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CHAPTER I
INPRODUCTION

It is nov ten years since the fivst scrolis were discovered
at Quaran in the vicinity of the Desad Sea, This discovery
was reamarkeble in more ways than one. 1% has affected the
arenas of textual criticisom snd theology, of history and Chris-
$ian origina., It ig in connection with the last of these areas
that we intend to direct our major research in this present
atwiy.

More sseciflically we wish to examine and delineate &
certain naue wvhich figures prominently in the (Qumrsn litera-
ture. That nsme is "Teacher of Righteousness.® Accordingly,
we wish to uncover what kind of person (or persons} it is who
beunrs tThis mesk “Teacher of Righteousnsegs, " and to ciscover
how he (or they) and the rest of the movement think., What are
the basic beliefs and controlling concepts championed by these
OQumran sbudents? This is the lesding cuestion! This guestion,
however, cen never be divoreced fron the question to which it
leads, vig., how does the thought world of Cumran, and more
clogely that of the "fPeacher of Rignteousness" compare with
the idesls and activities of Jesus of Nazareth? And sgain,
is there any indication of & direct connection bhetween the
principnl ideology of Gumran lesders aund Jesus Christ? 7These
two cuestions mst stend in juxtaposition in our mind through-
out our research.

In order to achieve the proposed gosl, we will preaent




2
certain preliminary chapters. These sre groundwork for laotsry

comparisons., The first chapter will present the reader with

o transletion of the pertinent passeges, so that, from the

outset, the resder has a uvnified overview of the bhasic material,

materinl which at thie early stage is etill scattered through-

out warious books and periodiemls. Inciudad in these necesaary

arolesomena are two other chmpters, the former attempiing to

sotablish a relative chronology of composition for the major

iterary vworks frou (uarsn and thereupon crystmllizing the

biography of the "Teacher of Righteousness™: the latier G ig-
saing the various historical personalities which vie for

the title "Pescher of Righteousness.” We then attack the

heart of the nroblem, avoiding as far as possible trivialities

of terminology and driving on to the key motifs that would

either establish o close relationship or & clear distinction.

The impetus for this research has been provided, to some
extent, by a nuunber of recent works which have posited the
thesis that Jesus of Nezareth mmy heve been no more than an
imitator of a greaet Quarsn personality. The authors of thasse
works will be mentioned in the course of the psper. Accord-
ingly we wish to put their hypothesmes to the test,

The source of material for this paper is, Pirst of all,
the Holy Bible in the original lunguages, and then the works
of Quuran published to this date. Where the originml Hebrew
facsimiles are not available, a Hebrew transeript or trans-
lation is used with an explanatory footnote. Due to the

lengsh of the paser, and in orvder not to burden the reader on
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a certain point, very few eztensive guotations of other writers
are given. Ample Tootnotes, however, will acquesint the reader
with their locale.
Such a study should prove timely and stimulating for our
understanding of Jesus Christ agrinst the historical and

theologicnl environment of his day.




CHAPTER 11
PHE TRESTIMONY OF QUMRAN TO THE THACHER OF RIGHTECUSNESS

Phe Teacher of Righteousness is & controversial figure.
tny student involved in controversy must take cognizance of
all the textusl data available. Alas, even the relative lm—
portsnce of the textual data is guestioned by the scholars
in this debate. At the outset, then, we will nresent the
reader with & connected outline of thig d¢ata, arranged in
logicnl sequence, aS & vackground and springboard for all
future discussions. Por the seke of clarity, the evidence
will be given under three hesds, viz. specific, probable and
alleged reforences to the Teacher of Righteousness. Aaple
footnotes will acguaint the reader with ithe numerous issues

involved.,
Specific References

This Teacher of Righteousness practiced what he vpreached.
He was both a teacher and righteous man. This ias provably
intimated in the comment on the P * ¥ of Hab. 134 in lypHab.

1315,1 which veads, "he is the Teachesr of Righteousnass.“2

1All translations from 1lQpHab,., arve taken Prom the firsi
volume of photographs edited by Millar Burrows, The Dead Sea

Seroils of tho St. Mark's Vonastery (New Haven: The Aumsricen
Gohool of Oriental Rasearcﬁ, I§§5§. These translations are

those of the suthor, except where otherwise indicated.

°Jince the PVt ¥ T of Hab. l:4 is & generic teru, it
calls into cuestion the actual existence of the Teacher of
Righteousness. Gaster, for exsmple, would translate "he who
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At well as that, he was a priest. The fraguentary pesher on

Pa, 37:2%,24 reads, "This vefers to the priest, the Teacher of

: - - 3
Righteousness (. . o) they built a congregation for him . . . ."

The historical perspective for this righteous priest is
given in two pasnages from the Cairo Genizah Document of the
4 -
Damascus Covensnters. These two passagzes follow now,.

Fven in the era of wrath, that is, in the 390 year

period when e delivere&sthem into the hand of Hebuchad-
nezrar, king of Babylon,” He cared for them and effected
the growth of a planted root from Israel and Asron, 80
tnat it might repossess its lend and become fruiltful in
the richness of ite soil. Hventuslly they realized their
inicuity and acknowledged ghat they were guilty people.
Weverthelens, Tor 20 years  they were like blind men who

expounds the law aright," referring the words to any such
perzon who interprets ithe law in accordance with the Qumran
viewpoint. Cf. Theodor H. Gaster, The jlead HSea Scrivtures
(ﬁcZ)Yerk: Doubleday Anchor Books, Doubledzy & Company, Inc.,
19%6), p. 5.

“fhe tranglation of this brief peassage is taken from
Gaster, op. eit., p. 261l. The final word, *him," way refer
to God or %o the Teacher of Righteousness.

AThﬂ text of CUC used here is that of Leonhard Rost,
pie Demascusschrifi (Berlin: walter De CGruyter & Co., 1935).
'his document belongs to the Qumran cirele. The figures in-
volved, the use of scripture znd finally the discovery of
fregunents of this document in some of the Uuamran caves,
verify this assuaption.

>%he figure 390 mentionsd here is probably from Bzekiel’
435. What is the teraminus a guo for this figure? =Rebinowits
calculates from the reign of Hehoboam until the time of
Hebuchadnezzar; Isaac Rebinowitz, "A Reconsideration of
'"Damascus’ and '390 Years' in the 'Damascus’ ('Zadokite')
Pragments, " Journal of Biblical Literature, LXXIII (19%4)
11-%5, Gaster B1so Tevors GTHis approach, ég. cit., p. 392,
Othgrs reckon frgm §B6 Hég.,dwgen Nebuchadnezzary took Judah
captive. H. H. Rowley, The Zadokite Fragments and the Dead
Sea Scrolls (New York: The Macmillan Company, 1952), ©. 062,

6Rabinowitz finds leh., 1l3:iff. to be the source for this

figure, Q%. cite, Dp. 11=35. ©This has led Gaaster to eguate
the firet Teacher of Righteousnese with Bzra. Op. cite., p. 100.
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grope for their way. Then God took note of their deeds
that they began to seek him with sincerity, and He raised
up for them the Teacher of Rightgousness to direct them
in the way of His heert. And He' made known to future
generations what He does to any future generation that
belongs to the congregation of frailors, that is, those
who turn from His way. CDC 1:5-8.

During the period of the destruction of the land, there
aroase certain men who removed the landmeriks, gna led
israel astray. Then the land hecaue desolste because
they uttered sedition against the commandmenis which God
gaveighrﬂugh loges” and also through His Holy anointed
ne,”” and becsusze they vrophesied falsely in order %o,
turn lorael frow God. But God remembered the covenani”™
of the Torefathers and raised up discerning men fron
Adaron and wise men from Isrsel, end He made them listen.
Thus they dug the well eas it is writtem , "The princes
dug a well, &‘g the nobles of the peoypie dug by order of
the lavgiver.yS ‘“he well is the law, ” They who dug are
the captivity” ' of Israel who departed from Judah and

7&0& is the subject of this sentence, although the Teach-
er of Righteousness is probably the agent of the revelation,

-
L@he refersnge is probably to the destruction of Jerusa-
len ond the consequent desoletlion of Israel.

‘Moses is the first great levwgiver, prophet, anda teacher
in the syes of the sect, ¢f. CDC 192,11, 2032, 1¢S 5:8, Bs22.
10 o . g .
= The GTUNWWT TI»wd may be Zaron or his descendents
who held office a9 high priest. Cf. CDC T7:19. HNote UGaster
Op. cit., p. 07,

11The covenant of the lew is weant, For 31" \2 ges CDC

1312, 231, 532, T:13, 1G4S 4:22, 5:5, 1QH 1:2, 2322,28, 4324
et alii. |
12

The passage is taken from Hum. 21:18. However, the
term @51 ywidl is omitted, for this term, being plural,
would spoil the allegory which refers the parallel word

vy a2 to one specific individual, The Quuaran comuunity
sees in this word from Moses, the first lawgiver, s prophecy
for their own time.

13The SIS is the living water of the sect. Primarily
it is the law of Moses, cf. note 9 supra.

Moo w could be rendefed “the penitent ones,® but since
the picture of “departure” and "sojourning® is in the close
context, we favor the rendering "captivity.®
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sojourned in the land of Damascus, All of these GO
teTugg srinces becsuse they sought him, and their glorious
word R never refuted by the maut?aof enother. The

Lavgiver is the 3tudent of the Law as Isaiah said,

“One who produces an implement for his work.® xhe‘noblee

of the veople are those wao comngto dig the well with

the nrecepts wnich the Lawgiver prescrived for them %o

walk by during all the period of wickednesa., Without

these, they would never have attained their gosl prior
to the rige of the Teacher of Righteousnesa at the end

of days. CLC 8:1:10,

These CUC pasnages reveal that both the Teacher of Right-
eousness, and the Lavgiver appeared at & vital period in the
history of the sect, and of the whole world for that mstter.
These two Pigures may be identical. The former is to appear
again at the very end of time. He was the gulde for the last
times, the counterpert to ioses, the guide of the first tiues.
Bach spuke Hhe words of God, each was involved in a vital le-
gal covensnt, and eacht was expected as a prophet redivivus.

The somewhat incomplete comment on Hab., 135 is instructive hore.

15whether or not Damascus be teken as figurative for exile,
the withdrawel of the community under the Lawgiver was a radi-
cal menosuvre. COf. Amos 5320, CLC 8315, 9:5,28.

16The translation of this word is somewvhat free, but con-
vays the probable meaning. The Hebrew refds pq xv—x 5.

17The ferm @ p v @ T can mean “the staff® or "the law-
giver.” This is the evident meaning in Hum. 21:18.

Bpne tere n™ N w1 i a general term in 1gS 6:6,
&3l5., Hers, as in CUC 938, it refers 1o the specific leader
of the community's withdrawal., In 44p 2 Sam. fr. on T3ll the
future arrival of this figure is expected. '

19(‘&0398 is the lawgiver {xv e o )(t]s/for this community, but
the Teacher of Righteousness, the enlightened exponent of the

lay is the lawgiver normeative for the final period of wickedness.
The identification of the Teacher of Righteousness with the Law-
giver, is therefore feasible. Cf. chapter three S.

Mowinckel, He That Cometh (Hew York: ‘ |}
£ Redh iy
s 6, W

gT. LOY

athis may reflect the idea of a
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(This refers to)al the traitors with the man of the lie,

for they did not {heed the wordﬁsz) the Tescher of Right-
eousness from the mouth of God,”" end %o the trait{ors
egninst) the new (covensant)®™ for they did not belleve

the covgpent of God, {(but profened) His holy na(me).

Thus 1t°" also refers (to the t)raitors mt the end of

dayn. These ave ruth(less against the covenan)t, who do

not helieve when they hear all the things that are clow— ..
ing upon) the lust generation from the mouth of the rriest,”™
in whose {mouth) God placed (wisdom) to interpret all the
vords of His servents the prophets (through) whom God re-
lated all the things that sre conming upon His people. . «
liplab, 2:1-10,

- 2lope reconstruction of the missing portions is often

werely 9 matter of personal opinion. That which is given here
is based on g study of words and phrases used elsewhere in
this text. 1In each cass, the proposals of Millsr Burrows, The
Dead See gcrolls (New Yorks The Viking Press, c.1955), W. H.
BrovmTee, "The Jerusalem Hebakkuk Scrolls,® Bulletin of the
Lmericen Schools of Oriental Hesearch, CXII (December, 1348),
BFF.  (herectiter, othis periodical will be referred %o &s BASOR),
further Light on Hebakkuk,® BABOR, CXIV (april, 1949), 91;
"Further Corrections of the Traunalation of the Hubakkuk Com-
mentary, " BASOR, CEIVI (December, 1949), 14ff., and S. Talnmon,
"lfotes on The hLabakkuk Scroll,® VYetnus Testamentumn, I {(January,
1951), 3%-8, have been taken into consideratiomn.

2£Tha Teacher of Righteousnecss is regarded as the prophetic
mouthpiece of God, but is never entitled nrochet specifically.
Cf. dJer. 1:9.

23Far detsils of the iew Covenant, Hee Jeremiah 3513351,
CuC 19:1ff., CDCHh 9:28,%37. Who founded this new Covenant?
Poasibly the Tsacher of Righteousness, although many favor the
Jtudent of the Law in CDC 9:8. Por example ¥. H., Segzal, “The
FHabalkulk 'Commentary'® and the Damascus Fraguents,® Journal of
Biblicsl Literature, LXX (1951), 141. TR

aﬁThe ol may introduce & new scene, with the expositor
considering the present situation. He adds the phraaesvﬂwrvacﬁ
T3 >4 v 71 and changed the perfect of 11 »n & to imperfect.
Otherwise the thought in the two sections is slmwst parsllel.
It seems, then, that the Qumran sect believed that they were
actually living in the last days, with the expositor depicting
both past snd present opposition to the community.

25The Teacher of Righteousness was indeed a priest {this
is explicit in 4QpPs. 37, Ir. on w, 23, 24) like the three
leeders of the assembly (108 8:1l), slthough the change in
tense may indicete that a successor is mesnt., This avoids
the apparent repetition of thought. (¢2. 148a where the priestly
Nessiah is called priest. :
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Thus, the Teascher of Righteousness had a definitive word _
for his secf, he wag not merely another student of the'law; he
spoke, and his word about the law was iteelf law, This is the
note upon which manuscript B of Cbc‘closes.

Wow all who hold fast to these rules, naumely, obedience
to the lgy at all times, obedience to the voice of the
Taacher,” and confession to God in these words: ¥We have
sinned, both ve and cur fathers have walked contrary to
the statutes of the Covenant, but thy verdicts againast
us are correcht; 21l who refrain frow raising their hand
against His holy statutes, His righteous judgement, and
His true testlunonies; all who take to heart the lessons
of the foramer Jjudgemente upon the men of the community,
and finelly all who give ear to the voice of the Teacher
of Righteousness and do not Jject the statutes of right-
eovsneas when they hear thea™ '—-a2ll these shall rejoice
and be glad, their hserts shall be strogg and they shall
prevg§l over all the sons of the world,” God will for-
give™ them end they shall see His salvation, because
they took refuge in iis holy name. CDOb 9:50-54.

Monses, the lawgiver of old, had also been & prophet. The
Teacher of Righteousneas, the lawgiver of the last times, was
likewise a prophet. In fact, he vas greater than Habaklkulk,

having an intinate knowledge of all past prophets and all

future prophecies. This is outlined in the exposition of Hab. 2:32.

26This Teacher may not be the Teacher of Righteousness,
for obedience to the word of the Teacher of Righteousness
brings this list of qualifications to its c¢climex in line 53.
Repetition such as this is unlikely. A4And since the iist begins
with the law, Hoses the first Lawgiver is the logieal choice.
CDC 4:7 seems to depict Moses as the first great Teacher also.
The Teacher of Righteousness is then the last great Teacher.

27The statutes of righteousness, it seens are the laws
laid down by the Teacher of Righteousness. These correspond
to the Law laid down by HMoses, the {eacher, in line 51 supra.

28Those who follow these rules will be the victorious Sons
of Light in the final conflict againat the Sons of Darkness
(sons of the world). OCf. QM.

Sie ggi‘ar the usage of MO D of. 1QK 235, CDC 915, 1uB 5:6,
H 9 40 ’
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. o o God told Hebakkux to commit to writing all the events
about to befall the last generation, but H@Odid not reveal
to him the actual consummetion of the mge.”  And when it
gays, “"so thut the person on the run can read 1i%," it re-
fers to the Teachgi of Rightesusuness, to whoan goq revealed
2ll the nyateries contained in the words of iHis servants,
the prophets. lapHab., T:4,5.

A1l was not plain sailing for this prophet, however, for
his exclusive claime and striking message met with deliberate
oprosition from without. This element of opposition is some-
what foreign to the traditionel portrait of the lissene move-

i Ay ] :
nent.”- The following pesher bears out this observation.

This refers %o the house of Absaloij and the men of

their purty who ramaineuAsg}cnt when the Teacher of

Righteousness was rebuked,”’ and who did not help him

against the man of the lie who rejected the law in the
midst of all the p(eop)le! 1upHab., H5:9-12,

)O“Consummution of the age" renders the licbrew expression
My 71 M. m7A. bSrownlee favors the translation "end-time," or
Hgosl-tine” for M V. W. H. Brownlee, “"Further Corrections of
the Translation of the Habakkuk Commentary," BaSOR, CiVI {Decen-
ber, 1949), p. 15. Cf. 1{pHab. H:7,12, 15:17, 10N 1:5,8,
CNC 6:7, 20:1, CbCh 9:40.

Slmhis term »v =) i3 found in Deniel 2:18,19ff. The oro-
phetic interpretations of the Habakkulk Cohamentary do have some
kinship with that of Paniel. "lUeeger luplications® is & suit-
able translastion. For the usage of this teriz in QL, see 1UH
1¢11,13, 23513, T:20f., CUC 5:5, 148 3:23, 1i:5, 1laM %:9, 14:9.

>2cnristian D. Ginsburg, The Essenes. Thue Ksbdbalwzh.
(Londons Routledge & Kegan Paul Ltd., 1956), p. 20.

i A

’/This term, "the House of Absalom," is a riddle to most
scholars. For example, Dupont-Sommer thinks of the followers
of the uncle of Aristobolus II who bore the neme Abssalom. A.
Dupont-sommer, The Dead Sea Scrolls (Oxford: Basil Blackwell,
¢.1952), p. 36. H. H. Rowiey, on the other hand, looks %o
the Tobiads for s clue, op. cit., p. 69.

34The context favors the translation which posits the
‘teacher of Righteousness as the object, rather than the sub-
Ject of the rebuke. The rebuke was apparently at some public
gathering. '
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Likewise, the encounter of the Teacher of Rizghteousness
with the ¥Wicked ?riest35 w2a no mere tiff, It was a 1life and
desth strugsle. Whether or not the Teacher of Righteousness
actunlly sulfersed a violent end, is nowhere stated exalicitly.)o
However, the controversial pesher which followa, depicts a
rather bitter encounter,

"his refers Lo the wickeqvpriest who pursued after ithe
Teachar of Righteausnees) tozdevour him in his raging
fury, desiring to disrobe him”" and at the tig@ of the
festival, that is, the res&aday of atonement,”’”’ he ac-
tually did appear o them, in order to devour them,

snd to effect their downfall on the Tast dey, the Uzbbath
of their rest. 1{pHeb. 1):4~-8.

m

Thus the Teacher of Righteousness brings nis sect into

&
-~

A = s
2% he relationship between this Wicked Priest and the lian
of the Lie in lGpHab, 5:9-12, is atill a debatable issue.

36 b : e it
Cf. 4QpPs. 57 Zr. on vVv. 52, 33.

? ! i o
)7In vigw of the immediate context, the™Tist B~y B
can va2ll mesn parsecution. Cf. Ps. 7:2, 1 Sawm. 23:25.

7 - ' . A L

“Bohe form | 51\ & T can be either Xal or Piel infinitive
conagtruct. The former would permit the translation "to banish
hia" Hillar Burrowa, Op. cit., p. 370, or "toc exile him," the
latter “toc uncover hin." In view of the conflict concerning
the legitimate high-priesthood, it would bde gquite normal if
the wicked priest should want to disgrace his opponent by re-
moving his official robes in public. If the following Y * M7l
denotes the appearance of the wicked priest in his resplendent
attire, the contrast would be coaplete.
)9The specific day of atonement mentioned here is regarded
by Dupent-Sommzr as the day on which Pompey captured Jerusalem.
A, Dupont-Sommer, The Jewish Sect of ran and Tae Hssenes
(New York: The Macimiilen Company, 1956), pP. 35. The ience
for this association, however, 1is not conclusive for the
majority of scholars.

40At this Juncture the reader is referred to the following
passages for the study of the term ¥ v® ! 7, Deut. 33:2, Ps.
50:2, 8032, 94:1, Job 3:4, 10322, 37:15, 1M 1:15, 12:13%, 18:l1,
10H 4:6,2%, 5:3%2, T:24, CDCb 9331,33%,49.
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direct contact with the outside world, His word is decisive
and hig presence divisive., God will, therefore, punish the
Wioked Priesat with affliction and reward the faithful adherents
with deliverance, Thig is the gist of the two passages which
follows the first being a peshner on Hab., 2:8b, the second a
pesher on Hab. 2:4b,

This referﬁ 40 the (w)icked priest, whom, because of an
of (fenlse ™ ageainst the Teacher of Righteousness and his
party, God delivered into the hand(s) of his enemies, to
afflict him with scourging for destruction, in bitter-
neas of 90&%, because he acted in & sinful way against
{is elect, 10pHab., 9:9-12,

. bl o) 5

This yefers to all the doers of law’™” in the house of g
Judah”” whom God will rgscue from Xﬁe house of judgement ~
becruse of their labor™  and faith’ ' in the Teacher of

41The restoration of this text is almost certainly junya.

The nature of this offense is uncertain. Nor can we identifly
with certainty, the rebuke, or the rejection of the law, by
the Hen of the Lie, (1l¢pHeb, $:9-12} with this offense by

the Wicked Priest.

~

42

To whom does the ter: "his elect® refer, to the Teacher

of Righteousness, or to the chosen members of the sect? Ur is
there a third possibility, the rightful priestly or Davidic

ruler? For the use of 12 in the Qumran Literature, see 10M 237,
1039, 1QH 2:13, 14315, CbC 217, 4:2, 1GS 4:22, 1UBb 132, 5:323,25.

43“ﬁaer3 of the Iew® is a significant title for the members
of the community. Note the strese on the law in 1y3 8:1ff.,
CLC 6:4ff., cf. alsoc footnotes 9 and 11 supra.

44The house of Judah mey wmerely stand for Jewry in general.
(‘:‘afiter, 920 cito' P 2530 Cfo CLG 637.

45"The house of judgenent" has eschateclogical import.

4'61‘}16 word "labor" translates the Hebrew Fay . Note the
vicarious labor and anguish (32> ) of the suffering servant, Is.
5%:11. The Lumran sect as a whole seemed to regard its sbsolute
integrity as vicarious, at least to0 some degree, cf. 1QH 8:5ff.
They are God's eternal planting. Cf. 145 11:8, 448b 3:28, 4:1ff.,
CDCh 9:5%5f, Hence the idea of affliction is probably involved.
Note that in Hab. 1313, 3.y is parellel toc Yy .

47, complete study of this vitel term will follow laters
Suffice it to say here that faith in the Pauline sense is not meant.

»
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Righteousness. 1UpHab. 831-J.
Theae referencea portray & cheracter whose activiiy and
napson sre vital for the 1ife of the sect. They can be supple-
menbed, however, by & number of passages whare the Teacher of

Rizhteousness is alluded %o, or referred to by another name.
Probable References

most of the translations quoted under this head refer to
the conflict between the Teacher of Righteousness and his vio-
ient foea. For the foe there wes always condemnation, but for
the faithful, comuendation, The patiern is quite similar in
P o 3 ~SEAT e AL 48
both fregunents of the pesher on Ps. 37, which follow now.

Phe wicked have unsheathed their sword and bent their bow,
to enot down the poor and nsedy and to slay those who walk
the straight wvay. Their sword shall enter their own hearst
and their bows shall be swmashed. This refers to the
wicked men of Fubgadm and Menasgeh who will seek to as-
sail " tgf Priegat”” snd the men of his counsel in the time
of trial”™ that is to come upon them. But God will
re{deein the lutter out of their hand. Aand afterwards,
they will be delivered intasghe hands of violent men of
the Gentiles for judgement. 40pPs. 37 fr. on vw. 14,15,

4bThe fragnents on Ps. 57:14,1% and 57:%2,3% were studied
from the publication of photographs edited by J. H. Allegro,
“Further Light on the History of the Quuran Seei.® Journal of
Biblical Literature, LRV (June, 1956), 907. ‘

49L1terally, *to put forth the hand against.®

50‘his priest is called the Teacher of Righteousness in
the pesher on verses 27 and 24.

SlThis tine of trial is eschatological for the sect. For
the similarity betwsen this passage and the opposition to the
Teacher of Righteousneas in 1lQpHab., see lQpHab. 1ll:47f., 939Pf,

szThe Judgement of the wicked party of Israel at the hand of
the Gentiles must be distinguished from the finsl judgenent in

which the elect of (uaran will judge the Gentiles. 1ypHab. 5:3£7,
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The wicked watches for the righteous ani seeks (to sley
nin. The Lord will not leave him in his hand, nor) con-
demn himsghen he is Judggg. This refers to the wicked 55
(pries)t”” who (assaéled the Teacher of Righteousness)
%o put him %o death’° (and to destroy the covenant) and
the law, which he sent to him. God will not lpiave him
in his hand nor condemn him when) he is jud;ed) (but

God will) exec(ute) retribution upon (him) by giving him
into the hsnd of violent men of the Gentiles to do to

him. . « . 1QpPs. 37 fr. on vv. %2,35.

Likewise, in the fregmentary pesher on Micah, %he keynote
is deliverance for the faithful. Baecsuse the text is poorly
prescrved, however, we can only offer a tentative translation
h&re.sa The comment on Micah 1:5,6 is the most pertinent

PASSAZE .

59 s

“9he final *J ¥ which is visible and the activity of the
Wicked Priest elsewhere, favors this restoration. ¢f. lUpHab.
g:8ff., 8:16 ete.

%4ghe initial letter in this gep is probebly " W*, The
game situstion in the pesher on vv, 14 and 15 is expressed
by /7 =+ m3p o Hence we restore in this wayl

BbThG restoration of "Peacher of Righteousness® or "SPriest®
is very probable, The priest, who is designated as Teacher
of Righteousness in the pesher on vv., 27 and 24, is treated
in precisely the same way in the pesher on vv. 14 and 15, end
in 1QpHab. 939ff., 11l:14ff., etc. Note especiaily lgpHab. 1312,13
where the P'71 ¥ of Hab. 134 is interpreted as referring to the
Teacher of Righteousness.

56The situation is parallel to lipHab 9:5, which reads,
"He persecuted the Teacher of Righteousness to swallow him up.”

I Tpnpe judgement seems to include the Teacher of Righteous-
ness. The wide use of g.ow.n, howvever, does not necessitate
a final judgement of God in which all risen men will appeer be-
fore God, the Teacher of Righteousness and party being saved,

the Wicked Friest and party being condemned, as Allegro thinks,
ibido' po 95o

581n the restoration of this text, we follow the publica-
tion of D. Barthelemy, and J. T. FMilik, Discoveries in the
Judasan Desert I (Oxford: Clarendon Press, 1995), De 18, and

plate 15.
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This refers to the dri(v)eler of liesbg (whe leads astray)
the si)uple ones. "And what are the high places of Judeh?
iﬂre they not Jerggalem?)" (This refers to) the Te(achjer
of Righteousness, - who ig the one who (teaches the law

t0) his (cugicil) and to all those who are willing %o join
the ele(ct) (of God, that is, the doers of the law) in
the ecouncil of {the) community, who will be del(iv)ered

on the day of {judgement). 1GpHic. fr. on 1:5,6.

Although there is no direct reference %o the Teacher of
Righteousness in either 148 or 14H, the portrait of 2 certain
wan, a "gibhor® of the future, destined to he purified 2s a
apecial channel for divine truth and revelation, seems to fit

the Teacher of Righteousness
6

Brownlee btranclates the text

v *

from 108 4:20=23 as follovws

And 8% that time, God will purify by His truth all the
deedes of 2 many and he will refine him more than the sons
of men, in order to consume every evil spirit from the
midet of his flesh, end to cleanse him tThrough the Holy
Spirit froan all wicked practices; and ie will sprinkle
upon him the Spirit of Truth as purifying water so as to
cleanse him from all untrue abominations and from being
contaminated with the Spirit of impurity, so that he may
give the upright insight into the knowledge of the Host
High and into the wisdom of the sons of Heaven, in order
to make wise the perfect of way.

59%¢. Mic. 2:6,11. CDC 9:22.

00parthelemy snd Milik, loc. cit. reads p—uA 1A here.
Hence we could translete, "Teachers of Righiteousness,” of.
Gaster, op. cit., P. 259. DBut the singular %\ " which fol-
lows, argues Tor a singular reading 7 ¥ fi—wu. The photo-
graph of this fragment would esllow either. HNor can we argue
from the following parallel word, which could be read \"\“71i=t,
OF - SNt teey il

5lrhe term "elect® may be rendered singular ( \Y-TiD, His
elect) or plural (™ Y715, the elect ones of). Cf., however,
1QpHab., 9:9-~12 where “"the Teacher of Righteousness" sesns to
be parallel to "His elect" in the singular form \"\vti =l .,

6202, 10H $:15f€., 1lGpPs. 37 fr. on vv. 235f. Williaa H.
Brownlee, "Messienic Motifs of Jumran and the New Yestament,”
New Testenment Studies, III (November, 1956), 25.
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To conclude this section, we introduce two texts from
Manuscript b. of CDC., Both refer %o the Teacher of the Commu-
nity, an aslternate name for the Teacher of Righteousness. The
new element involved is the expected death of this Teacher. I¥
is no ordinary death, however, for it herslds the final con-
flict. The following transletions make this contribution
quite clear.

All those men who entered the new covenant in the land of
Damoscus, but tugped, becawme traitors and left the well
of living water, - shall not be reckoned in the communion
of the people, nor their names inscribed in its book,
Trom the tim@Athmt the Teacher of the Community is
gathered in55 until the rise of the lesslah from Asron
and lsrael, ChCb 9:28-29.

From the time that the Tescher of gge Community is ga-
thered in until all the meneqf way =~ who joined the coi-
pany of ths m&gaof the lie, are annihilated, will be
about 40 years and during that period the wrath of God
will be kindled against Isreel end the result will be as

2
GJThe Well is the law of ¥Moses as seen by the sect. Cf,
"..’ })C 8 b l"'l‘) L]

64Taacher of the Community renders the Hebrew-i*ui*1 N\ |,
The fact that his death (Mo« ) is referred %o, does not mean
that 1% has {¢aken place, 2s Rost mainteins. L. Rost, "Der
Lehrer der Einung und der Lehrer der Gerechtigkeit,™ Theolo-
gishe Literaturzeitung, Jehrgeng 78, No. 3 (Marz, 1953), 143-48,

65'i‘he problem of the two lessiahs cannot bLe discussed
hers. Suffice 1t %o say that the present text makes a distinc-
tion betwesn Teacher and Messimh. PFor the Biblical background,
note Zech. 43114,

56 ghviously & reference o the sinful peopls in Israel.

They are regularly denoted as the Hons of Derkness in The ¥ar
Scroll. OCf. 1QM 131,10 etc.

67For this figure, see 1lGpliab. 5:11, 10:9.
6852, 10 236. Rebbinic tradition assigns 40 years for
the ministry of the Hessish. Theodor H. Gaster, op. cit.,
p. 105. Cf, 4QpPs. 37 v. 10, T

i &




17

it smys, "there is no King, no pgénce, no Jjudge and none
who yebukes with righieousness,”

Since the publication of f{ragnents and conaeguent research
therein is far from complete, the evidence compiled here may
also be incomplete in the near future. PFurther light may be
shed on these probable references %00, and thus eneble us to
pin point them more precisely.

The date given thus far is basic. To grasp the full scope
of the oproblem, however, and to follow both sides of the debate,
tre reader must be acguainted with the wealth of alleged refer-
ences to the Teacher of Righteousness. The ensuing data should

he adegquate for this purpose.
Alleged References

From the mass of materisl thet could be ranged under
thiag bead, we will cull out representative passages. The
aporoach of Dupont-Sommer ie typical. He writes, "Here and
there, for instance, this Master is called 'Unigue,' '"Unigue
Mester,' 'Unigue Founder,' 'Founder of Justice,' !'Lawgiver,!
especially ‘Annointed One,' ‘'the' Annointed One who has des-
cended from Aaron and Ierael."70 This avenue of approach

fixes on apecific names and equates them with that of the

63The quote includes part of Hos. 3:4, but with the signi-
ficant addition of pvwa v o' » o« This may be en indirect
reference to the Teacher of Righteousness. VWhen he has passed
away there will be none to rebuke with righteousness as he head
done., This would add proof for the identificetion of the
teacher of the Community with the Teacher of Righteousness.

7QDupont—Sommer, The Lead Sea Scrolls, p. 6%.
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Teacher of Righteousness without a detailed analysis of their

ugsage. & second epproach is to insert the title, Teacher of

Righteousness, within extensive lecunae of the text. An example
i

of the latter is given now.

{(The explanation of these words refers) to the Priest
who has rebelled (space of two lines; towards the end of
the space supply some%§;ng like: . . . and he persecuted
the Mester of Justice,'”™ who waa) struek by him in the
execubion of iniguitous judgements; and odious profaners
commit§gd horrors on him and vengeance on his body of
flesh,'” 1QpHeb. 8:16-9:2,

Textual “doctoring" of this nature has led to some rather

14 Bven the former method of identifica-

stariling conclusions.
tion is not above reproach in certain cases., It is to this
niurality of titles which we now turn. ©me of the first of
these is that of vHis Flect One." For example, the pesher on
Hab, 1:12,1% reads;

Thieg oracle refers to the fact that God will not destroy

His people by the han§5of the natioms; rather God will
hand over the judging - of all the nations to His

?1Ibido, o 340

12jn sltcrnste transiation of e T i T T L A

one diseases etc. must be inflicted by God. That God
would directly punish the sect, or its leader is contrary to
the Quuren thought pattern. The term \"aQ= s1vY\7A3 merely
denotes the material part of men's nature, Col. 2311, Cf.
P, M. Cross, "Ihe Essenes and Their Haster,® Christian Centuxy,
LXXII (August 17, 1955), 945.

T4¢¢, for exemple, J. M. Allegro's restoration of the
4QpNaho tex’to Alleg‘.’?ﬂ, _O_a. cito, p'o ngf.

75This is an eschatological judgement {e.>wwm ). It is
universal and final. The judgement begun by the nations will
be completed by the sect. Cf. LGM 1:1ff,, where the armies
of Light execute the jus?iae of God.
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elect, ” and by their chastisement'! even all the wicked
of His people will suffer the consequence of their guilsy,
because they kept his commands only in tiue of adversity.
lQpHab, 532-5.

According to Dupont-Zommer, the Teacher of Rightevusness
is here depicted as the judge of the worlci.TB By further
equating the Teacher of Righteousness with the Interpreter
{or Student) of the Law, some maintain that even his imminent

resurrection was expected by the sect. The small fragment on

2 Sam, Tsllf. is instructive here.79

The Lord (haz told) you that he will build & house for
you, and I will set up your seed after you, and I will
establish his royal throne (for ever). I (will be) a
father tosgix, and he will be 2 gon to me. This one is
theoShoot™ " of David who arises with the Student of the
Law™ who (. « o) in Zi{on) in the 1l(ast days), as it is

TbThe problem here is to decide whether the - ~7Tr=a is
singulsr or collective. In the original text of Hab. 1312,
the singular suffix "\" astands for the Chaldaeazn nation as a
unit. The \vTio which is the interpretation of that suffix
could then be the Quuran sect as a unit. The plural suffix
in the following o 51 1o \31, which is apparently the activ-
ity of the same sect, lends support to this view.

77Tha chastisement need not be salutary as it is in Hab,
1:12; eof. lGpHab., 5310 where the Teacher of Righteousness is
chastised by the man of the lie.

78Dupont—30mmer, The Dead Sea Scrolls, p. 43.

79J. M. Allegro, "Further Messienic References in Yumran

- Literature,” Journal of Biblical Literature, ILXRV (September,

195%6), 1Zi. bnlgegro usealihe titzi 43 Florilegium. Dupont-
Soumer, The Dead Sea Scrolls, p. s @wainbtainsg that the wverb
>3\ 11 of 1QpHab. 1134-8 contains a reference to the super-
natural reappearance of the Teacher of Righteousness., See
footnote 40 suopra. L

. 80 Moy, cf. Jer. 2335, 33:15, Zech., 3:8, 6312,

BlThe connection with 12 ¥ and the overall picture con-
firms the view that the —1— 1515 o= 3y ie an eschatological
figure here. 1Is it but another descriptive title for one of
the Messiahs?
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a0y
written, and I will establish the,tabernacle“z of David

that has fallen. That is the tabernacle of David which

hes fall{en and after)waggs will arise %o save Israel.

4Qpli Sam. fr. on Tsllf.

Despite the possible link between the Teacher of Right-
eousness and the Student of the Iaw who will erize in the fu-
ture, there is no conciusive evidence that the Teacher of
Righteousness is to be regarded sas the Messiah, The title
Messiah of Righteousness, however, would be the next link in

eyl - ’ : . 4 o 8
this chain reaction. 7This title occurs in 44pGen. fr. on 49:10. 4
The pascage reads;

£
A ruler&b (shell not) ceese from the tribs of Judah.
“hen Israel is onCﬁB%gain e dominion, (therngill aluays

be &) Davidic ruler igﬁit. For the stalf is the
covenant of the Kingdom  end the feet are the (peop)les

~
82c¢. amos 9:11, in DG 9:6.
SBGther references to the Student of the Lew may be found
in 108 6:6, 8315, CDC 838, 9:8, and the reconstruction of
AgpGen., fr. on 49:10 by Allegro, op. cit., p. 174fL.

34 nid.

asﬁcte thet the word ©»7 as is added to the Massoretic
Text, while the term & =iy is %alken in the sense of tribe
rether than staif., This is probably not meant tc be a verba-~
tim quotation.

BGThe participle =i w\*ig used here, no doubt, in the
technical term of a "throne-sitter,® that is, a king or ruler.
Cf. 1 Kings 8:25, Jer. 1T7:25, 353117.

87The term Vv ¥ N BT is here directed to the Covenant of
the Kingdom which may be a wider term including both Davidic
and lLevitical restoration to power in accordance with Jer. 35:17.
In CDC 637, this term refers to the \—\wt -« @w—i\—1. Cf.
footnote 89 infra.

BSAIIegro translates "Royel mandate,® ibid., p. 174. The
covenant of the Davidic Kingdom is no doubt the promise of God
according to 2 Sam. T312-16, which is reemlled by Lavid in
2 Sam. 2%35, and by Solomon in 1 Eings B325f.
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of Israel, until the Meessiah of Righteousness hag come,
that ia the shoot of David, for $o him and %o his seed
has been given the covenant of the Kingdom over his neo-
ple for all generations, which hgge awaited (?) (him and
also the Student of thes Law (?)°7 with the men of the
community, for (. « ) it is asasembly of the men of. o « «
The leasiah of Righteousness is; no doubt, e synonym for

one of the other two Messishs, namely, the Mesasiahs of Aaron
and Israel,

The reader will recall that these titles occurrsed in the
transletion of COCb 9328,29, quoted above.go A rather perti-
nent passage concerning the Messiahs of Qumran is found in the
Manual of Discipline, which is comparatively free from histori-
cal allusions and eschatological figures. Phree such figures
91

ere mentioned in this text, however.” it reads,

£
Until the Prophet92 and the Messiahs of Aaron and Israel
actually come, they should not depsrt from the counsel of
the law by walking sccording to their own stubbornness of
heart, but rather the original judgement in which the mem-
bers of the community heve been instructsd, should be
their norm. 103 9:1l.
Elsewnere, 1t seens, the Davidic Messish, or Branch, is
depicted as the Prince of the entire congregstion. As such,
he cones to Damascus, or perheps Quarsn, is active in the es-

chatological conflict ageinst evil; and thereupon mekes his

P

551n the light of CDC 6:7 and 4gp II Sam. £r. on 7:13,14,
we reconstruct here —\— 31 w1

900?. also CDC 1534, 18:38.

nghe text of 1uS used is that of Millar Burrows, The Dead

Sea Scrolls of the Si. Mark's lMonastery (Wew Haven: The Ameri—
can dohool of Uriental Research, 1951), 1l.

9207, Deut. 18:15-22, Zech. 13:3-6, 1 Hace. 4144-46.
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triumphal Journey %o Jerus&lem.93 In all this, however, he
is subordinate to the Aaronic Messiah whose titles may in-
clude Student of the Law, High Priest, or simply the .Priest.94
It is in connection with the title Priest thet Dupont-
Jommer hams advocated the eguation, Teacher of Rightecusness
equals ﬂessiah.gs The occurrence of the teru New Priest in
chapter eighteen of the Testament of Levi bhas influenced
Dunont—-Bemmer in this judgement. It would be profitable to
reproduce the first few lines of that chapter here.
Then shall the Lord raise up a new yriest. And to him
all the words of the Lord will be revealed., And he shall
execute a righteocus judgement upon the earth during a
maltitude of daya. And his star shall srise in Heaven
3 &nﬂingé lighting up the light of knowledge as the sun
the day.
Similarly, the titles, "savior of the world," and “He
who renews the law, " found in the Testament of levi, chapters
fonrteen and sixteen respectively, are also used to support
this theory.gT
Thus far in owr presentation of the pertinent data little
has been said about the Qumran Pselms, for these are a class

apart. They constitute a problem in themselves. It ought to

93Cf. 4QpGen. fr. on 49319, CDC 9:8-10, 198b 5320, 1QM
531, 4Qpls. fr. on chs. 10, 11l. '

940, 4qp I1 Sam. £r, on 7:11f., 1QH 1533, loSa 2:11-22,
1QpHeb. 238, CLC 2311f., 10Sb 251-3:21,

95Dupont-30mmer, Ihe dewish Sect of Qumran and the lssenes,
chapter three.

% 961bid., P. 41. We have used Dupont-iommer's own trenslia-
ORs doe 0

97Ibidu, pe 49‘
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be noted, however, that the subject of many of these Psalns
is in the first person singular. Is this then the Teacher of
Rizhteousness spesking? HMany hold this vi@w.g8 Hence we will
oresent a few snatches from the first Paslms, which are the
bagis for this assunption.

Thou hast made me a bammex fo? the chosen of righteousngaa,

en interpreter of knowledge through marvallouﬁﬁgecrets,

and 2n assayer of (those who seek) the trauth, to test

those who love correction. (Cf. Prov. 5:12) 1GH 2:13%.

Thou hast sheltered me from the face of mankind snd hidden

thy law (within me) until the time when thy salvetion was

revealed to me., 10H 5311f.

Here we see & man who claims specisl knowledge of God's
mysteries and the hidden law, In fact he further adds that
God has "Tirmly entrenched the foundation of the truth" in his
heart (10H 5:9). He is furthermore at loggerheads with the
vorld, burdened by discord within his party (1QH 5:22). He is
a “sojourner” in a foreign land, (1¢H 5:5), like & sparrow
thrown from its nest (LQH 4:9), and yet one who can speak of
"My Covenant® (10H 5:23).

The similarity between this sequence and the passages froa
the Habakkuk commentary and the Damascus Document is guite ob-
vious., HNevertheless the problem still remsins as to how much

historical detail we can gleen with any degree of certainty

9B3ee . L. Sukenik, The Desd Sea Serolls of the liebrew

University (Jerusalem: The Nagnes Irees, 1955), Pe 593 and S
iowinckel, "Some Hemarks on Hodayoth %9:5-20," Journal of
Biblical ILiterature, LAV (December, 1956), 265FT. ey

99z, 1QpHab. 7:14-8.

1900f. Jer. 6:27. Here T < is used, but note the numerous
passages where the idea of o=y is present. Cf. also 1QH 5:15¢.
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from such poetical and devotional texts,.

It can be readily seem that when all these alleged refer-
ences are applied to the Teacher of Righteocusneas directly,
thisg personzality assumes a pozition of the uitwmost importance
in the documents of the sect. And in the eyes of wmany, this
position is = challenge to the originality of Jesus, as Hes-
eiah {«7v'£%uXy«., The next step, then, is to supplement this
systewmatic survey of the materisl with = systematic study and

thereby to meet this challenge.

5]

p £ il ¢

3 first necessary, howsver, %o adjust our focus so
that, to some degree =zt least, we have a true historical per-
spective of the evidence. This can be best done Trom two
vantage points, nswely that of the Quuran historians, and
thaet of contemporary historians. It is to %this aspect of our

atudy to which we now turn,




CHAPTER IIX

THE SCROLLS, TITLES AWD HISTURY INVOLVING

THE TEACHER OF RIGHTEOUSNESS

A cursory glance et the evidence presented in the preced-
ing chapter will revenl the wide range of texts from which this
evidence has been gleaned. The renge of the evidence is per 8
no serious drawback. @Glesnings such as these have enabled re-
construction of history in numerocus other sras. Nevertheleass,
historical scholarship demands that the siudent pay full atten-
tion to the relative chronology of his texts. The same princi-
ple muast apoly here. The issue, however, is complicaied by
the very nature and milieu of the scrolls themselves. The men
of Cuaran with their 1life of rigor and the cligues within the
novemzent as well as their clashes with the outside world pre-
sent a compliceted Tabric of history in which the normail warp
and woof of events are disguised and distorted by the overall
pattern of allegory. To expose the basic outline of this
internsel history is our present task., Ye csll unon the testi-

nony of archeology and paleography first of all.l
The Evidence of Archeclogy and Paleography

The ruing of (uaran were the original home of most of these

scrolls, The nearby caves proved useful for their immediate

lFor e complete discussion of this guestion refer to

Millar Burrows, The Dead Sea iHcrolls (New Yorks The Viki
Press, ©.1955), pp. ToLL. S
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preservation. At (Qumran itself there wevre two wajor periods of
occupation extending from the time of Jobn Hyrcanus (1355-104},
until the end of the Hosmonaean era (39 B.C.) and from the reign
of Archelaus 4 B,C0.-6 A.D.) until the first Jewish Revolt
(68=T7" ADa)e A third veriod of occupation prior to the sec-
ond Jewish Hevolt was gquite independent of the Gumran dcvenan—
tora. Home time before TO 4.5, the scrolls were deposited in

the caves. Thisg dete 18 the terminus ante guen For all tran-

scrintion and composition; the earlier dates give probable
poriods of activity. This briefly is the evidence of archeo-
1agy02

Paleography, on the other hand, can assign possible dates
for the transcription of the serolls ss we have them nove.
Apart from the Manual of Discipline and a number of fragments,
the significant texts were copied some time during the Tirst
century after the birth of Christ.s But what of the date of
composition?

Literary affinities with the book of Enoch, the book of
Jubilees, Agsumption of ﬁoaes,4 the Testament of the Twelve

Pat?iarchss and similar pseudepizraphicsl writing36 have been

21b1d.,pp. 65-67.
31bid., pp. 118f.

4or, Hugh Schonfleld, Secrets of the Dead Ses Scrolls (Lon-
don: Vallentine, Mitchel & To. Ltd., 1956), pp. 1L,8%%%: 3. Ho=
winckel, “The Hebrew Equivalent of Taxo in the Ass. Hos. IZ,"

Supplements to Vetus fesbamentum, I (19%3), 90ff; Burrows op.
ci‘to' Po 21 .

5 ,
Cf. A. Dupont-Sommer, The Jewish Lect of Guaran snd The
Essenes (New Yorks The Macuillan Company, 1956), pp. 38Tf.

6

°

Refer also to the interesting study of Ascensio Ismime
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suggested. Research in this field i1s just beginning, how-
ever, and can afford no final critverion.

A more precise terminus a quo is suggested by the refer-

ence to a certain Demetrius in the Nahum Commentary.7 idence
we must place the composition of this work and similer peshers
some time after the reign of Demetrius the First (162-150) atb
least and perhaps after the victory of Demetrius the Third
(circa 88 B.C.).8 The Menual of Discipline may have been
written earlier. Accordingly, we agree with La Sor in
ellowing from circa 175 E.C. to 68 A.D. for the limits of
compcsition.9

The chronclogical series according to Paleography is
given as lManual of Discipline, Labakkuk Commentary, Qumran
Eymns, War Scroll and Damascus Documentv.

This cursory survey of Archeology and Paleogrsphy is a ne-
cessary background to the whole debate. It orientates us in

the chronology of those scrolls to which we must refer repeatedly.
The Guestion of Internal History.

Having disposed of these chronological preliminaries, we

by D. Flusser, "The Apocryphal Book of Ascensic Isaizse and the
Dead Sea BSect,” Israel Ixploration Jeurnal, (1953), pp. 30ff.

?mhis is found in the fragmentsry pesher on Nehum 2:1l.
It begins "(This refers to De)metrius, the King of Greece,
who at the instigation of 'them that seek smooth things,'
sought to enter Jderusalem « « « "

8Theodor H., Gaster, The Dead Sea Scriptures (Few York:
Doubleday Anchor Books, Doubleday & Co. Inc., 1956), Pe 263,

9w. S. La Sor, Amazing Dead Sea Scrolls and the Christian
Faith (Chicage: Hoody rress, 1956), pe o,
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move on to the intermal history of the community itself. Bub
what epproach should be adopted? The particular bias of a
writer invariably influences his approach. Some have un-
earthed minute literary affinities withldated literature,
others have sought to pin point one or two historical allusios
end build a structure of history around them, still others
have regarded one scroll as the vital link to connect up the
chain of events. Xach approach has its drawbacks, yet each
must be taken into consideration.

The approach suggested here is qpite simple. <Since the
Teacher of Righteousness is the principal character in the
Gumran literature, let him be the touchstone. Needless to say,
he is not to be isolated from his congregation, nor from the
full:range of Qumran works. In support of this approach we
should add that it does throw into bold relief the central
figure of Qumran. IHis history is ultimately that of Qumran
itself; the Sons of Righteousness take their stand beside
the Teacher of Righteousness, their hopes are his, their life
is his, and their histery is his. ¥No effort will be made here
to offer precise dates for events or compcsition of texts.
This is peripheral to the main theme. The problem is tc £ind
the relationship of the Teacher of Righteousness to the his-
tory of the men of (Qumran. '

It is evident, however, that once we bring one personality
into the limeligh®, we must needs clarify his position. What
of his titles and identity? What is his relation to the texts

of Qumran? Whet is his part in the drama of Qumran? Such

leading questions must be answered. To this btask we now turn.
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The Teacher of Righteougness--a dignificant Title

and an Actual Person

The titls, Teacher of Righteousnees, is Biblical. A%
least the students of CQuuran found reference to thelr master
in the Seriptures. We can conjecture that they found one such
reference in Joel. The Vulgate has "qui dedit wvobis doctorem
justitiae” for Joesl 2:25; luther translates "der euch Lehrer

zur Gerechtigkeit gibt®; while the Hebrew reads (s \‘k:\S o

SUE WS 5N 3N . Metrical considerations have induced
certain critics to delete 'Ar”*ln’3. If this be correct whence
the 1.§":.*;“? Sellers congeotures that some pious student of

Qumran was induced to make this significent addition in the
interest of hiz own beliefs. Y

When the Damascus Document first introduces the Teacher
of Righteousness, it @ppears to be alluding to Hosea chapter
ten. The verse in guestion reads, "For it is time to seek the
Lord, that he may come and shower righteouaness upon you.®
(Hos. 10:12)

The rassage from the Damascus Document could be translated
“"and the time came when God took note of their deeds, that they
actually sought him with sincerity, end he established for thenm
e shower (teacher) of righteousness® (CLUC 1:7). The similarity

is obvious., Certailn people seek (U ™l) God at a specific time,

100. R. Sellers, "A Possible 0ld Testament Reference to

the Teacher of Righteousness,® Israel BLxploration Journel, V
(1953), pp. 937f. et
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and God rewards them with a shower or teacher (a kal participle
of “U"wv)ll of righteousness ( V‘IQ). A3 the one who showers

righteous truths this figure stands in antithesis to the

dripoer of lies.>?
This usage, however, is only secondary. The terms ;i \»
and -7 1M (both are ussd) stem from the root -1 * and can

mean ®“guide" or "teacher." This can be illustrated from Scrip-
ture. 7The poetic parallelism of Proverbs 431l makes the former
meaning quite explicit.l3 Here the hiphil of -7 * is parallel
with the hiphil of ~|-y=1 .. The same pattern is found in Qumren
literature. The Gui&e (or Teacher) of Righteousness is to
guide ('f' 1 ~171) the blind seekers, in thewgy (‘“1"[) of God's
heart. (CDC L:6f.). Likewise, the Lawgiver (probably the Teach-
er - of  Righteousness) provides precepts or guide lines by
which the faithful are to walk { - M = ‘wifnﬁwr:) unswerving
(ChC 839). ‘'Phe very purpose of the community is to prepare a
way (7)1 13©) in the wilderness (148 8314). 1In fact, the
spiritlof light dwells in each of them to reveal the wsys of
righteousness and truth (148 4:2).

The initial function of this figure, then, was to guide
the blind. After twenty years of groping he brought them to

11F0r the concept of TI"\\Y and TI71) 1B ag "showexry" see

Deut, 11313f., Ps. 8:7, Jer., 5324, Hos. 6315, In each case the
shower comes as a result of obedience, trust or searching.
12c¢. 1qpHab. 9:9 =T D 9VE W .

13b‘or the concept of "guidance" with 1™~ see also Job
363122, Ps. 2538, Is. 30320f.
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the spirit of light (CDC 1:67.). He was their first reel
leader,

Be that as it may, the translation "guide" does not do
full justice to the usage of this word nor the portrait of the
man who bears this title. This man was more than a mere guide
for the journey of life; he was to provide the impulse and in-
etructions for its completion. Indeed, he was to be & faithful |
teacher., Yvery priest of Israel was supposed to be such & teacher
Game\n \ﬁk?sz Chron, 15:3f.).14 Aeron was commissioned to
teach the statutes of loses (lLev. 10:11), His word had to be
obeyed. S0, too, the word of the Teacher of Quuran was final;
he taught the truth (CLCb 9:53F). He was the mouthpiece of
that same God who had tsught Moses (Ex. 4312, lipHeb, 2:1-4).

For the bearer of this $itle we can obgerve a dual func-
tion. As the leader of the community he is both the compass
and corrective for his followers. ke is a guide, a leader, a
student, & teacher, a master for men of God.

The second member of this title defines the chief object
of concern for the bearer of the titie. We say "object” for
(“71 ¥ i= an objective genitive.15 The Teacher of Righteous-
ness is a man who teaches the mysteries of God (1lQpHab., T34f.)
and utters the statutes of righteousness (CLCb 9:%3). This
title is similar to "Seeker of the law,"” “Dripper of Lies"
and "Teacher of the Community,® all of which exhibit the use

14For the concept of teaching with the hiphil of in »
see 2 Kings 17328, Prov. 5:13, Is. 9:14, Job 27:11.

51 Sor, op. cits., pe 165,
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of this objective genitive. The righteousness which he preaches
ias the righteousness of the law of Moses as revealed to the sons
of Zadok (108 5:8f.). That he too shared in this righteocusness
and wes clessified as righteous need not be deniled.

The members of the community have been entitled Sons of
zZadok, This title may not be correct. OSons of Righteousness
may be nearer the trutn.le 4% least, it would be very &ppro-
priete, The similarity between waw and yodh in these texts
mekes this error quite understandsble., The members of the

ol

<
o

community (either —vi*or ~iI*Viv) could be either V1nsaes

-

(108 3:20,22) or [P V¥ Y3 7i.*! Even if the transliteration
[ | 71y were reteined, it is & name meaning "the righteous One®
and need not refer to the originator of the Zadokite priesthood
(1 Kings 2:%5), but to a righteous leader in the community,
perhape the Teacher of Righteousness.

The discussion up to this point has spoken of 2 leader,
& teacher within the community. But are we necessarily justi-
fied in speaking of but one leader of teacher? Could 2 number
of men have borne this title? Theodor Gaster is of this opinion
and fevors the translation *he who expounds the low aright."la

This $itle he applies to any spiritual leader of the community.
A silentic we might argue that the terﬂxv‘1‘5 T Y never

16?or the term Vi1x (or Pr-1¥ ) see 108 9:14, 5:2,9,
CDC 6232, T:7. .

17For a complete analysis of this problem, see P. Hern-
berg-Moller, * P 1 v, P“T1Wwand V(7w in CDC, DSD, and
D8H,* Vetus Temtamentun, III (1953), 310f?.

lsaaster, ope Cites Po 5o




33
occurs in the plural in Quuran Literature, although this has
little force. Hore positive are the distinctive features of
this personality in the Habakkuk Commentary (1lGpHeb. 7:4f.,

8:2f. et alii). ‘Were there more than one who could receive

such profound insights into God's mystsries? Does the deliver-

ance of Qumran depend on faith in = succession of leaders?lg
Could this Teacher of Righteousness, whom God sent at a crucia
point in the history of Iarasl, have been just one of & series
{(COC 1:5-8)7 1t e=ems rather unlikely! (This, of course, doe
not exclude & lster sppearance as & prophst redivivus.)
Accordingly, we will treat this personality as one individus=l,
The subsequent discussions will show how all references to the
Teacher of Righteousness can be fitted into one historicel

pattern.
The Teacher of Righteousness end The Lawgiver

The foregoing has enabled us %o appreciste the full im-
port of the principal title borxne by the foremost personality
within the community and the corresponding appellative for the
community itself. A man of such a calibrXe, one so estesmed

by his fellows, may well have borne other titles, especially

19J. C. G. Grieg, "The Teacher of Righteousness and the
%g%g?n gggmunity," New Testament Studies, II, No. 2 {¥ovember,
9 a

20poombs has discovered a division with lgpHab. which
argues for two Teachers of Righteousness, the one having died,
the other being contemporaneous with the author of 1(QpHab.
L. B. Toombs, "The Harly History of the Qumran Sect," Journal
of Semitic Studies, I (October, 1956), 367£f.

1

3

20
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at a later date when both his memory and his word were 50
highly revered. It is necessary to locate these $itles, for
in so doing we gain new vantage points from which to calculate
the historical course of this group. It is this calculation
which is the ultimate purpose of this chapter.

HMany have equated the Teacher of Righteousness with nu-
marous other men of prominence active within the community
itself,zl and in rather an arbitrary fashion at that, yet
few have given clear litsrary or historical reasons for doing
so. In many cases the evidencs is t00o slender to make such an
equation. Thare is one case, howsver, where the srguments are
gquite cogent and the identification quite probable. This case
will be studied in some detail.

The leader in question is entitlisd the “lawgiver.®™ This
title in iteelf is not new. Iaaiah speaks of God as the lav-
giver (Is. 33%:22) yet he is the only 0id Pestament writer to
ao 30.22 Usually ths term means no more than staff or sceptre.
And strange to say, this title (pe mn) is never asszigned to
Moses in the Old Testament, although it was he who had executed
this unique function as the mediator of Israel. 4 priori then,
it is unlikely that the Sons of Righteousness were speaking

either of God or HMoses, and the context in the Damascus

210?. A« Dupont-Sommer, The Dead Ssa Scrolls (Oxford:
Basil Blackwell, €.1952), p. 63. A recent sdavocate of the
theory that the Teacher of Righteousness equals the Lawgiver
is L. BE. Toombs, 9p. cit., pp. 370f.

azwhe Hebrew original is VP ma .« Cf. James 4:12,
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Document bears out this assumption.23 I% is interesting to
note, however, thet Josephus uses the name Lawgiver or legisla-
tor when comparing Moses with the great Greek legialators.24
More pertinent is the statement of Josephus that amongst the
Essenes "the name of the Lawgiver was, after (God, an object of
grest veneration” and thet "He who blasphemed it was punished
by deazh."as Contrary %o the view of Dupont-Sommer, this
26

reference applies to Moses, Moreover the Commmunity itself,

although similar in practice znd belief to the lssenes, did
not execute capitsl punishment.27
A pogssible veiled reference to the Lawgiver of the covenan-
tore oceurs in the Assuaption of Moses, chapter nine., Here the
nane given is Taxo (-w§wY). Mowinckel has shown that the He-
brew equivalent of this word may well be \Dﬁ»;gg}.za More
atriking is the content of the prophecy, supposedly given by
Moses. A portion of the speech of Taxo, who is also & Levite,
reads, "Observe, my sons, behold & second ruthless and unclean

vigitation has come upon the people. . . « Let us Tast for the

23CDG 831-10. Herse Moses is mentioned in the first lines
as a forefather; the Lawgiver is depiocted as & member of the
comnmunity. Cf. CDC 9:8.

24Josephus, Contra Apion, 2:16ff.

25Josephus, Bella Judaice II, 8:9.

26Dupont—80mmer, The Dead Sea Scrolls, p. 91.

2Tene 1031. Excommunication was the most severe punishe
ment admistered by the community, 148 T:18-25,

288. Mowinckel, loc. cit. By the Hebrew process of Atbash

Schog%cgld finds & reference to Asaph (A = 50X ) op. cit.,
PR 20L,
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space of three days and on the fourth let ua go into a cave
which is in the field, and let ua die ratﬁer than transgreas
the commands of the Lord of Lords. . . «" The points of con-
tact are obvious,. yet the etymology of the leader's nsme is
uncertain.

A1l in ell, then, there is nothing in the external use of
this title which would compel us to refer the title Lawgiver %o
any Biblical nanc. %The legend of Taxo mey reflsct the hope of
a second Lawgiver like Moses. It may even be a prophecy ex
eventu by one of the cave dwellers from JQumran.

This Tendenz becomes a cogent probability when the inter-
nal data is rehearsed. Pirst of sll, what aspects of the life
of this Lawgiver or Student of the Law must be underscored? He
was the leader of the group who went to "Damascus® during a
turbulent era. There, it seecus, he was instrumental in establish-
ing a2 new covenant. This covenant made provision for certain
statutes which were twbe normetive until the last days.zg In
the eschatological future he was to return as ithe supreume
Student of the Law.3” This man is a student, an interpreter
whose interpretation is normative, whose followers are bound
by a pact to adhere to his exposition of the law. He taught

the law and his teaching was itself law!

29¢ne 851-10, 938, b 9337

'J
4Qp2 Sam, fr. on T:ll. The term Students of the Law
is also applied to the group leaders within the community.
108 636, 8:15. This is a general term and in no way conflicts
w%tghthg ides of the leader of the sect as the supreane student
0 e law,

e 0 £ 11 | | (1 (1 11|/ & S I
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Point for point of this survey can be matched in the life
and ideala of the Teacher of Righteousness. That the Teacher
of Righteousness was the leader of his community is axiomatic.
He was the “moreh," the guide, the teacher, the leader. In
the case of cach the advent wap timely and opportune, the

31

times dire and sbnormal, Although the metaphor is chenged,
the idea of guidance is essentially the same., The Teacher of
Righteousness ié seen leading blind groping men to the light

of truth, while the lawgiver leads thirsiy wanderers to a re-
freshing well of ﬁruth.ﬁx The addition of the term "Damascus"®
in no way burdens the metaphor. This is but the place of re-
tirement for the wandering exiles. And even if some historical
trip is mesnt, this does not invelidate the parallelism of the
accounts.33

In neither case does it say expressis wverbis that the

leader was the originator of & new covenant, but in each case
it is implied. The issue is quite appareni in the Damascus
Doeumen.t.34 Here the members of the new covenant constitute
the household of the law. All members of this household must
kKeep the statutes of the Hew Covenant. ULikewise they must keep
the statutes given by the Lawgiver. And since both sets of

statutes were leid down in "Damascus," they would appear to be

3lape 1:5-8, 811-10, Hab. 231-4, 4QoPs. 37 £r. on vv. 14,15.
32ena 1:7,8, 833-6.
33Cf. Gaster, on. cit., pp. 4,24,

34ce. cnC 834-9, b 9337,
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identical. A i

The Teacher of Righteousnesse was &lso a lawgiver in a sense.
He waa the mouthpiece of God; his word was equivalent to &
divine promise, a divine covenant®, presumasbly the new covensnt
{(cf. 1QpHeb, 2:1-4). Consider the comnection! The Lawgiver
lays down the precepis of the covensnt. Yet to enter the covenant
of the community one must acknowledge the teachings of the
Teacher of Righteousness, and any who oppose him are considered
traitors to the cnvenani.35

In the Hymns of Quuran 2 simllar echo is heard. The banner
of Righteousness can spesk of “my covenant." His word is
the touchstone for those who seek the truth. His interprete-
tion of Scripture is o perfect directive for life.20

Cne thing is clear, the word of both the Lewgiver and the
Teacher of Righteousness was & curb, & rule, and & norm for
the adherents of each. The voice of each was authoritative
and final; that is; until the ultimate era of glorious con-
flict and pence. 7

Is it likely that two men in one community could have
spoken with such finality? Moreover the obligatory statutes
of righteousness linked wih the Teacher of Rightecusness in

the B manuscript of the Deamascus Document can hardly be different

from the necessary statutes of the law imposed by the lawgiver

35For an overall picture of this question compere 1l(phsb.
281-4, 539-12, T34f., 105 5:7-9, CDC 8:4-10, b 9:41f., 9353,
Cf. also 1Q8a 132,7, 1QSb 5:126.

301H 2313€., 5:11f., cf. 4:26%.
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as outlined in manuscript A.37 Another major tie-up beiween
these two fizures becomes apparent when we realize thet eech
is expected to return in the glorious ere of the end.’  The
proximity of these two titles in the Damascus Document (CDC
8:9f.) does not demand that we have two separate persons, It
can be the sszume figure who is called the lawgiver (according
to Numbers 21313) while he is still alive but specifically the
Teachey of Righteousness when he returns toc be active in the
eachatological era of righteousness.

It seecus then that these two figures are identical and
this becomes even more prohable after & survey of the concept
of righieousness and truth in the Qumran literature. The statutes
of Righteousness are parallel to the Hew Covenant law. They are
truth. The Teacher of Righteousness is therefore an imparter
of statutes, e lawgiver.39 Thus his followers are both Sons

of Righteousness and doers of the law, and his function is that

of a student and interpreter as well as that of an imparter or

lavgiver! He is the ons great leeder of the sect., He is a.

second Moses, a guide, a prophet, an interpreter of laws, &nd

an imposer of atatutes. He is the Tescher par excellence.

Hiuch of this may well represent a later exaggeration on the

part of pious descendants; nevertheless, we must give credence

Toncb 935054, @ 815-10.

38opg 8:9£., 4Qp2 Sam. fr. on T3llf,

39 gome passeges on P ¥ i M * » 2N see CDC 1:8-17,
%3;37,?8%”54, 105 %320, 412,24, 9317, 1QH 4337, 9:9, 4131,

e ——. e e e L e —— ]
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to the Qumran texts unless we are compelled in some way to do
otherwise. A pointed footnote to this whole discussion is the
fact that the Greek Menuscript of Sirach 10:5 translates the
P P11 N of the Hebrew manuscript byﬁ};&ﬁamyqxui(acribe or
b,

teacher)!

Bazic Historical bYequence of Texts Concerning

the Teacher of Righteouaness

Having identified and localized the central figure in
this debate, we are in a better position to consider his
relationship to those texts which have a bearing on his life
history. More precisely, what is the order of composition of
those scrolls which are pertinent in his biography?

The chronology of archeology and paleography given above
leaves much latitude and can never hope to determine the exact
sequence of composition., Needless to say, somé semblance of
order must be found so that the progression of historical
events remains consistent. A full treaitment of the literary
affinities of sach scroll to the other is beyond the scope of
this thesis. However, certain leading thoughts and over-all
impressions may help to get across the historical development
as certain scholars view it.

Following the lead given by paleography, we begin with the
Manual of Dizcipline. The communal group was, no doubt, well
established by the time this text reached its final draft.

Yet the restricted circle of activity, the narrow range of le-

gal codes, and the clearly defined strata of theology indicate
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e period earlier than that reflected in the Damascus I)oct;tmem'..'J'(‘j
It smacks of unity and originaelity.

Here, there is a commmnity, self-contained, secluded and
studious, a =+ [y * of priests, minding their own business,
searching the Sceriptures, and "preparing a way of the Lord in
the wilderness. "%t fThe prepsration of this way is their ulti-
mate goal, a goal attained by striet allegisnce %o that Mosaic
legislation as it is veveasled to the Sons of Zedok {or Sons of
Righteousness).42

There is 1little iﬁﬁication of severe internal discord or
violent intervention from without as depicted in the numercus
peshers and the Damascus Document. No mention is mede of %hose
infamous persons who brought sedition and sorrow into the ranks
of the members. There are but few examples of thet typical
Oumran interpretation which cells upon Sexpbure for a record
of all historicsl events, past, présent or future.43, Theirs
was still e life of peace, preperstion and research,.

Hevertheless for & core of students so Scripture conscious,
for a school of perfectionists so law conscilous, and for a

group of historians so conzcious of eschatology, it is indeed

400f. ¢DC columns 1-9 which ere a conglomeration of his-
torical, didactical and allegorical interpretation of Scripture
and the life of the community. Later columns mention urban as
well as camp communities.

410y 9321f., 531-7, Bsl, 8:13F.
42305 8114¢., 5381,

4336e all the peshers involived, also CDC 631ff., S:lff.,
9=5ff., 2_1_;‘ g‘lj.iio
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strange that this systemetic work containg no reference to their
great interpreter of mysteries, their ILawgiver, or their Teacher
of Righteousness. What explanation can we offer? It is hardly
likely that the Teacher of Righteousness was still unknown, for
if the word of the Demescus Document has any force, it was this

greet man who Tirst brought the covenanters to the light (CIC

1:8)! % is more probable tht the Teacher of Righteousness
himgelf conmpossd the work and felt no inclination to include

his own name expressis verbis, or, that the work reflects a

very early oeriod before the Teacher concerned had split with
the Maen of the Lie and became acknowledged as the one true leader
the group. In any case this text has the aporoval of the
early leaders, and we can safely assume that the Teacher of
Righteousness easpcused the cause propounded here.

But is there no reference to the Teacher of Righteousness?
A close study of the “"gibhor" {or geber) and the future prophet
of the Manuel revesls certain points of gimilarity with that
Teacher. Brownlee, for one, is persuaded that the "gibhor" -
reference is a direct allusion to the Teacher of Righteousneaa.44
Suffice it to say that this man is to stand out among his fel-
lowmen and to be sprinkled with the spirit of truth in order
to accomplish his tack of grenting wisdom and special insights

4410.3 4320=-2%3,. The striking similarities are the reason
for the selaction of this passage among the “probable references®
in Chapter Two. Cf. Williem H. Brownlee, "Messianic Hotifs of
Qumran and the New Testament,” New Testament HStudies, 1II
(Nuvember, 1956), 25.
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to the Bons of Heavon.*? Is this the Teacher of Righteous-
ness making a veiled allusion to himself? Or was this pious
expectation of the sect later seen fulfilled in their teacher?
lie mustlleave the question unanswered.

The question of the future prophet is perhaps a little more
simple (209 9310f.). His coming will mark a significant mile-
gtone in the fubure. Up until th{ time obedience to the
original lawe is s vitel requirement. A similar passage in %the
Damascus Document urges that the basic laws of the group must
be followed carefully until the greatlday when the Teacher of
Righteousness arrives (CUC 8:10). Are these two accounts
perallel in the strict sense of the term?

If =0, the two figures are identical. In any case it is
poagible that, at a later date, the expected prophet was equated
with the expected Teacher of Righbteousness. This suggestion has
mach to commend it, especially when we consider that elsewherse
in the Damascus Doeumeﬁt the Teacher of Righteousness is portrayed
as the - nredecessor of the Messiahs (CDCb 9:29,39). Precisely
the sane office is filled by the prophet in the passage under
discussion.. Pertinent also is the reference in the Habakkuk
connentary which exalts the Teacher of Righteousness above the
prophetic standing of Habakikuk himself (1lQpHab. 7:1ff.).

All these factors argue in favor of an early dating for

the Manual. This is prior to the time when such descriptive

45The comparison of one "man® over against the sons of men
(w X ~33x), who is to guide men who are already upright end
perfect ( v v werand pa-nva¥l) specifies this as an individual.
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nicknames” came into vogue. During this stzge the names ¥“gib-
hor" and prophet are guite fitting for the leader of the
Community. The introduction of “nicknames® may have come later
vhen the current persecution of the sect forced them %o be
guarded and secretive. Be that as it mey, the priority of this .
work secme very probable,

Rather enigmatic is the reference to the so-called Book

b = State -
of Hagu.'ﬁ All members were obliged to subscribe to its tenets,

Just as they were %o subscribe to the tenets of the law as re-
vealed to the Sons of Zadck {or Righteousness) and the tenetis
of the Lﬂmgiver.47 Do we have three separate codes of legisla-
tion? It is unlikely! 4nd yet the references to the Book of
Hagu are not explicit enough to draw any definite conclusions.
The fact that the columns of 1iSa which belong to the Manuml
of Discipline mention this Book of Hagu ;pdicates that it was
known guite early and that it may have been the work of the
Teacher of Righteousness. Accordingly, wé group it with the
Manual of Discipline, allowing for the possibility of their
being identical. |

The next scroll is the Habakkuk Commentary. Much of the
discussion in this text centres around the tense of the wverbs

used throughout. Certain verb changes are evident and certain

46ce, cpe 1132, 1535, 10Sa 117. Schonfield thinks that
the Book of Hagu ( \a7) is a hidden title for Book of Testing
( % ) which well expresses the content of the Manual of
Discipline. fThis identification is arrived at by the process
of Atbash. 0Op. cit., pp. 2ff.

47108 539, CDC 819, b 9153,
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gcholars had made much of these. Brownlea,ta

for example,
finds the crucial division in column nine (939-1i2), while

49 regards column seven (7:5-8:13) as the decisive trensi-

Toombs
tional section.

It sesms, however, that there is some distinction between
past and present personalities., This dual outlook is evident
already in column two. Here the author of the commentary views
the work of God ®in your deye" (Hab. 115 « movumvi) as an
ongoing process from the former antagonisa againat the Teacher
of Righteousness, until the current opposition to the words of
this priest in his own days, the end of days (1QpHsb. 231-10).
We say "this priest" in order to identify this figure with the
Teacher of Righteuuanessoso Here the priest is an interpreter
of prophecies reiating %o the future. Elsewhsre this office
is ascribed tc the Teacher of Righteousness (CDC 137f., lGpHab.
T31l=5)., The context does not demand that this priest is stiil
noruetive at the end of days. In fact this 1s the main burden
of the pesher on Habakituk chapier two.

The pesher on the first chapter, from column three onward

was designed to incite courage and faithfulness in the face of
the oncoming Kittim (331-6:12), for it is they, the perfect

48y, H. Brownlee, "The Historical Allusions of the Dead
Sea Habakkulk Midrash," Bulletin of the American Schools of

Oriental Resesrch, CXXVI = [April, 1952}, 1b.

49Toombs, ope. cite.s pp. 367-370.

50&hia guestion was left open in chapter two. Cf. foot-

gotes 24 and 25 to the translation of this passage in chapter
wn.
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ones, and not the Kittim who will execute God's judgement (5:2-6);
they who had been purified by the removal of the Man of the Lie
and his 1lk. The burden of the pesher on the scoond chapter
resumes the central theme of perseverance till the dey of judge-
ment. The words of the Teacher of Righteousness ars definite
on the subjiect even though the fulfilment of these words has
been delayed (731~8:3). If they remain faithful to him, they
would see the great dey when the Teacher's foes would all be
annihilated (9:12-1%:4). In fact & foretaste of this judge-
ment had already been experienced by certain of his enemies
(833~9:12),

The verbal tenses drav oul this contrast between those
antagonists of the past who had already suffered judgement
and those who would yet do sol The latter are contemporaneous
with the =uthor of the Commentary. But is the Teacher of
Rishteousness aleo contemporaneous? Was he still alive at
that $ime? Probably not! There is no instance in the Habakkuk
Commentary where the actions of the Teacher of Righteousness
are present or future! Quite some time had passed since he
uttered his prophecies concerning the future (7:7-14). HMore-
over the second column indicates a lapse of time between the
days of the Tescher of Righteousness and the current distur-
bances. The same overview of deceased and living antagonists

in later columns reflects a considerable number of years.51

Sllt is unnecessary to regard the Teacher of Righteousness
referred to in lUpHeb. 9:39f, and 11:5 as a second leader of the
sect as Toombs has done. 0Op. cit., p. 370f. This is but twe
phases of the work of one man.
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The cogency of these arguncnts is qguite apparent. On the

other hand, certain factors compel us %o place this work close

to the lifetime of the Teacher of Righleousness himself. For
one thing, certain of the personal foes of the Teacher were
8till alive when the author wrote; their judgsment, too, had
been delayed. For another, the vivid description of the
struggles of the Teacher of Righteousness seem to be "eca time
spot converages," as it were. The time lag betvwesm the passing
of the Tzacher of Righteousness and the writlng of this wvork
cannot have been too great. ‘

ne feature of this work calls for special attention. It
concerna the twofold nature of the conflict within the community.
In the one case the enemies are public figures; in the other,
they are renegade members of the community itself (cf. 539-13,
12:7-10). This feature provides a major connection with Qum-
ren Hymns or Pealms., Admitbtedly it is a debaitable question
whether or not one csn infer a precise historicel situation
from 2 devotional work such as the Qumran Hymme., Hevertheless
certain allusions are so striking that the student wmust grapple
with them. For example, the writer of the first few hymns
(assuming they have a common author) complains of being forsaken
by many who entered his covenant (5:22f.), mocked by the world
(2:11£., 31f.), and ejected from his homeland (4:8f., 5:5).
Those who trested him thus will experience divine judgement
(63281,).

Here we have the same lifelike torment of one in trouble,

the same vivid portrait of distress and deliverance, the same
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twofold class of traitors and intruders, and the sane antithesis
between the present encounter and the future judgement. Per-
haps cervain of the features seem coincidental, yet if the au-
thor is regarded as the Teacher of Righteousness they become
pointed and pertinent. Accoxrdingly, certain of the Quuran Hymns
mest take their place with the events reflected in the Habakkuk
Commentary. Similar events are apparent in many other peshers.
Alas, the fragmentery nature of these works makes any historical
comnections difficult to uphold. Likewise a2 criticrl treatment
of the later Quaran Psalms has not as yet &ppeared.Sz

The correlation of the preceding texts with the Damascus
Document is likewise frought with many difficulties, encrusted,
as it were, in a film of allegorical and midrashic vageries.
However, such vagaries need not hide the leading sims of the
writer.. Here the author (or authors)53 ig viewing the past
from a distance, but reviewing it differently than his pre-
decessors. ie has an axe to grind, an axe that had become
blunt in the memory of the community. Thus it is that a mosalc
of biblical sllusions and peshers are called upon to revive
interest in the community's glorious pest. Fach event pf their
history is seen mirrored in Scriptural propheciez., All this is

to arouse hope in a glorious future. This general tendency %o

Sz?nr a recent treatment of the earlicr Psalms ses Joseph
Baumgarten and Menahenm Mansoor, "Studies in the New Hodayoth,®
Journal of Biblical Literature, LAXIV (1955), 115ff., 188ff.,

and LiXV (June, 1996), 107if.

53ghe question of multiple authorship involved in the De-
mascus Document is quite complicated. A% this point there is
little sgreement among scholars on this question. Let it be

said, however, that, in general, the langusge and content dhrough-

out reflects the atmosphere of a similar period and environment.
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$o look back on hiétory, presupposes a conaiderable lapse of
+ime since the occurence of the major events involved. Thus
it is that the community cen loock upon its retirement to “"lamas-
cus® {whether or not this term refers to the actusl Damascus
in 8yria) as the great and decisive event of the past, the
time when the well of the law was first delved, and its legal

covenant sealedo54

This was their grand "exodus" under the leader-
ship of the “Star" or "Student of the Law" ({LC 9:8). It was
this Jtwient who guided them in their construction of the law
and the Covenant. He was their original teacher (CDC 8:8),
and as the previous discussion hag shown, this man has all the
"earmarka" of being the Teacher of Righteousness himself.

The dissension of the Man of the Lie and his adherents.
8till remains a touchy point with the suthor of this wori,
end he singles them out for specisl censure.55 {et the specific
hiatorical incidents of the past are not described in deteil;
it ie their past significance which counts. The Teacher's
personality conflict is forgotten (1¢pHab.); if is his abiding
interpretation which must be upheld (CDCb 9:53f.). In Tact,
things had come to such a pass that the people began to expect

their Teacher to return (CLC 8310).

S4ene 836,15, 936,8, b 28337. Segal believes that this
work bsars the indubitable mark of Syrian origin. M. H. Segel,
"Ihe Habakluk *Commentary' and the Damescus Praguents,® Journal
of Biblical Literature, LXX (1951), 141,

2Rost distinguishes four groups of traitors in Manuseript
B 9328-37. L. Rost, "Der Lehrer der Binung und der Lehrer der
Gerechtigkeit," Theologishe Literaturzeit » Jahrgang 78, No.
3 (arz, 1953),
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This train of thought argues for a late date of composi-
tion. Additional proof is afforded by the apparent expansion
of the community itself. The legislative portions are designed
to meet the reguirements of both urbsn end camp conmunities,
Those who hed families, property, or slaves, were in no way
obliged to relinquish their ties with the movement.Se Guite
a difference from the guasi-monastic life seen in the Manual
of Disciplinel

One thing at least is clear. The foremost documents of
Qumran vary in topic and tempo. Throughout this group of
documentia, however, there is a certain thread of development,
e unified progression amid the diversity of circunsiances and
motives, In nuce this progression is seen in the sequence MHanual
of Discipline, Quaran Hymns (in part), Habakkuk Commentary (end

similer peshers), and the Dacascus Document (both manuscripis).
A Survey of the Life of the Teacher &f Righteousness

Heving esteblished a relative chronology of the texts in-
volved, and having defined more clearly the title and identity
of the Teacher of Rignteousness, we are at liberty to present
e skeleton outline of his life. A concise, but pertinent bio~
graphy will provide a synthesized overview of the figure in
question. A glance at this biography will, at the outset, point
up certein differences between the life of this figure and that
of Jesus Christ. In brief the salient points uzre these.

300nc 1031£F., 13320f., 1531-4, 1431l.

e
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A%t a critical stage in the history of the world a few
lonely men abendon the world of darkness and search for the
lizht, & rather scarce commodity in their day., Under the
leadership of their revered Teacher they succeed. At first,
perhaps, the group does not acknowledge the divine misaion '
of this man, yet it is through his industry and that of his
colleagues, that a practical code of communal life is developed,
and this handful of wmen become dedicated to their cause of
purificaetion and preparation for the day of the Lordl In due
time the Teacher of Righteousness feels compelled to speak with
divine authority. Many recognize that his word is truth end
that his oprophecies are sure. His word becomes law and his
interpretation final. He becomes their Teacher and their
Lavgiver.

As might be expected, his leadership does not go unchal-
lJengpd . One faction dubbed the House of Absslom it seems, becomea
traitors to the cause. Their leader, well known to all as the
¥Man of the Lie, rebukes the acknowledged Teacher and finds
himsel? cast from the rangs of the faithful. The mewory of
this great rift is seen even in the latest works of (Quaran,
and the part of the victorious Teacher becomes glorified.

Soon the isolation policy of the group has to be revised.
The precise motive for this revision is unknown. Whether the
public Jewish priesthood intrudes upon the privacy of Qumran,
or whether the Teacheér of Righteousness begins to make bold
incursions into the ocutside world, is not clear. The outcome

is evident, however. The Teacher of Rightecusness meets with
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severe opposition from without. And his bewlldered followers
inherit a long string of enemies. They hope for an immediate
fulfilment of their Teacher's predictions, but alass, this is
not fortheoming. These days of %rial and rebuff, both at home
and at lerge, vere productive of many vivid hymns and peshers.
The thoughts of the Temcher 2nd the triele of his congregation
are soon put to paper. From this record we can see that the
conflict was not over in a matter of days. The communiiy is
often aseverely hawpered; nevertheless, the fame of its great
leader and the sincerity of his adherents, induce whole
families, from both town and country, to join forces with the
movement while a2till remaining in their own homes.

In due course this Teacher dies, but his work, his teach-
ing, his hermeneutice and his memory live on in his faithful
congregation., With him dies the details of his personal frays,
but after him is erscted the momwaent of his law. He is revered
es a Lawgiver, second only to HMoses.

The group longs for the fulfilment of their Teacher's
prophecies. In this dreary period of waiting, the fires of
eschatological hope are fanned repeatedly. The past, present
and future of the group is seen reflected in Scripturs. Soon
the future is not complete until their gloriocus Teacher returns
to hail the final deys of turbulence and triumph. He who
prophesied the coming of this day must come again to herald its
arrival, In this the historian of the lamascus Document ex-
presses the feeling of his times. With these hopss we must
break off the story. Anything beyond this would be conjecture.
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This briefly is the reconstruction of the history of the
Teacher of Highteousness. We reazlize thai research in this
field and textual evidence itself, is far from complete.
Accordingly, many features of this outline must be stamped as
tentative. 3But it ie axiomatic that the apologist should not
underestinate the opposite position., Here, too, the evidence
concerning the Teacher of Righteousness must be given its full
eaphasis., If then we still find no crucial point of contzet
with Jesus Christ, our hypothesis has stood the test.

In this chapter, then, we have caitegorized the pertinent
texts and events, titles and pergsonalifties, yet without being
categorical, This spadework has thrown intoe bold relief the

greetest Tigure of Qumran.




CHAPLER IV
WHO YAS THE TEACHER OF RIGHTEOUSNESS?

The guest for the historical %Teacher of Righteousness is
far from complete. A thousand and one theories have been pro-
posed, and each theory must teake into account not only the
preceding testilmony to the Peacher of Righisousness himself,
but the numerous veiled or actual references %o historical
figures mentioned in the literature of Qumran or the wealth of
kindvred literature from the intertestamental and early Christian
eras, %o discuss this question at length goes far bsyond the
gcope of this study. HNevertheless, it 1is necessary for the
reader to retalin a skeleton image of the historical period por-
trayed in the scrells and €0 be acquainted with the various
outside figures who vie for the title of Teacher of Righteous-
ness,

If such an historical identification couid be made, we
would have a more solid bagis for comparing the Teacher of
Righteousness with Jesus Christ, or any other historical figure
for that matter. 4As indicated in the previous chapter, the
over=all period within which we might seaxrch for a specific
personage whose life might be comparable to that of the Teacher
of Righteousnseass, extends over several centuries, (from about
200 B.C. t0 50 A.D.). The question of the relative chronclogy
of the scrolls must always take pride of place in such & search.
The iscue is further involved by the wide ransze of titles which

must be fitted into the "Jigsaw puzzle” of history. PFor example,
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who were the Man of the Lie, the Wicked Priest, the ILest Friests
of Jerusalem and the Young Lion? What were the House of Absalom,
the House of Judgement and the Kittim? Or vhere wes "Damascus"?
The answers to this puzzle must be left to historians.

Their verious answers, however, are pertinent at this point.

To review them will revezl not only their inadequacy, but their
significance for comparing the Teacher of Righteousness with

Jesus Christ,.
The Origin of the Community

The historien always likes to uncover the origin of the
movemant he is interpreting. This ias a basic prerequisits.
Alas, the discovery of origins ig often veiled by tradition
or loat In the niats of time. The same is trus of origin of
the Quuran Community. Bven the various hints thrown cut by
Guoran literature have been variously interpreted. PFor example,
the usual interpretation thet the community claimed direct

deacent from the Zadokite priesthood of David,1 may now go by

the hoard.®

That many of the group were priests is obvious and
thet they remained faithful to the covenant is unchallenged,”
but the guestion of a legitimate priesthood is nowhere given

en explicit treatment. It was Moses and Aaron who stood out

15 gsam. 8317, 1 Kings 1339, CDG 6:1f., 2 Kings 22:8£f.,
CDC Ts5-7, 1uS 512,9.

2p, vermberg-Moller, " P=iy, P14 and P \71 & in CDC,
D3D, and DSH," Yetus Teatamentum, "III (1953}, 510ff.

3ger. 31131f., Neh. 9338, 10328£f., Mal, 2:4f., CDC 531£f.,
1932, CLCh 9:29.
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as the great predecessors of these “doers of the law," these
Levites.

The 8o called Damagcus Document does give something of an
historical background %o the éommunity. In fact, one chief
purpose of that book is to glorify the previous history of the
group. The work begins with a statement that the period of
God's wrath was some three hundred and ninety vears (Cf. Ezek.
435). After this period the covenantore began their return to
the lew.

One terminus for this age of three hundred and ninety
years ls the date of the Babylonian exile (586 B.C.). But
which terminug is meant? The disputed passage reads, “"When he
delivered them into the hand of Hebuchadnezzar. . . % {CDC 1:5)
The initial words render the Hebrew 1g1v:L§ o Does this infini-
tive denote a dote befors or after the exile by HNebuchadnezzar?
Rabinowitz favors the former view and regards the evil reign

4

of Rehoboam zs the feraminus & guo.  Schonfield; on the other

hand, inclines to the latter. For him the captivity of deru-

salem {586 B.C.) is the precise ierminus a quo.b Three hunared

4Isaac Rabinowitz, ®i Reconsideration of 'Damascus' and
'330 Years' in the 'Damascus’ ('Zadokite') PFragments,® Journsl
of Biblical Literature, LXXIXI (1954), 11-15. HNote the cbjec-

Tione of n. rfiesenberg, "Chronological Data in the Zadokite

Pragments, ® Vetus Testamentum, Vv (1955), 293%F.

Hugh J. Schonfield, Secrets of the Dead e Serolls
(Londons Vellentine, Mitchel & Co. Ltd., 19%50), De. 9. wor the
use of Lamedh with the infinitive in dating, cf. 1 Kings 83l
which reeds, %480 years after the going forth. . . " Consider
alae the weighty objections to this usage, Wiesenberg, op. cit.,

b. 286.
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and ninety years after the fall of Jerusalem brings us %o
the reign of Antiochus the Greast (223-187 B.C.). A further
twenty years of groping (CDC 1:6) extends to the eve of the
reign of the notorious Antiochus Bpiphanes (175-165 B.C.). Do
either of these dates prove helpful?

It seens that the first Jewish Senate, & zealous core of
Mosaic legislators, is Tirst mentioned during the reign of
Antiochus the Great,G There is no appzrent connection here,
however. The same cannot be said for the rule uf antiochus
Epiphenes., Hellenistic fashions came into vogue and heathenish
nanners vecans popular,7 A new spirit of revolt weg born during
his regime. This latent spirit became evident in numerous
movenents of later decades. One such movement was that of
the Chasidim. These Yplous" adherents of the Mosalc law later

8 it is %o

becane fanaticel associates of Judas Maccabaeua.
this colorful group that meny would trace the origin of the
Essenen, & group closely akin to the community of Qumran, if
indeed, not identicel with it. The Tssenes themselves are
first mentionsd =8 a separate group in the days of Jonathan
the HMaccazbaezn (circa 160 B.C.).g The roots of Pharissism and

Sadducaism probably reach back into this pericd also.

GJosephus Antiguities XII, 5:3. Cf. Schonfield op. cit.,
P. 14,

71T Mace. 4312£f., 1 Macc. 13llf., l363e.

81 Mace., 2:42-44, 2 Hacc. 14:%,6, 7:312-17, cf. Enoch 90:6.
9Josephus Antiguities XIII, 5:9.
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Although the origins of the (umran Community, the Esasenes
and the Chasidim are shrouded in mystery, the era of reaction
against Antiochus Lpiphanes seems a probable point of departure
for this "Back to the Law of Hoses® sect from Quuran. It is
noteworthy that within forty yesrs of this time, the monastery
of Qumran itself was occupied.

An interesting synthesis of these two theories is proposaed :
by Wiesenberg. The anthor of the Dammscus Document, he feels,
claimed that the origin of the sect stems back to the Pall of
gamaria {722), whereas, in reality, it must be placed somewhere
in the ¥arly CGreek period. In this connection he writes, "Their
pretenticus claim of the hoary antliquity of their sect, whether
or not they presented it with & bone fide belief in its veracity,
thus had a fair chance of being accepted by their readers."lg

The references to the Teacher of Righteousnegs in the 30—
called Xersite literature have caused much epeculation.ll
These and other connective links, however, are too remote from
the era under discugsion to shed any light on the early history
of Qumran. It is in the reign of Antiochus ¥Epiphanes that we
mzat begin our search, and from thence review the list of candi-

dates for the number one position as they anpear in the annals

of history.l2 The origin of this band remains uncertain. Perhaps

lOWiesenberg, Ope citey, p. 304,

1p, genle, "The Keraites snd the MSS from the Caves,®
Vetus Testamentum, III (1353), 82-5,

1201. 2 Hecc.’ and 4. Por a brief introduction to the
history of this periocd, see Horman H. Snaith, The Jews from
Cyrus to Herod (New York: Abingdon Press, n.d.).




59
they hark back to the Chasidim and perhaps Wiesenberg is right
when he writes,lj
To the writers themselves the founders of the sect and
their opponents vere legendary Tigures looming dim and

blurred through the mist acrosas the vast expanse of many
centuries,

o

Candidates for the 2itle of Teacher oif HKighteousness

Antiochus Epiphanes and his immediste predecessors were
somewhat hergh in their treatument of the Jews, not, of couwrse,
witﬁout considerable provocation., Part of this harsh treatment
involved the imposition of heavy taration, a Pactor which
caused a rift in the priestly circies, the ons group belng known

1

ag the House of Onias, the other tks House of Tobisgs. The
rivalry betvween these two factions cauéed numerous disturbances.
Onias III, High Priest under Selecus IV, undertock a triﬁ to
this King for help to quell these riots. The sremsture death
of the King enabled another rival faction to seize control.
Manalaua, the leader of the new faction, finally nurderad (nias
in Antioch, aslthough public Jewish opinion still regarded the
line of Onias ns the legitimate line. This pious man, Oniss
IiI, is @ strong contender for the title of Teacher of Right-
eousness.

Both H., H. Rowley and A. Michel are ardent advocates of

this theory. #Michel has taken great pains in trying to identify
the exzet pericd. In doing so he has drawn up a long list

13 : ok Others fav i ith the

¢ Wi berg - 5 or connechLions w

Maskilin of Booler 2155,%G% ».. ¥. Bruce, Second Thoughts on

the Dead Sea Scrolls (Grand Repids, Michigan: Wm. B. kerdansn's
1ishing Compeny, 1956), p. 99.
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of passages from Daniel, first and sacond Maccebees and the
Qumran literatuce itself, which he believes are parallell4
and depict juet this period. Rowley sees a reference to the
murder of Oniss in Daniel 9:26_.15 But was the Teacher of
Righteousness murdered 2t all? It is doubtfull

The materdal dealing with Onias 11l is rather scant, un-
fortunately. A4 rather pertinent passage is found in sseond
Maccabees., Here woe are told of & certain dream of Judas
Maccabasus in which Onias introduces the venerable old nrophet
Jeremish who hands over a sword of gold to Judas (2 Hacc., 15311~
16),16 The whole context reveals the high estsen in which Oniazs
was held, and in & sense he could be called & prophet, & judge
and an intercessor. 4lthough these points of contect with the
Teacher of Righteousness are rather dubious, the willains of

the play, the Wicked Priest and so on, can resdily be matched

with any number of usurpers, deceivers, murderers and thisves

from this period. ULikewise, the connectlion with Jeremiah hag
not pasged unnoticed.l7

The hellenizing policy of Antilochus Zpiphanes sought to
consolidete his vast empilre., In Israel, howvever, it served

only to embitter the Jews etill Purther (1 Mascc. 1310£T.).

e liichel, Le Maitre de Justice (PYaris; Maison Aubanel
Pere, 1954), pp. Toif.

15 , :
H, H. Rowley, The Zadokite Frasments and the Dead Hesa
Scrolls (New Yorks The Hecmillan Company, 1952), pPp. OIL

Y W b

160f° 8ir. 5326, Enoch 6232, II Macc. 4:33,34.

170¢. Schonfield, op. cit., pp. 8ff.
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The first spark of rebellion came tarough the eflforte of
Mattathias, the father of Judas Maccabasus.

This fenatical Jew, fired wiith the zeal of the Lord, had
slain two men ai the public altar as an expression of indigne-
ticn against the sacriligeous sacrifices of his day. Thereupon,
with & pious call %o retreat, he {led to the wildermess and
gathered a band who vere zealous for the law and adherents of
the covenant. His course was later espoused by the Chasidim
and perpetusnted by his famous sons (I Macc, 2:1ff.). These
factors have led Grieg to identify Hattathias with the Teacher
of Righﬁeauanessola of comse, Mattathlas, as the account shows,
waz & mwan of war and bloodshed, who was concerned more with the
Jewish revolt than the letter of the law., IHis retirement re-
flects little of the peaceful community seen in the Hanual of
Discipline.

Among the Chasidim themselves there is another revered
personality, Joseph ben Joezer. 1t secms that when Judas
Maccabzeus nad geined power (165-160 B.C.), one group of the
Chasidim, led by Joseph ben Joezer, favored ilcimus as High
Priest contrary to the plans of Judas. aAlcimus, however,
turned the tables on these faithiful Chasidim and had some
8ixty of them massacred, & rather foolish thing to doi %Tradi-
tion concerning this Joseph ben Josger in the Mishnesh and esarly

Midrashic literature is rather impressive. For example, he is

185, ¢. 6. Greig, "fhe Temcher of Righteousness and the
Quuran Community," New {estament Studies, II, No. 2 (November,
1955), 124f. :
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called "the most pious in the priesthood” (Hagigah 2:'?).19
Schonfield has aaaeMbléd these end anumerous other scraps of
history and srrived at the following conclusion,

I believe that on the basis of the party's traditions and
of intimations found in the pseuwdepigraphie literature,
there developed an idealised representetion of the Suffer-
ing Just One and those expectations of a correzponding
Megssianic figure in the Last Days., A3 we have seen in
Chpts., ix-x, both legends about such an individuzl taking
their origin a% the time of the Maccabean revolt, and
prophecies to which those legends geve rise, are met with
in the literature of the Pharisees, Sadducees, Hssenes and
Seweritens, as well as the New Covenanters and the Chris-
tians. Variously presented to us as the Uniaue Teacher
of Righteousness, the Just One, Asaph, the HSon of Berechiah,
Jdoseph the Just, Joseph ben gaezer, his actual identity
renains shrouded in aystery.

Certain comnections with the great leader Judas MNaccsbaeus
wight also he nentioned. Une pertinent passage reada,

The same things also were reported in the writings and

commentaries ol Heemias; and how he founding a library

gathered together the aciz of the kings, and the prophets,
and of David, and the epistles of the kinsgs concerning the
holy gifts. In like manmer also Judas gathered together

all these things that were lost by reason of the war we

had, and they remain with ws (2 Mace, 2:13f,).

PFrom this passage and the context, it can be seen that
this man wes careful to preserve the law and the prophetical
writings, as well as to purify his people from heathen and impure
elements. His identification with the Teacher of Righteousness,

however, is very improbable, although, in part, Habinowitz

195chonfield trensintes "a Chesid of the priesthood.” Gf.
Hag, 232, Sot. 9:9, Eduy. 8:4, Ab. 134, For more complete
study of this figure see Schonfield, ap. cit., p. 18, Millar
Burrows, The Dead Sea Scrolls (Mew Yorik: The Viking Press,
c.1955), D, 169.

20ychonfield, 0p. Cit., pp. 149%f.
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favors this intcrpretatihn.zl
The brothers of Judas fell one by one at the hand of the
Seleucids. Dventually John Hyrcanuz, the nephew of Judas, wag
able to extend his power throughout Israel, both as High Priest
and as King. His reign has little to commend it. In fact,
he thoroughly deserved the censurz of Rleazor.22
This Elezaor, it secis, had a variety of names., In the

Peimud he ig ealled Judah ben Jedidieh and Judas the Esaene.aj

Judes the Hssene, of course, is quite a well-knoun name. Ac-
cording 4o Josephusz he "never missed the truth in his predictions®

(Antig. XII, 12:2). The account which follows merely bears oub

this statement. Other than that the soctivities of this figure
gre rather vagues., To ldentify him with the Teacher of Right-
eousness requires much imagination. At this point, we ought
to bear in mind that coins found 2% Khirbet quuran are deted
from thias reign onward.

The sons of Hyrcanus were worse scoundrels than their
father. His second sén, Alexander Janneus (102-76), committed

several heinous crimes. IHis splendid qualification have

zlGreig, ibid., Isesac Rebinowitgz, "Sequence and Dates of
the Extra~Biblical Dead Sea Serolls Texts and 'Damascus' Frag-
ments, " Vetus Tsstamentum, III (1353), 184,

2aJosephus Antiguities XIII, 10:57. Hyrcénua gqualifies
as the wicked priest also, cf. W. H. Brownlee, "The Historical
Allusions of the Dead Sea Habakkuk Mﬁdraggg;rBulletin of the
American Schools of Oriental Research, 'CXXVIT (April, 1952),
PP. 12-15, &nd L. K. Loombs, “Ihe Eariy History of thé Gumran
Sect," Journal of Semitic Studies, I {October, 1956), p. 376.

23For a study of this figure, see Brownlee, op. g¢it.,
De. 18; Williem H, Brownlee, ®Messianic Motifs of Qumran and the
New Testament, " NHew Testament Studies, III (November, 1956), 14f.
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induced wany to identify him with the villain of the Uumran

4
dramns , 2

In this connsction Allegro makes much of the reference
t0 a certain Demetrius in the Hahuw Commentary (LQpNeh, fr. on
che 2). This figure, he believes, is none other than Demetrius
IIi, the famous Seleucid warrior25 who tangled with Alexsnder

Janneus (the Lion of wrath)., However, as H. H. Rowley has

pointed out, this Demetrius wey refer to several ovher histori-
cal personalities, Demetrivs I, who was active during the

Maccabaean evrn, is the most likely.26

The chief drawback of
all theovies centering about this era is that they ocan posit
no specific name with wvhich to identify the Teacher of Righteous—
ness.

Noring the relgn of the two sons of Janneus, namely Hyr-
canus IX (75-66 B8.C.) and Aristobolus II (66-63 B.C.), the
Roman pressure upon the Jewish nation becene move intensive
and the internal rivalry even more acute. This did not meke
for harmonious living at ell., In fact the whole unfortunate
situation culminated in the cspture of Jeruselen by the unwel-

come Pompey. It seems that this event took place on the Day

of Atonement (63 B.c,)Q Dupont-Sommer and others find this

24For example, Brownlee, %“ihe Historical Allusions of the
Dead Sea Habakkuk Midrash,® pp. 12=15. -
“nes : v 3 :
J. M. allegro, The Dead Bes Scrolls (Baltimore: Penguin
Books Inc., 1956), pp. 95£7. CF. M. H. Segel, "lhe Habakiuk
'Commentary' and the Damascus Fragmenis,” Journal of Biblical

Literature, Lzx (1951), 135f£f.

263 wage. T, Josephus Antiguities XII, 5:4, cf. H. H. Rowley,
"4Qolishun and the Teacher of Rignteousness," Journal of Biblical

Literature, IXXV (September, 1956), 188ff,
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rather rude interruption indicafed in the scrolls themselves.
In fact, Dupont~Sommer beolieves that the confiict with Pompey
is the key which unlocks the door to the bistory of the
Habakioul Cammentary.27
At this Jjuncture we can introduce Onias the Just. wWas he
the Teacher of ﬁighteousness? R. Goosens 1s of this opinicn!ZS

Onizs the Just was truly a man of power and prayer. JDuring

hig lifetime his prayers had been effective in bresking a

serious drought. Alas, tho poor man suffered stoning when he

refused Lo curse the faction of Aristobolus II. God thereupon

wrought juﬁg@uant upon his murderersoza Once sgain, however,
the evidence is inadequate to formuiate any definite conclusion.

The first period of occupation at Quaran ends soon after
this date. That the Teacher of Righteousness lived during the
gsecond period of oceupation is rather iaprobable. Nevertheless
a nunber of men from this period have been considsred.

Perhaps the moat startling is that of Taicher.gﬂ

The
Qumran comounity, he believes, is the Christian sect of the

Ebionites, the Teacher of Righteousness is Christ, the Preacher

273. Dupont-Sommer, The Dead dea Hcrolls (Oxfords Basil
Blackwell, €.19%92), pp. Z5it.

&8R. @Goosens, "Onias le Juste, le Nessie de la Nouvelle
Alliance, lapide a Jerusalem en 65 au Jesus Christ,” La
Nouvelle C¢lio, (1950), pp. 440-69. Cf, A, Michel, gp. git.,
DDe 276ff., Tor a discuseion and rebuttal of Goosens proposals.

29 Josephus Antiquities XIV, 2:1f. Teanith III:9.

3OJ. L, Teicher, "The Damascus Fragment snd the Origin of
the Jewish Chrietian Sect, " The Journal of Jewish Studies II,
III ©° (1951), 115-43%. R SRR



66
of Lies is the Apostle Paul. This idea has wmet with little or
no favox!

Another Essene, lenszhem, has been guggested by Del Medico.3l
This Menahem wes a man of war, an active soldier before the
Destruction of Jeruselem (70 aA.D.). He and & zeslous band of
insurgents wede = bold seige of the city, but alas, his fate
wag short-lived and he fell foul of his enemies.32 1% is
interesting to note thait Schonfileld, too, views the Habaklmk
Commentary and several other scrolls as being relevant to this
finnl struggle. In his opinion they are a history designed
to prepare those who must live during the final period of test-
ing, a history written shortly béfore the evenis took place.ﬁﬁ
Such a theory has 1ittle support from the evidence of Archeology

and Paleography.
The Gignificance of this Survey

If we parade thess candidates before us once nore, we see
but few in the line up who can answer to the description of
the Teacher of Righteousness. Likewise,hﬁhe history, teachings,
and peculisrities of these men have only incidental comnections
with the lesder of Quavan. To go one step further and compare
these figures with Jesus Christ is almost laughable. Could any

one of these figures, as their sources describe them, hasve been

310f. Hichel, op. cit., pp. 282ff. Tor = complete discussion
and rebuttal of this suggestion.

*2josephus Bel. Jud. II, 1738-10. Cf. Anticuities XV 10:4%.
33Schonfield, op. cit., p. 158,
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a pattern Tor the Galilean Master? The evidence in esach case
ias far too scant to make such an =zssertion.

Onias IV was & powerful high priest, saintly no doubt,
but engrossed in a somewhat gquestionable religious diapute.
Mattathias, too, was a man of God, but just s much =z man of
var. Indeed he was urgent in his call to renew the covenant,
but he was just as urgent in his call to arms. 4&nd Joseph ben
Joezer, who received a rather rude welcome from the tTwo-faced
Alcimus, has 1little but tradition to support him. The stories
about these men are a far cry from the narrvatives of the Gospels.

Judag the Essene may have claimed to be & prophet, Unias
the Just may have acted like & prophet, and Menahem may have
exhiblited the fanatical zeal of a prophet, but there the com-
parison ends. The biography (as we know it) of none of these
men could have prompted Dupont-Somner to say, "ihe Galilean
Magster, as He is presented to us in the writings of the Hew
Testanent, appears as an astonishing reincarnation of the Master
of Justice (Teacher of Righteousnees)," whether or not Iupont-
Sommer is justiried in m&kihg such a statement.Bé

All this only serves to underscore the distinctive fea-
tures of the Teacher of Righteousness. He was a {eacher,
interpreter and prophet of a fer higher calibre than anything
which tradition or history has hesnded down from this'era. A%
leasat this is the impression which the Qumvan iiterature gives

us, Perhaps one of those mentionsd is the Teacher of Righteousness.

34Dupont—$ommér,'22. cite, po 99.
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Ris testimony, alas, is very heagre and we are at a loas %o
single him ocut. Accordingly, it is to the secrolls themselves_
that we must now fturn ag & suitable basis for comparing the

Teacher of Righteousness with the Teacher from Galilee,



CHAPTER V

JESUS AWD THHE TRACHER OF RIGHT OUSNESS:

ANTITHESES IN TRACHING

The firast major part of our study is complete. The
Tescher of Highteousness has been isolsted and the testimony
of his disciples presented. The wen of history which spproxi-~
mate to his ideals have been reviewed. His background and
personality are now familiar to us. Hence, ws are in & posi-
tion to tackle the other part of this study, namely, the

comparison of this fTigure according to the Quuran seribes with

the Teacher of Galilee according to the New Testament historians.

A priori,we must state that the New Testament writers will be
given credence in regerd to the historicsal dats which thoy
supply for this study.

The wvery nawme, Teacher of Righteousness, may ioply much
that is disturbing for tue person who would dare to take the
reanark of A. Powell Uavies seriously, for he writes, "“The only
element of importance that is found novhere in Paganism is the

portrait of Jesus the Teacher.“l

Ana although we cannot en-
dorse the remarks of Davies, the challenge still standsi Do
the teachinze of Quuran anticipate much that is found in the
Gospels? 1Is the portrait of Jesus the teacher nothing but a

"reprint® of the Teacher of Righteousness?

La. poveld Davies, Doad Sea Scrolls (New York: Sigmet Key
Books, The Kew Amsricen Library of worid Literature, Inc.,
C.19%06) s Pe 91.
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The answer %o such quesfions does not lie in the cnumera-
tion of verbal parallels, current terwinolozy or even similar
quotations frow Scripture.2 ¥hen two movements are born in the
same era and area, =and arise within s simsilar milieu, such
verbal and ldeological affinities ure inevitable. Nor iz it
of great value t0 examine every small detail of the messaze of
Jesus and search for possible connections in Quaran usszge.
This is no more than vlaboreatory work." We must penetrate a
little deeper and expose the basic tenets of each school,

Herein we wilil ses whether or not itheir teachings really jibe.

The ¢ {evrie of The Two Te cachors”
3t. Matthew's Gospel records how the Sermon on the Mount
convinced meny people that Jesus spoke with s Joueie  (Mabh.

7:29). The author of the pesher on Habakikuk clalms that the
feacher of Righteousness, t00, apoke with 2 §.covv. Thus he
could say, "it was God who made known to him (i.e. the Teacher
of Righteousness) all the mysteries of the prophets® (lQpH=ab.

Ti4f,). The students of each teacher acknovledgzed the divine

1

2Fur a very useful list of terms and ideas parallel with
those of the New Testament, see Holand B, Murphy, "The Dead dea
Scrolls and HNew Testament Comparisons,® Catholic Biblical Luar-
terly, XVIII (duly, 1956), 265-T2. Hote the approach of F. F.
Bruce, gecond Thoughts on the Dead Sea dcrolis (Grand Rapids:
¥m, B. Lerumans rublishing Company, 1996), pp. L51f. For fur-
ther parallel treatments, see G. Kuhn, "Die in Paldstina gefundenen
hebréischen Texte und das Neue Testament,® Zeitschrift fuer
Theologie und Rirche (1950), pp. 192-211, end ¥. Grossouw,
The Dead gea dcrolls and the New Testament,® Studia Catholica,
XX¥I (1951), 289-99; XXVII (1952), 1-8.

e chosse the tera $¥ru~iu in the New Tostement sense.
This term involves much more than the Taglish word ®authority.®
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a§000710f their respective naster. This factor, ot lesst, is
plain.

In the case of Jesua, it is possible to make & distinc-
tion between the égaacw& which he claimed and that which he
exhibited to substantiate his cleims, The Gospel record of his
own words is adeguate for this purnose. The teachings of the
Teacher of Righteousness, slas, are not given verbatim, unless
we maintain that certsin of the Qumran Hymns came from his own
pen. levertheleas we do possess the testimony of his students
and associates, and we can take it for granted that he espoused
the 1n£ding principles of documents such as the Manual of
Disclpline. Assuming this to be true, ve can apply the sane
criteria 4o the examination of his Egoua—;¢ as we do in the
case of Jesus of Nazareth.

. The Ejodmﬁc of the Teacher of Righteousness was, first

of all, a prophetic é}owank . He was accorded greater prophetic
insight thaen lsbakkuk, his comprehension of prophetic mystery
was perfect, and his words flowed directly from the mouth of
God (lapHab. 2:2, 7:l-%). PFurthermors, the ¢Ssaoi< of hie
teachings was binding and faith in his person rewarding (CLCh
9:53f.)., This compelling foree of his 1§coa4¢ must not be
underestimated.

A similar claim is heard in certain of the Qumran hymns.

It seems like the voice of the Teacher of Highteousness that
cries, "Thou hast made @€ @ bsmner for the chosen of righteocus-

ness, and an interpreter of knowledge through marvellous mys-—

teries, to put to the test (those who desire) truth and to try
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out those who love corrsction™ (1OH 2:135f,). Phe writer clains
t0 be a banner (OY) which leeds the way, an intasrpreter {Xzfl)
of glorious secrets and a touchstone Tor men of like mind.

This theme ls rediterated tnroughout the Gunran Hymns.4
Interpretation through divine revelation is the central motif,
This interpretation is tantamount to trueth. It is s mystery
fit for the imner circle of Yumran. One passage has the signi-
ficant addition that this insight is mediated throuszh the EHoly
Spirit (1QH 12:11f). The i;oawﬂQ from above estazblishes the
right to interpret. whether directly or indirectly, the ideals
of the Teacher of Righteousness are reflected in these themes
from the Quoran Hymns. The interpretation from the school of
the Teacher of Rizhteocusness bears the stamp of his prophetic
L300 , an iy ovevs that is normetive for the consciences of
his adherents,

Does Jdesus merely iamitate the pretensions of this fore-
runner? Was he just another prophetic teacher? ¥We note that
the people were struck by the bold exegesis of Jesus at Caper-
naum. “There he claimed that the prophesy of Isalah chapter
sixty-one apﬁlied to himaelf, just as (umrsn exegesis had Found
direct references to the Teacher of Righteousness even in rather
obscure oleces. A posteriori, of course, we can understand the
cleim o7 Jesus to be the fulfilment of Isaiesh sixty-ons, yet

Tor the audience of his day, this Ypersonal" exegesis was

4For further passages on this theme, asee 10H 4:10,27%.,
519,15£,,25, 7:20,208,, 8:16 et alii. Note the prevalence
of T iand x ¢» in these and Similsr passsges.
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tantamount %o personal effrontery. The significant feature,
however, vas the admission of the audience that in this case
also, his words were &/ igoawv& {inke 4:16~32). FEven the
officisl emissarics of the chief priest were forced to admil,
"Never man spoke like this man® (John 7:46).

"Personal" exegesis was nothing new. The exaltation of
a teacher was nothing new. These ideals Jesus could have
stolen from cumran patents., But--and here is the rift--Jesus
was not conceraned about becoming & great teacher. His exegesis,

parables and sermons are directed to & higher goal. The very

J

choice of his own disci:

'3

les was 2 breach with the trsditional

practice. Few men chose disciples of the{r own accord. Few
men had commandad such i;gnavﬁl at the first invitstion. A%

his word, fishermen, publicans and the like left all and fol-~
lowed him; they followed one who claimed to be more, much more
than 2 tescher., He claimed to be the Jons of God. He not only

brought the message of Porgiveness but claimed the §so v %0

'~

L]

forgive sins (Mat., 93;6). 7Thus the “teacher® motif must be
vieved against the background of a higher idesl. Jesus is not
merelg\anoﬁher interpreter. He claimed that not only his
zéoovi; but his very nerson wes from above (John 3331).

Of course, it ie one thing to make such assertione snd
another thing to summon power enough to substantiate them. The
record of the (umran teacher leaves much to be desired in this
respect. The personal triumph of the Teacher of Righteousness
over the Hun of the Lie may heve been regarded as a peraoﬁal

vindication of his message in the sight of his members. It
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was not hovever, an externalﬂ%mtkf Tor Israel a% large. The
apnproach of Hicodemus, on the other hand, is withonut parsliel
in Qumran. His words are plain, “ve know that you are a tezmcher
who has come from God, for no one can do these signs L-}MG?L)
which you do unless God ie with hiwn" (John ")’:2).5 lNor is the
challenge of the Man of the Lie compzrable to the challenge of
the demonaical forces which Jesus overcame repeatedly. The
piracles of Jdesus are an unequivocal testimony. "The works
(7£;3J; ) 1 do in wy FPether's name, these bemr witness concern-
ing me" (John 10:25); tanis is Jesus' personazl evaluation of his
miracles.

J

T f"ﬂk of Jesus are tengible proofs.

The % ¢4y ,r;}¢J* andl
The p~*X 2pof Qumfan are chiefly esoteric; its X *7 7 belong
to the realm of thought.

Thus, as we noted earlier, it is one thing to claim such
¢$097. and another to have the ability to substantiate. This
Jesus has done openly and without deceltl Yet even though Jesus

\

could vindicate his 4§ avos it does not mean that he may not
have incorporated some of the messages of this teacher into his
own system., The next step then is to examine some of those

messaé!s which appear pertinent.
The Message of the Two Teachers

The message of Qumran was twofold; the call back to the

5Miaa Mowry ‘makes much of John chapter three, lucetta
Mowry, “The Dead Sea Scrolls and the Background of the Gospel
of John," The Biblical Archeologist, XVII (December, 1954),
PP. T8EL.
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01ld Covenant of Moses and the demand of the New Covenant of the
gons of righteousness, Anyone desiring entrsnce into the Jun-
ran assembly was required to acknowledge the lMosaic law in toto,
and %o maintein rigid conformity teo its teneds in order to
Pulfil his First part of the covenant (1Q8 5:8). The new
covenant of Guuran was, first of all, a new emphasis on the
old covenant. A special 3ignificancé ¢f the new covenant will

be noted in the next chapter.

32

he ultim:te consequence of this new emphasis can be seen
in the case of the Uabbath lews outlined in the Damascus Docu-
ment, These regulations are full of trivial minutime (cf. CDC
13:1-27). 7Thie legalistic tendency was, no doubt, prevalent
in the tenets of the Teachsr of Righteousness, & tendency which
Jesus brands as 2 "merciless" doctrine (Mat. 12:7). The atti-
tude of Jesus to the Sabbath would have beeh guite blasphemous
in the eyes of the Teacher of Highteousness. HNevertheless,
the miracles which Jesus performed on the Sabbath vindicate
his eclaim to be "Lord alsc of the Babbath" (Mat, 12:8).6

The Teacher of Righteousneas, after having been sggravated
by the theft and plunder of the Wicked Priest from Jerusalem
(1GpBab, 12:7-9) would have applauded the action of dJesus in
purging the temple 2nd would have seconded his exclamstion
that the temple had become "a den of thieves® (Mat. 21:13).
The TPeacher of Righteousness, however, would never heve toler—

ated the claim of Jesus to be greater (ucaﬁ/) than the temple
! e

6'(h‘.’. 0. Cullmann, *"The Significance of the yumran texts

for Research into the Beginnings of Christianity," Journal of
Biblicsl Literature, LEXIV (195%), 217.
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(Mat. 12:6), nor endorsed his prophesy of the temple’'s demolition
(Mat. 2431). %he anxious expectation of the day when fitting
teuple sacrifices would again be executed is reflected in the
War Scroll (1M 2:%=% cf. dn. 4:21). The GQuuran priests en~-
visioned & new Kingdom in which the teuple would maintain a
perpetusl priesthood {(1ushb 4:25?.).? The worship laws of Quu-
ren were fixed by divine decree. Thus it was nothing short of
a mortal sin for the wicked priest to intrude on the day of
atonement (1QpHab, 11:75L.).

As these worship regulations illustrate, thevre is much
thet is obviously an interpretation or exteunsion of the bagic
Mosuic Lav. Apparently it is these interpretations that bear
that systew of exegesis champlioned by the Teacher of Righteous-
ness, the grest interpreter of prophecies (lupHab. T:l=5, cf.
1gH 2:1%). And it is clear thst the cardinal feature of this
interpretation is asceticism, an asceticism which calls for
Btrict laws of daily adwninistration and severe punishment for
minor bresches of discipline (14Q% H:20-T7:25). The idesl goal
of those who followed this interpretstion was to becowne a living
“"holy of holies®” (1uS 8:5).

Many of these regulations have their counterpert in facets

8

of Pharissic legislation which Jesus denouneed.  Hence there

7Cf. F. F. Bruce, "Quaran and Harly Christianity," Hew
Teostament Studies, II (FPebruary, 19%56), 187.

8 : .
Christisn D. Ginsburg, The Lssenes, The Kabbalah (lon-
don: Routledge & Kegan Paul LEd., 19555,,p. 2l. PFor a dis-~
cussion of Quaran snd the kssenes, cf. Charles T. Pritsch,

The guaren Community (New York: The Macmillan Compe c.1956
Pp. QOTE. 5 PR :
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are but few of these legislative ideals which Jesus reiterated.
One worth nothinz, however, is the procedure for church disci-
pline in which each teacher follows the same three stages
(Mat. 18:15-17, 1lus 5324—6:1)¢9 In general, the settitude of
Jesus toward asceticlsm is quite c¢lear, while the contrsat
of his 1life to thot of the Teacher of Righteousness is quite
sharsgln The pious Teacher of Righiteousness could never have
been derided as a "winebibber® or a friend of publicans and
sinners (Mat. 11:9).

To

Bt

wote such disagreemants in Gabbath regulations, ascetic

legisl

&0

bion snd the like is only the first step. VWhat is more
iaportant is the meonner in which Jesus treets the ideals of
Moses and $radition. For he does not interpret Hoses, he super-
cedes Moges., Hia formuls is not, "I interpret Hoses as saying,"
but "I say." The igcowﬁiof Jesus in his teaching is superior
to that of Hoses. This is the unifying theme of Fatthew chapter
five, & theme which culminates in the glorious high point, “You
have heard that it has been said, Thou shalt love thy neighbour
and h-te thine enemy, but say unto you (E.YJ ‘§$ Aﬁfb_fﬁry),
love your eﬁemies. o «".(Matt. 5:45€.). Not only does Jesus
advance far beyond tradition, but he also adveances beyond the

ethics of the perfectionists in the "holy of holies® of Qumran.

£, ibid., pe 119.

lOCf. Cullammnn, %B- eit., p. 217, Geoffrey Graystone, The
Dead Sea Herolis and the Originality of Christ (New York: 3Zheed

Ward, 1956), p. 20, and A. Dupont-sommer, Lhe Jewish sect of
unran snd The Lssenes (New York: The Meacmillan Compeny, 1990),
Re o
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We hear the duuran counterp:rt to this theme in connection
with the initiasnts commitment to "love all the scns of light
but to hute sll the sons of darkness® (1GS 1:9f.). Truly a
remarkable difference!
Yet, on the other hand, in connection with thie same
chapter, we might venture to say thet most of the bemtitudes

could have been spoken by the Teacher of Righteousness. In

the victory hymn of the Yer Seroll we have various epithets

for those who have effected pemce on the carth (the peace-maksrs).
They are oalled "pure” or "perfect® (gv:N) and "poor in spirit®
(my— MI13Y) (1gm 14:7).11 Those vho hunger after righteous-
ness are the sons of God, or sons of righteousness who, with
their leader, suffer for righteousness sake (1lQpHab. cf. QH 9:9f.).
Likevise they ars merciful and meek in their own circles and

hope to inherit the earth (cf. 108 1:9). However, such terms

can be trazced to 2 common Old Testament background and such a
gelection at random reveals how picayune it 13 to base arguments
upon terminology, for without the context we are not aware of

the legalistic shadow which falls over all the GQuaran usage,

nor of the new content with which Jesus invested the saane terzns.l2
Another significant point is the fact that Jesus directed his

beatituden to 2 grest crowd and even invested his own disciples

with €§amnh to preach abrozd. There wvere no secret doctrines

sl

11Hote the common use of'\YV3 N also. Of, 19M 11:9,13,
1QH 23%2, CDC 8:17 et alii.

120f. Graystone, op. cit., p. 96.
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with Jesus (cf. 1Q8 4:6).13 And, as Cullmann adds, "This is the
exact opposite of what was drilled into the menbsers of the Jum-

ran sect."Ld

As we have noted, much of the terminology of Quarsin with

parallels in Hew Testament literature can be traced to a comuon

0ld Testament background. To this we might add certain concepts

bt
-

which bave a common OLd Testament root, viz., justice, truth,
mercy or repentance which figure prominently in Qumrazn litera-
ture.lb In tbis regpect Qumran follovwed, in the main, the re-
guler stresn of Judaism, More important, however, is the gues-
tion as ﬁo what new elements were infused into the teschings of
this group which would distinguish it from the main stream of
Judaism, Ye have mentioned asceticism, although this could have
arisen within the movement itself, Hore to the point is the
influx of a foreign dualism.

Yhether or not the Teacher of Righteousness had been a des-
cendant of the original Babylonian exiles and had returned to
Israel at the time of the glorious Maccabean revivias, we do not
Know, But one thing we do know; the dualism of Qumran has an
Iranian flevor and it may have been this interpretation of the
014 Testament by such dualistic insights that enabled the Teacher
of Righteousness to lead these blind Jews to the light (CE)CJ.:G—B).]‘b

13The so-called "Messiasgeheimnis® does not enter into the
question at this point.

14Cullmann, op. git., p. 217. PFor the prevelance of 7
see footnote 35 supra.

lsﬂraystenﬁ, op. cit., p. 58.

16Cf. Dupont-Somner,; od. clt., p. 128.
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The doctrine of the two spirites in the Manual of Disci-

pline ias the locus classicus for GQumran dualism. & few verses

will serve to illustrate its bold nature. The section begins
"A1l thut exists or has existed stems from the knowledge of God.
And before any of these came into existence God determined their
pattern® (105 9:15). Furthermore, "He amppointed two spirite,"
to rale over man, “"the spirit of light and the spirit of dark-
ness" (108 5318f.). The Prince of Light becomes the guardian -
angel of the righteoous and the angel of Darkness the counter-
part for the unrighteous (105 5320-2%). It is from the latter
that all husen affliction must coﬁe (148 %:23). Yet in con-
trast to this dualism is the 0ld Testament background of re-
pentance; there is an obvious tension between these two motifs
in the Gumran literature.l7-

It is just at this point where the Gospel of Jesus is so
different. There is no child of Belial wﬁo could not be re-
claimed by Jesus, no lost sheep of Israel who could no be
found, no person burdened with sin who could not come %o Jesus,
no hzrlot or sinner who ¢ould not hear his message. His message
was all-exbracing snd his invitation ail inclusive. There is

no Gospel message in the dualism of Quarean, and there is no

17Thia dvalism is very strong in the Var Scroll. For a
discusaion of this dualism ana its relation to the Hew Testa-
ment, especially to the Gospel of dJohn, see Mowry, ou. cit.,
pp. 78£f., Raymond H. Brown, “The Qumran Hcrolls and the Joha-
nine Gospsel and Epistles,” The Catholic Biblieal yuarterly,

XVII (July, 1955), pp. 403-13, and AV1L (GChober, 14959), 9959
74, elso . Kuhn, "bie Sektenschrift und die iranische Religion,®
Zeitschrift fur Theologie und Kirche (19%2), pp. 236f£1,
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deterainism in the Gospel of Jesus. There is no Gospel in Qub=-
ran becsuse there ia ne Jesus. The Teacher of Righteousness
is but a Lawgiver, 2 man with a bent for levitical legalism,
2 relnterpreted legalism, no doubt, but still dominated by
the spirit of Moses.

Hence we can say fthat not only does the iiccwia of each
teacher differ but the content of their message conflicts on
issues that are vital, issues such as legalism, asceticism,
mosaic aunthority, and dualism; on the positive side, the stress
of Jesus on the Gospel message is unique. This uniqueness is
illustrated alao by the response of those who heard the Gospel
messaze. In conclusion then, it is worth making a note of

this fact.
The Response to the Two Teacners

As soon as Jesus spoke, the crowds swelled. His word con-
vinced %the leper and the lunatic, the publican and the priest.
¥e recell the positive response of Zachaeus and the sister of
Lagarue. “Thou art the Christ, the Son of the living God"
was the noinied confession of Peter (Mat. 16:16). Paul, too,
was persuaded that the Gospel was "the power of God unto salva-
tion for everyome who believes® (Hom. 1:16) and this belief in
Jesus, this faith, is the significant touchstone for Paul. Its
8ignificance is seen already in the Old Testanment prophecy, “"the
Just shall live by faith® (Heb. 2:4) ant for Faul faith is the

God-given response to the message of Jesus about-himself.

this same 0ld Testament prophecy (MHab. 2:4) figures prominentl
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in the Habakkuk Commentary. There, faith in the Teacher of

Righteousness is a nscessary prerequisite for deliverance {1Qp

_Hab., 8:1-3). However, this intimute response was not possible

for the mssses but only for the privileged priests of (umran.
Even so, the response of these priests may, at first glance,
appear to antielpate the Pauline teaching of faith as the
response to Jdesus,

The comment of the Habakikuk pesher on this verse reads,
"This refers to all the doers of the law in the House of Judah
whom God will rescue from the house of judgement becsuse of their
labor and faith in the Teacher of Righteousness* (lupHab., 8:1-35).
Here the comaentator urges faith as the necessary response %o
the Teacher of Righteousness, Is this response identical with

the Pauline response? Dupont-Sommer seeus to ansvwer in the

-
(45

affirmative.’ But is he correct? When Paul spesaks of faith
as the necessary resgponsc he excludes the need for any supple~
mentary efforts according to the law {(cf. Gal. 2:16). Such
efforts according to the law, however, were foremost in the
demands of Qumran disciples, thus they could be designated
"doers of the law" and their leader the "lawgiver." 4&nd it is
noteworthy that the response cof these "doers of the law" is
first of all labor ( s.aY ), that is, efforts to comply witk

the legal demands of their teacher, regardless of The consequence.

The secondary response of faith ( 5y A X ) which follows, must

P. 56, and A. Dupont-Somuer, The Dead Sea Scroils (uUxiord:

Dunont—bommpr, The Jewish Bect of Quuran and The Essenes.
Basil Blackwell, ¢.19%2), p. 44,
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be understood in connection with the preceeding. Accordingly,
we could not speak of faith in the Teacher of Righteousness es
a Savior in the Christisn sense, but as a Teacher, lewgiver
or ¥rophet in the same way that thelr forefathers had trusted
in moses.lg Confirmation of this view might be seen in the
Danascus Document whose leter atieapt to glorify the past omits
any reference to Taith, but demands strict obedience %o ths
voice, laws and statutes of the Teacher of Righteousness
(Chce 9:537.).

In brief, then, respounse to the Teacher of Gulilee meant
faith in Jesus the persoan, Jesus the centre of the fospel temch-
ing. Resuponse to the Teacher of Highteousness meant faith in
the Yeacher, whose teachings vere norm:=tive bul whose historical

person wea only primus inter npares.

The negative or antagonistic response on the part of cer-
tain who heard each of these teachers also reveals a number of
interesting fzcts., s we noted in chapter three, the reaction
against the Teacher of Righteousness seems %0 have been boih
from the inner circie of Gumran and from individuals outsids.
This theme of adverse reactlion and consequent distress is
prominent in the Habakkuk Commentary and Quaran Hymns. In part
this theme is found also in the Gospels. There is not real
comparison, however, between the fall of Judas and the challenge

of the Man of the Iie {(1QpHab. 5:11). What concerns us is the

19 . =l
‘Cf, F. P, Bruce, Second Thoughts on the Dead Sea icrolls
(Grand Rapids, Hichigan; Wa. B. perdmens Publishing Gompany,
1956), Po 969 and Gmstone’ 22. Cita' Do 23.
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constant barrage of accusations which the Pharisees and priestly
cirecles sustained against Jesus.

In connection with these accusations, G. Graystoneaa
has pointed out a significant factor which answers the challenge
of E. ?ils&nZl and indirectly that of A, 3avies,22 who claim
that the early life of Jesus was somehow bound up with the
community of Qumran itself. As Graystone has pointed out,
the Jews who murmured against Jesus were unanimous in their
confesaion thet Jesus sprang from Galilean stock, from the
family of Joseph (John 6:42). To this testimony we might =dd
many others. "How does this man know letters, never having learn-
ed” (John 7:4%) is the response of the temple awdience. Like-
wise Jesus' Galilean origin was thrown back at him as something
incompatible with his elaims (John T:41,%2). Yet in eoll this
there is no indication of Fssene affiliations or (umran assccia-
tions. Surely if Jesus had been in any way connected with this
movement his encmies would have ferreted out this information
and have brended him with this stigma., Thus the confessions
of Jesus® foesg are a strong piece of historical evidence against
agsuning any direct contact beilween Jesus and the Teacher of
Righteousnsss, or even the Qumran movsment as & whole,

This is only one piesce of evidence, however, and it might

QOGraystone, Q2. git., po 817,

aly Bdmund ¥ilson, Ihe SCrolls from the Dead Sea (London:
‘f“o ].'Io .&tllen, 1955), ppO 99’

22&. Powell Davies, op. cit., p. 113.
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be argued that the numsrous high noints of Jesus' life can be
matched by similar features in fthe life of the Teacher of
Rightaousness, regerdless of the fact that the igoaaiu, cer-
tain teachings and the response to these two teachers may
differ. It is to this argument which we direct out next

chapter,
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CHAPTER VI

JEIUS ANG THE TRACHER OF RIGHIBOUSEISS:

COMPARIBONS OF LIFPE AND PRINCIPLES

3 8

Pwo men, dwo distinctive historicel figures, the one a
carpenter, the other & priest, stood side by side in the pat-
tern of time. Both men enjoyed considerable fame even in their
lifetime, and the biography of each has certain points of con-
tact with the other. Is this purely coincidental, or did
their paths cross? was one wan influenced by tle octher? Are
we Justified in ranking Jesus above his Quaran countsrpari?

Jr is Ndmund vVilson nearer the truth when he asserts that the
stone wells of Guaren rather than the manger of Bethlehen may
be the true cradle of Chriatianity?l

These are not were idle questions. Nor do they wmerely
repeat the issues of the previous chapier, even thouzh certain:
discussions may overlap. We are concernad now with the dige
tinctive slements in the activity and life of each teacher.
This does not eleminate the introduction of new highlights of
thought, however, for the bicgraphy of any teacher cannot be

divorced froxm bis teaching.
Their Youth and Bepiism

“and thow shalt call his name Jesus for he shall save his

 odmund Vilson, The Scrolls from the Doad ges (London:
Wo H, Allen, 1955), p. 129..
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people from their sins® (Mat. 1:21). This oracle is the bhigh-
point of the infancy narratives 6f Jesus, and the name that it
discloses wust be underscored. dJesus, "Sevior,” is the name of
a cerpenter's son from Hazareth, while "a light for the Gentiles®
and "the glory of Israel” sre the glorious epithets of praise
for this Jewish child, a child awaeited by many in Israel (Luke
2:5%52-38). QCan the priest of Qumran buast such an auspicious
heginning?

The name Yeacher of Righteousness iz probably no more than
a later title; his originsl name is still a mystery! Two ex—
planations are offered for this ghenomenon. DHupont-Somuer be-
lieves that "his neme was uapronounceable, like the name of
Yahweh.“a #o ask Dupont-Zomner whether this also applies to
the Man of the Llie sand the Wicked Priest who are not given
their true names either. More probably, the title Teacher of
Rishteousness was only assigned when this Teacher had becone
important. There was nothing in his youth that was in any way
ominous, and hence none of his youthful names were significant.

It night be argued that the Teacher of Righteousness was
expected by the community, as Jesus waes aweited, that is iT we
regard the Manuael of Discipline as guite early. ¥We noted that

the Teacher of Righteousness is not mentioned in this work, yet

aA. Dupont-somaer, The Dead Sea Scrolls (Uxford: Basil

Blackwell, ©.19%92), pe. 3D. \

J%or a study of this figure, of. 4. H. Brownlee, "The
Servant of the Lord in the Guaran serolls, II," Builetin of
the Anerican Schools of Uriental Regearch, CXXXV  (Uctober,

4), pp. 5ff.
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its author does expect a certaln figure, ftentetively called "a
nan” or "a gibhor," who corresponds in all but name to the
Teacher of Hignteousness {(1Qs 4:18—23).3 This "aan® was to
herald the end of dayes, even as the child of Bethlehenm came
in the fulness of time. Yet only one of these was hailed at
his birta.

We have already discussed the import of the name Tsacher
of Righteousness in chapter three. In brief this title denotes
8 preachey or prophet vhose object is to impart Hosaic righteous-
ness,é or more correctly, a guide to the salvation of Sinai.
His aim is to revive Israel's ancient glory. %The name Jesus,
however, implies more then guidance to salvation or the impart-
ing of salutary truth. Jesus means savior, th:at is, himself
the salvation, the light, the glory of Israei, The Teacher of
Righteousness was a guide, but the carpenter of lasareth was
more than & guide. Even his imitisl nueme implies this, to say
nothing of later titles such as Christ, and Soan of Man.

The portrait of the Teacher of Righteousness as a child
is a complete blank. That children were later part of the Quui-
ran movement cannot be denied (CDC 9:1ff.), and this fact has
led certain writers to reflect on the familinr episocde of the
youthful Jesus in the texmple. The argument of Davies on this
question proceeds in this way, "Suppose that Jesus was taken

when he was @ boy, . . » not only would he learn the canonical

“por some representative passages on the use of Bxat ¥
see CLC 131.12, 532, CRCbh 9:37,50-54, 1Q8 >:20, 4:2,24, 9317,
1QH 4337, 9:9, 11:31.

O TR TRERRRrREre—



'“WWAE!

89
acrictures, those that all Jews accepted, but slso the sectarian
writin.s with thelr special point of viaw."b To take this stand,
however, is to discredit the rest of the episode, and particu-
larly the central idea, "Knew you not th-t I had to be in my
Father's houze?" (Luke 2349), This statement, with its implica-~
tions of divine sonshi., would nevar have been tolersted in
GQumran circles.

The baptiem of Jesus is the next event of signal importance
in his 1ife {(cf. Hat. 5:13-17, 4:17). This historical event
was asvociated with supernatural signs such as the descent of
the Holy Spirit end the cry of & voice from the heavens. 1t
constituted partof the divine plan to "fulfil all rightecusnessY;
it brought into the public eye & Tigure in whose weke would fol-
low repentance and baptism for all men. In fact, "Repent and
be baptized® is the keynote of Jesus' first recorded messages,

2 note that had already been struck by Qumran teschers and John
the Baptist.

A4 glance at the expected “gibhor® of Quaran (1uf 4:20-23)
reveals further poassible connections in this area., Yet when it
speaks of his purification (-1 & ) by the Holy Spirit and his
baptiam ( 51 v 1) by the Spirit of Truth as a purifying water
(4:21), it implies an originel impurity on the part of this
expected “"gibhor.® The baptism of Jesus, however, is not

necessary (% ) to purify Jesus, but as Jesus put it, it was

5h. Powell Davies, Deed Sea Scrolls (Hew York: Signet Key
Books, The Hew American Library of norld Literature, Inc.,
cI1956), Po 110,
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fitting (7o cv2) in order %o fulfil all righteousness. And
although fhe future "gibhor" was expected to "instruct the sons
of heaven with wisdom® (4:22), he is novhere given & name that
implies = divine origin as in the case of Jesus (Mat. 5316%.).

And =2lthourh there is no expressrmention of an actual
baptism by water lTor either the expected “gibhor" or the his-
torical Teachoer of Highteousness, we can assume that the regu-
lar bmpiismsl washings included these figurees also. Baptisam in
Quuran, however, was not a singular event which occurred but
onee; on the contrary, it is a2 repeated affair like repentance.
The two zo hand in hand all through life (1G5 3:8f.).

bceordingly, the apparent linkage between the youth and
baptism of Jeszus proves illusory. The expecied “gibhor' was
gtill a man, =2 sinful men. And whether or not the Reacher
of Righteousness weas later equated with the “gibhor," his later
life nowhere indicates sinlessneas. Por him it was necessary
(Ne) ) to be baptized and so purified by the Spirit of Iruth,
for Jesus the water and the 3pirit proclaiamed his divine commi-
sion and approval. Purthermore it is debatable whether we can
speak of the Spirit of Truth or the Holy Spirit of Quuran in
the fHew Teostement sense, Tor its usage is conditioned by an

ivanian dualiSm.6
Thelr Foundation of a Congregation

It is not certain that Jesug founded--or intended to

®por the dualism of spirit see 148 3:13-4326, G. Kuhn,
"Die Sekbtenschrift und die iranische Religion," Zeitschrift
fur Theologie und Kirche (1952), pp. 2967

s

. . X
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found~-~the eventual Christian ohurch.”i These words of A.
Powell Davies are a blunt statement of whait sever=l other
modern scholars have expressed more tactfully.7 It is true that
history reveals but few men of yore who have deliberately set
out to form & nucleus of followers according to a pre-~determined

pattern. The opportunity of the momeni and th

&

streass of cir-
cunstance usually »nlsy a2 very decisive rule., This, however,
does not affect the uniqueness of Christian origins. The church
of Jesus Christ was more than & cirvcumstentisl development.
When Jesus spoke to Peter, it was an inclsive stroke of God

in the course of time. "Thou art Peter, and upon %his rock I
will build my churchi" (Mat. 16:18). ?m3”7ﬂ€=k TV A metad o
there is no duplicity in =uch words! 4And yet the question is
broached, "How could Jesus plan & church whose wvery nature

waa contrery to the world around i%t,; whose asctions were at
loggerheads with normzl custom, and whose whole life was &
gcandal?" This whole affalr seemed without precedent until
the Teacher of Righteousness came into the limelight. OFf him
A. Bichel writes, "Ia vie du Maitre de Justice fut, sans doute
consacree a l'enseignment, a la fondation, et a l'organisation

8

de la Nouvelie Allisnce.®” This view of Michel is quite re-

presentetive of modern scholars.

?Gf. L, Powell PBevies, 0pg., Cit., p. 85; Hdmund ¥Wilson,
Ob. _0_2._'?_i., Do 100, :

8. dichel, Le Maitre de Justice (raris: Maison Aubanel
Pore, 1954), p. 270, Cl. Dupont-sommer, 0p. il., p. 973
F. ¥. Bruce, iecond Thoughts on the Dead cea Serolls (Grand
Rapids: Ym, BZ”EE?EEEEEE%EFTIEEing Company, 1956), p. 85.

T Sadiduota o
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Whet is the besis for this view? A posteriori it has
been argued that such roverence for this Teacher's neme must
stem from his foundation of the movemenl. %This does not
follow! Hence we are justified in asking vhether he really
vas the Tirst leader. Brﬁwnlee points to the title 1\ »

w9

as meaning "shower. But what does that prove? This meaning

could just as well symbolise the revival of a dying sect.

Much hns been mede of the fragmentary peshers on Ps. 37
and iMicah. PFart of the latter reads "(This refers to) the Tea-
(ch)er of Righteo sness who is the one who (ieaches the law %0)
his (counecil) and to all who are willing to join his ele{ct)®
(LgpMic, fr. on 1:5,6). ¥Yhen we realize that the translation

S
"his elect" is very doubtful,l”

and that the idea oi founding
is here nc more than an inference, this passage has little real
force.

On the other hand, however, the author of one of thé
Qunran Hymns could speak of “my covenant" as though he were its
originator (1QH 5:2%), end the connection of the Teacher of
Rishteosusness with the covenant idea is quite clear elsewhere.ll
Moreover the passage from the pesher on is. 37 produces a new
slant if we read as Brownlee suggests, "It refers to the priest,

the Teacher of Righteousness (. . . and God) has established

QWilliam H. Brownlee, “Messiagnic Motifs of Quaran and the
New Testament,” New Pestament Studies, III (November, 1956),
p' 13.

lOThe text can just as well be read “M\*Till .
lle.'Footnote %% of Chepter 3.
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him to build for Him the congregation of (his elect)" (4QpPs.

37 fr. On VV. 25L.). ¢

Tying this up with the beginning of the
Damascus Document the issue becomes more apparent. In the lat~
ter passage, the Teacher of Righteousness 1s exalted as the
first resl guide of the community (GDC 1:7). There is nothing
to prevent this personality from being the original founder of
this congregation, and a very great founder a% that.lj 1t was
either 2 fool or & great leader who wrote, "fhou hast made me
a Tather for sons of mercy, and as a gusrdian for men of won-
der" (1QH T:QGf,).l4

"A divine founder of the New Covenant," exclaiwmed Dupont-
Eommcr°15 A founder perhaps, but divine, no! A great founder
perhans, but a2 founder much different from the Jesus of Christ-

ignity. The entire Weltanschzuung of the movement which he

began wes decidedly inferior. There was nothing radically new
in what he proposed. His voice was just another prophet cry-
ing, "Prepare to meet your God," (Awos, 5:12) and the voice

of the prophet was usually a lonely one at that. Whethsr or

12prounice, ibid., p. 16.
13The twenty years {which figure may be symbolicel)} of
searching in blindness do not demand that {he community was

in operation for twenty years before the Teacher of Righteous-
ness cane on the scene. Aather it is tuwenty years o degrada-
tion in Israel as & whole.

l4cr, 10m 8:16, 14318.

153u90nt—30mmer, 0pe. €ites pPo 44. For further views on
the Teacher of Righteousness as founder, see D. Flusser, "the
Apocryphal Book of ascensio Isalse and the Dead Sea Sect, ¥
1srael Exvloration Journal, (1953), p. 39; J. H. allegro,
TPurther lessienic Heforences in Queran Literature, " Journal
of Biblical Literature, LXXV (Gepteuber, 1956), p. 170.
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not he played the role of Moses the second, his aim was little
more than to revaump the laws of his glorious predecessor. The
new Lawglver produced new laws, dbut they followed the old vein.
In this he had many eguals of long standing.
One thing ought %o be remembered, however. His call to

repentance wvas at the same time an extreme repudiation of the

rest of the nation., In this he re-echoed the absolute tones

of Jeremiah., His was an order of perfectionists (cf. HMat., 5:48).
How different the churcﬁ of Jesus; a unity of publicans, harlots
and beggars. dJesus, it is true, could call his nation a "faith-
less and perverse generation” (Mat. 17:17), yet the very purpose
of his coming was not to vindicate the wvighteous, but to cz2ll
perverse sinners (Mat. 9:13), to seek the lost (Mat. 18:11)

and to gether the lost sheep of that generation (Mat. 15:24).
His outlook was universal (Mat. 28:;18), his purpose eternal
(John 1:14) and his church originsl (Eph. 5:23). *I am the

way, the truth and the life," (John 14:6) are words too daring
for the Teacher of Righteousness to have uttered to all the
world, It is thus that Paul could spesk of the church as the
body of Christ {(Gal, 1:18-24)., His person, not his interpre-
tation, is the cornerstone of the church (®ph. 2:20), and his

church is e world wide ¢{(),s~ ; Not & congregstion of cells.
Their New Covenant and Comuon Meal

The covenant ideal is fundamental in the Hew Testament
kerygma, A similar ideal is prominent in Qumran elso. In

both cases the idesl is termed & new covenant, & new pledge,
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and in both cases & communal meel expresses 2 bond of fellow-
ship for its adhorents. Is the connection merely coincidental?
This question is basie! For when A. P. Davies challenges the
originality of the Lord's Jupper he étrikes at the key wit-

. & n 4 " )
ness %o the \mnhlémj”\X1 of the New 1estameht.lb

0 3,

The New Covenant (jwg—ivi siv—\9 ) of Qumran is a rigid

pact., %o join this new covenant a bhinding oath is requirzd.

P

Man's part 1s severe; he hag to be ;v y 51« The terms of

!

the covenant ars legsl =nd binding; and any breach of faith
means & breach of the covenant. The conditiorms ¢f the covenant
are Mosaic; thus we might term it a "back to Moses" pledge.
Admittedly, these conditions or laws hear the stamp of the

Teacher's interoretation, but they are Hosaic to the core.

Thus the community is termed & household of the law, while their

efforts ere directed toward digging the "well of the law.®
The legal element is an integral part of this covenant. For-
giveness is doled out only to thoege who fulfil these laws
explicitly.l?

The founder of this new movement is sppropriately called
e Lawgiver or Student of the law. Strictly speaking he is a
new interpreter of the law of Moses. His interpretation be~
comes law and his covenant exclusive. Thus, any who do not
heed the Teacher of Righteousness thereby repudiate their af-

filiation with the covenant. For the faithful adherents there

1ebavies, ope. cib., Pe 99.

or the law-covenant relationship, see 148 1:3,5,7,8,
636, 5:7f., 8:114f., CDC 615, 8:6, b 9:35,49,53f,
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is the gloriocus blessing of God. Ve must stress again, how-
ever, that this Teacher's system demands conformity to an
external norm. Ilvst and foremost, it is his word and not his
person which stands supreme.l8

‘ At first glonce, it might appear thet Jesus, in his sermon
on the mount, endorsed these ideals, "Do not think that I have
come to destroy the law," he exclaims. "I heve not come to
destroy but to fulfil" (Mat, 5:17f.). He adds further that man's
righ%eousness must surpass that of the Phorisees, that he must
be perfect (i.e. wWra¥) (Mab. 5:20,48). And in this same con=-
text it noy be argued that his words are a reinterpretation of
the Law of Moses (5:21=48)., It is true that the Teacher of
Righteousness reinterpreted, hoped tc fulfil and demanded per—
fection in, the lawl But the whyJwri:of Jesus was more than

!

the pledge of Qumran, for the Siixiwwrwvyw he demanded he also
gavel The righteousness of Jesus is based on the forgiveness
of sins., "Thy sins be forgiven thee," reveals his unique €i{su.i,
from God. His word made the paralytic righteous (ITuke 5:23f.).
Thus the peralytic entered the covenant by faith, no more.
There were no two years of‘probation as in Qumran.

The New Covenant, as Jeremiah had visuglised it by prophetie
inspiration, was to be somethiné new, i.e. radically different
(Jer. 31:31~34). “Inwardness” and "onesidedness” would make it

unique. The covenant of Qumran, however, failed to incorporate

18For the Teaclhier of Rightecusness, the Lawgiver and the
gogenant Law, see 1lQpHab. 1l:l-4, 5:9-12, CDE 8:1-10, 918,
150=54,
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either of {these featurcs. Primaril& the covenant of Qumran
was not something new; it was only a revival of the covenant

of loses., This centradicts the hopes of Jeremiah that the New
Covenant would not ape the features of the Bxodus covenant
REITW DN S mmidisids ST sEr= Kﬁ" he cried (Jer. 51:52).
But, ¢ ‘.vul“u“nxl‘fg,?ullJQ" is the response of Quuran.
Under such a ragime man was sworn to a task of absolute cbedi-
ence, under the covenant of Jeremiah it was the eternal Ego

of God which both plamned ahd perfected this new covenani,

Not only was the covenunt of Quuran two-sided, buit the weight

of the balance was on man's side. And again the New Covenant

of Jderemish posited an indwelling of God's Torah; God would

set { "v:) a nevw revelation in wan's heart. fThe counterpart
of Qumran was a sitringent wJUAc, a rigid‘external code. It
was & nev interpretation rather than & new revelation or a new
indvelling, for the Teacher of Righteousness was stlll shackled
to the law of old.

In Christianity the hopes of Jeremiah were fulfillied. Jesus
was the 7.y ‘wrisof Jeremiah's revelation, the fulfilluent of
the Torah which was %o dwell in believers. Here was Emmanuel,
the revelation of God, the ch (‘s wade flesh, not the \,5.’ “w &S
of Foses (John 1314-i8). w#ith Jesus as the Hew Torah'’ the
revelation of the New Covenant, Paul could say, " ., 8¢ ¢ ¢

/

\: JieTosn {(Gal, 2320). And Jesus could say "my yéke is

19e observe the proper distinction between W \5! and voe«wes
For an interesting discussion of Jesus as the New Torah (no%
Vi), see ¥, D. Davies, Paul and dabbinic Judeis: (London:
$.P.C.K., 1955), pp. 147fF. CT. Brownles, Op. Cit., Ds 20.
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eagy" (Mat. 11:30), oxr "I am the light of the world" {John
8:12). Jesus superceded the Torsh of old, the light and reve-
lation from £inai (c¢f. Prov. 6:2%).

To leave tie testimony of Juaran stand here, however,
would be doing an injustice to the evidence. Iet us assume
for = moment thai it is the Ysacher of Righteousness who speaks
%o us in column four of the (umran lHymns. Here it seems he
stands anew on Sirat and cries, "Thy covenanit, O Lord, has

illumined my Tace (4:

L8 7]

s “nd thy Torah thou hast engraved in

a

my heart (4:10), so that through me Thou hast illumined the
faces of many {(4:27). Truly thou hes made me cognizant with
myaterious secretsz so that I have become the agent of thy power
{4:27f.). 7hy rightecusness has atoned for my sins, and thy
covenant has sustained me (4:37,%9)."

Ferhaps the writer is a second Hoses, and stands again
on 3inai; perhaps he returns as & Teacher like unito fHoses.
But what he sees is the sawme law, the same revelation, and
the light he has is only 2 reflected light. To such a man
the words of 5t. John could well apply, "He was not the light,
but ceme %o bear witness of that Light" (John 138). Yet the
testimony of John the Bapiist looked forward to & new Light,
that of the Teacher of Righteousness looked baciward %0 the olad
Light of Sinai. The allisnce of (Quumran was not new, but renewed;

it was ekin to the covenant of Bara (Hah. 9:10).2°

2“) - o Py 3
if'e Geoffrey Graystone, the Desd Bea Scrolls and the"
Originalis of Christ (New Yo%k: Sheed & Werd, 1996), Pe 45«
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When we see in Jesus & full expression of the new inward
revelation { V"N ) of Jeremish's Rew Covenant (Jer, 31:33),
a revelation that is unprecedented, we see only th=t part which
bears a scmewhat loose resemblance to certain gumran expressiona.
The Covenent of the New Testanent, however, is more than the

revelation of God's will and grace, it is a pledge of God's

grace sealed with blood, un fait accompli. God not only

epoke of his grece, he scted on the basis of it. Christ the
ugtfﬁ-;aoF the lNew Covenant sealed thig covenant with his own

v \ ¢ ] . ST . ./
blood (Heb. 9:15). vod o w6 WoTnAel 4 LxiVy "”"9" 1

= e . < Pk e B
eV T W Wt e w0 v v uw €.~ v, A w ., X /e L8 Vo
". '@ _./j. 7 od (
8 the very heart of the matter. This is a2 sacrifice % 7 ""J,

In the blood of thig covensnt there is justificetion end redemp-
tion (Ron., %:2%; 5:8fF.). In Qumran there is no new sacrifice,
no blood, no T It is each man for himself according %o

the statutes he knovws. Thére is a man who lays down his laws
for others but no mun who lays down his 1life for others {John
20:15)

With this element of sacrifice absent in Qumran, it might
be argued that their common meal could have no vital connection
with the Christian Hucharist., Basically this is true! Yetb
there are certain sspeets that must be treated further., Table
fellowship in itself was nothing new in thsat zge. It was a
mark of intimecy between participants and & mark of their con-
cord of outlook. "Phis man receives sinners and eats with them®

(Iuke 15:2) is consequently a severe rebuke for Jesus., It
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> = ] f1
indicates his oneness with tnem.d“

e need not doubt thet the
same ideal is spelled out by the Jumran practice (148 6:2-5).
Likewise there is nothing odd about the priest blessing the

food and wine before the meal (143 6:5). It is the eschatologi-.

cal Auablick thut needs special atiention. Consider the approach

of A, ¥. Davies,

In the account of the last Supper as cbserved by Jesus

we ure told (Hark's Gospel) that he used the words “iruly
I say unto you, I shall not drink again of the Pruit of
the vine until thet day when I drink it new in the King-
dom of God" (xiv, 29). dJesus is thus identifying himself
with the Hessiah anticipated in the sacred meal of the
nesenes {and of his own community?) and informing his
hearers thst he will not again participate in the sacred
meal as a communicant but only when he has become manifest
az the visibly present lessish. In the Pauline account of
the Christian Las% Supper, there is again this clear
connection betwean theageal and the Messiah represented
in it by anticipation.”

The debate hinges on & document which Gaster has entitled,
"Heanual of BDiscipline for the Puture Congregation of Israel®
(luSa}.23 This work has eschatological overtonss throughout.

The pertinent section beging with the introduction “"This
is (the order) for = session of the men of renown invited to
an assembly of the community council, in the event that the

Hesaiah is pres(ent}gd with them" (1092 2:11f.). Theresupon

Elcfa Joachim Jjeremias, The Bucharistic Words of Jesus,
translated from the second Gersan edition by Arnold nhrherds
(Oxford: Basil Blackwell, 1955), p. 136.

22

davies, ap. eit., p. 99.

2pheodor H. Gagster, The Dead Sea Scriptures (Hew York:
Doubleday Anchor Books, Doubleday & CO., IBG., 1956)s Pe 307.
24Milik restores here ~1*¢'™which can be translated
"when God begets the Messiah." See his footnote where he
defends this. D. Barthelemy and J. T. Milik, Discoveries in
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followe the order of rank and seating arrangements., The sec-
tion conciudes with the proviso,

And if they happen to aasemble for the common meal (and
to drink} wine, then, after the common table has been
spread and the drinking wine (mixed), (no one is to siretch)
his hand for the first mouthful of bread or wine before
the Priest. Por (he) must bless the first mouthful of
bresd end wine, and he (stretches out) his hand for the
bread before them. After him the Hsssiah of Israsl
stretches out his hand to the bread, and after that all
the members of the entire community in order o rank.
Pollow this procedure whenever there araaat least ten men
assenbled for (e meal)l® (1QSs 2:17-22).%”

Analyzing this protocol we see that whenever the group of
the community met for a common meal %they were to follow the
ritual prepared for the day when the Messiah would be present.
Their mesal, therefore, was to anticipate the Messienic Banguet
of the new era or Kingdom. Assuming that this is one of the
many statutes ( yﬂgshere 8lso) of the Teacher of Righteous-
ness, we have & possible parallel with the words of Jesus.
Consider the interpretation of Jeremias on the words, " 7s07o
WoIgeTs §0S T i LA LA (Tuke 22:20). He writes,

If we understand the command to repeat the rite like that,

it makee sense only if Jesus Himgelf gave it. He desired

that His disciples should continue to meet together daily
at the table fellouship of the Messiah during the short
interval between His departure and the parousia, and there-

by beseech God to rem§gber His Messiah by bring the
consummation to pass.

the Judaean Desert (Oxford: Clsrendon Press, 1955), I, p. 117.
Gaster calls this en "unfortunate conjecture,® op. cit., p. 279.
The restorstion - .2.»seems just as possible. ~Cf. ALLegro,

Op. E_j_-.E-’ p. 177. {7

25This trangslation is made from the text of Barthelemy and
Milik, 220 cit-. pt 110f°

26

Jeremias, op. eit., p. 165.
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Eech Iucharist, then, is held in view of the coming Messian.
Add to thig the words of Jesus, "I shall not again drink of
the fruit of the vine until the Kingdom of God comes" (Luke
22:18).°1

The seme anticipation of a future banquet is present in
each case, but there the apparent similarity ends., In the
one case the Messiah is already present, in the other he is
only future. In the former the eschatological Kingdom is
heavenly, in the latter it is esrthly. And even if the inter-
pretation of Jeremias is correct for Luke 22:20, there is still
the retrospective asapect of the Christian eucharist which looks
back on o covenant sealed by blood of the Messieh., Hence the
reminder of Paul, " ﬁwiﬁfﬁ 1lers the death of the Lord® (1 Cor.
11:26)! The future aspect of the Hucharist then sees Jesus
in his narousia effecting the consuwmmation of a work already
begun. Thus men proclaim his death, .\ f?-lﬁn‘g . And wve
repeat, the element of blood is absent from the Qumran maal,
likewise the other "elements of surprise® and importance which
we find in the Lord's Supper.28

Incidentally, we might also mention the way in which Jesus
ansvered the mother of the sons of Zebedee (Mat. 20:20ff.).
The prevalent idea that the future kingdom would be earthly
and that the seating arrsngement would be indicative of one's

rank is found also in the (umran banguet just discussed.

2T0e. 108b %315, 4:26, 5321, lqM 3111, T:4.

280fe Grayston'@, _9_2. Oito, Pe 35.
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Jesus rejecis this view without further edo. Likewise the
ection of Jesus in washing hie disciples' feet was quite
contrary to the protocol of Quuran (John 13:4ff.). &nd the
repeated statement of Jesus the "many who are first shall be
last"” and vice versa, finds no precedent in the Qumran litera-
ture (Mat. 19:3%0).

The reader may feel that much of this discussion is not
concerned with the explicit word or action of the Teacher of
Rightecusnessz. In a sense this may be true; nevertheless,
the covenant ideal and the stress on the common meal sre so
bound up with the basic structure of Quuran life that we can-
not divorce the Teacher of Righteousness from the leading ideals
and principles of life of the community which the Teacher of
Righteousness did so much to establish and strengthen. The

ideals of Gumran reflect the life of its greatest member.
Their Suffering and Death

The bleod of the New Covenant leads over to the suffer-
ing and death of its donor. dJesus gave his blood to ratify
the covenant. ©The vow of abstinence at the celebration of the
Lord's Supper (luke 22:16-18) reveals that his course was
irrevocahle., He was alrsady conscious of the Gethsemane strug-
gle and the Calvery tension. To suffer and die was part of
his mission, a mission that he had clearly outlined to his
"blind*® disciples. He was the suffering servent who gave his
1ife & Ne'moov L/r) weldoy  (Mat. 20528). This briefly is the

central force in Jesus' suffering.
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The question of opposition and suffering in Cumran revolves
around the community of Qumran =8 & living "holy of holies,"
as a corporaie expression of the suffering ssrvant. This gues-
tion nmust be studied first in order thet the role of the
Teacher of Righteousness in the whole acheme may become appsrent.

#ithin the Cumran community there was a presbytery of
twelve priests and three layuen. This core of fifteen was
“gchooled to perfection in the entire revelation of the forsh®
(108 831)., Their life was to be the acme of perfection, a
paragon of holiness, and an example of purity for =2ll the com~
munity (105 8:2-4). Through them the community was to hecome
witnessea of the Truth for Judgement ( 7 ©w.12 ) and the
elect (~ v/ ) of God's favor o vrender atonement ( v,ﬁ.:gQ)
for the earth (1uS 8:6). The communiiy was to be a bulwark
that hed been tried ( f:;::}, it is @ precious cornerstone
(cf. Is. 23:16). “The ﬁriesthood was to become the seat of the

holy of holies { 7L g?:f}:;j;), and the community a

—_— =

houase of perfection ( g 4§ J1:2r). Accordingly, God would
accept their life of self-denial as an atonement for the
earth. fThereupon they would be qualifisd to execubte judgement
upon the wicked., 4nd fimally, the sxterminztion of all evil
vould be complete (148 818-10) .27

Likewise in the labekkuk Commentary, the faithful are

29G¢. 108 516£f., 933P, Note W. H, Brownlee, "The Ser-
vant of the Lord in the Quuran Scrolls, II." Bulletin of the
American Schools of Oriental Research, . CXXXV: (October, 1994),
pp‘ 54%50 :
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destined %o judge the world (1lQpHab. 5:4).90 The same judge-
ment ia deplicted by the eschatological warfaere in the !iar
scroll, where the priests, resplendent in their white robes,
represent the unblemished agents of God (ef. 1QE 135:1ff.).
Does all this represent the embodiment of the servant
ideal®? ¥. ¥, Bruce belleves that it does! He writea further,
This extension of the propitiatory efficacy to the life
of the community confirms the sugsgestion that they re-
garded themselves as the maskilim of Daniel. When we
consilder the solemn responsibility to which these sons
of the Covenant had dedicated themselves, we may appre-
ciate, the severe discipline by which they were bound.

Only by perfect law-keeping ccul@ their task of vicar-
ious expiation be accomplished.’

In the close context of these passages where the community
regards itself as perfect or as the future judge, there is
little mention of suffering. The suffering pattern is to be
found only in the wider context. Horeover even in the passages
Juat reviewed, the vicarious element has its limitations. Their
perfection gualifies them o be the agents of God, but their
perfection is not efficacious for all people. The wicked are
to he damned, come what may! In other words when they speak
of removing the guilt of the earth it means little more than
removing the guilty, i.e. the evil nations. 4accordingly, the

sufferings of Qumran, as the servant, were not meant as a

20 17N 2 4in 1@pHab. 5:4 is not singular but collective.
The plural suffix on the following &7y 2! & verifies this
asgunption. Thua it is the community and not the Teacher of
Righteousness who is to judge, as Dupont-Somner would have us
believe. Dupont-Sommer, 0p. cit., p. 43%.

31F. F. Bruce, "Cumran and Early Christimanity," New Tes-

tement studies, II, No. 3 (February, 19%6), 185.
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punishment for the sins of others but as a purification for
their own preparation. To what extent their purification wes
efficacious for the spiritusl welfare of their fellow Isrselifes
is debatable., That they expected 10 make complete atonement
for the sins of all Israel, as Bruce believes, is doubtfnl.je

Rather the situation seems analogous to the Hodom and
Gemorrah episode in which the holiness of a select few would
prevent the complete destruction of the land, 2heir vicarious
effort was to prevent the ennihilsation of Israsl along with
the other evil nations on the day of visitation. Because of
their holiness, God would not condemn ths nation as a whole.
Thereupon Gumran was to provide the scourges for the imminent
visitation and the rulers for the new rule of the purified
Israel, for it was (Qumran which had established truth in the
land. Qumran, then, would be like Zion to whom the people
would flock.

The suffering and distress of the Teacher of Righteous-
ness, 8o procinent in the Habakkuk Commentary, however, induces
us to ask whether or not in the Teacher of Righteousness the
ideal reaches & higher climax. Is his suffering perhaps vicar-
ious, at loamst for his fellows? Heviewing his life, we find
that the Habakkuk Commentary regards his opposition as the
typicel resistance against any radical prophet. When rebuked
by the Man of the Lie it seems that he did not retaliate

52p, ¥. Bruce, Second Thoughts on the Dead Sea Serolls,
P. 102f.; cof. 108 3113, B8:1=10, \
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(1GpHeb., 5:10). It 18 true that the Wicked Pricst was smitten
with a divine scourge for attacking the sacred Teacher (9:9-11).
In fact the object of this priest was to kill ( 7454?) the
Teacher of Righteousness, but whether he executed his plans
is not stated {11:4~7).33 Yet in all thie persecution, con-
stant and severe as it may have been, there is no hint of it
being vicarious in any special way, nor is it stated that he
gsuffered & vislent end comparable to that of Jesus.34

Once sgain, if we allow that certain of the Jumran Hymns
were written by the Teacher of Righteousness, or that the
Hymns represent the ideals of the community as a whole, then
.the anelo;y with the suffering servant becoues z littie more
likely. In column five, for exauple, the author is depicted
as exhibiting God'e power from the crucible of God’'s teatings.
He writes,

Lest they (harm) the life of thy Servant ( 77w &7 >),

and in order to exhibit Thy power through me before the

sons of men {(.7-73¢ “;7) thou hast worked wonders in &

poor wreteh by putting him in & fur(nace for purifying

gold) under treatment by fire, and like refined silver in

the crucible of smelters to clesnse him sevenfold (1QH
931%5,16]).

*20r. 1gvnHosea, J. M. Allegro, The Dead Sea Scrells
(Baltimore: Penguin Books Inc., 1956), p. 148, The conjecture
of Dupont-Sommer that it was the Teacher of Righteousness who
suffered the torturous judgemente in the body of his flesh
depends upon & very doubtful restoration of a lacunse after
1QpHab, 8316, Cf. Dupont-Sommer, op. cit., p. 34. Compare the
answer of F. M. Cross, "The Essenes and Their Master,® Christian
Century, LXXII (&ugust 17, 1955), 945.

S44ichel, op. cit., p. 271. Cf. J. M. Allegro, The Dead

See Scrolls, p. 98, where the thought is expressed thet the
‘eacher of Righteousness vag crucified .
LIBRARY

ST. Louls 5 MO
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. The term servant ( —y7)Y) is quifie frequent in the Gumran
Hymns and is often coupled with distress and severe anguish
of soul.35 In the passage just quoted, the writer is depicted
as a huable i3 who sees a twofold divine $elos ( ]y:aj‘)
in his sufferiﬂg. He sees, first of all, the evidence of God's
pover when God works wonders through him. And he views this
as a sevenfold purification thst will lead %o perfection
(gvaus1 ). Elsevhere we find the ezpression, "I am content with
ny afflictions . . . Tor Thou hast placed & prayer for mercy
( i s &) in the mouth of Thy servant® (1QH 9:11). Likewise
the very moving passage in column three, where the author is
pictured as & woman in birth pains, must be underscored (1QH
536=12) .,

To this group must be added the passage from the lanual
of Discipline which we have already translzted in chapter two.56
Here the figure, whether the Teacher of Righteousness, or the
community personified, is purified ( 7)) more than the sons
of men (> *~y3J.a). In so doing God has qualified this man
to instill wisdom into the minds of the perfect ( z “J}?E).Bv

The ideal of suffering, torment and conseguent purifica-
tion is basic throughout. The community and iis Teacher be-

come perfect (3 * §7) through suffering. With this we must

35¢f, 10H 5128, 7316, 11:30, 17:23,25, 18:10.
36108 4:20-2, of. 1QH 11310-14.

3THote the possible connection with the "maskilim® of
Daniel 12:3%,
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compare the words from the Fpistle to the Hebrews where it is
stated that it was fitting for Jesus “"to be made perfect through
suffering” (& by uivo/ 7ehiwon —Heb. 2110), In this
connection, Hrownlee writes, "ihe fact that the sinless Jesus

must neverthelesa be perfected through suifering marks clearly

the borrowed theme and also the extent of its adoption.“38
It 1s possible, howewver, tThat both passages herk back to Isaish

chapter fifty-three.jg Jesus is to suffer not in order to be-

come sinles=, but to fulfil. the vtics of God. Thus, es the
suffering servant his . ly, ««iiculminate in his tasting death
for all ( vwe W Wirey (twoytas ¢X/etes . Heb, 239), for the

Lord "leid on him the iniquity of us all" (Is. 53%:6). And it
is here that the Qumran interpretation of the suffering servant
misses the mark completely.

“hen Cumran is seen portraying the servant ideal it hoped
to be perfected by sufferings. But there is nowhere a suffer-
ing unto death--zlways there is the joy of deliverancel! No-
vhere is there an atoning death--these trials purify only the
commmity itself. Much of their guffering is self-imposed
legislation and asceticism. They were sinless through segre-

gation, But Jesus was sinless despite his association with

38y, H, Brownlee, "iessianic Motifs of Qumran and the New
Testament, " lNew Testament Studies, 111 (Vovember, 1356), p. 30.

390f. the following parallels outlined by Brownlee, ibid.,
Pp. 18-20. Note further the introduction of #8510 o into
ghe (umran Scroll of Is. 52:14. Cf. #. H. Brownlii,t;Thef o
ervant of the Lord in the Juarsn serolls, I,% Bulletin o e
American 3chools of Oriental Research, CXXXIT . (December, 1993),
P. 10, FE.
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the world. Ve must bear anew the cry of the Pharisees, "Be-
hold he receives sinners and ests with them" (luke 1532).

If then Jesus used the Teamacher of Righteousness as a
model of "perfection through suffering," he changed the basic
ideals of his model radically. More probsbly we have two
variant lives fulfilling the servaent ideal. In short there
is no evidence that Jesus was influenced by the Qumran portrayal
of the Teacher of Rightoousneas.4ﬂ “thers would point to the
Megsiah ben Joseph and Taxo as significant personifications
in this discussion of a suffering and dying Messiah.41 LB
Mowinckel has pointed out, this Messiah hen Joseph has a lower
status than the Hessiah who was to follow him and he must fall
in the battle against the enemy.42 A possible parellel may be
found in the Damascus Hocument where the Teacher of Righteous-
ness must die { s ox )43 before the coming of the Hessiahs of
Aaron and Israel;'in fact another forty years of warfare are to
follow his death before the company of the foe is annihilated
(CDCh 9:29,%9).

Phus there is & slight possibility thai the Teacher of

Righteousness who haé been perfected in the crucible of torment,

400harles T. Fritsch, The Jumran Community (New Yoris
The Mecmillan Company, c.1956}, p. 122.

410fo 1"5. D- m‘ries, 2}2. cito’ pp. 276fo

424 sowinckel, He That Cometh (New York: Abingdon
Press, 1956), pp. 290T., 3L0fe

43This term is ofton used to denote death in the 0ld
Testement. Cf. Gen. 25:8, Num. 20:4, Jude 2:10.
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had certaln significance placed on his death., But the basic
difference still remains. His life was in no way s 'Ru?«a/
(Mat. 20:28), in no way the g qr¢ of Is, $3:110. Salvation
for his follovers only csme Through obedience %o his statutes.
They had to become 2 1 51 and trust in his interpretation of
the Mosaic law (CDCb 9:393). The people did not have faith in
him &s their substitute (John 10:15), but 25 their teacher
(1QpHab, 8:2f.). BLvery doer of the law had to pase through
e similer ordeal (/uvy) (lGpHab. 8:2) if that person wished
to reach the perfection of the suffering servant (Cf. Is.
53311, eﬁ a4y )i But to the bitter end, the community and its
Teacher abhored their enemies, while even in the last agonizing
monents, Jesus could cry, "Father, forgive them."

Hence it can be shown that the apparent similarities be-
tween the suffering and death of the Teacher of Righteousness
and Jesus can be seen to stem from a common source. Fundamentally,
howgver, the resultent interpretetions are radically different.
For the umenbers of Cuaran it was salvation by imitation of the
Suffering Servent; in Christianity it is sslvation by faith
in the atonement of the suffering servant. These viewpoints

are poles apart.44

In conclusion we might also add the note
that the idea of resurrection seems to be totally absent from

the Quuran theology. This community expected another Teacher
of Righteousness to return, but any expression of resurrection

from the grave is lacking. The position of Lupont-Sommer

44ue, ». . Bruce, Second Phoughts on the Dead Sem Herolls,
P. 92,
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cannot be muintained.?” He states thet in lQpHab. 11:4-8
a supernatural reappearance of the Teacher of Righteousncss
is mentioned. The whole debate hinges on the word ?f’?>377.
Originally, the word denoted a brilliant theophany associsted
with devouring fire and brilliant light and in a derived sense
to the shining of a bright light.46 In Quoran usage the nean~
ing of this word has become much broader. Yhile it is true
that in some cases it does mean the appearance of God's glory
(CDCh 9:49), the more comnon meaning is nothing more than
"appear” or “"become evident." Typical is the phrase, "Their
plan became plain %o me' {(1QH 5:29)47 and since the context of
‘the disputed passege favors the wicked priest as the subject,ﬁﬁ
and since the verb need mean nothing more than "appear," there
is no basis for assuning a supernatural resurrection of the i
Teacher of Righteousness here. Eschatological hopea are another
question and without this passage the concept of resurreciion
seems o be disrvegarded in the Quuran literature. The eschato-

logical hopes of the community are another question.

In general this present chapter has differentiated between

45A. Dupont-Sommer, The Jewish Sect of Qumran and The
fsgsenes (Hew Yorks The Macmilian Compeny, 1996), Ds 5.

402, veut. 3312, Ps. 5032, Ps. 9411, Ps. 8032, Bob 3id,
103122, 37:15.

#Toe. 10 416,23, 7:24, 9151, 11326, 18:6, 1gH 1315, 12313,
18:11, CRCh 9:31,33.

48The context favors the wicked priest as the subject
although grammar would allow either. Cf. Dupont-Soumer, The
Jewish Sect of Qumran and The Essenes, p. J4.
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the ideals presented by the Qumran liiterature and those of the
New Testament itself concerning the high points in the life
and activity of the Teacher of Righteousness and Jesus of
Nezareth. The vital events of Jesus' baptism, eucharist, and
church founcation are seen to differ from possible parallels
in the l1life of the Teacher of Righteousness, ana particularly
in the great motifs of the New Covenant and the suffering ser-
vant there are irreconcilable aifferences whi.ch argue against
any significant dependence of Jesus on his predecessor, the
Teacher of Righteousness, in this area. From the suffering
servant ideal we move over quite naturally into the concept of
the Messiash. Here we ask whether the Teacher of Righteousness
vaes a lMessiash end whether the messienic concepts of Quuran
are reflected in the Vew Testament. 7This problem is the topic

of our next chapter.




CHAYIER VII

JESUS AND THE TEACHER OF RIGHTEOUSHESS:

STUDIES IV HSCHATOLOGICAL IDBALS

The correlation between Jesus Christ and the Teacher of
Righteousness is not restricted to the roles of teacher,
organizer, servant snd the like, but overlaps also into the
area of eschatology in the narrow sense. For the (Juaran scribes
the end of days had come =md the eschatologicel fires of hope
vere burning strongly. There is little doubt that the personal
predictions of the Teacher of Righteousness had much to do
with arousing these hopes (1QpHab. T:l-14). I% is not only
these teachings of the Teacher of Righteousness, however, thab
are drawn into this fray, but his very serson as well. The
Teacher of Righteousness has been identified with one of the
Hessiahs of (Qumran. Such an identificetion has its repercus-
sions in our study of the relationship between Jesus and the
Teacher of Righteousness. It is necessary, then, %0 investi-
gate whether the Messiah of Christianity is in any way dependent
upon the (umran Messish, and just what part the Teacher of

Righteousness played in this eschatological picturel
The Teacher of Righteousness and The Messiahs of Quaran

Dupont-Sommerl has identified the Teacher of Righteousness

g Dupont-Sommer, The Jewish Sect of ran and The Essenes

(New York: The Macmillan Gompany, 1996), p. L00.
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with & Messiah of Quuran and Xdmund w1laon2 has followed blindly
in his steps. ¥#ritach too,5 with some reservations has seen
distinct HMessianic implications in connection with the Tescher
of Righteousness ag he appears in the Damascus Document. Am—
plification of the list is not necessary. Suffice it to say
that the battle is not one~sided snd the need for us to take
up the cudgéls in defense of our present thesis is necessary
in this field also. In so doing, we must first obtain a clear
picture of the Megsimanic figures as the (umran literature pre-
gents them to us.4

40 Testimonia, ag its name implies, is a smell collec—
tion of texts which are regarded us prophetic testimonia for
the future. In these we have a brief survey of what eschato-
1ogica1 fisures were to be expected in the near Zuture. In
order of listing, ve can mnention the prophet of Deuvteronomy
18:15, the star and the sceptee of Humbers 24:17, and a priest
with Urim end Thumwim from Deuteronomy 33:8‘5 The scepire

(2 21@W) ie identified with the future war prince ( X Y @Wg)

who is 4o conquer all opposition (CDC 93:8). This war prince

Zﬂdmund Wilwoh, The Scrolls from the Dead Sea (Tondons:

W. H. Allen, 1‘955)9 Po I .

5(:harles 7. Fritsch, The Qumran_Communitz (Now York:
The ¥Macmillan Company, ¢.1956), p. 81.

P ! -

“phe reader is referred to a numbor of passages dealing
with the Messiah of Gumran which were translated in chapter
two under the head "Alleged referencos.”

f e

“An advance publication of this document has appeared in
J. M, Allegro, "Fsrther lesailanic References in Qumran Litera-
. }ure,“ Journal of Biblicel Literatume, LXXV (September, 1356),
T4£1%. >y ; '
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is singled out Tor & special blessing in the text of 1§
Benedictic:ms6 (165b 5320-29). His task is to renew God's
covenant and to establish the Kingdom of His people. His
Davidic origin seems ceriaein, for parts of isaiah 1ll:1-4 are
applied to him, Thus he will devastate the land with his staff
and slay the wicked with the breath of his mouth, for he is
imbued with the spirit of wisdom and eternal power, of under—
standing =2nd the fear of the Lord (L¢Sb 5:24f.). God will
establish him as a mighty scepire ( T 1) over rulers and they
will serve him (148b 5:27f.). Rlsewhere it sesms, this figure
is termed the Messish of Righteousness corresponding to the
2 of Genesig 49:10. Here the covenant of the Kingdom is
entrusted to him as he rules over the psople (4{pGen. fr. on
49:10).

This future war prince is regarded by most scholars %o be
the Messiah of lsrael,7 although when he bears this title the
indications of his precise function are vague.8 Nevertheless,
he is a divinely appointed warrior who is to purify the earth
from its guilty ones.9 His campaign against Jerusalem as the

literal fulfilment of Zecharish chapter twelve, seems to be

63. Barthelemy and J. T. Milik, Discoveries in the Judaean
Desert i (Oxford: Clarendon ‘ress, 1955), pp. 12(it.

-

Tibia., p. 121.

Sce. 108 9511, cne 9:8-10.
9%#. J. M. hllegro, The Dead Sea Scrolls (Baltimore:
Penguin Books inc., 1956), p. 15, and ¥. ¥. Bruce, "yumran
and Rarly Christianity,” Hew Testement Studies, II, No. 3
(Pebruary, 1956), 180.
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outlined strategically in a fraguent of the Isaish pesher (44pIs.
fr. on chapters 10 and 11).10 it ie small wonder then that we
find this save prince ( XV ) as commander in chief of the
armed forces of the Wer Scroll (1uyM 531), and it is possible
that it is in honor of this mighty warrior ( ™\ 71) that the
war hymn is sung (1GM 12:10ff£.).

fiere, too, Numbers 24317 is quoted by the community =8
textual support for their victorious ster or scepire who conguers
all evil and even Gog himself (1QH 11:6,16). The relisnce upon
Fzekiel, too, secsms clear. The same exaltatién of the Messianic
prince { 3“8y ) and the same condemnation of Gog { \.]) are
dominant themes(Ezekiel %4:24, 38:21)., It is not at all certain,
however, that this figure is all suprexe in the new commonwealth
of the Cumran Scrollis. His task is to establish and maintain
the Kingdom in all its glory, yet he is still subjeet to the
glorious High Priest., This subordinate position can be in-
ferred from the Yar Seroll (1M 15:4) and is guite explicit in
the Manual for the Future Congregation (1gSe 2:11ff.). Here the
Messiah is ranked below the priest and eats this meal only affer
the High Priest hes begun. Likewise, his blessing follows that
of the High Priest (1Q$b).ll This reflects the same relative
superioriiy of the Priesthood a8 seen in Ezekiel's new common-—

weaith,

ype text of this fragment was published by Allegro,

"further Messianic References in Qumran Literature,” p. 1581,

1lae . Borthelemy and Milik, op. cit., p. 118.
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Summerizing then, we may say that This \v ir 7 is desig-
nated "Prince of the Community,” "Mighty darrior,” "Hessish
of Righteousness" and "Hessiah of Israel." His office is
military, his rank subordinate, and his campaign. victorious.
He is of Davidic descent end can hardly be the same person s
the Messiah of Joseph in rabbinic Judaism, a figure which
tlowinckel has entitled the "War I*-‘I'assa'.ah."1""T

Yhe prophecy concerning this vy 3 in 4¢ Testimonia pre-
cedes the blessing proncunced by ifoses upon Levi which begins,
"Give to Levi thy Thummin, and thy Urim to thy godly one."”

If th's is designed as s prophetic witness for the future it
muast have reference to some levitic priest, a priest who knew
the will of God in a perticulsr way, and presumably = High-
priest.

In an interesting passage from the Tosefta an almost
identical figure is expected. This passage illustrates that
the hope of a priest who cduld use Urim and Thummim was kept
alive in other circles also long after the time of Hzra (2:63).
The passage reads,

Since the destruvction of the first temple the kingdom

ceased from the house of David, and Urim osnd Thunmim

ceased, and the cities of refuge ceased, as 1t is saildj;

"end the Tirshatha said unto them that they should not
eet of the most holy things, till there stood up &

123. Mowinckel, He That Cometh (New York: Abingdon Fress,
1356), p. 29i. W. D, Davies, however, doubts the prevalence
of the idezl of a jlessiah ben Joseph at such an early date,
We D. Davies, Peul and Rabbinic Judaism (London: S.P.C.K., 1855),
Pp. 266ff. Nevertheless thie figure is stressed by Hugh J.
Schonfield, Secrets of the Dead Sea Serolls (London: Vallen-
tine, Mitchel & CO. Ltde, 1950), PDe TOLL.
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priest with Urim and Thummim." AS e man says to his

friend, "Until the return of EZiijah," or *Until the

rising of the dead." From the death of Haggai, Zecharia,

flalachi, the latter prophfég, the Holy Spirit ceased

Prom Isrzel {Sotah 13%:2).

The scroll of Benedictlions outlines m special blessing
for the fTuture High Priest (1(Sb 1:121-%:21). Ales, most of
the text is fragumsentary. It appears, hovever, that he is to

be a glorified High Priest who graciously endows others with

the Holy Spirit (2:24). He %too, is active in the eschatolo-
gical battle to establish the final kingdom (%:5-7).

This last feature scems to identify th s figure with the
grand High Pirest who plays & distinctive part in the battle
of the vwar scroll (10 15:4). And the Hizh Priest of the
eschatological banquet of the future community iz, in all
probability, the same person (1(8a 2:11-22). In all this,
however, there is no express mention of the title Messiah,
although most scholars identify this figure with the Messizh

14 Is this identification correct?

of Aaron,
La Sor has shown that it is doubtful whether the title

Messiah of karon and Israel or even iessiahs of aaron and

Israel can denote twe persons., He writes, "I have not a single

example of the use of one nomen rezens annexed to two (or more)

genetives where the genetives could not be viewed as a single

ohis quotation is taken from W. D. Davies, op. cit.,
p' 331-

14parthelony and Hilik, op. cit., p. 122.
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tions of the future.
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called the Anoinfed High Priest as in Testament of Reuben 6:8,
and where, as above, the salvation of God is mediated through
him., Although Higgina feels that this High Priest is not,
strictly speeking, a Messiah,17 nevertheless his office bears
nany of ths earmarks of the Messisnic idesl, Thua in chapter
twenty~-four of the Testament of Judah we have the hymn to the
Meesiah from Judah and in chapter sighteen of Teatament of
Levi the corresponding hymn to the Messish of Levi or New
Priest a8 he ig called. In the latter peassage the exaliation
of this new vriest is especially significant. The eschato-
logical glory he bears is obviously Messianic. The Rabbinie
exegesis of passages such as Zechariesh 4:14 shows & similar
trend,lb The ideal of two leading figurcs in the paradise of
the new Kingdom seems quite obvious. The difficulty comes,
however, when we try to establish the precise function of
the ¥lijsh to come, a very popular figure in Rabbinic expecta-
13 In certain instances he seems quite
separate from either of the HMessiahs, and in other cases he

appears to be identicel with one of them. Silbermen points

out that in certzin cases he is to restore the Anointed High

174, 3. B. Biggins, "Friest and Hessiah," Vetus Testementum,
II1 (1953}, 330.

lgH. L. 3treck und P. Billerbeck, Xomuentar zum Neuen
Pestament sus Talmud und Midrash (Munchen: Oskar Beck, 1926), -
2 q ° <

lgThe following passages from the Mishnah are pertinent,
Baba Metzia 1:8, 2:8, 3:4f., Hduyoth 8:7, Shekalim 235, Sotah
9315, ef. ¥. W. Young, "Jesus the Prophets a Re-examinstion,®
Journsl of Biblical Literature, LXVIII (1949), 291.
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Priest in the new &ingdom.20 In thia capacity he acts aa the
prophetic forerunner.

Quite frequently, however, we find that Elijah is described
as the great High Priest. Thus in the Jeruselem Pargum (I Deu-
terononmy 30:4) vwe read, "Though you may be dispersed unto the
ends of the heavens, from then will the word of the Lord gather
you together by the hand of ¥lijah the High Priest and from
thence he will bring you by the hand of the King Mesaiah." The
contrzst in this passage seemws to indicate that Hlijah is sesen
et

as the Priestly llessia and, as Schonfield points out, it is

hard to see how the people could have regarded John tue Baptist,
a priest, as the Hessziah if some such ideal were not current.22
In one passage of the Mishnah (Hotah 9:15) the Messienic role
of Elijah aeemz to include resurrecting the dead. In any case
we ought not winimize his significance as a HMessianic figure
which can shed light on the picture of the two Messiahs in

o 1
Quaran.“—

2OL° H, Silbermen, "The Two Messiahs of the Manual of
Discipline,” Vetus Testamentum, V (1955), 8l.

elﬂf° Higgins, op. cit., p. 524. This same equation of
Elias with the High Priest Hessiah is made by Jeremias in
Gerhsrd Kittel, editor, Theologisches l8rterbuch zum Neuen
Testements (Stubtgarts W. Aohlhammer, 1933), 1L, 954.

zzﬁugh J. Schonfieid, op. cit., pp. 62fF. It is inter-
esting to note thet the Mendaeens believed John the Baptist
was directly descended Trom Foses.

251p1d.
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unit."15 In the last analysis, however, the existence of these
two figures lg not determined by this stereotype phrase, but
by the separate expection and function of these two figures
as separate individuals. PFrom other intertestamental sources

the various features of thease two figures are clarified.
The Two Messiahs in Intertestamental Literature-

The Testament of ths Twélve Patrisrchs breathes the same

spirit as the eschatological literature of Lumran. The dusl

)

pattern of salvation is evident throughout the book. Both

i

Levi and Judah are to produce victorious leaders for the era
of the last days. A clear passage is found in the Testament
of Simeon,

How my children, obey Judah and Levi, and be not lifted
up against these tribes, for from thewm shall rise unto
you the salvation of Gou. For God shall raise up from
Levi a3 it were & High Priest, and from Judah as it were
a King {(7:1-2).

16

Texts such as this one could be multiplied. We stress

especially those passages where this High Priest of Levi is

lbw. 3., La Sor, "The Messiahs of Aaron and Israel,®

Vetus Testamentum, VI (October, 1956), pp. 425ff., Rabinowits
says that the tinal yodh was omitted in the passages which
merely have ry~w.d . The original was plural, Isaac Rabin-
owitz, "4 Reconsideration of 'Dauascus' and '390 Years' in
the '"Danascus' ('Zadokite') Fragments,” Journsl of Biblical
Literature, LiXIii (1954), 28. Cf. G. Kuhn, "Die Beiden
?gss%as Aarons und lsraels," New Testament Studies, I (19%5),

8-~T0,

. 16@estament of Reuben 6:7-12, Testament of Simeon 5:5f%.,
Testament of Issachar 5:7, Testament of Daniel 534,10, Testa-
ment of Napthali 5:3,4, 812, Testament of Gad 831, Cf. R. H.

Charles, The Apocrypha ﬂ“d,2%3%&22&5!&222,QE.EEQ.QLQ‘EEEEEEQBE
(Oxford: Clarendon rress, 19L7).
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called the Anocinted High Priest as in Testament of Heuben 6:8,
and where, as above, the salvation of God is mediated through
him. Although Higgina feels that this High Priest is not,
strictly speeking, a Hessiah,17 nevertheless his office bears
many of the earmarks of the Messianic idesl. Thua in chapter
twenty-four of the Testament of Judah we have the hymn to the
iesgiah from. Judah and in chapter eighteen of Teatament of
Levi the corresponding hymn to the Messiah of Levi or New
Priest ag he is called. In the latter passage the exszltation
of this new vriest is especially significant. The eschato-
logical glory he bears is obviously Messianic. The Rabbinic
exegesis of passages such as Zecharish 4:14 shows & similar

trend.15

The ideal of two leading figures in the paradise of
the new Kingdom seems quite obvious. The difficulty comes,
hovever, when we try to establish the precise function of

the ¥lijsh to come, a very popular figure in Rabbinic expecta-

~ tions of the future.r? In certain instances he seems guite

separate from either of the lMessiahs, end in other cases he
appears to be identicel with one of them. Silbermen points

out that in certain cases he is 40 restore the Anointed High

l?ﬁu J'ei 7B » Higgins, nbpjegt and Messiah," Vetus Testamentum,
IIT (1953), 330.

1BH .

« L. Strack und P. Billerbeck, Kommentar zum Neuen
Testament aus Talmud und Midrash (Munchen: Oskar Beck, 1926), -
IIEO 393 ° .

lgThe following passages from the lMishnah are pertinent,
Baba Metzia 1:8, 2:8, 3:4f., bduyoth 8317, Shekalim 2315, Sotah
93115, ef. F. ¥. Young, "Jesus the Prophet: a Re-examination,”
Journal of Biblical Literature, LAVIII (1343), 291.
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Priest in the new Lingdou. In this capacity he acts as the
prophetic forerunner.

Quite frequently, however, we find that Blijah ie described
ag the great High Prieset. Thus in the Jerusalem Targum (I Deu-
teronomy 30:4) we read, “"Though you may be dispersed unto the
ends of the heanvens, from then will the word of the Lord gather
you together by the hand of Kiijah the High Priest and fronm
thence he will bring you by the hand of the King Hesaiah." f%he
contrast in this paesage seewms to indicate that HZlijah is seen
a8 the Priestly Messiahzl and, as Schonfield points out, it is
hard to see how ithe people could have regarded John tue Baptist,
a priest, ns the Messiah if some such ideal were not eurrent.22
In one passage of the Mishnah (sotah 9:15) the Messienic role
of ¥lijah seems to include resurrecting the dead. In any case
we ought not minimize his significance as a Messianic figure
which can shed light on the picture of the two Messiahs in

5 |
Qumran,=~

EDL. H., Silberaen, “The Two Messiahs of the Manual of
Discipline,” Vetus Testamentum, V (1955}, 81.

2lcf. Higgins, op. eit., p. 524. This same equation of
Elias with the High Priest iessiah is made by dJeremias in
Gerhsrd Kittel, editor, Theologisches i8rterbuch zum Neuen
Testements (Stubtgarts . LORLRGWRET, 1933), ii, J34.

2Zhugh J. Schonfield, op. cit., pp. 62ff, It is inter-

esting %o note that the Mandaeans believed John the Baptist
was directly descended from loses.

251vi4.
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The Teacher of Rlghteousness as Hessiah

The foregoing discussion concerning the Tvwo Hessiahs is
not irrelevant when ve realize that there are certain scholsrs
vho would identify a future Hessish with the Teacher of
Righteousnass. If the future coming of this historical per-
sonage hes lMessianic iwmport, then his historical life takes on
new significance., And if the historical 1life of this figure
has idessisnic associations, & comparison with Jesus is also
necessary on this score.

The principal ground for the belief in the return of the
Teacher of Righteousness is found iﬁ a nunber of passages from
the Damascus Document. Thus we read, "Without these (statutes)
they would never have attained their goal prior to the rise of
the Teacher of HRighteousnsss at the end of days"'(CDC.B:lQ)c24
The critical liebrew section reads PR R I S e S
H YA *1aviie 7. It might conceivably be argued that since
the community believed that it was alrecady in the last times
this statement mey be no more then a prophecy ex eventu.
Hevertheless, the expression ~i.% ) “TY seems to denote & specific
event yvet %o come.25 joreover, if our previous discussion is
currect, the historical life of this figure, under the title of
Lawgiver, immediately precedes this passage. The contrast is

between the péét and future perspective of this figure; as the

24It i8 %o this passage that meny appeal, cf. Dupont-
Sommer, op. cit., p. 54, Fritsch, loc. cit.

®See. CiCo 9:350.
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Lawgiver he is described as past, as the Teacher of Righteous-
ness se future. Thus, the passage we have just quoted which
concludes this sectlon in the Damascus Document, has definite
eschatological connotations.
The aprguments in favor of identifying the (or a) Teacher
of Righteousness with the Priestly Messiah sre not without

te passage just quoted, the Teacher of Righteous-

ct

weight. Ir
nesg is expected to rise after a period of wickedness. Like~
wise the HMessish of Aaron is to arise after a period of wicked-
nesa (CLHC 15:4). Are these two passages exact parallels?

26

Fritsch thinks that they are! Rather wmore cogent is the
reesconing of Allsgro who argues from the Samuel Peshsr. The
erucial passage reads, "“le is the hoot of David who will arise
with the Student of the Law" (4(Qp2 Sam, ).27 The wtudent of
the Law is an historical Ligure elsewhere, while the shoot of
David is clearly a lessiah. It is an easy jump to the con-
clusion of asllegro, "ithe Most striking feature of the whole
document is the identification of one of the Hessizhs with the
interpreter (Student) of the law previously referred to in CIDC
as a leading figure in founding the sect.“28
The third argument Tor the identificeation of these two
characters is the one maintained by Dupont-Sommer., His argument

depends upon the striking similarity between passages from the

%61v1d., p. 62.

e e e

27A11egro, viurther HMessianic References in Quuran Litera-
ture," p. 176.

Brpid.
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Testament of Levi and the passages dealing with the Tescher of
Righteousness. In the Testament of lLevi, the NHew Priest, the
High Priest of the New Ire or the Priestly lessiah is spoken
of as receiving all divine revelation and that his star should
rise in Heaven (Testament of Levi (VIII). We note that the
Teacher of Righteousness too, understood zll the mysterious
revelationa of God (1lQpHeb. 7:2-5) and that the 3tudent of the
Law is also termed the ster in the Dumascus Document (CDC 9:8).
If this Student of the Law, or Lawgiver, wno has affinities
with the Teacher of Righteousness, is equated with the "man who
renews the law" {Testament of Levi AVI) as Dupont-Sommer suggests,
then many more purallels between this figure and the Teacher
of Righteousness are evident. Of course, it is still a debat-
able question whether the "msn who renews the law® is identical
with the Priestly Messiah, flowever, we meet conclusionssuch
T g ooy 3{)
ag those of Dupont-Hommer,
Let me say at once: it seews to me that this new Priest,
"to whom all the words of the Lord shall be revealed,"
is the Teacher of Righteousness himself, who we know
from the Habakkuk Commentary was a priest (ii, 8) and
whom "God made to know all the mysteries of the words
of His Serxvants, the prophets" (vii, 4-5). after his
earthly career and his ignominous death, he is now to
be seen translated to an eschatologicel plane invested
with full Messianic glory,. and enthroned ss chief of the

new universe. "deviour of the World"--that is how Chapters
X snd %IV of the Testament of lLevi describe him,

29For full details of the study of Dupont-Sommer, see
Dupont-ommer, ov. git., chapter thres.

3Ul[b:l.dl.,. Do T G Allegfo, Phe Dead Sea Scrolls, D.

148,
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The contenders in the other camp of this battle would,
first of all, ninimize the reliability of the Testament of
Levi. Cross, for example, maintains that these documents
"falrly swin with Christian interpolations and rgvisions."zl
Schonfield, too, feels that the "man who renews the law" is
a Chrisgtian imﬁerpolation.az On the other hand, we cannot
escape the conclusion of a dual llessianic ideal in the Testa=-
ment of Levi. The evidence Ifor ldentifying either of these
Messiahs with the Teacher of Righteousness, however, is

still very neagre.

cation is the apparent distinction of personalities in Manu-

-

script B of the Damascus Document. Here we read, ". «  from
the day thot the Teacher of the community is gathered in un-
til the rice of the Messiah of Aaron and Israel® (CDCh 9:29£.).
Here the Teacher (presumebly the Teacher of Righteousness)

is distinguished from the Messiahs. Schonfield has made the
allegation that, “there is nc evidence in the Testaments or

in other apocalyptic and pseudepigraphic writings of the

first century B.C. of the recognition of any IHessiah who

5lF. M. Cross Jnr., "The Essenes and Their laster,”
Christian Century, LXEII (August 17, 1955), O44.

324
b

chonfield, op. cit., P« 68, Graystone is even more
emphatic on this point, Geoifrey Graystone, The Dead Sea
8crolls and the Originality of Christ (Wew York: Shee

ar ? 9%7’ Pe 88,
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w22 qhis is very pertinent! It does notb

had already coune
mean, however, that the (umren community, if they expected
their Teacher to return as a Messiah,:could not have invested
his historical activity with Messianic import also. The evi-
dence so far is not conclusive either way. Fence for the sake
of oargument and completeness, we will assume, for the moment,
that the lMessianic character of the future Teacher of Right-
eousness is a possibility, and we will compare some of th
Messianlc ideels of CQumran with those of Christianity. A

later discussicn will deal with the second way in which we

C!.-

could regard the future Teacher of Righteousness.

Jesus Christ and the Qumran Christ

The importamce of this section is seen in the challenge
of Edmund Wilson, "It would eppear, in other words, that Jesus
may well have found prepered for him, by the teaching of the
Dead Sea sect, a special Messianic role, the pattern of a
martyr's career, to which he asoires.“54 Here Wilson imnoses
e lMessianic stamp on the historical career of the Teacher of
Righteoushess. UHis reburn, then, becomes the glorious
parousia of the Priestly Hessiah.

First and foremost, it ought to be evidenty that Jesus

did not stem from the tribe of Devi, so That for him ©o

55Schonficld, on. cit., D. 70. For further objections,
see Bruce, op. cltey, De 187s

3%iilson, op. cits, p. 122,
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follow the ideal of the Priestly lMessieh from Qumren would
have been precaricus. In this he would have been given no
credence at all., lioreover, it is clear from the Gospel
records that Jesus was acclaimed as the Kingly llessish, the
Prince who was tec restore the Kingdom. In this we see the
wisdom of Jesus in evading the title Messiah, a title which
was loaded with these sectarian overtones. Thus the attempt .
of the crowd to nake Jesus king would have meant & call to
arms (John 6:15). It was the task of the Messiah of Judeh
to re-establish the Kingdome This move Jesus opposed.
Likewise aiter the resurrection of Jesus, the disciples
hoped that Jesus would restore the Kingdom of Israel (Acts
1:6). Perheps we have here a remnant of the Qumran ideal
that the second sppearance of the leader as llessien would be
the great demonstration of his power. Thus when Jesus

stated, "Iy Kingdem is not of this world," he expressed a

-

lessianic ideal that was diemetrically opposed to the ideas
promulgated by the Gumran movement. Jesus did not sanction
the sword (John 18:%6)!

When we compare the parocusia of each of these two
figures, assuming, for the moment, the Messianic character
of each, we see a stark contrast! Basically, the eschato-
logical discourse of Jesus (Mat. 24f.) has little in common
with the Benedictions of the Two Messiahs. Qumran did not
expect any cosmic upheaval, but merely the end of the present
unsatisfactory situation by‘the re-establishment of the

Davidic dynasty and the legitimate High Priesthood, The
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advent of Jesus from the clouds is to be with splendor and
glory to judge with a wordj; the advent of the Qumran Messiah
was to be from on earth with wer and bloodshed to Judge with
the sword. The one ideal is sublime, the other crass.55
Quuran expected to fight Gog and lagog literally.

This, however, does not rule out the possibility that
later New Testament wrilters may have tried to show that Jesus
was both the Pricstly and Kingly lessieh,., In this respect
the writer to the Hebrews has LO be mentioned. His discus-
sion of Christ's priesthood according to the lMelchizedek
order does not prove‘any connection with Qumran whatsoever.
Mowineclel believes that the priestly function of the lMessiah
was inherent in the ideal even in the early 0ld Testament
reforences to the Messiah.?® In any case this Melchizedek

passage (Fs. 110) was a live issue gpart from any Qumran

o

influence.57 Hence there is really no need to see a depend-
ence on this score at all.

The third century testigony of Hyppolytus that Jesus
was descended from the tribe of Judah on the one side and

from the tribe of Levi on the other, thus fulfilling both

_ 55Ci‘. Lou H., Silbermon, ODe Cite., De 82, Graystone,
9R. cit., pe 63, :

9E’Mowinckel, ope. cite., Pe 179,
i 57For a discussion on this passege in Rabbinic tradition,
see Strack und Billerbeck, op. cit., IV, 461ff., Cf. F. I
Cross Jdnr., "The Scrolls an the Lew Testament," Christian

Centu IXXIT (August 24, 1955), 969, and nggins, OpPe Ciba,
p. 335:
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the priestly and Kingly functions as llessiah, is too late
to reveal any direct dependence of Christianity on Qumran.58
Then the question arises wiether the CQumran Messiah
has any indications of being of divine origin, or more pre-—
cisely of having a place in a trinity. The trinity accord-

ing to Dupont-Sommer is evident in the Damascus locument.

9

A

He writes,

The Master of Justice has revealed the liysteries of Gods
"God,” it is said, "through His Anointed One, has made
us to know His holy Spirit® (Dam.i. 2:12). In this
sentence is outlined something like a trinitarian
theology: God, the Anointed One of God, the Spirit of
God such are the three great divine entities in the

gsect of the New Covenant.

Thig conbtroverted passage is not taken by Gaster to

refer to the lessiah, but rather to the priests in general
40

"

who are the custodians of God's truth. Rather nmore
significent is the claim of Yadin that Schechter has read
the originel manuscript incorrectiy and proposes the trans-
latcion, "and he made them kmow~--through the hend of His

T

Ancinted ones with the Holy Spirit and through His seers of

38J. T, Milik, "Une Lettre de Simeon bar Kogheba," i
Revue Biblique, IX (1953), 291. Cf. Kubn, op. ¢it., P. 178%,.

39A. Dupont-Sommer, The Dead Sea Scrolls (Oxford: Basil
Blackwell, ¢.1952), p+ 65,

Theodor H. Gaster, The Dead Sea Scriptures (Wew York:
Doubledsy Anchor Books, Doubleday & Company, INcC., 1956) ,
pPp. 65, 100. Schechter's transliteration of the menuscrip®
is  [aw xamt w1 P T Anwveom . It is given in Leonhard
Rost, Die Damascusschrift (Berlin: Welter De Gruyter & Co.,
19553, Pe 9
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the truth--their exact nomes., "'+

The suggestion of Yadin is very possible, but even if
we allowed it to stend that the Messiah is referred to here,
there is no implication of divinity. It is a much different
thing for this HNessiah to make known about the Holy Spirit
than to actually send the Holy Spirit, The inof Jegus in
sending (7 ¢ « fw) the Foly Spirit, the ! J«.’m‘,\.,( asty 1o
quite unique (John 15:26).

The implicaticn of divine sonship, however, has also
been seen in the introduction to the lMessianic Banquet al-
ready mentioned (1¢Sa 2:11f.). Here the corroded manuscript
is taken by Barthelemy to read, ". . « au cas ou Dieu meneralt
( “lbg‘ﬂ'--begets) le Messie avec eux." The ~(v§\*‘is very

obscure in the text.42

This, it seems, has not deterred
Allegro from stating that, "It is not impossible that we
have in this phrase a contributary factor to the church's
conception of the 'only~begotten of the Father.'"45
Nevertheless, if we allow this reading to stand, we
must allow the other Qumran Literature to interpret it. A

very probable explenation can be seen in a "Dolores lMessiae"

passage of the Cumran Hymns. Here, it appears as though the

writer speaks for the holy community which is pregnant and

SR

e i ' Scrolls,"

. Yadin. "Three Notes on the Dead Sea Scro ¥

Israel %gglorat{on Journal, VI, No. 3 (1956), 158. The
ation o

transliter 2410 Teads gmaux VIl WP M YmruRe

42 i Barthelemy and
Barthelemy and NMilik, op. ¢it., pe 117. :

Milik are divided between 1(%£\vaﬁa 5+ $ ~for this reading.

45&11@@?0, The Lead oed Scrolls, pe 152.
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in travail with a child, viz. the Messiah. Baumgarten and
Mansoor translates the key section, "And with infernal pains
there breaks forth from the womb of the pregnant women a
Wonderous Counsellor in his might. And there shall come
forth safely a male child from the throes of birth" (1QH
3:91‘.).."”+ Now

God in child birth, end more particularly since Gumran

since Hebrew thought stresses the part of

scribes were so sure of God's activity in their midst, they
could speak of God's begetting the lMessiah in a sense. It
is the legal purity of the sect that has qualified them %o
produce the liessiah. It amounts to little more than the
ideal thet the Messiah would come from their ranks. Any
eternal begebtting would conflict with their normal this-
worldly emphasis for the Messish. We remind the reeder
again that this whole discussion only stems from the rather
uncertain reading -+ -\*, a reading which Gaster has termed
"A daring but unfortunate conjecture."45

On shaky foundations such as these a case can be made.

Yet even if we allow the begetting of a Messiah the idea of

44For the full discussion of this psalm see Joseph Baﬁm-
garten & llenahem lansoor, "Studies in the New Hodeyoth II,"
Journal of Biblical Literature, LXXIV (1955), 18811, , and John
V. Chamberlain, "Another GQumran Thanksgivin§ Psalm,” Journal
of Nemr Nastern Studies, XIV (January, 1955), 32ff., an
(July, 1555), 181. Note, however, that others translate
differently, e.g. "The Wonderful one takes couns?l in his
might and a son comes forth safely out of labor," L. §.
Silberman, "The Lengucge and Structure in the Hodayot,
Journal of Biblical Literature, LXXV (June, 1956), 97.

45G

aster, op. cit., p. 279.
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his being essentially part of the Godhead is entirely absents.
He is nothing more than a man among men, primus inter pares,
a fighter and a ruler, perhaps without any connection with
the Teacher of Righteousness at all. Furthermore, we need
only glance at the sublime nature of Christ's high priestly
prayer (John 17) teo notice the tremendous rift between it
and any of the Qumnran Hymns (e.g. 1QH 4) which may bear
some similarity, and to consider closely the cry of Jesus,
"And now, O Father, glorify thou me with thine own self with
the glory which I had with thee before the world was!
(John 17:5) UHe, the eternal Jesus, is a Messiah above, while
the earthly llessiah of Qumren is confined tc the presupposed
concepts of his adherents, the students of Qumran.

It is rnot necessary to:-discuss 8ll the'various:facets
of Jesus' lessiaonic character to reveal that Jesus is radi-
cally different in this respect also. We have noted the sui-
fering servant question in the previcus chepter. ¥Fis divine
sonship ie eternal, his divine Xingship is other-worldly,
his divine priesthood is spiritual and his salvation is com-
plete for man. Qumran was still shackled to an earthly les-

sieh and to a legal salvation,
The Prophet Iéeal of Qumran

The two Messishs of Qumran, it seems, were not the
only eschatological figures that were expected. There was

also to be a prophetic forerunner, the prophet like lioses.
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This seems to be quite evident in the Testimonia of Qumran
which quotes Deuteronomy 18:15ff. prior to the testimonies
for the future Messiahs of Judsh and Levi.QG This prophetic
figure is explicitly menticned in the Manual of Discipline,
perhaps the earliest of these manuscripts, but is novhere
given that same name in later texts. The text from the
Manual of Discipline reads, "They shall nct depart from every
counsel of the law . « . until the prophet and the lMessiahs
of Aaron and Israel arise™ (1QS 9:9-1l1l). Here he seems to

be the foreruvnner to the Eessiahs.47

But why ne explicit
reference tc this figure in later worke? The answer possibly
lies in the fact that Cumran leter equated this prophet with
the Teacher of Rightecusness rediwvivus. Thus the Damascus
Document expects the Teacher of Righteousness to rise at

the end of days (CDC 8:10) and the death of this Teacher (o
prophet) precedes the feign of the Messiahs by some forty years
(CDCb ©:29,39). And even if it is argued that these last

two passages sre not eschatelogical, the portrait of the Tes-
cher of Righteousness as the prophet like loses is quite
clear. Thaet the Teacher of Righteousness was hailed as a
prophet we know from the Habaklkuk Commentary (lGpilabe 7:2-5)
and we have already noted that his word, like that of loses,

vas lav for the community (e¢f. CDCb 9:50-54). Under his

#oot, Bruce, op. cit., p. 17%.

L 3
$7Gaster, op. cits, Do 53 Higgins, op. cit., p. 331.

omas
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leadership the community made its exodus from the land of

Fa

evil to the desert where they were preparing the way of God
(cf, 148 83114, CDC 8:6, ©:8). In fact this whole section
(CDC 7:19~-8:10) seems to contrast the work of Moses of old

o

with his counterpart in Qumran. This aspect has already
been stressed by Jeremias in his article on Moses. He
writes,

ihr Flhrer, der auch sonst mit lMoses in Parallele

gestellt wird, wie Moseg, Lehrer, Gesetzgeber, heisst,

und dess er zu einem Ixodus eufgerufen hat, der mit

dem Zug Isreels in das gelobte Land verglichen wird,

The prophet ideal in the intertestamental period, lika
that of Qumran, bears eschatological import. The task of
this prophetic figure varied. First of all he was to decide,
once and for all, the problems of community life and law,
and then to designate the rightful High Priest.49 The
former of these functions is the obvicus fuaction of th
Teacher of Righteousness in the Damascus Document (CDC 8:10j.
His word, too, was final, There seems tc be considerable
fluidity, however, in the designation of this interteste-
mental prophet. Sometimes he is called the future Elijeh

rather then the prophet like Moses. In this the idea of

i : 0 :
dprophet and priestly Hessiah converge.5 And it seems thab

48cernard Kittel, op. cite, IV, 865.

ngcf; L. I, Silbermen, "The Two Messishs of the llanual
of Discipline,"” p. 80ff. ¥. W. Young, op. cit., P. 2871f.

P81 g 3 liote also the article of
ggins, op. cit., p. 524. liote also
Jeremias on Elijah in Kiétel, op. cit., II, 932ff.
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the reason why the Jews wished o make Jesus king was be-
cause he exhibited all the qualifications of "that prophet.”
(John 6:14f.). This would also imply royal overtones in
the term prophet. Nevertheless the existence of three eschuto-
logicel figures is already presupposed by the question put
to John the Baptist, "Art thou Elias?", "Art thou that
prophet?”, "irt thou the lessiah?"™ When, therefore, Jesus

designated John the Bgﬁtist as "Blias" he used a term that
was loaded, a term that in some circles meant the Priestly
Messiah. The idea of the pronhet like Moses, however, is
applied to Jesus himself Jjust as it was applied to the

Teacher of Righteousness. In this connection too, then, we

can compare these twe figures, Jesus and the Teacher of

The Two Prophets like lMoses

Semaritan eschatology, as we might expect, stressed
the future prophet from Deuteronomy. Taheb was the usual

51

neme given to that figure in their circles. Hellenistic
Judaism exelted loses as the "gdttliche Prophet fir alle
Welt," und made the future prophet a glorious antitype of
I-Ioses.52 And as we have seen this same figure was idealized

in Qumran alsc. One thing is clear. The idea of a prophet

2lschonfield, op. cit., P« 7Ls

520f. the article on Moses by Jeremias, Kittel, Op.
9-1-'.'.3.' 3 IV: 857ff-
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like lMoses and the eschatological traits which he bore were
prevalent prior to the advent of Jesus of liazareth. It is
not without significance that when Theuvdas arose to redeen
Israel he too claimed to be a nro:het.53 Av the cutset
then, because of the widespread use of this concept, it would
seem precaricus to draw any conclusion as tc the dependence
of Jesus on the proshetic ideal of the Teacher of Righteocuse—

ness, historical, or redivivus. Hevertheless, certain com-

H
o
;_.
i J
i..

parisons a ninating in this sphere also.

What led people to call Jesus a prophet? The Samari-
tan woman called him a prophet because of his insight and
peculiar knowledge of her condition (John 4:16-19). PFro-
phetic "intuition® was expected of this prophet by the
Pharisees (John 7:39). Of this attribute we find hin¥s in
the Qumran Literature. Knowledge of mysteries and secrets,
and otherwise unknown details is ascribed to the Teacher
of Righteousness, end claimed by the writer of the Qumran

Hymns. This feature we have already noted.

=i

e particular differences bebween the two are seen

first of all, in the execution of deeds. Raising the widow's
son oflﬂain evoled the comment, "4 great prophet has risen
among us" (ILuke 7:16)., Proshetic works of this nature are
not alluded to in Qumran Literature at all. The Teacher of

Righteousness was not a prophet mighty in word and deed

53Josephus Antiquities XX, 5:l.
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(Luke 24:19) but only in word. When Jesus died, it did not
nullify his reality as a prophet. The concern of those two
travellers to Trmaeus, was not so much hic deeth as his
apparent inability Go redeem Israel. It is not surprising,
then, to realize that the Teacher of Rightecusness as the
prophetic forerunner, must die before the various lMessiahs
rule in the new kingdom {(CDCb "-):29).%L

The suffering of the Teacher of Righteousness for the
prophetic tenets he revealed was of course nothing new in
prophetic work. Jeremieh is another typicael example. Jesus
too sees in his ofifice as prophet, the inevitability of
suffering and death at Jerusalem, the slaughter house of
prophets (Luke 1%:%3f.). Thus it is very unlikely that Jesus
should have derived the suffering prophet ideal from the
Teacher of Righteousness.55

According to St. John's account of the feeding of the
five thousand, Jesus seems to identify himself as the Prophet
like Moses. Thus it ig that Jesus in this desert place (cf.
Matthew 14:15), repeats the menna miracle (John 6:11f.)
and is accleimed as a prophet (John 6:14). It is noteworthy
that John precedesthis account with the note that Jesus

maintained that Moses predicted that he, Jesus, would arise

54For further details of Jesus as prophet see lMark
6:1-4, 6:15, 8:27f., Matthew 21:11,46.

: 55For a survey of the "suffering prophet" concep?, see
Matthew Black, "The Servant of the Lord and the Son of MlMan,
Scettish Journal of Theology, VI (1953), 1ff.
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(John 5:46). The conclusion that Jesus is the prophet like
Moses seems ilnevitable., Of course, there is no "manna"
episcde in GQumran perallels. NMorecover Jesus goes on to com—-
pare his positicn as "the" bread from heaven to that of Moses

o

who merely ate bread from heaven (John 6:31£f.,). Such

superiority of the new Prophet to the old is not explicilt
in Qumran. Iven the advent of the Teacher of Rightecusness

did not nullify the lMosaic law. Rather he ratified itl

In fact no one coculd entver the community without sworn ad-
herence to liosaic legislation (cf. CIC 19:8f;). The idea
of Jesus as a new lawgiver has no apparent connections with
the Qumran *Lawgiver like loses.

Thus far the idea.of a prophet can in each case, be
traced back either to a comuon 01ld Testament origin or a
common environment. The one secticn that perhaps suggests
some intercourse of ideas is the speech of Stephen in Acts.

ifies the prophet like lloses (Acts 7:37)

o
®

Here Stephen i
with Jesus ond cells him the Righteous One (7:52), Just as
Qumren Litersture had identified this same figure with theiw
leader and called him the Teacher of Hightecusness, as we
noted above. Cullmenn explains this infusion of ideas as
due to an influx of converted Gumren supporters. The great
company of priests mentioned in Acts (Lets 6%7), are some of
the band of priests from GQumran. He believes, too, that the

Jewish Hellenists are Just these converted qumran
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adherents.56

The stress upon the "prophet like loses" was, of course,
nothing new as can be seen from the speech of Peter (Acts
33122f.) who made the same ildentification with Jesus, the
Righteous One (Acts 3:14). Needless to say, the Righteous
One is a term dencoting the subjective attributes of Jesus
while the neme Teacher of Righteousness exhibits an objective
genetive. Thus it is that in this problem also, most of
the evidence is only tendential, and no direct dependence
can be proved.

These are isolated points of contact which certain
students have tried to esteblish in order to find some

ion between the two movements. Much of it%

ct:
O

direct interacH
is just clutching et straws. The superiority of Jesus testi-
mony end claim is clear! Whether we think of Jesus the
Prophet, or Jesus the lessiah, he is always Jesus the Son
of God, and at this point there is no possible contact
with the Teacher of Rightecusness.

WVhere then do we stand? What conclusion can we draw
from the varicus studies that we have presented in our paper?
The brief review of our final chapter will meke this plain

to us.

56For details re the arguments of Cullmann, see O. :
Cullmann, "The Significance of the Gumran texts for Research
into the Beginnings of Christianity," Journal of Biblical
Literature, IXXIV (1955), 220ff.




CHAPTER VIII
COXCLUSION

The various avenues of research in this paper must now
be directed to a common end., We must present a conclusion
thet goes no farther than the evidence produced thus far in
our paper. To do this we will take, once again, a striking
passage quoted above (p. 1%) and point for point state the
various comparisons and antitheses that can be stated in
commection therewith. The passage reads,

This refers to all the doers of the law in the house

of Judah whom God will rescue from the house of judge-

ment because of their labor and faith in the Teacher

of Righteousness. (lGpHab. 8:1-3.)

The very first expression, "This refers to," demands
that we ask what kind of exegesis is presented here, and
what authority is present for employing such hermeneutics.
flere we see in the background the £§owﬂ& of the Teacher of
Rightecusness whose prophetic claims are reflected in the
work of his students. But whereas the Teacher of Righteous-
ness could speak of such a powerful authority, yet he could
never, like Jesus, summon the power to substantiate his
claims, Purtherunore, the asuthority of the Teacher of
Righteousness was no more than a prophetic & §ovove , there
were no implications of divine origin in connection with i%,
as we see in the case of Jesus.

iith the next phrase, "doers of the law," we come face

to face with the real heart of Qumran theology. In this
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phrase is implied the whole background of asceticism, legalism
and dualism which Ghe Teacher of Righteousness championed.
The Teacher of Righteousness with his select, segregated
group of zealots had cut himself off from the doers of evil.
He, with the doers of the law, hoped to reach perfection by

executing the law of Moses. In such a way of 1life, Jesus

@

had no part. His Gospel was universal, embracing harlots

and sinners, a Gospel that was no longer shackled to legalism,.
Moses was no longer the greatest mediator between God and

man. Here, too, it is clear that Jesus and the Teacher of
Rightecusness are poles apart in their principles and actividy,
In connection with this legal element we might range numerous
points in the life of the Teacher of Righieéusness. Suffice
it to say that the legelism of (umren is nowhere reflected

in the life of Jesus.

The third expression that we might fasten upon in our
present compariscn is the relative clause, "whom God will
rescue from the house of judgement." This expression in-
volves the whole arca of soteriology and eschatology. In
brief we can state that deliverance or salvation for the
Teacher of Righteousness and hig adherents was "this-worldly.”
They expected a Messianic era in which the legitimate rulers
of civil and ecclesiastical oxder would be established.

This was quite earthly; it embraced none of the "other-
worldly" eschatology of Jesus. ‘For the followers of Jesus

the parcusia meant a return to his heavenly abode; their
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Messish had already come onces For the adherents of the
Teacher of Righteousness the lessich was still to come,
and to come with weepons of war at that. Once again the
antitheses between the ideels of Jesus and the Teacher of
Righteousness are sherply defined. The same can be said

of the whole area of eschatology as we have discussed it

We now turn to the phrase, "because of their labor."
It is the word "laboxr" ( jéﬁrf) which is particularly signi-
ficant, VTHe presence of this same word in the cruciesl pas-
sage of Isaiah 5%:11 must be underscored. Here it refers to
the vicarious labor of the suffering servant. In the life
of the Teacher of Righteousness and the community this word
takes on a new meaning for the suffering servent ideal is
given a new interpretation by (umran exegetes. The whole
community led by the Teacher of Righteousness felt They were
imitating the suffering ideal and thereby gaining salvabions
the followers of Jesus saw their salvation in the vicarious
atonement of Jesus as the suffering servant. Every student
of the Teacher of Righteousness had to go through the same
ordeal to gain personal salvation. The keynote of one
sufferer, one atonement, one Aer7e/ for many, is not spelled
out either in the life or the teachings of the Teacher of
Righteousness. This is the heart of the Gospel message,
and the basis for the christian Fucharist. Neither the

suffering nor the common meal of Qumran incorporate glther
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of these features. This conclusion of chapter six must be
stressed here also.

Last, but not least, we must state certain conclusions
from the controversial expression "faith -in the Teacher of
Righteousness.” Faith in Jesus was faith in his atoning
death., This was & faith that required no supplementary
efforts in order %o assure divine reconciliation. I
was faith in one who wes more than a teacher, nore than a
lawgiver, more than a powerful human figure; it was faith
in the Son of God. But faith in the Teacher of Righteous-
ness meant faith in him as a teacher. Perhaps he was &
great teacher, a prophet like loses, a man of God who might
return as a prophet redivivus, yet he was jﬁst a sinful
men. TFeith in him wes not justifying faith. Justification
came through obedience to his legalistic teachings and
those of his sredecessor, loses., Feith in the Teacher of
Righteousnese meant allegisnce to his cause. Here, t00,
vhen we reach the core of this matter we see irreconcilable
conflict.

These issues are basic! In certain peripheral areas
possible contacts may be proposed, but in the central
motifs of the two movements represented by Jesus and the
Teacher of Righteousness there is 1o obvious connection or
interaction. And even those points where ﬁhe Teacher of
Righteousness and Jesus Christ use similar ideas or execuive

similar practices, it has been shown that no direct
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dependence cen be proved. OCur conclusion then is clear.
As far as the textual evidence stands at this point one
cannot prove any relience of Jesus on the Teacher of

Righteousness

)

in the basic ideals of their teaching, or
their life. The Tewccher of Qumran was a guide to the

righteousness of the law. The Teacher of Galilee was a

-

gulde to the righteocusness of the CGospel. The former was

-

a lawgiver, the latter the very righteousness of the Gospell
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