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ABSTRACT

As historians and scholars have studied the Bible, one unanswerable question has
continued to puzzle them: Where did Ancient Israel come from? Many scholars have
presented theories attempting to provide some possible answers to this questianbas
the Bible (and/or other ancient texts) or archaeological data or both. However, whil
each theory has valid arguments based on textual or archaeological datdeiese t
leave several questions unanswered and none fully agree with all the datal@vai
There are data that support both a Canaanite and a non-Canaanite originéat Anci
Israel, yet these major theories focus on either the Canaanite originsiehiAisrael or
the non-Canaanite origins for Ancient Israel and never both. Thus, new thedries tha
incorporate both sources for the origins of Ancient Israel must be formulatetius g
closer to answering the question of from where Ancient Israel came.

This thesis uses the data from ancient texts, including the Bible, and aoglyaeol
to present a new theory about the origins of Ancient Israel. In order to discavéhéot
Canaanite and non-Canaanite origins of Ancient Israel one must look to the gods and
goddess worshipped by the early Israelites. When one discovers the origins ainthe m
deities venerated by Ancient Israel, namely, Yahweh, El/Elohim and Asheraimnidgins
of early Israel then becomes clearer. Yahweh was a non-Canaanjité-tlaitd Asherah
Canaanite deities and all three were worshipped to some degree by Asreieht When

Israel first emerged as a distinct population group in the Ancient Neaaiaind 1200



BCE a new, distinctive religion emerged as well. This religion intedjseteeral
Canaanite religious practices and rituals with a non-Canaanite deitye¥atwth some

of the unique religious features of a non-Canaanite origin, to form a new, hylgicire
The merging of these numerous separate and different religious feagues for the
existence of two sources of influence, one Canaanite and one non-Canaanite. Thus,
based on these combined religious elements the origins of Ancient Israddaritenm

both these sources and not one or the other as the major theories suggest.
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CHAPTER |

INTRODUCTION

And afterward Moses and Aaron went in, and told Pharaoh, Thus saith Yahweh God of Israel, Let
my people go, that they may hold a feast unto me in the wilderness.
Exodus 5:1

Statement of the Problem

The study of the Bible has been a central part of Western individual endeavor for
centuries, even millennia. The main purpose of this type of study is and has been of a
religious nature. People study the Bible to find God and to understand how God works,
to get insight into their own lives, and to discover the meaning of life. For some, the
Bible is more than just a religious book; it is a historical document describing the
accounts and tales of ancient people who worshipped the same god they worship today.
These people consider the biblical figures of Moses and David to be real hlstoric
individuals and that the tales in the Bible about them actually happened. In a way, this
belief in the reality of these figures adds to the significance of theoedigspects of the
biblical text, for if the biblical stories are true, then one can begin to understarn@dtw
deals with real human beings and how God would deal with the one studying the Bible
today. It makes the Bible applicable to real life in the present day.

Over the last two centuries scholars, historians and even theologians have begun

to take a more critical look at the Bible, the stories surrounding biblical figneghe



evidence from nonbiblical sources in an attempt to discover what is historroallgrid
what is not in the biblical text. One of the main questions they have struggled to answer
is where Ancient Israel came from. In the Hebrew Bititee episode recognized as ‘the
Exodus’ tells the story of how the people of Israel escaped from Egypt, trawvedagh
the Sinai desert and entered the Promised Land known as CaRaathose who
believe in the literal Bible, this story represents the origins of Ancseaell and it
teaches how and from where the Israelites arrived in the land of Canaaerad thfehe
Late Bronze Age (ca. 1500-1200 Before the Common Era or BCE) and the beginning of
the Iron Age | (ca. 1200-1000 BCE). In the last two centuries, however, scholars and
others have questioned the Exodus account and many other aspects of the biblical text.
Prior to the nineteenth century of the Common Era (CE), the historical truthfulrtéges of
Hebrew Bible was not questioned.

Today, however, scholars are reviewing and analyzing the biblical text in an
attempt to see beyond the traditional stories. By studying the clues |a# biptical
writers, these researchers hope to discover the historicity of these andwhat really

happened to the Ancient Israelites. One great aid in the quest to understand the

! The Hebrew Bible is a term to refer to the bibliet that was written and/or compiled by Ancitsrael
in Hebrew. In Christianity it is also known as Bkl Testament.

% Canaan is a term to refer to the land of Isratalestine in ancient times. The borders of its
geographical location are debatable. Some ar@iattstretches as far south as Sinai and as f&n as
Northern Syria and for this thesis these geograplparameters will be referred to as ‘greater Canaa
For the present study when the land Canaan is arexdtiit is to be understood to be the land wettef
Jordan River to the coast of the Mediterraneanfiaord the desert region of the Negev north to alloeit
northern edge of the Sea of Galilee. This mayefierred to as ‘Ancient Palestine’ as well and it
constitutes the main lands settled and controliedrrient Israel from about 1200 BCE onward with
variations that will be discussed in the body @f thesis. For more information on the use oftée
Canaan in ancient texts see J. Maxwell Miller amichJH. HayesA History of Ancient Israel and Judah
(Philadelphia: Westminster Press, 1986), 38.



compositions of the Hebrew Bible and the origins of Israel is the field ofcBlibli
Archaeology, a discipline formed to some degree in an attempt to prove (or disprove in
some cases) events and stories of the Bible. Archaeology in generalpeas he
significantly in bringing forth historical evidence that can be used terefr substantiate
the claims made by those who argue over theories about the origins of Anaehaihsl

the history that may or may not be contained in the Bible.

One problem with current scholarship on the subject is that archaeologists and
those who study ancient texts, two separate fields of study, seem to be atthdzxctvi
other and cannot seem to work together. Archaeology and ancient texts both yield
valuable information and data that can help piece together the puzzle of Ae@eint |
and its origins, yet the two different fields, in many cases, decline to wottkéoge
David Noel Freedman states,

The combination of the Bible and archaeology is somewhat artificial; the

two have not really matched up very well. On rare but important

occasions, there is significant contact, and both disciplines gain from the

exchange of data and ideas. Often, however, there is no point of contact

and nothing significant happens.

It is apparent that the way to more fully understand early Israelydnistorical event is
to use all the data available. Thus, archaeology and archaeologists cacauat the
ancient texts, including the Bible, when attempting to describe historicakehased on

archaeological findings and/or theorizing about history based on such findings.

Furthermore, those who study ancient texts, most particularly biblicabessholust

® William G. Dever, T. L. Thompson, G. W. Ahlstréemd Philip R. Davies, “Will the Real Israel Please
Stand Up?’ Archaeology and Israelite HistoriognagPart 1,” Bulletin of the American Schools of Oriental
ResearchNo. 297 (Feb., 1995): 63.



include archaeological findings in their interpretations of history based onaheigat
texts. When both fields of study are included in an interpretation of historicatewent
knowledge of these events is greatly enhanced. While these two fields seem to have had
a difficult time working together and have lacked a cohesive approach waitd tegthe
origins of Ancient Israel, great strides have been made in the last tiadpo years by
members of both fields and the recent collaboration of both archaeologists and those who
study ancient texts has provided us with much needed information and innovative
hypotheses on the subject of Ancient Israel’s origins.

There is much debate in current scholarship over the possible explanations of
Ancient Israel’s emergence in the Ancient Near East at the end of th&ilcatze Age.
There are several different theories with regard to who these Ancieglitésavere and
where they came from. Each different theory highlights or emphasizeBcspspects of
the origins of Ancient Israel that are corroborated with the textual andlaesiogical
evidence available. Certainly, these several theories also have weakivedbese is
evidence for the origins of Ancient Israel that is left unexplained in each ofdjoe
theories. Therein lies the problem; there is no definitive solution to the problem of the
origins of Ancient Israel because none of the major theories can accountaispeaits of
the textual and archaeological data. The archaeology and the ancient te&téuofient
Near East both provide proof that the formation of Ancient Israel as a distinct fp@pula
group involved Canaanites and non-Canaanites united together in a tribal alliance
Therefore, it is necessary, in my opinion, to look for an additional hypothesis and a new

method that can adequately explain the origins of Ancient Israel incorpoitaing t



evidence for the Israelites’ Canaanite and non-Canaanite background asevitethe

archaeological record and in ancient texts including the Bible.

The Yahweh/EIl Theory

Due to the evidence of Canaanite and non-Canaanite heritage for eselytlss
thesis will attempt to look anew at the question of the origins of Ancient &srde
suggest a different hypothesis that adds to the existing theories of the fiatd, vave
termed the Yahweh/El Theory. To do this, | intend to examine the origins of Ancient
Israel through the lens of the gods and goddess that they worshipped and how the
archaeology and ancient texts that deal with the deities worshipped by Aiscee|
provide evidence for their Canaanite and non-Canaanite origins. The Hebrewrible a
the religions that base their tradition on the Bible (Judaism, Christianityslant) are
well known to be monotheistic. However, at several times in the biblical storyline the
Israelites (or groups of Israelites) showed devotion to other gods and gesldtss
than their main god, Yahweh. The role these other gods and goddesses played in early
Israel is one clue to an understanding of the origins of Ancient Israeldecitese
deities were Canaanite deities. Thus, the religious practices of andtibe vEnerated
by early Israel had connections with contemporary Canaanite religion aies.deit

Alternatively, Yahweh, the main god of the Hebrew Bible and of Ancient Israel,
was not a Canaanite god. Yahweh worship in Canaan does not begin until some of the
first Israelites ‘bring’ him into the land to be worshipped. Eventually, Yahweh Esom
a god of the land of Canaan due to the presence of Ancient Israel there, but otiginally

is a non-Canaanite god. Based on the religion and deity devotion of Ancientlisrael



propose that there is evidence that the origins of Israel lie both within Canaan and
without. This hypothesis is supported by both the archaeological record and #m anci
texts which provide proof that Ancient Israel emerged from within the indigenous
Canaanite population and from a non-Canaanite population group. Therefore, in my
judgment, if one studies the gods and goddess that the Ancient Israelites warshippe
early on in their existence then we can confirm to a greater degree whaththeaogy

and ancient texts suggest concerning Ancient Israel’s origins and we carcloser to
definitively discovering the origins of Israel. | intend to prove that thiscambr will

help answer some of the questions surrounding the origins of Ancient Israel throughout

the body of this thesis.

The God of the Land

An important aspect of this theory and something that is prevalent in the ancient
world is that gods and goddesses of the Ancient Near East were connected tukparti
group of people and to a specific geographical location. Mark S. Smith statdé® “In t
world order there were many nations, and each had its own patrofi gdok&over,
Alexander H. Joffe declares, “Each might espouse a different version, but the core
elements of peoplehood connected to God and the land were likely shdrethé
Ancient Near East when population and/or ethnic groups moved or were displaced from

one area to another they took with them not only their culture and society but also their

* Mark S. SmithThe Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic
Texts(Oxford; New York: Oxford University Press, 20043.

® Alexander H. Joffe, “The Rise of Secondary Stitdhe Iron Age Levant,Journal of the Economic and
Social History of the Orien¥/ol. 45, No. 4 (Part 1, 2002): 455.



religion and the deities they had previously worshipped from the land or lands from
which they were displaced. This is only natural since they were familiatigir
religion and deities and through past experiences believed in the benefit otimgnera
these gods.

An example of this can be seen with the ancient group well known from the Bible,
the Philistines. They first arrived in the land of Canaan around the same timee as t
emergence of the first Ancient Israelites as a remnant of a gatlef the Sea Peoplés.
The Sea Peoples were a group of pirates/brigands from the Aegean Shatdrad t
wreaked havoc upon the Eastern Mediterranean at the end of the Late Broriz&Hge.
Philistines made up a part of this group and would later proceed to settle in the southern
coastal plains of CanadnThe Philistines brought their gods and goddesses of Aegean
origin with them to the land of Canaan as evidenced in their material remains udcovere

by archaeologists and they continued to worship them while in their new horeland.

® For more information on the Sea Peoples see @af@edmount, “Bitter Lives: Israel in and out of
Egypt,” in The Oxford History of the Biblical Worléd. Michael D. Coogan (New York: Oxford
University Press, 1998), 85-86, Lawrence E. Stdf@rging an Identity: The Emergence of Ancient
Israel,” inThe Oxford History of the Biblical Worléd. Michael D. Coogan (New York: Oxford University
Press, 1998), 90-92, 113-128, Amihai Mazar, “IrageA,” in The Archaeology of Ancient Israef].

Amnon Ben-Tor, trans. R. Greenberg (New Haven ammtlon: Yale University Press; The Open
University of Israel, 1992), 262-281.

" Redmount, “Bitter Lives: Israel in and out of Egy85-86, Stager, “Forging an Identity: The Emarge
of Ancient Israel,” 90-92, 113-122.

8 Redmount, “Bitter Lives: Israel in and out of Egy85-86, Stager, “Forging an Identity: The Emarge
of Ancient Israel,” 92, 113-122.

° Lawrence E. Stager, “Forging an Identity: The Egeece of Ancient Israel,” ifthe Oxford History of the
Biblical World, ed. Michael D. Coogan (New York: Oxford UniversiRyess, 1998), 126, Larry G. Herr,
“Archaeological Sources for the History of Palestiiithe Iron Age Il Period: Emerging Nation3lie
Biblical ArchaeologistVol. 60, No. 3 (Sept., 1997): 131, Mazar, “Iron Age275.



Another instance of this phenomenon is that when empires such as Assyria and
Egypt began to conquer parts of the Ancient Near East outside their ‘borders’ they
established shrines and temples for religious worship and veneration even though the
statue, and therefore the presence of the deity, were not there. This was faetlt@be
those of their own population groups that had settled in these new non-Assyrian or non-
Egyptian areas, such as governors or military garrisons, so that they could canbaue t
connected to their own religious tradition. These shrines and temples were not
established in an attempt to convert the non-Assyrian or non-Egyptian populations to
their form of worship because these people already had their own gods connected to the
as distinct population groups. Although these people may have had to pay tribute,
monetary or otherwise, to such foreign deities, they were not expected to hbeome
adherents.

It appears that in the Ancient Near East there was an understandingalmong
Ancient Near Eastern groups such as the Assyrians, Egyptians, Philistinkssaeelites
that each people had their own distinct god or gods and goddesses that they worshipped
and that each land (normally associated as well with a specific group of )deagblées
own distinct local god or gods. These groups did not force it upon others to worship their
own deities; they left them to themselves to either worship the gods of the land where
they had settled or been deported to, or to worship the gods of their own cultural
background. Yet the fact remains that each Ancient Near Eastern geodragghaa
had a distinct ‘god of the land’ and that each different population group had a distinct god

or pantheon of gods that they uniquely venerated.



When population groups did move to or settle in a new land there is evidence that
they would also begin to worship the gods and goddesses of that land, incorporating the
god of the land into their religion that they had already brought with them orilasisig
completely both culturally and religiously to the new land they were in anardisg
their previous religious beliefs in order to assimilate. In each regiom @&rhient Near
East there was a god (or goddess) that watched over that land and there was an
expectation that the people of that land were to pay devotion to him (or her) in order for
the people to receive blessings or avoid curses from the god. The Bible provides us with
several examples of this phenomenon and demonstrates the importance of the ‘god of the
land.’

Examples of such include Exodus 5:1 which maintains that Moses and Aaron
wanted to take Israel out into ‘the wilderness’ to worship their god, Yahweh, @blsum
because that was where he was to be worshipped, in his land that was referfébto as
wilderness,” and not in Egypt. Moreover, when the northern kingdom of Israel was
conguered by Sargon Il of Assyria in the late eighth century BCE, the locabgopul
was deported to other portions of the Assyrian EniSiréhe Assyrians deported other

groups from their empire to resettle Samaria, the northern kingdom's foayieal£*

19 Miller and HayesA History of Ancient Israel and JudaB38, Israel Finkelstein and Neil Asher
Silberman,The Bible Unearthed: Archeology’s New Vision ofiantlisrael and the Origins of Its Sacred
Texts(New York: Simon and Schuster, 2002), 221.

 Mordechai Cogan, “Into Exile: From the Assyriann@aest of Israel to the Fall of Babylon, Tine
Oxford History of the Biblical Worldgd. Michael D. Coogan (New York: Oxford UniversRyess, 1998),
256, Miller and HayesA History of Ancient Israel and JudaB38, Finkelstein and Silbermarhe Bible
Unearthed: Archeology’s New Vision of Ancient I$i@&d the Origins of Its Sacred Tex220, Herr,
“Archaeological Sources for the History of Palestifihe Iron Age Il Period: Emerging Nations,” 155,
Gabriel Barkay, “Iron Age II-Ill,” inThe Archaeology of Ancient Israeld.Amnon Ben-Tor, trans. R.
Greenberg (New Haven and London: Yale UniversigsBr The Open University of Israel, 1992), 328.
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These groups brought their former religious systems and deities withthemthe
Bible states in 2 Kings 17: 24-41 that these new population groups wanted to learn how
to worship Yahweh. It specifically states that these new population groups ‘kndwenot t
manner of the God of the land’ (v. 26), who is understood to be Yahweh, and according
to the Bible a priest of Yahweh was brought to the land to teach these foreigners proper
Yahwism. Psalm 137, believed to be written during the Babylonian Exile (sixtlrgent
BCE), asks in verse four how the Israelites, Yahweh worshippers, were supposegd to “s
the song of Yahweh in a foreign land,” for apparently it was not possible to sing the son
of Yahweh in a land other than his own, Canaan or Israel. While these last two examples
occur historically much later in the Bible than the time period to be examindukfor t
origins of Ancient Israel, they do show evidence that this phenomenon was a metjor fac
of Ancient Near Eastern religious culture. From the examples given above wayca
that throughout the Ancient Near East there was an understanding that sjestoetc
were connected with certain geographical locations and/or distinct population gralips
if one wanted to prosper in that land one best appeal to the god or gods of that land to
seek his or her blessing.

The earlier case of the Philistines proves to be a good example here asavell. N
only did the Philistines continue their veneration of their own gods they brought with
them from the Aegean when they settled in the southern coastal plains of Canaan, they

began to pay devotion to Dagan or Dagon, a Canaanite god of grain and grain

12 Barkay, “Iron Age II-1Il,” 328, Cogan, “Into ExiteFrom the Assyrian Conquest of Israel to the Bl
Babylon,” 257, Miller and Haye#\ History of Ancient Israel and JudaB39, Herr, “Archaeological
Sources for the History of Palestine: The Iron Ageeriod: Emerging Nations,” 155.
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production® Thus the Philistines recognized that in order to protect their harvests and
ensure the fertility of the land they needed to appease the god of the land or tieg god t
would watch over their grain and this was not a god from the Aegean area, he was a god
known in the Ancient Canaanite world. It was to Dagan that they turned in order to make
certain such benefits. There was an overlap of veneration of the gods from tueal ori
heritage and the worship of the deities of the new land in which they had settled,
demonstrating a form of acculturation or assimilatibhus, the Philistines proved both
cases to be correct: specific gods are connected with particular growgusptd pnd with
a distinct geographical region. If this was the case in the Ancient Neatheasan
attempt to discover where the origins of the gods and goddess worshipped bythe earl
Israelites came from should demonstrate the religious origins of Ancieeit 15kth all
this in mind, | believe there is evidence to suggest that Ancient Israelj®uslipractices
descended from both Canaanites and non-Canaanite origins and this can be seen in the
nature of their veneration of their gods, more specifically the gods Yahwiel and
therefore, Ancient Israel as a whole descended from both Canaanite and nan#€ana
sources.

In order to demonstrate this, | will look specifically at three Isea€kities in the
archaeological record and the ancient texts throughout this thesis: Yahwébwah]e

El/Elohim and to a lesser degree the goddess Asherah. Yahweh is considered by most

3 Richard S. Hesssraelite Religions: An Archaeological and Biblicaurvey(Grand Rapids, Mich.:
Baker Academic; Nottingham, England: Apollos, 20a0?2, Herr, “Archaeological Sources for the
History of Palestine: The Iron Age Il Period: EmergNations,” 131.

4 For an overview of Philistine archaeology andrtkeitiement of the southwestern Levantine coast se
Stager, “Forging an Identity: The Emergence of Antilsrael,” 113-116.
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scholars to be the chief god of Israel in the Biblical text and therefore ipatamt to
determine when and where the Ancient Israelites began to worship this deitylalone.
Canaanite religion El is the head god, but his name, or at least some form of hiS name
appears in the Bible and he eventually becomes synonymous with Yahweh to the
Israelites, thus showing Israel’s ties to Canaan and Canaanite religgberah is an
interesting case, for this female deity and wife of El in the Canaanitequamtould tie

the two gods Yahweh and El together, for she is also possibly the wife and conisert of t
deity Yahweh.

This thesis will discuss the origins of the deities themselves, where érey w
initially worshipped and by what groups, if they were indeed worshipped or venerated by
the Ancient Israelites, why they appear in the Bible together and how thatsel
anything about the beginning of Israel in general. It is my contentiothihaiscovery
of the origins of these gods through archaeology and ancient texts will givews a ne
perspective on Ancient Israel, one that shows that Israel came fromt &vieaeparate
population groups, one from Canaan and one from outside of Canaan, which must have

then formed some type of tribal allian€eThese two different groups that came together

15 El, Elohim, El Elyon, El Shaddai, El Berit, and myaother ‘El epithets’ occur in the biblical texto see
more examples and read arguments for and agamaldh that all these names represent differing god
one similar god see Frank Moore CrdSanaaniteMyth and Hebrew Epic: Essays in the History of the
Religion of Israe[Cambridge, Mass.: Harvard University Press, 193342-43, 49, Wayne T. Pitard,
“Before Israel: Syria-Palestine in the Bronze Aga,The Oxford History of the Biblical Worled.
Michael D. Coogan (New York: Oxford University Pse4998), 54, Hestsraelite Religions: An
Archaeological and Biblical Surve$48-149, 174, Smiti;he Origins of Biblical Monotheism: Israel's
Polytheistic Background and the Ugaritic Text40-142.

181t must be clearly noted at this juncture tham arguing that in the early stages of the developirog
early Israel that this consisted of at least twffedént and distinct population groups, one fronm&mn and
the other non-Canaanite, which joined togethenamald eventually become ‘Israel.” As will be shawn
much of the archaeological evidence suggests theieAt Israel descended from or were in fact
Canaanites. This leaves the possibility that agmar groups of Canaanites separated themselvestifr®
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to form ‘Israel’ can be identified as such based on the gods they worshipped, the
El/Elohim group from Canaan and the Yahweh group from outside of Canaan, most

likely from the land of Midian (where the Sinai and Arabian peninsulas meet).

Methodology

As noted earlier in this thesis, there are two ways to examine ancient,history
through ancient texts and archaeology. Chapter Il of this thesis will focus amctaeta
texts available to us in an attempt to make clear the textual examples ofty &haad
Asherah worship in Ancient Israel and what other clues to the origins of Atsiaat
these texts reveal. The Bible is the most significant source discussedcinapiisr,
despite the problems associated with using the biblical record as a histouica, s
which will be discussed. By analyzing the text and stripping away informatibhabka
been misrepresented or written later than the events described we can therBide the
as a source for historical research. Another ancient text that will besigdgshe
collection of religious texts from the thirteenth century BCE found at Ugarit, rmdries
Shamra, in northern Syrfa. These texts describe the escapades of the Canaanite gods

and goddesses including El, Asherah, Baal, Anat and others. They are of major

other Canaanites and began to call themselveslsmad began to worship/venerate a non-Canaanite
deity. They would have had to learn about thisydiegom somewhere outside of Ancient Canaan and the
possibility remains that they could have learnatribugh cultural influence and/or connections witn-
Canaanite Yahweh followers. While this does renagpossibility, in my opinion, it is less likely tave
occurred in the Ancient Near East than what | atgere in this paper. | argue it is the unitingabfeast

two different population groups that forms Anciésrael and not a formation based on influence, i.e.
Canaanites latching on to a religious idea sucYiadmvism and Yahweh worship and making it their own.
| believe throughout the course of this thesisll sfiow why | make the argument in this manner.

173. Andrew DearmarReligion and Culture in Ancient Isra@Peabody, Mass.: Hendrickson Publishers,
1992), 41.
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importance because they help us understand Canaanite religion just before Ancient
Israel’s emergence in the land of Canaan. There are several other tex&gfnaimn
Assyria and other Ancient Near Eastern lands that will be briefly dsdusghis chapter
as well.

The third chapter will focus on archaeology and what material remains tell us
about early Israel. The focal point of this chapter will be Ancient Isealiigion and
what archaeology illustrates in regard to the gods Yahweh, El and the gédtesah
and more importantly how the religion of Ancient Israel based on the archaeolsgistel
about its origins. Additionally, we will look at the archaeology of Ancieneldfraat is
relevant to Israel’s origins in a more general sense so as not to excludeeddeut its
origins that is nonreligious in nature. Here we must rely on the archaeslagistheir
interpretations of the archaeological data. Several different opinions wiitessed,
including those of William Dever and Israel Finkelstein, and an attempt will de toa
discuss all differing or opposing points of view.

The archaeology and the textual sources, especially the Bible, whameda
together present a clearer picture of the history of Ancient Israely Gatiderr claims,
“Without the Bible, our understanding of Iron Il archaeology would be monochromatic;
and without archaeology our understanding of the world of the Bible would be just as
lackluster.®® Thus, it is apparent that both the archaeology and the ancient texts, most
importantly the Bible, are necessary for any study of Ancient Israetsaondgins.

Moreover, while much of the current scholarship lacks an approach that does not

18 Herr, “Archaeological Sources for the History @fiéstine: The Iron Age Il Period: Emerging Natiéns,
116.
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combine ancient texts and archaeology together, a number of archaeologists aald biblic
scholars in the last two decades or so have begun to work together and present a more
cohesive view of Ancient Israel.

Using these two fields of study, this thesis plans to draw attention to thesasipect
the origins of Israel that are more plausible than others and to make cletireylare
more plausible. In my opinion, numerous characteristics of the Israeligs'spisuch as
the god Yahweh’s non-Canaanite origin, are not sufficiently emphasized in thet curre
theories on the subject. For this reason, | intend to put forward an alternatiye theor
concerning the Ancient Israelites and their emergence in the ancienEaitaround
1200 BCE, the Yahweh/El Theory. This theory is based on evidence from ancient texts
and archaeology that will be discussed in this thesis and that incorporates a olumber
aspects from the prevailing theories on this subject. This middle ground point of view on
the origins of Ancient Israel has not been significantly emphasized in modern
scholarship.

In my opinion, it appears that scholars are reluctant to take a middle of the road
type of approach, that is Ancient Israel came from both Canaanite and non-Ganaanit
sources and not one or the other, and | may be criticized for taking such a path, ibecause
may be seen as opting out of making a clear stance or as avoiding choosing one or the
other side in the debate. The reality is none of the present theories defizitigelgrs
the questions about Israel’s origins. They all claim that Ancient Isi@ehvade up of
either Canaanites only who emerged from within Ancient Canaan or non-Canadnutes

immigrated to Canaan, yet none of the present theories argue that Ancigintdaid
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have come from both sources which, in my opinion, the textual and archaeological
evidence suggests. Therefore, it is imperative to keep studying, reviewingaaokliisg

for solutions to the problems surrounding the origins of Ancient Israel and to make use of
the evidence from ancient texts and archaeology that reveals its Caaadrniten-

Canaanite heritage. For this purpose, | will present evidence that a middle ground
between all the theories is the best approach to solve the questions about the origins of

Ancient Israel.

Review of the Current Theories on the Origins of Ancient Israel

To begin, one must understand the established theories that exist concerning
Ancient Israel’s origins in order to perceive that a new approach is needeardifg to
the Bible, the Ancient Israelites lived as slaves in Egypt for a numbeaos,yescaped or
departed under Moses’ leadership during what is known as the Exodus and finally arrived
in Canaan where they began the conquest and subjection of all the inhabitants of the land
under Moses’ successor, Joshua. Due to the lack of evidence for both the Exodus and the
Conquest many scholars today question the historicity of these biblical evights. |
stories of the Exodus and Conquest found in the Bible are not true, then who are the
Israelites and where did they come from? This question has led to a number o$ theorie
about ancient Israel and its origins at the end of the Late Bronze Age. Rdisef t
separate and diverse theories have valid points and can make legitimate arfmments
their cause, yet not one of them is believed to be the definitive answer on the drigins o

Israel.
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Around 1200 BCE the political, economic and social systems of the Late Bronze
Age in the Ancient Near East and the Ancient Mediterranean collapsed so complete
that it caused great commotion and upheaval among all the inhabitants of the$® lands.
This collapse brought about a number of mass population movements throughout the
Ancient Near East at the end of the Late Bronze Age. Moreover, the end ofghe Lat
Bronze Age also saw the establishment of new political entities. Most ichglae that
around this time (1200 BCE) a distinct material culture group emerged in the central
highlands of Canaan and that this group was Ancient Israel or would later become
Israel?® Additionally, there is evidence that in the central highland region of Ancient
Canaan there was a population incréadaring the period following the Late Bronze
Age collaps€? Thus, each of the following theories argues that these new inhabitants

arrived in the land, settled in the central highlands region of ancient Canaan and became

Israel.

Pastoral Nomads
One of the first and most common theories states that Israel emergeal from

pastoral nomadic background. Within this theory there are two variations: onetést sta

¥ Redmount, “Bitter Lives: Israel in and out of Egy85-87, Stager, “Forging an Identity: The
Emergence of Ancient Israel,” 90-92, 113-115, 122-1

% Hess sraelite Religions: An Archaeological and Biblicalirvey 212-213.

% This would be a visible population increase, thateople became more sedentary and less mobile and
therefore more archaeological visible.

2 Miller and HayesA History of Ancient Israel and Juda®3, DearmarReligion and Culture in Ancient
Israel, 28-29, Eveline J. van der Steen, “The Centrat Eaiglan Valley in the Late Bronze and Early Iron
Ages,”Bulletin of the American Schools of Oriental ReshaNo. 302 (May, 1996): 66.
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that Israel came from pastoral nomads living in the desert steppes easiafdan River
and the other that it came from pastoralists already living within Canaaeitty** In
either case (whether they were Canaanite or non-Canaanite pasjpthbsiiseory states
that around 1200 BCE these pastoralists became sedentary and began to engage in
agriculture in the central highlands of Ancient Canaan. This theory hinges ontthe fa
that there is evidence that during the collapse of the Late Bronze Agmdirstre was an
overall ruralization that took place in Ancient Canaan as well as throughout the whole
eastern Mediterranean, that is to say a number of Canaanite cities show idesize
between the Late Bronze Age and the Iron Age, while the number of villagenseitte
throughout Ancient Canaan greatly increaSedlinder an economically difficult time

such as the collapse of the Late Bronze Age nomadic pastoralists would dbadeatf
advantageous to shift toward different subsistence strategies, suchiag faitim some
stock-raising.® Israel Finkelstein and Neil Asher Silberman believe that the oval shape
of the villages found in the central highlands associated with early Isradialwmtations

of such villages prove that the villagers who had lived there were mainly concethed w

caring for their flocks and thus a “large proportion of the first IdeseWere once

% Hess sraelite Religions: An Archaeological and Biblicalirvey 211-212, Finkelstein and Silberman,
The Bible Unearthed: Archeology’s New Vision of idntlsrael and the Origins of Its Sacred Ted®2,
DearmanReligion and Culture in Ancient Isra&l8.

24 Joffe, “The Rise of Secondary States in the Irge Aevant,” 431, Stager, “Forging an Identity: The
Emergence of Ancient Israel,” 104, Helssaelite Religions: An Archaeological and Biblicalrvey 213.

% Stager, “Forging an Identity: The Emergence ofiantlisrael,” 105. See also Heksaelite Religions:
An Archaeological and Biblical Surve13.
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pastoral nomads?® Another reason for the pastoral nomad theory is the number of
accounts of pastoralists that are contained in the ancestral stories lodbtaaac and
Jacob/lsrael. Many argue that the stories about the ancestors, who weye mostl
pastoralists, preserved not only the roots of Ancient Israel but refleetéadith about
who early Israel was when they became Israel, that is, they were fiststbra

While it is possible and likely that early Israel contained elements anggof
pastoralists, it is difficult to believe that in the increase of population in titeate
highlands during Iron Age | was solely caused by pastoral nomads becomintasede
(see Chapter Ill). As will be explained later, the population increase irmielc
highlands from the Late Bronze Age to the Iron Age could not have only come from
pastoral Canaanites and/or non-Canaanites who became sedentary becausedmete w
enough of them in the Late Bronze Age to produce the increase found in the Iron Age.
Hence, there must have been incoming settlers from outside Canaan toegihieegatat
increase we find in the archaeological recdrd.he variation of the theory which states
that Ancient Israel came from Canaanite pastoralists ignores aéiaence for cultural
influence from outside of Canaaft."Whether or not these pastoralists were Canaanite or

came from elsewhere is also difficult to determine, because nomadic growpsuatsy

% Finkelstein and Silbermaifhe Bible Unearthed: Archeology’s New Vision ofi&ntlsrael and the
Origins of Its Sacred Text$11-113. See also van der Steen, “The Central¥eadan Valley in the Late
Bronze and Early Iron Ages,” 66, Mazar, “Iron Age287-288.

?"van der Steen, “The Central East Jordan VallefénLate Bronze and Early Iron Ages,” 54.

% Hess Israelite Religions: An Archaeological and Biblicalirvey 213, Miller and HayesA History of
Ancient Israel and Judal83.

? Hess|Israelite Religions: An Archaeological and Biblicalrvey 212.
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invisible in the archaeological record and leave little to no material clitiuces to
examine. Once they become sedentary then their archaeological remabes ca
evaluated, but to trace the pastoral origins of such groups is very difficult if not
impossible through archaeological means. Nonetheless, a part of eatlwésasost
likely of pastoral origins, but certainly not the majority. The questions of thatdgrte
which Ancient Israel was made up of pastoralists who became farmers andlerhat r

these pastoral nomads played in early Israel are debatable.

Peasants’ Revolt

There are two forms to the Peasants’ Revolt hypothesis, although both versions
make the claim that early Israel came from within Ancient Canaan. Tiepbesiise of
the Peasants’ Revolt theory is that Ancient Israel consisted of oppressmhia
peasants who rebelled against their Canaanite masters in the urban lowlandsanf Cana
and withdrew to the highlands to be beyond their coftrdlhis of course would explain
the increase of settlements in the central highlands in Iron Age I. Some oitimse
have proposed this theory also see early Israel as similar or equivalentricieantAear
Eastern group called the Apiru or HabifuThese Apiru/Habiru did not own land and
were dependent on a lord, but they could band together during difficult economic times

(the end of the Late Bronze Age would have been considered a difficult ecdimeic

% Finkelstein and Silbermaithe Bible Unearthed: Archeology’s New Vision ofi&ntlsrael and the
Origins of Its Sacred Text$04, DearmarReligion and Culture in Ancient Israed4.

31 Stager, “Forging an Identity: The Emergence ofiantlsrael,” 103, Miller and Haye#, History of
Ancient Israel and Judalt6, Finkelstein and Silbermanhe Bible Unearthed: Archeology’s New Vision
of Ancient Israel and the Origins of Its Sacredt$ek02-103.
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for most population groups) and they could have joined with Canaanite peasants in
attacking the Canaanite urban eftte.

The first version of this theory views the new faith of Yahwism instituted in
Ancient Canaan under early Israel as the cause for the oppressed Careaesaites to
seek a better life in the highlands away from the urban®lilthe second version sees
Yahwism as a result of the peasants’ revolt, thus, the peasants rebellaaldfitiseén in
rallying together to start a new existence in the highlands developed aitieasfan
outcome of their social movemefit.In either case, the Peasants’ Revolt theory claims
that Canaanite peasants fled lowland Canaan in search for a new home and trety forme
communal and egalitarian societies in the central highf&nhtts Norman Gottwald’s
version of this theory, he believes that an ‘Exodus group’ from Egypt arrived in the
highlands, taught these peasant rebels equal and communal living and most likely
brought Yahwism to therif. Yet, even in Gottwald’s version of this theory, Ancient
Israel mainly came from the rebellious peasants and only a small group deauitsi

played a role in the early formation of Israel.

32 Stager, “Forging an Identity: The Emergence ofiantisrael,” 103, Finkelstein and Silbermaihe

Bible Unearthed: Archeology’s New Vision of Ancimnéel and the Origins of Its Sacred Text82-103,
Rivka Gonen, “The Late Bronze Age,” The Archaeology of Ancient Israeld. Amnon Ben-Tor, trans. R.
Greenberg (New Haven and London: Yale UniversigsBr The Open University of Israel, 1992), 214.
33 Stager, “Forging an Identity: The Emergence ofidntlsrael,” 104.

*Ipid., 103.

% Hess|Israelite Religions: An Archaeological and Biblicalirvey 70.

% Hess|sraelite Religions: An Archaeological and Biblicalirvey 70, 211, Finkelstein and Silberman,
The Bible Unearthed: Archeology’s New Vision of idntlsrael and the Origins of Its Sacred Ted4.
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There are several problems with this theory that cannot be overcome vbry easi
An initial setback is that equating the early Israelites with the Apadoitu groups
mentioned in Ancient Near Eastern texts such as the Amarna Letters is “an
oversimplification of the evidence” and has been discarded by most sctolrs.
second problem is that there are examples of “egalitarian” villagegeslthat are
supposed to represent early Israel, outside the boundaries normally prescrimecdot
Israel in Iron Age ¥ and if early Israel came from rebellious Canaanite peasants then we
would expect to see a similar material culture in their remains, which scholars
believe we do not (see Chapter i) Moreover, the first version of this theory
(Yahwism as the cause for the social movement) does not adequately explaindrow a
Canaanite god, Yahweh, was adopted as the god of the new faith of the rebellious
peasants and why a Canaanite god, El or Baal, was not chosen instead. Presumably,
Yahwism and the Canaanite religions of the time shared common religious alelougnt
the fact remains that Yahweh was not a Canaanite deity. Thus, thesegetlsant
learned the new religion of Yahwism from some non-Canaanite group, as @@ttwa
version allows, or they created it themselves using their known Canaaniterralga
model. However, one must question if ‘peasants’ of Canaan in Iron Age | would have

had enough education and learning to produce a new religious system based on a foreign

37 Miller and HayesA History of Ancient Israel and Judaéi7, Finkelstein and Silbermafhe Bible
Unearthed: Archeology’s New Vision of Ancient I$r@ad the Origins of Its Sacred Text€3.

3 Stager, “Forging an Identity: The Emergence ofidntisrael,” 104.

39 Finkelstein and Silbermaifhe Bible Unearthed: Archeology’s New Vision ofi&ntlsrael and the
Origins of Its Sacred Text$p4-105.
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deity. Because of these issues, the Peasants’ Revolt theory does not hnlsever a

guestions relating to early Israel’s origins.

Exodus and Conquest

The most familiar theory of the origins of Ancient Israel comes from tHieddib
account of the Exodus and Conquest. However, there is a major problem of dating the
Exodus and Conquest accounts historically. According to 1 Kings 6:1 the Exodus
occurred 480 years before Solomon’s fourth year. While the exact dates of Solomon’s
reign are debatable, it can be said that if one follows the biblical chronologwailak
place the Exodus somewhere in the mid-fifteenth century BCE. A date thiscedHg
origins of Israel, however, does not correspond well with the archaeology ordailstori
data of the time periof. The Amarna Letters (mid-fourteenth century BCE)
demonstrate that in Ancient Canaan in the fifteenth and fourteenth centuries BEE ther
were several city-state kingdoms ruled by vassals of Egypt who competeglyfatran
favor and aid! A situation such as this does not illustrate the kind of world the Bible
describes when the Israelites arrived in Canaan.

Furthermore, if Ancient Israel had arrived in Canaan and ‘conquered’ mostsof i
the Bible suggests, then we should expect to find the Israelites in the Anttarsade

major participants in the politics of that land, but they are not mentioned at all.

0 Redmount, “Bitter Lives: Israel in and out of Eg§8.

*! Finkelstein and Silbermaifhe Bible Unearthed: Archeology’s New Vision ofi&ntlsrael and the
Origins of Its Sacred Textg7-78, Robert D. Miller [IChieftains of the Highland Clans: A History of
Israel in the 12 and 11" Centuries B.C(Grand Rapids, Mich.: Cambridge, U.K.: Wm. B. Eeais
Publishing, 2005), 92, DearmaReligion and Culture in Ancient Isrged8, Gonen, “The Late Bronze
Age,” 214-215.
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Moreover, there is no archaeological evidence for Israel in Canaan urdisial 290

BCE. Thus, this date for the Exodus must be wrong, for it would make the period of the
Judges (the time between Israel’s entering Canaan to the establisfirtiee Monarchy
under King Saul and later King David) much too long and there is no archaeological or
historical evidence to substantiate these biblical claims.

Therefore, for a number of reasons most scholars argue that if the Exodus and the
subsequent conquest of Canaan occurred, they had to have taken place in the mid to late
thirteenth century BCE. First, this date fits better with archeolbdata showing an
increase of settlement in what is believed to be Israelite territohysititne period'?

Second, this date better reflects the situation of Ancient Canaan “shaetlyhafisraelite
settlement but prior to the development of the Israelite sthtedstly, this date better

fits the evidence of the Merneptah Stele (which will be discussed fulty $&te Chapter

1) which places Israel in Ancient Canaan around 1200 BCEarol A. Redmount

states, “Archaeologically, socially, politically, economically, andtarily, the twelfth

century makes the most sense as the context of the conquest/settiement anpaigéshe
even if the historical and archaeological records do not match the biblicalyexa On

these grounds, most estimate that the Exodus and Conquest occurred during the mid- to

late thirteenth century BCE, if they happened at all.

2 Redmount, “Bitter Lives: Israel in and out of EgJ¥9, Finkelstein and Silbermamhe Bible
Unearthed: Archeology’s New Vision of Ancient I$r@ed the Origins of Its Sacred Tex&g,.

3 Redmount, “Bitter Lives: Israel in and out of EgyyY9.
“4 bid.

S bid., 87.
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The Exodus and Conquest theory is clearly the best known explanation for the
emergence of Israel because it is the theory presented by the &htle Tthe account in
Exodus can be summarized as such: Israel having been enslaved in Egypt fologenerat
was finally freed through Moses’ leadership. They wandered in the desex) (6r
forty years and then Yahweh permitted them to enter the Promised Land, Cknaan.
order to secure the land Yahweh had given them, they were to conquer andHall all t
Canaanites they encountered when the crossed the Jordan River. While certain bibl
passages claim they did wipe out all the Canaanites, other passages suggegigom
less definitive (Compare Joshua 11:15-23 with Joshua 13:1, and the rest of chapter 13,
and Judges 1:27-28). Nonetheless, according to the Bible, Ancient Israetlé€bdeaan,
destroyed its cities and killed most of the indigenous inhabitants.

The evidence for the Exodus and Conquest theory as presented by the Bible is not
supported by the archaeological data. Most archaeologists have abandorembiinis t
solely because there are relatively few destruction layers i@dhaanite cities of the
period when the Bible claims that Ancient Israel destroyed ffie@nly a handful of
cities show destruction layers around the end of the Late Bronze Age and tirerizegi
of the Iron Age (Hazor, Lachish, Bethel) suggesting that the ‘conquest’ of Cadaaot di

take placé’ Furthermore, Lawrence E. Stager proposes that if the mass migration of

“6 Hess sraelite Religions: An Archaeological and Biblicalirvey 210-211, Finkelstein and Silberman,
The Bible Unearthed: Archeology’s New Vision of idntlsrael and the Origins of Its Sacred TeiB7,
see also Mazar, “Iron Age 1281-285.

*" Hess sraelite Religions: An Archaeological and Biblicalirvey 210-211. However, Hess notes that
Joshua 11:13 states that Israel did not burn atlyeofities they conquered except for Hazor, whlices
show destruction layers in this time period. Thiuarchaeologists where looking for layers of hoghand
destruction that would suggest conquering, theylevaot find them if the Israelites did not ‘conquier
this manner as it seems to have been preservdwtthitilical writers/editors. See also Finkelstaial
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Ancient Israel did transpire than it must meet three specific critetfeeiarchaeology for

it to be considered a historical occurrefitdsirst, the new culture of the immigrating
group must be distinguishable from the culture of the indigenous inhabitants and in the
case of Israel we should be able to see destruction levels of cities conqured b
immigrating/invading Israelites. Second, the origins of the migrating group should be
identifiable from its cultural remairS. Third, the route of the migration “should be
traceable and examined for its archaeological, historical, and geographicsibility.”™*

Ancient Israel’'s Exodus and Conquest fails to meet the last criteria andeibatable

whether or not it meets the first two. Evidence for the Exodus and Conquest will be more
fully examined in Chapter Ill. Because the Exodus and Conquest theory does not hold up

well against the archaeological record, many scholars began to formefupéaan of

migration/immigration hypothesis of Israel’s emergence in Canaamarl200 BCE.

Peaceful Settlement
Because of the lack of destruction levels in the archaeology of Ancierqu@&na
cities at the beginning of the Iron Age it has been proposed that the Exodus and Conquest
should be viewed more like an Exodus and Peaceful Settlement. This theory proposes

that either pastoral nomadic clans east of Ancient Canaan entered the [zefdllyear

Silberman,The Bible Unearthed: Archeology’s New Vision ofiantlsrael and the Origins of Its Sacred
Texts,81-83, Mazar, “Iron Age |,” 283-284.

“8 Stager, “Forging an Identity: The Emergence ofiéntlsrael,” 94.
9 lbid.
%0 |bid.

*! Ibid.
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that the biblical account of the Exodus is more or less correct and that the aditooss/e
of the Bible at a later date, once Israel was firmly entrenched in Qartazse to
exaggerate the circumstances of its arri¢alhe Peaceful Settlement theory suggests
that the wandering Israelites, wherever they came from, enteredrCamhavere
‘allowed’ to live among the Canaanites and settled in the more inhospitablerengints
that were mostly uninhabited, namely in the central highlahdscentually the Israelites
would ‘infiltrate’ into Canaanite society, while remaining a distinct popaagroup, and
gradually gained more control over the area as their numbers increased. Tdis woul
explain why there is very few destruction levels found in Iron Age | Gaigaaities, for
according to this theory the Ancient Israelites peacefully entered intartdehd did not
conguer it in the way the biblical account suggests.

The Peaceful Settlement theory has many of the same flaws as the Exodus and
Conquest theory, the only difference being that this theory explains awagned&st
by saying it was fabricated and thus not a true historical event. Moreover, tms the
does not account for the destruction layers at Hazor, Lachish and Bethel arfidre w
attested to by these destruction layers and noted in the Bible and in the Merneptah Stel
(see Chapter IlI) as welf. Additionally, the Peaceful Settlement theory still does not

overcome the challenges of proving the Exodus to be a real event and still doesenot tra

2 Hess Israelite Religions: An Archaeological and Biblicalrvey 211.
%3 |bid.

** Ibid.
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the origins of the Ancient Israelites through archaeological means or @evidence of

where the pastoral nomads or the Exodus group came from.

Midianite/Kenite

A further intriguing hypothesis is the theory that the Israelites ¢eonethe land
of Midian. Midian consists of the desert mountains and plateaus just east of the Gulf of
Agaba in the northwestern tip of the Arabia Peninsula. The Bible states that when Mose
first fled Egypt he went to the land of Midian. During his time there he learned about t
god Yahweh through personal experience (the burning bush) and from the Midianites,
including his father-in-law Jethro (called Reuel and Hobab in other passages).isThe
reason to believe that early Israel adopted some form of Yahwism eitivexdea
borrowed from the Midianites, and that the details surrounding Moses’ time spent among
the Midianites are authentic and eatlylf the biblical account is correct then it is very
plausible that on their way to Canaan, early Israel, or at least the groug paki in the
Exodus journey that would later be part of Ancient Israel, interacted wittaMids who
were Yahweh worshippers.

The reason why this theory is plausible is the fact there is no “evidence of

Yahweh as a member of a pantheon elsewhere in the Ancient Neaf Badtthat the

%5 Stager, “Forging an Identity: The Emergence ofiéntisrael,” 105. See also Dearm&eligion and
Culture in Ancient Israel22, Karel van der Toorn, “Saul and the Rise tdd$ite State Religion,Vetus
TestamentunVol. 43, Fasc. 4 (Oct., 1993): 539.

¢ DearmanReligion and Culture in Ancient Isrged8. See also van der Toorn, “Saul and the Rise o
Israelite State Religion,” 537.
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origin of Yahwism has been traced to a subgroup of the Midianites called K&nifes
the origins of Yahwism truly come from the Kenites then it is reasonable testubgt
Ancient Israel comes from Midian, has ties with the Midianites, is inflilebgehem or
that it learned this religion from them. Moreover, Judges 5:24 suggests that while the
Kenites were from an area south of Canaan they may have had a presence and influence
in the central highland®. If the biblical accounts are correct then several elements
combine here to form enough circumstantial evidence to propose that the Midianite
and/or Kenites had a role in the early formation of ‘Israelite Yahwism’ arichps in the
formation and development of Israel as a distinct population group. Thus, within the
Midianite/Kenite theory there are two possibilities: that the god Yahwemategl in
Midian and either through direct contact with an Exodus group or through Midianite
immigrants settling in Canaan this deity ended up in the land of Canaan as the god of a
new tribe called Israel.

This theory certainly clarifies how the god Yahweh became the god of Ancient
Israel and advocates early Israel’s origins outside Canaan, but it doeplaot Brw
Canaanite religious features and practices appear in the biblical fext a$ ‘Israelite
Yahwism.” For if Ancient Israel consisted exclusively of a group of Midgsnivho
immigrated to Canaan or an Exodus group who learned Yahwism from the Midianites,

then we would expect little or no Canaanite traces in the Israelite forrahavism

> Stager, “Forging an Identity: The Emergence ofiéntisrael,” 105. See also Dearm&eligion and
Culture in Ancient Israel22, van der Steen, “The Central East Jordan Yall¢he Late Bronze and Early
Iron Ages,” 55.

%8 Smith, The Origins of Biblical Monotheism: Israel's Polgtstic Background and the Ugaritic Texts,
145.
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preserved in the biblical text. Because very little is known about Midiatgeoreit

difficult to prove that ‘Israelite Yahwism’ draws anything from the origswurce of

Yahwism in Midian. At the same time, however, that Yahweh apparently comes from
somewhere south of Canaan (see Chapter Il), that the Bible claims Moges lalaout

Yahweh from his time in Midian and Yahwism’s origins has been traced to tleelaad

all make this theory very intriguing. Nevertheless, this theory does not adoothre

Canaanite elements found in Ancient Israelite religion and it thus becomes dimnabus

in order to be more convincing the facts and the evidence presented in this theory must be

used in connection with a theory about Ancient Israel’s Canaanite origins.

Middle Ground

One major challenge with the main theories presented above is that they only
focus on one facet of population movement rather than the whole range of possibilities.
The scholars present their hypothesis as if there was only one possiblaewaytAsrael
could have made it to the central highlands region of Canaan leaving little room for othe
possible answers that are surely a part of ancient population movements. Thishapproa
does not give sufficient answers to the questions surrounding the origins of An@eht Is
and more attention needs to be paid to the entire spectrum of possibilities. Richard S.
Hess states:

Thus to accept all the models to at least some degree is not simply to opt

for a middle-of-the-road position but to affirm the diversity of human

motivations and social actions involved in the process of becoming a
people. For example, Zevit suggests a combination of settlement by
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infiltration and settlement by conquest. This probably explains the
majority of settlements in Iron Age™y.

J. Maxwell Miller and John H. Hayes conclude:

It is our impression...that the early clans and tribes that formed the basis

of the later kingdoms of Israel and Judah derived from diverse

backgrounds and origins. Again, there probably is no single explanation

to be given for the origins of Israel and Judah; there are many

explanation$’

It is apparent that there is more to ancient population movements and the emergence of
early Israel than the aspects highlighted by the major theories above aadiddie

ground approach is the most effective method to answer the questions surrounding the
origins of Ancient Israel.

Therefore, in my opinion, the major theories that attempt to explain the origins of
Ancient Israel lack a diversified approach and we must look beyond them and form new
hypotheses on the subject. They concentrate too heavily on explanations that focus on a
single source for early Israel when in reality Ancient Israel wast ilikely derived from
several different and diverse sources and thus the evidence from each theory ipart of t
story of its origins. Hess states, “Despite various strengths and weaktiesses no
reason at present to reject outright any of these models. Aspects of daain ofidy
well have been true’* Stager adds:

It is unlikely that all these newly founded early Iron | settlements (which

are believed to be Ancient Israel) derived from a single source — whether
of Late Bronze Age sheep-goat pastoralists settling down, or from

¥ Hess|Israelite Religions: An Archaeological and Biblicalirvey 215.
%0 Miller and HayesA History of Ancient Israel and Judah8-79. See also Mazar, “Iron Age 1,” 295.

®1 Hess Israelite Religions: An Archaeological and Biblicalrvey 214.
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disintegrating city-state systems no longer able to control peasanisrbe

taking over lowland agricultural regimes for themselves or pioneering

new, ‘free’ lands in the highlands. When one considers the widespread

phenomenon of small agricultural communities in Iron Age |, it becomes

more difficult to explain it all by any hypothesis that would limit it to

‘Israelites’ alone....Now that archaeologists have collected the kinds of

settlement data that provide a more comprehensive pattern, the focus must

be widened to include a more comprehensive explanation than the regnant

hypotheses allow — whether they relate to an Israelite ‘conquest,’ a

‘peasants’ revolution,” or ‘nomads settling dowih.’

J. Andrew Dearman declares “It must be admitted that no single historical mode
adequately explains the origins of Israel in the land of Canad&f.Why has there not
been more of an attempt by modern scholars, archaeologists and historians te produc
theories that explain the origins of Ancient Israel that take a middle paithgsthat early
Israel came from several different backgrounds?

In my opinion, modern scholarship has avoided a middle ground approach, but |
do not understand why. Perhaps taking such an approach is looked down upon as a way
of opting out of taking a real stance or offering a definite opiffloli that is the case
then scholars need to break free from adherence to such a system of scholarship in order
to see that there are benefits to viewing both sides of an argument and taking Ej mode
theories and evidence into consideration to unlock the questions surrounding history. In
the case of the origins of Ancient Israel, there is a need for new thé@iestegrate the

evidence for the Canaanite and non-Canaanite origins of Ancient Israehalsiti the

archaeology and ancient texts. The reason for this is that previous thadries a

%2 Stager, “Forging an Identity: The Emergence ofidntisrael,” 104.
% DearmanReligion and Culture in Ancient Israe&l8.

% Hess|sraelite Religions: An Archaeological and Biblicalrvey 215.
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hypotheses while immensely beneficial to our understanding of Ancient Israel, do not
provide definitive answers to the questions surrounding the emergence of early Israel in

Canaan at the end of the Late Bronze Age.



CHAPTER Il

ANCIENT TEXTS

Yahweh, when thou wentest out of Seir, when thou marchest out of the field of Edom, the earth
trembled, and the heavens dropped, the clouds also dropped water. The mountains melted from

before Yahweh, even that Sinai from before Yahweh God of Israel.
Judges 5:4-5
The Bible
Before any integrated theory can be formulated about the origins ofArsriael

we must review the evidence offered by ancient textual sources and arcltatolog
findings in order to reveal what proof is available to work with. The search for clues
about Ancient Israel’s origins begins with the Hebrew Bible. It is hberewve will
commence to analyze the information that provides evidence for the origins of the gods
Yahweh and El and thus the origins of Ancient Israel. The use of the HebrenrBibl
understanding ancient history and people can be very complicated. The Hebrein Bible
its present form has passed through several stages of being written down in ditagks, e
copied, and compiled into one book, among other things. In a way, we have to sift
through all these different layers to discover, if possible, if these bibticaliats have
any historical truth to them. Herr states, “We must also remember thatnlike

archaeological site, the Bible has its own stratigraphy of oral wadjtivritten sources,
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editing processes, and scribal transmission which we need to take into consideration
when we use it®°

Many scholars and historians believe we can use the Bible as a historical
document, as a text that preserved the memory of historical events that ogearsed
before they were recorded in a written fdfinWhile we do not have actual texts from
the period of the United Monarchy under King David (ca. 1050-1000 BCE) or earlier, the
Bible preserves the remembrance of these time periods and of the figure @fd<ing
and others. Perhaps some of the stories surrounding individuals such as David are untrue,
but there is also the possibility that they are myths and legends that have s ba
history. Finkelstein and Silberman state, “The biblical narratives, evemipiled at a
relatively late date such as the period of the United Monarchy, preservadtah&emain
outlines of an authentic, ancient historical realfty. Thus, one of the main purposes of
the field of biblical studies is to separate history from theology as contaireel in t
biblical text. Moreover, without the Hebrew Bible our knowledge of the archaeology of
Ancient Israel/Palestine would be greatly diminished. As noted earligwohigelds

work together in order to increase our understanding of ancient history. Theta®re, i

% Herr, “Archaeological Sources for the History @fl€tine: The Iron Age Il Period: Emerging Natiéns,
116.

% Mark S. SmithThe Early History of God: Yahweh and the Other iBeitn Ancient Israe{San
Francisco: Harper & Row, 1990), 14, Jo Ann HacKéfthere Was No King in Israel': The Era of the
Judges,” inThe Oxford History of the Biblical Worléd. Michael D. Coogan (New York: Oxford
University Press, 1998), 134 , Miller and Hay&dlistory of Ancient Israel and Judah5 and 91,
Finkelstein and Silbermaiihe Bible Unearthed: Archeology’s New Vision ofi@ntlisrael and the
Origins of Its Sacred Text$5.

%7 Finkelstein and Silbermaifhe Bible Unearthed: Archeology’s New Vision ofi&ntlsrael and the
Origins of Its Sacred Text34.
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imperative for this study that the Hebrew Bible be used as a source wheptiatjein

discover the origins of the population group it describes, Ancient Israel.

Documentary Hypothesis

One potential stumbling block in employing the Hebrew Bible to study history is
the problem of sources, since it was not written as one document with a singlaestoryl
Certain sections of the biblical text are older than others and there is angigiecevio
suggest that there are several different authors of the text. Separamdifferent
sources within the text of the Bible is a very difficult process. Redmount suresariz
how this was done and what the result of such an analysis was by stating:

Literary or source criticism has pursued underlying sources (of the Bible)

arranged these in historical order, and identified points where different

sources were redacted, or edited together, to form larger units. This

method of analysis produced the ‘Documentary HypottH&sisat, with

variations, remains widely followed today. The Documentary Hypothesis

posits for the Pentateu®four primary literary sources (J, E, P, and D),

dated to different periods in the first half of the first millennium BCE,

which were woven together by a series of mid-first-millennium

redactors?
This hypothesis or some variation of this hypothesis states that there ameafour

sources that were used to compile the Hebrew Bible together similar torihevé have

today.

% For a full overview of the Documentary Hypothesée Richard E. Friedmawho Wrote the Bible?
(Englewood Cliffs, N.J.: Prentice Hall, 1987), or i more concise summary see Hésselite Religions:
An Archaeological and Biblical Surve$6-59.

% The first five books of the Hebrew Bible: Gene&izpdus, Leviticus, Numbers and Deuteronomy.

" Redmount, “Bitter Lives: Israel in and out of Egy®1.
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According to the Documentary Hypothesis, these main sources include: J, for
Jehovah or Yahweh, supposedly written anywhere between the tenth and the eighth
century BCE in the southern kingdom of Judah at the royal court; E, for Elohim,
apparently written in the mid-eighth century BCE in the northern kingdom of Israel
possibly in response to the J document; P, for Priest, written by a priest of therking
Judah anywhere between 722 and 609 BCE, and D; for Deuteronomist, writer of
Deuteronomy and written perhaps by the prophet Jeremiah around 622 BCE or some time
after the fall of Jerusalem to the Babylonians in 586 BCEhe texts can be identified
as such, J uses the name Yahweh (Jehovah in German, hence the J) for the gdd of Israe
E uses Elohim, P is concerned with priestly rights and ritual, hence the P; and D is
concerned with the law (the law as contained in Deuteronomy). Because of this
hypothesis a few scholars have come to the conclusion that many of the biblicadtacc
including the story of the Exodus, are literary inventions for theological purffoses.

These scholars represent a minority view within the field of biblical fudibe
Documentary Hypothesis and its variations have come under criticism in reeesit'y

“but most scholars still subscribe to some variation of the Documentary Hypotinesis, a

" There is not a consensus for the dates of whese thecuments were composed. For the dating of each
of the four sources see Friedmévho Wrote the BibleB7, 101, and 210, Hedsraelite Religions: An
Archaeological and Biblical Survey}6-48

2 Redmount, “Bitter Lives: Israel in and out of Egj51.

3 Richard Hess lists a number of problems with theunentary Hypothesis and states, “I do not feal th
one can with any sort of ‘scientific’ certainty ey the time when the texts that comprise thet&®ewnch
as we now have them were written.” See Hisaglite Religions: An Archaeological and Biblicalirvey
49-59, 141. See also Smiffhe Early History of God: Yahweh and the Other iBsitn Ancient Israel
XXiii.
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support the basic historicity of the biblical narrativé.While there are issues and
problems with the biblical text due to contradictory sources and differing aletthitoss,
this does not detract from the fact that the biblical text reported on and recordéd actua
historical events.
While the biblical authors and compilers attempted to tell the story of fevael
the point of view of each of their respective biases, they also preserved siadi
historical events that appear to be true. Thus, when utilizing the Hebrew Bibite for
study of history one must be very careful and skeptical of the biblical textd Bitdes:
Accurate historical documentation was thus not a defining element in the
development and transmission of these stories. Any attempt to make use
of this material in reconstructing the prehistory of Israel requires gre
caution. There are, however, fascinating hints that suggest that genuine
memories from the pre- and proto-Israelite periods survive in these
stories’”
Pitard continues on giving three examples of these ‘genuine memories’ of the period of
the Patriarchs (Abraham, Isaac and Jacob) that the biblical writeesy@esn the text.
First, the names of the ancestral figures such as Abraham, Isaac @nddaear to be
ancient names or reflect a time period earlier than Israel of thightweethe sixth
centuries BCE. Second, the legal and social traditions of the ancestral tiotkegpe not
typical of later periods of Israel’'s way of life. Third, the religion of theeators differs

considerably from later Israelite Yahwism even though the biblical nst@éitors

assumed the ancestors’ religion was the same as the religion they prietioedlves

" Redmount, “Bitter Lives: Israel in and out of Egyi$1. See also Smitfhe Early History of God:
Yahweh and the Other Deities in Ancient Israalii.

> pitard, “Before Israel: Syria-Palestine in the &ze Age,” 28.
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during later Israel’s existenc¢®. Therefore, the Hebrew Bible does provide the historian
with some amount of historical data and the text can be used for historicathesear

despite the problems within the text as presented by the Documentary Hygpothesi
However, the actual amount of historical data available is not great and onemaist
skeptical of the text and intent of the authors of the text. It is under these contiiéibns

we attempt to study what the Hebrew Bible can tell us about the gods Yahweh and El, the
goddess Asherah, their origins and how (and when) they were worshipped by the Ancie

Israelites.

The Exodus Account

When searching for early Israel and its origins in the Bible it is ofteh mos
appropriate to start with Israel in Egypt and the Exodus story. Most agree that the
Exodus account is a narrative of several literary constructions composed and edited in
order to “achieve historical and theological coheredéeFtank Moore Cross states, “In
Israel, myth and history always stood in strong tension, myth serving printagiye a
cosmic dimension and transcendent meaning to the historical, rarely functioning to
dissolve history.”® Thus, the Exodus combines both historical and nonhistorical

elements to present a story that is based in history yet also demonk&aiewér of the

"® Ibid., 28-29.

" Redmount, “Bitter Lives: Israel in and out of Eg§$2, Miller and HayesA History of Ancient Israel
and Judah1986: 78, Dever, Thompson, Ahlstrém, and Davi®gill the Real Israel Please Stand Up?”’
Archaeology and Israelite Historiography: Partg4.

8 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel90.
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god Yahweh, the god of the Israelit€sThe biblical writers were not concerned with
compiling ‘real’ history as a modern historian would do today, they were moresteatere
in using historical events, such as the Exodus for example, as grounds for emphasizing
the role ‘providence’ played in the history of their people. Nevertheless, mosirschol
still hold the belief that the Exodus story as contained in the Hebrew Bible wasrabt
a literary creatiofi’ They believe that a story that was significant and powerful to the
Ancient Israelites has some basis in true historical efértsfact, the Exodus account
IS SO unique it “represents a distinctive contribution of Israel’s faith not foued/ietse
in Ancient Near Eastern religious traditiorf3." The question then becomes whether there
is any physical or textual evidence for Israel in Egypt and the Exodus acecunile
and it is to this question that we turn next.

The Hebrew Bible does not contain any historical data from the Exodus that can
be confirmed by archaeology or by other ancient documents of the same fiode Fer
example, the Egyptian pharaohs that the Israelites interact with througbaatLirse of

the narrative are never named, so that we cannot match them with pharaohs known from

¥ Redmount, “Bitter Lives: Israel in and out of Egy$3, Miller and HayesA History of Ancient Israel
and Judah78, Dever, Thompson, Ahlstrdm, and Davies, “Wié Real Israel Please Stand Up?’
Archaeology and Israelite Historiography: Partg4.

8 Hess|Israelite Religions: An Archaeological and Biblicalirvey 154, Finkelstein and SilbermaFhe
Bible Unearthed: Archeology’s New Vision of Ancinéel and the Origins of Its Sacred Text8, Dever,
Thompson, Ahlstrom, and Davies, “Will the Realdsl Please Stand Up?’ Archaeology and Israelite
Historiography: Part 1,” 64, SmitfT,he Early History of God: Yahweh and the Other i2sitn Ancient
Israel, 14.

8 Redmount, “Bitter Lives: Israel in and out of Eg§87, Hess|sraelite Religions: An Archaeological
and Biblical Survey154, Finkelstein and Silbermafhe Bible Unearthed: Archeology’s New Vision of
Ancient Israel and the Origins of Its Sacred Te&8s,

82 Hess Israelite Religions: An Archaeological and Biblicalirvey 155.
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the Egyptian texts and archaeology with any cert&htylost place names and the
geography of Egypt offered in the biblical text have never been identified myith a
certainty by archaeologists and very few have been identified posftivalgere is also
no way to verify the route the Israelites took through Egypt and the Sinai nor has the
famous Mt. Sinai where Moses received the Ten Commandments been located with any
assuranc& Theories and possibilities abound about the names of the pharaohs, the
potential archaeological sites that may be cities mentioned in the Bibleeapddsible
Mt. Sinai, but there are no definitive answers as to whether or not Israel was eve
Egypt because up to the present there is no direct evidence. Moreover, there ismothing i
the biblical account of Israel in Egypt and the Exodus story that can positivelyifiexive
by Egyptian or any other Ancient Near Eastern source. Redmount statebjlli¢ed
account makes an exceptionally poor primary historical source for the Exodus”&¥ents
Only indirect evidence is available to make the case for early Israel atich¢hie spent
in the land of Egypt.

Recent research on the conquest of Canaan as contained in the book of Joshua
may propose that while there is a lack of archaeological evidence for the Cohqteest t
is evidence to suggest the Conquest to be based on true historical fact. Reseavehers

found that the themes, forms and structures contained in Joshua 9-12 are identical to

8 Redmount, “Bitter Lives: Israel in and out of Eg54.
# Ibid., 65.
® Ibid., 66-67, 69.

8 bid., 70.
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Hittite, Assyrian and Egyptian conquest accodht3hus, it can be said that there is

reason to believe “that these writers/editors utilized a genuine memisnaelfs past

and understood it as the power of the divine in their favor during battles and wars waged
with the Ancient Canaanite€® Such ideology had been applied to a number of other
Ancient Near Eastern conquest accounts, perhaps illustrating that whiletihe@ogy

of the Conquest is still lacking, the historical notion and memory of the conquest at it

most basic level may be a true account.

The Song of Deborah

There are a few elements of text within the Hebrew Bible that are coetsite
be of earlier creation than the rest of the text that was compiled later aliftelbgnt
sources (see section on Documentary Hypothesis). One example of this is the Song of
Deborah in Judges Chapter 5. The Song of Deborah is a victory ode describing the
events surrounding a military victory of Israel over the Canaanites atcfaahBst
scholars believe this poem was composed in the late twelfth century or eaglytelev
century BCE, thus making it one of the most ancient Hebrew texts that survived in the
Bible.8® The main importance of this text is that it is significantly earlier thar aidke

biblical text, hence giving us a more accurate view of Israel just aftirihation.

8" Hess sraelite Religions: An Archaeological and Biblicalirvey 214.
% Ibid., 215.
8 Stager, “Forging an Identity: The Emergence ofiéntlisrael,” 92, Hackett, “There Was No King in

Israel’: The Era of the Judges,” 149, CrdSanaaniteMyth and Hebrew Epic: Essays in the History of the
Religion of Israel,100.
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The Song of Deborah provides three clues for our understanding of Ancient
Israel’s origins. First, the poem demonstrates that early Israehatdave been as
unified as the biblical text implies and that it may have consisted of sevéeataif
tribes that do not figure into later biblical stories and traditions. Thus, the evidence f
this poem makes the conquest of Canaan by a unified twelve tribes of Isriaelyumiiat
least difficult to believe. The poem lists the names of the tribes that camaridlze
battle at Taanach (the tribes of Ephraim, Benjamin, Machir, Zebulun, Issandar
Naphtali) and names of those that did not (Reuben, Gilead, Dan and Asher). That some
tribes came to the aid of the other Israelite tribes when called upon while adithat
implies that while there was some agreement of mutual defense in eaghtihere were
apparently times when tribes could choose not to come to the aid of the others. This
suggests that early Israel’s tribal alliance was perhaps not as usifiesl @ahce believed.
Interestingly, in the Song of Deborah only ten tribal names appear and not the
commonly mentioned twelve tribes from whom later Israel claims to be desc®nded.
Moreover, of the ten tribes named in the Song of Deborah some tribes are not part of the
later, more common twelve tribes of Israel, such as Machir (Judges 5:14)lead Gi
(Judges 5:17). Later biblical writers seemed to have written the histomaef s a
tribal alliance among twelve tribes, all twelve of which descended froomenoo

ancestry, the Abraham, Isaac and Jacob/Israel line, in a way creating an

% The more common and traditional twelve tribesuded the tribes of Reuben, Simeon, Levi, Judah,
Issachar, Zebulun, Joseph (which was often sptittiwo tribes itself, Ephraim and Manasseh), Beinjam
Dan, Naphtali, Gad and Asher. See Genesis 35:22&8-26, 49:3-28 and Ezekiel Chapter 48.
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oversimplification of early Israel’s origirs. Early Israel may have been more diverse
and divided than the Israel presented in the Bible by later authors/editoger Stdes:

The tribes of premonarchic Israel (1200-1000 BCE) continued to exist in

various forms and permutations throughout the monarchy and even

thereafter. One reason for this is that by the early Iron Age | (ca. 1000

BCE), they were territorial entities with boundaries and rights estafilishe

in part by the nature of their tribalisth.
As we might expect, the Bible shows conflict among the early tribesas Jsuch as in
Judges 17-21 where the tribe of Dan is at odds with the tribe of Micah (chap. 18), Gibeah
with Levi (chap. 19), and all of Israel with the tribe of Benjamin (chap®2®&urther, of
the four known earliest poems of the Hebrew Bible (The Song of Deborah being one of
the four) three list the names of tribes of early Israel and each listasedifffrom the
other in the number and names of the different tribes of [¥ta@earman declares,
“Analogies derived from sociology and anthropology suggest a loose type tfljEn-
identity for (Ancient) Israel, with individual clans and tribes moving in and out nfeact
participation in any confederatiof>” In consequence, there must be more to Ancient

Israel’s tribal alliance than indicated by the idea of twelve unifiedstibat entered and

conquered Canaan as the biblical story would have it.

1 Miller and HayesA History of Ancient Israel and Juda®0, 92.

%2 Stager, “Forging an Identity: The Emergence ofidntlsrael,” 111.
9 Hackett, “There Was No King in Israel’: The Erfitbe Judges,” 136.
*1Ipid., 161.

% DearmanReligion and Culture in Ancient Isrged5. See also 34. See also Joffe, “The Rise of
Secondary States in the Iron Age Levant,” 446.
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The second feature of the Song of Deborah that aids our examination of the
origins of Ancient Israel is that it portrays the Israelite trilseditierent groups of
people, not just a group of wandering pastoralists that was extremely unifiedcaseddi
in the biblical text. The poem suggests that the ten tribes of Israel thaippéetioor did
not participate in the battle against the Canaanites were engaged invamethe of
professions® Some of these included agriculture in the central highlands (Zebulun and
Naphtali), sheep and goat herding (Reuben and Gad) and in some cases seaaring (D
and Asher). Moreover, the poem acknowledges the fact that these ten tribes dwell
both sides of the Jordan River (thus some west of the river in Canaan and some east of
the river on the Transjordanian plateau) and most likely stretched to the Madhterr
Sea if the tribes of Dan and Asher were seafdfersithough the biblical allotment of
land to each different tribe once the Israelites conquered Canaan mattiivegwvtkese
data, it is apparent that Ancient Israel’s origins cannot be explained by atsiegty nor
can it be seen as the history of only one specific population group or tribe. The evidenc
here suggests that Israel was made up of a diverse group of tribes thahgaged in
several different forms of subsistence, that it was unified at times and nlo¢is, @nd
that it is not especially likely that they were descendents of a commonancest

This evidence does not help the case made by later biblical writers/editors
represent Israel as a unified ‘super tribe’ made up of twelve smatiak tinits. The

ancestral stories portray the tribe of Israel as descending from a comosstoa,

% Stager, “Forging an Identity: The Emergence ofiantisrael,” 92.

" Ibid.
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Abraham and later the twelve sons of Jacob/Israel, and give emphasis to the ursty of thi
group®® Although this may not be historically true and later writers/editors aag
intentionally written such a fact into the Israelite narratives, thsgyraay not have
known whether or not that was true. It may have been a story preserved in onal histor
passed down through the generations of Israelites. Cross states this abaunhkoxes/
Ancient Israel’s formation, early cult, and pattern of their origins awiitivas as
contained in the Bible:
(There were) Exodus traditions stemming from one place, those of the
covenant making at Sinai from another, Conquest traditions from a third
cult or shrine tribe...It is true that all elements of later twelve-tisbael
did not engage in these epic events but came to share them as historical
memories through the ‘actualizing’ of them in the covenantal ctiltus.
Thus, while the basic premise of the ancestral and origin stories in the Bille, i is
more doubtful that each tribe participated in such events. Moreover, the evidence from
the Song of Deborah advocates that early Israel melded itself togethehtsoyug sort
of tribal alliance of different tribes, and decided later to write down its ligtdve one
of a unified Israelite people from Abraham to the time of the United Monarchyle Whi
these first two aspects of the Song of Deborah help greatly in clarifyirayithes of

Ancient Israel, | believe there is one last vital aspect of the poemréalygenhances

our knowledge and understanding of the subject.

% pitard, “Before Israel: Syria-Palestine in the &ze Age,” 56.

% Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel88.
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Yahweh of the South

The third, and in my opinion the most important, feature of the Song of Deborah
that informs us about Ancient Israel’s origins is the idea that Yahweh, the godedf Is
does not come from Canaan or what is later known as Israel, but from a land south of
there. Judges 5:4-5 makes reference to the god Yahweh coming forth frosetrmeste
places, Seir, Edom and Sinai, to battle in behalf of Israel against the Canadanites a
Taanach® In ancient times, Sinai and Ed8thwere well-known regions south of
Ancient Canaan and while Seir’s location is unknown its combination with the other two
place names suggests that it too is located somewhere south of €arislans, one of
the earliest known texts in the Hebrew Bible implies that Yahweh is not a god of Canaan
and that his origins lie somewhere south of the land that would become Israel.

Additionally, there are a number of other examples in the biblical textetfeatto
the origins of Yahweh south of Ancient Canaan. The “Blessing of Moses” contained in
Deuteronomy Chapter 33 refers to three places where Yahweh came fromS&mand

Mount Parart®® More southern place names used to show Yahweh's origins in the south

19 judges 5:4-5: “Yahweh, when thou wentest out @f 8&en thou marchest out of the field of Edom,
the earth trembled, and the heavens dropped, the€lalso dropped water. The mountains melted from
before Yahweh, even that Sinai from before Yahweth of Israel.”

191 Ancient or biblical maps will locate Edom southtieé Dead Sea running south-southeast toward the
Arabian Peninsula and the land normally associaiddMidian.

192 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel100-101, 164,
Smith, The Origins of Biblical Monotheism: Israel's Polgthktic Background and the Ugaritic Tex1=l0
and 145, van der Toorn, “Saul and the Rise of lgeaState Religion,” 538.

193 Deuteronomy 33:2: “And he said, Yahweh came fronaiSand rose up from Seir unto them; he shined
forth from Mount Paran, and he came with ten thodsaf saints: from his right hand went a fiery faw
them.”
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include Teman, Mount Paran, Cushan and Midian from Habakkuk Chap}feffBese
texts, whether of more ancient origin or of a later date (Habakkuk), alltoe$pecific
places whence Yahweh went forth to do battle and these places are non-Camaanite
fact, it can be argued that these places, Edom, Seir, Teman, Paran, Midian, Cughan, we
located in the northern Arabian Peninsula rather than in the Sinai Peninsula and that in
effect Yahweh's origins and Mount Sinai itself lie in Northern Arabia and not the
Sinail®® Karel van der Toorn states:
The majority of the Israelites were firmly rooted in Palestine; thengw
not a “foreign” element there. It is more plausible to suppose, therefore,
that the Israelites were introduced to the worship of Yahweh within Israel.
Among the settlers in the central hill country at the beginning of the Iron
Age, there must have been elements from the south. They need not be
reduced to just one group. Perhaps we should reckon with the presences
of small groups of Edomites, Midianites and Kenites simultaneously
finding their way into Palestine. They may well have formed the enclaves
from which the cult of Yahweh spread over the 1aid.
This would make the idea that early Israel came from a group of Midiantegnants or
an Exodus group that learned Yahwism from the Midianites not only very plausible but
more than likely*®’

The fact that Yahweh's origin lies somewhere south of Canaan has major

implications for the major theories of Ancient Israel’s origins presesdelier. If

194 Hababkkuk 3:3, 7: “God came from Teman, and thiy i@me from Mount Paran. Selah. His glory
covered the heavens, and the earth was full gitaiise...I saw the tents of Cushan in afflictiomd ghe
curtains of the land of Midian did tremble.”

195 stager, “Forging an Identity: The Emergence ofiantisrael,” 107, SmithThe Origins of Biblical
Monotheism: Israel's Polytheistic Background anel thgaritic Texts140 and 145, van der Toorn, “Saul
and the Rise of Israelite State Religion,” 538.

1% yvan der Toorn, “Saul and the Rise of IsraelitaeSReligion,” 539-540.

197 bid., 539.
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Yahweh was originally a god who was worshipped south of Ancient Canaan, how did he
become the god of the land of Canaan once Israel controlled the area maaeofurhigh
1000 BCE? The answer to this question seems to be that either the Israelitsimug
in when they entered the area themselves, or that his influence spread fromhlod sout
Canaan into Canaan through groups of Yahweh worshippers who were either settling
there or passing through. Some of these groups perhaps became known as tks.lIsraeli
If the Ancient Israelites were originally Canaanites, as manyeotfiteories argue, then
how did they learn about Yahweh? Certainly some non-Canaanite influence from the
south could have spread Yahwism from the south into Canaan, but in my opinion, it is
less likely that indigenous Canaanites would begin to venerate a foreign deity only
because they were influenced by and were partial to Yahwistic ideas. Thys, inm
opinion, the most likely case is that a group of Shasu (see below) or Midianites or even a
group of Canaanites fleeing Egypt who had learned Yahwism in the Sinai or Mitkan (t
Exodus theory) brought their god Yahweh into the land of Canaan, thus having direct
contact with the Canaanites, and that this group eventually merged with othani@ana
groups to form Israel.

The fact that the god Yahweh became the dominant god of the land during Israel’s
settlement of Canaan suggests to me that this group of non-Canaanites that allie
themselves with the Canaanites of the central highlands were very inflwatttial the

early tribal alliance. For why else would indigenous Canaanites accept, éoneign
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god when there were at least two other Canaanite deities, El and Baal, snoigh to
take the place of Yahweh worshif® Van der Toorn summarizes this thought by stating:
There is no proof of the ethnic unity of the inhabitants of the hill country
in Iron Age I; nor is there evidence of religious unity among them. On the
contrary, they were mixed in ethnicity and diverse in religion. The
archaeological research of recent years suggests that the greabéthpart
population had come from a Canaanite background. If so, one would
expect them to bring their sacrifices to such gods as Baal, Dagan and El,
rather than to an — in terms of Canaanite concepts — obscure deity from the
desert'®®
The fact that Yahweh already existed as a deity in Midian/Sinai befdyd sael
emerged in Canaan around 1200 BCE suggests to me that the indigenous Canaanites who
moved to the central highlands (which according to archaeologists made up thgymajor
of Ancient Israel) could not have ‘invented’ or ‘created’ a new god or a negioreli
because Yahweh and Yahwism already existed. Thus, these Ancient Canaagtes w
adopting an existing religion and god and then with the help of the immigrating Midianite
Yahwists formed a unique blend of Canaanite and Midianite Yahwistic religion into
‘Israelite Yahwism.” They would have had to have learned about the non-Canadyite de
Yahweh from somewhere and the best case scenario is from outside of Canaan. In my
opinion, there is little evidence that the Canaanites that moved to the centrahtgybf

Ancient Canaan could have learned about the god Yahweh except from an outside, non-

Canaanite source.

108 1hid., 536.

19hid., 536-537.
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Israel as Outsiders

When studying the Bible and the storyline of the Ancient Israelitesanbes
apparent that the Ancient Israelites believed that their origins camesbmewhere
outside of Canaan. After discussing the apparent Canaanite religious andtaalsc
performed by some of the ancestors (see below) recorded in the Bible, Deates
that:

Surprisingly, the ancestral accounts are strongly colored by the theme that

Israel’s origins are outside the land of Canaan. This identity has quite

significant implications for the shape of Israel’s religion, regardiésise

historical truth or falsity of the theme; that Israel originated outside

Canaan is a primary symbol of the Old Testament...This ‘outsider’ status

of the ancestors remained a key symbol of later Israel’s sense of

identity 1°
That this theme was included in the biblical text is surprising only because of the vas
amount of evidence to suggest that Ancient Israel was of Canaanite origire thihil
theme of being an ‘outsider’ may have been added later by the biblical aeditors/
the fact that the Bible records this at all suggests that later Isagehawe known that at
least part of its origins were somewhere outside the land of Canaan. IetRisrue then
the Bible has recorded the evidence that part of Israel was a non-Canaapliteape
not Canaanite in origin. Here again we may be dealing with the idea that while the

details of the stories of the Bible may be exaggerated or embellished thereasise of

the traditions, in this case Israel being partly non-Canaanite, may beoitingtw

10 bearmanReligion and Culture in Ancient Israell8-19.
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Yahweh of the Bible

The god Yahweh as portrayed by the Hebrew Bible shared a number of common
characteristics with deities of the Ancient Near East and of Ancient CaiYadmveh is
described as a “storm-god” who provided the fertility of the land and as a “divine
warrior,” both being typical of deities found in other Ancient Near Eastern myths
religions and cult$'! Both these images are applied to the Canaanite gotf-Bahbm
the Israelites worshipped off and on throughout their existence in the Irorl 2@Q@- %86
BCE) and who was Yahweh'’s chief rival according to the Bible and other Anciant Ne
Eastern text$!® The Bible also depicts Yahweh as a father figure much like the god El,
the head god of the Canaanite panthedn.

Two things that did separate Yahweh from other Ancient Near Eastern gods were
the covenant he had with the people of Israel and the prohibition against making any
form or image to represent him. The covenant states that while other nations trave thei
gods, Yahweh is the god of the people of Israel and in turn, they are his people (see
Deuteronomy 32:8-9). Thus, Yahweh was not only to be first among deities
venerated/acknowledged by the Israelites, he alone was the only god wadttay of

devotion'® Part of this covenantal relationship prohibits Israel from worshipping other

11 Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 158-159, Hedstaelite Religions: An
Archaeological and Biblical Survey6, CrossCanaaniteMyth and Hebrew Epic: Essays in the History of
the Religion of Israell47, 162-163, 169.

12 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel147.

113 pearmanReligion and Culture in Ancient Israel4.

114 Hess Israelite Religions: An Archaeological and Biblicalirvey 97.

115 bid., 163.
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gods and from making images of any god including Yahweh himself (see Exodus 20:3-6;
Duet. 5:7-10), a covenantal association of a kind not found in any other Ancient Near
Eastern religioh'® and the prohibition against making images of the god to be
worshipped “is unusual in comparison with other Ancient Near Eastern détties.”
Moreover, such a distinguishing feature of the god Yahweh separated him from the other
Canaanite deities and “has no precedent in Canaanite relfgfon.”

The fact that Ancient Israel may not have been as unified under the god Yahweh
as previously thought gives rise to the notion that the religion of the earljtésasay
have been more diverse than we once thought. For the most part, the Bible presents early
Israel as monotheists, followers of the single god Yahweh, but a close reathegext
suggests that it is not that simple. Monotheism, in the modern sense, means the belief
one deity and denying the existence of other deities. Most scholars be&aedidgion of
Ancient Israel does not fall under this definition, but the classification of miopdiae

devotion to one deity without denying the existence of other gods and goddesses, appear

16 Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 158.

17 Hess|sraelite Religions: An Archaeological and Biblicalirvey 160. See also DearmdReligion and
Culture in Ancient Israel32.

18 Hess |sraelite Religions: An Archaeological and Biblicalirvey 155. The only comparable antecedent
to Ancient Israel’s unique covenant with their géahweh and the eventual monotheism that comes forth
from Ancient Israelite religion comes from Egyptithg the Amarna Period. In the mid-fourteenth aent
BCE Pharoah Amenhotep IV/Akhenaten revolutionizegifian religion by setting up the Aten as the
only god to be worshipped, called Atenism, andalbintents and purposes created the first monsticei
faith. His revolutionary ideas and religion lastady for a few years and after his death Egypimetd to

it previous forms of polytheistic worship. Whilgig is very comparable to Ancient Israel’s form of
monotheism, there are no connections or eviderateMicient Israel learned monotheism from Akhenaten
or in Egypt or took from Atenism monotheistic andéovenantal forms of religion. To learn more abou
the comparisons see Heksaelite Religions: An Archaeological and Biblicalirvey 164-165, but in my
opinion there is no evidence that Ancient Israelitd Atenism have any connections other than fttte fa
that they are comparable.
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a better fit for the religion of early Israef. In discussing the early forms of Ancient
Israelite religion Miller and Hayes have stated that “there appears¢dkan nothing
like a uniform religious faith which demanded the allegiance of all the tiobthe t
exclusion of other forms of faith and worshi>

Moreover, several prophets and biblical leaders warn the Israelites ohther da
of following and worshipping other gods. If they were supposed to be strictly ahwis
then why would the prophets and others make such warnings unless they were indeed
worshipping other god$! The fact that the prophets constantly had to warn the
Israelites against following deities other than Yahweh suggests that thenAlsraelites
were clearly struggling to do so. Furthermore, the Bible records sevesahpkand
place names from Iron Age | that were known throughout Canaan to refer to a Canaanite
deity with their names including Baal, Astarte, Shemesh (a sun god), Yerato(agod)
and Anat‘?* This may suggest that Yahweh was not the only deity available for worship
in Ancient Canaan and that perhaps some of early Israelites venerateathiee skeities,

especially if some or all of early Israel came from Canaanit&.stb@ncient Israel was

119 DearmanReligion and Culture in Ancient Israge86. See also Smitfihe Origins of Biblical
Monotheism: Israel's Polytheistic Background anel thgaritic Texts153 and 156, Smitihe Early
History of God: Yahweh and the Other Deities ini&ntlisrael 2, 13.

120 Miller and HayesA History of Ancient Israel and Judah09. See also Smitfihe Early History of
God: Yahweh and the Other Deities in Ancient Isr@ed, 13.

121 Hess Israelite Religions: An Archaeological and Biblicalirvey 255, Smith;The Origins of Biblical
Monotheism: Israel's Polytheistic Background anel thgaritic Texts47 and 155, Jeffrey H. Tigay,
“Israelite Religion: The Onomastic and Epigraphiédence,” inAncient Israel Religion: Essays in Honor
of Frank Moore Crosseds.Patrick D. Miller, Jr., Paul D. Hanson and S. D&&Bride, (Philadelphia:
Fortress Press, 1987), 157, Herr, “Archaeologicair€es for the History of Palestine: The Iron Abe |
Period: Emerging Nations,” 161, Smiffthe Early History of God: Yahweh and the Other iBsitn
Ancient Israel 8-9.

122 Hess sraelite Religions: An Archaeological and Biblicalirvey 242-244.
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comprised of indigenous Canaanites it would have been more than normal for them to
continue worshipping these Canaanite deities alongside Yahweh, espadiadywery
early stages of Ancient Israel’s unification of the tribes. This leaas for deities such

as Baal and Asherah to have a place among early Israel’s religigums ori

Asherah in the Bible

The goddess Asherah appears in the Bible less frequently than the Caramite g
El and Baal, but her importance cannot be understated. If the Ancient désrdaliin
fact worship the Canaanite goddess Asherah or if Asherah was the consottiatdlite
deity Yahweh, as many scholars belié¥&hen it could be argued that Ancient Israel’s
origins are from within Canaan. Asherah was the wife of El in Canaaniteangt was
the mother of the gods in the Canaanite pantfi&osmith says, “It has been argued that
Asherah became the consort of Yahweh as a result of his identification with E.”
However, as can be gathered from the biblical text, her role in Isradilijiemes still
very difficult to determine.

In some cases, the Bible refers to the goddess Asherah and it is cleat the t
referring to the female deity Asherah; in other cases, her name appearsfet to the

goddess, but to a wooden pillar or pole, or simply a tree calladrerahthat was the

123 5mith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Tex4s,
Hess Israelite Religions: An Archaeological and Biblicalirvey 103.

124 Hess |sraelite Religions: An Archaeological and Biblicalirvey 98.

125 Smith, The Origins of Biblical Monotheism: Israel's Polgtstic Background and the Ugaritic Texts,
142,
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cultic symbol of the goddes&® An asherahwas not a representation of the goddess but
rather her symbdf’ much like the cross in modern Christianity where the cross is the
symbol of Jesus, his life and what he did, but it is not an image or representation of Jesus
and is not to be worshipped as such. This tree or wooden pillar was apparently placed
next to or at cultic sites and used by the Israelites in their religioesioares. Some
argue that the Ancient Israelites useddbberahas part of their religious veneration of
the god Yahweh despite the fact thatdlsberahperhaps represented the goddess
Asheraht?® Asherah is often mentioned as the consort of Baal in the Bible and not El as
is the known case from the Canaanite texts from UYriThe biblical writers either got
it wrong by connecting Asherah with Baal rather than El, or they purposefully tha
mistake to distance Asherah from El/Elohim of the Bible and Yahweh, who were
acceptable deities in Ancient Israelite worship, and made Asherah a goaddés be
worshipped as Baal was not to be worshiply@dDue to the lack of information in the
Bible, it is difficult to establish with any certainty what Asherah and habsy, the
asherah represented to early Israel.

An analysis of the biblical text suggests that there are two reasongetelibe

goddess Asherah was part of early Israelite religious practice ardatien and that

126 hid., 74.
127 bid.

128 Hess Israelite Religions: An Archaeological and Biblicalirvey 76, 287, SmithThe Origins of
Biblical Monotheism: Israel's Polytheistic Backgraband the Ugaritic Textg7 and 74.

129 Hess |sraelite Religions: An Archaeological and Biblicalirvey 98.

1301hid., 76, 98.
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perhaps she was an original part of Yahwism. The first reason, and the strosgdst ca
her as an Israelite deity, is that there are no direct polemic writinge Bible against
her!3! Polemics were negative writings meant to demean and slander other deilies, suc
as Baal and the gods of other nations (Chemosh, Milcom, etc.), and polemics against
other deities, especially Baal, exist in the BitifeThe fact that the Bible is not critical of
Asherah may imply that later editors/writers of the Bible did not know what to do with
Asherah, perhaps because it was well known to them that she was the consort of Yahweh.
The second reason to believe that Asherah was a deity of the Ancient Israelite
comes from 2 Kings Chapters 9-10. In these chapters, King Jehu (ca. 841-813 BCE)
attempted to eradicate the cult of Baal that had been established by the prengous ki
Ahab; however, Jehu left tlesherahthat Ahab had set up”® This suggests that not
only was Asherah not to be associated with Baal and/or Baalism, but also thahAsher
at least her symbol, thesherah were acceptable in YahwisH. Moreover, there are a
number of scholars who believe “that the cult of ‘Baal, Asherah and the host of heaven’

was supported within the Jerusalem temple in the late seventh century (see 23dngs

131 There are general polemics against all gods addegses other than Yahweh, thus no specific deity i
named, but there are none that directly name Abresa deity that is not to be worshipped.

132 pearmanReligion and Culture in Ancient Isrgeéd6. See also Smitfthe Early History of God:
Yahweh and the Other Deities in Ancient Isy&e9.

133 Hess/sraelite Religions: An Archaeological and Biblicalirvey 250, 287. The biblical text actually
does not specify whether thsherahwas destroyed or not during Jehu'’s reforms. Eibvey, it is not
mentioned in the list of things that were destrogad many use the absence of such informationggesi
Jehu left theasherahwhile he destroyed all images and things associattBaal.

134 Hess sraelite Religions: An Archaeological and Biblicalirvey 250. See also Smitfihe Origins of
Biblical Monotheism: Israel's Polytheistic Backgrmliand the Ugaritic Text47.
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and 21:3).** While the Bible does not provide a clear description of Asherah worship in
Ancient Israel, these two clues help us understand what her role might have kmgn in e
Israel. Nevertheless, in the case of the example of King Jehu leavaistenahthis

occurred almost four hundred years after Yahwism began in Israel and wiuénsay

that early Israel around 850-800 BCE may have believed Asherah to be the consort of
Yahweh, the Bible does not give us any evidence to suggest Yahweh’'s and Asherah

connection as any earlier than that.

Ugarit

Archaeologists uncovered a collection of texts at the site of Ugarit in the mi
twentieth century CE that contained epic poems and mythical stories about ElnBaal
other Canaanite deities. The site of Ugarit contained two main temples, oneetkttica
Baal and the other probably to Dagan, although many debate that hypothesis amd Dag
plays no significant role in the teXt€ The texts focus on the storm and fertility god
Baal, the patron deity of Ugarit. However, they also describe El, the cuedfrdfather
of the gods’ in the Ugaritic pantheon, Asherah, the mother of the gods and the wife of El,
and Anat, the war goddess and sister of BHalThe texts from the ancient city of Ugarit

opened up a wealth of knowledge to the modern historian concerning Ancient Canaanite

135 Smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Tex?s.
1% Hess Israelite Religions: An Archaeological and Biblicalirvey 96.

137 pitard, “Before Israel: Syria-Palestine in the i&re Age,” 50-51, Hesssraelite Religions: An
Archaeological and Biblical Surve98, Miller and HayesA History of Ancient Israel and Judah09-110,
Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel13, 15, Dearman,
Religion and Culture in Ancient Isrgell, Smith,The Origins of Biblical Monotheism: Israel's Polgtktic
Background and the Ugaritic Tex&4-58.
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religion, its pantheon of gods and goddesses, and the mythology surrounding these deitie
that was then used to analyze the biblical text with regard to Ancient Cameakgjon.
Moreover, these texts are helpful in exploring Ancient Israel’s background igimsor
from within Canaanite society through the study of their religion and theatida to the
Canaanite god El. For it is out of this Canaanite background that the religion ehAnci
Israel developed.

Nevertheless, one must be cautious not to draw too many links between Ancient
Israel and Ugarit. We cannot assume that the Ugaritic culture and panthedredasc
these texts to be identical to the Canaanite versions found among the groups of people in
the lowland plains and central highlands of whose stock Ancient Israel may hawe com
from.*® Pitard states, “Although a cultural connection existed between Ugarit,
Palestinian Canaan, and Israel, each was in many ways distiriétiveiius, while the
mythical stories and roles of each of the deities of the Canaanite panthegariatiay
have been similar to the Canaanite versions found in Palestinian Canaan, one must be
careful not to fully equate the two with each other.

That being said, the Ugaritic texts are the only Ancient Canaanite textstiadout
Canaanite pantheon that we have to use to make such comparisons with early Israel.
According to Cross, an analysis of the Bible and Canaanite myth suggestsrielts’

religion in its beginning stood in a clear line of continuity with the mythopoeierpatt

138 pitard, “Before Israel: Syria-Palestine in the e Age,” 53, Hesssraelite Religions: An
Archaeological and Biblical Survey?2.

139 pitard, “Before Israel: Syria-Palestine in the i&ze Age,” 53.
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of West Semitic, especially Canaanite, mytff."Moreover, “there remains a common
West Semitic heritage to Ugarit and the Bibféand thus while one cannot equate

Ugarit with Canaanite culture and religion they are similar enough theamvase Ugarit

as an example when attempting to understand Ancient Israelite and Anciemi@anaa
religion. While the distances between the two areas were vast, in the context of the
ancient world, the Ugarit texts provide us with the best example of what the Canaanite
culture and religious beliefs would have been just before early Isragjetnerthe

twelfth century BCE.

El in the Ugarit texts, the God of the Ancestors and Yahweh

One connection with Ancient Israel’s deity Yahweh that is evident from the
Ugarit texts is the descriptions of the king of the Canaanite gods, El. AccordimegEo t
and P documents of the Bible, the god worshipped by the ancestors or Patriarchs
(Abraham, Isaac, and Jacob) was the same god whom later Israel vereratedhe
ancestors he was known by a different name, not by the name Y&twatthe ‘burning
bush’ experience of Moses, in Exodus 6:3, God states: “I| appeared to Abraham, Isaac,
and Jacob as El Shaddéi but by my name Yahweh | did not make myself known to

them.” This verse provides evidence that the god whom the ancestors worshipped was El

140 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel143. See also
169.

141 Hess Israelite Religions: An Archaeological and Biblicalirvey 96.

142 pearmanReligion and Culture in Ancient Israel6, Smith,The Origins of Biblical Monotheism:
Israel's Polytheistic Background and the Ugaritiexts,141.

143 For a treatment on the name El Shadday, its plessityins, meanings and implications for the luali
text see Cros€anaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel52-60.
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and furthermore, other forms of the name El appear within the biblical tekt Esuc

Elyon, El Olam, El Bethel, and El Berit) and in connection with the ancestraf‘4od.
Moreover, some scholars believe that the biblical text makes it clear thatabktes
viewed El as the god of the Exodus and not Yaht#2Mhile the ancestral religion as
contained in Genesis 12-50 is different from the later Yahwism of Iron Agel}$} this

god venerated by the ancestors, as well as the god Yahweh in the Bible (wanmaay

not be the same as the god of the ancestors), shared common characteristicgeagd ima
with the god El in the Ugarit texts.

For example, both texts describe Yahweh/El as the ‘king’ and the ‘bull’, having
wisdom and compassion, being old and having a beard, living in a tent rather than in a
temple, living on a mountain, dwelling at a river source, being the judge in the divine
council and the lawgiver, providing children for those who are childless, appearing t
humans in dreams and visions and being the creator of the world or having creative
powers™*’ Cross states:

It comes as no surprise that the functions of Canaanite El and his modes of

manifestation are virtually the same as those of the god of the sraelit
Patriarchs. It is perhaps more surprising that Yahweh in Israglite E

144 Cross CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel5, 42-43, 49,
Pitard, “Before Israel: Syria-Palestine in the Bre\ge,” 54, Hesdsraelite Religions: An Archaeological
and Biblical Survey148-149, 174, Smitfl,he Origins of Biblical Monotheism: Israel's Polgthtic
Background and the Ugaritic Texts40.

145 Smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Texts,
146-148.

16 Hess Israelite Religions: An Archaeological and Biblicalirvey 149-150.

47 pitard, “Before Israel: Syria-Palestine in the i&re Age,” 54, Hesdsraelite Religions: An
Archaeological and Biblical Surve97, CrossCanaaniteMyth and Hebrew Epic: Essays in the History of
the Religion of Israel72, 185-186, SmithThe Origins of Biblical Monotheism: Israel's Polgthtic
Background and the Ugaritic Tex&5, 135-137, 141-142.
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tradition of the tenth and ninth centuries appears chiefly in the same roles,

except in the Sinai periscope and in the archaic hymns cited in the Epic

sources:*®
Thus, the evidence from Ugarit suggests that the god worshipped by the ancestors of
Ancient Israel was either El or something relatively close to theegoab!l known
throughout Canaan as the father of the gods and the head god in the Canaanite pantheon
that the Ancient Israelites later equated with Yahweh. Smith believesattvapoems in
the biblical text (Psalm 82, Deut. 32, Judges 5, and Numbers 23 and 24) indicate that
early Israel had a tiered system of deities where El was the chiefrgl that other gods
were secondary but that eventually the tiered system collapsed and all otlesrvdelié
demoted and Yahweh then became associated wifi Blo matter what the connection
is between the Canaanite deity El and the Israelite deity Yahweh aneoegrin
Israelites and their forefathers, it is apparent that these two deitresl sllenmon
characteristics and such commonalities as can be seen with the help of théedigari
and the Bible.

Analysis of the use of the names of god in the Hebrew Bible illustratesytiiae
time the biblical writers/editors began to piece the Bible together, the Nanss E
another name for the god Yahweh and did not represent an entirely different diedy t

Israelites. Cross notes that “El is rarely used in the Bible as the properafa non-

Israelite, Canaanite deity in the full consciousness of a distinction beEleen

148 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel183. See also
p. 177.

149 Hess |sraelite Religions: An Archaeological and Biblicalirvey 103. See also DearmdReligion and
Culture in Ancient Israel36, Smith,The Origins of Biblical Monotheism: Israel's Polgtktic Background
and the Ugaritic Texts}8-49, 143-144.
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Yahweh, god of Israel*®® He goes on to say that “how early these types of deity could
merge in the cult of one god we do not know. At all events, these two had coalesced in
the figure of Yahweh in the earliest stratum of Israelite tradittdh ¥ith regard to the
formation of Ancient Israel, Albrecht Alt (1883-1956) concluded “that a number of
tribes, each with its own deity named after an ancestor, and a number of geofraphica
centers in Canaan, each with its own distinct El-god, were merged into the wortgtep of
single deity Yahweh?

Thus, Yahweh began to supplant El as the history of Israel progressed throughout
the Iron Age and he began to take upon himself the characteristics of other(&itie
Baal and others) that surrounded early Israel. Smith calls this processrgemce *>3
Throughout Iron Age | (1200-1000 BCE) the characteristics of other Canaanite gods

began to be associated with the Israelites’ main god, Yahweh, such asrthgador

imagery from Baal, the compassionate and merciful fatherly imagaryBl and even

130 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Reigion of Israel44. See also
Smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Tex4s.

151 Cross CanaaniteMyth and Hebrew Epic: Essays in the History of Reigion of Israel89. See also
Smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Tex4s,
141, and 143.

152 Hess |sraelite Religions: An Archaeological and Biblicalirvey 60. See also CrogsanaaniteMyth

and Hebrew Epic: Essays in the History of the Retigpf Israel,49, 71-72, and 75. Cross believes
Yahweh to have been one of the many El figuresdabmughout Ancient Canaan that Israel then clmse
make their own national deity. See also DearrRatigion and Culture in Ancient Isradl6-17, Smith,

The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Text<l4.

133 Smith, The Early History of God: Yahweh and the Other Beitn Ancient Isragl7-8, Hesslsraelite
Religions: An Archaeological and Biblical Sury&p-76. See also Cro$3anaaniteMyth and Hebrew
Epic: Essays in the History of the Religion of Erd9, DearmanReligion and Culture in Ancient Israel
36, Smith,The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Texts,
141.
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some of the female imagery associated with Asherah and‘Zn&uch convergence
occurred throughout Ancient Israel’s history, so that by the ninth or eightirg&€E
El and Yahweh were the same god to an Ancient Israelite of that time period.

While the association of El with Yahweh (and vice versa) became commonplace
in Iron Age Israel, John Day and Karel van der Toorn have demonstrated convincingly
that Yahweh'’s origins are different from the origins of the Ugaritic goavEb is similar
to if not the same as the Canaanité*&|Dearman notes the possibility that “Yahweh is
the name of a deity brought into Canaan from the outside who quickly absorbed not only
the characteristics of the high god El but even his ndffieTherefore, there must have
been a number of tribes in early Israel that venerated El and some that veMarateh
who then formed a tribal alliance that incorporated religion as welllaamdefense.

During the development of the relations among the various tribes and the development
their ‘shared’ religion the deities El and Yahweh must have merged into one ldedty.
sense, the gods were so alike in the way the two separate groups described them, as a
father of the gods, as living in a tent and/or on a mountain, as the lawgiver and as
providing children for the childless, that they naturally came to view theheaame

deity. The association of Yahweh with El “helped Israel account for théhtztcthey

14 Hess Israelite Religions: An Archaeological and Biblicalirvey 151, 230. See also Cro€anaanite
Myth and Hebrew Epic: Essays in the History of Redigion of Israel49, DearmanReligion and Culture
in Ancient Israel 36, 44, SmithThe Early History of God: Yahweh and the Other i2sitn Ancient Israel
8-9.

1% Hess sraelite Religions: An Archaeological and Biblicalirvey 75, 159 n51.

1% DearmanReligion and Culture in Ancient Israged0.
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were outsiders, yet that they were culturally CanaanhiteAs a result, both El and
Yahweh make their way into the biblical text as a representation of onealsibugh
the name Yahweh clearly represented the more popular name choice amongliestr bi

writers/editors.

Other Ancient Near Eastern Texts

The Bible reports that the land of Midian is where Moses first fled to whenthe lef
Egypt after having killed an Egyptian taskmaster (Exodus 2:11-15). It isineregahe
Midianites that Moses learned about the god Yahweh. From his experiences aind time
Midian, Moses brought the religion of Yahwism with him to the Ancient Israefites
bondage in Egypt. Later, when the Israelites arrived in the land of Canaan thgiytbrou
their new god and new religion with them. Although the Bible implies that thelilss
under Moses worshipped the same god as the ancestors, and that it would not be a new
religion, in historical terms, Yahwism is something new for the land of Canaan and may
have been a new religion for the early Israel we find in the archaeologpcatirin the
central highlands around 1200 BCE. Yahweh is not a Canaanite god; he is not mentioned
in the texts from Ugarit, which are a representation of the Canaanite pantie dmere
is no evidence that suggests he was worshipped in the land of Canaan before brmel. |
biblical story is not true (if Moses and the Exodus are not real) then how did Ancient
Israel of the central highlands learn Yahwism? The answer to this questiamomay
from an obscure population group of the Ancient Near East made known to us through a

number of Egyptian texts, the Shasu.

%7 bid., 21
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Some Egyptian texts refer to a group called the Shasu that, in my opinion, may
have played a major role in the origins of Ancient Israel. These textEHugypt refer to
the Shasu as a group of people not tied to a homeland or a geographical region who
caused disorder in the Ancient Near East in between 1500 to 1156°BGEasu was
the term that the Egyptians applied to nomadic and seminomadic groups (“tent
dwellers™®) found east of Egypt in Midian or northern Arabia, southern Edom (the area
south-southeast of the Dead Sea) and the other Canaanite frontier regions that
specialized in sheep and goat herdiffgThey were Semitic in origin, were organized in
clans and they were ruled by what the Egyptians termed as ‘big'fheénhat makes
them important to Ancient Israel is a reference to the land they come froan tredgod
they venerated.

Lists from the reign of Amenhotep Il (1390-1352 BCE) mention that among the
tribal territories controlled by the Shasu was the “land of the Shasu: Shichwnost
scholars believe to be Seir, one of the south of Canaan place names in the Bible

associated with Yahweh’s origin& Another territory mentioned in the lists is the

18 stager, “Forging an Identity: The Emergence ofidntisrael,” 102, Redmount, “Bitter Lives: Israel
and out of Egypt,” 86, Finkelstein and Silberma@he Bible Unearthed: Archeology’s New Vision of
Ancient Israel and the Origins of Its Sacred Tek6s3.

159 Stager, “Forging an Identity: The Emergence ofidntlsrael,” 108, Finkelstein and Silbermaine
Bible Unearthed: Archeology’s New Vision of Anciksnéel and the Origins of Its Sacred Text83.

180 stager, “Forging an Identity: The Emergence ofidntlsrael,” 102, Hesssraelite Religions: An
Archaeological and Biblical Surve$59, Finkelstein and Silbermarhe Bible Unearthed: Archeology’s
New Vision of Ancient Israel and the Origins of3&cred Texts,03, DearmanReligion and Culture in
Ancient Israel 22.

181 Miller 11, Chieftains of the Highland Clans: A History of Istan the 12' and 11" Centuries B.C.95.

182 yan der Toorn, “Saul and the Rise of IsraelitaeSReligion,” 539, Stager, “Forging an Identity:éTh
Emergence of Ancient Israel,” 108, Helssaelite Religions: An Archaeological and Biblicalrvey 159.
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“Shasu-land of Yahweh:®® It is unclear whether this meant there was a physical
location called ‘Yahweh’ from which the Shasu came or if it meant there waseah
location known as the ‘Shasu-land’ that was related to the god Yahweh and his
geographical sphere of influence, i.e., the land of the Shasu belonged to the god Yahweh.
This is difficult to determine without a knowledge of the actual Egyptianoreat
background in Egyptology, both of which I lack. Nonetheless, this is the first hadtoric
reference to the name Yahweh, either the place or the god, in any Ancieliiadtam
text, including the Bible. This is of great significance for the examinatidimeadrigins
of Ancient Israel.

Scholars who argue the theory that pastoral nomads settled the central highland
regions of Ancient Canaan and became Israel often equate these pastathlitis w
Shasu® In their opinions, the Shasu of the steppe lands east of the Jordan River decided
to cross the river and settle in the highlands of Canaan in Iron Age I, and this group
became Israel. One problem with this notion is that the Egyptians continuéer tim re
the Shasu as Shasu even after they began to name Israel as ‘Istaekaifly Israelites
were just Shasu we would have expected the Egyptians to continue to refer to them as
such and not change their naffie Another problem with this idea is Ancient Israel’s

origins cannot be explained solely by the sedentarization of pastoralists. Theipopulat

183 yvan der Toorn, “Saul and the Rise of Israelit¢eSReligion,” 539, Stager, “Forging an Identity:éTh
Emergence of Ancient Israel,” 102, Helssaelite Religions: An Archaeological and Biblicaiirvey 140,
159, DearmarRReligion and Culture in Ancient Isrged1-22.

184 Stager, “Forging an Identity: The Emergence ofiantisrael,” 102, Miller Il Chieftains of the
Highland Clans: A History of Israel in the 2nd 11" Centuries B.C.95.

185 Miller 11, Chieftains of the Highland Clans: A History of Istan the 1" and 11" Centuries B.C 95-
96.
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increase in Iron Age Canaan and specifically the central highlands has to be due to m
than just the settlement of pastoralists in agricultural regions (see ChHBptelowever,
the possibility remains that early Israel’s makeup mostly likely coetba diverse array
of tribal and cultural groups, of which a certain percentage was most dgfinitel
pastoralists who where becoming more sedentary.

If this is correct then it is also possible that some groups of sedentary Shasu could
be members of the early Israelite tribal alliance, and if they werewe can hypothesize
that they may have brought the god Yahweh and Yahwism to the land of Canaan in Iron
Age |. If the Exodus did not happen, some other group had to have brought Yahwism
into Canaan. If the biblical account of the Exodus story is based in historical truth, as
many scholars believe, then the group that experienced the Exodus, no matter how big or
small it was, was either a Yahweh-worshipping group to begin with or learnedsrahw
from Yahwists as they passed through Midian on their way to Canaan. | arguevtmsat it
either a group of Yahweh-worshipping Shasu that immigrated into Canaan oo@umsEx
group that learned Yahwism from a group of Shasu in or around Midian that explains
how the non-Canaanite god Yahweh arrived in Canaan in Iron Age |. The fact that the
Shasu may have been connected with the deity Yahweh in the land of Midian before
Israel made it to Canaan, that they were in the ‘right place’ to be abkctoda Exodus
group about Yahweh, and that according to the earliest writings in the Bible N'ahwe
origins seem to be placed near this same location, may all suggest #ia tsrgins is

to some degree from the Shasu or at least the Yahweh worshipping Shasu in the
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Egyptians texts most likely played a role in the development of early ssyadawistic
beliefs.

Under these conditions, the Shasu, or whichever group brought the god Yahweh
into Canaan, would have played an important role in the origins of Israel and Ancient
Israelite religion. As early Israel formed itself as a triltigrace among many different
elements of society, including pastoralists, lowland Canaanites and other groups, i
formed itself under the banner of a new religion and god. There were exstie@y
Canaan that would have sufficed for early Israel; El and Baal are rsimilze
descriptions of Yahweh in the Bible, but in the end Yahweh won out and Yahweh
became the god of Israel. We can only speculate on the several possiiie véag
early Israel would have chosen Yahweh over El or Baal or any other deitythedees
the god Yahweh became the god of the people of Israel, a group made up of Canaanites

and non-Canaanites.

Canaanite Religious Practices/Elements in Early IsraelitgiBeli
While Yahweh, a non-Canaanite deity, became the god of Israel, there were a
number of religious rites, rituals and practices from Canaan that werponatad into
Israelite religion found in the Bible. This is to be expected if some or all lyfleeael
came from the indigenous Canaanite populatfériThe biblical descriptions of the

sacrificial rites and rituals are very similar to religious prastlagown throughout the

1% Miller and HayesA History of Ancient Israel and Judah09. See also Dearmdreligion and Culture
in Ancient Israel 17, van der Steen, “The Central East Jordan yalléhe Late Bronze and Early Iron
Ages,” 55.



70

West-Semitic world®” The Bible contains references to cultic rituals from premonarchic
Israel (before approximately 1050 BCE), such as “the erecting of a stahulegos
pillar and its anointing with oil (see Genesis 28:10-19, 35:6-8}Hat were not
consistent with later Israelite Yahwism but are believed to be moredd@Canaanite
culture and cultic practicE? Cross believes that several aspects of the Tabernacle
described in the Bible “all reflect Canaanite modél8. Dever agrees with Cross’
position, “We now have direct Bronze and Iron Age parallels for every sieafleré of
the ‘Solomonic temple’ as described in the Hebrew Bible; and the best parathads c
from, and only from, the Canaanite-Phoenician world of the fifteenth — ninth
centuries.*”* Thus, while the deity worshipped in the temple was foreign to the land of
Canaan, the structure built for him was Canaanite in style and feature.

The texts from eighteenth-century-BCE Mari (located in modern northeastern
Syria) and thirteenth-century-BCE Emar (located in modern northern Sysiajlze
‘prophets’ much like the prophets found in the Bibife In fact, they are so similar,
exhibit the same types of behavior in the stories and deliver comparable

messages/writings that an analysis of Mari/Emar prophets and Bpogahets shows

187 pearmanReligion and Culture in Ancient Israel6.

1% bid., 15.

¥ bid., 17.

70 Cross,CanaaniteMyth and Hebrew Epic: Essays in the History of Redigion of Israel72.

" william G. Dever,What Did the Biblical Writers Know & When Did Thégow It? What Archaeology
Can Tell Us about the Reality of Ancient Isrd@rand Rapids, Mich.: Eerdmans, 2001), 145.

172 Hess |sraelite Religions: An Archaeological and Biblicalirvey 89.
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that their only difference is the god that they seVdWhile Emar and Mari are outside
Canaan they are close enough for the writings or deeds of the prophets to have been
familiar to the early Israelites, especially if those earlyelgies had been in Canaan for
some time. Emar and Mari give us the best examples of what types of religictisrs,
practices, rituals and beliefs could be found in Ancient Canaan at the time of the
emergence of Ancient Israel.

The Emar texts demonstrate “a closer connection in terms of purpose and content
to cultic texts that are found in the Pentateuch (first five books of the Bible)” than the
Ugarit texts that merely describe mythology and say little aboutaetigracticé’* For
example, the only two instances in the ancient world where a priest oegsi@sis
anointed with oil at his/her installation into their respective positions come from
Leviticus 8 and the texts of Emar (specifically Emar 369)Moreover, theukru
festival from Emar and Mari compares closely with the Passover and Unldd&erasl
festivals celebrated in the Bibl& In fact, thezukrufestival as well as the biblical
festivals all compare with ritual festivals found throughout the Ancient WeSkmitic
religious culture of the second millennium BCE (2000-1000 BEEpnother example

is the Emar ritual calendar that compares with the biblical ritual calesdsat forth in

13 bid., 89 n23.
4 bid., 112.

7% bid., 113.

7% bid., 114-118.

Y bid., 114, 116.
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Leviticus 23'"® Yet another example comes from the Mari and Ugarit texts where
descriptions of religious ‘tent’ shrines similar to the biblical tabemant presented?
The fact that these Canaanite religious elements are found in earg Israe
religion suggests that at least part of early Israel descended Wéestarn Semitic and
Canaanite heritage. The texts from Mari and Emar show that the religiotisgzrac
found in the Bible that are believed to be unique to early Israel and Yahwism may have
been more common throughout Canaan and the Western Semitic world in ancient times.
As Hess notes with respect to the Emar texts:
Unlike the Ugaritic ritual texts that often focus on the variety of deities
and the specifics of the offerings to each one, those at Emar are concerned
more about the performance of the human participants to achieve a
goal....These distinctives at Emar indicate a much closer comparison of
form and content with the ritual texts of the Bible, especially Leviticus.
Not only does the cumulative weight of comparative evidence link these
two traditions — and they are after all the only two possessing many
similarities of genre — it also casts doubt on assumptions about the
relatively late dating of these biblical texts. Whenever their final form
may have appeared, it is clear that many of the religious practices
contained therein possess a demonstrable tradition that reaches back
before the formation of Israel and into the Bronze Xje.
Thus, it is clear that the Mari and Emar texts that focus on religious raciicritual
compare closely with the religion of early Israel and this would argu&rfcient Israel’s

origins to have come from Ancient Canaan and/or at least some group of Westéin S

stock.

78 |bid., 118-122.

179 bid., 204-205. However, in Hess’ analysis ofstaéantecedents to the biblical tabernacle,” hesiot
that one could argue that the Egyptian war tent beagomparable to the tabernacle as well. Theseth
may have been influence from Ancient Canaan angh&gy least in the case for the biblical taberaacl

180 hid., 122.
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Certainly, the religion of Ancient Israel shows traces of Canaagliggon and
this is to be expected if early Israel was a loosely based tribal alliaatconsisted of
Canaanites and non-Canaanites. In the early stages of early Istegltseat must have
come to some agreement upon the religion that would unify the tribes even mdse close
than a political alliance. | view the religion of Ancient Israel as apromise between
Canaanite (erection of standing stones and anointing them with oil, priestefsesst
anointed with oil, Western Semitic festivals, and prophets) and non-Canaanigatslem
(Yahweh as god, no pigs [see Chapter Ill]). However, the Yahweh groups seera to ha
had more influence or power, in my opinion, because their god, Yahweh, won out in the
end. Moreover, all of Ancient Israel, even the indigenous Canaanites included in this

group, became Yahwists and worshipped a non-Canaanite, foreign deity.



CHAPTER IlI

ARCHAEOLOGY

In those days there was no king in Israel, but every man did that which was right in his own eyes.

Judges 17:6

Ancient Near Eastern Yahweh Worship and Yahweh’s Origins

There is an overall lack of material culture remains which might ilateithe
religion of early Israel, and this hinders our knowledge of Ancient Israeditship®*
Archaeology tells us very little about Yahweh worship in Ancient Canaan in lrerl Ag
when Ancient Israel began to clearly separate itself group from the Ciasaamnia
distinct population. This is because among possible early Israelitensgttiethere is an
absence of religious figurines, temples, altars and shrines that nornsadjgate the
form of religious worship of a group of peopfé. Despite the overall lack of
archaeological evidence for Yahweh worship in Ancient Israel archastdd@ive pieced

together what is available to attempt to capture Ancient Israel’'egtaidrms of worship.

181 Hess Israelite Religions: An Archaeological and Biblicalirvey 79, 235, Gonen, “The Late Bronze
Age,” 222-223, Mazar, “Iron Age |,” 292.

182 Hess Israelite Religions: An Archaeological and Biblicalirvey 235. For examples of the objects and
sites of a religious nature that have been fourbvamat they tell us about the religion of Anciesttalel see
Hess Israelite Religions: An Archaeological and Biblicalirvey 235-238. However, because there is a
lack of evidence to help us understand the religiosarly Israel in these examples | have chosétono
include an analysis of them here. See also DearR&ligion and Culture in Ancient Israe80, 32, Gonen,
“The Late Bronze Age,” 222-223.
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While Ancient Israel’s veneration of Yahweh most likely began earlgin i
existence around 1200 BCE, and perhaps played a major role in bringing different tribes
together to form a tribal alliance, archaeology demonstrates that thierralf early
Israel was diverse and included several deities. The idea that the religfiahvaitm
was the main factor in Ancient Israel’s formation, as in the Peasantsit Rexary,
cannot be substantiated by the archaeological findings. Moreover, Nitlddayes
remind us that that early Israel’'s acceptance of Yahweh as the nationwehgoaost
likely a gradual rather than a sudden proc¢&sdncient Israel behaved more like a tribal
society, where kinship was of utmost importance, as elsewhere in the Ancasri ade,
rather than a league of tribes bound together by reli§foAccording to the
archaeology, early Israel of the period of the Judges, i.e. Iron Age |, shows nofsigns
religious centralization under a single specific cultic site or cestiter Israel did with
the Temple at Jerusaléfinor was Yahweh exclusively worshipped by the early
Israelites as the Bible may suggEStAdditionally, the small village shrines found at
various sites show evidence that religious worship among such villagers wasaiahple

lacked any centralized uniformit§’

183 Miller and HayesA History of Ancient Israel and Judahl2.
184 Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 145.

185 Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 145, Gonen, “The Late Bronze Age,”
222-223.

186 Miller and HayesA History of Ancient Israel and Judahl10.

187 Hess |sraelite Religions: An Archaeological and Biblicalirvey 314.
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One of the earliest possible Yahweh shrines/temples may have been atght anc
site of Shiloh. Finkelstein’s excavations at Shiloh confirmed earlier excasatf the
site that suggest that the temple at Shiloh was a center of annual pilgrimaggyfor
Israel in the first half of the eleventh century BEE Philistine invaders destroyed the
sanctuary around 1050 BCE. It is uncertain if this temple was a temple dedicated to
Yahweh or another deity. The biblical record suggests that Shiloh was thevblee
the Ark of the Covenant, over which the god Yahweh was enthroned, was located during
most of the period of the Judges (See Judges 18:31 and 1 Samuel 1:3). However,
archaeological findings do not show any evidence that this was distinsityaty a
Yahwistic sanctuary’® Moreover, Finkelstein’s argument that Shiloh had a temple that
was used by early Israel is based on references from the Bible thay [@vilh as a
cult center and his claim that this excavation produced a cultic structyskdteas been
challenged by several scholdrs. Thus, according to the archaeology, it is difficult to
say with certainty that Shiloh did have a temple and it is even less cestaihish
proposed temple was a sacred site dedicated to the god Yahweh.

Of the other religious shrines from Ancient Israelite sites unearthed by

archaeologists it is difficult if not impossible to state that they wegwstic sites, nor

18 Stager, “Forging an Identity: The Emergence ofidntlsrael,” 127, Hesssraelite Religions: An
Archaeological and Biblical Surveg21, DearmarReligion and Culture in Ancient Isrged3, van der
Steen, “The Central East Jordan Valley in the [Batenze and Early Iron Ages,” 58.

189 Stager, “Forging an Identity: The Emergence ofidntlsrael,” 127.

19 Hess sraelite Religions: An Archaeological and Biblicalirvey 221-222, van der Steen, “The Central
East Jordan Valley in the Late Bronze and Earlp lges,” 58, Mazar, “Iron Age |,” 292.

¥1yan der Steen, “The Central East Jordan Vallefén_ate Bronze and Early Iron Ages,” 58, Mazar,
“Iron Age |,” 292.
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can it be determined with any degree of certainty which god was beingtesher to

which god the temple or sanctuary was dedicated. For example, many argiséeolo
believe that the thirteenth- and twelfth-century-BCE remains, a number adlebones,

ash and a single altar (perhaps implying a single deity), at Mount Ebaheri@ashow

that this site/shrine was used for religious sacrifices, but there is nondezation as to
which deity the ancient inhabitants of the site were sacrifith@iony Zevit reviewed
various cult sites of Ancient Israel in the Iron Age and discovered that thezeawer
number of sites where two or perhaps three deities were worshipped, but he also found
several cult sites that involved worship of a single déityThis suggests that Ancient
Israel’s tribal alliance among the ten, twelve or however many tribés eauly stages

was not necessarily unified under the religion of Yahwism. Furthermore, theevide
eight place names with the use of the name of the god Baal in their namesssingges
Baal worship may have had a stronger following than the Bible porttayaventually,
Yahweh won out as the god of Israel, but initially he may have had to vie for supremacy
with the other gods of early Israel, gods that were Canaanite in originaih&l|. This

argues the case for both Canaanite and non-Canaanite origins for Ancelnt Isra

192 Hess Israelite Religions: An Archaeological and Biblicalirvey 217-220. This judgment that this site
was used for religious sacrifices is based on theuant of animal bones (just by way of note, nolpges
here) and ash found at the site. Others believalisence of cultic paraphernalia typically fouhd a
religious/sacred shrine sites, such as figurinesye offerings and standing stones, proves thatdite is
not religious or cult site. See also DearnReligion and Culture in Ancient Israed2-33.

193 Hess |sraelite Religions: An Archaeological and Biblicalirvey 77-78. See also p. 313 and Gonen,
“The Late Bronze Age,” 222-223, 227-229, 232.

194 Hess|sraelite Religions: An Archaeological and Biblicalirvey 274.
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There is archaeological evidence that Yahwism could have been brought into the
land of Canaan through cultural influences and/or trade rather than throughfia,speci
immigrating group. The archaeology of Canaan demonstrates that there iatoof t
there was long-distance trade throughout Canaan during Iron ‘Ay&mith offers the
possibility that it was due to this long-distance trade that the Canaanitesded the
god Yahweh and later accepted him as their national H&ity.this is the case then
Ancient Israel could have been of Canaanite descent, fled the lowlands of Carthan for
central highlands and essentially replaced their Canaanite gods for aresgn teity
that they had heard and learned about from cultural and trade exchanges withtsyahwis
This would be radically different from the formation of any other Ancient Heatern
religion.

In the Ancient Near East, there is no record that tells of the formationgioreli
through the rejecting of the indigenous gods of the land and the acceptance of a foreign
deity that was not a god of that land. Of course, when population groups moved they
could have begun to worship the gods of their new land, but they also could have
continued the veneration of gods from their own cultural and religious background (see
the Philistine example in Chapter I). Nevertheless, groups did not just acoegpa f
deity as their national god at all, which is implied in the hypothesis that #risrael
learned Yahwism through trade contacts. It would be like the Egyptians accegting A

the god of the Ancient Assyrians, as their national god, or the Philistinesiagcept

19 Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 153.

19 Smith, The Origins of Biblical Monotheism: Israel's Polgtstic Background and the Ugaritic Texts,
145.
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Marduk, the god of the Ancient Babylonians, as their national god while they were
settling the southern Levantine coast. There definitely were periods ohicdlueultural
exchange and acculturation and assimilation, but groups did not recognize a god foreign
to their own background and foreign to the land they were settling as their oamahati

god. Thus, while early Israel's patterns of worship may have been diverse, as a
population group it must have consisted of a group or groups of people that were
foreigners to the land of Canaan who brought their god Yahweh with them into the land,
for as Dearman admits, “it is still historically plausible that sonisrakl’s ancestors and

the origins of Yahwism come from outside Canagh.”

Hebrew Personal Names in Iron Age Canaan

One source of evidence, personal names from Iron Age Canaan, could be used to
argue for an overwhelming majority of early Israel to have been Yahweh édvom
early on. In the Ancient Near East it was very common to find personal narmes tha
contained a theophoric element, a part of the name of a god, within the personal name.
For example, the chief god of the Assyrians was Ashur and several of theaAdsggs’
personal names contained the name Ashur (Ashurbanipal, Ashurnasirpal) and the Bible a
well records several of these examples, Isaiah, Obadiah (‘iah’ imaofdhe name of the
god Yahweh), Ezekiel, Daniel and Michael (‘el’ deriving from the name of tha&dte
god El which was later equivalent to Yahweh in Ancient Israel). When a theophori

element is present in a personal name it can be assumed that that person @laisera f

197 DearmanReligion and Culture in Ancient Israged4.
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of that deity and thus we can use the information from personal names to dechioe cert
details about religious practices and beliefs in the ancient W8rld.

Jeffrey H. Tigay analyzed all the known Hebrew personal names from
inscriptions of the Iron Age (1200-586 BCE) and found that of the names that contained a
possible theophoric element of any deity an overwhelming majority, over 90 percent,
contained an element of the name of the god Yahweh within the personal'ffar@ash
an overwhelming majority of one god in personal names of one language orl cultura
group is rare and differs from data gathered and analyzed throughout the mest of t
Ancient Near East. Hess states:

There is a difference in the percentages of Yahwistic personal names

versus other theophoric names among Israelites and the relative

percentages of names from neighboring countries that use their national

deity when compared with those theophoric names that explicitly mention

other deities. Thus while every count of Yahwistic names in Israel results

in a number and percentage that far exceeds all other personal names with

explicit divine names as an element, the ratios in (neighboring) Ammon

and surrounding countries are the revéf&e.

Thus, in neighboring cultures while the theophoric element of the national deity was

more common among personal names of that culture there were a number of other cases

where another deity was us&d. For example, only 17 percent of names from fifteenth-

198 See Tigay, “Israelite Religion: The Onomastic &pigraphic Evidence,” 159-160.

19 Tigay, “Israelite Religion: The Onomastic and Epighic Evidence,” 162-163, 194. See also Hess,
Israelite Religions: An Archaeological and Biblicalirvey 269-270, SmithThe Early History of God:
Yahweh and the Other Deities in Ancient Isydel

20 Hess|sraelite Religions: An Archaeological and Biblicalirvey 78.
201 |pid., 271-272. In fact, Hess notes that in Amgremeighboring people of Israel, the personal same

containing elements of other deities exceed thostaming the name of Milcom, the national god of
Ammon.
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and fourteenth-century-BCE Ashur used the name of the chief deity, Ashurrin thei
names’? What is more, none of the personal names analyzed by Tigay contained the
name of the goddess Asherah, or any other goddess for that {ateygesting that the
notion that Asherah was Yahweh'’s consort and worshipped alongside him in Ancient
Israel must be incorrect. For Iron Age Israel, the percentage of persomas n

containing Yahwistic elements is so high it is almost as if there were no ottes de
present, except perhaps for B&4l.

The evidence from the analysis of Hebrew personal names of the Iron Age not
only suggests Yahweh's singular place among Ancient Israel, itlatsesghat such
particular belief in one deity was uncommon and unique in the ancient world. Could this
evidence suggests that monotheism, or the belief in Yahweh as the only god, may have
begun earlier than previously thouglit?No other archaeological sources, as well as the
evidence from the Bible, support this hypothesis, for they all argue for la latec date
for the origins of monotheism (700-600 BCE or even later, perhaps after the Babylonian
Exile).2°® Moreover, Tigay’s analysis only proves that Yahweh was the most popular god

in Ancient Israel, not that he was the only deity of Ancient ISfdeRdditionally,

22 Tigay, “Israelite Religion: The Onomastic and Epishic Evidence,” 170.
2% |bid., 163.

2% Ipid.

2% |bid., 178.

208 gmith, The Origins of Biblical Monotheism: Israel's Polgtstic Background and the Ugaritic Texts,
153, Tigay, “Israelite Religion: The Onomastic dfpigraphic Evidence,” 157-162.

207 Smith, The Early History of God: Yahweh and the Other iBeitn Ancient Israel4.
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according to the Ugarit texts, Asherah was venerated at Ancient Ugarit &lttheug are
very few instances in the texts where a personal name contained a theophwent efe

the name of the goddess Asherah despite the fact that she was a major dedjtdfUg
Thus, Tigay’s findings of the overwhelming popularity of Yahweh in the Hebrew
personal names of the Iron Age when combined with the other evidence does not prove
that Yahweh was the only deity of worship among the early Israelites.

While the evidence from Tigay’s analysis of Hebrew personal namesnof{re
Canaan may not reflect the complete picture of the religion of early &srddehe deities
they did and did not worship, his data cannot be ignored. Moreover, the evidence here
suggests that the spread of Yahwism came before King David and the United Monarch
(ca. 1050 BCE) because we have Yahwistic names from the time of the UniteccMonar
onward and thus we can deduce that the early Israelites that show up in the
archaeological record in the central highlands of Ancient Canaan were miyst like
Yahwists?® In Tigay’s own words he states:

In every respect the inscriptions suggest an overwhelmingly Yahwistic

society in the heartland of Israelite settlement....If we had only the

inscriptional evidence, | doubt that we would ever imagine that there

existed a significant amount of polytheistic practice in Israel during the

period in questioA°
The fact remains from the evidence of personal names that there was an ovargrhelmi

belief in Yahweh among Israelites, a distinctive and singular beliefstinat found in

2% pid., 5.

29 Hess Israelite Religions: An Archaeological and Biblicalirvey 271, Tigay, “Israelite Religion: The
Onomastic and Epigraphic Evidence,” 180. Seeasoder Toorn, “Saul and the Rise of IsraeliteeStat
Religion,” 533.

#%Tigay, “Israelite Religion: The Onomastic and Epjshic Evidence,” 177-178.
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any other Ancient Near Eastern population group and this distinctive belief in Kahwe

had begun very early in Ancient Israel’s existence.

El Worship in Ancient Canaan

As noted in the earlier chapter on ancient texts, there is good evidendahérom
Ugarit texts that El was the head god in the Canaanite pantheon. The Ugarit texts
describe El, his characteristics and his fatherly personality. We now tuma to t
archaeological evidence that El was worshipped as a deity by AncieninGesaad
Israelites. First of all, many argue that because the name ofitmealof tribes called
‘Israel’ contained a theophoric element of the deity El within its namehisat
demonstrates that early Israel, or perhaps the ancestors of eatlymsstdikely
consisted of El worshippef$' For if Yahweh was the original god of the Ancient
Israelites we would expect to find this deity’s within the name of the tribe artienot
name of El, a Canaanite deity. Certainly, the majority of early Iscagtl have come
from Canaanite roots and thus were more inclined to be named after a Canatgnité de
this were indeed the case we would expect El to continue as the main god of Israel
throughout its existence, but what actually happened was that Yahweh eventually
superseded El as the head of the Israelite pantheon, or at least he becardengttjuate
and thus the names began to be used interchangeably. As noted above, early Israel began
to recognize El and Yahweh as the same deity at some point in the Iron Age, but at

Israel’s first inception it appears that EI might have had a more prominetbpas

21 Miller and HayesA History of Ancient Israel and Judah09. See also Cro$3anaaniteMyth and
Hebrew Epic: Essays in the History of the Religibmsrael,49, Smith,The Origins of Biblical
Monotheism: Israel's Polytheistic Background anel thgaritic Texts142-143.
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Ancient Israelite religion than he did later, because the tribal alliiatealled itself
‘Israel’ chose the deity El to be a part of its name and not Yahweh.

According to the Ugarit texts, El was the head of the Canaanite pantheon
suggesting that El would have been the most important deity of Ancient Canaan, but few
other archaeological finds support this. There are a few inscriptions froiftebath
century BCE written in a proto-Canaanite script by Canaanite miners innueti&it
refers to El as “The Ancient Oné'? According to Cross, it is well-known that El's cult
was very popular in southern Canaan during the second millenniunf'B&sthis
inscription may indicate. There is an inscription found near Gaza (southwesinegales
that dates to around 1200 BCE where a personal name contains the divine Aidme El.
However, the Amarna texts and other inscriptions suggest that Baal may hae bee
more important deity to the Ancient Canaanites, or at the very least, outsideng limoki
on Ancient Canaan saw Baal as its chief d&ity.

Thus, there are many more archaeological finds that imply Baal was morarpopul
than El during Iron Age | and even the Ugarit texts focus on Baal rather than EL.
Furthermore, there is no evidence for an El cult within the boundaries of Ancesslt Isr

nor does the Bible allude to any specific El cult among the Ancient Issaetier than

%12 cross CanaaniteMyth and Hebrew Epic: Essays in the History offtedigion of Israel18-19.
2 pid., 48.
24 Hess Israelite Religions: An Archaeological and Biblicalirvey 93.

215 Hess Israelite Religions: An Archaeological and Biblicalirvey 93, DearmanReligion and Culture in
Ancient Israel 43.
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his association with the god Yahw&fi. For these reasons and because of the lack of
archaeological evidence, it is difficult to say with any certainty Bhavas worshipped
by the early Israelites as a deity separate and distinct from Yahwegtiherexistence of
Canaanite religious rituals and practices found in Ancient Israelitpolsuggests that
at least part of early Israel came from a Canaanite background atiiethadbuld have

paid devotion to the god El to some degree.

The Case for an Israelite Goddess

The Ancient Canaanite goddess Asherah has been the subject of several recent
studies focused on archaeology, most of which make the claim that Asherah was an
Ancient Israelite deity. The focus of these studies centers on the faatrthnber of
female figurines have been found throughout Ancient Canaan, although it is stidlruncle
who these figurines represent and what they were usét fdhat these female figurines
existed, that they were part of Ancient Canaanite and/or Ancient Isnadiiien and
that they were most likely representative of a female deity suggestaithaew of
Ancient Israelite religion as presented primarily through the Bild@ite incomplete.
These female figurines which probably represent the goddess Asherah miggnttsatest
the claim that the Ancient Israelites may have worshipped or included herrin thei
religious beliefs and practices. Dever believes that these figurinesndeesl Asherah

and were used as part of popular folk religion, more specifically religionawliter

218 smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic Texts,
141.

27 Hess Israelite Religions: An Archaeological and Biblicalirvey 73-74, 316, Herr, “Archaeological
Sources for the History of Palestine: The Iron Ageeriod: Emerging Nations,” 128.
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women, that “was ignored or misunderstood by male biblical writéfsWhile Dever’s
theories may be speculative, there seems to be a growing consensus thatuthess fig
represent the Canaanite goddess Asherah and because of this we need to reevaluate
Ancient Israel’s religious beliefs and practices in order to understand Wiegoddess

fits into Israelite Yahwism.

The one drawback of using these figurines to prove Asherah was a part of early
Israelite Yahwism is the dates assigned to them by archaeologistsaréhggnerally
placed in the Iron Age Il period (ca. 1050-722 BCE) which would be a little lateigha
commonly accepted for Ancient Israel’s emergence in Ancient C&hadmus, if these
figurines suggest that early Israel worshipped Asherah as a consotweély,ahis
phenomenon developed later in Ancient Israel and was not a part of the originalndahwis
followed by the first Israelites. To state that the original Ancignmatelites worshipped
and paid devotion to the goddess Asherah can not be substantiated by what we currently
know about these Iron Age Canaanite female figurines.

Recent evidence from two inscriptions found at the sites of Kuntillet ‘Ajrud and
Khirbet el-Qom suggest that Asherah may have been the consort of the god Yahweh and
this would strengthen the case for Ancient Israel’s origins from within Ah€lanaan.

‘Ajrud was a Judean outpost in the northern Sinai during the eighth century BCE and a

drawing on a doorjamb there with its accompanying inscriptions may portray fahwe

218 Hess Israelite Religions: An Archaeological and Biblicalirvey 74. See also Herr, “Archaeological
Sources for the History of Palestine: The Iron Ageeriod: Emerging Nations,” 128.

29 Hess Israelite Religions: An Archaeological and Biblicalirvey 316.
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and Asherafi*® The text asks for a blessing from or by “Yahweh of Samaria and his
Asherahasherah’??* The drawing associated with the inscription may be an attempt by
the writer of the text to depict both Yahweh and Asherah as referred to in the
inscription?*? Qom is a site eight miles west of Hebron in southern Judah and also
contains an inscription similar to that of ‘Ajrud and from around the same time period
(although it does not contain a drawing accompanying the inscription like at)Afr
These two inscriptions have caused several to believe that these reféseraleweh

and Asherah together prove that Yahweh had a female deity consort and that gaddess
Asherah.

One major problem with the interpretation of these two inscriptions that “Yahweh
and his Asherabtherali is a reference to the fact that Ancient Israel had a female
goddess is the fact the Hebrew grammar does not allow such a construction ofates phr
with a personal name like Asherah. Semitic languages, including Hebrew, do not allow a

possessive suffix, such as the ‘his’ in these inscriptions, to attach to a name such as

Asherah or any personal name and there are no examples of this type of constructi

220 |pid., 283-284, 319-321. There is much debate wieether or not the inscription with the
accompanying drawing have anything to do with eztbler. Some have suggested that of the threesgur
in the drawing one must be Yahweh and one of therdtvo must be Asherah based on the fact that the
inscription mentions these two gods. Others beltéve drawing and inscriptions have nothing to db w
each other. For an analysis see Hissaglite Religions: An Archaeological and Biblicalirvey 319-321.

221 Edward F. Campbell, Jr., “A Land Divided: Judakl dsrael from the Death of Solomon to the Fall of
Samaria,” inThe Oxford History of the Biblical Worléd.Michael D. Coogan (New York: Oxford
University Press, 1998), 233, Herr, “ArchaeologiSalirces for the History of Palestine: The Iron Mge
Period: Emerging Nations,” 145.

222 Campbell, Jr., “A Land Divided: Judah and Israehi the Death of Solomon to the Fall of Samaria,”
233.

22 Hess Israelite Religions: An Archaeological and Biblicalirvey 289, Tigay, “Israelite Religion: The
Onomastic and Epigraphic Evidence,” 173-175.
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any Classical Hebrew text§' Thus, the interpretation that these blessing formulas are
referring to both Yahweh and ‘his Asherah,” Asherah being the female goddassts, is
possible in Ancient Hebrew. In light of this grammatical problem, others havestadg
that ‘hisasherahrefers to the wooden pole/pillar or tree that represented the deity
Asherah and was a symbol of the deity but was not the goddess herself. Using this
interpretation of the phrase one could make the argument that at the leaahAsitee
symbol representing her was part of and/or acceptable within Ancieslitisraligious
belief.

However, others propose that by the time that these inscriptions were widtten (c
800 BCE) the development of Israelite Yahwism utilizedasieerah the tree or wooden
pole, as a part of Yahwistic religious practice or ritual and did not represghiranto
do with the goddess Asher&h. In this case, that tresherahwas a symbol for the
goddess had either been lost, forgotten or intentionally ignored. Therefoash#rah
became an object representing Yahweh, his power and his godliness, rather than the
goddess Asherati® As a result, according to this interpretation, when the inscriptions
refer to ‘his (Yahweh’'sasherahthe writers made reference to the god Yahweh and the
cultic object known as th@sherahthat was a symbol of Yahweh during this time period.

This interpretation has been challenged by several scffdldebunking the idea to some

224 Campbell, Jr., “A Land Divided: Judah and Israehi the Death of Solomon to the Fall of Samaria,”
234, Hesslsraelite Religions: An Archaeological and Biblicalirvey 288. See also Tigay, “Israelite
Religion: The Onomastic and Epigraphic Evidenc&3.1

2% Hess|sraelite Religions: An Archaeological and Biblicaiirvey 287.

228 |bid.

227 |bid., 287-289.
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degree that thasherahwas somehow used in Yahwism. It can thus be said that none of
the interpretations of the renderings “Yahweh and his Asleshérali are clear enough

for us to come to a distinct conclusion about what this phrase means about the religion of
early Israel.

There are other problems with these archaeological findings which include the
dates at which these drawings and inscriptions were produced and the location$ at whic
they were found. The date for these inscriptions, ca. 800 BCE, is much too late a date to
use this as evidence that Ancient Israel worshipped the goddess Asherah, and that she
was the consort of Yahweh and early Israel had believed this way since igidorm
around 1200 BCE. Certainly at times, and perhaps around 800 BCE, pockets of Israelites
worshipped her and/or other Ancient Near Eastern and Ancient Canaanite gods and
goddess, but the overall picture of what could be considered the main portion of Ancient
Israelite society was the exclusive veneration of Yahweh with veeyritom for the
worship of other deities. We have no way of knowing the nature of Yahweh'’s and
Asherah’s relationship in the beginning of Ancient Israel’s early talance through
these inscriptions.

Furthermore, the locations of these inscriptions do not significantly add weight to
the argument for an Israelite goddess. The ‘Ajrud example comes from ndthar
and the Qom example from the southern border of Judah, two areas hardly within the
‘heartland’ of Ancient Israel. The two sites were most likely outpostsaited by
Israelites around 800 BCE and were on the fringes of Israelite cultural anou®lig

influence. For these and other reasons, some scholars have rejected the ewdence f
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these inscriptions that Asherah was a goddess in Ancient{&taBhus, to use these
examples to claim that Asherah was an Ancient Israelite deity is veopuincing
because there is no way to know if those that wrote the inscriptions truly understood
‘mainstream’ Israelite Yahwism or if this religious outlook could be appbelthe
Ancient Israelite religious belief systems. Therefore, we must edadthat while the
inscriptions from ‘Ajrud and Qom certainly open up the possibility of Asherahhnpors
among the Ancient Israelites, more information is needed before we can pitabatha
really was the case.

At the same time, however, the fact remains that there is evidence totgshgges
some form of Asherah worship did exist in Ancient Israel. The field of biblicdles
has generally accepted the belief that these inscriptions, despite thenappaivtkeems
associated with them already discussed, along with the biblical textstentiaa
Asherah was a goddess of Ancient Isfa2lAs noted in Chapter II, the evidence from
the Bible shows that Israelite prophets condemned such forms of worship of gods other
than Yahweh suggesting that such worship was going on at times during An@ehs Isr
history. There is evidence from additional archaeological finds such as thef &ara
Stand, a number of other cultic stands, and a collection of cultic stone bowls that may

attest to the fact that Asherah had a role in Ancient Israel’s saidtyeligion?

228 Smith, The Early History of God: Yahweh and the Other iBsitn Ancient Israelxxxii, see also xxxvi,
Smith, The Origins of Biblical Monotheism: Israel's Polgtktic Background and the Ugaritic Texysl.

229 gmith, The Early History of God: Yahweh and the Other isitn Ancient Israelxxxii, see also p.
xxxvi, Smith, The Origins of Biblical Monotheism: Israel's Polgthtic Background and the Ugaritic
Texts,73.

20 Hess|sraelite Religions: An Archaeological and Biblicalirvey 321-326, Herr, “Archaeological
Sources for the History of Palestine: The Iron Adgeeriod: Emerging Nations,” 128.
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Additionally, Asherah worship may have been more a part of localized, rural
religion rather than what was considered the national religion of Ancraet &t that
time. Dever believes that among the rural and less affluent segmentsetifdsociety
there was a place for Asherah worship and veneration that went along with panvaf
Yahwism?®*' His argument is that Asherah worship in Ancient Israel was mostly afpart
folk religion rather than part of the national religion of Yahwism that was more
monotheistic, backed by the monarchy and became the form of religion thatbéitad bi
writers/editors chose to highlight as the religion of Ancient ISf&eThe biblical
writers/editors wanted future generations to believe the Israelitgsvonshipped
Yahweh and chose to exclude much of the evidence that Asherah was a goddess of
Ancient Israel. If that is the case the two inscriptions from ‘Ajrud and Qauid testify

to the existence of an Asherah cult in early Israel.

The Archaeology of the Origins of Ancient Israel

At the end of the Late Bronze Age (ca. 1200 BCE) there was a major collapse of
the Late Bronze Age political systems and the culture connected withsistems that
affected the entire Ancient Near East. Major cities were destrogeekras of the main
Ancient Near Eastern polities such as Hatti, the New Kingdom in Egypt, Assytia
Babylonia declined or disappeared, and massive population migration movements all

took place during this great Late Bronze Age collapse. The cause of therhare Bge

1 Herr, “Archaeological Sources for the History @ll€stine: The Iron Age Il Period: Emerging Natiéns,
129.

% bid.
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collapse remains uncertain, but the effects of the collapse were felt throtighout
Ancient Near East and the Ancient Mediterranean and it was amid this edhapdsrael
emerged>?

In fact, Israel was not the only group to emerge out of the collapse of the Late
Bronze Age that formed “small nation-states grounded in ethnic affiliath and around
Ancient Canaarf>* Philistia, Edom, Moab and Ammon are all examples of the
phenomenon of kin-based, tribal groups joining together to form new ‘nations’ at the
beginning of Iron Age | (1200-1000 BCE}. Jo Ann Hackett states, “Indeed, the early
Iron Age marked the rise of national religion in the Near East, tying belteeinational
god to ethnic identity?®*® Settlement increases in all these areas between 1200-1150
BCE suggests that population groups displaced by the collapse of the Late Bronze Age
system found their way to frontier communities such as the central highlandsiehtAnc
Canaan, and formed new polities or natitiis.

While the collapse of the Late Bronze Age system would have been an ideal time
for the Ancient Israelites to flee Egypt, there is no direct evidencehnaimere ever

there, nor indeed in any other location throughout the Ancient Near East. Dearman says

23 For an overview of the Late Bronze Age collapse tie Sea Peoples see Pitard, “Before Israel: Syria
Palestine in the Bronze Age,” 46, Gonen, “The |Bitenze Age,” 214-216, and Mazar, “Iron Age |,” 260-
266.

234 Redmount, “Bitter Lives: Israel in and out of Egy87.

235 Redmount, “Bitter Lives: Israel in and out of Egy87, Stager, “Forging an Identity: The Emergence
of Ancient Israel,” 101.

2% Hackett, “There Was No King in Israel’: The Erhtbe Judges,” 156.

%7 Stager, “Forging an Identity: The Emergence ofi@ntisrael,” 90-91, Hesssraelite Religions: An
Archaeological and Biblical Surve12-213.
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“Apart from the Old Testament itself, there is no extant evidence for takzall(or its
ancestors) outside of Canadr®” If they were anywhere, the evidence suggests they
were in Canaan, and for this reason many believe that Ancient Israeirs diegwithin
the indigenous Canaanite population of Ancient CaA&aMoreover, the archaeological
evidence for a ‘conquest’ of Canaan is meager and while some archaealogistse to
debate the existence of destruction levels and potential sites for the aiti@eneferred
to in the Bible the fact remains that archaeology does not support the biblicaifdtoey
Exodus and Conquest.

For example, the first city the Israelites destroyed, accordingettekt, was
Jericho. In the famous story found in Joshua Chapter 6, the walls of the city were
miraculously brought down to kill all the inhabitants of Jericho save one household that
had given aid to the Israelites. Excavations at the site of Jericho revehktieatvas
almost no occupation at Jericho during the thirteenth century BCE when Issael wa
supposed to be bringing its walls do@/fifurthermore, according to Finkelstein and
Silberman there were no walls surrounding Jericho at this time arffiéf. the thirty-
one cities that the Bible reports to have been taken by the Israelites, amiy haee
been plausibly identified and of those twenty only Bethel, Hazor and Lachish show

destruction levels in the archaeological remains from the relevant tioe p@d which

238 pearmanReligion and Culture in Ancient Israel9.
239 Mazar, “Iron Age |,” 296.
240 gtager, “Forging an Identity: The Emergence ofi@ntisrael,” 95, Mazar, “Iron Age |,” 283.

%41 Finkelstein and Silbermaihe Bible Unearthed: Archeology’s New Vision ofiantisrael and the
Origins of Its Sacred Textgy7, 81-82.
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could be explained by an Israelite invasféh . Thus, the insufficient amount of
archaeological evidence for the Conquest implies that Ancient Israelcorwpuered
Canaan. However, dating the destruction levels at these sites is diffatust @ot agreed
upon by all scholars and archaeologféfsDespite these objections, the reality remains
that there is little evidence from the archaeological record to support a ‘stnofue
Canaan by the Ancient Israelites and there is no direct archaeologi=tevithat
Ancient Israel was in Egypt and fled during the ‘Exodus.’
Material Culture Remains of the Central Highlands of
Ancient Canaan in Iron Age |

The most widely accepted date for Ancient Israel’s emergence iartief
Canaan is around 1200 BCE. One of the main reasons for the acceptance of this date has
much to do with the material culture remains of the central highlands regiomgieha
Canaan. The archaeology reveals that there was a large population increadeoim t
Age | period (1200-1000 BCE) of Ancient Canaan, especially in the central hightands

Of the 678 Iron Age | settlements, 93 percent of them “are new foundations, usually

242 gtager, “Forging an Identity: The Emergence ofintisrael,” 97. See also Miller and HayAs,
History of Ancient Israel and Judalil-72, Finkelstein and Silbermafhe Bible Unearthed: Archeology’s
New Vision of Ancient Israel and the Origins of3tcred Text€833, Mazar, “Iron Age |,” 281-285.

243 Miller and HayesA History of Ancient Israel and Judaf2.

244 stager, “Forging an Identity: The Emergence ofiantisrael,” 100, Hackett, “There Was No King in
Israel’: The Era of the Judges,” p. 146, Héssgelite Religions: An Archaeological and Biblicalirvey
212, Miller and HayesA History of Ancient Israel and Juda®3, DearmarReligion and Culture in
Ancient Israel 28-29.
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small, unwalled villages” and most of them were in the central highf&nd8tager
states:
This extraordinary increase in occupation during Iron Age | cannot be
explained only by natural population growth of the few Late Bronze Age
city-states in the region: there must have been a major influx of people
into the highlands in the twelfth and eleventh centuries BEE.
Thus, the archaeology advocates the fact that outside, non-Canaanite groeg®scaus
population increase in Ancient Canaan and especially in the central highlandshabear
states:
We should not assume automatically an Israelite identity for the
inhabitants of each new site or for the inhabitants of each resettled site
after its demise at the end of the Late Bronze Age....Nevertheless, the
settlement patterns in the hill country and Galilee present a chronological
and geographical profile that essentially fits an emerging tribal iassoc
named Israel?’
The question is whether these new people in the land of Canaan who had settled the new
villages were Israelites or some other group. To answer this question, dvi® rs¢&rt by
finding if the material culture left behind by these new inhabitants waditerar not.
First, let us look at what appear to be the distinctive features of theaahater

culture remains of the central highlands. For the most part, we can say thaetbey w

rural communities practicing both agriculture and sheep and goat h&fdlimpere are

45 stager, “Forging an Identity: The Emergence ofintisrael,” 100, Miller and Haye#, History of
Ancient Israel and Judal83, van der Steen, “The Central East Jordan Yall¢he Late Bronze and Early
Iron Ages,” 63.

246 stager, “Forging an Identity: The Emergence ofintisrael,” 100. See also Miller and HayAs,
History of Ancient Israel and Juda83.

247 DearmanReligion and Culture in Ancient Isrg&O0.

248 Stager, “Forging an Identity: The Emergence ofiantlsrael,” 100.
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several facets of material culture remains that when found together bringaodists
to mark the site as Israelite, including “collared-rim store jarsredlaouses, storage
pits, faunal assemblages of sheep, goat and cattle (but little or n&*Pigirikelstein
and Silberman believe these remains represent “temporary tent encampfrieemi-
nomads’ and/or seminomads gradually settling down and becoming sed@htary.
contrast to the Canaanite cities, the highland villages contained no templess palac
storehouse or public buildings, no seals or seal impressions and no luxury items such as
jewelry or imported potter§>*

The problem with these markers that are believed to indicate Isratliearents
is that they turn up at other non-Israelite sites (sites outside what iscoeltebe early
Israel and thus Canaanite), and are thus not exclusive toféradbreover, there seems
to have been a continuation from the Late Bronze Age to Iron Age | of worshiphsites t
emphasized sacrifices, suggesting the new settlers were famihgorevious worship

and religious patterns of Late Bronze Age Canaan and were most likely degserida

29 stager, “Forging an Identity: The Emergence ofi@ntisrael,” 102. See also Heksaelite Religions:
An Archaeological and Biblical Surve®11, 217-218, 223-224, Finkelstein and Silberride, Bible
Unearthed: Archeology’s New Vision of Ancient I$i@ed the Origins of Its Sacred Text4,9, Dearman,
Religion and Culture in Ancient Isrge83, van der Steen, “The Central East Jordan yall¢he Late
Bronze and Early Iron Ages,” 63, Mazar, “lron Age288, 290.

%0 Finkelstein and Silbermaithe Bible Unearthed: Archeology’s New Vision of intisrael and the
Origins of Its Sacred Text$01-102. See also Dearmdeligion and Culture in Ancient Israe84, Mazar,
“Iron Age |,” 287-288.

%1 Finkelstein and Silbermaithe Bible Unearthed: Archeology’s New Vision of i@ntlsrael and the
Origins of Its Sacred Text$09. See also DearmaReligion and Culture in Ancient Isra€0, 32.

%2 gtager, “Forging an Identity: The Emergence ofiéntisrael,” 102. See also Miller and HayAs,
History of Ancient Israel and Juda5, DearmanReligion and Culture in Ancient Israed3, Mazar, “Iron
Age |,” 289.



97

Canaanite$>® While it is difficult to create an exact definition of what an Israddite or
settlement is and what is otherwise Canaanite, many believe that thermagh
material culture remains distinctive to Israel for us to be able to usertiekers to help
us understand early Israel.

An interesting feature of proposed Israelite sites and a distinctirkeenet
Israelite culture was the lack of pig bones associated with these mnaterdans. It
appears in this scenario the Bible and archaeology confirms one another. In Judaic
religious belief and in the laws that developed later in Judaism (perhaps aftgil¢he E
Babylon) there is a strict dietary law code as found in the Bible statihgigsaare not to
be consumed by the Jews. If early Israel practiced this same law, the nonpbtas of
pigs would have clearly separated it if not religiously then culturally ftemeighbor the
Philistines, known consumers and/or sacrificers of pigs as indicated by tpeictres
material remain&>* In fact, studies show that around 1200 BCE there was a shift in
domesticated species from sheep and goat to pigs and cattle throughout Aacaart,C
but this shift does not occur in the central highlands that are believed to be dominated by
the early Israelite§® Moreover, the central highlands were an ideal location for pigs

according to some researctfé?sind in previous periods (pre-Iron Age) and subsequent

23 pearmanReligion and Culture in Ancient Israé1.

%4 Finkelstein and Silbermaithe Bible Unearthed: Archeology’s New Vision of i&ntlsrael and the
Origins of Its Sacred Text$19, Stager, “Forging an Identity: The Emergenc@mfient Israel,” 123,
Hackett, “There Was No King in Israel’: The Eratbe Judges,” 146.

> Hess Israelite Religions: An Archaeological and Biblicalirvey 223.

% Hess Israelite Religions: An Archaeological and Biblicalirvey 213. Alexander H. Joffe argues
against the notion that the central highlands waal for raising pigs. He states that the lackigfbones
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periods (post-lron Age) pigs are common among the material culture reménes of
groups occupying the central highlarfdS.lt is therefore odd that pig production was not
more prevalent in the central highlands during the Iron Age when Ancierltitsrae
believed to have dominated this area.

The Ancient Israelites may have chosen to exclude pigs from their diegnmpat
to differentiate themselves from their neighbors, or this exclusion may hanebe
religious restrictiorf>® In either case, the fact remains that the archaeological findings
from sites in the central highlands of Ancient Canaan with no pig bones imply that the
sites are Israelite. If these material remains truly represety Israel, then the lack of
pig bones suggests that the biblical account has preserved the memory di@ speci
religious or cultural characteristic of Ancient Israel that distisiged it from other
groups of Ancient Canaan. Additionally, this connects them with later monaschét |
and Judaism and supplies proof that Ancient Israel was in the land of Canaan, dyecifical
the central highlands, around 1200 BCE. If this is the case that the mateuiad cult
remains of the central highlands represent early Israel just aftemitation then we can
clearly mark Israel as a distinct population group in Iron Age | and we cam todgok
for its origins based on the material culture remains that are cleadgliter’

Nonetheless, there is much debate over the material culture remains aitthe ce

highlands and how much it differs from the lowland Canaanite material cultnagns

in the remains must show the difficulty of raisipigs in this region and the settlers there decafginst it
due to this difficulty. See Joffe, “The Rise ofcSadary States in the Iron Age Levant,” 438.

%7 Finkelstein and Silbermaihe Bible Unearthed: Archeology’s New Vision ofiantisrael and the
Origins of Its Sacred Text$19.

8 Stager, “Forging an Identity: The Emergence ofiantlsrael,” 123.
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in this time period. In one camp, there are those who believe the material cultanesre
that have been discovered clearly mark these sites as Israelite and fi@tinowland
Canaan and the groups east of the Jordan (Ammon, Moab and £ddrhk trouble

with this stance is that it relies on textual evidence, such as the Bible, mmol@m

that material culture remains from these sites are Israeliterrditan Canaanifé’ Based
purely on the archaeological artifacts it is difficult to distinguish batveerural
Canaanite village and a rural Israelite village, except for the preseabseance of pig
bones in the remairf§?

The other camp believes that the material culture remains in the highlanust ar
sufficiently different to distinguish Ancient Israel as a distinct popariegroup from that
of the Canaanites in the lowland pl&itfor from that of Edom, Moab and Ammon on
the other side of the Jordan Ri7&t. They argue that the material culture remains of the

central highlands actually indicate that these highland dwellers wesaites or a

29 stager, “Forging an Identity: The Emergence ofintisrael,” 100, Hesssraelite Religions: An
Archaeological and Biblical Surve232, Miller I, Chieftains of the Highland Clans: A History of Istan
the 12" and 11" Centuries B.C.1-2, Dever, Thompson, Ahlstrém, and Davies, “\Miié Real Israel
Please Stand Up?’ Archaeology and Israelite Hsgoaphy: Part I,” 69, van der Steen, “The Cenfrast
Jordan Valley in the Late Bronze and Early Iron #§&3, Mazar, “Iron Age |,” 285, 295.

20 gtager, “Forging an Identity: The Emergence ofiantlsrael,” 102.

%1 gtager, “Forging an Identity: The Emergence ofiantisrael,” 102, Miller and Hayes, History of
Ancient Israel and Judal83, Joffe, “The Rise of Secondary States in tbe Age Levant,” 437, Smith,
The Early History of God: Yahweh and the Other isitn Ancient Isragl6-7.

%2 Hackett, “There Was No King in Israel’: The Erfitbe Judges,” 146, Miller and Hayes History of
Ancient Israel and Judal83, Finkelstein and Silbermafhe Bible Unearthed: Archeology’s New Vision
of Ancient Israel and the Origins of Its Sacred{$gkl8, Joffe, “The Rise of Secondary States in the Ir
Age Levant,” 437, SmithThe Early History of God: Yahweh and the Other Bsitn Ancient Israel6-7.

23 Hackett, “There Was No King in Israel’: The Erfitbe Judges,” 153, 162, Finkelstein and Silberman,
The Bible Unearthed: Archeology’s New Vision of idntlsrael and the Origins of Its Sacred TeftE9.
See also DearmaReligion and Culture in Ancient Israel7-28, van der Steen, “The Central East Jordan
Valley in the Late Bronze and Early Iron Ages,” B&azar, “Iron Age |,” 297.
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more heterogeneous population, which makes it difficult to distinguish betweditdsrae
Canaanites and any others who may have beendieFar example, the collared-rim
store jars, pillared houses, and storage pits are found at a number of Canaaritelsite
thus these common material culture remains can not clearly distinguish tieatAnc
Israelites from the Ancient Canaanites. Dearman states, “On the basiseabin
cultural analysis, early Israel is indistinguishable from the largea&iite world.2®

The drawback of this view is that it ignores the textual evidence from the
Merneptah Stele (see below) and the Bible that places Israel in thal begititand
regions during Iron Age | and as a population group different from the indigenous
Canaanites. It also overlooks the evidence that the absence of pig bones aethese sit
suggests a clear, distinctive ethnic marker and is most likely reprgerdf early Israel,
a group for whom eating pork was probably taboo, as we know from later Judaism.
Furthermore, this view disregards the fact that the material cuétoraims of the central
highlands suggest that there was a lack of central authority in the area ctrngjtbre
biblical notion of “there was no king in Israel” (see Judges 17:6) during the period of the
Judges (ca. 1200-1000 BCES. The differing points of view concerning the material

culture remains of the central highlands is very complicated and depends on what

interpretation seems more convincing.

%4 Joffe, “The Rise of Secondary States in the Irge Aevant,” 437, Miller and Hayes, History of
Ancient Israel and Judal®3, Smith,The Early History of God: Yahweh and the Other i@sith Ancient
Israel, 6-7.

25 pearmanReligion and Culture in Ancient Israe33.
%% Hess|sraelite Religions: An Archaeological and Biblicaiirvey 232-233, Dever, Thompson,

Ahlstrom, and Davies, “Will the Real Israel Plegand Up?’ Archaeology and Israelite Historiodmap
Part I,” 72.
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To resolve this issue it is apparent that an analysis incorporating botlofsides
argument is the best way to understand the issue. Stager has made ittoldaerihae
see difference of material culture remains in Ancient Canaan those rti#fsrare
because of socio-economic rather than ethnic fatt6rghus, there was more of a
difference between material culture remains of a Canaanite city @adaanite village
than there was between a Canaanite village and an Israelite ¢MfaBecause of this,
Stager claims that “the early Israelites were a rural subseirdddite culture and
largely indistinguishable from Transjordanian rural cultures as #&lINMoreover,
Finkelstein’s interpretation that the settlers of the central highlanaspastoralists
gradually adopting a more sedentary lifestyle caused Dearman to tergpéhce t
Ancient Israel as a “pastoral (Canaanite) subculture.” This explansaevhe of the
Israelite ‘markers’ show up at Canaanite sites and how clear Isramgikers such as the
lack of pig bones in the remains allows us to separate Ancient Israel froemasitite
neighbors. This compromise between the two camps allows for these centahdhighl
dwellers of Iron Age | to be both of non-Canaanite stock (increase in population points to
immigration outside of Canaan, distinct non-Canaanite markers in materahs} and
Canaanite stock (material culture remains similar if not the same aCathaanite

material culture remains of the time period).

%7 stager, “Forging an Identity: The Emergence ofiéntisrael,” 102, Mazar, “Iron Age |,” 295.
%8 Stager, “Forging an Identity: The Emergence ofiantlsrael,” 102.

29 gtager, “Forging an Identity: The Emergence ofi@ntisrael,” 102. See also Dearm&eligion and
Culture in Ancient Israel49.
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There is also very strong evidence to suggest that the material cuthaiesef
the central highlands in Iron Age | are Israelite due to the fact thatishevatinuity
between the material culture remains of the central highlands of Iron Ageliom Age
Il, a period where the Israelite existence is more well establishbd ar¢haeological
record than in the previous period. Iron Age Il represents the period of the United
Monarchy under Kings David and Solomon. The material culture remains of the central
highlands in Iron Age Il share common features as found in Iron Age |, suggisting
Iron Age Il Israel came from Iron Age | Isr&@f. Scholars are more certain that a distinct
Israelite material culture can be seen the Iron Age Il rerd&inshat these remains
continued from the previous period suggests that the Israelites of Iron Agedhded
from a distinct group in Iron Age | which are most likely ‘Israelites,’ os@se have
labeled them ‘proto-Israelite$’® It is for these reasons that most scholars, historians and
archaeologists believe that we can assume the material culturesevhthe central

highlands of Ancient Canaan in Iron Age | are Israelite.

2% Herr, “Archaeological Sources for the History @fl€stine: The Iron Age Il Period: Emerging Natiéns,
122-123, Miller 11,Chieftains of the Highland Clans: A History of Istan the 13' and 11" Centuries
B.C.,2, Dever, Thompson, Ahlstrém, and Davies, “WiletReal Israel Please Stand Up?’ Archaeology
and Israelite Historiography: Part I,” 69.

2L Miller Il, Chieftains of the Highland Clans: A History of Istan the 13 and 11" Centuries B.C 2,
Dever, Thompson, Ahlstrom, and Davies, “Will thed® Israel Please Stand Up?’ Archaeology and
Israelite Historiography: Part I,” 69.

22 Miller 11, Chieftains of the Highland Clans: A History of Istan the 13 and 11" Centuries B.C 2,

Herr, “Archaeological Sources for the History oféxtine: The Iron Age Il Period: Emerging Nations,”
122-123, Dever, Thompson, Ahlstrém, and Davies, ill'tfie Real Israel Please Stand Up?’ Archaeology
and Israelite Historiography: Part |1,” 69.



103

The Merneptah Stele
The Merneptah Stele is a stone stele commemorating the victory of the Pharaoh
Merneptah over the Libyans and the Sea Peoples around the year 1208uB@&rthed
by archaeologists in Merneptah’s funerary temple. The significance ofeladiss in
the last lines, where the text refers to a military campaign by Merneptatihe land of
Canaan, and Israel is named by the stele as a group the pharaoh defeated during the
campaign. The stele reads:
The Canaan has been plundered into every sort of woe;
Ashkelon has been overcome;
Gezer has been captured;
Yanoam is made nonexistent;
Israel is laid waste and his seed in not;
Hurru is become a widow because of Egi/fit.
The analysis of the hieroglyphs reveals that the Egyptian sign or detevenifoatcity is

used with the place names of Ashkelon, Gezer and YaAGamd the hieroglyph for a

geographical region is used with Canaan and Hufrusrael receives its own, different

213 several differing dates (and translations for thatter) are given for this artifact including 12BQE,
1209 BCE, 1208 BCE, and 1207 BCE. See Miller aagids A History of Ancient Israel and Juda®8,
Stager, “Forging an Identity: The Emergence of Antilsrael,” 91, Finkelstein and Silbermaihe Bible
Unearthed: Archeology’s New Vision of Ancient I$i@ed the Origins of Its Sacred Texpg. 18, 101,
DearmanReligion and Culture in Ancient Israel?2.

2 Taken from Stager, “Forging an Identity: The Eneerce of Ancient Israel,” p. 91. | am unsure why
Stager indents the lines as such, but | chosepw kis version exactly as it appears in the bdedr other
translations see Miller IiChieftains of the Highland Clans: A History of lstan the 12" and 11"
Centuries B.C.92.

275 Redmount, “Bitter Lives: Israel in and out of EgyY2, Hackett, “There Was No King in Israel’: €h
Era of the Judges,” 146, Miller IGhieftains of the Highland Clans: A History of Istan the 12" and 11"
Centuries B.C.93-94.

2’ Redmount, “Bitter Lives: Israel in and out of EgyY2, Stager, “Forging an Identity: The Emergence
of Ancient Israel,” 91, Hackett, “There Was No Kjiim Israel’: The Era of the Judges,” 146, Millér |
Chieftains of the Highland Clans: A History of Istan the 13' and 11" Centuries B.C93-94.
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determinative, one signifying a foreign people of rural or tribal status — ahsigwas
typically applied to nomadic groups that did not have a fixed city or were not connected
to a specific geographical locatiéfl. The sign was used for both agricultural and
pastoral groups as well as settled and unsettled groups that formed organized
confederations along tribal liné€ Therefore, it is understood to mean that the ‘Israel’
mentioned in this stele was of seminomadic or rural status at the time of Mérsept
victory over thenf,® a fact that fits well with the biblical account of Israel ‘wandering’ in
the desert and then entering Canaan and taking several years to ‘conquetaahah

and settle permanently in the land. Moreover, the Merneptah Stele suggesis that
Israel it mentions “was a political-ethnic entity of sufficient impode to the Egyptians

to warrant mention alongside the three Canaanite city-stafedhe evidence as seen
from the Merneptah Stele implies that Israel, as an entity known to the &ugmikisted

in Ancient Canaan around the time of the collapse of the Late Bronze Age and was of

similar military strength as surrounding city-states.

2" Redmount, “Bitter Lives: Israel in and out of Egy[Y2, Stager, “Forging an Identity: The Emergence
of Ancient Israel,” 91, 146, Miller and Haye% History of Ancient Israel and Juda®8, Miller I,
Chieftains of the Highland Clans: A History of Istan the 13 and 11" Centuries B.C 93-94.

278 stager, “Forging an Identity: The Emergence ofintisrael,” 91, Miller I1,Chieftains of the
Highland Clans: A History of Israel in the 2nd 11" Centuries B.C94. Miller questions the analysis
and subsequent meanings applied to the Egyptianrdietatives. He believes it has been shown tleat th
determinatives are arbitrary and thus it “shoultb®over read ‘what they say about Israel.” Be84.

G. W. Ahlstrém and D. Edelman also question theaigbe determinative and its interpretation sugjggs
the sign was used by a scribe that was not fangh@ugh with the central highlands of Canaan taakno
specifically the names (or name) of the peopl@{ivihere or what their political status was attihe.

See G.W. Ahlstrom and D. Edelman “Merneptah’s listagdournal of Near Eastern Studiegopl. 44, No. 1
(Jan., 1985): 60-61.

29 Redmount, “Bitter Lives: Israel in and out of Egyy2.

280 gtager, “Forging an Identity: The Emergence ofiéntisrael,” 92. See also Miller IGhieftains of the
Highland Clans: A History of Israel in the 2nd 11" Centuries B.C.95.
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This stele is of major importance in the quest to find the origins of Ancieet Isr
because it is the earliest known extrabiblical reference to Israi¢lcolfrectly identifies
Ancient Israel as being in Canaan around 1208 BCE, then we have a secure staiting poi
to work from. From this evidence it can be stated that Israel as a tribatallias a
distinct population group and as a separate people from other Canaanite groups, had
established itself by 1200 BCE. Thus, the origins of Israel could be dated to just befor
1208 BCE. For if the Merneptah Stele is accurate, then the coming together of Israel
from outside of Canaan, from within Canaan, from the pastoral nomads becoming
sedentary, and/or from the Canaanites themselves moving to the central highlands
occurred some time before 1208 BCE. If one calculates that Israel wanddredi@sert
for forty years before entering Canaan as the Bible alludes to, then this woldchput
in Egypt around 1250 BCE and that matches well with the storyline of the Exodus. This
timeline is suggested by scholars who propose that if Israel was in Egypt pbint and
then left or escaped, the best time to have done this would have been around 1250-1200
BCE because of the Late Bronze Age collapse and the weakened stategyfaienE
Empire at the time of the collapse and just prior t8'itThe stele also fits well with the
evidence from the material culture remains of the central highlands, thay iare
indeed remains of Israel or proto-Israel, then the stele corroboratesctresmfl makes
the case stronger for acknowledging the new inhabitants of the centrahkghaks

Ancient Israel.

21 Redmount, “Bitter Lives: Israel in and out of Egy[Y9, Hess)sraelite Religions: An Archaeological
and Biblical Survey212-213.
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Conversely, the Merneptah Stele also provides evidence that the Anciditetsrae
came from within the Canaanite population and that they were not necessaoitglpast
nomads. The reliefs of the Merneptah Stele, the pictorial descriptions of tles batl
military victory of Merneptah during his campaign, correspond with the writien te
describing the events. Thus, the reliefs show the Egyptian forces bgglegicities
Ashkelon, Gezer and Yanoam and furthermore, show the Israelite forces &5 well.
Ancient Near Eastern art, it was common for each different population or etboftg
be represented or drawn differently to distinguish them from other groups.efsla a
Hittite had a different hair style, beard and dress than an Assyrian @rPears
Babylonian would have a completely different look than a Canaanite or an Egyptian and
so on. This was done in order to show who exactly these figures represented.

Therefore, we would expect Israel to look like the Shasu, the seminomadic groups
in and around Canaan, since they were stateless and did not belong to a geographical
region as the text of the stele suggests. Additionally, we would anticipatkttsegopear
differently than the city dwellers of the three Canaanite citysstatg were under attack
in the reliefs. However, this is not the case. The reliefs depict the ssdelihe same
fashion as the Canaanite city dwellers and not as Shasu, who are represented in a
completely different fashioff> This would suggest that the Egyptians viewed Israel as

Canaanites or at least similar to the Canaanite city dwellers despieect that the text

22 Stager, “Forging an Identity: The Emergence ofiantlsrael,” 92.

%83 |bid.
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uses a determinative sign to signify a stateless and nomadic p¥oRlegarding the
interpretation of the evidence of the Merneptah Stele, both the reliefs aedtthe t
Hackett states:

This leads to the conclusion that at the beginning of this period (Iron Age

) Israel was a group of Canaanite people, self-identified as ‘Inatahot

occupying any territory called ‘Israel,” and therefore not a stablagadlit

entity 2%
This evidence may support the hypothesis that Ancient Israel emerged ftumtive
indigenous Canaanite population. It may also suggest that the Ancientdsraglie not
Shasu, or at least not ethnically. Moreover, the picture of Israel painted Mgtheptah
Stele reliefs and inscription resembles the Israel portrayed in the book o$ Judige
Bible: a segmentary tribal society that lacked both a central authorityspetidic
geographic hom&®°

One difficulty with using the Merneptah Stele to study the origins of Ancient
Israel is that it is an anomaly among Ancient Near Eastern artifeattdeal with early
Israel. No reference to Israel and the Israelites appears irdditipaal ancient Egyptian
texts or any other Ancient Near Eastern texts until the tenth and ninth esB@E>®’
Examples of such are the Mesha Stele from Moab that refers to Omri as tioé Isirag!

(ninth century BCE), the stele from Tel Dan that refers to the “house of Davitithe

“king of Israel” (ninth century BCE), the Neo-Assyrian texts that reféhe “house of

24 Hackett, “There Was No King in Israel’: The Erfitbe Judges,” 147.
%% |pid.
% pid., 147-151.

287 3 Miller and HayesA History of Ancient Israel and Juda®4, Finkelstein and Silbermafhe Bible
Unearthed: Archeology’s New Vision of Ancient I$i@ed the Origins of Its Sacred TexiS.
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Omri” (ninth century BCE), and Pharaoh Sheshonq | (Shishak in the Bible) who
campaigned against Jerusalem seeking tribute from Judah in the tenth BEHE
Thus, there is a 300 — 400 year gap between references to Ancient Israel in the
nonbiblical sources and archaeology. Why is there no other Egyptian or other Ancient
Near Eastern text that refer to Ancient Israel in the central highlandsceét Canaan
during Iron Age I? There are several possible answers to this question inclugpis Eg
incapability at the time and its withdrawal from the I&ffthe fact that the records did
not survive and/or we have not yet found tH&f.

Due to the lack of texts referring to Iron Age | Israel, some scholarstavant
discard the evidence from the Merneptah Stele concerning Ancienisisnagns since
it is so unique despite the fact that archaeologists have deemed it a creidisutiecdr
Ancient Egypt. In a sense, their main argument is that more evidence is needed to make
a definitive case for early Israel’'s emergence in Canaan around 1200 BCE.
Unquestionably, more evidence would be helpful and is needed, but until more texts are

discovered or until more sites are excavated that unearth direct evidensehftineories

28 Stager, “Forging an Identity: The Emergence ofiantlisrael,” 113, Carol Meyers, “Kinship and
Kingship: The Early Monarchy,” ifhe Oxford History of the Biblical Worléd.Michael D. Coogan

(New York: Oxford University Press, 1998), 175, Bldsraelite Religions: An Archaeological and Biblical
Survey 225, Finkelstein and Silbermarhe Bible Unearthed: Archeology’s New Vision ofia@ntisrael
and the Origins of Its Sacred Text8-19, 129, Cros€;anaaniteMyth and Hebrew Epic: Essays in the
History of the Religion of Israef1l, DearmanReligion and Culture in Ancient Israel2, 21, Joffe, “The
Rise of Secondary States in the Iron Age Levari(,4Herr, “Archaeological Sources for the Histofy o
Palestine: The Iron Age Il Period: Emerging Nati®rigl0, 150-151.

289 Miller 11, Chieftains of the Highland Clans: A History of Istan the 13 and 11" Centuries B.C91.
According to Miller, empires did not record the dtawal from one of their colonies, perhaps inrzsedo
‘save face’ or to not look so bad to future gerierst Thus, if EQypt never recorded its withdrafwam
the regions where Ancient Israel had establishedfithen it is more than apparent that we wouleene
find such references to Ancient Israel because tieegr existed to begin with.

29 bid.
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historians can only work with the data available. Moreover, from these dataamst

can only then make their best guess as to which scenario is the most plausible.

Archaeology’s Role in History

How then are we to view what archaeology tells us about Israel’s oaigths
how, and from where, they arrived in Ancient Canaan? As discussed earlieis there
direct archaeological evidence that Israel was in Egypt, left EQypt, athel ilBavay
through the wilderness of Sinai and the Transjordan and then arrived in Ancient Canaan
around 1200 BCE and conquered the whole land. The silence from archaeology seems to
suggest the biblical stories are not to be entirely trusted in regards to the Brddus
Conquest. The material remains in the central highlands of Canaan and the Merneptah
Stele provide better and more concrete archaeological data thatgpkeled Canaan at
the end of the Late Bronze Age. The question then becomes how accurate is the
archaeology of Ancient Israel, or how much can we trust archaeology and the
interpretations of the archaeology by archaeologists?

Amihai Mazar discusses the answer to this question in regard to the evidence, or
lack of evidence, of the Conquest of Canaan by Ancient Israel and Anciefisisra
origins:

Yet, the archaeological record is anonymous, and its use to prove any

historical theory must be accompanied by a rigorous critical approach to

the archaeological material itself. Archaeologists tend to determine

precise dates of destruction, for example, on relatively flimsy evidence. |

the discussion of the Israelite conquest it would therefore be best to treat

the archaeological evidence with circumspection and to avoid basing far-

reaching conclusions on it....Can archaeology contribute significantly to

this issue or at least confirm or refute a given historical hypothesis? The
answer is decidedly vague; the archaeological record can be used in
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different ways to substantiate a given hypothesis....Yet these hypotheses

do not provide an origin for the nucleus that developed the religion of

Israel and maintained the traditions about the servitude in Egypt and the

role of Moses and the revelation at Sinai in the history of the nation. It

seems that archaeology, in its present state, can contribute nothing to the

resolution of that questio*
It is apparent that archaeology is not a perfect science, and since scée ahid that
the field of biblical studies is also quite imprecise, working together tthgetnswer
right might be the best approach in the end. While archaeology can shed light on a
number of historical events and people, to trust the archaeological data and the
interpretation of the archaeology by the archaeologists completely canthetway to
go nor can it be the definitive answer to the questions that surround history andahistoric
events. At the present time, the ancient texts and the archaeology of Asidehtib not

fully corroborate one another and there are still pieces missing from the pezause

they have not yet been discovered and indeed may never be discovered.

21 Mazar, “Iron Age |,” 285, 295, 296, see also 281



CHAPTER IV

CONCLUSIONS

And I will give unto thee, and to thy seed after thee, the land wherein thou art a stranger, all the
land of Canaan, for an everlasting covenant, to be a God unto thee, and to they seed after thee.

Genesis 17:8

Critical View of Ancient Texts and Archaeology

How then are we to view the evidence for the Exodus account recorded in the
Bible, the entire biblical account of the origins of Israel, and the archaealegidence
or lack of evidence to corroborate the biblical text? First let us look at the Exodus st
As noted above, most scholars believe the Exodus story is based on real historical events
They do not think that the story is completely false or solely a literaricédion. At the
same time, they approach the text very skeptically, as they should, untit evithence
becomes available. Several archaeologists believe that the silemckasaogy on the
matter of Israel in Egypt and the Exodus trumps the indirect evidencebdeaitad in a
sense proves the Exodus never happened.

| believe this to be an erroneous way to approach archaeology, the Bible, and
history. Archaeology has not proved that the Exodus did not happen; it has only proved

that it is possible that it did not happen. Redmount states, “Admittedly, we cannot prove
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that the Exodus took place; but we also cannot prove that it did*icthe indirect

evidence makes it appear that it was possible, but because there is no direct @vidence
can be argued that it might not have happened. It is thus left to each historian and
archaeologist to come up with his/her own interpretation of the evidence pdesknte

the end, we make our best guess as to what happened according to the evidence and
through our own opinions. Then we offer the solution we find most plausible and let the
debate begin. Until more texts and other archaeological artifacts are dexttvadd

more information and data to our knowledge of this subject, we are limited to the
evidence presented above.

It is interesting to note that one of the reasons for so many differenethabout
Ancient Israel’s origin is the fact that archaeologists, and historiangyelibe same
archaeological and textual data and have different opinions concerning fsatagon.

For example, Finkelstein’s opinion concerning the surveys and excavations of thé cent
highlands region where Israel first settled in Canaan is that the cirouizaitfon of their
villages resembles the way nomadic tribes form their tents when c&iiped.uses the
circular formation of the villages as his main criterion to state that feveslisrael must

have come from a nomadic background. While some agree with him on this issue, others
argue against Finkelstein’s interpretation of the data and criticize histaftimg such an
opinion; thus they see the same evidence and yet do not agree on the same interpretation
of such evidence. How then are we to understand the archaeological data if one

archaeologist interprets the same data differently from another? Who¢hsa &y

292 Redmount, “Bitter Lives: Israel in and out of Egyy88.

293 Finkelstein and Silbermaihe Bible Unearthed: Archeology’s New Vision ofiantisrael and the
Origins of Its Sacred Text$11-113, Mazar, “Iron Age |,” 287-288.
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believe? Because | am not an archaeologist | must rely on people nthbdedrethe
field than myself and form my own conclusions on the basis of their opinions and
interpretations.

With so many differing opinions and with a large amount of data, both
archaeological and textual, there is a little collaboration among the schvblaustudy
Ancient Israel. Such collaboration is necessary to answer the questionsriad
early Israel and its origins. Dever acknowledges that “a dialogue dretivem
(archaeology and biblical studies) is essential and benefitfiatid that “it is our task as
historians and archaeologists to penetrate as deeply as possible into piest, negh all
means at our disposal, to learn if possible ‘how it w&S."Hess summarizes these same
sentiments in his 2007 book:

Recent studies in the religion of Israel (which is vital and extremely

significant to discovering Ancient Israel’s origins) have demonstrated the

diversity of the sources in the textual and material culture that can and

need to be used in constructing as full a picture as possible. At the same

time, the many issues addressed and the ongoing disagreements about

interpretation emphasize that no single method has demonstrated its
competence for the interpretation of the field and that the gaps in the data
create gaps in our knowledg®.

Hess goes on to state that the picture of early Israel’s form of worshicis more

diverse than previously thought and that “great syntheses and sweeping geiwializ

no longer hold” with regard to how scholars attempt to present their theories on Ancient

294 Dever, Thompson, Ahlstrém, and Davies, “Will tReal Israel Please Stand Up?’ Archaeology and
Israelite Historiography: Part I,” 62.

2% bid, 74.

29 Hess Israelite Religions: An Archaeological and Biblicalirvey 80.
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Israel®’ | believe the same can be said with regard to the treatment of the origins of
Ancient Israel. Generalizations and specific theories that focus on oné @sfiecient
Israel’s origins and utilize only texts or only archaeology while igmgootner evidence
and data can no longer be accepted. Archaeologists, biblical scholars and stholars
Ancient Near Eastern texts need to work together. Without such collaboration alnong
fields and disciplines there will never be a more definitive answer to theajuest

where Ancient Israel came from.

Call for New Theories

There is an apparent need for more information on the subject of the origins of
Ancient Israel and more importantly a need for new theories to be formulated. Mor
information will be unearthed through current and future archaeological ventures and
hopefully more ancient texts will be discovered. However, we may never uncover the
evidence to prove exactly where Ancient Israel came from becausg itanhexist at all,
or it was destroyed or it may just go undiscovered. Thus, until more information can be
gathered and analyzed it falls upon scholars, historians, and archaeologists to w
together to form new theories about the origins of Ancient Israel that make Uistnef a
known data and all the different possibilities. Miller and Hayes state thegand to
early Israel

...we are cautious about saying anything. The evidence, or lack of

evidence, is such that a confident treatment of the origins of Israel and
Judah in terms of critical historiography is, in our opinion, simply

27 bid.
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impossible. This is one of those places where the historian must be
willing to concede that anything said is largely guesswotk.

Many others, including Smith, agree that the lack of both archaeologicahdndit

evidence makes it difficult to write a history of the religion of Ancierad®® With

this in mind, | offer my opinion that it is evident from the arguments made in the text
above that there is ample evidence for both a Canaanite and a non-Canaanite @xplanati
for Ancient Israel’s origins. Thus, | argue that any new theory musteubbth these

elements in an attempt to understand the origins of Ancient Israel.

The Middle Ground and a New Theory

At this point let us take a moment to summarize all the preceding arguments for
the origins of Ancient Israel from within Canaan and the evidence that itslirgi
outside of Canaan. First and foremost, it is generally agreed upon that if there was
group that would later make up the Israel of the Bible that we know that left Egypt a
traveled to Canaan then it must have been a group that flourished between 1250-1200
BCE. This coincides with the political and economic collapse of the Late Brayee A
system as well as with the mass population movements throughout the Ancient dlear Ea
at the time and it also corresponds with the evidence from the Merneptah Stele.
Secondly, we know that there was an influx of people into the central highland regions of
Ancient Canaan and to the extent that we have evidence for this, it suggestwaiat it

not an increase solely due to an increase of births. Furthermore, this arba was t

2% Miller and HayesA History of Ancient Israel and Judaf8.

299 Smith, The Early History of God: Yahweh and the Other iBsitn Ancient Israelxxii-xxiii, Mazar,
“Iron Age |,” 285, 295, 296, see also 281.
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territory controlled by later Israel and is generally agreed upon asdloa from which

early Israel must have emerged. Third, we know that part of the establishraariyof
Israel must have been a consequence of pastoral nomads becoming more sedentary in
lifestyle, always acknowledging that changing from one subsistenegrptd another is
difficult to trace and groups fluctuated in between these two catef@pasesl on their

needs. Lastly, we know that most recent studies show that Ancient Israghcethe

from the indigenous Canaanite population, yet the national god of early Israel was a
foreign, non-Canaanite deity, Yahweh. With all this in mind we can now paint a picture
of where the Ancient Israelites came from that shows their origins frammvAncient

Canaan and from somewhere outside it.

The Canaanite Origins of Ancient Israel

The main theories that suggest Ancient Israel came from within the iodigen
Canaanite population are the Pastoral Nomad theory, where the pastoralistand low
Canaan migrate to the central highlands and become Israel, and the PRasatits
theory. Does the evidence support any theory that argues Ancient Isragtis fsom
within Canaan? We know from the Bible that Ancient Israel venerated the go&Nahw
as its national or patron deity. However, it has been shown that at times eaally Isr
struggled with the idea of worshipping other gods, since the prophets constantly warned
of the dangers of venerating deities other than Yahweh. The similaritieshafefi with
the Canaanite deities El and Baal as described in the Ugarit texts @rgjue possibility
that early Israel merely borrowed Canaanite deity imagery for ¥alowthat they added

aspects of Canaanite deities to their own god.
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The Song of Deborah in Judges 5 suggests that early Israel was a somewhat loose
band of tribes, some within Canaan and some outside Canaan in the Transjordan area,
who called on each other for aid. The most important evidence from the Bible is that it
records the name of a group of unified tribes named after their god, ‘Israahe with
the theophoric element ‘EI’ within it and that the name of the god of Israel in sotae par
of the Bible is El, implying that El was the original god of Israel, not Yahweh,harsd t
arguing that Ancient Israel must have originated from within Canaan. Moreover, the
overwhelming evidence of Canaanite religious practices and ritual, suchphets,
anointing with oil, and harvest festivals, all contained in the Bible, suggests the
possibility that Israel came from Canaanite heritage.

Much of the evidence from archaeology also supports the claim that Ancient
Israel descended from the Canaanites. Archaeology shows that Yahweh wosship wa
gradually accepted in Canaan and that of the known religious shrines/templebaf the
Age | when Israel is believed to have emerged in Ancient Canaan none can be ypositivel
identified with Yahweh as the deity venerated there and several sitestduggesthree
gods or goddesses were worshipped there not one. The evidence from ‘Ajrud and Qom
imply that Asherah, a Canaanite goddess, may have been the consort of the igad, of Is
Yahweh, suggesting Yahweh have been associated more with the Canaanite god EIl, who
was the consort of Asherah in the Ugarit texts, not a foreign, non-Canaanite deity.
Furthermore, the material culture of the central highlands in Iron Age | stiotmuity
with the surrounding ‘Canaanite’ material culture and many believe it isutiffo

distinguish an “Israelite” material culture from a “Canaanite” onastlly, the reliefs
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from the Merneptah Stele suggest that at least to the Egyptians the Asicehtes were
Canaanites, since the Israelites in the reliefs are portrayed thes@a@aanites. All of
this evidence argues for the theory that the origins of Ancient Israel comewififam

Canaan.

The Non-Canaanite Origins of Ancient Israel

The main theories to support the non-Canaanite origins of early Isrdlbéare
Pastoral Nomad theory, where the pastoralists come from outside Canaamdus E
and Conquest theory, and the Midian/Kenite theory. Once again we will examine the
evidence for such claims. While at this point there is no way of verifyingxbdus
tradition and the subsequent Conquest of Canaan by the Israelites, most beleeve thes
stories to be based in historical truth and not to be a purely literary creatibey Hre
describing a true history of Ancient Israel then early Israel mustd¢@mwe from outside
Canaan as the story suggests and not surprisingly a main focus of the Bible imthe the
of Israel as ‘outsiders’ to the land.

Along with other passages, the Song of Deborah in Judges 5 suggests that
Yahweh, the god of Israel, was not a Canaanite deity and that he was fronasdme |
south of Canaan, specifically Teman, Sinai, Seir, Edom and/or Mount Paran.
Additionally, the use of the name Yahweh in the Egyptian texts demonstrategtbapa
called the Shasu either lived in the land called “Yahweh,’ lived in the regions known to
be the land dominated by the deity Yahweh, or were known as Yahweh worshippers to
the Egyptians. This not only argues for Yahweh'’s origins from outside Canaan and to be

from the lands where the Shasu dwelt, it also implies that the biblical traditMoses
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and Ancient Israel learning about the god Yahweh from those in Midian, a land south of
Canaan where pastoral nomads lived, may in fact be true and not just a coincidence.
Archaeology also aids in our search for the origins of Ancient Israel outside
Canaan. First of all, almost all (over 90%) of the personal names of the Iromithge
the boundaries set for what is believed to be early Israel are Yahwists nsmeh an
overwhelming majority found nowhere else in the Ancient Near East. Since Yahweh’
origins were most likely outside of Israel, the evidence from the persamakneplies
that early Israel came from outside Canaan and used Yahwistic namesnéhefra
non-Canaanite deity, to distinguish themselves as such. Most believe thatehal mat
culture of the central highlands has enough distinctive features to diffezdretimteen
Israelite sites/remains and Canaanite sites/remains. The lack of pigihdhe
archaeological remains seems clear evidence of Israelite site® titere are enough
sites with this feature it is apparent that the material culture of thelchkighlands
places early Israel, a group believed to have had a religious belief against t
consumption of pork, in this region in Iron Age |I. Moreover, the inscription from the
Merneptah Stele gives the group ‘Israel’ a distinct determinative hyptogMany
believe this specific hieroglyph denotes Israel’s political status around 1200-Btey
were not settled in any land and they were rural and/or nomadic. All of this evidence

argues for the theory that the origins of Ancient Israel comes from oofsicknaan.

A New Theory — The Yahweh/El Theory
In light of the evidence noted above we now attempt to piece everything together

to form a theory that incorporates both the Canaanite and non-Canaanite origins of
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Ancient Israel. Ancient Israel at its earliest formation seems toliese a league of

tribes collectively bound in some sort of alliance, although at first it mustiesarevery
loose. The overwhelming push in modern scholarship has been the emphasis on the
Canaanite heritage of early Israel and much of the most recent scholahtprature
produced on this topic provides evidence to support the ides that Israel came from the
indigenous population of Ancient Canaan. While the evidence clearly suggests that this
was the case, the question is to what degree early Israel was from @Gahagatage, for

if it were assumed that Ancient Israel descended solely from a Canaamie this

would ignore all the evidence that suggests Israel came from outside ohCdaitnete is

no doubt in my mind that Ancient Israel came from Canaanite stock due to the vast
evidence that suggests this was so. However, there is also enough evidence to advocate
that Ancient Israel must have also originated from outside Canaan, thatyshersaare

so many non-Canaanite elements contained in early Israel that we cannothgnare
Therefore, it is necessary to provide a new theory that incorporates evidendsoth
archaeology and ancient texts that Ancient Israel originates framaotaanite and non-
Canaanite sources.

The Yahweh/El Theory, as | have termed it, is based on the assumption that
Ancient Israel descended from two major sources. First, the El group which edmsist
Canaanite tribes which lived within the land of Canaan and engaged in pastoral
nomadism/herding and agriculture/sedentarization. For some reason, the El group
decided to move itself into the central highland regions of Ancient Canaan during the

latter part of the Late Bronze Age. At the same time, the Yahweh grough was
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probably not very large in number, decided to migrate from somewhere outside of
Canaan, perhaps even from Egypt. This group, the Yahweh group, entered Canaan and
began to settle in the more open, uninhabited, and less desirable areas of Canaan, the
central highlands. As these two groups began to inhabit the same regions they began to
make alliances with each other and began to merge their cultures, history daad.relig
This would have been possible only if the smaller, non-Canaanite group wasia Semit
group, and thus related, however distantly, to the Canaanites, and most likely spoke a
language similar enough to the indigenous Canaanites to make it easy Yau tireups
to come together.

To the new Israelite alliance, the EIl group brought a heritage of Canaaltite
as can be seen from the material culture remains that are similanaai@te material
culture remains of the lowlands. Moreover, they brought the religion of AncientiCanaa
with them, a pantheon of deities with the god El at its head. This group would have had
to have been El followers/worshippers. The Yahweh group brought with them a non-
Canaanite, foreign deity, Yahweh, into their new home along with great tales of a
miraculous escape from Egypt and a uniqgue covenantal relationship with theirFetmit
whatever reason, these two groups, the Yahweh group and the El group, decided to
combine their religion under a tribal alliance, in which Yahweh would become Elland E
would become Yahweh. Furthermore, each group brought with them distinct religious
elements to the newly merged religion, the El group all the Canaanite ritdals a
practices such as prophets and the Yahweh group all the non-Canaanite Yahwistic

elements such as the prohibition against pork.
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Such a merging of religious and cultural elements and a theory that emghasize
the two major sources for the origins of Ancient Israel allows us to anewer af the
guestions surrounding early Israel. Why do two names for the god of Israel show up i
the biblical text? Because Ancient Israel came from two sources, ar@iznal
worshipping source and a non-Canaanite Yahweh worshipping source. If Ancieht Isra
came solely from Canaanite sources why would Ancient Canaanites dissiadkities
in favor of a foreign deity? This happened because they allied themsélvesfareign
group that worshipped Yahweh and eventually a mixed culture, history and religion
emerged as the tribal alliance grew. Why do the material culton@ms in the central
highlands appear to be similar to Canaanite remains (as well as MoabAenamonite)
and yet Israelite? Because Israel was mostly Canaanite in origog tiee Canaanite
similarities, but the influence from an outside, immigrating group of Yabkwigade
Ancient Israel diverse enough to produce a distinctive Israelite i€ ataanite to
some degree, material culture. Why are there so many Canaanitaisepitactices in
the Bible? Because the religion of Ancient Israel, ‘Israelite Yamyiwas a religion
that combined both Canaanite and non-Canaanite elements which reflecteddwo ma
sources of religious influence, one Canaanite and the other non-Canaanite.

If the Ancient Israelites were meant to be monotheists as the Bible grakent
why did Israel follow other gods at times? This was because many ofdpie pad
tribes of early Israel were coming from a polytheistic, Canaanite baakd and it was
not easy to leave that behind. If Yahweh is the name of the god of Israel \way is t

name ‘Israel’ and not ‘Israyah’ or ‘Israyahweh’ or something equivalentalBe
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Israel’s origins draw from two sources: the name of Ancient Isrdektsfthe fact that
the early tribal alliance of Israel may have had El as the main god anththeequated
Yahweh with El. Why does the Merneptah Stele portray Israel as Caisaardtess and
appearance in the reliefs, but as a different entity from the Canaaniteveitgrd
mentioned in the inscription? Because Israel was made up of a majority of pexapl
were culturally Canaanite it would make sense for the Egyptians to portrayaghsuch.
Moreover, since Israel had not quite established itself in the land at the timestdléhe
and was a separate political and cultural unit from the other Canaanites, theiorscri
indicates the reality of that difference.

As one can see, it is apparent that origins of Ancient Israel were diverdeatnd t
studying one aspect of their origins results in skewing the picture to exaligsnce
pertinent to the debate. | believe we must view Ancient Israel much like Stagabdd
it as noted earlier in this thesis, that it was “a rural subset of Canaaltutee¢ This
would help us understand why their material culture remains are similanemagite
remains and why they were distinguishable enough to be different from thear@ana
brothers. | believe that there is ample evidence to suggest that Ancaehtkme
mostly from Canaanite sources.

However, this cannot be the sole source because all the evidence for this
conclusion cannot explain why these apparent Canaanite people began to worship a non-
Canaanite deity. An outside influence must have brought the god Yahweh into the land
of Canaan. In my opinion, that influence must have been from a group that immigrated

into the area which then merged with other Canaanite tribes in some form of tribal
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alliance and began to spread the knowledge of their deity, Yahweh, throughout Canaan.
It is still unclear why the Canaanite groups that would later becomefpancient Israel
would have accepted Yahweh as their god. Hence, at its earliest formatidmisste

have included two distinct groups of people: El worshippers from Canaan, and Yahweh
worshippers from outside Canaan. It is only from this perspective that we ¢andeg

understand the whole picture of the origins of Ancient Israel.
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