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Rhetoric Means of a Didactic Amharic Poem from Wirra Babbo

ANDREAS WETTER, Berlin

1. Introduction: Ajim in Amharic

The term ajim is the local Amharic form of the Arabic word ‘agam (noun) or
‘agami' (adj.) which refers to Non-Arabs.? Among Amharic speaking Muslims
in Ethiopia it is used to refer to Amharic texts which are written using the Ara-
bic alphabet. In the eastern parts of Willo, which are predominantly inhabited
by Muslims, this kind of writing was and still is used in literature dating back
to the middle of the 19% century. Ajidm literature also exists in other Ethiopian
languages, and I will try to give a short overview of this literature in the Ethio-
pian context. Examples from an Ambharic ajgm manuscript from Willo will
serve to illustrate some linguistic and textual characteristics of this type of liter-
ature. The content of ajam texts is often explicitly religious. The text of the
manuscript described in this paper has a particular didactic purpose. I will
therefore devote special attention to the deployment of certain linguistic tech-
niques the author uses to convey his message.

2. °Agami literature in the world

Agami literature is in fact a widespread phenomenon in many parts of the Mus-
lim world. The Arabic writing system is “after the Roman alphabet, the most
used segmental script in the world” (Kaye 1996: 743). The best known use of
agami for writing non-Arabic languages are probably Persian in Iran and Af-
ghanistan and Urdu in Pakistan. Usually the adaptation of the script to repre-
sent a Non-Arabic language entailed some form of manipulation of the original
script. This also applies to Ethiopian languages written in the Arabic script.

3. “Agami literature in other African countries

When we talk about the use of the Arabic script for the non-Arabic written
language this implies the existence of a body of literature written in that
script. This so-called ‘agami literature still exists for a number of African

' A comment on the use of the different forms of the term “agami and ajim. 1 will use
the latter referring to literature in Ethiopian languages and the first in all other cases.

> PANKHURST (1994) provides an overview of the use of the term ajim in historical
Ethiopian sources.
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languages. The best known examples of this kind of literature are probably
Hausa in northern Nigeria and southern Niger (Hiskett 1975; Boyd — Mack
1997; Pitaszewicz 2000) and Swahili on the coastal regions of Kenya and
Tanzania (Knappert 1967; 1971; 1999; Rollins 1983). Compared with other
cases in Africa these two literatures have been studied comparatively well. But
there existed similar traditions of writing African languages in the Arabic
script in many other regions of the continent. In some cases this tradition is
still active, and the Arabic based script is used in daily life (Ngom 2010). Some
African languages which have been and, in some cases, are still written with
the Arabic script, such as Afrikaans in South Africa (Stell 2007), Fulfulde in
Guinea and Nigeria (Robinson 1982; Boyd — Mack 1997), Manding in Guinea
and Mali (Vydrin 1998), Malagasy in Madagascar (Munthe 1977; Versteegh
2001), Wolof in Senegal (Camara 1997; Ngom 2010). A comprehensive treat-
ment of this subject is given in Mumin (2009).

4. Ajim in Ethiopian languages — a short overview

Ethiopia, or the Horn of Africa, is one of the regions in Africa with the oldest
presence of Islam. The first attestation of a Muslim state in Ethiopia goes back
to the late 9" century (Braukimper 2002: 19). After a long and turbulent his-
tory the cultural and social composition of a number of regions in present day
Ethiopia are heavily influenced by Islam. It is therefore not a surprise that
traditions of writing indigenous Ethiopian languages with the Arabic script,
L.e. ¢jam-literature, exist in Ethiopia like in other regions of Africa with a simi-
lar socio-cultural composition. At the present state of research the extent of
the literary production in these traditions can only be estimated. With proba-
bly the exception of Harari this field is still under-researched in Ethiopia. At
the moment there is information about ajam texts written in the Ethiopian
languages °Afar, Alaaba, Ambharic, Argobba, Harari, Oromo, Silte and
Tigrinya. The existence of ajam literature in the languages Alaaba, ‘Afar and
Tigrinya is based on personal communication. I was not able to see a single
page,® so much more cannot be said at the present moment. The situation in
the other languages deserves some further comments.

4.1. Harari

The comparably best known and studied ajim literature in Ethiopia is the
literature in so-called Old Harari. Works on literature in Old harari exceeds

’ Orin Gensler told me in the winter of 2011 that a student at the Addis Ababa University
did his thesis on Alaaba ajidm. Some “Afar friends of mine told me that ‘Afar manuscripts
in Arabic script exist in Aussa, and a Tigrean friend in Berlin told me about texts from a
Tigrean scholar called Sehona Seh “Umir.
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that on all other Ethiopian languages. The first investigations of Harari
ajim appeared in the 1930s (Cerulli 1936; Cohen 1931). The bulk of re-
search, however, was done in the later part of the 20% century by Drewes
(1976; 1983), Wagner (1975; 1988; 1997) and in the new millennium by
Banti (2005). But even here the only publication which contains the descrip-
tion of complete manuscripts is the monograph of Wagner (1983). For ex-
ample Banti (2005) assesses the situation as following:

“The eight Harari texts that have been mentioned so far are just a portion
of the ‘ajami literature in this language. A huge amount of zikri hymns
has still to be properly identified and published.” (Banti 2005: 81)

There are several reasons for the fact that Harari ajam literature has received
so much scientific attention. One is surely the fact that the city Harar was one
of the most important centres of Islamic scholarship in the region which led
to a high literary production. The socio-economic context of a big urban cen-
tre may have also been a contributing factor. But one of the most important
reasons for the prominence of Harari ajam literature in Ethiopian studies is,
in my view, the easy accessibility of the city and consequently of cultural
artifacts, such as ajdm manuscripts for visitors from the outside world. This
becomes even more evident when this situation is compared to that of the
Ambaric gjam literature which was produced in a rural area of a region which
has for a long time not regarded as a centre of a Muslim scholarship.

4.2. Ambharic

It was Drewes (1976) who wrote first about Amharic ajim literature* when he
described some peculiarities of this kind of texts. Ironically he had collected
these texts during field work in the Silte area, not in Willo. His last publication
“Ambaric as a language of Islam” (Drewes 2007) is presently the most detailed
work on Ambharic ajim literature. In this article he describes some linguistic
and philological properties of several texts. But a full publication of these man-
uscripts still has to be done. Pankhurst (1994) also writes about the tradition of
writing Ambharic with the Arabic script. While he discusses quite extensively
the content of some texts that, at least partially,” seem to have been written in
ajiam, he does not give any information about specific texts nor the script.

I was able to collect, i.e. scan, a number of manuscripts in southern Wallo
and in Addis Abdba between the years 2002 and 2006 totaling approximate-

* CERULLI (1926) describes excerpts from some Muslim poems written in Amharic, but
does not indicate whether those poems were originally written in the Arabic script.

> Since Pankhurst refers also to a M.A. thesis by ASSEFA MAMMO (1987), which deals with
oral performances of manzima recitations (cf. WETTER 2007b), it is not always clear what
of the material cited is in fact based on written 4jém and what is based on audio recordings.
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ly 1000 pages. Nothing of this material has yet been published, though
some of these texts could have been subjects of M.A. or Ph.D. theses at
Addis Ababa University.

4.3. Oromo

The information about ajim literature in Oromo is quite sparse, although it
is likely that a considerable corpus of texts exists.® There are at least two
regions where Oromo ajam texts were produced: one is eastern Ethiopia,
i.e. the vast area comprising Arsi, Hararge and Bale, all of which are pre-
dominantly inhabited by Muslim Oromo,” and the other is Willo. I have
personally seen some manuscripts that were written in eastern Ethiopia
during a conference at Addis Ababa University in 2004.8 Some manuscripts
are also said to be found in the library of the Vatican, but I was not able to
obtain any concrete information about those manuscripts.

The Oromo ajim production in Willo consists of at least one large manu-
script that was written in the early 20% century. I had the opportunity to
make a scanned copy of it which has 348 pages. This text was also the subject
of a M.A. thesis at the Department of Linguistics at Addis Ababa University
(Mohammed Hakim Ahmed 2007). Although the thesis contains a description
of form and content it is not a full philological publication. At present it is not
clear if this long text is the only Oromo ajim text produced in Waillo.

Hayward and Mohammed Hassen (1981: 555) mention in an article about
an indigenous Oromo writing system that “Muslim Oromo scholars, particu-
larly in the provinces of Willo, Bale and Harir, have for a long time made use
of the Arabic script for writing both religious and secular works in their own
language” but they do not provide any additional information about individual
Oromo ajdm manuscripts. The same is true for the remarks by Mohammed
Hassen (1996; 2008) about written Oromo in Wallo. He cites Hussein Ahmed
(1985) apparently without having seen a single Oromo ajdm manuscript him-
self.” He even repeats the oft-cited doubts about the flexibility of the Arabic
script for writing languages like Oromo:

Unfortunately the article on Oromo literature in the Encyclopaedia Aethiopica con-
tains almost no information about the subject (SMIDT 2010: 69).

KEMAL ABDULWEHAB (2008) lists a number of authors from that region (there are no
page numbers in the document which can be downloaded at hitp://etd.aaun.edu.et/
dspace/handle/123456789/1362.)

The start of a M.A. Program in Philology at the Addis Ababa University was marked
in October 2004 with a symposium in the Saddast Kilo Campus.

HUSSEIN AHMED 1985 is a doctoral dissertation which was later published as HUSSEIN
AHMED 2001. There is no indication of any manuscript in Oromo ajém in this work.
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“Second, it is very difficult to read Afaan Oromoo written in the Ara-
bic script. This is because the Arabic script consists of consonants only
and is, therefore, illfitted for writing Afaan Oromoo, which has six
basic vowel qualities. The importance of vowels in Afaan Oromoo and
their absence from the Arabic script explains both the limited scope for
the expansion of written literature in Afaan Oromoo in the nineteenth
century and the reason for the impracticality of adopting Arabic script
for alphabetizing Afaan Oromoo.” (Mohammed Hassen 1996: 251)

It is needless to say that his assumptions are well rebutted by the volumi-
nous Oromo manuscript mentioned above.

Another piece of information is prov1ded by O’Fahey (2003), accordlng
to whom the Arabic script for writing Oromo was apparently ”in use in
Oromo refugee camps in Somalia in the late 1980s” (Id. 2003: 37). Oromo
ajam texts were presumably also written in south-western Ethiopia where
Jimma is another centre of Islam (Mohammed Hassen 1990: 159).

4.4. Silte

In an article Wagner (1983a) discusses some lines of an ajd@m manuscript writ-
ten in Silte which were collected by Schlobies in the 1920s in Ethiopia. This
manuscript collection comprises several exercise books. Wagner reproduced
and described only eleven lines of text in Silte, i.e. the bulk of these texts still
awaits a thorough description and publication (see also Id. 1997).

4.5. Argobba

During my field research on the Argobba language in south-eastern Willo, I
came across two ajdm manuscripts written in that language. Both are very
short, i.e. one comprises three and a half pages, and the second one is only a
photocopied fragment of two pages which is said to belong to a manuscript
of more than 100 pages. The second one seems to represent an older variety
of the language and was presumably written by the local saint Abba
Assiyya in the early 19" century (cf. Hussein Ahmed 2001: 176). Both
manuscripts have not been published yet.

5. The role of Islamic scholarship in Willo

Islam was most likely introduced in the eastern parts of Willo prior to the
Gragn wars in the 16% century from Yifat, a centre of Muslim statehood
during the Middle Ages (ibid.: 60). Important for the development of an
indigenous literature in Willo was the Islamic revival and the spread of Su-
fism in the late 18 and early 19" centuries. An outcome of this develop-
ment was the establishment of Sufi centres and shrines that served as centres
of teaching (Id. 1988b: 96; 2001: 73 ff.).
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The foundation of numerous centres of Islamic scholarship created the
intellectual context in which the writing of Amharic in Arabic script could
be developed. In a hagiographical account the 19™ century scholar Faqih
Muhammad ibn Sayf al-Haqq ash-Shaykh Ja‘tar Bukko ibn Siddiq Bukko

explains how Ambharic can be written in Arabic script.

“The most interesting subsection, and perhaps one of the original
contributions of the hagiographer, is his discussion of the problem of
transliterating from Arabic to Ambharic and vice-versa. He proposes
and explains his own system in some detail and remarks on the ab-
sence in Ambharic of sounds equivalent to those represented by the
Arabic letters [...] He also reminds us that Arabic lacks the sounds
represented by the Amharic letters like ¢4, ¢4, fid and ga. For &3, he
proposes to add a fourth dot to the three dots in the Arabic letter
shin, and calls the new letter ‘shin of the horse’ (shin al-khayl) be-
cause ¢4 in Ambharic is also used to spur on a horse. He does the same
for the others: gi is represented by a kaf with three dots over it and it
is called kaf al-ajam.” (1d. 1988a: 187)

Over the last 150-200 years there were numerous Muslim scholars in Willo
who worked in and also founded a number of important Sufi centres. Among
the most important was Jamal al-Din Muhammad who introduced the
Qadiriyya order at Anna in Rayya and who had a lasting influence through the
establishment of a number of further centres in Willo. The best known of these
centres are Dana in Yaggu, founded by his student Sayh Ahmad Adam, also
known as Dan I-Awwal (Id. 2001: 88), and Cali, founded by Sayyid Ibrahim
Yasin, also known as She Cali (:bid.: 137; Abbink 2008) in Wirri Babbo.

The way the teaching was and still is realized in those centres is partly de-
scribed by Hussein Ahmed (1988b). Abbink (2008) gives an impressive descrip-
tion of the centre in Cali and another Qadiriyya centre (Toru Sina near Kimise).

The socio-cultural setting of these centres differs to that of Harir in such
that they were located in a rural environment. Despite the rural setting their
teachlng enjoyed a high esteem in other regions of Ethiopia. Muslims from
regions such as the Gurage area, Jimma or Bale used to go to one of the
famous centres in Willo to receive an Islamic teaching. In fact this contin-
ued until just some decades ago. (cf. Hussein Ahmed 2001: 74; A15-Aé&.7V
H11LAV [Abdulfittah Abdaillah] 1998 A.M.)

6. Ambharic Ajam: script and language

In the following sections I will look at Ambharic ajam literature from three
perspectives: the graphical aspect, i.e. the actual script and writing, the lin-
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guistic aspect, and the literary content. While I treat the first section more
generally, I use examples from a specific manuscript to illustrate the second
and third subjects.

6.1. Adaptation of the Arabic alphabet to Ambharic

As mentioned above a lot of languages are written with the Arabic alphabet.
When languages which did not exist in written form before are written with
a writing system that was originally developed for another language, the
graphemes of that writing systems have to be mapped on to the sound sys-
tem of the new language. The Arabic alphabet is basically a consonantal
system, i.e. it only represents the consonants of the language. Additionally
it has three graphemes which are used to represent the three long vowels of
Classical Arabic 4, 7 and #. With regard to the consonants, the Arabic al-
phabet is a system which can be adapted quite well to other languages by
adding additional diacritic points to basic signs, i.e. a method which is in-
herent to the Arabic alphabet.

A comparison of the consonant inventories of Classical Arabic and Amhar-
ic shows that both languages share a number of consonants. In Ambharic ajim
those shared consonants are consequently represented with the same signs as
in Arabic. Consonants in Ambharic that do not exist in Arabic thus are repre-
sented by signs of the Arabic alphabet, which have been modified using an
inherent characteristic of that writing system. Most graphemes of the Arabic
alphabet are based on a basic sign that is modified by some points above or
below that basic sign. So for example the graphemes for b, t, t, 7 and y/7 are all
based on one basic sign. The consonants in Amharic which do not have
equivalents in Arabic are & ¢ g, 7 and Z. These five consonants are written in
Ambharic @jim with modified Arabic graphemes. Ejective consonants are a
typical feature of many languages in the Horn of Africa, but do not exist in
Classical Arabic. Besides the ejective consonant ¢ listed above, the Amharic
dialect of Willo has another two ¢ and g and these are represented in ajim
with the graphemes of the equivalent (or cognate) Arabic consonants ¢ and
g.'° Returning to those Amharic consonants represented with modified Ara-
bic signs, a quick and first overview of texts written by different authors re-
veals that the solutions to represent those consonants differ slightly. But the
method of finding a suitable sign is always the same, i.e. signs of consonants
that sound similar are used. So in order to represent g, often the sign for & is
modified, and either a modified sign for § or ¢ is used to represent ¢. In the

"% In this case the Semitistic-Orientalistic tradition of transliteration prevents an unam-
biguous representation. While 7 and g represent in the IPA notation ejective ¢” and &’
in Ambharic, they stand for a pharyngalized tfand an uvular g in Arabic.
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manuscript from which the examples in this article are taken, the following
signs were used by the author: & for & & for ¢, 4 for g and 7 is represented
with the combination of ¢ and g, i.e & The consonant Z does not appear in
the manuscript discussed here.

The variation in representing non-Arabic consonants in Ambharic ajim
can be easily explained by the fact that there was no central institution
which organized and supervised the adaption of the Arabic alphabet to
Ambharic. This was done by individual scholars who lived and worked in
different places in the region. There was without doubt some kind of net-
work between these scholars. This is also indicated by the fact that a lot of
scholars and, especially, their students travelled a lot between the individual
centres of learning. This might also have had some influence on the devel-
opment and distribution of Ambharic ajdm. But the extent and character of
theses contacts still remain to be investigated.

A complete overview of the signs used in the manuscript is shown in Table 1.

Table 1: Representation of Ambharic consonants in Ajam

b <« i § z s o g 4 y ¢
f o< d > - § B4 w s
m t @ ¢ B roo qg &
n O t b z ) J h o

While the representation of consonants did not pose a real problem for
the authors of ajim texts, the difference between the vowel inventories of
Arabic and Ambharic was a bigger challenge. Arabic distinguishes between
three long and three short vowels, the latter of which are represented by
diacritics. Amharic distinguishes between seven vowel qualities and in the
area of vowel representation, Ambharic ajim texts exhibit a considerable
variation and ambiguity. The vowel 4 is usually represented with fazha, i.e.
a small line above the sign, e.g. < for ba. The vowel a is indicated with an “alif
|, e.g. b for ba. The representation of the vowel e is usually a combination of
kasra, i.e. a small line under the preceding consonantal sign followed by ¢,
e.g. s for be. The vowel u is represented either only with a damma, i.e the
sign ~ above the consonantal sign or by a combination of damma and the sign
35, e.8. S or s for bu. In some cases a final # is written just like in Arabic plural
verb forms, i.e. 5. The vowel o is in most cases written with a damma on the
preceding consonant followed by 3, e.g. 3 for bo. The vowel i is either shown
with a kasra or a combination of kasra under the preceding consonant fol-
lowed by a &, e.g. < or 2 for bi. Finally the representation of the vowel 2 is
the most complicated because it is rendered with fatha as well as with kasra,
s0 ba can either be written < or &, which adds ambiguity to the text.
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6.2. The language of Amharic Ajam texts

The language used in the Ambharic aj@m texts is a regional variety of Amharic,
L.e. the “dialect of Willo”. Unfortunately the dialects of Amharic remain to be
investigated in a complete and thorough way. The knowledge we have about
regional varieties is very selective and sparse. There is, for example, no infor-
mation about isoglosses and dialect groups. We do not know which of the
varieties spoken in the different parts of the Amharic speaking area have closer
ties than others. Therefore it is difficult to speak about “the dialect of Wallo”.
With regard to the variety used in the ajim texts, it is only possible to note that
it differs in several aspects from standard Amharic and displays some similari-
ties with the variety described in Habte Mariam Marcos (1973: 124-129), such
as the preposition - instead of kd-, the negative form of the copula adillim
instead of aydaillim and others, described below.

Besides these morphological features that are clearly properties of the re-
gional variety, there are also a lot of lexical peculiarities typical for that specif-
ic form of language, namely the high frequency of Arabic loanwords. An
interesting point in this regard is whether the Arabic loanwords used in these
texts are also part of the spoken language. One could conclude that the high
number of Arabic loanwords must be part of a special register used only by
Muslim clerics and scholars. But the fact that many of these texts address the
unlearned laymen can be evidence that many of the Arabic loanwords are also
used by the general population of eastern Willo.

7. An Amharic manuscript from eastern Willo

In order to present some peculiarities of Ambharic gjam literature I will take
some examples from a short manuscript of 28 pages, which was the first
Ambharic ajam texts I was able to collect. The manuscript is in the possession
of the sheikh of the Argobba village T’ollaha in Essoye-Gula (near Kemise) in
south-eastern Willo.!!

Scanning the manuscript was the best solution for a number of reasons:
first, since it is private property it was unthinkable to take and bring it to a
research library, such as the Institute of Ethiopian Studies. Second, in order
to safeguard at least the content and make it accessible for the scientific
investigation a digital form would be sufficient. Therefore I used a portable
scanner from Canon (Scan LiDE) to make the scans. In April 2002 I

1T saw the manuscript the first time during my field research on the Argobba language
in January 2002. I asked the sheikh if I could take it to Kemise in order to make a pho-
tocopy, but he refused. Later my language consultant who is from that village could
lend the manuscript and brought it to Kemise where I was able to scan it.
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First page of the Tawhid written by Basir ‘Umar from Dillimile

scanned each page with a resolution of 150 ppi in RGB 32 bit and saved it as
an uncompressed TIF file. It would have been possible to scan it in a higher
resolution but at the time when I made the scans I decided to scan only in
150 ppi because of the technical limitations, such as scan speed and hard
disk space, in a fieldwork context.
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7.1. Description of the manuscript

The manuscript comprises 28 pages of an exercise booklet. It is not clear if
this version was written by the author himself or if it is a copy made by
someone else at a later date. I assume that the latter is the case since there
are some corrections on some pages. Every page has between 11 and 13
lines of a clean vocalized script. In some lines the vocalization and some
diacritic points seem to have been added at a later time and in another col-
our. On two pages the copyist wrote the last line in a vertical position to the
left of the other lines, apparently because of insufficient space.

The text is in rhyme. One line consists of two verses sharing an end
rhyme. On the first ten pages two verses are written in one line. On the 11
page only the first three lines comprise two verses. Beginning with the 4™
line to the end of the manuscript only one verse is written per line.

7.2. Origin of the manuscript

The author of the text is Basir ‘Umar from Dillimale, a location in the east-
ern lowland of Wirra Babbo. There is not much additional information
about him except that he originally came from Wirrda Himano. My inform-
ants also told me that the centre he founded is still active.

In the text the author mentions his name in two verses. On the first page
he presents himself as the slave of God (1).

(1) a1 2l Gl &y

bidiglg) sonndfillit'? yallah bara bisir
“He composed it well, the slave of God Basir” (1,8)3

And on the last page he adds the name of his father in an Arabic fashion
using the word ibn “son” between his own and his father’s name.

) yae Gl s Caida gy
yohennon sonndfd basir *ibnu ‘umdr'*
“Bashir son of “‘Umar composed this” (28,2)

12 For the realization of 4 as o after Arabic s see below.

"> The numbers refer to page and line in the manuscript.

" In the transliteration of the examples I follow the system of the ZDMG with the ex-
ception of the vowels which respect the Amharic vowel system, i.e. Arabic consonants
that do not exist in Amharic such as emphatic d, d and s as well as pharyngal ¢ and
are nevertheless written. By doing this I am trying to acknowledge the fact that some
readers, depending on their proficiency in Arabic, may actually pronounce some of
these consonants correctly, and some not.

Aethiopica 15 (2012) 186



Rhetoric Means of a Didactic Amharic Poem from Wirri Babbo

The reader is also informed about the origin of the composition. In one verse
the author names the region Warrd Babbo as the place where he wrote the text.

L I A P R 1

(3) 50580 aiai Al
*obe tasonnifi *azzi1h"> wéirrd babbo

“this was composed here in Warrd Babbo” (1,9)

7.3. The state of description and analysis

After the manuscript was scanned I read it with my language consultant who
was familiar with the text since his youth. So the first approximate translitera-
tion is in fact the reading of my language consultant. There are some gaps
between this reading and the actual written forms. But this concerns in most
cases, the representation of vowels which is, in any case, not consistent.
Therefore the transliterated version has a preliminary character and has to be
complemented by a precise and “correct” transliteration. Nevertheless the
reading of the consultant should not be viewed as “incorrect” because it is
based on oral transmission which goes hand in hand with the use of the text in
the local community.

At the present state of description only those examples used in this article
were translated and received some preliminary comments. The whole text still
needs a complete and detailed description. The reading of the local scholar has
to be checked and corrected, the text has to be translated and commented upon.

7.4. Summary of its content

The text is referred to as “Tawhid from Daillimaile” by local scholars. While
the Arabic term rawhid has a religious meaning “doctrine of Oneness”, the
text is in fact a kind of Islamic catechism and comprises the basic concepts of
the Islamic faith. A similar genre exists in the ‘agami literature of other Afri-
can languages such as in Hausa and serves the same purpose, i.e. to introduce
the laymen to the necessary tenets of the religion (cf. Hiskett 1975: 24, Boyd —
Mack 1997: 22ff.). T will look into this aspect at a different point in the article.

The content of the text is made up of the description of the five pillars of
Islam, the explanation of the six articles of Iman, the names and roles of the
angels and the names of the most important Prophets. The whole text is full
of admonitions and warnings and graphic descriptions of the punishments
for the sinner.

' The writing of * in words which begin with a vowel is very inconsistent in the manu-
script. I therefore decided to write it in the transliteration also in those cases where it
is not written in the ajim text.
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8. Linguistic features of the manuscript

Since we are dealing only with a written text, not much can be said about
special phonetic or phonological features of the language used in it. The Ara-
bic loanwords are written in the Arabic orthography, i.e. they contain signs
which represent consonants that do not exist in Ambharic. There are some
conventions regarding the pronunciations of some more frequent Arabic con-
sonants in the variety of Muslim Amharic speakers in eastern Willo. For in-
stance, Arabic uvular ¢ is pronounced in Ambharic as ejective g and Arabic
pharyngalized (emphatic) ¢ is realized as ejective Amharic ¢. The Arabic pha-
ryngalized (emphatic) fricative s is realized as labialized s* in Amharic when
followed by the vowel 4, as in s¥ahib “friend”. If the vowel i follows there is
no labialization, but the vowel is sometimes realized as o like in sonndfi “he
composed”. The actual pronunciation of other consonants such as the pha-
ryngal fricatives ¢ and b, the uvular ¢ or the interdentals z, d and z depends on
the proficiency in Classical Arabic of the respective reader. Some pronounce
these consonants as in Arabic, others who have only a superficial competence
in Arabic, use the articulatory closest Amharic consonants, i.e. ” for <, b for b,
g for ¢ and s or z for the interdentals. Only the velar fricative ) is pronounced
as in Arabic by almost all Muslim Amharic speakers irrespective of their
knowledge of Arabic. Arabic loanwords like payr “good” or abira “the here-
after” can regularly be heard in daily speech.

8.1. Peculiarities of the regional variety

The language of the text reflects the local variety of Amharic. When people talk
about dialects of Amharic, they generally list the regional varieties (the dialects)
of the language according to the historic provinces where Ambharic is the
dominant language, i.e. Gondir, Willo, Goggam and Siwa (Minz). But in
fact, the regional varieties have not really been studied. There are only a few
articles which are based on a survey done in the 1960s by Ethiopian linguists
(Habte Mariam Marcos 1973). This work contains a lot of valuable infor-
mation on the regional variation of Ambharic, but it cannot replace full and
exhaustive research of the whole Ambharic speaking area, which still remains
to be done. Therefore, instead of claiming that the peculiar features found in
the text of this manuscript represent the “dialect of Willo” as a whole, I prefer
to talk only about the local variety of Warrd Babbo in eastern Willo.

The lexicon is obviously one of the linguistic subsystems where differ-
ences between regional varieties are most visible. Since the text of the manu-
script contains particularly religious topics the variety of lexical items is
somewhat limited, i.e. more or less restricted to concepts referring to educa-
tion, morality and spirituality. Lexical items peculiar to this variety with a
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more general meaning are rather few. The following three words belong to
this type of items.

The word abbo (4) is used as a friendly form of address,'¢ and it can fre-
quently be heard in daily live conversations in eastern Wallo.!”

4) Sl O S8 ) 508 e
batam qoraw angi colla atballiw] abbo
“read it very well and don’t be careless, my friend” (1,9)

Other words typical for that region, although they are also known in other
regions of the Amharic speaking area, are the verbs kdggali “to want” (5)
and doli “put in” (6) (instead of falldgd and asgibbay).

©) 5 3 2) 58 (e
mawtaton sikdggal *aggag zamdn ndddo
“when he wants to come out having burned for very long time” (2,5)

(6) Sl Gial IV54 8
bikufra yadolal *ahennan matdrtir
“doubting this puts (you) into faithlessness” (2,10)

There are some structural features significant to this variety. One is the
occurrence of the ejective dental ¢ in positions where the standard variety of
Ambharic has s,'8 like in the word rom/tomd “fast/to fast” (7) (cf. Habte Ma-
riam Marcos 1973: 125).

) 5 asha Glan)y ged 05
Yarattiniaw dammo ramdédd Yan!® méitom nédw
”and the fourth is to fasten during Ramadan” (4,6)

Another, also a feature that can be found in many regional varieties of
Ambaric, is the prepositional prefix i- occurring in places where the standard
variety has kd- (cf. ibid.: 126). In (8) it is connected to the plural form of the
near deictic pronoun annibh “these” and expresses an ablative meaning. In (9) it

' This word should not be confused with the word abbo which is used among Christian
Ambharic speakers to refer to St. Gibra Minfis Qaddus (cf. KANE 1990: 1190). Though
there might be a relationship with abo as described for the region of Harir (1bid.).

T only refer to the use of spoken forms from eastern Willo because my personal expe-
riences are limited to that region.

'8 Which is in fact the case in many non-standard varieties of Amharic.

' The labialization of d in this word is triggered by the Amharic pronunciation of the
Arabic emphatic d.
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marks a local relation and is prefixed to the noun gon “side”. There are many
more examples of this form in the text.

rusuloccu tinnib sost mdto tasrasost
“from these (are) 313 messengers” (9,10)

) Jidy 5385 (508 Gk
yammatayydq gize tigonu® yonndssall
“at the time of asking (the soul) will stand up at his side” (13,11)

The singular demonstrative pronoun for near deixis has, in two of three
cases, the form abe instead of yahe, which could also be a regional feature.

(10) 55 80) Gilal al
*ahe tisonndfa *azzih warrd babbo
“this was composed here in Wirrd Babbo” (1,9)

Another local feature is the form of the negative copula. It lacks the diph-
thong of the standard form, i.e. addllim “he is not” instead of aydaillim in
Standard Ambharic.

(1 35 Jols Ll 0 5 30
ondi saw “addllim *assum[m)a basit niw
“he is not like (ordinary) man, (as for him) he is generous” (21,1)

(12) 5alaS 55 BN o a3
wandom set *addllu tinur tabéalliqu
“they?! are neither man nor woman, they were created from light” (14,5)

In one instance the author uses a form which is said to be typical for the
variety of Yaggu. According to one language consultant the prefix ha- is the
negation marker of the imperfective.?2 The standard form is al-. This form
appears only once and it seems that it is restricted to 2™ pers. forms.

?° The rendering gonu is based on the reading of the local scholar. Tt does not fully corre-
spond with the written form 5,

2! “They” refer to the angels.

%2 Siraj Mohammed, personal communication, Kamise 2002.
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(13) 0 2B 32aT /15580 gie el Sl

battolu malit mon niw hattagiru® / albamdulillahi sattolum °atqirn
“when you say ‘what it is” don’t you read. Don’t read without saying

‘alhamdullilah’” (2,1)

The Ambharic variety of eastern Willo also differs from the standard variety
with regard to the forms of the 3 pers. honorific.2* The respective form of the
copula is ndwot (Habte Mariam Marcos 1973: 127, Getahun Amare 1983: 40).

(19 yu)lu Ry of u / y»ujm uy 531 o

.....

“Prophet Adam is the first of them, our prophet is the last of them” (9,9)

The differences between the two varieties in the system of pro-forms include
pronouns too: the forms for the 2nd and 3+ pers. honorific as well as for 3"
pers. plural pronouns are antu, arswo and assacciw. The bound possessive
pronoun and the object agreement marker of the 3" pers. honorific likewise
correspond to that difference, i.e. they both have the form -wot. Example (15)
is an illustration of the use of assacciw.

(15) \;SA.\\ }&L:ﬁd.a m&.aj
wangdli[nn)am yélli tdssaciw andonk®a
“There is not even one criminal among them” (15,4)

8.2. Incorporation of Arabic loanwords: verbs

The text presently under discussion and ajam texts in general are character-
ized by a high proportion of Arabic loanwords. Most of these words belong
to semantic areas which are in connection with the Islamic faith and con-
cepts related to it, such as literacy, moral values and live after death. With this
regard a lot of the loanwords which appear in this text express meanings for
which there exist “native” Amharic words.

From the point of view of grammar the loanwords behave in terms of
morphology and syntax just like “normal” Ambharic words. Verbs, for in-
stance, are adjusted to the template system of the language. Although it may
sometimes not be absolutely clear if the source of loan verbs are verbs or
nouns. The often used verb zayydrd which means “to visit, pay homage
(cf. Drewes 2007: 13) is derived from the Arabic noun ziyara “visit” and not

» Note the extra alif. These kind of irregularities do appear in some places and seem to
be mistakes by the copyist.
* This was already mentioned by COHEN (1939: 146) and DREWES (2007: 4).
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from the corresponding verb zara “to visit”. Below in (16) is a short list of
loan verbs.

(16) a. kdttibd “to write”
b. sonndfi “to compose/write”
P
c. wagdibi “to be an obligation”
d. gdrra “to read”
q
e. balliga “to create”
t. Vallami “to teach”

Some loan verbs are in fact derivations of primary loanwords, i.e. derivation
works according to the derivational patterns of Amharic. In (17) a. and (17)
b. the marker for the medio-passive zi- is used while in (17) c. and (17) d.
the causative marker as- is used for the derivation.

(17) a. tikdttabi “to be written”
b. tdsonndfa “to be composed/written”
c. askdttiba “to let s.0. write”
d. aswaggibi “to make it an obligation”

Some examples from the text illustrate the use of these loan verbs. The verse
in (18) contains the verbs géirra “to read” and tikattibi “to be written,” the
latter in the perfect (converb plus auxiliary).

(18) S 3G 15 15
lagarraw takdtb¥all banniaw anndgagdir
“For the one who studied, it has been written in our language” (1,7)

In (19) the noun askdirtabi “the one who has s.t. written” is an agent noun
which is derived from the verb askdttibi “to have s.t. written”.

(19) by ey o AL 1Dk
soran *askdttabi biqéibar roman néiw
“The one who has (it) written in the grave is Roman” (13,3)

In (20) the infinitive mdgqrat of the verb gdrra “to read” is used.
(20) A A ST Y
ohen kitab méqrat attobdilut onbi*
“Don’t refuse (say no) to read this book” (2,11)

 The writing of anbi instead of ambi for “no” seems to be an overcorrection.
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In (21) the verb sonndfd “to compose” is used (see also example (1) above).
@1 15 1 S U
baddigg sonndfillit yallah bara bésir
“He composed it well, the slave of God Bashir” (1,8)

In (22) the form yaswdiggibd is the relativized form of the verb aswdiggibi
“to make it an obligation” which itself is a derivation of the verb wdiggibd
“to be an obligation”.

(22) & Gl Al A
allah yaswiggibdw *ammastun wdiqt niw
“It 1s five times, what God made an obligation” (4,5)

The form yarzdgdn in (23) is the jussive form of the verb rizzdga “to provide
means for living” and is part of an invocation. In fact, that verse contains three
Arabic loanwords, nibi “prophet” and $ifa‘a “intercession” are the other two.

2 (5 RS 1S 0
yéandbin Sifa‘a getaccon yarziqin
“May our Lord provide us with the intercession of the Prophet” (19,10)

The form si‘allomah in (24) is the 3™ pers. masculine imperfective form of
the verb “allimd “to teach” combined with the marker of temporal adverbi-
al sentences s-, i.e. forming a subordinate clause. Interestingly, the author
does not use the local form of the clause marker which is - instead of s- (cf.
Habte Mariam Marcos 1973: 126).

(24) dalan dle Wl 4 55
huninn balih soma ‘alim si‘allomah
“[...?]% listen when a learned teaches you” (13,9)

8.3. Incorporation of Arabic loanwords: nouns

Just like the verbs, the nominal Arabic loanwords refer mostly to specific
religious concepts. Some nouns appear with comparably high frequency in
the text. These are nouns which reflect the dominant traits of the content,
i.e. the correct behaviour as revealed in the Holy Books, and the tradition of
the Prophet, explanations of good and bad and the consequences of man’s
deeds in life after death, i.e. in the hereafter. The nouns with the highest

% The exact meaning of the form hundis is still not clear.
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number of appearances are “zman “believe” (16), nibi “prophet” (16), wagib
“obligation” (15) and ‘adab “punishment” (14), which is clearly explicable
with the main message of the text. Other nouns which appear comparably
often in the text are aslomonna “Islam” (11), s%abib “friend”? (11), *ahira
“hereafter” (10), kitab “book” (10), hiyr “good” (8), mustahil “impossible,
absurd” (7), gannat “paradise” (6), ga’iz “permitted, admissible” (6), mi‘na
“meaning” (6). Although these nouns apparently have religious connota-
tion, some of them also appear quite often in daily conversation.

Arabic based loan nouns are, like verbs, more or less seamlessly incorpo-
rated into the Amharic morphology. They are combined with any possible
kind of bound morphemes, like the plural marker -0c¢, the prepositional
prefixes bd-, li- and ti-, the case markers -» and yad- as well as possessive
suffixes and the article.

With regard to plural marking there is a certain inconsistency. Some
nouns are written in the Arabic singular form with Amharic plural marker,
but some have the Amharic plural marker -0¢¢ attached to an Arabic plural
form, i.e they are in fact a combination of Arabic and Amharic plural mark-
ing. So in (25) the Arabic singular noun nib: “prophet” is combined with
the Ambharic plural marker -0¢¢ rendering “prophets”.28 But in (26) the Ara-
bic loanword is the plural form of ndbi, i.e anbiya, which is complemented
with the plural suffix -0¢¢ of Ambharic. The loan word kdyfiyya-w “sort,
type” carries the article -# (here realized as -w because of the final vowel).

0% W © 3 oqFiz ° 4 ogd 1.

(25) 3 G 5SS Gala (i
bindbiyoc® mamin kiyfiyyaw sost niw

“The sort of belief in the Prophets is three” (7,11)

- o (e 4 95
“arattiniaw dimmo banbiwolcu mamdin
“And the fourth is believing in the Prophets” (3,8)

7 The high number of occurrences of this word can be explained by the author’s wish to
frequently address the reader directly.

% In both examples the nouns are combined with the preposition bd-.

? Note that the copyist apparently made a mistake and forgot the fourth point in order
to write ¢ Here and in examples (26) and (27) he wrote  instead of .
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Other examples of the combined type are mdla’iko-¢c-u’® in (27) and *ashab-oc¢
(plural of sapib) in (28).

@ 5 55 505 Cpakita

yallah méla’ikocc qutracciw’ ndw bozu
“The number of the angels of God is many” (14,2)

(28) shba Qo 5 Cole Gslalal

*ashabocc mayit niw sibilu sititu

“Seeing the Companions (of the Prophet) when they eat and drink” (9,5)

The combination of Arabic loan nouns and other bound morphemes is il-
lustrated by the following examples.

The combination of genitive marker yg- (and article -#) and the noun
ni‘md(t) “grace” is shown in (29) and ‘adab-n “punishment” (here with the
accusative marker ) in (30):

29) Sy Sk
yani‘mdtu bazat
“the abundance of grace” (1,4)

(30) Sl Gl
yd‘adabon *asat
“the fire of the punishment” (2,9)

The combination of the noun kitab “book” in (31) and nibi “prophet” in
(32) with the preposition ba- is shown below:

(31) 5 Glal 5 55 G
bikitab *ayyindw tollogu iman ndw

“In the book we have seen the great faith.” (1,5)

(32) 35 Y
bindbi lay yurid

“May it descend on the Prophet” (1,6)

* The Arabic singular form is mal’ak.
*! In this example the author used the Arabic sign § ot instead of the modified sign J: for ¢.
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The combination of the preposition /i- and the noun in ganndt “paradise” is
given in (33):

(33) il f‘:ﬂé\ :"_:\ﬂ :)lé\
‘ukkulun®? ligannat “ukkulunom lisat

“half for paradise, half for the fire” (27,4)

And the combination of the nouns nibi in (34) as well as bawd(-«) “the
basin” in (35) with the preposition ti- is shown below:

(34) SR O (A
tandbi hawd *allu yimmaikdlakkalu
“There are some who prohibit the basin of the Prophet” (19,2)

(35) Il (383 J8% &
nibin yimmikkdttil® tabawdonu yatdittal
“those who follow the Prophet drink from its basin” (19,4)

Finally some examples of Arabic loan nouns marked as a direct object with
the suffixed accusative marker -7 in (36) and (37):

o6) 358 e
tawhidon qarn
“read the tawhid” (1,11)

(37) | 5uad ) }L RV B

yapaliqon ‘adab yaldwall gomdsiw
“He tells him: “Taste from the punishment of the creator’” (2,6)

Arabic phrases

Drewes (2007) describes some Ambharic ajim texts that contain complete
Arabic phrases which are part of larger syntactic constructions (2007: 13).
In the Tawhid of Dillimile there are only a few phrases and they are not
used as described by Drewes, i.e. in (38) and (39) they function more like a
sort of indirect speech.

’? Here the standard form would be okkulun. It is quite possible that the vowel # of the
stem has an assimilating effect on the epenthetic vowel a.

3 The gemination of the k in J8% seems to be a mistake, because otherwise the form
would be read as passive, which does not make sense.
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(38) 5 “\ ('le.m IRV
al/mmdulzllabz sattolum atqiru
“Don’t read without saying ‘Alhamdullilah’” (2,1)

(39) Saa adllag B Y) Ay

la’illa °illallab bimalitoh md‘na
“The meaning of your saying la-Ilah Illallah” (8,10)

9. The didactic purpose of the poem and its linguistic codification

The motive of the author Bair ‘Umar is the teaching of the basic Islamic
tenets to his illiterate co-religionists. The tawhid is therefore first and fore-
most a didactic text. This type of text seems to be quite widespread in East-
ern Willo because there are other texts which belong to the same genre. I
was able to collect (i.e. scan) a number of similar texts, which were written
by the famous Muslim militant scholar Shezkh T’alha Ja‘far (Hussein
Ahmed 1989; 2001: 1771f.).

This type of text also exists in other African regions with literary tradi-
tion of ‘agami literature. Hiskett (1975) presents a concise explanation of
the purpose and the context of didactic literature in Hausa.

“The types of verse described in this chapter, theological and legal
verse, have a different purpose: to instruct and to assist in memoriz-
ing. They, too, have their moments of colour and animation but they
contain esoteric and technical subject-matter, the significance and
purpose of which is clear only to Muslims.” (Hiskett 1975: 64)

He also stresses the importance of the correct observance of religious rules
and ritual for the believer. Muslim reformers, who were active in a similar
manner in 19%-century Nigeria as they were in contemporary Ethiopia, saw
these kinds of text as a useful medium to educate the illiterate co-religionists.

“It is therefore important for Muslims to be properly informed about
these matters and for Muslim reformers it is a duty to secure con-
formity. One method of attempting this is through didactic verse.
Through such verse people are brought to realize their obligations
and knowledge of the Sunna is disseminated, while learning it by
heart is a convenient way for the individual to acquire an aide-
memoire, a mnemonic reference that will keep him on the straight
path and protect him from forgetfulness.” (ibid.: 64—65)

The example of the interrogation of the dead in the grave Hiskett gives a
vivid illustration of the specific role of the rawhid genre.
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“Islam teaches that, on the first night in the grave, the deceased is vis-
ited by the two terrifying angels Munkar and Nakir, who question
him about his belief in God and the Prophet. If his answers are satis-
factory, he is left in peace in the grave until the Day of Resurrection:
if not, then Munkar and Nakir beat him with cudgels of iron and he
suffers immediate punishment in the grave as a prelude to future tor-
ments in Hell Fire. To a conservative and largely illiterate Muslim
population, that has as yet hardly begun to question the certainties of
Islam, such a prospect is real and terrifying. Versifications on tauhidi,
that affirm the Oneness of Allah, His attributes and qualities, and de-
scribe Muhammad’s unique prophetic role, provide an insurance
against the ordeal of the Interrogation in the Grave.” (bid.: 65)

In order to be understood by the peasant population, this kind of religious
didactic text had to be composed in the spoken local language. This objec-
tive seems to be one of the central motives behind the development of reli-
gious literature in local African languages. In the case of Eastern Willo that
language was Amharic. Consequently the author explains straightforwardly
(40) that he wrote the text in “our language”.

(40) R 505 J1588 )]
lagdrraw takéatb®all bannaw “annigagdr
“For the one who studied, it has been written in our language” (1,7)

In order to address and convince the reader of the importance of his mes-
sage, the author uses different rhetoric techniques. The most dominant one
is the use of imperative forms. They are employed to form advice and de-
mands. These demands and advice have equivalent individual and collective
addressees, i.e. exactly half of the 30 verses containing imperative forms are
in singular and half in plural forms.

Another means of addressing the reader is the frequent use of the word
s%ahibe “my friend”. Using this expression allows the author to talk directly to
his target group and enhances the familiarity between author and reader.

In the following examples the addressees are an individual (41) and a col-
lective (42). In both verses he uses the expression “let me tell you” as an
additional means of coercion.

1) o AT 8381 Galia
s¥ahpibe longiroh li’ahir basil
“My friend let me tell you prepare yourself for the hereafter” (5,5)
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(42) A58 il shall Jalia
sPahibocce “admatu *one lomikaraccub
“My friends listen, (and) let me tell you” (1,10)

A reoccurring motive is the demand to stay away from the wrong path and
stop forbidden activities. In (43) the author urges the reader to desist from
unlawful acts and offers an alternative by demanding to do good.

<_ o
- .-

(43) som 1w A U Glads
wangdl tiwunna bayr sora soru
“Stop (doing) crime, do good work/deeds” (2,8)

Further lexical techniques which help to enforce the urgency of the message
are lexical means such as the adverb bitam “very” in the two following
examples, or the expressions bd-niyyah “with intent” in (45) which is in fact
an Arabic loanword.

(44) 431 A&kl 3318 alia
s¥apibe qoracciw atbaqih baniyyah

“My friend read them steadfastly with intent” (6,4)

(45) [ el.im Iy R
*addisonndtu niw béitam samaniiomma

“it is his being new, listen to me very sincerely” (6,7)

Another vivid expression which aims at raising the interest of the reader is
the phrase andi balongira af “as/like the mouth of a friend” in (46). The
reader should appreciate the guidance and warnings of the verses just as the
advice of a good friend.

ndgirn *addamiu ondi balongira °af

“hear the matter as (it would come from) the mouth of a friend” (24,7)

The author does not content himself with advising merely the reader/s. In
using the imperative form of the Arabic loanword ‘allim “to teach” he re-
quests the reader to instruct others in (47).

(47) ale A USG 0
onanntom yazunna lelanam ‘allomu
“And you, take it and teach it to another (person)” (28,9)
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From 30 verses that contain imperative forms, eleven of them are negative
forms. By using imperative forms the author tries to warn the reader to
abstain from the forbidden and the condemned such as in (48) where he
compares a bad habit, i.e. singing of songs to a preferable act like the read-

ing and studying of the tawhid text.
a3 s 3 e G/ S (A5 ) 508 G
tdwhidon qaru ngi zéfan attozfinu | tdwhidon méiqrat niw ydslam log zéifinu
“Study the tawhid and don’t sing songs; studying the tawhid is the song of
a Muslim” (1,11)

Negative verbs often appear in the advice not to forget the teachings con-
tained in the tawhid text (49).

(49) Lol Gl 3 Gl el / Gl 523 Gl il
ya’'iman “alliqd dammo *aslomanassa / *assus ‘ammast naw hullunom “attorsa

“That of the faith is completed, what about Islam?; and this is five, don’t
forget anything!” (4,2)

10. Outlook

With the exception of ajam literature in Harari, most texts written in
Ambaric and in other languages which have been collected so far still await
a methodical and thorough philological documentation and linguistic analy-
sis. The situation of research on Ethiopian ajam literature has improved a
little bit since the the teaching of philology began at the Addis Ababa Uni-
versity in 2004. Since then postgraduate students have begun to study local
Islamic literature in Arabic and Ethiopian languages and a number of M.A.
theses have been dedicated to this topic. Nevertheless, the study of Ethiopi-
an ajim literature has just hardly begun.

One of the advantages that the research on ajim literature in Ethiopia
represents is the fact that many texts are still “in use”, i.e. they are read and
sometime even learned by heart by members of the Muslim population.
This opens the opportunity to study not only the text from a philological
perspective but to incorporate the wider socio-cultural context of it. By this,
I mean the cooperation with local scholars who can contribute immensely
to the understanding and the analysis of these texts and their use and role in
society.** Many ajim texts contain local and historical references which can
only be understood and described when local scholars are involved in the

3*BOBBOYI (2008: 131) stresses the importance to involve local specialists and scholars in
the research and conservation of ajim literature in West Africa.
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study. A study of ajam texts could be designed as a combination of philologi-
cal, linguistic, ethnographic and historic methods. I would like to propose a
twofold approach for this kind of research. One is the comparative view
which relates the various literary genres of ajim literature in Ethiopia to simi-
lar traditions in other Muslim societies in Africa. The other is a holistic or
interdisciplinary approach which combines linguistic-philological methods
with the historical and ethnographical research.

References

ABBINK, J. 2008, “Muslim Monasteries? Some Aspects of Religious Culture in Northern
Ethiopia”, Aethiopica. International Jouwrnal of Ethiopian Studies 11, pp. 117-133.
AN5ALTV A 0LAY (ABDULFATTAH ABDALLAH) 1998 A.M. [2005 A.D.], PC7.
CATCR L PLIVTT JAAP 0-0"1PT J-en (Toron. Ya'ityopya qiddimtonna talallag

‘uldmawoc( tarik, “Toron. The history of the former great “‘Ulama of Ethiopia’), s. I.

ASSEFA MAMMO 1987, Some Prominent Features of the Menzuma Genre in the Wello
Region, Addis Ababa: Addis Ababa University.

BANTI, G. 2005, “Remarks about the Orthography of the Earliest ‘Ajami Texts in Harari”,
in: M. BERNADINI — N. L. TORNESELLO (eds.), Scritti in onori di Giovanni M. D’Erme =
Series minor 68, Napoli: Universita degli Studi di Napoli “L’Orientale”, pp. 75-103.

BoBBOYIL, H. 2008, “Ajami literature and the study of the Sokoto Caliphate”, in: SHAMIL
JEPPIE — SOULEYMANE BACHIR DIAGNE (eds.), The Meanings of Timbuktu, Cape
Town: HSRC Press, pp. 123-133.

Boyp, J. - B. B. MACK 1997, Collected Works of Nana Asma’u, daunghter of Usman dan
Fodiyo: 1793-1864, East Lansing, MI: Michigan State University Press.

BRAUKAMPER, U. 2002, Islamic History and Culture in Southern Ethiopia: Collected
Essays, Miinster: Lit Verlag.

CAMARA, S. 1997, “A’jami Literature in Senegal: the Example of Sérifi Muusaa Ka, Poet
and Biographer”, Research in African Literatures 28/3, pp. 163—182.

CERULLL, E. 1926, “Canti amarici dei musulmani di Abissinia”, RRALm, ser 6% 2, pp. 433—
447.

— 1936, Studi Etiopici. 1: La lingua e la storia di Harar, Roma: Istituto per I’Oriente.

COHEN, M. 1931, Etudes d’éthiopien méridional, Paris: Librairie orientaliste Paul Geuthner,
Librarie de la Société asiatique.

— 1939, Nowuwvelles études d’éthiopien méridional= Bibliotheque de I'Ecole des Hautes
Etudes, Sciences Historiques et Philologiques 275, Paris: Ancien Honoré Champion.

DREWES, A. J. 1976, Classical Arabic in Central Ethiopia, Leiden: E.J. Brill.

— 1983, “The library of Muhammad b. “Ali b. ‘Abd al-Shakar, Sultan of Harar, 1272-
92/1856~75”, in: R. L. BIDWELL — G. R. SMITH (eds.) Arabian and Islamic studies: articles
presented to R. B. Serjeant on the occasion of his retirement from the Sir Thomas Adams’s
Chair of Arabic at the University of Cambridge, London: Longman, pp. 68-79.

— 2007, “Ambaric as a Language of Islam”, BSOAS 70, pp. 1-62.

GETAHUN AMARE 1983, The Dialect of Willo with a Special Reference to Ambassel
Awraja, Addis Ababa: Addis Ababa University.

HABTE MARIAM MARCOS 1973, “Regional Variations in Ambharic”, JES 11/2, pp. 113-129.

HAYWARD, R.J. — MOHAMMED HASSEN 1981, “The Oromo Orthography of Shaykh
Bakri Sapald”, BSOAS 44, pp. 550-566.

201 Aethiopica 15 (2012)



Andreas Wetter

HISKETT, M. 1975, A History of Hausa Islamic Verse, London: University of London,
School of Oriental and African Studies.

HUSSEIN AHMED 1985, Clerics, Traders and Chiefs: A Historical Study of Islam in Wallo
(Ethiopia) with Special Emphasis on the Nineteenth Century, University of Birmingham.

— 1988a, “Introducing an Arabic Hagiography from Wallo”, in: PICES 8, pp. 185-197.

— 1988b, “Traditional Muslim Education in Wallo”, in: A. A. GROMYKO (ed.), Proceed-
ings of the 9 International Congress of Ethiopian Studies, 111, Moscow: Nauka Pub-
lishers — Central Department of Oriental Literature, pp. 94-106.

— 1989, “The Life and Career of Shaykh Talha b. Ja“far (c. 1853-1936)”, JES 22, pp. 13-30.

— 2001, Islam in Nineteenth-Century Wallo, Ethiopia: Revival, Reform and Reaction,
Leiden: Brill.

— 2006, “Resolving the Problem of Amharic—Arabic Transliteration: a 19" Century Wallo
Muslim Scholar Attempt”, in: MOGES YIGEZU (ed.), Proceedings of the First Interna-
tional Symposium on Ethiopian Philology, October 15-16, 2004, Ras Mekonnen Hall,
Addis Ababa: Department of Linguistics, Addis Ababa University Press, pp. 27-34.

KANE, T. L. 1990, Ambaric—English Dictionary, Wiesbaden: Harrassowitz.

KAYE, A.S. 1996, “Adaptations of Arabic Script”, in P. T. DANIELS (ed.), The Study of
Writing Systems, New York: Oxford University Press, pp. 743-752.

KEMAL ABDULWEHAB 2008, “The Linguistic Features of Ajemi Manuscripts of Shaykh
Tilha Ja‘fir /c 1853-1936/”, in: ABEBAYEHU MESSELE (ed.), Proceedings of the 19" An-
nual Conference of the Institute of Language Studies, Addis Ababa [online publication].

KNAPPERT, J. 1967, Traditional Swahili Poetry: An Investigation into the Concepts of
East African Islam as Reflected in the Utenzi Literature, Leiden: Brill.

— 1971, Swabhili Islamic Poetry, Leiden: Brill.

— 1999, A Survey of Swahili Islamic Epic Sagas, New York: Edwin Mellen Press.

MOHAMMED HAKIM AHMED 2007, A Philological Inquiry into Sayh °*Abmad Sayh Siraj’s
Birillé Afa (“Ajami- Oromo) manzumah, Addis Ababa: Addis Ababa University.

MOHAMMED HASSEN 1990, The Oromo of Ethiopia: A History 15701860, Cambridge:
Cambridge University Press.

— 1996, “A Brief Glance at the History of the Growth of Written Oromo Literature”, in: C.
GRIEFENOW-MEWIS — R. M. VOIGT (eds.), Cushitic and Omotic Languages. Proceedings of
the Third International Symposium, Berlin, March 17-19, 1994, Koln: Koppe, pp. 249-270.

— 2008, “A Brief Glance at the Torturous Development of Written Oromo Literature”,
in: ALI JIMALE AHMED (ed.), The Road less Traveled. Reflections on the Literatures
of the Horn of Africa, Trenton, NJ: The Red Sea Press, pp. 207-244.

MUMIN, M. 2009, “The Arabic Script in Africa”, Paper presented at “World Congress of
African Linguistics”, 20 August 2009 in Koln, Institut fiir Afrikanistik.

MUNTHE, L. 1977, “La Tradition Ecrite Arabico-Malgache: Un Apercu sur les Manus-
crits Existants”, BSOAS 40, pp. 96-109.

NGoM, F. 2010, “Ajami Scripts in the Senegalese Speech Community”, Journal of Arabic
and Islamic Studies 10, pp. 1-23.

O’FAHEY, R.S. 2003, Arabic Literature of Africa, 11l/a: The Writings of the Muslim
Peoples of Northeastern Africa = Handbook of Oriental Studies. The Near and mid-
dle East 13, Leiden: Brill.

PANKHURST, A. 1994, “Indeginizing Islam in Wallo: Ajim, Ambharic Verse Written in
Arabic Script”, in: BAHRU ZEWDE — R. PANKHURST — TADDESE BEYENE (eds.), Pro-
ceedings of the Eleventh International Conference of Ethiopian Studies, 11, Addis
Ababa: Institute of Ethiopian Studies, Addis Ababa University, pp. 257-272.

Aethiopica 15 (2012) 202



Rhetoric Means of a Didactic Amharic Poem from Wirri Babbo

PILASZEWICZ, S. 2000, Hausa Prose Writings in Ajami by Alhaji Umarn: from A. Mischlich —
H. Sélken’s Collection, Berlin: Reimer.

ROBINSON, D. 1982, “Fulfulde Literature in Arabic Script”, History in Africa 9, pp. 251-261.

ROLINS, ].D. 1983, A History of Swabhili Prose: From Earliest Times to the End of the Nine-
teenth Century, Leiden: Brill.

SMIDT, W. 2010, “Early Writing in Oromiffa”, in: EAE IV, pp. 69-70.

STELL, G. 2007, “From Kitaab-Hollandsch to Kitaab-Afrikaans: The Evolution of a Non-
White Literary Variety at the Cape (1856-1940), Stellenbosch Papers in Linguistics 37,
pp- 89-127.

VERSTEEGH, K. 2001, “Arabic in Madagascar”, BSOAS 64, pp. 177-187.

VYDRIN, V. F. 1998, “Sur I’écriture mandingue et mandé an caractéres arabes (mandinka,
bambara, soussou, mogofin)”, Mandenkan: Bulletin d’études linguistiques Mandé 33,
pp- 1-87.

WAGNER, E. 1975, “Arabische Heiligenlieder aus Harar”, ZDMG 125, pp. 28-65.

—, 1983a, Harari-Texte in arabischer Schrift: mit Ubersetzung und Kommentar, Wiesbaden:
Franz Steiner.

— 1983b, “Selt’i-Verse in Arabischer Schrift aus dem Schlobies-Nachlass”, in: S. SEGERT —
A.]. E. BODROGLIETI (eds.), Ethiopian Studies. Dedicated to Wolf Leslan on the Occa-
sion of his Seventy-Fifth Birthday November 14%, 1981 by Friends and Colleagues,
Wiesbaden: Harrassowitz, pp. 363-374.

— 1988, “Harari Texts — a Literary Analysis”, in: S. UHLIG — BAIRU TAFLA (eds.), Collec-
tanea Aethiopica = AthFor 26, Wiesbaden: Harrassowitz, pp. 203-215.

— 1997, Afrikanische Handschriften, 1: Islamische Handschriften ans Athiopien = Ver-
zeichnis der Orientalischen Handschriften in Deutschland 29, Stuttgart: Franz Steiner.

WEHR, H. 1952, Arabisches Worterbuch fiir die Schriftsprache der Gegenwart: arabisch—
deutsch, Wiesbaden: Otto Harrassowitz.

WETTER, A. 2007a, “Arabic in Ethiopia”, in: K. VERSTEEGH (ed.), Encyclopedia of Ara-
bic Language and Linguistics, 11, Leiden: Brill, pp. 51-56.

— 2007b, “Manztima”, in: EAE 111, pp. 754-755.

— [in print], “A Comparative Description of Written Christian and Muslim Amharic”,
in: J. ABBINK — SHIFERAW BEKELE (eds.), Muslims and Christians in Ethiopia: Socio-
Historical Perspectives on a Changing Relationship, Leiden: Brill.

Summary

This article describes aspects of an Amharic manuscript from Wirrd Babbo written in
agam, i.e. in the Arabic script. Since this kind of literature is quite widespread in the
eastern parts of Willo and in Yifat, the article begins with an introductive overview of
agdm literature in Ethiopia and the special position of eastern Wallo as centre of Islamic
scholarship and its role for the development of religiously inspired literacy. The philo-
logical and linguistic aspects of this type of Amharic literature are exemplified with a
tawhid poem from eastern Willo. Besides a detailled treatment of peculiar linguistic
feature of the language used in the poem the analysis of the linguistics means that are
used by the author to convey his intentions, i.e. the teaching of the basic Islamic tenets
to his illiterate co-religionists, form the central content of the article.

203 Aethiopica 15 (2012)



