlc power within the United‘

- BStates,; based upon the demand of 3500,000,000 reparatlons

for‘past wrongs impo$ed upon blacks through slavery and
exploitation by whites throughout the world. - The money

was not demanded from business firms, insurance companies,

or wealthy millionaires, but from all white Christian

churchés and Jewish synagogues, since they had participated

‘in the cepitalistic action and-should'show an examplea

to a secular-world.
The ﬁnderlying questioh thrOughout the entire
Manlfesto was whether the white Chrlstlan churches would

make flnanclal restltutlon to blacks for the wrongs and

racxst actlons of the past. Would churches give $500,000,000

to help blacks begln to determlne thelr own destinies?
At the beginning of this study the statement . of
the problem posited three questions: 1) What were the

responses of the white Christian churches? 2) What

".patterns developed within the responses? '3) Why did the

 churches respond in the manner they did? The answer to

these questions and the basicvquestion‘of reparations
was formulated thusly: | | |
1) After describing the important background for

the responses, the developmental-evolutional dimensions

of the church responses were discussed..
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2) Each church was then classified according to
a negatlve or p031t1ve grouplng or tcndencye
3) It was found that three churches tended toward = -

a negative~linguistic Tesponse. Four churches~and-one

church body tended toward a negat1ve~1deological response,
| 4y One church seemed to lean more toward the
positive respcnée than any of the other churchesp

5) Finally the rationale for each type of

response was examined. = The churches in the negative
linguistic response basically evaded the issue of repératiohs'c
and dwelt on the provocative method_ of introddcing»the \
subject, andymisunderstocd the rhetoric of the Manifesto;

which was couched in Black Power language; The'churches

VCategcriZed in the negative ideological response claimed

one pclitical philosophy as theirs—--American capitdlisme-
and seemed tokiotgettthéir sense of Christian social Justice
by misinterpreting the Black Power rhetoric involved in
the descriptioﬁ'of’theiManifesto's ideology. The churches
élso ignored the fact;thétvChristianity.should'remainw,
above all political ideologies. Lastly, the positivec
response drew‘from-its church leaders a concern‘and
QWareness that prompted jmmediate Finencial comnmitment
to their obligation of restitutiono_

Within the evaluation of all three rationales

basic questions were posited because we who call ourselves

 Christians must deal with our own consciences: Whose side
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should the churches be on? Where'should the(symbbi of 
:jﬁsticé aﬁd 1ove'stand?' With the ﬁobr'anq the=oppféésed,
or with those who richly,benefit frdm an American
capitalistic sysfem?r Are:churchesuprogramméd to want.
~ goods and services rather than Justice and liberation?‘
We ﬁave concludéd»from'the gtudy that the churcheé should

have championéd the cause of the poor and the oppressed

T VI IR s

LI

and all those thirsting for justice and freedome
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APPENDIX 1
THE BLACK MANIFESTO*

To the White Christian Churches and the Synagogues in the

United Sﬁates*of America and to All Other Racist Institutions:

AS THE ONLY SOLUTION TO THE
ECONOMIC PROBLEMS OF BLACK PEOPLE

Brothers and Sisters:

We have cbme from all over the oounfry=burning with
5anger and deépair not only with.the miserable economic plight
of our people but fully aware that the racism on which the

Western World was built dominates our lives. There can be no

separation of the problems of racism from the problems of our.

economic, political, and dulturai'degradation, TO»any"bléck
man, this ig clear.

" But therejare still some of our people who are cling«
,ing‘tq the rhetoric of the Negro, and we must separaté oﬁr~_
'selves‘from.these Negroes who go around the country promoting
all types of séhemes for black capitalism.

Ironically, some of the most militant Black

*This document was presented by James Forman to the
National Black Economic Development Conferenoe in Detr01t,
Mlchlgan, and adopted on Aprll 26, 1969.
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:or.Negro who is advocating a perpetuation of capitalism

continuous exploitation of black people all around the world,

9%

. Nationalists, as they call themselves, have been the first

to jump on the bandwagon of black capitalism. They are

 pimps, black power pimps and fraudulent 1éaders, and the

people must be educated to understand that any black man

i.'i]iIIIH‘[IF‘IWIPTI'HITI il

inside the United States is in fact seeking not only his

‘ultimate destruction and death but is contributing to the

: racist9 inperialist government, that is choking the life of

“the Jews in thls ‘country make Israel a powerful'conservative

~ Por it is the power of the United States Government, this

:all people around the world.

We are an African people. We sit back and watch

state in the Middle Last but we are not - concerne& actively

| dboub the plight of our brothere in Africa, We are the most

advanced technologlcal group. of black people in the world,

and there are many skllls that could be offered to Africa.

At the same tlme, it must be publlcly utated that many

African leaders are in disarray themselves, hav1ng been

duped into following the lines as laid out by the western
imperilalist-governmenfbs0 Africans themselvés succumbed to

and are victims of the poWervpf the United States. For ;
instance,‘during the summer of 1967, as the representatives

of SNCC, Howard Moore and I traveled extensively in Tanzania

‘and Zambia. We talked to high, very high, government offi-

cials. We told them there were many black people in the

~ United States who were willing to come and work in Africa.



‘tries, for such a program directed by SNCC would have been -

o7

All these government off3c1als, who were part of the

_ leadershlp in thelr respectlve governments, sald they wanted

us to send as many skilled people as we could contact But

this program never came into fruition, and we do not know,

the exact reasons, for I assure you that we talked and were

committed to meking this a successful program. It is our

' >guess.thatvthe United States put the sqoeezecon_these coun-

~ too dangerous to the 1nterﬁational preetlge of the United T
' Staﬁes. It is also possible that _some- of the wild statements

.by some black leader frlghtened the Africans,.

In Africa today there is a great susplcion,of black -
people in this country. This is a correct suspicion sinoe
most of the Negroes who have left the States for work in .

Africa usually work for the Central Intelligence Agency

(CIA) or the State_Department; But the respect for us as

a peogle oontinues to mount, and the day will come when we
can return to our'homeland ae brothers and:sisterso But we
should not thlnk of gomng back to Africa today, for we are

located in ‘a strategic p031t10n, We live inside the Unlted

States, which is’the_most barbaric country in the world, and

we have a chance to help bring this government down. - o ;
Timelis short, and we do not have much time}and'iﬁ |

is time we‘stop mineing words. Caution is fine, but no |

oppressed people ever gained their‘liberafion until they -

were ready to fight, to use whatever means necessary, includ- . .

~ing the use.of‘force and power of the gun to bring down the
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coionizér., |

* We have héérd thevrhetoric, but we have not heard
" the rhetoric which says that black people in,this country
- must undefstand thét we are the vanguard force. We shall
liberate all the peopiefin’the Unifed States, and we will
be ingstrumental in the liberstion of colored people the
world around. We must understand this point very clearly:

80 that we are not trapped into dlver31onary and reactlonary

.movements, Any class anaLy31s of the United States shows
very clearly that black people are the most oppressed group
of people 1ns¢de the Unlted Stabes°~ We have suffered the ..
most from:racism and*exploitation, Cultural~degradation and
lack of political power. It follows from the laws of reﬁo»~
.lution thaﬁ,the most oppressed will make the revolution,
‘butrwe are not*talkiﬁg'abqut'just‘making thé revolution.

A1l the parties on the left who consider themselves revolu-
- tionary will say‘that_blacks'are ﬁhé vanguard, but we are
saying.that'not'only are we the vanguard, but we must assume
' leadership;ftotal'conﬁrbl,‘and we must ‘exercise the humanity
which is inherent in us. We are the mbst humane people
withih the'United Statéso vWe have suffered and we under-
o Stand suffering. Our hearts go out to the Vietnamese, for
we know what it is to suffer under the domination“of racist
- America. Our hearts, our éoul andvall the compassion we
~can mpﬁnt go out to our brothers in Affica, Santa Domingo,
ILatin Ameriéa'and Asia who aré being tricked by the power

structure of the United States which is dominating the world
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‘today. These ruthless, barbafié men have systematicalljv
~ tried to killvéll people and orgaﬁizations opposed to its
imperialism. We ﬁO'longer can just~gef byﬂWith,the uée‘of
the word capitalism to desofibe the:United States, for it
is an imperial power sending'money, missionaries and the ' 
'}_army.throughout the world to proﬁebt'this government and‘
the few rich whites who control it. General Motors and all

the major auto industries are opefating,in South Africa,

yeﬁ the'Wnlte dominated leadership of the United Auto Workers
sees no relationship to theAeXploitation.bf the blackbpeoplé
in South Africa and the exploitation of black people in the
United States. If they undéfstand it, they*cértainly'do_
fnot put it into practice,-which is ﬁhe_actual tests We as
‘black people must be concerned with the total conditions of
“a11 b1ack peﬁplepin»the“world.’

| . But whilé we talk of revolution, which will be an
armed confrontation and long years of sﬁstained guerilla
warfare:inside this country,vwe'must also télk of thé type -

~of world we waﬁtAto live in. We must commit ourselves to a .
SOOiety‘where the total means of production are taken from
the richvand placed into the hands of the state for the wel-
fare of'all.the peop1e° This is What we mean when we gay
total control; And we mean that'biack people who have
suffered:the most from exploitation and racism must move
tb-protect their black interest by assuming leadership inside
- of the United States of everything that exists. The time

has ceased when we are second in command and the white boy
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‘stands on top. This is especially true of the welfare

agencies in this country, but’it is not enough to say that
a black man is on'top. He must be comnitted to building_

the new sociéty, to taking the wealth away-from;the_rich

‘people, such as General Motors, Ford, Chrysler, the DuPonts,u‘

the Rockefellers, the Mellons, and all the other rlch white
exploiters and ra01sts who run this world.

Where do we beg1n7 We have already started. Ve

e
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—— started the momew —wWe were broubut'tc’this counbtry. —In-
- fact, we started on the shores of Africa, for we have always
resisted attempts to mske us slaves, and now we must resist

~ the attempts to make us capitalists. It is in the financial

interest of the United States to make us Capitalist» for this

will be the same line as that of 1ntegratlon into the main-

~utream‘ef.Amerlcan life. Therefore, ‘brothers and sisters,

there is no need to fall into the trap that we have to get
an ideology. We HAVE an ideology. Our fight is against .,
racism, capitalism and imperiaiism, and we afe dédicated.to
building a-socialist:society ingide the»United,States where
fhe tofal means of production and distribution are in the

hands of the State, and thatvmustvbe led by black people, by

Arevolutionary blacks who are concerned about the total

humanity of this world. And, therefore, we obviously are
different from some of those who séek a black nation in the
United States, for there is no way for that nation to. be
viable if in fact the United States remains in the hands

of white racists. Then too, let us deal with some arguments
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that we’shouidlvhare power with whites. ‘We say that'there
must be a revolutlonary black vanguard, and that whlte people
in this country must be w1111ng to accept black leadershlp,
for that is the‘only protection that black people have tO'-
protect ourselvés»from:racism rising again in this country.
| Racism in the United States is so pervasive in the
v'meﬁtality}of Whites that only an armed, well;disoiplinéd,

black~controlled government can insure the stamping out of
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‘racism in this country. And that is why we plead w1th black
~people not fo be talking,about a few crumbs, a few thousand.
dollars for this cooperative, ox aithoﬁsand‘dollars which
splits black people into fightingiover the doliar‘ That is |
the intention of the government. We say + o . think in}terms
of total control of the United States. Prepare ourselves to
séiZe stafe power. Do not'hedge; for‘time'is short, and all
around the world the forces of liberation are directing
their’éttacks against‘the United States. It is avpowérful;
country, but thaffpowervis not gfeater than that of black
peoplé, We work the -chief industries in this counﬁry9 and
we oould cripple the economy while'the brothers fought
guerilla warfare in the streets. This will take some long
range planning, but whether if happens in a thousand years
}is of no oonsequence. It cannot happen unless we stért,
- How-then is all of this réléted to this conference?

‘First of all, this conference is calied by a set of'
religious people, Christians, who have been  involved 1n the

exploitation and rape of black people since the counbry was
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founded; -The mlsglonary goes hand 1n hand with the power of
the states. We musb begln selzlng power wherever we are,
 ‘ahd‘we nust say to the planners of thls conference'that you
are no 1ohger in charge. We the people who have- assembied
~here thank ‘you foxr gettlng us here, but we are g01ng to
assume power Qver the conference and determlnevfrom this
m¢ment:on the direction which we want it to go. We are not

saying that the conference was planned badly. The staff of
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the conference has worked hard and has done a magnifiéent

job in bringing all of us togethér, and we must include them.

in the new membership which must surface from this point on.

-~ The conference is now the property of the people who are.

assembled here., This we proclaim as fact and not rhetoric,‘
- and there are demands that we are gding to make and we insist
that the planners of this conference help us implement them.

We maintain we have the révolutionary right to do

this. We have the same rights, if you will, as the Christians
had in going into Africa and raping our Motherland’and'bring~ :

ing us away from our continent of péace and into this hostile -

and alien environment where we have been living in'perpetual
warfare‘Since 1619,’ | -

Our seizure of power at this conference is based on
a program, and our program is contained in the folloWing

Manifesto:
BLACKYMANIFESTO

We the black people asSembied in Detroit, Michigan, for the
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National_Black Econohic Developmenf Cbnference are fully
aware that wevhavelﬁeeﬁ‘forced'to come together_béCausev
'raéist white America has exploited our résOurces,'our minds,
ouf'bodies,,our iabor._ For centuries we have been forced to

| 1i§e[as coloniéed people inside the United“States,:victimized
by the most vicious;»racist system‘in'the world. We have |
helped to build the most industrializéd ébuntry in the wor’ld°

“We are therefore demaﬁding of the whife Christian

- churches and Jewish synagogues, which are part and parcel ’
" of the_sysﬁemfof capitalism; that they begin bo pay répgraé
tions to black pebple‘in.this country. We are deménding _
ﬁSOOgooo;OOO.from fheHChristian white churches and the Jewish -
synagogues. This totél,domes to fifteen dollars per nigger.
This is a low estimafe; for we maintain‘there'are probably
more than 30,000,000 black peoplé in this country.  Fiftéen
dollars a nigger is not a large sum of moﬁey, and we know -
that the churches and synagogues have a tremendous wealth
 and,its membership, white America, has profited énd still
exploits black people. = We are also not unaware that the |
éxpioitation of colored peoples aropnd the world is alded
and abetted‘by the white Christian churches and synagogues.
This demand for $#500,000,000 is not an idle resolution’or_
'-empty words.’ Fifteen_dollarS'for everyrblack brother.and'
siéter in the United States is only a beginning of the repara-
tions due us as p30ple‘who have been exploited and degraded,'_
brutalized, killed and persecuted. Underneath all of this

exploitation, the racism of this country has_producéd'a.




104
psychoiogical-effeét upon ﬁs that we are beginning to shake
off; We are no'lbnger afraid to demand our full rights as
a people in this decadent soc:etyo

We are demdndlng $500,000,000 to be spent in the
following way: |
(1) We call for the establishment of a southern land

bank to help our brothers and sisters who have to leave their

 Land because of racist pressure, and for people who want to

_establish-cooperative farms but who have no funds. We have
- seen too many farmers evicted from their homes because they
" have dared to defy the white racism'of this;countryo We need
money. for land. We must fight foruméssiye sums of money for
~ this southern land bank. We call for $200,000,000 to imple~
vment thls program, 7‘ ' |
- {2) We call for the establishment of four major |
vpublishiﬁg and~printinglindﬁstries in the United States to
. be funded with ten million dollars each. These publishing
houses are to be located in‘Detroit, Atlanta5 Lo$ Angeles,
“and New York, They will help to generate capital for further
cooperative 1nvestments in the black communlty, provide jobs
and an»alternatlve to the white~dominated and controlled
prlntlng field. , |
(3) We call for the establlshment of four of the most
advanced scientific and futuristic audio-visual networks to
- be 1bcated_in Detfoit,vChicago,;Cieveland and Washington,
D.C. These TV nétworks will provide an alternative to the'

raqist”propaganda that fills the current télevision networks.
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Fach of these TV networks will be funded by ten million
’dollars each. ' |

(4) We call for a research skills center which w1ll
' provide research on the problems of black people. This center
must be funded with no less than thirty‘million dollars.

(5) We call for the establishment of a training center
ﬁfor the teachlng of skills in communlty organlzatlon, photog~

“raphy, movie making, telev131on maklng and repalr, radlo

: building.and repair and all other skills needed in communi-
cation. This training center shall be funded with no less |
than ten million dollars. IR |

(6)'We recognize thé role of the National Welfare
Rights Organizétion, and we intend to work with them. Ve
call for ten million dollars to assist in the organization
of welfare recipients. We want to organize welfare workers
in this country so that,they_méy demand more money-from the
government and better administration of the welfare system‘
of this country. | | ‘ ,

(7) Ve call fof $20,000,000 to establish a National "
Black Labor:Striké and Defense Fund. Thié'ié necessary for
 the profectioh of black wérkers,and their families who are
flghtlng ra015t working condltlons in this country.

(8) We call for the establlshment of the Internatlonal}'
VBlack Appeal (IBA). ,Thls International Black Appeal will be
funded with no less than $20,000,000., The IBA is charged
with producing more ‘capital for the es tabllshment of coopera~

.tlve.buslnesses in the UnltedFStateu and in Africa, our
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Motherland. The International Black Appeal is one‘of the
most impoftant'demands ﬁhat we are making, for'we‘know_thatv
it can'éenerate and_raisevfunds throughout the United States
_aﬁd help‘our African-bfofhers. The IBA is charged with three‘

functions- and shall be headed by James Formans:

(a) Raising money for the ‘program of the National
Black Economic Development Conference

(b) The development of eooperatives in African

countries and suppoit of African liberation
movements. _ |
~ (c) Establishment of & Black Antl«Defamatlon League
| Whlch will pro tect our African image. ‘
(9) We call for the establishment of a black uni-
. versity to be founded with $130,000,000, %o be locabed in
the South. Negotiations are presently under way with a‘
southern university. | _ o
(10) We demand that IPCO allocate all unused funds
L in the‘planning budget to implement the.demands of this
conference.
In order to win our demands, we are aware that we
- will have to have massive supporb therefore:
- (1) We call upon all black people throughout the
.Unlted States to oon81der themselves as members of the
Natlonal Black Economic Development Conference and to act
in unity fo help force the racist white Christian‘ehurchesv
and Jewish synagogues to iﬁplemeht these demands.

(2) We call upon all the concerned black people across
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the country to‘contact black workers, black women, black

stﬁdents and'the'black‘unémployed, community groups,iwélfare
‘organizations, teachefs‘ organizationé, church leaders and
»organizations§ explaining how these demaﬁdslare vital to the
blaék commuhity of the'United States. Pressure by whatever
means.neCe5sarylshould be applied to the white’powér struc~
ture. All black people should act boldly in confronting our

white oppressors and demanding this modest reparation of
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'fifteeh‘&EIlars pér black man.

N (3) Delegates and members of the National Black
Economic_Develbpment Conference are urged to call press con-~
ferences in the cities and to attempt to get:as manyfbiack
érganizations as. possible to support the demands of the con-
ference,»'The gquick use of the press in the locai areas will
heighten the tenSion,aﬁd thesé'demands must be attenmpted to
be won ih a}short period of time, althoﬁgh we are prepared‘
for protracted and longerange.struggie; |

| (4)'We:call for'the total disruption of Selected

Church—sponsored agencies opérating'anywhere in'the United
States‘énd the world.: Black~workers; black women,’biack o
students and the black unémployed afe éncouraged to seize
the offiCesg'telephones, and~printing apparatﬁs of all church-
spohsored'agencies and . to hold these,ih;trusteeship until our
demands are mét. _ | |

(5)‘We call upon all delegates aﬁd members of the
Natiohal Black‘Economic Development Conference to stage

sit-in demonstrations at selected black and white churches,
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This is not to be 1nterpreted as a contlnuatlon of the ‘
s1t~1n movement of the early sixties, but we know that
active cqnfrontatlon inside white churchas is possible
‘ and:wili strengthen the possibility of meeting:our demands;
‘Such confrontation can take the form of reading the Black
Manifesto instead Ofga sermon, or passing it out to church
‘members., The principle of self-defense should be applied

if attacked.

‘féj On May 4,'19' or a date thereafter, depending
upoﬁ local conditions, we call upon black people to commence
the diSruptionidf the racist churbhes and sjnagogues,through~
out the United States. ‘

| (7) We' call upon IFCO to serve as}a‘central gtaff to
coordlnate the mandate of the éonference and to reproduce
and dlstrlbute en masse iitérature,“léafletsg news}items,
press releases and ofher‘materiale

(8) Ve call upon all delegates to find within the
whlte community those forces whlch will work under the
leadershlp of blacks to 1mplement these demands by whatever .
- means necessary. By taking such actions, white Americans
will demonstrate cbncretely that they are willing to fight
~the white SKin privilege and the white supremacy and racism
which has forced us as black people to make these demands.,
| - (9) we-ca11 upon all white Christians and Jews to
practice patience, tolerance, understanding and nonviolence ;
- as ﬁhey‘have been encouraged, advised and-demahded that we

as black people should do throughout our entire enforced

T
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glavery in the United States.' The true test of their falth
and bellef in the Cross and the words of the prophets will
. certainly be-put to a test as we seek legitimate and extremely

modest reparations for our rolé in developing the industrial

VAT ‘I‘m‘[ﬁ{ﬂ":l.‘l"lill'il i

“base of the western»world thrdughour slave labor. But we are -

s

no longer: slaves, we are men and women, proud of our African
herltage, determlned to have our dignity.

(10) We are so proud of our African herltaga and

realize concretely that our struggle is not only to make
'revolution in the United States but to. protect our brothers
and sistérs‘in~AfriCa and to help them rid thémselveSuof-
racism, capitalism and: imperialism by whatever means neces-
sary, in@luding armed struggle. 'WeLaré and ﬁust be willing
to fight,the_defamation of our African image wherever it

- rears its‘ugiy head. We are %herefore charging the steering
committee to create a black Anti-Defamation Leaguerto‘be _
founded by mohé& réiséd from the International Black Appeal.
B (11) We fully recognize that»revolution in the United
States and Africa, our Moﬁherland, is more than a many dimen-
sional operation, Tt will require fhé tbtal integration of
‘the politiéal, edénomic and'military componehts, and therenl
‘fore we call upon all our brothers and sisters who have e
acduired training and experﬁiSe in thevfields of engineering,
_eleétronics, research, community organization, physics,

“biology, chemistry,'mathehatics, medicine, military science

and warfare'to assist the National Black Economic Development'

Conference in the implementation of its program,
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(12) To 1mplement these demands we must have a

fearless leadershlp. We must have a leadership which is

willing to battle the churchbestablishment to implement

these demands,. To win our demands we will have to declare.

war on the white Christian churches and synagogues,_and’this

means we may have to fight the total government structure of

this country. ILet no one here think that these demands will

be met by our mere stating them.

and synagoc"ues, we m)p*eﬁcnat tney nave the wigdom o U.IlCLeT"'

‘For the sake of the churches

THEIIT ‘[‘.'IL'II{IFIII.T[IH.LTI",'J N

bt

stand that these demands are modest and reasonable. But if

the white Christians and Jews ére'not’willing to meet our

demands through beace and goodw1ll then we declare war, and

we are prepared to fight by whatever means necessary. We

| ~are, therefore, proposing the_electlon of the following steer—

ing committee:
Tuecius Walker
Renny Freeman
Iuke Tripp
Howard Fuller
James Forman
John Watson
Dan Aldridge‘
John Williame.
Ken Cockrel

- Chuck Wooten

~ Fannie Lou Hamer

Julian Bond

Mark Comfort

Earl Allen

Robert Browne

Vincent Harding

" Mike Hamlin

Len Holt

- Per Bernard

Michael Wright
‘Muhammed Kenyatta

Mel Jackson

- Howard Moore

Harold Homes
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| : Brothers and 51sters, we are no longer shuffling
our feet and soratchlng our heads. We are tall,‘black and
proud. | | | '
And we - say to the white Chrlstlan ohurchep and Jew1sh

.synagogues, to the- government of this country and to all the

[iipes ."IEZIIIJHTJ‘U:’E[IW[LE[[T{ ol
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white ra01st imperalists who compose it, there 1s only one
thlng left that you can do to further dewrade black people
" and that is 50 kill us. But we have been dying £00 long for -

this country. . We_havé died'in‘eVery war. We are dying in
"Vietnam todayifighting the wrong enemy.

The new black man wants toflive,-and to live meahs*
‘that we must not become static or merely believéviﬁ'self—.
~defénse. We must'boldly'go ouﬁ‘and-aftack'the white Weétern'
- world at its power centers. The white Christian chufches are
‘another form of government in this country, and théy are used
by the government'of thisicouﬁtry to exploit the people of
: Latin America, Asia and Africa, but the day is soon coming
_to an end. Therefore, brothers and 31sters, the demands we
make upon the white Chrlstlan churches and the Jew1sh synam‘
gogues are small demands. They represent flfteen dollars}‘
per black person in these United Statés. We can legitimately
,'demand this from the chufch power structure. We must demand
‘more from the United States GoVernment,

‘But o win our demands from the church, which is
linked up with the United Stétos Government, we must not
“ forget that it will ultimately be by force and power that

we will win.
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Ve are not threatenlng the churches. Wé are Séying
that we know the churches came w1th the mllltary mlght of
the colon;zeru and have_been sustained by the m;lltary might
:of the.coloﬁiZérs. -Hénce,.if the churches in colonial terri-
tbries weré,established by military'might, we know deep wiﬁhin
our hearts théﬁ wé must‘be'brebared'to use force to get our |
demands;' We are»not saying that this is the road we'want to

take., It is not, but let us be very clear that we are not

capbured in Africa by v1olenceo We were kept in bondage and;
::polltlcal servitude and forced to work as slaves by the mili--
tary machinery and the ChriStian Church working hand in hand.

We recognize that in issuing thié Manifesto we‘must,‘

prepare,for a longmrange.educational campaign in all communi--
v ﬁie$ of this cbuntry, but we know that'the Chﬁistian churches
have contributed to our oppression in white Amefic,ao We do
not intend %o abuse our black brothers and sisters in black
éhurches who have uncritidally accepted Christianity. We
want them td'understand'how the racist white Christian church
~with its hypocritical declarations and déctriﬁes.of‘brotherm
hood has abused our trust and faith. An attack on the reli-
gious beliefs of black people is not our major objective,
even though we know that we were not Christians when we were
brought to this country, but that Christianity was used to
‘help enslave us. Ouf objective in issuing this Manifesto is -
to force thé racist white Chrn stian church to begin the pay—

: mont of repqratlons wvhich are due to all black pe0p1e, not

N
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only by the chuich but also by'pri§ate buSihess and the
Uhited‘States governmeﬁt. ‘We see this fodus on the Christiah
chﬁrch‘as an effort around which all black people can unite.

~ Our demands aré negotiable, but they cannot be mini-
mized, they can only be increased, and ﬁhe church is asked
to come ﬁp“with,larger‘sumé of money than we aré asking.
Ouf'slogansrare: |

- All Réads Must Tiead to Revolution

'Unite with Whomever You Can Unite

Neutralize Wheréver Pogsible
' Tight Our Fnemies Relentlessly
Victory to the‘People ‘
Life and Good Health to Mankind |
Resiétance'to Domination by the White Chriétian
»Churéhés and the Jewish Synagogues
vRevolutionary Black Power

We Shall Win Without a‘Doubt
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