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CHAPTER I

THE PROBLEM

0f all the names applied to Jesus in the New Testament

writings, the term "Son of Man" (cuiss <od éxﬁgéfou) poses
some of the most complex oroblems in the study of the person
and mission of Jesus.

‘The term “"Son of Man" was Jesus! favorite self-designa-
tion. I% occurs approximately eighty times in the Gospel
records. Though Jesus acceptbed as appropriate titles for
Himself such terms as lMesslah, Son of David, the Christ,
the Son of God, He at times expressly called Himself fthe
Son of Man in replying tc those who addressed Him wilth some
other title (John 1:49,51; Matthew 18:19,20).

The term "Son of HMan," moreover, was used only by Jesus
in reference to Himgelf, His disciples never addressed iim
a8 the Son of Man, nor did the sacred writers of the New
Testament ever refer to Him by that’term.l The question
arises why Jesus used this fterm and, in using it, applled
it pre-eminently to Himself.

The precise meaning of the term "Son of Manii ig dif-

ficult to determine. Duncan notes that popular religion has

1in Acts 7:56 Stephen calls Jesus the Son of Man in the
same words which Jesus spoke in reply to the High Priest
(Matthew 26:64), Revelation 1:13 and 14:14 contain the term
u%s  ay@owmop  and appear to reflect Daniel 7:13.
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for long been content to explain the New Testament use of
the term as a revelation of the humenity of Jesus and the
term "Son of God" as a revelation of Jesus'! deity.2 lMore
recent scholars hove not been content with so simple an
explanation.? They correctly view the term in the light of
Jewlsh religlcous usage. In this connection speclel attention
has been directed to the vision in Daniel, chapter 7, cul-
minating in verse 13 in the apnearance of "one like unto a
son c¢f man," to whom "there was glven dominion, and glory,
and a kingdom," and to the usage of the term #Son of HMan”
in the Book of Enoch.

Passages may be cilted from the Book of Enoch which
narallel sayings in the CGospels regarding the Son of Han,
This phenomenon has led some scholars to conclude that Jesus!
usage of the term "Son of MHan' was largely influenced by
the Book of Enoch,

Though mogt scholers are generally asgreed that Jesus!
uge of the term must ultimately be traced to Danlel 7:13,
gome New Testament students have proposed other sources, and
others have combined all these sources to determine Jesus'
usage of the term. The possible sources and combinatlions of

these sources are as follows:

“George S. Duncan, Jesus, Son of Man (New York: The

Kacmillan Company, 1949), n. 136.

3T V. ¥Manson, The Teaching of : -
.. Hans % g of Jesug (Cambridge: Uni
verelty Press, 19315, P. 209,
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(1) Passages scattered throughout the 0ld Testament in
which the term "Son of Man' appears to be synonymous with
"man. ]

(2) Daniel 7:13 which some suggest supplied the form
and the other 01ld Testament expressions which supplied the
content of Jesus' usage of the term "Son of Man."

{3) Daniel 7:13 nerged with the idea of the Servant of
Jehovah found in Isalah,

(4) Daniel 7:13, the Servant of Jehovah in Isaish, and
the Book of HEnoch.

The above four possible sources, in the order of their
listing, are sald to suggest the following interpretatlons of
the term "Son of Man" in the New Testament:

(1) & representative tern which includes Jesus and His
disclinles.

(2) A term denoting lowliness, weakness and humbleness.

(3) A term combining the lMesslanlc ideals of Daniel and
Isaiah,

(4) A term combining the Messianic ldeals of Danlel and
Isaiah with the Enochic conception of the Son of HMan as
Judge.

There has also been a renewed interest of late in the
Book of Ezeklel as being another possible source from which
Jesus may have derived His usage of the term "Son of Man.®

Those who believe Ezekiel to be that source regard the term
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iS5on of Han" to be a repreasentative term.u

The Greek form of the term in the New Testament raises
another problem. g yios_ 7ol ardaemou  transleoted literally
means "“the Son of the lMan." BSince the Hebrew form‘u;é’:l_%.
and the Aramaic ;_g'_;"_\_; appear to be a mere perlphrasis for

2 =5

man, some belleve that the term "Son of MHan" could not have
been uged ag a title, This view has led to the false as-
sumption that the Greek form of the term was not originally
in the Gogpels but was introduced into them later by the
early Church, particularly Iinto references dealing with the
Passlon and death of the Savior. The early Church, so it is
clalmed by some, ldentified Jesus with the Son of Man in
Danlel 7:13.5

The above view has led other scholars o assume that
the Greek form is o mistranslation of the Aramaic or Hebrew
form, end that as a result of this mistranslation the early
Church wes led to supvose that our Lord was accustomed to
use the term “Scn of Han" as a circumlocution for "I," and
that we haove here the reascn why the title "3on of Man" came
to be introduced here and there into other sayings of the

Lord where He had used the simple “I.“6

QCfr. Thomas Walker, Jewish Views of Jesus (Hew York:
The Macmillan Company, 19315, pp. 127-135.

S¥or a more thorough discussion of this wvlew compare
A.E.J. Rawlinson, The New Tegtament of jj,l_ggg%}g_t (London,
New York: Longmans, Green and Co., LiD., 1926), pp. 244-246,

61bia.
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Though nelther the iActs of the ﬁpoatles7 nor the Hew
Testanent Epistles use the term "Son of Man" in speaking
of Christ, thers 1ls a possibility that Paul, in speaking of
Jesus o8 "the mon Trom heaven'd may have had in mind the
tern "Son of ian.' Similarly, the author of Hebrews may
have had the term in mind when, in chapter 2, he brought

the elghth Pgaln inte relatlonship with Jesus.

7In Acte 7:56 Stephen utters the words whilch Jesus
Himgelf hed spoken in reply to the High Priest (Matt. 26:6L),

& Cor. 15:47. dJesus i3 called the "last Adam" in
1 Cor. 15:45; Rom. 5:12-18.



CHAPTER IX

USAGE OF THE TERM “SON OF MAR" IN THE OLD TESTAMENT

AUD IN THE BOOK OF EHOCH
The 014 Testament Usage of the Term

The composite expression "Son of Han" is often used in
the 01ld Testament in place of the simple word 2@99:" Par-
ticularly in the poetical books of the 0ld Testement 1t is
common as & periohrasis and synonym for "man,® implying
particularly the ildea of weakness and mortality (Job 16:21,
Ps. 8:5, Is. 1:12, etec.). The plural of the term is also
found 1in the 0ld Testoment as a collectlve noun signifying
the human race, mankind (Deut. 32:8, Ps. 10:5, etc.).  The

Septuagint rendering of the Hebrew BIN'IL is vids av@pdmon 1

In the Book of Ezekiel the term is used more than
ninety times and always in the vocatlve case. God addressed

the prophet as "Son of Han." Here also the ter emphaslzes

12‘:’1111:—;14 Gesenlue, Hebrew and Chaldee Lexicon, trans-
lated by Samuel Tregelleg (Grand Raplds: VWm. B. Eerdmans
Publishing Company, 1949), DIXT13.

Liddell and Scott, Greek-English Lexicon, revised and
]a.;ﬁme)anted; by Jamee and Mckenzlie (Oxford: Clarendon Press,

0), wds . :

Jogeph Henry Thayer, Greek-English Lexicon of the New
Testament (New York: Harper & Brothers, 1889), uiés .

James M. Voste, "The Title 'Son of Man' In the Synoptlc
Gospels," The American Eccloslastical Review, CXX (April,
1949), 316, '

Joseph Klausner, Jesug of Hazareth (New York: The Mac-
millan Comvany, 1945), p. 256.
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mongl;ty.z In the same way 1% is used once in the Book of
Daniel (8:17). The usage of the term in Ezekiel and in
Daniel 8:17 suggests the infinite distance which lies be-
tween the holy God and the prophet, a mere man,

The word "men" appears also in the esoterlc vocabulary
of the apocalyptic literature and is used there not in a
literal, but in a Tigurative, symbolic sense. Thus, ac-
cording to many interpreters, the term "Son of Han® in
Daniel 7:13 denotes the fifth kingdom, which is universal
and messianic; humanity in contrast to the barbarity and
Terocity of the four preceding kingdoms, deplcted as beasts.
In the sawme chapter (Daniel 7:18) the "Son of Han' appears to

be identified with the "saints of the Host High, "3
The Usage of the Term "Scon of Han®" in the Book of Enoch

In conglidering the possible origin and meaning of the
term "Son of Han' as used in the Hew Testament, 1% 1is neces-
sary to examine the characteristicae attributed to the figure
of the Bon of lan as found in the Book of Enoch. This con-
sideration is necessary, since, as we have already noted,
some recent scholars, who have carefully examined the New

Testament usage of the term, have construed it to be a

2’l‘hayer-, op. oib,
Liddell and Scott, op. cit.

Jbaniel 7:13 will be dealt with in detaill in a later
chapter.
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synthesls of the Buffering Servant of Isalah and the Hesslah-
King of Enoch.u Some New Testament scholars believe that
both fipures determined Jesus' world of thought.

It is not our purpose in this chapter to discuss the
posaible Influences of the Book of Enoch on the choice of
words which Jesus used in revéaling His person or His mis-
slon, but tc give a bLrief descriptlion of the Son of Man as
found in the Book of Encch.5

From the Book of Enoch we learn thet the Son of HMan had
his beginning in eternlty and makes hls abode at the throne
of God (48:2 ff. and 62:7). He is also the primogenitor and
life-Torce of the people of God (62:7). At the end of days
he will summon the resurrected to himself and will eat with
them the eschatological feast (62:13 ff.). He will be the
light of his people; and on the Son of Men rests the future
of mankindg (48:k), while in the Book of Danlel (7:10) the
Ancient of Days is spoken of as the world's Judge, according
to the Book of Enoch the Son of Man will mete out Jjudgmen?t
in the name of God (61:8). He will ascend the throne of his
majesty and will cast all the corrupt from the earth; then
as the new king of paradise he will rule in a unlted world

in which there 1g no sorrow (69:25 ff.).

b
“2ee D, 2 17T,

5Fhe order of references is taken from Ethelbert
Stauffer, Die Theolozle Des Neuen Tesgtaments (Guetersloh:
C. Bertelsmann, 1948), p. &8 frL,
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Staulffer points out interesting parallels between the
portrayal of the Son of Han as found in the New Testament
and that of the Son of Man as found in the Book of Enoch,
The Son of Han wlll come to mete out judgment (John 5:27,
Enoch 69:27 £f.). He will purge the corrupt and the cor-
rupted (Matthew 13:41 ff., Enoch 69:27 ff.). The new creation
will be summoned from the four ends of the sarth (Hark 12:27,
Enoch 57) and the Son of Han will ascend the throne of his
majesty and gather the fold of Cod's sheep (Matthew 25:31,
Enoch 46:4 £f.). He will celebrate the eschatolcgical feast
(John 6:27, Enoch 62:14) and reveal his majesty to all the
world (Jonhn 8:28, Enoch 62:3 ff.).6

Ztaurfer notes, however, that though many passages from
the Book of Enoch may be paralleled with passages from the
Gospels, there are some passages in the Book of Enoch's por-
trayal of the Son of FHan which clash with that of the Hew
Tegtament. Thus, while the Son of Han in the Sook of Enoch
is a king who has come to the earth to be served, fthe New
Testament Son of Man came to gserve. In the Book of Enoch he
comes to summon the righteous (62:13), while in the Cospels
he seeks the losgt (Luke 9:58). In Enoch ﬁe haa the power
of 1life end death only in heaven (61:& £T.), while in the

New Testament he has the power here and now on earth (Mark

61p14.
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2:10).7
The foregeing passages glve a description of the Son of
Man ag found in the Book of Enoch., Although the portrayal
of the Son of Han ag found in the Book of Enoch at times
clashes with that of the Hew Testament, scholars are gen-
erally agreed that the term "Son of Man" in the Book of

EZnoch is a clear designation of the personal iviessiah.a

71pid,

81p14., p. 88.

R.H. Charles, Apocryvha and Pseudepigrapha of the 01d
Teatement (Oxford: Clarendon Fress, 19135, 11, 214.

Strack-Billerbeck, "Das Evangelium Nach Hatthaeus,®
Kommentar Zum Heuen Testament Aus Talmud Und liidrasch
(liuenchen: G.H. Beclk'sche Verlagsbuchhandlung, Oskar Beck,
1922), I, 485,




CHAPTER III
THE HEVW TESTAHERT USAGE OF THE TERM "SON CF MANS
The Phenomena of the Term's Usage in the lHew Testament

The term "Son of Hon' occurs sixty-nine times in the
Synoptic Cospels: thirty times in Hatthew, fourteen times in
Mark, and twenty~five times in Luke.1 Of the sixly-nine oc-
currences in the Synoptics, twenty-two instances are comzon
to at least two Gospels and seventeen are peculiar to one

or the other:

—~
-

RO RO

instances are common to Fatthew - Mark - Luke
instances are common to Hatthew - Hark
instance 1s comnon to Hark - Luke

instances are common to Matthew - Luke
instances are neculiar to Hatthew =
instances are peculiar to Luke?

In Matthew the term "3Son of Man" 1s used nine times be-
fore Peter's confegsion of the Lord's delty at Cassarea
Philioni. In HMark the term is used twlce before this con-
fegsion and ln Luke four times.

In the Gospel of John the term occurs thirteen times.?

It 18 to be noted, however, that in John 12:34 the people

lU F. Houlton and A,S. Geden, A Concordance To _gg reek
New T getanggt (BEainburgh: T. & T. Clark, 1913%, uiss .

ZHenry Burton Sharman, Son Of Han and Kingdom of God
(New York: Harper & Brothers s Publishers, 1955?, Do LAGEEF

3None of these occurrences are paralleled in the
Synoptic Gospels.
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challenging Christ repeat Hls words twice; the reading is
uncertain in 5:35; and the phrase is used once without the

article, Wios &y@génwu, in 5:27.

The title 1s always and sxclusively used by Jesus 28
e self-deslignation. Jesus used the term "Son of Han" in
those utterances which are relevant to His soterioclogical
mission, including references to His earthly life, and on

those occaslons in which He described His glorious Parousia.u

The Soterlologlcal Use of the Term

"Son of Han" in the Synoptics

When considering the mesgsage of Jesus concerning the
don of Man and the Kingdom of God, cognlzance must be taken
of the view held by some that the message of Jesus was solely
eschatologloal; thet Jesus was dominated by the assurance
that the nresent world would soon pass away, and that He
nust prepare men for a supra-mundene Kingdom which would soon
gupersede 1t. This view would therefore make the "Son of
Han'" and the "Kingdom! declarations of Jesus! fteaching pri-
marily eschatological and gtress thelr apocalyptic character,
Though the above view has recognized the apocalyptic
kingdom and the comlng of an apocalyptic Son of Man, 1t has

41 have grouped the passages under these two categories,
8ilnce to divide the passages into three groups, eschatological,
soteriological, and those dealing with Jesus! earthly life,
seemed unnecessary end artifieclal.
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led unfortunately to a one-glded, and therefore essentlally
false, conception of the message of Jesus, It has not re-
cognized the comprehensive significance both of the title
"Son of MHan" and of the Kingdom assoclated with his coming.

The message concerning the Son of Man and the Kingdom
ig not go one-~-sided as some have suppoaed.5 The Kingdom
vas not yet fully manifested at Jesug! time, nevertheless 1%
was already operative. Similarly the Son of Men had to
Tulfill his soterlologlcal misslion on earth, before he caume
again in glory "on the cleoude of heaven."6 Rudolph 0%to
correctly states:

...the Messlah-Son of HMan helonged to the same category

as the kingdom of heaven and was future and trans-

cendent to the same degree as the latter. He dwelt in

heaven and would come upoen the clouds of heaven,

... Just as the kingdom, purely future and transcendent,

was nevertheless already opsrative, ...the same held

good in regard to the Son of Man.
As Son of Man Christ founds His kingdom while on earth. As
don of Man He will return again to take it into glory.8

In the endeavor, therefore, to understand the meaning

of the term "Son of Man" as used by Jesus we shall first

5¢fr. W. Arndt, "The New Testament Teaching On The King-
dom of God," Concordia Theological Monthly, XXI (January,

1950), 24,

6Matthew 26:64,

“Rudolph Otto, The Kingdom of God snd The Son of Man
(Grand Ropids: Zondervan »Publighing House, n.d., originally
publisghed in luenchen: C.H. Beck, 1934), ». 174 ff,

EMatthsw 13:37-43.
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examine those passages which refer to the Savior's soter- .
ioclogical mission. Before doing so, we must dispose of the
following consideration.

As has been noted previcusly, Jesus used the term “Son
of Han'! a number of times Lefore Peter made his confession
cf the Lord's delty at Caesaﬁea Ehilippl.9 In some of These
passages it is not entirely clear whether the term "Son of
Man® refers directly to Jesus, or is a periphrase for "man.®

The confesslon of Peter seems to be a focal point in.
the teaching of Jesus concerning the Son of Han., From thét

10,

time onward, as Duncan nas observed, four features may be

traced with reapect to Jesuas' usage of the term and His
teaching concerning the Son of Han,

(1) The term "Son of Han" now occurs more frequently.
This fact, plus the contexts in which the term occurs, sug-

gests that Jesus 1ls seeking to train the disciples to have

~
“

a clearer understanding of the meaning of the term. (2) Jesus
now uses the term with unmistakable reference to Himself,
2lthough in some passages the term may have a representatlve
meaning. (3) ¥We find in these passages insistent teaching

on the humiliation, rejection, death and resurrecticn of the

Son of Han. (&) In these passages there are also many

G

“See p. 1l.

10George 5. Duncan, Jesus, Son of Han (New York: The

i

Macnillan Company, 1949), p. 148 ff.
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references to the Son of MHan's conlng in Judgment.

The ubterances made by the Savior prior to Peter's

confession at Caesares Philliooi, in which he uses the tern

"Son of Man'", are the following:

Hatthew Hark
8320: ...%hs Son of 9:58:
man hath not where
to lay hils head.

@:6: ...the Son of 2:10: the same 5:24:
man nath power on

earth to forglve

slns....

10:23% ...ye shall

not have gonea over

the clties of Isra-
el, till the Son of
nan be come

223

Luke
the sane

the sane

Rlegaged are

64

ye, when men...

shall reproach you,
and cast out ycur
name a8 evil, Tor the
Son of man's sake.

11:19: The son of _ 7:30;
man came eating and
drinking....

12:8: The Son of 2:128: the same 6:5:
man is Lord even of
the sabbath day.

12:32: And whosoever 12:10
snecketh a word a-

#aingt the Son of man,

it shall be forgiven hlm....

12:40: ...s0 shall the
Son of man be three days
and three nights in the
heart of the earth.

13:37: ...he that soweth
the good seed is the Son
of man.,

the seme

the same

the same
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13:41: The Son of
man shall gend forth
his angels.
In aome of these passages the Savior makes statements
of the Bon of Men whilch do not, in the strict sense, desl
with soterlologlcal matters, as Matthew 8:20, 11:19, 12:32

and thelr parallels. Thes

0]

nasgsages refer tc conditiona
under which Jdesus was living whlle on eerth, Yet these con-
ditions apoly also Lo the conditlions under which Jesus!
disciples lived.

Thus what 1s sald in Matthew 8:20 regerding the hunble-
wes88 and poverty of the Jon of Man, “The Son of men hath not
where to lay His head," applies not to Jesus alone, but also
to the conditions in which His dlsciples were living. Jesus!
statenent, made in reply to a scribe who desired to become a
dlsciple, certainly describes what such dlscipleship would
entall.

In Hatthew 11:19 the statement that "The Son of man
camz eabting and drinking® possibly means that whereas John
and hig dlsciples fasted, as dld the Pharlsees and their
followers, Jesus and Hls disciples dld not fast.ll

S5imilarly in Matthew 12:32 the phrase "And whosoever
peaketh a word against the Son of men" might well mean

"Yhosoever gpeaketh o word against us," for in a number of

1loep, Mark 2:18, "Why do the disciples of John and of
the Pharisees fast, but thy dlsciples fast not?"
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paseages, in slmllar words, Jesus refers to the slander, re-
proach and non-acceptance His discivles would face as well

ags Himself, These passages are the following:

Luke 10:16: He that heareth you, heareth me; and he
that desplseth you, despniseth me.

Hark 9:40: For he that is not against us is on our
part (i,e,, "for us').

Luke 6:22: Blessed are ye, when wmen shell hate you,
and when fthey shall separate you from thelr company,
and shall reproach you, and cast out your name as evil,
for the Son of man's sake,

Thus in Matthew 8:20, 11:19 and 12:32 we bellieve that Jesus
in using the term "Son of lMan" may have used i1t as a repre-
sentative term,

4 few sayings (Matthew 9:6 and 12:8) uttered by the
Savior orior to Peter's confession describe the authoriiy
which the Son of Man exercised on earth. In Matthew 9:6, for
exaumple, Christ expressly states that it 1s within Hlis pro-
vince a2s the Son of Man to forglve sinsg, "The Son of man
hath power on earth to forgive sins.

Some scholars have concluded that also in Hatthew 9:6
the term "Son of Han" is a representative term. They base
this conclusion on the fact that the people are recorded as
glorifying God Ywhich had given such nower unto men® (v. 8).
Yet the emphasis in this passage seems to lie on this that
Christ demonstrates the authority given to Him as the Son of

an by His vower to forglive gins and to neal.l?

1“H G. Hatch, The Messianic Consclousness of Jesug
(London: oociety For Promoting Christlan Knowledge, 1939),

P 59 £F.
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Hatthew 12:86 further descrlibes the suthority of the Son
of Han by stating that He 1sg "Lord even of the sabbath day."
Thus if is within His province as the Son of Han and founder
of the Kingdon to disregard the ceremonlal restrictions con-
nected with the sabbath; and to declare that the sabbath was
made for man, and not man for the sabbath (Hark 2:27). Here
also, as in Hatthew 9:6, the term "Son of Man" seems %o be
representative, for the Pharisees were taking exceptlon not
only to Jesus' geeming dlsregard of the sabbath day, bdbut
also His disclples', ¥While this fact, plus the lmmediate
context in Mark (2:27) suggests that the ternm "Son of Han'
has reference not only to Jesus, but also to His dliscliples
and followers, some have taken exceptlion teo this interpret-
ation, claiming that though the Lord adopted an attitude of
freedom towards the sabbath, it is unlikely that He taught
that man 1n general is lord of the sabbath. 12

The remarkable stabtement in Matthew 10:23 is difficult
to interoret. lMatthew is the only Synoptic writer who re-
cords the saying: |

Ye shall not have gone over the citles of Israel till
the Son of men has cone,

In regard to this passage Manson states:

1t presunposes circumstances of which there 1ls no trace
in the other accounts of the charge: and it may qulte
well represent the ideas of the Early Church rather
than the words of Jesus himself. ...1t appears that the

LB1pia,, ». 60.
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original wording has bheen modified by the belliefs and

experiences of the primitive Jewish Christian Church.

ﬁ?zhegiiggczu:§12§;n§:.?Euis therefore to be regarded
The Early Church, so Hanson clains, 1nterpolated the term
"Son of Man" in this passage to substantiate its belief in
the early return of the Lord.

In connection with Matthew 10:23 Dodald brings into con-
sideration Mark 9:1 which states:

There are some of those that stand here who shall not

tnste of death t11l they see the Kingdom of God come

with power.
In accordance with his interpretation of the Kingdom as be-
ing already present for Jesus, Dodd contends that the
disciples are not oromised that they will see ths final con-
sunmatlon while they are alive on earth, but that they will
discover that the Kingdom of God has already come, and that
this fact will be apnarent to them in the not too dlstant
future. The coming of the Son of KHan, therefore, would refer
tc the Kingdom whlch is in the process of being established
through the ministry of Jesus and the preaching of ths ¥Word.
This aspect of the Kingdom would become apparent to the

disciples in the course of thelr ministry and wltness of

Jesus.

1“T.w. sanson, The Teaching of Jesusa (Cambridge: Uni-
versity Press, 1931), p. 221.

15G.H. Dodd, The Parables OFf The Kingdom (New York:
Charles Scribner's Sons, 19335, Fe 93
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. direct »nrorhecy of the death and burial of the Lord
is recorded by Hatthew as hoving been made prior to Peter's
confesgion. In Hatthew 12:32 Jesus states that the only
slgn which would be given to the Scribes and Pharilseces would
e the sign of Jonas.

For aes Jonas was three days and three nights in the

whele's belly; so shall the Son of man be three days
and three nightes in the heart of the earth (MHatt. 12:40),

Though this nrophecy of Jdesus'! death and burlal did not
reglster immediately with the Scribes and Pharisees, or for
that matter with His disciples, it most likely was remembered
by both during the events which occurred on the day of the
resurrectlon.

‘Matthew 12:40 is parslleled in Luke 11:30:

For as Jonas wes a sign unto the Hinevites, sc¢ shall
also the Son of man be to this generatlon.

In the context of both passages, Christ and all He repre-
sented, His life, teaching and death, were in effect the on-
ly sign that the generatlon of Hlg time sa.w.l6
The last sayings to be examined among those uttered by
the Savior nrior to the confession of Peter at Caesarea

Philipol are HMatthew 13:37 and 13:41:

He angwered and sald unto them, He that soweth the
good seed is the Son of man (37).

The Son of man shall send forth his angele, end they
shall gether out of his kingdom all things that offend,

16Gfr the angel's reminder tc the women at the empty
tomb, Luke 24:7.
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and them which do iniquity (41).
These pagsages occur in the Parable of the Tares (Hatthew
13:2L-30; 36-43), and contaln the sotericlogical and
eschatological gignificaence of the tern.

We have oreviously stated that the stress some have
laid on the apocalyptic aignificance of the term "Son of
kan'" leads to & false conception of the title as used by cur
Lord. While the term "Son of Han® is used eschatologically,
1t appears over sublective to inject the eschatological mean-
ing Into all the passages in which the term occurs to the
exclugion of the term's soteriologicsl significance, indlcative
of Jesug' gaving mission. If the assertion that the Son of
Han as the world's Judge la of primary importance, then one
would necessarily exvect to find analagous saylngs telling
how Jesua' mission of salvation would be fcllowed lumediately
by His coming in judgment.17 Such is not the case, although,
as Duncan'? has noted, Luke 17:24,25 may be the exception.
The passages read as follows:

For as the lightning, that lighteneth out of the one

part under heaven, shineth unto the other part under

heaven; 8o shall alsoc the Son of man be in hls day.

But first must he suffer many things, and be rejected
of this generation.

However, as Duncan has observed, there 1s nc parallel in

17ﬁuncan, op. cit., p. 140 f.
181pia., o, 141, footnote 1.
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Batthew 2% this point, and the grouping may be due to Luke,
who at other nlaces linke the suffering and the glory of
the Savior.

In the case of the éarable of the Tares (Hatthew 13:2L-
30; 36-L3) it is the Son of #an who performs the task of
founding the Kingdom, This is His saving mission. If the
Interpretation is correct that the term "Son of Han" 1is
used to describe Jesus'! mission of salvation (=8 avpears
from the few passages already considered) than the term is
appronriate in HMatthew 13:37, and the point made in this
narable, as in other Kingdom varables, is this, that the Son
of Fan founds the Kingdom and will consummate 1% at the end
of %time.

In retrosnect, the passages recoided in the Synontics
a8 having been uttered by Jesus vefore Peter's confession at
Caesares Philiponl assert the following of Jesus as the Son
of lan:

(1) The Son of Han, in the self-denying execution of
His misalon of salvatlon,.is less fortunate than the
animals (Katt. 8:20),

(2) The Son of Hen lived s normal, social, non-ascetlc
1ife (#Hatt. 11:19).

(3) The Son of Man was maligned and slandered (Matt. 12:
)%

(&) For the sake of the Son of Man, His followers would

also suffer the reproach of the world (Luke 6:22).
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(5) To forgive ains and %to hesl falls within the pro-

vince of the Son of Man (Matt, 9:6 £r.).

(6) The Son of Men hes the authority to interpret the i
Babbath and to disregard the ceremonlszl reatrictions con-
nected with the Sabbath (Hatt, 12{8).

(7) The coming of the Son of Man, 1.e. His Kingdom, i
will be apparent to His followers while they are yet alive
(Hatt., 10:23).

(8) Jesus' death and burisl will be a sign to the
people of His time that He is the Son of Man (Hatt., 12:39,40).

(9) The Son of Man founds His Kingdom by sowing the ;
Word, and will direct the final harvest (Matt., 13:37,41).

The above passages, therefore, are mainly concerned with

the saving mission of the Son of Man., They make assertions

about His living conditions, the reproach He suffered, Hils |
authority, the sligniflicance of His death and the manner in i
which He founds the Kingdom which is present and yet to come. |
All the passages, with the possible exceptlon of Matthew

13:41 (which is eschatological) describe the soteriological

mission of %the Son of Man, l.e., they speak of the salvation

which He brings to men, the conditions under which He lives

and the circumstances connecgted with the founding of His

Kingdom., Some of the passages, as we have noted, could well

include also the followers of the Son of Man., In a nunber

of these passages the term "Son of Man" could have a re-

presentative meaning,
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Ag we have already noted,19 in thoege soterlological
passgages subsgsequent to Peter!s confesslon we find insiatent
teaching on the bhetrayal, rejection, death and.reaurreciion
of the Son of Man. Ve ghould naturally expect to find this, .
for Matthew states:

From that ftime forth (i.e., after Peter's confeasion)

began Jdegus to show unto his dlsciples, how that he

must go unto Jerusalem, and suffer many things of the
elders and chief priests and scribes, and be killed

and raised again the third day (Matt. 16:21).

The pasgsage suggests that Jesus, prior to Peter's confesslon,
had spoken to the discliples of His measlanic mission in a
more general way. How, however, so Hatthew seems to suggest,
He told them clearly, bluntly and in greabter detall of His
further plans and expected experiences culminating in His
death and resurrection.

Although the term "Son of Man' doesa not occur 1in Hatthew
16:21, Jesus did make use of that term in describing His be~
trayal, rejection, and déath. Ag we shall see, Jesus' usage
of the term "Son of Man" subsequent to Peter's confession ls
in full sccord with His nore Tully developed teaching re-
garding His person and His misslon, »

In those soteriological passages whlch occur subseguent
to Peterls confesslon, we find an increasing emphasls on
the betrayal of the Son of Man. These passages are the
following:

19See P. 14,
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Hatthew Hark Luke

17:22: The Son of 9:31: ...shall be 18:29: ...shall be
man shall be be- dellvered.... delivered....

trayed into the
hands of men.,

20:18: The Son of 10:33: .,.8hall be 18:32: ...delivered

man shall be be- delivered.... unto the Gentilege...

trayed unto the
chief oriests and
unto the scribes.

26:2: The Son of (1k:1) (2221529
man ie betrayed to  (The chief priests sought to take Him,)
be cruclilied.

26:24: The Son of 14:21: the same. 22:22: the same.
man goeth as 1%t ls

written of him: but

woe to that man by

whom the Son of man

is betrayed.

26:45: The Son of 1b4:41: the same.
men ls betrayed in-
to the hands of

sinners, 7
(26:49: And forth-  (14:45: parallel 22:48: Judas, be-
with he came %o of Matthew 26:49.) trayest thou the
Jesusg, and sald, Son of man with a
Hail, master; and kiss?

kissed him.)

None of these passages present difficulty in inter-
pretation. They speak with one voice of the betrayal of
the Son of Man by one of the chosen twelve, ldentifled as
Judas in Luke 22:48. Jesus recognized this betrayal as a
necessary prelude to the rejection and death of the Son of
lMan.

Two of the above passages contain detailed predictlons
of the rejection, death and resurrection of the Son of Nan.

Thus in Mark 2:31 Jesus says,
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«..The Son of nan iIg delivered into the hands of men,
andéd they shall Xki1l1ll him; and after that he is killed,
he shall rlse the third day,
and in Mark 10:33 7.,
Behold, we go up to Jerusalem; and the Son of man shall
be dellivered unto the chlefl prlests, and unto the
gerlbes; and they shall condemn him to death, and shall
deliver him to the Gentlles: and they shsll mock him,
and shall scourge him, and shall splt upon him, and
shall kill him! and the thlrd day he shall rise agailn.
In Metthew 17:12 we have further evidence that Jesus
taught the rejection, suffering and death of the Son of Han.
In thls ocassage Jegus says that the Son of Han would suffer
at the hands of the pecnle 28 had John the Baptist:
But I say unto you, That Ellas is come already, and
they knew him not, but have done %o hlm whatsoever they

listed, Likewlse shall also the Son of Han suffer of
themn,

This teaching of the rejection, suffering and death of
the Son of lMan the Savior is, however, intimately connected
with Jesgus! teaching of the resurrection of the Son of Han.
We have already cilted two passages deallng with the resur-

rection.20

Another passage is Matthew 17:9. This passage

follows latthew's sccount of Jesus' transfligurcticon, and 1s

in the form of a charge to Peter, James and John. It reads:
And 28 they came down from the mountain, Jesus charged
them saying, Tell the vision to no man, until the Son
of man be risen agaln from the dead.

Speaking to the people who desired a sign from Him, the Loxrd

declared:

20yerk 9131, 10:33. See p. 25 f.
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For as Jonas was a slgn unto the Hinevites, so shall
also the Son of man be to thlis generation {Luke 11:30),

and agaln:

But he answered and sald unto them, An evil and adulterous

generatlion seeketh after a sign; and there shall no

sign be glven to i1t, but the sign of the prophet Jonas

(Matthew 12:39).

We have seen that Jesus, subsequent to Peter's con-
fession, spoke clearly and in greater detail of fhe betrayal,
re jection, and death of the Son of Man., dJesus, however,
also stated the purpose of this rejection, sufféring and
death} This purvose is stated succlnctly in two other pas-
sages in which the term "Son of Kan* occurs, These passages

are:

Por the Son of men is come to seek and to save that
which was logt (Luke 19:10).

Nven as the Son of man came not to be ministered unto,

but to minister, and to give his life a ransom for

many (Matthew 20:28; Hark 10:45).
In the above passages we see the point at which the term
"Son of lan® becomes synonymous with lesslash, The Hesslah,
as Duncen?l correctly points out, had been sent by God to do
for men vhat they could not do for themselves -- to release
them from the chains of sin and from every other power which
had enslaved znd separated them from God, to gather them in-
to the fold of God's sheep, to bring them into an intimate
fellowship with the God who becomes thelr Father through

faith os He has always been the Father of the Christ, %o

21Duncan, oo, oi%.. p. 274.
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meke men a% once children of God and brothers through the
falth. This is the mlsslon of the Megsiah. This also is
the migsion of the Son of Han who came to "seek and to save
that which was lost" and "to glve his 1life = ransom for
nany. "

In the above passages, partlicularly HMatthew 20:28, we
algo see Tthe point at which the term *Son of Man! becomes
synonymous with the "Suffering Servant” of ldgaish. The
purpose c¢f the suffering and death of the Son of Man, the
giving of His 1life, is the "ransom for many." Such also is
the purpose of the Servant of Isalah 53:

He shall see of the travall of hls soul, and shall be

satisfied: by his Xnowledge shall my righteous servant

eustify many; Tor he shall bear their inlquities
Isaiah 53:11).
Particularly also in Matthew 20:28 we note that Jesus re-
garded His death as & representative death. The Son of MHan
gave "his life 2 ransom for many." Jesus expressed the same
representative aspect of His death in Mark 14:24 where He
82ys,

This is my blood of the new testament, which 1ls shed
for many.

Here also, though the fterm "Son of Han' does not ocour, He
regards the shedding of His blood, the giving of His life,
a8 being given for many. The death of the Son of Han is a

" representative death.

The betrayal, rejection, suffering and death of the

Lord were also a living prophecy and testimony of what He
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expected Hls followers to experience. The following pasaagea'
wlll suffice to conflrm this statement:

If eny man willl come after me, let him deny himgelf
and take up his crosa, and follow me (Matthew 16:2&5.

And whosoever doth not bear his crosg, and come alter
me, cannot be my discinle (Luke lh:Z?s.

And he that taketh not his crogs, and followeth alter
me, 1s not worthy of me (Hatthew 10:38).

But bewere of men: for they will deliver you up to the
counclils, and they willl scourge you in thelr syna-
goguea (lMatthew 10:17).

And ye eghnll be hated of zll men for my name's sake:
but he that endureth to the end shall be saved {latt-
hew 10:22).

But when %they persecule you in this cliy, flee ye %o
another... (Matthew 10:23).

...and he that loseth his life for my sake shall find
1% (Hatthew 10:24b).

“ith the above we shall conclude our examinatlion of
those sotericlogical passages in the Synoptic Gospels in
which Jesus used the term "Son of ﬁan" and in some of which
that term appears to have renresentative force.

Having concluded our discussion of those Synoptilc
passages in which Jesus used tha.téfm "Son of Han" in refer-
ence to His mission of salvation, we shell now examine those
passages in which Jesus used the term "Son of Man" in

describing His glorious Parousia.

The Eschatologicsal Use of the Term

tSon of Man' in the Synoptlc Gospels

Some of the eschatologlcal passages in which the term
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"9on of HMan' sppears describe the suddenness of the Son of

Men's second coming. These pasesages sre the following:

Hatthew Hark Luke
2Ll For in such 12:40: the same.

an hour as ye think
not the Son of man
cometh,

2h:37: But as the 17:26: the ssme.
days of Hoe were,

80 shall algo %The

coming of the Son

of man be.

2b:139: And knew not
until the flood came,
and took them all a-
way; s8¢0 shall also
the coning of the
Son of man be.

17:29.30: But the
gsane day that Lot
went out of Sodom

it rained fire and
brimstone from
heaven, and destroyed
them 2ll. Even thus
ghall 1% be in the
day when the Son of
man ls revealed.

243127: For as the 17:2k: the same.
lightning cometh

out of the east,

and shineth even

unto the west; so

ghall also the

coming of the Son

of man be,

b

Passages, which describe other aspects of the ooming
of the Son of Han, appear to be a fuller expesition of
Daniel 7:13:

I saw in the night vislons, and behold, one like the
Son of man came with the clouds of heaven, and came %o
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the Anclent ol daye, and they brought him necr before

him,.

These passages read as follows:

abihe Haxic L,ﬁ_l;;g
24313007 And thay 131263 the esame. 21:27t the same.
ghall sse tha Son
of mzn coming in
the c*ouda of
hesven with powayr
and greatl glory.

25131 ¥hen the
Son of man shall
come in his glory,
and 211 the holy
angela with him,
then shsll hs zi%
upon the threne of
}'sf‘ ‘lﬁa.

26:6k: Hersalter 1k:62: the gsme, 22:69: the saste.
ghell ye see the

Son of =uan :ltting

on the right hand

of power, and cor
ing in LP* aloudsg
of heaven,

These passages develop nore fully the desceription of
the Son of Han glven us by Jesus. The Son of Han, as we
hewve seen, will suffer betraysl, rejection and death.?® He
will rise from the dead.® He will also veturn, at 2 tims
known only to the Father, in g1l His glory with the holy
angels to be revesled fully %o 2ll the world as the repre-
sentative of God, scwsra;gn Lord 1like His Fathor, recelving

all glory end honor and power,

o

22500 PO. 2h=29.
23399 - YORE N
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The purpoge of thls second coming of the Son of Han

is given in Hatthew 16:27:

For the Son of men ghall come in the glory of his

hind

Father with hls angels; and then he ghall reward every
man according to his works.

The Son of Man shall come in glory for the purpose of
judging mankind., The form this judgment will take 1s
described wore fully in the following passages:

Hark Luke
8:38: Whoscever 9:26: the same.

therefore shall be
* ashamed of me and
my words in this
adulterous and sin-
ful generation; of
him also shsll the
Son of man be a-
ghamed, when he
cometh in the glory
of his Father with
the holy angels.

12:8,.9: Also I say
unto you, Whosoever
shall confess me be-
fore men, him shall
the Son of man also
confess before the
angels of God: But
he that denlieth me
before men shall
be denied before
the angels of God.

¥en shall be Judged at the comling of the Son of Han,
ien's acceptance or denial of the Son of Man will be the
grounds on which they shall be judged. Those who accepted
Him on earth He &111 acknowledge as His own. Those who
denied Him, He will deny on the last day.

A passage that causes diffieculty of interpretation 1s
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Matthew 19:28 which reads:
And Jesus seld unto them, Verily I say unto you, That
ye whlch have followed me, in the regeneration when the
Son of man shall sit in the throne of his glory, ye
also shall slt uwpon twelve thrones, Jjudging the twelve
tribee of Israel.
Whatever the Bavior may have meant when He sald that the
twelve dlsciples would Judge the twelve tribes of Israel,
the passage al least Indlcates that those who have been
faithful followers of Jesus will have an exalted position on
the lagt day, an ldea which is found elsewhere in the New
Testament, for example!
And he sald unto him, ¥Well, thou good servant: because
thou hast been falthful in a very little, have thou
authority over ten cities (Luke 19:17).

Do ye not know that the saints shall judge the world?
(1 Cor. 6:2a)

FPerhaps another parallel may be found in Luke 11:32 in which
the Savior says that the men of Hineveh, because of thelr re-
pentance, will rise up in Judgment agalnst the unrepentant
generation of Christ's time., Thus, perhaps, the faith of the
twelve will be a judgment upon those who have not accepted
the Son of lian as Savior.

The coﬁing of the Son of Man, described in the preceding
Passageé, will be earnestly looked for by the disclples.
This is stated in Luke 17:22 which reads:

The days will come when ye shall desire to see one of
the days of the Son of man, and ye shall not see it.
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Perhaps, as Bruce believea,zu the Savior here means that
the disciples, because of tribulation, would long for the
conlng of the Lord to pult an end %o their sorrows. dJesus
at least states that The disciples would long for the coming
of the Son of Xan,

The last eschatologlcal passage we shall ccnalder coﬁes
in the form of az query. The passage, Luke 18:8b reeds:

Heverthelesa when the Son of man cometh, shall he find
falth on the earth?

The context of the passage is the story of the importunate
widow, The previous verse speaks of the swift vengeance
God will take for His elect:

And shall not God svenge his own elect, which cry day

and night unto him, though he bear long wlth them?

I tell you that he will avenge them speedily (7 and 8a).
In Luke 18:8b, therefore, Jesus asks 1if the Son of Han (1lden-
tified in this verse as the One who will take vengeance for
God) will find frith on the earth when He comes, l.e.,
whether He will find such falth as the.wiaow's,.a falth
which is versistent and unylelding.

The sbove passage concludes our examination of those
passages in the Synoptic Gospels in which Jesus uses the
term "Son of Man" to describe Hia glorious second coming.

This second coming of the Son of Man, as we have

2“A19xander Bruce, "The Synoptic Gqspels,“ The Expos-
itor's Greek Testament (Grand Raplds: Wm. B, Berdmsns Pub-
lishing Company, n.d.}, I, 594 f,
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seen,25 will bLe a coming in glory. This second coming
stands in emphatic contrast to the first coming of the Son
of Man, l.e., His incarnation. ZFor 28 the Son of Han among
men Jesus suffered poverty, rejection, betrayal and death.
In the second coming of the Son of Man, however, Jesus will
be manifested to all men as the Son of Man, the supreme
ruler and Jjudge of mankind and of the world, before whom

6

Yevery knee must bow"20 sng every tongue confess that Jesus
Chriast is Lord, "27 |
It muat be noted, however, that an essential element
in this glorious coming of the Son of Han 1s the fact that
Hls followers shall be openly gathered around Him as a
victorious people gharing in the triuwmph of their Savior and
King. Esgpecially relevant here are those passages which
speak of the followers of the Son of HMan whom He will ack-.
nowledge a8 His own before the heavenly hostas, Thus, for
example, Luke 12:8.9:
Also I say unto you, Whosoever shall confess me before
men, him shall the Son of man also confess before the
angels of God.
The exalted position of the Son of HMan's followers is also
described in Hatthew 19:28, a passage which we discussed

above (page 33).

253&3 Pe. 310

265n11. 2:10.

27pn11. 2:11.
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From the above we conclude that Jesus taught that the
followers of the Son of FHan will enter into His glory and
share in His triumph, even as He taught that His followers
nust expact to sulfer and to dle for Him,

Horeover, 1f the interpretation 1s correct that Jesus!?
gschatological usage of the term "Son of Han" is derived
ultimately from Danlel 7:12 f£., where the term iz beslieved

28 i% is our beliel that Jesus in His

to be representative,
eschatological teaching. also gave the term a representative
force, He 1ls given the glory that 1s Hls as the Son of
Man, representing the saints, and sharesg this glory with

the sgaints at the consummation of the Kingdom.

The Use of the Term "Son of Han'

in the CGospel of John

In the Gospel of John, the term "Son of Han" occurs
in 1151, 3:13, 3:14, 5127, 63127, 6:53, 6362, 8128, 9935,
12:23 and 13:31. Hone of these passages are paralleled 1in
the Synontic CGospels,

The first pessage we shall examine is John 1:51:

Ye shall see heaven open and the angels of God ascend-
ing and descending on the Son of man.

282 nore complete examination of Daniel 7:13 f. will be
given in Chapter V,
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ost commentators?’ regard this saying of Ghrist 28 re-
flecting the description of Jacob's dream recorded in
Genesgis 286:12:

And he dreamed, and behold a ladder get up on earth,

and the Gop of it reached to heaven: and behold the -

angels of God ascending and descending on it,
and interoret 1t as follows: Just as the ladder in Jacob's
dream formed a connecting link between heaven and earth and
provided access to heaven and %o God, so the Son of Man
mediates between man and God., Through Christ man has access
to God from whom he has removed himgelf, and through Christ
God revesls Himself to men. '

In John 1:51 the words "the angels of God ascending and
descending on the Son of man" describe the power of the Son
of Man. The angels serve Him as thsey serve the Father.

Jesus! promlge in John 1:51 is that the dlsclples would
see the angels of Cod serving the Son of Man., Ve doubt
whether Jesus meant that the disciples would literally see
the angels for, according to the Cospel records, only at
the Ascension did two angels appear to the disclples.

If, however, John 1:51 is descriptive of the power of
the Son of ian, in depicting the ministry of the angels to
the Son of Man, then such power the disciples would see, and

did see, in the mighty works which Jesus performed.

29Grp. Friedrich Buechsel, "Das Evangelium nach Johannes,

| v %
Dag leus Tegtament Deutsch (Goettingen: Vandenhoeok
Ruprecht, 19!»9% , Iv, k2 f,
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With respect to the interpretation of John 1:51 we note
that Findlay3? suggests that the term "Son of Men" is used
in this psssage as a representative term. Such an inter-
pretatlon we belleve possible, for the term "Son of Man,"
as we have noted above, appears to have a representative
connotation in some passages in the Synoptice, and such an
interpretation in John 1:51 would do no violence to the
passage. In Johﬂ 17:21-26 Jesus expressly states the close
relation which exists Dbetween God and the bellever through
Him:
That they all may be one; as thou, Father, art in me,
and I in thee, that they also may be one in us: that
the world may belleve that thou hast sent me. And the
glory which thou gavest me I have given them; that they
may be one, even as we are one: 1 in them, and thou
in me, that they may be made perfect in one; and that
the world may know that thou hast sent me, and hast
loved them, as thou hast loved me. Father, I will that
they also, whom thou hast given me, be with me where I
am; that they may behold my glory which thou hast given
me: for thou lovest me before the foundatlion of the
world. O righteous Father, the world hath not known
thee: but I have known thee, and these have known
that thou hast sent me. And I have declared unto them
thy name, and will declare it: that the love wherewlth
thou hast loved me may be in them, and I in them,
Perhaps additional support for the representative force
of the term "Son of Han" in John 1l:51 may be seen in this,
that the angels of God who minister to the Son of Han are
also spoken of as ministering to the salnts, as for example,

in Hebrews 1:1L4:

307, Alex Findlay, Jesus, Divine And Human (London:
The Epworth Press, 1938), ». 36.
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Are they not all ministerling spirits, sent forth %o
minlgter for them who shall be heirs of salvation?

The next passages in which Jesus uses the term "Son of
Han" are John 3:13 and 14. Together with verse 12 of the
same'chapter, they read as follows!

I I have told you earthly things, and ye believe not,

?ow)shall ¥e bellieve, if 1 tell you of heavenly things?

12

And no man hath ascended up to heaven, but he that came

down Trom heaven, even the Son of man which i1s in

heaven. (13)

And as Moses 1lifted up the serpent in the wilderneas,
even so must the Son of man be 1ifted up. (14)

These passages ocour in Jesus! inatruction of Hicodemus
(dJohn 3:1-21).

In verses 12 and 13 Jesus explains to Hicodemus that
only One is qualified to testify of heavenly things. That
One is the S5on of Man who, since He has dwelt in heaven, 31
is able %o reveal heavenly knowledge. Horeover, the Son of
Man 1s able to communicate heavenly knowledge to men, be-
cause He "came down from heaven," i,e., He became incar-
nate. 32 _

This Son of Man, who became incarnate, is more than

just a witness of the heavenly things, He 1s the Savior

3err. Jonn 1:1, "In the beginning was the Word, and
the Word was with God...."

32¢¢e, Marcus Dods, "The Gospel of St. John," The Ex-
positor's Greek Teatament (Grand Rapids: Wm. B. Eerdmans
Publishing Compeny, n.d.), I, 716.
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Himself, Thils Jesus states in the succeeding verses, 1L

and 153

And as Moges 1lifted up the serpent in the wilderness,
even so must the Son of man be 1ifted up (il),

That whosoever believeth in him should not perish, but
have eternal life (15).

Thus, 2s Hoses exposed the brazen serpent to view for the
healing of the people, so algso must the Son of Man be 1lifted
up for all to see "that whosoever believeth in him should
not perish, but have eternal life" (15).33

Just as Tthe term "Son of Man" in iohn 1:51 may have re-
presentative force, so also the term in John 3:13 and 14
may have reovresentative force. In John 3:13 Jesus, in _
describing His qualification to testify of heavenly things,
states that He is "the Son of man which is in heaven."
The descriptive phrase "which 1s in heaven" certalnly describes
a condition of being, rather than one of locality, for the
Son of Han has come down from heaven.34 Thus, although the
Son of Man is incarnate, He still exists with God (John 1:1,
17:21-26). Those also, who are one with Jesus, are one with
God (John 17:21-23) and are "in heaven." Although Jesus'

onenegs with the Father is different from the oneness of the

33John 3:14 reminds us of the prophecles of the suf{er—
ing and death of the Son of Man, as, for example, Mark 8:31,
"And he began to teach them that the Son of man must suffer

many things...and be killed...."
3%¢fr. Dods, op. eit., p. 716.
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redeenmed with God (Jesus' being one with God from eternity, |
as God's Son; the believer becoming one with Jesus and God
through faith in Jesus' redemptive work), nevertheless the
Scriptures gpeask of the bellever's oneness with God and his
exigtence as being in God as, for example, 1 Corinthisns
6:19:

What? know ye not that your body is the temple of the

Holy Ghost which 1s in you, which ye have of God, and

ye are not your own?

Similarly, we believe the term "Son of Han" in John
3:14 to e a representative term, Jesus interpreted His
H1if6ing up," His deathh as the Son of HMan, as representling
"the many." Thua in the famous Ransom passage (Mark 10:45)
the "Son of man" came "not to be ministered unto, but to min-
ister, and toc give his 1life a ransom for many." As Hunterd
states, "If this does not mean that Jesus the Servant Son of
Han in dying represents 'the many,' it means nothing at all."
John 3:14 ff., which speaks of the death of the Son of lan,
may also reflesct 0la Testament prophecles of the Savior's
death such as Isalah 53:11:36 :

He shall see of the travail of his soul, and shall be

satisfled: by his knowledge shall my righteous servant
Justify many.

35prchibald M. Hunter, The Mesgage gﬁht New Tegtament
(Philadelvhia: The Westminster Press, 194%), p. 105,

36J0hn 3:14  the Son of Man and
: may link the concept o :

that of the Suffering Servant of Isaiah, for John 3:lk ff.,

as Hark 10:45, reflects lsalah 53. ;
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Jesus again speaks of the "1ifting up" of the Son of
Han in John 8:28 which reads:

When ye have 1lifted up the Son of man, then shall ye
know that I am he, and that I de nothing of myself.

As Jesus during Hls llifetime fulfilled the will of the Father
and acted as the Father's spokesman, so also by His 1ifting
up on the cross would le fulfill the will of God, In Jesus'
death the people would recognize His final obedience to the
will of God for the salvation of men, This was the mission
of the Son of Man, the "saving of that which was lost® (Luke
19:10) by giving Himgelf for "our sins...according to the
will of CGod and our Father' (Gal. 1:14).

lioreover, the death of the Son of Man and the clrcum-
stances surrounding it glorify the Son of Man and also God.
Thus John 12:23, a prediction of the approaching death of
the Son of ian, states:

The hour is come that the Son of man should be glori-
fied.

"According to the context (John 12:24) this glory of the
death of the Son of Man is this, that through His death he
bringas others to life,

Verily, verily, I say unto you, Except a corn of wheat

fall into the ground and dle, it abideth alone: but

if 1t dle, 1t bringeth forth much fruit.
Thus the Son of Man through His death glorifies not only
Himself, but brings other sons to glory, since He has tasted
death for every man (Heb. 2:9.10).

That also God is glorified through the death of the Son
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of Man Jesus says in John 13:31:

Now is the Son of man glorifled, and God is glorified
in hin.

The above passage, spoken immediately after Judas left the
Upper Room Tor the betrayal, states once again that the
divine glory of God lg revealed in the death of tThe Son of
¥Men and the clrcumsgtances which surround it (i.e., the be-
trayal), for the death of Jesus, a8 well as His life, reveal
the will of Cod %o save the world. Horeover, those who are
gaved glorify Cod by their very aceceptance of the salvatlion
which iz in Christ Jesus.o?

Other Johannine passages in which Jesus is recorded
as using the term “Son of Man" are John 6:27, 53, and 62,
and which occur in Jesus' discourse on the Bread of Llfe
(John 6:27-65), read as follows:

Labor not for the meat which perisheth, but for that

meat which endureth unto everlasting life, which the

Son of men shell give unto you: for him hath God the

Father sesled. (27)

Excent ye eat the flesh of the Son of man, and drink
his blood, ye have no life in you. (53)

Vhat snd if ye shall see the Son of man ascend up where
he was before. (62)

In verse 27 Jesus admonishes those who followed Him, not to
concern themselves with the bread which satisfied thelr

bodily needs,38 but with that meat which glves spiritual

37Gfr. Rom. L:20b, "was strong in falth, giving glory
to God. *

38uyeriy to ; Ye seek me...because
1y, verily, I say unto you, .
ye 4id eat of %he loavés, and were filled," John 6:26,
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gtrength and 1life, l.e., falth in Him vhom God the Father
had sent.’? The words "for him hath God the Father sealed®
are commonly interpreted to mean that the Father had authen-
ticated the Bon of Man as the giver of that which nourished
for ebternal 1life by giving the Son of Man the power to per-
form the nmiracle of feeding the Tive thousand with the five
barley loaves and the %wo small fish (John 6:5-1&).“0 The
Son of kan, therefore, glves %o the believer the bread of
eternal life.

This Twread of eternal life ies the Son of Man Himself,
“I am that bread of life" (John 6:48). Thus, whatever else
the words "eat the flesh of the Son of man, and drink his
blood" 1h John 6:53 mean, they certainly state that 1t is
only through intimate communion with the Son of Man, who is
the bread of 1life, by which a man is saved.

John 6:62 foretells the ascension of the Son of Han.

What and 47 ye shall see the Son of man ascend up where
he was before,

The above passage may best be taken as an incomplete state-
ment in which the final thought is supplied by the minds of
the disciples. Thus the passage might reed, "Does thls say-
ing (i.e., "eat the flesh,..and drink the blood") make you

stumble? How will you feel when you see the Son of Man

394This is the work of God, that ye belleve on him whom
he hath sent," John 6:29b.

QODods, on. cit., p. 752.
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ascending to the place from which He came? Perhaps, then,
you will understand 1n what sense I gald you must eat my
flesh. ™ The words of verse 62 "shall see the Son of man
ascend," while Toretelling the ascension of the Son of Man,
also emphasize,; Therefore, the spiritual union with the Son

of Man.4?

Acceptling the Son of Man by falth, entering into
the close relatlionshlp with Him which comea through failth,
is that which supnllies salvation to him who believes,

The Son of HMan, moreover, reveals Himself to those who
seek Him from a sense of spiritual need. This revelation
leads to faith. This is described in John 9:35b-38!

.».hg sald unto him, Dogt thou believe on the Son of
man??3 (35%b)

He answered and sald, Who is he, Lord, that I might
believe on him? (36)

And Jesus sald unto him, Thou hast both seen him, and
it is he that telketh with thee. (37)

And he sald, Lord I believe. And he worshipped him. (38)
One more reference to the Son of Man is found in John
5:27:

And hath given him authority to execute Judgment also,
because he ls the Son of man.

*l1pid., p. 759.

L"ZGfr. W.¥, Howard, Christianity Acco ng to St, John
(Philadelvhia: The Vestminster Press, 1946}, p. 209.

¥3q " Son of man® or
The reading in John 9:35 may be "the Son o

"the Son of God;"g We have followed the reading "Son of nan®
aa found in Eberhard Neatle's 16th edition of theéGreek New
Testament (New York: American Bible Soclety, 1936).
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The words "because he 1z the Son of man" have been various-
ly explalned:

The Judge must be vislble since the Jjudgment 12 to take
place with human publicity (Luther, Maldonatus, Witsius),
because as man the Son carries out the whole work of
redemption (Heyer, etc.), because men should be judged
by the lowliest and most loving of uen (Stier), because
the Judge mus% share the nature of those who are brought
before Hin (Vestcott), because only as man could Jesus
enter into the sphere in which the Judicial office
moves or have the compassion which a judge of men
ghould possess (Baur), because the judgment of human-
ity is to be a honage rendered to the holliness of God,
a true act of sdoration, a worshlp; and therefore the
act must go forth from the bosom of humanity itself
(Godet) . X%

Beyschlaghd ig »robably right when he says:
The Son of Han is the Jjudge of the world, Just because
He presents the eternal life, the kingdom of heaven %o
all, and urges all to the eternal declslion, and thus
urges those who continue unbelieving to a continuing
gelf- judgnent,
John 5:27 is the only passage in this Gospel which, in using
the term "Son of lan," describes the Son of Man as the one
who shall mete ocut Judgment.
In retrospect: we have aeen'that the teram "Son of Han,"
as 1t occurs in the Gospel of John, 13 used to describe some
aspect or phase of the soteriological mission of the Son of

Man, This usage i1s found in all the passages except John

5327 46

¥4poga, on. cit., p. 7L
thuoted in Deods, ibid.

uéSee this page (46), above.
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Horeover, as we have noted, the term "Son of Han,"
either directly or by inference, has a representative force
in most of ?he Johennine passages in which 1% occurs.47
1t may be mentioned here that Ucleberg,""a the wrlter of one
of the most exhaustive commentaries on the Fourth Gospel,
has arrived at the conclusion that all references to the Son
of kMan have a collective sense; the Son of Man comes down to
earth to incorporate earthly men, whom the Father draws to
Hlm, into the body of the Son of Man, 49

We conclude, therefore, that the term "Son of Man" in
the Gogpel of John, as in the Synoptic Gospels, is used by
Jesus primarily in a soteriologlcsl sense to describe His
misslon of salvatlon, and has, in most instances, the force

of a representative term.

“"rhus John 1:51, 3:13, 3:14, 6:62, 8:28, 12:23, 13:3L.

usﬁuoted by Flndlay, op. cit.,, P. 36.

%9 5ohn 9:35. 15 excepted because of the doubtful reading.




CHAPTER IV

IS THE TERM "SON OF MANY IMPLIED IN THE CHRISTOLOGY OF THE
PAULINE LETTERS AND IN THE EPISTLE TO THE HEBREWS?

The term "Son of Han" is found only in the Evangelists
end ig restricted in uasage to the self-appellation of Christ.
Since, however, some New Testament scholors® believe that
the concept "Son of Han" is implied in the Pauline letters,
we shall, in our endeavor to understand the meaning of the
term "Son of Han," conglder briefly those passages in Paul
in which the term "Son of HMan® is sald to be implied. The
vasgages most generally dealt with in this connection are
1 Corinthiens 15:45 end 47:

And so 1% is written, the first Adam was made a living
soul; the last Adam was made & quickening spirit (45).

The first man is_of the earth, earthy; the second man
15 the (the Lord?) from heaven (L47).

In verse 45 Paul describes the difference in the natures
of the first man, Adsm, and the second man, Christ, The Tirst

nen was endowed with the ability to live, l.e., he became a

1Ethelbert Stauffer, Dile Theolo Deg Neuen Igstaments
(Gueteralon: C. Bertelsmann, 1948), p. 91.

2oy ayde 7. < gBouved ttested
The reading WTMs 5 wupros €S glpavow 15 a
by the Byzantine groups of manuscripts and by A and the

Syriac versions; 1t is probably a conflate readlng, combining

the _gderes of Harcion and the sw6pwros, of the Alexandg;zgd
Teater ' e

and Testern authorities. Cfr. Greek New Iestament,
by Eberhard Nestle (16th edition; New York: Amerlcan Bible

Soclety, 1936), 1 Cor. 15:47.
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"1iving soul® (Gen. 2:7). The second man, Christ, was en-
dowed with the power to make allve.

In verse 47 Paul describes the difference in the ori-
gins of the Tirst man, Adam, and the second man, Christ.
The first man is of the @arth,‘i.e., not merely earthly or
born upon the earth, but of the earth (Gen. 2117, 3:19,
fdust thou art”). The second man, Christ, is from heaven.

Parallels to the above passages may be found in the
Gospels in the passages in which Jesus speaks of the Son of
Man. Thus verse 45, which aspeaks of the second mants ablility
to make alive, may be paralleled with John 6:53, “Except ye
eat the flesh of the Son of man, and drink his blood, ye have
no life in you.® Verse L7, which speaks of the gecond man
as being from heaven, may be paralleled with John 3:13, "And
no man hath ascended up to heaven, but he that came down
from heaven, even the Son of man which is in heaven,' and
again, John 6:62, "What and if ye shall see the Son of man
ascend up where he was hefore?®

In regard to 1 Corinthians 15:45 end 47 Manson states:

...we have in the Pauline teaching the same conceptlon

of the Son of Man as in the teaching of Jesus, with

Just that difference of orientation which arises from

the historic facts of the death of Jesus and the resur-

rection. The Son of Man is...the head of the new

humanity; and men are now called to become "the man® by
union with him,3

3p.w. Hanson, The Teaching of Jesus (Cambridge: Uni-
versity Press, 1931), p. 23L.



50

Rawlinson” also belleves that the term "Son of Man" is
implied in Pauline Christology. He also bases his conclusion
on 1 Corinthians 15:45 and 47, but finds = mbre complete
analogy between Jesus' use of the term and Paul's in verse
27 of 1 Corinthlans 15 which reads, "For he hath put all
things under his feet." This verse 18 a quotation of Psalm
8:6. The original reference of the Psalm is to man as such,
who, despite hls material insignificance by comparison with
the heavens, the moon and the stars (Psalm 8:3), is the
gpiritual head of God's creation, made "but 1little lower
than Elohim, "5

In 1 Corinthians 15:27 S5¢. Paul bases upon this Psalm
the conviction that "all things" must eventually be "put
under his (Jesus') feet," and directly quotes Psalm 8:6 ko
that effect. "Such a use of the Psalm," states Rawlinson,
fcould only have‘arisen as a result of the identification of -
Christ with the 'Son of Man'....“6 Rawlinson, we belleve,
may be correct, for Paul quotes the eighth Psalm as being

prophetic of Jesus, and Jesus Himself made use of thils

L"A.E.J. Rawlinson, The New Testament Doctrine of the
Christ (London, New York: Longmans, Green and Company, LID,

1926), p. 182 ff.

SGfr, Franz Delitzsch, "Biblical Commentary on the

Psalms," Biblical Commentary On The 01d Testament (Grand .
?;Dlds; Wm. B, Eerdmnans Publishing Company, 1949), I,
25 €T

6Raw11nson, op. cit., p. 124,
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Megslanic psali in reference %o Hingelf.?

Horeover, we have seen in our consideration of Jesus!

use of the term "Son of Man" that for Him the term in many

_instances bore o representatlive meaning, For Paul, also,

Jesus is the representative of humanity. Thus in 2 Corinth-
iang 5:14 Paul writes that "one dled for all," Jesus, travel-
ing the road of the cross because of His love for men, has
become for Peul "the last Adam” (1 Cor. 15:45), the head of
a new humanity. Thus, also, writes Paul, "As by one man's
disobedlence many were made sinners, so by the obedience of
one shall many be wmade righteous.“8 Jesus, for Paul, 1ls the
representatlive man.

Thus St. Paul, by implication, identifles Jesus with
the Son of Man. Although the issue remains in doubt, since
Paul does not expressly cell Jesus the Son of Man, neverthe-
less the identification of Jesus as the Son of Man seems qulte
probable in view of Paul's use of the eighth Psalm as a pro-
phetic Seripture which must Tind i%s fulfillment in Christ.

1t appears also probable that St. Paul has this identification

7Hatthew 21:16, "...And Jesus salth unto then, Yea; have
ye never read, Out of the mouth of babes and sucklings thou
hast perfected praise?! (Psalm 8:2). Jesus sald the above
to the chief nriests and scribes who were displeased bhecause
the children in the temple were singing pralses to Jesus, i
calling Him the Son.of David, Although the term "Son of Man
does not occur in Matthew 21:16, Jesus does quote the eighth
Pgalm which 1s a Messianlc psalm.

BRomans 5:19.
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(Jesus as the Son of Man) in mind when he writes, in the same
chapter of 1 Corinthians (15:47), of the "second man® who is

"from heaven. "

Ag 5t. Paul seems to lmply the term "Son of Man® in

y

gpeaking of Christ and bringing the eighth Psalm into re-

lationship with Him, so also the writer of Hebrews nerhaps
does the same when, in chadtber 2, he also quotes the eighth
Psalm in discussling Christ.
The vpassage under consideration in this connection is
Hebrews 2:6-8.
Hebrews 2

But in one certain place

testified saying, What is

man that thou srt mindful

of him? or the son of man,

that thou visitest him? (6)

Thou medest him a 1little

lower than the angels; thou

crownest him with glory and

honor, and dldst set him over

the works of thy hands: (7)

Thou hast put all things in
subjection under his feet....
(8)
YWe have already seen that the eighth Psalm's origilnal
reference was to man as such who, by comparison with the

universe, 1s the crown of God's creation, and as such has

had all things subjected to him. This dominion of the world

wvas lost to man by sin. Though this dominion 1s no longer
in the full and actual possession of mankind, it has been

given to Jesus who sits enthroned at the right hand of
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God,?

lHoreover, in Jesus the 1dea of humanity 1s transcendent-
ly realized. Jesus has entered into the state of created
humanity for a little while (@ggwi_11_, v. 7) in order %o
raise redeemed humanity above the angels. Thus Jesus took
"“not on him the nature of angels; but he took on him the
geed of Abraham" (Hebrews 2:16).

The purpose of the incarnation is expressed throughout
the Eplstle to the Hebrews. Jesus, as High Priest, repre-
sents men before God. It 1s part of His High Priesthood
that He be made "like unto hls brethren, that he might be
a merciful and falthful high prlest in things pertaining to
God, to make reconcillation for the sins of the people.“lo
The author of Hebrews also states that Jesus was "made a
1ittle lower than the angels for the suffering of death...
that he by the grace of God should taste death for every
man, *11

The above truths expressed by the writer of Hebrews are
parallels of Jesus! own statement that “the Son of man came...

%o give his life a ransom for many.“lz Thus 1t is Christ's

94...whom he (God) hath appointed heir of all things,®
Hebrews 1:2.

10Hebrews 217,
Llpeprews 2:9.
leatthew 20:28,

i
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life of obedience, made perfect in death, and utterly conse-
crated to God on behalf of man, which is at once the means
of man's reconclliation with God and the ground of man's
confldence.13

Christ, therefore, fulfills His calling as High Priest
in His obedience and in His death. VWhatever else a High
Priest may be, he is one who represents men before God. The
ldea of the High Priesthood, therefore, contains the lidea of
renresgentation.

The ldea of the High Priesthood of Jesus is the dominant
theme of the Book of Hebrews. The eighth Psalm ls used by
the author of Hebrews, as well as by Paul, as belng orophetic
of Jesus. Thus it would seem that the author of Hebrews
in bringing the eighth Psalm into relatlonship with Jesus
would have in mind Jesus, the representative man, who in re-
celving the dominion of the world from God recelves 1t as
the representative of mankind, i.e., specifically those who
believe in the efficacy of His Priesthood., Jesus became man
that in recelving "glory and honor® and having all things "sut
in subjection under his feet, " He might be the representative
man.,

From the above 1t 1s possible to conclude that the
author of Hebrews, as Paul, may have had in mind the Lord's
" self-designation as the Son of Man. The ldentification here,

13Raw11nson, op. glt., p. 186.




55

as in Paul, is extremely probable, but is subject also to
doubt since the author of Hebrews never specifiecally calls

Jdesus the Son of Man.



CHAPTER V
WHENCE DID JESUS DERIVE THE TERM "SOH OF MAN®?

In consldering the possible source of Jesus'! derivation
of the term "Son of Man' scholars have directed particular
attention to the concent of the Son of Man as it occurs in
Danlel 7:13. Since most sehqlars are of the opinion that
this passage is the source to which Jesus' usage of the term
muet ultimately be traced, we shall, in this chapter, examine
in greater detall the term "Son of Man" as it occurs in
Daniel 7:13. The passage reads as follows:

gaw in the night visions, and behold, one like the
on of man came with the clouds of heaven, and came

o the Anclent of days, and they brought him near be-
fore him,

ot {0 -

This Son of Man spoken of in verse 13 is certainly
described as being a man. He 1ls, however, no mere man for.
he 1s described as comlng "with the clouds of heaven, " and
to come with %he clouds of heaven is surely a prerogative
of God who "maketh the clouds His charlot" (Psalm 104:3).
Moreover, those "who brought him near before him" seem %o
refer to the ministering angels of verse 10 who are spoken
of ag gerving God, "thousand thousands minigtered unto him
(the Anclent of days), and ten thousand times ten thousand
gtood before him, "

This one "like unto the Son of ‘man" was also glven an

-

everlasting kingdom by the Anclent of days according to
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verse 1l:

And there wes given him dominion, .and glory, and a
kingdom, that all people, nations, and languages,
should serve him: his dominion is an everlasting do-
minion, which shall not pass away, and his Kingdom
that which shall not be destroyed.

The question of the identity of this one "like unto the
Son of man" arises. In regard to this question who the Son
of Man in Daniel 7:13 might be two answers are possible:
the Son of Man is the Messlah-King; or the Son of Man is a
generic term used to descrlbe the "saints of the Most High"
(Daniel 7:18, 22, 27). Recent scholars are in dlsagreement
whether this concept of the Son of Man in Daniel is to be
token literally to mean Christ or is an allegory describing
Tthe chlldren of God. Thus Voste says:

The Talmudic traditlon certalnly considered the...Son

of Han...in Danlel as a personal Hesslas, whom it called

according to the mode of His arrival, Anani, i.e.,

“nubilous, " or "coming in a cloud." In the Targum for

1 Chron. 3:24 we read: "Ananl is the Messias King who
will be revealed. 'l

Barton, on the other hand, states:

It should be noted...that, as used in Danlel, the term
(Son of ¥an) is not a personal or Messlianic title. It
1s used simply to characterize the kingdom that God is
about to establish. The four preceding kingdoms have
been brutal and ruthless. They are fittingly char-
acterized by beasts.... God's kingdom is to be by
comparison intelligent and humane. It is characterlzed
by a "son of can" or a human being. That is all the

lyames M. Voste, "The Title 'Son of Man' In The Synoptic
Gospels, " The American Eccleslastical Heview, CXX (April,
1949), 318 f.
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term means....2

The above disagreement, common among recent scholars, in
regard to the ldentificatlion of the Son of Man in Daniel
stems from the statements in Daniel 7:18, 22 and 27 in which
1t is said that% the kingdom will be Ygiven" to or "taken!
by the salnt%s of The llost High as well as to the Son of Man
(v. 1&). Thus we read:

But the saints of the most High shall take the kingdom,

and possess the kingdom for ever, even for ever and

ever (18).

Until the Ancient of days came, and Jjudgment was given

to the salints of the most High; and the time came that

the saints possessed the kingdom (22).

And the kingdom and dominion, and the greatness of the

kingdom under the whele heaven, shall be given to the

people of the saints of the most High, whose kingdom is
an everlasting kingdom, and all dominions shall serve

end obey him (27).

According to Danilel 7, therefore, the kingdom (God's) is
given both to the Son of Man and to the saints of the HMost
High. How can the above passages be reconciled?

It is our bellef that the Son of Man in Daniel 7:13 1is
the Christ, since Jesus obviously had this verse 1in mind in
His reply to the High Priest.3 In His reply Jesus certainly
referred to Himself, and His hearers evidently understood

Him to mean Himself since they considered His reply blas-

2George A. Barton, The Religion Of Israel (Philadelphia:
University of Pennsylvanla Press, 19257; p. 256 f.

3iMatthew 26:64,
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b The kingdom spoken of by Danilel, therefore, is

nhenmous,
glven to the Son of Man, Jesus.

That the klingdom is alsc given to the saints does not
militate against the above interpretation, since it describes
the exalted poslition of the saints. That the saints would
be so exalted ls stated by Jesus and by the sacred writers
of fthe New Tegtament also. We have reference to the follow-
ing passages:

And Jesus said unto then, Verily I say unto you, That

ye which have followed me, in the regeneratlion when the

Son ¢of man shall git in the throne of his glory, ye

also shall glt upon twelve thrones, Jjudging the twelve

tribes of Israel (Matthew 19:28).

And he sald unto him, Vell, thou good servant; because

thou hast been feithful in a very little, have thou

authority over ten cities (Luke 19:17).

Do ye not know that the saints shall judge the world?
(1 Cor. 6:2a).

Thus we believe that the Son of Man spoken of in Daniel 7:13
receives the kingdom from God as the representative of the
saints who together will rule the kingdom with the Sop of
Man as Head. ‘

Ye do not believe, however, that Danlel 7:13 1s the
only source from which Jesus derived His usage of the term
"Son of Man." Although Jesus did quote Danlel in His reply
to the High Priest and used Danlel 7:13 as background in

His statements concerning His second coming,5 it will also

hyntthew 26:65.66,

S5see D. 29 L1,
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have been ncted that the flgure of the Son of Man in Dani%i
7:13 1s an eschatological figure. We belleve, therefore,
that Daniel 7:13 cannot be used as a starting-point inh ex-
plaining the many passages in which Jesus used the term
"Son of Man" in a soteriological sense, since Daniel 7:13
speaks of the consummation of the kingdom and not its
founding. lMoreover, Daniel 7:13 as the only source for
Jesusg' derivation of the term would be lnadequate in view
of His references to the humility, poverty, ministrations
and non-ascetic life of the Son of Man.

Hext we may consider the general 0ld Testament usage
of the term "Son of Man." The term, a8 we generally find
it 1n the 0ld Testament, was used by the writers of the 0ld
Testament as a paraphrase for "man." Thus the general 0ld
Testament usage of the term contains the ldea of lowlliness,
humility, creaturehood and weakness. The above as a source
for Jesus! usage of the term would fit very well those pas-
sages in which He describes the humllity, poverty, and low-
liness of the Son of Man, but would not accord with His
description of the majesty of the Son of Man in the es-
chatologlical passages.

A combination of the usage of the term in Daniel 7:13
and the general 0ld Testament usage of the term might be
congidered. Thus the Daniel passage would supply the form
and the other 0ld Testawent expressions the content of

Jesus' idea. However, this also would not accord with the
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ldea of the majesty of the Son of Man presented in the es-
chatological passages.

The conceptlon of the Son of Man furnished by Deniel
may also be blended with the idea of the Servant of Jehovah
described 1ln Isaleh 53. Thus the idea of majesty derived
Trom Daniel would be modifled and spiritualized by having
been combilned with the idea of the Suffering Servant of
Isaiah 53. The above comblnatlon, we believe, contains
elements of truth, for Jesus, as we have seen, used the
term "Son of Man™ ‘to describe both His person and His mis-
gion. The Son of Han came "to minister, and to give his
life a rangom for many" (Matthew 20:28), and the Son of Man
also "came down from heaven" (John 3:13), would “ascend up
vhere he was before! (John 6:62) and come again "in the
clouds of heaven with power and great glory" (Matthew 24:30).

The above combination would make Jesus' use of the
term analogous to the use of the term in the Book of Enoch.
The Messlanle ideals of Daniel and Isaish seem to be com-
tined in the Book of Enoch. However, this combination in
Enoch gives no basls for the conclusion that Jesus made a
similar combination of them in His usage of the term "Son
of Man." Jeaus' usage of the term must spesk for itself.

Though 1t is our bellef that there 1s a possible com-
bination of the Son of Man of Daniel 7:13 and the Suffering
Servant of Isalsh 53 in Jesus' usage of the term, we do not

base our conclusion on Enoch's usage of the term for the
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following reasons: (1) Scholars are not at all agreed
either upon the integrity or the date of the Boock of Enoch.
(2) IT the "Son of Man! passages in the Book of Enoch are
post-Christian, they would merely illustrate the term's
Christian usage. If they are pre-Christian, we should have
one example of a usage of the term which Jesus may have had
in mind., Ve could not be sufe, however, that Jesus was
acquainted with thls usage.

The usage of the term "Son of Man" as it occurs in the
Book of lizekiel has also been considered as the source from
which Jesgus derived His usage of the term. walker,é'who be-
lieves that Jesus used Ezekiel as His model in His prophetlc
office, algo bellieves that Jesus, especlally 1n.those pas-
sages where He refers to Himself, derived Hls usage of the
term "Son of Man'" from Ezekiel. He bases hls conclusion on
the fact that Jesus seeks the lost (Luke 19:10) as did
Ezekiel who was prophet to the lost sheep of the house of
Israel (Ezekiel 34:1-19). Walker sees another parallel be-
ween Jesus and Ezekiel in the fact that Jesus "steadfastly
set his face to go to Jerusalem" (Luke 9:51) and that:
: nearly a score of times throughout the Book of Ezekiel

the command to the prophet to set hila face to go toward

a place is the form in which the word of the Lord camse

to him as "son of men,® indicating that he must exercise

hils provhetic gift in relation to some definite place or
neople, - and in one instance he had to set his face

\ 6 honas Walker, Jewish Views Of Jesug (New York: The
ilacmillan Company, 19315, Dat L2l e
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especlally against Jerusalen.

However, as Hateh® renarks, there is a distinct difference
in the form of the term 28 used by Jesus and in the Book of
Ezeklel, Jesus used the term "Son of Man®" in the third per-
son as a self-designation. In Ezekiel the term 1s used
vocatively, es 2 mode of address. lovhere is Jesus reported
as delivering a prophecy after having been addressed by God
ag "son of man." The above difference of form, we believe,
ls enough to show the need of sz greater degree of parallel-
ism than VWalker brings forward in his endeavor to point to
Ezeklel a8 The source from which Jesus derived His use of
the term,

From the above examination and refutation of views re-
garding pogsible sources of Jesus' use of the term "Son of
Man," 1% is our bellef that no one source can be considered
as the only source from which Jesus derived His usage of the
term "Son of Man." Rach source, with the exception of
knoch,’? has both its possibilities and limitations. And al-
though the various possible sources in the 0ld Testament
shed considerable light on Jesus' usage of the term “Son of
Man," the term, as expounded and developed by Jesus, can

never be understood completely by an examination of any one

71bid., p. 128.

84.¢. Hatch, The Hessianic Consciousness of Jesus (Lon~
don: Soclety For Promoting Christian Knowledge, 1939), D. 58.

For the reasons cited on p. 62.
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CHAPTER VI
CONCLUSIONS

It 18 our purpose in this chapter to briefly summarize
the conclusions reached in the preceding chapters. Our con-
cluslons are as follows:

The passages containing the term "Son of Man," recorded
in the Synoptics as having been uttered by Jesus prior to
Peter's confesslon at Caesarea Philippi, are mainly con-
cerned with the sgsaving mission of the Son of Man. They
meke assertions about His living conditionsg, the reproach
He suffered, Hls authority, the significance of His death
and the manner in which He founds the Kingdom which is present
end yet to come. In a number of these passages the term
"Son of Man" could well include the followers of the Son of
Man and thus be representative.

Those passages containing the term "Son of Han" recorded
in the Synoptics as having been uttered by Jesug subsequent
to Peter's confession, are malinly soteriologlcal. They par-
ticularly emphaslze the betrayal, rejection and death of the
Son of ¥an, experiences which Jesus had to undergo to fulfill
His mission of salvation. In many of these soterilologlcal
passages the term "Son of lMan" also has a representative force.

In those eschatological paséages containing the term
"Son of Man," recorded as having been uttered by Jesus sub-

sequent to Peter's confession, the term "Son of Man" in
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many instences also has a representative force.

From the above we conclude that in many of the Synoptie
passages which contain the term "Son of Man" the term 1s
represéntative. It includes the followers of the Son of Man
who would underge suffering and death in the establishing of
the Kingdom and would also enter into the glory of the Son of
Man and share His triumph at the consummaticn of the Kingdomn,

In the Gospel of John Jesus l1ls recorded as using the
term "Son of HMan" to describe some aspect or phase of His
soteriological mission. Thls usage 1s found in all the
nassages except John 5:27. As in the Synoptlcs, the term
"Son of Man" 1s used primarily by Jesus in a soteriological
gsense to describe Hig mission of salvatlion, and has, in
most instances, the force of a representative term.

Although, as we havé geen, the term "Son of Man'" is
found only in the Zvangellsts and is restricted in usage to
the self-appelation of Christ, the term "Son of Man" may .
be implied in the Christology of Paul and in the Letter to
the Hebrews.,

Although the issue remains in doubt, since Paul does
not expressly call Jesus the Son of Man, nevertheless the
identification of Jesus as the Son of Man seems quite probable
in view of Paul's use of the eighth Psalm as & prophetic
Seripture which must find its fulfillment in Christ (1 Cor-
inthians 15:27). It appears also probable that St. Paul
has this identiflcation in mind when he writes of the
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"second man" who 1s "from heaven' (1 Corinthlans 15:47) and
of the "last Adam" (1 Corinthlans 15:45).

3imilarly the author of Hebrews may have the term "Son
of Han" in mind when in chapter 2:6-8 he brings the eighth
Pgalm into relatlonshlp with Jesus. The identification here,
a8 in Paul, ls extremely probable, but 1s subject also to
doubt since the author of Hebrews never expressly calls
Jesus the Son of Man.

In regerd to the source from which the New Testament
usage cf the term 1g derived, we believe that no one source
can be consldered as the only source from which Jesus derived
His usage of the term "Son of Man." Each 0ld Testament
source has both 1ts limitatlons and possibilities. Although
the 01d Testament sources shed much light on Jesus! usage of
the term "Son of Man," the term, as expounded and developed
by Jesus can never be understood completely by an examina-
tion of any one or more probable sources.

The Book of Enoch we reject as a possible source since
the date and the integrity of the Book of Enoch have not
been completely established. Horeover, if the Book of Enoch
ls pre-Christian we could not bg sure that Jesus was ac-
Quainted with the "Son of Man" passages in the Book of Enoch.

Finally, whatever. the source from which Jesus derived
His usage of the term, His usage of the term was unique,
Jesus' usage of the term "Son of ¥an" involved the claim of

a unique mission, a calling distinguishing Him from all others.
PRITZLATF ! T2 OTNTAL LIBRARY
CONC Lt v € -MINARY
SI. LTULS, MO.
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Jegus used the term "Son of Man" to deacribe Himself =g the
Tounder and the head of the Kingdom of God. He would also,
as the Son of lan, consummate the Kingdom at the end of
time,

“oreover, as the Kingdom is both present and yet to
come, so Jesus, the Son of Han, had certain experiences to
undergo 1n the establishing of His Kingdom and had at the
same time glory awalting Him in the consummation of that
Kingdom. Through teaching, hesling, suffering and death
Jesus, the Son of Man, establishes His Kingdom. In glory
wlth God's angels He wlll return to consummate that King-
domn,

Just as Jesus' usage of the term "Son of Han" 1s unique
in thig, that it describes Jesus as the founder and head of
the Kingdom who at once 1s the lowliest of men and the Lord
of 211, so also Jesus' usage of the term is unigue in this,
that in many instances the term "Son of Man" 1s inclusive
of Hig followers who would suffer rejection and even death
and share His glory and His triumph.

Finally, Jesus' representative usage of the term "Son
of Man" is signiflcant for the Christian, for it declares
that Jesus, the Son of lMan, represented man before God in
life, death and resurrection, taking upon Himgelf the sins of
RS offerlng His life as a ransom for many, delivering men
from all the powers of evll which had separated and alienated

man from God. Through faith in Him and acceptance of this
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deliverance, man 1s redeemed and is reacued from the powers
of darkness and transferred to the realm of God's beloved
Son (Colossians 1:13), becoming at once a servant of Christ

and a citizen of God's everlasting Kingdom.
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