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CHIPAHUACANEMILIZTLI, “TEE PURIFLED LIFE,™
IN THE DISCOURSES OF BOOK VI, FLORENTINE CODEX

. Willatd Gingerich
University of Texas at El Paso

That body of Nahuatl texts traditionally but erroneoﬁsly known es
the huehuetlatelld or "discourse of the elders” is found scattered
through some half~dozen primary sixzteenth century manuscripts but
nowliere as concentrated as in Book 5ix of the Florentine Codex which
presetrves materjal apparently gathered by Bernardine de Sahgglin around

f Tlatelolco and Tenochtitlan im 1547 (Sullivan 1974: 843, These
" discoutses, which epltomize the elaborate, polysynthetde and umetaphoric

rhetorical style known as tecpillatclli "discourse of nobles” are
verbgl artifacts of the merchant, warrler and governing classes of the
Mexica elite, of the tlatoque "rulers,” tetecutinm "lords,” pipiltin
"noblemen by birth," galpuleque "ward headmen,” guauhpipiltin “noblepen
by achievement,” (Carrasco 1971: 351-54), and the poechteca
"merchants™~though the discourses more properly representing the
latter ‘ate found in Book IX of the Florentine Codex, dedicated entirely
to descridbing the 1ife of the pochteca. Consequently, the values,
customs and belicf systems rapresented in this Florentine collection
cannot be taken as & reliable index to the Nahuatl-speaking world as a
whole mnor probably even to the specifically Mexica city of
Tenochtitlan. As a body, however, the Florentipne Codex texts cffer an
unparalleled access to the ethics and value gystem of that ruling class
which designated itself as the pipiltin of Tenochtitlan and Tlatelcleo,
thaf is to say, the politically and ecomomically dominant social group
im the Valley of Mexico at the dawn of the sixteenth céntuty.

The argument implicit in the present discussion 1s that the
collect{ion of texts pteserved in Book VI of the Florentine Codex,
whatevar the particulars of Ite provenlence, does constitute the
esecentiéls of a coherent axiological system but one ®hose econamy and
logic adhere according to a mytho~poetic structure rather than
according to any "ratlonal,” syllogistic consistency. In his highly
reasoned and awesomely theoretical analysis of Books IV gnd VI, clearly
gne of the most serious studies of these texts available, Eike Hinz

takes a contrary position.

The statements in the prophetie texts and in Book VI
. » +» 4o not form & unity. This lack of unity of the
convictions described Is not to be explained away or
smoothed over. It does not appear to be explainable
by variation among the ecircles of the different
informants since these contradictory convictions can
sometimaes be found next to one another Iin one aud the
same gsections of a given text. (Hinz 164)

The latter is unguestionably true, as we shall see, wost notably fn the
“confession™ discourse of Book VI. But the fajlure to find “unity™ ig
Just ae clearly a functlon of our Western, syllogistleally conditioned
eritical porms of discourse. There is direct and explicit logleal
contradiction between a variety of statements in the texts of Book VI,
but within a traditlon which recognized no syllogistic oqknthymematic
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imperatives in its discourse, I suggest these contradictions canvot be
aspumed “naturzl™ and explicit features of either the text itself or of
the mind of the informant; they are simply not there. They are
1llusiongs, superimpositions drawn from our own discourse models. Where
we gee flaws and contradictions I am convinced the Nahua iuformants saw
only a seamless unity., Thelr discourse models are always mytho—peetic
and never merely logical.

Certainly, as we know from Sahapfin's corments on the evelutiom of
the Florentine texts, there waes adequate opportunity for revisions, 1if
either informants or editore had dasired. The precent atudy,
therefore, poges a literary assumption that the Sahapfin text as

congtituted représents e self—conscious editorial. whole, to which the.

decision to exclude may be as signlificant as the decision to include
and to arrange in a given order. If the Olmos, Bancroft, and other
“huehuetlatolli™ texts are oot liie:ally duplicated in the Florentine
texts, as they apparently are not,” is it not reasonable to assume that
Sahag@in and hie epigones wmay have chosen to preserve an indigenous
textual purity and unity, established alteady in the early redections
of the, 1540'¢, rather than turn Book VI into a portmanteau of any and
81l ethical, Jdidactic, rhetericel, and hortatory discourses of wlatever
soTt by the time they came to tranmslate it in 1577% (FC VI:-2607) Our
challenge then is to compreheud that purity and see something of that
unity.

The word huehuetlatolli oceurs only once In a key position in Book
¥1, in the opening paragrapbh (quoted below, p. 5) of the dipcourse on
purlity and "the pure life” recorded in Chapter 21 (FC VI: 113). The
phrase in huchuetlatolli, io Iflamatlatolll "discourse of the old men,
discourse of the old women- occurs in Book IV (quoted below, p. 13) in
a paesage which opens the discussion of day-sign reading: the
topalpoalli. In intlatol uweuetque "the worde of the 0ld men” and in
intlatol 1lam£qtle "the words of the old women" each are found once in
the climactlic, final discourse, preserved in Chapter 40, delivered by
the parents to the child, boy or girl, about to enter the calwecae, or
school of priests of Topiltzin Quetzalcoatl. These atteststicns are
not sufficient to merit use of the term huchuetlatolli as a generic
label, unless it is understood &s a rough catch~all term for any
discourgse in Which tha vast body of traditional learning which
constituted the tlamanitiliztli “customs &nd ordinances” was
transeitted. Clearly, its attestation in Book IV at the openiug of a
tonalamatl or "book of dey-~resdings” demonatrates that Sullivaun is
correct in asserting that the terop canoot properly be limited to a
generic label for didactic or educational orations directed to
children. Instead of huehuetlatolli, an examination of Beock VI shows
that the generic or taxonomic terms tlatlatlavheiliztlatolli

- D B B e R —
"discourses of prayer or supplication,” tetlapaloliztiatelli “"discourse

of salutarien,” nelolcultilisztlatolli “"discourse of confession,”
ineecnomachiliztlatel “his discourse of humility,” tlspneuviuiliztlatolll

“discourse of comparisons (similes?),” tetlazotlaliztlarolli “"discourse
of love" (midwife to mewborn child), tecpillatollil "discourse of
nobles,™ tecutlatolll “discourse of the lord,” and f£inally
teponotzaliztlarelll "discourse of sdmonition” occur in various chapter
headinge 2, 1, 1, 1, 1, 1, 2, 1, and &4 times each, respectively.
Clearly, in the Florentine text the only indigenous terws which can be
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sald to have smome currency are tlatlatlauhtiliztlatolli "prayers of
supplication™ because it applies to sll the prayers recorded in
Chapters 1-9, and tenonotzaliztlatolli “digcourse of admonition™ which
.designates the orationa on personal behavior in Chapters 10~22. 1In
various verbal comstructions the latter {5 also found in numerocus other
chapter introductions throughout Beok VI. In short, while the text
offers no single generic term with which ro designate all the
discouraes of "Rhetoric and Moral Philosophy™ gathered by Sabaglin and
‘Co. for Book VI (though the term . . . yoan in iuh tecpillatouaia . .
» and how they dlecoursed in a noble style” occurs in the heading of
Crapter 1, referring to the entire Book), the word tenonotzaliztlatolli

“discourse of admonition” has more currency than any other.

The vast body of religlous, ethlcal, and aesthetic doctrine by
Which the fifteenth century Nahua city-states estzblished thelr lawa
and ordered thelr affaire was apparantly referred to sea in
tlamanitiliztli “uee, custom, laws, regulations™ (Simebn 198l: 610), or
“custom or usage of the people, or rules and regulations which they
recognize™ (Molina 1970: 123v). 1In the Colloquium of the Twelve
manuscript (written in 1564 from notes tsken in 1524) the Nahus priests
who 6peak in defense of the encient religion desigoate the totality of
their custome and doctrines as huchueclamanieiliztli, the "old”
tlamanitiliztli. LebSn~Portilla has translated the term as "the
totality of moral ruleg and practices”™ (LeSn-Portdilla 1963: 146). I
have chosen to tranelate it “customs and ordinances,” referring to tha
entire body of ritual practice and moral doctrine which grew out of the
apparently ancient penitential theology, the cospogonic myth of five
ages, the paradigmatic gtory of Topiltzip Quetzalcoatl, the charter
‘myth of Huiltzilopochtli, the xochiyaoyotl or gacrifieal "flower
warfare” and 1ts accowpanylng cult, as well as the infinita rituals,

prayers, feasts, dances which accompanied and expressed these. The'

Yalves structure preserved it the Florentine text is but ona espect of
this totsal tlaemanitiliztld, customs and ordinances, of the Nahuatl~
speaking peoples, but a highly selective and enormously sophisticated
aspect, probably gtill our best insight into the elite~lore of that
tradition and a comprehensive image of the best they (sixteenth century
survivors ‘of the conquest) believed their axiology capable of.

It i8 my impression that this text represents a self-conscious

« image and presentation of the tlamanitiliztli, meaning 1t

simultaneously leans upon and emerges from the multiple elements of ith
sources; it cannot represent the general range and practice of “moral
philosophy" in citien g5 diverse as Tlaxcala, Cholula, Azcapotzaleo,
Amaquewecan, Cuauhtitlan and Tenochtitlan by virtwe of this self-
consciousness which constitutes the very evidence and essence of its
clsip to an elite status, even vithin the relaztively narrow confines of
Mexica political and calpulli structures. Nor on the other hand canm it
escape the parameters of the mytho—poetic symbol-systems which
constitute the common heritage of Nahua—Chichimee traditions. The name
of this elite aspect of the "ancient ordinances” is in
chipahuascanemiliztli “the purified life,” supplied in Chapter 21 of
Book VI. My purpose here 1¢ to outline briefly the paradoxical and
oxymoronic yet unified systam of images which define the ethical ideals
of this “purified 1ife.”




The most useful introduction yet available to the contemporary
study of these discourses is Sullivan's "FThe Rhetorical Oratlona, or
Huehuetlatolli, Collected by Szhegdn” in Sixteenth Century Mexico
(Sullivan 1974¢). In that fundamentel study she identifies eighty-nine
separate orations scattered throughout the Primeros Memoriales, Royal
Palace, Royal Academy and Florentine manuscripts assembled by Sahagin,
with sixty of these concentrated in Book VI of the Florentine, and
gixteen more relative to the 1life of the merchant iv Books IV, V, and
IX. Sullivan offered an eminently useful six«part classification of
all the Sahagin orations: Prayers to the Gods; Court Crations;
Orations of Parents to Offspring; Orations of the Merchanta; Oratiouns
Relative to the Lifs Cycle; Miscellareous. The majority-—though not
necessarily the textual bulk--of discourses fall into the Life €ycle
category, which Sullivamn divides into Orations of Pregnancy,
Childbizrth, Childhood and Iafancy, Marriage and Death. Sullivan’s
classification 1s an important step in defining, with some critical
taxonony, the generic unities which Sahagfin's informants obviously

assumed.

In her functional analysis of the discourses, Sullivan pointed out
that 1t was not adequate to call them "didactic prose,” as had become
custonary, and define them as orations intended primarily to eduvcate
the young (Cornyn 1941:317-18; Garibay 1953a: 402, 438; Ledn-Portilla
1963: 192). Cornyn and othersg were directed to this definicion by the
fact that the framing image of many, though by no means all, of these
discourses is an elder addressing & child, youth, or newlywed. Hence
the seemingly appropriate but relatively unattested generic label
huehuetlatolld, used by Juan de Bautista as the title for his 160C
publication of discourses, each one of which, however, is called
tenonotzgliztlatolll in the text itself (Garcia Quintana 1974: 139).
Sullivan indicared the term "enculturistic”™ as more appropriste than
"didactie”™ for the work they performed in the cultural economy of

pipiltin gsociety.

<They> are not didactic discoursea as <alwost everyone>
has called them but rhetoricel orations delivered on
ceremoanial occasicns suck as religious fiestas (prayers
to the gode), the investiture of the King, the
departure and return of merchants, banquets, embassles,
&and all the ceremonials connected with the Iife cycle.
They were enculturistic, not didactic. That is, they
tranemit the cultural traditions relative ro the
occasions upon which they are delivered and were a
natural and necessary vehicle for such transmission in
a soclety whose form of writing was not adequate to the
task of verbalizing the concepts (Sullivan 1974d: see
also 1974c: B0-84).

She states flatly thar "in Book & of the Florentine Codex . - ¢+ the
majority of the orations are nondldactic in character™ (1974c: El).

Whatever the specific performance contexts of delivery and
pedsgogical use may have been (a question which cannot be answered by
the texts of Book VI thempelves), Sullivan also calls ther "an
fnexhaustible mine of inforsation on Nahuatl beliefs and customs”

520

(1965: 28). The axiological vision which informs and orders the
orations of Book VI is refined, whole, mythically coherent, and
representative of ap entire, clasa-conscious Heltanschauugg;

FIGURES OF THE ETHICAL IDEAL

The ideal moral condition described in the tenonotzaliztlatolli
and other discourses of Book VI 1 figured In two fmages: chilgdhocd,
and a narrow mountain-top path between two chasma. Childhood in the
Nshuatl texts is nearly always compared to the most valved commodities
of the culture: jade, turquoise, and the long green tail feathetrs of
the quetzal bird. This symbolic complex of preclous stones or
feathers, childhood, and ethical purity as the Nahuas concelved it is
nowhere better stated than in the following passage from Chapter 21 of
rhe Florentine collection. It 1is ipntroduced &g the
teponotzaliztlatolli discourse a nobleman delivered to his son, and is
concerned In large part with sexual mores. The disconrse opens with a
general definition of the purified 1ife, in chipshuacanenmiliztlj, and
those who live it, in chipahuacanemiliceque, describing them as “the
precioﬁs gTreen stone, the divine turqueise. . . . like them are the
dark green, broad, well formed quetzal feathers, arching over the
earth.”

Here are the words of the elders, that which they gave
ro us, entrwsted te us when they left, the well-hound,
well-pguarded words. They said that the pure 1ife is
considered as a well-smoked, preclous turquolse; as a
round, reedlike, well formed jade piece. There is

no blot or tlemish. Those perfect in their hearts,

in their menner of life, pure-living, are like the
preclous green stone, the divine turquoise, which
glisten and shine before the Omnipresent Lord. The
pure-living are like the dark green, broad, well-formed
quetzal feathers, arching over the earth. They are
called the good-hearrted.

Listen to what the eldets said: The children, the young
men &nd women are the true friends, the truly heloved of
the Omnipresent Lord. With Rim they Iive, with Him they
rejolce, and become friends.

Because of this, for thls reason, the elders, those most
devout in penance, in fasting, in offering incense, have
‘special confidence in the children, in the young men and
wopen. The elders awaken their students, their
children, while it is yet dark. And while they srill
long for the pleasure of sleep they atrip them and
sprinkle them with water. The children sweep, they

of fer incense. The women wash the mouths of the

idols? it is sald; The Omnipresent Lord hears and
recelves their weeping, their sorrow, their sighs, their
prayers, because, it 18 sald, they are good of hearc,
undefiled, still clean, still untouched, still pure,
still true jade, still true divine turquoise. So, it is
said, through them the earth yet eadures: our intercessors:
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P il-
The term then for the totality of the virtuous %;if Qﬁogzi z::::::fmand
1z:11 derived from chipahuac, "CIi:najpzii’ 81L°min31121ng 2l and
* an
3 nemld "to live"; and -liz N -
ipiiﬁﬁ:B:e:ezgeskhg final oration of the bonkﬂ an eli;;nﬁinswom
agdres;;a a yo;ng girl about to enter the calmecac or academy:

do, here is
r task, here is what you muwst do,

g::: :2wf°;1ve pu;ely. « « - Your heart must become a
precious jade, a divine turquoise.

ve of

in 1968, while studying Nahuatl with Pedro Pl::es;igi :::iof ot

. rero’ 1 found this word chipabuac still used to eiignslated £ the
3%22& e;éential virtues of the ideal woman. TFlores

“limpiacita.”

ime, 13
The second image of the ethical life, t:e pa;h;zbo;:oihigrs, 1s
o .
dly in varlous discourses throug ot
;:tzgzn::ﬁgiézeryl9, a mother speaking to her adolescent daughter, )

find:

0; the earth we walk, we live, on the ridge of a

de? chichiquilli).
ak <sharp as a haxpoon bla q )
$§u2§2121§: 1s an dbyss, to the other side iz another abyss

If you go here, or if you go there, you will fall, only
through the middle can one go, or live.

And in Chapter 21 we find the same Image with interpretations:

They used to say {the elders> that on tie e;r:: YZ ::lk,

tain peak. e
we live, ot the ridge of a woun .

« Wherever you deviate,
abyss, there is an abyss R el
wherever you go astray, there you 1t’15 S vaye
ifoto the depths., That is to say, Y

gi::z:ary to act with discretion in whatever yo:cdg. in
speaking, in geeing, in hearing, in thinkiag, etc.

" d
ing "here are a wor
d his image In this case by say d
meti}?aﬁ;cr;?:ft being taken ... for all courtesy, alli:rct;:ia;z:r
::me from and are derived from this." The same :lmi%ee 0:::::1on whapter
10, a long discourse addressed to a ruiiiizﬁ e e atte
’ 11 the qua
ture, exhorting him to a : '
i:::::ﬁ ;1e;y, and humility necessary to his role (FC VI:53)
¥

e in
Thedoctrineof the middle way, then, was a ce::raiilzirdilr;ci:aly b
£ lating and interpreting this ethie, but this 1ddle way o
cctded sot the Golden Mean of the Aristotelian . o
oy : digenous conception, of Indeterminate antiquity,lias ot
rooea Sa” hn f manic complex which Eliade suggests under eshout
rortaions ;iiiiiy and which retained its original vitality throifiial
maus ent 8 of the Americas, even today providing the essehoff
patt regionsih al in a number of cultural areas. Berbara Hyegilva,
s Don ienzive work with the Huichole shaman Ram@in Medi?ie ver;
g:zﬂﬁi;::de: directly analogous co;f:pt Oghizuiziggifiji:t b et
' ning.
Eiiﬂ;tzfenr::iti:sonsjlg:ysw:];:m;rg;lci::aput fn a seemingly gratultous and
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L &Ppearance, and drunkenness. In regard to ¢

very risky exhibition of acrobatic skill by lea
ACTOEE &8 river in the barranca, at the very edge of the Waterfall,
"¢ascading perhaps a thousand feet." The following day Meding
explained his apparent antics, which had not excited or confused hisg
Huichole observers in any way, te the mystified Myerhoff:

ping from rock to rock

"The mara'akame <Buichole shaman® myst have superd
equilibrium,™ he said and demonstrated the paint by
using his fingers to march up his violin bow.
"Othetwise, he will not reach bls destination ang will
fall this way or that," and his fingers plunged into an
imaginary abyss. “Ope Crosses over; it is very narrow,
and, withour balance, one is eaten by theese animals
walting helow™ (Myerhoff 1976: 101).

In other words, Medina's exkibit wag elither a phyaical rehearsal of a
to his profession, or a public
Statement and confirmation of his shamanie credentials, an cutward
affirmation of inner condition. We almost feel he must have been
reading’ Sahagfin's tenonotzalizelatollt discourses, so explicit 1g his
reference to balance between abysses "this way and that.”

Ramén Medipa Silva is not the only contemporary shaman Myerhaoff
has observed exhibiting skill g balance, though Medina was the only
one to explicate its weaving. His explanatrion clarified for her the
dtrange practice she hag observed years before oR the Luiseflo
Reservation tn Southern California: Demenico, 2 shaman of considerable
reputation, would climb to the roof of his shack every Friday afterncon
before his clients began to gather and stand for long periods on one
leg. After witnessing and hearing Medina, Myerhofr concluded she had
seen in Domenico a similar demonstration of spiritual credentigls
through an exhibition of physical balance., Her observation on this

e¢8 not only the dialectic
and very survival depend, but

» flpured 1in the mountain ridge between
abysges.

Shamanic balance 15 a particular stance. It g nat A
balance achieved by synthesis; it is not a static
condition achieved by resolving opposition. It 1s not a
compromise. Rather it is a state of acute tension, the
kind of temsion which exists, as <Rafgel Jesus> Gonzalez
put 1t, when two unqualified forces encounter each
other, meeting headlong, and are not reconciled but held
teetering on the verge of chaog, not In reason but in
experietice. It g a Position with which the westerner,
schooled In the Aristotelian tradition, is extrexely
uncomfortable. Unlike the view of highest good as the
golden mean, this view Blves us few guidelines for
action (Myerhoff 1976: 102).

The Nzhuarl texts, however, do give a variety of specific guldelines,
t they relate almost entirely te universal codes of dress, personal
hoge guidelines through

domeatic and goclal dilemmas which we “wegternars® expect our various

523

B |




woral codes oT their spokesmen to provide for us——profit va. thefr,
prudence VB« avarice, caution ve, cowardice, self~rallance V&«
detachment, freedom ¥s8. 1rrespousib111ty—-:he digeourses, like the
Hpichole shansn, &are disturbiogly (for ug) ailent.

The juxtapeaition of the two iwmages, ehild=1ike purlty and
mountain-cllnber's caution, gives the polar pelnts of the
chiga‘nuacsnamiliztli. With these as his model Nahua men StLiove to
jmplement 1o quallotl in yecyotl “diseretion, virtue* as hupan
behavior. Divine favor clearly falls on a stete of naive ianocent
devotion, but gurvival in the world requires paturity and digererion of
the highest ordeT. The quality of paradoXx enbodied in such an {deal
will follow through at every jevel of the ethlc. Cutlining this ethic
strictly within an education systemd, Lefo-Portilla distinguishes the
two fundamental principles 2a gelf-control and pelf-knowledge {Lebn=
Portilla 1863: 136). These are fine as far as they 8o but the
principle jdeslized in the image of a child-1like nature could not be
described as gelf-control or self-knowledge. ©n the other hand, both
of these could readily apply Lo the second priuneiple ipagined as the
ridge batween abyases. ga1f-control and self-knowledge constitute only
one-balf of the Nahua 1deal, 1o our own terms, the rational,
dominating, xnowing half. The other half, the irrational, weak,
unknowing and perhaps amystical state figured in the child, incorpotates
directly and literally into Wabua moral philesophy the ybiquitous myth
of eternsl Teturnd which Hormem O. Brown, following Ereud, hasa
jdentified as the universal longing, universally doomed, of all mwen to
return to the paychic protectian and securicy of infancy (Brown 1959:

51-2).
THREE “WORDS™ AND THE CHARACTER OF IDEAL MAN

In Chapter 17, a discourse of admonition deliverad by the rTuler te
his souns, the anonymous faformant(s) supplies & three-part sumpation
hich in fact outlines the entire axiclogy

of his counsel, & summation W
Thig discourse 1s delivered in iquat e

of the chizahuacaneuilizcu.
4{xtlapati, ie tlaca ul "wben {the song) are already prudant, already

unEeratané_ﬁxings ¢ VIt 87). The narratort characterizes his

gumpation as guewn ontentll in pialoni, in nefolletiloni "just 2 few
worde worthy of being guarded, worthy of being pewmorized (FC VI: 91)
These "worda" gre three ethicel principles which the ruler claime bave

been bequeathed. from time {mmemorial. The first is

Enter close to, near ta cur Omnipresent Lord, The
Master, The Night, Thg wind. Give him completely your

heart and bedy - = -
The ruler's sacond “word™ is

Live in peace near and close to pecple. Do not be 2
fool . » - Let yourself be destroyed in whatever manner

u are to be destroyed; do got revenge yourself, de
pot be like a serpent o o+ ¢

A
ad the third principle the ruler dietates to his sons 1
I 'H

::r,::r: waD:te time, and do not act uselessly on the
not waste the night, the day; they are as

pecessary to us &
qur food_ls 8 our bones, cur flesh, our streagth,

“Enter close to
near to our Omni .

close to man™; . present Lord“; "Li
guldes whf:h.d:?:;.dn“ waste time or act to nt; Pur;gs:ﬂ-f:;ce near and
obligation: those efthe exiology of Book VI into three ca:se are the
spectfice of cond of spiritual, asccial, snd personal real egories of
of Book VI can beu:lf:wz“ttm;d?l andd behgviour described ia :;‘n oﬁltitha
ma all under one ations

ster principles of the chipahuacanen:lliz:cj’,: :;:e..;:::rlfff these three

a.

The mosat graphic d Q
escriptlon of the men the Nsbuas believed this
ethical system could produce ts not found in Book VI, hD‘EYGI, but

among th "
ng the tonalamatl or "day-sign bock” zeadings of Book IV

influence o Under the

the
and 13 Honi’.ey--vin:’.;aiz a:l:picm“ signs~~10 Rabbit, 11 Water, 12 D
description 1a given Th: trecena (13~count) of 1 Rain the t::ll og,
determined nature w.hi h 8 iz not be be understood am a strictl oving
days, but rather as be: aust inevirably fall to those lmrnccmjr hese
o, G 5 el bt i G i b
. ereg

ife. Toward thies the highest energies t:f tllh:h u:bt’éﬁi??e :ef dtihe pul;e

rected,

and so 1t concelved hum
man character £
influences of the gods and efforts oform::d in consolidation of che best

It was said: anyone born under t .
hese va.
::gﬂzdaosighly favored person; he succ::;:: ::r“m
ondured on i;xt?. That is to say, he was not deflated
recouniticn el‘1 east, nor the last, nor a man without ’
recognitt a;d he was well respected and recoguized; he
e sreed. o onored; therefore, he was dne who ’
prasper :“ joyed glory, was ccmpasglonate and served
othors. Ao a chieftain he was strong, daring in
q|lﬁ:‘:l:'1,“:|:“:emed, intrepid, able, sharp-witted
Guickactie » prudent, sage, learned and d:lscr;et an
forth bia dl:::u:::e;.‘:i:cllitlsi L ot s s;t
::::::::on: one who undersl:o:d 2:{1;:1;1::;{ s;gow and
P ::dhconsoled them, and was undera;:nnding T
STy ne drought happiness, as much as to conft;rt °
the sff cted and provide succor. So of him it
[ at he was @ deserver of marit, one of soo:“

fortune; that al] the
bera mentioned.ﬂ n resulted from the varioua glits

S
nech wag the idezl character asccording to Mahus tradftd
Onte
NATURAL CONDITION OF MAN
The moral
nature of & child born awong the Mexica 13 not described

eg elther wholly deprnved or wh
¥
olly dbeneficent in the orations of Bock
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- innocence 1s clearly significant in
noted,h o c::feiif:s::h?,d tlt;il;;e l:;;s.nt of constituting one principl;
o 1te ‘;: :; Apchild is above all thipge precious, both za a ph;c;s caa
gfiitsexteen:iing the identity of his ancestors and the ::ac;z1 311 a:Ot
mir:f being freshly issued from the divine nature. T:i:lci:: 1ma::;iu51

me tabula rase,however; he brings with him ip iilhu > An inahe 1.‘I.e|;
21?13 desert, his merit,” and :l.nf th; vatytinf qft;arli:gd:isia:dizs e Lee
his wmoral identity. It is fundamenta sranding Moxice

¢h a preCorteslan sense o
E:i:zizlﬁf‘;:bﬁ:&;?f::ﬁren despcribed as subserving all :.‘n:i::d:::
identity and development to soclety and the sta:e. n‘l‘:is :o o

rovided the orations of Book VI apparently bellieved ma : e
3niveraal nature, but that each person is bormn n.i.thi sw:thin niqus
combination of moral qualities1detern111ni:§e;hiobzg:§;§i: B
wn identity. n o 2
:ia:aiiem:tf:e;cfc:};:cusaed but misapprehended Nahua concepts of

determinism and fate.

At birth, fssuing from Umeteotl (Quetzalcoa;l ias 'P;i::{.‘o;sim'rwﬁ;;
in the thirteenth heaven of duality, tf.he child lring: yith bim teis
ticular charge of “desert and merit,” in ilhuil in mh s i’nfused
II:ari igagined to wear like a jacket or shirt, and whic :1 Jorused
i:toshim iocayan “in the darkness.” These are -among the rs
the baby hears from the midwife who delivers him:

And how will you be dressed? How will you be arrayed?
How have your father, your mother, Ozetecutli, -
Omecihuatl, endowed and arrayed yo:‘; IP{owh:;By:: ;2::3
dresse ar
To what purpose do you come .
deserved something, perhaps we have merited so:;ethingu
Perhaps our Lord, the Omnipresent Lord, will b egs ¥
with gomething, will favor you with some :ﬁi:; .;erhps
ing no . 8
h ou are of no merit, deserv
;EE :.Ez iorn as a little smutty ear of corn. r;’:rhaps
t, your me .
1th and corruption are your desert, .
f’:rheps you will be a thief. Withﬁrhat were you aderned;
what was bound to you in darkneas?

r
This quality of birth-werit is an 1ndividua1'fate which wj‘.;.l;:.oufo:e:;e
rema;}: the esgential component of the ¢hild's icjentity. o fregj.ghte'd
baby is pure {chipshusc) bhe 1s not merzlly neutral] he n;‘ay ? fretguiel
wit.; incalculably evil tende:ncies: he :;Iay;etal.;ir]l‘ ol.;lte :.noay ‘:fove Love o
m come to desire too nmu N .
alc:m;:(l)’olhz;:z unable to control his sexual desires. On c'!:j: ::l;;_
lz:nd he may already possessa the seeds of un;ngtil.:g ::::;nge1iw e

, . function o B N
line. And since identity is a b s e
:i;‘:’];z ;;.ready determined that he willd be a pofesr ::;:p]::]c;sa;it::z e
leadership, war, and even o

:Zasl:.iﬁfy Ef:ern t;e form E;ld value of his death may be determined

the infusion of birth-merit "in the darkoess.”

n " ite -
Hence the importance of the tonalpoalli “tomalli count and

lex
book of interpretatfons, the tomalamatl. Only by ml;nns oidtlf&seni:ag -
syetem of divination ean the riddle of individual fate ::ries LY on
sZmewhat deciphered according to the 260 general categ
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destiny. And so the child 1g named, according to the signs and
influences which the tonalpouhqui "day-sign reader” readg in his
painted almanacs. Some eevay was apparently possible in chis naming
Procees, asnd informants report that {f the birth influences were
discovared to be particularly malicious, the parents often waited for
the next fortunate sign and named the baby on that day (the child takes
as part or all of his name the sign and number of the day on which he
is named). In fact, the uppet classes regularly waited for the geventh

fataliom. -

Alredo Lépez-Austin (1980) has described and analyzed the Kahua
coneept of tonallli at some length and finds 1t to be one of the
fundamental categories of Mesoamerican thought. 1Itg foundation, he
finds, is “the concept of a relationahip between mythie time, in which
all possible events are already found, and the moment in the calendar
sequénce when ome of the forces from that time penetrates and aets in
the time of men™ (223). The forces of the tonalli were believed to
manifest themselves ag light/heat and to s§pread out across the surface
of the earth, infusing all beings. Rarth 1tself was believed to have
been maintained by these forcas which are each day renewed, Lépez-
Augtin reports, through the four "sacred trees” which are vias between
mythic and human time. iIn human terms, each force wag unique and
identified by its tonalpoalll sign (260 posaibilities) and was

(233). The tonalll =5 a vital force was theught to inhabit animals,
Plants and objects as well ag humans; in the latter it especially
concentrated in the head from which it could come and B0 spontaneously
or accidentally. Loss of tonalli, through unconsciousness,
drunkenness, sicknese, dreamlng or excessive sexual activity could be
fatal. The fontanelle of infants wag especlally transparent and
vulnerable in this regard. The sun was the primary bearer of tonalldi
and fire could functfon as its surtogate; in some texts, LBpez-Austin
reports, tleyotl "flame" (or perhaps “fire-ness") appears as a synonym
for tonalli.” The day~name—fortune~power conferred on an ipfant at the
bathing and naming titual {which had to cceur within the trecena of-the
actual birth) "{mprinted on hip a particular temperament, affecting hig
future behavior and egtablished a link between man and divine will by
Reans of fortune” (233). Tonalli wag the force that determined the
level of animating vitality in toe individual.

None of this 1s made explicit 1n the Florentine texta, but Lépez~
Auatin finds aspecially fruitful passages to suggest his analysis in

He does not discuss the diphrase 2n 1ihuil in imghceuval or the tery
Bsheeusl~ “merit” itgelf, Clearly, however, his analysis of tonalli
Tteinforces the idea of a birth-merit which, while encompessing a fixed

field of destiny, is subject to the influence of behavior, atritude and

" actfon. The general implication of the word toralli in the discourses
b of Book VI, he finds, 1is to sugpgest that to a great extent the

influences over one's fortune are presented in the form of peraonal
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temperament: “1f a harmonious balance 1s established, the individual
could derive the greatest possible benefit from the jnelinations and
tendencies given hio by his tonallls if not, the tendency eould tura
inco a less positlve course, or could diminish its vitality.” Further=
more, “the strengthenlng of demage of the tonalli proveked the
intervention of the supreme divinity, elther ae reward or as
punishment, manifeated through luck. This, independent of <the
tonalli’s> bearer, brought in itself a kind of destiny” (234).

¢urioualy, the word tonalll, by itself and uncompounded, does Dot
oceur even once inm Chepters 37 and 38 (describing the specific
discourses of the ritual for bathing), but ip Chapter 35, which tells
how the parents consulted in tonalpouhque, in tlamatinime “the tonalll
readers, the wise men,” it occurs no Tess than fifteen times {twenty-
four if we count compounds), tranglated by Anderscn and Dibble as "day”
ot “day sign” In 1ilhuil, Iin imghceual *his desert, bis merit” occurs
twice, but only once In reference to the bathed Infant.

This idea of birth-merit infused by the tonalll is the Darrow of
the notion of fate which 1s the bone of these discourses. Lts mythic
reference is found in the stoty of guetzalcoar_l’s recovery of the bomes
from Mictlen and his penitential act of creation which desigpates the
hupap race of common WeR in maceualtin, through a punning rhyme with
mahceual “merit,” as those whose right to existfgce has been assured by
the payment of Quetzalcoatl's phallic blood. The wyth defines an
{pmanent POWeY, and g_qeczalcoatl ag "Precious Twin™ (Ometeotl) appears
4{n Beok VI as that god who continues to infuse being and wmoral
scructure at the inception of each new human goul. Thig inmhereunt noral
quality of being, of varylng definition for each 1ndtviduel, is a gift
or curse of the ineffable Tloque Nauaque “Opnipresent Lord,” who must
therefore be an epithet or avatar of thie "Precious Twin.” 1Its
aeconpanylng epotion of fatallsm pervades pearly every aspect of the
orations and may be {dentified in the bssso continuo note of awe which
gounds in thelr background. But the fate entailed 1in birth-merit was
not ap absolute for the informants of Book VI as some scholars have
depcribed 1t to be in Aztec culture. Soustelle's version is typlcal,
and probably the most widely known exaggeration of the concept:

Indecd, man had but an insignificant place in the

Mexican vision of the world. He was governed by
predestinationt peithex his life mor his after-life

were in his own hands and determivisn ruled every phase

of his short stay on earth. He was erushed undey the
weight of the gods snd the stars: he was the prisonmer

of the ommipotent signs. « » The moral climate of
Mexico was sosked in peasimism. (Soustelle 1961: 114-115)

Pesaimigm, or rather the 1dentification of & painful world, 1a found
all through the ¥lorentipe oratioms, but this “crushing” deterpinisn 18
not. On the contraty, thete ate clear ptatements 1o the orations of
the individual's control over a giguificant portion, though net all, of
his moral destiny. In Chapter 18, one of the master texts of
indigencus Americen 1iterature, the ruler instructs his daughter on her
spiritual obligations and indicates that through succassful performance
of them she may even reverse a maliclous birth-merit.
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And if an evil birth-merit wa
s bound to you i
::;: {eoum:::e ar:ayed, bora, and given mzr.!.onl: ::::n;:s
good, rectified
Tlsque Nauaque wiil Teverse ;.:1:?2 our Lord and Master

A girl entering the calmecae for the firgt time Ha;a told:

gﬁgazgge;er ia negligent truly of hie own will throwys
e willtom the crag to the torrent, and certainly our
pu:refactistrjke hip with some eufferingt perhaps
putratact on, perhaps blinduess, psrhaps paralysis, Be
e it out his life In poverty, enduring misery

N ters. To the end of his earthly 1life h ;
aee poverty, he will be consumed with pain.ig i

But the most direct state
p ment of personal freedom and
ﬂo-::;i :n _Bahagdn's tonalamatl (Book I¥) yndexr the d;:zfl:?i?infw b
ay-elgn 1 Crocodile and its accompanying l3-count Thlsﬂpc::a e
. Bage

gerves In that Book as intro P
bt P ductien to the entire tonalpoalll aystem of

:z:dt‘l;:; :iso s:.;d; even though <a map> was born on a
-sign, e did not perform well his
A
::k:e fédhzo‘;:i;aretfully counsal higaeelf, if hep:;dn:lztl
> nat accept the punishment
{literally “the ic S lea", the
y water, the atinging nettles”
castigation, the exhor:atl’on o e g
the discourees of th
men_end woman, {themn) he unll i
y made himself evil and
perverse, nat following the wa 8 .
Entirely by his own acta he T ht ptenert te seim. e
brought himgelf
desplised himself, brou 1 e
ght harm oo himself, failed
;::nugb neglect, gave up, and put in dang;r ﬂ-na: 1;1;;?
:arei een hils good merit, his sign, his lor. He
bir:h's'he‘i;. polluted, and tuined with debauchery hia
oo -::: :;: szhp;:rheﬂcaﬁe upon and deserved affliction.
y 80 he was at breakfast. He
2::[;z;:dh:|;!pny. A::':erevir gn earth he appeared, m1:::y
. truly he brought it u h:
because of his malice, hi eliwcend
s his dieregard for ¢
his shemelessneas, his oeglect. No ope bezﬁgtgzgs;.t

on him; truly of
r,omen; tr lymm.\:és own will he brought upon himself

These
moﬂona:; r;;re.dsei\?lly stray quotatiens which contradict a prevaili
o frgeda nation. They are crystalizatione of a concept 2%
Sdtvidval texto:n, a:: l}:'herefore obligation, which runs thtoughou':: the
Sorentine text . thout this freedom the tenonotzaliztlatolld
e o w:'-L.\tc:ireasn:m for exilatence or impulse For preservatd
this freedom it 1{11 bounds 1s the primary assusption of all tol:\'
e T TR : texts aud the axiological aystenm they 1magiz:
to adhere zlosetlye ::-dtelfe":::: ;};ei:ew e v g man oF girl:
strongly ianfluence the constellation i;:;:“::::on?i l:nt:;.t“ ‘;hter:!.il
. a

even a hint that the actions of
th
of birth-merit in thelr nevborn chiid?“enta may- inflvence the qualicy
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The informants of Book VI give mno indication of belng
intellecrually confused or disturbed by the contradictory and logically
exclusive nature of their ideas of birth—merit and of moral freedon.
Having no tradition of syllogistic rationalism, -they had no nseed for
the denial or refutation of such contradictions. They were certainly
aware that the morality by which they lived was a systenm under profound
tension, but they did not consider this tension a confusion somehow
implying invalidity of the system. It was, rather, a reflectlon of the
creative-deatructive tension of the coswos Ltself. That thedr gods
should both determine aod punish or reward, and that they asg
individuals should be both destined and responsible, did aot seem
strange. Ap part of the confession rite (recorded in Chapter 7 of Book
VI) which every Mexica was entitled to perforn once in his liferinme,
both concepts are expressed, in aspparent coutradiction to one another,
in close successlon. The priest, intercedimg for the penitent, first
reminds Tlogue Nauaque that concetning the penitent's immorelities

your influence is here. This is not the work of man
although T? acted it out; although he did 1f, it was
ordained.

Then later, addressing the penitent concerning the sgme immoralities,
he Teverses himself.

When sent here you were righteous and good, as your
father and mother guetzalcoatl created you. But of
your own will you defile, dishonor, and dirty yourself,
casting yourself into excrement, lnto filth, by your
actions, your living. Truly gf your own will you
wallow in filth, in gathage.1

The priest considers both qualities, determinism and freedom, to exist
gimultaneously and continuously both in the individual and in the
conditions offered to him. The tonalpoalll represemted an alaborate
system for deciphering the deterministic quality of any moment in time
(time being the agon through which Tloque Nauaque works his
influences), and the discourses of Boock VI repreaent an equally
elaborate system for directing the strictly limired quality of freedom
toward the goal of divine or natural favor snd its comsequent state of
blessing. ’

While the child at birth may be of various moral hues, the
orations of Book VI make it clear that the world into which he 1s born
18 dominated by one: evil. Here are the first words addressed to 2a
infant by the midwife on bis emergence from the wombi

You are fatigued and exhausted; your beloved father,
Tloque Nauaque, the creator and maker of men, has sent .
you here to reach the earth, here where your kinsman

and relatives suffer fatigue and exhaustion. It is

hot, it is cold, the wind blows. A joyless place of
thiret, of hunger, of unhappiness, of fatigue,

exhaustion and torment.

. « « Truly you will suffer fatigue and exbaustion, for
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Our Lord has ordained and dis

posed that there be pai;
affliction, misery, toil and labor for our daily patey
bregkfast and supper; sweat, fatigue and labot for

food, drink, and clothipg. Surel
facigue and exhaustion.T§ 7 you will fndure

ittlsia theme the child will hear again and again in his passage to
c:v:i :i}:’l.u ?ﬁc: 'tthime in hisi:lir;cnocence, in the shade of his parents who
e great g cotton or cypress t h
realize the evil of the world. Amo <m ol 1 ot
. o>natd in azo g q
papaccs tlalticpac (FC VI: 145}, They do not kno:aiiaﬁjttagg ::0
earth is 2 fine place, where pPerhaps there is rejofeing.” It is :

theme which finds itz most im
pressive expression 1
é::;:OtizliZt1:t°111 discourses presetved in Cha;:;¥T ¥;0§§3t2%f
er 5 the address of a tTulet to his da .
ughter, aad Ch
n:bleman to his sen. The ruler equates personal a;countab;g?fr 2? 2
the realization of man's naturel condition: v wich

And now you are already aware, you a

tyings to be thus: there is n; iappiizngyn:bserve
contentment: there is torment, pain, fatigue, From
poverty and torment come suffering. The world e
difficult in everything, a place to cause weeping
bitterneas, and knowledge of digcouragement. The’wind
comed sliding over us with a freezing edge like
obsidian. And only that wind relieves the oppregsive

heat. It is
e 11.%0 a place of thirst and hunger. This 1s the

4nd the pobleman warns his son rhat

Certainly <the earth® is a dangerous place, certainly a
revelting, disordered place of no test; a fearsome
place of pain and affliction, . . . Here mén mock one
another and rejolce In each other's misety with
laughter and ridicule. Nothing on the earth 1g to be
believed: nothing said or praised or told to you cah be
trusted. There 18 only tidicule.2f

‘e r:?e n:tural condition of man as the informants of Book VI
for.?ces e:rteid:nttftifenot ;:hakei f;ir a happy, benevolent constellation of
B e individuval, infused with a moral e ]
;:iszitilizi;Taos of pr:ternatural darkness before birth, 1:e:§§n:§
ve or perish aecording to his own devices i
n -
::;i::;evi;:o::r::ality. ﬁf{may at any moment be confronte; szzh
nal, socism or divine origi H
ihdependent but may be doomed; é 1 ot wase vory
e 1s freighted with fate bu
out his own destidy in fear a;d humili . o e ot
ty. Tragedy, through
his own, {8 eimply the norm 2 Sty iaire. to tme
2l condition of everyday aff
rush of this tragic flood, how L Toe bio toouolosione
A ever, the individual has his
and gure defensca, particularly the four great conpensatiunﬁ?ns°13tions

In order that we not go on weeping continually, do not

die of sorrow, we common
people, the Lotd has given us
layghter and sleep; also our sustenance, our sfrength,
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our fortitude; and finallgzthat earthly knowledge by
which men are propsgated.

Beyond these four compensstions, man's defense agafnst the pain and
mgliciousness of the world is the chipahuacanemiliztli code, principles
of behavior bound together with the blood of his penances, s personal
fortress assembled and refined through centuries of harsh natural and
soclal conflict and aveilable to every man. In contrest to popular
notions of Aztee culture, the Florentine texts display a broad concern
for the individual and his woral welfare as opposed to that of the
state. Not more than a third of the orations are directed toward the
ruler and the performances of state affairs, and even those are
delivered as a personal imperative to the ruler, whose imndividuallty
snd character become, by definitien, the state. It might even be
argued that the Nahua concept which defines every individual &s a
unique alchemy of good and evil qualities, places an even higher value
on that individuality than our European systems which define all
individuals ag functions within universal patterns of original sin, or

tabula rasa, or absolute benevolence, or biologleal instincts, or
econowic class.

The broad function of the ethie¢, then, is clear: in the arena of
an antagonistic reality the iIndividual must either purge himself of a
malicious birth-merit or guard against the 1loss of a benevolent one.
He must channel the power of hia perit toward the ideals of the
chipahuacaneniliztli, innocence and discretion. The ethic provides the
mechanics for this channeling, purging, and guarding. The divine
ganction, or covenant as it were, for this code 18 best stated in the
firal discourse of the Florentine collectiom.

Whoever has wept, whoever has sorrowed, whoever has
gighed, whoever has hung his head, whoever has entered
well the presence of Our Lord, certainly he hag
benefited himself. Certainly Our Lord will array him,
will grant, will give him to see thar which is his

desert,zghich is bls mexit. Cerrainly Our Loxd feils
ne one.

A gtudy of the moral philosophy and axiological structure contained in
even one Book of the Florentine Codex can be only superficially treated
in a paper of this length. Much Le left out. I have said-nothing, for
exanple, of what 1s argeably the naster virtne of the entire
chipashuacanemilizili code: in icononemiliztli, in nepechtecaliztli, in
nenomaiximachiliztli “the humble manner, reverencing, the knowledge of
self” which 1s discussed at length in Chapter 20, the discourse of
admonition delivered by a noble father to his son. Nor has any mention
been made of tha terme in which the "pure 1ife” was thought to be
tewarded-—in thig life or some other, in material or spiritual coin.
Sacrifice and Yaopiquiztli "war death” are linked directly to the “pure
11fe” in one parsgraph of Chepter 21 (FC VI: 114), and the specifie
obligations of the three "word™ system are enumerated at length in
Chaptere 18, 19, 20, 21, and 40.
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See Gladys Reichard, Prayer: The Compuleive Word (University of
Washington Press, 1%944) for a structural- analysis of Wavajo
prayers based on a reading of Navajo “cetegories™ which "cannot be
made to fit ours,” and whose order and patters usually follow
“¢lass™ associatlons which are "often quite poetic, but . . . can
by no stretch of the imagination be considered as scientific
categories” (4). More recently Gary Gosseh's analysis and
taxonony of the full range of Chemula verbal art in Chamulas in
the World of the Sun (Harvard, 1974), has demonstrated decisively
cultures—~even those as sophisticated as the Aztec--through
culture-specific terms drewo from the discourse models, social
systéms, and aegthetic canons of the indigenous tradition itself.
The Greek-originating sssessment of discourse according to a
criterion of "truth-value," determined by internally refefenced
systems of logical consistency or inconsistency, conformity or
contradiction, caonot be applied to any Fative oral art, to the
degree that i1t reteins its preEuropean modes, canons, and style
(just as it cannot be applied to the preGreek periods of our
Biblical traditions).

These questions of interdependence and source emong huehuetlatolli
texts have not been adequately studied, nor do X propose here to
clarify them. It has been suggested, however, that certain
portione of the Florertine discourses coincide word for word with
passages in the Bancroft dialogues. In 2 cursory comparison of
the twoe paleographs I have been unable to locate such
colncidences. A detailed compariscn of selected passages on
warriage in the Florentine, Olmos and Bancroft texts revealed no
literal duplications--which we know can occur in Nzhuatl verbel
art because of numercus exatrples within the Cantares mexicanocs ms.
and between the Cantares and Romances de 105 Seficres mss. Instead
I find similar advice given in a very different vocabulary and
syntax in all three texts. Cleatly the tenocuotzeliztlatolld
discourses are oral-formulaic in composétition and undoubtedly
varied in each rendition (apparently to a greater degree than the
more strictly formulalc song texts of the Cantares and Romances
mss.). Undoubtedly the forthcoming publication of the Banecroft
Dialogues by Dr. Frances Karttunen will help clarify this question
of textual Interrelationships.

It seems undeniable to me, however, that the dominant tone of the
Baneroft and Olmos dialogues 1s distinctly Christian and pest-
conquest, though the Bancroft is an admittedly complex and
syncretist later document. No preChristian gods are nentioned b{
name in the Olpos, though the epithets totecuio "Our Lord,
ipalnempani "He by Whom We Live,” oceur in both texts (plus in
tloque in nahuaque "He Who Is always Near” in the Bancroft) with
Christian connotations. No specifically preEuropean
administrative, ritual or life-cycle situations are described in
the Olmos text. The Bancroft contains a discourse attributed to
zn elder woman which does rame the gods Tezcatlipoca,
Huitzilopochtl{ and Tlaloe, =8 well ae the preHispazic titles of
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Tlacatecco, Cihuacgatl, end Quetzalcoatl but only to denounce the
forwmer as "falee gods and dewons® (96). Her discourse, while it
laments the passing of a bardier life~style, is clearly a wmodel of
adaptive, post—Conquest propaganda. .

The Florentine discourses, on the other hand, while vedacted in a
post-Congquest, Christian context, are completely dowminated by a
backward~locking preChristian tecne, beginning with the extensive
prayers to Tezcatlipoce, one of the least assimilative deities in
the Nahua pantheon. Neo Christian deities or gaints are mentioned
io these dialogues. But more significantly, the Bancroft and
Olumos dialogues are almogt invariebly cast in the present tense
while nearly a1l the chaprer headings in the Florentine dialogues
are In the fmperfect or prerterite tenses: “Here are told the
worde with which they greeted and with which they prayed to the
ruler efter he had teen installed” (47); "Here lg tald how the
mothers and fathers promised that the boys <and> the pirls would
live in the calmecac when they were already partly grown” (209).
The headings supplied in the Bautista transcription of the Olmes
ms. are probahly interpolatiops, but they do validly express the
utilitarian, functional tope of that dialogue: “Huehuetlatolli.
Digcourse which a father wmakee to his son, advising or edmonishing
him to be good. Exhortation of the parents who thus advise and
instruct their son that he will see fit to live in & correct and
proper manner” (150-151). In the Bancroft we find, for exsmple:
“Salutatlon of one, who on the way to the market, passes by the
house of her parente” (34) or "Advice from an elder to children
for their good education” (87). (These headings are given in
Spanish in the ma.) The Bancroft also contains a reconstructed(?)
series of discourses attributed toe "the king of Tetzcoce”
describing how marrisge brokers should (or did?) sek for the hand
of a royal bridge. Also, there are digcourses for the death of
ki{ngs, in the 0ld style, but with an "N"-~"nombre™——in the text
for ingertion of any current dead "king.” The thetoric of the
Bancroft and especially the Olmos dialogues is a thetoric purged
of ite non~ or Implicitly anti-Christian ritual associations and
presetving what some churchmen, probably Fr., Andr&s de Olmos and
Fr. Horaecio Carochi, had determined to be a correctly elaborate
high Nghuatl style, proper for study and imitacion, without the
pagan corruptions of fts original usages. Sahagdn-—~while his
chapter headings sometimes point out "these words are excellent,
and the metephors are very complex, the admonition Ls very good ™~
shows no such interpolative hand in the Florentine discourses.

A1l quotations from the Nahuvatl text of the Florentine Codex are
taken from the Anderson aud Dibble edition and will be cited as
FC, Book number: page. Translations generally follew the
Anderson-Dibhle version, but with variatioms by the author.

Original text of the Nahuatl is taken with alterations, from the
Anderson-Dibble palecgraph (1969} and will be given in the
Endrotes.

Ca lzcatgui In techonmacatiul, In techonpialtitiuf in ueuvetlatelly
in nelpilli, In toptli, 1in petlecalli: ca coanltotivl cg teuxinitd
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uel popoca, ca chalehiuitl ololiuie, seatic, uel fcucic momati in
chipacacanemiliztli: acan ceio, acah hecauhio, uel

quizqul i inlollo, in innemiliz 4n

chipacacareniliceque, iuhqui o, in chalchdiuitl, in

teuxduit] cuecueiocatica, tovatice, in ixpan ‘tloque,

navaque: imhgui o, in xopalevac quetzalli, in patlacac,

in pel taque, in uvitoliuhtoque tlalticpac, in
chipaoacanemiliceque: in miteca qualll imiolle.

Tie xiccagqui, conitotiui in veustque: ca in
pipilteitzintd, in telpupuchtzicziati, in
ichpupuchtzitzintl: uel ieniosn, uel itlazoan in
tloque, naocayue, itlan nemi, itlan paqui quimicnivhtla.

Ie ica, ic ipampa, in veuetque, in uvellateunatini in
tlamaceoaliztica, in nezacaliztica, in tlenamacatica:
oc cenca lehoantin quintemachitiui in pipiltzitzinti,
in telpupuchrgitzinti, in ichpupnchrzitzinti: io
veuetque in intlazcaltilhean, in inpilhoan oc ifcoad in
quimizitia: aub in quivelicachiocaznequl cochiztli,
quinpetlaca, quimatzelhuia, ochpena, tlenamaca: in cloa
tecapapaca, mitoa: oc quincaquilia, qQuinmacullia in
tloque, nacaque in inchoquiz, In intlaccul, in
imelciciuviliz, in intlatlatlavheiliz: ca nel nozo mitoa
qualli in inigllo, aiatle neneliubqui, oc chipaocac, oc
quiztica, oc wacitica, oc uel chalchiuitl, ot uel
teuxiuitl: iubh mitoa, oc iechoan inca man i in tlalld,
totlaiolceulegoan. (FC VI: 113-14)

Izca in timalllz, 1zcz in ticmuchiuiliz, ifcan
monetol, tichipacacanemiz: . . . chalchiuhtiz,
teuxivhtiz in moiocllo. . . . (FC VI: 217)

Tlachichiquileo in tiui, in tinemi tlalticpac, nipa
centland, nipa centlani: intla nipa xiauh, intla noce
nipa xiauh, umpa tonuetziz: zan tlanepantla in uijoa,
in nemoa. (FC VI: 101)

Conitotiui, ca tlachichiquileo in tiui, in tivemi
tlalticpac, nlpa tlani, nips tlani, in campa
tonchicopetowiz, in campa tonchicoeoaz umpa tonuetziz,
umpa timotepexiuiz, quitozneq': moneq' muchipa
monematcachioaz in quexquich muchfoa: in wmitoa, in
motta, In mocaqui, in molpaml qui , ete. (FC VI: 125)

ftloe, inecac xiwmocalaquican in totecuio in tloque,
nacaque, in tlacatl in feealll in ehecatl: cenca
xoconmeca in molollo, in monacale. . « « (FLC VI: 91)

A more direct rephrasing of Christ quoting the Shema in response
to & Pharisee's question would be hard to find:

And Jesus answered him, the first of all the

comttandments is, “Hear, O lsrael; the Lord our God ls
one Lord: And thou shalt love the Lord thy God with all
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11.

thy heart, and with all thy soul, and with all thy
mind, and with all thy streangth. . " (Mark 12: 29.
Jesus is quoting Deutercpomy 6: 4-6)

The monotheigm 1s leas emphatic {and probably an 11lusion} in the
Nahuatl text, but Tlogue Nacaque ("Omunipresent Lord™), Tlacatl
("Master™), Iooalli (dight ), Ebecatl ("Wind") are all epithets
of a divinity concelved as one within an essential duality. I
suspect that further reseatch will generally vindicate the
preCortesian authenticity of the Florentine texts, to whatever
degree "authenticity” was possible in the 1540's, and polnt to
explanations other than interpolaticn and diffusion for these, and
other, remarkable snalogues to specific New Testament teachingsa.’

yuian tetlec, tenaocac gimoneniti, maca xixtomaoa + .«
ma za fuh xipoliuin, quenin tipoliuiz, ma tictecuepili;
in mahan ticoatl . . . (FC VI:91)

The second commandment, Christ sald, was to love your neighbor as
yourself. It 1s not necessary to quote the Christfan reluttal of
vengeance law, the often—quoted and never practiced injunction to
“rurn the other cheek,” to see the appropriateness of this Nahuatl
"word"” to the Christfian virtve of meeknees.

ma titlanepwa, auh ma timonenenma in tlalticpae, ma
ticnenquixti in ceiococal, in cemiluitl, in mache totech
monequi, in tomio in tonacaio, in tochicaoaca in
tonacalotl. . . . (¥FC VI; 92)

Though such an injenction might appear to originate in Christian
denunciation of sloth, this would be the least likely of the
“three Words™ to derive from & Christian source. The necessity of
sarisfying a capriclous divinity, maintaining & coswmoe, and
influencing one's own rather inflexible destiny--all through
penitential sacrifice—were aa absorbing labor for both individual
and society, even if it did not include the Aztec extreme of
“Flewer Wars.” Time had a penitentisl and, therefotre,
trangeendent value in the indigenocus theclogy, and its character,
{nfluenced by bumap as well as divine bebavior, 1in turn,
determined the context of all physical (natural) and human action,
stopping somewhere short of cosmic determinism. Time was not,
therefore a commodity to be lighrly regarded or wasted. The Nahua
theology provided for very lirtle beyond a salvationm of works, and
in such system, time becomes the agency of salvation itself: “our
bones, our flesh, our stremgth, our foed."

Mitoa: in aquin uncan ipan tlacatia in izquitetl in
tonalli: cenca tlacanopiluiani wochiuvaya, valquizaye,
ualnemia in tlalticpac, quitoznequi: amo patzactzintli,
amo zan tetzacuiz, amo tlatzinpilua, amo zan can
peneni, uel iximache teixpan icac, moteniotia
momauizcotia inic mocuiltoncani, inic wahuiztli, inie
tetlagcoliani, inic teca mochiuvani: auh inic tiacauh
inic chicause, inic yaotlauelilee, inic amo
tetlazaltoca, amo ixmavhqui, fuan inie mozcaliani, ixe,
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13.

14.

15.

16.

ialle, iollotecuilcuil, iolizmatqui

tlanemiliani, toltecatl, mlmatigi:'i;::izzi;T::::i’
vellacaqui, ifubquin mitic quite itlatol, choquizo’

tlecollo, vel teitic zcie, telollapan, teiollali

tel noi:qui. muchd tlacatl quipaquiltia, 1uhqhin’

eaacotlpz, teiizcali: yeuatl dnic

tlacnopiluiani, ca muchyoncan quiza::foié ::hzzib cevale.
inewactiz in izquitlamantli, nican woteneua. (FC IV: 53~54)

+ « + duh quenaml ic otapanaloc venam

ot::t:;hioalocz quen omizzchichiug, quei te

oin amzmacac in monen, 1o mota Iin ome .

cloatl: quen tiuitz, tle ic timapan:iuitzfezu;iiiti: o8
tocnopil, culx itls tomaceocal, cuix tyltlatiz, cuix

itla mitzpoaz, culx itla fpar mitzixevaz in totecuio

in tloque, nacaque: cuix nozo atle 1lhuilll cuix atlé

ma b ceoalli: cuix tipopolotzintli in otimotlacatili: euix
teshtly, tlazolli molhuil, moma h ceonl, culx tecomic
tecaxie timalauiz: tle ic otickichicalec, tle ’
otilpililoc in fooaia. (FC VI: 168)

:his reading, asserted by Garibay (1953-54, 2: 405), is developed
¥ LeSa-Portilla (1974: 186) from a passage of the “Descent of
Quetzelcoatl to Mictlan” story found in the Leyenda de los Soles
mg. (Manuscript of 1558). It is not spacifically attested, so £

88 1 am aware, In any other sixteenth century source. ! o

Auh fntlaca qualli, molhuil, moma h cecal in focoelan
timacoe, inic thpanac, in ipan tiiol, in ipan titlact:
uncan qualtiez, iectisz, quimocuepiliz in tlacatl, in
totecuio, in tloque, naoaque. (FC VI: 95) ’

Auh aquin ne 18, atle ipan ontlachiaz, aquin
tlaauflmatiz: ca inomatca quimoquachilia in atolatl, in
tepexitl: aub ca Ic quimomochiliz in totecuye, in !
tecocor In at palanaliztli, in at ixpopoiotl, in ar
cocototztli: auh umpa onquizez in tlalticpac, in
icno:icl tiwallujz, io tzotzowmatli, 1n tatap;tli,
centlanca in quittaz tlaltic :
uel iiellelacitfaz. (FC VI: g;;; vel umpa onquizaz:

Auh no yoa n  quitoaia: me mel iul qualli itoval ipan
otlacat, intlacamo vellamaceca, intlacameo uel monotza
intlacame quicui, ilatlacame itech quipachoa, in atl '
egeec, in tzitzicaztli, in inonotzaloca, in izcalileca
in weuvetlatelli, in ilamatlatolli, in zan tlaueliloti '
tlaualilocati, in zan die uwell quitoca, atle onquiza ’
zap yneulan mopopoloa, motelchioca, mixpopoiomictia ’
milecoa, commixcacaltia commocsuilia, quimitlacalhaia
in jmAceoal lezquia, in itonal, in inemac, quiteuhiotia
quitlazollotia quitlazelmictia in itlacatilizs ic ’
cococ, teopoubqul’ quimottitia, quimomazeuia, in iuhqui
coi?caizil, iuhqui neuhcalotl, acan auia, a;an
vellemati, ompa onquiza In quitzaqua tl
netolinilizeli: ca nel omonguiiaug, in :;:;;ga;n
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17.

18.

19.

20.

21.

22,

itlauvelilocalo, ini etle ipen tlattaliz, in
iaquentlattaliz, in iclaauilwachiliz, alac oceoncauils,
¢a Ixcolan yneuian oquimochichiuili in toneuwiztli, fin
chichinaquizeli. . . . (FG IV: 2)

« « » ca tipeuiltitica, ca ane wetlecalocux in maze
oax, in wazo oquichkiuh: cs oitaluilee. . . (FC VI: 30)

Ca tiqualll, cea tifectli in ticaliumloe, in mitzehiudh
in mitziocux in moman, Iin mota in quetzalcoatl. . . .
Auh ca za mixcofan in timotlalelneloa in timizoloa, in
timocatzaog, in cujtlatitlan, in tlazuleiclan
timonenitia, in timotlaza. . . . Ca mixcoiamn in
teuhtica, in tlazultica timilacatzoea. (FC Vi: 31-2)

+ o+« Ottemihiiouilei, oticmeciaunilcl, omitzalmihoeli,
ic motatziv, in tlacatl, in tloque, nsoaque, in
tefocoiani, in techlosni, otimaxitico in tlalticpac: in
ancan quihifouls, in uncan quiclaul in mocotoncaoan, In
pouileeecaoan: in tona, in ceoa, in eheca: in
amicoaisn, in teucicalan, in ahauialolan in
guellamachoian, in imihiiouiaia in iciauhian, in
iteupoubtan. .

« » » nel § tiemibhilouiltiz, § tlcmociguilelz ipn
teneuiztli, In chichinagquiztli: ca nel quinitalbuil, ca
quimotlalili ic totecuio: in toneoaz, in chichinacoz,
nocococauiz, moquichhuiz, motlapalihuiz in cochcaintl,
in newhcaioctl, ftonglli, ciauiztll, tlepaliuiztli: in
qualez, in ioar, in gquetoaz: nel 4 ticpitiiouiltiz in,
nel & ticpoclaudltde. (FC VI: 157-8)

An axcan ca le timotlachialtia, ca ye tizlechia {nie
iakcan: ce smo guialo, ca ame uellamacho, ca totieuoa,

ca chichinace, ca tlaclavoa ca uwpa obquizs, timeliuin
toneuizeli, in chichinaquiztli: aiaxcan in tlalticpac,
techochoctican, teellelaxitican, cotoc teupouhqui macho:
aul itetic, cecec, ehecatl quiztot mopetzcotoc: pelll
nach In tetech ceceul in tonallj, in ehecatl, auhb
srdlcooalan, tewciooaladn>: za zan niman ye iuhca, v,

(FC VI: 93)

+ » » Mach tetzauhoulca, mach uellallritlgm,
ayulaiocan, hacemellecan temampauhtica, auh
teallelaxitican. . « . Teca wocscalscs Im
tlalticpactli: teca papaqui, tecs uveuetzcatlca,
tetennecuiluitica in tlalticpac amo tle nelll: auh ame
nelli in quitca, in quitemneca, in quitsiluia: zan
tetenpecullhultica. (FC VI: 105)

« + « Inje amo cemicac tichocatinemizque, inic smo
titlaoculmiquizque in timacegalti: iehoatl
techmomaquill in toteculo in uvetzquietli, in
cochiztli: auvh ye in conacaiutl in tochicacaca, in
tpoapacaca: auh faquene ie ichoatl in tlaltlicpacaiorl,
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intc mepixolo. (FC VI: 93)

Aquin opchocoe, gquin ontlageux, aquin oneleiciub,
aquin gntela, aquin onpopechtecac, aquin uvel itlmn
;nmichaqri tateoulo! ca onmocmelt ca quispchichiufliy

B totechle, quipotlampmaquiliz: quittes 1
i%hpjlt b Z; o tlein
totecute. (FC VI: 217)
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