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CHAPTERS, EPISTOLARY ESSAYS AND EPISTLES.
THE CASE OF MICHAEL GLYKAS COLLECTION
OF NINETY-FIVE TEXTS IN THE 12th CENTURY*

EIRINI-SOPHIA KIAPIDOU

Besides the Biblos Chronike, a chronicle of events from the creation of the world
to the death of Alexios I Komnenos,' the two vernacular poems to Manuel I
Komnenos? and the collection of twenty proverbs,’ the well-known 12th-century
scholar Michael Glykas also wrote ninety-five texts of theological content, which
have been published by Sophronios Eustratiadis in two volumes under the title Eig
146 dmopiag TAg Oeiag ypaeiic kepdhata.* Eustratiadis was the first to consciously

This article is a revised version of the paper I presented in the workshop on Byzantine
Literature «ITapekBolwv Huépa» held at the University of Athens, Department of Phi-
lology (14.12.2012). I wish to thank the two anonymous readers for making valuable
suggestions on earlier versions of this paper.

! Michaelis Glycae Annales, ed. I. BEKKER (CSHB). Bonn 1836. On the text see S. MAVRO-

MATI-KATSouGIANNOPOULOU, H Xpovoypagia tov MixanA TAvkd kat ot tnyég tng (rte-

piod0¢ 100 .X. — 1118 w.X.). Thessaloniki 1984; EADEM, H Aidackalia mavtodarni| tov

MiyaA WeAloO kat i Xpovoypagia tov Mixank TAvkd. Bulavriva 15 (1989) 143-153;

EapeMm, H E€anuepog Tov MixaqA Thvkd: Mia eKAAiKEVTIKT EMOTNHOVIKY Tpaypateia

Tov 120v awdva. Bulavtivd 17 (1994) 7-70; more recently Ap. KaARPOzILOS, Bu{avtivoi

Iotopkoi kat Xpovoypdaegot, 1106-1206 awwvag, III. Athens 2009, 585-624.

Ztiyot obg Eypaye kab Ov kateoxéOn kapov, ed. E. TH. Tsorakis. Thessaloniki 1959;

Ztixol mpog OV Pactiéa kvpov MavounA tov Kopvnvoy, 6te Aapmpog dno Ovyypiag

oteavitng vméotpeyey, in: Mixan\ tod Ikd, Eig tag dmopiag tiig Belag Tpagpiig Ke-

@dAaia, ed. S. EUSTRATIADIS, 1. Athens 1906, pv{’-p&a” (II. Alexandria 1912). On the first

poem see K. BOURDARA, Ot fu{avtivég puhakég, in: SP. N. TRo1aNos (ed.), EykAnpa ko

Tipwpia 0to Bulavtio. Athens 1997, 317-336; E. C. BOURBOUHAKIS, ‘Political’ personae:

the poem from prison of Michael Glykas: Byzantine literature between fact and fiction.

BMGS 31/1 (2007) 53-75.

[Avaywyn Snuotik@v tveov prt@v], in: EUSTRATIADIS, Kegdhata I (cited n. 2), p&f -

pry’.

*  EustrATIADIS, Kepdhata (cited n. 2). Although the last text of the edition bears the
number 98, the real number of the epistles is ninety-five: their numbering begins with
number 3 (the first chapter is Glykas’ first poem from prison and the second chapter
comprises his second poem together with his proverbs) and moreover, as number 95 is
omitted, moves straight from 94 to 96.
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introduce the term “chapters” instead of “epistles”, the widely-used term for Gly-
kas’ texts in the various editions and studies,’ since “the oldest manuscripts as
well as Glykas himself name the collection as chapters”.® Apart from the accuracy
of Eustratiadis’ statement, which will be examined thoroughly in the following
pages, it remains a fact that his edition did not manage to impose thenceforth the
use of a common term for this part of Glykas’ work. On the contrary, the variety
of the relevant terms in use is so wide as to cause wonder as well as confusion
regarding the genre of these ninety-five texts.

In his review on Eustratiadis’ edition E. Kurtz already refers continuously to
epistles,” as do later D. George,® M. Griinbart® and Ap. Karpozilos,'® although with
no emphasis on the use of this specific term instead of another. O. Kresten prefers
to use it in quotation marks,'" defining as Mboig (= solution) text no. 40, which
he is interested in, namely Glykas’ famous refutation of Manuel I Komnenos’
defence of astrology.'” On the other hand, N. B. Tomadakis in his classic book

See for example Deliciae Eruditorum seu veterum é&vekd6twv opusculorum collectanea.
III: Michaelis Glycae epistolarum pars secunda, ed. Io. Lam1us. Florence 1739. On pre-
vious editions see EUSTRATIADIS, KegdAawa I (cited n. 2), pe’-pot” and N. B. TOMADAKIS,
Eloaywyn eig v Bulavtiviiy @holoyiav 3: Bulavtivi) Emotoloypagia. Thessaloniki
1969-1970 (Thessaloniki 1993), 167. When J.-P. Migne reprinted in 1866 the whole or
a part of twenty-nine texts of Glykas’ collection for the series Patrologia Graeca based
on their previous editions (see PG 158, 647-958), he initially used the Greek title Eig tag
anopiag tiig Oeiag ypapiig Adyot. However, in the Latin translation of the title (In Divinae
Scripturae dubia disputationes sive epistolae) as well as in the headings of the single
texts and their comments the term “epistles” is constantly used (see Epistola I, EmotoAn
a’ etc.). See also K. KRUMBACHER, Michael Glykas. Eine Skizze seiner Biographie und
seiner litterarischen Tétigkeit nebst einem unedierten Gedichte und Briefe desselben.
Sitzungsberichte der Bayerischen Akademie der Wissenschaften. Philosophisch - philologi-
sche Klasse 3 (1895) 391-460; IDEM, Geschichte der byzantinischen Litteratur von Justi-
nian bis zum Ende des ostromischen Reiches (527-1453). Munich 1897, 88.383-384.

oi Te dpyatdTepot kwdikeg kal avtog 6 TAvkdg kegdAata dmokalodot Ty GVANOYHV;
EusTrATIADIS, Kegdhata I (cited n. 2), pa'.

7 BZ17(1908) 166-172.

8 D. GEORGE, Manuel I Komnenos and Michael Glykas: A Twelfth-Century Defense and
Refutation of Astrology, Part 1. Culture and Cosmos 5.1 (Spring/Summer 2001), 3-48 (see
http://www.demetra-george.com/resources/history-astrology).

M. GRUNBART, Formen der Anrede im byzantinischen Brief vom 6. bis zum 12. Jahr-
hundert (WBS, 25). Wien 2005, 22, 95, 158 and passim.

KarroziLos, Bulavtivoi Iotopikoi kat Xpovoypdgot (cited n. 1), 600-601.

' O. KRESTEN, Zum Sturz des Theodoros Styppeiotes. JOB 27 (1978) 93-95.

2 Avtamoloyntikov €k pépovg Tpog Thv yxetplobeioay adT® ypagny tod kpatatod kol
ayiov nuav Pacthéws kupod Mavouvnk Tod Kopvnvod, v drnolvbeioav mpdg tva po-
Vaxov EMUELYAPEVOV OV HKpDG adTd did ye TO TiG doTpoloyiag pabnua kai @ulovel-
KoDoav TO TolovToV ovoToacta Hadnua euotkaic kol ypagikai dnodeifeot [EUSTRA-
T1ADIS, Kepdhawa I (cited n. 2), 476-500].
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on epistolography mentions Adyouvg £€v €(del émoToA®V (= epistolary essays) and
presents them as a special category of Byzantine epistolography — according to
his own definition this comprises texts which either refer to several issues or
express feelings or inform about various events - for they were composed “for
different purposes”'® These purposes were didactic, according to H. Hunger, who
incorporates Glykas’ letters into the broad category of philological-didactic letters,
namely texts written without necessarily having a direct cause, but intended later
to be gathered into a single corpus.'* Eustratiadis identifies Glykas epistolary
theological essays with theological chapters,'® a designation he eventually applies
to the whole collection. P. Magdalino'® and, more recently, L. Avilugkina follow
his choice.'” However, in several cases scholars use the different terms freely,
adopting occasionally one or another,'® or they simply reproduce verbatim the
title of Eustratiadis’ edition."’

The case is equally perplexed when it comes to the popular and widely used
internet databases. To be more specific, in the Thesaurus Linguae Graecae site
(http://www.tlg.uci.edu) the collection is entitled Quaestiones in sacram scriptu-
ram. Apparently this is the Latin rendering of the edition’s Greek title which
directly links Glykas’ work with the genre of erotapokriseis®® (question-and-an-

1 Tomapaxkis, Bulavtivi) Emotoloypagia (cited n. 5), 24-25.

4 H. HUNGER, Die hochsprachliche profane Literatur der Byzantiner, I. Munich 1978, 204-
205.

> EUSTRATIADIS, KepdAata I (cited n. 2), pa’; see also on the same page the title of the
introductory chapter «®goloytkd kepdata Tod TAvkd».

6 P. MAGDALINO, The Empire of Manuel Komnenos, 1143-1180. Cambridge 1993, 370:
“... the Theological Chapters of Michael Glykas: a collection of 95 replies to problems
addressed to the author...”; see also IDEM, LOrthodoxie des astrologues. La science entre
le dogme et la divination a Byzance (VII*-XIVesiécle). Paris 2006, 122, where though the
term “letters” appears as well (p. 123, 124 etc.).

7" L. AVILUSKINA, The Theological Chapters of Michael Glykas in the Codex Guelf. 73 Gu-
dian gr., in: Proceedings of the 22nd International Congress of Byzantine Studies, Ab-
stracts of Free Communications, III. Sofia 2011, 157-158.

18 See for example H.-G. BEcK, Kirche und theologische Literatur im byzantinischen Reich.
Munich 1959, 654-655: in the main presentation of Glykas’ work Beck refers to Aoeig
(= interpretations; see Liddell-Scott’s Greek Lexicon s.v. “A0o1g”), while in references at
the end he uses the term “epistles”. Moreover, E. TH. TsoLAKIs simultaneously refers to
theological epistles, theological essays and replies in epistolary form to inquiries posed
to Glykas by senior officers and monks (Bulavtivoi totopikoi kat xpovoypdgot 110v ka
120v awdva. Thessaloniki 1974, 169, 172 and 173 respectively), while S. MAVROMATI-
KATSOUGIANNOPOULOU uses the terms “epistles”, “treatises” and “Avoerg” all on a single
page [see H E§arjuepog tov MixanA TAvkd (cited n. 1), 19].

¥ See for example B. KaTsaros, Iwavvng Kaotapovitng. XvpBolr otn perétn tov Biov,
TOV £pyov Kat TG eMoxG Tov (Byzantine Texts and Studies, 22). Thessaloniki 1988, 105.

2 On the current study of this genre see Erotapokriseis: Early Christian Question-and-
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swer literature) or the quaestiones of Western Medieval philosophy.** Moreover,
in the Pinakes: Textes et manuscrits grecs site (http://pinakes.irht.cnrs.fr) Michael
Glykas’ work is distinguished into chronicon, opera, epistulae and capitula de Sacra
Scriptura - the last three concerning the one and only work studied here. The
editors of this website obviously reproduce the respective titles of the collection
in its numerous manuscripts or more often in the various commentaries of the
manuscript catalogue editors. As it will be shown below, the confusion concerning
the genre of the collection dates back to the beginning of its manuscript tradition
(according to my research so far it comprises about ninety codices) and to me is
intensified later, mainly for the following reasons: (a) the restrictive perception of
contemporary researchers on defining what an epistle actually was in Byzantine
times, and (b) the ambiguous genre distinction within Byzantine theological
literature in comparison with the Western one, which allows the use of one or
another term without further justification — absolutely necessary, though, for
understanding and correctly evaluating Glykas’ work in the context of middle-
Byzantine literature.

A recent experience from the 22nd International Congress of Byzantine
Studies in Sofia is illustrative of the issue: due to the term “theological chapters”
in the title of her free communication on Glykas’ collection, L. Aviluskina
participated in session FC16: Hagiography and Homiletic,** while I, having
preferred the term “letters”, gave a speech on the same work in session FC15 :
Secular Literary Genres I1!**

Answer Literature in Context. Proceedings of the Utrecht Colloquium, 13-14 October
2003, A. VOLGERS, C. ZAMAGNI (eds.). Leuven 2004. More specifically on works written
in the same format after Photius see the article of A.-L. REy, Les Erotapokriseis dans le
Monde Byzantin: Tradition Manuscrite des Textes Anciens et Production de Nouveaux
Textes, in: Erotapokriseis (cited above), 165-180. Very useful on the difficulties in defining
one genre given the variety of forms, origins and aims of the literature studied is A.
Papaconstantinou’s review of the volume (Bryn Mawr Classical Review 2005.04.48),
especially her critique on R. Teske’s hypothesis that epistles 135-137 and 198-199 of
Augustine of Hippo belong to the quaestiones genre [R. TESKE, Augustine of Hippo and
the Quaestiones et Responsiones Literature, in: Erotapokriseis (cited above), 127-144].

Under their influence a great number of Byzantine texts with certain form and aims were
written in the late Byzantine era. See more in J. A. DEMETRACOPOULOS, Thomas Aquinas’
Impact on Late Byzantine Theology and Philosophy: The Issues of Method or ‘Modus
Sciendi’ and ‘Dignitas Hominis, in: Knotenpunkt Byzanz. Wissensformen und kulturelle
Wechselbeziehungen, A. SPEER, P. STEINKRUGER (eds.) (Miscellanea Mediaevalia, 36).
Berlin 2012, 334-336.

See n. 17; also 22nd International Congress of Byzantine Studies, Sofia, 22-27 August
2011. Program. Sofia 2011, 35.

E.-S. Kiaripou, The Letters of Michael Glykas and his biography, in: Proceedings of the
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As I have pointed out in an earlier paper,* the use of the term “theological
chapters” without further clarification can to a degree be misleading, because it
creates, at first at least, the impression that Glykas’ texts belong to the literary
genre of monastic chapters.?® These are collections of laconic texts (usually con-
sisting of a single sentence), where a certain thesis is presented regarding an
issue that is often declared at the beginning, in order to provoke the reader’s
questioning on it. Evagrios Pontikos is considered to be the father of this literary
genre, which was very popular in the Byzantine period. Maximos the Confessor,
Symeon the New Theologian, Nicetas Stethatos and Gregorios Palamas are only
a few of the writers who composed chapters. Consequently, the field is that of
ascetic literature, and a simple comparison between the chapters of Maximos
the Confessor, for example, ITepi &ydnng,*® or those of Kallistos I Patriarch of
Constantinople ITept kaBapdtnrog T YuxAs,”” and Glykas® collection suffices
to show that the latter is a totally different kind of work as regards its structure,
length, content, etc.

As mentioned above, Eustratiadis chooses consciously to use the term “chap-
ters” instead of “epistles”, for both the older manuscripts as well as Glykas himself
refer respectively to this collection.?® As to the first argument, according to my
research so far the oldest codices that deliver the whole or a part of Glykas’ col-
lection are five and date back to the 13th century: Paris. gr. 228, Athous Pantel.
212, Vatic. gr. 690 (a. 1279-1280), Mone Panagias Kamariotisses 82 (Patriarchal
Library of Constantinople) and Bodl. Laud. gr. 40 (a. 1289/90).

Paris. gr. 228 does not preserve a title for the collection, neither before its
texts nor in the table of contents (f. 1r), which was added by a later hand. The
abbreviated word ke@dAatov accompanied by the serial number appears only in
the margin of the following folia, beside the header of each text, and it is added

22nd International Congress of Byzantine Studies (cited n. 17), 148-149. See also Program
(cited n. 22), 35.
#  E.-S.K1apipou, On the epistolography of Michael Glykas. Byzantina Symmeikta 21 (2011)
178.
On Byzantine xepdAaia and their position in the framework of the ascetic literature see
E. voN IVANKA, Kegdawa. Eine byzantinische Literaturform und ihre antiken Wurzeln.
BZ 47 (1954) 285-291; also The Cambridge History of Early Christian Literature, E
YouNG, L. AYRES, A. LOUTH (eds.). Cambridge 2004, 373-381; E. BUTTNER, Erzbischof
Leon von Ohrid (1037-1065): Leben und Werk (mit den Texten seiner bisher unedierten
asketischen Schrift und seiner drei Briefe an den Papst). Bamberg 2007, 132-138.
% A. CERESA-GASTALDO, Massimo confessore. Capitoli sulla caritd. Rome 1963, 48-238.
¥ A.RiGo, Callisto I Patriarca, I 100 (109) capitoli sulla purezza dell'anima. Introduzione,
edizione e traduzione. Byzantion 80 (2010), 333-407.
See n. 6.
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by a later hand. In any case, H. Omont’s catalogue refers explicitly to epistles.”
The same is true of Sp. Lampros’ catalogue regarding the codex Athous Pantel.
212,%° in whose table of contents (f. 3v) the later (probably from the 16th century)
note Zovtaypo FAvka MixanA touti gépov AVOELG YPAQIKDY ATTOPLOV TavodPwg
[cod. o] was added. In the margin of each text’s header a single serial number
is found, without any word. In codex Bodl. Laud. gr. 40°* the header of the first
text ends with the abbreviation of the word kepdAatov and the serial number
y" (f. 208r), but whenever afterwards the copyist adds a word before any serial
number, it is the abbreviation of the word Adyoc. Similarly, the writer of Vatic.
gr. 690°? adds the abbreviated word ke@dlaiov with the serial number y” only at
the end of the header of the first text. In the following folia the serial numbers of
the texts are added in the margins by a later hand, accompanied constantly by the
abbreviation of the word Adyog. As far as the codex Mone Panagias Kamariotisses
82 is concerned, which delivers only twenty-six texts of Glykas’ collection, M.
Kouroupou and P. Géhin’s catalogue is, unfortunately, far from enlightening, for
it reproduces the editions Greek title using the words chapitre or lettre for each
text depending on whether the citation comes from the Eustratiadis edition or
the Patrologia Graeca respectively.”?

Of the five above-mentioned codices Eustratiadis was aware of only two, the
Paris. gr. 228 and the Athous Pantel. 212, which preserve almost the entire Glykas
collection, and out of those two he took into consideration only Paris. gr. 228.
Consequently, when he refers to dpxaidtepot kddikeg, he actually means those
that he himself used, namely Paris. gr. 228 from the 13th century as well as Marc.
gr. I1 89 and Vind. theol. gr. 155 from the 14th century.

The codex Marc. gr. IT 89, on which Eustratiadis” edition was based, for it

¥ See the short title of the collection «Michaelis Glycae versus et epistolae»; H. OMONT,
Inventaire sommaire des manuscrits grecs de la Bibliotheque nationale, I. Paris 1886, 26.

O «MiganA Thvka EmiotoAai»; Sp. LAMPROS, Katdloyog T@v €v taig BiAodnkaig tod
Ayiov 'Opovg EANANvik®Y kwdikwy, II. Cambridge 1900, 330.

' Turyn’s description is indicative: «Michael Glykas, Capitula in Sacrae Scripturae dubia
(only 14 epistles)»; A. TUrYN, Dated Greek Manuscripts of the Thirteen and Fourteenth
Centuries in the Libraries of Great Britain (Dumbarton Oaks Studies, 17). Washington,
D.C,, 56.

> R. DEVREESSE, Bibliothecae Apostolicae Vaticanae Codices Vaticani graeci, III: Codices
604-866. Vatican City 1950, 154-160.

¥ M. Kourouprou-P. GEHIN, Catalogue des manuscrits conservés dans la Bibliotheque
du Patriarcat Oecuménique. Les manuscrits du monastére de la Panaghia de Chalki.
Turnhout 2008, 245-247. See also n. 5. The great delay due to restoration procedures in
the Patriarchal Library of Constantinople has prevented me from taking into account
the relevant readings of this manuscript before the publication of this paper.
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delivers the most complete — compared to the codices available to him - version
of the original text,** it bears a clear resemblance to Athous Pantel. 212 and also
preserves the later note ZOvtaypa ylvkd pxanA tovti gépov Aoelg ypagpikdv
dnopwv mavedgwe.** However, an interesting point is to be found here: Marc.
gr. IT 89 begins with the phrase 6 miva§ t@v ¢k meptexopévov 1 déhtw TadTn
ke@aAaiwv. In the following table of contents two of Glykas’ poems are named
as the first and the second chapter of the book, although neither of them is
actually delivered in it, and the titles of the collection’s texts follow without any
reference to their recipients’ names, which are only cited in each text title (in
margins the copyist of the codex has added here only the serial number of each
text). The same is the case with Athous Pantel. 212; the only difference being that
the controversial word kegaAaiwv is missing. As regards the codex Vind. theol.
gr. 155, whose beginning as well as ending are missing - thus, only fifty-eight of
Glykas’ texts are here delivered — and almost all the recipients’ names omitted,
the chapter distinction was added later on in margins.

It is thus evident that the word ke@dAatov, which is found in some of the
oldest codices of Glykas’ manuscript tradition known today - that is Paris. gr.
228, Athous Pantel. 212, Vatic. gr. 690, Mone Panagias Kamariotisses 82 and
Bodl. Laud. gr. 40 as well as Marc. gr. IT 89 and Vind. theol. gr. 155 - regardless
of whether it was added by the writer of the codex or a later hand, does not be-
long to the collectionss title but apparently serves a practical need, namely the
distinction of an extended work into separate units.

Apart from the codices Paris. gr. 228, Marc. gr. IT 89 and Vind. theol. gr. 155
Eustratiadis’ edition took into account the codices Vind. theol. gr. 47 and Vind.
theol. gr. 67 from the 16th century, as well as Vind. theol. gr. 83 and Vind. hist.
gr. 28 from the 17th century. In the latter codex (f. 286) the collection begins with
the phrase 100 co@wTdTov Kal pakaplwTdTov Kupod Mixanh Tod IAvkd émoToAN
. The term émotoAf) occurs in other manuscripts as well.*® In Vind. theol. gr. 67

EUSTRATIADIS, Kegdlata I (cited n. 2), ptot’.

I note that in the commentary of his catalogue E. M1on1 (Codices Graeci Manuscripti
Bibliothecae Divi Marci Venetiarum, I/2. Rome 1972, 260-264) refers initially to «Epi-
stolae et capita», distinguishing subsequently one from the other just like M. Kouroupou
and P. Géhin; namely depending on whether he refers to the Patrologia Graeca or the
Eustratiadis edition.

% See for example Guelf. 73 Gud. graec. (15th c.; O. voN HEINEMANN, Die Handschriften der
Herzoglichen Bibliothek zu Wolfenbiittel, IV. Wolfenbiittel 1913, 45): Michaelis Glycae:
Aoyot kai émotolai (f. IIr by later hand); Athous Hagias Annas 9 (90 Lambros, 16th c.):
MixonA ypappatikod tod Ihvkd Emotolai Ogoloyikal vo' (see Sp. LaMPRrOs, KatdAoyog
TV £v 1aig PtPAtobnkaig tod Ayiov ‘Opovg EAANVik@V kwdikwy, I. Cambridge 1895, 12-
13).
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the word ke@dAatov appears in the margin of the first page of each text, again for
easily distinguishing purposes; in Vind. theol. gr. 83 (f. 29r) the phrase kepdAaiov
a” appears once after the title Tod co@wtdTov kai Aoylwtdtov kKvpod MixanA Tod
IMka eig Tag amopiag tfg Oeiag ypagiic. Only in codex Vind. theol. gr. 47 (f.
1r) has the word ke@dhata been incorporated by a later copyist into the title of
the collection, which is mistakenly attributed to Theodoretos (®eodwpntov &ig
Tag amopiog mévta TG Oeiag ypaeig kepdhata ve'; a later scribe “corrects” the
title to “Glycae Quaestion. in S. Scripturam per epistol. expositae”). However,
another contemporaneous codex, also unknown to Eustratiadis, the Matritensis
4774 from the year 1561, containing thirty-six texts of the collection, bears the
entirely different title XvvaBpotoig mheiotwv SidaokdAwy, kal ioTopiat Tig Oelag
ypagiic Mav dvaykatdtatal, Epunvevdpeval vid kupod Mixarhov Thvkd,*” which
is copied by two other codices of the same period, the Vatic. gr. 689 (1563)°® and
the Escor. W.1.7 (date 1574).*°

Consequently, the manuscript tradition of the collection not only does not
justify its designation as chapters but, on the contrary, bears a wide variety of
titles and terms which definitely need further palacographical research.

As far as Eustratiadis’ second argument is concerned, regarding Glykas’ own
use of the word kepdhatov, the relevant passages can be sorted according to the
various definitions of this word into the following four groups: (I) kepdAatov =
issue,* (II) kepd&atov = definition of another specific work,*! (III) kegpdAatov =

7 G. DE ANDREs, Catdlogo de los cddices griegos de la Biblioteca Nacional. Madrid 1987,
365-366.

BA. ANDRES, Catalogo de los codices griegos de la Biblioteca Nacional (cited n. 37), 366.
G. DE ANDRES, Catéalogo de los codices griegos desaparecidos de la Real Biblioteca de El
Escorial. Madrid 1968, 10-12.

See for example ITp@TOV u&v 00V émi TovTOIG dvaykaiov einely, Beocikele dvep, Omoia Tig
€0 TV 1) éKeioe TOTG Skaiolg ATOTETAUIEVHEVT] KATAOTAOLG Kot OTtwg adT@V €KaoTog Kai
Tiva TpOTIoV peTd TNV évBEvSe BloTiv dvamavoeTtat olTw yap &v kai 1} ept Tod kepalaiov
T008e ov{ATNOLS EkpavTikwTépa yévnTal Toig tpooéxovaty [EUSTRATIADIS, KepdAata
I (cited n. 2), 129.5-9]; Mr| odv éni mAéov dugifalie tooavtag fdn kai mept T0Hde T0D
kepalaiov tag anodeifelg defapevog [EusTrATIADIS, Kegdhaua II (cited n. 2), 7.6-7];
Eixe pgv odv 6 Adyog, dyamnté, kol Etep’ &tta mept To0Se T0D kepalaiov Sie§elBelv yuxig
SnAadn kai voodg GAN’ Emeldi) Toig éxEppoat katd 08 Kol €lg AGyog apkel pdg ye THv ToD
Kpeittovog ebpeoty, olwmf] T totadta Sobivat Séov @NOnuev: eiye kai pdAAov O Kapog
mAeiw Aéyerv oV ovyxwpel [EUSTRATIADIS, KepdAata II (cited n. 2), 321.17-22] etc.

See for example Tadta pév odv dep@aivetv €otke kai 6 Oeiog ékeivog Makdaplog 6
Alyomtiog: ... Kai dxove i katd pipd gnotv 6 Beiog odtog dviyp év Kepalaiolg avtod
[EusTrATIADIS, Kepdhata I (cited n. 2), 64.6-12]; Kai i BovAn, mpod t@v AWV adTtd
@ Belotatw mpdoyxeg ABavaaiy: év yap Toig mpog Avtioxov Kegahaiolg oltw Aéywv
eVpnrat [EUSTRATIADIS, Kepdhata I (cited n. 2), 90.4-6]; Ta avtd toig StakneBeiot kai
@ xpvoopprpovt Twdvvn Steihnmrat. ‘Ev oig yap €§€0eto kepataiolg mepi te ydpov
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unit of another specific work** and (IV) xepdlatov = unit of Glykas’ own collec-
tion; it is two passages from texts no. 59 and 91 that Eustratiadis has in mind when
he mentions that Glykas himself names the collection chapters: a. (from text no.
59) O pgv odv dptog Tiig mpobioews, kaba oM kal &v ETépw kepalaiw mPOG TO
[cite Eustr.] Té\et TG PiPAov TavTng vt T Tept TovTOL pabnoel TAatvTtepov,*?
b. (from text no. 91) ‘Ot 8¢ 1) voepa Yoyt kai adTOG 6 voig €V giol katd QUOLY,
el kal Toig Ovopaot StahAdtTovot, kai dTt TavToQUTG O VoG €0TL Tf) Yuxi, Katd
1oV péyav Baoiletov, kai St yuxiv voepay einwv adTov einag TOV vody, kai voov
avBig einwv adTV einag v voepav Yuxny, i fovlet, kepdhatov avayvwdi to
0y80nKooTOV: Kal Yap €keloe TOV Tepl TOVTOL AGYOV EDPHOELG TAATVTEPOV OpOD
kai cagéotepov.t

Text no. 59 and mainly text no. 84, which is cited by text no. 59, are delivered
in fewer manuscripts than the rest of the collection’s texts, apparently because of
their content, namely the presentation of Glykas’ position on the corruptibility of
the Eucharist:** text no. 59 is preserved in codices Paris. gr. 228, Athous Pantel.
212, Vatic. gr. 690, Marc. gr. II 89, Guelf. 73 Gud. graec., Marc. gr. 575, Mosq.
Synod. gr. 219 (230 Vlad.), Mosq. Synod. gr. 434 (435 Vlad.) and Marc. gr. I 66;

Kkai tapBeviag, kal tade mept TovTov Siéketol [EusTrATIADIS, Kegdata I (cited n. 2),
92.19-21]; Avtika yap 6 Aapacknvog Twavvng dkpav €xetv anabeiav Eleye OV TPO
¢ mapaPdoews dvOpwmov: metva yap kal Siya, kémog, Vvog kal idpwg, wg 0 Belog
00106 &vnp &v EENKooT® EvAaTw kepalaiw adTod Aéywy ebpntal, petd TV Tapdpacty &ig
Tov avBpwmivov Piov eionhBooav [EusTRATIADIS, KepdAata I (cited n. 2), 45.4-9]- Kai
TabTa v O Beiog odTog avijp —namely John of Damascus- év 1@ dySonkootd évatw
T@V Soypatik@v avtod kepalaiwv [EUSTRATIADIS, Kegdhata IT (cited n. 2), 254.11-12]
etc. Out of all those works which Glykas names as chapters only "Ex8ootg dxpipng tfig
0pB0d6&ov mioTtewg of John of Damascus is actually such a text, [ed. B. KOTTER, Die
Schriften des Johannes von Damaskos, 2. (Patristische Texte und Studien, 12). Berlin
1973]. The rest of these works are either in question-and-answer form or essays. This fact
shows that Glykas understands and uses the term “chapter” loosely for texts with obvious
differences between them as to their form and consequently their genre, with the common
parameter, however, that they initially raise an issue which is subsequently examined.

2 See for example &v 1@ méuntw 8¢ PiPAiw TOV adT@V StatdEewy katd TO Evakadékatov
ke@aAatov... [EUsTRATIADIS, KepdAaua II (cited n. 2), 34.1-2]; Totéov 811 év eikootd
TpWTY Kepahaiw g Amokalvyews Tod evayyedotod kai Oeiov Twdvvov kot Téde dtei-
Anntat [EusTRATIADIS, Kegdhata IT (cited n. 2), 256.6-7] etc.

4 EUSTRATIADIS, KepdAata II (cited n. 2), 133.20-134.2.

4 EUSTRATIADIS, KegdAata II (cited n. 2), 416.26-417 4.

* See respectively "Ett kai TobTo fimopntat gite 9OapTn €0TLv 1) dyla Tod Xplotod HeTdAnyig
eite kal d@Baptog [EusTrATIADIS, KegdAata IT (cited n. 2), 133-135], Ty Tipwtdtw
povax® kup® Twavvikiw 1@ Ipappatikd. ATOAOYNTIKOV €K HEPOVG TIPOG TOV HOVAXOV
gKeVoV TOV dmokaléoavta kakodoEovg Nuag, neldn Aéyopev 811 6 Tiig tpobBécewg &ptog
TOL0DTHG ¢07TL KATd PUOLY, OTola v 1 Ayia ToD XpLotod odpé 1} émi 100 puotikod Seinvov
Toig padnraic eig Ppdotv Sobeioa [EUSTRATIADIS, Kepdhata II (cited n. 2), 348-379].
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text no. 84 appears only as a title in Athous Pantel. 212 and Mosq. Synod. gr.
219 (230 Vlad.), and as a text as well in Paris. gr. 228, Vatic. gr. 690 and Mone
Panagias Kamariotisses 82. Therefore only two codices today transmit both texts:
Paris. gr. 228 and Vatic. gr. 690. Paris. gr. 228 is a really valuable manuscript not
only because it dates back to the 13th century and preserves almost the entire
Glykas collection, but also because in some cases it delivers the short version of
certain texts and thus represents, according to Eustratiadis, the first revision of
the collection made by Glykas himself. From this particular codex though (f.
121r) as well as from the Vatic. gr. 690 (f. 244r) the controversial designation is
absent. It should be considered to have been added later by Glykas, for it is already
transmitted in Athous Pantel. 212 (f. 183r), as well as later codices.

On the other hand, text no. 91 is delivered in six codices today (Athous Pantel.
212, Paris. gr. 228, Vatic. gr. 690, Marc. gr. II 89, Guelf. 73 Gud. graec. and Mosq.
Synod. gr. 219 (230 Vlad.). All of them also include text no. 80. The two most
recent codices (Guelf. 73 Gud. graec. and Mosq. Synod. gr. 219 (230 Vlad.) are
of less interest to our research, for it is obvious that they uncritically copy the
cross-reference kepdhalov avayvwdi 1o dydonkootdv, even though it does not
correspond to their own numbering.*® The same applies to Vatic. gr. 690, where
text no. 80 is actually the fifty-eighth of the collection according to Eustratiadis’
edition. In the rest of the codices the above mentioned cross-reference is correct.
However, it should be noted that in Athous Pantel. 212 as well as in Marc. gr. II
89 the text numbering in margins begins with the number 3 (y’), since according
to the table of contents numbers 1 and 2 deliver Glykas” poems and collection
of proverbs. Therefore, the cited text referred to by Glykas is the kepdhatov
dydonkootdv of the collection, only because numbers 1 and 2 are also counted.
Curiously enough the cross-reference is correct in Paris. gr. 228 as well, even
if its numbering starts from the number 1: the dydonkootév chapter is in fact
the text implied, as text no. 34 is repeated and there is also a separate chapter
regarding magnets.*” Here once again the two poems of Glykas precede, but are
not counted when it comes to the manuscript’s numbering.

#  In codex Guelf. 73 Gud. graec. the numbering begins with number 1 and since the inter-
mediate texts no. 3 and 41 are omitted, the kepdAatov dySonkootdv is actually no. 85
- and not 80 - of Eustratiadis’ edition. The case is similar in the codex Mosq. Synod. gr.
219 (230 Vlad.), where the sequence of the texts is completely different [see Vladimir,
Sistematiceskoe opisanie rukopisej Moskovskoj Sinodal'noj (Patriarsej) biblioteki. I: Ru-
kopisi greceskie. Moscow 1894, 288-296]; text no. 80 of the collection is actually text no.
22 of Eustratiadis’ edition.

¥ In Eustratiadis’ edition the text under the title T{ 8 &v T1g €inn kai mept Tig poayviTidog;
is a part of chapter 33.
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Conclusively, Glykas added the word kepdlatov in text no. 91 during an
overall editing not only of the collection of his ninety-five texts but of his overall
work (namely his two poems, his proverbs and the collection),*® when he appar-
ently considered his various texts as units of a single book. That he mentions
himself in the text no. 59 (¢v £tépw kepalaiw mpog O TéAet [cite Eustr.] tig
BiPAov Tavtng 8vTL) is a habit of other Byzantine authors as well.*

Based on these data, even if the term ke@dAata is maintained in contemporary
references to Glykas’ work, two points should be made clear at the very beginning:
(a) it does not carry any genre content, but instead is of a general use in order to
describe texts of various genres,”® and mainly (b) it concerns more texts than the
ninety-five of the collection under discussion here, whose title in any case varies
so much in the manuscript tradition that it needs to be re-examined.

But if those ninety-five texts are not chapters in the sense of a genre, and
more importantly are not considered to be such by Michael Glykas himself, even
during their editing for incorporation into a collection, what kind of texts are
they? Speeches, epistolary essays, epistles? And are they all of the same genre?

According to Eustratiadis these ninety-five texts compose a “set of epistolary
theological essays or chapters”,’! which were written and sent to different people,
who had previously “addressed Glykas via epistles asking him for answers to
various theological questions and issues”>? Eustratiadis’ description clearly points
to epistolography, even if the deviation of Glykas’ texts from the ¢moTtoApaiog
xapaxtip regarding (mainly) their length is very common, mostly as a result of
his constant citations of ecclesiastical sources.>® That is the reason why they are
sometimes defined as epistolary theological essays. According to I. Sykoutris>*
neither the length of a text nor its content suffices to justify whether it is a piece
of writing addressed to a specific person or an epistle. The basic distinctive feature
is the introductory form of address. In the essays addressed to a person the
name of the recipient is given in the first line of the text. This is not the case in
the epistles: the name of the recipient already appears in the title and so in the

4 These are also included in Eustratiadis’ edition (see n. 4).

# See the paper of I. PEREZ MARTIN, Les Kephalaia de Chariton des Hodéges (Paris, Bnf, gr.
1630), in: P. VAN DEUN, C. MACE (eds.), Encyclopedic Trends in Byzantium? Proceedings
of the International Conference held in Leuven, 6-8 May 2009 (Orientalia Lovaniensia
Analecta, 212). Leuven 2011, 363-385.

* BA. PEREZ MARTIN, Les Kephalaia (cited n. 49), 366, n. 20.

' EusTRATIADIS, Kepdhata I (cited n. 2), o”.

2 EusTRATIADIS, Kepdhata I (cited n. 2), vy’

3 See more in K1apipou, Michael Glykas (cited n. 24), 176-177.

* 1. SYKouTRIs, Epistolographie, in: Paulys Realencyclopédie der classischen Altertums-
wissenschaft, Supplemente, 5. Stuttgart 1931, 187-188.
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epistle text only a polite form of address to the correspondent, similar to the ones
found in many of Glykas’ texts (see @ Beia kali igpd ke@alr}, &vBpwme Tod Oeov,
&yannté, Oeoeikele dvep, OowwTate dvep, yannuéve pot mdtep, adehgt etc.>®)
may be found. Thus, according to Sykoutris’ schema on ancient epistolography
at least sixty-nine out of Glykas’ ninety-five texts addressed to specific recipients
can be characterized as letters.*®

From my point of view, the key to understanding Michael Glykas’ collection
lies in its comparison with other relevant collections of the middle Byzantine era.
I am going to refer to four — in my opinion - typical cases: the Epistles and the
Amphilochia of Photius*, the epistles of Nicetas Stethatos®® and the Ponemata
diaphora of Demetrios Chomatenos.>

To begin with Chomatenos” work, this consists of one hundred and forty-
nine texts, traditionally known as “chapters”® (1) because of their first edition
in 1891 by J. B. Pitra.®® G. Prinzing’s critical edition in 2002 established the title
Ponemata diaphora, which is actually found in the manuscript tradition of this
work in contrast with the term “chapters”, which was apparently introduced by
Pitra for the classification of the texts. It is indeed an extensive collection of
various works, which the editor Prinzing divided according to specific criteria
into four basic categories. Of those, the ones of interest for our study are the
“Briefe-Responsa” (epistles replying to questions mainly on Canon Law) and the
“Responsa” (essays on relevant issues). The guiding principle for the distinction
between the “Briefe-Responsa” and the simple “Responsa” was the reference to a
recipient as well as, more often, a personal greeting or wish at the end.*> Moreover,
these replying letters may be lengthy, full of passages cited by Chomatenos in
answering the questions posed, and their title includes the topic of the letter

> For the typical forms of address in Byzantine epistolography see GRUNBART, Formen der

Anrede (cited n. 9).

For the rest twenty-six texts see specifically p. 61-62.

7 Epistles: Photii Patriarchae Constantinopolitani Epistulae et Amphilochia, eds. B. LAOUR-
DAS-L.G. WESTERINK (Bibliotheca Scriptorum Graecorum et Romanorum Teubneriana),
I-1I1. Leipzig 1985; Amphilochia: Photii Patriarchae Constantinopolitani Epistulae et
Amphilochia, ed. L.G. WESTERINK (Bibliotheca Scriptorum Graecorum et Romanorum
Teubneriana), IV-VL.2. Leipzig 1986-1988.

*  Nicétas Stéthatos, Opuscules et Lettres, ed. ]. DARROUZES. Paris 1961.

% Demetrii Chomateni Ponemata diaphora, ed. G. PRINzZING (CFHB, 38). Berlin 2002.

€ PRINZING, Ponemata diaphora (cited n. 59), 46*.

' Analecta sacra et classica Spicilegio Solesmensi parata, ed. J. B. PrTrA (Juris ecclesiastici
Graecorum selecta paralipomena, VI [VII]). Paris-Rome 1891.

¢ PRINZING, Ponemata diaphora (cited n. 59), 62*-307%; especially 270*-273* and 285*-
291*.
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besides its recipient’s name. On the other hand the introductory table of contents
of the collection gives only the theme of each text and a few words from its initial
lines; as for the epistles, the recipient’s name is not cited, a fact that shows the
interest of the collection’s author to have been focused basically on the content
of each text and not on its initial form.

The study of Demetrios Chomatenos’ Ponemata diaphora from the perspective
of the data of Glykas’ collection, then, suggests that (a) it is probably a habit of
previous editors to name as chapters Byzantine collections of texts of various
genres; (b) the length of a text does not define its genre, for the basic criterion is
the reference to a recipient; thus, based also on Prinzing’s schema, most of Glykas’
texts are replying letters;** and (c) the manuscript tradition does not focus on
the original form of the texts, but rather demonstrates interest mainly in their
content; that is the reason why the tables of contents usually omit the names of
the texts’ recipients.

Even more interesting is the case of Patriarch Photius, who composed epistles
as well as essays of theological content. The conditions under which these two
different collections were formed, the features of their texts as well as the classif-
ication criteria used for one collection or the other, all these are obviously closely
related to the questions raised in the present paper.

More specifically, Photius’ Amphilochia includes three hundred and twenty-
nine usually brief replies to questions on various interpretative issues concerning
the Bible and patristic texts. Their recipient was a specific person, the metropolitan
of Cyzicus Amphilochius. The conditions under which this collection was formed
remain fairly vague.®* According to the introductory epistle to Amphilochius,
at his request Photius gathered some of his past replies on various matters and
sent them to Amphilochius after revising them.®® We do not know what was

¢ See also relevant text references: AAX’ tva 1}, T0 0OV émitaypa map’ ovdev Bépevol, T@

Tiig dvniolag EykAfpatt meputéowpey, idov, T off Oapprioavteg 6GOTNTL, Kal TOV Avedi-
KTWV KATATOAHDUEY, Kol g SHvapg tept @v npdtnkag motovpeda v dndkpiotv: EvBev
tot kai dxove [EusTRATIADIS, Kepdhawa I (cited n. 2), 3.6-10]; "E¢’ oig Nmopnkag, 6otd-
Tate dvep, TOG €k VekpdV dvaotioovTal T& TV avBpwnwy, Aéywv, coparta, Kai moiw Td
oxfuaty, kai el ot Stapopd dppevog Te kal OfAeog, dunyavia kai HUds 0 pkpd TOADY
1101 katéxet kapdv- ¢@” @ kal mpdg ioxbog ovk Exouev evXep®dG €Mt TOVTOLG ATOKPL-
otv odvai oot [EUSTRATIADIS, Kepdlata I (cited n. 2), 89.5-9]; T{ 6¢ oot kal mept TAg
appritov Tod mavayiov Ilvevparog ékmopedoews dnokpleiny éyw, Twg 8¢ kal TOV mept
tovTov Stevkpvrioatpt Adyov Tf) Beo@ihia cov, odpkivog v &vBpwmog kai mept TV yiv
tvondpevog kai xovv £00iwv katd Tovg S¢eg del; [EUSTRATIADIS, Kepdhata I (cited n.
2), 335.6-9] etc.

¢ Epistulae et Amphilochia (cited n. 57), IV, XVI-XXIL

% Epistulae et Amphilochia (cited n. 57), IV, 1.1-2.25.
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the original form of these replies. Were they notes, brief theological essays or
epistles? The customary forms of address to Amphilochius,*® the usually short
length of the texts as well as the rest of their references®” imply epistolography —
that is the reason why modern scholars often refer to the epistolary type of the
Amphilochia - even if their final form is that of erotapokriseis.®® Given, however,
that according to the six-volume common edition of the two collections entitled
Epistulae et Amphilochia eighty epistles of that collection are also incorporated in
the Amphilochia,®® the possibility that other texts of the Amphilochia may have
originally been epistles is very strong — and at the same time highly interesting
in the framework of the study of Michael Glykas’ own collection.

Comparison of these two collections reveals the obvious similarities con-
cerning the content of their texts (a great part of Glykas’ writings too consider
the interpretation of the Bible and patristic works), to a degree their form and
their structure (e.g. a theme heading in every text, forms of address, invocations
using second person singular, etc.), and of course their initial aim to incorporate
dispersed texts into a single book in order to preserve them. However, as far as the
degree of their final editing is concerned the two collections differ considerably.
The existence of a specific title (Au@uloxia, fj Aoywv iep®v kai (nTnuatwy iepo-
Aoyiat tpog Apugildxtov Tov dotwtatov untpomolitny Kudikov, év @ kap® T@v
TEPAopdV fTnudtwy Stagopwv ig aptdpuov TpLakosiwy cuVTEVOVTWY EmiAvoty
aitnodapevov) and, mainly, the inclusion of an introductory dedicatory epistle
to Amphilochius, the recipient of all the following texts, constitute signs of great
care on Photius’ part. All the same, it is a fact that regardless of their original
form - an issue to be studied in the Amphilochia as well - the texts collected and
sent together have for the most part come down to us as brief replies without
thematic overlaps. Michael Glykas, on the contrary, seems to have been content

% @uloloywv iep@v dptote [Epistulae et Amphilochia (cited n. 57), IV, 129.6], BéAtiote

[Epistulae et Amphilochia (cited n. 57), IV, 105.4], iepwtatov tékvov kai dSeA@é [Epi-

stulae et Amphilochia (cited n. 57), V, 125.2] etc.

See indicatively Trv émotoAfv TG DUV igpompentodg dotdtnTog é8efapeda, Ty kaptepiav

oov Kai DTTopoVIV Kkai OTEp ThG ékkAnoiag évotaoty kai Stdackakiav kai Emavodvteg

Kal pakapiovreg... Iept 8¢ A vmoBéoewg fg O ypagopevov nEiwoag... [Epistulae

et Amphilochia (cited n. 57), V, 124.2-6]; Kai dpting evnoprioavteg, Oeopiléotatov

TEKVOV, LOAIG EMOTOANPOPOL, Kal TV XELPAYPIKDOV 0SVVOV [KpOV drtoAvBévTeg, THv

VU@V aitnoty wg xpéog drotivvoopev [Epistulae et Amphilochia (cited n. 57), V, 126.2-

4] etc.

% Photius is chronologically the last author mentioned in the classic account of the genre
by H. DORRIES, Erotapokriseis, in: RAC 6 (Stuttgart 1966), 342-370)..

% See Epistulae et Amphilochia (cited n. 57), I, IX-X and Epistulae et Amphilochia (cited
n. 57), IV, XVIIL
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with a first level of classification of texts of various recipients and lengths, with
regular overlapping.”

Finally, as for the collection of Photius’ epistles, it is well known that episto-
lography’s theoretical requirement of conciseness is not always followed, even
though Photius is well aware of the émotolpaiog xapaxtip.”' Consequently,
some of his epistles are so extensive as to constitute treatises.”> Obviously, when
conditions warrant, Photius does not feel restricted by the ancient theory of
epistle writing. If this is the case for Photius, the same is all the more likely to be
true for Michael Glykas, who nonetheless experiments as a scholar by composing
(for example) a chronicle enriched with theological interpretations or poems in
popular language, in the century of Byzantine writing innovations par excellence.

Nor is Michael Glykas the only one composing this kind of texts in the middle
Byzantine period. Epistles similar in length and form were written, for example,
by Iakovos Monachos (forty-three letters),”* by St. Symeon the New Theologian
(four letters)”* or later by Symeon’s student Nicetas Stethatos (ten letters).”®

7 He deals with the topic of fasting on Wednesday and Friday, for example, in texts no. 46

(To TywTatw povax® kvpd Meletin 1@ Kprromovlw. Ei xpr) mpooéxetv toig Aéyov-
ow, 8Tt 00k Emdvaykeg fiv 10 év Tetpadomapackevaig vnotedety, Tod Kvpiov Aéyov-
106 8TL 0V Td eloepydpeva kool TOV dvBpwmov, &M t& éEepxdueva), no. 47 (T Tt-
pwtdtw povaxd kvpd Hodiq. Ei xpr| kpéag €0Biewy év nuépa Tetpddt Tuxov fj Mapa-
OKELT}, SEOTIOTIKOV EUTUINTOVODV £0pTOV* Kai &l EMdvaykeg Uiv TovTo, Kabd Tiveg ofov-
Tat), no. 68 (Td TywtdTw povax® kup® Baphadp. Ei xpi) mpooéxetv toig Aéyovaty 6t
ovk €EeaTt katahvety &v kpéatt Ommvika deomotikal ovpmnintovoty Eoptai Tetpddt Tv-
xov 1j Iapaokevf], kal Tt o0k émdvaykeg HUIv 10 vnotedey éBSopdda piav petd v
g Ievinkootig 6Ang éoptriv) and no. 81 (Td TywTdTw Hovax®d kKup® Twavvikiw T@
Ipappatik@. Ei xpn mpooéxety 1ol Méyovov &tt odk £Eeott katalvew &v ye Tetpddt
kai Iapaokevi) ta Tfig vnotelag, el kai TOXN ovpneoelv avtais oiavdmote SeomoTikiv
gopTny).
See for example Letter 2: Kai popia v tig thjv d0eov adt@v yvaunv Stehéyxwv toig eipn-
HEVOLG ETLUETPIOELEY, & TG EMOTOARG 6 VOHOG 00K €& VOV EvTdtTely ovdE mapatiBeabot
[Epistulae et Amphilochia (cited n. 57), I, 56.1-56.81].
A characteristic example is Letter 1 T® mepipaveotdrtw kai mepPAéntw fyannuévy év
Kvpiw mvevpatikd vie Mixanh 1@ ¢k @god dpxovtt Boviyapiag [Epistulae et Amphilochia
(cited n. 57), I, 2.1-39.1208]. See also Letter 249 Td @uloxpiotw kai peydAw BaoctAel
Baot\eiw dp&apéve ypdeew kai dmoptdv vy émltioavti Aoeig [Epistulae et Amphi-
lochia (cited n. 57), I, 183.1-186.102] and others.
Tacobi Monachi Epistulae, eds. E. & M. JErrrEYS (Corpus Christianorum Series Graeca,
68). Turnhout 2009.
7 The Epistles of St. Symeon the New Theologian, ed. H.J.M. TURNER (Oxford Early Christian
Texts). Oxford 2009.
7 Opuscules et Lettres (cited n. 58), 228-291 (eight letters), 464-471 ko 476-485 (two letters;
these are not taken into account in the most recent catalogue of Byzantine epistolographers
by M. GRUNBART, Epistularum Byzantinarum Initia. Hildesheim-Ziirich-New York 2001,
6*- 40%).
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Stethatos’ epistles especially bear important information on the conditions of
production as well as the issues covered by the theological correspondence of
the Byzantines: for example, that epistles used to act as an introduction to posted
epistolary essays’® or that extensive epistles replied methodically to questions that
had been raised after the study of those epistolary essays.”” There is, furthermore,
a point of even greater interest. Three adequately long theological epistles are
delivered under the title Ano tig Tpitng éxatovtadog T@v émoToA®@v Nikrjta Tod
Zt0arov; the first and the third were written by Stethatos himself (ABavaoiw
fyovpévw Tiig povig Tod IMavayiov mept kavévwy and Nikitag ABavaoiw, mepi
Kavovwy oikovopiag), while the second belongs to abbot Athanasios and is a reply
to Stethatos’ first letter (Avtippntikn eig adt6. ABavdotog Nikrita).”® All three
are transmitted in Stethatos’ collection of letters, which must have comprised
numerous texts, classified in at least three groups of a hundred texts, following
the tradition of ascetic chapters in this respect.

It is obvious that, in contrast to other epistolary categories, where the literary
and aesthetic features play the leading role, theological epistolography between
churchmen as well as faithful laymen with theological interests or simple ques-
tions arising from their everyday Christian life has an objective and practical
aim: the interpretation and teaching of Christian texts in the most persuasive
way. That is the main reason why its basic features are the usually extensive
length of the epistles, the regular references to other sources (mainly the Bible
and patristic texts), the limited personal details or direct references to those con-
cerned, when compared to other epistles, etc. Those who tend to characterize
such texts as epistolary essays rather than epistles, due to the above-mentioned
particular features, underestimate the context of personal correspondence in
which these texts were composed, placing instead more emphasis on the content

76 See for example Stethatos” two letters on his treatise ITepi yvxijc [Opuscules et Lettres
(cited n. 58), 56.1-62.15] and his two others on his treatise ITepi iepapxiag [Opuscules et
Lettres (cited n. 58), 292.1-296.34).

77 See for example the beginning of Letter IV: Asi pot & o& mévta @ila, déomota @ile,
Kai ek00pwe kataomaldpeva... Ad kai & €v toig Adyorg {tndévta petd Tod Adyov
kai okornBévta kaldg defdpevog, Setv Eyvov dnoloyfoacBat Oiep OV ¢lfTnoag pa-
Oeiv 0 @ilog &uog kai SeomdTng pov. Mabeiv £pwTds MG TOD PWTIOUOD UETEXELY TOVG
ayyélouvg... [Opuscules et Lettres (cited n. 58), 234.4-236.1]; moreover, Letter I: ITpooé-
KOYE TIG TOV 00V TO Tepl Yuxig kal mapadeioov pot Adyw, mpog 6v Emoteilag Tdg
Te TpoTdoElg avTod Kai Ta {nTrpata, Tag péy, dyvwoiag kal dromiag oboag éoxdtne, wg
elkdG, aveokedaod... Ay 00V Eyvwy TAG TIPOG TOV TOLODTOV EMOTONAG TIEYAL GOL, ETtel
T@OV Pnlévtwy oL} TNV avayvwory, iv’ eidfig kai avtddev Ty TdV Adywv TukvoTnTa Kai
axpifetav... [Opuscules et Lettres (cited n. 58), 228.1-10].

78 Opuscules et Lettres (cited n. 58), 464-485. See also n. 75.
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of the texts; in other words, they equate them with the essays written and sent to
a recipient without that necessarily being at the recipient’s wish or without taking
his personality into account. In my view, a recording and systematic philological
study of the theological letters focusing on their manuscript tradition and basic
teatures will, first of all, provide justification to those who are hesitant about
or even avoid the characterization “epistle”. It will, moreover, make it possible
to distinguish among several categories of these epistles and will clarify the
specific conditions of the composition of these collections, as they end up being
something between collections of letters and question-and-answer literature.”®

Especially, as far as Michael Glykas is concerned, the constant references in
the manuscript tradition to recipients of usually more than one text, their various
and multiple forms of addresses in the texts, Glykas’ few but nevertheless existing
references to his personal feelings, illness, etc. - all these define the epistolary
genre of the texts of his collection, while the headings are related to their didactic
use in the framework of this collection.

All these things are, of course, valid for the sixty-nine out of the ninety-five
texts that bear recipients’ names. However, interspersed among these sixty-nine
texts are twenty-six others, mostly short and of various content, with no recipient
named in their superscription but only a statement of the subject, usually after
the opening phrase "Ett kai todto fnépnrac.®® The origin as well as the location
of these texts in Glykas’ collection will be the subject of my future research, given
that several of these texts deal with topics which are not treated elsewhere,®" while
there are others which repeat issues already discussed, possibly more thoroughly
and more adequately in another text.*? No. 12, however, may also be the only text

7 See indicatively Bussieéres’ final remark: “..Faut-il considérer ces lettres comme une

sous-catégorie du genre littéraire des questions et réponses? Quelle est la nature de la
frontiére entre la réponse par lettre et le genre des questions et réponses?... le procédé
large des questions et réponses nous place devant un schéma de travail assez flottant pour
quon puisse y distinguer des sous-genres. Ou est-ce au contraire la forme des questions
et réponses qui serait un cadre méthodologique appliqué a d’autres genres?” [M.-P.
BussiERES, Conclusions: Questions (encore) sans réponses, in: Erotapokriseis (cited n.
20), 184-185].

8 See more in Kiaripou, Michael Glykas (cited n. 24), 184-185. Meanwhile the further

study of the manuscript tradition has shown that these particular texts have come down

to us constantly without recipients being mentioned.

See no. 18 Ene€fynotg t@v év 1@ Oeiw tehovpévwv Aovtpd [EUSTRATIADIS, Kegdata

I (cited n. 2), 222-224) or no. 64 Kai todto mpog T0ig dANoLg frdpntal, el katd mévta

Kapdv cuvageialg kexpiodat Toic Opoldyols ovk oty [EUSTRATIADIS, Kepdhata I1

(cited n. 2), 175-179].

See for example no. 59 [EusTRATIADIS, Kegdhata IT (cited n. 2), 133-135] compared with

no. 84 [EUusTRATIADIS, Kepdhaua IT (cited n. 2), 348-379] regarding the corruptibility of
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for which we can assume with relevant certainty that its initial version was not
a letter, for from its beginning Glykas states that he is recording the oral answer
he gave to a question tod kpatatod kai dyiov Hudv Pactéwc®® - the emperor’s
reaction is described at the end of the text.**

Glykas’ collection may finally be shown to be even closer to the logic of the
Amphilochia or Demetrios Chomatenos’ Ponemata diaphora; to comprise, that
is, various texts, mostly epistles as well as short theological treatises or notes,
which for some reason were incorporated later into the collection on following
the same pattern as the epistles.

Eirini-Sophia Kiapidou
University of Patras

the Eucharist, or no. 93 [EUSTRATIADIS, KegdAawa IT (cited n. 2), 436-444] compared with
no. 37 [EusTRATIADIS, Kegdhata I (cited n. 2), 416-461] regarding Divine Providence.
Kai todto Tod kpatatod kal dylov Nudv Pacthéwg énamopodvtog obtw Kai Aéyovtog:
gav émi owTtnpia T@V AvBpdmwv 1) o0 Oeod Adyov yéyovev évavBpanmotg, Stati p
TOAND TpdTepov altn éyéveto, GOTe Kai avTOVG Ekelvoug émtyvavat TOvV Koplov, doot
OU dyvolav év doefeia TOv Biov katéotpeyay; TOLOTNV EVAOTIOV adTOD TV ATOKPLOLY
¢nomoapev Aéyovteg [EUSTRATIADIS, Kepdlata I (cited n. 2), 150.7-12]. Glykas is
obviously referring to Manuel I Komnenos even though he does not name him (see also
no. 40 AvtamohoynTikov ¢k H€poug Tpog TN £yxetptobeioav adTd ypaenv tod kpatalod
Kai ayiov Hpadv Bactdéw kupod Mavounh tod Kopvnvod...).

Kai fpeig pév totadtny émt 1@ dnopripatt dedwkapev Ty Andkplowy: 6 8¢ mAipng mdong
ovvéoews Pactheds ovk émi mAéov avtémeoe, paAlov pév odv dnepnydoato tod Ogod
ToDT0 KB’ 01¢ 0ide TpdTOVG OikOVOpcavTog [EUSTRATIADIS, Kegpdhata I (cited n. 2),
153.22-154.4].
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ABSTRACT

It is a fact that the variety of terms in use (“chapters”, “epistolary essays”, “epistles”
etc.) regarding Michael Glykas™ ninety-five texts of theological content, which
have been published by Sophronios Eustratiadis in two volumes under the title
Eig ta¢ dnopiag ¢ Oelag ypaeric kepdhata, is so wide as to cause wonder as well
as confusion regarding their genre. Eustratiadis was the first to consciously in-
troduce the term “chapters” instead of “epistles”, the widely-used term for Glykas’
texts in the various editions and studies, since “the oldest manuscripts as well as
Glykas himself name the collection as chapters”

This paper examines thoroughly the accuracy of his statement and shows
that the manuscript tradition of the collection does not justify its designation
as chapters. On the other hand, when Glykas referred to his texts as chapters, it
was during an overall editing not only of the collection of his ninety-five texts
but of his overall work (namely his two poems, his proverbs and the collection),
when he apparently considered his various texts as units of a single book. Based
on these data, even if the term ke@dAata is maintained in contemporary refer-
ences to Glykas’ work two points should be made clear at the very beginning:
(a) it does not carry any genre content, but instead is of a general use in order to
describe texts of various genres, and mainly (b) it concerns more texts than the
ninety-five of the collection under discussion here, whose title in any case varies
so much in the manuscript tradition that it needs to be re-examined.

Moreover, the comparison of Glykas’ collection with other relevant works of
the middle Byzantine era, namely the Epistles and the Amphilochia of Photius, the
epistles of Nicetas Stethatos and the Ponemata diaphora of Demetrios Chomate-
nos, lead to the assumption that Glykas’ collection comprise various texts, mostly
epistles as well as short theological treatises or notes, which for some reason were
incorporated later into the collection on following the same pattern as the epistles.






