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ABSTRACT

| present a critical rhetorical analysis that examines appealshmddener and
author, Joel Salatin. | analyze Salatin’s rhetoric as it is widellabl@across media,
while specifically focusing upon his two most recent boéksks, this ain't Normal
(2011) andThe Sheer Ecstasy of being a Lunatic Far(2&10). My rhetorical analysis
seeks to answer the following questions: first, how does Salatin rhetostraltyure his
vision for a new agrarian establishment centered on localized food production, which
would counter industrial agriculture and its global food trade; and, second, what are th
implications as varied food movements work from Salatin’s ideological conemitnvia
invoking his rhetorical imaginary and utilizing his material practices§sdrathat Salatin
constructs a rhetorical imaginary of alternative food production that syzgkes
conservative and progressive imperatives relevant to production and consumption, which
is accomplished and mobilized via his invocatiomeofoir. Specifically, Salatin
articulates an organizing metaphor of Christianity as the soil of liéegue that Salatin’s
rhetorical imaginary of alternative food production results in a hybridizeduise that
merges neoliberal and progressive imperatives. | seek to contribute &l dnigitorical
theory via both extending and challenging current conceptions with respect to how
neoliberalism is manifest and operationalized in contemporary contexts; @s wabre
broadly, via illuminating further evolutions, intersections, and materiaizaf

discourse.
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CHAPTER |

INTRODUCTION

| present a critical rhetorical analysis that examines appeals myafarmer and
author Joel Salatin. | analyze Salatin’s rhetoric as it is widelyadl@iacross media,
while specifically focusing upon his two most recent boéksks, this ain’'t normal: A
Farmer’s Advice for Happier Hens, Healthier People, and a Better Wa€ldi1) andrhe
Sheer Ecstasy of being a Lunatic Farn@010). Salatin is an exceptionally significant
“text” to analyze as he has gained prominence as one of the foremost, visiddeo€ri
the globalized food system. He has become a resonant voice for broad “mainstream”
publics, although he has achieved particular salience with respect todtite” food
and farming movements. My rhetorical analysis, then, seeks to exammdttiral and
political imperatives that drive Salatin’s rhetoric. To this end, | endeaemdwer the
following questions: first, how does Salatin rhetorically structure hisrvi®r a new
agrarian establishment centered on localized food production, which would counter

industrial agriculture and its global food trade; and, second, what are theaitopls as



varied food movements work from Salatin’s ideological commitments via invoking his
rhetorical imaginary and utilizing his material practices? Irafisat Salatin constructs a
rhetorical imaginary of alternative food production that results in a hybdidiseourse
that merges neoliberal and progressive imperatiVéss imaginary is structured around
Salatin’s articulation of “soil” as the figurative and literal s@uo€ life, from which
“authentic” nourishment grows and which can be distinguished from industrial
agribusinesses’ tainted soil(s). Salatin’s articulations pertaininig¢al™ alternative

food production then function to represent a material and figurative sanctdreolir”

from which to solidify and (re)stabilize this hybridized discourse. Kk sgeontribute to
critical rhetorical theory via both widening and challenging currenteptions with
respect to how neoliberalism is articulated in relation to consumption, which negotia
cultural anxieties surrounding (re)production, consumption, health and citizenship in
novel ways within contested cultural sites. Specifically, | assessr@alaketoric as it
functions to inform the disparate critiques of the global food system and the \adlsed c
for its political and social reformations as taken up and articulated witemnmaitive food
and farming movements via a hybridized discourse that blends neoliberal ingserati
with progressive ones. Thus, this study seeks to contribute not only to the understanding
of growing food discourses but also to our understanding of how discourses evolve,

change and intersect with one another.



Rationale
Alternative Food Movements

Food production and consumption, including with respect to this project, must be
contextualized within the wider socio-economic structures through which food is
produced, distributed, and mediated (Fine 2008). Jackson and Thrift (1995) confirmed
this notion when they wrote that both the social relations of production and of
consumption should be studied as they reciprocally impact one another. In genszal, the
authors are situating critical inquiries into what is commonly referred tteed$ood
system,” which Gottlieb and Joshi (2010) define as “the entire set of activides a
relationships that make up various food pathways from seed to table” (p. 5). In this
project, | examine how alternative food discourses take up and rearticulatethis f
system.

Many food movements operate from theories and practices that shdeppivey
principles and practices, particularly with regard to contentious concepts such as
“sustainability” and biodiversity. These varied food and agriculture movemgppsis
modes of food production and consumption that range across: the Slow Food movement,
which espouses a reconnection with the flavors of “good,” regional foods over glsbal f
foods, begun primarily with Carlo Petrini’'s objections to a McDonald’s restaurant
opening in Rome and has expanded to the annual international gathering of Terra Madre,
and which uses the term “coproducers” to reference the direct connection between

consumers and farmers (Gottlieb & Joshi; Nestle 2007; Nestle 2010; Petrini 20a#; Poll



2006a; Shiva 2007); “civic agriculture,” which is the broad coalition of those who seek to
advocate for localized food production, processing and distribution, as it is “tigtkidglli

to a community’s social and economic development,” through the practical organizing
and maintenance of farmers markets, community-supported agriculture (CSA), and
community gardens (Lyson 2004; p. 1); “new agrarianism,” which valorizes “a food
system centered on small family farmers and the preservation of dexsb+cahl culture
through direct marketing....[which is the] alternative agrifood movement’s...recent
iteration of an agrarian populist ideology that, quoting Thomas Jefferson, toutéd smal
family farmers as ideal American citizens,” (McCullen 2011, p. 220); permaststur
whose proponents argue that to be truly sustainable, agriculture must have peenranenc
location and within the given culture, while maintaining those settlements withireisat
limits so as to ensure a “permanent agriculture” (Hosking 2011; Kaplan & Blume 2011,
p. 17; Macaskill 2009, p. 559); “organic” gardeners and farmers who generally espouse
only non-synthetic inputs such as organic fertilizers and compost and use of non-
genetically modified organisms (GMOSs), also known as “transgenic” organism
(Doughtery 2011), which are generally understood as open-pollinated, heirledsn se
(Alterman 2007; Ambrose 2011; Montet & Groussain 2009); and biodynamicists, whose
farming/gardening theories and practices are built upon the works of Rudolph,Steiner
who proposed that there is an inherent linkage between spiritual realms, logdtias,
planting and the resultant success (health) or failure (disease) in the gmoaddéood,

as well as, its inherent nutrient provisioning (Balliet 2011; Lachman 2007; McMahon

2005).



There is significant overlap, if not replication, between these food movements and
Salatin’s philosophies. Weber, Heinze and DeSoucey (2008) write that social
movements, in general, and food movements in particular “mobilize the necessary
economic, cultural and socio-political resources” necessary for systeamnges (p.

529), which is assisted in creating such infrastructure partly through “thigficktion of
heroes and role models [for said changes], such as Joel Salatin...who [is ofteggdortra
in [magazine] articles and books” (p. 551). The rationale for such an examination, then,
stems from the general prevalence of food-related discourses, and spgcBakaltin’s

role as a prominent critic of the current food regime who is representativbl&f via
alternatives to conventional agriculturéhe New York Timg®urdum 2005, p. 2) wrote
that Salatin is:

[T]he high priest of the pasture....one of the natural-food movement’s

most prolific authors....[whose] services as a motivational speaicr a

educator are in high demand wherever organic farmers and foodies gat

to talk shop....he is a rebel—and an evangelist—at heart. He is atbo a r

blooded rebuttal to the notion that the sustainable-food movement is a

preoccupation of a pampered and unrealistic elite.

This iconic status was soon substantiated and popularized when Salatin was prominently
featured throughout Michael Pollan’s (2006w York Timebestselling book,

Omnivore’s Dilemmaas “a happy shepherd....[in whom] the old pastoral ideal is alive,”

(p. 125). Since then, Salatin has gained cultural prominence and exposure across media,
as is apparent via the regularity in which his profiles and quotations are published,
relating to his pioneering position within diffuse alternative food movementsi¢Bea

2010; Coleman 2010; Gayeton & Howard-Gayeton 2012; Hatch 2009; Ostrander 2011;
Stiles 2010; Walsh 2011; Wood 2010). These profiles of Salatin, as well as refiews

his books, have been released across an assortment of diverse ideologicetiypesspe



and publications, ranging froirhe American Conservatiy®cCrary 2009) and
Christian CenturyWirzba 2007), td' he Atlantic(Gabor 2011)National Geographic
(Walls-Thumma 2000) an@imithsoniar{(Shepherd 2000), 8ourmet(Estabrook 2008;
Pollan 2002)Mother Earth Newg$Phelps 2008) an@rganic GardenindAmbrose
2011).

Thus, while Salatin has himself become a sort of social movement phenomenon,
his rhetoric has secured and maintained broad significance. This is pribeadyse
Salatin’s food-related rhetoric transcends “local” food movements as hidapgsemate
and intersect with various causes and issues such as environmental justice fifogd jus
libertarian governmental deregulation, biotechnology and genetic modificatioarrte
but a few. Salatin’s farming methods and his food-related rhetoric have siyrbaan
taken up as the template for various alternative food movements, many of which are
working toward influencing the material practices and policies pertaiaifapt
production, allocation and consumption (Ambrose 2011; Balliet 2011; Hosking 2011).

Through their affirmations of Salatin as a “hero and role model,” and invocations
of his material practices and his rhetorical imaginary, varied food movenedfliets and
operationalize his ideological commitments, whether or not they are awaretdhosa
commitments may entail. And yet, while Salatin’s rhetoric has beenywmletn up
across media, there has been a dearth of critical attention given to thatimpdiof his
neo-agrarian imaginary. | undertook various academic database seatubbs,
produced five scholarly articles across disparate disciplines, each &f evhiqued
Salatin only as a brief auxiliary to the main thrust of the respectiaéear{Deutsch

2011; Guthman 2007a; Guthman 2007b; Stanescu 2010; Taylor 2011). One goal of this



undertaking, then, is to enhance understanding of increasingly prevalent andtiadflue
food movement rhetoric by closely examining a, if not the, key figure assoewth that

movement writ large.

Literature Review

Discourse and Rhetoric
This study examines discourse insofar as scholars define it as “extandedde
use” (Anderson 1996, p. 51) and, more specifically, the “patterns of language tegitss

as well as the social and cultural contexts in which the texts occurtiggal2006, p. 1).

Discourse has also been theorized to be what renders “meaningful every aspect of our

social, cultural, political environment....discourse is what transforms our environment

into a socially and culturally meaningful one” (Blommaert 2005, p. 4). This study of

discourse also draws heavily upon Foucault’s (1980) conception of discourse and power,

as it is the linguistic performance of political action:

Discourses are not at once and for all subservient to powersed rap
against it, any more than silences are. We must make allowBoncee
complex and unstable processes whereby discourse can be both an
instrument and an effect of power, but also a hindrance, a stumbling block,
a point of resistance, and a starting point for an opposing strategy.
Discourse transmits and produces power reinforces it, but also
undermines it and exposes it, renders it fragile and makes ib[Bossi
thwart it. (emphasis added, pp. 100-101)

Thus, starting from this theoretical standpoint, | assess Joel Salh#tosic as it
draws from intersections of varied political, economic, health, and religiousudss so
as to assess how Salatin’s texts function to transmit and (re)produce poveis albo

relevant to my analysis as Joel Salatin’s various texts are “enmeshedbolartustream



of multiple and conflictual discourses that shape what these [texts] mearicalpart
contexts,” (DeLuca & Demo 2000, p. 242). DeLuca and Demo (2000) write that these
discourses inform various rhetorics, which are significant to a critical inougofar as
“rhetoric is defined as the mobilization of signs for the articulation of idestiti
ideologies, consciousnesses, communities, publics, and cultures” (p. 253). Thus,
examining Salatin’s rhetorical articulations, which draw from multiple ance8oras
conflicting discourses, may provide insight into how power functions in complex and
dynamic ways so as to accordingly resist and (re)produce power with regaedtities,
ideologies, cultures, communities and citizenship with respect to discourseerialge

and to discourses around food, in particular.

Food Discourses

This theoretical conception of power relations between discourse, rhetoric and
context is particularly relevant to this study as critical scholars llanified food
discourses as pertinent texts for inquiry into the communicative navigation of edntest
cultural sites. Critical assessments of food discourses may illumthatedwer and
politics of representation and...the potential of food and foodways as sophisticated
ideological signifiers” (LeBesco & Naccarato 2008, p. 5). Retzinger (20a8)calated
the cultural significance of such discourses insofar as: “Food has long saseel te
function in a merely nutritive role....The material fact of food and its prominence in our
daily lives is matched in equal measure by the messages it relaysnggarcial class,
ethnicity, gender, regional or national identity, religious beliefs and pestt(p. 150).

Lindenfeld (2011) concurs, theorizing that discourses relating to food “consthigblga



contested arena in which cultural, social, economic, and political tensions converge....
Discourses on food occur in a complex web of communication in which debates about
citizenship, culture, identity, economics and politics intertwine® (pp. 3-4).

Cramer et al. (2011) then situate the particular exigency for commuonicat
scholars in general, and specifically critical cultural scholars, to iexatme cultural and
political implications of various food discourses:

If food has become increasingly important within our processes of

communication as a means of expression, manifestation of iderfoties,

of discourse and ritual, hallmark of social relationshgosd if food is

ubiquitous then it is for theseery reasons that we need to more closely

consider how food and its practices operate as a means of comnmmicati

Furthermore, there is a need for communication scholars to apply our

unique methodological and theoretical approaches to the study of food. In

this sense, we believe communication studies can offer newhissigo

how food provides much more than nourishment, or mere sustenance,

because food demonstrates a whole host of social, cultural, andaboliti

phenomena. (emphasis original, p. xiv)

It can be theorized then that food discourses function as a “manifestation of
culture...[which conveys] meanings related to identity, ethnicity, nationhood, gender,
class, sexuality and religion” (Cramer 2011, p. 317). Thus, a critical study of food
discourses is warranted, as evidenced by Bell and Valentine’s (1997) writiaty, w
resonates with Foucault’s conception of power, insofar as: “Food can be a form of
resistance, a form of discipline, of reward, a way of creating ‘commuity100).

Thus, food discourses, as well as, the material implications they have in redgtod t
policies as well as various production, distribution and consumption practices, offer

particularly meaningful texts to critically examine so as to engadetigt rhetorical

transmission and (re)production of power.
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“Alternative” Food Discourses

Allen (2004) writes of power in specific relation to alternative food movements
“the primary power of social movements is discursive, that is, it lies suladitamntitheir
ability to challenge dominant perspectives and priorities by raising neesisshanging
popular consciousness, and opening new arenas of public policy” (p. 6). In other words,
in order to assess how social movements relating to food concurrently resigtand re
power, scholars must critically engage their discourse(s) as threargrmode of social,
cultural and political power. To this end, | engage varied alternative foaoldses as
thematically homogenous insofar as the predominant aspect of such discowgseesoal
around redressing the global food system, which comes under scrutiny by proponents of
alternative food systems with regard to evaluating the scale and trangpairédre
system, as well as, its utilization of various private and public resourcessasgos
options for structural reform (Allen 2004; Altieri 2010; Bello & Baviera 2010; Click &
Ridberg 2010; Durham & Oberholtzer 2010; Friedland, Ransom & Wolf 2010;
Friedmann 2005; Gottlieb & Joshi 2010; Holt Gimenez & Shattuck 2011; Lyson 2004;
Murphy 2010; Rosset 2010; Shiva 2007; Tanaka & Mooney 2010; Tovey 2008).

While there are immense variations regarding particular goals, coniceptua
definitions, and practical implementations of agricultural alternatives, sshaae
recognized the rise of alternative farming and food movements as coalesaiag
relatively coherent discourse (Allen 2004; Allen 2010; Allen & Guthman 2006; Allen &
Kovach 2000; Cramer 2011; Gottlieb & Joshi 2010; Guthman 2003; Guthman 2011,
Lyson 2004; Tanaka & Mooney 2010; Tovey 2008). Tovey (2008) locates how various

alternative food movements align based upon their rather consistent and particular
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discourse (p. 6), insofar as they seek “change through cultural as well aglpolitic

innovation—restructuring values, personal identities, and cultural symbolsbatntyi

to the emergence of alternative life-styles,” specifically, intieiao food production

and allocation (p. 3). Thus, in line with other scholars, | assess myriad alterfioatl

movements through a singular, resonant discourse that opposes the current comnfigurat

of the globalized food system.
This alternative food movement discourse generally configures the

“conventional” agricultural system as being an unwieldy, destrugtolealized system

of food production and distribution, which is run by heartless corporate agribusinesses.

This is termed within the literature as the “corporate food regime,” which i
[Clharacterized by the unprecedented power and profits of monopoly
agrifood corporations, globalized animal protein chains, growing links
between food and fuel economies, a ‘supermarket revolution’, liberalized
global trade in food, increasingly concentrated land ownership, a shrinking
natural resource base, and growing opposition from food movements
worldwide. (Holt Gimenez & Shattuck 2011, p. 111)

Thus, alternative food movements broadly characterize the conventional food system—

which Friedman (2005) deemed a “corporate-environmental food regime” with its

“selective appropriation” of progressive environmental issues and demands (p. 229)—as

a destructive, unsustainable, inequitable and problematic system that needenedrefo
Opponents also argue that governmental policies and provisions allow huge

corporate agribusinesses to dominate the food and agriculture industries frormgrovidi

for monopolistic advantages to buying up the farms of small-scale, local prodiners

are unable to compete within the immensely asymmetrical system thexidhaed for

decades. Thus, the entire food system, also commonly referred to as “food chains,”

comes under scrutiny by proponents of alternative food systems with regardietiagal
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the scale and transparency of the overall system, as well as, its dapi@fwarious
private and public resources as possible options for systemic reform (Durham &
Oberholtzer 2010).

The general characterization of the alternative food movements and thmeirgfar
practices are such that they are beneficial and antithetical to tiséaeg of the
conventional farming system. Allen (2010) situates these alternative food nmaseme
relation to their opposition to the conventional, global food system:

In the face of an increasingly globalized political economy, copdeany

social movements have turned to discourses and strategies ofdboaliz

as a solution to a host of problems. Among social movements promoting

localization are the alternative agrifood social movements, sutimoas

for sustainable agriculture and community food security....[whose goals]

of local food efforts generally include providing markets for |daamers

and food producers, reversing the decline in the number of fammgsfar

creating local jobs, reducing environmental degradation and protecting

farmland. (pp. 295-296)

Taken as a whole, this opposition encompasses what is now often referred to as “food
justice,” which is the perspective that advocates for alternatives to the doneéfdod
system must remember that the critical goal of structural change betfirtsow food is
produced in the fields and extends to the food on each persons plate (Gottlieb & Joshi
2010, p. 133).

Thus, by comparison, local agriculture with its transparency and tratgabili
(Bennet 2010; Coff et al., 2008; Lees 2008; Levinson 2009) model of producing “whole”
foods are configured as being more healthy, just, beneficial and “safeirmfsumers,
farmers/farm workers and the environment than conventional agriculture svith it

“processed” foods (Atkins & Bowler 2001, Bennet 2010; Coff et al. 2008, DeSoucey &

Techoueyres 2009, Levinson 2009, Nestle 2010, Pollan 2006a). This is partly due to the
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fact that while food has been a significant and relevant cultural, political, eamanch
social issue throughout history, the expansion of agribusinesses and the publicity of
industrial farming practices have created newfound concerns over thecddteig due

to the lack of transparency within the globalized system (Paarlberg, 20itEntee
(2011) surmised that this is because the ability to migiterined choiceshroughout
one’s food provisioning experience,” has been jeopardized by such a sizesdste sys
(emphasis original, p. 242). These characterizations then situate aleefagating
practices as the material and figurative resistance to the chjadsstructive, unhealthy

and unjust system of conventional food production, distribution and consumption.

Neoliberal Discourse(s)

Harvey (2005) defines neoliberalism as: “a theory of political economic geacti
that proposes that human well-being can best be advanced by liberating individual
entrepreneurial freedoms and skills within an institutional framework diesizzed by
strong private property rights, free markets, and free trade” (p. 2). While masdeen
written in recent years about the shift toward neoliberalism, it is not ndv@anytnor is
new in its practical application. It is argued that neoliberalism, adeimmed by German
sociologist and economist Alexander Rustow in 1938 (Hartwhich 2009; p. 6), took form
in the early 1930s, when severe economic depressionary crises wera@ifadtbus
developed nations; intellectuals and politicians sought solutions through systemic
economic and political reformations, regulations and redistributions, which were la
deemed to be modes of neoliberal governmentality (Denord 2009; Hartwhich 2009;

Jackson 2010). In recent years a number of critics across disciplines Vitalzed the
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concept, identifying neoliberalism as driving contemporary discourses surrounding
consumption and production (Chomsky 1999; Gilbert 2008; Harvey 2005; Saad-Filho &
Johnston 2005). Harvey (2005) characterizes current theorizing about patterns and
ideologies around production and consumption:
‘[Neoliberalism] had to be backed up by a practical strategt th
emphasized the liberty of consumer choice, not only with respect to
particular products but also with respect to lifestyles, modesmiession
and a wide range of cultural practices. Neoliberalization redulroth

politically and economically the construction of a neoliberal markstd
populist culture of differential consumerism and individual libertasiani

(p. 42).

Sender (2006) relates this discourse of neoliberalism with respect to ditslaf
consumption as involving shifts from authoritarian government to individual
responsibility; from injunction to expert advice; and from centralized governiment
guasi-governmental agencies.

Critics have accordingly identified neoliberal imperatives within food and
agriculture discourses as well (Allen & Guthman 2006; Allen & Kovach 2000; Bello &
Baveria 2010; Bunton and Burrows 1995; Gonzalez 2004; Guthman 2002; Guthman
2003; Guthman 2007a; Guthman 2007b; Guthman 2011; Guthman and DuPuis 2006;
Jarosz 2011; Kleinman & Kinchy 2007; McMichael 2010; Pechlaner & Otero 2008).
Scholars have also recognized that neoliberal ideologies surrounding individuals’
responsibility to consume properly produced, value-added, differentiated foods has been
figuratively produced, enacted and consumed through both mainstream and alternative
food discourses (Allen & Guthman 2006; Allen & Kovach 2000; Goldfrank 2005;
Guthman 2002; Guthman 2003; Guthman 2007a; Guthman 2007b; Guthman 2011,

Guthman and DuPuis 2006). Bunton and Burrows (1995) specifically stipulate that this
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is due in part to the “new public health,” which now expands the scope of neoliberal
healthism as “oriented towards the social body” (p. 204), insofar as the “qmorEm
citizen is increasingly attributed with responsibilities to ceasgl@saintain and improve
his or her own health...[by acting] upon the recommendations of a whole range of
‘experts’ and ‘advisers’ located in a rangeddfuseinstitutional and cultural sites”
(emphasis original, p. 205).
Thus, many of the recommendations pertaining to “proper” food consumption come
from experts and advisers from various cultural sites so as to educate the lpaldiic a
how best to maintain individual health and safety as well as the health and safety of the
nation (Gottlieb & Joshi 2010; Guthman & DuPuis 2006; Guttman & Resler 2001; Jones
2001; Patel 2007; Shugart 2011).
These neoliberal discourses are theorized to function hegemonically, and albgcific
in terms of defining the problem via a lack of consumer information about safely
produced foods. Thus, the possibilities for alternatives to the current food system are
manifest through better informed consumption. Guthman (2011) writes:
In keeping with the idolatry of the market, neoliberal governmital
encourages subjects to make few demands on the state bur rather to ac
through the market, or like the market, by exercising consumer ¢hoice
being entrepreneurial and self-interestatkoliberalism has thus
contributed to the idea that health is a personal responsibility timanea
social one. (p. 18)
This also serves to frame articulations regarding what the proper consuarablas well
as, the people who may provide these alternative solutions. Guthman (2011) situates how

these neoliberal conceptions function, specifically within alternative food maxeme

rhetoric:
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[P]articular definition[s] of ‘real food’ [have] come to occupprvileged

place in discourse...reflected in the tendency among adherents...to lump

together all aspects of the current food system that are badsanthe

goodness in opposition to them....Furthermore, by exalting a set of food
choices, the alternative-food movement tends to give rise to sonasg
impulse, so those who are attracted to this food and movement want to
spread the gospel. Seeing their food choices as signs of hetjhtene
ethicality, they see social change as making people becomé¢héke

....[and in so doing,jthe alternative-food movement has been far too

complicit in the neoliberal agenda, with the effect (not the intention) of

producing self-satisfied eaterf@mphasis added, pp. 141-142)

This line of reasoning situates the individual consumer, operating within freetstrkt
have allowed for some manifestation of free trade, as having been propped up by
neoliberal compulsions as the primary mode of food system reformation.

While | recognize aspects of neoliberal imperatives occurring within Joel
Salatin’s articulations, | argue that his articulations of food systematives are not
quite so simple. This project departs from the characterization of Joeh Saldt more
broadly, alternative food movements as simply reflecting and reprodumtberal
sensibilities and directives. Specifically, | contend that Salatin cmtsta rhetorical
imaginary of alternative food production that results in a hybridized discdatse t
merges aspects of neoliberal imperatives with progressive imperatigsmBaginary is
structured around Salatin’s articulation of “soil” as the source of life, fubiah
“authentic” nourishment grows and which can be distinguished from the tainted soil
produced by industrial agribusinesses. Salatin’s articulations pertaining &t “loc
alternative food production then function to represent a particularly distinctfeghcti
“terroir” from which to solidify and (re)stabilize this hybridized discourse.

A notable aspect of rhetorically constructing “real” or “authentic” fodd ielate

it to the earlier notion of being able to trace where a food come from and by wham it w
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produced. This process of authentication of food and farmer has also been situated in
relation to the place, specifically particular soils, where it was produded.n®tion of
distinction, based on particular soil properties and cultivation methods that aéect t
quality and taste of food, is knownt@sroir (Diamant 2010; Douguet & O’Connor 2003;
Guy 2010; Trubek 2008). As defined by Trubek (2068)pir is “the taste of place [in a
food product]....[and] the notion that the natural environment can shape the taste” (p. 2).
Trubek (2008) relatet®rroir to conceptions about food production and consumption
insofar as it may reveal what matters, as well as, “hownfiofmedeveryday choices
....[about theplacewhere the [food] came from and the methods used in their
creation...[which] createdistinctive tastés(emphasis original, pp. 3-4)Terroir,

according to Trubek (2008), “has been used to explain agriculture for centuries, but its
association with taste, place, and quality is more recent, a reaction to chaiagkegs,
changing organization of farming, and changing politics” (p. 22). Trubek (20G8swr
“The agrarian roots of the movement to create protection for place and products
situate..terroir” (p. 26). This study, then, takes tgroir so as to examine Salatin’s
articulations of “soil” as the source of life, from which “authentic” nourieht grows

and which can be distinctly distinguished from industrial agribusinesses’ coatachi

and sterile soil(s). Salatin’s articulations pertaining to altern&bve production

function to configure a sanctifigdrroir from which to solidify and (re)stabilize this

hybridized discourse.
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Methodology

This study undertakes a critical rhetorical approach in order to assess the powe

dynamics within the textualization of intersecting discourses. Thisadelogy entails
rhetorical analysis, which is informed by a critical cultural studiespeetive to
“explicate how texts function to produce meaning,” and how those meanings then
function to convey cultural ideologies relating to dimensions of specific ideslegah
as gender, race, class and so forth (Kellner; 2003; p. 14). With regard to andlyasis
and the theoretical underpinnings of power that | have previously mentioned, | operate
from the contention of Owen and Ehrenhaus (1993), who wrote: “the politics of
representation is the central concern of the critical study of rhetprid@70).
Specifically, | assess Salatin’s articulations as texts via MsG£@890) conception that
texts are “fragments” that are “dense reconstruction[s] of all thetdther discourses
from which [they were] made....[as the fragment is] part of an arrangehanihtludes
all facts, events, texts, and stylized expressions deemed useful in explaimfigénce”
(p. 279).

This method allows for an examination of how ideology and power function
rhetorically to negotiate and legitimize cultural constructions as thougtatbéypormal,
natural or essential”. This method also takes up the aspiration of examining how power
“flows, circulates, and defines relationships among subjects...to see thathasamoth a
creative and repressive function” (Ono & Sloop; 1992; p. 50). In other words, d critica
rhetorical approach assumes that power can be articulated in dynamic, ngsébwa
rhetorically function as a response to challenges of dominant ideologies; thcife spe

cultural and political notions of what is normal may then be enriched and stremjthene
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through such dynamic articulations (Shugart, 2003). Thus, | utilize this method to
address power and ideology in relation to how articulations pertaining to farming, food
and consumption navigate cultural anxieties surrounding (re)production, consumption,
health and citizenship in novel ways within contested cultural sites.

| seek to contribute to critical rhetorical theory, then, via widening and
challenging current conceptions with particular respect to how politickidzological
imperatives are articulated and mobilized in dynamic and overlapping ways.
Specifically, | assess Salatin’s rhetoric as it functions to infornedamitiques of the
global food system as taken up and articulated by alternative food and farming
movements through their invocations of Salatin’s hybridized discourse. Thus, this study
seeks to contribute not only to the understanding of increasingly prevalent andangnif
food discourses but also to our understanding of how discourses evolve, influence,
change and intersect.

| analyze Salatin’s rhetoric as it is widely available across meahadnline
accessible speaking engagements and interviews to his writings in magexrissoks,
from the publication of his first book in 1995 to his most recent works. | have focused
primarily upon his two most recent bookslks, this ain’t Normal: A Farmer’s Advice
for Happier Hens, Healthier People, and a Better W¢#d11) andlhe Sheer Ecstasy of
being a Lunatic Farmef2010). Salatin is an exceptionally significant “text” to analyze
as he has gained prominence as one of the foremost visible critics of thezgtbbzdd
system and has become a resonant voice for broad “mainstream” publics, thoagh he h

achieved patrticular salience with respect to “alternative” food andrigrmovements.



20

When beginning this study, | initially perceived Salatin’s rhetoricraplgitaking
up neoliberal imperatives through a highly conservative platform. His rhe¢@massto
fit other scholars’ conceptions of the neoliberal turn in food and agriculture, including
some of the rhetoric within various alternative food movements (Allen & Guthman 2006;
Allen & Kovach 2000; Bunton & Burrows 1995; Goldfrank 2005; Gonzalez 2004,
Guthman 2002; Guthman 2003; Guthman 2007a; Guthman 2007b; Guthman 2011,
Guthman & DuPuis 2006; Jarosz 2011; Kleinman & Kinchy 2007; Pechlaner & Otero
2008). Salatin’s religious bent has also been noted by Guthman (2007a), who, while
critiquing the lack of intellectual rigorousness on the part of author MichaalnRoll
writes the only scholarly critique of Salatin that | could find pertaining todhigious
and politically conservative practices and perspectives:

Given [Pollan’s] neglect of collective efforts, whether in knalge

productions or elsewhere, is it really all that surprising Balan’s hero

is the anti-statist, unabashedly conservative, and rigidly |loealef mind

that Salatin’s customers drive 150 miles each [way] to pick cipicken

or two)? Pollan dismisses Salatin’s brash write-off of Néwk City and

treats Salatin’s deep Christianity as epiphenomenal, but I'momeireced

these ideas can be separated. (p. 263)
Thus, | sought to explore Joel Salatin’s rhetoric in more detail than the sgholarl
contentions that alternative food movement discourses, generally, werergperati
neoliberal practices. To do so, | identified three staple nodes of neolilvetiatisare
arguably apparent within Salatin’s rhetoric—personal responsibility, experttion
and consumption as fulfillment. | further investigated these in order to assefsayow
play out in his rhetoric, and my analysis chapters take up each of these nodes,

respectively. My findings depart from my original perceptions and those ofaxitio

have asserted that neoliberal imperatives drive the alternative food mov&mmaori
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broadly; rather, | argue that Salatin’s rhetoric blends these neolibgmiladtives with

progressive ones to craft a hybridized discourse that is operationalized tteoogh



CHAPTER Il

HUSBANDING INDIVIDUAL RESPONSIBILITY

Individual responsibility is a key theme of neoliberalism, particularly mdates
to the priority given to individual consumption as the primary mode of governmentality
and regulation of varying economic, political and social relations (Gilbert 2C08gi
2005; Sender 2006; Shugart 2010). This ideology hegemonically situates the proper
consumption of services and goods as the individual responsibility in lieu of structural
governance, regulation or oversight. This imperative is articulated within tnegims
and alternative food discourses as it relates to individual responsibility to censum
properly produced, value-added, differentiated foods as a means to administer health and
wellness (Goldfrank 2005, p. 43). These food discourses then operate in conjunction
with notions of healthism and lifestylism, which situate individual responsib#itthe
primary mode through which the public can attain health (Crawford 1980; Lupton 1994).
To this end, McEntee (2011) surmises that this attainment of health is agticwittin
food discourses as the ability to makeférmed choiceshroughout one’s food
provisioning experience” (emphasis original, p. 242). And, as food consumption is a

material necessity, food discourses comprise an ideal site for negptatiural tensions
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surrounding issues such as consumption, health, community and citizenship.
Specifically, these discourses engage and configure what constitutes noattlay, ued
safe practices of food production and consumption in ways that align with neoliberal
imperatives of individual agency, choice and responsibility.

In this chapter, | argue that througdtroir, the neoliberal notion of individual
responsibility is reconfigured as stewardship over particularized domairfjcalcn
the rhetoric of Joel Salatin, who is widely understood as a representative of various
alternative food and farming movements (Gayeton & Howard-Gayeton 2012; Pollan
2006a; Purdum 2005; Walsh 2011; Wood 2010). In other words, the neoliberal
imperative of individual agency is articulated via notions of individual farmers
administering their distinctive and unique land and animals in order to properly produce
“good” food for the health of individuals, communities and the nation. As this is taken
up within alternative food discourses, the intimate knowledge and connections the
farmers have to the soil, specifically as they cultivate it and replengtecific ways
over time to render it special, is configured as the key measure as to how food is
distinguished as “good”: via the farmer, as steward of the land and animals. The
individual citizen is symmetrically ascribed the responsibility, perta stewardship
by proxy, to make informed decisions in seeking out and consuming foods that were
produced in the distinctive soil(s) of these farmers.

| argue that these seemingly reformist alternative food discourses$ fuhilcer
engage alternative discourses of health and the environment, intersect wiikraéol
imperatives regarding consumption, consumer choice and market freedoms through neo-

regulation. This emergent discourse represents a hybridization of progass
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neoliberal imperatives. Within this hybridized discourse, blatant indivicoadis
assuaged viterroir as it situates consumption within consecrated natural, even mystical,
processes while maintaining the agency of the farmer and the consumer, thilegiagic

proper consumption with the progressive imperative of restoration.

Christianing the Land

Ordained Heritage

When Salatin was four years old, his parents bought a degraded tract of Virginia
farmland that lacked any usable topsoil, had severe erosion problems and was riddled
with thistles and weeds (Pollan 2006a; Salatin 2010; Salatin 2011); yet, after d0fyear
cultivating the land there is now a wealth of topsoil, the erosion problems are gone, the
grasses are strong and vigorous as it now “is one of the most productive and ihfluentia
alternative farms in America,” (Pollan 2006a, p. 126; Salatin 2010; Salatin 2011).
Salatin’s mother, wife, children and grandchildren all live on the family,feutmich
provides almost all of the food the family consumes. Salatin (2010) writes:

Our four generations living on the farm is perhaps my single epeat
blessing. Surrounded by this emerald farm in God’'s creative crown,
surrounded by abundance in the fields, the gardens, and the basement
larder, feasting on compost-grown, pasture-raised food minimally
prepared in our home kitchen, communing with family—this is normal.
This is connection, foundation, heritage, tradition....On many levels |
struck by the sheer abnormality of our situation...I'd like us Himkt
broadly and deeply about how to restore normalcy, to reincorpbiage t
foundations that sustain cultures—by using what we know and what we
have in ways that honor and respect those upon whose shoulders we stand.

(pp. Xv-xvi)

Salatin (2010) writes about how his father was an alternative farmer loorg ltefvas in

vogue: “Dad was smart enough to spurn every one of those expert opinions....Only a
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lunatic would embark on such a contrarian course. Neighbors laughed us to scoyn” (p. 9
Thus, Salatin’s heritage is founded upon a tradition of cultivating land and animals in
ways that were considered by others to be abnormal but that enriched the solil, egardles
of the general acceptance of their methods. Salatin’s articulations podtatate t
reincorporating this model of generational family labor, such as his, will eestomalcy

to our food production and our culture. This serves to situate Salatin as having earned his
dominion over land and nature via the generational cultivation of his speciba .

This aligns with the traditional definition &drroir as noted by Douguet and O’Connor
(2003):

French communities that constitute their identity by locality rdégional

appurtenance, by their territorial inheritance, and thairoir...tend to

identify features of their food, cuisine, buildings and wider habitats.s.Thi

suggests that, in order to appraise issues of sustainabilitgon+

sustainability, we should consider perceived threats to the itytegfr

these patrimonial values and the collective transmission of mear{jng

238)

Salatin (2010) writes: “Although my parents never earned a living from i fa
they laid a foundation, an ethic, indeed a vision” (p. xiv). This legacy of labordithate
productive soil on Salatin’s farm over many years through composting all ofthis fa
waste, backfilling arroyos, creating ponds, rotationally grazingtbe&s chickens and
pigs on the farm’s grasses by moving the animals to new pasture evemuy Salatin
(2001) calls “biomimicry” that utilizes manure as the “beyond organic” fegtilihat
makes the entire system possible (p. 112). In other words, starting with Sdktie’r
and continuing with him and his son, these farmers have labored for the last 40 years to

cultivate what he calls their “heritage-based farm,” into the celedhrateeminent farm

that it is now (Salatin 2010; p. 255).
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Salatin’s articulations of inheritance are in alignment with theologidragrarian
academic Norman Wirzba’s (2011) conception of Biblical notions of God supporting the
righteous, ordained farmers who labor to replace the thistles and thorns with life-
sustaining fruits:

In [Isaiah 27:2-6] Isaiah is...referring to a vineyard thasfeo produce
good grapes. That vineyard is destroyed and made desolatdefirised

of rain, and only thistles and thorns grow. In Isaiah’s mind, the house of
Israel is a garden called to produce beautiful plants of juatidemercy.

The Israelite garden, however, produces instead the injustice of the
wealthy who consolidate resources into the hands of a few, the arrogance
of a people who take no notice of the world as God’s gift, and the
deception of those who call evil good and good evil...The Israelite garden
has become infested with life-choking weeds, while Israelite gardening has
departed from the gardening practices of God that yield delightful and
healthy fruit. The Israelites cannot produce good fruit because theirssoil i
bad and their inspiration for work is of the wrong kirfdmphasis added,

p. 65)

Thus, Salatin’s articulations situate his earned dominion as a sanctifiedjberit
connecting with and enriching the land after decades of toil in one location toward the
betterment of the soil and the people who consume his foods. Salatin also makes it clear
that he has enjoyed undertaking this difficult task of transforming the landtinSal
(2011) states, “I just wanted to farm. | loved the farm. | loved chopping thidbkask—
when we used to have them” (p. xiii).

As Salatin articulates it, his family’s generational heritageantsfied alternative
farming has broad cultural and spiritual implications, similar to those tieated the
Israelites who chose instead to produce injustice and inequitable wealth:

Amazingly, the farms that dump chemicals, dope their animals,neonfi

their animals in factory farms without fresh air, sunshine, aled $er are

now considered normal and I'm the lunatic. As the industrial food rayste

grows, | realize more and more how different my paradigm ispany

levels. We are not simply a preference apart. We are notiffistent
nuances of the same thing. We are on different planets. In fact, we are on a
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collision course. We are at war. | believe some thingsigh¢ and some

things are wrong. | think some ideas are right and some argwrtnnk

a dark side does exist. And | don’t want to be a part of ita{i®a2010; p.

Xiv)

Thus, the years of farming his land in opposition to the conventional dictates of modern
agricultural practices has positioned Salatin as the preeminent individual who can
articulate what properties in soil distinguish “good” food from “bad” and “good” food
from “evil” food. This underwrites Salatin’s individual agency as he alterrgtiaens

his land based upon this traditionally “normal,” sanctified heritage.

These articulations of Salatin’s food as imbued with unique, distinguishable
gualitative value directly derived from the soil in which it was produced illestra
terroir. Accordingly, Salatin’s responsible control over land and nature affords him
legitimacy and dominion over what qualifies as good, healthy, desirable and Fhorma
foods. Thus, these articulations inventively synthesize the neoliberal conception of
individual responsibility with progressive notions of connection to nature, effectively
moralizing individual dominion and resulting in the figure of the farmer as sdevildhis
functions to elide the structural constraints of reforming the food systela sitiating
farmers such as Salatin as the sanctified ones who should enrich the soil to save our
health and culture, as long as we individually choose to opt out of conventional
agriculture and consume their “properly” produced foods.

Salatin (2011) situates this “heritage agrarian wisdom,” as one that alh@wys

To interact with nature and food in this visceral functional whgt]tis

foundational to developing common sense. When people lose touch with

these cornerstones of existence, their thinking gets all scr8taying

grounded, very literally, and staying anchored in sensiblenessraequi
relationships with food production. (p. 39)
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Toiling Toward Strateqgic Cultivation

Joel Salatin’s rhetoric also reflects this hybridized discourse that rgooed
individual responsibility as dominion as it is operationalized by the labor of individual
farmers. This, again, is navigated throwgoir insofar as the individual farmer toils to
restore degraded soil and cultivate it into a productive and healing medium for healthy
foods. This serves to situate the dominion of the individual farmer as earned through the
complementarity of ordination and vigilance, as conveyed through rhetosdathying
the alternative farmer in two intersecting and overlapping ways witlkecespthe
heritage of family farms: first, the cultivation of the soil over geti@ma, which
demonstrates the intimate knowledge and connection to sgecifier as a sort of
birthright of these individuals; second, this generational cultivation is the oésult
strategic management of the inputs that have enriched the soil, the animalsisharste
the resulting food over those decades of cultivation. These hybridized aiditsiiate
navigated viderroir as it relates to distinctly special, even “sacred,” land as the result of
the mystical relationship and alliance between the owner and exalted tfa¢usamer
as owner then becomes conflated with his land and soil.

In laboring at such alternative, “beyond organic” soil cultivation practicdati®
is continuing in his father’s tradition of doing what is right by making tough dedsi
pertaining to his stewardship. Salatin learned to cultivate the soil through these
unconventional and often unpopular means in order to properly manage his farm and his
animals in ways that acknowledge that the “life, death, decompaosition, regemesatie
is both physically and ecologically fundamental and profoundly spiritual” {(8&ad.1;

p. 113). Salatin’s farming choices and soil management practices are thaalipater
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consumed by individuals as they eat Salatin’s food as well as ideologicafiyroed and
(re)articulated via the alternative food discourses that are informed Ipgitspectives
and practices.

Salatin (2011) references what he views as the unfortunate recession of the
linkage between individual family farmers and consumers: “With the advent of the
supermarket and the abdication of personal food responsibility, the entire falec of t
local food system has been lost” (p. 81). In other words, as consumers have lost their
connection to the farmers who make the “right” decisions, regardless of how
unconventional they might appear to be, it has resulted in the loss of healthy, nourishing
locally produced foods. Thus, Salatin (2007) contends that this scarcity in héatsepk-
family farms is firmly rooted in the lack of individual accountability and resipditg
when it comes to doing what is right versus what is normal or accepted:

How much evil throughout history could have been avoided had people

exercised their moral acuity with convictional courage and saitheo

powers that be, 'No, | will not. This is wrong, and | don't careif fire

me, shoot me, pass me over for promotion, or call my mother, | will no

participate in this unsavory activity." Wouldn't world history be rewriite

just a few people had actually acted like individual free agatierthan

mindless lemmings? (p. 182)

Through the many years of careful design and management of the farm by making
unconventional decisions, Salatin (2011) has been able to transform “the most eroded,
gullied, decrepit—did | say cheap?—farm anywhere” (p. xii) into what Miéhakin

called “one of the most productive and influential alternative farms in Aaigiollan

20064, p. 126). Salatin (2011) says that this was accomplished precisely because of his

“soil building, ecological innovation, and a lifetime of swimming the wrong way” (p.

xiii). Due to these rogue farming methods, Salatin has been hailed as “a lieumg
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Americans who are taking up the farming lifestyle,” because of the drarastoration
of his farmland, which was based on this strategic decision-making regarslismjlhi
enrichment (Walsh 2011, p. 54).

This pattern of articulating Salatin’s alternative and innovative methodstsvith i
outcome of fertile soil manages to mobilize and integrate the notions of hexnitdge
labor throughterroir. These articulations then rhetorically function to reconfigure
individual responsibility as dominion as it is operationalized by Salatin, which
concurrently serves to locate the source of the soils’ distinguishable tehistaos and
qualitative value, as péerroir, with Salatin’s labor. Salatin himself then embodies this
conception oferroir insofar as he has physically labored at adding value to his food
through cultivating soil that has been distinctively vintaged over decades. Thus, the
rhetorical utilization of individual responsibility for consumption, articulateith wie
progressive imperatives of improving the environment through mitigating pasticeis
and increasing the resiliency of the earth, serve to create a hybridized
neoliberal/progressive discourse within alternative food and farming idgetor
One with the Land

Salatin’s rhetoric positions the farmer as healer via the amelioraticéqas that
are rhetorically articulated as both visionary and mystical. And whikdiSa
considered to be one of the nation’s prominent alternative farmers for various reasons, hi
practice of what he calls “grass farming” is a primary example ahhwvative, yet
traditionally sanctified methods. As Salatin explains it, he centers ms’far
functionality on feeding his animals by allowing them to graze on grasset) ishwhy

he refers to his cows’ flesh as “salad bar beef’” as opposed to the heavipagad diets
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of industrial animal feedlots. This practice, he asserts, then nourishes the soil b
strengthening the root systems of the grasses, which keeps erosion in check,rsequeste
carbon in the root mass and later provides for the natural replenishment of the soil b
naturally incorporating compost via manure. Salatin (2010) locates what ha sees a
origin and sanctified authenticity of this practice when he writes:

[Grass farming is] as ancient as history. Far more prithah grain
farming. Some Biblical scholars look at the curse of Adam aral i
Eden and point out that the woman’s curse was the pain of chilohdpear
and the man’s curse was tilling the ground—indicating that prithai
time, grain had not been growing. (p. 16)

Salatin (2011) positions his practices as the natural, normal and ordained p@ictine
regeneration of life through death and sacrifice:

The fact that life requires sacrifice has profound spiritongdlications. In

order for something to live, something else must die. And that should
provide us a lesson in how we serve one another and the creation and
Creator around us. Everything is eating and being eaten. The @rpetu
sacrifice of one thing creates life for the rest. To see this as rafjeaas

both mature and normal. To see it as violence that must be stogpst is
abnormal and juvenile.

To take this one step further, | would even suggest that the
sacrifice is elevated to sacredness based on the respect and honor
bestowed on the sacrifice during its life....The life well livieelstows
upon the sacrifice its sacredness. And so how the chicken or carrot or
cabbage lives defines the life’'s value consummated in the aldabih—
chomping, masticating, burying in our intestines to regenerate deour
flesh and bone of our bone. That no life can exist without saciffiee
profound physical and spiritual truth. And the better the life,gieater
the sacrifice. (pp. 24-25)

Salatin often invokes this sense of profound, divine guidance as the source of his
knowledge and his connectiontarroir. He writes:

Knowing what to fear is the first step in knowing what to fitear that

we are bringing into our world a whole generation revved up on hubris,
who think they have the world by the tail. Solomon, generally descabe
the wisest man who ever lived, said in the biblical book of Proverbs, ‘The
fear of the Lord is the beginning of wisdom.” If this doesn’t denote
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appreciating the gravity of the situation, | don’t know what
does....Cultivating this habit of awareness and responding to its nuances
allow the gardener to enter a world of mystery and grandetimaieély,

all gardeners realize that their landscape depends on somethoig m
bigger than themselves...ultimately impressing on the gardepapable
humility toward this divine ecological umbilical. (p. 15)

These Biblically ordained practices and principles are foundational agph&atatin’s

food and farming rhetoric, as he is a 1979 graduate of Bob Jones University (BJU), who

was recently honored with their “alumnus of the year award” (BJS}latin conceives
of current industrial agribusinesses’ particularly unnatural practicahg grains and
feeding them to ruminant animals as a sinful practice, particularly in casupad his
practices of enriching the soil and the animals by following natural cgtles
(re)production. Salatin (2010) writes of his grass farming:
I'm well aware that more often than not human understanding of this
ancient carbon-accumulating dance has either been misunderstood,
spurned, or adulterated. Overgrazing and carbon depletion is,
unfortunately, far more normal than carbon accumulation....Men swagger
around calling themselves ‘cattlemen’ but abuse their grikes d

rapist....we see ourselves as the earth’s true physicians. (pp. 19-20)

These articulations serve to position farmers like Salatin, who employshestfied

methods of cultivating land and animals, as men who embody this profound bond with

and knowledge of their soil. This positiceesroir as a marker associating the foods

produced in such a manner with a hallowed taste, place, and quality, which reféhence

distinct soil in which these foods are produced as well as the individual farmer who
resisted the contaminated methods of industrial agriculture. sy functions to
(re)configure individual responsibility for health and wellness as inextyieabculated
with the individual farmers’ dominion, which contributes to the hybridization of

neoliberal and progressive discourses within the articulations of alterfiabid
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discourses. This hybridized discourse is operationalized through strengttening t
linkage of private ownership and stewardship of the land as the means by which the food
system should be reformed. This serves to preserve the imperative of individuals
consuming foods that were properly produced by these agricultural reformerd towar
attaining health and healing for themselves, their communities, the nation and the
ecosystem.

A primary way in which the individual imperative is realized within Salatin’
rhetoric is via the motifs of forgiveness and resiliency accorded and husbanithed b
farmer. To this end, Salatin advocates overhauling the current mass-scaigaindasl
system and replacing it with local food systems that serve to provide food within |
“bioregions,” as farmers like Salatin better the environment through “beyond
organically” enriching the soil. Salatin (2010) writes: “I believe our resipdities as
stewards of the land is to build more forgiveness into the landscape....It's our
responsibility to bring cleverness and ingenuity to the landscape so it'sesdrent” (p.
62). The resiliency he writes of pertains to material abilities of thelshl s its
absorption and retention of moisture, its nourishment of plants, and its allowance of roots
to burrow deeply enough that plants can grow tall and wide in order for the soivto all
an innate “forgiveness” to the plants if drought hits or when the summer heat sets i
This resiliency is created through what Salatin (2010) calls the cutivatithe
“biomass,” or the soil, which he also refers to as our collective “ecologicalicafibfp.
117). Salatin (2010) writes:

Today’s conventional farmer lives in a world of fear. Indeed, perhaps

could say our entire culture lives in fear. In sharp contrast] lilkeel live
in forgiveness....To embrace my ecological umbilical, and to appeecia
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that things are right in my world because | have endeavored tte crea
forgiveness and resiliency. (pp. 300-301)

These articulations reference the material aspects of dominion over the land,
which is aligned with the premise of redemption. This further secures an atigwitie
Judeo-Christian ethics and the ordination of the farmer as the sanctifieddstéwature
and creation. Salatin’s farm’s website articulates this configuratamgthat they “are
in the redemption business: healing the land, healing the food, healing the economy, and
healing the culture” (Polyface). Salatin is situating himself, asefiaand steward, as the
one responsible for providing such healing, resiliency and forgiveness to those who
would consume food from his soil, which in turn also eliminates the culture of fear
through providing healing via consumption as communion. Salatin (2010) writes:

| view my patrons as fellow healers. We're on this wonderfgripilage

to heal health, the earth, our communities, our society. Yes, ntbke,

grand, sacred ministry, and we're moving down this path together.]..[Yet

anonymity is great for industrial food. Only a lunatic would wantook

customers in the face. (p. 255)

These articulations function to (re)configure individual farmers as the oddiaidigidual
stewards of a specific consecrated physical and spiritual health and artibelate with
progressive discourses pertaining to how the management of communally shared realm
such as soil, water and air affect individual, public and environmental health. These
alignments synthesize neoliberal and progressive imperatives to evincedarhgtoric

of provenance and governance along three nodes: first, it confirms the neoliberal not
that individual consumers are responsible for particular consumption, which in this
instance are specific types of healthy, healing, alternative foods; secealdyites

nature and especially the mystique thereof; and finally, it reformulegesssive cultural

politics as sound environmental policy.
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Ministering to the Congregation

Within this employment oferroir, domain is further (re)negotiated in relation to
the individual farmer insofar as local communities are reconfigured as ther§r
congregation. As these articulations of individual farmers manifest in thefstdeal”
food, the farmer’s agency is then extended throughout the local community, the
congregation, with their consumption of his food. The agency of these individual
farmers’ is then extended even more broadly as consumption of these foodsilsteudtic
as benefiting the health of communities, both particular and general, as well as the
environment, thus articulating the farmers’ responsibility and agency witbrehip
(Alkon & Agyeman 2011; Guthman 2011; Jones 2001; Paarlberg 2010; Patel 2007,
Pretty 2010; Shugart 2010). In other words, broad notions of the intersections of the
scale and location of the individual, community and ecosystem are navigated and
(re)negotiated respective to individual obligations on the part of the farménend
consumer to produce and consume “good” foods. This is accomplishiedraia
insofar as individual responsibility, agency and labor are materialized in thevsoil
which the farmer has dominion, and are fully realized via the consumption of the fruits of
that cultivated soil, which is in turn the obligation of the consumer, community and

congregation.

Consuming Health, Consuming Rhetoric

This chapter has assessed how the hybridization of neoliberal and progressive

imperatives is accomplished through the axis of dominion as operationalized via the
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concept oterroir through Salatin’s articulations of the concepts of land and labor. These
rhetorical invocations then realize neoliberal imperatives in a hybridizeidvensit
incorporates progressive sensibilities such as community, nature, inteddape and
environmental stewardship.

By framing sound agriculture as starting with and being founded upon a
particularly cultivated and sanctified soil, alternative farming prestare articulated as
the embodiment of a cultural renewal that is accomplished by individuals choosing to
consume food from farmers who care for the soil in ways that are as nourishing,
restorative and beyond organic, as is Salatin’s. Thus, by consuming Satatthts tthat
a farmer who utilizes his perspectives and practices, individuals fullged¢he farmers’
agency, labor and obligations.

This functions to re-establish neoliberal discourses of individual responsibility
being exercised through consumption; individuals who are concerned enough about their
health, their communities’ health and the health of the nation, will properly consonhe f
produced by farmers like Salatin in order to restore local family farms toritietiful
places and to reform the food system. However, these discourses also rnteayelwi
reify progressive imperatives such as: establishing localized, “organib&gond
organic” food systems; creating strong communities through engagentie o ail
farmers via farmers’ markets; improving the transparency of the foodrsyastiEempting
to reduce the harmful effects of energy-intensive synthetic production asgdrgation
of commodity foods; enhancing local foodsheds with the goal of providing more whole,
unprocessed foods; and finally, improving public health through advocating for more

nutritious diets that have less exposure to toxic chemicals, additives and processing.
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As taken up within alternative food discourdestoir functions to synthesize
neoliberal and progressive discourses in general as they pertainatetbéthe
individual in relation to health, the environment, communities and food consumption. In
particular, individual responsibility on the part of the farmer is matercaizeough land
and labor and is fully realized by citizens through their consumption, all to the end of
environmental reformation. Accordingly, the hybrid discourse emergent in dlaéhS

rhetoric reconciles and reconfigures these progressive and neoliberaltingser



CHAPTER IlI

INJUNCTION TO PROCESS: FARMER AS EXPERT

Another significant aspect of neoliberal governmentality has been a shift from
injunction to expert advice as a means to govern citizens’ actions from a dissance
individuals exercise their freedom in adhering to the advice of these farggperts
(Guthman 2011; Sender 2006; Shugart 2010). This ideology hegemonically situates
proper consumption, as articulated by these assumed experts, with the end dbal of se
actualization via consumptive means (Allen & Guthmam 2006; Guthman 2011; Sender
2006; Shugart 2010). To this end, Harvey (2005) extended the notion of expertise to
include those who function within “grassroots organizations...[which] give rise to the
belief that opposition mobilized outside the state apparatus and within some separate
entity known as ‘civil society’ is the powerhouse of opposition politics and social
transformation” (p. 78). Thus, individuals and organizations across various cultural or
“countercultural” sites can be situated as experts qualified to give adbriaénmng to

proper consumption.
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As there are increasing intersections linking discourses of food and health
(Gottlieb & Joshi 2010; Guthman 2011; Nestle 2002; Nestle 2007; Patel 2007; Pollan
2006a; Schlosser 2002), these neoliberal conceptions of consumption and advice
pertaining to it align with healthism and lifestylism (Crawford 1980; Lupton 1994),
which rely on ideological assumptions about the necessity of individuals’ “taking
responsibility for his or her health” (Lupton 1994, p. 336). Bunton and Burrows (1995)
situate these ideologies according to contemporary notions of consumption,:writing
“health promotion has emerged within contemporary consumer culture and is gentrall
concerned with influencing patterns of consumer choice” (p. 203). They stipulate that
this “new public health” now expands the scope of healthism as “oriented towards the
social body” (p. 204), insofar as the “contemporary citizen is increasittglyuded with
responsibilities to ceaselessly maintain and improve his or her own heajtlactiig]
upon the recommendations of a whole range of ‘experts’ and ‘advisers’ locateahijea r
of diffuseinstitutional and cultural sites” (emphasis original, p. 205). Insofar as
Lindenfeld (2011) theorizes that discourses relating to food “constitute ¥ kmyhtested
arena in which cultural, social, economic, and political tensions converge,” ergmini
food and farming discourses becomes a central concern in establishing how efeologi
relating to food consumption and specifically the expertise of relatingisvtgod”
food, are taken up and (re)articulated in relation to these diffuse sites (p. 4).

Peterson (1990) contends that food and farming experts have been historically
articulated via the notion of the Jeffersonian agrarian, which presumes “tinztith@s
continued prosperity demand[s] an agrarian society wherein farmers engage

in...civilizing endeavor[s]” (p. 9) and where the “interaction between [land] regeoer
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and progressive civilization [are]...a symbol of American nationality” (p. 12jttli€b

and Joshi (2010) concur, when they write: “There is a strong tradition in the Unitesl Stat
of supporting the small family farmer, who is seen as having a special reigiitmshe
land. This tradition is often linked to the Jeffersonian concept of the yeomanfgomer
27). As farmers within the United States have historically been imbued with thisipos
of moral authority and progressive civilizing, | analyze how Joel Salatintsribe
specifically (re)positions farmers in ways that both reify and rejecthszal

articulations of expertise. In assessing Joel Salatin’s rhetarigue thaterroir
reconfigures expert advice through utilizing the trope of the humble, Jeffersonian
agrarian family farmer. Specifically, this reconfiguration of experis accomplished in
such a way as to preserve elements of the neoliberal imperative of expetionjwitle
simultaneously reaffirming progressive commitments to simplicity arfeeatitity. This
reconfiguration then situates these alternative farmers as ministers adtbsrity is
gleaned from their intimate knowledge of the cycles and rhythms of life—thesges:-

—of a particulaterroir.

Conventional Industrial Agribusiness

Complicated Food Production

While food has been a significant and relevant cultural, political, economic and
social issue throughout history, the expansion of agribusinesses and the publicity of
industrial farming practices have created newfound concerns over theasafetorality
of such food (Nestle 2007; Nestle 2010; Pollan 2006a; Paarlberg 2011; Schlosser 2002).

Within the conventional food system, the expertise that governs food safetyiggioehf
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as a complex process of scientific testing operating in conjunction with tecloablog

tools for tracking inputs, output and distribution as well as labeling systems tam infor
consumers about these and other safety measures (Bennet 2010; Coff, et al. 2008; Lee
2003; Levinson 2009). This elaborate system, overseen by both private and public
officials who manage and regulate the safety of such products, varies from ouvaysight
the United States Department of Agriculture (USDA) to the Food and Drug
Administration (FDA) and industry food scientists and their various technolodiesh w
record such things as food “traceability” (Bennet 2010; Coff, et al. 2008; Lees 2003;
Levinson 2009; Nestle 2007; Nestle 2010).

Farmer Joel Salatin reviles the shortcuts he sees within the contemporary
“industrial paradigm,” allowed by this overconfident, yet indifferent,eysof food
manufacturing and food safety as led by the conventional “expertise” thdbahsantly
rejects and disdains. In an interview, he told Wood (2010) he hopes his farming methods
serve to:

[E]xposle] the kind of corruption and evil that is the [industrial] shar

What happens when you don't ask: how do we make pigs happy? Well,

you view the pig as just a pile of protoplasmic structure to bepukated

however cleverly human hubris can imagine to manipulate it. And when
you view life from that kind of mechanistic, arrogant, disrespéctf
standpoint, you very soon begin to view all of life from a very
disrespectful, arrogant, manipulative standpoint. And the fact is, em ar

machines. (p. 2)

Salatin is pointing up what he sees as the hypocrisy of industrial agricultuch, elhes
on complex technology and artificial scientific expertise in lieu of sirgptying to know
the animals and the plants that are processed into food. Salatin articulates this

mechanized system as reliant upon superficial knowledge rather than tietfsiraiard,

easy approach of knowing and respecting the soil, plants and animals. According to
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Salatin’s rendering of it, the industry and its experts perceive thesgsaspéood
production as contrived ingredients that can be manipulated and altered at will.
Salatin goes on to position this perspective of “evil” within conventional food
production, saying that he believes the “industrial food system is so cruel andiso hor
in its treatment of animals. It never asks the question: ‘Should a pig be allmexpréss
its pig-ness?’ ” (Wood 2010). Salatin relates the short-sightedness of theiahdustr
experts to the soil, as well as animals, when he said: “even with all of our techablogi
advances, we are still losing soil at a rate [of] about ten times faster’ shiagiriy
replenished...as soil erodes...all the things that are there to maintain balahckthatl
washes away, as well” (Croxton 2010). This is because the “capacity to love angeobs
is much higher in humans than in machines” (Salatin 2010, p. 261). Thus, as Salatin
articulates it, the solution to providing safe food while maintaining cultural and
environmental stability would be to reject the sophisticated and aftii@thods of
industrial agriculture, their governmental collaborators and their collesthcalled

expertise.

Oversight and Invisibility

Joel Salatin articulates the lack of transparency within conventional industrial
food production as creating food risks rather than food safety. He stipulates that
alternative farming can provide solutions to this problem through operating tramspa
honest and localized systems of food production. Thus, he compares his farming
practices to the methods of the industrial food system, which relies on governdnce a

administration through the alliances of industry executives and policy makersraft
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regulatory oversights for food safety. Salatin calls this arrangethenindustrial food
fraternity” (Phelps 2008). Salatin (2010) states that these:

Food police aren’'t normal. People have always been able to eat prett
much whatever they wanted. No civilization has ever had bureaucrat
determine for the populace what is and is not acceptable to dheA
industrial backlash against local and normal food escalates, litbwil
interesting to see how much good food gets demonized before normal
food wins the day. (p. 112)

Salatin is contrasting the current establishment of food safety with wisaekes the
simplicity of letting people choose whom they want to buy food from and what they want
to eat based on being able to go to the local family farm and literally sedédarrer
produces food. This is positioned in relation to the difficulties in allowing consumers

go into industrial food processing facilities to see how things work. Salatin (2003)
writes:

The very notion of encouraging people to visit farms is blasphemous to an
official credo that views even sparrows, starlings and flissdisease
threats to immuno-compromised plants and animals. Visitors entering a
USDA-blessed production unit farm must run through a gauntlet of toxic
sanitation dips and don moonsuits in order to keep their germs to
themselves. Indeed, people are viewed as hazardous foreign bodies at
Concentrated Animal Feeding Operations (CAFOs). (p. 2)

Salatin states that this arrangement of government and industry collaboration is
normal throughout the food system though it is most apparent, according to him, within
the meat industry. Salatin (2011) writes of the health and nutrition implications:

The poultry industry and its collusion fraternity at the Food Sadety
Inspection Service allow water chill tank agitators to insoakeral
percentage points, by weight of water into chickens...Becausesthee ti
of factory birds is soft rather than firm, it is extremalysorptive. The
tissue is actually spongy due to lack of exercise and lack bicaen-
friendly habitat. As a result, the carcasses soak up lots ef whilling
down in tanks of cold water....Do you want nutrition or water? (p. 251)
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These articulations serve to demonstrate the lack of connections betwedartoeas

and consumers due to the complexity of the food system and the expertise involved in
contemporary food production with its convoluted “safety” measures, as it s i@ha

the mediation of scientists and technology over the common sense of traditiomadjfarm
methods.

Salatin advocates allowing the customers to literally sense how simeple t
alternative farmers’ methods are because, “Non-industrial farmailgabout cultivating
relationships as part of the transparent and open-source production and processing
lifestyle. Relationships blossom with trust and shrivel with distrust” (82810, p.

252). In other words, Salatin’s simple food and farming expertise is drawn against t
complexity and haughty control of the “food police” as a viable and easy waydterast
system of producing “good” and “safe” food. This comparison is made through
articulating governmental intervention as obfuscation, which directs thesexee
refinement of food as well as the consumption of such products, as contrasted with the
simple relationships of trust between local family farmers and thsiomers.

Salatin positions himself as is in direct opposition to the supposed expertise of
those who have trained to become the scientists and technocrats who oversee the safety of
the food system through such entities as the USDA. And, as the USDA is also tasked
with providing consumer education about what to eat and how much of it (Gottlieb &
Joshi 2010; Nestle 2007; Nestle 2010), Salatin is situating himself as one who might
supplant the USDA's “food police” and industry experts when it comes to informing
consumers about the quality, safety and proper consumption of food (Salatin 2010, p.

105). Salatin (2011) writes: “One of my main messages...is to try to awaken a thirst and
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hunger for some basic food and farming knowledge before our appetite for tanebra
academic techno-subjects crowds out all of this historically normal knowleplg@s):

Salatin (2010) writes of his perspective as compared to the supposed experts who espouse
industry norms:

As a culture, we are running a giant experiment. Individually,avnee

running a giant experiment on ourselves. How much of this abnormal fare

can my body stand before it revolts? Make no mistake about it, the
escalation ofType Il diabetes and obesity are directly linked to this giant
experiment....The whole clean food movement, amazingly, has defined
itself as unconventional. As if it's conventional to spray pesticidéswve

could speak to the bugs in our bellies, and ask them what they'tblike

eat, | don'’t think they'd respond: ‘Whatever Monsanto concocts is fine

with us.’ | think they would say: ‘What we’ve been eating sioeation.

Geographically and culturally diverse, yes. But dissected, igafet

prostituted, chemicalized, irradiated, and reconstituted, no.’ (p. 105)
Salatin’s articulations configure him as a nostalgic, authentic fammese simple and
accessible methods and positions are diametrically opposed to the conventienaficsci
orientations of governmental oversight and agribusiness.

These configurations are rhetorically operationalizedena@ir. Specifically, in
this case, the conspicuous lack of transparency within industrial agricuitithea
pervasive relevance and significant of such implications for alterrfateproduction
practices. And, the articulation t&#rroir within alternative farming as a locally visible
and tangibly sensible aspect of food production that is accessible for thardipsxtion
and evaluation by consumers. Thus, Salatin’s “beyond organic” expertise tedsitua
relation to his authentic knowledge of and linkages to the soil, as opposed to
governmental intermediaries certifying his cultivation decisions and subsdqadst

with a stamp of bureaucratic approval, while concurrently situating consuragutant

abilities to sense the distinctions, first-hand. He states: “More and more pee@ware
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of the compromise and adulteration within the government sanctioned organic feed
certification,” of which regulation by the government’s Food and Safety dtispe
Service (FSIS) is the “major impediment to the local integrity of food,” and the natural
reproductive processes that sustain life, such as “copulating earthwormig’s(PO@S3).
Salatin’s “beyond organic” methods are not certified or regulated by the gaxetrnm
entities that he proclaims to be corrupted and compromising due to their oversight of
normal processes. Salatin (2011) writes: “I'm not a scientist or a stanstien just a
country boy who spends a lot of time communing with cows and pigs out in the woods
and fields” (p. 69). This aligns with Johnston & Bauman’s (2010) position that,
“Authenticity is not inherent, but isonstructedhrough the perceptions of food
producers and consumers...[and] food is understood as authentic when it has geographic
specificity, is ‘simple,” has a personal connection [and] can be linked to adastori
tradition” (emphasis original, p. 70). In relation to Salatin’s positioning of himself a
being a simple “country boy” in comparison to industry and governmental stsenti
Johnston and Bauman (2010) write: “[D]Jown-home charm and lack of pretentiousness
are qualities that are highly valued in our cultural leaders and culinary
icons....authenticity [is] a reasonable and potentially egalitarian eritemiot snobbish—
for cultural consumption” (p. 37).

Salatin articulates the differences embodied in his expertise and nootifram
those in the agribusiness industry, as well as those who regulate it, as basedltartie c
shift where we have “abdicated our food relationship” in favor of mediated and @mdcess
eating via scientific agribusinesses’ food products (Walsh 2011, p. 54). Salatin (2010)

writes, “We’'ve become a whole nation of technicians enamored of the how but not the
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why” (p. 75). He situates this as a cultural move away from honoring other forms of
knowledge due to our “compartmentalized fragmented systematized linearoeicti
individualized disconnected parts-oriented thinking, [where] we tend to disasshbeiate t
seen from the unseen. We do so at our own peril” (Salatin 2010, p. 108). Salatin (2010)
writes that the large food processing facilities used in this indusfniaui¢tural system
of technology “are monuments to an elitist hierarchy that want ignorant corssyme
109). Thus, Salatin’s credibility is located in his rejection of industry and goverrimenta
expertise, with its false idolatry of science and machinery, which has gattéood
system into such a quandary of unsafe food being produced out of sight. To this end,
Salatin (2010) writes: “Production must be transparent and open....a farm without open
doors is untrustworthy, period” (pp. 277-278). Thus, Salatin is drawing a distinction
between the idolatrousness of industrial food production and their food safety experts
who have led us astray and the authentic agrarians who use simple, natural grocesse
This is significant insofar as Johnston and Baumann (2010) write about the notions of
“simple” and “authentic” in relation to the processes of food production and food itself:
Simple modes of food production (agriculture, livestock, and harvesting)
are just as important to evaluations of food’'s authenticity ashes t
simplicity of the food itself. ‘Simple’ production is most commonly
equated with small-scale, non-industrial, and organic metho8smple’
methods are argued to produce more delicious food, but they are also
upheld as an end in themselves and serve as part of an evocation of
agrarian ideals and the authentic, honest, pre-modern life they imply. (
78)
Lest we become apathetic about the overwhelming artificiality of the imalusivd

system, Salatin has thought this all through and provided for ways to bring about food

that remains centered on these natural, simple processes.
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Salatin posits that his authentically traditional farming practicesorelyatural
cycles of decomposition and regeneration as materialized in soil, whichsanepdes and
basic as they have been for centuries and do not need approval from a government
agency. Salatin (2010) writes:

| do not worship at the altar of science when science despisgaliaws.

| do not believe for a minute that genetic engineering will $aveankind

or that mono-cropping can ever be made more productive per acre than
diversified synergistic symbiotic relational farming. 1 do notidyed

animal factories can ever be more efficient, productive, attline than
pasture-based and deep bedded models. Such prejudice, of course, puts me
firmly in the anti-science lunatic camp....what a wonderful placbeo
Resting in the principles that have proven themselves for millennia.
Resting in the historical authenticity of food communities throughout the
world. (p. 303)

This serves to position Salatin as an authentic alternative to this litenallfrguratively
contaminated system of food production and food safety that is based on scientific
expertise rather than possessing an intimate knowledge of the land and animals with
which a simple farmer works. Salatin compares these simple practices tofttage
agribusinesses who are part of the “industrial food cartel” (YouTube 2011a), because
they actively lobby politicians and other policy makers to regulate the food mdustr
manner that is responsive to large manufacturers at the expense of small, locarproduc
Salatin (YouTube 2011a) states that the solution to the over-regulation of food is:

To create a transparent food system that’'s localized and hegityt

How do we do that?...At some point, there is food that transfersyloom

kitchen or your hands to my mouth that is not a government act....so we

need to identify...at what point does a food transaction not involve the

government?....There are numerous remedies [to fix the food system].

And we just need to be very creative about examining, therdaut five

or six remedies that we can, you know, articulate pretty quicklyitre

are lots of remedies; none of which involve additional regulationsy T

all involve scale-appropriate appreciation of the inherent oelalki
integrity of local, transparent food systems.
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In other words, Salatin’s articulations situate him as in a position to supplant the
government and industry experts who control the regulatory system. He rhitorical
situates himself as a humble farmer who is attempting to craft relafpisnstih his local
customers, who can literally sense the bond he has with his land and animals due to his
farming processes that are obviously divergent from conventional agribusinébsss
Salatin is invested in configuring farmers such as himself as the ewbertsould and
should regulate the food system, “beyond organically,” via their inherent profesanc
cultivatingterroir.

Salatin’s articulations situate him in relation to the traditional prectoel
wisdom of the yeomen farmers who founded the country through transforming untamed
frontiers into the land and culture that it is today. It is within this tradition iohaté,
sensible agricultural knowledge that Salatin situates his connectiontésrbis. Salatin
(2011) writes, “I enjoy holding my head high as a farmer. Not just a farmenm@fan
the Jeffersonian model. Businessman, professional, man of letters and loveoufséisc
Why am | so unusual? | should be normal. Completely normal” (p. 248). Salatin
articulates his rejection of the technical expertise privileged mittdustrial agriculture
while aligning himself with Jeffersonian agrarian visionaries. In sogi@alatin is
positioning himself as an authentically rooted agrarian who is a legitittertesdive
reformer because “the food system has become enslaved by the industrial food
fraternity....If we really had freedom, farmers like me would run ciralesind the
corporate-welfare, food adulterated, land-abusing, industrial farms” (Phelps Z008)
serves to supplant the industrial reliance on applying scientific and techablogic

processes and inputs that increase production while destroying the environmett throug
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depleting the soll, polluting the water and air and abusing animals. The ingoigcédr
such a revolutionary perspective are broad because as Salatin (2010) puts itjcBarbar
cultures don't attract meaningful commerce” (p. 216).

Salatin’s farm’s website extrapolates upon the simplicity of beingedigvith
nature as compared to the governmental and industry experts’ confidence ificsaight
technological advancements in agriculture: “Mimicking natural patterns omanercial
domestic scale ensures moral and ethical boundaries to human cleverness.eCows ar
herbivores, not omnivores; that is why we've never fed them dead cows like the United
States Department of Agriculture encouraged (the alleged cause of mad cows)”
(Polyface). In other words, an authentic expert would easily figure out that hegbivor
simply don’t eat meat and would sense that you don’t feed it to an herbivore, payticular
in a cannibalistic manner. As Salatin (2010) states, “we have no excuse not tareturn t
historically accurate land management with herbivores” (p. 35). That is,fasitu¢he
governmental allowance of such aberrant practices. Salatin (2010) positicosgthe |
term consequences of faith in such fraudulent certainties:

When all we have is a culture of technicians, prophets are dafiatics.

| shudder to think how much progress we’ll make in the wrong directio

We'll create all sorts of problems that our children and gramndiemlcan

occupy their lives trying to solve. What a wonderful legacy.aAsside,

| would suggest that government bailouts of inappropriate businesses

indicates a technical solution, not a prophetic one. (p. 131)
Government and industry experts, with their faith in technology, are thus configured a
being a farce while Salatin’s methods are positioned as unorthodox enough thastthey |
might prophetically restore the natural cycles of traditional agricultuings cbnfigures

traditional agrarian farmers, such as Salatin, as historically authedtiegperts due to

their heritage of vigilantly cultivatintgrroir.
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These articulations configure the farmer who simply senses the needs of his
animals and land, hierroir, as drawn against the complexity and callousness of the
industrial paradigm of scientific and business expertise toward the singalasfg
increasing efficiency and profitability. Salatin situates his fagmhethods of production
as based upon the simple “plant-animal symbiosis [that] heals the landscape, the
community, and the eater, ” which is in direct opposition to the typical modes of
industrial farming which do not allow for this genuine healing relationship tive soil
and animals (Fowler 2010). Salatin articulates this profound, historical ¢mmec
between the agrarian farmer and his stewardship to demonstrate the eadachittueh
an uncomplicated and humble bond could restore the food system through renewing this
arrangement as the “normal” way to view food and farming expertise. Tothis e
Salatin (2010) writes:

Setting [farm] goals with soul may sound counterintuitive....Hetleés

guestion: ‘What goals are noble enough to justify my life?’ Teatl$ to

noble and sacred goals, like healing the land, healing employeesgheali

customers. Goals need to be far bigger than sales. If we &irbe good

above all else, growth tends to take care of itself. Growthlsarpacur in

many ways besides gross sales of net profits. We can grow in

relationships, knowledge, quality of life, spirituality....\We're muchren

concerned about healing than competition. (p. 288)

As these articulations demonstrate, Salatin is rejecting the worlddptisici, artificial
industrial orientation to food and farming in favor of something more vitalhjifgignt.
Salatin (2010) writes that he is guided in his processes of soil cultivation by sagnethi
much deeper: “l see a divine hand in this complex intricacy [of soil]—this rasyel
mystical, microscopic world—and fall to my knees in humility” (p. 117). In other words,

Salatin has rejected the urbane so as to align with and perfect nature thrgunghorel

his humble abilities to sense the needs of the land, animals and humans. Thus, Salatin’s
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uncomplicated recognition of the principles guiding natural cycles of (re)product
allows him to be faithful to his agrarian traditions, which emphasizes his distidct
unique process of cultivating sanctified, traditional soil.

Johnston and Baumann (2010) situate these articulations in relation to
representations regarding the seemingly inherent “simplicity” and “authghin
processes of food production:

‘Simple’ food is authentic because of the honesty and effortlesshes

conveys, a trait that harkens back to the association betwdsmnacity

and individual sincerity, or being ‘true to oneself. Not only does

authenticity connote positive values like sincerity or truthfulnbss,it

also emphasizes food’s distance from the complexity and manufactured

quality of modern industrialized life. For this reason, ‘simple’ fasd

commonly associated with small-scale producers (often idehtifieerms

of individual producers of family farmers), ‘fresh’ unprocessed foods

(which are unadulterated and ‘true’ to themselves), and handmade,

artisanal foods (frequently depicted as produced by authentic, esincer
craftspeople devoted to their work and not motivated by greed or money).

(p. 79)

Salatin situates his farming alterity in relation to the simple and autheaditons upon
which he bases his process of production. This locates Salatin’s authentitgxgsert
insofar as his farming processes are underwritten by his uncompliedténygrgent
treatment of the land and animals. Thus, Salatin’s connection to simple tratfiions
have been lost allows consumers to follow the sage advice of such a wise and humble
farmer so as to properly consume the enrichment inherent in his particusairgtdi

terroir.

Advising the Congregation
As Salatin (2010) sees it, “It's a lot easier to complain and be a victim tjan [t

fix it” (p. 57) so he offers consumers a way to end “the victimization treadmpilBZ).
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Salatin (2010) positions individual consumer agency as the crucial factaringlhe
food system:

Nobody is putting a gun to anybody’s head and making them buy Cocoa

Puffs or frozen pizza. The opt out alternative is real and bgllmost

powerful way to disempower things we don't like. Just take away t

funding. Stop patronage. Vote with your pocketbook. If we plagiarized the

Great American Smokeout and did a great American Fast Foodout, it

would bring the entire industrial food system to its knees. (p. 108)
Consumption within Salatin’s discourse functions to situate the individual consamer a
capable of altering the food system through discontinuing their support of th&iasdus
food system. To this end, he writes: “So how do we preserve farmers? We patronize
them” (Salatin 2010, p. 98). While consumption remains key, the product itself becomes
secondary as the farmer and his/her methods are configured as the promiaeit fac
transforming the system, the land and the culture. In other words, Salatoutatdns
obscure the product to some extent, specifically as it relates to the valoridathe
practices of production insofar as this realizes proper (re)production throughtmgtiva
exceptionally beneficiakerroir. This serves to configure food and farming experts as
those who personify authentic and traditional farming practices, which in tkis cas
happens to be those whose ideologies are modeled on a specific rendering of conservative
Jeffersonian agrarianism. This reconfiguration then situates thesetterfarmers as
sages whose authority is gleaned from their intimate knowledge of thes ayall
rhythms of life—the processes—of a partictdaroir.

As configured by Salatin, each citizen can attempt to reform the food system and
restore the foundational agrarian traditions and responsibilities of our cujtoraking

appropriate consumptive choices—i.e., those that validate the local stewardsuod the

Salatin (2011) writes:



54

The average person is still under the aberrant delusion that food $leould
somebody else’s responsibility until I'm ready to eat it....B@st)
normalcy is our problem—you and me—not somebody else’s problem.
How many of us lobby for green energy or protected lands, but don’t
engage with the local bounty to lay for tomorrow’s unseasonaly®ali
That we tend not to even think about this as a foundation for solutions in
our food systems shows how quickly we want other people to solve these
issues. Our food systems are simply a visible manifestatidhtokavalue
systems, or thought processes, of every individual in the culture. (pp. 48
49)
Thus, this serves to situate consumers as complicit, via their consumptive clmoices, i
opting to sustain the status quo or reform the food system, which he posits isdhe liter
manifestation of cultural values. And it is through these choices that said cossume
choose to either continue to focus on these adulterated products, as Salatin catis them
to valorize the farmers whose labor enriches the soil and culture. Salatin amfigur
individuals as responsible for upholding the integrity of “good” food and “good” farme
which situates specific modes of (re)production and specific farmers estiaaiment

of the distinct and distinguishable characteristics of tieeioir.

Process of Hybridization

In summary, Salatin articulates conventional industrial agriculture asefcuns
products that are essentially manufactured within a highly complex sisténelies
upon unnatural, unfair and “abnormal” bureaucratic arrangements such as th®rggul
“food police.” Thus, these articulations position industrial agriculture as fo@rse
“adulterated” products that are highly refined as opposed to regular, whole foods. He
compares this emphasis on products to his alternative yet traditional prabessely

on simple, humble processes that foster healthy relationships and a “normal” amg healt
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culture where the product is incidental to the processes utilized. These toticutarve
to relate the scientific expertise within conventional industrial agrieudardrawn
against the authentic simplicity of the founding agrarian traditions of farmuhdoad
production in the United States. Thus, farmers like Salatin are positioned as plausibl
humble alternatives to this complex, over-policed food system, which functions to
reconfigure food and farming about cycles of land and life. To this end, consumers are
tasked with the consumptive responsibility to valorize the methods and practices of
alternative farmers.

These configurations relating to farming and food function to reinforce the
neoliberal imperative that privileges expert advice over regulatory imumicisofar as
Joel Salatin is positioned as just such an expert due to his “pioneering” posdion a
“prophetic” visions for reforming the farming and food system through utilimethods
that are based upon traditional processes of cultivation (Beatley 2010; Coleman 2010;
Gayeton & Howard-Gayeton 2012; Hatch 2009; Ostrander 2011; Stiles 2010; Walsh
2011; Wood 2010). But Salatin’s rhetoric represents a hybridized discourse indufar as
expertise is articulated with resonant progressive imperatives: navhslynplicity and
authenticity. Specifically, imperatives are taken up in relation to progeeissues that
Salatin speaks to such as redressing the environmental degradations that are now
considered conventional practices within industrial agriculture, more “hurtreagment
for animals under his system as compared to Concentrated Animal FeedlotdDperat
(CAFOs) and the improvements to public health through specific processedliattbca
food production that rely on natural processes enacted by authentic stewardarmd the |

which may serve to transform the industrial food system. Moreover, withinrSalati
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rhetoric neoliberal and progressive imperatives are merged to credigdizeyl

discourse viderroir, which indexes and secures the intimate knowledge of the distinct
land and animals that alternative farmers tend. Accordingly, the figurentieages from
this hybridized rhetoric mobilized viarroir is the alternative farmer as minister: an
emissary and conduit of and for nature, directing and advising his flock to appropriate

principles and practices of consumption.



CHAPTER IV

SELF-ACTUALIZATION VIA CONSUMPTION:

CONSUMER AS DISCIPLE

One notable aspect of neoliberal ideology has been to couch consumption as the
means through which publics realize freedom and specifically selflizeatien, which
positions consumption as the mechanism to achieve this productive transformation as
individuals exercise their freedoms via consumer choice (Allen & Guthmam 2006;
Guthman 2011; Guthman 2009; Guthman & DuPuis 2006; Harvey 2005; Jarosz 2011;
Lupton 1999; Schudson 2006; Sender 2006; Shugart 2010). This neoliberal imperative
then situates the individual consumer as tasked with fulfillment through making the
“right” choices relating to consumption so as to attain health for themselvesd| @&s the
political and economic health of the nation. Rose (1996) writes that the state now seeks
to govern “through the regulated choices of individual citizens, now construed agsubjec
of choices and aspirations to self-actualization and self-fulfillmgntd1). Specifically
in relation to food, this imperative then serves to position the consumption of the

“proper” foods as an essential cultural imperative of productive citizensinip 2811,
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Jarosz 2011; Lindenfeld 2011; Long 2011; Seyfang 2006; Shugart 2010; Todd 2011). To
this end, Jarosz (2011) writes that “this is in line with the construction of neblibera
subjects as entrepreneurial individuals who are responsible for accessingfoddd
world market as it is shaped by...transnational agribusinesses and...consumption
demands” (p. 121). Situating consumption as individual gratification that realifzes se
actualization, consumption is rendered as a contribution to the economic and political
health of the nation-state, so that consumption does double-duty as citizenship that
further rationalizes consuming practices. In relation to this particulbysa)ahe
neoliberal imperative is articulated as the consumption of the “rpgbtiuctsso as to
achieve self-actualization and in so doing perform good citizenship.

| argue that viderroir, a discourse emerges within Joel Salatin’s rhetoric wherein
neoliberal and progressive imperatives are synthesized in such a wayastdedoth
imperatives and evince a novel apprehension of consumption, which is realized in this
hybridized discourse through the newly rendered figure of consumer as diSdnide
serves to locate self-actualization through consumer choices, speciiidatigg to food
and farming, as a manifestation of the consumers’ conversion to the consumption of the
processe®f alternative agriculture. This underscores the rhetorical configuratidoebf
Salatin as the preeminent steward and minister, as described respectikielpieceding
chapters, whose agricultural processes and resultant provisions enrich theycitize

through their cultivation of land and liberty.
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Conventional Food System

Procuring the Proper Products

As mentioned previously, within conventional agribusiness the product is the
primary indicator of value. Industrial corporate agriculture effortsesnsigies are
accordingly directed to profit enhancement, new product creation and markét grow
(Pollan 2006a; Richards et al. 2011; Schlosser 2002; Shiva 2008). Accordingly, within
this corporate model the said product is deified as this commodity then beconeesithe f
of ongoing refinement and improvement so as to continually yield newer versions for
consumption. These new products must then be conveyed in ways so as to differentiate
them from previous ones that may lack the newer qualitative refinement andesddit

Salatin relates how an emphasis on the final product within the business models
of industrial agriculture, particularly in the meat industry as it operateis iocal area,
affects farmers. Salatin (2010) writes:

Today, this [turkey production] industry completely dominates thel loca

economy and community to the point that most people believe it is the

local economy. But it has a tainted underside that is wortimiexag.

First, it requires hundreds and hundreds of farmers to grow thesggurk

In the wisdom of the business model, as a vertical integratotutkey

company owns the hatchery, the birds, the feed, the processindjeand t

marketing. The farmer signs a contract that requires him toysagpuse

[for the turkeys] and labor.

In many cases, since the farmers don’'t have the money to build a
$300,000 football-sized [turkey] house they mortgage the farm
to....borrow [the money] from the turkey company....This arrangement
converts the farmers from autonomous decision-makers to a completel
dependent class of people dependent on exports, off-farm inputs, and
outsourced decisions. (p. 32)

Thus, the product becomes key as its profitability and efficient production is refined t

the point where everything else, such as local farmers and consumers, becomes
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extraneous. This is because, according to Salatin (2010): “The food industeg creat
arbitrary objectives that do not include nourishment or taste” (p. 87). Those aspects of
food come into play when the product is later refined and processed with nutritional and
additives, preservatives and other value-added ingredients. Thus, the process of
production then becomes less significant in industrial agriculture as inputsveeys ale
incorporated during later stages of refinement. Essentially, whatrsniattdis industrial
food paradigm is the final product.

Salatin states that this industrial business model relies on constant growth to
continue to reap the benefits of large-scale production by producing more and more
value-added products. Salatin (2010) writes:

After all, bigger is better, right? Growth is always goodjht?

Remember, cancer is growth. Growth without responsibility is ndthyea

Just so we can all be on the same page, let me list thiegs we’'d like

NOT to grow: Disease, Pollution, llliteracy, Jails, Murders...Diegrc

Pornography, Drunk Driving...Welfare, Obesity, Type Il Diabetes,

Atmospheric carbon, Socialists, Monsanto....The point is, in normal

conversation the assumption is that growth is good. | disagree. Gudly g

growth is good. (pp. 37-39)

Salatin (2010) points out that this model of growth creates a focus upon the end product
rather than the impacts of such “myopic vision” in relation to the processes of pooducti
(p. 39). This perpetual growth model relies on consumption as an obligation of
individuals to contribute to the economy by sustaining and maintaining this unending

stream of supplemented commaodities. In so doing, citizens are thusly defineir by th

consumption of products that are “good” for them and “good” for the economy.

Self-Satisfaction
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This configuration of the deification of the product rationalizes individual
consumption as tantamount to citizenship, specifically the economic and polititthl he
of the nation, thus directing attention away from the deleterious industrialcesaofi
agribusinesses. This obligation to individual freedom defines the citizen asnanvage
is able to contribute to the vitality of the national economy through consuming products
that support such a structure. As Halkier (2010) notes, this is due to “the development
towards expansion of citizenship via consumption...as a kind of social conditioning” (p.
4). Johnston and Baumann (2010) also write of this notion of distinctive citizenship:
[Consumer status arises from] distinctions between ‘good’ and ‘bad’
foods. We argue that the drawing of these boundaries between good and
bad foods reveal how people think about cultural consumption more
broadly....we also document the particular qualities of food that &e us
to draw the boundaries between worthy and unworthy culture. These
gualities...tell us a great deal about how cultural consumption functions t
produce status in the contemporary United States. (p. 4)
This notion of distinction relates to the obligations consumers have to themgelves, i
procuring the “right” products, toward the end of being distinguishing consumers. This
concurrently serves to situate these value-added products as supportive of thad, physic
economic and political health of the nation. With respect to what those “right” food
products are for individual, public and environmental health, critics have noted that foods
are generally distinguished as being some variation of “organic, local andfainable,”
foods, which often constitute a blatant appropriation and perversion of “alternative”
practices to the same conventional agribusiness end of deifying the product while
maximizing the profits (Allen & Guthman 2006; Allen & Kovach 2000; Bowen 2010;
Brown & Getz 2011; Guthman 2002; Guthman 2003; Guthman 2007a; Guthman 2007b;

Guthman 2011; Guthman & DuPuis 2006; Holloway 2002; Pollan 2006b; Seyfang 2006;
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Tovey 2008; Winter 2003). To this end, Guthman (2011) writes of the discursive
implications of such articulations:

[Blecause local, organic, fresh, and seasonal food has been posed in
opposition to all that is wrong with the food system, it is being pased
what is right for our bodies and health. So the solution has becomes
education to encourage us to make a different set of choices..teSsla

of this articulation of problem and solution, we are being presentacaw
self-serving, self-congratulatory discourse that exaltsaicerivays of
being and disparages others, and places blame in many of the wrong
places. (p. 6)

Thus, the product has primacy to the exclusion of all else as individual consumption of
said produce is articulated as self-actualization that further realizenship:

productive contribution to the political and economic health of the economy.

Alternative Food System

Consuming Natural Processes

As Salatin (2011) articulates it, the current food system is maintained and
sustained because consumers “do not differentiate strongly enough betweenmeos! far
and destructive farmers” (p. 72). In other words, if people knew the farmers,wae a
of how they treat their animals and knew what methods the farmers utilize, dhél lve
able to distinguish what processes are “good” and what are “destruchgdiamed by
Salatin (2010), this agricultural and consumptive arrangement is maintainedeyetaus
the product, money is the principle indicator of valuation:

[E]ating quality doesn’t actually register on most farmeaslar. The fact

that this stuff gets eaten takes a back seat to packaginghgmuping.

Commodity agriculture is fundamentally concerned about one question:

does it fit our box? Every item has a box, and if you're [a famie is]

outside that box, steep price discounts [of your food commodities] are
yours to enjoy. (p. 78)
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The result of this industrial model has been to further entrench a product-oriented
mindset. The deification of the product has created manufactured food that is highly
refined and processed so as to fit the parameters of industrial agribusiresistis
(2010) states:

No wonder most food is how processed rather than eaten raw. No wonder

the produce section gets short shrift in the supermarkets. Thenoealy

is in doctored stuff. It's breaded, pre-cooked, seasoned, food colored and

texturized. That's because farmers aren’t growing stuff to léahey

were, you could walk through their farms and eat things. And people

would enjoy the raw stuff. (p. 80)

For Salatin (2010), this focus upon the product exists because people have forgotten that
“eating and ingesting are two different activities” (p. 87). Thus, in daopgosition to
conventional agribusinesses’ deification of the product, alternative farnsiagtieulated

in the rhetoric of Joel Salatin, valorizes tirecesse®f food production.

Consumption as the path to self-actualization and citizenship is then retainted yet
is reconfigured as being informed by a patrticular political consciousndaspey to the
processes of food production rather than simply consuming a specific product.
Additionally, this imparts upon the consumer the accountability of sacrificirtgrins of
the extra costs, extra time and extra work that it might take to patronitealoeanative
farmers who do not necessarily offer their wares at grocery or convestenes.

Salatin (2011) posits the implications for the soil,téroir, if these sacrifices are not
made:

Don’t people understand that a cheap food policy will create apchea

farmer policy? And a cheap farmer policy will create a pheadscape

policy? And a cheap landscape policy will create a cheap sodypoNo
civilization can be healthier than its soil. No health careesysind no

bank bailout program can compensate for a bankrupt soil policy, which is
exactly what a cheap food policy creates. (p. 250).
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In other words, the ramifications of not properly consuming the right processds affec
individuals, their community, the nation and the environment, specifically through
ruining the productivity of distinderroir.

Salatin (2011) writes that cheap food is being offset because consumers are
becoming more aware of the “adulterated” processes used in conventional agriand
are choosing to support alternative farmers, though more sacrifice might bgangces

Until the last few years, our culture was content to let theal)

transparent, traditional, normal food system coexist with the atzid,

industrial, abnormal system. You could shop where you wanted and it was
okay. This is becoming a thing of the past. Today, this rise d€liugch

of Industrial Food, with its codification of orthodoxy, threatens to put us

heretics on the rack. It is, in fact, beginning to round us up....Today | fe

that none of us gets that well acquainted with our place to bentimsate

with it. (pp. 349-350)

As articulated by Salatin, the alternative food movement is centered on cossume
becoming educated and intimately connected to their local farmer and tesfberso

as to reject the blasphemous methods of production that conventional agribusinesses
utilize. This renders self-actualization through consumption that is supportive of t
reformation of the food system. Citizenship is then positioned as consumption that
contributes to the processes that localize the political and economic healtmafidime

Salatin (2010) situates the abnormality in the current food system and the
problematic identification of comparing his processes to conventional agrecul

It's not normal to apply super triple phosphate to plants. It's not ndomal

apply anhydrous ammonia to the soil. It's not normal to eat food ydu can

pronounce. It's not normal to eat food that you can’t make in your kitchen.

If you went to the average supermarket and removed everything that

would not have been there in 1900, everything except the outside shelves

would be empty. The outside shelves contain the produce, meat, dairy, and

bread. The inside isles contain soy and corn syrup plus something....The
whole clean food movement, amazingly, has defined itself as
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unconventional. As if it's conventional to spray pesticides. As if it's
conventional to knife anhydrous ammonia into the soil. As if it's normal to
sterilize strawberry fields with fumigants....This adulteratadrthe food
supply is both unconscionable and unprecedented. (pp. 104-105)
These articulations position the consumption of foods produced using traditional agrarian
methods as valorized insofar as they are situated as the principle way in artsomers
can reform this adulterated food system. This serves to situate the prograpsiative
of self-actualization through consumption of process as a reconnection with teshnique
that cultivate nature so as to sustain individual obligations to the natural world and
natural processes. Thus, waroir Salatin is able to merge the imperative of self-
actualization through consumption with ecological and communal obligations while
evincing the consumer as a conversionable disciple to his distinctive processes of
cultivation.
Furthermore, this privileging of process is rhetorically accomplisheetkkrioir.
According to Salatin (2011) this ability to authenticate “good” farmerspaactices,
blends with the fact that, “Land management...may [be] an offensive economic plan for
those who want to acquire wealth,” because stewards restore their land ovettigne r
than sell it to speculators at the first opportunity for a profitable sale (p. @jtinS
(2011) situates this reconfiguration of process as being correlated todaagaining
their rightful status, based upon their specific commitmentsrtoir:
[O]ur culture has created a bottom-feeder attitude toward farm¢hat
happened to Jefferson’s agrarian dreams? It's been replacecctyezk
hillbilly D-student trip-over-the-transmission-in-the-backyardbdcco-
spittin’ stereotypical steward of our most precious resources. Kraswn
rural brain drain, this phenomenon has gradually taken the best and
brightest to urban centers and left the underachievers in coarte

landscape....Perhaps we should be reminded that this great nation was
started primarily by farmers. Half the signers of the Betlon of
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Independence were farmers, and these were also the most edspect
revered people in the culture. (p. 241)

According to Salatin this evacuation of the countryside has left agribusirsesstdumb
farmers” who do not heed fundamental commitments to the nourishing of the culture or
of the soil. For consumers to opt out of this food system, they need to know who grew
their food and, more specifically, precisely how it was grown. Thus, asrS@afil)
articulates it, “The challenge ahead is to put loving stewards on the land who ca
massage it into soil building and biomass recycling” (p. 73). Notably, tiveair is
integral to this rhetorical reconfiguration that privileges processes of foodgiron
rather than products.

Salatin originally gained widespread popularity due to Michael Pollan’s (2006a
profile of him in his bookOmnivore’s Dilemma Salatin became a key figure in the
book, in part, because Salatin would not ship meat from his farm in Virginia to Pollan’s
home in California. Salatin would be able to maximize his profits by shipping his
products across the country, yet, he is quoted as stating that he believeseahatrtiugh
more to farming than making a lot of money. Pollan (2006a) writes of the fiesstiém
spoke to Joel Salatin:

Before we got off the phone, | asked Salatin if he could ship mefdnis

chickens and maybe a steak, too. He said that he couldn’t do that....'No, |

don’t think you understand. | don’t believe it's sustainable—or ‘organic,’

if you will—to FedEx meat all around the country. I'm sorry buari’tdo

it....Just because wean ship organic lettuce from Salinas Valley or

organic flowers from Peru, doesn’'t mean sfeould do it, not if we're

really serious about energy and seasonality and bioregionalisrafréial

if you want to try one of our chickens, you're going to have to diown

here to Swoope [Virginia] to pick it up.’....[What] Salatin was ssjigeg

[was] that the organic food chain couldn’'t expand into America’s

supermarkets and fast-food outlets without sacrificing its idéatsphasis
original, p. 133)
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This underscores the fact that Salatin is focused upderin@sr more than the products
because such an emphasis would pervert his farming processes.

Salatin’s articulations align with alternative food movement discourseg, mor
broadly, as changes in production and distribution processes are genellgtadias

integral to the creation of food system “alternatives,” as they are codnjoare

conventional industrial agribusinesses’ models. Gottlieb and Joshi (2010) place this i

relation to the advocacy for alternatives within what are called “food justioeements:

Today, food justice groups have contributed to identifying alternatoves
the dominant food system....The interpretations of food justice can be
complex and nuanced, but the concept is simple and direct....Integral to
food justice is...a respect for the systems that sugmmwt and where the
food is grown—an ethic of place regarding the land, the air, the water, the
plants, the animals, the environmento achieve equity and fairness in
relation to food system impacts and a different, more just, andgirsaisie

way for food to be grown, produced, made accessible, and
eaten....[which] aligns itself with the...[emphasis dopd’'s community
value rather than its commodity valemphasis added, p. 223)

Sacrificing Self for Nature

Consumption remains political in this reimaginary, but obligation in this case is

not to self but to nature. As this obligation is reconfigured by Salatin, the consumer and

his/her practices are situated rhetorically, specifically insoféreasobligation is
redirected beyond themselves, for example toward nature, farmers and community, i
such a way as to redefine citizenship in relation to the contribution to the oveitil dfe
the environment. Salatin (2011) writes:

No civilization has ever been in this state of environmental igeeran

previous eras, people who lived in an area, whether they wereaoraers

or old-timers, had to be intimately aware of their surroundings and

viscerally involved in rearing and preparing food for the table....No
civilization in history has been this disconnected from its eccébgi
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umbilical....Today we can live day to day, even a lifetime, without
thinking about air, soil, water, lumber and energy. (p. 19)

This serves to situate consumers as complicit, via their consumptive choices, in
opting to sustain the status quo or reform the food system, which he posits isdhe liter
manifestation of our broader cultural valuations of nature and its (re)productive
processes. For Salatin (2010), this is significant because the procdssasinti
cultivating the soil are the manifestation of communion with nature and (réjoreat

Next to the act of marriage, eating is one of the more imgirttangs we
do as humandNe take in this food, right into our bodies, and it becomes
us. Flesh. Blood. Being. Mind.

Because it wants no relationship with the eater, industrial food is
like prostitution. No courtship. No romance. No special knowledge and
nuances to add delight to the intimate dining experience. Industoicli$
like a one night stand. A mercenary relationship. The less knowledge, the
better. (p. 253)

Fulfillment, then, is articulated as the consumption of natural processes, woves thle
consumer to sustain and renew nature. This is a reconfiguration of responsilaitity as
obligation to nature, to something bigger than oneself, which may entail sdiiceacr
This serves to position self-fulfillment as a secondary consequence of thignoinend
mission. Salatin (2010) writes:

As a culture, we've squandered moral and ethical values andtyex$ti
the most distinctive building blocks of life to the highest bidder. &nle
and until we curb this frenzied orgy that uses and abuses witiabisa
amoral capitalistic appetite, the world will continue to view [&inans]
as a disrespectful and egocentric monstrosity.

| actually believe there is more to life than conquering and
acquisition. How about nurturing and discovering how to live better with
creation’s order and plan? Why must everything be manipulatdubtt s
term human gratification? Why can’t humans learn to live withie
confines of nature’s order? (p. 121)

This situates specific modes of food production and specific farmers astibdierants

of the distinct and distinguishable characteristics otdéhmir they cultivate, while
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imbuing the consumer with the responsibility to know the farmers from whom they
consume as well as intimately knowing the processes they utilize. THezirenis
thusly a reconfiguration of self-actualization as an obligation to nature, tolsnget
beyond oneself, which may entail particular self-sacrifice.

Self-actualization is accordingly reorganized as an individual irtiperta
consume distinct processes so as to fulfill obligations to and aid in the realization of
nature by supporting farmers who properly cultivateoir. Within this configuration,
individual health is articulated as a beneficial byproduct, which inverts the radaed
configuration that places the individual as the primary beneficiary withdbesfect of
citizenship. Within this emergent alternative discourse then, the principdidmmysas,
and should be, the natural environment; a more profound configuration of citizenship is
then realized through this consumption of specific environmentally renewinggses as
the nation-state is obscured by the natural world while individual health asmésa
side effect. Terroir mobilizes this, as it is how one connects to nature: through the
intimate familiarity with and service to this distinct and local land.

Consumption, then, is also appropriately organized around process, which
remains a political act as articulated within alternative food discoasseith
conventional farming; yet, the self (gratification/actualization) msleeed secondary in
this valorization of the process and the consciousness that it efiteir is key to this
reimagined consumer as she/he is obligated to intimately know of how, where and by
whom their produce was distinctly cultivated. Salatin (2010) writes: “[M@gmption
[is] that globalist agriculture should simply not be practiced. We would achele a

stronger local economy, a stronger local social structure, a stronger lolcajye af
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Harrisonburg [Virginia] did not depend on exports to maintain its [agribusinessiegmpi
(p- 41). Salatin (2010) relates this to the ability of localized systems to support
themselves:

Certainly our localized, mulit-speciated, pasture-based systeires

more farms, more farmers, and more people scattered out daheoss

landscape. But what's wrong with that? | can think of a lot worse

situations to find myself in than being cooped up on a farm...| may not

make lots of money, but | sure have a great office....l think repopglati

the countryside with loving stewards is a great aspiration. | thimkght

even be a good national security policy....What a joy to know that our

farm isn’t dependent on foreign currencies and foreign resour@amsre

That it works right here, or anywhere. (p. 44)
The political dimensions of these choices are further validated by the distiatforded
through such conscious and conspicuous consumptive practices. Johnston and Baumann
(2010) relate the notion of distinction through association with the producer, where: “the
connection between an identifiable producer and [their wares]....[creates] foddls[that
perceived as good and authentic when it is linked to a specific creator withh hones
intentions,” which underscores the primacy of process (p. 85). They also frameahis as
sort of name branding in food production:

The foods produced...by named families are upheld as authentic because

their origins are traceable to personalities and the individeatieity of

family members, which is assumed to have a positive influence on food,

rendering it part of a specific authentic artisanal lineagkdifferentiating

it from faceless industrial food. (Johnston & Baumann 2010, p. 87)

This rendering of appropriate foci and obligation of consumption rhetorically
configures consumer as disciples who actualize nature and the work of thes fatroe
in turn, work the land. Salatin is quoted by Pollan (2006b) as saying:

All we need to do is empower individuals with the right philosophy and

the right information to opt out en masse. And make no mistake: It's

happening. The mainstream is splitting into smaller and snuatheips of
like-minded people. It's a little like Luther nailing his ninetyeftheses up
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at Wittenberg. Back then it was the printing press that alibvihe
Protestants to break off and form their own communities; nowhié&s
Internet, splintering us into tribes that want to go their own way. (p. 43)
Consumers, then, convert to this food system reformation through consumptively
affirming their obligations, which rhetorically blends the self and citizignaith nature
and community. This modification of consumptive imperatives, from a focus upon
process rather than product, is specifically negotiated in relation to the tenopiethat
materializes such processes. Both neoliberal and progressive imperatnetainesl
and are reconciled around the figure of the consumer as a disciple to aateasecr
steward who is leading the current, necessary reformation. Salatin continued:
An alternative food system is rising up in the margins. One tay |
poultry magnates] Frank Purdue and Don Tyson are going to wake up and
find that their world has changed. It won’t happen overnight, but it will
happen, just as it did for those Catholic priests who came to church one
Sunday morning only to find that, my goodness, there aren’'t as many
people in the pews today. Where in the world has everyone gonegn(Poll
2006b, p. 45)
Salatin (2010) quite plainly articulates the consecrated role of the fariings in
reformation when he writes that his work is a “great land healing ministhy¢hw
situates the consumer as a righteous disciple of Salatin the Reformist (p. 128). Vi
terroir, Salatin articulates the consumption of the processes of alternative tagaicul
producers as the means to both self-actualization and the actualization of nature,

effectively reimagining the relationships between citizenship andhkeaidividual and

environmental, local and global.



72

Realizing the Citizen Disciple vigerroir

The neoliberal imperative of self-actualization through consumption situates the
individual consumer as tasked with fulfillment through making the proper choices
relating to consumption so as to attain fulfillment of themselves and, accordimgly
political and economic health of the nation. Specifically, the conventional foodnsyste
deifies the product and perverts the processes of food production, as well as nature, to
that end. Within this conventional system, the obligation to the self is realizedithroug
consuming those products, which then has the additional benefit of realizing bifizens

| have argued that viarroir, a hybridized rhetoric emerges as articulated by Joel
Salatin wherein neoliberal and progressive imperatives are synthesizel yethios and
reconciles certain aspects of each of those imperatives around the figuoperdy
consuming citizens as disciples. This serves to locate self-actualizaboagh
consumer choices, specifically relating to food and farming, as a matidesdf a
commitment to th@rocessesf alternative agriculture, which restore nature and the
consumers’ intimate connection to it via the farmer as steward. This serthes fo
reinforce the rhetorical siting of unconventional farmers, such as JoehSatasitewards
and ministers of nature, as chronicled in prior chapters. Accordingly, consangpt
positioned as an act of generosity, even sacrifice, accomplished for the good of the
environment and nature, wherein individual benefit is secondary.

Thus, articulations serve to reconfigure consumers as disciples of corecrate
steward-ministers. This is rhetorically accomplished via the invocatiterrofr; that is,
alternative farmers’ connection to and care of the earth—more spégiticahe local

land—sites them as oracles and conduits for appropriate practices of coasurpti
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this way, neoliberal and progressive imperatives are hybridized around consumption,
which remains valorized, but specifically as organized by obligations to nature and
sacrificing the self to that end. Thus, in a sort of communion, disciples realize thei
moral obligations to nature to the extent that they consume mystical and hakbwed |

and land—that is, the processes of alternative farrezrsir.



CONCLUSION

JOEL SALATIN: MINISTER OFTERROIR

As alternative food movements have gained visibility across media and have thus
become culturally salient, it behooves us to examine the discourses of such movements
This is particularly significant insofar as the implications of such disesuray have
wide-ranging material repercussions from the policy level to farmiactipes and
individuals’ daily consumptive food habits. For example, in 2009 after being “lobbied
for months by advocates who believe that growing more food locally and organieally
lead to more healthful eating and reduce reliance on huge industrial farmsdéeRrres
Barack Obama and First Lady Michelle Obama created the first \MWbiise vegetable
garden since Eleanor Roosevelt's World War 1l Victory Garden, which pomegd to
Mrs. Obama’s creation of the “Let’s Move!” anti-obesity campaign to pterhealthy
eating among the nation’s children (Burros 2009). Around the same time, President
Obama also created the first-ever Office of Food within the Food and Drug
Administration (FDA). At a smaller scale, “local” levels of the food sysbave also

seen drastic changes as the growth in farmers markets has risen more thanet&3 pe
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since 2008, to the highest level since the government’s Agricultural MarketivigeSe
began keeping records (USDA). It is widely assumed that these typeseohisyand
fractional alterations have come about as the global food system has bendtneadly
resonant issue and calls for change have been gaining ground.

It was with this context in mind that | undertook a critical rhetorical exammat
of one of the most prominent figures within alternative food movements broadly
constructed, farmer and author Joel Salatin. Salatin is a significard f@assess
because he has gained cultural prominence and exposure across mediay pelatand)
to his pioneering position in alternative food movements (Beatley 2010; Coleman 2010;
Gayeton & Howard-Gayeton 2012; Hatch 2009; Ostrander 2011; Purdum 2005; Pollan
2006a; Pollan 2006b; Stiles 2010; Walsh 2011; Wood 2010; Wirzba 2007). Thus, while
Salatin has himself become a sort of social movement phenomenon, his rhetoric is
broadly reflective of alterative food movement discourse more generallg.isThi
primarily because Salatin’s food-related rhetoric transcends loddbne movements as
his appeals resonate and intersect with various causes and issues as varied as
environmental justice, food justice, libertarian governmental deregulatatechnology
and genetic modification. Salatin’s farming methods and his food-relatedictetoe
summarily been taken up as the template for various alternative food movenants, m
of which are working toward influencing the material practices and pojeigaining to
food production, allocation and consumption (Ambrose 2011; Balliet 2011; Hosking
2011).

Critics have identified neoliberalism as driving discourses surrounding

consumption, generally, while some locate neoliberal imperatives within foaldiss,
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specifically (Allen & Guthman 2006; Allen & Kovach 2000; Bunton & Burrows 1995;
Gonzalez 2004; Guthman 2002; Guthman 2003; Guthman 2007a; Guthman 2007b;
Guthman 2011; Guthman & DuPuis 2006; Jarosz 2011; Kleinman & Kinchy 2007;
Lupton 1994; Lupton 1999; Pechlaner & Otero 2008; Sender 2006; Shugart 2010).
Scholars have also recognized that neoliberal ideologies surrounding individuals’
responsibility to consume properly produced, value-added, differentiated foods has been
figuratively produced, enacted and consumed through both mainstream and alternative
food discourses (Allen & Guthman 2006; Allen & Kovach 2000; Goldfrank 2005;
Guthman 2002; Guthman 2003; Guthman 2007a; Guthman 2007b; Guthman 2011,
Guthman and DuPuis 2006). Thus, | have sought to contribute to critical rhetorical
theory via widening and challenging current conceptions with respect to higbol
imperatives are articulated in relation to consumption, in ways that negaiiateic
anxieties surrounding (re)production, consumption, health and citizenship in novel ways
within various contested cultural sites. | have argued that neoliberal impsrasiserted
by others are reflected but not wholly reified. Rather, these imperateage with
progressive/alternative imperatives to evince a hybridized discourse. Dhiditgtion
is rhetorically accomplished througgsrroir.

This hybridized configuration rests on the rhetorical synthesis of thregsspec
neoliberal and progressive imperatives. The first is the merging ofdidivi
responsibility withstewardshipas it is articulated as enhancing the mystical cycles of
life and (re)production. Second, expert advice is configured through the siyngadit
authenticity of agrariaministerswhose authority is gleaned from their consecrated,

intimate knowledge of and connection to the soil. And finally, self-actualization through
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consumption is fused with the configuration of consumedisasples adherents who
actively practice and seek to propagate such faith.

The general implications for alternative food movements are such that pregress
imperatives are taken up and rearticulated in productive ways within this descours
Specifically, this may serve to reinforce the notion that alternative food nemsrare
progressively oriented toward restructuring the food system in ways thrabage
ecologically sound and “sustainable” while concurrently democratizing carsum
ability to participate in such a reformation. Thus, the progressive aspelats of t
alternative discourses are retained and renegotiated in dynamic waiysting
particular iteration that fuses with neoliberal imperatives.

As for the alignment of certain progressive aspects of alternative foodmaotse
with conservative facets, these are blended so as to become enmeshed in sometimes
contradictory ways; some of the established sensibilities and structuraie¢hadtive
food movements seek to resist are rearticulated within their discourses ef/es t®
(re)legitimate the underlying imperatives of individual consumption, healtunn
lifestylism within the food system by eliding consumer constraints andngifige notion
that purchasing power equates to a means of democratic change. Thigtiswhpa
significance pertaining to Joel Salatin’s rhetoric as he has beeguadias “the high
priest of pasture....one of the natural-food movement’s most prolific authors.... [who is]
a red-blooded rebuttal to the notion that the sustainable-food movement is a
preoccupation of a pampered and unrealistic elite” (Purdum 200#3.is rhetorically
accomplished in religious terms, insofar as mystification and deificatiorturiena

metonymically mobilized vigerroir, are at the core of this alternative imaginary. This
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serves to underwrite, legitimate and negotiate the fusion of neoliberal impsnaith
progressive ones and to further elide the structural constraints that ciizengthen
attempting to redress the food system and its varied environmental, sociagridbor
health impacts.

Yet, this hybridization is not a simple reification of neoliberalism. Thentiete
and reconciliation of both progressive and neoliberal imperatives is accomplisiieti in s
a way as to blend them in a distinctively unique, resonant discourse that manages to
assuage various cultural anxieties surrounding the contemporary food system,
consumption and the impacts on natural world. Via the employméatroir, this
hybrid emerges wherein both imperatives are maintained but are (td3aeicin ways
that complicate a simple rendering of the discourse as either distinctbreservative or
progressive. This hybridization then reminds us of the complicated fluidity and
instability of discourse and the need for continuous critical engagemehtsust
evolving discourses.

This study contributes to critical rhetorical theorizing about discourse and
materiality in four ways. First, it reminds us of the fluidity and volgtiit discourses
and how they inevitably overlap and intersect in novel and distinctive ways. Second, this
study illustrates how power is accordingly shifted and negotiated in relatibade
discursive flows. Third, it points to how discourses—including their negotiations—are
materially accomplished, which in this case is throtggioir. Finally, this study further
points to the relationship of discourse to materiality by illustrating howigsland
practices—in this case, attendant to production and consumption—follow directly from

emergent discourses.



REFERENCES

Allen, P. (2004)Together at the table: Sustainability and sustenance in the American
agrifood systemUniversity Park, PA: The Pennsylvania State University Press.

Allen, P. (2010). Realizing justice in local food syste@ambridge Journal of Regions,
Economy and Societ$, 295-308.

Allen, P. & Guthman, J. (2006). From “old school” to “new school”: Neoliberalization
from the ground upAgriculture and Human Value&3, 401-415.

Allen, P. & Kovach, M. (2000). The capitalist composition of organic: The potential
markets in fulfilling the promise of organic agricultugriculture and Human Values
17, 221-232.

Alterman, T. (2007, November). Best Garden Seed Companatker Earth News
Retrieved October 4, 2011 from http://www.motherearthnews.com/Organic-
Gardening/2007-11-01/Best-Garden-Seed-Companies.aspx

Altieri, M. A. (2010). Acroecology, small farms, and food sovereignty. In F. Magdoff
B. Tokar (Eds.)Agriculture and food in crisigpp. 253-266). New York: Monthly
Review Press.

Ambrose, J. (2011). The Good E@drganic GardeningRetrieved July 22, 2011 from
http://www.organicgardening.com/living/good-egg

Anderson, J. A. (1996). Thinking Qualitatively: Hermeneutics in Science. In M.B.
Salwen, & D.W. Stacks. (EdsAn integrated approach to communication research and
theory(pp. 45-59). Mahwah, NJ: Lawrence Erlbaum and Associates.

Ashley, B. Hollows, J., Jones, S., & Taylor, B. (200#)od and cultural studies
London: Routledge.

Atkins, P. & Bowler, I. (2001)Food in society: Economy, culture, geograpbgndon:
Oxford University Press.

Balliet, A. & Salatin, J. (2010Biodynamcs Now! Podcast, Episode 1: Joel Salatin
Retrieved September 18, 2010 from http://bdnow.org/?p=53

Beatley, T. (2010). Ever green: Restorative farmiignning 76, 38.



80

Bell, D. & Valentine, G. (1997 Consuming geographies: We are where we leadon:
Routledge.

Bello, W. & Baviera, M. (2010). Food wars. In F. Magdoff & B. Tokar (Eds.),
Agriculture and food in crisigpp. 33-50). New York: Monthly Review Press.

Bennet, G. S. (2010ood identity preservation and raceability: Safer graiBsca
Raton, LA: CRC Press.

Blommaert, J. (2005Piscourse: A critical introductionCambridge, England:
Cambridge University Press.

Bob Jones University (BJU). (2009). Retrieved September 18, 2010 from
http://www.bju.edu/press/pdf/Alumnus of Year 2009.pdf

Bowen, S. (2010). Embedding local places in global spaces: Geographical indiaations
a territorial development strategyural Sociology75, 209-243.

Brown, S. & Getz, C. (2011). Farmworker food insecurity and the production of hunger
in California. In, A. H. Alkon & J. Agyeman (Eds@Qultivating food justice: Race, class,
and custainabilitypp. 121-146). Cambridge, MA: The MIT Press.

Bunton, R. & Burrows, R. (1995). Consumption and health in the ‘epidemiological’
clinic of late modern medicine. In R. Bunton & S. Nettleton (Ed$g sociology of
health promotion: critical analyses of consumpt{pp. 203-218). London: Routledge.

Burros, M. (2009, March 20). Obamas to plant vegetable garden at White Hibese.
New York Timegpp. Al.

Camp, M. & Salatin, J. (2009). The edible communities show. Retrieved July 8, 2020
from http://www.heritageradionetwork.com/archives?tag=Joel+iSalat

Chomsky, N. (1999Profit over people: Neoliberalism and global ordétew York:
Seven Stories Press.

Click, M. A. & Ridberg, R. (2010). Saving food: Food preservation as alternative food
activism.Environmental communicatiod, 301-317.

Coff, C., Barling, D., Korthals, M. & Nielsen, T. (200&thical traceability and
communicating foad\New York: Springer Books.

Coleman, E. & Salatin, J. (2010). Retrieved April 4, 2010 from
http://www.ediblecommunities.com/aspen/online-magazine/fall-2010/inteswetin-
joel-salatin-and-eliot-coleman.htm



81

Cramer, J. (2011). Discourses of consumption and sustainability on the Food Network. In
J.M. Cramer, C.O. Greene & L.M. Walters (EdEQpd as communication,
communication as foobp. 317-333). New York: Peter Land Publishing.

Croxton, S. & Salatin, J. (2010). Interview with Joel Salatin. Retrieved May 19, 2010
from http://www.blogtalkradio.com/undergroundwellness/2010/01/28/everythirapt-w
to-do-is-illegal-with-joel-salat

DeLuca, K. M. & Demo, A. T. (2000). Imaging nature: Watkins, Yosemite, and the birth
of environmentalismCritical studies in media communicatidly/, 241-260.

Denord, F. (2009). French neoliberalism and its division. In P. Mirowski & D. Plehwe
(Eds.),The road from Mont Pelerin: The making of the neoliberal thought collegtpe
45-67). Cambridge, MA: Harvard University Press.

DeSoucey, M. & Techoueyres, I. (2009). Virtue and valorization: ‘Local food’ in the
United States and France. In D. Inglis & D. Gimlin (EdBhe globalization of foo(pp.
81-95). Oxford, England: Berg Publishers.

Deutsch, T. (2011). Memories of mothers in the kitchen: Local foods, history, and
women’s work Radical History Revieyi10, 167-177.

Diamant, S. (2010). Terroir in my cheese pleéddternatives Journal36, 4.

Douglas, M. (1984)Food in the social order: Studies of food in three American
communitiesNew York: Russell Sage Foundation.

Douguet, J. & O’'Connor, M. (2003). Maintaining the integrity of the Freaaioir: a
study of critical natural capital in its cultural contex¢ological Economicst4, 233-254.

Durham, L. & Oberholtzer, L. (2010). A geographic approach to place and natural
resource use in local food systeiRenewable Agriculture and Food Systegts 99-
108.

Estabrook, B. (2008, July 9). Politics of the Plate: A Clear Conscience. RetrievedyJanua
14, 2010 from
http://www.gourmet.com/foodpolitics/2008/07/politicsoftheplate_07_09 08

Fine, B. (1998)The political economy of diet, health and food pollayndon:
Routledge.

Finn, J. E. (2011). The perfect recipe: Taste, tyranny, cooks and cifzats. Culture
& Society 14, 503-524.

Food and Drug Administration (FDA). Retrieved September 4, 2011 from
http://www.fda.gov/AboutFDA/CentersOffices/OC/OfficeofFoods/ucm196720.htm



82

Food, Inc. (2008). Retrieved April 8, 2011 from http://www.foodincmovie.com/

Food Safety and Inspection Service (FSIS). Retrieved April 8, 2011 from
http://www.fsis.usda.gov/

Foster, J. B. (1999). Marx’s metabolic rift: Classical foundations for environmenta
sociology.The American Journal of Sociolagy05, 366-405.

Foucault, M. (1980)Power/Knowledge: Selected interviews and other writings, 1972-
1977 New York: Pantheon Books.

Fowler, C. & Mooney, P. (1996%hattering: Food, politics, and the loss of genetic
diversity Tucson, AZ: University of Arizona Press.

Fowler, J. & Salatin, J. (2010). Food: The cornerstone of Christian credibility. \Retrie
May 9, 2010 from http://sustainabletraditions.com/2010/10/joel-salatin-food-the-
cornerstone-of-christian-credibility/

Fraser, E. D. & Rimas, A. (201@mpires of food: Feast, famine, and the rise and fall of
civilizations New York: Free Press.

Fresh. (2009). Retrieved January 4, 2012 from http://www.freshthemovie.com/

Friedland, W. H., Ransom, EIl. & Wolf, S. A. (2010). Agrifood alternatives and
reflexivity in academic practic&ural Sociology75, 532-537.

Friedmann, H. (2005). From colonialism to green capitalism: Social movements and
emergence of food regimeResearch in Rural Sociology and Developmght227-264.

Gabor, A. (2011, July 25). Inside Polyface Farm, mecca of sustainable agricthieire.
Atlantic. Retreived January 4, 2012 from
http://www.theatlantic.com/health/archive/2011/07/inside-polyface-faeunea-of-
sustainable-agriculture/242493/

Ganesh, S., Zoller, H. & Cheney, G. Transforming resistance, broadening our Esindar
critical organizational communication meets globalization from be@ammunication
Monographs72, 160-191.

Gayeton, D. & Hayward-Gayeton, L. (2012). Lexicon of sustainability. Retfiéyeil
23, 2011from http://grist.org/author/lexicon-of-sustainaibility/

Gilbert, J. (2008)Anticapitalism and culture: Radical theory and popular politics
Oxford, England: Berg.



83

Goldfrank, W. L. (2005). Fresh demand: The consumption of Chilean produce in the
United States. In J.L.Watson & M.L. Caldwell (Ed3.he cultural politics of food and
eating(pp. 42-53). Oxford, England: Blackwell Publishing Ltd.

Gonzalez, C. G. (2004). Trade liberalization, food security and the environment: The
neoliberal threat to sustainable rural developmBrmnsnational law and contemporary
problems, 14419-499

Goode, J. D., Theophano, J. & Curtis, K. (1984). Meal formats, meal cycles, and menu
negotiation in the maintenance of an Italian-American community. In Dauglary
(Eds.),Food in the social order: Studies of food in three American commu(piped43-
218). New York: Russell Sage Foundation.

Gottlieb, R.& Joshi, A. (2010J00d justice Cambridge, MA: Massachusetts Institute of
Technology.

Guthman, J. (2002). Commodified meanings, meaningful commodities: Re-thinking
production-consumption links through the organic system of proviSiciologia
Ruralis 42, 295-311.

Guthman, J. (2003). Fast food/organic food: reflexive tastes and the making of “yuppy
chow’. Social & Cultural Geography4, 45-58.

Guthman, J. (2007a). Commentary on food: Why | am fed up with Michael Pollan et al.
Agriculture and Human Valug24, 261-264.

Guthman, J. (2007b). Can’t stomach it: How Michael Pollan et al. made me want to eat
CheetosGastronomica7, 75-79.

Guthman, J. (2011Weighing in: Obesity, food justice, and the limits of capitalisos
Angeles: University of California Press.

Guthman, J. & DuPuis, M. (2006). Embodying neoliberalism: economy, culture, and the
politics of fat.Environment and Planning D: Society and Sp&¢e 427-448.

Guy, K. M. (2010). Silence arghvoir-fairein the marketing of products of therroir.
Modern & Contemporary Frangd9, 459-475.

Halkier, B. (2010)Consumption challenged: food in medialised everyday.lives
Burlington, VT: Ashgate Publishing Limited.

Hanna, A. K. & Oh, P. (2000). Rethinking urban poverty: A look at community gardens.
Bulletin of Science Technology & Socj&t§, 207-216.

Hardt, M. & Negri, A. (2004)Multitude: War and democracy in the age of empNew
York: The Penguin Press.



84

Hartwhich, O. M. (2009, May 21). Neoliberalism: The genesis of a political swwecr
The Center for Independent StudiBetrieved March 6, 2012 from
http://www.ort.edu.uy/facs/boletininternacionales/.../neoliberalism68.pdf

Harvey, D. (2005)A brief history of neoliberalismOxford, England: Oxford University
Press.

Hatch, J. (2009, April 22). ‘Natural patterns’ of farming touted in documentkSsi
Today,p. B2.

Heinz Awards. Retrieved January 4, 2012 from
http://www.heinzawards.net/recipients/joel-salatin

Herrick, J. E. & Sarukhan, J. (2007). A strategy for ecology in an era of globalization.
Frontiers in Ecology and the Environmeht 172-181.

Highmore, B. (2002)The everyday life readeNew York: Routledge.

Holloway, L. (2002). Virtual vegetables and adopted sheep: ethical relation, autyentic
and Internet-mediated food production technologhMesa, 34, 70-81.

Holt Gimenez, E. (2011). Food security, food justice or food sovereignty? In A.H. Alkon
& J. Agyeman (Eds.)Cultivating food fustice: Race, class, and sustainahpfy. 309-
330). Cambridge, MA: The MIT Press.

Holt Gimenez, E. & Shattuck, A. (2011). Food crises, food regimes, and food
movements: rumblings of reform or tides of transformatidminal of Peasant Studies
38, 109-144.

Holtzman, J. D. (2006). Food and memakpnual Review of Anthropologys, 361-378.

Hosking, R. (2011). How pigs can compost manure on a farm scale, saving you fuel and
money.Permaculture: inspiration for sustainable livinBetrieved May 6, 2011 from
http://www.permaculture.co.uk/articles/how-pigs-can-compost-manune-Saale-
saving-you-fuel-and-money

Howard, P. H. & Allen, P. (2010). Beyond organic and fair trade? An analysis of ecolabel
preference in the United Stat&ural Sociology75, 244-269.

Inglis, D. & Gimlin, D. (2010)The globalization of foadOxford, England: Berg
Publishers.

Jackson, B. (2010). At the origins of neo-liberalism: The free economy and the strong
state, 1930-194 T he Historical Journgl53, 129-151.



85

Jackson, Peter & Thrift, Nigel. (1995). Geographies of consumption. In D. Miller, (Ed.)
Acknowledging consumption: a review of new stugpps 203-236)London: Routledge.

Jarosz, L. (2011). Defining world hunger: Scale and neoliberal ideology in interalati
food security policy discours€ood, Culture & Societyl4, 117-139.

Jhally, S. (2003). Image-based culture: Advertising and popular culture. In G. Dines &
J.M. Humez (Eds.Gender, race, and class in media: A text-Rregg@er 249-257).
Thousand Oaks, CA: Sage Publications, Inc.

Johnston, J. & Baumann, S. (201B9odies: Democracy and distinction in the gourmet
foodscapeNew York: Routledge.

Jones, C. P. (2001). “Race,” racism, and the practice of epidemidlowgrican Journal
of Epidemiology154, 299-304.

Kalcik, S. (1984). Ethnic foodways in America: Symbol and the performance of identity.
In L.K. Brown & K. Mussell (Eds.)Ethnic and regional foodways in the United States:
The performance of group identfgp. 37-65). Knoxville, TN: The University of
Tennessee Press.

Kaplan, R. & Blume, R. (2011Jrban homesteading: Heirloom skills for urban living
New York: Skyhorse Publishing.

Kellner, D. (2003). Cultural studies, mulitculturalism, and media culture. In @s[&#n
J.M. Humez (Eds.Gender, race, and class in media: A text-reaggr. 9-20). Thousand
Oaks, CA: Sage Publications, Inc.

Kleinman, D.L. & Kinchy, A. J. (2007). Against the neoliberal steamroller? The
Biosafety Protocol and the social regulation of agricultural biotechnologigsculture
and Human Values, 2495-206

Lachman, G. (2007Rudolph Steiner: An introduction to his life and waddew York:
Penguin Books, Ltd.

Lauck, J. (2000)American agriculture and the problem of monopoly: The political
economy of grain belt farming 1953-1980incoln, NE: University of Nebraska Press.

LeBesco, K. & Naccarato, P. (2008dible ideologies: Representing food and meaning
Albany, NY: State University of New York Press.

Lees, M. (2003)Food authenticity and traceabilitCambridge, England: Woodhead
Publishing Limited.

Lenihan, M. H. & Brasier, K. J. (2010). Ecological modernization and the US Farm Bill:
The case of the Conservation Security Progrdournal of Rural Studieg6, 219-227.



86

Levinson, D. R. (2009)raceability in the food supply chai@®ffice of Inspector
General, Department of Health and Human Services. Retrieved March 8, 2012 from
http:www.0ig.hhs.gov/oei/reports/oei-02-06-00210.pdf

Lindenfeld, L. A. (2011). Feasts for our eyes: Viewing films on food through newslense
In J. Cramer, C.P Greene & L.M. Walters (EdSgod as communication/
communication as foogbp. 3-21). New York: Peter Land Publishing, Inc.

Long, J. (2011). Entering the new conversational marketplace: Narratives of
sustainability and the success of farm direct marketsd, Culture & Societyl4, 49-69.

Lupton, D. (1996)Food, the body and the selfondon: Sage.

Lupton, D. (1999)Risk and sociocultural theory: new directions and perspectives
Cambridge, England: Cambridge University Press.

Macaskill, Craig (Ed.). (2009T.he national agricultural handbook/directorgouth
Africa, Department of Agriculture, Forestry and Fisheries: Rainbow SA.

Manchester, K. & Salatin, J. (2010). Edible radio: Kate Manchester talksaeith J
Salatin about his new “forest farm”. Retrieved April 23, 2011 from
http://www.ediblecommunities.com/radio/edible-farm-and-fish/episodmpéli -
salatin.htm

Mares, T. M. & Pena, D. G. (2011). Environmental and food justice: Toward local, slow,
and deep food systems. In A.H. Alkon & J. Agyeman (E@u)tivating food justice:
Race, class, and sustainabilifyp. 197-219). Cambridge, MA: The MIT Press.

McClintock, N. (2010). Why farm the city? Theorizing urban agriculture throughsa |
of metabolic rift. Cambridge Journal of Region3, 191-207.

McCrary, Lewis. (2009, November 1). Cultivating freeddine American Conservative
8, 23-25.

McCullen, C. (2011). The white farm imaginary: How one farmer’s masfetishizes

the production of food and limits food politics. In J. Cramer, C.P Greene & L.M. \&/alter
(Eds.),Food as communication/communication as f¢mul 217-234). New York: Peter
Land Publishing, Inc.

McEntee, J. C. (2011). Realizing rural food justice: Divergent locals in the ndehreas
United States. In A.H. Alkon & J. Agyeman (Ed€)ltivating food justice: Race, class,
and sustainability{pp. 239-259). Cambridge, MA: The MIT Press.

McMahon, N. (2005). Biodynamic farmers in Ireland. Transforming socieby¢fr
purity, solitude and bearing witnesSa8ciologia Ruralis45, 98-114.



87

McMichael, P. (2010). The world food crisis in historical perspective. In F. Magdoff
Tokar (Eds.)Agriculture and food in crisigpp. 51-67). New York: Monthly Review
Press.

McMichael, P. (2009). A food regime genealogiie Journal of Peasant Studi&s,
139-169.

Miller, C. (2003). In the sweat of our brow: Citizenship in American domesticigeact
during WWIl-victory gardensThe Journal of American Culturg6, 395-409.

Mintz, S. W. (2008). Food, culture, and energy. In D. Inglis & D. Gimlin (E@&8,
globalization of foodpp. 21-35). Oxford, England: Berg Publishers.

Moloni, M. J. & Brown, M. E. (2006). Corporate social responsibility in the supply
chain: An application in the food industdournal of Business Ethic88, 35-52.

Montet, V. & Groussain, C. (2009). Joel Salatin, America’s organic farming
heavyweight. Retrieved March 19, 2012 from
http://www.organicconsumers.org/articles/article_19411.cfm

Murphy, S. (2010). Free trade in agriculture: A bad idea whose time is done. In F.
Magdoff & B. Tokar (Eds.)Agriculture and food in crisigpp. 103-119). New York:
Monthly Review Press.

Nakayama, T. K. (1994). Show/Down time: “Race,” gender, sexuality, and popular
culture.Critical Studies in Mass Communicatjdd, 162-179.

Nelson County Life MagazinRetrieved March 19, 2010 from
http://www.nelsoncountylife.com/2011/06/08/lunatic-farmer-joel-salatipadfface-
farms-visit-pharsalia/

Nestle, M. (2010)Safe food: The politics of food safetyps Angeles: University of
California Press.

Nestle, M. (2007)Food politics: How the food industry influences nutrition and health
Los Angeles: University of California Press.

Ono, K. A., & Sloop, J. M. (1992). Commitmenttedos—A sustained critical rhetoric.
Communication MonographS9, 48-60.

Ostrander, M. (2011). Should we eat animals? Yes. Sustainable food means meats, too.
An interview with foodie farmer Joel SalatmvES! 57, 24-27.

Owen, A. S. & Ehrenhaus, P. (1993). Animating a critical rhetoric: On the feediitg ha
of American empireWestern Journal of Communicatidv, 169-177.



88

Paarlberg, R. (2010Fo0d politics: What everyone needs to kn@xford, England:
Oxford University Press.

Paltridge, B. (2006)Discourse analysis: An introductiohondon: Continuum.

Patel, R. (2007)Stuffed and starved: The hidden battle for the world food system
Brooklyn, NY: Melville House Publishing.

Pechlaner, G.& Otero, G. (2008). The third food regime: Neoliberal globalism and
agricultural biotechnology in North Americ&ociologia Ruralis48, 351-371.

Peterson, T. R. (1990). Jefferson’s yeoman farmer as frontier hero a satimigfeythic
structure Agriculture and Human Valug$4, 9-19.

Petrini, C. (2007). Communities of food. In V. Shiva (EM&nifestos on the future of
food & seedpp. 11-23). Cambridge, MA: South End Press.

Pezzullo, P. C. (2006). Articulating “sexy” anti-toxic activism on screen: Theral
politics of A Civil ActionandErin Brockovich In S. Senecah (EdEnvironmental
Communication YearbooR, 21-48.

Phelps, M. (2008). Everything he wants to do is illeymther Earth New235 46-51.

Pino, D. (2011). Book reviewEolks, this ain’t normalRetrieved March 8, 2012 from
http://www.huffingtonpost.com/darya-pino/folks-this-aint-normal-book b 1161476.html

Pleasant, B. (2010). Systemic pesticides: chemicals you can't wasiotiier Earth
News 248 16-18.

Pollan, M. (2002). Sustaining vision. Retrieved March 8, 2012 from
http://www.gourmet.com/magazine/2000s/2002/09/sustainingvision

Pollan, M. (2006a)The omnivore’s dilemma: A natural history of four meblsw York:
Penguin Books.

Pollan, M. (2006b). No bar code: A Virginia farmer says a revolution against iraustri
agriculture is just down the roadlother Jones31, 35-45.

Polyface Blog. Retrieved January 4, 2012 from http://polyfacehenhouse.com/
Polyface. Retrieved January 4, 2012 from http://www.polyfacefarms.com/
Pretty, J. (2010). Can ecological agriculture feed nine billion people? Indedifak B.

Tokar (Eds.)Agriculture and food in crisigpp. 283-298). New York: Monthly Review
Press.



89

Puplava, J. J. & Salatin, J. (2011). Joel Salatin—A workable solution to soaring food
prices in the next decade. Retrieved January 4, 2012 from
http://www.financialsense.com/financial-sense-newshour/big-picture/Q9/186/03/joel-
salatin/a-workable-solution-to-soaring-food-prices-in-the-nexade

Purdum, T. S. (2005, May 1). High priest of the pasftline. New York Times, B2

Retzinger, J. (2008). The embodied rhetoric of “health” from farm to fields to salad
bowls. In K. Lebesco & P. Naccarato (EdEqjble ideologies: Representing food &
meaning(pp. 149-178). Albany,NY: State University of New York Press.

Richards, C. Lawrence, G. & Burch, D. (2011). Supermarkets and agro-industrial foods
Strategic manufacturing of consumer trigiod, Culture & Societyl4, 29-47.

Rose, N. (1996). Governing “advanced” liberal democracies. In A. Barry, T. Osborne &
N. Rose (Eds.Foucault and political reason: Liberalism, neo-liberalism and
rationalities of governmer{pp. 37-64). Chicago: University of Chicago Press.

Rosset, P. (2010). Fixing our global food system: Food sovereignty and redistributive
land reform. In F. Magdoff & B. Tokar (EdsAgriculture and food in crisigpp. 189-
205). New York: Monthly Review Press.

Saad-Filho, A. & Johnston, D. (200B)eoliberalism: A critical readerLondon: Pluto
Press.

Salatin, J. (19955alad bar beefSwoope,VA: Polyface, Inc.

Salatin, J. (1996a, March/April). Another perspective of sanitaionntryside & Small
Stock Journgl80, 40-42.

Salatin, J. (1996b, March/April). The changing face of environmentalisuntryside &
Small Stock Journa80, 67-69.

Salatin, J. (1997, March/April). Homesteading is not really about earningng, llmt. ..
Countryside & Small Stock Journall, 78-79.

Salatin, J. (1998)You can farmSwoope,VA: Polyface, Inc.

Salatin, J. (2003). Everything | want to do is illegdCRES, USA33, 1-4. Retrieved July
9, 2011 from http://www.acresusa.com/toolbox/reprints/Salatin_Sept03.pdf

Salatin, J. (2007, August/September). Eat in sync with the sedéother Earth News
223 44-48.



90

Salatin, J. (2009a). Taking down the corporate food system is sidlf@eNet Retrieved
March 12, 2012 from
http://www.alternet.org/environment/140477/taking_down_the_corporate_food_system_i
s_simple/

Salatin, J. (2009b). I drank milk (sold illegally on the underground market). Retrieved
March 12, 2012 from http://grist.org/politics/2009-11-03-i-drink-raw-milk-stéyally-
on-the-underground-market/

Salatin, J. (2009c). The farmer in the sw8bjourners Magazine8, 44-48.

Salatin, J. (2010)The sheer ecstasy of being a lunatic farnsavoope,VA: Polyface,
Inc.

Salatin, J. (2011)olks, this ain’t normal: A farmer’s advice for happier hens, healthier
people, and a better worldNew York: Center Street Hatchet Book Group.

Salatin, J. (2012). Rebel with a cause—food n&#t#sior Magazine Retrieved March 26,
2012 from http://flavormagazinevirginia.com/?s=joel+salatin

Schapsmeier, E. L. & Schapsmeier, F. H. (1970). Eisenhower and Ezra Taft Benson:
Farm policy in the 1950#gricultural History, 44, 369-378.

Schlosser, E. (2002rast food nation: The dark side of the all-American mialw
York: HarperCollins.

Schudson, M. (2006). The troubling equivalence of citizen and constiheeANNALS
of the American Academy of Political and Social Scigd@g 193-204.

Seabrook, J. (2011, November 21). Crunch: Building a better apmeNew Yorkempp.
54-65.

Sefcovic, E.M.I. (1996). Stuck in the middle: Representations of middle-aged women in
three popular books about menopa¥¥emen’s Studies in Communicatids, 1-27.

Sender, K. (2006). Queens for a day: Queer eye for the straight guy and theaeolibe
project.Critical Studies in Media Communicatid?i, 131-151.

Seyfang, G. (2006). Ecological citizenship and sustainable consumption: Examiming loc
organic food networkslournal of Rural Studie22, 383-395.

Shepherd, V. (2000). Down on this farm the times they are a-cha8giithsonian31,
64-73.

Shiva, V. (2007)Manifestos on the future of food & se€&hmbridge, MA: South End
Press.



91

Shiva, V. (2008)Soil not oil Cambridge, MA: South End Press.

Shugart, H. A. (2003). Reinventing privilege: The new (gay) man in contemporary
popular mediaCritical Studies in Media Communicatia20, 67-91.

Shugart, H. A. (2008). Sumptuous texts: Consuming “otherness” in the food film genre.
Critical Studies in Media Communicatig2b, 68-90.

Shugart, H. A. (2010). Consuming citizen: Neoliberating the obese body.
Communication, Culture & Critique3, 105-126.

Stanescu,V. (2010). “Green” eggs and ham? The myth of sustainable meat and the danger
of the local.Journal for Critical Animal Studies$, 8-32.

Stiles, G. (2010). Farming outside the box: Organic and natural food expert Joel Salatin
urges local growers to experimehtail Tribune Retrieved March 22, 2012 from
http://www.mailtribune.com/apps/pbcs.dll/article?AlD=/20100221/NEWS/2210324

Sutton, D. (2008). A tale of easter ovens: Food and collective meBmrial Research
75, 157-180.

Tanaka, K. & Mooney, P. H. (2010). Public scholarship and community engagement in
building community food security: The case of the University of KentuRkyal
Sociology 75, 560-583.

Tang, X. (2002). Anxiety of everyday life in post-revolutionary China [2000]. In B.
Highmore (Ed.).The Everyday Life Read@op.125-135). London: Routledge.

Taylor, S. (2011). Beasts of burden: Disability studies and animal ri@big2arle 19,
191-222.

Teuber, R. (2010). Geographical indications of origin as a tool of product diffei@mtiat
The taste of coffedhe Journal of International Food & Agribusiness Marketidg
277-298.

Todd, A.M. (2011). Eating the view: Environmental aesthetics, national identity, and
food activism. In J. Cramer, C.P. Greene & L.M. Walters (EBs9d as
Communication/Communication as Fogup. 297-315). New York: Peter Land
Publishing, Inc.

Tovey, H. (2008). ‘Local food’ as a contested concept: Networks, knowledges and power
in food-based strategies for rural developmbméernational Journal for Sociology of
Agriculture & Food 16, 21-35.



92

Trubek, A. (2008)Taste of place: A cultural journey into terroicos Angeles:
University of California Press.

United States Department of Agriculture (USDA). Retrieved July 9, 2011 from
http://www.ams.usda.gov/AMSv1.0/ams.fetchTemplateData.do?template=ategle
ftNav=WholesaleandFarmersMarkets&page=WFMFarmersMarketG&uletbcription=
Farmers Market Growth&acct=frmrdirmkt

Walls-Thumma, D. (2000). Implications of going green. Retrieved January 8, 2012 from
http://greenliving.nationalgeographic.com/implications-going-green-2818.h

Walsh, B. (2011). This land is your land: Joel Salatin wants to lead America back to the
farm.Time 178 52-54.

Wartman, K. (2011). Joel SalatiRolks, this ain’t normalRetrieved January 8, 2012
from http://www.huffingtonpost.com/kristin-wartman/joel-salatin-fotkgs-
a b 1074421.html

Weber, K., Heinze, K. L. & DeSoucey, M. (2008). Forage for thought: Mobilizing codes
in the movement for grass-fed meat and dairy prodAcksinistrative Science
Quatrterly, 53, 529-567.

White House, The. Retrieved February 4, 2012 from http://www.whitehouse.gov/the-
press-office/first-lady-michelle-obama-launches-lets-moveraras-move-raise-a-
healthier-genera

Wilkinson, J. (2010). The globalization of agribusiness and developing food world food
systems. In F. Magdoff & B. Tokar (EdsAgriculture and Food in Crisigpp. 155-169).
New York: Monthly Review Press.

Willis, P. (2002). Symbolic creativity. In B. Highmore (Edl'jye Everyday Life Reader
(pp. 45-60). New York: Routledge.

Winter, M. (2003). Embeddedness, the new food economy and defensive localism.
Journal of Rural Studied9, 23-32.

Wirzba, Norman. (2007). Barnyard dan€dristian Century124, 8-9.

Wood, G. (2010). Interview: Joel Salatirhe GuardianRetrieved February 6, 2012
from http://www.guardian.co.uk/lifeandstyle/2010/jan/31/food-industry-environment

YouTube. (2011). Retrieved February 6, 2012 from http://www.youtube.com/watch?v=-
T9UaP1AsMI

YouTube (2011a). Retrieved February 6, 2012 from
http://www.youtube.com/watch?v=KtG6sLtXHS4



YouTube. (2011b). Retrieved February 6, 2012 from
http://www.youtube.com/watch?v=HOYn6RjCLY

93



94

I The system that alternative movements advocateeform is the concentrated, monocrop agriculture
production and its resultant processed foods. 3thifs away from local and regional food productisn
theorized to have been codified into U.S. foodgolvith The Agricultural Trade Development Assistan
Act of 1954 (ATDAA) and its Public Law 480 (Gotthie& Joshi 2010, p. 81), which allowed U.S.
agricultural production and exports to dominate“fimternational] food trade for over two decades,”
through creating the institutional governmentalmap system and public-private partnerships that
eventually paved the way for the current agricaltimdustry to take shape (McMichael 2010; p. 58his
environment within agricultural policy created aadhmumber of very large corporate conglomeratas th
have been able to produce “more efficient” commpodibps that could be transported over vast digsinc
and modified into various processed products. rékalt has been to transform “rural landscapebas t
American model of capital/energy-intensive agrigrdt” became predominant in the U.S and throughout
the world (McMichael 2010; p. 58).

The corporate-friendly environment within policgeation was further solidified with Earl Butz's
appointed by Richard Nixon as the Secretary ofXapartment of Agriculture (USDA) in 1971; Butz had
served as the assistant secretary for years, amdhip appointment to the Secretary position, hepped
places with the then-Secretary of USDA, Cliffordrtlia, at an executive position for the Ralston Rari
company (Gottlieb & Joshi 2010, p. 76; Lauck 20024; Nestle 2007, p. 100; Pollan 2006a, pp. 51-52
Schlosser 2002, p. 8). Butz asserted as the USEzfefary that for the U.S. to maintain the comjpetit
edge it earned within global agriculture, producereded to “Get big or get out,” (Pollan 2006&53)-
Gottlieb and Joshi (2010) contextualized this titéors “Under Butz’s leadership, in the 1970s a &ug
expansion of commaodity crops such as corn, ricesaytieans took place, leading to surpluses, greater
exports, expanded domestic markets, and the dawelois of new food products,” (p. 76). Critics
maintain that the various policy arrangements i ‘thlobalized food supply is made to look ‘natyral
[though] it is a deliberate result of policy desgnand driven by global agribusinesses and supketar
chains,” (Shiva 2008, p. 107).

il The Bob Jones University’s (BJU) Web site staltes it is: “the foremost fundamental Christian
university...BJU is training leaders by building ugittfaith and understanding of God’s Word, and by
teaching them how to live the truth in every aréhbfe.”

il The Food and Safety Inspection Service is the puigalth agency of the USDA (FSIS).



