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Comparing the African American

And Oromo Movements in the
Global Context

Asafa Jalata

HE AFRICAN AMERICAN AND OROMO MOVEMENTS HAVE BEEN ANTICOLONIAL
struggles, and they have aimed to dismantle racial/ethnonational hierar-
chies legitimated by the ideology of racism in the hegemonic state of the
United States and the peripheral and imperial state of Ethiopia. The African
American and Oromo ethnonational minority groups are similar in numerical size,
and different in political strength. Each population numbers about 30 million,
However, African Americans constitute only 13% of the 11.S. population of 270
million, while Oromos make up about 50% of the Ethiopian population of 60
million. Asthe African American movement developed in opposition to American
slavery, racial segregation, and underdevelopment, the Oromo movement emerged
to fight Ethiopian settler colonialism and its institutions, and underdevelopment.
The two movements emerged in opposition to colonial domination, a racial/
ethnonational hierarchy, economic and labor exploitation, cultural destruction and
repression, and the denial of individual and national rights. The capitalist world-
system that produced modern slavery, colonization, genocide or ethnocide,
cultural destruction and repression, and continued subjugation also facilitated the
emergence and development of the African American and Oromo movements.
Initially, African Americans and Oromos resisted slavery and colonization
without systematically organizing themselves. Their cultural and political resis-
tance continued after their enslavement and colonization because in Ethiopia and
the United States, these two peoples were assigned the status of slaves and colonial
subjects and second-class citizens. Moreover, since the early 1950s the United
States has sided with the Ethiopian state to suppress Oromo society (Jalata, 1998;
-
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1999). Although the national struggles of these two peoples represent a confinu-
ation of previous resistance, they emerged from certain social-structoral, histori-
cal, and sociological factors. This comparative essay historically situates the
emergence and development of these two movements and elaborates on the
gradual transformation of resistance (0 slavery, racial segregation, colonial
domination, and underdevelopment into the African American and Qromo move-
- ments — their phases and objectives, similarities and differences, and successes
and failures. By using a comparative-historical approach, we critically and
comparatively examine the causes, processes, and outcomes of the African

American and Oromo movements,

The African American Meovement

The African American movement developed as a mass movement during the

mid-20th century. A cultural, intellectual, ideological, and political movement, its -

purpose was to achieve civil equality, human dignity, and development by

overthrowing white racial and colonial dictatorship. This development was -
facilitated by the cumulative struggles of the previous generations and social
changes and conjunctures. Various forms of individual and group resistance -
struggles and proto-nationalism existed in African American society before the -

20th century. The ancestors of African Americans, individually and in groups,”
resisted enslavement in Africa and fought against slavery on slave ships and later

on American plantations. They fought culturally and some ran away, while others
engaged in mutinies and anmed resistance. Clarke (1976: 41) notes that African.

culture “sustained the Africans during the holocaust of the slave trade and the.

colonial system that followed t.... African culture, rebornon alien soil, becamethe:-

cohesive force and the communication system that helped to set in motion some:
of the most successful stave revolts in history.” There were about 250 slave:
rebellions in America between the 17th and 19th centuries

states (see Aptheker, 1947; 1979).
African Americans influenced North America culturally through their resis:

tance struggle, which aimed at retaining an African identity and restoring thei
freedom (Drake, 1967). Ametican racial slavery absolutely denied buman free-
dom to the ancestors of African Americans. During slavery, African Americ:

peoplehood developed from the enslaved Africans of various ethmonational

origins. “As products of African amalgamation (Hausa, Asante, Yoruba, Ewe,Ib

Wolof, Mandingo, Congo, and a hundred other ethnic groups) and the Americt

crucible we have become a new people unknown prior tothe 15th century,” Asanté
(1989: 59) writes. “Our perspectives, attitudes, and expetiences are peculiar
fitted to change the frame of reference for African people.” This peopleho
developed fromi past African cultural memory, collective dehumanization

(Colston, 1979: 234).

About 50 maroon communities weye formed by thousands of runaway slaves and:
their descendants between 1672 and 1864 in the forests and mountains of Southeri:
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slavery, and the ho Vi
, pe for survival as a people in the i
" ary] uture. African Ameri
cozg;:ccepted s‘lavery and its ideology, and continued to resist depelzu.‘lirl:1 o the
« Olfn; n; whlch'they found themselves. Further, some former slaves fv?ﬁ tﬁe
ﬁblélsate (:h :iregla;nm}:;réry whites (see Roediger, 1991), rele'ntlessly str;J gglle(; tz
ow Africans from racial slavery. Af
! ] / ] v. After the colla radi
becfon‘strulctmln, Afrlcan Americans fought to eliminate racial . %admal
vilding institutions and organizations Fesregation by
Th ideologi '
Stmnge:sc?;dfgltll;e; flf)rm?f of 1degloglcal and cultural resistance established a
atton from which cultural memor
‘ : m vy and po - histori
zﬁzlsrflétsngss; 1(;,nllelI ged to facilitate the development of Africaniggg;git;tlifal
¢ Bethel, 1999). Preed and segregated Afri "
i - gregated African Americans i
Sc?ll;fl;l :StablllShed' autonomoqs self-help and fraternal associatioi;n (t‘,llllirufan
900 i ;:n}‘ai ]1 bugnesses, med%a outlets, and cultural centers. Accorclilig tol\; e
e&kl. th, classical black nationalism originated in the 1700s, reached its ‘;SGS
g . in ; 1;3 1850s, underwent a decline toward the end of the Civil,War and1 Iirsdt
_ cﬁn cIllr:; ni:] Ilt920§, as aresult of the Garvey Movement.” Freed Africa;ns arlaj; :h:ir
‘tured an emergent Black nationalism bet
. . - ween the 1770
ﬁfl(():s, but fhe persmtenc; of racial slavery, denial of education. the re :e:Snid th?
'denia;n; f(:tfl tu(rie and the 1Impositi0n of Buro-American culture’ and tlfe absg?z
,,.inmibl freedom to African Americans delayed its development Nevertheleu y
Wisible Institutions promoted proto-Black nationalism when European cul S'S,
asBI;()t agce§31ble to the masses of African Americans pean cultare
_ -:‘Ck' 1'nd}’genous mstlitutions later provided “a favorable structure of polit 1
pportunities” for the African American struggle (McAdam, McCarthy alrjld 12:53

988: 697). Antebellum freed African Americans developed an “

frastructure” organizational

o e etll;at f;gﬁ? from these? indigenous organizations and institutions
0 cotory McpA e 119():311.Amﬁr1u:an movement during the first half of the:
enerate a sc.)cial mog:m(wnt?i‘s llﬁfi)rnzrtgelll; Sdg;)at ‘(‘ithe o e mrgents (0
digenous ‘infrastructure’ that can be used to ﬁﬁker?:eon o pnce of in
ligenous ‘ . mbers of the aggri
o[rnil;tlélcj);l Hi:;i)c ;:: orfalmzed campaign of mass political action.” Antge%;?ITJi
ﬁfna]s merien hs:, olars W1:ote several books, magazines, newspapers, and
dﬁsciousness Whi;s Il)fdht? build Black (l:ultural memory and popular histc,»rical
i scivists o atempied o captue inchesmaty n ¢ o SO
an - ¢ intellectually the past African cultur
Xpeticnce, evaluated the negative and positive experi i ll .
W World, and rejected American racist culturj;l Ie?:;f: by g ame In he
_ - . nts an " '
ah;iiglxggonnec.tlp{g All’ucan Americans to the African cultural pastinilt;ll]l((:)t::'liis'
drlous frican c1-whzat10ns to the world, they challenged white su ;
ocentric historical knowledge that claimed that Blacks were b kPreT.ﬂaCy‘aﬂ.d
y Pagan, e.mld inferior intellectually to whites. eekward, prim-
By explaining that African civilizations and cultures before the 16th century
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were equal to and in some respects more advanced than those of Buropeans, they
refuted the claim of the natural superiority of white people. Although these
scholars somefimes manifested elitist and “modernist” positions, they produced
an alterfative knowledge that Jaid the foundation of an Afrocentric scholarship,
the paradigm that promotes the idea of multicultural society. Bethel (1999: 96)

asserts that during this period, “Aftican Americans fused two disparate elements
Afsican ancestry and cultural beritage, and a

of identity: an increasingly remote
popular historical consciousness shaped directly by a corpus of New World
brothers and sistets

experiences.” Freed and freeborn Blacks struggled to free their
from slavery and to gain civil equality, and consolidated the cultural and ideologi-
cal foundations for African American political consciousness and nationalism
between the 18th and 19th centuries. Politically conscious freedmen and their
children used different platforms to fight againstracial slavery and topromote civil
equality. For instance, Thomas Paul and Samuel Cornish established the nation’s
first African American newspaper, Freedom’s Journal,in1827.The editors of this
newspaper provided a critical social, political, and cultoral commentary that
«“invoked the common African ancestry on which the earlier pamphleteers had
drawn to shape a moral community. Yet the African American press pursued an
explicitly political rather than implicitly moral agenda, manipulating the symbol-
ism of common ancesfry to unify public opinion and mobilize collective action”
(Ibid. 172).

Similarly, in 1829 David Walker published The Appeal, in Four Articles,
declaring, “the greatest riches in all America have atisen from our blood and
tears,” and demanded that white Americans
us for the wrongs they have inflicted on us” (quoted in Bethel, 1999: 78). Bethel
(Ibid.) comments On the essence of The Appeal as follows:

Reverberating with passionate encrgy, setting aside the civility previ-

ously used to address white audiences, no longer needing to mask their

frustration and anger with a veneer of thetorical reserve, within the
freedom movements African Americans spoke to each other inavocabu-
lary of race unity and cultural autonomy; and from. those movements an
ethnic identity grounded in a common mythic African heritage welded
from a biend of autobiographical and generational memory emet ged and

crystallized.

In his manifesto, David Walker demanded civil equality and cultural integrity
white racism, and the corraption of Chuistianity and
d Garrison also founded a magazine, Liberator, on
conscious elements started t© build &
a Baltimore ice dealer,

clandestine meeting of 40 self-selected delegates in
ntion Movement

by condemning racialslavery,
other institutions. William Lloy
January 1, 1831 Gradually, politically
collective movement. Atthe su ggestion of Hezekiah Grice,

Richard Allen convened 2
September 1830in Philadelphiaand founded the National Conve

«nake a national acknowledgment o
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At the same time, and complementing the iti i
;?lnlzi(()i\ftement .of the status of free A%ricanﬁ:umse(r)ilcl::;tsl,zft?:hrfoiz&the
. wa; ftr?gica;e (sjtructural and ya-gal sources of racial oppression e?rf
ool waf:{ adowed tltxe pphtwal and economic agendas both' of
bose- - econstruction in the Southern states and of the 196
vil Rights Movement (Bethel, 1999: 83-84) o

The Free African ]
ot ;regzeo ifré;:lan h}fllovement, the AME and AME Zion Churches (later known
o e Tieedon 1ur‘c ) also struggled for African American civil rights, Furth
e Daitia Af::vo ution that led to the formation of a Black republic lin 18(?;’
e (Betheii?]gnggglgerg;; consciousness beyond the borders of the Uniteci
: : 92-63). According to Bethel (1999: 93
N . . ) ~94 “
i;r;i{::; pa;m(:;cl)mahsm, cultural unification, and self—determil)l’atifc());ef)l;agg;—'
n-Africanism, the Haitian Revoluti i :
’ : onand the republic ci
Aymiii)ples C(l)f ‘Afrlcan descent offered a resonant liex de mem;iit?’gf rffr'l'lled
pmer ;illls l_mng. the antebellum period. While the African American malg:zltn
enﬂronmel;l:;;tgf}rﬂ;g;g on.t ;hf;l mthc common ancestty forged from Agiczz
vir ry, the Haitian lieu inspired Afii i isi
o . can America
. \:gfyc:,igﬁ::s 1? dt;mfocrfat;c ;‘uture.” ‘The dehumanizing experiengezlgi’ﬁf:ii
. ggle for freedom and civil equality were ¢ i
. and cultural memories of antebellum African AmeriZan schloif;:tm npersond

Ell;z welctli:)ng of pa§:t to present and the crafting of a political agenda

movl;nrlr:: v that union took [.)lace atarevolutionary intersection of social

fove ents ar_ld demographic shifts in antebellum America. Tn particu-

No,rthi rnumemcal growth of the free African American population in the

populatil:) nsta::tgrsr,l beimddthel ﬁxpansion of a literate public within that
, ned with two great civil rights mov.

puld : ements —

ﬁgiglal) atnf;sﬁavery movementand the (African American) Corslventitgﬁ

] ment. The resulting political climate nur i

. P t

literary tradition... (Bethel 1999; 168). rhured anfniellectual and

: h'tI:llllts él;t;lizilt::éand literary tradiﬁ(?n “redefined the boundaries as well as the
; aumbiographic\:; past by grounding that in historical consciousness rather
_iVidualiZed aphi memory and by subordinating the particularized and
ggn_ce welized o} l;ger explanations of events and processes” (Ibid.). The emer-
Kiﬁérican national?srflcl:;ﬂi\i??;igti\l;fc?e;dmmgiCal o
nerican n: . rican American collecti i
;ggghfwlﬁfd collective grievances and personal expel'ienceezt;;;:g;ifil?l;sotesﬁ
obiograp cal and cultural memory. “I'he popular historical consciousness thgat
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resulted from these lieux de mémoire — & body of shared beliefs, myths, and
images — connected a New World past to an American present and validated 2
vision of the future that would inform the African American political and cultural
agenda into the twentieth centory” (Bethel, 1999 194). The struggle of freedmen
attracted sympathizers and supporters in white American society- The antislavery
movement was a biracial movement that brought together Black activists and
white reformers to fight against American slavery. White abolitionists were
inspired by religionand by the political ideals of the naturalrights of man, although
most whites weie proslavery. The Quakers were the first religious group to oppose
slavery, Some Quakers became slave ownets, but most opposed slavery. For
instance, two Quakers, Benjamin Lay (1677--1759) and Ralph Sandiford (1693~-
1733}, characterized slavery as “the epitome of evil” (Dillon, 1974: 7). Quakers
dominated the antislavery moveinent unti! the 19th century by providing a large
membership and effective leadership {Ibid.: 8-9)-

However, SOme abolitionists were racists and wanted to getrid of freed Blacks:
“Jp 1816, a group of reformets who sought the end of slavery asa great evil —but
who at the same time rejected as @ similar evil the prospect of the Black’s
remaining in America — formed the American Colonization Society” (Dillon
1974: 19). Although early abolitionists Jargely failed, they succeeded in persuad-
ing Congress to pass gradual emancipationlaws in the North and to end the foreign
slave trade in March 1807 (Ibid.: 22). Dillon (1974 xiii) argues that these
abolitionists’ “‘great moral courage and independence of |nind ventored to subvert
the dominant practices and values of theit age.” The role of African American
human agency and the struggle of the antislavery movement cannotbe adequately

understood without linking them to social-structural factors, processes, and
conjunctures, and critically examining the dialectical connection among these .
social forces. During this period, complex social-structural changes were taking
place in the United States: from an agrarian to an indusirial ecoNOMLY and froma_
semi-periphery to a core country. How did these changes affect racial relations in-

the United States?
During the confrontation between the North and the South over political,

economic, and strategic issues, abolitionists provided ideological ammunition o

a Northern leadership that wished to establish its class hegemony by developing
core capitalism. To do so required removing the obstacles created by the planter
class, which strived to maintain racial slavery. The emergence of COIe capitalisim
in the North and the persistence of peripheral capitalism in the South led

contradictions inthe national developmentsir ategy that precipitated class struggl
in the antebellum United States (Chase-Dunn, 1980: 189-230). Core capitalis
and their allies contended with petipheral capitalists over control of federal powe
This gradually resulted in civil war. How? The South’s conirol of the federal stat
crumbled when the alliance between farmers in the West and planters in the Sout
was broken, the Northern and Southern Democrats were divided, and the Repul
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licans captured the feder i
can . al state with the electi i
presidency in 1860 (Ibid.: 221). According to szge?g::;aham Hincoln o the

The crumpling of this alli
s alliance provoked the Civi
- e Civil War even {
tjof: :fhi(;:lg never advocated the abolition of slavery, but on:;rogih o
xpansion to the West. Souther iphers © was
its . 1 peripheral itali
hon . - capit
o 5 SI;{;‘ionll)lst b;f:ause of its extensive nature and the quick é;hezlal:lssrtr'l nof
eXtenSi(;n :tf t1 is was not the main reason why the South desirel((i)lil(l)f
extension ! ] alvery to the West. The main issue for the South was contr E;
eral state. Planters opposed the creation of free states beczu;)e

the alliance with free far
mers was tennous and they fi
less and less power in the Federal state (1980: 22);)31t fhey wouldhave

o Aaa
fe-del a]. union, al’ld the NOI thel neore CapltallS[S and thEdI a]lleS E)ntel‘ed lﬂt() t W
h.e ar

to maintain the union and to i
fon o impose the strategy of itali
Dot ‘ : gy of core capitalist
 bid thm?a) t.t’ll"heI-Jmted States achieved upward mobilit;) frorln s:r{;\j]do?mem
et andgfa : e alliance among the classes of Northern core capita]ip ?lphery
: \ rmers who opposed the expansion of slavery into the V\?essts e

It

do\:frzs;l 1;)61: tsklliv;ri thalt was the main issue but the question of who would

it e sttt ofth poripheral cupaliss o e Southon the

" : capitalists of the S

thel;ed(;fs ttli;a Zr((l)ltl}?er,l and so cast their lot with core capital. Igust:g:iflhe

ey dostro ():ronstr z p‘auto‘cracy and c1l'eated a strong core state. The Civgii

Warand tecon ction firmly established the hegemony of core capital-
core labor over the Federal state (Chase-Dunn 1930: 223? :

According to Dillon (1974: 254), “slaver

oo ; : s y inust be abolished th

> ._.oif :'IL] :f?)sotgz 1j]uos;: c&iurse ‘to follo’}v, as because it was the mosila?r(;t(:?:ow?uig
e P aéltex class.” Challenging the misconception thatyth

‘the_ i Civil ¥ was fought to end slavery, Dillon (1974: 254-255) .

& of slavery and the welfare of African Americans were secoetllsc?:;)t:f

uC_ghi (::;)tlwes for' abolition bore slight resemblance to the moral and
“Hgion {‘g;p:;a:f;fsdth?t had inspired abolitionists during their lggg
sade. nd of antislavery had little to sa i

f an y aboutt
_at;:i(npeoi?le and ‘about justice for freedmen. It was, finally 2?1 f;gnf;tlsl Qf
ion policy derived from enmity generated by the strate,gic errorsC(;’

‘ . .

OiiﬂOIliStS may have had i on 1o

0l an 1mpact on some lead ipati f

ol = : ers, but emanc P \

oln administration, declared after the Civil Warhad began waslpt?litically[
¥
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designed to weaken the Confederacy by depriving it of Black manpower, to deny
English and French support to the South, and to gain support from congressional
Radical Republicans (Dillon 1974: 256; Chase-Dunn, 1980: 222). Although Black
and white abolitionists made an ideological contribution against slavery, the
institution of racial slavery was dismantled mainly because of the contradictions
between core and peripheral capitalism, the strategic error of the South, and the
alliance of some workers and farmers with core capitalists for control of the federal
state. Most of these forces were not abolitionists, but indirectly contributed to the
abolition of slavery for political and economic expediency. Also important is the
agency of the enslaved, who left the plantations to join the Union Army, thus
forcing an issue that Lincoln and some generals wished to avoid. These social-
structural factors and conjunctures created a new condition for former slaves, the
outcomes of which gradually contributed to the development of Black national-
ism. Tt undermined the control slave owners exercised over enstaved Africans. In
short, the Civil War, the defeat of the planters, and the abolition of slavery

transformed the nature of the African American struggle and set the stage for the
great migration of Black folk to Northern and other cities. “Push” factors included
fim Crow laws, racial dictatorship and oppressive social control mechanisms,

lawlessness, denial of political and cultural rights, poverty, and lack of education
and other opportunities, while “pull” factors from the North were the availability -

of jobs and the possibility of freedom.
This mass migration transformed African Americans from roral and agricul

tural workers to industrial and urban workers. As aresult, they formed comimnuni
ties, associations, fraternities, churches, mosques, schools, organizations, an
other kinds of urban relations. The educated class and other activists who wer

previously isolated from the slaves found a fertile social ground in which to sow.
their ideas of social change and struggle. African American activist intellectuals
such W.E.B. Du Bois, politicized colleciive grievances and mobilized white

activists and reformers who participated in the antislavery movement, along w

their children and others. Some white reformers and radicals supported -th
struggle to legally dismantle racial segregation. This struggle received some whif
assistance from foundations, clergy, and student volunteers. Jenkins and Ec 1t

(1986: 812-815) call these supporters “‘conscience constituencies.” At the fur
the century, several African American organizations, such as the Niagara Mo
ment, the National Association for the Advancement of the Colored Peg
(NAACP, founded 1909), the National Urban League (1911), and others W
expressions of the African American movement. Social-structural factors,.p
cesses, and conjunctures such as war, migration, econoric and political chang
in American society, urban community formation, and human agency throu
consolidation of the activist intellectual bloc politicized political grievances
The formation of independent institutions and organizations facilitated
development of Black nationalism in the first half of the 20th century in:
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forms: cultural nationalism, the Civil Ri
D c0 tural natio , ghts Movement, and radical nati i
- alfattee ;11:3’:;1;1}:1&;2 im (éra};vmg bgundanes, these three forms can bel;ant;cl);glcljlrln.
O igentl}te .h he Afrxf:an American movement altempted to redefinz
From e poaral den Sl y that was dls‘torted by racial dictatorship, to liberate Blacks
e rac Ccmmunyster‘t;; a‘nd to u'ltroduce afundamental social transformation
assitmilation oot f; Y- l;l.lte sogiety forced upon African Americans cultural
racial b hym-g them primaty and secondary assimilation to maintain
cultural nationa);ismeznf;lgsgisin( Soifpfsi?omneti; lg'gf;d'MCLemore, e ok
o : . racist discourse and whij
X %g?;ai’n?g:;; z:lrll;i fll{udw1‘(:k (1985: 299) note that the period “fro“rilh;::'eofl‘zllt gg‘g
particularly in a rising ;‘ﬁ’?zglfsgfoauzl?i;:;tciulttl}llral s o s evident
- 1 5 3 n , l
f}?;?;i?li alc;;stl;lctively bl-ack literature.” The “N eweI\lIr :;0?’ lr)liszfzglirl:: [fggést tg
mmancy’pandodeigrllr;c;zzﬁonal self—help, cooperation, ethnic heritage and pride:e
Rudoiol 1o ey 10n (o struggle for constitutional rights (see Meier anci
Starti y i
:Smggledni f;ﬁﬁldt:lhe fﬂ&;} .of rajc1al slav.ery‘ and segregation, African Americans
g oo (E;lr 1stor1clal continuity and humanity through developin
',sémmes (1992‘ 1 j;n cul_tura] “1dent1ty. “African Americans, slave and frieﬁ
AN Afr.ican-mentlons, beg_an to rediscover symbolic foundations for,a
a][y gt centferec.l consczousne-ss.” Black cultural nationalists gradu-
i climof « Wesennvorld e s e a0 e
d “whiteness” in the areas of civi]iz:ti:; ::fd cu?t:;?mes G o mess”
\ . ; e. As i
l::;:ra;s) ;i(:;iLTeg anq retfleved their African heritage and ac?e;fzgl]glig:;?s]
poseduponihem by white socity, andeptacing oo . 0L
D ‘ : ) g them with “Black” or ““A fri
tr_(i)(i:rt}l:ic;l“lilz :gréa:r Idegloglcal movements that reconnected Afri((:);n ﬁfrggfilj
e e 127)vegxsm,. ﬂ.le Harleql Renaissance, and Pan-Africanism (see
e méss dmieﬂsiol‘l cc;ndmg to King (1964a; 33), Garvey’s “movement
| "’éd o ension Csl.lan released a pow‘erful emotional response because it
dair ol I(l)n.g been dormant in the mind of the Negro, There was
aheoud of Mr etitage as well as of their bitterly won achievement in
oG ¥ Mlovement was a component of the New NegroMovement
: rican Blood Brotherhood, the Messenger Group, the Harle?n’

;ritage (see Huggins,
t;gse:ei:;aen;m f’f Blacllc cuiture and the ideological connection to Africa
o el ologies mamfestfad cultural, national, and international charac

6fm e anlerlgtm‘g Black na'uonallsm. The maturation of Black nationalisn;
) ultaral awakening started in the first two decades of the 20th
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century. Prominent Black activist scholars, artists, and literary figures moved to 77
Harlem and made it a center of African American cultural and intellectual
discourse (see Huggins, 1971; Bontemps, 1972). Smith (1991: 99) asserts that an
ethnonational “identity comprises both a cultural and political identity and is
located in a political community as well as a cultural one.” The Civil Rights
Movement evolved from the African American cultural, ideological, intellectual,
rged in urban America, Organized voices of the

. and political experiences that eme:
African American freedom movement, supported by white reformers, started to

Explaining how urbanizati
R anization and collecti R
American societ ollective action were ; ;
rural to urban Il:j Yr,aI:f_IGAdam, McC:flrthy, and Zaid (1988: 70’;;3];:6 (11 o Afr‘z‘c o
for collective actgion II;)H of lacks within the South greatly enhanc 31) tlaxm e
\ ¥ transforming an im : €d the prospects
mas : . poverished, ; .
$ Info an increasing well-organized urban POpUlatiogneSg;zptEwaﬂy dispersed
' e main national

articulate the Black problem at the turn of the 20th century. The support of white lynching, segregated educatio

veformers was very important, but the influence went both ways. The Black (see Morris, 1984). The NA Aggnd tra_nsportauon,and political disfranchise
movement of the post-World War 1 era was much more 2 mobilizer and its. for ‘the Black national struggl] provided organizational and management H};irllt
influence on white reformers was usually noted. This influence was decisive for. ctors, teachers, union BE © by recruiting and training ministers, | ors.
the movement. The migration of Blacks to urban areas, new allies, and the: anize themseives ané’rgatnlse_rs, and o_ther activists and taught the,m a}:v)’els,
development of institutions and organizations facilitated the development of the: ). NAACP lawyers sucs a I;Sllll working relationships among thems?lﬁ o
civil rights struggle (see Oberschall, 1973). cessfully challenged th i ves
Dufin " gfg (h O ) i iehts activ . X 151954 Browry Bg ¢ legality of school segrega-
g the first half of the 20th century, Civil 115 ts activists and the Geeision ruled against the segregated publi ﬁardofEducation Topeka, Kansas
ubiic school system. Althoy , |
g gh the national

supporters formed various organizations to marshal Black huran, financia NAACP bureaucracy dis
“intellectnal, and ideological resources to fight for Black freedom by dismantiin iggle for freedom, the ;g:a.gec:i th
' , niza

American apartheid. As movement scholars explain, “the level of infrastructurei
a given population is itself shaped by the type of macro factors.... Broad macr
processes, such as industrialization, urbanization, mass migration, and the lik

largely determine the degree to which groups in society are organized and th
structure of that organization. The extent and structure of that organization in ti
imply very different potentials of collective action” (McAdam, McCarthy, an
Zaid, 1988: 711). Most Blacks moved to cities and became members of the urb:
working class during this period. This created conditions conducive to
development of Black institutions and organizations. African Americans beg
be linked through secial networks, the media, {ransportation, communi ati
networks and technologies, etc., by overcoming their dispersion in rural
Geographic concentration in cities increased the density of interaction '
them and facilitated recruitment in various movement organizations. The
urbanization moved African Americans to the center of the nation’s attenti
provided them with a central social location. Indigenous institutions and orgdl
zations became the foundations of professional social movements and pol
organizations. According to McAdam, McCarthy, and Zaid (1988: 709), *th ies in the 1930s and | m
concept linking macro— and micro— processes in movement emergence. is ' ring 1942 and ater. A, ll)hlllp Randolph’s March on Washin ¢
the micro-mobilization context. A micro-mobilization context can be defl nd 1943 was important as well, The direct acti e
any small group setting in which processes of collective attribution are eo action of
with rudimentary forms of organization to produce mobilization for ¢o

ensified their organi

e facit ac ganized attacks

: ceptance of Southern states, and weakencd itotg,tte N?ACP'
reating an

izational vacuum for the Bla i
¢k struggle i
iy 2lack struggle in the South (Ibid.: 28—
Hﬁ;;e;);g; :vere further disillusioned and frustrated in(th;diéitg) -
o yt opl?osed these legal actions. As a result, Afric S: . 1'9508
yed Il actions alone could not destroy racial s:egreg:tgo meﬂlifns
n, making -

and mili i
1d militant action necessary. As King (1964a; 80) noted, “we k
: » “we know

nful experience that fre i
edom is neve ; ;
St-be demanded by the oppressed.” I voluntarily given by the oppres-

ualit : The founding of th .
n ity (_(?ORE) lnl 1942 by Black students and elﬁeS e' Conglles.s of
pacifists contributed to the dey » White socialists,

{rate bt : elopment of the ; .
tategy to fight racal segregation in public facilties (s Napm. ?§§§§
T, .

-ommittee (SNCC) (7bid.). The Bl
R ! - ack church b
lfilltz 1ln the Southern states because of the inde;(;ilzilznt:]f sz‘er ?f
fancial resources, organized mass base, and cultural andid:‘ﬂe! Sﬁl};
ogica

action.”
The African American movement blossomed and galvanized the /A

American people and their supporters for collective action in the urbag:
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foundation. African Americans initiated what Morris (1984: 28-30) calls move-
ment centers in the South. The SCLC was formed by these movement centers in
1957 as “the decentralized political arm of the Black church.”
Martin Luther King, Jr., emerged as the charismatic and sophisticated leader
of the SCLC and the Black struggle of the mid-20th century; he combined the
social and otherworldly gospel in leading the struggle. King criticized the white
church for ignoring its social mission and sanctioning the racial cast system,
colonialism, and imperialism (see Zepp, 1989; King, 1964a: 6, 14). King under-
stood the vital roles of the masses and elites in bringing about progressive social
change, and developed with his colleagues the political strategy of involving both
groups in mass direct action through boycotts, demonstrations, and marches. This
visionary and democratic leader dreamed and struggled tocreate a just multicultural
society, where all peoples can live together as brothers and sisters, and every
person “will respect the dignity and worth of human personality” (King, 1968a:
15). SCLC, SNCC, CORE, and other organizations led effective desegregation
campaigns. King used religion, the media, nonviolence strategy, and mass
mobilization and participation in challenging American apartheid. With the
blossoming of the Civil Rights Movement, two important laws were passed: the
Civil Rights Act of 1964 and the Voting Rights Act of 1965. Recognizing that
these laws would not fundamentaily change the condition of the Black majority,
King started to expand the scope of the Civil Rights Movement, He raised human
rights issues and aimed to create an alliance with all poor people and the working
class in the United States (Allen, 1983: 323). As a very complex religious and
pragmatic leader, he challenged the racist capitalist system on its tertitory by
developing different strategies and tactics of struggle.

After passage of the civil rights laws, King (1969a: 4) started the Poor People’s
Campaign. He called upon white and Black churches to challenge the status quo
and to change an oppressive social order; he condemned racism, economic and
labor exploitation, and war as the three primary evils in American society (see

Zepp, 1989: 54). King’sidea of integration was complex; he struggled toeliminate-
orreduce poverty by linking political power, wealth, and poverty. In 1968, he was.
assassinated, just as another Black leader, Malcolm X, had been in 1965. As:

Marable (1991: 103) notes, “King’s unfinished search for more radical reforms in

America may have been the central reason he was killed.” Without doubt, his.
ideological and intellectual maturation and commitment to the emancipation and:

development of all oppressed groups shortened his life. “Martin Luther King an

Malcolm X were both assassinated,” Allen (1983: 322) writes, “at precisely the’
point at which they began working actively and consciously against the racism and:
exploitation generated by the American capitalist system, both at home and
abroad.” The assassination of these two prominent leaders increased the frustra-:

tion of Black people and increased their militancy. Dr. King and Malcolm

despite taking different routes to Jead the Black struggle, recognized the inability
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of ex1st:ing organizations to accomplish the objective of the Black m
According to Sales (1994 42}, boih leaders “recognized that further devolvemcm.
of the movement required new organizational forms and for their su eoofmem
relate to each other in new and different ways. King’s ‘Poor People’ gp it t(’)
represented this search while Malcolm X created the OAAU.” ple s Tumpuen
As Malco]rr'l X gradually evolved into a militant leader, his understandine of
g}eIfigﬁk %ﬁes;;o? wen; beyond the comprehension of other leaders of the Naggn
. the Nation of Islam emerged as a religious-nati i
1930s, and appealed to the Black masses in theg19SOs :1:3)‘;316320;: Eznct}m o
N'Iovementha‘d done in the 1920s. This movement produced Malcolm X. wh, af}’ey
hls‘deatl} “quickly became the fountainhead of the modern renaissanc,e fob? teli
na.nlonahsm in the late 1960s” (Marable, 1991: 92). Because of his vi:w acd
militancy, he was expelled from the Nation of Islam. He first created the MS ?n
Mosque and then formed the Organization of African American Unit (OXZ;I;}
in 1'964. The revolutionary position of Malcolm X threatened other lesfders i th)
Nat‘loln of Islam by causing trouble with Elijah Muhammad and their rivi;n de
. posumn: Black revolutionary nationalism focused upon the fundamentail) olititg:el
~ economic, cu!tural, ideological, and social transformations in Black gm i o
Black revolutionary nationalists were anti-racists, anti-capitalists, anti-im erl'call-
.‘ ists, anc_i “opposed Jim Crow laws and simultaneously advoc‘ated all})Bllal;
- economic, political, and social institutions” (Ibid.: 55). They believed that ch ”
; in raC{st.American capitalist society must come mostly from outside the s S?nge
-Explaininghow African Americans struggled for human dignity and true }1(13;:“ I
: ;Malcglm X stressed that “our people want a complete freedom ju:ﬁ:e a yci
e_qt.lath, or recognition and respect as human beings.... So, integration isnot t;ll
- objective nor is separation the objective. The objective is complete respect .
humag beings” (in Sales, 1994: 80), Malcolm X, Stokely Carmichael {Igwaniz
g‘ure), and other revoluti.onary leaders forcefully articulated the position that to
_}lndamentally transformitself, Black America must control its political-econo
lgfe, and culture (see Malcolm X, 1966; Carmichael and Hamilton 1967) 'Ill“llf ,
Of\AU, SNCC, the Black Panther Party, and other revolutionary grm,lps fou : ht te
bring a‘bout fundamental social change in American society. The new ]gla I(Z
reyf)lqunaries believed “that black dignity and liberation are not possible.in tlci
ited States without profound changes in the system” (Marine, 1986: 23) ’
g The Black Panther Party developed a 10-point program i,n 196-6 “;hj h
ncluded dergands for political power, self-determination, full empl(’) mect
_‘?c_ent education, housing, food, social justice to end police ’brutality andyunf:i :
tngls, a‘nd economic development (bid.: 35-36). Another expression of Blaclz
:Qlutiopary natiopalism was the formation of the Republic of New Africa i
1967, which sought to create an independent African American state in the Deel1
uth, Sqme revolutionary organizations attempted to engage in armed stru lé)
The massive urban Black rebellion from 1964 to 1972 was an integral partof Bglgck.
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militancy, one that the white establishment could not tolerate. Using civil rights

Jaws, the government integrated Black reformist elites, but suppressed the Black

masses and revolutionaries. As a result, hundreds of African American partici-

pants in a series of rebellions, as well as revolutionary jeaders, were killed,

imprisoned, or wentinto exile. The Black struggle had astructural limit. Reformist
approaches constrained the capacity of the struggle by preventing fundamental

social change, while revolutionary approaches invited repression from the white
establishment. Although the Black movement legally defeated the institutions of
the racial caste system, in practice, individual and indirect institutional racism has
remained intact. Due to the white establishiment’s opposition and the lack of a
long-term political and cultural strategy, most Blacks remain poor and at the
bottom of American society. Nevertheless, the change that took place transformed
the mentality of Black Americans and white society. The struggle of African
Americans also resulted in a significant growth of the Black middle class.

The objective of fundamentally transforming Black America did not succeed.
Hence, the majority of African Americans still lack meaningful access to the
country’s political, economic, and cultural resources. The Aftican American
movement introduced a multiculturalist agenda, but the struggle for cultural
identity and multiculiural democracy has yet to achieveits desired goals. Perpetu-
ating the underdevelopment of Black America have been the suppression of

revolutionaries. Due to the absence of a national organization capable of effec-

crises. Let us now turn to Oromo nationalism, and explain how it developed.
The Rise of Oromo Nationalism

Oromo nationalism developed into a mass movement in the early 1990s (se
Jalata, 1997). This development occurred after a long period of resistance. Lik
African Americans, Oromos initially resisted slavery and colonization withou
systematically organizing themselves. Their cultural and political resistanc
continued after their enslavement and colonization because they were assigned th

Due to the seriousness of Oromo resistance to slavery and colonialism, it took OV
30 years to establish Ethiopian settler colonialism and its institutions in vark
Oromo regions. Oromo groups continued to challenge Ethiopian settler colon
ism in attempts to regain their freedom and independence. In different parts’
Oromia, numerous local uprisings took place; attimes, these local groups expell

revolutionary nationalism, the denial of self-determination for the Black commu- -
nity, and the imposition of the politics of order on the Black masses and |

tively mobilizing and organizing Blacks to articulate the demands of the Black.
majority, existing civil rights organizations and Black elites have been unable to: -
obtain adequate goods and services for the Black community. Thus, many African
Americans remain in ghettos, where they are exposed to social ills from police:
brutality, poverty, illiteracy, disease, unemployment, crime, and drugs, 10 urban

status of slaves, colonial subjects, and second-class citizens by the Ethiopian st&;{a
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gle Ethiopian colonial settlers from their country (Jalata, 1993: 152-153). Some
r'omo groups tried unsuccessfully to use Euro , ‘ .
ol ied 1 e pean powers, such as Ital
g;ia:?rlta}ni lt;,) :iegasm their independence by ejecting Ethiopian colonia]as;t?;[:
romia (fbid.. 153). In 1936, the Oromo search for freed izati
moved forward when 33 Oromo chiefs held meeti Fdocided 1o comien o
eetings and decided t bli
Western Oromo Confederac i e tori o
y. The document they signed i
the people of Western Oromia to be o oot
come a League of Nations i
the help of the British gov i i D o eoermmont
i, governmentuntil the Oromo could achieve self-government
Despite these resistance stru i i
Despi ggles, Oromo nationalism developed
stan slowly.
I;Iga;(;malolsm emerg{_ad in 'd1fferent parts of colonial Africa between thl; 1920(;::13;
s. Oromo nationalism was delayed, however, by the denial of formal

. :gucatlon, pol?tical repression, and the brutality of Ethiopian colonialism and its
. au;u.lres., which kept almost all Oromos in rural areas, thus lirniting economic
~ parficipation to agriculture. The Ethiopian colonial state and its institutions

prevented the emergence of an Oromo leadershi
! nee of ership by co-opting many of th
:Illgzéleic;:;i etliements, élqmdatmg the nationalist ones, suppressing Ec‘y)rom()yautonoe
! utions, and erasing Oromo history, culture, and 1 ing
fo Hassen {1998: 194), “from the 1380, , ) o D s

: , s to the early 1960s, the Qromo suff
_%gesagsdgal ‘frontll the lack of central leadership. It should be remembered that?;eiz
. uring the conquest and colonization of Oromo terri

( : rritory, alarge number

the Oromo people, together with their leaders, were decimated..., (%ther Oli'zlnfcf

:Ieadtegs were co-opl;e(li into the Ethiopian political process. The basis for indepen-
‘dent Oromo leadership was destroyed.” Although individuals and various Oromo

roups r_esisted the combined forces of Ethiopian settler colonialism and global
_:p.enahsm, only in the early 1960s did a few elite and urban Oromos b i b
S:velop and man‘ifest Oromo collective consciousness and nationalism o
6;‘:13 destruction of “Oromo national leadership, the tight control of the
overament, the meagerness of a modern educational establishment, lack of
t__e_sporl; _and commugication systems and mass media, the absence o,f written
jr:_ratur_e m.the Oromo.language, and the limited nature of interaction among the
gmq in (_hfferant regions...may have contributed to retarding the growth of
I‘OI_pq national consciousness before the beginning of the 1960s” (7bid.: 193)01?an
onsiderable period, Oromos lacked formally trained and cultural'I. mi -docl{
__l‘lccliuals. Onesimos Nasib, a Christianized Oromo former slavz scllm1 1e
ned in Europe, his team consisting of Aster Gano, Lidya Dimbo, and E (l))ar
Hirphee) Abba Magaal, as well as another religious scholar, Sheik Bé’lkl“i S . 13“
) ered ’the production of written literature in Afaan bromo and tria l?ia t? ,
ifoduce literacy to Oromo society in the first half of the 20th centur (Blfl h X
7 5-Hassen, 1993). To deny education to Oromos, the Ethio iai col y 'ai
em‘m_em and the Orthodox Church suppressed these scho]arsPefforts O’III‘E
pian government and its international supporters were not alone in hjnd;arin ;
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the progress of Oromo society. Somalia’s opposition to Oromo interests contrib-
uted to the slow development of Oromo consciousness and nationalism. The state
that emerged with the liberation of Somalia tn 1960 tried its best to “Somalize”
some Oromos and incorporate a part of Oromia into Somalia. Although Ethiopian
clites feared that Oromo nationalism was “a major threat to the disintegration of
the Bthiopian Empire, Somali ruling elites regarded it as a dangerous movement
that would abort the realization of the dream of greater Somalia” (Hassen, 1998:
189). These obstacles hampered the development of Oromo nationalism for some
time, The Oromo people’s national struggle was a continuation of previous
resistance, butitemerged from specific social-structural, historical, and sociologi-
cal factors.

The development of colonial/peripheral capitalism in Oromia, the emergence
of conscious Oromo intellectuals and bureaucrats, the cumulative experiences of
struggle, and politicized collective and individual grievances — all facilitated the
development of Oromo nationalism (Jalata, 1993; 1998). In the 1960s, some
Oromos moved to cities where colonial settlers were concentrated. The flow of
Oromos from rural areas into cities precipitated changes in urban areas. A few
Oromos became successful petty traders, but most became laborers, semi-labor-
ers, or werc unemployed. These groups and students contributed to the survival of
the Oromo language and culture in urban areas. For example, musical groups
formed, such as the Arffan Qallo and Biftu Ganamo, in Dirre Dhawa (Jalata, 1993
161). Ethiopian colonizers mistreated the Oromo masses, and Oromo elites who
joined Ethiopian colonial institutions were not treated as equal citizens. “Since the
colonial government ignored them, those few Oromo individuals who joined

colonial institutions (such as schools, parliament, the army, and the administra--

tion) and Oromo merchants began to think about ways to improve the Oromo

living standard. Despite their relative achievements, these individuals had inferior

status to Ethiopians due to their Oromo national identity” (Ibid.: 155).

Paradoxically, Oromos educated to be members of an Ethiopianized Oromo.r

collaborative class, but who were not treated as equals by Ethiopians, initiate

Oromo nationalism and the idea of developing the collective consciousness of 7
Oromos. “Exclusion breeds failed assimilation,” Smith (1982: 31) writes, “and:

reawakens an ethnic consciousness among the professional elites, at exactly th
moment when the intellectuals are beginning to explore the historic roots of th
community.”” Given the fundamental contradiction between the interests o
Ethiopian colonizing structures and the colonized Oromos, Ethiopian societ
could not culturally and structuraily assimilate the Oromo elites. The formation ¢
the Macha-Tulama Self-Help Association in 1963—1964 marked the public rise ¢
Oromo nationalism. Since the Ethiopian Constitution did not allow the establish
ment of political organizations, emerging Oromo leaders formed this group as’
civilian self-help association in accordance with Article 45 of his Imperia
Majesty’s 1955 revised Constitution and Article 14, Number 505, of the Civi

yet] the Oromo paid more than eighty percent of the ta
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Code. Oromo elites, in forming this association in the cap

: o . ital city of ¢ ioni
Empire, Finfinne (Addis Ababa), articulated the colle Y of the Ethiopian

ctive grievances of the

Wallaita, Kiu Konta, Issa Gimira, Gamo, B
lta, ) ) , , Bella Shangul, joi
association; non-Oromos held 26 positions in di : al'ld e i
tI;Illon (ZOg'ﬂ, }993; 75-77). According to Hassen (1998: 183), within g short time
¢ assoctation “transformed itself from a self-help development association in’

Shawan adrr.umstratwe region, into a pan-Oromo movement that coordinated
peaceful resistance, and in turn

peoples of Ethiopia.”

. {Xlthough Oromos provided resources to build Ethiopian infrastructures and
msuu‘mfms, they were denied access to social amenities. In May 1966, the
association reflected on this reality at its Ttaya meeting: :

(@) ..avery small percentage

of the Oromo population has access to [modern] communication services, [And

and comimunication” (in Hassen, 1998: 205

Biru, to intensify their struggl : i
wplr, ggle (Zoga, 1993: 118-133). i 1
elements recognized in the 1960s that: > Nationalist Oromo

fl‘he one aimis to be noticed; itis a search for identity, and a demand that
identity be publicly acknowledged.... The other aim is practical: it is a
derfu'md for progress for a rising standard of living, more effective
political order, greater social Justice, and beyond that of “playing a part

in the larger arena of world politics,” of exercising i
 ind ' infly
- ‘nations (Geetrtz, 1994 30, © et among the

» and its leaders were imprisoned o killed, Sj
asso . ! d its : . Since the
Oclation articulated “the dissatisfaction of the Oromo with the government and

Particularly with their position in society,” it was not tolerated (Wood, 1983: 516)
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The Ethiopian government even banned musical groups like Arffan Qatlo and the
Biftu Ganamo because they expressed themselves in the Oromo language.
Similarly, the Bale-Oromo armed struggle that started in the early 1960s was
suppressed with the assistance of Great Britain, the United States, and Israel
between 1968 and 1970 (Gilkes, 1975: 217--218). Thus, global capitalist structures
helped to subordinate Oromia to Ethiopia. Banning the self-help association and
the musical groups, along with suppression of the armed struggle, forced Oromo
nationalism underground. The Macha-Tulama movement was crucial to the
growth of Oromo nationalism in the 1970s, and the experience “taught the Oromo
- elites that they needed a liberation movement that would marshal the resources of
their people, hatmonize their actions, and channel their creative activities and
innovation against the oppressive Ethiopian system” (Hassen, 1998: 196).
Suppression of reform nationalism forced some Oromo nationalists under-
ground in Oromia, and others went to Somalia, the Middle East, and other
countries to continue the Oromo national movement. When Oromos were denied
the right to express themselves in the late 1960s and eatly 1970s, a few Oromo
militant elements produced political pamphlets, such as Kana Bekta (Do You
Know This?), and historical documents, such as The Oromos: Voice Against
Tyranny. For the first time, the original name of this people, Oromo, was used in
this publication by rejecting the derogatory name, Galla. The Oromos: Voice
Against Tyranny (Horn of Africa, 1980: 23) raised the Oromo question as a
colonial issue and defined the future direction of the Oromo national struggle:

for an Oromo worthy of the name...there is one and only one way to
dignity, security, liberty, and freedom. That single and sure way is to hold
a common front against his oppressors and their instruments of subjuga-
tion. In this, he [or she] is ready and willing to join hands in the spirit of
_ brotherhood, equality, and mutual respect with oppressed nationalities
and all persons and institutions of goodwill, he is equally ready and prepared
to pay any sacrifice and oppose any person or groups thatin any way hinder
his mission for liberation from all forms of oppression and subjugation. An
Oromo has no empire to build but a mission to break animperial yoke; that
" makes this mission sacred and his sacrifices never too dear.

The denial of individual, civil, and collective rights, and the suppression all
forms of Oromo organizations and movements forced Oromo nationalists (o
pursue their objectives clandestinely. Accounting for the formation of the Ethio-
pian National Liberation Front (ENLF) in 1971 and the Oromo Liberation Front
(OLF) in 1974, Holcomb and Ibssa (19%90: 299) note that “intellectuals who had
survived the banning of Macha-Tulama had gone underground to find a new
approach. Those who had been able to leave the country were also searching
together for alternative tactics and sirategies to achieve the objective they had
espoused and to find a new model for effective organization.”
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The ENLE’s main objectives were to reform Ethiopia, introduce democracy
and bring civil equality for all peoples by removing Ethiopia’s imperial characte;‘
(Jahlata, 1994: 5-7). However, most Oromo nationalists did not endorse these
objectives, which recognized the nature of the Ethiopian elites. Rather they were
determined to develop a revolutionary nationalism that attempted to, dismantle
Ethiopian settler colonialism and to establish a people’s democratic republic of
Oromia. Left open was whether the republic would be independent or an autono-
mous state within a federated multicultural democratic society (see OLE Program
1976). This organization also recognized the significance of creating a multina:
tional democratic state through voluntary association by dismantling colonial
dictatorial, and racist structures, The more that Oromos intensified their nationai
struggle, the more the crisis of the Ethiopian state and its terrorism increased

The' underground political movement transformed reform nationalism intc'> a
revolutionary one after the Bthiopian colonial government systematically denied
Oromos any channel through which to express or pursue their individual and
collective interests. These revolutionary elements understood the si gnificance of
Fhe relconstruction of Oromo culture and history for the survival of Oromo national
identity and the development of Oromo nationalism. Revolutionary Oromo
leaders produced political pamphlets and expanded their sphere of influence by
organizing political circles in different sectors of Oromo society, such as students
professionals, workers, farmers, soldiers, students, and the army. Oromos Wh(;
ﬂgd to foreign countries and received military training returned to Oromia to
initiate armed struggle. The group thatinitiated the Oromo armed stru gelein 1973
along with other revolutionary elements, created the Oromo Liberation FrOn;
(OLE) in 1974. As soon as the OLF began to challenge Ethiopian colonial
domination ideologically, intellectually, politically, and militarily, the Ethiopian
state initiated terrorism against Oromo nationalists and the Oromo people. Due to
the lack of international support and sanctuary, Ethiopian terrorism, and Somali
opposition to Oromo nationalism, Oromo nationalism grew slowly in the 1970s
and 1980s.

In the late 1970s, aimost all members of the OLF executive committee were
wiped out on their way to Somalia to attend an important organizational meeting,
The Ethiopian military regime targeted prominent Oromo nationalists and ar-
ranged for the assassination of veteran leaders like Tadassan Biru and Hailu
Ragassa. In 1980, it imprisoned or murdered top OLF leaders and activists.
Because of all these factors, the Oromo movement played a less significant role
in overthrowing the Ethiopian military regime headed by Mengistu Haile Mariam
in May 1991. With the demise of the military regime, the Ethiopian People’s
R;volutionary Democratic Front (EPRDF), dominated by the Tigrayan People’s
Liberation Front (TPLF), came to power with the support and endorsement of the
U.S. government and later established a minority Tigrayan-based authoritarian-
terrorist government. To obtain political legitimacy, the new regime initially
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invited different liberation fronts, the most prominent of which was the OLF, and
other political organizations to join it in a transitional government. The new
regime persuaded them that it would prepare the ground for the formation of a
multicultural federal democratic government in Ethiopia. Howevet, inlessthana
year, this regime expelled all coalition partners and used intimidation, terrorism,
and war to establish an ethnic-based party dictatorship; there was no opposition
from the U,S. or Western countries (Trueman, 1997; Pollock, 1996, 1997). Despite
systematic intimidation and oufright terrorism, the U.8., other Western countries,
and the Organization of African Unity called this regime’s elections, held to
legitimize its power, satisfactory, fair, and free (sec Reuters Business Briefing,

1994; Reuters, 1993).

Ethiopian State Terrorism and the Oromo Movement

During the transitional pesiod, Oromo nationalism was transformed from an
elite to a mass movement, Development of the Oromo national movement, which
represented the largest ethnonational group in the Ethiopian Empire, prevented the
Tigrayan-led regime from establishing hegemony. Oromos thus became the main
target of Ethiopian state terrorism. State terrorism is a systematic policy of
governing, with massive violence imposed upon a given population group to
change their patterns of political struggle or resistance (see Oliverio, 1997). Such
states assume that they can control the population by destroying their culture of
resistance and leaders. States such as Bthiopia that fail to establish ideological
hegemony and political order are unstable and insecure; hence, they engage in
terrorism (see Oliverio, 1997; Gibbs, 1989). The Tigrayan-led government
accepted state violence against Oromos and others as a legitimate means of
establishing political stability and order. Oliverio (1997: 52) explains how state

terrorism is associated with the control of territory and resouces, as well as the
construction of political and ideological domination:

First, the staie reinforces the use of violence as a viable, effective,
mitigatingfactorformanagingconflict', second, such a view isreinforced
by culturally constructed and socially organized processes, expressed
through symbolic forms, and related in complex ways to present social
interests. With increasing economic and environmental globalization,
gender politics, and the resurgence of nationalities within territorial
boundaries, the discourse of terrorism, as a practice of statecraft, is
crucial to the construction of political boundaries.

The Tigrayan-dominated regime, supported by global capitalist elites, prac ‘

tices state terrorism against Oromos because they have ideologically, culturall

and intellectually challenged Ethiopian cultural and ideological domination, and
cedefined the relationship between Oromos and Ethiopians. Since this regime’s
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surx.rival depends on Oromo economic resources, it us i i i
eltgz;;ls; ;h:,b()romo p;ople. According to the Oromia S?p?gﬁgi;iglfﬁgvtﬁgg
+1), “because the Oromo occupy Ethiopia’s richest areas i
'(;‘f. the pepulation of Ethiopia, they are seen as the greatest thrt:: :(;) I:llll;n'srzgz lf
_ 1gray.an-led government. Subsequently, any indigenous Oromo or tvation
including the Oromo Relief Association, has been closed and su ref ar:izbauol?’
flc]);r:mtm;ntf.‘The standard reason given for detaining Oromo peopllzgs thsaetthezr er
ected o supporting the OLE.” This regime has syst i i
pror:upent ‘Oro.mos, murdered thousands of Ogromos ope?llyeafl?gtiﬁ:;g‘:tsi:fs?? ateg
?he v1ll§glzat10n” and eviction of Oromo farmers and herders expancied rison
in Oromia, forced thousands of Oromos into hidden and unde,rground d Ith(')nS
camps, andl 109ted the economic resources of Oromia to develop the 'I?i ayon
region, eq‘r‘xchmg Tigrayan elites and their collaborators (see Seifa Nafr?ga;l
1996; Urjii, 1994-1997, Amnesty International, 19935, 1996; Oromia S opon
Group, 1996 and 1997 serics). ’ ’ # Support
Ha;:r v;lgeov;muggled outlof Ethiop_ia in 1997 shows hotrifying mass graves in
ar ghe, estern Oromia (Oromia Support Group, 1997). Systematic state
errorisin directed at Oromos seeks to secure their lands and natural and economi
Tesources for the use of Tigrayan elites, their collaborators, and trrqlnsnati;lrll1 (;
corpors_ttlons (see Jalata, 1997). The Amhara elites had élso systematic lla
exterqunated an independent Oromo leadership with the help of Bur oan
colonial powers. Later they used “socialism” and the Soviet bloc to su reospet;n
Orqmo national movement. Currently, state terrorism manifests itself aIs)E\)riolZn .
ggamst Oromos in the form of war, assassination, murder, castration, bur ing
_gl}\te, throwing off cliffs, hanging, torture, rape, confiscatiori of properti,es b YII:Eg
pohc.:e and the army, and forcing people into submission through intimida}t(i ;
;_beatmg, and qisarnﬁng citizens (see Pollock, 1996, 1997; Trueman, 1991; A(I)rlll’
,ne_sty Internationai, 1995; Human Rights Watch, 1997; Survival II;tB ttl )
1995; Oromia Support Group, 1997). , mationdl,
‘_ 'Intelrwews by Fossati, Namarra, and Niggli (1996) reveal the means used i
; Fhloplan state terrorism. Since 1992, several thousand Oromos have been kill;g
-og‘- arrested for suspicion of being OLF supporters or sympathizers or for refusi
.__p_.roposed membership in the EPRDE via OPDO, Based on their field resear(?hg
Bse_ scholars report that former prisoners testified that their arms and legs wi ,
gd ughtly together behind their backs and their naked bodies were whi e%l' 1 a0
ontainers filled with water were fixed to their testicles. If they wefs w:)nirge
qﬁﬂes or poles were pushed into their vaginas. Prisoners were locked up in em eil ;
ti_eel bar'rels and tormented with heat in the tropical sun during the dap and wp l{
ld at night. Others were forced into pits so that fires could be built on tg of th .
O\rernmlent soldiers have shot thousands of people in rural Oromia 1?l“he: ?Hfl
g bodies for hyenas, buried them in mass graves, or threw their (;0 S . eftt'
liffs. Other methods of killing included burning, bombing, cutting throatgp 0: lsle?;k
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arteries, asphyxiation or strangulation, and burying people totheir necks. Prompted
by apparent hate for Oromos, TPLF soldiers killed several pregnant women and
hundreds of Oromo children between the ages of 12 and 16 (Oromia Support
Group, August/September 1996, 1997: 8).
The soldiers’ treatment of women and girls demonstrates widespread inhu-
mane behavior. Fossati, Namarra, and Niggli (1996: 10) report that “in prison
women are often humiliated and mistreated in the most brutal fashion. Torturers
ram poles or bottles into their vaginas, connect electrodes to the lips of their vulva,
or the victims are dragged into the forest and gang-raped by interrogation
officers.” Despite these inhumane and criminal activities, U.S. officials deny the
existence of torture in Ethiopian prisons or camps (see U.S. Department of State,
1993). Systematic terrorism takes place through a tightly organized party that
functions from the central government to the grass-roots committee (see Oromia
Support Group, May/June 1997: 18). Being misled or intentionally accepting the
Hthiopian Constitution at face value, U.S. officials praise the Ethiopian govern-
ment for its goal of a “decentralized system that brings justice closer to the people”
(U.S. Department of State, 1997: 4) and reject the idea that “real power is retained
at the center and used repressively” (The Economist, 1997: 36). Another form of
state terrorism is economic violence. The government has confiscated the proper-
ties of soime Oromos and others who have been imprisoned. Those released from
prison paid huge sums in “ransom money” collected by relatives for TPLE/EPRDF
soldiers and agents (see Fossati etal., 1996). The Ethiopian government attempted
to destroy Oromo merchants and intellectuals by labeling them “narrow national-
ists” and “the enemy of the Fthiopian Revolution” (see Hizbawi Adera, 1989).
Hundreds of Oromo business people have been harassed, killed or imprisoned, and
robbed of their properties. Several prominent Oromo journalists and intellectuals

were arrested itlegally.

Oromos are not allowed to have meaningful relief associations in Ethiopia or -

in neighboring countries. Realizing that the Ethiopian government and interna

tional organizations were paying little attention to the welfare of Oromo society, -
in the late 1970s a few Oromo leaders created the Oromo Relief Association’

(ORA) in exile as an independent humanitarian association to assist Orom

refugees in the Horn of Africa (Dibaba, 1997: 7). Assuming the political change,

of 1991 would altow a peaceful and democratic political resolution of the Orom
problem, ORA moved its head office to Finfinne and shifted its program fro)
relief work to rehabilitation and setilement activities, as well as health, education
agticultural, and forestation projecis (Ibid.). When ORA relocated its headquar
ters, 1,352 ORA orphans moved to Oromia from Sudan; some of them were Kille
by TPLF soldiers or drowned while being chased by these soldiers; others wer
captured and taken to the Didessa concentration camp where they were beater
tortured, raped, or died from hunger or infection (Oromia Support Group, Augus
September 1996). The regime closed ORA regional offices in August 1995 and il
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l‘:c;arc;q;artelg lin Feb.rua‘ry 19”96 and confiscated ail its properties. ORA activities
A gagng 1‘? Ethiopia, Dgnt?ouﬂ, Somalia, and Kenya, According to Fos lt es
re.fu : h), the only grganlzaﬂon that for some years looked after the OS e
D.ibgee“s, the Oromo Relief Association (ORA), was banned in June 1995 bl‘OHIiO
tiJ (;l;ltl government at the request of the Ethiopian government,” Most i ty -
On{clj flumanitarian organizations did not object (see Dibaba 19.97) e
Fmg the leverage of Western countries, the regime pre,ssur :
i(f)\;il m‘gfents to feturn or expel Oromo refugees from their countri
Djiboeu ; tla(s;nwnh tl’;lSS rzgime has frightened neighboring countries, such as
, ya, and Sudan, and turned them against th :
' ( : : ¢ Oromo sir
l(1); omo refugees. The Un.lted Nations High Commission for Refu gees (?ngglfel(g?{d
beeve.n‘ ‘faﬂed to provide reasonable protection for thousands ‘
: sjlu ,?E,iic The O;omo refugees are generally regarded by the Djibo
ome aliens or illegal immigrants, despi
. ,» despite the fact th
Zlgnatory to t.he Geneva Convention on Refugees. Every day tlf;
o(:i;lg caughlt inone F’f the frequent police raids and forced back acr
on my:; sn}a ! minority has legal refugee status” (Fossati et al., 1996: 3). Oromo
women (l;ctouieeli havle been raped while crossing the border on the way to D jibouti
ork as slaves in Djibouti households or for the Djj i poli
Mot moies ot e orthe Djibouti police. Sebida
omen home and treat the i
" - : m as their personal
Shgx:;l gf I:l;e wornen %ets hinegnant, she is mercilessly thrown outint[c)) the stregzoxfrilf}fe;
runwanted child have to try to survive b ing” (i 5
y begging” (in Fosati ¢ :
égiemmotreﬁggees have been abused by the Djibouti authorities and thetl;ill;itl)lg)?aﬁﬁ
_ ent, and ignored by international organizati
B 1996, 40y e ignored by ini org ons, such as UNHCR. Fossati et
( ma council of elders toid us the I
. . . y belicved th
gggrtlleg(:: t.‘.vc;l Z 1smallfpcu'itlon of the international aid available to refugees butec)i(i(‘;vr r?gl:
ass of water from the UNHCR and had been ,
compl ?
Sonrlle‘:Prefu gees also faced terrorism and forced repatriation. prisly forgoteen...
(:mo r%ulz forces enterf;d Kenya, where they committed murder and looted the
resources of Kenyan Oromos, who the
' : . \ ¥ accused of harbori
; ;i?lxlltﬁels_,lt;:‘jﬁwn zglmy.rOromos have been denied sanctuary in neighggritgg
ol , as somalia, Djibouti, Sudan, and are deni i
ugees. Lacking assistance from nej ing i et 0 be
ug ghboring countries and int i
ations, thousands of “internal’” Oromo i he b o
lons ‘ refugees are hiding in the bush i
dif’ village§ of Oromia and Ethiopia (Fossati et al., 1996: 36). The goverﬁglde:lll:
o ;gsfizaﬁlonal su_plilorters use democratic discourse to hide the state terrorism
_ uman rights violations, The intensification i
la . of state terrori
ed a very dangerous condition for Oromo and other colonized peoplselsn e

s neighboring
es. The alliance

of Oromo in
uti authorities
Djibouti is a
refugees fear
08s the border,

Similarities and Differences Between the Two Movements

he specific interplay i i ors in the globa
of social-structural and historical factors i g
; tors in t
italist world-system affected the emergence and development of theI twé
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movements. This includes the inability of slavers or colonizers to completely
control or crush the human spirit, individual and collective resistance to colonial
or racial/ethnonational domination, the immortality of certain cultural memories,
economic and political changes, urbanization and community formation, the emer-
gence of an educated class, politicized collective grievances, and the dissemination
of social-scientific and political knowledge through global and local networks. The
development of these movements cannot be adequately understood without linking
them to ideological formation and cultural revitalization, institutional and organiza-
tional manifestations, and alternative knowledge production and dissemination.

* Just as slavery and racial segregation destroyed most African American
cultural elements for centuries, Ethiopian settler colonialism and its institutions
have facilitated systematic cultural destruction and repression of Oromo culture
for over a century, Cultural destruction and repression have occurred in these two
societies to deny the free cultural spaces and political voices that are essential for
creating and building institutions that can facilitate autonomous social develop-
ment. A free cultural space is an “environment in which people are able to learn
anew self-respect, a deeper and more assertive group identity, public skills, and
values of cooperation and civic virtue” (Couto, 1993: 59). The white slave owners
and American institutions during slavery and in American society during racial

segregation imposed white cultural domination on African Americans, Asaresult,

African Americans were denied access to state power and prevented from having
institutions during slavery, except for a few freed Blacks in Northern cities. After
slavery ended between 1863 and 1865, they were denied access to the American
government and other public institutions, as well as to private institutions until the
1960s. However, they were allowed to have separale religious, economic, cultural,
and educational institutions during the period of American apartheid. These
institutions laid the foundation for African American nationalistn.

Ethiopian colonialists and their institutions, with the support of the imperial
interstate system, have attempted to destroy Oromo cultural identity by denying
Oromos the freedom to have their own cultural institutions and develop an
authentic Oromo culture. While dismantling Oromo cultural, religious, and

governmental institutions, Ethiopian colonizing structures were established in

Oromo society in the form of the nafranya-gabbar system (semi-slavery),
garrison cities, a collaborative Oromo class, and colonial landholding (Jalata,
1993: 62-73). Oromo economic resources were expropriated by the Ethiopian
state and its agents; Oromo institutions were destroyed or suppressed and lost their
economic and political significance. As a result, Oromos lost their decision-
making capacity and were silenced. They were prevented from organizing
themselves on central, regional, subregional, and community levels. Oromos have
maintained their cultural legacy through ritual practices, and political and cultural
memory. They are tightly controlled by the institutions of the state and their
collaborators,
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Oromo modes of communication and movement remain restricted. Oromos
ha\{e been denied the opportunities needed to develop their own regional and
national institutions, as well as the Oromo system of knowledge that would
facilitate the transmission of accumulated culiural experiences from generation to
generation. Therefore, Oromo culture and tradition survive only at the family and
local ievels. Oromos are denied the freedom of association, organization, and
expressi.on, as well as access to education and the media. They are denied the ’right
to organize cultural groups and prevented from using their language in public and
business arenas. Holcomb (1999: 5) explains that the institutionalization of
colonialism and racial/ethnonational hierarchy occurred:

in such a way that the identity of the incorporated peoples was erased
from public life and from the formal and historical record. Abyssinia
{Ethiopia] became the intermediary representative in the outside world
for all peoples contained within the empire. In addition, the Oromo, an
expansive and mobile people, were not only isolated from the outside
world, they were isolated from one another inside the empire. Most of the
sectors of Oromo society whose communications cut across geographi-
cal, religious, economic and trade categories were denied access to one
another through their own channels and prevented from transferring
people, information, or goods along routes that had significance for their
F!evelopment and self-expression. When the Oromo political system with
its overarching integrative republican mechanism of public assemblies
was officially dismantled and replaced by centralized Ethiopian admin-
istrative policies in Oromia, the isolation of the Oromo was complete,

However, Ethiopian colonialism was less effective in destroying Oromo
cultural elements than was American racial slavery. During slavery, African

_ Americans were forced to abandon their various Aftican cultural elements
t]

religions, and worldviews, and to accept the English language, Christianity, and

- 10 some extent, European worldviews, although they sometimes used these

imposed cultural elements for resistance.
Although the Ethiopian colonial government imposed its Orthodox Christian-

: ity on Oromos, few Oromo groups accepted it. The majority accepted Islam and

other forms of Christianity in opposition to the Ethiopian colonizing structures,

. Even though Ethiopian colonizers tried to impose their language on Oromos, most
: Oromos still speak their own language. An Oromo collaborative class was
- compromised by Ethiopian colonialism by abandoning Oromo interests, culture,

and the language. Cabral (1973: 5) asserts that oppressed, “persecuted, humiliated,

“betrayed by certain social groups who have compromised with the foreign power
: cultqre took refuge in the village, in the forests, and in the spirit of the victims 01:
; .(%onunation. Culture survives all these challenges and through the struggle for
-~ liberation blossoms forth again.” Although there were house slaves and field
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slaves and later a few African elites who compromised with the worldview of the
white establishment, American society could not until recently produce an
effective coltaborative class such as the one produced by Ethiopian colonialism.
Due to phenotypic similarities between Oromos and Ethiopians, the racial bound-
ary botween them is Jess rigid than is the one between Black and white Americans.
As a result, the passing of certain Oromos as Ethiopians has been possible.
Through domesticating Oromo war captives, political martiage, cultural assimi-
lation, and other mechanisms, Ethiopians have created and consolidated an
Ethiopianized Oromo collaborative class that worked against the Oromo national
interests. In contrast, the Americanracial caste system outlawed marriage between
Blacks and whites and prevented all Blacks from having access to institutions until
the mid-1960s.

‘The organized destruction and repression of the cultural elements of these
societies could not prevent the struggle for cultural revival and nationalism.
According to Bethel (1999: 78), based on the collective struggle of former slaves,
“an ethnic identity grounded in a common mythic African heritage welded from
a blend of autobiographical and generational memory emerged and crystallized.
For African Americans, that identity anchored a cultural world separate and apart
from the nation that oppressed them.” When most African Americans were slaves,
the few that achieved half-freedom in the urban North crafted “a metaphorical
homeland within the nation of their birth and [constructed] a civic culture that
buttressed the daily realities of social, economic, and political oppression” (fbid.:
54-55). Similarly, Oromo urbanites formed self-help associations and musical
groups in the 1960s that reflected Oromo collective grievances and cultural
memory. The idea of developing Oromo political consciousness and nationalism
appeared subsequent to the 1960s, with the emergence of Oromo political and
cultural organizations.

Short of killing the colonized or enslaved population, the dominating force
cannot exercise total control over the spirits and minds of the subordinated
population, This population maintains its existence through cultural memory,
popular consciousness, and the hope of freedom. Couto 1993: 60) suggests "“the

community of memory nurtures individuals by carrying on a moral tradition that .

reinforces the aspiration of their group.... The test of community is its sense ofa
common past...[and] stories of suffering ‘that sometimes create deeper identi-

ties...” These stories approximate a moral tradition and turn community of -
memory members ‘toward the future as communities of hope.” Such communities
of hope sponsor transforming social movements....” Subjugated peoples, such as
African Americans and Oromos, have faced tensions between a Jost past and an '

uncertain futore that forced them to forge popular historical consciousness

through common forms of ritual, symbols, historical sites, etc. The lost past is ;

rememmbered from ancestral memory preserved in skills, rituals, habits, religion,

and other forms of cultural memory. ‘Torn away from their ancestral past, African :
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Americans and Oromos have constructed and celebrated a mythological past by
imagining pre-slavery and a pre-colonial era.

African Americans forged an ethnonational identity from common myths of
African heritages, collective grievances, and autobiographies and memories
passed from generation to generation mainly through oral discourse. Freed
African Americans and their descendants in Northern states organized local
churches, schools, and mutual aid and fraternal societies by proclaiming their
mythological ancestry in the name of their institutions and organizations, such as
African churches, Free African schools, and African Benevolent Societies, when
the majority of their sisters and brothers were suffering under racial stavery in the
South. In 1830, 40 self-selected delegates from these elements of African Ameri-
cans met at Bethel Church, Philadelphia, and formed the National Convention
Movement, the first civil rights movement in the U.S. Explaining how African
Americans survived under racial slavery and segregation, Levine (1978: xi) states

. that “in the midst of the brutalities and injustice of the antebellum and postbellum
racial systems, black men and women were able to find the means to sustain a far
greater degree of self-pride and group cohesion than the system they lived under
ever intended for them to be able to do.... Human beings are more resilient, less
malleabile, and less able to live without some sense of cultural cohesion, individual
autonomy, and self-worth....”

By systematically examining African American folk tales, proverbs, songs,
aphorisms, jokes, verbal games, and narrative oral stories and poems, Levine
(1978: xi) demonstrates how this people developed their culture throu ghmaintain-
ing kinship networks, love and marriage, raising and socializing children, and
‘building religion and nurtured a rich, expressive culture to articulate their feelings,
pains, dreams, and hopes. In African American and Oromo societies where the
Tights of political expression and protest were denied, songs, proverbs, stories, and
other means of expression were used to articulate the debumanization of collective
.oppression and exploitation and the aspiration to freedom. Tolesa (1999) explores
‘how Oromos use their expressive culture, like geerarsa, to explain their conditions
'-_l_lnder Ethiopian colonialism and to remember their past glory under the Oromo
‘.democratic tradition, which they wish to reinvent with their liberation. The
cultural memories and popular historical consciousness of these two peoples have
merged from their respective cultural foundations. Such memories and con-
ciousness pass from generation to generation. *The soul of each
eneration...emanates from the soul of the (coliective) ‘body’ of all the preceding
enerations,” Dubnow (in Smith, 1981: i) writes, “and what endures, namely,
he strength of the accumulated past, exceeds the wreckage, the strength of the
hanging present.”

.. Cultural revival and nationalism help the dominated group to use its sup-
tessed cultural elements and popular historical memory to organize and struggle
orits liberation. This group develops a nationalistideology that promotes the idea
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that its culture and peoplehood are everlasting by surviving the onslaught of
slavery or colonialism. “Anchored in the assurance of the immortality of the
community and sustained by the beliefs and traditions of its culture,” Maciver (in
Isaacs, 1975: 115) notes, “the individual members share an inner environment that
blankets them.” A dominated population develops its human agency based on its
cultural traditions and popular historical consciousness to dismantle the structore
of domination. The struggles of African Americans and Oromos demonstrate this
reality. The demand for the freedom of the colonized or enslaved “included the right
to worship in dignity and the right to an identity that incorporated memories of a lost
homeland and imaginings of life freely lived. Claims to spiritual and psychological
autonomy were inevitable parallels to physical freedom” (Bethel, 1999: 26).
Bethel (1999: 27) explains how former slave Africans in norihern and western
states consolidated their collective identity between the American Revolution and
the Civil War based on their collective grievances, cultural memories, and popular

historical consciousness:

Torn away from an ancestral past, African Americans constructed,
preserved, and celebrated a mythological past. Prevented from exercis-
ing the full prerogative of citizenship, and lacking the material and
symbolic resources to develop viable pressure groups that might pen-
etrate the formal machinery of polities, Aftican Americans forged a
cultural identity and an agenda for community action that blocked or at
least softened the disadvantages of race. The infrastructures of African-
American material communities revolved around helping each other and
combating the seemingly impenetrable wall of American racism. Both
had become defining features of African-American identity.

This marginalized group of Africans, neither slave nor free, developed an :
Aftican American ethnonational identity based on their collective past that
infiuenced their aspirations. Bethel explores how the transition from individual-
ized and autobiographical memories laid the foundation for this identity through
forming a movement, celebrating festivals, and participating in different public

events to reshape and develop a politicized collective identity.

With the help of the imperial interstate system, the ill-equipped Ethiopian staté
has tightly controiled the Oromo by denying them educational, cultural, and
economic opportunities. Denial of education prevented Oromos from developing
an educated class with the skills and knowledge necessary for building strong
national institutions and organizations. Thus, they failed to develop the organiza:
tional capacity to transform their cultural heritage into Oromo political an

cultural consciousness. Like African Americans, Oromos needed urbanites at

educated elements, political and cultural organizations, and political opportunit.iés

to develop Oromo nationalism and to struggle to dismantle Ethiopian set

colonialism. Despite shared values and culture among Oromos, the Ethiopia
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Egk;;?é :igs;irr(l) ﬁ);relstalle‘d the development of the national institutions needed to
coononcatean Oro o ?non-a! moyen?ent.. The denial of autonomous educational
assocjatm;] uo &all; political institutions, as well as of free expression an(i
assoc Africén o tjizg tre develo;?ment of O.romo nationalism when compared with
Sovalop st nailsn?s. Afncan Americans under slavery were also unable to
ontion Afimon ags ;p§t1tu£10ns, but free B]acks established them despite segre-
stogated mats olition of slavery, Afﬂcan Americans were able to develop
oogtec auton In'mili[ cul.tura‘l, educational, religious, and economic institu-
fuuy; g <o) (;maac ) omll)l}auon prevented l‘:hese institutions from developing
A, pace enabled therg to contribute to the development of Black
_ con{SﬁI:?th s ( 199‘1: 7.1) anal‘ysm of cul‘ture and nationalism correctly reflects the
nationacl);;:?sdgia ghlfc:)hAfnc.an A;nencan and Oromo nationalisms emerged: “If
onalistr of the ‘spirit of the age,’ it is equally dependent it
motifs, visions, and ideals. For what we call nationalism oo carier
and may be regarded as a form of culture as much as a spe oo Hticatid, o
and social movement,” The emergence of Oromo rlljat(lf;elfa(l)ifslsr?hfncéi' ot
ilggl;n%g ;;ssz);ggﬁﬁ ;); ttheBOrogo I(Jiemocratic tradition known asej;:zlc;;aggla[ge
1998: - A ing to Ben ar er (1994: 1), an American photoijournal ’
ag)cr;)rr(lllio ——-t- wc1ll3h 1-ts unique gadaa [sicTsystem of organized socialliespojnsibililtliits:
sords 1:13a tic; n;siti;l:ct 1ilge-; grofups (Eand generation sets] — is coming back to life.”
. Ists have refute the ideologies of colonialism and raci b
retqrmng to their rich cultural traditions. Despite bei . ther
: Afr‘xcan roots for several centuries and aIthougE tieb:;:tirta(ggna;iﬁwﬁrroﬁf f_helf
_Ventage_,s has.been mainly symbolic and ideological, African American peopl ;xlcan
: a.r_ld nfmonahsm have been historically and culturally grounded in tl? i dej‘ ’OOd
1§tor1caI memory and their experiences in the United States. oA
: .The African American experience of nearly three and one-half centurie, f
q;_ual slaver)f apd segregation is paralleled by Oromos sufferin g under Ethi i
ttler coloniatism, which practiced slavery, semi-slavery (the naﬂanya-gfgg?fl‘
ysze?), tenancy and share cropping, forced villagization, and collectivization for
ver a century (see Jalata, 1993). In the capitalist world-economy. onl
ples 'w1l;h state sovereignty or meaningful access to state power enjo gl,iticaly
-onomic, and cultural advantages. They are recognized internatignle)ﬂl ci
gionally bf{’ the imperial interstate system and by multinational oreani yt'an
ifzorporatlons. Business and state elites, who benefit from the resoirczazsattllons
nlt{:izs ‘:jfo(lg, lsupp;gsésfscolonized peoples and deny them meaningful accesse :cf):
ate nloe, 1 39). Under slavery, Afri i
t:r‘.o]]fad bly p_lantation and slave owners, as \iell as t(;fenw?lliltl: gcfzz:n::::t mt:lﬂ'ly
Vousms.tltugons. After slavery was abolished, white society, their overr;a nent
j_o.ther institutions exercised such control. Ethiopian col(;nial sitt[ers ml?n't"
ernment, and other institutions have similarly dominated Oromos el
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The incorporation of Oromia into Ethiopia made Oromos invisible to the

world. Oromos were identified with the Ethiopians colonizers and the existence
of Oromos and their national liberation struggle were largely hidden until the early
19905 (Jalata, 1998, 252-290; Lata, 1998: 125-152). The situation of African
Americans differed in that their enslavement, segregation, and struggle were
widely known to the world. In particular, the Soviet Bloc, China, and almost ali
revolutionary countries exposed the fallacy of Ametican democracy by citing the
condition of African Americans. The world media paid attention to the plight of
Black people because they struggled against the United States, one of the
hegemonic world powers. Despite the racist system, African American organiza-
tions and leaders became known nationally and globally due to American
“democracy” and the media. In Ethiopia, the racist dictatorship and its media tried
its best to hide Oromo organizations and leaders, the better to destroy them., Nearly
half a century passed before Oromo organizations and leaders were known even
to the people they were attempting to liberate. Meanwhile, African Americans
enjoyed sympathy and support from oppressed people and revolutionary and
democratic forces. The American media, which spread racist stereotypes, contrib-
uted to the recognition of the African American movement. Until recently, the
world media did not recognize the existence, much less the struggle, of the Oromo
people. Even today, Oromos in the Diaspora have trouble in introducing thero-
selves and their peoplehood to the world. The lack of television and newspapet
coverage and the absence of communication technologies (telephones, direct mail
technologies, etc.) negatively affected the Oromo movement, while for African
Americans, they played “an important role in movement efforts to attract mem-
bers, discreditopponents, and influence...the general public” (McAdam, McCarthy,
and Zald, 1998: 716).

Within white and Ethiopian societies and their institutions, racist discourses.
have justified the hierarchical organization of peoples and the total control of
African Americans and Oromos (Jalata, 1999). Thus, the two movements are.
properly comparable, As white Americans used to derogatorily refer to African:
Americans as “Niggers,” Ethiopians called Oromos “Galla,” which negatively '
characterized them as slaves, pagans, and backward. The African American and’

~ Oromo movements were produced by similar social-structural and conjunctural
factors, including politicized collective and individual grievances, cultural memory,
economic and social changes, migration, urban community formation, elite:
formation, the production and dissemination of liberation knowledge, cognitive

liberation, and the development of institutions, organizations, and human agene
Accotding to McAdam, McCarthy, and Zald ( 1998: 709), “while broad politica
economic, and organizational factors may combine to create a certain ‘mac
potential’ for collective action, that potential can only be realized through compls
mobilization dynamics that unfold at either the micro or some intermedia
institutional level. At the same time, these mobilization processes are clear
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collective, rather than an individual phenomenon.” Comparable conditions facili
tated‘the emergence and development of these two movements. However lhf_:
dur.agon and the way these two societies developed their collective identi,ties
political consciousness, nationalism, human agencies, and outcomes varied bc—,
cause of their respective social and political environments.

_American racial slavery absolutely denied human freedom to the ancestors of
Afr{can Americans for almost two and one-half centuries; during this period
African {&merican peoplehood developed from the enslaved Africans of various,
ethnonational origins. The resistance struggles of enslaved Africans in different
fon_ns reﬂect this reality. The foundation of African Ametican consciousness and
nauon‘ahsm was laid by former slaves and their freeborn children between the
Arqemcan Revolution and the American Civil War, But, for African American
nationalism to develop fully, new historical conditions that would change the
status (?f enslaved Afiicans were required. As noted, the Civil War created
conducive social-structural and conjunctural factors that helped to change the

- conditions of African Americans and contributed to the development of African

Amleru,:an nationalism. Although former slaves began to build independent
mstl.tutxons such as churches, schools, self-help associations, movements, and the
medla- during the 18th and 19th centuries, it took almost three centuries for,African
Amerlcaq nationalism to develop. When freed Africans and their children helped
Bla'ck nationalism to emerge between the 1770s and the 1860s, the persistence of
Famal slavery, denial of education to slaves, destruction of African cultures, the
imposition of Buro-American culture, and the absolute denial of freedom dele,xyed

the development of African American nationalism.

Qromos have been under Eure- American-sponsored Ethiopian settler colo-
allsrfl for over a century. Oromo nationalism developed more guickly than that
f African Americans. However, the development of Oromo nationalism lagged

‘behind that of other Africans colonized directly by European powers at the time
‘Oromos were colonized. Minority settlers, who aimed to destroy Oromo peoplehood

ough genocide, ethnocide, or selective assimilation, colonized Oromos, The

“Etl:licfpi.an coloniall government liquidated half the Oromo population (five out of
-10million) and their leadership, and assimilated some collaborators during the last

'ades of the 19th century. Although the settlers succeeded in gradually co-
;)_tmg some Oromo elites and in destroying Oromo political, religious, and
ltural institutions, they could not totally destroy Oromo culture and langilage
g,vcr'theless, the development of Oromo culture and langnage stagnated and the;
ffective imposition of colonial institutions hindered the development of Oromo
onalism until the 1960s,

:Tt%e Ethiopian colonial settlers established their main geopolitical centers in
;‘mla_ Through them, racist and colonial policies have relegated the majority
omos to the status of second-class citizens and exploited their economic and
bor resources by denying them access to state power. These policies suppressed
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the Oromo cthnonational proletariat, which has the capacity tobring about societal
transformation, Such garrison cities are surrounded by the Oromo rural masses,
who are denied health, educational, and other sacial services. In the early 1990s,
less than 0.01% of Oromos received modern education out of an Oromno popula-
tion of about 30 million (Baasa, 1994: 30). Garrison cities are geopolitical
headquarters from which Ethiopian soldiers have been dispatched to impose
colonial rule through enslavement, subjugation, and expropriation of the basic
means of production, such as cattle, land, and other valuables. Through them,
expropriated goods flowed to local consumers and to the international market
(Jalata, 1993: 62). The settlers’ nafxanya-gabbar system {semi-slavery) was used
to divide Oromo farmers among colonial officials, soldiers, and their collaborators
to produce agricultural commodities; farmers were also coerced to work without
payment for the settlers, intermediaries, and the colonial state for a certain number

of days every week.
The Ethiopian state introduced forced recruitment of labor via slavery and the

nafxanya-gabbar system. “The gun (from Europe) and the gun carrier {from
* Holcomb and Ibssa (1990: 135)

Abyssinia) arrived in the colonies as one unit,’
note, “and this unit basicaily expresses the political alliance that created the
neftenga-gabbar [sic] relationship,
Ethiopian colonialism.” Whenever Oromo farmers an
failed to provide services or pay taxes or
children or wives. During the colonial wars,
colonized people:
1997: 19-33). The Ethiopian colonialists continued to depopulat

70,000 slaves and he was considered “Fthiopia’s greatest slave entreprencu
(Pankhurst, 1968: 75; Marcus, 1975:73).

Colonialism does not exist for long without collaborators from the
population. The Ethiopian state destroyed the Oromo leadership that had resists
Ethiopian colonialism, and co-opted submissive Oromo leaders who accepted |
role of intermediary (balabbat) in the Ethiopian colonial system. After exprop

ating three-fourths of Oromo lands, th

Oromo intermediaries who were integrated into the colonial system and act
ity. As a result, most Oromos becal

‘against the interests of the Oromo major
landless gabbars, tenants, and sharecroppers. The local balabbat system sought

maintain and reproduce the Ethiopian colonial system, but its immediate purpo
was to facilitate a continuous supply of grain, labor, and other necessary materi
for the settlers (Jalata, 1993: 68). Those who gave up their Oromo identity wi
Ethiopianized (Amharized) collaborators and served the interests of their clas

and that of the settlers. Such collaboration by African Americans was not possibl’

the relation that lay at the heart of the emerging
d other colonized peoples
tributes, the settlers enslaved their.
millions of Oromos and other:
s were sold (Jalata, 1993: 67-68; Schmitt, 1994: 32-34; Bulcha:
e Oromia through:
the slave trade until the 1930s, when the Italians abolished slavery to recruit.
adequate labor for their agricultural plantations in the Horn of Africa. Emperor
Menelik, the founder of the Ethiopian Empire, and his wife at one time owned:

colonized

e seitlers gave the remaining one-fourth {4
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since the racial caste system i i
o A prevented the crossing of racial boundaries until the
Amilrliséags the Americar‘l 'Civi.l War created new conditions for the African
Amer 19355tr:]glglel,9ic;n%mons in Ethiopia under Italian fascist colonialism be
en 1935 and ] ecame rmore conducive by removin o
it:tl'?pl‘an mstlt.utlons of slavery and nafxanya-gabbar. By gabaolllisttlll; af‘;‘alc
ismlcti:;)tr::sd and 1.n;r0ducmg wage-labor and colonial capitalism, Italian cflonii;e
social-structural and conjunctural factors (h : )
I s0c e at allowed O
:\j{iﬁrgis tht;,llr grievances and ethnic identity (/bid.: 83-85). The Italians nglnc;ft :0
win o (;: Otmz Cllromos and mobilize them against the Ethiopians by broadca\gstin(g)
0 language, using it in the courts and schools (H;
1 the Or : assen, 19937
lg;::jl;grd;nargdof ;!ser;l 0f)u]] rights 1o the land they had cultivated under Aﬁhaal:'g
id.: 99--100). Although the British hel
. i ped to restore the Ethiopi
. ;s::)alt:n;:lll%}, t_hg economic and physical infrastructure laid dowsn by ;?aﬁ;an
ol hlsm ‘ acilitated the development of colonial capitalism in Oromia Ban
éon' lrll t te mid-1930s and the 1960s, colonial capitalism produced structurai a:ci
':Ne ‘1 1 ;1(; ;:al facttors for the emergence of Oromo consciousness and nationalism,
- INe ergent social forces, including an Oromo m .
3 . . i 0
the Ethiopian state and its archaic ideology. vement, begantochallenge
;adDes]i)'}te great obstacles, in the 1960s Oromia began to produce a centralized
foad :r.s ip that was somewhat linked to a farmer rebellion, Although Africa
javei;:a:sdaggl Ogo;lnos stI;lffered under globally imposed systems of mc»dertrml
onmalism, the circumstances under which
: th they struggled wer
hapfgtll;y th;lrllocal cond1‘t10ns. The classical African American natgifna]is‘;vsetl)flz
mmicaznd CQutﬁ ce;x?urn?s had the right to develop segregated religions
\ iral institutions in urban areas, although i ,
! . they did not h
55 to state power. They were not allowed to i ; ¢ o,
58 to . - Th to influence the slave populati
_:zil)ca sracial f.md lsex'ist democracy did allow free Blacks and theirihl;ldref?c;
éanli)zs?araig 1rflst1tuuons. Antebellum freed African Americans developed an
ational infrastructore” that evolved from these ind;
anizali e indigenous organizati
Aff_i_g;s;lgmm:s, such as Black churches, colleges, and fraternities frorﬁ whicﬁ(t);::
esé' "/ (;}:;1 1;? Eovemg:t developed during the first half of the 20th century
: uid provide politi iti i .
A P political opportunities for the African American
_rl,)o:ll](;solllgvle Ilaecln p';ivegted from developing autonomous institutions under
pia nial rule. The Bthiopian colonial government
iar hiopian allowed Qromo eli
tab.llsh il self—help_assocmtlon in 1963, but banned it in 1967 whezmﬂfz
{gnon tried to provide f:ducationa] and health services to Oromo society and
¥ z}t_(i;;resls?dfﬂze collective grievances of the Oromo. Oromo society still lacks
ational infrastructure because their indigenous instituti
! ' titutions and organiza-
O hay: bee.n SUpI‘J‘leSSGd and denied freedom of development. In cor(:lfrgaziu?fzr
Americans, “the strength and breadth of indigenous organizations [isj the
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crucial factor in the rapid spread of the movement” (McAdam, McCarthy, and
Zald, 1998: 49-66). State violence and tight control have disabled Oromo society
by maintaining what McCarthy (1987 49-66) calls “infrastructure deficits.” Like

the African American classical nationalists and white abolitionists who were
prevented from having access to Oromo activists have been

the slave population,
prevented from educating and helping the Oromo masses. Black classical nation-
" alists had the right to organ

ize themselves, but Oromo nationalists are still denied
the right to openly organize.

Since Oromo society has been penetrated by
Ethiopian agents and spies, their informal groups Of agsociational networks, which
“serye as the basic building blocks of social movements” (/i hid.: 711), have been
tightly controlled. Such are the dangerous conditions under which the Oromo
national movement, particularly the Oromo Liberation Front and other organiza-
tions, have struggled.
Although the U.S. Constitution was racist and endorsed racial slavery, it

provided limited political opportunities to freed Blacks. During the 1950s and

1960s, African Ametican leaders and activists effectively used the Constitution to-

secure rights for Black people. A few white reformers and cadicals supported the
struggle to abolish slavery, and later to dismantle the legal edifice of racial

segregation, The African American movement received
foundations, clergy, and student volunteers. According to

(1986},

The Kennedy administration’s interv
were rooted in at least two concerns: controlling volatile protests, and

securing black votes.... Jewish support for the civil rights movement
reflected both usniversalistic concerns about civil liberties and particular-
istic concerns about racial discrimination.... The United Auto Wotker
union sponsored civil rights activists...[as did] the National Organization
for Women out of the staff's ideological commitments as well as a

political stake in the left-labor political coalition.

Of course, white reformers mainly supported the Civil Rights Movemei"n

contrast, almost all Ethiopians oppose the Oromo national movement. Eve

Ethiopian Left opposes Oromo nationalism. Almost all Ethiopians fe
Oromos will take over state power because of their numerical strength unless

are stopped by any means necessary. Oromo nationalists have _
different condition. Oromos continue to be denied individual and groupti ghts
Ethiopian state isracist and absolutist, and has only Jimited room for Ethiop1a

Oromo intermediaries. !
The Ethiopian state does not respect the rule of law and has liquid '

Oromo nationalists and other activists. Rarely has the international co
objected. The Oromo national movement has thus been an undergtount
ment in Oromia, while African Americans operated legally and openly. C

entions on behalf of civil rights

suppott from some white:
Jenkins and Eckert
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tively speaking, the nat
) ure of the O
dangerous. romo struggle has b e
oni Iflpris sns(&;v;;‘ﬁl hundred leaders, activists, and sympat;:?: more difficult and
Mamo Mazan;jr Caer; he was about to be hangedin 1966 Oronfti;snl:ave beon killed
who sentenced mep tlll‘e(;l fhis rea-ilty: “Tdonotdie in vain. I am Ce(:":c.ment foader
delayed, but the in 1_0 E?th...wﬂl receive their due punishment An s hose
: alienable rights of th
blood of their chi : e Oromo people wi
repression Zlfr A:lgll_dren (quOt.ed in Hassen, 1998: 21 1—2112) “;llllebe I'estor.e 4 by the
is known about irtlcil:f ?T;“Can revolutionaries as well S.incc ;te\x‘?;ass Wldesplr o
. Antebellum African Ameri . covert, little
wal freedom to wri merican scholars did eni ,
1o build Aftioan :te t?faoks, newspapers, magazines, and journaflz:%ﬁy e inteltec.
merican cultural memory and popular historical atlater helped
consciousness.

. It may be

These scholars lai

: aid the basis for a B

' Movement. an i a lack cultural nationalis RSy

" tion, they a’tte I(lil rftw;luuonary nattonalism. Fighting against si:;r (e Clll Rights

 evaluatod the nepaf;. to capturt? }ntellectually the past African czll?:{ o segrega:

: gative and positive experiences of African Americaufa} ml;amory )
ns in the New

World, and rejected American raci
o oo rejec : cist 'cultural elements. They pro
e nowle i frc}::;?:fc th:r f?ndatlon of a broader Black};gdifal;‘:aadr:fljlia]te:;a-
ot by e inp Ea igm, one that helped to develop Black glﬂl1 i
Soholsiin od researgh 1gl urocentrism. Despite some weaknesses, Afr o tur?[
o, Al demave challenged the racist and Eurocentric; intei?enmc
s Lol Africanozrauq or revolutionary Euro- American schola: o
o reveluﬁonary,SChOlars 1meﬂcan cul.tural nationalists, civil rights actiS 'and
it chatlons e lmop iaygad a leadu}g role in critical cultural studie wiltS,
o ronge the k wledge f’f domination. African American civil ; that
2ot conm o mar}; g:fg{lahsm formec? organizations during the firsr:i ﬁ“
ght for Troaom by o, I?tcl:i; hu?an, fmancial, and intellectyal resourcis
Féd Xithin tban oot g American apartheid. This development
ost African Americans moved to citi
et Afidcan 1S o cities and became mem!
ol th(::jr:‘:il(t)ht:;": stt I;alf of tlhe ‘20th century. This cr}?a?tic? igfd;ltljban
g"a ohvetothe d jnstﬁu[i : obBlackmstxtutions and organizations. Indige: s
nts and polition] o ns became the foundations of professionalgs ocial
et and policalor fﬁnigatlons. As aresult, the African American mUCIal
ertoan peonte alf of the- 20th century and began to galvani the
A e sl ion ey e
o : » several Black leaders iza-
gght ‘foiyt([)lfﬁgha:suzgl?:;d gizgllz conscliousness and na?il:)i:;igszl;ﬁ;
e b ' ‘ people. In
g pluc.a‘lalfg f;:g:r:;g and impoverished rural people?fljgégflté Slgomc:)l? cal
fo organize Ethlfaxpress themselves. Over 90% of Oromos alj'e oo
0 herter l;ﬁno lopian settlers dominate garrison cities in O iy
rity. Beyond the suppression of the Oromo institruotrircl)lr?s,
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and organizations, these conditions created serious obstacles for the development
of Oromo nationalism and collective action. Given the lack of modern communi-
cation and transporfation networks, and domination of the media (television,
radio, and newspapers) by the Ethiopian colonial government, Oromos have
limited communications among themselves. Oromos have been denied their own
independent media.
_The Ethiopian colonial system did not leave a cultural space for Oromos fo
develop their institutions and educate their children. The few Oromos able Lo
obtain an education were forced to be Amharized or Ethiopianized and to reject
their Oromo identity. Educated elements that tried to maintain their Oromo
identity and promote the interests of their people were systematically suppressed
or liguidated. A few journals and magazines, The Voice, Kana Bekta, Bakkalcha
Oromo, Oromia, Warraga, and Gucca Dargago, which emerged in the 1960s and
1970s, were produced clandestinely. Explaining how Oromo writings about
Oromos in Ethiopia could lead to death, Hassen (1998: 203-204) states: “Mamo
wrote History of the Oromo, which was confiscated by the government when his
house was searched in 1966. In addition to writing history, Mamo prepared a plan
for 4 new government, a new constitution, and distribution of land among the
landless tenants. This was too much for the ruling Amhara elites, and Mamo
Mazamir was martyred for producing that document.” The denial of intellectual
freedom still prevents Oromo scholars and Oromo society from freely developing
an alternative knowledge. The Oromo literature that started to musiroom when the
OLF joined the Transitional Government of Ethiopia between 1991 and 1992 was

Co”lpa’ ”Ig Hle AfJ tcan Alne? ican a”d O’ OO JMOI«EHKEHI
i)

J 18

b prodlé)ce and disseminate an alternative know
gent Oromo studies in North America and Eur

hostile and brutal,

A .
1l Black revolutionary movements in the U.S. were su

.

aars of 1 : es and other observers tend to
ware etheless, despite segregation and oppress; boymuchles
ans could openly organize an acetul stoagelen o ian

j d H (14
rights in the North. In the South, terror: whitorganin octul e o fheit

o : ist white organizat
lan, prevented such organizing. In Oromia thegviozanons, oot e o Klux

, lent nature of the Ethiopian

bject to repression,

suppressed. Oromo scholars, journalists, and musicians attempting to express.
themselves then and now perish in Ethiopian prisons or are targeted for assassina-
tion. Today, Oromo scholars in the Diaspora produce and disseminate an alterna-
tive knowledge that is illegal in Ethiopia and Oromia since they are not under the-
Fthiopian control. '
In challenging the treatment of Oromos by Ethiopian knowledge elites and-
Ethiopia specialists, Diaspora publications on Oromo cultural and social histor
contest a top-down paradigm to historiography and make the Oromo subjects;
rather than objects of history. Studying people as subjects or agents helps scholay:
to avoid producing false knowledge. Ethiopian elites and Buro-American schol
who supported them erased Oromo history and cutture from the world ma

Therefore, ntil Oromos intensified their struggle between the 1960s and 1990
the world viewed the 30 million Oromos as a people “without history” who mu
disappear through assimilation or other means. “The lack of critical scholars
has inadvertently distorted the human achievements of conquered peoples lik__é
Oromo,” Shack (1994: 642-643) notes, “including teansformations of their soc
cultural, and political institutions.” Antebellum African American scholars ¢
tributed to the emergence of African American nationalism, whereas Oro
nationalism influenced several Oromo scholars and friends of the Oromo;

¢ Oromo movem

e | ent has a long way t

Ot 0 90 . . , .

i, i e o 28 Y 10 g0 [0 achieve its main objectives.

. . getting Oromia na

ian territ S med and recogni L1
o ory, al_though some territories remain partiti gplzed within
1ghboring regions. The oned and incorporated

o o

trn of instraction in elementr:rl;]:cll?:)lflu%gefhats oy o Euized and i e
: - Unfortunata) i

._guage policy to deny Oromos education in other);;ntlhe s, e e
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langnage and in English and have better access to higher education in Ethiopia. In
addition, the regime has silenced Oromo intellectuals, politicians, and othet
leaders. For instance, all those connected to Urjii, an Oromo independent news-
papet, were imprisoned or killed even though it had been officially recognized.
Despite these problems, Oroinos have made cultural, intellectual, and ideological
advances at home and in the Diaspora. Oromia, the Oromo country and nation,
erherged from a century of historical obscurity; the Oromo people have achieved
alevel of cognitive liberation because of the development of Oromo nationalism.
Oromo organizations have begun to officially embrace the Oromo democratic
tradition known as the gada system. They have stagted to work toward a united
front, the United Liberation Forces of Oromiya. By challenging Ethiopian
ideological and cultural hegemony, the Oromo movement has introduced political
instability into the Ethiopian Empire, which survives by sheer military force.
“Generalized political instability destroys any semblance of a political status quo,”
McAdam (1997: 177) writes, “thus encouraging collective action by all groups
sufficiently organized to contest the structure of a new political order.” A landless,
colonized people, Oromos lack control over their lives and over their resources,
which are in the hands of Ethiopian elites, their collaborators, and the muktina-
tional corporations. At the outbreak of war, Oromos must give their lives in
defense of the racist Ethiopian state. Some observers estimate that over 500,000
people, half of them Oromos, perished as mine sweepers and cannon fodder in the
war between Ethiopia and Exitrea between 1998 and 2000.

With peaceful avenues to change blocked by the Ethiopian government, the
only avenue now open to Oromos appears to be armed struggle. The alliance of the
West, particularly the United States, and some African countries with the Tigrayan-
dominated Bthiopian government has weakened the Oromo movement since
1992. Destruction of emerging indigenous Oromo associations and organizations,
such as the Oromo Relief Associations, the Oromo Human Rights League, and
various professional, political, and economic organizations, negatively affected

the expanding political opportunities for the Oromo national movement, How-

gver, the war between Eritrea and the Ethiopian Empire created new opportunities

for the Oromo struggle, Oromo political leaders and organizations have attempted
to mobilize the people for collective action. The Oromo movement mustrecognize
the importance of the diversity and unity of the Oromo people because “people -
who participate in collective action do so only when such action resonates with
both an individual and a collective identity that makes such action meaningful”
(Buechler, 1993 228). Collective identities are not givens, but “essential out,{

th

comes of the mobilization process and crucial prerequisites to movement succes
(Ibid.).

Through tolerance and critical, democratic discourse, African Americans

maintained their diversity and collectivity by creating a unity of purpose amof
various organizations for collective action. This can be a lesson for the Oromy
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movement. “One critical interveni i
; ng process which must o
mov : al ccur to get fro
Olfapwsslllon t.o re‘mstar.lce, Buechler (1993: 228) asserts, “is the social con%tructi(:r
Ot.':1 cto lecuvelldentlty which unites a significant segment of the movement’r‘
Easeg ial conslituency.” As with African Americans, Oromo collective idcntit;
een constructed from past culfural me iti
as be . mory, political grievances, po
l;;lii?cal cogscwusness, and the hope for freedom and democracy Liké iflr)i?:?:
icans, Oromos have different religions, cul :
: . ,cultural and ec i i
ideologies, and class divisi * i ra colleottve identl
ons. “If the social construction ive i
' ‘ of a collective identi
is an ongoing, never-completed task in soci 3229
: , ocial movements,” Buechl ‘
writes, “this is because movements ar Fdiverst and hosrere
, s are often composed of di
neous individuals and subgrou ? i o At Ao
ps....” To a certain degree, the Afri i
movement’s recognition of the im ive e aivacei
: portance of collective identit iversi
; . : and diver
contributed to its legal success during the first half of the 20th centiry Until 1121\;3

the Oromo movement h
: as only focused on collective i i i
attention to movement diversity. tive idently and paid les

Conclusion

" gritsrz;)mpaéa(tiiye study demonstrates that in the racist capitalist world-system
- contradictions are the racialization/ethnicizati .
ihe certia contradien : cization of state power and the
y and multicultural democracy. In th i
Ethiopia, African American egpled 1 dlomontls maoin
, s and Oromos have strugeled i i
ethnonational hierarchy, coloni inati ol hesmony vl o
, al domination, racial he i
: ne ‘ lion, gemony, and related insti-
_ 223:;1 1(:3%1U:Eatedlll)y the ideology of racism. The African American and Oron?(
nts show the necessity of constructing a legiti
' timate state that i
. able and democratic, andreflect i ; 'g elonizodane
. s amulticuliural society, Otherwi i
Sminated sroups (LK t y. Otherwise, colonized anc
| e Oromo) may face disastrou iti imi
! § conditions similar
osnia, Rwanda, and Kosovo. Ther i o
. . efore, the solution to racial/ i
roblems in the global capitali ies i il Gheereit
, pitalist system lies in recognizing cul iversi
yomoting self-determination, and ex i o B ooy
loting s , panding genuine multicultural d
y eliminating the racialization/ethnicizati 2. Dospis
ion of state power in the world. Despi
: . Des
_he_ ;3?&111; steps taken toward these goals in the United States, mainly becaus[e)lct:i
‘Black movement, the forces of reaction are inte st
, . nt on reversing this importan
r{(;g;ess. Bejcause of the violent nature of the stafe controlled by Ethjopiar? elites
lide especially .by the United States, the Ethiopian Empire is heading t
e state terrorism, crisis, and disintegration. 8 ot
Iy:ilte (t)romtl) nflovemem has much to learn from the Black movement, parficu
s struggle for revolutionary multicultural d i : -
lyit e emocracy by uniting alt Afri
erican forces. Similarly, the African Ameri .  th
1 ly, merican movement can learn from
f;;i;lrg Orctl)mo Revolution and tradition, as well as the experience of Orozz
ian democracy in challenging elitist democr i
tari : acy. This experience impli
that éfrﬁ:an Amen.can sF:holars should reconsider their supportof all things BipacfcE
cially the glorification of African monarchies orleaders. These African elite;
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have engaged in the destruction of Africa by participating in the slave trade and
becomiing collaborative classes or “global pimps” that have contributed to the
underdevelopment of Africa. Learning about Osomo society, with its complex
laws, elaborate legislative tradition, well-developed methods of dispute seftle-
ment, and complex methods of raising and training children and youth, as well as
about the Oromo national struggle, can present a new perspective for African and
African: American studies and politics. Progressive African Americans and
Oromos can ally with each other at the global level by exchanging political and
cultural experiences and recreating an ideology of Pan-Africanism and global
solidarity based on the principles of popular democracy and an egalitarian world

order.
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