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Introduction

First of all, this is described about the outline about the conversion of
the application for the Particles “ga” and “no” in Classical Japanese. Then,
after “ga” and “no” is considered in Omoro-saushi, and both particles are
compared.

In the A58 (Manyo-shu), FCiCHEE (Kiki-kayo), #E (Norito), and B
i (Senmyo) the Nara era, the particle “ga” receives anything oneself as a
speaker feels close to. This particle then is changed to take a noun which
expresses feelings such as contempt, hatred and animosity.

On the other hand, the particle “no” receives a noun expressing respect
or a noun which keeps a certain psychological distance from a speaker. The
mentioned above is a research report from AOKI (1952).

Counting down in time, the particles “ga” and “no” used in the Heian
era are also identified to have almost the same type of the distinction, and the
word wish small psychological distance which is close relationship to a
speaker [#| was received by “ga”. Moreover, the word with a large
psychological distance to a speaker (not close relations) was received by “no”.
In a word, it pointed out that the particles “ga” and “no” is distinguished
weather close or not (differences related to estrangement).

On the other hand, OHNO (1987) points out that there are the inner
and the outer consciousnesses on the base of the application of the
estrangement.

The particle “ga” comes to receive the noun that has the meaning such

as contempt and belittling oneself in around the Kamakura era. On the other

(25) 34



hand, the particle “no” comes to receive noun that has the meaning of respect.

While considering the inner and the outer consciousnesses as a base,
contempt and belittling oneself “ga” and respect “no” derive out from the
inner and the outer consciousness, and they further move to non-respect and
gradual distinction. It might be more appropriate to see that the distinction
of such meanings was lost eventually on the boundary of the Muromachi era.

In the syntax function, it is clarified that “ga” and “no” were originally
adnominal particlés that connect the substantive. In a word, the expressive
structure of [A-Noun+“ga"+B-Noun] A-Noun+“no’+B-Noun| was made
originally. The substantive A received by “ga” was considered as [familiar,
informal, inside #i - # .- 7 F | by a subject. The substantive by “no” was
considered as lestranged, formal, outside Bfi-Z#%-Y b ] by a subject. In
addition, the structures such as [A-Noun+ “ga” +i& FHFEE AT (-masu form)
+B-Moun] and [A-Noun+ “no” +i&MHiE#EKIE (-masu form) +B-Noun|
appeared, and this structures were seen more with the times. In addition to a
grammatical phenomenon that the adnominal-form expels the dictionary-
form, in the Middle Ages, backed by a phenomenon that a difference on a
meaning in substantive A-Noun is received by “ga” and “no”. [A-Noun+
“ga” ] strengthens the relation with the following conjugational word and in
the meantime, [A-Noun+ “no”’] strengthens the relation further with the
following conjugational word. It is said this is how the modern nominative
case particle “ga” and adnominal particle “no” were formed.

As stated above, Classical Japanese “ga” and “no” come to what they
are through drastic changes. While basing this change in the outline, I like to
see how the particles “ga” and “no” are applied in Omoro-saushi. It is said
that Omoro recorded in Omoro-saushi is something change form around 12®
century to the beginning of 17" century. This era falls on the Middle Ages in
Japanese history. It is necessary to see what relations there are between so-
called Classical Japanese “ga” and “no” in the middle ages and “no” Omoro-

saushi.
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2. The application of “ga” and “no”
2.1 The application of “ga”

There is the in-depth date about the forms received by “ga” and “no”
in Omoro-saushi. According to the date, the forms received by “ga” has 317
words and the forms received by “no” has 571 words on differentiable
wordage. When comparing both forms taking “no” account for 60% and it is
understood that “no” receives more forms than “ga”.

Next, when you look at the rations of [(1)human] and (2)not human]|

for each “ga” and “no”, they are summarized in [Tablel].

[Tablel] “no” “ga”
(1) human 238(75%) 113(20%)
(2) not human 79(25%) 458(80%)

According to this table, it is understood that “ga” and “no” receive
different words in general. In word, “ga” mainly receive [(1)human] (75%)
and “no” receive [(2) not human]| (80%).

When you study the applications of “ga” and “no”, it is necessary to
compare both forms constantly.

When the forms receive by both “ga” and “no” are compared, and there
are words that overlaps very slightly but most of words don’t overlaps.
[(1)human] can be sub-classified as follows. [goddess #7Z * goddess-name f#
z44] (god #-god-name #44] [king [E=E - chief of village 175 D fHI: - another
people Z DD A 4] [pronoun X457 - #fEFE]. For example, even “ga” and
“no” receive samegoddess % - goddess-name %44 |, they receive different
[goddess #%Z - goddess-name %44 ). This is same for [god, god-name - i
#11 Tking E T - chief of village Hi75 DfHE - another-people ZDMD A% |. In
case of [pronoun 847 - BliKaEH) , most of pronouns receive by “ga”, kindred
vocabulary receive by “no”. In case of [(2)not human], in a word, the words
other than words that express that express the human, “ga” and “no” also

receive separate forms as well as [ (1) human]. In this manner, you research
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the forms received by “ga” by comparing the forms received by “ga” and “no”.
“ga” receives closeness or dearness as rules, and oneself in terms of oneself or
others, and linside 77 F ] in terms of the inner or the outer in Omoro.
Furthermore in Omoro, something belittling changed form the application
received by “ga”. For example, Mumber93-97 in Omoro, & & (fF) +23+ 5 5|
EH () +2+ 5 5] indicate [HX. FH] (a meaning of mind) of Japanese
solders belittled. It became more cleared when it is compared with the
application of “no”. The application of “ga” will be referred to later, but to
make it short, “no” receives the subject placed objectively without relating
with closeness, affection or subjective conceptions. In Omoro, “no” receive
the respected objects. In addition to the category of the inner and outer
consciousness, there is also the way to classify the application of current
Miyako dialect “ga” “nu” as the category of subjective object and objective
object. In this way, when the application of “ga” and “no” are placed. It is
easily understood that “ga” receive most of pronouns and “no” receives
relative vocabulary for examples. A pronoun is the word expressing
conceptualization of the relation of others and ] (Speaker), as based on
[#, and the word set closely to relate to [F]. [ (1) human] received by “ga”
is on the extension of the application of a pronoun, and is set with the
subjective concept as closeness to oneself and something within. On the other
hand, common nouns including kindred vocabulary received by “no” are the
expressed words set a subject objectively but without relating such subjective
concept. This difference is seen as the differences whether “ga” receives or

«“ »

no . (1) human] received by “ga” is classified further as follows.

[goddess %L - goddess-name 4]

BOEH, HIFLD, BBV, BbLHD, EHABTWV, EALKL.
BTV, BBEDE, OA, ITHET  etc.

(god f# - god-name ##44]

bM< B (KOM), KBl CREM). A (#), HEAEE (B,
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HEANZ B, TE KM, T2ME (A, BH 55X (#4).
LRSI (BIHHH) ete.

(king E £ - chief of village H#1/f O - another-people = DD A %]
ThZ (HE). BEPhrdW (MEL). K5 (KEOK). b (%7,
L5 (%), 250 GEINEWLT). sz (M), dhBHD
RADETBAN) etc.

Next, although “ga” is a handful comparative, it receives [(2) not
human]. What does mean? [(2)not human]received by “ga” is sub classified

as follows.

(time FFfH)

bzt BHIH). diFEE EATH). AdL (FH). OB () etc.
(weather K%]

bEin FARE), BREA GELWE). <b (B). b FH.
oL F&OFMOILE). izl JEE). £S5 & (YIRE) ete.
[season Z=Hi)

BNOYL (HWADE). LHH (B+—AH). b2r/xD (EE) etc
[navigation i)

hPixH (FE). H5DEPL Fo—). 55130 (h#). Lokds (B
). TR0 (e, B0 MFD. &0 (BIBIAM. s ). &
BERID (FEOFD). 55 HFH). bL CEIIHIATM) et

In this classification, words related to time are used and closely related
to the god of sun, the god, or the king. Words related to weather, seasons,
voyages are all converged with voyages. Safety of voyages is deeply related to
daily life, and it seems difficult to think safety of voyages apart from oneself.
Thus, it is conceivable that these words are received by “ga”. “no” also
receives same type of vocabulary but they are different from ones received by
“ga”, which will be touched upon later. In either case, both “ga” and “no”

receive words have objective expressions.

(29 s0



2.2 The application of “no”

As indicated in (Table.1), “no” receives words express mainly non-
human. In the event of studying the application of “no”, this point must be
paid. It is okay to consider that words received by “no” are names of places,
eulogistic name words, numerals and common nouns, and numerals are the
words of objective expression in general. A eulogistic name word is also used
when lavishly one praises an object placed objectively away from oneself. For

example;

HID AW (FRDHE No.b)
MNESALD B (EDK No.504)
ED =H (EOE No.51)

Above are such examples. Therefore, it is considered that vocabularies
expressing non-human related, received by “no” expresses the subject
objectively. There are 440 words classified here but only “no” words are
overlapped with “ga”. The rest are received by “no” and likewise supported

by the objective expression. Next, [(2)not human] is classified as follows:

(time FFfH)

HiF EHIT), WAL BB, 2F (). £55 (&I, R CRF) ete
[weather &5t]

A (A, <IN @ER). Hhdhtd (BE). 7 (EE) etc.
[navigation fiiE)

S5 &8 (B4, B> . bsBH5 E<OHEM. PEHBI4A
(< O, BERXWAET B, B3V REEHE) ete.

First, “ga” also receives words related to weather, but there is no
example for “no”. Next, when the forms received by “no” is compared with
ones received by “ga”, it is seen that clear differences on words relating
voyages. Concretely, the words that mean ships are received by “no’.

Although “ga” receives ship names such as lurahari 9 5139 ] [sutsunari 9
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D720, Nurahari 5 5139 ] is the ship boarded on by “Female Spiritual
Mediators” named [senokimi B®E# ] lakeshino &J L @D . The ships
related to such specific female spiritual mediators deeply are received by “ga”
and ships as objective expression are received by “no”.

Moreover, even if “ga” and “no” receive words related to the weather,
especially words describing wind, contexts of affect ional expression are used
for “ga”. “no” also receives [(1) human] sometimes ([Table.1]). For (1)

human], it's sub classified as follows.

I [goddess % - goddess-name fH% 4]

1. [~hH (~f - #hE0) ]

PROMNA, ELS RENE, ZDLOD, RONE, I5DNA  ete.
2. &H (1)

HBNDAEH, HTHVOEAH, BBV bDEAR, BBVEHA, B
HODEH, EHABTNELR, EHLLEH, ITBFNEH, DEDEEA
ete.

3. T3 (#2) ]

HBMNEBRODS FARLD /D), HFLODS (BIFLoLnwS/0). &
HLEDBEVDS (RADXIDBZEW ./ O) ete.

(god ## + god-name 14

HERZ-FIRZ SV AHFYOEDLELHE. KEDAN). HENT (K
TOLEN. 2052 (BEMON) etc.

Il [king EF - chief of village i/ DFHI - another-people Z DAt D A %]
1. I'TE/Tk)

HALBEFNTE (EF). ELEAOTE LROH%T). EODADT
e ROLEDTE (EHBOH%R - HOBOHF]), ANELOTE (B
9 ZHT]) ete.

2. [dB/HALI

FTKDHL (HFHOHKT)., EADVWEAZHE (REXOBNIIETD).
Hsbb (DAL DT, HALXDHAL (KA. WHEAE
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EEEHAL QLIRIBELWKAD, DEIELS5HAL (HEDEL WKHE)
etc.

3. [BR5/5%5]

HELELSBRL (REOHKFAD., EBHPBRLLL (WET DLHEED. 1
B<ITL<BRL FRAEBDEAD., b>BRS (DT ete.

At first, [goddess f%Z - goddess-name % 4] is studied. [goddess #f
2Z - goddess-name %4 | received by “no” are roughly classified into three.
One of them is a [goddess /% (f#172) | related word. The word [god, goddess
~MMH (~F - #72) ] is only received by “ga”. lonarigami 372D 23H (ifilk
) | was an object respected with spiritual power that protected the brother.
“no” also respected objects.

The Second is the word related [kimiZ #(goddess #%Z)|. Among
laoriyahe B D] Towamori BHH V| lkimiosoi EABZ ] [kimiyoshi
Z A KL Tkuniosoi < IZ3B%Z 1] Imochitsuki 5 D = |are all names of female
spiritual mediums. If lkimi £# | isn’t used under these names, they are
received by “ga”, but if [ £ %] is used such as laoriyahekimi® I D PNEH ],
they are received by “no”. If lkimi & &) is accompanied below, it becomes a
respected expression.

The third is words related [noro @ % (goddess %) |. noro D A |
receives ‘ga’ by itself. In the world of Omoro, female spiritual mediums and
their god are placed very close (as a loved one) in relationship-in general. For
example, it is chanted such as [kesawa kamikiyatakeke \J S {3 A E 07217

BTN E L £9HB) ) kesawanorokatake (J 13D A7 (FiZ/ O
F#E LAS D50 ) in Number 630 of Omoro.

But when they are externalized by adding geographic names and
eulogistic name terms, they are received by “no”.

As mentioned above, female spiritual medium and their names
received by “no” are objects of respect or one externalized.

As [god # - god-name #44] is already mentioned, most of them are
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received by “ga”. However, since it was too hard to place ancient men and
ancestor gods closely, they were externalized and received by “no”.
Almost all of [king EHTF. - #1f DFEE - ZDMMD A %] received by “ga’

as well.

teta T7z(king [E ) - achi 5 (the chief of the village #47]) -
chiyara 5% 5 (chief of village #%7]) etc.

These are received by “ga”. Kings and superior and admirable feudal
lords of old Okinawa are place as “dear one” in the world of Okinawa. This is
a big difference with a “Classical Japanese . However, the words lachi 5
(chief of village #%]) and [chiyara 55 (chief of vallage # &) | including
["C7= (king EF) | are accompanied with the modifier. When those words are
externalized such as (king of~) [~DET| T~ D ], they are received by
“no” In addition, “no” is used for some of the words describe man such as
litsuko VWD Z (soldier ££1) | and [sasamoko & > ® Z (bad-grom FEWIE) |,
but that is when both words are considered as externalized and i3 1t.

Particular interest in Omoro is that there is a fixed expression method such as

HPMITPNESIERN,. BLHDIPISERIN. DDONENSEZPRN  etc.

[~n&7x%0i) G4 OffifT) stated in the above box and man’ s names
received by “ga” are placed with affinities. It is considered that this
expression came from prayers for safety of forthcoming journeys.
Externalized voyages with irrelevant prays are unthinkable and the
expression method such as [~®D575%%1] isn’t found.

As stated above, when the form received by “no”, as stated above, “no”
receives the forms and are placed objectively ff1#{t with irrelevances to a
subjective idea of familiarity and affection. Itis [T FR 5T 2 H D] in terms
of the relations of inner and outer, and itis [H7/25 X% H D] in terms of the

relation of oneself and others.
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3.To 15N 3] isTo THL BT 3]

Basically a passiveness is to receive some operation and actions from
others. To make this expression work, others are always necessary. For
instance, simply when the distinctions oneself and others are set between a
speaker and others including listeners, and look at a so-called, the passive
expression of a Ryukyu dialect, it comes out that the expression method
which is not explicable with oneself and others. For example, Number 823 in

Omoro

— HNBND, KBl
ML, HR EAT,
*<®», T Lo

The outline of Omoro means RDKE (KEEM) OHFEIT, LE—DIT
LTRENZWZ EZEWVWSTHL EF L. In Omoro, there are many
examples of using [H]5%1#1] in the meaning of [H L kiF%]. UCHIMA
(1994) states that such an expression is not explicable in the static viewpoint
of oneself and others, and it can t be explained without assuming the scenes
of integrations of oneself and others. For instance, in the scene that you place
the other party close to you, and you are integrated with him/her
psychologically, the standpoint and the base point that the subject expresses
are usually on the speaker side in terms of the relation of the speaker and the
listener. But it occasionally shift to a familiar listener side depends on a
scene. [HI5%1%] in Omoro becomes a meaning of [H L ki3 % | because even
if it is actually [ 5 & % | to the other party, the matter comes to actually %l
5% ] from the aspect of transferring based point to the other party.

Such an expression structure is also in modern Ryukyu dialects. /71—
A (38%) | which is a dialect from Iriomote Sonai Taketomi town, Yaeyama
Island in Okinawa has a similar expression structure. Dealing with the other
and (71— (B$) X (& 3)] becomes an act of [55% | by placing a standpoint

to the side of oneself. In a word, to be able to shift the stance or the base point
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with the aspect of an expressing person to the other party side, it is thought
that there is the world of integrations of the oneself and others exceeding the

recognized distinctions between the oneself and others.

4. [Shinate# T}

There is word called [shinate #TJ in Omoro. [#TJ in Omoro-saushi
has a meaning of [FF1L T « 15 L TJ. Then, what are harmonized and get
along with? According to UCHIMA (1994), there are many cases of that is
placed as close and dear one who people live in the society needless to say,
their rulers, goddesses and the God who protect these people, or outsiders
these people exchange with are placed as close and dear ones. No0.347 in

Omoro

— TIBKEHED
>0, ELRLTIT
DIFT, BbbEA, LD,
Tle, THMERE,
EIN RORADLEN

The outline of Omoro means [FEWENENREEREMN, LIREE<
BICERDSEEL, TRERTALBES, KEMEELWEEZPLDRDL T
To be integranted with the sun god means to get a spiritual power from it.
Thus, the spiritual power Kikoweohkimi acquired is transferred to the
following level of high class spiritual mediator called Sasukasa-shinnyo,
Shuri Ookimi and etc, by exchanging voices and integrating. Additionally,
the expression such as [HFEZHH B (eye toeye) and L7 TJ are seen.

First of all, [KBE##, H# harmonizes with (B KE | in Omoro-saushi.
To harmonize is to integrate by bringing in others. Next, [H&KE |
harmonizes with [#%ZZ] of the following level, and [#ZZ] harmonizes whit
MEE - #7]). And then ETE - #7)] harmonizes whit [Z 227 (B3 1, T#]

48 K and etc, and the world of integration is expanded. Furthermore, it is
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[fifi#E] that is closely related to [H# iz TEE - #%7 Wi, THH
harmonized with KZIDM| and also [#%z) and [EE - #%7)) HidE). TH
] harmonized with TKE! DM | and also 7] and [E T -# 7)) harmonized
with Mffi##]. The area of harmonization is expanded even to [ 5 M7= (fr
<% 4) ] through the [fi#E].

This is an expansion of the integrated consciousness centering on [H
) [fhtz) TEE-4#%7]) and etc. This means that the expansion of the inner
consciousness that is the base of the communal society. It is the integration of

TH##H) and AR (#%2) ] that the starting point of the communal society.
The integration of the sun god and spiritual mediators is succinctly

recognized in the expression of [#£7T]. Nomber 762 in Omoro

—REHT. EDLANT,
®¥H, oA BLIOITT
BELBA, IO5T. FooH
XEM T, 72T
XPBEBTNED, BOETER,
D, M, LIRT
XBEXDMDNVN, HE SR,
DMnD. M. LT (LT ES)

This Omoro means this outline (BB AFIIMHZRORA D, BHENR
MEMZEZFT T HHEREICERZZVWEWESEX, BE (MEF) OB.0F
MDD EL ERAML. TOBLEMND 4 EFFIL]. It is chanted that
Kikowe-ookimi, female spiritual mediators, and Noro protect the Ship
carrying a king's spirit, and in this way, the spirit of a king harmonized and
integrated with wherever it is heading to and its thoughts are granted.
There, it flows incessantly that consciousness to harmonize with female
spiritual mediators, a king, voyages and further wherever headed to through
spiritual powers received by the sun god. This is expressedas L7295 (5.
FF19 B) ). It is the integration with others that flows in the base of these
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expressions, and it is an expansion of the inner world where oneself is the

centers.

5. Summary

It has been understood to keep the distinction by the differences of the
forms received by “ga” and “no” in Omoro-saushi. “ga” is something close. In
other word, simply it receives the object placed as inner. Therefore, there are
tendencies that many of the words expressing man are received “ga’ and the
words expressing non-human are received by “no’. However, the words
related to voyages (journeys) is received by “ga”’ even though they express
non-human. It is understood that voyages are close to people of Omoro-saushi
and are placed as something inner. This is an example that is not seen in
Classical Japanese. Also, it is received by “no” in Classical Japanese that
object perceived with respect and owe such as an emperor or etc, even if the
words expressing man. However in Omoro-saushi, it is understood that from
this expression that such an object is received by “ga” without a modifier, and
even if it is a king, it is placed as close and interiorized entity. There are
expressions of transferring spiritual powers by harmonizing [ABE#, H )
with B K%, and such words are [Ty, TEZ~ADhbbA], [HFEZ
HH B and etc. Besides the expressions of “ga” and “no”. Harmonizing
is unification by taking in other people. The transfer of spiritual power is
pushed to a lower rank, and the world of unification is expanded gradually.
Consequently, Mi¥fF] associating with TH#| 17z EF-#£7] also becomes
the object of this unification. In other words, [H#] supple with ["KEIDfR].
Through Mii##], area of suppleness expands to [ 5 /= (fr< %) ). This
is a expansion of the integrated consciousness led by [H#f#], and this means

a expansion of the inner consciousness as the basis of the community.
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Thank you

This writing is toughed in and revised from the research paper THEHAX 5L}
IZBFBUF LY M) ARAKAKI (2001) and translated in English. I like to gaive my
appreciation to Ms. RODRIGUEZ Tomoko for English translation. To write this research
paper, I received the guidance from Ms. RODRIGUEZ Tomoko cooperated with me for
English translation. I would like to express my gratitude to both of her.
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