
 

ABSTRACT 

The Role of the Church in Poverty Eradication in Kenya:  

A Focus of A.I.C. Kijabe, Region. 

by 

 

Simon K. Thiongo 

 

The majority of people in Kenya and Africa live below the poverty level. A good 

number of people cannot afford food and the drought has killed a lot people and 

livestock. Despite all these challenges the church in Kenya has continued to thrive 

numerically. Yet, there is very little done to fight poverty among the parishioners and the 

community. The inactiveness to fight poverty is witnessed in many denominations 

including the Africa Inland Church which came to be from Africa Inland Mission. 

The purpose of this study was to identify the levels of knowledge, training, and 

practice exhibited by leaders in dealing with poverty eradication in A.I.C, Kijabe Region, 

to discern best practices for poverty eradication. The assumption is that, if more churches 

were to start teaching and implementing poverty eradication programs, there would be 

fewer people who are starving and perhaps dying. The study was successful and obtained 

data from leaders and district chairmen from across the district.Surveys and interviews 

schedules were used to collect data. The study found that there is very little done in the 

district to fight poverty. The low participation was caused by little training in seminaries 

and in the churches and minimal sermons about poverty eradication have also contributed 

to the problem. The study found that a lack of example of existing programs has played a 

role in not being active in fighting poverty. Finally, the study recommends Africa Inland 

Church to consider revising their theological training curriculum. They should make sure 
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that their colleges are offering short courses on business skills and community 

development, along with short courses in the local churches. 
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CHAPTER 1: NATURE OF THE PROJECT 

Overview of the Chapter 

This chapter generally highlights the understanding and knowledge of pastors and leaders 

in addressing poverty eradication in Africa Inland Church, Kijabe region, and how the project 

was conducted. The chapter highlights information about the writer and his experience 

concerning the project. The problem and the purpose statements are highlighted to show the 

validity of the project. 

The chapter includes the definitions of key terms used in the project. The terms defined 

include pastor, poverty eradication, local Church, Kijabe Region, Great Commission and holistic 

ministry. At the end of the chapter, the writer highlights the delimitations of the research 

explaining the demographic and geographical areas covered by the project and the reasons why 

Kijabe region was chosen for the study. The remaining part of the chapter covers the research 

methodology which includes; participants, research instruments, data collection approaches and 

data analysis. 

Personal Introduction 

My experience with poverty started when I was young. I grew up in a family of seven 

with an absentee biological father. My mother struggled to raise all of us while my dad was away 

enjoying all the money with friends. Being brought up in a family with an alcoholic father who 

came home once a year from his working place was in its own way an experience of a life in 

poverty. I was lucky that I managed go through high school education. My high school encounter 

with people who struggled like I did, added to my desire to do something towards poverty 

alleviation among communities. I am convinced that empowering people both in the church and 

the community is the best thing we can do to help them come out of their current needy situation. 
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My other personal experience of extreme poverty happened between 2005 -2009, when I 

served as a senior pastor in Thika. The four years I served in Thika were a great eye opener that 

the church needs to fight poverty. During my tenure, I witnessed Christians who were unable to 

come to church due to lack of proper clothing and food. One of the most devastating things and 

hard to hide is seeing Christians in Kenya who can hardly afford three meals in a day. Despite 

being committed Christians, they are left wondering what to do to feed their families. It is an 

utter shock that preachers just teach them to trust in God and say nothing about how they can at 

least feed themselves and their families. Since they want to prove to the community that they 

solemnly believe in God, it is somehow a shame to ask for help from other people. 

During my time as a pastor, I had an encounter with families that were committed 

Christians yet living in abject poverty. This level of poverty became my day-to-day encounter, 

something that really bothered me. The experience I had in my childhood and in the church 

stirred my current desire to address poverty. I am convinced that fighting poverty is one of the 

right ways of fulfilling the Great Commission and imitating Christ. 

I served as an Anglican priest for eight years before I joined the African Inland Church. I 

now have served in Africa Inland Church for the last thirteen years. I have also served for almost 

three years as an adjunct instructor at Moffat Bible College Kijabe, an Africa Inland Church 

institution. It is unfortunate that none of the three institutions seem to be active in holistic 

ministry. Currently, I am serving in one of the local churches in Kijabe District, Kijabe area. The 

congregation I am serving is made up of about 50 adults, eighteen young adults, and twenty 

children. My primary task is to offer pastoral care, encouragement and discipleship. 

In 2013, I attended Earlham School of Religion to do a Master of Divinity in Quaker-

sponsored School. Quakers are so much into social justice, peace and reconciliation. Their main 
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emphasize of empowering the community intrigued my urge to not only start a program which 

would enlighten the church but to also offer suggestions of helping the needy to be self-

sustained. My involvement with Indiana farmers as I tried to integrate farming and spirituality 

also acted as an eye-opener. Unlike in Kenya where farming is perceived by some people as a job 

for the primitive and the old, in America it is done by well-to-do people and some are very rich. 

I encountered farmers who donate food to the community kitchen and food pantry in the 

counties. In particular, I served a church which had a successful program of helping the poor and 

former prisoners to resettle. The poor were taught some basic skills in farming and business and 

later were connected to nearby farmers for manual jobs. Through the school, I attended great 

conferences and encountered prominent ministries which were doing holistic ministry. I was 

fascinated by the great work done by Partners Worldwide. It is a Christian organization that uses 

farming, business, and economic empowerment as a tool to share the love of Christ. They 

discourage handouts, and instead, they empower and teach people to be self-sustaining. 

The experiences that I have encountered throughout my life in relation to poverty, 

qualifies me to not only research on this topic, but to importantly start a program which can be 

used to implement the ideas that I have learned. When I came back from the United States of 

America, I felt the need of empowering people holistically. Consequently, I registered a group 

known as the Family Empowerment Program, as a community-based organization. The primary 

objective is to use farming as a tool to share the gospel and to empower the community to be 

self-sustaining. It is a golden opportunity to show the Church the need for doing holistic ministry. 

My vision is to be an example of doing holistic ministry and to encourage the Church leaders to 

establish programs which will support the needy and be self-sustaining. 
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It is unfortunate that there are only a few pastors and church leaders who seem to 

understand the need of doing holistic ministry. When we organize for workshops and seminars to 

address the pressing needs in our churches and community, most leaders are busy doing things 

that matter to them. If something is not done to empower the church and the community, the 

gospel will have no impact and there will be no peace. The rate of crime, prostitution, and 

divorce might increase. The church has an obligation to prepare people to go to heaven and to 

help them be self-sustaining, live a comfortable life, and enjoy God’s creation as they wait for 

the return of our Lord Jesus Christ. The intention, therefore, is that findings from this study may 

lead to the development of a program or curriculum which may be of great help in poverty 

eradication both in the Kenyan church and beyond. 

Statement of the Problem 

The Africa Inland Church (A.I.C) came as a result of great evangelism by Africa Inland 

Missionaries from Scotland in 1894 (Anderson 69; Omulokoli 47). Peter Cameroon Scott, a 

passionate and dedicated man of God is the one who spearheaded the start of Africa Inland 

Mission in Kenya. He was later joined by other missionaries (Gehman 13). However, they did 

not teach about holistic ministry, and perhaps that is the reason the Africa Inland Church 

denomination does not emphasize much on poverty eradication. Their main vision was to 

evangelize and build schools and hospitals. Although the Africa Inland denomination has started 

many social facilities such as schools, hospitals, a printing press and Bible colleges, most of them 

are beyond reach since their rates are quite high for the average in the community. The problem 

of not fighting poverty is not unique to A.I.C. Many other churches face the same challenge 

(Kinoti 62).  
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Poverty is not only visible but it is real in Kenya despite the proclamation of the word of 

God gaining momentum (Bansikiza16). It would be a very big mistake if the church claims to not 

recognize the dire need amongst its congregants. The issue of poverty, therefore, should be taken 

seriously. Unfortunately, the Church is not doing enough to address the issue of poverty. 

While the factors for poverty are complex, church leadership has created a culture that 

emphasizes spiritual development while paying less attention to the importance of addressing 

poverty. The church has become so heavenly minded that it is of little earthly good. Some pastors 

are opting to preach other topics and avoid addressing the issue of poverty. The inability for the 

church to do much in addressing the issue of poverty may be partly attributed to selective reading 

of scripture, while ignoring the passages that discuss the importance of empowering the needy 

(Kinoti 62). Although there have been teachings on stewardship in some churches, there is little 

implementation of programs that can fight poverty. The Church leadership has failed to exercise 

responsible stewardship. Therefore, the upcoming leaders and Christians lack good role models 

to emulate. If the church in Kijabe region would teach the members the need of addressing the 

issue of poverty, then many people might be inclined to do the same (Kodia ix;Smith and Greer 

68). 
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Purpose of the Project 

The Purpose of the Project was to identify levels of knowledge, training, and practice 

exhibited by leaders in dealing with poverty eradication in A.I.C, Kijabe Region and to discern 

best practices for poverty eradication. 

Research Questions 

The research used the following questions to explore the levels of knowledge, training, 

and practices exhibited by A.I.C. leaders in Kijabe Region in poverty eradication. 

Research Question #1 

What level of knowledge, training, and practice of poverty eradication is exhibited by 

leaders in A.I.C, Kijabe Region? 

Research Question #2 

What challenges have A.I.C. leaders experienced in dealing with poverty eradication in 

Kijabe Region? 

Research Question #3 

What practical steps need to be taken by leaders to position A.I.C. in addressing the 

problem of poverty in Kijabe Region? 

Rationale for the Project 

The emphasis to take care of the less fortunate was evident even in the Exodus events that 

can be interpreted as “God’s intervention on behalf of the poor” (Bansikiza 62). The scriptures 

both in New and Old Testament have acknowledged the existence of poor people (Deut.15: 11, 

Mark 14:7). Therefore, the Church ought to be active in following the Bible in regards to helping 

the needy. The nation of Israel was supposed to help the needy physically and pray on their 

behalf (Ps. 72:12-14,109:13). The church has been active in praying for the needy, but just like 
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the Israelites, prayer alone is not enough. The poor were encouraged and given hope that they 

shall eventually come out victoriously (Ps. 113:7-8). The human dignity needs to be protected to 

avoid dishonor and retain the likeness of God who created them (Johnson 94). Our church should 

emulate the high value of the poor among the Israelites and empower them rather than giving 

handouts. 

One of the main reasons that Jesus came was to bring the Good News to the poor, and to 

let the oppressed go free (Luke 4:18). Jesus acknowledged that there will always be poor people 

and the need to help them (Matt. 26:11). On several occasions Jesus healed the sick (Matt. 4:23-

25, Mark 2:9-12), and in other instances he fed the crowd (Matt. 14:13-21).  

The early church had an understanding that they needed to support the needy in their 

midst (Acts 4:32-35, 2:44-45). Their generosity to the needy is the same call that Jesus has to the 

twenty-first century Church, to preach and apply in their lives and especially to those who live 

with improvised poverty (Mat 25; 40, Luke 10:29-37). Supporting the poor will be a great 

example example for people who understands Jesus teachings. 

 The church in Kenya is thriving with many new churches being registered every year. 

The number of churchgoers is increasing each day, yet the rate of people who are poor is 

growing expansively. While some churches may be doing holistic ministry, more advocacy is 

needed to suppress the rate of poverty in the communities. One of the possible strategies for 

engaging the Kenyan church to empower the needy is through teaching and engaging them in 

programs that help the poor directly. If the church would plan for teaching and establishing 

programs to empower the poor, the congregants and the community might feel compelled to do 

something to fight poverty. 
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 The Africa Inland Church vision is to fulfill the Great Commission of our Lord Jesus 

Christ, (Mat 28-16-20) and to glorify God in everything (1 Cor.10:31) (Constitution 4), yet the 

church involvement in programs which would help the physical needs of the members is very 

minimal. The Great Commission according to Greer and Smith is not propositional evangelism. 

Instead it was supposed to mean following everything Jesus taught both with his words and his 

life. Therefore, the Great Commission passage should help us follow Jesus’s model of ministry 

(Greer and Smith 46). The good news to a needy person might be food and clothing. 

 Lack of training about poverty eradication might have contributed to not having active 

programs that are dealing with issues of poverty. Some people may not realize the need for doing 

holistic ministry. Others may interpret the scriptures wrongly. According to Herrington, “the call 

of great commission is as relevant and urgent today as it was when Jesus gave it to the disciples” 

(Herrington ix). As Herrington et al. observed, I strongly believe that the Church has a 

responsibility of serving and empowering the poor. This study seeks to explore the teaching and 

understanding of leaders in the fight against poverty. I hope to suggest some steps which can be 

useful in A.I.C, Kijabe Region. The program and the teaching will be beneficial not only to 

A.I.C, but also to other churches in Kenya and beyond. 

The project is essential for finding a realistic solution that can help the church get 

involved in dealing with poverty among the congregants and community. The findings help the 

author to know how to address the problem in group dialogue, in teaching, and from the pulpit. 

They also suggest ways to develop a curriculum for training on poverty eradication in the Kijabe 

region, other churches, seminaries, and the community. 

 The study aims to inspire church leadership in Kijabe Region to realize the need of 

empowering the poor. I also hope to motivate them to act and be part of the solution towards the 
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eradication of the poverty that a significant number of Christians in Kijabe region experience. 

The study helps clarify the reasons why the church leaders are inactive in addressing poverty 

issues in the region. 

Definition of Key Terms  

   Some key terms are used repeatedly  throughout this dissertation.They are defined here. 

First, the term pastor,in the context of A.I.C, this is a person who has received a call to serve the 

Lord, has been approved by the district church council, and has attended a recognized A.I.C. 

Bible school for at least three years. 

Second, poverty is a term used to describe a lack of basic human needs. According to Kodia, 

“Poverty is a state of being in shortage of basic elements required for dignified living. The 

elements could be economic, material, moral, spiritual and intellectual” ( 

Third, poverty eradication, in this study it will be used to mean, doing away with poverty. 

According to Oxford Advanced Learner’s Dictionary, “eradication is an act of putting an end to 

something” (389). In this study it will be used to mean, doing away with poverty. 

In Fourth, is holistic ministry which means ministering to physical, emotional and spiritual needs 

of people. It also refers to “reaching out with the whole gospel in both word and deed”(Sider 45) 

(meeting both spiritual and physical needs). 

Fifth,is region, in the context of A.I.C, this is a group of District church Councils made up of 

different congregations. 

Sixth is the local church,in the context of A.I.C, it is a group of believers (church/es) lead by a 

licensed or ordained minister helped by deacons. 

Seventh, the District church council.It is the council that governs the district and is comprised of 

pastors from different local churches. 
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Eight, the term development,in this context, it will be used to mean, the ability to create an 

environment with a surplus.  

Delimitations 

This project only explored the leaders’ knowledge and understanding of poverty 

eradication in Africa Inland Church, Kijabe Region. Kijabe Region is made up of nine districts. 

However, the research was limited to only four as it was not possible to study and collect data 

from each congregation in the region. The Districts were Kikuyu, Bibirioni, Kijabe, and Limuru. 

The study mainly concentrated on pastors and leaders from different departments within the 

region, who have been in ministry for more than two years. The study relied on interviews with 

the region’s chairman and senior clergy. 

To make the study more inclusive and realistic in exploring their willingness and 

availability in teachings related to supporting the needy, other lay leaders within the church also 

completed the survey. 

Review of Relevant Literature 

To bring the work into completion, a broad scope of literature was consulted. The 

literature sources consulted included journals, books, reports, internet sources, projects, 

documents, and dissertations. The Bible was consulted to give biblical foundation and 

authenticity of taking care of the needy; theological inputs were consulted to justify the need for 

poverty eradication. The history of Christianity in Africa was evaluated to bring to light activities 

related to poverty eradication undertaken by A.I.C and other denominations in the continent of 

Africa. The rate of poverty was explored to show the need for the church to be more active in 

fighting poverty both in Kenya and beyond. 
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There is a variety of literature relating to the biblical and theological dimensions dealing 

with poverty. The study relied on authors who are well known both globally and locally and have 

addressed issues of poverty in the twenty-first century. The study consulted the work of Ronald J. 

Sider (1997), Robert. D. Lupton (2011), and Constance Bansikiza (2007). Regarding the social 

responsibility of the Church in the war against poverty, David Kodia’s work entitled Poverty In 

Grace: Social Responsibility of the Church and Society in War Against Poverty was consulted. 

According to Kodia, the church must be willing to exercise responsible stewardship. Otherwise, 

it will not be relevant. The work of J.N.K Mugambi added significantly to the role of Christian 

theology in the social re-construction of Africa. Mugambi strongly believes, “Christian 

theological reflection is essential for the healthy development of any church” (1)Bryant L, Myers 

has done great work in his recent publication titled, walking with the Poor: Principles and 

Practices of Transformational Development.  His work gave a clear understanding of why we 

should empower and take care of the needy. It also dealt with the importance of bringing 

transformational development among the poor.Peter Greer and Phil Smith have done a 

tremendous job and offered practical guidelines in helping the needy. They also advocate against 

the dishing out  handouts. Instead, they advocate the transformation of the mind and providing 

employment rather than giving handouts. Their work, The Poor will be Glad: Joining the 

Revolution to lift the World out of Poverty shed light on ways the Church can strive to succeed in 

the fight against poverty.  

The work of some individuals who are instrumental in combating poverty was used. The 

Journal of Innovation and Knowledge by Sapena gave great insights on what Pope Francis and 

the Catholic Church is doing. Looking closely to Theological foundations of poverty, the work, 
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Faith, Health and Prosperity edited by Andrew Perriman was integrated with other work to give 

a clear concept of taking care of the needy. 

Research Methodology 

    

Type of Research 

 

The study used pre-intervention methods since the aim of the study was to give insights 

and ideas towards implementing poverty eradication programs for A.I.C., Kijabe region. The 

literature review was a great source of information in trying to understand what other people are 

saying and have done towards poverty eradication. The data collected in the field also played a 

big role in this study especially on what can be done to implement programs. In data collection, 

the regional chairmen were interviewed. The other part of data collection, surveys were 

administered to the leaders from different districts. The research used both qualitative and 

quantitative methods. 

Participants 

 

Since the implementation of poverty eradication will involve the whole of A.I.C. Kijabe 

region, it was vital to involve senior leaders in the project so that they own the vision and thus 

succeed. The regional chairman who is the main policy maker was a great source of information. 

The leaders from different departments in selected local churches were also great participants 

with the hope that they shall be part of the group which might take part in fighting poverty.                                                                                             

Instrumentation 

The data collection used interviews and surveys. The interviews were scheduled one to 

one, while the surveys were done in a group, but answered individually. The research instruments 

aimed to answer the three research questions which were: (1) What level of knowledge, training, 

and practice of poverty eradication is exhibited by leaders in A.I.C, Kijabe Region? (2) What 
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challenges have A.I.C. leaders experienced in dealing with poverty eradication in Kijabe Region? 

(3) What practical steps need to be taken by leaders to position A.I.C. in addressing the problem 

of poverty in Kijabe Region.                                                                                                  

Interview guides 

The interview was the tool used to get information from the regional chairman The region 

chairman is the director of all activities and his insight in the program is paramount. The 

interviews were formulated within the three research questions. 

Surveys  

 

The leaders from different departments were crucial since they interact with congregants 

occasionally. These are the leaders who can be very instrumental in implementing programs, and 

they would need people with whom they relate well. The surveys were designed in alignment to 

the three research questions. 

Data Collection 

 The interviews were scheduled with the regional chairman to collect the data. The 

interviews were conducted on a one-on-one basis. The pastors were sampled within the region. 

The pastors were selected either because they are doing related work in fighting poverty, have 

invited the researcher to talk about the same, or have shown some interest in helping the needy. 

The interviews played a prominent role in assisting the researcher in understanding the lived 

experience of the interviewees and their take to that experience (Seidman 9). The questions in the 

survey were well formulated and were open-ended in nature. All the questions were explained for 

clarity and any misunderstanding was addressed. Each survey had an introductory page 

indicating that participation is voluntary and there would be no payments nor would anyone be 
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obligated to participate. Also, the survey had a timeline on when to finish and a “Thank You 

Note”. A sample of each survey is included as a separate document in the appendices.  

The researcher spent almost an hour going through the material with the interviewees. 

The interviews were only for the Region chairman and District chairmen. The researcher had 

contacted them and booked an appointment to meet in their respective offices at different times. 

The surveys were done with the local church pastors and lay leaders. To get those who were 

willing to participate in this research, an announcement through the Regional chairman was 

made, and those who wrote their names were randomly picked. Every third name was selected. 

Data Analysis 

Since the research was aimed at understanding the knowledge of pastors and leaders in 

dealing with poverty eradication in Africa Inland Church Kijabe Region, a pre-intervention 

method was in use. All the information gathered from literature, books, journals, surveys, and 

interviews formed part of the collected data. A mixed method of data collection was used. Since 

there was a lot of data collected, it was hard to interpret such information in the raw form, and 

therefore it needed to be grouped and coded before   analysis. 

 Analyzing data needs specific steps. First the information needs to be grouped and 

recorded by how they were collected. Editing was also crucial to avoid recording wrong 

information but being careful not to change the intended meaning. The data collected was coded 

with numerals. The study used the following codes: R1-LCA-001, R2-LCA-001, R3-LCA-002, 

R4-LCA-003, R4-LCA-004. The coding was only known by the researcher. The findings of the 

research were presented in codes with no use of the participants’ names. The information 

gathered was grouped according to the purpose statement and research questions. Both 
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qualitative and quantitative methods were used to analyze data. The data collected was organized 

in charts, tables and graphs. 

Generalizability and Significance 

This research was aimed at exploring the knowledge and training levels of leaders in 

poverty eradication and discern the best practices in Africa Inland Church, Kijabe Region. There 

is a critical need for poverty eradication, and the author hopes that the findings will be helpful, 

and once implemented by the region chairman, pastors and other leaders in the region, it will 

bring an impact in helping the community. Since the researcher involved the key people, who 

make decisions and implement change, the hope is that they will embrace the idea and start 

programs which would fight poverty in the region and beyond. The research led to some concrete 

conclusions that will be useful to any A.I.C. pastor, leader or lay person interested in 

implementing a poverty eradication program 

Although the focus of the study was on Africa Inland church, Kijabe Region, other 

Regions within the denomination can benefit from it. Also, this study provides beexcellent 

resource for other churches. Since not much is done in A.I.C. Bible colleges to fight poverty, this 

study can be used to enhance their curriculum. The findings have the potential for greatly 

impacting both the students and the teaching  faculty. 

Project Overview 

 The purpose of this project was to evaluate the knowledge and understanding of church 

leaders in their involvement in poverty eradication and discern best practices in supporting the 

needy in the communities served by the A.I.C., Kijabe Region. Chapter One introduces the 

nature of the project and the problem of Africa Inland Church not being involved in combating 

poverty. The three research questions which guided the research were well stated. Chapter two 
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deals with literature review for the project. The literature sources on which the study was 

anchored are explored in great depths. Chapter three focuses on the methodology used to do the 

research which included: research design, participants, instrumentation, validity, reliability, data 

collection and analysis techniques. In chapter four the findings from the interviews and surveys 

are presented with little discussion. Chapter five involves a comprehensive discussion of the 

findings, summary, conclusion, and personal observations from the study. The unexpected and 

surprises are highlighted, and recommendations for further studies and implementation are given.  
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CHAPTER TWO: LITERATURE REVIEW 

Overview of the Chapter 

 John  Creswell 85) points out, “that the purpose of literature review is to help the 

researcher avoid duplicating what other researchers have already done, but more so, literature 

review provides a justification for the study conducted”. The focus of this study was to explore 

the knowledge and training of pastors and leaders in dealing with poverty eradication so as to 

discern the best practices in Africa Inland Church, Kijabe Region. The practice of poverty 

eradication has not been much emphasized within the African Inland Church, Kijabe Region. The 

charitable work done by the church is not proportionate to her ability.  

 This study informs what can be done to enhance poverty eradication programs and 

address challenges encountered by the leaders who might be involved in the task. For clarity and 

understanding, this section of the project explores the general historical development of the 

Africa Inland Church since it started. The historical section examines what the church did to 

support the needy. Further, in other sections the chapter examines the efforts of the Government 

of Kenya in poverty alleviation since independence in 1963. Besides the historical section, the 

chapter explores literature relating to the biblical foundation of poverty eradication. The Old 

Testament is used as the context and the year of the Lord and the Sabbatical year are used as the 

reference. Jesus’ and Paul’s ministries in relation to the poor are explored with the theological 

foundation in mind.  

 The literature review also explores the information relating to the importance of poverty 

eradication programs not only in Kijabe region, but also in the entire denomination in Kenya. 

The section also examines the challenges encountered by those who are involved with poverty 

eradication programs. The social action of the church (A.I.C) is closely examined, and the 
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strategies towards poverty eradication are also explored. The issue of poverty is no longer a 

secret, and it requires a vigorous response (Marshall and Saanen xi). 

Biblical Foundations about Poverty 

 Larbi Emmanuel 58) asserts, “Poverty is a social issue developed after the fall.” 

According to the writer, poverty was not present when human beings were created. God is the 

God of abundance and it is contrary to reason or imagine on how God would create human 

beings in His image and likeness (Gen 1:27) and not ensure they had enough to sustain 

themselves (Larbi 58). The Genesis creation narrative portrays a close relationship with God. 

God created human beings, and they possessed the image of God (Gen 1:27).  God provided 

Adam and Eve with all they required, and they could willingly fulfill the responsibilities that God 

entrusted to them.  

Unlike any other creation, human beings were created in the image of God (Gen. 1:27) . 

The earth was given to human as his trustee, and the command to “subdue the earth” did not 

imply the transfer of right of ownership of earth and what is in it, rather it places man in a 

subservient role (Larbi 59). God still owns everything, but He left man to be a steward. In 

affirming the ownership, Christopher Wright says, “Both the ownership and the fertility of the 

earth lie in God’s hands. Any claim of economic ownership, therefore, either by individuals, 

groups of people or nations is secondary and subordinate to God’s ownership” (Wright 67). 

Although human beings are entrusted to take care of the earth it still belongs to the Lord.  

The scripture in Psalms distinctively affirms that the earth and everything that lives in it 

belongs to God (Ps. 24:1) and human beings are given the earth to be in-charge (Ps.115:16). Not 

only were humans given the earth, but they were also entrusted to rule over it (Ps. 4:8). While 

human beings rule the earth, they live under God’s rule, care and enjoy the abundance which 
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comes from God alone (Ps. 116:12-13). Since humans cannot repay anything to God’s goodness 

(Ps.116:12), they should be good stewards and utilize the resources for the benefit of humankind. 

When people support their fellow human beings, they are acknowledging their dependency upon 

God and the fact of his stewardship (Larbi 61). God’s intention in putting Adam and Eve in the 

Garden of Eden was for them to enjoy it and be a good stewards.Myers rightly notes, “The story 

of creation establishes the requirement for a Christian ecology. We are to be stewards” (Myers 

24). God requires people to be involved both in taking care of the earth and the creatures who 

live in it and more so to the fellow human beings. If people would remain faithful and empower 

their fellow human beings life would be easier to all. 

Being created in the image and likeness of God (Gen 1:27), calls for clear understanding 

of reasons of existence. God’s people should therefore, “make a contribution that adds value” 

(Myers 26). Anything that people do should be both for glorifying God and adding value to 

fellow human beings. The story of creation is not just to understand why we were created. Rather 

it, “provides a common foundation for all human enterprises we call culture not just theology, but 

science, politics, ethics, and art as well. We cannot separate people from the social systems in 

which they live” (Gunton 98). In understanding that God was not limited to a particular territory 

and the one who created the universe, then it should bring appreciation to creation. That 

recognition should intrigue the church in guiding the need to get out of their pathetic situation 

(Brueggemann et.al 68). 

The dominion entrusted to man in (Gen 1:26) has two dimensions as (Larbi 62) argues; 

First, is the fruitfulness and increase in number and refers to the human populace. Second, is the 

abundance in the earth’s resources to sustain humankind? The dominion therefore should not be 

used to exploit the needy. Instead, such, “dominion in the image of God would entail benevolent 
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care of the rest of creation” (Lazonby 34; Wright 120). The whole story of creation calls all 

humanity to take good care of the rest of nature. 

It is worth noting that the creation account (Gen 1:27) has four responsibilities which God 

entrusted to humans as outlined in Njuguna George 18. These are; filling the earth, subduing it, 

ruling the earth and taking care of the earth. Humans were to continue (creating) and filling the 

earth. In other words, they were given the power of planning, be able to manage the filling of the 

earth. In subduing the earth, humans were supposed to enjoy what God had given to them. In 

ruling the earth, the responsibility was to be good stewards and to make the earth fruitful. In 

order to make the earth fruitful, people need to be concerned about all aspects which affect 

human life, be it justice or economic empowerment and they need to be agents of peace. In the 

twenty-first century, there are many issues that are affecting humankind, and therefore the church 

has a great mandate of being at the frontline in suggesting ways and means that those issues can 

be tackled. Humans and the church (body of Christ) have a great responsibility towards this. In 

emphasizing the responsibility of humans to the earth Wagner notes: 

God expects a great deal of those whom he has entrusted the earth and all of its goodness. 

Distribution of wealth, the balance of nature, marriage and a family, human government, 

keeping the peace, cultural integrity, liberation of the oppressed-these and other global 

responsibilities rightly fall with the cultural mandate. Since it is God’s will that the 

human race live in shalom, those among them who have been born again  into the 

kingdom and who purpose to live under the lordship of Jesus Christ are required to live 

lives that will promote shalom to the greatest extent possible (Wagner 89). 

 

Following the story of creation of human beings, God’s intention was to allow humans to 

continue enjoying the relationship wit God, but the fall affected the relationship. Nevertheless, 

God wanted to bring back the lost relationship. Jesus had to die to bring back the broken 

relationship (1 Pet. 3:18). Those who profess faith in Jesus Christ are required to live their lives 

promoting peace among people and especially among the needy. It is hard for a hungry, sick or 
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oppressed person to experience shalom. But, once they are empowered to meet their daily needs, 

they shall enjoy and be hopeful in life. Just like how Jesus came to all people (Bosch 30), the 

church should work towards holistic ministry. 

Since Jesus came preaching the good news of the Kingdom (Mark 1:15), the church 

should continue proclaiming the kingdom of God and respond to the sick, the hungry and to 

those who are mourning and not only give them hope but also support them with what they need. 

The central point of the scripture is to bring redemption (Eph. 1:7). This redemption is both 

spiritual and material (Kioko 12). God has not stopped the redemption and restoration of the 

whole of creation (Rom. 8:19-21). To help in the process of redeeming and liberating those who 

are agonizing, there is need to identify with those who are in bondage of this world and help 

them have freedom in Christ. God’s people should exercise the deeds of love and work hard 

towards eradicating poverty and in helping one another and make sure that people have what they 

need to live (Deut. 15:4).  

Whereas this study does not advocate for quick fixes of problems and issues, the early 

church model of selling properties and giving to the needy (Act. 4:34) should be exercised. 

However, there could be more practical and long-lasting solutions to the pressing needs. Since 

many people were able to attend the fellowship in the early church, the number of disciples 

increased thus the growth of the church. While good deeds cannot earn salvation, they can act as 

a motivation to listen to God’s Word. Kioko rightly says, “Deeds of love are an integral part in 

the spread of the word”(16).The task of God’s children is to do ministry that can touch people’s 

greatest points of need, since “nothing opens people’s hearts more than a loving ministry for 

physical and emotional needs” (O’Donovan 63, Greer and Smith 37).  
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The church is commanded to be generous otherwise they shall face consequences. In 

(Luke. 16:19-23) the Bible records the story of the rich man and Lazarus. The rich man did not 

exploit Lazarus to acquire wealth, rather neglected to share and God punished him severely 

(Sider 57). To avoid being punished, there is need to not just know the needs of the poor but to 

come to their aid. Sider (58) continues to say, “The Bible is very clear that if we get rich by 

oppressing the poor or if we have wealth and do not reach out generously to the needy, the Lord 

of history moves against us. God judges societies by what they do to the people at the bottom.” 

God cares for the poor and whoever shows kindness to the needy is like lending to the Lord 

(Prov.19:17). Those who are unkind and unloving to the poor are, “showing contempt for their 

maker” (Prov. 14:31). Empowering the needy therefore, pleases the Lord. 

The Bible calls the church to be an advocate and voice of the voiceless (Prov.31:8-9). The 

church is called for biblical appeal to justice. Among all activities the church needs to do, is to to 

be frontline and seek justice to all especially the oppressed. When people are helped to live a 

better and dignified lifestyle, their lives may be prolonged as they are productive and able to take 

care of themselves and their families. Both the New and Old Testament have talked significantly 

about the need for justice. New Testament has emphasized the need for social justice as we 

expand the Kingdom of God. 

The calling to “love our neighbor as we love ourselves” (Matt. 22:37-39), indicates a 

great concern and treat to all. It is hard to love a neighbor yet treat them harshly. When we care 

for other people, we reflect God’s character. Wytsma writes, “To do justice means to render to 

each what each is due…It is based on the image of God in every person-The imago dei-that 

grants all people inalienable dignity and infinite worth” (9). Since God created all human beings 
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in his image and likeness (Gen 1:27), man is expected to portray God’s image in all involvement 

with fellow human beings including the poor. 

Africa is known to be the most indebted and most impoverished continent in the world, 

yet the most religious continent (Mugambi 160). Of course, there could be many reasons behind 

the continued rate of poverty and the church cannot claim that they have not realized the 

alarming issue. Although the colonialists are greatly to blame for the rise of poverty in Africa, 

the church should help the nation to have hope and most importantly not to live in the past. The 

church should witness with confidence and be guided by the scriptures to act on this challenge 

and endeavor to make a reality (Mugambi 161; Magesa and Nthamburi 157). Our self-

understanding of God must undergo, a drastic metamorphosis so that we can realize that God can 

be found even where people are hurting and struggling. Once the church gets involved in helping 

those who are struggling, that means we are on God’s side and doing according to His will 

(Magesa and Ntamburi 158,Craig Robert 128). 

Throughout the scripture, God’s intervention in liberating the poor and the oppressed is 

evident (Sider 42). God’s power is displayed in the story of Exodus when the slaves were freed 

(Exod. 3:7-8). When the oppressed called the name of the Lord, the Lord heard their cry and 

afflictions and brought them out of Egypt (Deut. 26:5-8). Some of the primary purposes of 

Exodus were to liberate the slaves and to fulfill the covenant with Abraham, Isaac and Jacob and 

the need to create special people to whom he could reveal himself (Exod. 6:5-7, Sider 43). God’s 

intention was to liberate people so that they can worship and take care of the creation. Helping 

people to meet their needs is a good biblical practice. However, often it creates dependency. 

Those who are willing to extend their support should teach empowerment not dependency.  
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In Leviticus 19 and Deuteronomy 24, the poor were supposed to “go” in the farms and 

collect food for themselves. It was not brought to them. They participated in solving their food 

needs. Those who were wise perhaps, stored some seeds to plant. The poor must be willing to be 

part of the solution as the Bible warns against being lazy (2 Thess. 3:10). When poor people are 

given opportunity, their dignity is affirmed (Kioko 20). The Exodus events, therefore, should be 

understood as God’s intervention on behalf of the poor (Sider 62), but there is more than just 

freeing them. Freeing a slave, requires proper planning since such people will have basic needs. 

They must be helped to secure a job or income generating plan. It is important to be careful when 

empowering or preaching to the poor. Jean Vanier rightly says, “When we talk of the poor, or of 

announcing the good news to the poor, we should never idealize the poor. Poor people are hurt; 

they are in pain. They can be very angry, in revolt or in depression (11).” Their dignity should be 

maintained and respected. 

The incarnation story recorded in Luke is an indication that the gospel was for all, 

particularly to the poor (Sider 46), to release the captives and bring liberation (Luke 4:18-19). 

The issue of liberating the poor was from (Isa.61 ff 61..) and it is clear that “Jesus was referring 

to the material, physical problems” (Kantzer and Gundry 124). The aspect of incarnation also 

acknowledged the true love God had for the poor.Nguuh outlines several passages in Luke which 

address the issue of the poor. These are: Jesus told the disciples of John to go and tell John that 

the poor heard the “Good News” (Luke7:18-23); in the form of a parable Jesus tells how the poor 

are invited when others turns down their invitations (Luke14:13, 21): the poor are blessed 

(Luke6:20-23); and the poor are seen to be waiting for the “Good News” (Luke1-2) (Nguuh 10). 

Luke has extensively written about the poor, meaning it was a big concern at the time and today. 
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Jesus could have come as a great King or emperor, instead he came and lived as a 

carpenter in a simple town. Jesus as a person was acquainted with poverty and born in a very 

humble surrounding and in a stable (Luke 2:7). The social class that Jesus was born was low. It is 

evidenced by the offering that Mary and Joseph gave at the temple, the pair of turtle doves or two 

young pigeons (Luke.2 :24), was the offering prescribed by the Law for those too poor to afford a 

lamb (cf. Lev.12:6-8), (Batey 6, Nguuh 6). Jesus had to come as a low-class person to identify 

with all kinds of people. Jesus’ love to minister to the poor, the sick, and the rejected attests the 

need to care for all. Jesus mission was directly to all, but particularly to the poor as demonstrated 

by the prophet Isaiah, “The Spirit of the Lord is upon me,because he has anointed me to preach 

the good news to the poor.He has sent me to proclaim release to the captives and recovering of 

the sight to the blind,set to liberty those who are oppressed,to proclaim the acceptable year of the 

Lord (Isa,61:1-2).  

Jesus could have chosen to live among the rich but he instead came with all simplicity 

and love for the poor. Jesus was anointed to preach the good news to the poor and the oppressed 

and he reminded them that their time of agony was soon coming to an end. The use of lowly 

people as “chosen instruments” of God’s work is striking evidence of God’s concern for the less 

fortunate people (Sider 52). 

The  Psalmists have spent a significant portion expressing a God who assists the poor in 

their distress. Many prayers are offered in Psalms for the poor. They include; Ps.72:12-14; 

whereby the Psalmist is assuring the poor that the Lord will hear their cry once they speak out. 

The poor were encouraged not to fear since God will stand beside them and will soon be rescued 

from the oppressors (Ps.109:31, 140:12), (Bansikiza 62). It therefore means that God has the 
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heart for the poor and honors them. The poor are also promised a better life from the dunghill and 

instead to be dining with the princes (Ps 113:7-8).  

According to (Larbi 231) the biblical God who showed great love for allowing Jesus to 

die on the cross to redeem mankind has a great concern for the poor. The children of God 

(church) are therefore to reflect God’s character by taking up the cause of the needy. Larbi 

challenges the church to be involved in holistic ministry by reflecting the very character of God 

who “upholds the cause of the oppressed and gives food to the hungry…sets the prisoners 

free…gives sight to the blind…lifts up those who are bowed down…loves the 

righteous…watches over the alien…sustains the fatherless and the widow…frustrates the way of 

the wicked” ( Ps.14:6-9; Luk. 4;18;7;22), (Larbi 231). It is important to note that the church may 

not have a significant impact if they only deal with spiritual needs and ignore all other human 

needs.Moffit and Teach in their book, If Jesus was  were Mayor, upholds that the true Church is 

the:  

One that will assist in bringing human beings towards a place of complete reconciliation 

with God fellow human beings and the environment. To produce that kind of 

reconciliation, we should teach all aspects of life including discipleship, community 

health, community development, relief, agriculture, church planting, and worship (Moffit 

and Tesch 235). 

 

A church that is out to have an impact in the twenty-first century must change its way of doing 

ministry. It must apply an appropriate strategy that will incorporate the needs of people.  

It is evident from the scriptures that Jesus regarded to satisfy human needs both spiritual 

and material. According to Jesus there was need to satisfy someone’s hunger, to deliver the 

oppressed from the fetters of the devil and to heal the sick. They were all placed over the 

observance of the Sabbath but the did not understand what it meant.  (Jn.5:1-18; Luke 6:11). 
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However, Jesus condemned the excessive commitment to material goals without a proper 

concept of life and the eternal nature of the soul (Jn. 6:26) (Larbi 239) 

Poverty in the Old Testament                                                                                                 

 In the Old Testament, the aspect of physical and spiritual liberation from Egypt are 

inseparable (Mugambi 39). The people had realized the need of empowering each other and 

especially after they acknowledged how God liberated them from Egypt (Exod. 2;2). They 

believed that they would prosper if they obeyed God’s word. According to them, helping the 

needy was obeying and following one of God’s instructions. It was God’s will for them to 

prosper and therefore, to be in a state of poverty is contrary to the will of God (Perriman 156). 

The God of the Old Testament is compassionate and is demonstrated by rescuing people 

from slavery in Egypt (Exod. 20:2). Since God saved them from slavery acted justly, they were 

supposed to practice the same. Knierim has noted out that, “Liberation is not only to be received, 

but it is also to be granted by the same people.Since it is an element of justice, and since justice is 

indivisible, liberation cannot divide people into two groups,one that receives it and another that 

grants.It unites all in both roles, or it is not just (Knierim 114). 

 People might not be in the same slavery as that in Egypt, but regardless of the extent of 

suffering, the church has an obligation to rescue the oppressed. It is the duty of the church to 

make sure that people live at peace with each other and their own families. The people of God 

have a responsibility of liberating their own people from oppression which might be caused by 

poverty among other things. 

Upon entry into the Promised Land, there were strict instructions given to minimize the 

mistreatment of the poor. The property needed to be distributed equally depending on the size of 

the population (Num. 26:54). Theft and covetousness were prohibited (Ex 20:15,22:1-15). 
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Bribery was not advocated (Ex 23:8; Deut. 16:19), and there was right of the firstborn to inherit 

(Deut. 21:15-17). There was the requirement of judicial impartiality with regards to both the poor 

and the rich (Exod.23:2-3: Lev.19:15), (Stott Christian Mission 271, Blomberg 40). The land and 

the property were reckoned to belong to the Lord (Lev. 19:9-10, Deut. 24:19-22, Perriman 160). 

The rules governed the property to avoid humiliation and oppression. To show the seriousness 

and the concern of the poor, “anyone who denied the poor from collecting the gleanings was 

deemed a robber of the poor” (Loewenberg 95). As mentioned earlier, the poor were allowed to 

go to the field to collect food for themselves. 

The Year of Jubilee 

The establishment of the year of jubilee shows how vital the basic equality in 

opportunities was to God. It was also an indication that all members of the community of Israel 

had equal access to the fruit of the land (Sider 49, Padilla 21). The land was supposed to be 

returned to the original owner (Lev. 25). According to Sider, God intended to equalize all people 

and avoid extreme poverty and wealth. Since God values everyone including the poor, the return 

of the land was a guarantee that no one would lose their land. Instead, they would have enough to 

live as dignified people (Lev. 25:10-24) (Sider 49). To avoid exploitation, God commanded the 

return of the land which was leased to avert poverty to the owners (Perriman 160). The rules 

were put into place, and no one was more special than the rest. The people were aware that the 

land belonged to the Lord (Lev. 25:23) therefore, they were cautious not to offend their maker.  

The restrictions imposed about the land were not meant to minimize human dignity, but 

to protect the weak from exploitation by the rich people. Those who cultivated the land were only 

pilgrims passing through the land as aliens (Pidilla 22). God as the landowner had permitted 

them to use it to enjoy both beauty and the produce but to remember that they were only 
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stewards. Even though they could buy and sell,  the deal was to be clean. To avoid oppression, 

they were to fear the Lord in not taking advantage of each other (Lev 25:16-17). From Leviticus, 

the urge is to help those living in improvised poverty to get out of bondage since it brings joy 

when people are helped to get out of poverty (Lupton 1). The church is called to be agents of 

hope and eventually will live at peace when they see their fellow human beings supporting 

themselves. In emphasizing the need for taking care of the poor, Ratti notes, “As committed 

human beings we must take on our God-given dignity and work in collaboration with God in the 

adventure of transforming the world.God wants our experience and the tools to help those less 

fortunate to reach a standard of living befitting their great dignity (Ratti at al. 83). 

Walking alongside those who are needy is a clear indication of people who want to bring back 

the lost God-given dignity. When people are oppressed, sick or hungry, their dignity is lost, and 

they may feel valueless. 

  The church should balance both spiritual and social ministry since they are both 

important and inseparable. Kioko states that, “Social ministry and evangelical witness are 

inseparable. They have always existed side by side in scripture without conflict” (12). According 

to Kioko, taking care of less fortunate persons is not a new thing. Rather it was practiced in the 

scriptures. The great commission and the great commandment of love the neighbor have the 

same significance and therefore should go hand in hand. In sharing the gospel, love comes first, 

since it is hard to allow somebody to suffer when genuinely loving the person (Stott 29). 

  Israel as a nation was supposed to live as a family, thus share among themselves what 

they had. They needed to have strong ties of love and interest, therefore, showing obedience to 

their God. Just like the early church, Israel lived as a community who worshiped and sanctified 
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in him (Barker and Kohlenbergger 161). They were required to obey these laws and treat each 

other as their own.  

For the past few years, the Pope Francis has been urging the people in the world to use the 

millennial jubilee as an opportunity to help the needy. According to him, “Everything we own is 

merely temporary gifts,on loan from God.They pass our lives as much through a flute,fleeting 

blessings we are given to enjoy but never to fully possess.The Jubilee can be used to reflect ways 

to minister to the ailing and perhaps find ways to start their journey to restoration (Mulle 310). 

Everything that God’s people have belongs to God. It should be used to empower others 

especially the poor. Once they are guided and helped to start income generating projects, they 

shall enjoy life and live as God intended. Able people particularly the church should be a 

blessing and bring liberation to the sick, hungry, oppressed and the needy. The most ideal 

support is the one which brings long term results. Dependency system of handout and charity 

should be avoided. Instead, the church should work towards empowerment either through 

development education and perhaps training in basic marketable skills. 

  

Everything that God’s people have belongs to God. It should be used to empower others 

especially the poor. Once they are guided and helped to start income generating projects, they 

shall enjoy life and live as God intended. Able people particularly the church should be a 

blessing and bring liberation to the sick, hungry, oppressed and the needy. The most ideal 

support is the one which brings long term results. Dependency system of handout and charity 

should be avoided. Instead, the church should work towards empowerment either through 

development education and perhaps training in basic marketable skills. The church should plan 

objectively when planning to support the needy. Larbi notes, “Empowering the poor to be self-

reliant and self-supporting should be the objective of the church’s relief program” (233). Before 
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the church starts any program, they should do thorough research and invite experts to guide them 

in the startup and implementation. 

The aspects of jubilee were more than just an activity, instead it was to help the family 

unit from being grabbed. It also ensured the continuation of the covenant from generation to 

generation (Deut. 6). Since the selling of land was regulated, it benefited everybody especially 

the poor who could find it hard to get land, and it extracts a higher price from the creditors 

(Shead 22). The poor people were able to have a place to cultivate, and thus they were able to get 

an income. 

The Sabbatical Year 

There were three things which were required every seventh year: First, the land was supposed to 

lie fallow (Exod.23:10-11; Deut. 24:18,22; Lev. 25:2-7). The purpose was both, “ecological and 

humanitarian” (Sider 73). The main reason they were not supposed to cultivate was to allow the 

poor to take whatever will grow (Ex 23:10). Mainly the prohibition to develop the land was 

God’s concern for the poor. Second, all debts were to be cancelled (Deut.15:1-2). Third, the 

slaves were to be set free at the end of the sixth year and their masters were supposed to send 

them with some possessions (Deut. 15:13-14; Exod.21:2-6). Larbi is of the opinion that the 

purpose of sabbatical year was to, “prevent injustice and oppression and any kind of permanent 

poverty from taking root among the people of God” (74). God’s intention of the sabbatical 

practices was to ensure that all people had at least something to eat and survive on. In supporting 

one another it brought fruitfulness, good exercise of dominion, and building relationship between 

the people and towards God (Shead 25). It was also a sign that God loves and cares for the poor. 

Along the same line, Walter argues, “the institution of the sabbatical year existed as a powerful 

symbol to Israel of God’s concern for the poor and for the justice” (64). God wanted to equalize 
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all people and avoid oppression. The equality that God wanted to bring was to all people 

regardless of their social status. Once people attain equal rights, it will be easier for them to 

access resources and means of production. They shall also be able to produce their own food for 

personal and family use. The surplus can be sold to bring an income which will enhance peace 

and bring healthy relationships. 

 

The Ministry of Jesus and the Poor 

The four gospels have excellent examples of Jesus Christ and the concern for the poor. 

This portion attempts to deduce some lessons which can be used in poverty eradication in the 

twenty-first century. Mathew clearly emphasizes that the Good News was meant for all people. 

According to Mathew, the Good News was to be taken to the whole world. The Great 

Commission (Mat.28:18-20) clearly defines the church mission. The Great Commission 

advocacy is to minister in all aspects of human life. Therefore, “One can justifiably say that the 

Great Commission in Matthew in a sense corresponds to all that the gospel means and leads to” 

(Gatogo 36). 

A clear understanding and implementation of the Great Commission will bring an impact 

both in the Church and the community. Mulwa asserts, 

Its presence in any place ought to make a difference as it endeavors to penetrate every 

area of human life and activity with Christian principles, values, attitudes and priorities. 

Christian’s active involvement in life at different levels of: family, professional and social 

life, business and politics ought to bring about an atmosphere of joy and optimism in-

spite of poor conditions (Mulwa 100). 

 

The church needs to be transformed and embrace different forms of ministry. More importantly, 

the church needs to proclaim the Gospel holistically. Jesus met people at their point of need 

without discrimination. People will embrace the gospel that is all inclusive. Myers asserts that 



Thiongo  

 

42 

“people will need to hear about God who created the world, God who want the people to worship 

and God who wants and will enable them to be productive stewards in creation” (25).   Once the 

Great Commission is well understood it contains all that is needed especially in empowering the 

poor. 

Some people have argued that the Great Commission is no longer relevant today as it was 

when Jesus commanded the disciples. In challenging the misunderstanding, Herrington et.al 

state:  

The Call of Great Commission is just as relevant and urgent today as it was when Jesus 

gave it to his disciples. Our assertion is that a healthy church will have a holistic 

understanding of the Gospel and that it will be reaching people for Christ at the same 

time, that it is discipling and ministering to its members (Herrington, et al. ix). 

 

In order to have a healthy church, there is need of clear understanding that the gospel is not 

necessarily preaching or having a Bible study. Instead, in its completeness it involves 

implementing ways that can enhance a health living to all.  

Samuel and Sugden argue that, “the theme of the Kingdom of God provides a fruitful 

starting point to begin formulating principles of a biblically based theology of church mission 

aimed at the integration of evangelism and social concern” (113). Jesus mission was to preach 

the good news of the Kingdom of God (Mark.1:15). Jesus way of proclaiming the Kingdom was 

through healing the sick, casting out the demons, feeding the hungry, and bringing back the dead 

to life. The church cannot fulfill the Great Commission nor understand the mission apart from the 

presence of the Kingdom. “The Mission of the church is an extension of the mission of Jesus. It 

is the manifestation (though not yet complete) of the Kingdom of God, through proclamation as 

well as through social service and action.” (Padillla 118)). Being an extension of Jesus mission 

means the church have a mandate to do both social work and proclamation as they wait for the 

second return of Jesus Christ. In challenging the church to preach the whole gospel, Darrow 
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Miller says, “The church preached the gospel of salvation but not the gospel that Jesus preached, 

the gospel of the Kingdom (Mark 1:15: Luke 4:43; 8:1)” (47). Jesus preached the whole Gospel 

both eternal and relating to daily endeavors. 

Jesus gave the Greatest Commandment stating; “Love the Lord your God with all your 

heart and with all your soul and with all your mind”. Love for God is the first and the greatest 

commandment. And the second is, “Love your neighbor as yourself” (Mat 22:37-39). In obeying 

both commandments, it means having a clear understanding of God’s call. It also, “demonstrated 

the seamless harmony of obeying both the Great Commission and the Greatest Commandment” 

(Smith and Greer 37). In fulfilling the Great Commission, evangelism was one of the 

requirements, but more was expected. Greer and Smith firmly believe that there was more than 

just doing door to door evangelism. They write, 

Jesus had something far greater in mind: to follow everything he taught with his words 

and with his life. This passage should point believers toward the ministry model of Jesus, 

who seamlessly integrated proclamation and practice in his ministry to all people, with 

special attention paid to the poor and downtrodden (Greer and Smith 46). 

 

Just like Jesus, the poor and the hungry need to be fed even before sharing the gospel. 

After being helped in their immediate needs, the poor can be trained on how to have self-

sustaining and income generating programs. 

In “loving the Lord with all our lives and loving the neighbor” it means we not only 

understand ourselves but also, we identify with those who are suffering. The way Jesus 

recognized and talked about the poor is a profound message to all Christians. It is a call to 

examine an individual’s attitude and the way the poor are treated. To identify with the poor 

therefore requires entering their situations, share their condition and try to understand and feel 

the intolerability of their situation. Preaching alone is not enough, instead, to sustain the 

teachings with concrete actions as Jesus did is what is required. Sometimes Jesus, taught, and at 
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other times he healed the sick, fed the hungry, and met the physical needs of people (Mulwa 105, 

106; Smith and Greer 37). 

Although Jesus said that there would “always be poor people among us” (Matt. 26:11), 

that does not justify the inactiveness of the church in fighting poverty. Jesus commanded the 

selling of stuff and give to the poor (Matt.19:21). The calling of Jesus to sell what people owned 

did not literally mean selling everything. It should be noted that people are responsible for their 

needs and for their families, otherwise they would be a burden to other people. Jesus was 

encouraging people to share what they have with those who were less fortunate.  

Telling people about Christ is not enough, rather our involvement in their lives is more important 

and will bring a greater impact. Empowering people with skills, helping them to start a business 

or projects and ideas is what the church ought to do. 

Some scholars have argued that Mark brings a witness to many diverse ways of 

understanding and encountering God in the world. Its open, diverse forms of understanding and 

encountering God in the world contribute to the creative transformation of individual lives (Lull 

5). In Mark 5:21–43, Mark presents Jesus as both a healer and raiser of the dead. Jesus’ mission 

was to help people to return to a normal way of life (Witherington and Haan 62). The Good 

News that Jesus brought was both to save people’s lives and to transform their lives. Beside other 

reasons Jesus intention of doing the miracles, was to bring an impact to the physical life of those 

who were healed and delivered, but ultimately wanted to transform the whole person 

(Hughes110: Witherington 62). Just like Jesus intention of transforming the whole person, God’s 

people should do work towards restoring the lost health, alleviate hunger and flee the oppressed. 

The holistic ministry of Jesus Christ in Markan work was an example of how the Kingdom of 

God ought to be. In Challenging the Church to “help bring the Kingdom to people”Reed notes: 
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The Kingdom of God is not only spiritual – it is intensely practical. The church today 

must move beyond its traditional role if it is to fulfill its mission truly. It can no longer 

respond only to spiritual needs and speak only to people's hearts.The church is calledto be 

a force for change in the world, particularly when the needs are greatest: the inner-city 

neighborhoods where crime, violence, and unemployment are the order of the day (Reed 

12).  

 

Jesus realized that the Gospel would not penetrate to people’s hearts unless the physical needs 

were addressed first. The physical needs of people should never be ignored. Instead, emulating 

Jesus way of doing ministry should be the call of the church today (Greer and Smith 37). More 

practical spirituality is also needed that will enable the suffering to, “experience a new moment 

of grace in which God is inviting the whole of humanity to embrace the spirituality that 

transforms human suffering into a narrative of living hope” (Otieno and McCullum 59). Many 

people need hope, and the church should be the source of such hope. 

Storey  argues that the Church is called to engage the world with a Whole Gospel as 

commanded by Jesus in Matt. 28:19 (Loc. 2353). According to Storey, “we need to go into the 

world of leisure, economics, and politics, human relationships and conflicts, to be agents of 

transformation, proclaiming the Gospel (Luke. 4: 18-19), (Storey Loc. 2353). According to 

Storey the church should end the sterile debate about the Gospel. First, there are those who see 

the Gospel as an internal and personal only. For such people, the Kingdom reached no further 

than the conversion of the individual soul. Their God is too small to transform the world. Second, 

there are those who see the gospel in secular and political terms. For such people, the struggle to 

transform society is all that matters. Their God is too busy to heal a wounded soul (Storey Loc. 

2363).   

Scholars have argued that the Kingdom of God necessarily is not only seen when God 

calls people to repentance but also when justice is exercised, and the intense relationship that 

belonged to the Kingdom is established in the society. Hence, Jesus announced the Kingdom as 
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good news to the poor. God’s kingdom therefore should be evident in the world that the Lord 

created (Sider 53).  Sider notes, “The world is the arena of God’s activity. It is loved by humans 

destined not for final abandonment but to be transformed into God’s Kingdom at the return of 

Christ in a new heaven and new earth” (Sider 53). The redemption and our involvement in 

liberating those in need, the oppressed, and the poor should be the role of the church both within 

and in the wider society. Liberation needs to be followed by implementation to enable the poor to 

stand on their own or rather be able to meet their basic needs. The body  (Church) as Padilla 

suggests, should be an agent of hope and implement programs which will empower people hence 

experience the presence of God on earth (Sider 53). It is hard to experience God’s presence when 

one is agonizing. 

The Early Church and the Poor 

 

During the early church, there was generous care for those who were unable to support 

themselves (Nguuh18). Acts 2:43-47; 4:32-37; 5:1-11; and 6:1-7 record people who knew their 

role is supporting those who were unable to care for themselves. There was no personal thing. 

Instead all that they had belonged to everyone (Act 4:32). They very well practiced the teachings 

of Jesus Christ (Acts 2:43:47; 4:32-37; 5:1-11; 6:1-7). As a result of sharing, “there was not a 

needy person among them” (Luke 4:34). Throughout the scripture, the same standard of sharing 

was recorded in that those who were not able to support themselves received help. The 

community was obligated to help, so that their needs were met (Sider 61). When many people 

converted on the day of the Pentecost, they were together and had all things in common (Acts 

2:44). Giving to the needy was an order of the day. Their generosity was from within their hearts. 

Some people like Barnabas sold a field he owned (Acts 4:36-37) to support needy people (Sider 

79). Sharing and selling property to help the needy in the early church seems to have worked 
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well. But it might bring more problems than good in modern times. Some people may decide to 

be lazy and expect to be supported. Selling the land today, may not be the most ideal thing to do, 

instead the needy can be hired to work on those farms.  

The main reason for creating man was to worship and glorify the creator. Jesus had to die 

to bring back the lost fellowship and restore joy (Shalom,Hiebert 2000). Hiebert puts it well and 

says, “God’s plan for the world is that all persons should know his saving grace and be delivered 

from disobedience, disruption, despair, poverty, disease and all that would destroy our whole” 

(Shalom,2000). The saving grace was not only meant to help the believers to go to heaven but 

also to have the joy of the Lord on earth. It also helps people to be optimistic and live with hope. 

When people are empowered to meet their basic needs, their health both mental and physical 

needs are met, then their wholeness will be restored. 

The early Church activities and involvement with each other was evidence of a unified 

community who had purposed to live as brothers and sisters. They had joy when sharing meals 

together (Acts 2:46), in oneness (Act 4:32), their one accord enabled praising the Lord as a team, 

and the Lord added their number daily (Acts 2:46-47). The sharing with those who did not have 

perhaps encouraged many to attend home fellowships. When people come to church just for 

physical food, it means that they have not fully committed themselves to follow Christ. Although 

the early church generosity encouraged more people to come to the Church and accept Jesus as 

Lord and Savior, precaution was put in place to avoid pretenders. Some scholars call it, “the 

evangelistic impact of their transformed economic relationship” (Sider 80). The church is 

mandated to preach in and out of season (2 Tim. 4:2), and since the church is, “not a secret 

society” (Banks 141-142) it should yearn to proclaim the Gospel in all ways possible. The church 
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therefore must prepare to be a consistent witness to the gospel truths about humanity and God 

(Storey Loc.297). 

The early church met the needs of the poor. Christians were challenged and emulated the 

example of generosity in the community. For instance the early disciples showed compassion on 

the following ways. In (Acts 3:6 ), John and Peter did not have gold and silver. Instead they 

offered the gift of health. Tabitha (Dorcas) “was always doing good and helping the poor” (Acts 

9:36). Paul, who had great concern for the poor, the sick healed the exploited girl (Acts. 16:16-

18). Paul worked hard not to be a burden to anyone. More importantly so that they may support 

the weak, they strongly believed in Jesus words “that it is more blessed to give than to receive” 

(Acts 20-33-35). When it came to the attention that the widows were overlooked in food 

administration, the church in Jerusalem acted to relieve their need to ensure that repetition would 

not occur (Acts 6:16). The church also acted immediately when they had the famine during the 

reign of Claudius (Acts 11;29) (Nguuh 18-19). Their support and relief to the needy brothers and 

sisters was great. However, it might have not helped for a longer time. Although they 

immediately needed food, it would have been better if they were guided on how to grow their 

own food. Perhaps, there were rivers which they could fish both for domestic use and others for 

commercial purpose. Relief, as mentioned earlier, is a good way of rescuing an immediate need 

but is not long lasting. For a lasting solution, people should be guided on ways to work towards 

their liberation. 

The early Church was more than a sociological gathering. Instead, “the church was “an 

entirely new reality whose nature was defined by its intimate communion with God” (M.Kelly 

27) The human individuals have a share in the life of God and with one another. Their unity was 

believed to be from the Holy Spirit, and therefore the Church was considered a place of salvation 
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(M.Kelly 27). The sharing should be the central mission of the church to the entire world. 

However, sharing should be a short-term measure, otherwise many people would turn out to be 

beggars and dependency syndrome would persist. 

Theological Foundations of Poverty Eradication 

The Bible is the standard and authoritative source of faith for Christians. The Bible which 

is the word of God must be used to direct any action or practice within the Christian circles. 

Everything must be referenced from the Bible (Gilliland 25). Poverty eradication and concern for 

the poor is theologically justified by the scriptures with many passages, narratives, and examples 

of people who embraced and supported the needy. The church is called to be involved in both 

spiritual and social engagement while serving all humanity. Thompson reminds the church that: 

The life and the words of Jesus and the teachings of his Church call us to serve those in 

need and work actively for social and economic justice. As community of believers, we 

know that our faith is tested by the quality of justice amongst us, that we can best 

measure our life together by how the poor and vulnerable are treated. (1)  

 

Jesus words and practice must be emulated in the churches today. Christians should practice what 

they believe is serving the  poor, act justly and empower people to get out of their economic 

injustice. While the faith of believers will be tested with how they loved the Lord, it will also be 

tested by how well they exercised justice to all. 

The scriptures recognize that poor people will continue to be with us (John 12:8). 

Therefore, it is a reality that must be dealt with in all stages of human development. As the 

scripture urges, those who are able should open their hands and welcome and feed the poor 

(Deut. 15:11). The presence of the poor among us is not to justify the in-activeness of the church 

in helping the needy. According to Pilgrim, “it should never be understood as an expression of 

resigned despair or as a word of indifference toward the poor. As the father is kind and merciful 

to the ungrateful and selfish, so should the sons of the Father act” (Luke 6:35- 36), (Pilgrim 65). 
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Poverty is visible in our society and therefore needs an urgent action. In every society has the 

poor and the oppressed, and since they are concrete people created with a purpose, they should 

be treated with dignity and as concrete people (Walton 147). 

Poverty eradication has been a long struggle as is recorded in biblical history. The 

prophets were faced with similar challenges, and we also, in our time, should continue with the 

same fight and join the prophetic movement against marginalization.The prophets spoke against 

anything anything which could affect fellow human beings especially the poor such as fraudulent 

trade (Amos 8:4-5,theft of land (Mic. 2:1-2),violence against the poor (Ezek.16:48),wasteful 

affluence amid poverty (Amos.4:1,6:4ff) Pilgrim 25). Just like how the prophets challenged the 

people who acted offensively and affected the powerless, the church can do the same. The poor 

people are found in churches, homes, schools and in the entire community. Unless one is 

ignorant, it is hard not to encounter with poor people.  

While many people would not like to be associated with the poverty-stricken, God 

identifies with the poor. The Psalmist describes God as, “A father of the fatherless, defender of 

the widows, is God in His Holy habitation” (Ps. 68:2). God is concerned and has a heart for the 

oppressed, widows and all that are humiliated. God is good to all (Ps.145:9). To identify with the 

poor in today’s context means understanding their needs and looking for ways they can be helped 

to be self-supportive. Once the church identifies with the poor, it will be easier to connect them 

with relevant bodies which might be of great help and have no choice but to demonstrate 

solidarity with the poor (Bosch 436). 

The Psalmist present God as the deliverer of the poor, “All my bones shall say lord, who 

is like you, delivering the poor from him who is too strong for him, yes the poor and the needy 

from him who plunders him” (Ps.35:10). God is present to rescue the oppressed. The church as 
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the body of Christ should walk with the disadvantaged and deliver them from their afflictions. 

The sick can be helped to have access to health facilities, the jobless can be provided with 

manual jobs and tools needed for their daily use. God’s action in raising the poor from the dust 

and lifts the needy out of the ash heap and seats them with the princes (Ps. 113:7-8) is a great 

example of a God who delivers the oppressed. The poor should not be sidelined rather be 

welcomed and taken out of the indecent condition and situation. When guided, such people can 

be productive  and change their lifestyle. 

In the scriptures, God does not hate wealth. The possession in the Old Testament “was a 

sign of God’s blessings” (Pilgrim 19). “…He is who gives you power to get wealth, that He may 

establish His covenant which He swore to your fathers, as it is this day” (Deut. 8:18). After 

deliverance from slavery, the Israelites were promised to prosper and be wealthy. Pilgrim 

continues to uphold that giving them wealth was fulfilling the promise he had promised to their 

ancestors. “This is true already in the patriarchal narratives of Genesis, which describe, often in 

detail, the considerable wealth of Abraham, Isaac, Jacob, or Joseph in Egypt (Gen 13:2; 26:13; 

30:43; 40:41)” (Pilgrim 19). The scripture does not record God hating wealth and prosperity, 

rather God hates the oppression of the poor or using the poor to accumulate wealth. A great 

example of God who loves wealth and restoration of the lost dignity and possession is recorded 

in (Job 42:10-16). After Job’s fortune and suffering, God blessed Job more than in the 

beginning…vs 12. Job’s story is an evidence that upholds God as source of wealth, possessions 

and abundance.   

The issue of poverty is discussed in length both in the Old and New Testament. God 

made himself known to the poor, for their sake, was the God of Moses and all human beings. 

Revealing of God to the poor enabled people to identify themselves with a caring Divine (Dussel 
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130). Jesus ministry on earth brings the theme of building the Kingdom of God. The Gospels 

have indicated that among many other reasons, Jesus came to preach about the Kingdom of God 

(Luke 4:43).  

God is the creator and owner of everything, and all the activities that man undertakes. 

Human beings were entrusted to take care of the earth and be good stewards. A severe limitation 

was put on private ownership and any personal accumulation of wealth, properties and land 

(Alela 66; Snyder 140). Once we recognize that each person has a moral, ecological and 

economic significance and that our lives are interdependent, we shall pay attention to the poor 

and less fortunate in the society (Snyder 141). Saint Gregory of Nyssa (ca 330-ca 395) argues 

that there was nothing else created in the image and likeness of God and therefore human being 

must treat each other with dignity. Since, Once we understand our purpose of existence in 

building the kingdom of God, then taking care of the poor should be part of our mission. 

The message of the kingdom of God was evident in the Old Testament as well. The 

creation story in Genesis is a clear indication of God who is the creator of heaven and earth 

which was perfect (Gen 1:31). But after the fall (Gen 3), the relationship was broken. 

Nevertheless, man is still in God’s likeness (Jam.3:9).However, since man had rebelled and 

sinned, he was not “fully like God” as he was before because some parts of that image were 

distorted and lost (Grudem 444). To bring back the lost image and likeness, God had to allow 

Jesus to die to redeem mankind so that man can be, “like his son” (Rom. 8:29). God had good 

plans to redeem humankind, to bring back the image and establish his kingdom. God’s love for 

the world is phenomenal (John 3:16). To create a Kingdom to people, God had to purify people 

to be holy through the suffering servant and the redeeming of his people (Abernethy 187). 
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Jesus ministry is full of examples where he was moved to compassion. One example is 

found in Matthew 15:32 when the people were hungry, but Jesus did not want them to go home 

hungry. He did not want them to faint on their way home. Another example is Matthes 8:3. After 

Jesus touched the man, his leprosy was healed. Jesus was compassionate and healed demon-

possessed people in Mathew. 8:16-17. Jesus saw oppressed and bullied sheep without a shepherd 

(Barker, and Kohlenberger 89). Most people who are sick and downtrodden are voiceless and 

unable to express themselves. They are also powerless (Elliston 70). Gustavo Gutierrez, a great 

Theologian, describes being poor as a form of “death.” He states:   

Poverty means death. It means death due to hunger and sickness, or to repressive methods 

used by those who see their privileged position being endangered by any efforts to 

liberate the oppressed. It means the physical death to which is added cultural death, 

inasmuch as those in power seek to do away with everything that gives unity and strength 

to the dispossessed of this world. In this way those in power hope to make the 

dispossessed an easier prey for the machinery of oppression (Gutierrez 10). 

 

To be poor as Gutierrez suggests is like being dead, in that things seem not to work. 

When people are financially broke, sick or oppressed they have nothing on their own and do not 

know their rights. The intended plan of Jesus and is that the church is to proclaim the Gospel and 

work as agents of restoring hope to the sick and the oppressed.  

Alela argues that the central mission of the church is to raise signs of the kingdom as a 

demonstration of how the Kingdom will look like when the time comes (68). To qualify to enter 

the kingdom faith and obedience are essential and needed (Mark 1:15; Matt. 3:1; 4:7). Before the 

kingdom extends to every area of life, it must start with the heart since “Evangelism is 

proclaiming of God’s kingdom so that people may respond in faith and obedience” ( Snyder 150.  

When people are empowered, it might be easier to have faith in the Lord, thus become obedient 

to the word of God. In return, become good stewards and later uplifts the lives of others. 
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The way of the kingdom is illustrated in the sermon on the mount (Matt. 5:1-7). All are 

called to live in harmony with everyone and be peacemakers. The heart of the message of the 

Gospel was living in peaceful and rightful relations with each other (Elliston 68). If indeed 

people are real Christians as they claim, they must live as Jesus did (1 John. 2:6). To follow Jesus 

examples of building the kingdom,the church needs to exercise harmony,preach the gospel of 

peace and act justly to those who are oppressed.In so doing,it will be a clear indication that it is 

truly God who works in them in fulfilling God’s purpose (Phil. 2:13). 

Elliston sees shalom as the presence of having good health, wholeness, prosperity, justice 

and generally the wellbeing of human beings (67). According to Wolterstorff shalom is, “the 

human dwelling at peace in all his or her relationships: with God, with self, with fellows, and 

with nature” (71). In the time of creation there was no sin, but because sin entered the Garden of 

Eden, “we are all exiles from the city of God. We all desire to rest and come home” (Moore 21). 

We all desire shalom like the one Isaiah talks about (Isa. 11:6-8) where “the wolf and the lamb 

will live together.” Although nature has not returned to its intended balance and harmony (Rom 

8:9-22), we are His children, and therefore should share His treasures, for everything God gives 

to His son, Christ, is ours, too” (8:17).  

Leviticus clearly states that the land belonged to the Lord and was not supposed to be 

sold, instead it was to be used by all people (Lev. 25:23). Since we all long for a peaceful 

moment in life, we should act as an instrument of peace to all and especially to those who are 

needy. In assuring us that he intends to grant us peaceful lives, God sent the prophet Jeremiah to 

affirm that he has excellent plans upon our lives (Jer. 29:11). We, “all yearn for the Garden of 

Eden and live the kingdom of God on earth because Jesus told us to” (Moore 21). Even though 

God has great plans for humankind, people have a responsibility to work towards achieving what 



Thiongo  

 

55 

God intended. It is the responsibility of the church to walk alongside the needy to experience 

God’s presence. 

The Bible speaks in many ways on how shalom was exercised regarding the needy. Alela 

outlines some of them. The rich were mandated to be generous to the poor, otherwise they might 

be guilty of sin if they refuse to help (Deut.15:7-11). Once they harvested their fields, they were 

supposed to leave some food since the poor had the right to glean the fields (Lev. 19:9,10;23:22, 

Deut. 24:19). In the sabbatical year, the poor were given their share of the produce of the field 

(Lev 25:25-30). The worshipping community was obligated to provide a share for the poor 

during the festivals (Deut. 16:11,14; Neh. 8:10 as an “outside act of benevolence” (Alela 59). All 

the wages of the poor were supposed to be paid without delay (Lev.19:13; Deut.24:14ff) and 

their pledged garment was to be returned before sunset (Ex 22:25-27; Deut. 24:10-13, and their 

rights rigorously defended (Ex 23:3,6 cf. Prov. 31:9) (Alela 59).  

The above passages clearly indicate that the welfare of the poor was well stipulated, and 

they should be one of the ultimate mission of the church in our times. Nevertheless, benevolence 

should be well planned otherwise it can result in many problems both to the giver and receiver. 

In most cases, handout and charity leave people poorer. Speaking against charity, Dambisa Moyo 

asserts: “The reality is aid has helped make the poor poorer and growth slower. Aid has been, and 

continues to be, an unmitigated political, economic and humanitarian disaster for most parts of 

the developing world” (Dambisa 109). Giving to the poor should be well planned and be careful 

as some people may decide never to work and take advantage. While the church needs to act 

justly and show mercy (Micah. 6:8) it should be done with care. Lupton says, “Mercy without 

justice degenerates into dependency and entitlement, preserving the power of the giver over the 

receipt. Justice without mercy is cold and impersonal, more concerned about rights than 
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relationship” (41). To have a long-lasting development, and impact, mercy and justice must be 

brought together. Lupton continues to argue that, “Mercy is a door, an opening, an invitation to 

touch a life, to make a difference, but it is not a destination.” Having mercy itself does not help, 

instead implementation is needed (Lupton 42). 

The church as the body of Christ should imitate Christ in the mission of reconciling the 

world to him (Blackaby and Willis 57). Genuine reconciliation can only happen when people 

minister holistically. To do so, the New Testament writers have urged the church to learn how to 

share what they have with the poor (Luke.3:11, Acts 6:1). The rich should be concerned with the 

poor and invite them to the banquet (Luke14:13). The Galatians were reminded not to forget the 

poor (Gal. 2:10), and the rich must meet the needs of the poor (Jas 2:15-16) (Alela 60). The best 

way to help the poor is to empower them through employment, lending and guiding them in ways 

they can invest. They can be taught how to start saving. Once they know how to be responsible 

and accountable, they can sparingly be given grants. In order to succeed, the church has a 

responsibility to teach a business plan. Lupton says, “To invest well with those who have limited 

access to capital requires a sound business plan, reasoned risk/reward ratio, adequate controls, 

and accountability” (131). A good training in business and accounts will enhance good business, 

and thus bring success. 

All human beings share equally in God’s loving concern, and the reign of God in the 

creation and human communities leads to peace, justice and truly fulfilled lives (Hiebert 868). 

One of the attributes of shalom is agape, and it shows the worthiness of the one loved. This kind 

of love brings the oneness and cultivates brotherly love among Christians (Douglas and Merrill 

20). Alela continues to argue that, the right shalom initiates action, bears suffering and always 

hopes for the best and the right relationship with God will always bring true shalom (Isa.60:17) 
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(Alela 61). Involving the congregants in eradicating spiritual and physical poverty will bring 

great impact both in the church and in the lives of the members and the community. There are 

many resourceful people in any given congregation. It is therefore the role of the pastor and the 

leadership to tap the gifts and utilize them in teaching the rest of parishioners.  

True shalom brings peace. According to Alela, peace comes after seeking a harmonious 

edifying relationship in the community life. Shalom also brings health to the community (Alela 

62). When people are not hungry, sick and have freedom, their minds are likely to be settled and 

peaceful. They will be able to seek jobs and be engaged in income generating projects. 

Borrowing Hiebert’s words, shalom communicates the sense of human well-being in which 

physical, emotional, mental, moral, and spiritual health are inextricably intertwined (Hiebert 

868). Since they are not separable, all efforts should be put into place to minister in all areas of 

one’s life. A healthy person both mentally and physically is able to work towards personal and 

community development. 

Alela continues to say that part of God’s salvation plan is shalom. God yearns to restore 

the harmony which was broken by the fall of man. God intended to restore the broken 

relationship between the creator and man (Num. 25:12; Isa.54:7-8, Ezek. 34:5) and shalom and 

righteousness will reign in Zion (Isa. 60:17). It is worth noting that God’s plan to the entire world 

is that all persons should know his saving grace and be free from all calamities, despair, 

oppression and poverty and anything which might destroy their wholeness (Hierbert 869). People 

ought to be helped to implement  ways to eradicate poverty which snatches their shalom.  

The church mandate is to implement what the Great Commission commands us to do 

(Matt. 28:18-20). Going all over the world and teaching as Jesus did, calls us to minister in all 

aspects of life. Jesus met people at their point of need (Mat.15:29-31). The duty of the church in 
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fulfilling the Great Commission is to show love and social concern to the neighbor, their health 

and wellbeing. Evangelism and social actions are paramount to everyone’s life, and they are 

inseparable. The ultimate duty of a Christian, therefore, is to be Christlike and practice Jesus 

lessons of loving all (Malone 87). Some scholars argue that the “Gospel is the root while 

evangelism and social responsibility are the fruit” (Moffit and Tesch 115). Real evangelism and 

social responsibility come as a result of a holistic gospel. When people’s needs are met, it is easy 

for them to respond to transformation and eventually help others to come live as God intended.    

Background to the Study of Church in Poverty Eradication 

Richard K. Taylor states that, “Fighting poverty has moved back into the center of the 

international agenda after having been over-shadowed for some time by a primary emphasis on 

policies of structural adjustment and incentives for growth” (xi). According to Taylor, the war 

against poverty is not new but the implementation was not well managed. One of the historical 

facts that happened in Kenya since independence was that the political elites divided resources 

largely among themselves. They left the rest of Kenyans to struggle. On the other hand, the 

departure of colonial masters created economic apartheid in the country. The leadership of 

industries and agricultural farms were taken over by the African elites who took advantage of 

rural-urban migration thus oppressed them and paid low salaries (Mayabi13, 14). 

Poverty eradication started with the early church fathers and mothers. Chrysostom and 

Augustine are great examples of people who uniquely supported the needy (Weaver et al. 105; 

Holman 75-76). When Christianity became the official religion of the Roman empire, there were 

many efforts which were needed to attract pagans to Christianity. Among other ways the church 

involvement with the wretched and building almshouses played a prominent role in reaching out 

to the poor (Kreider 56). People like Chrysostom advocated the need of supporting the poor. 
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According to Chrysostom, people who never helped the poor are like robbers and they shall 

experience a terrible (Karras 51; Avila 84). While it is important to support the needy, I do not 

think people will be judged, for not helping as advocated by Chrysostom. While God may not be 

pleased by not supporting the needy and especially if their current situation is self-imposed like 

alcoholism and poor planning, calling them “robbers” is being too harsh. If anything, there must 

be evidence that what they possess belongs to their fellow servants. 

The early Church fathers and mothers’ ways of dealing with the poor is a good example 

of people who care about the welfare of the needy. But the giver should be careful to avoid 

people who may take advantage of their generosity. Poverty is no longer an individual endeavor 

rather “a multidimensional concept encompassing political, social, and economic... dimensions” 

(Sakwa 106). It requires a combined effort and everybody should take part. The early fathers and 

mothers’ practice of supporting the needy is a great example of holistic ministry which should be 

taught to the community by church leaders at various levels. The early fathers and mothers 

response to social problems acted as a reflection of their theological beliefs (Balswick and 

Morland 42). For the gospel to have a greater impact in the society, a responsible action is 

required by the church.  

Poverty eradication programs have increased over the past few years in America. Some 

churches and non-governmental organizations have tried to contribute towards the denominations 

which are directly involved in helping the needy. Over the past half century, charitable gifts have 

increased. According to John A. List in the Journal of Economic Perspectives, charitable giving 

has increased and almost doubled since 1990. The number of non-profit organizations registered 

with the IRS grew by nearly sixty percent from 1995 to 2005 (John A. List 157). It is estimated 

that $390.05 billion was contributed to charities in 2006. They were given by individuals, estates, 
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foundations, and corporations (Giving USA 2017 1). Aggie,Sweeney the chairman of Giving 

U.S.A., applauded that, “despite being punctuated by economics and political uncertainty,” 

Americans remained generous in 2016 (Giving USA 2017 1). While charity is important, this 

project advocates for both spiritual and economic empowerment as the people are helped. This 

reduces the cycle of dependency common in many societies especially in the developing 

countries.  

Another major reason contributing to the increase of poverty eradication programs 

especially among the North American is integration (Russell 84). Their model of doing ministry 

was unique thus encouraged more followers to support one another. Greer argues, “If an 

integrated approach to making disciples is a scriptural imperative, followers of Christ are not at 

liberty to choose between proclaiming Christ or serving the needs of the world” (Greer and Smith 

46). Their capability to meet both spiritual and physical needs among the Christians perhaps 

encourage many Churches to emulate. 

As Africa entered the twenty-first Century, poverty became a burning issue both to the 

state and the church (Otieno and McCullum 38). In emphasizing the same, Kobia  noted, “For 

Africans, our goal should be to eradicate poverty because this goal is noble, and it is the right 

course to chart and pursue…it is also possible” (89).Therefore, our oneness should be 

experienced when we live at peace with people and in supporting each other.  

Notable factors have contributed to the rise of poverty eradication programs in Africa. 

Some of the factors are religious while others are secular in nature. The religious moves in the 

modern times have increasingly become more realistic. In addition,more inreraction with 

religious leaders from different countries and regions has occured and played a role in helping 

people to think differently. The involvement with missionaries with different skills and business 
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ideas has brought a better understanding of the need to support oneself and the poor. The 

interactions give the locals some useful models which they can easily understand and replicate. 

The availability of free literature and seminars, which allows ease in attending the trainings 

within the region and beyond ( Greer and Smithh 216,216; Tunehag at al. 5). 

Historically, religion played a great part in development in Africa. It is through the 

Christian Mission agencies that we have great schools and hospitals across the continent such as; 

Rift Valley Academy, A.I.C. Kijabe Mission Hospital, and P.C.E.A Tumutumu mission hospital 

Nyeri. The missionaries concentrated mostly on health and education and did little in fighting 

poverty. They failed to know that when people are searching for an alternative model of 

development, they often turn to religion or spiritual leaders for answers (Phiri, et al 10). 

Therefore, the churches have a responsibility to address the issues of poverty. Phiri further states, 

“The call to do good that lies at the heart of Christianity demands an individual response” (Phiri 

11). There is need to exercise what people claim. 

The message which should be preached is the one that addresses different kinds of 

problems which affect humanity. Some churches, though big have less impact since they 

concentrate only on spiritual matters and internal maintenance. Since God’s creation was good, 

the Church should embrace all in it and take care of it without hesitation. The message of 

salvation that Christian proclaim should be “inclusive” and be based in liberation from all kinds 

of evil (M’passou 25).  

There have been great suggestions to help Africa get out of poverty since early 1980s. 

Unfortunately, the strategies were mainly based upon the economics of developed countries, 

rather than on the specialized needs of developing countries (Banglis 88). While the non-

governmental organization and the government are busy trying to look for solutions, the church 
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has not been active in teaching and implementing programs which could combat poverty. While 

there has been a progress in fighting poverty in other regions, the situation in Kenya warrants 

more attention. We therefore should not leave anyone behind in developing plans and actions to 

drastically lower the rate of poverty in our communities (hungerreport.org/207).  

The teachings about holistic ministry is very minimal both in churches and in Bible 

Colleges. Although the churches are aware of the need, they have not done enough to enlighten 

the people on ways to deal with the poverty. The people of God must therefore do something to 

rescue Africa from shackles of poverty (O’Donovan 57; Bansikiza 116).When the church gets 

involved with issues that affect the lives of people, the community leaders become aware of the 

church’s existence. The community is likely to pay attention to the spiritual leaders when they 

talk. They may also refer other people who have spiritual problems to the church ministers, and 

some may consider the great claims of Jesus Christ (Moberg 159). 

Even though much needs to be done to support the needy, the reality is that there has been 

some great work done to combat poverty by the Church in Africa. Among the great examples is 

the Antisiokia valley in Ethiopia. Before the valley was put into good use, many people were 

dying every day due to starvation. Today the valley is no longer a “death place” rather a “land of 

honey” as some people worked tirelessly towards development. Many people have come to know 

the Lord, and a Church has been established to cater for their spiritual needs (Yamori quoted in 

Njuguna 3). The church in this region fed the people physically first before talking about 

salvation. When the physical needs were met, they were able to listen to the Good News. When 

the needs of people and necessary measures are put in place, great results happen in people’s 

lives. Since people come to church voluntarily, the church can be among the best institutions that 

can successfully implement ways to help the poor to be self -sustaining. The church therefore 
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should not be a spectator on the process of poverty alleviation, rather it should be actively 

involved in eradicating poverty (Sakwa 41). 

According to Larbi,the biblical God who revealed his love for mankind in Jesus Christ is 

the same God who shows a great concern to the poor. His children are therefore to reflect His 

character by taking up the cause of the needy (Larbi 231). Working towards the development of 

the members both spiritual and physical should be the goal of the church. The church is well 

respected in Africa, therefore, starting programs and classes on economic empowerment would 

be relevant to the mandate of the church.  

Although empowering the poor is not a new thing in Kenya, the church was not trained 

well on how to support each other right from the beginning. The members are expected to give 

towards “ministry” and not necessarily to individuals who are needy. The missionaries who 

brought the gospel are somehow to blame. They introduced the model that assumes the donations 

to finance ministry progressively became the responsibility of the church (Befus,16). When the 

missionaries left, the Kenyan church took a long time to learn how to be self-sustaining. The 

teachings of the missionaries made some christians in Kenya to live as people in transit. The 

transition mindset among some Christians created a feeling of temporariness that made them 

believe that they were on transit to God’s Kingdom in heaven (Mungai 5). There was no urgency 

on personal or communal economic development since we do not belong to this world, and soon 

Jesus is coming for us (John 14:1-4). 

Even though the ecumenical community of churches in Kenya have become more and 

more involved in the development debate, they have been reluctant to address the ethical and 

spiritual issues related to wealth. The poor are often left to blame with the implication that they 

are to blame for their poverty (Taylor ix). The issue of poverty has been taken seriously by the 
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government since independence in 1963.The prime minister then, Jomo Kenyatta, “identified 

poverty, illiteracy, and disease” as Kenya’s main development challenges. Unfortunately, those 

challenges remain the same more than 50 years later (Wairire et al. 22). The government in 

recent times has spearheaded more efforts towards combating poverty. Such programs are The 

Women Enterprise Fund (WEF) in 2007, Youth Enterprise Development Fund (YEDF) in 2007, 

and the major economic development plan- Kenya Vision 2030, in 2008. The government later 

outlined some projects that should be implemented to help Kenya become a middle-income 

economy by 2030. The Kenya Constitution (2010) has acknowledged certain provisions to fight 

poverty (Wairire et al. 25). 

Africa Inland Church is among the major Christian denominations in Kenya. The church 

was founded in 1895. The church has many departments with the main one being Christian 

Education Department which was established in 1963. Even though the Africa Inland church has 

established many schools and hospitals, their main emphasis is fulfilling the Great Commission 

and bringing its members into maturity in Christ. The Christian education department also 

develops curriculum materials for its congregations for; Sunday School, Christian Service 

Cadettes, Christian Service Battalion, Christian Youth in Action, Christian Women Fellowship 

and other Bible materials (Olla 1). While these materials are good, they only cater for the 

spiritual dimensions. The mission of the department is to, “produce educational materials for the 

pupil and teachers to achieve the educational objective of the church: teaching everyone to 

mature and perfect in Christ” (Olla 2) 

Evidently, the church seems to be consumed too much with issues of going to heaven and 

somehow detached from the day-to-day lives of the communities they minister to. However, 

many people who love the Lord and are active members of Africa Inland Church, live in extreme 
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poverty. The denomination emphasizes after-life messages and ignores the physical needs of the 

members. The church instead should be able to apply the gospel to the whole life and try not to 

limit the gospel to spiritual perspectives ((Njuguna 2; Kinoti 62; Reed12). 

Addressing the holistic needs of people brings more meaning to members,and many will 

come to accept Jesus as their Savior and Lord (Okullu 2). The Church on the other hand, must be 

able to, “translate biblical faith and principles into social and material aspects of life (Maribei 4). 

When people are guided on how to apply their faith, the church will have an impact in the 

community. 

Benefits of Poverty Eradication Programs 

The scriptures have justified the need for taking care of the poor and improving their 

living standards. It has also given remarkable examples of people, and nations who tirelessly 

came to the aid of the poor. However, many religious leaders in Kenya are divided about whether 

there is need of being involved in fighting poverty and if there are benefits of poverty eradication 

programs. In this section I intend to discuss the benefits of poverty eradication programs. 

Poverty alleviation helps the church and the community to be economically independent 

(Snyder and Tadesse 183).When people are empowered and given a chance to go to school, they 

have an opportunity to improve their livelihood, and thus support both their families and the 

church. Many women will no longer be dependent on men for survival since they can support 

their families. When people are economically independent, they shall understand their 

rights.Snyder and Tadesse says, “Women don’t have to shout for their rights or their 

empowerment when they are able to be economically independent, then these comes 

automatically” Snyder and Tadesse 183-184). Once they understand their rights, they use their 
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resources the way they want without manipulation. This encourages them to give towards the 

church projects, and thus improve the standard of the church. 

Another benefit of poverty alleviation program is that those who are empowered catch the 

vision of the church and support its programs (Ndaka 11). Sometimes it is hard to catch the 

church’s vision especially if people are struggling. When people are holistically empowered, they 

see the sense of owning the vision and thus support the idea and be part of the implementation. 

The scripture clearly states that where there is no vision people perish (Prov. 29:18). Once the 

church and people have no vision, “They cannot focus, cannot reach their goal and cannot follow 

their dream… they actually lose the vitality that makes them feel alive” (Hybels 33). Once 

people are empowered and are stable, they not only own the vision, but they also decide to be 

part of the implementation process. The empowerment should be to all including the young 

people. The church has a great obligation to support the young people to be self-sustaining and 

be part of the vision. Simply, because, “the future leadership of the church in all aspects depends 

on how the present young men are prepared for it” (Ndaka 10). The young people need to be 

empowered, guided, and prepared to take the church to the next level and learn to own the vision. 

Since most people have no experience nor capital to start off, they need to be boosted to stand on 

their own rather than be given empty hopes. Osei-Mensah writes;  

Young people do not just want to be flattered that they are the leaders of tomorrow. They 

have abundant energy to give to the Lord for service in his church today. We are not to 

stand in their way. Rather we have a great responsibility to disciple them and encourage 

them (Osei-Mensah 55). 

 

Supporting and enriching the people will encourage more people especially the young to 

be part of advancement of the church and implement income generating activities. When people 

especially the young generation are empowered and helped to understand the vision, “they take 

responsibility for continuous improvement in the church” (Kouzes 2). 
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Poverty eradication and empowerment help people see and experience God’s goodness 

(Marai 59). The people who have been helped to come out of poverty confess that they have 

experienced the presence and goodness of their maker. When people are empowered to meet 

their daily needs, they are likely to encourage more people to know the Lord, who has provided 

for them. A well-planned empowerment program can attract many to come to the Lord. God 

intended human beings to have the fullness of His creation in all ways (Gen. 1:31). People have 

been, “destined here on earth to enjoy the goodness of the Lord—and poverty is not in that 

equation—and that the best is yet to come” (Marai 59). Working towards helping those in need 

will enhance many people to not only experience the goodness of God but also be a source of 

hope to the hopeless. The church should know that, “it is called upon to be faithful stewards of 

God’s creation and everything in it as God intended” (Kiiru 33). According to Kiiru, 

“Stewardship is the realization of God’s goodness in creating the earth and all that is in it and 

giving humans the responsibility to make use of all that he has created”  (33). When people 

experience the goodness of God, they serve whole-heartedly. 

Minimizing poverty benefits all. When people are empowered and have a steady source 

of income, it is not just for themselves rather for the entire community. In Kenya people live as a 

community, and when they seek for a solution it is not for the individual rather for the entire 

community. So, when an individual is empowered, the entire community reaps many benefits. In 

most cases, “people try to find activities and strategies by themselves to develop a co-operative 

way of improving their community” (Pradervand 1989). When certain people or families are 

supported, the community benefits since they live as brothers and sisters. The oneness and the 

community way of lifestyle enhances the upgrading of many people. Since, “the decisions are 

made to benefit communities rather than individuals” (Lugones 754), many people’s lives will be 
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supported and thus improve their living standards. Through communal living, many people try 

hard for the well-being of other people, and that concern positively affects many people’s lives 

(Jeffs and Smith 95-96). Takayanagi asserts that, “effective development programs implemented 

in Africa require the integration of traditional knowledge and community-based management 

systems” (Takayanagi, 676-77). So, empowering a person will be a great boost to us all. 

When appropriate empowerment activities are organized to help the poor, positive things 

happen which leads to social, economic and personal change (Bown 39). According to LeVine 

Robert 465),there is a great connection between poverty and health. For example, when illiterate 

people visit a hospital or medicine is prescribed, it is difficult to administer the medicine as 

prescribed by the physician. When people are empowered and become educated, their literacy 

will play a great role both in their lives and for their children.Vavrus Frances, who supports the 

view of educating people and especially the women, says, “An educated woman takes an active 

role in controlling her fertility, practicing safe sex, and protecting the environment” (41). 

Educated women will not be manipulated. Rather they will be able to make their own decisions 

whether they want to be married, when and perhaps how many children they want to have. 

Empowerment through education is crucial in one’s life since “it is the capacity to make effective 

decisions and to convert them into desired outcomes” (Alsop and Heinsohn 4).This kind of 

empowerment will happen if the church facilitates training in business courses and investing in 

students with affordable student loans. Children from poor homes will appreciate and benefit 

from programs that are run by the church and improve their living standards since they will get 

better paying jobs. Individual prosperity and stability will be enhanced through literacy 

education. It will also have an impact on improving child nutrition schooling thus reduce 

mortality rate (Bown and Street quoted in (Takayanagi 73-674). 
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Poverty eradication programs show Christ’s love (2 Cor. 13:5). We shall be exercising a 

similar love that Christ portrayed that when we were still sinners Jesus died for us (Rom 5:8). 

The example of Jesus Christ’s act on the cross is a great example and a call for all people, 

particularly Christians to emulate (Haring 59). Emulating Jesus’ example and concern for the 

physical needs may encourage some people to start thinking of ways to help.The ministry of 

giving and walking with those who are hurting does not require any credentials other than a 

willing heart. For such a difference to happen, a holistic approach is required. The church must 

remember that their fruits will make them known (Matt. 7:15-20). Recognizing the ministry of 

Jesus Christ will not only enhance the involvement of holistic ministry, but also will act as an 

example to the community. 

Participating in helping those in need brings hope and reconciliation. A great example is, 

“the feeding of the five thousand people” (John 6:1-5). When people are hungry, they are 

unsettled, restless and hopeless. David H. Kodia notes that “this passage depicts a situation when 

resources are scarce, and seemingly there is a state of hopelessness. Three things are likely to 

occur when resources are limited: Jealousy, selfishness, and conflicts” (Kodia 40). When such 

people are fed as Jesus did, they shall be calm and be attentive to the teachings. Jesus was more 

concerned with what people should eat.On contrary, “his disciples were more concerned about 

what they had in their wallet.Even though their argument bordered on a rational philosophy of 

numbers and figures,they seemed to have forgotten the emotional aspect of their responsibility to 

the hungry”( Kodia 41). It is evident that Jesus realized that people needed food otherwise they 

will not listen. It is worth noting that “When people are hungry, they do not need lectures on the 

state of economy or policy paper projections. The practical thing they need is food” (Kodia 41). 

Transformational development is crucial since it promotes the restoration of right relationship as 
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initially intended by God since God’s plan is to unite and reconcile all things in Jesus Christ 

(Eph.1:10; Col 1:20;2; Cor 5:19) (Alela 79). When the needy are helped and their basic needs are 

met, they have hope and strength to wait for the return of our Lord Jesus Christ. In return they 

become a blessing to others who are in need, thus reducing the number of people who are 

suffering and bringing  hope and reconciliation. 

A poverty eradication program brings true worship. When physical needs are not met, 

there will be no true worship. When we worship in Spirit and truth, our minds must be settled. In 

worship, the believers celebrate and experience the present reality of the kingdom in their 

fellowship (Snyder 145). Once the needy are helped, their minds become settled, and thus they 

have a peaceful moment in worship. The day-to-day needs cannot be ignored in worship. 

Therefore, the church should be concerned with the daily challenges of the community, if they 

want worship to have a meaning (Snyder 146). Once the people are supported to stand on their 

own, they worship genuinely to a super being who cares and comes to their aid. The gospel is 

relevant when incorporated with development. Myers ffirmed and states, 

To link the gospel to the process of development, the people need to hear about the God 

who created the world and their culture; the God who wants human beings to worship 

God and love their neighbor; and the God who wants and will enable them to be 

productive stewards in creation (Myers 215). 

 

When people are helped to deal with their own challenges and needs, perhaps they are more 

likely to yearn to know God better and worship in spirit and truth. 

Helping and walking with the poor can be a way of witnessing. There is a need to 

acknowledge that the good news may have different meanings depending on the circumstance. 

Good news to a hungry man might be food.Mahatma Gandhi had the same observation and said: 

“There are people in the world so hungry, that God cannot appear to them except in the form of a 

bread” (Sinclair 26). Sonclair Donna.The Spirituality of Bread.Wood Lake 
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Publishing,Kelowna,British Columbia, 2007. Although salvation is not earned through good 

works (Eph. 2:8-9), our action and involvement with the needy may encourage people to listen 

and respond to God’s message. The sharing with the needy may act as a way of witnessing. 

McPhee asserts,  

It is easy to talk about the Love of God, but what convinces people of its reality is not 

your words alone, but also your way. If you demonstrate by the way you live and relate to 

others that the love of God has become a reality in your own experience, then you have 

something that is hard for people to walk away from (McPhee 61). 

 

People who receive help to minimize their sufferings and agony are more likely to follow 

the teachings and become followers of Christ. Pointing people to Christ is not primarily about 

what we say. Rather, it is about who we are and how we relate to the rest of the community 

(George 186). A well-fed person may follow Christ more easily than a hungry person. Showing 

love and redeemed life plays a big role in witnessing and leading people to believe in their 

redeemer. Christians’ mere words of love are not enough. Instead their words must be backed by 

the non-verbal witness since their lives and behavior are the only Bible that some people will 

ever read (George 186-187). Evangelism should be both by announcement and demonstration. 

Ministering to the poor with the whole Gospel indicates a good understanding of Jesus 

call of servanthood to all. For Jesus, “Servanthood is the authentic expression of Kingdom 

living” (Storey Loc. 2372). Jesus aspect of servanthood was evident in his entire earthly mission. 

Serving all humanity with the whole Gospel shows the essence of, “embracing the servant 

lifestyle of Jesus” (2372). Jesus did not come to be served instead to serve (Matt. 20:28; 

Mark.10:45). Jesus’s service was not to a particular area, but rather to all sorts of human life. 

Serving all humanity with the whole Gospel as Jesus did, would indicate that the church 

understands the servanthood aspect as taught by Jesus. 
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Challenges in Poverty Eradication Programs. 

Although there are many benefits to doing holistic ministry and helping the needy in 

building God’s kingdom, several challenges emerge in the process. Some are because of a lack of 

enough knowledge about how to deal with the situation. Other shortcomings come from 

ignorance of the whole process and the inability to follow the right procedure. One of the key 

setbacks in dealing with poverty eradication is that some people who come to help do not know 

what to give (Lupton 33). Sometimes the donors bring things without understanding the cultural 

background of those in need. Free aids are good when given with care and the right strategy. 

Dambisa Moyo, in his book, Dead Aid, lamented, “The reality is that aid has helped make the 

poor poorer and growth slower. Aid has been and continues to be, an unmitigated political, 

economic and humanitarian disaster for most parts of the developing world” (Moyo 49). Lack of 

understanding often brings more harm than good. If not well planned, “it affects the spirit of self-

help and increases the desire for handouts” (Kodia 47). Instead of being empowered, people may 

become lazy in the hope of getting a handout. 

The conditions and the strings attached to the aid is another primary source of setback. 

Those who are offering the support have a composition of rules and regulations under which the 

aid is disbursed. The recipient is required to adhere to the tight regulations imposed by the donor. 

Sometimes the assistance does not help much. Sometimes they employ staff who are highly paid 

and leave the locals with no job. At other times, they bring their raw material from their countries 

or region. Such restrictions have brought significant failures because the aid does not meet the 

intended need (Moyo 39). Jacques Ellul, a French philosopher, and Lay theologian reports the 

miserable state that the recipient of aid is left in: 
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It is important that giving be truly free. It must never degenerate into charity, in the 

pejorative sense. Almsgiving is Mammon’s perversion of giving. It affirms the superiority 

of the giver, who thus gains a point on the recipient, binds him, demands gratitude, 

humiliates him and reduces him to a lower state than he had before (Ellul 112) . 

 

Such a situation could not only destroy the integrity of the person helped but also make the 

person become a slave. Further, it may cause resistance to any other form of aid. Foreign aid and 

any help should bring empowerment to those who are helped and not a form of humiliation and 

slavery. 

Lack of vision and good strategy is yet another challenge on the side of the church. To 

succeed a poverty eradication program requires a clear vision. Any church or organization that 

intends to have an impact in helping the needy must have a holistic vision since, “a church 

without a vision does a little more than maintain a status quo” (Moffitt193). Many people who 

try to start empowering programs fail to succeed because they do not have a clear vision of what 

they want to do. For any program to bear fruit, it must have a clear vision and guidelines. Lack of 

vision brings destruction (Prov. 29:18). When people lack vision it is hard to be committed, and 

thus they do not accomplish much. 

Poor perceptions about the needy is another challenge in poverty eradication efforts. 

Those who have attempted to address the needs of our community have made a mistake of 

viewing the needy as hopeless. When the poor are perceived as hopeless, then giving can rob 

their dignity and self-worth (Greer and Smith 53). Once their self-esteem is gone, they can 

become reluctant and withdrawn and eventually refuse to be responsible. The horrible treatment 

by the sponsors and supporters have affected their morale and self-esteem, and thus they feel 

hopeless. Sometimes the poor misunderstand and think that accepting aid makes them appear to 

be helpless to their benefactors who see them as objects of charity and not equals. (Wickre). 

Some people may never get out of their problems since they must “look” needy to continue 
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receiving help. Lupton warns the helper never to do for the poor what they can do for themselves 

since doing what they have the capacity to do for themselves is to disempower them (Lupton 

129). While supporting those in need, the concerned people should change their perception and 

the method they use to help. 

To succeed in any endeavor, one needs to spend enough time to prepare. Most people and 

organizations fail for lack of preparation. They do not spend enough time to understand the 

context, culture, the needs, and what has been done in the past. People who are willing to venture 

into poverty eradication programs need, “preparation that will make them “marketable for 

business.” (Elliston 302).Without proper preparation and strategic planning, the program will not 

bear much fruit. The church can use their educated members to help develop a strategic plan 

about how they can effectively put into place realistic programs to support the needy. 

Another major challenge of poverty eradication is lack of resources. People might be 

willing to start programs to fight poverty, but they lack resources to support themselves let alone 

other people. Most churches, and especially A.I.C, do not have any funds meant for the poor. The 

few who have benevolence boxes rarely get anyone to give towards it since many people have no 

clear understanding of the need of the box. They have not defined clearly who the beneficiaries 

are, and so not many people understand why they need to give. 

Lack of understanding and knowledge about generosity have played a big role in the 

setback of poverty eradication programs. Many churches emphasize the needs of giving towards 

the church and fail to address the need of supporting the individuals who are struggling in the 

church and the community. They also do not have a well-structured program or materials to teach 

about empowerment. Some churches face opposition from people who think that the issues of 

poverty should be addressed by “other” people and institutions. They fail to understand that, 
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“everything belongs to God and that giving is a Sacred act,” (Rodin 21, affects people’s attitude 

about supporting the poor. When people are not guided, it will be hard for them to give to those 

in dire need. 

To conclude the discussion about the benefits and shortcomings of poverty eradication 

programs, it is worth noting that a holistic approach to poverty eradication, if well managed and 

planned, can bear good fruit. The plans can be costly, time-consuming and involving, but 

eventually they succeed. However, when enough time and resources are used, the program can 

improve the health and lifespan of people. It is good to note that when people are needy, they are 

limited to good health care. When people are healthy, they will be able to work and support one 

another thus boost the economic growth. Therefore, there is a need for investing in such 

programs as they will help in breaking the vicious cycle of poverty and boost the lives of people 

(Wagstaff,467; Sachs, 2008. To succeed in helping those who live in impoverished poverty, 

requires full participation of the church as the body of Christ. Poverty eradication can be a simple 

process if all believers, especially those who are well to do, would be helped to understand the 

need of being part of the solution and more importantly, to change their worldview towards the 

poor and to adopt a new story (Myers 236). Since we are God’s mouthpiece (Alela 213), we 

ought to help people understand God‘s plans to everyone (Jer. 29:11). When the members are 

helped, they can be part of the solution to work hard and embrace the implementation in 

empowering those who need help. 

Africa Inland Church and Social Action 

The mission of Africa Inland Church is to fulfill the Great Commission (Mt.28:18-20), ( 

Constitution 4.The going is very crucial, but the church should first do self-propagation. Many 

churches in the denomination emphasize missions and support at least one missionary. 
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Unfortunately, the church does little to help people holistically. The main Africa Inland Church 

departments incude; education, Christian Youth in Action (CYA), Women’s and Men’s 

Fellowships, Sunday School, Battalion, Star Cadette, and Health Ministry. The health ministry 

was the one ministry that was supposed to be involved in social issues. While the department did 

tremendous work in fighting the spread of HIV/aids virus, they failed to address to issues of 

poverty. Mr. Francis Mulwa the Coordinator for African Development Education Net Work 

(ADEN) firmly believes that the broad mission of the Church is to venture into all areas of 

human life. In particular, he believes that; 

Its presence in any place ought to make a difference as it endeavors to penetrate every 

area of human life and activity with Christian principles, values, attitudes and priorities. 

Christian’s active involvement in life at different levels of: family, professional and social 

life, business and politics ought to bring about an atmosphere of joy and optimism in spite 

of poor conditions (Mulwa 100). 

 

The “going” as emphasized by the church is important. However, what people are going out to 

do should be clear. The “going out” should be to extend the love of God and it should not just be 

preaching, but rather serving people holistically. The church needs to help the members, 

“develop an ability to better respond to others with God’s love” (Moffit 255), and share even 

material needs.  

The Africa Inland church, however, has built and sponsored schools such as Moffat Bible 

College, Kijabe Boys, Rift Valley Academy, Guthairira Vocational Training Center and Kijabe 

Girls and Boys High school. They also have hospitals like Githumu, A.I.C. Cure International 

Hospital and the biggest is A.I.C. Mission Hospital in Kijabe. These institutions do an excellent 

job of enlightening people and catering for their physical needs. The intention of starting them 

was to cater to the community with a subsided cost. Unfortunately, they have become a rich 

man’s endeavor. Some hospitals like Kijabe hospital requires one to pay a huge deposit before 
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they are admitted to the wards .Although their mission is to glory God in all they do, sometimes 

it is hard to experience the mission. They have qualified personnel and the services are excellent 

but, it is hard for a poor man to access the services.  

Most people from Kijabe where many of these institutions are located do not benefit from 

them. Due to dependency syndrome, many people do nat have the qualifications required to 

secure a job. Their lives are horrible as they keep waiting to be hired by the missionaries to do 

manual jobs. They do not get enough resources to send their children to high school and colleges. 

People are robbed of their peace and dignity and, eventually they become voiceless and are left 

without their sense of self. (Bansikiza 15). The denomination should have a plan about how to 

show the loving heart of God to those who are jobless, broken and the poor (Miller 97). While 

this research does not argue that unqualified people should be given jobs just for the sake of 

having something to do, there is need to be agents of justice to the poor and the untrained and 

give them work that does not require a college degree. Since the church is a representative of 

God, it should follow God's instruction and help the poor to secure jobs in the institutions. 

Timothy Keller challenges the church to see the poor in God’s perspective and says, “If you are 

trying to live a life by the Bible, the concept and call to justice are inescapable. We do justice 

when we give all human beings their due as creations of God” (Keller 15).  

 

Strategies towards Poverty Eradication 

As mentioned earlier, poverty is a reality, but that does not justify our inactiveness in 

dealing with the menace. “Since the poor are found everywhere in the world, then it means if we 

are to reduce it, it requires a direct frontal attack at its very root cause” (Bansikiza 116). While 

we cannot eliminate poverty, we can minimise the rate of its existence. To do so, we need to 
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change and obey the one we worship and follow his example in dealing with the poor (Sider 

271). To fight poverty, “The church needs to revisit the economic and social paradigms in view 

of the changing social conditions and expectations” (Kodia 62). The church has an obligation to 

empower the poor. For the church in Kenya to remain relevant and true to its mission, it must 

holistically share their blessing and afflictions together as one family of God” (Kodia 72). 

For the church to win the fight against poverty they need to lay specific strategies to help 

people come out of dependency to self-reliance. First, people need to be helped to increase their 

spiritual strength through a change of attitude, an increase in their faith and more importantly, 

greater reliance on God (Kiiru 236. When people understand God’s intention in creating humans, 

they will become active in helping their fellow human beings, especially the poor. Training  in 

spiritual and development matters enhances people’s underatnding. Once people are trained, they 

can take charge on their own context and help their neighbors without waiting for other people to 

come and help them (Kiiru 36; Downes 12). 

Second, people must be taught about their lifestyles (Kiiru 238). Most people in Kenya 

prefer importing things rather than using the locally made and available goods. Others live 

beyond their means and live with huge debts. If people would be trained about financial stability 

and be encouraged to change their lifestyles, they would have something to save and be self-

reliant. Many people have not been trained about investment and saving. If the church can plan 

for basic training about changing one’s lifestyle, improving one’s skills, changing of jobs, saving 

and starting a business, many people’s lives would improve and their lifes would change (Adei 

69, 70). 

The church has a great responsibility to correct the distorted information about theology 

of work by the missionaries and a health and wealth gospel. In Kenya, there is a misconception 
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that once we become Christians, we shall become rich and will not need to work since “God will 

supply our needs according to His riches in glory” (Phil 4:19). While it is true God is our 

provider, we have a responsibility to work and God will bless the work of our hands (Deutr. 

28:12). On the other hand, the Africa Inland Missions emphasis on the issue of heaven have left 

many Christians ignorant about earthly lives and its needs. People should be taught to be active 

and emulate the Apostle Paul who worked hard both for his own upkeep and to support the 

mission work and the weak (Acts. 20:35). Just like Paul the parishioners need to be guided on 

how to be active in their farms, industry and in any project, which might bring an income. The 

church should organize seminars and workshops and correct the distorted information about 

work. For those who perceive that work is a curse, they should be guided to understand that God 

cursed the ground not work (Gen. 3:17-19). When people work they will be independent be self-

supporting and  free to make their own decisions” (Kiiru 241. 

Once people undergo financial and basic business training, they can be guided on how to 

access microfinance. Many people may be willing to start some projects, but lack of capital may 

hinder them from starting. Given access to such funds will boast their capability of starting a 

project. Microfinance is known to be among the best ways to fight poverty since, “it works for 

one simple and indisputable reason-the vast majority of the poor are willing and able to lift 

themselves from poverty if given an opportunity” (Greer and Smith 101). When small and poor 

entrepreneurs have undergone good training and have been guided to take and pay back small 

loans, their income is likely to increase and thus their living standard improves. 

The church through the leaders should engage their members in starting savings and 

credit associations. The main task of the leaders should be to mobilize both the church and the 

community to join the organization as a way of fighting poverty. From the savings, people can 
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get money to offset emergency bills, pay school fees or boost a business. People should be able 

to develop themselves using the savings and to deepen the relationship between families and the 

community. Once people have enough to feed their families, they can be peaceful and settled and 

thus serve humanity (Greer and Smith 167). 

The church is supposed to spearhead the fight against gender inequality. In Kenya, 

women are not given equal opportunity to men and this leaves the women struggling. Although it 

is changing, the tradition has been not to “waste” resources educating girls since they will 

eventually get married. Due to gender inequality, many women have limited opportunities to 

secure well-paying jobs. Eventually, such women end up with meager income and with little 

money to support themselves and their families. When women are empowered, they are able to 

organize ways of enlightening themselves through training, and they are able to educate each 

other about how to become useful citizens for the development of their lives and families 

Tadesse and Snyder 25). 

Teaching is paramount in the fight against poverty. When people are taught and helped to 

understand their situation, they are more likely to own their problem and start to implementation 

change. The rate of poverty can be reduced by working as a family and following wherever 

scripture leads (Sider 272). Relying on the Holy Spirit to teach the poor enhances smooth 

learning and eventually change the perspective of the people about their problems. Doug and 

Stoner believe that to be helped, the poor need to be guided about how to change their perception 

about their bondage. They write;  

One of the first obstacles of breaking the cycle of poverty is in the mind. Before the 

exodus out of economic bondage can begin, a powerful cultural lie needs to be exposed 

and renounced: that it is God’s will for the poor to be poor. That lie crushes the hope that 

sparks initiative, encourages risk, and allows people to move from survival to prosperity. 

Mental poverty helps ensure economic poverty (Doug and Stoner 17). 
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When people have a perception that they were born poor or they belong to a poor genealogy, it 

will be hard for them to work towards getting out of the bondage. Sometimes the words of Jesus 

that, “we shall always have poor people” ((Mathew 26:11) have been taken out of context, and 

somehow used to justify poverty. The words also have influenced the church to be inactive in 

dealing with poverty. Therefore, there should be vigorous training about how people can change 

their perception first from their mind and later to implement what they have been taught. 

The church should remain true to its calling and be the salt and light of the world (Matt. 

5:13-16; Mark 9:48-50). To be salt and light of the world means that Christians are called to be 

different in all they do in their daily endeavors. The church is a “gathering of the chosen ones 

who should be different from people of this world and ready to form a true ecclesia” (Kim et. al 

28). To form a true ecclesia calls the church to rely on the Holy Spirit and work towards meeting 

the needs of people holistically. 

Among the most neglected area of development in Kenya and Kijabe is education. 

Education is essential in one’s life, and therefore the church should combine efforts to campaign 

to the community’s the need of education. In Kijabe the number of parents who withdraw their 

children from school due to an inability to provide for them is on the rise. Schools in Kijabe still 

lack essentials, and the pupils live in pathetic situations despite the government offering free 

education. Strangely, the church sponsors many schools in Kijabe, yet the church leadership does 

not follow closely what is happening in those schools. The church as the sponsor should work 

well with the schools and perhaps introduce income generating activities. They can share their 

facilities and personnel to fight poverty in the community (Alela 211). Some teachers may have 

great business ideas which can be shared and implemented thus benefit the two parties. 
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Research Design Literature  

The study uses a pre-intervention method. I examined the literature available to enhance 

poverty eradication methods and holistic approach in the Africa Inland Church Kijabe Region. 

The study also sought to explore the main contributing factors of the inactiveness of the church 

in combating poverty in Kijabe region. The potential challenges for those who are doing holistic 

ministry were interrogated as we sought to know what could be done to succeed in such 

endeavors. A mixed method of data collection and analysis was employed. The concept of 

poverty is complex with many contributing factors. To get the information required using mixed 

methods brought excellent insights (Glesne 14) needed for this research and increased the 

understanding of the study of the problem under consideration (Creswell 203). 

The research used purposive sampling of specific regional chairpersons. In purposive 

sampling, the researcher, “purposely targets a group of people believed to be reliable for the 

study” (Kombo 82). Mugenda further asserts,  

Purposive sampling is a sampling technique that allows a researcher to use cases that 

have the required information concerning the objectives of his or her study. Cases of the 

subject are therefore handpicked because they are informative about the process the 

required characteristics (Mugenda 50).  

 

In this study, purposive sampling was used selecting the regional chairmen and leaders who 

either advocate for poverty eradication discussion or have shown interest in doing so. 

Since the regional chairmen are only ten, the data recording used qualitative method. 

Glense  advocates the use of  qualitative research if the population is not big since sampling may 

not be meaningful in such a small number (44). In qualitative analysis there is a lot of detailed 

information, and the researcher needs to analyze data in a systematic way in order to come up 

with recommendations and useful conclusions (Mugenda and Mugenda 117). Therefore, 



Thiongo  

 

83 

qualitative data analysis was appropriate for analyzing the data obtained from the regional 

chairmen. 

There are around 150 pastors and leaders in Kijabe region. Each of them was eligible to be 

selected (Chandran 90; Kombo 79). The study therefore, used random sampling to fill in the 

survey of 100 pastors and church leaders within Kijabe region. In random sampling, it ensures 

that the probability of selection remains constant in successive selections and effective in a large 

population (Chandran 93). 

The data collected from leaders in Kijabe region used quantitative analysis to study the data 

collected from the church leaders in the Kijabe region,but qualitative analysis  to study the data 

collected from the regional chairpersons. The qualitative researcher gets more in-depth 

information that requires intensive interviews (Mugenda and Mugenda 202-203). 

Data collected from the readings, field research, and interviews can be voluminous and 

sometimes overwhelming. Therefore, the information needs to be well understood and later used 

to generate themes and categorized using codes (Mugenda, Mugenda 203). The data is 

summarized using measures such as percentage and mean and standard deviation (Chadran 169). 

Summary of Literature Review 

This chapter reviewed the literature available for the study. The focus of the research was 

the role of the church in poverty eradication in Africa Inland Church, Kijabe region. The chapter 

started with analyzing some concepts of poverty eradication and concern from the Church 

Fathers. The Antisiokia in Ethiopia as used as an example of a successful holistic program. The 

biblical and theological foundations of poverty and the poor were discussed at length ing the 

chapter. Specific examples of care to the poor and the destitute were discussed from both the 

New and the Old Testament. In the Old Testament, the Jubilee and Sabbatical Years were 
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analyzed in relation to caring for the poor. This section demonstrated that helping the poor is a 

common theme in biblical teachings. They are well represented in Pauline writings and the 

ministry of Jesus in the New Testament. 

 The few poverty eradication programs existing in the region were found to have 

shortcomings. The lack of a clear vision and mission have left the needy hurting even more. Such 

experiences have made many people desperate, feeling hopeless and dependent. Despite the 

challenges and shortcomings, it was evident that if well planned, poverty eradication can both 

benefit the church and the community thus build the Kingdom of God. 

The last portion of the literature review examined the Africa Inland Church and its social 

action. The church has done some significant work in establishing hospitals, schools and some 

orphanages. However, due to high costs which are charged in those institutions the services do 

not directly benefit those it was intended to help especially the poor. Institutions like A.I.C. 

Mission Hospital, Moffat Bible College and Guthairiria Vocational School were established to 

help the locals. When they started, the charges were low and they served all classes of people 

including the poor. Unfortunately, as years passed, things keep changing and the institutions 

longer serve the needy because the charges for the services are beyond reach of the poor.   
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CHAPTER 3 

RESEARCH METHODOLOGY FOR THE PROJECT 

Overview of the Chapter 

This chapter outlines the methodological procedure for the study. It addresses the steps 

used to answer the research questions listed in chapter one. The other portion of the chapter 

provides the nature, purpose of the project, instrumentation to be used to answer each of the 

research question and the description of the research study and the criteria used to select the 

participants. The chapter also outlines the ethical issues that were observed while dealing with 

the human subjects. One of the sections shows how validity and reliability were ensured. The last 

part of the chapter give thes details of data collection and describes the techniques used to 

analyze both the qualitative and quantitative data. 

Nature and Purpose of the Project 

The project evaluated poverty eradication programs for Africa Inland Church, Kijabe 

Region. The research was provoked by the rate of poverty among Christians in the area. Even 

though the A.I.C. is among the biggest denomination in Kenya, the number of people living in 

extreme poverty is on the increase. The A.I.C. stated mission is to fulfill the Great Commission. 

The main purpose of the project was to identify the levels of knowledge, training and practice 

exhibited by the leaders in poverty eradication in A.I.C., Kijabe Region, in order to discern best 

practices for poverty eradication among Christians and residents.    
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Research Questions 

This section takes an in-depth look at the three questions this research sought to answer. It 

describes the research instruments that were used to  discover answers to the questions.  

Research Question #1.  What level of knowledge, training and practice of poverty 

eradication is exhibited by leaders in A.I.C. Kijabe Region? 

 

The question was core to the research and laid a strong foundation for understanding the 

leaders’ knowledge and understanding for the need of addressing issues of poverty. It helped the 

researcher understand more clearly why the leaders may not be doing enough to combat poverty. 

The question was answered in questions 1-4 in the regional chairmen’s interview. The answers 

revealed whether there is any involvement in helping the needy. It was also answered in 

questions 6, 7, and 8 in the survey done by leaders in the region. 

Research Question #2. What challenges have A.I.C. leaders experienced in poverty 

eradication in Kijabe region? 

The survey administered to church leaders addressed this question. Questions 9-10 in the 

survey designated for local church pastors and leaders within the region answered this question. 

The purpose of the questions was to investigate the challenges leaders have faced when trying to 

help people fight poverty. It also helped to bring into light the extent to which they are involved 

in helping the poor.  

Research Question #3. What practical steps need to be taken by leaders to position A.I.C. in 

addressing the problem of poverty in Kijabe Region? 

Interview items 2-3 answered the question. The aim was to enquire what can be done by 

the region in combating poverty. This question was instrumental to this research since it aimed to 

discern the best steps and procedures that can be followed to set up a holistic program and reduce 
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the rate of poverty. In the interview with the district chairmen items 4-5 tackled research question 

three. These were the senior leaders and they are vocal in the region. Therefore, the views of 

these leaders are crucial to  implementing a program in the region. To get their sincere views,the 

participants were given enough time to emphasize what they considered important. Since the 

pastors and leaders are with the congregants on the ground, their views and suggestions of what 

should be done in combating poverty in the church and the community was very important. Item 

10 in the survey addressed research question three. 

Ministry Context 

Africa Inland Church Kijabe region is in the central part of Kenya. The region under the 

study comprises both rural and urban. Two primary forests, Kinale and Kijabe,  occupy a 

significant portion of the region. Some churches are in the interior in rural areas while others are 

in urban settings. Others like A.I.C. Kijabe mission are located where the missionaries 

established their first church, hospital and Bible institute when they first arrived in Kijabe in 

1903 (Gehman 83). The area attracts all sorts of people both locally and internationally. The city 

has people from all over the world, and this gives Kijabe a diverse population.  

Almost every tribe is represented in the region under study. However, being in central 

Kenya, the Kikuyus are the majority, as they form about 22% of the country’s population (Kenya 

Natioanal Bureau of Statistics 2009). There are several industries and tea and coffee plantations 

which have attracted people from other ethnic groups.  

The Africa Inland church started in Kijabe in 1903, under the leadership of Hurburt. 

People begun to embrace the gospel and slowly by slowly many became Christians. Eventually, 

they influenced many other people in the community to follow Christ. The first new converts had 

an opportunity to build their houses within the mission station so that they would have regular 
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access to the teachings of the missionaries which enhanced the groeth of the church (Gehman 

83). 

 The Africa Inland church continued to grow, and as a result, different institutions 

emerged in the area. Today, Africa Inland Church has many branches all over the country. For 

many years they only had one Bishop until recently when they changed their constitution and 

started to have many bishops.   

Since Kijabe has had the gospel for a long time, the expectation is that they would be 

instrumental in empowering people spiritually and economically. Unfortunately, there is very 

low involvement in holistic ministry. Although Kijabe region is famous because of its best 

medical services and printing press, there is less involvement in fighting poverty. Kijabe 

jurisdiction has both adequate resources and enough personnel to implement successful 

programs, yet many people continue to suffer from poverty.  

The existence of Rift Valley Academy (An American School), Kijabe Mission Hospital, 

Moffat Bible College and many other A.I.C. operated institutions, could have brought a great 

impact in fighting poverty. The church in Kijabe has enough resources and personnel to start 

programs which could cater for the poor. Most of the people who work in these great institutions 

are members of the churches within the region. If well planned, these people can avail 

themselves to offer finances and skills to run such programs. When well guided by the church 

leadership, they can start great programs in the region and beyond.  

 The availability of Africa Inland Missionaries is an excellent advantage to Kijabe region. 

The missionaries who work in the area if well approached, may be willing to offer their time and 

resources to support the needy in the area and in the neighborhood. The Americans from the Rift 

Valley Academy are always ready to be used in empowering the community and giving back to 
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the community. Some have helped individually, but if well planned by the church more people 

would benefit. Some rural churches have limited resources which might be a challenge to support 

their people in the locality. However, they can still involve the able and willing persons within 

the region and the surrounding areas. The setting and availability of resources and personnel are 

enough to implement programs that can support the poor.  

Participants 

Criteria for Selection 

 

This section discusses those who participated in the research.It begins by describing the 

criteria for selecting the participants and then gives a more detailed description of the partcipants 

and then gives a more detailed description of the participants.Finally,it discusses the ethical 

considerations for the research. 

There are three sets of participants. The key informers were the regional chairmen. The rest 

are local pastors and leaders in Kijabe region. Since the chairmen have great influence (Sensing 

Loc. 2270), five were selected using purposive sampling. Since the regional chairmen are the 

policymakers, their involvement and insight are significant in implementing programs. The rest 

of the pastors and leaders are also essential for the research because they are the people who are 

connected to the parishioners. They are easily accessible whenever the congregants have a 

challenge or need clarification about something. The local pastors and leaders in the region were 

selected randomly and had the freedom to participate in the survey. The leaders in the area have 

rich experience regarding those who are suffering and need help, so their participation in this 

study added value and credibility. 

One hundred people were selected to participate in the survey. To allow views from 

diverse people (Sensing Loc. 2287). The following criteria were considered: marital status, time 
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of service, age, level of theological training, gender, position in the church, and the level of 

poverty in the local church.  

Description of Participants 

 

Bishop Paul Manyara has been the regional chairman for the last six years. Before his 

installation on June 30th 2018 as a Bishop, he was both the regional chairman and also the senior 

pastor in Riruta local church near Nairobi. He is the spiritual father and the highest administrator 

of Kijabe Area and. He is aged about 53 years, most influential, and his insight was of great use 

in the research. Codes were used to avoid revealing his name and views relating to poverty 

issues. 

The other participants and informants are the leaders and pastors of local churches in 

Limuru, Kijabe, Bibirioni, Kiambu, and Kikuyu Districts. All the pastors have been in charge of 

their congregations for several years. To be a pastor in A.I.C. one must have at least a Diploma 

from a Theological College recognized by Africa Inland Church Kenya (Constitution 8). The 

leaders must be in good standing order. They must also be approved by the local church council 

(Constitution 9). All the participants were aged between 25-65 years. 

Ethical Considerations 

 

For ethical considerations, the research undertook to comply with all standards of 

research on human subject. First, enough time was spent explaining the importance of the study, 

both for the kingdom of God and to the fellow human beings. The understanding of the 

significance of the study enhanced the individuals’ participation in the research and led them to 

encourage the parishioners to take part in the implementation of the program. Secondly, 

participation was voluntary. The informants were asked to sign the consent form to partake in the 

research. The author ensured the confidentiality of the participants’ views. The names of the 
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participants were not used. Instead pseudonyms and codes were utilized (Mugenda, Mugenda 

203). Therefore, no one but the researcher knew what they shared. All the information was kept 

in a locked drawer. 

Instrumentation 

The study used two instruments to collect data—interviewed and surveys. The interviews 

were used only to obtain data from the District chairmen. The interview had five questions which 

were open-ended in nature and did not need much explanation. The researcher designed a survey 

with ten questions. The questions both in the interview schedules and the survey were developed 

with the aim of answering the three research questions. 

Relaibility and Validity of Project Design 

 

The researcher valued reliability and therefore took enough time to explain what was 

needed in the study.He clarified where it was not clear and answered any questions related to the 

interview and the survey. The researcher was the leader and interviewer of the entire project to 

enhance quality data and enhanced participation. 

To ensure quality data, the researcher allowed some breaks with the interviewees and the 

survey since fatigue can trigger the participant to answer just for the sake of answering (Mugenda 

and Mugenda 95). For reliability purposes, the informants were asked to take part in the 

interview and the survey when they felt ready and comfortable in a safe environment. The results 

of the project can be affected if the participants respond to the interviewer in, “an unexpected or 

unfavorable way” (Sensing Loc.224). 

According to William,“validity is the extent to which a concept, conclusion or 

measurement is well founded and likely to correspond accurately to the real world based on 

probability” (William 105). The denomination has uniformity in how things are done. In this 
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regard, if this research is conducted in a different region and area, the results would almost be the 

same. The numbers may be different, but the results, the challenges and and views would be 

similar.  

Procedure for Data Collection 

The results of a project depend on how the data was collected, and therefore the 

researcher undertook all necessary precautions (Sensing 224). All the instruments and tools 

required for the study were set before starting to collect the data. If proper precautions had not 

been taken, the whole process would have fallen into jeopardy (Sensing Loc. 2406).  

Before the commencement of the data collection process, I applied for approval by 

Institutional Review Board (IRB) of Asbury Theological Seminary. After the evaluation of the 

application, I was cleared by the Institutional Research Board through the Seminary. I also 

obtained a permit from the National Commission for Science and Innovation (NACOSTI) in 

Kenya. This is the government office responsible for research conducted in the country that 

grants a license to those who qualify. They offer two letters, one to be submitted to the Ministry 

of education in the county and the other to be used by the researcher when collecting data from 

the field. 

The data for this study was collected in selected areas within Kijabe region of Africa 

Inland church. To obtain the data, interview schedules and surveys were used. The interviews 

were scheduled and conducted with the regional chairmen. The interview consisted of five 

questions that were intended to answer the three research questions. The researchers purposely 

selected five leaders within Kijabe region to be interviewed. The interviews were conducted in 

different places depending on the interviewee’s choice, availability, and convenience. Most 

preferred the interview to be held in an enclosed office with no one else present. Since the 
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regional chairmen are vital people in implementing programs in the region, their ideas and views 

were essential and necessary for this research. 

The other data for the project was collected by using surveys that were administered to 

local church pastors and lay leaders who had been randomly selected from Kijabe region. The 

survey was conducted in different places depending on the participants’ availability. The survey 

had ten questions, which were self-administered. The researcher made himself available to 

clarify any unclear information or questions asked by the participant (Chandran 118).  

Procedure for Data Analysis 

 

The research used a pre-intervention method to know the understanding and the 

knowledge of leaders dealing with poverty eradication in Africa Inland Church Kijabe region. 

All the information gathered from literature, books, journals, surveys, and interviews formed part 

of the collected data. A mixed method of data collection was used. Since there was a lot of data 

collected, it was hard to interpret the information in the original form, and therefore it was 

grouped and coded before it was analyzed. 

Data analysis required several systematic steps. First, the information needed to be 

grouped, and recorded in a systematic order (Kombo 110), depending on how the data was 

collected. Editing was also crucial to avoid recording wrong information but being careful not to 

change the intended meaning. The data collected was coded with numerals. The study used the 

following codes for the surveys: R1-LCA-001; R2-LCA-001; R3-LCA-002; R4-LCA-003; R4-

LCA-004. The coding was only known by the researcher. The codes were used to present the 

findings since the real names of the participants were not used. The coding ensured the 

confidentiality of the informants. The information gathered was grouped according to the 
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purpose statement and research questions. Both qualitative and quantitative method was used to 

analyze data. The data collected was presented using charts, tables and graphs. 

After processing the data, the next step was data analysis. Data analysis is a process of 

examining the information from the field and using research instruments to bring meanings. It 

also involves critically examining the coded data to get the meaning used in the study (Kombo 

110). The data from the interview and surveys were analyzed separately and recorded 

appropriately.  

The data from the survey was largely qualitative. Kombo (118) argues that the qualitative 

data is useful since it offers the exact views and feelings of participants on specific issues which 

are not always expressible in quantitative forms. The research questions were formulated to give 

the information. While cleaning up the data, any repeated words and phrases were noted and later 

helped to formulate the conclusions of the study.The surveys used to collect data provided the 

researcher with a useful set of information. The questions which allowed responses in a set of 

agree, disagree, and strongly agree were about the following: Revising region policy about 

poverty; increasing financial literacy in the area; working closely with the country’s government; 

seeking overseas donors; initiating savings and credit programs; integrating poverty eradication 

training in the Bible schools; and forming a committee to deal with economic empowerment in 

the region.  
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CHAPTER 4 

EVIDENCE FOR THE PROJECT 

Overview of the Chapter 

The purpose of this study was to identify levels of knowledge training, and practice 

exhibited by pastors and leaders in dealing with poverty eradication in A.I.C., Kijabe Region, and 

to discern best practices for poverty eradication. This section presents the findings of the study 

based on the data analyzed with minimal interpretation. The results were presented in tables and 

graphs. The analyzed data was arranged under themes that reflect the research objectives and the 

three research questions which were: (1) What level of knowledge, training and practice of 

poverty eradication is exhibited by leaders in A.I.C. Kijabe Region? (2) What challenges have 

A.I.C. leaders experienced in dealing with poverty eradication in Kijabe region? (3) What 

practical steps need to be undertaken by leaders to position A.I.C. in addressing poverty in 

Kijabe Region? The demographic information of participants was outlined and included gender, 

age, theological training, duration in the church, and the position they hold in the church. The last 

portion is the summary of major findings as presented from the interview schedules and surveys. 

Participants 

The participants were A.I.C.  leaders within Kijabe region. The study used two methods 

of data collection namely; surveys and interviews. The main informants were five and coded as 

KRMI-001.KRMI 002, KRMI-003, KRMI-004, and KRMI-005. KRMI was an abbreviation of 

Kijabe Region Main Informants. The main informants were District chairmen within Kijabe 

region. They were all men aged 45-60 years and have served for not less than five years as 

District chairmen. Their views are significant and were incorporated with findings from the 

surveys. A total of ninety-two surveys out of one hundred were returned. 
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The survey was the main method used for data collection in this study. The study had a 

one hundred surveys distributed to pastors and leaders within four Districts of Kijabe region. The 

study findings presented in Table 1 show that a response rate of 92.0% was achieved in the study. 

This was considered very adequate as per the assertions of (Kothari 43), that a response rate of 

50% and above is considered adequate for a descriptive study. The following table shows the 

response rate for the study. 

Table 4.1 Response Rate 

Response Frequency Percent 

Returned 92 92.0 

Unreturned 8 8.0 

Total  100 100.0 

 

Demographic Information of the Respondents 

The information contained in this section comprised the age, gender, educational level, 

duration they have been members of A.I.C. and the leadership position they hold in the church. 

  Gender of Respondents in the Surveys 
 

The study findings as presented in Figure 4.1 showed that a majority of the respondents, 

70.7% were male. Although women are not ordained, they are allowed in lay leadership positions 

though the number is still minimal. This fact is evident from the findings. The pie chart 

represents the gender of the respondents. 
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Figure 4.1 Gender of respondents 

 

Age of Respondents 

 

The results as presented in Figure  4.2 show that 41.3% (38) of the respondents were aged 

between 36 to 45years, 28.3% (26) were aged between 26 to 35years, 16.3% (16) indicated were 

aged between 46 to 55years, 9.8% were aged between 18 to 25 years while 4.3% (4) of the 

respondents indicated that they were aged 55years and above. The findings implied that a large 

number of the leaders/pastors at A.I.C. Kijabe Region were in their middle age. 

 

Figure 4:.2 Age of the respondents. 
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As shown in Figure 4.3, 40.2% (37) of the respondents had no theological training, 5.4% 

(5) had obtained training up to the certificate level, 40.2% (37) had training up to the diploma 

level, and 8.7% (8) had training up to the undergraduate level while 5.4% (5) of the respondents 

had training up to the postgraduate level. The findings implied that a large number of 

leaders/pastors at A.I.C. Kijabe Region had received some form of theological training and 

therefore, could comprehend the concepts under study besides being able to provide the required 

information. The educational level of the participant is presented in the following graph. 

 

Figure 4.3 Theological training. 
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findings implied that a large number of the leaders at A.I.C. Kijabe Region have been members 

in their local churches for a relatively longer period and hence they had rich information 

regarding the issues under study based on their vast experiences of activities in their churches. 

Figure 4.4 Duration in the local church. 
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Figure 4.5 Position in the church. 

 

 

Pastors’ Duration of Service 
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Figure 4.6 Pastors duration of service. 
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Poverty Levels within the Local Church 

 

An item in the survey required the respondents to give their view on the extent of poverty 

in their local churches. The study results in Figure 4.7 reveal and shows that 45.7% (42) of the 

respondents noted that the poverty levels in their local churches was low, 46.7% (43) indicated 

that the levels were high while 4.3% (4) of the respondents noted that the poverty levels were 

very high and 3.3% (3) did not specify. 

Figure 4.7: Poverty levels within the local church. 
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Knowledge on Poverty Eradication Skills 

 

The leaders were asked to gauge their knowledge on poverty eradication skills. The study 

results presented in Figure 4.8 show that 1.1% (1) of the leaders were unknowledgeable, 31.5%, 

(29) were less knowledgeable, 50.0% (46) of the leaders were knowledgeable while 7.6% (7) of 

the leaders noted that they were very knowledgeable on poverty eradicating skills. 9.8% (9) of 

the leaders did not specify their knowledge levels on poverty eradication. 

Figure 4. 8 Knowledge on poverty eradication skills. 
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Figure 4.9 Training on poverty eradication/economic empowerment among pastors. 

 

These findings were supported by the views of the KIIs where one of them stated that 

there were no established courses meant specifically for training pastors on poverty eradication 

while another noted that poverty eradication had not been integrated in the training offered in 

these Bible Schools. Another KII added that much of the content offered in these institutions 

were Bible centered and did not address the issues geared towards poverty eradication. The 

statistics indicate that poverty training is lacking in most A.I.C. seminaries.  

On-job Training/Seminar on Poverty Eradication/Economic Empowerment 

The study sought to find out if the leaders had attended any on-job training/seminars 

organized by their district on poverty eradication in the last two years. As shown in Figure 4.10 a 

majority of the leaders, 75.0% (69) had not attended any of these training/seminars. 18.5% (17) 

had attended on job training/seminars and 6.5% (6) did not specify. 

 

[VALUE](9.7%) 

[VALUE](58.1%) 

[VALUE](29.0%) 

[VALUE](3.23%) 

0

2

4

6

8

10

12

14

16

18

20

Never A little Much Quiet much

N
u

m
b

er
 o

f 
R

es
p

o
n

d
en

ts
 

Extent of Training on Poverty Eradication in Bible School  



Thiongo  

 

104 

 
 

Figure 10: On-job training on poverty eradication/economic empowerment. 
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(1) lack of skills and knowledge, 27.7% (13), low income earnings 4.26% (2), lack of education 

12.8% (6), lack of adequate farming land 4.26% (2), lack of job opportunities 12.8% (6), lack of 

empowerment 4.26% (2), lack of practical poverty reduction strategies 2.23%, (1) political 

factors/poor leadership/self-centered leaders 4.26% (2), lack of capital/resources for setting up 

income generating activities 10.6% (5), lack of support 4.26% (2), environmental factors 2.23% 

(1), laziness 2.23% (1) and failure to embrace technological changes 2.23% (1). 

Figure 

4.11: Factors contributing to high poverty levels among congregants. 
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Hearing Messages Aimed at Poverty Eradication  

The leaders, other than the pastors were asked to indicate how often they heard messages 

aimed at poverty eradication in their local churches. The study findings as displayed in Figure 

4.12 show that majority of the leaders, 59.8% (55), rarely heard messages about poverty 

eradciation, 14.% (13) often heard the messages, 3.3% (3) heard very often, 10.9% (10) never 

heard and 12% (11) did not respond. 

 
Figure 4.12 Hearing messages aimed at economic empowerment. 
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eradication. As shown in Figure 4.13, majority of the pastors, 74.2% (23) indicated that they 

rarely preached on poverty eradication, 16.1% (5) often preach on poverty eradication, 3.2% (1) 

very often preach about poverty eradication and 6.45% (2) have never preached on the subject. 

The findings are graphically represented below. 
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Figure 4.13: How often pastors preached about poverty eradication. 

 

 

Rarely or never preaching on economic empowerment was linked to existing church 

setup, lack of interest, greater focus on faith and spiritual growth, lack of capital, low 

appreciation by congregants, one time preaching, lack of preaching materials, as well as lack of 

follow up once preached. Those who preached often noted that they focused on feeding programs 

and empowering the community. Most had invited individuals from outside to offer such 

messages. 

Existence of Economic Empowerment Programs in Local Churches 

The findings presented in Figure 4.14 show that majority of the leaders 72.8% (67), stated 

that their local churches did not run any program towards poverty eradication to the members and 

the community, 22.8% (21) indicated that their churches had some poverty eradication programs 

and 4.3% (4) did not specify. The findings are presented in the following pie chart. 
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Figure 4.14 Existence of economic empowerment programs in the local churches. 

 

 Churches which run such programs carried out initiatives that facilitated the formation of 

farming group, offered feeding programs, engaged in income generating projects, offered free 

primary education, employed people to work in their schools, offered catering lessons, reared pig 

projects, forming of saving and credit cooperative society (sacco), and conducted seminars meant 

for training farmers.  

Existence of Economic Empowerment Programs in the District/Region 

The leaders were asked to indicate the existence of poverty eradication programs in their 

district. The study findings displayed in Figure 4.15 show that 47.8% (44) of the leaders 

indicated there were no programs for eradicating poverty in their district, 21.7% (20) indicated 

that there were such programs in their district while 27.2% (25) of the leaders stated that they did 

not know whether such programs existed in their district. Those who stated that such programs 

existed in their region outlined a number of programs. These programs included constructing 

schools to provide education in the community, forming savings and credit copperative 

society(sacco) and liaising with banks to give out loans to members, encouraging agricultural 
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activities especially through group farming, carrying out healthy feeding programs, assisting 

members to start self-help groups, empowering youth and enabling communities to tap existing 

government initiatives. It was also noted that the church had partnered with some non-

governments organizations such as Partners Worldwide, Farming God’s way and government 

entities to support various initiatives. 

 

 

Figure 4.15 Existence of Economic Empowerment Programs in the District/Region 

 
 

Responses from the KRM1 show that failure to have economic empowerment programs 

in A.I.C. District/Region for church members and the community was attributed to lack of direct 

involvement in empowerment programs by the church and that involvement occurred only when 

a family had a desperate need where the church  leadership encouraged the parishioners to 

participate in supporting these families. 
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The KRM2 who noted that A.I.C. District had economic empowerment programs 

highlighted that at the church level, programs meant to encourage church members to have 

diligence in their manual work and small businesses had been instituted. At the community level, 

the KRM3 noted that, “We have supported community members working on their farms and 

have formed micro-finance institutions lending loans to members as well as providing 

opportunities for members’ savings. Members use the borrowed loans to run their small scale 

businesses” (KRM3). According to the informants, there is a need of implementing programs 

which might improve the economic status of the church members and the community. 

Research Question #3 Description of Evidence 

Research question #3 asked, “What practical steps need to be taken by leaders to position 

A.I.C. in addressing the problem of poverty in Kijabe Region? The informants were asked to 

suggest some of the practical steps which can be undertaken to help deal with poverty in Kijabe 

region. 

The leaders were asked to assess the suitability of a number of steps towards poverty 

eradication/economic empowerment in A.I.C. Kijabe region. The findings as shown in Table 2 

show that majority of the leaders 97.80%, agreed that there should be revision of the 

region/district’s policy to accommodate poverty eradication initiatives. The study also revealed 

that majority of the leaders/pastors, 96.50%, agreed that there should be increased financial 

literacy in the region among leaders and members. The findings also showed that majority of the 

leaders, 98.90%, agreed that there should be an annual economic empowerment Sunday in the 

region/District. 

The results further showed that the majority of the leaders 93.10%, agreed that the A.I.C. 

Kijabe Region should work closely with the County Government in poverty eradication in the 



Thiongo  

 

111 

community. On the other hand, the majority of the leaders 52.90%, did not agree that the church 

should aggressively seek overseas donor support in poverty eradication. The study also revealed 

that the majority of the leaders, 96.60%, agreed that the church should initiate saving and credit 

programs at various levels (locals church, district and region) for members. Also, the majority of 

the leaders, 98.80% agreed that there should be integration of poverty eradication training in 

Bible schools within the region. The study findings further showed that the majority of the 

leaders 95.20%, agreed that there should be a committee to deal with economic empowerment in 

the district/region. 

The results reveal that the overall mean of responses was 2.397 and a standard deviation 

of 0.575. The findings implied that on average, leaders agreed with most of the statements 

pertaining to the outlined steps to be taken towards poverty eradication/economic empowerment 

at A.I.C. Kijabe Region and their responses were varied. The highest mean of responses score 

was associated with integrating poverty eradication training in Bible Schools within the region. 

(M=2.644, SD=0.505) while the lowest mean score was associated with aggressively seeking 

overseas donor support in poverty eradication (M=1.586, SD=0.691).  
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Table 4.2 Steps to Be Taken towards Poverty Eradication. 

Steps to be taken towards Poverty 

Eradication 

Disagree Agree Strongly 

Agree 

Mean Standard 

Deviation 

Revise the region/district’s policy to 

accommodate poverty eradication 

initiatives.  

2.30% 36.40% 61.40% 2.591 0.539 

Increase financial literacy in the region 

among leaders and members.  
 

3.40% 42.50% 54.00% 2.506 0.568 

Have an annual economic empowerment 

Sunday in the region/district.  
 

1.10% 55.20% 43.70% 2.425 0.520 

Work closely with the county government 

in poverty eradication in the community.  
 

7.00% 41.90% 51.20% 2.442 0.625 

Aggressively seek overseas donor support 

in poverty eradication.  
 

52.90% 35.60% 11.50% 1.586 0.691 

Initiate Saving and Credit programs at 

various levels (Local Church, District 

and Region) for members.  
 

3.40% 39.10% 57.50% 2.540 0.567 

Integrate poverty eradication training in 

Bible Schools within the region.  
 

1.10% 33.30% 65.50% 2.644 0.505 

Have a committee to deal with economic 

empowerment in the District/Region 
 

4.80% 46.40% 48.80% 2.440 0.588 

Average    2.397 0.575 

 

 

Leaders’ Suggestions about Steps to Taken Towards Poverty Eradication  

The leaders were asked to state other important steps towards poverty 

eradication/economic empowerment in A.I.C. Kijabe region. Some of the steps suggested 

included increased introduction of income generating activities such as farming of fruits, 

vegetables and also milk production to create employment opportunities for local residents, 

increasing civic education, conducting more research on poverty related issues in the area, 

organizing community open days to promote business activities in the community, encouraging 

unity among leaders as well as instilling entrepreneurship mindsets early in enough among 
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congregants. It was also suggested that local churches can engage successful persons in 

empowering the locals, include such empowerment talks in church meetings, buying land and 

selling it to members and also sensitizing the community about existing opportunities in the 

county. 

Other suggestions included fundraising and initiating projects meant to improve the living 

standards of the needy; youth empowerment; diversifying revenue sources to support existing 

programs; encouraging entrepreneurship; and reducing overdependence on 

missionaries/donations and instead focusing on viable Income Generating Activities. Other 

suggestions were that local committees could be created to assess pertinent issues regarding 

poverty eradication in the region, that there should be a concrete framework for implementing 

any suggested empowerment initiatives, and that such initiatives should aim at addressing the 

root causes of poverty in the region.  

 The leaders also suggested the continuous formation of church based savings and 

cooperative society (sacco) and self-help groups, engaging other stakeholders such as non-

government organizations, encouraging community development projects as well as offering 

short term training/capacity development courses. Some leaders suggested that locals could be 

helped in finding markets for their products, that business and entrepreneurial trained leaders 

who are readily available in the community could be engaged, and that locals needed to be 

educated on Biblical principles giving guidance on finances, for instance, tithing and supporting 

the needy. Preaching love for neighbors, advocating for local representation in the local 

institutions such as hospitals, schools and integration of communities were also suggested as 

important steps towards poverty eradication in A.I.C. Kijabe region. 
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Chairpersons’ Suggestions and Practical Steps towards Poverty Eradication 

Suggestions given by the KIIs included the sensitization of church and community 

members on how to eradicate poverty in their society, encouraging hard work among members as 

well as training personnel who would assist members and the community on modern farming 

methods and venturing in to business. One of the KIIs suggested that A.I.C. Kijabe Region 

should identify viable groups within the church in order to empower them through fundraising 

and marketing of their projects and that the region should encourage community members in 

diaspora to give back to their communities. Another KII suggested that generosity kitties should 

be introduced for members to be giving each week, that each church should start income 

generating activities (IGAs) to support the needy besides helping these needy groups to get 

education so that they can have a better future. One of the KIIs encouraged setting up a specific 

day for a special collection in each church. 

Views on the involvement in Poverty Eradication among church members. 

 The researcher sought the views of regional Chairperson and the district chairpersons of 

selected churches in A.I.C. Kijabe Region on the involvement of A.I.C. Kijabe Region in poverty 

eradication among church members and the community. One of the chairpersons emphasized 

that: 

There should be proper utilization of church resources especially land and expansion of 

the existing projects in order to create more employment opportunities for church 

members and the community. Investments on training and workshops on poverty 

eradication should be undertaken and bureaucracies that hamper the growth of the already 

existing programs should be avoided. Available sceneries could be utilized as centers for 

tourist attractions (KRM1). 

 

Another chairperson suggested that the church can facilitate educational sessions on 

poverty eradication activities or projects. The church can also give individuals seed money to 

start small scale businesses. It can also link the rich and the poor so that  the poor can be 
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supported to get jobs or contracts that will empower them economically. The church can also 

start income generating activities and provide employment to the poor in their congregations 

(KRM2) 

Another chairperson suggested that, “The A.I.C. Kijabe Region should bear in mind that 

it is its responsibility to be all-round in meeting the needs of the society among them making 

people aware of how to live a better life.” (KRM 4). The above response indicates that A.I.C. 

Kijabe region needs to implement programs to fight poverty. 

Summary of Major Findings 

The study’s aim was to identify levels of knowledge, training, and practice exhibited by 

the pastors and leaders in dealing with poverty eradication in A.I.C., Kijabe Region, and to 

discern best practices for poverty eradication. If leaders teach, preach and implement programs of 

poverty eradication within the region, the number of people living with dire need may reduce. To 

get the required information, the research used three study questions. First, the study sought to 

understand what level of knowledge, training and practice of poverty eradication is exhibited by 

leaders in A.I.C. Kijabe Region. Second, the study sought to know what are challenges A.I.C. 

leaders have experienced in poverty eradication in Kijabe region. Last, the study explored 

practical steps needed to be taken by leaders to position A.I.C. in addressing the problem of 

poverty in Kijabe Region. Based on the evidence information given by participants, the study 

found that: 

1. There is little training on poverty eradication in A.I.C. Kijabe region. Many of the 

respondents indicated that they have not received poverty eradication training in the 

Bible College. The lack of training has contributed to minimal participation in poverty 

eradication in the district. 
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2. The main challenge of not being active in poverty eradication is a lack of 

such programs in the district. Many of the respondents indicated that there were no 

operating programs to emulate. The lack of examples limits the possibility of starting 

a program and makes the churches think that poverty eradication is not part of their 

mission. 

3. Many leaders would like to be involved in programs which can lower the rate of 

poverty among the church members and the community. Many respondents suggested 

the need of investing in training and workshops about poverty eradication activities. 

4. A poverty eradication committee will enhance smooth learning of the programs in 

the district. People are passionate about wanting to participate in the fight 

against poverty within the district. The number of the people willing to be involved is 

high with only a few not sure how to go about it. 

5. Training and starting income generating activities are major steps 

towards poverty eradication in the district. Leaders of A.I.C. Kijabe region were 

positive about implementation of programs which can boost their income. To start 

such programs requires good planning and involving the experts. More practical steps 

to be followed to start income generating activities include; Economic 

empowerment education to parishioners, forming poverty eradication committees in 

the district, partnering with local programs dealing with poverty from the government 

and non-profit organizations, and earnestly praying for the program. 
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CHAPTER 5 

 

LEARNING REPORT FOR THE PROJECT 

 

Overview of the Chapter 

The goal of this study was to evaluate the experience and approaches of leaders in A.I.C., 

Kijabe region in addressing poverty eradication. The hope is that we can discern the most 

effective approaches for eradicating poverty within our specific socioeconomic and cultural 

context. The focus of this study was inspired by the fact that A.I.C. is among the largest 

denominations with an overt mission to fulfill the Great Commission, yet the church seems to lag 

behind in regards to creative poverty eradication programs. The findings reveal that many people 

would like to be involved in programs which would improve the economic condition of church 

members who experience poverty if they were effectively trained in theory and practice. 

The research in this study was focused largely on the levels of understanding in 

performing holistic ministry and implementing practices in the Africa Inland Church (A.I.C.) 

Kijabe region. This chapter focuses on evaluating the study’s central findings and how they relate 

to the researcher’s observation, the literature review, and the biblical and theological aspects of 

the project. The second part of the chapter seeks to explore the limitations of the study, along 

with the unexpected observations and recommendations for further exploration in regards to the 

proposed program.  
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Major Findings 

Most Leaders Lack Training on Poverty Eradication. 

I have been a member and a pastor of Africa Inland Church for many years in Kijabe 

region. For more than six years, and I have also been an adjunct professor at A.I.C. Moffat Bible 

College. During my years of service in these religious and academic institutions, I have not 

observed many efforts to engage and address poverty eradication. Although the denomination has 

started some schools and hospitals, they have little regarding holistic ministry. The A.I.C. church 

is among the biggest denomination in Kenya, and therefore its impact in regard to social work 

should be felt qualitatively and quantitatively. This should particularly be the case in Kijabe 

region where missionaries first settled in central Kenya. With deeper roots that should have 

produced more fruit by this time. The findings reveal that few leaders have attended training on 

poverty eradication. Moreover, the few who have had some training appear not to have received 

enough information about economic empowerment. 

The findings in the data clearly indicate that the number of leaders who have attended 

economic empowerment training is very low. The data also reflects the low number of attendees 

for a seminar addressing poverty eradication. According to surveys completed by attendees, 70% 

indicated that they have never attended such training. The 18% who did attend emphasized their 

frustration in not being trained or guided about how to implement what they were learning, such 

as how to obtain money to start generating programs. 

The deficiency in sermons that focus on encouraging people to get involved in holistic 

ministry is a problem. Interviews and surveys reveal that that very few pastors preach a message 

aimed at economic empowerment. Seventy-four percent indicated that they have never preached 

such messages, while 16% said that they have preached such a sermon but not extensively. It is 

vital for church leaders to  address these issues only since congregants, particularly in my 
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African context, gain knowledge and inspiration from their pastors. If the congregants rarely hear 

or see examples from their leaders regarding the importance of programs and approaches for 

fighting poverty, they are less likely to get involved. With that in mind, consistent preaching and 

training about economic empowerment and eradicating poverty might enlighten and inspire 

congregants, encouraging them to participate in or start such programs. 

In the literature review, I discuss that the church in Africa and Kenya, though increasing 

numerically, does very little regarding poverty eradication programs. The church in Kenya 

mainly emphasizes the after life and often forgets to address the physical needs of people in the 

life now. When the missionaries came to Kenya, they concentrated on heavenly matters and 

stressed little about empowerment. It is unfortunate that many churches only deal with spiritual 

matters and assume that all other needs should be addressed by secular organizations. A 

significant percentage of offerings are for missions and evangelistic campaigns with very little 

resources going to help impoverished and needy. 

Lack of adequate training in Bible colleges about economic empowerment was confirmed 

by different participants both from the surveys and interviews. Out of 100 surveys conducted, 

58.1% indicated that they received very little training in Bible college, while 9.7% responded that 

they did not have any training, and only 3.23% believed that they had “enough” training. Little or 

no training was consistent in both the surveys and interviews, which is a major hindrance to 

approaching poverty eradication programs. All other barriers were connected to lack of enough 

training since no one would start something they had not learned. 

The literature review found many writers advocating the need for including development 

courses in seminaries and Bible schools. Alela (235) stressed the need for restructuring the 

curriculum of Bible schools and including relevant courses such as Christian anthropology, 
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change agent, leading development programs, studies in African realities, business education, 

agriculture, and environmental stewardship. When church leaders and pastors lack such 

important knowledge, the church will not have an effect in this needy world. Leaders who do not 

understand the needs of the church and have no required training will mislead the congregation. 

The church in Kenya needs trained and competent leaders who can implement God’s mission in 

the world. The twenty-first century church in Africa requires leaders who have been fully 

prepared in seminaries to “preach the whole gospel to meet the needs of the whole person within 

the whole community so that we can have healthy relationships (with God, with each other, and 

with the environment)” (Alela 235). 

Historically, the A.I.C. tradition has affected how today’s church is conducting its 

business. The A.I.C. constitution states that the main aim of the early church Africa Inland 

Mission (A.I.M.) was to fulfill the Great Commission as stated in Mathew 28;19-20. They did 

not emphasize poverty eradication. The presiding Bishop Silas Yego of Africa Inland church 

reminded the congregants that the primary priority focus of the denomination is to proclaim the 

work of God to all humankind in the world. To them Christ is the only solution to their daily 

problems. While Jesus is the source of help, people should be taught how to be responsible. The 

task of the church is to teach the congregants on ways to grow holistically. Unfortunately, little is 

done to implement such teachings both in the seminary and in the churches. To help A.I.C. 

leaders to preach and teach about poverty eradication, the seminary curriculum must be changed 

to cater for the needs of people and be applicable in all sectors of life. 

The theological and the biblical framework for this study advocated the need of 

implementing poverty eradication programs both to the church and the community. This was 

modeled in the Old Testament by the prophets and the law which instructed the people to be 
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considerate to the poor. The consideration of the poor and the needy in Leviticus 19 in the time 

of harvest shows a great  example of what is required to help those in need. The advocacy of 

acting justly to the poor perhaps helped the poor to know their rights and ability to work on their 

own and thus improve the living standard. When supported, the poor may be able to raise their 

family as God intended. The prophets like Isaiah had a great concern for the oppressed and the 

poor. In the New Testament Jesus’ teachings emphasized the need of taking care of the poor. 

Jesus reminded people that he had come to proclaim the good news to the poor and set free to the 

oppressed (Luke 4:18). The church is expected to emulate Jesus’s example. Paul on the other 

hand reminded the Galatians to remember the poor and help them (Gal 2:10). Paul not only 

preached and encouraged people to give towards the needy but also worked hard to help the poor 

(Act 20:32-35). The biblical examples can be emulated and practiced by the church today. 

Lack of Good Example a Major Hindrance to Full Participation in Poverty Eradication  

 

 The lack of examples in poverty eradication in Kijabe District was confirmed by the 

responses of different categories of participants in the study. Out of 100 surveys, 21.7% of the 

respondents indicated that there are poverty eradication programs in their district while 47.8% of 

the participants did not have programs. The lack of existing programs was often mentioned as a 

major barrier to having poverty eradication programs both in the survey and the interviews. 

Many other barriers to having poverty eradication programs, including lack of skills, were 

intertwined with the lack of examples. While the local church might be willing to have an 

economic program among the congregation, it does not have good examples to follow or 

adequate instruction. Within an African visual and oral context, people often learn best by 

watching someone doing it or through hands-on instruction (Moffit and Tesch 290). If the district 
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office had a pioneer program that could be transferred to the local churches, then many people 

are more likely to be motivated to start the same in their churches. 

 The literature stressed the need for applying 2 Tim. 2.2 in people’s lives and to equip 

them for the task. Everyone needs to participate in the alleviation of poverty. Fountain Daniel  

(204) offers guidance as to what the church should do in the training process. Needs must be 

assessed to determine what people must be trained to do; it must be determined who is capable of 

being trained to meet those needs; and the actual training must be based on behavioral objectives 

(Fountain 204). Effective approaches to economic empowerment in Kenya will only happen 

when the people are well prepared in seminary and in the local churches. Helping the trainees 

implement programs will enable them to gain the confidence to empower others do the same. 

They should be responsible and delegate responsibilities without intimidation since they are new 

to the task. Just like Jesus, who followed up with his disciples to see what they were doing, the 

trainers should do the same. Such a follow up requires “repeated contacts, encouragement, 

support, and correction if necessary” (Fountain 204). Once pastors and leaders are well-trained 

and prepared to do minister holistically, the church will be truly fulfilling the Great Commission. 

Theologically the church represents a compassionate God who taught His people how to 

care for the needy by example. The action of God to come down and rescue people after hearing 

their cry (Exod. 3:7-8), is a great example of showing mercy and concern for the well- being of 

the oppressed. The church should learn to practice what they are mandated to do, to be concerned 

with those who are needy and the oppressed and to be the voice of the voiceless.  God’s love was 

demonstrated by the sending of Jesus to the cross to save humankind (John. 3:16). God truly 

loved the world but sending His only begotten son confirmed his deep love. Leading by example 

can bear more fruit that mere words. Miller states that it is worthwhile to practice what we 
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confess and show compassion with our actions. He further states that we are called to be like our 

compassionate God (Miller 15). Serving humanity especially the poor will encourage the 

congregants and the community to support one another.  Ultimately, the other thing they might 

be taught is how to be “Good Samaritans” (Luke.10:30-37) and to share and sacrifice their 

possessions and time for the sake of others since, “compassion springs from the heart of God” 

(Miller 116). More importantly, people should be shown by example how to be self-sustaining. 

The Committee will Enhance Smooth Learning of  Poverty Eradication Program  

Among many other factors, the lack of an organized committee is a hindrance to a viable 

economic program in Kijabe region. The years I have served with A.I.C., I have struggled to find 

who is responsible for benevolence in the district. Having a committee from the district level to 

the local church will enhance learning the program. I have learned that for a program to succeed, 

there must be a small committee which oversees the overall running of the program. While not 

everyone will take part in the program, I am convinced that if the church leadership can form a 

committee and empower its members, it will make a significant impact within the district and 

beyond. 

The committee should be comprised of district chairmen, pastors and lay people. Forming 

committees comprising all people will bring great success since all classes of people will be 

included. When the senior person in leadership owns the vision, it will be easier to implement the 

program in the entire district. They can also start such programs in their local churches and invite 

the rest of the people to learn from them. Leading by example will bear more fruit in the local 

churches and the district. 

It was noted in the literature review that the indifference of churches in poverty 

eradication programs was mostly due to lack of committees to lead the congregations. Although 
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the mission of A.I.C. is to fulfill the great commission, lack of poverty eradication committees 

has contributed to low participation in poverty activities programs in the district. The findings 

can justify the lack of committed committee leaders for facilitating economic programs. The high 

number of leaders who admitted that they rarely teach economic involvement, 74.2%, is 

alarming. Although some of their reasons  seem varied such as; one time sermon; lack of 

preaching materials; poor follow-up once preached; and the church structure being an obstacle, I 

am convinced there is much they can do if they are committed and willing to reach out 

holistically. 

In order to start a viable economic empowerment program in the district, a well-organized 

committee will be necessary. According to Elliston, there is a need for good coordination and 

organization to begin poverty alleviation programs. Preparation makes someone “marketable for 

business” (Elliston 302). 

There are many great biblical and theological examples of people who inspired and 

organized their peers to accomplish great tasks. Nehemiah, for example, wept, prayed and fasted 

for three days about the ruins of the wall of Jerusalem. After getting permission from the king, he 

travelled to access the extent of the destruction. Once there, he determined how to rebuild the 

walls of Jerusalem. Despite opposition and challenges, Nehemiah organized a great and 

committed team which enabled him to do the work (Neh. 1-7:3). Nehemiah understood that the 

work required a committed team to accomplish the task, which they did as they worked together 

for the same goal. 

Another great example of good leadership and organization revolved around helping a 

sick and needy person. The team of these men were not only wise, brave, and committed but also 

organized (Luke 5:17-39). They did something great by creating a hole in the roof so that they 
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could lower a terminally sick man to Jesus for healing. While crowds obstructed their way 

through conventional means, they worked to create an unconventional way to accomplish their 

mission (of helping the sick man). First, the team figured out what to do in what must have 

seemed like, at first, an impossible situation. Second, they made a hole in the roof, which was 

risky in several ways, both in weakening the structure and possibly causing destruction to 

someone’s property. And third, they used their combined strength and possibly even a pully-

system to slowly lower the man, who was dead weight, to where Jesus was sitting. Like the 

innovators who did what they had to do to accomplish their objective in making this traditional 

home handicap accessible, the district and church can inspire and teach others to work as a team 

to engage poverty alleviation and economic empowerment. 

Starting Income Generating Projects  is of Great Importance               

Having been brought up in a poor background and serving as a pastor in a community 

with dire need, I am convinced that the church has a great responsibility to fight poverty. I am 

also the founder and CEO of Family Empowerment Ministry Kenya, a program which helps 

people to become self-sustaining, I believe that the ministry could be a model for creating a 

program for the A.I.C. Kijabe region. Although I did not have much experience when I started 

the program, the ministry has been an eye-opener on how people are eager to participate with 

engaged support. Those who were enrolled in our program have expressed regret that their 

churches were not doing anything similar. My experience with the program and concern that the 

church was not going to be enough, led me to pursue studies focusing on the role of the church in 

poverty eradication. I have also started a conversation with my fellow pastors and leaders about 

being ambassadors of hope to the less fortunate and start income generating training and 

programs. 
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In the study, it was discovered that many leaders in A.I.C, Kijabe region suggested the 

need of starting income generating projects. Starting such programs can only be possible if 

district policy makers (district chairmen) realize the need of holistic ministry. First, they must 

change their theology of work to view it as part of the rich Christian life and not as a curse. Two, 

church leaders need to realize that we cannot separate spiritual matters from the physical, and 

instead see them as interdependent. For that to happen, some participants suggested that the 

district church policy be revised so as to accommodate poverty-related concerns When economic 

empowerment policy is incorporated and people are enlightened in financial literacy, many will 

be encouraged to start income generating projects. Preaching about giving is not enough, guiding 

the members about how to start an income generating project will have greater impact. 

The literature review evaluated successful economic programs like the one in Ethiopia. It 

was clear that such a program will not only transform a village but will encourage more to follow 

the teaching of Jesus Christ. Those impacted by the program learned that transformation is 

possible. Inviting experts to teach the congregation and work with them in such programs will 

help people to change their thinking about poverty eradication. When starting such holistic 

programs, the literature review suggested the need for clearly defining the vision for the project. 

The literature also demonstrated that people fail when they are unclear about their objectives. As 

mentioned earlier, this study does not support charity but rather empowerment. The 

denomination should be careful not to start charity programs that will make the needy more 

dependent than independent. Poverty eradication aspires to foster independence.  

Ministry Implications of the Findings 

The study clearly revealed the need for starting economic programs in A.I.C. Kijabe 

region. The interviews, surveys, and interaction with the church leadership in Kijabe region 
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demonstrated the need for implementing programs that can improve the economic well-being of 

parishioners and the community. With guidance to start an empowerment program, many 

congregations would increase their income and eventually be able to support church projects. 

The findings also stressed that the A.I.C. Kijabe region and denomination rework their 

Bible school curriculum. The leaders who took the survey, along with the interviewees, revealed 

that they received little information about poverty eradication in college training. Reworking 

curriculum would require an eye towards adapting it to today’s needs. The leadership can survey 

church members regarding needs and struggles they would like their pastor to address. 

Additionally, the A.I.C. can visit other seminaries and evaluate how they engage in holistic 

training. They can also enlist business and agricultural university experts to teach short courses 

on how to start a business or agri-business. 

Limitations of the Study 

  Although I did not encounter many limitations during the research, the ones I did almost 

altered with the end results. The main limitation was during the data collection, both in the 

survey and in the interviews. Since I lived in America for some time, and was doing studies at a 

prestigious school, some participants assumed that I was funded. But this was not the case. 

Although they signed an agreement that no money was involved, some still expected 

reimbursement. I used the challenge to explain further to participants in the church and the 

community about the need for studies in poverty eradication. Some pastors gave me an 

opportunity to preach in their churches about biblical economic empowerment, which was well 

received. 

The other limitation was time. With busy schedules, finding time for interviews was a 

challenge for many people. On one occasion, we had to stop the interview so the interviewee 
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could take a call, which took more than an hour. Coming back to the interview was difficult since 

the person was now distracted. We had to reschedule for a later date. Saturday was my best day 

for interviews since I am a pastor and work full-time at a Bible college. Unfortunately, many of 

the participants who work full-time on weekdays use Saturdays for family time.   

I also encountered a challenge from one of the survey participants who, for lack of a 

better way of putting it, was a “know it all.” In response to a question from the survey, he wanted 

to prove to the other participants that he knew the answer and got embroiled in satisfying his ego. 

Unfortunately, his response was wrong. The participants seemed uneasy and distracted and their 

responses may have been impacted by the experience. On a different occasion, the level of 

spiritual maturity was low, which made it difficult to convince the participant the importance of 

taking time to fill out the surveys about poverty eradication. However, these were few and  did 

not likely affect the end results. 

If I were to do a similar study, I would use a focus group discussion. The surveys were 

good, but they seemed to inhibit the participants from sharing freely. Perhaps the focus group 

would have revealed more information that was not asked in the surveys. I would also reduce the 

number of surveys and instead increase the number of interviews since the district chair are key 

informants and policymakers. 

Unexpected Observations 

In this study, there were three unexpected observations. The first was that there are a 

large number of leaders within the Kijabe region who are knowledgeable about the need for 

economic empowerment. Surprisingly, they shared that they had attended some form of training 

about economic empowerment, yet they admitted that they had done very little preaching or 
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action to help the needy. It was also a surprise to realize that many expressed that they would like 

for churches get more involved with such programs to help the needy. 

The second unexpected observation was the high number of leaders who had received 

theological training. This seemed to go against the assumption that many people do not 

implement programs because they lack training. However, it was a surprise from the findings that 

even if they attended training and seminars on poverty eradication and economic empowerment, 

they were not guided on the steps necessary to implement the ideas they had learned or where to 

get the capital.  

The third finding that was unexpected was the high number of years that most pastors 

have served in a particular church. 35% of the pastors have served in their churches for 11 to 20 

years. Having served such a long time in a particular church, it would be expected to have 

brought a great impact in poverty eradication, but it is not the case for most of the churches. 

More surprisingly, most of the leaders were older, with the highest number, or 41.3%, between 

36-45 years of age. Again, it would be expected that since the leaders have been in ministry for a 

longer time, they have identified the needy cases in the district and perhaps started income 

generating projects. Sadly, they only expressed a desire to have economic programs in their 

churches. Although they expressed an interest and willingness to participate in economic 

programs, they have not yet started anything. 

 Recommendations 

The purpose of the study was to evaluate the levels of knowledge, training, and practice 

exhibited by the leaders in dealing with poverty eradication in A.I.C, Kijabe Region. This study 

hoped to discern the best practices for poverty eradication. The study was inspired by the fact 

that A.I.C. is among the largest denominations in Kenya whose mission is to fulfill the Great 
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Commission yet falls short in its commitment to poverty eradication programs. The findings 

reveal that many people express a desire to be involved in poverty eradication programs. 

The researcher makes the following recommendations for economic empowerment and 

poverty eradication programs: 

1. The church urgently needs to define in its Mission Statement details and steps for 

holistic ministry approach. Each local church needs to be guided on how they can 

reach their members holistically. 

2. There is an urgent need for creating an economic empowerment team at the regional 

level and parallel committees in each local church. The team will oversee the 

economic programs, offer guidelines, and monitor progress. For efficiency, the team 

should participate in management and entrepreneurship training to learn the 

intricacies of managing such a group. 

3. The Africa Inland Church needs to consider revising their theological training 

curriculum. They should make sure that their colleges are offering short courses on 

business skills and community development courses, along with short courses in the 

local churches. 

4. The church has sponsored several high schools, hospitals, and a Bible college.  The 

denomination should in a similar manner start more vocational training to offer skills 

which could enable people to make a living. 

5. The denomination can make a policy where all the local churches may  have at least 

one Sunday annually for business. They can invite  bankers, and experts in 

market and entrepreneurship to enlighten the church on issues regarding investment. 
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The researcher notes that his study considered the A.I.C. Kijabe region. Yet the 

denomination extends all over Kenya. The researcher recommends more studies to investigate if 

other regions have programs that could be emulated to help strengthen the program throughout 

Kenya. 

1. There are other denominations such as Catholic, Anglican Church of Kenya, 

Presbyterian Church of East Africa, and the Quakers who have successful 

empowerment programs. There is an urgent need to understand their success and how 

they operate. 

2. The researcher also recommends the invitation of missionaries from countries like 

America and the Netherlands who have successfully created and implemented 

economic empowerment programs. Training materials should be translated into the 

local language for clear understanding and made available for Bible colleges and in 

local churches. 

Postscript 

My journey to accomplish the program of Doctor of Ministry was made possible through 

God’s grace and guidance. It is a dream come true and I owe it all to God. Although I did not 

know that I would join a seminary let alone a doctoral program, I desired to further my studies. 

Although I was a staunch Catholic, I grew up in a poor background and always wished that the 

church could help us live a more empowered life. When I became a pastor, I encountered many 

people struggling with poverty, yet they believed in God. They inspired me to begin thinking 

about ways to address their suffering. When I approached the Bishop to seek guidance on how to 

help, I was very disappointed because, according to him, “I was dealing with earthly things 

which should be done by other organizations.” My upbringing and the needs of the parishioners 
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continued to stir me to do something to address the needs of those living in grinding poverty. I 

registered  Family Empowerment Ministries, with the aim of empowering people holistically. 

This program uses farming as a tool to share the Gospel and train people on how to be self-

sustainig. 

I am grateful that my dream to do studies centering on the role of the church in poverty 

eradication has come to be a reality. I am excited that the work has been written and will be 

available for reference to those who have a heart to uplift the lives of the poor in the society. I am 

hopeful that Christian leaders from all circles will be inspired to use my research to implement 

such programs in their schools and churches. My hope is that many lives will be changed. I am 

convinced that when people are ministered to holistically and guided to live empowered lives, 

they may be more inclined to follow the teachings of our Lord Jesus Christ and contribute to 

illuminating the Kingdom of God. 

  



Thiongo  

 

134 

APPENDIXES 

Appendix A: Informed Consent Letter (For Surveys) 

 

The Role of the Church in Poverty Eradication in Kenya:  

A Focus of A.I.C. Kijabe, Region. 

 

 You are invited to be in a research study being done by Simon. K. Thiongo 
from the Asbury Theological Seminary.  You are invited because you are a leader of a 
local church within the Africa Inland Church. Kijabe Region. 
 
If you agree to be in the study, the researcher will conduct a survey with you at an agreed 
time in the agreed place. You are requested to fill the provided survey questions. There is 
no payment for the exercise and your name will not be associated directly with your 
response. A number or initials will be used instead of your name.  
 
If something makes you feel bad while you are in the interview, please inform Simon. K 
Thiongo, the researcher about it.  If you decide at any time you do not want to finish 
the interview, you may stop whenever you want.  
 
You are free to ask Simon K. Thiongo, the  researcher questions any time about 
anything in this study. Signing this paper means that you have read this, or had it read 
to you, and that you want to be in the study.  If you do not want to be in the study, do not 
sign the paper.  Being in the study is up to you, and no one will be mad if you do not sign 
this paper or even if you change your mind later. You agree that you have been told 
about this study and why it is being done and what to do.   
   
 
 

                                                                        ___                                                               

Signature of Person Agreeing to be in the Study                          Date Signed  
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Appendix B. Informed Consent Letter (for Interviews) 

The Role of the Church in Poverty Eradication in Kenya:  

A Focus of A.I.C.  Kijabe, Region. 

 

You are invited to be in a research study being done by Simon. K. Thiongo from the Asbury 

Theological Seminary.  You are invited because you are a senior Pastor of a local church within 

the Africa Inland Church. Kijabe Region. 

 

If you agree to be in the study, the researcher will conduct the interview with you at an agreed 

time in the agreed place. There is no payment for the exercise and your name will not be 

associated directly with your response. A number or initials will be used instead of your name.  

 

If something makes you feel bad while you are in the interview, please inform Simon. K 

Thiongo, the researcher about it.  If you decide at any time you do not want to finish the 

interview, you may stop whenever you want.   

 

 You are free to ask Simon K. Thiongo, the researcher questions any time about anything in this 

study.  

 

Signing this paper means that you have read this, or had it read to you, and that you want to be in 

the study.  If you do not want to be in the study, do not sign the paper.  Being in the study is up to 

you, and no one will be mad if you do not sign this paper or even if you change your mind 

later. You agree that you have been told about this study and why it is being done and what to do. 

   

 

 

                                                                        ___                                                               

Signature of Person Agreeing to be in the Study                          Date Signed  
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                                          Appendix C. Interview Protocol 

 

1. Describe how A.I.C Kijabe region has been involved in poverty 

eradication/economic empowerment.  

 

a) Church members  

 

b) The community  

 

 

2. How have each of the following acted as a challenge in poverty eradication by A.I.C., 

Kijabe region.  

 

a) The content offered in theological training institutions.  

 

 

b) Lack of good will from the larger A.I.C. denomination 

 

 

c) Lack of resources to start poverty eradication programs  

 

 

 

d) Poor cooperation from the congregants in poverty eradication initiatives 

 

 

 

3. State any other challenge that have been encountered (or may be encountered) by 

A.I.C., Kijabe region in poverty eradication efforts.  

 

 

 

4. Suggest the practical steps which need to be taken by A.I.C., Kijabe region in 

poverty eradication and economic empowerment of members and the community.  

 

 

5. Give any other view on the involvement of A.I.C. Kijabe region on poverty 

eradication among the members and the community.  

Appendix D.  Survey Protocol 
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Dear Fellow Worker in A.I.C., Kijabe Region.  

 

My name is Simon K. Thiongo, a Doctor of Ministry (D.Min) student at Asbury 

Theological Seminary (United States) and a pastor with the Africa Inland Church, Kijabe 

District. I am doing a study on “The Role of the Church in Poverty Eradication: A Special 

reference to Leaders/Pastors in A.I.C., Kijabe Region”. Kindly fill up the survey to assist me 

complete the project. You don’t need to write your name on this form. Make sure that you sign 

the consent form provided before filling up the survey. Thanks in advance for your willingness to 

participate in the study.   

Background Information  

A. Gender  

 Male  

 Female  

 

B. Age  

 18-25 years  

 26-35 years 

 36-45years 

 46-55years 

 55 years and above  

 

C. Theological Training  

 No Theological Training  

 Certificate Level  

 Diploma Level  

 Undergraduate Level  

 Post-Graduate Level  

 

D. Duration in the Local Church  

 Less than 5 years  

 6-10 years  

 11-15 years 

 16-20years 

 21-25years  
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 26-30years 

 Above 30 years  

 

E. Position in the Church  

 Pastor  

 Deacon  

 Elder 

 Departmental leader (Specify……………………….) 

 

F. If Pastor, duration of Service  

 Below 5 years  

 5-10 years  

 11-20 years  

 21-30 years  

 Above 30 years  

 

1. Gauge the poverty levels within your Local Church  

 Very High 

 High  

 Low  

 Very Low  

If high or very high, what might be the contributing factors to poverty among the  

congregants? ………………………………………………………………………. 

 

2. How often do you hear messages aimed at economic empowerment of people in your 

Local Church (Question not for Pastors)?  

 Very Often  

 Often  

 Rarely  

 Never  

 

3. If a Pastor, how often have you preached on economic empowerment/poverty 

eradication?  

 Never  

 Rarely  

 Often  

 Very Often  

Explain your answer in 3 above:  
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4. Does your Local Church run any program towards poverty eradication/economic 

empowerment for members and the community?  

 YES 

 NO 

If yes in 3 above, describe the kind of poverty eradication program undertaken.  

 

5. Is there any type of poverty eradication/economic empowerment program in your 

District/Region?  

 YES 

 NO 

 I DON’T KNOW 

If yes in 4 above, describe the type of poverty eradication program run at the District 

or Regional level:  

 

6. As a leader in A.I.C., how would you gauge your knowledge on poverty eradication 

skills.  

 Very knowledgeable 

 Knowledgeable  

 Less knowledgeable  

 Unknowledgeable  

 

7. If Pastor, to what extent were you trained on poverty eradication/economic empowerment 

in Bible School.  

 Never  

 A little  

 Much  

 Quiet Much  

 

8. Have you attended any on-job training/Seminar organized by your District/Region on 

Poverty eradication/economic empowerment in the last two years?  

 YES 

 NO 

 

If yes, state some of the issues which were handled in those trainings:  

 

 

 

9. What challenges have you faced (or are you likely to face) as a leader in addressing the 

issue of poverty in your Locality (you can tick more than one)?  

 Lack of skills in poverty eradication  
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 Lack of good will from the larger A.I.C. denomination 

 Lack of resources to start poverty eradication programs  

 Poor cooperation from the congregants in poverty eradication initiatives 

 

State any other challenge beside the ones stated above:  

 

10. (A) State the Level of Agreement with the following steps towards poverty 

eradication/economic empowerment in A.I.C. Kijabe region.  

 

 STEP TO BE TAKEN  DISAGREE AGREE STRONGLY 

AGREE 

1 Revise the Region/District policy to 

accommodate poverty eradication 

initiatives.  

   

2 Increase financial literacy in the region 

among leaders and members.  

   

3 Have an annual economic empowerment 

Sunday in the Region/District.  

   

4 Work closely with the County Government 

in Poverty eradication in the community.  

   

5 Aggressively seek overseas donor support 

in poverty eradication.  

   

6 Initiate Saving and Credit programs at 

various levels (Local Church, District and 

Region) for members.  

   

7 Integrate poverty eradication training in 

Bible Schools within the region.  

   

8 Have a committee to deal with economic 

empowerment in the District/Region 

   

     

 

 

(B) State other important steps towards poverty eradication/economic empowerment 

initiatives for A.I.C. Kijabe region.  
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Appendix E: Research Authorization from NACOSTI 

 

 

 
 

  



Thiongo  

 

142 

Appendix F: Research Authorization from Kiambu County 
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Appendix G: Research Permit from NACOSTI 
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Appendix H. Permission to Collect Data in A.I.C. Kijabe Region

 

 



Thiongo  

 

145 

WORKS CITED 

Abernethy, Andrew T. The Book of Isaiah and God's Kingdom: A Thematic-Theological 

Approach. IVP Academic, 2016. 

AIC Kenya Constitution,2018 Amendment.Art. II & III. 

Alela, Moses. Good News to the Poor: A Model for Holistic Ministry in Bunyore, Kenya. 2007. 

Asbury Theological Seminary, PhD dissertation.  

Alsop, Ruth, editor. Power, Rights, and Poverty: Concepts and Connections. USA, World 

 Bank, 2005.  

Alsop,R and Nina Heinsohn.Measuring Empowerment in Practice: Structuring Analysis and 

Framing Indicators.Policy Research working Paper Series (WPS) Washington DC:World 

Bank 2005. 

Anderson, Gerald H. Biographical Dictionary of Christian Missions. Grand Rapids, MI: William 

B. Eerdmans Publishing Co., 1999.pp 609. 

Ashley, Benedict, M. Living the Truth in Love: A Biblical Introduction to Moral Theology. New 

York: Alba House, 1996. 

Avila, Charles. Ownership, Early Christian Teaching. Maryknoll, NY:Orbis Books,1983. 

Balswick Jack O., and J.Kenneth Morald.  Social Problems: A Christian Understandings and 

Response.Grand Rapids, MI:Baker Books,1990. 

Banglis, Webuin Rudolf. “The Concept of Work in Proverbs 6:6-11 and Its Relevance to Poverty 

Eradication in Africa. Ogbomoso Journal of Theology, vol. 14, no. 2, 2009, pp. 87-103. 

Banks, William L. In Search of the Great Commission: What did Jesus Really Say? Chicago, 

Moody Press, 1991.  



Thiongo  

 

146 

Bansikiza Constance. Responding to Poverty in Africa. Eldoret. AMECEA Gaba Publications 

2007. 

Barclay, William. Crucified and Crowned. Hymns Ancient & Modern Ltd.Norwich UK. 2012. 

Barker, Kenneth L., and John Kohlenberger editors. NIV Bible Commentary: An Abridgement of 

the Gold Medallion-Winning Expositor's Bible Commentary. Vol. 1, Grand Rapids: MI, 

Zondervan, 1994.  

Batey A. Richard. Jesus and the Poor. New York, Harper & Row, 1972 

B. Gitonga. Lobbying and Advocacy. Rev ed., Nairobi, PSI Consultants, 2011.  

Befus David R. Kingdom Business: The Benefit of Promoting Economic Activity Miami: Latin 

American Mission, 2001. 

Berman, B. Control and Crisis in Colonial Kenya: The Dialectic of Domination- Eastern African 

Studies. Nairobi- Kenya: East African Publishers 1992. 

Blackaby, Henry T. and Avery T Willis. "On Mission with God." Perspectives on the World 

Christian Movement, 3
rd

 edition. Edited by Ralph D. Winter et al. 3rd. Pasadena: William 

Carey Library, 1999, pp. 55-58. 

Blomberg, C.L Neither Poverty nor Riches, Leicester: IVP, Apollos, 1999. 

Bosch, David J.Transforming Mission:Paradigm Shifts in Theology of Mission. 

Maryknoll,NY,:Orbis Books 1991. 

Bown, Lalage, and Chard (England). Preparing the Future: Women, Literacy and Development. 

Action Aid, Development Report No.4. 1 Oct. 1990. 

Brueggemann, et al. A Theological Introduction to the Old Testament 2
nd

 ed. Nashville: 

Abingdon Press, 2005 



Thiongo  

 

147 

Browne-Miller, A. The Praeger International Collection on Addictions: Faces of addiction, then 

and now. Manchester- UK: ABC-CLIO 2009. 

Chandran, Emil. Research Methods: A Quantitative Approach with Illustrations from Christian 

Ministries . Nairobi: Daystar University, 2004 

Collins, Grace C. English Handbook for Christian Schools. Greenville, SC: Bob Jones UP, 1985. 

Cotran, E. Report on Customary Criminal Offences in Kenya. California- USA: The Govt. 

Printer, 2008. 

Craig, Robert H. Religion and Radical Politics. Philadelphia: Temple University Press, 1992. 

Creswell, John W. Research Design: Qualitative, Quantitative and Mixed Methods Approaches. 

3rd Edition . Los Angels, London, New Delhi, Singapore: Sage, 2009. 

---. Research Design. Qualitative and Quantitative Approaches. London; Sage publication 1994. 

Dixon, John and Macarov eds., Poverty: A Persistent Global Reality. London Routledge, 1998. 

Douglas,J.D.,and Merril C. Tenney,eds.International Dictionary of the Bible.Grand Rapids, 

MI:zONDERVAN publishing House,1987. 

Downes, Donna R. “The Cure for Dependency: Teach Your Churches to Give.” Evangelical  

 

 Missions Quarterly, vol. 28, no. 2, Apr. 1992, pp. 142–150 

 

Dulles, Avery. “Evangelizing Theology”, First Things vol. 61, March 1996, pp. 27-32. 

Dussel, Enrique D. "The Kingdom of God and the Poor." International Review of Mission, vol. 

68, no. 270, Apr. 1979, pp. 115-130. 

Elliott, Rebecca. Painless Grammar. Hauppauge, NY: Barron’s Educational Series, 1997. 

Elliston, Edgar J., editor. Christian Relief and Development: Developing Workers for Effective 

Ministry. U.S.A, Word Publishing, 1989.  

Ellul, Jacques. Money and Power. London,UK:Marahall Pickering,1986. 



Thiongo  

 

148 

Flynn, E.P. Issues in Medical Ethics, Kansas City: Sheed and Ward, 1997. 

Fountain, Daniel E. Health,the Bible and the Church.Wheaton,IL:Billy Graham Center,1989. 

Gehman, J Richard. From Death to Life:The Birth of  the Africa Inland Church in Kenya. St. 

Ann Arbor, MI,: C-M Books, 2013. 

Gelians, Maurice, Alcoholism and You, Nairobi: St Paul Publications-Africa, 1990. 

George Jim. A Man After God’s Own Heart: Devoting Your Life to What Really Matters. Oregon: 

Harvest House Publishers, 2002. 

 Gilliland, Dean S. "Introductory Overview." The Good News of the Kingdom, edited by Charles 

Van Engen et al., Maryknoll: Orbis Books, 1997. 25-35. 

Gladwin, John. God’s People in God’s World: Biblical Motives for Social Involvement. Downers 

Grove, Ill: IVP, 1979. 

Glesne, Corrine.Becoming Qualitative Researchers:An Introduction.(5
th

 

ed).London,England:Pearson,2015. 

Godard, John George. Poverty; Its Genesis and Exodus, an Inquiry into Causes and the Methods 

of Their Removal. 2nd ed., New York: Swan Sonnenschein & Co, 1892.  

Government of Kenya (1995). Social dimensions of Development. An approach to Human 

Centered Development and Alleviation of Poverty. 

Government of Kenya (2000). “Second Report on Poverty in Kenya.” Welfare indicators Atlas 

Vol 3, Nairobi: Ministry of Finance and Planning. 

Greer, Peter, and Phil Smith. The Poor will be glad: Joining the Revolution to lift the World out 

of Poverty. Grand Rapids, MI, Zondervan, 2009.  

Grudem, Wayne. Systematic Theology. GR:MI, Inter-Varsity Press, 1994. 

Gunton Colin.The Trinity in a Prulalistic  Society.Grand Rapids:MI William B. Eerdmans.1997. 



Thiongo  

 

149 

Gutierrez, Gustavo. We drink from Our Own Wells: The Spiritual Journey of a People. 

Maryknoll: Orbis Press 1984. 

Haring, B. The Law of Christ, Vol II, Bangalore: Theological Publications, 1973. 

Hengel Martin. Property and Riches in the Early Church: Aspects of a Social History of Early 

Christianity. Fortress Press. U.S.A, 1998. 

Herrington, Jim, et al Leading Congregational Change: A Practical Guide for the 

Transformational Journey. Jossey-Bass, 2000.  

Hiebert, Paul Daniel Shaw, and Tite, Tienou. Understanding Folk Religion: A Christian 

Response to Popular Beliefs and Practices. Grand Rapids MI: Baker Books 1999. 

Hiebert, Paul G. “Critical Contextualization.” International Bulletin of Missionary Research, vol. 

11 no. 3 July 1987, pp.104-112.  

Hiebert, Paul G.Scott Moreau, eds.”Shalom” In Evangelical Dictionary of World Missions Grand 

Rapids, MI. Baker Books, 2000. 

Holman Susan R.Wealth and Poverty in Early Church Society.Grand Rapids MI:Baker 

Academic,2008. 

Hunt Dave. Beyond Seduction: A Return to Biblical Christianity. Eugene Oregon: Harvest House 

Publishers, 1987 

Hughes Dewi. Power and Poverty: Divine and Human Rule in World of Need. IVP, England, 

2008 

Hybels, Bill. Courageous Leadership. Grand Rapids Michigan. USA Zondervan 2004. 

Jeffs, Tony and Mark Smith. Informal Education: Conversation, Democracy and 

Learning.Nottingham: Educational Heretics Press, 2005.  



Thiongo  

 

150 

Jele, Qeko.John Chilembwe and Church National Politics. www.zithandozami-eko.blogspot.com 

( Accessed on February 8,2019) .   

Johnson, L.T. Sharing possessions: Mandate and symbol of Faith. Philadelphia: Fortress Press, 

1981.  

John A. List “The Market for Charitable Giving.” Journal of Economic Perspectives, vol. 25, no. 

2, Spring 2011, pp. 157-180.  

Kantzer, Kenneth S., and Stanley N. Gundry, editors. An Evangelical Theology of Liberation: 

Perspectives of Evangelical Theology. MI: Baker, 1979.  

Kariatlis, Philip. "Affirming Koinonia Ecclesiology: An Orthodox Perspective." Phronema, vol. 

27, no. 1, 2012, pp. 51-65. 

EBSCOhost,ezproxy.asburyseminary.edu/login?url=http://search.ebscohost.com/login.as

px?di rect=true&db=rfh&AN=ATLA0001931854&site=eds-live 

Kariuki, Sicily, Tackling Youth unemployment in Kenya through public-private Collaboration, 

retrieved on Feb,13,2017 

Karras, V A. “Overcoming Greed: An Eastern Christian Perspective, Buddhist-Christian Studies, 

vol 24, 2004, p. 47.  

Kasenene, Peter, Religious Ethics in Africa. Kampala: Foundation Books, 1998. 

Keller Timothy. Generous Justice: How God’s Grace Make Us Just. NY: Riverhead Books 

2010. 

Kelly, M. “Basic Challenges That HIV/AIDS Presents to Our Christian Faith”  Jesuit Centre for 

Theological Reflection, 2004. 

Kelly, Gerard. "Church as Communion: The Gift and Goal of Koinonia." Phronema, vol. 29, no. 

1, 2014, pp. 121-127. 

http://www.zithandozami-eko.blogspot.com/


Thiongo  

 

151 

Kenya. Kenya National Bureau of Statistics “Census 2009 Summary of Results” Nairobi:KNBS, 

2013. 

Kiai, Mugambi. The War Against Corruption in Kenya, November, 8, 2010, 

https://www.opensocietyfoundations.org/voices/war-against-corruption-kenya 

(Accessed.February 8,2017). 

Kiiru,Macmillan. Mobilizing and Managing Resources:Foundations,Principles and 

Strategies.Nairobi:Evangel Publishing House, 2010.  

Kim, Chinbong, et al., editors Megachurch Accountability: Critical Assessment through Global 

Case Studies. Pasadena: William Carry Library, 2016. 

Kinoti, George. Hope for Africa and What the Christian Can Do. Nairobi: Africa Institute for 

Scientific Research and Development, 1994. 

Kioko Shadrack. An Evaluation of the Integrated Approach used by the Redeemed Gospel 

Church Inc. Nairobi. To reach out to the Poor in the Slums. 2005 Nairobi Evangelical 

Graduate School of Theology. MDiv Thesis. 

Knierim, Rolf. The Task of Old Testament Theology: Method and Cases. MI: Wm. B. Erdman 

Publishing Company, 1995. 

Kobia, Samuel, The Courage to Hope: The Roots of a New Vision and the Calling of the Church 

in Africa, Geneva, Switzerland: WCC, 2003. 

Kodia, David H. Poverty in Grace: Social Responsibility of the Church and Society in War 

Against Poverty. Nairobi, Uzima, 2005. 

Kombo Donald, Delno Tromp. Proposal and Thesis Writing. Nairobi: Paulines Publications 

Africa, 2006. 

https://www.opensocietyfoundations.org/voices/war-against-corruption-kenya


Thiongo  

 

152 

Kothari, C.R.Research Methodology:Methods and Techniques.(2
nd

 ed.) Delhi, India:New Age 

International, 2004 

Kouzes, Posner. Credibility. San Francisco, USA, Jossey-Bass Management Series, 1993. 

Kreider A.The Change of Conversion and the Origin of Christendom.Harrisburg,PA:Trinity 

Press International 1999. 

Larbi, E Kingsley.Theological Examination of Poverty relief Models in the African 

Context.Africa International University.2014.Nairobi. MA Thesis. 

Lazonby, David. “Applying the Jubilee to Contemporary Social-Economic and Environmental 

issues.” Journal of European Baptist Studies, vol.16, no 3 May 2016, pp, 30-50. 

EBSCOhost, 

search.ebscohost.com/login.aspx?direct=true&db=rfh&AN=ATLAiB8W161219004489

&site=eds-live.  

Lerner, Michael. "Sabbatical Year and Jubilee in Twenty-First-Century America." Tikkun, vol. 

30, no. 1., pp. 18-21 EBSCOhost, doi:10.1215/08879982-2833575. Accessed June 18, 

2918. 

LeVine, Robert, et al. Women’s Schooling and Childcare in the Democratic Transition: A 

Mexican Case Study. Population and Development Review, 1991 

Loewenberg,Frank M. From Charity to Social Justice: The Emergence of Communal Institutions 

for the Support of the Poor in Ancient Judaism. Brunswick, NJ; Transaction 2001. 

Lugones, M. Toward a Decolonial Feminism. Hypetia, 2010, 

Lull,David John, “Currents in Theology nad Mission”.Vol 44 no 4.Oct.2017, p4-6.Publication 

Type:Article.Database: ATLA Religion Dtabase with ATAS Serials. 



Thiongo  

 

153 

Lupton, Robert D. Toxic Charity: How Churches and Charities Hurt Those They Help. NY: 

HarperOne, 2011.  

Manheim, Jarol B., and Craig Leonard Brians. Empirical Political Analysis 8th edition Boston, 

MA: Longman, 2011. 

Marai Patrick M. It Is Expensive to Be Poor: A Christian Perspective on Poverty. Nairobi 

Pawhan Consultants 2011. 

Maribei, Peter.” An Evaluation of the Leadership Role of Local Churches in the Constituency 

Development Fund as Agents of Transformation.” MA Thesis,  

 Nairobi International School of Theology, 2008 

Magesa, Laurenti, and Zablon John Nthamburi, editors. Democracy and Reconciliation: A 

Challenge for African Christianity. Nairobi, Acton Publishers, 1999.  

Malone, Malcolm. “Transformational Development of the Western Pacific Agenda?: Aspects of 

Church, State and the Colonial Legacy in Papua New Guinea.” Transformation, vol. 22. 

no 2 April 2005, pp 85-93. 

Manda, Damiano Kulundu, et al. A Review of Poverty and Antipoverty Initiatives in Kenya. 

Nairobi, Kippra, 2001. 

Mangalwadi, Ruth and Vishal Mangalwadi. William Carey: A Tribute to an Indian Woman. New 

Delhi: Nivedit Good Books, 1993. 

Maribei,Peter.An Evaluation of the Leadership Role of Local Churches in the Constituency 

Development Fund as Agents of Transformation 2008.Nairobi:NIST. MA Thesis. 

Marshall, Katherine, and Marisa Van Saanen. Development and Faith: Where Mind Heart, and 

Soul Work Together.  D.C, World Bank, 2007.  

Martini, M.C,. Journeying with the Lord, Alba House, N.Y. 2005. 



Thiongo  

 

154 

Mayabi, Richard Wanzala.The Nature of Relationship Between the Affluent and the Urban Poor 

Churches in Nairobi and it’s Implication for Christian Mission. 2008 Nairobi: NEGST 

MA Thesis. 

Mbayiha Cyuma “The Philosophy Corner: Corruption in Africa: The Way out; 

htt://allafrica.com/stories/s/200602200239.html.). 

McCarty V.K “Prisca - Fellow Tent-maker and Fellow Missionary of Paul:Acts 18.2-3, 18, 26; 

Romans 16.3-4; 1 Corinthians 16.19; 2 Timothy 4.19” International Congregational 

Journal vol. 11 no. 2. Winter 2012, pp. 45-60.  

McKnight, Scot. “Five Streams of the Emerging Church.” Christianity Today vol 51, not 2 Feb. 

2007, pp. 1-6.  

McPhee, Arthur. Friendship Evangelism, Grand Rapids MI: Zondervan Publishing House, 1979. 

Miller, Darrow L., and Guthrie Stan. Discipling Nations: The Power of Truth to Transform 

Cultures, 2
nd

 ed. Seattle, YWAM, 2001. 

Moberg, David O. The Great Reversal: Evangelical Versus Social Concern. Philadelphia: 

Evangelical Perspective 1972. 

Moffitt, Bob, and Karla Tesch. If Jesus were Mayor: How your Local Church Can Transform 

Your Community. Oxford UK: Monarch Books, 2006. 

Moffit, Robert.The Church in Response to Human Need.Grand Rapids MI:Eerdmans,1987. 

Moore, Osheta. "How I Became a Shalom Sista." Christian Century, vol. 134, no. 23, 08 Nov. 

2017, pp 10-11. 

Moyo, Dambisa. Dead Aid: Why Aid is not Working and How there is a Better Way for Africa. 

Farrar Straus and Giroux: New York, 2009. 



Thiongo  

 

155 

M’passou, E. Towards a Theology of Development. Chilema, Malawi: Christian Communication 

Programme, 1987. 

Mugambi, J. N.K. From Liberation to Reconstruction: African Christian Theology After the Cold 

War. Nairobi, East African Educational Publishers, 1995.  

Mugenda, Olive M. and Abel G. Mugenda. Research Methods: Quantitative and Qualitative 

Approaches. Nairobi: African Center for Technolgy Studies, 2003. 

Mungai, Patrick Marai. It is Expensive to be Poor: A Christian Perspective on 

Poverty.Nairobi:Pawhan Consultants 2011. 

Muller, Wayne. "The Real Jubilee." Forbes, vol. 164, no. 15, Dec. 1999, p. 310. EBSCOhost, 

ezproxy.asburyseminary.edu/login? Accessed June 16, 2018. 

Mulwa, Francis Wambua Changing the Poor People’s Vision of Reality: The Church’s Response. 

AMECEA Gaba Publications, 1994. 

Myers. Bryant. L Walking with the Poor: Principles and Practices of Transformational 

Development. Maryknoll NY, 1999. 

Nalugala, Reginald, et al. The Poor Discover their Own Resources: An Approach to Poverty 

Eradication in Urban and Rural Areas in Africa. Nairobi, Pauline’s Publications Africa, 

2005 

Ndaka Angella  Katee. An Evaluation of the Role of the Church in Empowering the Ex-cans Both 

Socially and Economically. A Case Study of the Redeemed Gospel Church Kangundo. 

Nairobi Evangelical Graduate School of Theology, 2010. 

Nguuh,John-Wesley Gichovi.An Evaluation of the Strategies of Mission To the Urban Poor by 

Nairobi Pentecostaal Church-Central,in the Ligh of Luke-

Acts.2003.NEGST.Nairobi,Masters Thesis. 



Thiongo  

 

156 

Njuguna George Mwangi. The Role of the Church in Transformational Development: A Study of 

Evangelical Churches in Gatundu. 2009. Nairobi International School of Theology, MA 

Thesis. 

Odhiambo, Walter, et al., editors. Quantitative and Qualitative Methods for Poverty Analysis. 

Nairobi, Kiprra, 2005. 

O'Donovan, Wilbur, Jr. Biblical Christianity in Modern Africa. UK, Paternoster, 2006.  

Okullu, Henry. Church and State in Nation Building and Human Development. Nairobi. Kenya: 

Uzima 1984. 

Olla,Woza Woyita.Factors Affecting the Development of Curriculum Materials in the African 

Church of Kenya.Nairobi,2000. NEGST.MA Thesis. 

Omulokoli, Watson A. O. "Foundational History of the African Inland Church, 1895–

1903". African Journal of Evangelical Theology. Vol 14 (2) 1995, 45-54.  

Orji, Daniel Orji. The Role of the Churches in Combating Corruption among Political Leaders in 

Nambra State Nigeria, 2011  

Otieno, Nicholas, and Hugh McCullum. Journey of Hope: Towards a New Ecumenical Africa. 

France: WCC Publications, 2005.  

Padilla, C Rene. “The Relevance of the Jubilee in Today’s World (Leviticus 25).” Mission 

Studies, Vol.13 no.1-2, 1996, pp. 12-31 EBSCOhost, 

search.ebscohost.com/login.aspx?direct=true&db=rfh&AN=ATLA0001022686&site=eds

-live. Accessed June 13, 2018. 

Pastoral Constitution on the Church in the Modern World. Second Vatican Council  

 

 Washington: National Catholic Welfare Conference, 1965. 

 



Thiongo  

 

157 

Perriman, Andrew, editor. Faith, Health and Prosperity: A Report on Word of Faith and Positive 

Confession Theologies by ACUTE (The Evangelical Alliance Commission on Unity and 

Truth among Evangelicals). UK, Paternoster, 2003. 

Phiri, Isabel Apawo, et al., editors. The Role of Christianity in Development, Peace and 

Reconstruction. All Africa Conference of Churches, 1996.  

Pilgrim, Walter. E. Good News to the Poor: Wealth and Poverty in Luke – Acts. Minneapolis, 

Minnesota: Augsburg Pub. House, 1981. 

Pleins, D.J. “Poor, Poverty” The Anchor Bible Dictionary. New York. Vol 5 Doubleday, 1992. 

Pradervand, P. Listening to Africa: Developing Africa from the Grassroots. NY: Praeger, 1989. 

Reed Lyman E. Preparing Missionaries for Intercultural Communication: A Bi-Cultural 

Approach: Pasadena, Calif. 1985 

Rice, Andrew, “Why is Africa still Poor?’’ Daily Nation, vol. 281 no. 13, Oct 2005 pp. 33-38. 

EBSCOhost, 

search.ebscohost.com/login.aspx?direct=true&db=f5h&AN=18506163&site=eds-live. 

Rodin. R Scott. Christ-Centered Generosity: Global Perspectives on the Biblical Call to 

Generous Life. Colbert WA: The Global Generosity Network, 2015. 

Rowland, Stan. Multiplying Light & Truth through Community Health Evangelism. India: GLS 

Press, 2001.  

Russell Mark, The use of Business in Missions in Chiang Mai, Thailand. 2008. Asbury 

Theological Seminary, PhD dissertation. 

Sachs, Jeffrey. Macroeconomics and Health: Investing in Health for Economic Development: 

Report of the Commission on Macroeconomics and Health. Geneva, 2001. 



Thiongo  

 

158 

Sakwa, Maurice Matendechere. Bible and Poverty in Kenya: An Empirical  Exploration. 

Leiden: Brill, 2008.Empirical Studies in Theology,Vol.16.  

Salzmann, Andrew Benjamin. "‘Do You Still Not Understand?’ Mark 8:21 and the Mission to 

the Gentiles." Biblical Theology Bulletin, vol. 39, no. 3, Aug. 2009, 129-34. 

Samuel, Vinay and Chris Sugden, editors. Mission as Transformation: A Theology of the Whole 

Gospel. UK: Petermoster, Publishing 1999.    

 Sapena, J.,et al. “Some Reflections on Poverty Eradication True Development and Sustainability 

within CST.” Journal of Innovation and Knowledge: JIK vol. no. 3 no. 2, pp. 90-92, 

2017.    

Seebeck,Doug and Timothy Stoner.My Business,My Mission; Fighting Global Poverty through 

Partnership.Grand Rapids MI:Faith Alive Christian Resources,2009. 

Seidman, Irving. Interviewing as Qualitative Research: A Guide for Research in Education and 

the Social Sciences. 3rd ed., NY, Columbia University, 2006. 

Sensing,Ti. Qualitative Research:A Multi-Methods Approcah to Projects for Doctor of Ministry 

Thesis.Eugene, Oregon:Wipf & Stock,2015. 

Scott, Moreau A. editor. Evangelical Dictionary of World Missions  Grand Rapids : BakerBooks, 

2000.   

Shead, Andrew G. "An Old Testament Theology of the Sabbath Year and Jubilee." The Reformed 

Theological Review, vol. 61, no. 1, Apr. 2002, pp. 19-33. 

Sider, Ronald J. Rich Christians in an Age of Hunger: Moving from Affluence to Generosity. 

Dallas USA, World Publishing, 1997.  

---. Just Generosity: A New vision for Overcoming Poverty in America. Grand Rapids, Baker 

Books 1999. 



Thiongo  

 

159 

---., editor. Evangelicals and Development: Towards a Theology of Social Change. Australia, 

Paternoster Press, 1981.  

Snyder, Howard A. Models of the Kingdom. Nashville, TN: Abingdom Press 1991. 

Snyder,Margaret C and Mary Tadesse.African Women and Development;A History:The Story of 

the African Training and Research Center for Women of the United Nations Economic 

Commission.London.UK: Zed Books.1995. 

Sonclair Donna.The Spirituality of Bread.Wood Lake Publishing,Kelowna,British Columbia, 

2007. 

Storey, Peter John.With God in the Crucible:Preaching Costly Discipleship.Abingdon Press, 

2010.ASIN:B0052EFW2A 

Stott, John. Christian Mission in the Modern World. Illinois, USA: Intervarsity Press 1975. 

---.New Issues Facing Christians Today, London: Marshall Picjering, 1999. 

Sweeney, Aggie. “Giving USA 2017: The Annual Report on Philanthropy for the Year 

2016.” Giving USA: The Annual Report on Philanthropy, Jan. 2017. 

Takayanagi, Taeko. “Rethinking Women’s Learning and Empowerment in Kenya: Maasai 

Village Women Take Initiative.” International Review of Education, vol. 62 no. 6, Dec, 

2016, pp 671-688. Accessed on Dec.8, 2018. 

search.ebscohost.com/login.aspx?direct=true&db=eric&AN=EJ1120511&site=ed-live. 

Taylor, Richard K. Economics and the Gospel. Philadelphia: United Church Press, 1973. 

Thompson, Milburn. J. Justice and Peace: A Christian Primer. Maryknoll, New York: Orbis 

Books, 2000. 

Tognetti, Sylvia S.et al. Poverty and the Environment. Nairobi: UNEP, 1995. 



Thiongo  

 

160 

Tunehag, Mats, et al., editors. Business as Mission. Lausanne Occasional Paper no. 59. Lausanne 

Committee for World Evangelization, 2005, 

https://www.lausanne.org/docs/2004forum/LOP59_IG30.pdf 

Ugwu, C. O. T. Corruption in Nigeria: Critical Perspective. Nsukka: Chuka Educational 

Publishers 2002. 

Vanier, Jean.From Brokenness to Community.N.J:Paulist Press,1992. 

Vavrus, Frances Katherine. Desire and Decline: Schooling and amid Crisis in Tanzania. Society 

and Politics in Africa Series, Vol.13. NY: Peter Lang, 2003. 

Wagner.C Peter.Leading your Church to Growth.Ventura, CA:USA 1984. 

Wagstaff, Adam. 1987. “Government Prevention Policy and the Relevance of Social Cost 

Estimates.” British Journal of Addiction, vol. 82, no. 5, May 1987, pp. 461-467. 

Wairire, Gidraph G., et al. The Role of Social Work in Poverty Reduction and Realization of 

Millennium Development Goals in Kenya. University of Nairobi Press, 2014.  

Walton, Martin. Marginal Communities: The Ethical Enterprise Of The Followers of Jesus. The 

Netherlands: Kok Pharos Publishing House Kampen. 1994. 

Weaver,et al. Achieving Broad-based Sustainable Development:Governance,Enviroment, and 

Growth with Equity.West Hartford,Conn.: Kumarian Press,1997. 

Wickre,Joel. “Missions that Heal.”ChristianityToday.com, Chriatianity Today, 13 July 

2007,https://www.christianitytoday.com/ct/2007/julyweb-only/128-52.0.html 

 

Wilhoite, Benjamin R. “The Church in Postmodern America.” Journal of Christian Literature 

15.3 2007. 



Thiongo  

 

161 

Winfield, Nicole. “UN Says Bad Governance, Not Lack of Cash” Associated Press April 4, 

2000. https://www.globalpolicy.org/component/content/article/213/45793.html 

Witherington, Ben III. "God Wants to Heal Us." Christianity Today, vol. 60, no. 3, Apr. 2016, pp 

60-63. 

Woodside Cynthia. Ending Hunger by 2030: 2017: Hunger Report. (hungerreport.org/2017/wp-

content/uploads/2016/11/2017-Hunger-Report-Conclusion) Accessed on June 6, 2018. 

Wolterstorff,Nicholas.Until Justice and Peace Embrace.Grand rapids MI.:William B.Eerdmans 

1983. 

World Bank. World Development Report 2000/1, Oxford: Oxford University Press, 2000. 

Wright Christopher. Living as the People of God: The Relevance of Old Testament Ethics. 

Liecester, England, IVP,1983. 

---. Old Testimony Ethics for the People of God. Nottingham: IVP, 2004. 

Wytsma Ken. Pursuing Justice:  The Call to Live and Die for Bigger Things. Nashville, Thomas 

Nelson, 2013. 

Yamori, Tesunao ed. Serving with the poor in Africa. Monrovia, California, March 1996. 

 

https://www.globalpolicy.org/component/content/article/213/45793.html

