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Controversy on the mutual conditioning of
avidya and ayoniSomanas(i)kara in
Vasubandhu’s Abhidharmakosa

Marek Mejor

0. In the Buddhist seriptures the term ayonisomanas(i)kara (Pali ayoniso
manasikara), ‘incorrect attention, erroneous judgement’ appears usually
as a negative counterpart of yonisomanas(ilkara, ‘correct attention,
right judgement’. In general, the concept of ayonisomanas(i)kara is
connected with the process of defilement; it is listed among the factors
conducive to defilement. Its role in the doctrinal expositions has not
been comprehensively studied by the scholars yet. The Sarvastivada
Abhidharma assigned, it seems, more importance to that factor in its
dharma-doctrine than the Theravada. The controversy on the possible
conditioning of avidya, the first member of the twelve-membered
formula of the dependent origination (pratityasamutpdada), by the
factor of incorrect attention (ayonisomanaskara), has been treated in
some detail in Vasubandhu’s Abhidharmakosa. In the present paper,
after having sketched 1n brief the role of the concept of ayonisomanas-
(i)kara in the selected Pali and Sanskrit Buddhist sources, the author
will focus on the controversial issue of the mutual conditioning of
avidya and ayoniSomanaskdara. The Appendix contains an English
translations of the fragment from the Abhidharmakosa and of two

versions of the Sahetusapratyayasanidana.

1. In the Pali canon, the ayoniso-manasikara®’ is classified as a single
factor conducive to loss or degradation (eko dhammo hana-bhagiyo)? .

It is said that it makes the bad states which have not yet originated to
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come out, and the good states which have originated to come to decay®’ .
It prevents arising of the [seven] elements conducive to enlightenment
(bojjhariga), and, when they come out, it prevents their completion by
meditation®’.

It also makes the false view, which has not yet arisen to come out, and

it makes the false view to grow up, when it has already arisen®.

2. In the Sarvastivada Abhidharma, the ayonisomanas(i)kara® is listed
among the 10 kleSamahabhumika dharmas (cf. AK II. 26a-c, AK 1.
24), i.e. elements which are existent in every defiled (klista) thought.
These are the following:

. asraddhya (asraddhya) - disbelief,

. kaustdya - idleness,

. musitasmrtita - default of memory,

. utksepa - distraction,

1

2

3

4

5. avidya - ignorance,
6. asamprajanya - non-observation,

7. ayonisomanasikara - wrong judgment (incorrect attention),
8. mithyadhimohksa - wrong resolution, |

9. auddhatya - dissipation,

10. pramada - non-diligence.

The canonical Abhidharma works, Dhatukaya (T1540, p. 614b10) and
the Prakarana (T1541, p. 698b28), contain the same list”’. Other
Abhidharma treatises repeat the list with minor changes in the order

of the items®.

3. In Vasubandhu’s Abhidharmakosa there are listed only 6 klesamaha-
bhiimikas, viz.: 1. moha (delusion), 2. pramada (non-dilligence), 3.

kausidya (indolence), 4. asraddhya (incredulity, lack of faith), 5.
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styana (sloth), 6. auddhatya (dissipation, recklessness).

Vasubandhu explains that the 1items 3-4-6-7-8 of the ten-membered
canonical list represent but the defiled (klista) mahabhimika elements®’.
Therefore there is no need to repeat them here. The erroneous judgement
(incorrect attention) (ayonisomanasikara) is just the defiled manasi-
kara.

Further, ayonisomanasikara is listed among the factors of the
sequence of origination of the 10 anusayas (AKBh V.32-33):

avidya-moha (i.e. confusion with regard to the Truths) — vicikitsa
mithyadrsti— satkayadrsti~antagrahadrsti— stlavrataparamarsa
— drstiparamarsa — raga, mana, dvesa.

Moreover, ayonisomanas! i kara is classified as one of the conditioning
factors in the process of origination of the klesa (defilement) -AK V.34:

“Klesa [with complete causes] arise from the non-abandoning of the
anusayas, from the presence of their object, and from erroneous judge-
ment {incorrect attention) - (ayonisomanasii)kara).”™

It is also present among the operations of an active klesa'.

According to the Abhidharmadipa, ayonisomanasikdra cannot be
classified among the faculties: “Correct attention verily becomes con-
nected with faith and other [similar factors], but incorrect attention
[ becomess connected] with feeling and other [factors] which are asso-
ciated with lust and other [similar factors]:; therefore itis not a

¥ 12)

faculty

4. The question of the eventual beginning of the chain of twelvefold
dependent origination (dvadasangah pratityasamutpadah) has been
repeatedly raised in the Buddhist texts™. According to some canonical
Pali sources, avijja may be preceded by another element, e.g. upadhi,

anusaya, ayonisomanasikara.
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4.1. Two Suttas from the Anguttara Nikaya, no.61 and no. 62 (Avijja-
sutta, AN V, pp. 113ff. and Tanha-sutta, AN V, p. 116ff., respectively),
contain two parallel chains of causation, which illustrate the process
of ‘nutrition’ (@hara) and the process of ‘accomplishment’ (paripiira),
respectively: one is starting with ignorance (avijja) or craving for
existence (bhava-tarha), and the other is starting with emancipation
through knowledge (vijja-vimutti)*. Every link of the causal sequence
conditions the following one as its nutriment (Ghara) in two parallel
sequences. In the former Sutta (No. 61) ignorance is juxtaposed with
the seven members of enlightenment (bojjhariga), in the latter Sutta
(No. 62), ignorance itself is a nutriment of craving for existence, which
is the starting point of the whole causal chain of dependent origination.

Moreover, it is interesting to observe the presence of the element of
incorrect attention (ayoniso-manasikara) in the causal sequences
beginning with ignorance (Sutta 61) and craving for existence (Sutta
62). The questioﬁ of the beginning of the twelvefold chain and the

relation between avidya and ayonisomanasikara will be analysed below.

Sutta 61: “The beginning of ignorance, monks, is not known, so
that it is said: ‘Before this [ moment] ignorance did not exist, then,
afterwards [it] came into existence’. So, monks, it is known that
ignorance is having its foundation on this (idappaccaya avijja).

I tell [youl, monks, that ignorance has a nutriment (@harae) too, and
it 1s not without a nutriment. What is the nutriment of ignorance? --
It should be said that five hindrances (pafica nivarana) are its [nutri-
ment ].

I tell [youl, monks, that the five hindrances have [their] nutriments
too, they are not without nutriments. What are the nutriments of the
five hindrances? — It should be said that the three [kinds of] bad conduct
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(tini duccaritani) are their [nutriments].

I tell [you], monks, that the three [kinds of ] bad conduct have [their]
nutriment too, they are not without nutriment. What is the nutriment
of the three [kinds of] bad conduct? -- It should be said that the non-
restraint of the senses (indriyasamuvara) is their [nutriment].

I tell [you], monks, that the non-restraint of the senses has [its]
nutriment too, it 1s not without nutriment. What is the nutriment of
the three [kinds of ] bad conduct? -- It should besaid that the forgetfulness
and non-discrimination (asatasampajanifia) is its [nutriment].

I tell [youl, monks, that the forgetfulness and non-discrimination
has [its] nutriment too, it is not without nutriment. What is the
nutriment of the forgetfulness and non-discrimination? -- It should be
said that the incorrect attention (ayoniso-manasikara) is its [nutri-
ment]’.

I tell [youl, monks, that the incorrect attention has [its] nutriment
too, it is not without nutriment. What is the nutriment of the incorrect
attention? -- It should be said that the disbelief (assaddhiya) is its
[nutriment].

I tell [youl, monks, that the disbelief has [its] nutriment too, it is
not without nutriment. What is the nutriment of the disbelief? - It
should be said that the listening to the untrue doctrine (asaddhamma-
savana) is its [nutriment].

I tell [you], monks, that the listening to the untrue doctrine has [its]
nutriment too, it is not without nutriment. What is the nutriment of
the listening to the untrue doctrine? -- It should be said that the assoc-

iating with wicked people (asappurisasamseva) is its [nutriment]. (...)”

Sutta 62: “The beginning of craving for existence (bhavatanha),
monks, is not known, so that it is said, monks: {‘Before this [moment]

craving for existence did not exist, then, afterwards [it] came into
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existence.” Now, it is known that craving for existence is having its

foundation on this.

I tell you, monks, that the craving for existence has a nutriment too,

and it 1s not without a nutriment. What is the nutriment of craving

for existence? -- It should be said that ignorance (avijja) is its [nutri-

ment .

I tell you, monks, that ignorance has a nutriment too, it is not with-

out a nutriment. What is a nutriment of ignorance? -- It should be said

that five hindrances are its [nutriment]. (...)”

Here are presented in a tabular form the two parallel causal sequences

from Sutta 61 (in Sutta 62 the element of ignorance from the column

A is preceded by the element of craving for existence):

(A) ignorance as having its foun-
dation this (idappaccaya avijia),
or craving for existence ( bhava-
tanha) :

(1) ignorance (avijja),

(2) five hindrances (pafica nivara-
r_zc'z),

(3) three kinds of bad conduct
(tini duccaritant),

(4) non-restraint of the senses
(indriyasamuvara),

(5) forgetfulness and non-discri-
mination (asatasampajaiinia),

(6) erroneous judgement (incorrect

attention) (ayoniso-manasikara),

(B) liberation by knowledge (vijja-

vimutti):

(1) seven membersof enlightenment
(satta bojjhanga),

(2) four applicationsof mindfulness
(cattdaro satipatthana),

(3) three kinds of good conduct
(tini sucaritani),

(4) restraint of the senses (indri-
yasamuvara),

(5) memory and discrimination
(satisampajaiifia),

(6) proper judgement ( correct

attention) (yoniso-manasikara),
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(7) disbelief (assaddhiya), (7) belief (saddha),

(8) listening to the untrue doctrine (8) listening to the true doctrine
(asaddhammasavana), (saddhammasavana),

(9) associating with wicked people (9) associating with good people

(asappurisasamseva). (sappurisasamseva).

4.2. Buddhaghosa in his Visuddhimagga, chapter XVII 88 36-42, also
raised the question why ignorance was stated at the beginning of the
chain (kasma pan’ettha avijja adito vutta). He referred to the passage
from the MN 1.9 (vol. I, p. 54, quoted above), where it was said that
the arising of cankers (asava) conditions arising of ignorance (aquijja):
“From the arising of cankers arises ignorance”". In the following dis-
cussion ( §8 38-42) Buddhaghosa quoted alsc the two passages from the
Anguttara Nikaya (V, p. 113, 116, see above), where two things were
specified by the Bhagavat as the starting points of the round of births,
i.e. ignorance (avijja) and craving for existence ( bhavatapha )™ .
Accordingly, ignorance is the specific cause of actions which lead to
an unhappy (future) existence, and craving for existence is the specific

cause of actions which lead to a happy (future) existence.

4.3. The Nettippakarana is an early Pali post-canonical treatise giving
guidelines for explanation and interpretation of the canonical texts™.
The process of defilement (samkilesa) and the process of purification
(vodana) of two kinds of persons is juxtaposed in the following way™,

which resembles the list from the Anguttara Nikaya referred to above:

samkileso vodanam

1. tanha ‘desire’ : samatho ‘quietude’

2. avijja ‘ignorance’ vipassand ‘insight’

3. ahirikam ‘shamelessness’ hiri kam ‘sense of shame’
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4. anottappam recklessness’

5. asati ‘lack of mindfulness’

6. asampajafifiam ‘non-discrimination’

7. ayonisomanasikaro ‘incorrect
attenion’

8. kosajjam ‘idleness’

9. dovacassam disobedience

10. ahamkaro ‘egotism’

11. mamamkaro ‘selfish attach-

ment’

12. asaddha ‘lack of faith’

13. pamado ‘negligence’

14. asaddhammasavanam ‘not lis-

tening to the true doctrine’

15.
16.
17.
18.

asamsavaro ‘lack of restraint’
abhijjha ‘covetousness’
byapado ‘alevolence’

nivaranam ‘hindrance’

19. samyojanam ‘fettering, con-

Controversy on avidyd and ayonisomanas(i)kara (Mejor)

ottappam ‘shrinking back from
wrong doing’

sati ‘memory, mindfulness’
sampajaririam ‘discrimination’
yonisomanasikro ‘correct atten-
tion’
virtyarambho ‘application of
exertion’

sovacassam ‘obedience’
dhamme-fianam ‘knowledge of
doctrine’

anvaye-nanam ‘knowledge of tra-
dition’

khaye-fianam ‘knowledge of de-
struction’

anuppade-nianam ‘knowledge of

| not arising’

saddha ‘faith’

appamado ‘vigilence, eagerness’
saddhammasavanam  ‘listening
to the true doctrine’

samuaro ‘restraint’

anabhijjha ‘lack of covetousness’
abyapado ‘lack of malevolence’
raga-viraga cetovimutti ‘deliver-
ance of thought free from lust’,
avijja-viraga pannavimutti ‘de-
liverance, of wisdom free from
ignorance

appicchata ‘contentment’
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nection
20. kodho ‘anger’
21. upanaho ‘ill-will, enmity’
22. makkho ‘depreciation of an-
other’s worth’
23.
24.
25.
26.

palaso ‘malice’
issa ‘jealousy’
macchartyam ‘avarice’

maya ‘deceit’

27. satheyyam ‘treachery’

28. sassataditthi ‘belief in eter-

nalism’

29. ucchedaditthi ‘belief in annihi-

lation’

o7

santutthi ‘satisfaction’
akodho

anupandaho

amakkho

apalaso
issdpahanam
macchartyapahanam
samkhatarammano  vimokkho
‘liberation having conditioned
object’
asamkhatarammano vimokkho
‘liberation having unconditioned
object’

sa-upadisesa nibbanadhatu ‘the
sphere of final liberation with
remaining attachment to exis-
tence’

anupadisesa nibbanadhatu ‘the
sphere of final liberation without

remaining attachment to exis-

tence’

4.3.1. Moreover, the Nettippakarana contains a passage

¥ where it is

explicitly said: “lgnorance has ignorance as its cause and incorrect

attention as its condition”.

The passage continues: “Previous ignorance is the cause of latest

ignorance. Here, previous ignorance is proclivity of ignorance, and

latest ignorance is the state of being possessed by ignorance. Previous

proclivity of ignorance becomes the cause of latest state of being pos-
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sessed by ignorance for the sake of increase -like a seed and a sprout -
of the immediate causativeness. The result which comes here into being
becomes the cause of its successive causativeness. The cause is, then,
twofold: immediate cause and successive cause. Thus also ignorance

has two causes: the immediate cause and the successive cause”.

5. The Sahetusapratyayasanidana-siitra is a text which has been pre-
served in two versions: Tibetan (longer) and Chinese (shorter). A few
Sanskrit fragments are quoted by YaSomitra in his Abhidharmakosa-
vyakhya (see Matsuda 1984)®. The text offers still another causal
sequence, in which ayonisomanas(i)kdra plays a role of a condition of
avidya. It 1s as follows:

(1) the eye (caksus), (2) ear (Srotra),...(6) mind (manas) —>

(7) action (karman) — (8) desire (trsna) — (9) ignorance (avidya)

— (10) incorrect attention (ayonisomanas(i)kara).

The causal sequence has its reverse order, from ayonisomanas(i)-

kara to caksus.

5.1. According to the Sahetusapratyayasanidana-sitra, incorrect atten-
tion (ayonisomanas(i)kara) conditions avidya, and vice versa, in the
chain of causation (AKBh ad I1.27: ayonisomanaskarahetukaidyokta
Sutrantare)™. This doctrinal tenet raised a heated debate in which
were 1nvolved Vasubandhu the elder, the Kosakara Vasubandhu, and a
Sautrantika master Bhadanta érﬂéta, who based his argument on the

Sahetusapratyayd®.

5.2. A similar passage is offered by the Milindapaniha 1 .3.2 (p. 40):
cakkhu ca paticca rupe ca uppajjati cakkhuvinnanam, tinpnam sangatt
phasso, phassapaccayd vedand, vedanapaccayd tanhd, tanhapaccayd

upadanam, upddanapaccaya kammam, kammato puna cakkhu jayati
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“ti.

“By reason of the eye and of forms there arises sight, when these three
come together there is touch, by reason of touch sensation, by reason
of sensation a longing (tanhd), by reason of the longing action (kamma),

and from action eye is once more produced.” (Tr. Rhys Davids, vol.
I,p.80).

6. The Yogacarabhiumi (p. 215.17ff.) contains an interesting passage
too. In answer to the question: -’Since it was said that ignorance is
caused by incorrect attention, why incorrect attention (ayonisomana-
skara) was not put at the beginning of the chain of dependent origina-
tion?’-it 1s replied:

-‘Because non-abandoning and non-defilement have [ their] causative
capacity. Thus, with those who are not bewildered, attention does not
arise, and dependent origination is conditioned by defilements. Both ig-
norance is defiled in its nature, as well as incorrect attention is defiled
in its nature; the latter does not make ignorance defiled, but itself
becomes defiled by force of ignorance. (Re-)birth is created by actions
and defilements; ignorance, as a cause of action(s) is put at the begin-
ning of dependent origination. Therefore incorrect attention has not

been mentioned as the first member [of the twelve-membered chain]’?.

6.1. According to the Arthaviniscaya-tika, nescience of the former
period of life, i.e. past time, is identified with incorrect judgement
(attention) (ayonisomanasikara, tshul bzhin ma vin par vyid la byed
pa) concerning the past formations: ‘Did I exist in the past? [Or,] did
I not exist in the past?’

In the following definitions of ignorance (avidyd) as a particular kind
of nescience (ajnana), in place of the term ‘incorrect judgement (atten-

tion)’ is substituted the expression ‘one who is incorrectly imagining’
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(tshul bzhin ma vyin par rtog pa, * ayonisas kalpayant). The latter
expression, together with its variant: ‘one who is incorrectly thinking
or concentrating his mind’ is also found in the parallel definitions in

the Yogacarabhimi.

6.2. The notion of incorrect judgement {(attention) (ayonisomanaskédra-
prajiiapti) is mentioned in the Yogacarabhiimi also in connection with

the discussion of the sixteen rival false doctrines (paravada)®.

7. In the Dasabhiamika-sitra V1.C (p. 48) is described bodhisattva’s
meditation on the origination and destruction of the world (lokasya
sambhava, vibhava). The bodhisattva takes notice of the fact that all
the arisings of the worldly performance are due to their insistence on
the false belief that there is a self (atmabhinivesa). Further, the bodhi-
sattva thinks that the foolish people, attached to a self , covered by the
blindness of ignorance, desirous of being and non-being, intent on the
incorrect judgement (attention) (ayonisomanasikara), set out on a
wrong path, and falsely following [it], accumulate performances of
karman which are good, bad, or leading to immovable states.

In another place in the Dasabhiimika (V1.G) it is said that avidya
has a tendency to produce results of two kinds, viz. it makes the living
beings deluded with regard to the objects of sense, and gives a cause

to the conditionings to come into being (samskarabhinirurtti)®.
8. The concept of ayonisomanasiilkara also plays a significant role in

the Ratnagotravibahga, a Mahayana text teaching the doctrine of the
tathagatagarbha®.
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Appendix

I . Vasubandhu’s polemics against a Sautrantika master Srilata on the
notion of incorrect attention (ayonisomanas(ilkara) as a supposed
cause of ignorance {(avidya) in the Abhidharmakosa AKBh ad 10.27 (p.
134.20ff.; P Gu. 147a-148a; cf. LVP, Kosa, I, pp. 69-72), with the

extracts from Yasomitra’s AbhidharmakoSa-vyakhya.

[AKBh, p. 134.20-25; P Gu. 147a3-5]:

“[Question: ] If, indeed, the dependent origination had twelve mem-
bers, then it follows that, since the cause of ignorance (avidya) [no. 1]
has not been indicated, the transmigration has a beginning (adi), and
also - since the result of the old age and death (jaramarana) [no. 12]
has not been indicated [too], the transmigration has an end (anta),
or, in consequence one should add another member and still another one,
and so to infinity (anavasthaprasariga)!

[ Answer:] No, there is no need to add another member, since it was
clearly taught by the Bhagavat [that the twelve-membered dependent
origination has a threefold nature, viz. it is defilement (klesa), action
(karman), and base (vastu)].

From defilement [arise] defilement and action, from that [arises]
base, from it again originate base and defilement-this is the way

[of coming] of the links of existence”.

Accordingly, in short-
a.) from defilement originates defilement: 8. desire — 9. attach-
ment,
b.) from defilement originates action: 9. attachment — 10. existence,

1. ignorance — 2. formations,
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c.) from action originates base: 2. formations — 3. consciousness,
10. existence — 11. birth,

d.) from base originates base: 3. consciousness — 4. name and form,
4. name and form — 5. six bases, 5. six bases — 6. contact, 6.
contact — 7. feeling, 11. birth — old age and death,

e.) from base originates defilement: 7. feeling — 8. desire.
Moreover, the members 1-2, and 8-10 are called cause (hetu), while
the members 3-7, and 11-12 are called result (phala).

[Continued from AKBh, p. 135.7ff.; Gu. 147b2]:

“Now, [there is another explanation of it, viz.] it was said in another
Sttra [i.e. Sahetusapratyayasanidana], that ignorance has for its cause
incorrect attention ( ayoniSo-manas(i)kara)®; [and] the incorrect
attention has for its cause ignorance.

That [turbid attention {quilo manas(i)kara)] was also mentioned
here, [in this Saitra, i.e. Pratityasamutpada], since it is included into
attachment (upadana) [no. 9], so says [ Vasubandhu the elder (stha-
vira)™].

[Kosakara Vasubandhu:] ‘How is incorrect attention included into
attachment (upadana)?’ [ Yagomitra: Yet incorrect attention does not
have the nature of attachment.] If by means of association (sampra-
yoga), it results in the applicability of inadmissible consequence (pra-
sanga) that it is included also in desire (¢rsna) [no. 8] and ignorance
[which both have the nature of defilement, likeattachment]. [Yagomitra:
In such a case the Stitra should run like this: ‘It is also mentioned in
this (Statra), because of its inclusion in ignorance, desire, and attach-
ment’. However, the wording of the text is not such.] And if it were
included, [ Yasomitra: even having assented to this inclusion (although
in fact it is non-happening...),] how it has been made known here that

the incorrect attention is the cause of ignorance? [ Yagomitra: Because
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it was not said so in the Sitra. ]

If [the fact of] being the cause or result is known by means of inclu-
sion (antarbhava) only, then, due to inclusion of desire and ignorance
in it too, one cannot differentiate members [of the twelve-membered
dependent origination]. [Yasomitra: Since incorrect attentionisincluded
in attachment, it is made known that incorrect attention is the cause
of ignorance, and it should not be called another member [apart], since
it is established from the mention of attachment only. So, because of
inclusion of both in it, there is no need to create another member.
Because it is established from attachment alone. And if desire and
ignorance were mentioned apart, therefore this is not a valid objection.]
[135.12; Gu. 147b6]

Other master [ =Srilata] says: “Incorrect attention was declared in
the other Stitra as the cause of ignorance. It was also mentioned at the
time of contact (sparsa), [i.e. at the moment of arising of the eye
consciousness]: ¢ In dependence on the eye and the visible objects arises
turbid attention, which originated from bewilderment (avilo manaskaro
mohaja)’. And also, according to another Siutra, it is necessary [to
admit] the occurence of ignorance at the time of sensation (vedana):
‘Desire ({rsna) arises in dependence on sensation, which originated
from the contact with ignorance”®.

Therefore, being present at the time of contact, it is established that
the incorrect attention istheconditionofignorance, whichisaccompanied
by sensation. [ And] therefore ignorance is not lacking its cause, and
there is no need to add another member. Moreover, there is no fallacy
of reduction to absurdity, because also that incorrect attention again
was declared to be born from bewilderment, i.e. turbid attention
originated from bewilderment. [ Yagomitra: Thus, there is arguing in
a circle - from incorrect attention is ignorance, and from ignorance is

incorrect attention. |
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[Vasubandhu:] Well then, what was said in another [Siitra, i.e. in
Sahetu®,] now again it should be explained here, [in the Pratityasa-
mutpada-siitral?

- [Srilata:] No, it should not.

[ Vasubandhu:] How to understand what has not been explained?

[Srilata:] By means of reasoning (yukti).

[Vasubandhu: ] By what kind of reasoning?

[Srilata:] By the following reasoning:- Because with the arhats sen-
sation deprived of ignorance (niravidyd) does not condition desire, and
the non-perverted (aviparita) contact [does] not [condition] defiled
sensation, and again, the arhat without ignorance does not have a
perverted contact.

[Vasubandhu:] In this way [your argument] results in the fallacy
of too wide application (atiprasanga): as much is rendered possible
by reasoning, that much remains not mentioned. [In other words, if
we accept your reasoning, the important terms in our StGtra may be
omitted altogether, since you argue that they can be deduced by means
of reasoning.] And therefore this is not a [valid] objection (parihara).

This, however, cannot be objected (acodya): - Because, besideignorance
[no.1] and old age and death [no. 12], other members [of the twelvefold
chain of dependent origination] were not mentioned [in the Pratityasa-
mutpada-siitral, there is [implied ] a fallacy of application of the
beginning and the end to the [circle of] transmigration. Moreover, the
definition is complete. Why? -Because of intended here [i.e. in the
Pratityasamutpada-siitra] explanation of the meaning for the [sake
of ] trainees (vineya), who are bewildered (sammiidha) by the process
(pravrtti) [of transmigration]: how is connected this world from the
other world, and [how is connected] the other world from this world?
Because it [- its meaning] was said previously: ‘In order to make

cessation of bewilderment in the former, in the later, and in the middle
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[parts, i.e. in the past, in the future, and in the middle]’[AK II.25.]”

II. Translation of the Sahetusapratyayasansanidana-siitra from Sama-
thadeva’s Upayika Abhidharmakosa-tika, Tibetan version, P Tu. 158bo-
160al (cf. AKBh, p. 135.12-13; Matsuda 1984).

1. The Bhagavat dwellt in the village Kalmasadamya of the Kurus.
2. Then the Bhagavat addressed the monks:

3. ‘Monks, good at the beginning, good in the middle’, etc. up to [the
words] ‘brahmanic conduct, I shall explain, viz. the religious discourse
called Sahetusapratyayasanidana, therefore listen well’, etc. up to [the
words] ‘I shall speak’.

4. *“Which is, monks, the religious discourse called Sahetusapratyaya-
sanidana?

- Monks, the eye (caksus) has a cause (hetu), has a condition (pra-
tyaya), has a ground (nidana). What is, monks, the cause of the eye,
what is the condition, what is the ground?

-- Monks, action (karman) is the cause, action is the condition, action
1s the ground.

§5. Monks, action [too] has a cause, has a condition, has a ground.
What 1s, monks, the cause of action, what is the condition, what is the
ground? - Monks, desire (tr@n&) 1s the cause of action, desire is the
condition, desire is the ground®.

8§ 6. Monks, desire too has a cause, has a condition, has a ground.
What is, monks, the cause of desire, what is the condition, what is the
ground? -- Monks, ignorance (qvidya) is the cause of desire, ignorance
is the condition, ignorance is the ground®.

8 7. Monks, ignorance too has a cause, has a condition, has a ground.
What is, monks, the cause of ignorance, what is the condition, what is

the ground? -- Monks, incorrect attention {ayoniso-manas(ilkdra) is
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the cause of ignorance, incorrect attention is the condition, incorrect
attention is the ground.

§ 8. Monks, incorrect attention too has a cause, has a condition, has
a ground. What is, monks, the cause of incorrect attention, what is the
condition, what is the ground?

-- Depending on the eye (cakgus) and the visible objects (riipa) arises
turbid attention (avilo-manas(i)kara) originated from bewilderment
(mohaja)™. 7

--The ignorance (avidyd) which arises in a bewildered, in completely
bewildered [person], this provides for desire. When [one] is provided
with desire, [ then] performs actions [which are] making known (uvi-
jAapti-karman).

89. Monks, incorrect attention has ignorance for [its] cause; ignorance
has desire for [its] cause; desire has action for [its] cause; action has
the eye for [its] cause.

§10. Monks, the ear, the nose, the tongue, the body, the mind too
has a cause, has a condition, has a ground.

§11. What is, monks, the cause of the mind ( manas), what is the
condition, what is the ground? -- Monks, action is the cause of the
mind, action is the condition, action is the ground.

§12. Monks, action too has a cause, has a condition, has a ground.
What 1s, monks, the cause of action, what i1s the condition, what is the
ground? - Monks, desire is the cause of action, desire is the condition,
desire is the ground.

§13. Monks, desire too has a cause, has a condition, has a ground.
What 1s, monks, the cause of desire, what is the condition, what is the
ground? -- Monks, ignorance is the cause of desire, ignorance is the
condition, ignorance is the ground.

8§ 14. Monks, ignorance too has a cause, has a condition, has a ground.

What 1s, monks, the cause, the condition, the ground of ignorance? --
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Incorrect attention is the cause, incorrect attention is the condition,
incorrect attention is the ground.

§15. Monks, incorrect attention too has a cause, incorrect attention
too has a condition, incorrect attention too has a ground. What is,
monks, the cause, the condition, the ground of incorrect attention? --
Monks, depending on the mind (manas) and the mental objects (dharma)
arises turbid attention (avilo manas(i)kara), originated from bewil-
derment (mohaja).

The ignorance which is [present] in bewildered, in completely bewil-
dered [person], this provides for desire. When [one] is provided with
bewilderment, [then] performs actions [which are] making known
(vijfiapti-karman).

§16. Monks, incorrect attention hasignorancefor [its] cause; ignorance
has desire for [its] cause; desire has action for [its] cause; action has
the mind for [its] cause.

§17. This is the religious discourse called Sahetusapratyayasanidana.
8 18. ’Monks, the dharma(s) accompanied with a cause, accompanied
with a condition, accompanied with a ground I shall explain’, from
these words, and [again,] like previously, ‘The dharma accompanied
with a cause, accompanied with a condition, accompanied with a ground
I shall proclaim’, [up to the words] ‘According to the teaching has been

fully explained’, it was said [by the Bhagavat].

M. Translation from the Chinese version: You-yin you-yuan you-fu
fa-jing, transl. by Gunabhadra, Taisho 99, vol. 2: Samyuktagama,
No. 334, p. 92b21-cl1.

1. *®Thus I have heard. Once the Bhagavat dwelt among the Kurus, in
a village [called] Kalmasadamya.
2. Then the Bhagavat addressed the monks:
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3. ‘Now [I shall] tell you the Dharma which is good in the beginning,
good in the middle, good at the end, having good sense, being good as
to the letter (lit. having good flavour), [and] explain the unique (lit.
unmixed ), complete, pure, clear brahmanic conduct; [so] listen well
and consider [in your minds], [I shall] tell [you] the Sitra on the
dharmas having causes, conditions, and grounds (sahetusapratyayasa-
nidana, you-yin you-yuan you-fu).
4. Which is the Stitra on dharmas having cause(s), condition(s) and
ground(s)? |

It is said, the eye has a cause (hetu, yin), has a condition (pratyaya,
yuan), has a ground (nidana, fu). How is it that the eye has a cause,
has a condition, has a ground? It is said, the eye has action (karman,
ye) for [its] cause, has action for [its] condition, has action for [its]
ground. '
5. L[And] action [too] has a cause, has a condition, has a ground. How
1s it that action has a cause, has a condition, has a ground? It is said,
action has desire (trspa, ai) for [its] cause, desire for [its] condition,
desire for [its] ground.
6. [And] desire [too] has a cause, has a condition, has a ground. How
is it that desire has a cause, has a condition, has a ground? It is said,
desire has ignorance (avidya, wu-ming) for [its] cause, ignorance for
[its] condition, ignorance for [its] ground. '
7. [And] ignorance [too] has a cause, has a condition, has a ground.
How 1is it that ignorance has a cause, has a condition, has a ground?
It is said, ignorance has incorrect attention (ayoniso-manasikara, bu-
zheng si-wei)® for [its] cause, incorrect attention for [its] condition,
incorrect attention for [its] ground. |
8. [And] incorrect attention [too] has a cause, has a condition, has
a ground. How is it that incorrect attention has a cause, has a condition,

has a ground? It is said, depending on the eye and the visible objects
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originate (sheng) incorrect attention produced (sheng) with reference
to (yu) bewilderment (moha, chi)®.
This bewilderment (moha, chi) is ignorance (avidyd, wu-ming).
The bewilderment [as] a seeking lust (giu yu) is called desire (¢rsna,
at).
What is made (zuo) by desire, this is called action {karman, ye).
9. In such manner, monks, incorrect attention (ayoniSo-manasikara,
bu-zheng si-wei) is caused by ignorance [and] becomes desire.
Ignorance causes desire.
Desire 1s because of action.
Action is because of the eye.
10. Likewise is said [with regard to] the ear, the nose, the tongue, the
body, the mind.
[Paragraphs 11-16 are omitted in the Chinese. |
17. This is called the Siitra on dharmas having cause(s), having con-
dition(s), having ground(s).
18. When the Buddha had finished proclaiming this Sutra, the monks,
having heard the Buddha’s word, were happy (Auan xi) and carried out

orders (feng xing)®.
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Notes

% ) An earlier, shorter version of this paper was presented at the 12®
Conference of The International Association of Buddhist Studies, Lausanne,
August 23-28, 1999.

1) CPD I, p. 411: ayoniso-manasikara, m. unmethodical thought, unwise

attention’.
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2) DN I, p. 273. hana-bhagiyo PTSD: ’conducive to relinguishing (of
perversity and ignorance)’, seems to be wrong; cf. BHSD p. 408 sub-bhagiya.
Edgerton quotes a gloss on the passage DN I, 273 (I, 1055.10) apayagami,
parihanaya samuattanako-‘going to ruin, conducive to decay’.

3) Viriyarambha-vagga (AN 1, p. 13): "Monks, I know not of any other
single thing of such power to cause the ariging of evil states not yet arisen
or the waning of good states already arisen as unsystematic attention. In
him who makes unsystematic attention evil states not yet arisen do arise
and good states arisen do wane.” (I, p. 9f. Tr. F.L. Woodward.)

4) Kalyanamittdadi-vagga (AN 1, p. 14): ”Monks, I know not of any other
single thing of such power to prevent the arising of the limbs of wisdom,
if not yet arisen, or, if they have already arisen, to prevent their reaching
fulfilment by cultivation thereof, as unsystematic attention. In him who
practices unsystematic attention, monks, the limbs of wisdom if not yet
arisen, arise not: and if arisen they reach no fulfilment by cultivation
thereof..” (I, p.10. Tr. F.L. Woodward.).

5) Bija-vagga (AN T, p.31): "Monks, I know not of any single thing so
apt to cause the arising of perverted view, if not yet arisen, or theincrease
of perverted view, if already arisen, as unsystematic attention. In him who
gives not systematic attention perverted view, if not arisen, does arise, or,
if already arisen, does increase.” (I, p. 27-28. Tr. F.L.. Woodward).

6) BHSD p. 418: manasi-kdra, m. "fixing in mind, mental concentration,
(esp. intense) attention, thought, notice’. BHSD p. 64: ayonisas, adv./
comp. 'not in a fundamental or thoroughgoing way; superficially’. SWTF
I, p. 140 (cf. Add. p. 543): ayoniso-manasikara, m. 'das nicht-griindliche
oder oberflachliche Uberdenken oder Sich-Konzentrieren: Unaufmerksam-
keit; Abzichen der Aufmerksamkeit’.

7) See LVP, Kosa, I, p. 150-151 note; Dessein 1996, p. 631f., 633. The same
list with the same order have the Abhidharmavibhasa-sastra (Buddhavar-

man, T 1546, p. 169¢18-19 - Dessein 1996:635) and the Nyayanusara-sastra
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(Sanghabhadra, T 1562, p. 391b27 - Dessein 1996:641): 1-2-3-4-5-6-7-8-9-10.
8) Abhidharmamptarasa-éastra ('T 1553, p. 970b22-29 - Dessein 1996:634):
1-2-3-4-6-7-8-9-5-10; Abhidharmamahavibhasa-sastra (tr. Xiian tsang, T
1545, p. 220a5-7 - Dessein 1996:637): 1-2-10-9-5-3-6-4-7-8; Samyuktabhidhar-
mahrdaya (Dharmatrata, T 1552, p. 881b7-16 - Dessein 1996:639): 8-7-6-3-1-
2-4-5-9-10. See Dessein 1996:642 for the complete scheme of classification.
9) AK II. 24 lists the 10 mahabhiamikah dharmah: vedanda (sensation),
cetana (volition), samyjna (motion), chanda (desire for action), sparsa
(contact), mati (discernment), smrti (memory), manaskara (the act of
attention), adhimukti (approval) and samadhi (concentration), which
coexist in every moment of the mind (sarvacetas). Cf. LVP, Kosa, I, p.
162.

10) AKBh, tr. by Pruden, vol. 3, p. 828.

11) AKBh ad V.la (tr. Pruden, vol. 3, p. 767): ”When a klesa or defilement
enters into action, it accomplishes ten operations: 1. it makes solid its
root, its prapt: - the possession that a certain person already had of the
klesa (ii.36, 38a) - preventing it from being broken; 2. it places itself in a
series (that is, it continues to reproduce itself); 3. it accommodates its field,
rendering the person (asrava, ii.5, 6, 44d) fit for the arising of the klesa;
4. it engenders its offspring, that is, the upaklesas (v.46): hatred engenders
anger, etc.; 5. it leads to action; 6. it aggregates its causes, namely, incorrect
judgement [incorrect attention - ayoniso-manas(i)karal; 7. it causes one
to be mistaken with regard to the object of consciousness; 8. it bends the
mental series towards the object or towards rebirth (iii.30); 9. it brings
about a falling away of good; and 10. it becomes a bond (bandhana, v.45d)
and prevents surmounting of the sphere of existence to which it belongs.”
12) Abhidharmadipa (p. 51.1-2): yonisomanasikarah khalu sraddhadinam
sangibhavati, ayonisomanasikaro 'pi vedanadinam ragadisamprayukta-
nam iti so 'pi nendriyam.

13) E.g. ANV, p. 113; AKBh ad I1.27, p. 134.20ff.; YBh, p. 215.17ff.; AVN
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p. 99f.; AVtika P 5852, Jo. fol. 37b6-38a6.

14) Cf. Glasenapp 1938, p. 397f.

15) Vism XVI 36, p. 447: asavasamudaya avijjasamudayo ti [M 1.54] hi
avijjaya karanam vuttam.

16) ”"For the Blessed One, in discoursing on the round of births, has made
two states the heads. The first is ignorance, as he has said: 'Monks, the
ultimate point of ignorance does not appear, so that one may say: ignorance
did not exist formerly, but it has since come to being. Such a statement,
monks, 1s made. However, it 1s apparent that ignorance is conditioned by
that, (i.e. cankers).’

The second head is the craving for becoming, as it has been said: 'Monks,
the ultimate point of craving for becoming does not appear, so that one
may say: craving for becoming did not exist formerly, but it has since
come to being. Such a statement, monks, is made. However, itis apparent
that the craving for becoming is conditioned by that, (i.e. feeling).”” Tr.
Pe Maung Tin 1931, p. 625f.; Vism XVI 37, p. 447.

17) Norman 1983, p. 109-110; Hiniiber 1996 §8 158-166.

18) Nettippakarana, p. 126-7. The identification of the parallel terms is
tentative only; in some cases it is difficult to draw such a precise parallel-
ism.

19) Nettippakarana, p. 719.7: ayam hi samsaro sahetu sapaccayo nibbatto /
vuttam hi: avijjapaccayi samkhara, samkharapaccaya vinndnam / evam
sabbo paticcasamuppado / iti avijid avijjaya hetu, ayonisomanastkaro
paccayo purimikd avijja pacchimikaya avijjaya hetu / tattha purimika
avijja avijjanusayo, pacchimika avijja avijjapariyutthanam / purimiko
avijjanusayo pacchimikassa avijjapariyutthanassa hetubhito paribriha-
naya byarikuro viya samanantarahetutdya / yam pana yattha phalam
nibbattati, idam tassa paramparahetutaya hetubhatam / duvidho hi hetu:
samanantarahetu paramparahetu ca / evam avijjayva pi duvidho hetu:

samanantarahetu paramparahetu ca /.
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20) A passage is quoted in Candrakirti’s Prasannapada (May, p. 180f. &
nn. 584-586, esp. n. 586 which contains the explication of relations between
moha, avidya, ayoniso-manasikara, and samkalpa).

21) Cf. also AVN, p. 100.2ff. and AVtika, P Jo. 38a6-8: mdo sde kha cig
las thsul bzhin ma yin pa yid la byed pa ni ma rig pa’t rgyu las ma rig
pa yang tshul bzhin ma yin pa’i rgyu’o zhes bshad pa yang gong du fion
mongs pa las non mongs pa 'byung ba dang las las rion mongs pa "byung
ba la sogs par bstan pa’i tshul gyt nang du ’dus zin pas logs shing tu ma
bshad do //. ,

22) YBh, p. 215.17 yadayonisomanaskarahetukéwidyoktda kena karanena
sa pratityasamutpdadanirdesa adito na nirdistah / aprahdnahetutvat, (@) -
samklesahetutvat / tatha hi / namadhasya sa manaskdra utpadyate /
samklesahetus ca pratityasamuipadah / avidya ca svabhavasamklista
ayonidomanaskaras ca svabhavdsamklistah/ sano vidyam samklesayati /
api tv avidyavasena samkligyate / karmaklesaprabhavitam ca janma /
tatra karmano hetur adir avidyd pratityasamutpadasya / tasmad apy
ayoniSomanaskaro noktah //.

YBh P 5536, Dzi. 126b2-6; D 4035, Tshi. 110b7-111a3: ma rig pa ni tshul
bzhin ma yin pa yid la byed pa’t rgyu las byung ngo zhes kyang gsungs
na / rten cing 'brel par ‘byung ba bshad pa’i skabs su ci’i phyir de thog
mar ma bstan ce na / spong ba’t rgyu ma yin pa dang / kun nas fion
mongs pa’t rgyu ¥ ma yin pa’it phyir / 'di ltar yid la byed pa deni rmongs
pa ma yin pa la mi skye la / rten cing “brel par 'byung ba ni kun nas fion
mongs pa’l rgyu yin pa dang / ma rig pa ni ngo bo nid kyis kun nas fion
mongs pa can yin la tshul bzhin ma yin pa yid la byed pa ni / ngo bo fid
kyis kun nas fion mongs pa can ma yin pa dang / des ni ma rig pa kun
nas fion mongs par mit byed kyi / ma rig pa’i dbang gis de kun nas fion
mongs par 'gyur pa dang / skye ba yang las dang rion mongs pas bskyed
pa yin la / de la las kyi rgyu (xyll.: rgyun) ni rten cing 'brel par ’byung
ba’i dang po ma rig pa yin pa’i phyir te / de’t phyir yang tshul bzhin ma
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yin par yvid la byed ma gsungs so //.

23) YBh, p. 118.2-12: tatrayonisomanaskaraprajiiaptivyavasthapanam
katamat / tatroddc’zﬁam /-

hetau phalam abhivyaktir atitandgatastita /

atma ca §asvatam karma isvaradivihimsata //

antanantam ca viksepah ahetiicchedanastita /

agram Suddhis ca mangalyam paravadds ca sodasa //

sodasa ime paravadah / tadyatha/ hetuphalasadvadah / abhivyaktivadah/
atitanagatadravyasadvadah / atmavadah / sasvatavadah / parvakrtahe-
tusadvadah / 1svaradikartrkavadah / vikimsadharmavadah / antanantika-
vadah / amaraviksepavadah / ahetuvadah / ucchedavadah / agravadah /
suddhivadah / kautukamangalavadas ca //.

24) BHSD sub abhinirvrtta.

25) Ratnagotravibhaga verses 55-61 (Tr. J. Takasaki, p. 236-7):

“The earth is supported by water,

Water by air, and air by space;

Space has, however,'no support »

Neither in air, nor in water, nor in the earth. // 55 //

Similarly all the component elements [of Phenomenal Life]

Have their foundation in the Active Force and Defilements,

And the Active Force and Defilements exist always

On the basis of the Irrational Thought. // 56 //

The irrational Thought is founded

In the [innate] mind which is pure,

The innate mind has, however, no support

In any [of the worldly] phenomena. // 57 //

All the component elements of Phenomenal Life .

Are known as akin to the earth,

And the Active Force and Defilements of living beings

Are known as akin to water. // 58 //
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The Irrational Thought is known

As having resemblance to air;

Being of no root and of no support,

The Innate Mind is like space. // 59 //

Abiding in the Innate Mind,

There occurs the irrational action of mind.

By the Irrational Action of mind,

The Active Force and Defilements are produced. // 60 //
All the component elements of Phenomenal Lafe,
Originated from the water-like Active Force and Defilements,
Show their appearance and disappearance [repeatedly],

Just as [the world repeats its] evolution and devolution. // 61 //”

Uttaratantra (ed. by E.H.Johnston (Patna 1950), reed. by H.S. Prasad, p.
110-111):

prthivyambau jalam vayau vayur vyomni pratisthitah /
apratisthitam akasam vayvambuksitidhatusu // 55 //
skandhadhatvindriyam tadvat karmaklesapratisthitam /
karmaklesah sadayonimanaskarapratisthitah // 56 //
ayoni§omanaskaras cittasuddhipratisthitah /
sarvadharmesu cittasya prakrtis tv apratisthita // 57 //
prthividhatuvaj jheyah skandhayatanadhatavah /
abdhatusadrsa jrieyah karmaklesah saririnam // 58 //
ayonisomanaskaro vijrieyo vayudhatuvat /
tadamulapratisthana prakrtir vyomadhatuvat // 59 //
cittaprakrtim alinayoniso manasah krtih /
ayonisomanaskaraprabhave klesakarmani // 60 //
karmaklesambusambhutah skandhayatanadhatavah /
utpadyante nirudhyante tatsamvartavivartavat // 61 //

Cf. Grosnick 1983.
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26) Cf. Nettippakarana p. 79; Aksayamatinirdesasiitra, 1, p. 284f.

27) Cf. Mejor, 1991, p. 44f. (with references).

28) PSVy, P 19a5; D 17a7; cf. LVP, Kosa, I, p. 71 n. 4; AVN, p. 129.4-5,
10.

29) Cf. MN. I, p. 67 (Calasthanadasutta): ime cattaro upadana tanhani-
dana tanhasamudayad tanhajatika tanhapabhavt.

30) PSVy, p. 618.8-10: kvacid bhagavata trsniaya avidyevoktah pratyayah /
trsnaya bhiksavo ‘vidya hetur avidya pratyayo 'vidya nidanam iti /.

31) Sama’shadeva: ” loriginated] from ignorance (avidydja)”. Cf. AK 1.
26a: mohah pramadah /; AKBh p. 56.6: tatra moho namavidya, ajiianam
asamprakhyanam /. Cf. Dharmaskandha, p. 25 (3rl): sammohahpramoho
moham (!) mohajam iyam ucyate avidya (/).

32) See Lamotte 1973, pp. 313-316 (a reconstruction of the Paramarthasu-
nyatasutra [T 99, No. 335, p. 92¢12-26] into Sanskrit).

33) Cf. Wogihara, Skt.-Chin.-Jap. Dict. s. ayoniso-manaskara, p. 125 and
App. p. 16.

34) This sentence is repeated twice.

35) Or, perhaps: ”received respectfully and practised (the Buddha’s word)”.
Cf. Lamotte 1973, p. 316.
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