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CHAPTER 9

SOME BILATERAL ELEMENTS IN ANLO KINSHIP

*G . K. NUKUNYA

Although the s o c ia l  s tructure  o f  the Anlo i s  based 
on an e s s e n t i a l l y  p a t r i l i n e a l  ideo logy ,  in p rac t ic e  a 
number o f  b i l a t e r a l  elements are found in  the various  
areas  o f  the so c ia l  system. Moreover severa l  i n s t i t u 
t ions  found in  the more p u b l i c i s e d  p a t r i l i n e a l  societies  
are e i the r  t o t a l l y  absent or p r ac t i s ed  on a substantia 
l l y  reduced sca le .  Such p ra c t ic e s  as the l e v i r a t e ,  
woman marr iage ,  s o ro ra l  polygyny and the t r an s fe r  of  
r i g h t s  in genetricem are t o t a l l y  a b s e n t .1 In th is  paper 
an attempt i s  made to describe  both the i d e a l i s e d  pa tr i 
l i n e a l  system and the in s t i t u t i o n s  and p ra c t ic e s  which 
h ig h l i g h t  the b i l a t e r a l  elements. We w i l l  then consider 
some o f  the other ways in  which the system d i f f e r s  from 
the b e t t e r  known p a t r i l i n e a l  s o c i e t i e s .

The Anlo,  who number about 250,000, are the most 
numerous o f  the Ewe-speaking people and occupy an area 
o f  about 880 square miles in the extreme south eastern 
corner o f  Ghana immediately east o f  the Volta  RiVer.
The landscape o f  th e i r  country i s  dominated by the 
l a rg e  Keta lagoon which occupies the southern h a l f  of 
the country ,  about a th i rd  o f  the t o t a l  area, and by the 
numerous streams and creeks which j o in  th is  lagoon with 
the V o l t a  River .  Today the Anlo pursue both sea and 
lagoon f i s h in g  in  addit ion  to farming o f  maize, cassava 
and s e v e r a l  kinds o f  v ege tab le s .

The key to understanding Anlo so c ia l  organisat ion  
i s  p a t r i l i n e a l  descent which i s  based on c lansh ip  and 
l in ea ge  o rg a n is a t io n .  There are at l e a s t  f i f t e e n  clans 
around which the soce i ty  i s  o rgan ised .  As in  many 
c lan  - based s o c i e t i e s ,  the number o f  the c lans  i s  
sometimes sub ject  to argument. In ce r ta in  parts  of  
northern and eastern  Anlo there are descent groups 
which are not g e n e ra l l y  accorded c lan  s ta tu s  though they 
sometimes claim to be independent o f  the main c lans.
The l a t e  P ro fe s so r  Westermann^, who with Spieth^ did  
p ioneer ing  work among the Ewe, exp la ined  in  h is  Die
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GLliivi -- l-.we that the c o n f l i c t i n g  statements as to the 
number, of Anlo c lans  i s  due to the recogn it ion  sometimes 
of these groups as separate  c lans .  He fu rther  expla ined  
that these groups,  due to th e i r  numerical  weakness in 
the past,  p laced themselves under the p ro tec t ion  o f  
others and the re fo re  lo s t  th e i r  independence. The 
structure and o rga n is a t ion  o f  these accessory groups  
are quite d i f f e r e n t  from the c lans .  in any case they 
are not recognised  o f f i c i a l l y  at Anloga the t r a d i t i o n a l  
capital as c l a n s . 4

The Anlo term fo r  c lan  i s  h i p . This may be def ined  
as a group o f  peop le  who are b e l i e v e d  to have descended  
patr i l inea l ly  from a common puta t ive  ancestor and who 
share the same totemic and other observances.  Clan  
membership i s  ob ta ined  by b i r t h ,  but s t rangers  and 
slaves were sometimes incorporated  in to  the c lans  o f  
their masters and were accorded almost f u l l  membership 
status, except that  today when their  fo r e ig n  o r i g in s  are 
remembered they are re fused  succession r i g h t s .  S t ran 
gers who were not s p e c i f i c a l l y  attached to any p a r t i c u 
lar Anlo were grouped in to  one s p e c ia l  c lan c reated  fo r  
strangers only.  The descendants o f  th is  sp ec ia l  s t r a n 
gers clan are known today as the Blu c lan .  The compo
sition of th is  Blu c lan  i s  qu i te  unique in c lan o rg a n i 
sation, fo r  although recruitment in to  i t  has been and 
still i s  based .on p a t r i - f i l i a t i o n ,  those who o r i g i n a l l y  
composed i t  d id  not have any common p a t r i l i n e a l  t i e s .
The only thing they had in common was the i r  fo re ign  
origin. As such the d e f i n i t i o n  o f  the c lan as a group 
of agnates t r a c in g  p a t r i l i n e a l  descent from a common 
ancestor does not apply to the B lu .

A l l  the f i f t e e n  c lans  are d ispe rsed  throughout 
the entire Anlo country in such a way that every l a r g e  
settlement has a branch o f  most o f  the c lans  l i v i n g  in  
it. Although i t  i s  a d i sp e r sed  group the clan has 
many ch a ra c te r i s t i c s  o f  co rporateness .  Land, palm 
groves and creeks are owned by c lan s .  They have 
appointed leaders  in  whom are vested  l e g a l  and r i t u a l  
powers. They a l so  meet o c c a s io n a l l y  to d iscuss  matters  
°f common in te r e s t  . A l l  the c lan s  except the y e t s o fe  
have their an ces t ra l  shrines  at Anloga, the t r a d i t i o n a l  
capital, where every  year clansmen from a l l  over the 
tribe make p i l g r im ages .  In the past ,  these p i lg r im ages  
Were made fo r  s p e c i f i c  r i t u a l  and ceremonia l purposes.
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Apart from the usual o f f e r i n g s  and p rayers ,  chiLdren 
were brought to the shr ine  to be washed in the agba- 
met s i  the c lan ’s r i t u a l  water and inducted in  to ful] 
membership o f  the clan c u l t .  I t  was a lso  during  
these p i lg r im ages  that f a c i a l  marks were made. Today 
though .prayers are o f f e r e d  during these v i s i t s ,  they 
are more o f  s i g h t - s e e in g  excurs ions  than re l i g iou s  
p i lg r im a g e s .  The Yetsofe  have th e i r  r i t u a l  centre 
at Tsiame about ten miles north  o f  Anloga. In the 
past  vengeance was e f f e c t e d  through the c lan .  An offer, 
der would have h is  clansmen taken or k i l l e d  i f  he ran 
away or somehow evaded the punishment app l ic ab le  to the 
o f fence  committed. L ikewise  an offended  party was ent
i t l e d  to he lp  from h i s  f e l l o w  clansmen.

There are no a r i s t o c r a t i c  c la n s  in  An lo .  All are 
equal  in s ta tus  but perform d i f f e r e n t  funct ions  to the 
sett lements  and the t r i b e .  The Paramount s too l  belongs 
to the Adzovia  and the Bate c lans  who a l te rn a te ly  
prov ide  the k ing ;  the La fe  are the king makers; and the 
Lafe  together with the Amlade are the hered ita ry  priests 
in  each sett lement and at the n a t io n a l  l e v e l ,  while the 
Dzevi are the c h i e f  p r i e s t s  fo r  the war god, Nyigbla.
But in  each sett lement the c lan dominant in  terms of 
numbers or which was the f i r s t  to s e t t l e  there  provides 
the c h ie f .

Membership o f  a clan c a r r i e s  many soc ia l  attributes i 
which d i s t in g u i s h  members o f  one from the other. Some 
o f  these are names, food taboos ,  avoidances,  injunctions 
and the possess ion  o f  a c lan  c u l t .  For instance every 
clan has a p a i r  o f  names, one fo r  men and the other for 
women. Each has i t s  own totems which are associated  
with s to r i e s  about the c lan  and i t s  o r i g in  or some 
e x p lo i t  o f  the founding ancestor .  A clan a lso  has its 
own fu n e ra l  r i t e s  .

Membership o f  a p a r t i c u l a r  c lan i s  be l ieved  to 
imply c e r t a in  persona l  q u a l i t i e s .  A p a r t i c u la r  clan 
may be spoken o f  as be ing  addicted  to c e r t a in  practices 
or as be ing  notab ly  wicked, even-tempered, violent or 
f e r t i l e .  The point be ing  that  these q u a l i t i e s  are 
imputed not to a p a r t i c u l a r  group o f  agnates  but to all 
the members o f  the c lan .

i
The Anlo c lan i s  not exogamous. In f a c t  in the
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past, and today in some remote v i l l a g e ,  marriages  are 
encouraged between c lan  f o l k  between whom genea log ies  
could not be t raced ,  but there was no ru le  o f  c lan  
endogamy.

The r e l a t i o n  between clansmen i s  cha racte r ised  
by f r i e n d l in e s s  and mutual help in  genera l  terms. Of 
great importance from the in d iv id u a l  standpoint i s  
perhaps the he lp  a man may rece ive  from clansmen out 
side h is  own sett lement.  An Anlo t r a v e l l e r  stranded  
in any part o f  Anlo country would only have to trace  
his f e l l o w  clansmen in  that l o c a l i t y  and be assured  
of the utmost ho sp i ta l i t y  * This  i s  based on the b e l i e f  
that members o f  the same c lan ,  wherever they might be 
l iving, have a common p a t r i l i n e a l  ancestor a long time 
ago though the gen eo log ica l  l in k s  j o in in g  them may be 
u n k n o w n . I t  i s  the recogn it ion  o f  th is  b e l i e f  that 
keeps clansmen together  and makes mutual help amongst 
them an i n t e g r a l  pa r t  o f  the ir  r e l a t i o n s h ip .  In th is  
way c lanship  prov ides  f o r  the ap p l i c a t io n  o f  k inship  
categories over a s o c i a l  f i e l d  much more extensive  
than known or puta t ive  k inship  o f  other ca tego r ie s .

A l l  the l a r g e  sett lements have segments o f  the 
clans l i v i n g  in them. The members o f  these l o c a l  seg 
ments o f  the c lan ,  who trace  common descent from a 
known ancestor,, form what we may c a l l  the l in eage .
There are in  some sett lements more than one l ineage  
of the same c lan .  Unlike  the c lan ,  the word l ineage  
does not seem to have any exact Ewe equ iva len t .  This  
is probably because the Anlo themselves are not always 
definite about i t  and r e f e r  to  i t  ra the r  loose ly  with  
various terms. Some au th o r i t i e s ^  inc lud ing  Wester-  
mann, Barbara Ward, Manoukian and Fiawoo have sugges 
ted the term fome. But the term fome i s  unacceptable  
because i t  i s  a more in c lu s iv e  term and c e r t a in ly  has 
many b i l a t e r a l  connotations.  When however i t  i s  
necessary f o r  the Anlo to d i s t in g u i s h  the l ineage  
from the k in  groups with b i l a t e r a l  connotations the 
term afedo i s  commonly used. For instance the l in eage  
ancestors are  c a l l e d  afedo - me - qo l iwo  as opposed to  
togben.oliwo the ancestors  in  g en e ra l ;  the ancestra l  
rites are c a l l e d  a f e d o -n u ; and the l in e a g e  members are  
called afedo deka-me towo. Afedo th e re fo re  seems to 
be the most appropr ia te  Ewe equ iva len t  o f  the Anlo



l i n e a g e .

The Af edo may be def ined  as that branch o f  a clan 
found in a settlement which comprises A l l  those persons 
male and female,  who are able to trace  r e la t io n sh ip  by 
a s e r i e s  o f  g en ea log ic a l  steps through the male l in e  to 
a known ancestor and th e o r e t i c a l l y  to each other.  It  
i s  an exogamous group o f  near ly  e igh t  to ten generations. 
I t  i s  named a f t e r  i t s  founding ancestor and has as 
symbols o f  in t e r e s t  and unity a s too l  ( z i k p u i ) ,  an 
an ces t ra l  sh r ine ,  a l in eage  c u l t ,  a l ineage  head and 
common property .

Within the l in eage  members are e n t i t l e d  to a 
number o f  r i g h t s  and p r i v i l e g e s .  By h i s  membership 
every man has a p lo t  o f  land to c u l t i v a t e ,  a creek to 
f i s h  in ,  p lace  to l i v e  and a group to care fo r  him in 
time o f  d i f f i c u l t y .  With these r i g h t s  and p r i v i l e g e s  
go d u t ie s  and o b l i g a t i o n s  such as h e lp ing  needy members, 
working towards the maintenance of the good name o f  the 
l in e a g e ,  the promotion o f  -its unity,  reverence to the 
wishes o f  the l i n e a l  ancestors  and obedience to the 
l in e a g e  head and other o lde r  members.

The l in eage  head was u su a l l y  i t s  o ldes t  male 
member o f  the o ldest  l i v in g  generat ion ,  and the o lder  
he was the g rea te r  h is  r i t u a l  powers. Today however 
the o f f i c e  i s  e l e c t i v e  and there fo re  younger members 
with q u a l i t i e s  o f  l e ad e r sh ip  may be p r e f e r r e d  to older  
men. He administers  the l in ea ge  and other property ,  
and no t ransact ion  concerning th is  or other  l ineage  
i n t e r e s t s  may take p lace  without h is  knowledge. He 
judges d isputes  in vo lv in g  members o f  the l ineage  and is  
the group*s  r ep re sen ta t ive  on the v i l l a g e * s  governing  
counc i l .  He i s  normally  consu lted  about any major 
undertaking in  an in d iv id u a l  member's l i f e  such as 
marriage .  He i s  a l s o  the c h i e f  p r i e s t  o f  the l ineage ,  
and i s  regarded  in  th i s  capac i ty  to be the l ink  between 
the l i v i n g  and the dead, and the only one who could  
speak with s u f f i c i e n t  au thority  to the understanding of 
the ancestors .  A l l  o f f e r i n g s  made to them are presented 
by him on b eh a l f  o f  h i s  p e o p l e .

Marriage among the Anlo i s  u su a l ly  v i r i l o c a l  and 
there fo re  a l in ea ge  i s  almost always confined to a sec 
t ion  o f  the town although some may be l i v i n g  with their  
maternal r e l a t i v e s  e lsewhere in the town.



These in b r i e f  arc the main fea tu re s  o f  Anlo des
cent. groups.  On the surface  they present a p ic tu re  o f  
a s t ra igh t  forward p a t r i l i n e a l  soc iety ,  which indeed  
i t  i s .  But a number of p ra c t ic e s  and observances show 
that there can be a Jot of  d i f f e r e n c e  between a theo
r e t i c a l  s t ru c tu re  and observab le  p rac t ic e .  This l a s t  
point i s  c r u c i a l  in the l i g h t  o f  the l i t e r a t u r e  we 
have had so f a r  on A f r i can  p a t r i l i n e a l  s o c i e t i e s  which,  
with the p o s s i b l e  except ion o f  the T a l l e n s i , 6 Lugbara7 
and a few o th e rs ,  tend to over-emphasize the importance 
of descent groups.  In view of t h i s ,  i t  i s  intended as 
a f i r s t  step to  make a few observat ions  on p a t r i l i n e a l  
soc ie t ies  in genera l ,  in  or deer to b r in g  out the s im i 
l a r i t i e s  and d i f f e r e n c e s  between the Anlo and some o f  
the be t te r  known p a t r i l i n e a l  s o c i e t i e s  o f  A f r i c a .

The l i t e r a t u r e  on these A fr ican  s o c ie t i e s  suggests  
that a ssoc ia ted  with agnat ic  l in eages  are in s t i t u t i o n s  
and p ra c t ic e s  which are d i r e c t l y  or i n d i r e c t l y  con
cerned with the cont inu ity  and strength  o f  the agnatic  
group. These are mostly ru le s  of marriage and the 
f i l i a t i o n  o f  c h i ld re n .  The f i r s t  p rac t ice  that comes to 
mind i s  that marriage  in these s o c i e t i e s  t r a n s fe r s  
what Bohannan c a l l s  r i g h t s  in genetr icem, by which is  
meant that by the payment o f  b r idewea lth  the b r i d e 
groom acqu ires  r i g h t s  over the reproduct ive  se rv ices  
of the woman. That i s  a f t e r  the marriage a l l  ch i ld ren  
born to the woman, r e g a rd le s s  o f  t h e i r  b i o l o g i c a l  
fatherhood, w i l l  be counted as the ch i ld ren  o f  the man 
who pa id  b r idew ea lth  fo r  the woman. This p ra c t ic e  has 
the e f f e c t  o f :

( i )  making d ivorce  d i f f i c u l t  and 
( i i )  ensuring that enough men are

r e c ru i t e d  in to  the agnat ic  group

Since marriage t r a n s fe r s  ab so lu te ly  the reproductive  
services o f  the woman, steps are taken to r e t a in  these 
rights in  the agnat ic  l in e a g e  a i t e r  the death o f  the 
husband. U su a l ly  a pro-husband from the l in eage  o f  
the deceased husband succeeds him under the in s t i t u t i o n s  
of the l e v i r a t e  and widow in h e r i tan ce .  Evans Pr itchard  
d i f f e r e n t ia t e s  between widow inher i tance  and the true  
l ev i ra te .®  In the true l e v i r a t e  ch i ld ren  born to the 
woman a f t e r  the husband’ s death are regarded as the 
dead man’ s and not the p ro -h u sban d 's .  In widow inhe
ritance the in h e r i t o r  a c t u a l l y  r e -m ar r ie s  the widow and

JOI



i s  the pat or o f  the ch i ld ren  born to the widow. There 
i s  a l s o  among these p a t r i l i n e a l  s o c i e t i e s  what F.vans- 
Pr i t ch a rd  c a l l s  "  ghost marriage*’ . That i s  the prac 
t i c e  by which a kinsman takes a w i fe  to the name o f  a 
man who died without l e g a l  male h e i r s .  The idea  i s  
that ch i ld ren  o f  th is  marriage w i l l  be counted as 
be long ing  to the dead man. Also in  most o f  these so
c i e t i e s  a barren woman would marry another woman and 
h i re  a kinsman to s leep with th is  woman-wife, so as to 
r a i s e  ch i ld ren  to the name o f  the barren woman. Asso
c i a t e d  with th i s  p rac t ic e  i s  that o f  an impotent man 
h i r in g  a kinsman to s leep  with h is  w i fe  to produce 
c h i ld re n  fo r  the impotent man. In most o f  these so
c i e t i e s  the m ar i ta l  s tatus  o f  the mother determines the 
s t a t u s >the leg it im acy  or otherwise o f  her ch i ld ren .
Hence f ivans-Pritchard*  s famous statement, ’’the pr inc ip le  
o f  agnat ic  descent i s  by a kind o f  paradox t raced  
through the mother” . Indeed a more appropr ia te  statement 
cannot epitomise the in s t i t u t i o n s  o f  these s o c ie t i e s .

The primary aim o f  marriage in  A f r i c an  s o c ie t i e s  is  
the r a i s i n g  o f  a f a m i ly .  I f  th e re fo re  a woman f a i l s  to 
produce ch i ld ren  i t  i s  o b l i g a t o r y  in these p a t r i l i n e a l  
s o c ie t i e s  f o r  the l in e a g e  o f  the barren w i fe  to supply  
another w i fe  u su a l ly  a s i s t e r  f o r  the husband. This  
i n s t i t u t i o n  o f  the so rora te  u s u a l l y  goes with so ro ra l  
polygyny, whereby p re fe rence  i s  given to marriage o f  
s i s t e r s  to the same man whether or not the f i r s t  marriage 
i s  ba r ren ,  as i t  i s  s a id  in these s o c i e t i e s  the love  of 
s i s t e r s  would f o r e s t a l l  or at l e a s t  help overcome the 
j e a l o u s i e s  o f  polygyny. Since such so ro ra l  polygyny 
serves  as a tens ion -reduc ing  mechanism in  the polygynous 
fam i ly  and thereby helps  to s t a b i l i s e  marriage.

These are but some o f  the in s t i t u t i o n s  assoc iated  
with p a t r i l i n e a l  s o c i e t i e s  as a l ready  mentioned. They 
are more or l e s s  concerned with the cont inu ity  and 
numerical strength  o f  the agnatic  group. The important 
th ing to remember i s  that they are i n s t i t u t i o n a l i s e d  
p ra c t i c e s  found in  most o f  the an th ro p o lo g ic a l ly  wel l  
known s o c ie t i e s  with agnat ic  l in e a g e s .  In f a c t  they 
are p reva lent  in  so many s o c ie t ie s  that some anthropo
l o g i s t s  w r i te  as i f  these i n s t i t u t i o n s  are necessary  
f e a tu r e s  o f  p a t r i l i n e a l  descent.  I t  was th i s  conside
r a t io n  that l e d  Gluckman to put fo rward  h is  controver 
s i a l  hypothesis  on k insh ip  s t ructure  and m ar i ta l  s t a 
b i l i t y . ^  i t  i s  s u f f i c i e n t  to say here that there are
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quite a number o f  p a t r i l i n e a l  s o c i e t i e s  which d i f f e r  
rad ica l ly  from the Nuer -Zulu  type o f  soc iety  in not 
having most o f  these in s t i t u t i o n s .  In th i s  regard  
the East A f r i c a n  Kingdoms of the in t e r l a c u s t r in e  
Bantu area prov ide  ample examples. Among both the 
Ganda and the Soga marriages do not n ecessa r i ly  
transfer a l l  the woman’ s reproduct ive  se rv ices  to the 
husband. In a l l  cases b i o l o g i c a l  fatherhood i s  the so 
le b a s i s  fo r  p a t r i f i l i a t i o n . As such there i s  no room 
for woman marr iage ,  marriage o f  an impotent man and 
ghost marriage .  And among the Soga e s p e c i a l l y ,  F a l l e r s  
has shown that wives are not absorbed in to  the i r  
husbands' l in e a g e s ,  that they s t i l l  remain under the 
protection o f  th e i r  own p a t r i l i n e a l  ancestors  and l i n e 
age c u l t s ,  even a f t e r  marr iage .  In Anlo,  the p os i t ion  
is almost exac t ly  the same. Married women remain mem
bers o f  th e i r  f a t h e r s '  descent groups, and a l l  cu l t  
a f f i l i a t i o n  they had be fo re  marriage are not a f f e c te d  
by their  m ar ita l  s ta tu s .  Thus in  matters a f f e c t in g  
re lig ious b e l i e f s  and a f f i l i a t i o n s  as w e l l  as fu n e ra ls ,  
women are very c l o s e l y  attached to th e i r  l ineage  
brothers. In A f r i c a  there seems to be a greater  
emphasis on k insh ip  t i e s  as opposed to a f f i n a l  t i e s  
and this  appears to  ho ld  whether we are consider ing  
those s o c i e t i e s  which incorporate  wives in to  th e i r  
husbands' descent groups and those which do not .

As a lready  mentioned the main concern in the 
present e xe rc ise  i s  to f i n d  out whether the Anlo have 
these i n s t i t u t i o n s  which are u su a l ly  found in  p a t r i l i n e a l  
societies o f  the Nuer -Zulu type. The presence or absen
ce of these i n s t i t u t i o n s  w i l l  help  in te rp re te  problems  
such as m ar ita l  s t a b i l i t y  and the l i k e .  Nuer leave  
behind the ir  w ives  and i f  the wives happen to have 
children with l o v e r s  during the absence o f  the husbands 
the Nuer would claim the c h i l d  born to h is  w i f e ;  the Anlo  
husband would claim damages but not the c h i ld .  Indeed  
the Anlo man would not only go on to seek divorce from 
the adu ltress ,  i t  i s  even considered dangerous fo r  him 
to sleep with the w i fe  a f t e r  she has been seduced.

Also  because o f  the primacy o f  b i o l o g i c a l  f a t h e r 
hood, woman-marriage and the r e la t e d  p rac t ic e s  o f  an 
impotent man marrying f o r  a pro-husband are absent.
The sororate i s  never p r a c t i s e d  and there i s  a t o t a l  
taboo on so ro ra l  polygyny. Whereas the Zulu say that



the love o f  s i s t e r s  would overcome the j e a l o u s i e s  of 
co -w ives ,  the Anlo say that the j e a l o u s i e s  o f  co-wives 
would spo i l  the love o f  the s i s t e r s .  This taboo on 
s o r o r a l  polygyny in Anlo extends to a l l  c l o se  cognates 
to such an extent that even sexua l  r e l a t i o n s  are prohi
b i t e d  between c lose  a f f i n e s .

These Anlo p r a c t i c e s ,  I have mentioned, show how 
they d i f f e r  in many respects  from some o f  the bet te r  
known p a t r i l i n e a l  s o c i e t i e s .  I t  must be mentioned 
that the Anlo are e s s e n t i a l l y  p a t r i l i n e a l  and th is  is  
shown in  many spheres o f  s o c i a l  a c t i v i t y .  Clanship  
and l in e a g e  o rgan isa t ion  have a lready been described.  
P a t r i l i n y  i s  fu r th e r  evidenced in  ru le s  o f  succession,  
in h e r i tan ce ,  ancestor worship,  ward membership and the 
res idence  patte rn .  Residence e s p e c i a l l y  exampl i f ies  
the agnat ic  p r in c ip l e  because the l o c a l  agnatic  i n c i 
dence fo r  adu lts  i s  over 75%. I t  has j u s t  been men
t ioned that  succession ,  in her i tan ce ,  ancestor worship 
and ward o rga n is a t io n  are other f i e l d s  o f  a c t i v i t y  
where the agnatic  p r in c ip l e  i s  brought into  focus .  We 
may however add immediately that in  a l l  these spheres 
o f  a c t i v i t y  there i s  always a degree o f  l a x i t y  in the 
ap p l ic a t ion  o f  the p a t r i l i n e a l  ru le .  Property usually  
passes from fa th e r  to son but in case o f  land, r ights  
o f  u su fruct  are extended to daughters a l s o .  P lo ts  so 
in h e r i t e d  by women may be used by th e i r  own ch i ldren  
and pass  down to them a f t e r  the death o f  the ir  mothers.

Women's property  such as t r in k e t s ,  beads ,  clothing,  
e a r - r i n g s ,  pass  to daughters .  Succession to o f f i c e s  
e s p e c i a l l y  c h i e f s h ip  and l in eage  headship i s  s t r i c t l y  
through the p a t r i l i n e a l  l in e .  Here we have a thorough 
a p p l i c a t io n  o f  the p a t r i l i n e a l  p r in c ip l e  because only 
agnates o f  the roya l  l in eage  can succeed to the ch ie f 
sh ip ,  and only  a member o f  a l in e a g e  can become i t s  
l e a d e r ,  but even here there are instances  to show that 
where necessary  s i s t e r ' s  ch i ld ren  are sometimes consi 
dered  . 12

Ancestorsh ip  i s  performed on l i n e a g e  b a s i s . The 
l in eage  head as the ch ie f  p r i e s t  o f  the group perforins 
the an c e s t ra l  r i t e s  on b e h a l f  o f  the group. But the 
l i n e a l  descendants o f  the founder do not p a r t ic ip a t e  
in  the worship a lone .  A l l  r e l a t i v e s  o f  the l in eage  
in c lu d in g  a l l  the cognat ic  descendants o f  the founding
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ancestor are i n v i t e d  to p a r t i c i p a t e .  The b e l i e f  i s  
that the ancestors  do make demands on both th e i r  l i n e a l  
and cognatic descendants a l i k e  and both c a tego r ie s  o f  
kin can expect favou rs  and punishments from them. This  
is close ly  r e l a t e d  to t h e i r . b e l i e f  in  r e in c a rn a t io n .13 
Unlike many p a t r i l i n e a l  s o c ie t i e s  which f o l l o w  th is  
b e l ie f ,  the dead among the Anlo are b e l i e v e d  to return  
into the world  not n e c e s s a r i l y  in to  th e i r  l in e age  but  
rather as members o f  t h e i r  personal  k indred or through 
both l in ea l  ahd cognatic  descendants, that i s ,  a dead 
man is  b e l ie v ed  to come back in to  the world e i th e r  in to  
his own l ineage  group or in to  the fam i ly  o f  any cognate.

Ward membership may be cons idered  f i n a l l y .  Anlo  
settlements are  u su a l ly  d iv ided  in to  wards. The number 
of wards in  any sett lement depends on i t s  rang ing  from 
two in the sm al lest  to over ten in the l a r g e r  towns.
The ward o rgan ises  the f u n e r a l s  o f  dead members and a l s o  
acts as a dancing group.. A person normally belongs to 
the ward o f  h i s  fa th e r  but th is  i s  not always the case .
He can i f  he l i k e s  choose h is  mother 's  i f  the parents  
belong to d i f f e r e n t  wards. The f a c t  i s  that though 
every ward i s  t e r r i t o r i a l l y  i d e n t i f i e d  with a section  
of the settlement which the members occupy, to the Anlo  
themselves, i t  i s  p a r t i c i p a t i o n  in  the ward 's  a c t i v i t i e s ,  
not residence which determines to which ward a person  
belongs. A man whose parents  be long  to d i f f e r e n t  wards,  
and who p re fe r s  f o r  in stance  the songg o f  h i s  m othe r 's  
ward may choose that ward in s tead  o f  the f a t h e r ' s .  Thus 
although the l a r g e  m a jo r i ty  belong to th e i r  f a t h e r ' s  
wards i t  happens that a person cou ld  l i v e  with h is  l i n e 
age members in  the ward and yet be counted as a member 
of another ward. I t  i s  a l s o  p o s s i b l e  f o r  two f u l l  
brothers to be long  to two d i f f e r e n t  wards i f  one chooses  
the f a t h e r ' s  and the other  the m other 's .

We have t r i e d  to present  with the he lp  o f  the 
preceding examples, sopie aspects  o f  the agnatic  p r i n c i 
ple as app l ied  to  the Anlo. What has emerged i s  that  
Anlo soc ia l  o r g a n is a t io n  i s  based  on p a t r i l i n e a l  descent  
with inheritance, success ion  and res idence  a l l  f o l l o w in g  
the p a t r i l in e a l  p r i n c i p l e .  But the system i s  not a 
rigid one. There are  c e r t a in  spheres o f  l i f e  where the 
lineal p r in c ip le  i s  l a x  enough to admit b i l a t e r a l  
dements, as seen e s p e c i a l l y  in  in he r i tance  and ancestor  
worships Some i n s t i t u t i o n s  such as the so ro ra te ,  soro -
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r a l  polygyny, lev . i ra te ,  ghost-marr iage  and woman- 
marriage,  which are e s s e n t ia l  fea tu res  o f  some o f  the 
b e t te r  known p a t r i l i n e a l  s o c i e t i e s  are not present .
Tn the words o f  Laura Rohannan we may say that marriage 
in Anlo t r a n s fe r s  r i g h t s  in uxorem but not r i gh ts  
in genetricem since the known qenitor i s  in a l l  cases  
the pa t e r .14 In the same way in Anlo, "the p r inc ip le  
o f  agnat ic  descent i s  not t r a ced  through the mother",  
as claimed by E van s -P r i t c h a rd . I t  i s  t raced  through 
the c jen lto r . But the Anlo case i s  not unique. Examples 
o f  s im i la r  systems have a l ready  been mentioned and the 
importance o f  non-agnatic  k in s f o lk  in p a t r i l i n e a l  so
c i e t i e s  has a lso been emphasised in the works of  
P ro fe s so r  Fo r te s .  In the case o f  r ights  invo lved  in 
marriage the Anlo m ate r ia l  p rov ides  another example 
to show divergence from what used to be regarded  as the 
i n s t i t u t i o n s  u sua l ly  found in p a t r i l i n e a l  s o c ie t i e s .

In the k insh ip  system as a whole the Anlo material  
suggests  that although descent groups can r i g h t l y  be 
seen as the s t ruc tu re s  around which the soc ia l  system 
i s  b u i l t ,  an i n d i v i d u a l ' s  r i g h t s ,  o b l i g a t io n s  and p r i 
v i l e g e s  are not l im it ed  to these groups.  In Anlo i t  
appears an in d iv id u a l  can turn with g rea te r  case and 
confidence to cognat ic  r e l a t i v e s  fo r  help  than in  many 
p a t r i l i n e a l  s o c i e t i e s  i f  agnates are not in a posit ion  to 
f u l f i l  th e i r  l in ea ge  o b l i g a t i o n s .
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