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How I Learned to Stop Worrying and Love the Bomb: An Ethnography
of Speaking of a Millenarian Movement (245 pp.)

Director: Frank Bessac A%

The millenarian religious movement I have called the Joshuans
began roughly 10 years before the beginning of this study. The
leader and his more than 100 followers believed that the world
order would be dramatically changed by a thermonuclear war in
April 1980. Believers expected to become the founders of a new
era of peace and world order based on their understanding of
Bahai religious principles. :

This thesis attempts to describe the Joshuan movement as a
speech community. Material was .gathered through participant
observation beginning slightly less than one year before the war
was to happen and ending three months after the predicted date
had passed. ‘

Analysis focuses on questions and their function in indoctri-
nation sessions known as Firesides. The importance of the Fire-
sides to believers is assessed using Irving Goffman's techniques
of frame analysis. ,

It is concluded that quest1ons are used to teach believers to
use the Joshuan 1de01ogy as a flexible, heuristic device. The
speech community is enacted, in part, as a result of shared 1nter—
pretations of utterances based on knowledge of the ideology.

Other aspects of the speech community include implicit recognition
of the movement's status hierarchy and individual roles, knowledge
of some tabooed topics of speech within and at the boundar1es of
the movement.

Because the Firesides are labeled by participants as classes and
because they resemble college seminars, material in this thesis may
be of interest to educators as well as.to sociolinguists and stud-
ents of religious and social movements. A transcript of an entire
Fireside is included in the Appendix. '
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Chapter 1

INTRODUCTION

The Group

One evening after’work in early July-1979, a friend and co-
worker began telling me about the religious interpretations of a man
I,Wi11 call Joshua. According to my friend, Joshua was prédicted in
the Bible to appear as the spiritual incarnation of the Biblical
Joshua and Jesus. His mission was to gafher 144,000 fo]lowers‘before
a catastrophic nuclear war which, Joshua said, would héppen near the
end of April 1980. My friend was excited and expected me to be
honored that a person of such importance had appeared in our small
western city.

I to]d my friend that I was intrigued by what sounded to me to
be an interesting social and cultural phenomenon. I asked if he
thought it would be possible for me to attend some -of Joshua's meet-
ingé as a student of millenarian religious moyements.' Eventually,
despite some reluctance on the part of my friend ahd, perhaps, Joshua,
I and a young woman my friend had recruited were taken to a Firesfde‘
meeting held in Joshua's home.

My expectations for the meeting had been shaped mostly by
popular concepts of religious cults. After leaving the meeting, my

impression was that I had encountered something markedly different



from what I had expected. Joshua seemed rather uncharismatic. His
yoice and mannerisms were mildly irritating. His presentation was
generally unemotional and characterized by considerable open discussion.
It was legitimate to attack his ideas on rational grounds. It was

made so clear that this was supposed'to be a 1ogica1, empirically
testable religion that the young woman Who came with us, expecting an
emotfonal reiigion,.found'little-in common with Joshua; she did not
participate in the movement further. I was not familiar with any of
the dozen or so others at the meeting, but it was apparent that they
were generally intelligent. Several claimed college degrees.

As it turned out, this meeting was the first in}a series of
Firesides in which people were expected to learn the ideology of the
movement in order to accept it as reasonable and true. 1 decided to
continue attending the Firesides as a summer entertainment in the hope
they might yield a class paper in the coming'scﬁool year. 1 attended
5 the Firesides from early July into the middle of August. Since tape
recorders were encouraged, I recorded many of the sessiOns—-often'at
the expense of extensive fier notes.

The Firesides, held roughly twice a’weék,'took,a great dea]
of time. Perhaps.fhe longest meeting began at 8:00 P.M. and ended
at two in the morning. Like many others who attended the meetings,
I began to feel exhausted. I also felt that I was something other
than a scientific observer. As friends and relatives learned of my
invo]vément with the movement, which I will call the Joshuans, it
seemed that théy expected me to behave like a wild-eyed cultist. My

explanations that the Joshuans I knew were not especially wild eyed



3
doubtless heightened the suspicions of my friends. As ré]ations with my
normal circle of friends deteriorated, I developed an increasingly
large circle of Joshuan friends and acquaintences jn which relations
were universally cordial. As far as Joshuan believers were concerned,
if I went to the Firesfdes I was a believer and, therefore, a friend.

By August I had drawn several conclusions about the Joshuans.

I had to admft that Joshua probably had special inSights. His'bro-
gram, despite some faults, seemed reasonable if one'accepted some
rather common assumptfons. It seemed possibTe that some recent events
in my personal life confirmed some of what Joshua said. Furthermore,
~all the Joshuans I knew seemed to be pleasant people who were well
worth treating as friends.  For perhaps eight hours, I was convinced
that national and international events had converged to make a nuclear
holocaust inevitable--if not on April 29 at 5:55 P.M., then close to
it. Of course, on the last point I also had to admit that Joshua had
~studied fhe problem more’thoroughly than had I.

After a good night's sleep, I realized that I could not con-
duct a scientffic inquiry in that state of mind. I had two chdfces:
throw myself wholeheartedly into the Joshuan movement and drop out of
my regular activities or comp]ete]y~Withdraw from the Joshuan~movément.
In the next Fireside, I challenged Joshua to confront my concerns and
my objections to the ideology. He scheduled a special meeting to hear
me out. The meeting drew a large crowd of over twenty committeed
believers. I presented my objections and said godd—bye, wishing to put

as much distance as possible between me and all religious movements.



I returned to the movement the fO]]bwing February, at the sug-
_ géStion-of a professor who believed that material garnered there could
be used for a -thesis. Joshua welcomed me back warmly. He said he
knew all along that I would return. As far as he was concerned, God
had directed me to him. The reasons I4gave'for being there were not
important. There was a-FireSide sequence in progress, Joshua Said;
I could join in where I had left off.

I completed the Fireside sequence, which ran through March
and into April. I also attended and participated in a wide:yariéty
of Joshuan events- including those surrounding April 29, the failure
of the prediction, and the movement's early efforts to regroup.

While I felt less vulnerable in the second period of investi-
gation, I was never completely comfortable in my role. I believed
that I heeded to display my role as an anthropological observer more
aggressively than I had before. »Believers‘occasionally interpréted
this as a hostility. Consequently, many believers came to mistrust me and
‘some information may have been lost as a result: ParédoxicaT]y, I was
" still generally treated as a believer; especially by Joshua, but' 1™ = "~
found myself wondering if I was being dishonest by not being more
diligent about proclaiming myself a nonbeliever. More iMportant]y, I
was acutely aware that I was vulnerable to being drawn into,believer-
ship. |

I have maintained contact with some of the Joshuans, hrimari]y
friénds and co-workers who are believers. They have more or less
accebted me as a nonbeliever and no longer inform me of Joshuan

activities. My current position is that, although the movementfs



ideology is not valid for me, it is for those who believe it. The
Joshuans I know are kind, generous, intelligent people. I have;no wish-
to write a thesis which would ihjure them in any way. Accordingly,

all names of places and persons are fictitious.! It is'hopea that

this will insulate all Joshuans, past and hresent, from any defamation,
however Unihtentional,.which might result from this thesis. f.have

in thiS'study, had access and referred to Joshuan books anq pamphlets.

- These are not listed in the bibliography because I believe the‘authors

should remain anonymous.

The Study

‘There seemed to be little time for investigating theories or
developing problems. Events happened too rapidly to allow more than a
frantic collection of raw data. I was, of course, aware of a variety
of theories relating to religious movements and, from time to time, I
considered one approach or another. Most consistently, I was vaguely
aware-that,'as IAwatched, people gained a definition of themselves
as é community or an ethnic group.

Viewed as a subethnfc group, the Joshuan activities may be
interpreted as having a meaning and function unique to the group.

The behavior I observed can be expected to have rules and regularities
of performance which help define the group and identities of the
Joshuans. For Joshuans, the most important activity is talking. - It

is, through the spoken and written word, that they learn an ideo]ogy

l7he names of historical Bahai figures are actual.



that sets them apart. Through language, they identify themselves to
co-believers and the world.

Gumperz and Hymes (1972) suggested'that the boundaries of
speech communities are Tikely to coincide with religious and ethnic
~groups. It is»réasonab]e to assume that the Joshuans form a speech
community. Hymes (1972:54)2'tentatfvely,defined a speech community
as one "sharing rules for the conduct and interpretation of speech,
and rules for the interpretation of at least one linguistic variety."
He added that both conditions are necessary. He also indicated that
1inguistic varieties may be differentiated‘by requisite or forbidden
topics, markings‘of emphasis or irony, ﬁormal levels of voice, and so
on.

The Joshuans clearly fulfill Hymes' (1972)% first criterion
by virtue of being able to talk to one ahother. Thét they mark and
set them§e1ves apart ihrqugh language seems to meet the second crif
terion. This thesis fpcuSes on a partial description of how the
Joshuan speech gommunity js formed as a unit separaté from the
-]afger American speech community.

A descriptibn of the Joshuan speech community poses subsidi-
ary problems because, in the process of separating itself from the
larger American culture, the differences which set them apart are

likely to be grossly unsubtle.

, 2pell Hymes, "Models of Interaction of Language and Social .
Life," Directions in Sociolinguistics: The Ethnography of Communi-
cation, eds. John J. Gumperz and Dell Hymes (New York: Holt, Rinehart
and Winston, 1972), pp. 35-72.

Yy
31bid.



1. Their ways Qf speaking have not been shéred long enough to
become efficient (Hymes 1972)"; therefore,‘theré>is a danger that
distinttions may be overlooked.

2. The transitionaf state of the Joshuan movement may create
doubt about its status as a speech community. This may necessitate
further demonstration that it Zs a speech community.

3. Inherent in a description of a process are a beginning‘and
an end. .Whiie I cannot hope to show what the movement was like when
it began, or what it may be eventually, I do hope to illustrate the
observed Joshuan community formation and its present condition.

4, Because the Joshuan speech community is based on shared
assumptions about a particular rea]ity,za description must entail
statements about the subjective state of Joshuan-members iﬁ regard
to that reality.

In detailing the formation of the Joshuan speech community,

I have adapted methods used by Ronald and Suzanne Scollon (1979).
The Scollons demonstrated how speakers of four distinct languages
iended to alter their ]inguistigiperformancesAso that they converged
toward the formation of a single speech community. Fo]]owfng the
Scollon's lead, my first task was to apply as broad a descripfiqn'
as possible tb the overall Joshuan sogia] unit with an emphasis on
understahding the kinds of activitiés that occur within that world.
Joshuan history and ideology are important in this context, but how

Joshuans operate in the world bound by that history and ideology

“Ibid.



8
is apt to be more important. A broad description is thus not sufficient
because it does not lead to an analysis of the speech behavior.

A device is needed to single out particular speech events of
manageable size without divorcing them from a larger context. Again
following the lead of the Scollons (Scollon and Scollon 1979), I
employed Erving Goffman's (1974) techniques of frame analysis. Goffman
examined how-peopTe interpret'fhe'wor]d as a matter of ongoing

>Thé§piiétions; ”Through vériods?cueé, peoplé ipﬂsocial-sithations
negotiate agreements about the,meaning of what they are experiencing

at a given moment. Because these mutually agreed upon situations

take time to act out, they form blocks which are framed as this or

that kind of activity. Keyings change completely or subt]y modify a
frame's meaning. The sequence of cues which make up a keying also takes
time. This time slot is mérked'at‘itswbeginhing;ahdhéhd’by brackets
(Goffman 1974).

For Joshuans, as for the rest of us, frames have a telescopic
quality. Inﬂa broad sense, Joshuans share a framework of American
life with several million other people. They haveiagreed to act Tike
Americans and to interpret the behavior of others as appropriate or

“inappropriate to American assumptions about their world. What sets
Joshuans apart is that they a]So agree'to other kinds of’béha?ior as:
appropriate, e.g., their form of speech. Within this Joshuan frame
is a host of lesser frames, each with‘agreed upon rea]itjes and
appropriate performances of those realities. In the Firesides,;each

session has its own frame identity. Within each frame level, there



9
is a host of keyings up to more general'frames and down to:mofe,specific
- frames. | |

Describing what pe0p1e»do as Joshuaﬁs présentswcrude details-
of thevJoshuan frame and constituent subframes, In this perspeétive,
_tﬁe Firesides become meaningfu]‘as;individua]'épeech'events Qithiﬁ the
larger frame of Joshuan experience. It is possible to scrutinize a
transcript of a Fireside in order to gain a clear picture of how the
session realizes its intent of moving pebp]e from outside the Joshuan
frame of reality to within it..

Because a Fireside is compoéed of speech events which, for
particibants, constitute a frame, one must place the single session
secure]y~hithin the frame of a total Fireside sequence. The entire
sequence, not an individual session is intended to make one a believer.
By focusing on a single component of the Fireside sequence, however,
the features of the more manageable unit can be used to understand
the larger unit.

In essence, this thesis describes the speech behavior that
is intended to producevdoéhuan believers. In terms of frame anajysis,
the perfofmances of these believers in reiaiibn to -their beliefs
brings rea1ity to the Joshuan frame which simultaneously creates the
Joshuan speech community.

Because of the nature of anthropological field work I, Tike
other field workers, became part of what I observed. .Since the.speech
behavior described herein is based on exp1icit1y stated assumptions of
a subjective state of belief, the subjective states of the observer

assume added impdrtance. This is particularly tfue because, briefly,
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I was a believer. I'sufficfently accepted the reality being negotiated
in the Firesides and momentarily framed évents in Joshuan terms
independent1y of d{rect,negOtiations. Because I was so c]bse]y
involved with 1ife in the Joshuan framework, and because internal
states are important to qnderstanding the Joshuan speech community, I

free]y apply persona], subjective information.



Chapter 2

HISTORY AND- IDEOLOGY

Historx

The Joshuans are deeply rooted in the Bahai faith. They
would argueAﬁhat they are the only true Bahais on earth. - Joshua, lfke
several of his followers, was born into the faith. His family often
hosted Firesides and other gatherings which were attended by promi-
nent Bahais. Joshua accepted the faith with special fervor. As a
young man, he engaged in m1ss1onary work to many parts of the
“>wor1d He and h1s w1fe were honored in 1953 as Kn1gh£;~;f Baha'u']]ah “
by Shoghi Effendi, then head of the Bahais.

In 1844, a Persian calling himself the Bab, claimed to be a
messenger from God. Besides criticizing existing. religions of the
day, he predicted that a more important manifestation of God would
come who would lead the way to a good and true religion. The Bab
and his followers were persecuted. .After six years,_he and many
followers were martyred. These early martyrs are often cited by
Joshua as models of steadfastness in the faith.

As predicted, Baha'u'llah appeared_in 1863, again in Persia,
proclaiming to be the mesSenger predicted by the Bab. He, too, was
persecuted. He spent much of his life in a Palestinian prison,

~writing voluminously. The ideology he developed was taken from the

11
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best of the great religions of the world: Zoroastrianism, Christianity,
IsTam, Hinduism, Buddhism, Judaism, and the now extihtt re1igioq
instituted by Adam. "It is believed that each of these religions
was founded by a messenger from God. The messengers were not divine;
they were ordinary menlwho,'1ikened.to mirrors, reflected God for the
rest of humanity to see. It is also believed thatvfhe development
of mankind is an evolutionary process that results from manifesta-
tions; each manifestation brings enlightenment about the infinite
knowledge of God. A cu]tura] renaissance follows each manifes-
tat%on. _Thé”Bab‘and Baha'u']]éh arelthe most recent manifestations.

As messengers, they were expected to present proofs of thejr status
based on sacred writings. In general, Bahais place a high value on
objective, rational truth. A frequently quoted Baha'u'llah maxim by
mainline Bahais and the Joshuans is that, if religion conflicts with
scientific truth, the religion must always give way. Religious miracles
ofﬂihe‘péﬁt are treated as hoéxes or as a]]egories;" Mdderﬁ.feiiéidué'*
miracles are not deemed possible. |

When Baha'u'llah died in 1893, he was succeeded by hié son,
Abdul Baha. Abdul Baha was not considered a manifestation, but he was
important in his role as an interpreter of the faith and exemplary fig-
ure for the faithful. Under his guidance, the faith grew from a Middle
Eastern heresy to an international religion. When he died in 1921, he
appointed his grandson, Shoghi Effendi, as guardian of the faith.

Shoghi Effendi died in 1957 after a long illness which may
have deprived him of some:of“his faculties. .He did not leave a

biological heir. Many Bahais, notably Joshua, believe that it is
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fundamental to God's plan that there always be a direct descendent of
Baha'u'llah at the head of the3faith. Their belief is based on docu-
ments by Abdul Baha and his fathek, The Will and Testament of Abdul
Baha and The Kitab-i Ahd Book of the Tablét of the Branch of Baha'u'llah.
The majority of modern Bahais look to an elected body, Universal House
of Justice, and a group appointed by Shbghi Effendi, The Hands df}the
Cause of God, for 1eadershib.- The controversy at the time of- Shoghi
Effendi‘s death was severe, .The Joshuans are one of several sects to
emerge from it.

Joshua eventually focused on Rene Mason as the legitimate
successor to-Bahi leadership.” There is said to be documentary éyidence,
that Mason was adopted by Shoghi Effendi before his death. Réne
Mason, ds head of the faith, preditted a major catéstrophe for the
end of this century. In his view, the entire earth's crust will
shift. The resultant social disruption will commence the 1,000 years
of peace predicted by Baha'u'llah. This prediction has been inqor—
pdrated intb Joshua's ideology. Many of his followers were aware of
the earth's shifting cfust prediction before they were aware of
Joshua's predictions. F611owing Rene Mason's death, his son, Joseph
‘Mason, became the guardian of the faith.

.Jo§hua atténded a National Spiritua]’Assembly in a southwestern
state in 1963. This gathering was called by those who rejected the
leadership of the Universal House of Justice. Joshua expected to p]ay
a major role at the assembly. He hoped to be elected president.
Instead, he was opposed by a man calling hihse]f Ron Messiah. Joshqa

“was, to all infents and purposes, cast out of the faith. He moved:
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from the midwest to a northwestern city whefe he now resides. He and
his wife began a chiropractic practice.. The practice prospered, but
QOshua was accused, tfiéd, convicted on 8 August 1969, and sent to
prison for committing a lewd and lascivious act on a female patjent,

.Joshua's place within the faith was restored in November 1969
when Rene Mason equated Ron Messiah to Satan and expelled him from
the faith. Joshua then understood- that: he had been opposed by Satan.
After considerable study, he realized in 1971 that he was the promised
spiritual in;arnatidh.of Joshua and Jesus. How this came-about is
unclear. On occasion, he says he was visiied by an angel; but, when
vpressed about this, the angel becomes a strong feeling; Voices or
apparitions are discountéd. Following Joshua's recognition of his
true calling, his wife and a fellow inmate spontanebus]y,recognized
it also.

Joshua was released from prison in 1974. He returned to the
northwestern community where hfs wife‘had continﬁed to practice
cﬁiropracty. Joshua set ﬁp~a sma}l printing business inmwhiéh he
prints Bahai documents, his own writings, and writings of his followers.
He does not claim to be a manifestation. He professeS‘to be predicted
in the Bible, as were other manifestations, and he lays claim to some
of their levels of infallibility, yet he is fundamentally mortal with

a full complement of human failings.
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Ideology

Joshua's special interpretations are based primarily on the
book of The Revelation of St. John the Divine in the Bible. His
predictions are seen as precisely confirmed and augmented by an
analysis of the Great Pyramid. Some of the predictions of the modern
psychic, Jeanne Dixon; support what Joshua‘says; An important con-
firmation came from a spiritual seeker and mystic living in the
southwest. On seeing Joshua for the second time, after an interim
of several years, he spontaneous]y recognized Joshua as a'person
promised by God. Within Joéhua's interpretafions, one finds evidénce
of borrowings from mystic and scientific traditions including aura
readings, numerology, sociology, and psychology.

Joshua believes that he must pave thé way for a new order
thch will exist during Baha'u'llah's 1,000 years of peace. The founda-
tions of the new order are partially in place now. Joseph Mason
stands at its head, followed by Joshua, a Council of Elders, Twelve
‘Appst1es, and those privileged to have learned the ideology from Joshua.
Of those who learn the ideology other than from Joshua, many will not be
among the 144,000.who will survive the catastrophies to come.

While all members of the council are not known, they include
Joshua®s wife, a brother, and a woman who has been in the faith since
the death of Shoghi Effendi. Joshua was responsible for choosing the
abost]es. Particu]arly around the time predicted for the holocaust,
competition for the positions generated considerable friction among

‘some of the believers.
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In practice, few believers accept all of the Joshuan ideology.
This may be. the result, in part, of the ideology's emphasis on independ-
ent investigation of truth and Joshua's refusal to be considered as
a manifestetion. Believers attempt to confirm Joshua's prophecies
through their interpretations of his sources and their sourees. There
is some evidence that pyramidology was incorporated into the ideology
throﬂgh these channels. Believers frequently question specific parts
of the ideo]ogy‘on the basis of théir jndividual interpretations. . One
man, for example, calculated a different date for the holocaust based
part§a11y~on astrological charts; others expressed doubt that the
holocaust would happen exactly as predicted.

Despite'considerab]e doubting aﬁd reinterpretation, believers
hold some key beliefs in common. Foremost among these isltheir sense
of‘identity as Bahais under Joshua's leadership. Believers are also
united in their belief in the inevitability of a_cataclySmic nuclear
war in the near future. This entails a belief that Joshua's teachings
offer specia] insights. Pefhaps the most universally understood symbol
by the faithful is the Beast. While the_Beast is limited in Fireside
references to the United Nations, it is generally understood to be a
metaphor for all of corrupt society--all the world outside theA
‘Joshuans. The Beast is responsible for any persecufion believers
might experience. The Beast will be destroyed in the nuclear hqlo-

caust and the earth's shifting crust.



Chapter 3
OVERVIEW OF THE MOVEMENT

Joshua claims several thousand followers in his home community.
Five hundred believers at the movement's peak is probably a more rea-
sonable estimate. There was also at that time an active group in the
southwest headed by a man who recognized Joshua. Another less public
group was found in a small town in a state neighboring Joshua's,
pius a group in the south and poSsib]y another'in the midwest. - The
peop1e mentioned throughout this thesié are connected, almost without
exception, to the group in Joshua's home town. While those mentioned
by name are but a portion of Joshua's fo]lowers,'their biographies
offer some insight into the participants in the Joshuan speech
community.

FoT]owers

Betty
A1l that is known about Betty can be inferred from the

“transcript (Appendix, pp. 191-192 and 219-245). I neither saw
her or heard her mentioned in any other context. -She seemed to be an

educated woman in her late thirties.

Cleo

Cleo was occasionally mentioned in my presence. He apparently

was part of a substantial Native American following gathered during

Joshua's prison étay,
17
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Dan
At the time of the transcribed session, Dan was attending the
Firesides for the second or third time. Although committed to the faith,
he was viewed as a clown by other believers and, therefore, not consid-
ered re]iab]é. He was faulted near the time of the holocaust for not

doing enough work.

Edith Ann

Edith Ann was consistently listed as an elder of the faith.
Along with her extended family, she moved west some ten years ago
in response. to Rene Mason's prediction. When Joshua predicted fhe
holocaust, she moved north to be near him. She is a warm; grand-
motherly person of sixty plus. Her faith has probably never'been

shaken.

Faith, an attractive girl in her twenties, affect§ a spiritual
“manner. When the transcript was recorded, she was probably in the
. Firesides for the first time. She was well liked and hard working,

but her shyness kept her from taking an important'ro]e in the movement.

George
George, in his early thirties, heads one of the most influen-

tial households in the faith. Often mentioned as an apostle, he and
his wife and children expect to travel around the country in a con-
verted bus spreading the truth in the wake of the holocaust. In the

days before the anticipated April 1980 holocaust, he often found
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himself picking up the'pieces scattered by less competent and less
pragmatic'brethren. Unlike most believers, he planned to take himself
and his family to a public fallout shelter at the time of the nuclear

war.

Guy
; 'Guy was one of several people converted by Joshua-as a result
of a raid on a movement in the southwest headed by Ron Messiah. Guy
quickly rose to a leadership position among the Joshuans. He was the
chairman of Shelter and Fallout Education (SAFE). He 15 1n his eariy

thirties.

Jesse

Jesse and Joshua calculated the original date for the holocaust
and collaborated on its revision.  Jesse is probably responsible for
the pyramido]ogy portions of thé_ideo]ogy; Joshua says he considers
him the most knowledgeable person in the world in matters pertaining
to the pyramid. Hemet Joshua in prison. More than any of the other
former conviéts in the movement, he'retains a prison demeanor. Several
of the more tame believers have admitted to being afraid of him.
Because of his influence, he is often mentioned as a possible apostle.

He is in his thirties and married to Guy's former wife.

~Joshua
Joshua's biography is recorded in the histdry of the movement.
He is in his sixties and possesses enormous'enérgy. Despite an

impatience with distractions, he is a jovial man. Except when
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presenting himself as the leader of'his‘movement, which is often, He is

inclined to be rather unassuming.

Karl

The observer,

Kim is probably the most visible member of a family which
‘provides the nucleus of a satellite group located forty miles from
Joshua's home.v'She is about thirty, a former school teacher, and a
recent immigrant from New England. A polished speaker, she is
occasionally a spokesperson for the movement. While she is not
‘1ikely to be an apostle, she has considerable influence in the move-

ment--particularly in matters of nutrition.

At the time of the transcript, Manuel had just arrived from
a southern state where his family and a few others were believers.
He was 1iving with Joshua and religiously attended all Firesides
even though it was obvious that he knew the ideology thoroughly. At

the time of the anticipated holocaust, he was the most visible member

of the movement. His activities as a spokesman and organizer occasion-

ally led him into conflict with Jesse, who saw himself as Joshua's
chief Tieutenant. ‘Manuel is not likely an apostle, accofding to many
members, but he hopes to becomé one. He is in his early thirties and

a former school teacher.
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Pearl

Manuel once described Pearl as controlling the form of the faith
while Joshua controlled spiritual matters. She is a loyal wife to
;Joshua-and remains in the baékground. Her chiropractic clinic is a
meeting place for an inner circle of the movement. Jesse, Phil, and -
4others received their starts in business from her after their releases
from prison. She also provided'money to those who lost jobs as a

result of Joshua's prediction.

Phil
Phil met Joshua in prison. Unlike Jesse, he has few ambi-
‘tions toward a higher status in the movement. Nonetheless, his prison

association gives him a special status.

Shirley
A strident, aggressive woman in her early thirties, Shirley'

is reputed to be part of a small lesbian contingent in the Joshuans.
She is deeply involved in the occult despite some disapproval From
Joshua. At the time of the transcript, she seems to have been

recently introduced to the Joshuans by her friend, Olivia.

Sol

Like Manuel, Sol was living with Joshua in the summer of
1979. He took little part in the Firesides, C]aiming»that he had
learned what he needed from Joshua in a single one-to-one marathon
session. After the failure of the prediction, he took a relatively
.prestigious job which led some believers to accuse him of selling

out to the Beast. Unlike most other believers, he is in his forties.
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Wil
‘A taciturn man of thirty-five or so, Will spends most of his
time working inAJoshua's print shop. While there is little sign of
his influence in the movement, he is occasionally mentiqnéd'as a
possible apostlé. After the failure of the pfediction, he confributed

“writings intended to help explain the a]tered‘situation;
Firesides

My introduction to the Joshuans was typical. Once’a}potentia]
believer is familiarized with some of the essential parts of thevideoIogy
by a friend or acquaintanCe, and has reacted positively, he is'intfo— !
:duped into the Firesides. As one attends the Firesides, he learns
of other Joshuan activities and begins to widen his circle of
acquaintances within the faith. For the most part, he is apt to act
as a Joshuan in situations that are explicitly labeled as'formai
Joshuan events. Except among individuals who have been in the movement
aylong time, informal conversations outside of formal Joshuan events are
likely to be with nonbelievers. Even after one has collected a large
circle of Joshuan friends, situations whiéh are most securely framed
as Joshuan are apt to,bé in the regular, formal events of the faith.

Any description of the Joshuan movement as a speech community is,
therefore, primarily a descfiption of behavior in formal Joshuan events.
The Firesides occur in Joshua's home. The first in the

. sequence-1is held in his.]iving room in an informal étmbsphere. The

meeting I attended was interrupted by phone calls, people entering
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and leaving, and general household business:‘fA number of pepp1e
present did not take part in the proceedings:

Joshua brought the‘méeting to order by'asking if everyone who

was expected was present. Guests introduced themselves and related
a short statement of their be]iefs: 'Mést pedp]e recounted histories of
disillusionment with a variety of ke]igfons‘and; thus, a cqntinued
seeking. It was c]éar that few of the people knew one another. On
the other hand, it was apparent that some of the participants were
fami1iar5with'doshua and his house. They were asked to perform various
tasks such as answering the telephone, letting the doglout; and gétting
refreshments. My impreséion, confirmed by informants, was that
these people carried a somewhat exalted status.

| The status differences caused me some discomfort because I
was unable to determine exactly who had special positions or what
those positions were. Other aspects of the situation also troubled
me. Did the anima]é have significance? What about the arrangement of
the room? The situation was unfamiliar and. I found myself trying to
»interprét everything.

Once the preliminaries were out of the way, Joshua began to

‘present a. broad overview of the ideology. A small chalkboard was used
to illustrate his points, especially when he explained mathematfca]
calculations in regard to predicting.coming;manifestations. The
meeting began at.e#ght o'ciock and ended ét midnight. It seemed to
last forever. My attention wandered after the first hour. When I
_mentioned this to Joshua later, he said that was’why I had difficulty

understanding and accepting the ideology. Nearly everyone, however,
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who‘attends the Firesides complains of their lengths. ‘Joshua'has
recently responded to this'by having more ahd shorter sessions.

Joshua ended the firét session with a promise that} in the
second, he would move the meeting to his basement where he kept dia-
grams of the Great Pyramid and the Beast.. These were exb]ained
as teaching aids which would help us better under;tand thé-ideq}ogy.
‘Besides the obportunity this . offered -for further’penetrating Joshua's
household, I feit flattered to be treated more like those' who served
him. A1l of the early sessions contained similar enticements for
initiates to return. |

The Firesides are similar to a classroom situation wherein
one is expected to atquire an understanding. of the‘ideology on rational
grounds. What people learn in the Firesides is a product of Joshua's
personal search for'trufh;»it_is not to be taken on faith_by the
initiates. Joshua is merely a guide for individual investigations
of truth.

" In the third session I attended (the fourth in Joshua's
series), Joshua concluded his proofs by connecting himself to the
sequence of prophets and manifestations he had shown were predicted
in the Bible. This emotional session was clearly designéd to make
one a believer. On one occasion, Joshua told me that he knew I had
accepted his teaching at that point because he had seen my eyes pool.
Unlike other Fireside sessions, this one ended with little or no
discussion. Joshua made it a point to hug or otherwise touch

everyone asfthey left.
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Following Joshua's revelation, a long series of'seséions
unfold in which a new believer is led through an intensive analysis of
Biblical texts with special emphasis on The Revelation of St. John the‘
Divine. This portion of the Firesides, known as Revelations by
believers, is a recapitulation of material presented in the earlier
Proofs sessions. Mosf Revelations sessions I attended were held Tess
than. a month prior to the predicted holocaust. Their purpose was to train
Ninftiates to-teacHche ideology to others. Participants were counseled
to take their Bibles and notes into the fallout shelters so that they
coqu gather the 144,000 while they waited for the radiation to clear.

A]though I felt that fhe Revelations sessions were terribly
boring, believers apparently thought they were the most important
part of the Fireside sequence. One member assured me that I would
become a believer in the Revelations sessions because that was the
part that really "blows your socks off.f A man who attended the
Revelations sessions with me frequently commented that we live in
amazing times. When discussing the ideology in private, however, he
said, "I never understood the fucking Proofs.” Perhaps I was unim-
pressed by the Revelations sessions because I attended most of them in
the second period of observation after I decidedvnpt to become a
believer.

Nearly all the formal Firesides sessions were preceded. and
followed by informal discussions of matters of practical interest.
Such topics as the Bahai view of drugs, sex, and prison reform were
poph]ar as were discuﬁgiqns of current events in light of Joshuan

ideology. While moral precepts were presented by Joshua, he was never
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moralistic or judgmental. People were en;ouraged to stop practices
which were bad for themselves or for society, but no demands were
made. On occasions when Joshua was not present, there was apt to be
an uncomfortable silence untiT he appeared while we waited for the

session to begin.

Firesides Which Aren't Firesides

In addition to the Firesides which were he]d<as part of
a class sequence in Joshua's home, I observed two other meetings which
are called Firesides_By believers. One was held in George's home'
immediately following the failure of Joshua's original prophesy. The
purpose of the meeting was to explain the failure and to reviselthe.
prophesy. I arrived Iafe and was greeted as .though I was breaking
in on a secret meeting. ’

Once I was identified as.fami]iar,'I waslwe]comed as one with-

a right to know what was being said. Nonetheless, ‘the atmosphere of
the meeting was tense. Pearl took me aside as soon as'1 entered and
demanded to know what the outside world was saying. This was a general
concern. Practical considerations such as jobs skipped, quit, or
fired from were also on the minds of many.

Most members of the inner circle were present.A It was obvious
that a few people were not universally familiar and many were unfamiliar
to me even though I had been associated with the movement for some time.
Several engaged in behavior which is generally frowned upon in Joshuan

ideology: they smoked and a couple of women made bold displays of

their homosexual breferences. While Joshua does not mora]ize about
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such behavior, these actions would not have occurred in a regulay Fire-

side.' It was evident that peopTe had come in order to display their
misgivings about all aspects of the faith.

Another so-called Fireside was held three months after the
prophecy failed. Organized by a stalwart but uninfluential
be]iever, it was intended to be a copy of the Firesides that Joshua
held. The movement was showing signs of returning to Tife; he hoped
that his efforts would be helpful. The'meeting was conducted in a
teepee near his home in anticipation that the setting'wouidilend a
spiritual atmosphere to the session.

The nomfna] leader was a man who had received a teacher's man-
ual from Joshua. In spite of sporadic efforts.to fo]]ow'the manual,
the meeting lacked structure. Much time was spent lighting aAf%re and
adjusting the teepee's smoke flaps. A1l but two of the eight present
had attended Joshua's Fireside sequence ét least once. Of the two
“who were unfami]iaf with the ideology, one left early. The other was
treated to an uncodkdinated group discussion of various parts df the
idéo]ogy. None of the believers present was able to offer more than
his or her favorite part of the ideology.

In addition to the deficient structure, the teepee Fireéide
lacked a sense of excitement associated with Joshua's Firesides.

This may have been caused by a general feeling of uncertainty follow-
ing the failure of the prophecy. It may also have been caused‘hy par-
ticipants' low status in the movement and because Joshua was not

present to frame the situation for them.
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The most important‘element missing from the teépee Fireside
was Joshua; People repeatedly referred to a Ffreside a]legeé]y being
held_by,Joshua at his home. lIt'Was implied that this meeting should
join his. When the meeting Broke ub, the remaining student was
encouraged to go to Joshua's Firesides where things were "way differ-
ent."

I had mentioned the teepee Fireside to an informant and
encouraged him to attend with'me. He rejected the offer, saying
that he wduld not attenq a Fireside not conducted by Joshua.
Although this Fireside was not successful in.teaching ideology, partici-
pants agreed to frame it as a Joshuan event. Those present were
believers or potential believers. The two prospective initiates
cthented to be polite and listen receptively while believers talked
about the ideology. The fundamental reality of the meeting was that
the ideology was valid. As I left the teepee, one man waved and called
out a special salutation, the secret Joshuan name for God.

5
Classes

Classes similar to the Firesides and modeled after them, were
taught by interested ahd'know1edgeab1e believers. These varied from
a honcredit class which dealt with surviving nuclear war taught at
‘the local university to informal gatherings of friends known as
Deepenings. The classes encouraged the faithful and, in some cases,
enlightened the uninitiated.

The only classes about which I.have some firsthand

information were gatherings known as Pyramid Classes. They were
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apparently begun spontaneously by Jesse. The ones I attended were held
in George's home. - Like Joshua, Jesse exhibits a good dea],ofvcommitment
to the faith--especially to his subject. The sessioris began at eight
o'clock and ended with an announcemeht that Jesse had to go to a job
that began at one in the morning. Like the Firesides, the Pyramid
Classes were a mixture of open discussion and prolonged lectures. A
cha]kboard, diagrams, and handouts were used as teaching aids. It was
evident that Jesse had put much work into his class preparation.

Everyone who:- attended the classes was considered a believer.
Only two had not coﬁpjeted a Fireside sequence. Many had been in.the
movement for some time and held a fair amount of status. Jesse was
given the same respect accorded Joshua, but he was not expected to
'cqmment on iésues not directly related to.the Great Pyramid. His
presentation was less dramatic and wej]-rehearsed than Joshua's.
Jesse seemed slightly i11 at ease throughout the classes.

Be]ievers‘sawvthe nuclear survival course at the local univer-
sity as peripheral to the moVement. It was taught by Manuel to
partially enhance his prestige in the movement. He may also
have hoped to use it as a vehicle to spread the faith. The
1after was not successful. Only one rather weak convert emerged frpm
the six-week course. According to this convert, no mention was made
of any connection between the course and the sthuans. He learned
about the Joshuans through conversations with Manuel after class.

Believers did not enroll in the course. It attracted some
media attention, however, resulting from a local fallout shelter

survey initiated by Manuel as part of the course. The media attention
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éncouraged more believer interest. An outgrowth of the course was the
formation of the SAFE Qrganizafth which is discussed in that sgctidn.

Litt]e is knﬁwn about what takes place in the Déepenings. I
first learned of their existence in the Pyramid Class during a period
of relaxed convefsation. They seem to be informal gettogethers of
believers who are personal friehds. They discuss Joshuan,and Bahai
ideology. They are probably like Bible study groups which various
Christian sects sponsor. It is doubtful that anyone not associated with
,theﬂdoshuans for a lTong time would know of the Deepenings or be

invited to them.

Feasts

Feasts are as thoroughly immersed in the Joshuan frame as the
c]asses, but they are keyed differently. Feasts are not learning
éxperiencés but celebrations. They are supposed to be he1d~every
nineteen days at the first of each month of the Bahai ca1¢ndar. The
feasts 1 observed had-special_significance because they fé11 on
important Bahai holidays. The tone of the feasts varied“QYeat]y
according to theiriproximity to the date set for the holocaust.

None of the Feasts I observed'were what they might have been in less
unsett]ed‘times; Nonetheless, a description of the Feasts provides
valuable information about life in the Joshuan frame.

~For many believers, Feasts and Firesides are the only
important activities of the faith. That Feasts are a'kind'of next
step into the movement was made particularly clear at the first one

I attended. It was intended to be espécia]ly impoftant. Beautifully
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'engkaved inyitatﬁons were méiled to all those who had taken an interest
in the movement. The mailing 1ist was drawn from a file containing the
names and addresses of all believers. About 100 people attended.
Several known be]iever§ were absent, but these were partially offset

by the presence of nonbelievers (this was one of the few Feasts to
which guests were invited).

Despite huge quantities dfzdeliciOUS and elaborately prepared
' pot1uck food, the atmosphere of thé Feast was tense. As in the early
. Firesides, people seemed to haQe difficulty interpreting the situation,
People tended to gather “in knots of friends or those known to one
another through the Firesides. Efforts to pénetrateuthese groups proved
to be fruit]ess. One man expressed disappointment. He thought the
Feast was supposed»tq provide him with an opportﬁnity to meet fé]low
Joshuans.

Entertainment was. promised for the occasion. After the meal
wasAserved, Jesse stepped to. the microphone, which 'was rented with the
hall, to call those with instruments to thé~stage. No one obliged.
After some confusion, various scriptural readings were ahnounced:and
performed. About ha]f'way through this porfidn'of the program, Guy
rushedbin, apologized, and took over as master of éeremoﬁies.

Guy introduced Kim, who gave a keynote address. The thrust of
her speech was that the history of mankind constituted a spiritual
educationAfoflthe species. The coming nuclear war and the shifting,of
- the earth's crust were man's final examination. Regardless of past

sins, those who believed correctly would act rationally and be saved.

Those who did not act rationally were doomed.
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Joshua followed with a speech which primarily reiterated his
predictions. He commented atklength'bn the signiffcance of the
architecture of the hall. The number of exposed beams supporting the
ceiling and the number of entrances to the hall were significant Bahai
numbers and important numbers in Joshua's life. (These and other
aspects of'the hall greatly impressed him. He talked about them
several days later.) Guy closed the festivities with a small story
which ran on/for a long time. I, with several believers, left befofe
it was finished.

This Feast was the one Joshuan occasion my wife attended wfth
me. She was quickly perceived as a nonbeliever. Many women in the
group were concerned about her obvious pregnancy which was scheduled
to terminate in late May. To them, this was the height of folly.

We were both questioned at some length about the pregnancy and how we
~planned to déa] with it. B . |

The second Feast was held nine days before the holocaust in
the same hall as the first. It was announced by word of mouth rather
than Ey formal inyitation. Between forty and fifty people attended.
As in the first Feast, a delicious potluck meal was. followed by
speeches and readings from the scriptures. Manuel's speech exhorted
peop]e not to be concerned about the coming destruction of life
because it was for the good of the species. Joshua showed how current
events were'working to confirm his prophecy; he concluded by loosening
the terms of the prophecy a bit--the war would begin before midnight.

The major difference between the second and the first Feast

lay in the tone of the gathering. In:the first Feast, people were
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tense and defensive. In the second, they were open, jovial, and relaxed.
People were generally optimistic about the fulfillment. of ‘the prophecy.
Everyone seemed to know everyone else and to be comfortable. My last
field note about the Feast says, "I Teft tonight impressed with what
‘nice people they are."

The third Feast I attended was held the night before the war -
was to start. The setting and program were familiar, but the tone
‘was different.  People had obvious]y'interrupted their last minute
survival preparations to come to the Feast.  The elaborate dishes
of past Feasts werevrép]éced with carry-out fast foods. Detai]s such
as seating and eating utensils, which had previously been planned
in advance, were.neQTected. George eventually took chargé to QUjetIy
and efficiently get things on track.

Most of the conversations dea]t with people's anxieties
about the impending holocaust. Many were concefned'that they wou]d
not find shelters. A number of believers had persuaded their parents
to come to town. These people were particularly concerned because
their parents were not believers; -there was considérab]e talk about
not allowing nonbelievers into Joshuan shelters. The Joshuan
shelters could not possibly hold everyone seeking safety. A method
had to be devised tollfmit the number of people who would enter them.
This led -to conflicting statements from movement leaders.  Several
times during the Feast, Manuel announced that only those who had
worked on the Joshuan shelters wou]a be let in. Toward the end of the

meeting, Joshua took the microphone to announce that anyone without
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shelter should go to Phil's shop; all would be taken from there to a
Bahai shelter,

The program was much the same as at previous Feasts. One man.
sang a song that was especiélly composed for the occasion. 'Several
peop1e gave speeches about reducing anxieties.. Joshua's Tong-winded
'speech had an uncharacteristic ad hoc characteristic. People sat
through it, buf it was clear that they woﬁ]d rather be getting ready
for the war. The Feast ended abruptly with everyone leaving for his
or her shelter.’

Under normal conditions, Feasts are held in private homes .

The format is the same as described: A potluck mea1.is fd]]owed by
speeches and sacred readings;- Joshua's speech is usually related to
topica]Aevents concerning the movement and ideology. 'The mood, of
course, Variés with the current fortunes of the movemeht._ Because
those invited to Feast; are believers, the ;tmosphere is friend]y

and relaxed. There is no evidence that Joshua takes an active
interest in any but his part in tﬁe program. Most of the readings and

speeches are hasti]y p]anned by individuals without much coordination.

Book Gatherings

Bahai and Joshuan teachings rely heavily on.printed'ﬁateffal.
Throughout the Firesides, it is emphasized that the writingé of the
Bab and Baha‘u'11ah‘are.the most accurate revelations of God because
they, unlike previous prophets, wrote down their'insights. According]y,
belie;ers'are_encouraged to read conétantly from q]] sacred writings

with a special -emphasis on the great Bahai teachers. Several ﬁmportant
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'documents‘ére distributed as a part of the Firesides. Joshua is
willing to dispense cher books and pamphlets at the s]ightést;sign of
interest. Because Joshuans are sensitive to the suggestion that they
profit from distributiné their materials, they never charge or accept
contributions for them.

The Joshuans have generated a good deal of written material.
That presenféd in the Firesides comes from a book Joshua wrote while
in prisqn.. This book has not been published or distributed, but
those who claim to have seen the manuscript Say it contains a great
deal of unspecified "amazfng" material. Other_documents written by’
Joshua and others are regularly reproduced in his print shop and
distributed to believers. In some cases, writing about the faith has
led to a heightened prestige for otherwise undistinguished be1fevers.
Peop]eilike Jesse, thought fo possess special knowledge, are encouraged
to write.

As: the nuclear war loomed closer, printed materials became
even more important. In the.]ast_month, it was plain that 144,000
believers were not going to come into the faith by the methodé used
thus far. Even though Joshua expected to appear on_worldWide satel-
lite television, books were needed to present the total ideology to
the world. It was expected that the book Joshua was writing would be
instantly éppreciated by a publisher and rushed into print in time
to become a best se]ler'before the holocaust. As time ran out,
Joshua pdinted to the‘speed with which books about the Jonestown
.tragedy and the United States Olympic hockey team were written,_
published, and distributed.
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When it was evident that no one wou]d‘or could publish the
book in time, an attempt was made to print it in Joshua's shop. The
idea was to distribute the finished product to supermarkefs and busi-
nesses where they would be given away,‘yet'little thought was given
to their actual distribution. After 29 April 1980, a large number
of books were maiied to po]itfca] and religious .leaders around the
world. |

The night of the holocaust, only -enough books had been pro-
duced to give one to everyone present at the Feast. These were to
be used by believers to help nonbelievers who came into the shelters
understand the significance‘ﬁf whgt was supposed to happen. Printing
and binding equipment from Joéhua's'shop was moved into the largest
Joshuan she]fer so that time spent underground could be used to produce
more books to be distributed to unenlightened survivors of the
catastrophe. Since the time set for the catastrophe, Edith Ann and
other believers have continued to work at preparing the books so
that they will be ready when needed.

At first, most of the“work on getting the book together was
done by Edith Ann and her family (more members arrived daily). As
the urgency of producing the bdok increased, other believers joined in
the project. Eventually, nearly everyone connected with the movement,
inciuding believers from the group in the neighboring state, spent
some time printing, collating, and binding the books.

The book gathering activity at its peak intensity resemb]ed
old fashioned corn huskings or quilting bées. Spirits were high and

there was lots ofvjoking and horseplay. Individuals competed with one
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another as to who could work the quickest or who had worked the longest.
People made special efforts to work long hours without a break. In
this atmosphere, even potentially serious mattérs such as a threat.
by one man's parents to send a deprogrammer after him were treated
as jokes.

Because the date set for Armageddon was drawihg near, world
news held a special significance. WOrk wés often.stopped so that
an item of radio news could be heard. Edith Ann was particularly
prone to stop work in order to listen:to the news. On one occasion,
she stopped conversations so that she could hear an item about some
~ woolly mammoths preserved‘in glaciers. vShe said this was important
Becéuse "We use this in our proofs."

The news media, aware of the movement by this time, inter-
viewed Joshua for local and national news programs. When a program
featuring Joshua was'expected, all work stopped. Edith Ann usually
brought a portable television set to the print §hop SO that4peop1e
couid work while they watched. More often than not, however, people
broke for meals at these times so as to watch Joshua on their own
sets.

Although the printing, collating, and binding were not compli-
cated, someone was usually present who was. familiar with the -equipment
and who had a fairly high Tevel oprrestige in the movement. Joshua,
on the other hand, took little or no part in the project. 'When he
appeared in the print shop at all, he genera]jy held a_quick'counci]
with one of his lieutenants and ieft without saying more tﬁan a quick

hello to the workers.
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SAFE

A major outgrowth of Manuel's nuclear survival. course was a
Shelter and-fal]eut Education group. I am not certain when the
SAFE was formed; but, three months before the bombs were to fall,:
it was active 5n Joshua's home community and a simi]ar‘organfzation
had been. created in at least one other:community7whereifhere were
Joshuan believers. Shoft]y éfter the formation of these groups, they
were endorsed by the cﬁty councils of both towns. Neither SAFE
organization made a point of'its connection with the Joshuans; they
worked closely with local civil defense agencies.

Although SAFE was organized and dfficered by Joshuan believers,
its stated intent was to pfepare the community for nuc]ear_war.
Accordingly, community people who were not believers were encouraged
to join. One of theAfirst group activities was to extend and publicize
Manuel's survey of local designated shelters. ~Hiskffndings showed that
they were in a bad state. 'Considerable concern was generated in the

Icommunity. SAFE meetings dréw-as mény‘as twenty community people per
weék. They'did-not, however, share the Joshuan's sense of urgency.
In géneral, they attended one or two meetings.

By the middle of April, believers felt that they must diféct
their efforts toward saving themselves. With the failure of the.
prophecy, the community at large turned against SAFE. The city
council hastily withdrew its endorsement. Despite vows to fight

on, SAFE has not been active since.
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Direct observations of SAFE began one month before the nuclear
war was to start. In addition to‘attending meetings, I participated
in a shelter management course sponsored by the orga;ization,'accom-
panied George when he gave one of several presentations to a neighbor-
hood organization, ahd assisted in the distribution of a Joshuan plan
informing toWnspeop]e what to dovin the event of a‘nuc]ear catastrophe.

The fifteen or twenty interested citizens who came to the
SAFE meetingé were balanced by believers. ~Because the meetings were
reguTar]y hela on Sundays, when many be]ievers traveled to the state
prison to visit inmates, a group of be]ievers'stayed.at the entrance
to the meeting ha]]vso that they would not disturb the meeting when
they 1eft for the prison. -The remainder of the participants seated
themselves on folding chairs in a semicircle facing a desk and a
rostrum set up for the officers.

Meetings began With presentations which exp1ained'the effects
of nuclear war andvoffered sqggestions for survival. People were
endouhaged to join SAFE and participate in its efforts to protect the
community. After this, it was announced that the public portion of the
meeting was over. A business meeting followed a brief recess. Most
of the crowd left; only the most aétivefmembers, genera]]ytbelievers,
remained.

The business meetings, Tike the public presentations, followed
parliamentary procedure. Tactical and financial problems were.dis-
cussed. As the date of the predicted war approached, there was a
growing concern about attracting more people. Some suggested other

days and times for the meetings in the hope that this would enable more
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people to attend. There was also an attempt to set up a phone network
for the burpose of calling members to encourage them to come to the

" meetings. Whén the meetings adjourned, most people feft promptly.
The 1eadérship put away the tables and chairs and cleaned the hall;

They, too, left as soon as possible.
The Joshuan connection was not openly acknowledged in'the SAFE
meetings. Occasionaily;‘béins we;;”takén to avoid comﬁents which
might expose the connection. Manuel, in presenting a treasurer's
report, once noted that a printer was not pressing the organization
for payment because he did not believe the Qrganization was solvent
enough. Mahuel added, "God bless the printer." The prihter, of
. course, was Joshua. The nearest anyone came to acknowledging the
connectién'came from Guy after a newspaper article exposed the Tink
betweeh,the}JoshuansAand SAFE. The dwindling attendance had been
discussed with an air of frustratidn. Guy commented that, since
there Qasn't much time, SAFE should concehtrate on those who knew
about the prophecy and let the rest fend for themsé]ves.
) The Joshyan-cqnnection was s1ight1y(mqrg openly acknowledged
between individuals in the meetings. At one poini, when a dfgggésion
topic was the shelter manager's course, Manuei turned to me and said
that I should take the course so that I would have “"something more"
to tell people in thé'shelter. On another occasion, Guy noticed a
button I was wearing supporting a presidential candidate. He said

that he would support the same man if he thought there was much chance

of an election taking p]ace;
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The shelter manager's course was held two weeks before the |
ho]ocaust.was to occur, after a strong sense of frustration with SAFE's
efforts had set in. The first day of the two-day course was not
observed. On the second day, a Sunday, the group of twenty-one (perj
haps one third were be]ieveré) were given a review of the previous
day's 1esson; then tested onAfhe material. The test was followed by
2 break'which_was interrupted by a simulated nu¢iear attack. Peop]e
‘got into private cars and journeyed to a hotel where simulated condi-
tions of shelter living were enacted.

Despite a good deal of gallows humor, the cqurse.étmosphere
was relaxed and friendly. While the connection with the Joshuans was
not openly announced, it was apparent that most of the people present
were aware of it and some aspects of Joshuan_ideo1ogy. Believers
semiopenly discussed the ideology with nonbelievers but not in a
prose]ytizfng fashion. Just before the start of the simulation, a
courSe']eader‘publicly remfnded believers that everyone there was
"not a Bahai."

George remained active in SAFE long after others had lost
interest and had begun to focus their efforts on book binding and
other activities. The neighborhood meeting I attended with him
occurred five days before the war was to begin. His presentation
to the neighborhood orgahization was a brief statement telling where
.good, nearby shelters could be found. He added that a local fallout
‘sheiter pTaﬁ would be distributed door to door. As he relinquished
the floor, someone asked why the shelter plans were not being dis-

tributed with a local advertising newspaper. This was not possible
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vbecause the war was expected the day before thefpaper was regularly dis-
tributed. George listed cost and unreliability as .reasons for not dis-
tributing the shelter.plans as suggested. Neither the Joshuans nor
the ideology were mentioned.

The distribution of the shelter pléns began four days before
the bombs were to fall. It continued sporadically until the evening
of 28 April. P]anﬁ'were picked up at the home of a print shop
embloyee according to the convenience of volunteers. A large number
of believers were involved in this éffoft.’ Several involved in the
distribution were known to me personally from other contexts. I was
unaware of any connection between them, the‘Joshuans; or SAFE._ Their:
participation was limited to the distribution of the shelter plans.

The distribution had been carefully planned. Each volunteer
was assigned a section of town and a suggested distribution route. It
was emphasized that the plans were not to‘be put in mailboxes because
this would violate the federa] law. 'A%ter‘a pause, the man who told
me thislsaid, "It probably won't matter anyway, but why make hassles

for ourselves?"

Prison Trips

Most of the-people‘who go to the prison, go regularly and are
women. Edith Ann and her family are especially conscientious pil-
grims. While fewer people attend the prison trips, they are no
less important activities than Firesides or Feasts. Data were not

gathered concerning behavior on these trips.
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Events Sufrounding the Holocaust -

The period around Joshua's date for the holocaust was a time
of great stress for beTievers. Under these conditions, normal
behavior tended to break down. Consequently much of what happened
at this time is not relevant to a study of the Joshuans as a speech
community. Most believer activity was frantic and focused on prac-
tical matters. |

Those who went to‘Phil's'shop.after,tﬁe Feast theAnight
before the holocaust was to occur were Titerally kept in the dark as
to the whereabouts of the shelter. Those of us who did.not know
the location of the promised she]fer arrived early at Phil's shop
where we waited for perhaps twenty minutes.-_One man speculated that
we had been tricked, somehow, by movement insiders. When, at 1asf,
Phil's panel truck arrived, it was very dark. The truck backed up
to the shop door;~peqpie were told to load their be]dngings and get
in. Since‘there were no Winddws in the truck, it was impossible for
passengers to determine the route. When it arrived at the shelter,
Phil backed up to the door and everyone unloaded their belongings
into the shelter.

'Since the shelter was under construction, most of the night and
the next several days were spent preparing it for the expected holocaust.
Work was hampered by a lack of funds and because the shelter was a’
rented basement. Tenants in the upstairs apartments objected to-Tate
night ndise, so loud construction projec}s were supposed to cease by

ten o'clock. The landlord, while permitting some of his materials



to be usgd, had specified that some were not to be touched. Manuel
attemptéd“tO’assume ¢ontr6]mof the situation, but he soon found that,
while people often commented that they wished he were around more to
tell them what to do, they resented hih when he exercised authority.
Most of:the other Joshuan shelters were.iﬁ the $ame condition.

Joshua's'She]ter consisted of earth and rocks piled on his living
room fleor and a safé area where a rickety frame supported several
hundred pouhds of paper from the print shop. A sociologist obServingv
the movement as paft of another projeCt; refused to enter one of
~the shelters for fear that the rocks and dirt on the floor above
‘would cave in on top of her. While Edith Ann's shelter was probab]y
the best prepared, a member of her family first‘stated openly

that the movement had not been adequately prepared.

o VOn éhe night of the anticipated event, a number of people
expressed doubt that the war would start as planned. Some of the most
stalwart believers, iné]uding Kim and George, were the most open in
their doubts. ‘Even Joshua reportedly fslept in his own bedf outside
his shelter. It is tempting to generalize an invefse relationship
between an individual's comhitment'to the faith and the seriousness
with which he/she approached the'prediction of the specific day.

While such a generalization can be supported, it would probably not
be accurate.

After the first date failed, at least two new days for

Armageddon were set. As the dates came and went, interest dimihished.
Nonetheless, activities around.the largest shelter continued for‘

nearly three months and considerable construction work was done in
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it. For a brief period, an elected set of officers organized prepara-
tions and controled activities in the shelter in the event of a nuclear

war. Joshua now teaches that something happened on the date he pre-

dicted to make the war inevitable. One is inclined to speculate that
this is more in line with what many believers thought all along.

o rAuthority élashes and bickering characterized much of the
talk centered around the holocaust. Manuel and Jesse openly con-
flicted. Many who aspired to authority of one kind or another
attempted to capita]ize on the situation by presenting their rein-
terpretations of the ideology or attempting to use their special
skills as an excuse for aéting authoritétive]yl One of the most
pronounced devices for claiming authority was the production .
of lengthy monologues simi]ér to those used by Joshua in the

Firesides and on other occasions.

Less Formal Settings

This paper has thus far concentrated on Joshuan behavior -in
_situationswhichare ciear]y labeled as having Joshuan believers as
participants and having a clearly defined relationship to the movement.
The bulk of an individual Joshuan's time is obviously not spent in 
such formal situatidﬁs. As pointed out earlier, the opportunities

for interaction with fellow Joshuans on a less formal basis are some-
what limited. This is particularly true early in one's Joshuan career
befbre one has an opportunity‘to learn which people are Joshuans and
which are not. Because I was not -in fhe Joshuans for 1ong, my view of

informal Joshuan communication is limited.
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Anytime anyone acts as a Joshuan in a poorly defihed situation,
he runs the risk of a blown cover. When I introduced myself in a work
setting to a womén I knew was a believer, her reactipn surprised me
although I had been discrete and no audience was immediate1y evident.
She said, "I'm not ashamed [of being a Joshuan] but . . .f

This desire to cover one's idéntity was apparent -in a number of
situations ihc]udihg the SAFE affairs previously discussed. It was
also considered something of a watershed in peopie's Tives when they'
revealed themselves to”a non-Joshuan group. Several believers who had
not been in the ﬁovement TQng, dated events before and after they had
informed their families or people at work.

Most Joshuans are acute1y aware of thg potential embarrassment
they face in being labeled as religious nuts or cultists. Thfﬁlis
often addresséd openly. Manuel once jocularly introduced Joshua to
a Fireside as "that crazy old man." There are also more substantial
risks. 1In my_work place, the three believers there complained of
- harassment;by fellow employees. One individual, who ho1ds'a supervisony
position, not only found himself bombarded with formal labor gfievances
‘at the time of the ho]pcaust, but confidence in him was so eroded that
his ability to do his job was severely impaired. Of course, as pres-
sure mounted near fhe end of April, if was increasingly difficult for
all be]ievers:to perform their jobs effectively.

Some ‘aspects of the ideology are presénted and meant only for
believers. When revealing one's self as a Joshuan, these secreﬁs
may be endangered.  Too, those associated with the revealed believer

may be suspect‘in the'eyes of others. Finally, the Joshuan ideology is
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vast and complex. Those who reveal their bé]iéfs in it should be pre-
pared to defend it. If they cannot,'they'may find themselves misrepre-
senting it as Joshua believed I did on one occasion. In that instance,
he believed ihat I had written a paper about the movement which mis-
represented the ideology and the behavior of believers. The resulting
harangue lasted several hours and méde me very uncomfortab]e.

There are a variety of strateg{es for Yemaining undercover in
a non-Joshuan world. Believers are almost certain to be recruited in
informal situations. I was approached by a friend who discussed ideas
peripheral to the ideology for some time before he mentioned the
Joshuans or his connection to them. This same individual used the
same strategy when he and I engaged in a prolonged discussion of the
Joshuans and their ideology with co-workers. There was little chance
that any of these co-workers would become believers, but it was
important to determine Whéther'or not they were going to be hosti1e.A

Of course, Joshuans feel most comfortab]e displaying their
affiliation to people they are éure are Joshuans. -As far astoshuans
are concerned, those who have attended all or most of the Firesideé‘
are believers. When I began studyihg the movement, I was careful to
tell believers that I did'not expect_tO'become a believer. Their
fesponses were a]ways‘that, if 1 weht to the Firesides with an open
mind, I‘could not fail to be conviﬁced. Prior to the failure of the
‘prophecy, it was assumed that even those who dropped out of the Fire-
sides or.who quit attending Joshuan functions remained be]ieyers;' This
may have changed; several prominent believers have defected since the

prophecy faiied.
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One way to maihtain one's cover when,non—Joshuans are present is
- to avoid overtly Joshuan topics. This strategy was heavily relied on
in SAFE meetings. Believers were able to communicate information
among themselves without nonbelievers realizing it because_ceftain
topics or phrases . had special'Significance to those familiar witﬁ the
ideology. This method of covertly passing information is.common. On
one occasion, Edith Ann's daughter and I conducted a lengthy conver-
sation in the présence of listeners by hsing this method. I doubt that
any of them were aware of any connection between us and the Joshuans.

A puzzling strategy is simply to}ignore Joshuan reality. 1

first become aware of this cover-up in a conversation with an
informant concerning the ideology and my continued refusal to accept
it. He expressed considerable disappointment-in my failure to become
a believer. The discussion moved to his plans for the holocaust and
" beyond. ThéAconversation was interrupted. -When it resumed, I asked
a qUestioh abodt}his plans.based on an assumption that there would
be n0'nﬁc1ear war less than two months in the future. To my surprise,
he told me of plans for a house, a family, and a career all of which
would be difficult or impossible following‘a nuclear war. One should
not conclude that the man was weak in his beliefs. He remains a
believer at the present time. He introduced me to the faith and
it was he who found his supervisory position in jedpardy as a resuTt

of his conyictions.
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Summar

It is apparent from the preceding description that membership
in the Joshuans and continued recognition of one's self as a Joshuan
does not necessarily entail belief in all aspects of the ideology.
While one ought to avoid too much of a display of doubt-—particular]y
about Joshua's ability to accurately predict a nuclear war--doubt
‘was rather common. In fact, a number of Joshuan ways of doing things
ﬁnd seeing the wor]d were threatened by the excitement surrounding the
time predicted for the holocaﬁst. While Joshua'S disaster prediction
brought people intd the movement, it seems not to be what keeps them
in it.

It is likely that a believer's sense of himself as a believer
keeps up the membérship. To be a Joshuan does not require one to
believe everything Joshuans believe but to participate as a Joshuan.
In order to partfcipate effectively, it is important that one know
the rules of the community. These include appropriate displays of
belief and dedication to the faith. They also include speaking rules
characteristic of Joshuans. The preceding description illustrates
what some of those speech rules are.

The Joshuan speech variety relies heavily on an assumption
of a shared knowledge of the ideology. Speakers need to know who
'shares the knowledge and at what levels it is shared. Although those
who know substantial amounts of the ideology are assumed to be friendly
-and to believe in it, my experience as one whose faith was open to

question indicated that some topics were off 1imits for those who
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belféve halfheartedly._ The higher an individual's status in the move- E
ment, the more he/she is permitted to speak without interruption. Other
speech behavior which enhance or mark prestige include displays of
special knowledge of the ideology, questioning or altering. the ideology,
and questioning others' about the ideology. Other speech markers of
prestige and position may be present.

As we have seen,‘the Firesidés_are among the most persistent of
Joshuan speech events. Many believers consider them.vita] to the Tife
of the movement. It is through the Firesides that one learns the
essentials of the ideoiogy;»Because the ideolbgy is the foundation upon
which the Joshuan speech variety rests,.an examination of speech in the
Firesides ought to produce further insights into the Joshuan speech
variety. ‘For most believers, Firesides are their earliest introduc-
tions into life in a Joshuan frame. No events are more securely framed
.as Joshuan, and no set'of events call for more sustained behavior as a
Joshuan than the Firesi&es.-'lt‘is safe, therefore, to expect that
believers learn many essential aspects of the Joshuan speech variety

in the Firesides.



Chapter 4
ONE FIRESIDE

From the beginning, Joshua has emphasized the rational nature
of his system. Informants genera]]y‘desckibe the Fifesjdes as
classes in which they ask queétions and receive reasonable.answers
from Joshua. My initial impression was that Joshua was surprising]y{
open to questions-—even‘hostile ones. In fact, there seemed to be some
expectation in the ear]y sessions that people would ask hostile ques-
tions. |

Early in my field work, I tended to describe the Firesides as a
kind of Socratic dialogue. My overall impression was-thatldoshqa did
_what he claimed to do. People responded'to his claims by asking ques-
tions and by using their intellects to understand his answers. Because
jFireside participahts place an emphasis on the questions and because
Cbntinued questioning counfers the accepted notions of'religious faith,
this chapter examines the questioning in a single Fireside.®

The initial analysis of the'Fireside'transcript revealed that
questions mark. the boundarfes of the Fireside and major divisions within
it. The analysis also revealed that a variety of question types were

used in the Fireside. Better put, the utterances marked or treated as

, A transcript of the Fireside with codings for question types
appears in the Appendix.

51
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ddestionS'served a variety of purposes. The phi]osophers Grice (1975)s
and Searle (1975)7 demonstrated that questions'as‘speech acts convey a
host of meanings. It thus is possible to talk abput kinds of questions
and how they pattern in a speech eveni. In order to determine fhe
patterns of the questions, 1 categorfzed those in the transcript accord-
ing to a method similar fo one used by Esther Goody (1978) to describe
Gonja questioning strategies.

Goody (1978),visua1ized Gonja question types as positionS'on

-a circle placed depending on what a question is.intended to accomplish
in the social world. The various questioning strategies tend to fade
into one another at their borders. Questions may be weighted accord-
-ing to whether a questioner wishes to shqw his control of or submission
to the questioned. Purely informational and purely rhetorical questions
are balance points between the weighted poles. Information questions
seek only information; they show ne}ther deference nor control. Purely
rhetorical questions, according to Goody, have equal elements of
deference and contro], thereby bringing the weight to a balanced zero.
Figure 1, a modification of Goody's diagram, represents the placement

of the question types isolated in the Fireside.

v ®paul H. Grice, "Logic and Conversation," Syntax and Semantics,
Vol. 3, Speech Acts, ed. John P. Kimball (New York: Academic Press,
1975). _

7John Searle, "Indirect Speech Acts," Syntax and Semantics,

Vol. 3, Speech Acts, ed. John P. Kimball (New York: Academic Press, -
1975). .
8Following Goody (1978), the terms questioner and gquestioned
rather than the more conventional and less cumbersome speaker and
listener are used. 'As Hymes (1972) ? pointed out, speaker and hearer
may not adequately describe the social reality of a situation. Ques-
tioner and questioned do a better job of descrlblng the social state
of the participants.

Hymes, loc. cit.
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1

PURE INFORMATION

C Challenge

E° Examination

D

DEFERENCE CONTROL
B _Bidden
S Socratic
A Acting for
-
RHETORICAL
Figure 1. Diagram of question types.

Source:

~ Esther N. Goody, ed., Toward a Theory of Questioﬁs in
Questions and Politeness (New York: Cambridge University Press,
1978), p. 27.
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The capitalized words in Figure 1 are Goody's (1978) major cate-
gories. Thevlower}case words are my categories. Thevindividua1 cabita]
letters are the word QQestion cbdes. Alfhough,a variety of questions in
fﬁe transcr{pt (Appendix) have aicontfol'weight, none seems‘to bé‘what

Goody would call pure control questions,. thus it is not coded..

Explanation of Question Types

Posed Question (PQ)

The PQ is absent from the diagram because it is not directed
toward anyone in particular. PQs function as determiners of the sub-
ject matter of'pro]onged discussions. In that sense, other kind§ of
questions may be,tontained in a PQ. To the extent that PQs state
information a‘group will seek collectively, ohe'might categorizepos
as a kind of information question. Whether marked as questions or as
statements, PQs are treated as questions or problems to be investigated
by the group. .Whi1e PQs do not constitute division markers, they are
always found at major divisions_in a Fireside. Just as other types of
questions may be subsidiary to PQs, PQS may be subsidiary to one

another.

Information (1)

This 1s like Goody's (1978) pure information questions. A
questioner simply wants to know some information he does not know.
Because we are dealing with a limited social field, I questions from
~Joshua to initiates carry some control weight while those from initiates

carry deference weight.
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Challenge (C)

A questioner challenges the authority of the questionedlfn
some4way;' In many instances, initietes~chal1ehge Joehuaﬂs control
and the validity of the ideology. On other'occasipns, Joshua turns'
the tables and asks questions-which challenge the knowiedge or validity
of the conceptua]’framework of the initiates. In either evenf, the
intent is to attack the'credibility of the questioned. Questioners

using € questions seek to diminish the status of the questioned.

Examination (E)

These are similar to C questions in that a questioner believes
he already knows the answer to his queStion. The questioned, however,
_ds expected to produce an acceptab1e answer. Unlike C questions, in
E.questionsra questioner demonstrates an assumed superior authority.
A‘high'status questioner giVes a low status questioned an}opportunity

to enhance his status.

Socratic (S)

As the name implies, a questioner assumed to have knowledge
‘asks a questien designed to lead the qdestioned to a predetermined
conclusion. Unlike E questions, S questions do not call for a correct
answer, They are posed in such a way that they cannot be'enswered
in any But a limited number of ways without violating what is com-

monly held to be real or true.



Bidden (B)

| These questions function as commands. As such, fhey have the
strongest control weight of any found in the trahsgribed Fireside. An
expected'fésponse is not an-answer but an action. 1When Joshua asks,
fWi]] you hébd me that Bible?" he is not 1ooking for a yes or no

response, hé is telling someone to hand him the Bible.

Deference (D).

Like Goody's (1978) D questions, those in the transcribed
Fireside are intended by a questioner to demonstrate the social. and
intellectual superiority of the questioned. when a questioner offers

such questions, he is demonstrating an inferior role.

Rhetorical (R)

Like Goody's (1978) R Questions, those 1in the transckfbed
Firesidé'expect.agreement with a proposition. No response at all
is often accepted as an adequate tacit agreement. Goody argued'that
these questions have a neutral balance or weight because, to caI]
for agreement imp]iés éontro], but'willingness to ask. an opinion of
another 1mp]fes deference which acts to balance the control wéight.
In the Fireside, R questions carry a slight control weight.. Joshua
builds a case and each affirmative respohse, assumed or actual,
augments it. An aggregate of R questions, as Joshua uses them, moves
,a'conversation in the direction of control by the questioner. At
times, Joshua uses R questions so frequently that it is difficult
to tell if they are genuine questions or only habitual punctuation

marks.
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“Acting For (A)

WhiieAthese questions are present to some degree inlthe tréns-
scribed Fireside, they are not especially significant in:the analysis.
When a speaker uses them, he speaks a qUestioh originally spoken by
gnother. Initiates, for example, occasionally read passages from the
Bible in which Biblicé] figures ask questions. Joshua, on the other
hand, may role p]ay'thejBiblicai or historical figure for dramatic
_purposes. These questions derive their control:weight largely by

an assumption that the person spoken for has a specja1'statu§.

The Analysis

The single ffreside analysed herein is but a segment of a
total Fireside sequence. Joshua intended this portion to be the
third Proofs session. As Chapter 5 demonstrates,~this session com-
ments on and 55 commented upon by the other sessions. This,analysis
can only be meaningful if it is understood that believers are brought
into the faith by the entfre.Fireside sequence rather than annisoTated
Fireside. '

In one sense, an individual Fireside is analogous to an act in
a play. Divisions within each Fireside may be likened to Scenes and
each Fireside sequence requires particular performances. Joshua knows
how the play is to end and he knows his lines.. Unlike a play, however,

most of the participants do not know their lines befoke theyvspéak.

Section I: Any Questions?

When Joshud opens the Fireside with "You got any questions?"‘

(Appendix, p. 103), he is pbsing'a question. If PQs have a control
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valence, this surely has a lTow one because it offers an opbdrtunity to
anyone to pose a question.} It'présupposes that‘peOple have questidns
abpropriate to a Fireside--and some idea what they‘are."Because this
wasn't the first Fireside, it was assumed that people had been to other
Firesides, thus the Fireside begah more deeply within the Joshuan and
Fireside frames than did previous Firesides.

. While it’takes time to clarify Shirley's question, she. eventu-
ally poses the question which controls the first section of the Fire- -
side (Appendix, p. 103). To restate her question succinctly, she is
asking, "Isn't there a danger that believing nuclear war is immiheht
'wiT1 help cause it to happen?" This implieé-a challenge to the basic
Joshuan belief that a nuclear war is inevitable. It also challenges the
sUpposed-consequenceS'of being -a believer. Shirley is.obvious]y‘saying
that she does not yet consider'herself a believer.

Joshua begins by dealing with Shirley's posedfhueétion yia an
) questfoning strategy. In the main, he reiterates his point until
Shirley ceases to act ‘in a challenging fashion and begins to give con-
sistent]yipositive answers to his R questions.  Once this is accom-
p]ished, Joshua takes contro]‘of Shirley's PQ and, on page 112 of the
transcript, réstates-it for her. When he says, "And now, gettihg over
to power,“ he is asking, "What is power?f He thus provides a new PQ
w{thin the scope of Shirley's.

This constitutes an upgrading of Joshua's control because it
allows him to determine the flow of the topics for the rest of the
§ection. Joshua again deals with the question Socratically. By page

116 of the transcript, Sﬁir]ey is asking D questions and is responding
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automatically in the affirmative to Joshua's R questions.

Through most of this section, Shirley treats her encounter with
Joshua.as a dialogue jn which other members of the Fireside are not
expected to participate--despite Joshua's efforts on pages 105 -and 106
to inc1ude'the rest of the initiates in the discussion. Shirley dis-
plays a 1ack;of understanding of one of the rules of speakihg in the
Fireside frame." A‘possiﬁlé effect of the rule requiring .dialogues to
| be between-Joéhua and the entire group is to dilute or sidetrack any:
-argument Shirley might present.

The length of Joshuafs utterances in relation to other speakers
tends to increase as a disposition of the two sub-PQs is approached.
As- the final dispositioh'of the overall PQ is app}oached (p. 117),
Joéhua begins a long discourse which is not rbbted in the everyday
“world, where the discussion began, but in the religious, historical
world of Moses and the Pharaoh. This is delivered with a somewhat
heightened emotfbna] tone. Once the discussion moves infé the
~religious realm, it{does not Teave it until the end of the'Fireside.
Shirley soons finds hersé]f responding to Joshua's fairly lengthy
statements in the religious realm as if they Were short S questions in
the realm of every day. By page 119, Joshua is_ready to_talk about

"something greatef; he poses a question.

Section II: Something Greater

Like Shirley's PQ, Joshua's PQ needs clarifying. It eventu-
ally boils down to, "What is the nature of the antichrist?" With this
PQ, there can be no question of rooting the discussion in the éveryday

world. The Fireside is now securely in a religious frame and religious



60
evidence is appropriéte. This, of course, is an extension of the
situation in the previous section.

As in the previous section, Joshua's utterances are fairly
short at the beginning and they become progressively 1ongéf at the
exbense of student utterances. He does not, however, begin withl
‘utterances that are as short or as moderate in emotionaT.pitéh as
those. used to begin the first section. By the end of Section II,
_he speaks longer and at a higher emotional pitch than'at any point
in the first section. |

Unlike the first sectioﬁ, where initiates are invited to
freely participate, their active participation is shorf in the second
section. The studénts do“not ask questions of Joshua. Joshua
stridently. asks E questions of the students. This forces the students
to answer Joshua's questions on théibasis of what they know of the
ideology, particu]érly that learned in previous Firesjdés,

Once the students have demonstrated that they do not know
all the answers td Joshua's questions, he leads them to the written
word: first to hié‘writings and then to those of Jeanne Dixon.
‘Finally, the students are asked to read‘from the Bible. ' Once this
activity begins, student utterances are 1imfted because much of what
they say is scripted for-them in the Bible and by Joshua's choice of
which passages he considers appfopriate to his PQs.

When the Bible reading begins on page 128 of the transcript,
the questions are nearly all B questions from Joshua as he directs
students to find and'read Bible passages. Because students are _

obviously unfamiliar with the Bible, theyare forced to -ask D questions
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in response: These interludes in the now rather smooth flow of the
program seem to irritate Joshua. Even questions showfhg deference to
his bidding are not completely appropriate to the Fireside frame.

Joshua is even more irritated by occasional interruptions which
stem from his everyday life. On page 139 he not only is forced to deal
with his wife's entrances and exits, he is also forced to submit to a
C question from her on a subject not re]ated to the Firesi&e. This epi-
sode constitutes not a'mere keying down of the frame but a near keying
out of it. Perhaps Joshua is able tore-establish the frame as quickly
as he does because students can easily frame the setting (Joshua's
home) and the.key participant (Joshua's wife) as powerfully Joshuan.
Joshua says that it is to avoid these kinds of interruptions that he

moves.the Firesides to his basement.

Section III: The New Messiah

Like the earlier sections, this one begins with a lower
emotiona1't0he and shorter utterances than were comﬁon near‘the‘end of
the preceding section. It then moves to a higher tone and longer utter-
ances than were present before. Student participation declines and
'gufded Bible reading constitutes their only Speech-for long pekiods.

The new PQ is substantial]y different from earlier PQs.  This
one is stated by Joshua near the end of Section II as an'E question:
"How are we gonna tell this promised one fromlGod when he comes?"

‘(p. 147). Within the Joshuan framework, this is a complex and rather
cryptic question. A few sentences earlier, Joshua indicates'there
are three promised ones expected to come in our time. Furthermoré,

Shirley's correct answer to the E question, that the promised one



will be known by a calling card, indicates that the PQ contains four

subsidiary questions. In orger'tb determine who the prdmised_pne is,
it is necessary for those present to examine his (or their) name(s),

‘date(s), places(s), and proféssions(s).

The gonfusion surrounding the calling card is heightened by a
move downstairs immediately following Shir]ey'svdemonstrationAof her
ability towuhderstand the fmp]ications of the calTing-card (p. 147).
This results_in é'temporary keying into discussion of matiers of
immediate concern. It takes Joshua several tries to re-estab1ish the
appropriately heightened Fireside frame.

The enigmatic and complex nature of the PQ infuses the entire
section and makes it extremely difficult to analyze. The four aspects
of the ca]]iﬁg card are partially treated as PQs. In spité of what

might have been expécted, there is little or no break between the
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treatment of one aspect of the‘ca11ing card and another. On page 161‘

the profession of the promised one is dispensed with a rhetorical
"See?" as Joshua marks the event. There is no negotiationAof an
appropriate new PQ and students are not given a chance to respond
whether or not they see.

On page 222, the PQ is less clear. Here, Joshua forms a new
PQ in the form of a statement as if it were a subsidiary PQ to the
problem of the promised one and no PQ really was needed. The'new-PQ
is, "And now it'11 tell ya about what the branch [Abdul Baha] is -
gonna do." This is presumably 1eg1t1mate because the original PQ
was based on an assumption that there were three promised for the

“modern day. What is being sought in this section is not a single
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promfsedvone but the important individuals for thé time gstab]ished
to be the Bahai era.

While it is unclear.in'the following .discussion what Abdul
Baha is.going to do in his role as the great branch, it is ciear_
that Jéshué has an important role in whatever that branch does.
Indeed, it is difficult to differentiate Joshua from the branch.

It is here that the PQs stated in the Fireside are overridden by a
]érger PQ whf;h motivates everyone io attend the sessions: is
sthua who He'say§ He is?

This section is not charact?rized by many questions, bqt some
- that are bresent are rather striking. On page'152, Joshua ‘asks the
students a C question, demanding to know if any of them dispute the
birthplace of Christ. 'This amounts to a reversaT of the roles evident
in the early part of the Fireside. Unlike Joshua in the first'éection,
the students do not take up the challenge. The bulk of the questions
surrounding this C QUestion are those we would expect, namely R -and
B questions.

From time to time, B, D, and I quéstions appear in the trans-
script. These tend to fall into patterns familiar in the'preceding
section except that interludes of questioning of various kinds are
spread more randomly through the section rather than clustering as
at the first, E questions are also slightly diffefeht than those in
the earlier section. The E questions in Section III are apt to be more
_answerab]eland delivered in a more pIeasant tone. They are more épt to

enhance the prestige of the questioned than the E questions in the

earlier section.
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On page 202, Joshua follows an extreme1y emotional monologue
on the most mystical subject of the night with a rather ridiculous S
question to Faith:- "Would you sell yer life fer a million dollars?"
The discussion which fo]10w§ contains an even more ridiculous imftation
by Joshua of a cow. This is contained in a larger discussion-in which
Joshua attempts to establish the importance of using one's inte11ect.
The purpose of this episode is unclear. Perhaps it is intended. to flush
out the unbelievers in the group. If so,iit works in that it prompts
Dan and Karl to ask mild C questions. The point may be that the intel-
lect is useful but questioning God is silly. It may also constitute a
keying down of the frame in anticipation of the end of the section,
even though it is yet a long way off. An easy explanation is- that this
is.an elaborate device to pick up flagging student’interest.

This section ends with a question simi]ar'to'thé one which
began the Fireside, "Any questions on any of this?" Unlike the earlier
question, this one is limited to the immediately preceding material.
Perhaps; more importantly, it refers to the PQ which,marked.the begin-
ning of this section. Instead of being asked for questions which might
pertain to the Firesides, students in this final question are being
asked to ask only I questions which will strengthen their understand-
ing of what Joshua has Jjust said. Their attention is focused on the
final monologue in which Joshua has 1inked himself with other promised

ones of the Bahai era.
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Section'IV: A]moét Any Questions

Of course, the question which ends Section III‘atts as ‘the PQ
for the fina1~secti6n. Since a questibn calling for questions 1éd
into the Fireside, it is not surprising that a simi]ar‘qUestion 1eadé'
out of it. .In this last section, the trends in the earlier section
are reversed. Joshua becomes increasingly less long-winded.. Student
participation increases and is more spontaneods. The students are
permitted to add new information as Tong as it supports the ideology.
The subject of the discussions moves from the realm of the religious.
and the metaphysical to everyday topics such as the next meetfng and
ﬁreparations for an upcoming camp out. Whereas in the earlier sec-
tions, Joshua's increasing level of contro]llent structure to the pro-
ceedings,,his 1oosenihg_contro1 here reSu1ts in a co]]ébse of struc-
ture. By the time people are ready to leave, the talk has become a
cacophony of'private_conversations.

This section has its rules, however. Deference to Joshua and
the ideology is .still expected. Dan’é question on page 236 evokes a
‘more harsh response from Joshua than earlier (p. 204). In each instance,
it implies an attack on'the facts Joshua uses in the logic ofvhis case.
Joshua is less willing to tolerate an attack in the fina] séctibn than
hé was earlier. A]]rsubsequent questions to Joshua are deferential
and of a kind which allows him to expand on the ideology.

Joshua still expects to dominate the air space{ When Manuel
and Betty attempt to beginﬁlengthy discourses, Joshua chokes them off
and begins one of his,oWn. It is permissible to talk at Tength and

-add bits of information which support the ideology, but it is not all
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right to upstage Joshua on such matters. It is Joshua who controls
the speech within the Fireéide as long as it.is in session and it is he
who calls it to a close. .

Summar

In the preceding analysis, it is possible to see some of the
speech patterns which characterize the Fireside;v Joshua's contrd]
over the students and the way they ta]k increases as the Fireside
progresses.? One result of this control is that the talk becomes more
structured and less random over the courselbf the Fireside, These
trends are marked by a general decrease in the number of questions
and a tendency for them th take on increased control weighting when
asked by Jbshua and increased deference weight when asked by Students.‘

Reference to the everyday world disappears by the end of the
first section and is rep]aced by talk which refers to the wqr]d‘of
religion. These trends show signs of reversing near the end of the
thifd section. In the fourth and final section, the reversal is strik-
ing. This reversal does not,'however, result in a return to the situa-.
}tion which characterized the first part of the session. Rules seem to
have been established which one might expect students to bring with them
to the next Fireside.

The structured sections within the Fireside reflect the larger
structure:in4many details. In them, talk begins in a re]étive]y
unstfbctured and'uncontro1ed fashion. Joshua gradually increases his
control and the length of his monologues until shortly before he has

finished With the PQ question. There follows a brief perjod in which



67
students ihcrease their_particibation slightly under the rules which
came into effect in the coursévof the section.

The argument which is presented to answer each of the PQs is -
presented as a sound and rational attempt to answer the PQs. The
patterns of speech, however,'tend to exclude the}students from the
investigation as the Fireside progresses. By the second section, the
investigation is really Joshua's; tﬁe students, with occasional
exceptions, are passive spectators. By'the third section, Joshua's
logic haé become extremely hazy. It is not even clear what.question
is being investigated. The question posed in the final section is
amorphous and not intended to spur_inveStigation. Like the opening
question, it is intended only to precipitate talk within the framework
and,. therefore, may not éven be a genuine PQ.

The early sections of the Fireside are interspersed with brief
interruptions. These are not part of Joshua's plan. It was previously
noted that they remain within the Fireside by virtue qf‘the common
Sétting and the common participants. Perhaps it is more accuratelto
- say thét these are in the Joshuan frame but that they constitute a

quick keying out of the Fireside. As such, it can be argued that they
constitute brief, random examp]és of what life in the Joshuan framé is
like for the initiates once they have completed the Firesides and have
become full-fledged Joshuans.

The speech of Manuel and Betty throughout their Fireside
participation is much like that which occurs in the episodes just
‘mentioned. Because they are long-term believers, one might contend

. that they no longer see the Firesides as distinct from the larger



68

Joshuan frame. Both spontaneously volunteer ideas as they occur to
them. A comment of Joshua's frequently leads them to suggest some new
insight into the ideology. }Althqugh Manuel does not challenge Joshua,
he corrects him when'Joshua misstates something. Un]ike'fhe other
students in the Fireside, Manuel and Betty do not act uncertainly about
the Firééide speech ru]eé; They need to polish their understanding

.of the speech rules, however, because they talk longer than Joshua

and interrupt the discussion flow thaf Joshua has4p1anned.

The Fireside does more than.convey information about the
ideology and offer proof of its key points. Thé-students practice
behaviors appropriate to Joshuans inc]qding proficiency in reading
the Bible, acting as a group of students rather than contentious
individuals, and interpreting events iﬁ the Fireside as religious.

They learn key words and phrases which will have special significénce
for them as Joshuans: names of important Bahai figures and terms such
as'ca]]ihg card, antichrist, and promised one. Although many of these
words are ordinary English, they assume new meanings for the initiates.
Thé students learn and practice speaking rules as a Joshuan in Joshua's
presence. They becqme familiar with the people they can identify as
fellow Joshuans and with their roles in the movement. The students
may backslide before the next'meeting, but they will be further into

the Joshuans than at thé start of this session.



Chapter 5
THE TOTAL FIRESIDE SEQUENCE

A" description of the Fireside sequence is necessarily a good
deal more tentative than the description.of a single Fireside. This
is true, in part, because there is simp]y»tdpvmuch material to allowv
the kind of intensive analysis used'fok the single session. Immense
| as the body of information is for the Fireside sequence, it contains
gaps. In one instance, the tape recorder failed to record. In
6thers, the recordings are poor.” In still other cases, no attempt
was made to record sessions and parts of sessions. The result is that
there are a fair number of holes in the record of the Fireside sequence
which can be filled only from field notes, memory,,and informanté.

A po;sibie second prdb]em is that the recordings are not of a
single Fireside sequence. Parts of two sequences separated by ;evén_
months are recorded on the tapes. 'While thiS'may mean that two dis-
tinct things have been recorded, it also'provides a useful check ensur-
ing that the Fireside'sequence is stable over time. Fortunately, there
are recordings of overlapping sessions. From these it is clear that,
exéept for minor changes, most likely due to the personalities of par-
ticipants, the Firesides are a very stable feature of the movement.

Believers generally divide the Fireside sequence into two parts.
The first part, which contains the transcribed session, is known as the

Proofs. The second part, which deals with the Biblical book of .The
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Revelation of St. John the Divine, is known as Revelations. The two
parts of the Firesides have a'substantia11y different character. The
,ReQelations sessions seem to contain two additional subdivisions which
are not openly acknowledged by believers. The first Revelations se§?
sion, instead of dealing with The Revelation of St. John the_DiQine,
deals with Bahai writings and lore. The finé] session deals WifhﬂThe

~ Revelation of St. John the Divine but is structured different]y'from
other Revelations sessions.

There are four (occasionally five) Proofs sessions. The_one'
usable recording of a Proofs session is transcribed in theAAppendix.
This was the next>to the last session in the group. It paves the way
for the culmination of Joshua's argument in the proving of his claims.
As Proofs implies, Joshua's aim is to build a logical edifice wﬁich
proves that he is who he says he is and that his interpretations are
valid. This makes ‘the concluding session especially important.

Joshua warns the initiates not to miss it; |

The emotional tone of the Proofs sessions tends to rise as the
final meeting is approached. = The process is simi1ar to that noted in
the transcribed Fireside. In the first and second sessions, students
more or less talk freely. They are encouraged to voice disagreements
‘they‘may have with thevideOYng. In some cases, students come prepared
to do battle with the ideology. This seems to be What Shirley was doing
in Section I of the transcribed session.

~Joshua always expresses a willingness to listen to and confront
these challenges. With each succeeding session, however, the time he
"is willing to spend with such challenges diminishes. There is no

record of a challenge being seriously considered after the sessions
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move to the bésement. Following the move recorded in the transcript,
all ofithe formal poriions of the Firesides were held in the basement.

Studgnt-posed questions'are most apparent in the first session.

A fair amount of time is spent in introductions énd,with student con-
cerns. Joshua's main purpose 'is to review Bahai beliefs and the suc-
cession of manifestations leading up to Baha'u'llah. Students are
familiarized with the general idea that the Bible prediéts manifesta-
tibns according. to their calling cards. The relationship of the pyramid
fo the chronology is discussed briefly and varibus mathématica] computa-
.tiOns are made on a chalkboard to show that these predictions are mathe#
matically correct. Students challenge these explanations from time to
time. Their challenges frequently become PQs which lead:tO'digressions
and furfher explanations from_sthua.

Once the Bahai-chrono]ogy‘is established, the remaining Proofs
sessions follow it in a rough sort of way. Although some of the less
familiar manifestations are slighted, proofs for Mohammed, Christ,
Béha'u']]ah, and Joshua are presented invdetail. When other manifes-
tations such as Buddha or Krfshna are mentioned, Joshua asserts that he
can produce similar proofs for them, but he is skipping them due to a
lack of time and student interest.

By the final session, student,particfpation is almost nonéxist-
ent. Joshua's proof of his own place in the Bahai chronology amounts to
a virtual honétop'oratioh.: The tone is very emotidna], particularly in
ﬁhe parts which deal with his expulsion from the faith and his inCarCera-
tion. Both events obviously ﬁurt him deeply. The last Proofs session -
‘concludes with Joshua telling those present that they have been guided

by God to be there and that if‘théy commit themselves to the faith,
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their futures will be glorious. It is up to each individual to use his
or her intellect to make the correct choice. As people leave the ses-
sion, Joshua hugs or shakes hands with each one.

After this Fireside meeting, the group I hadrbegph with and
another were joined. According to Joshua, the two groubsvhad reached
the same point in the-Fireside-sequence. They could, he said, be

-handled more efficiently as a single group. Despité"the lack of famili-
arity between the groups, our first meeting togethér (dealing with-
Bahai texts) had a remarkably warm and relaxed atmosphere. The tape
recording of the session shows that Joshua's control over a]lfaspécts
of the meeting was relaxed. While the express purpose of the meeting
was to read and intefpret parts of twd brief documehts by Baha;dfllah‘
apd Abdul Baha; the talk f]owed’ovér a variety of subjééts. JoshuaA
told stories and personal anecdotes about events and people in the-Bahai
faith. Students frequent]y interrupted with questions and comments
which were friendly. to the faith in general. Except that there was no
attempf to guide the conversations or to cut them off, the talk was much
like that in the fina1 section of the transcribed session (Appendix).

The overt purpose of fhe Bahaf session is to transmit and justify
the reasons for the dfffekences between Joshuans and mainline Bahais,
based oﬁ sacred Bahai texts. It also functions as a kind of restfng
place before the Firesides move into the more difficult work of infer—
preting The Revelation of St. John the ﬁivine. While the previous ses-
sions are Tong and filled with comparatively'difficu]t concepts, this
session i§ short and light. Joshua promises that at the end of the

transcribed 'session (p. 244).
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Since the Bahai session.is tﬁe one session that deals exclusively
_with Bahai materials, it gives students a chance to explore their newly
acquired status as Bahais. Peop}e act as if they are committeed
believers. Aside from an,6ccasiohal B question from Joshua, only D
and I quesfions appear.* No one challenggs any aspect of -the ideology.

All of the«SuCCeeding FiresideS‘deal:withtThe Book of Revelation
-of'St{ John the Divine. The order of business is to read;a passage
and interpret it. Most of the talk follows a cycle.

Joshua: Read the next line, p]ease.

Student: (Reéds a sentence, phrase, or key word. )

Joshua: (Stops the student--often in midword--to repeat an
important phraSe or key word, and asks for comments from the group as
‘to the meaning of what was read. Joshua frequently cal]s'fok‘these
comments in the form of E questions. )

Students{ (Most of the students make hesitant efforts to -
answer. )

Joshua: - (Pronounces the answers correct or incorrect and
"lectures at varying lengths about thé meaning of the passage.. When the
;lecture is finished, Joshua restarts the cycle by naming a student and

bidding him or her to read on.)

Examp]eS'of'fhis cycle appear in Section III of the Appendix.

In Revelations, the cycle flows more smoothly, however, bééausé the
students have come to expect this kind,of-recitatibn:and,they now are
proficient in carrying it ouf. _Whereas“in the transcribed session this
cycle is an occasional phenomenon, it dominates all but the first and

‘Tast Revelations sessions.
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Students héve more opportunity to talk in the Revelations ses-
sions than they did in the-Proofs sessions. In large measure, what they
say is é recitation of Bible verses and the responses they havet]earned
to give to Joshua's questions; however, they also have an opportunity to
ask questions and make comments about the material being'read. These
often lead to tangential discussions and brief‘discourses.from Joshua.

The Bible study and the digressions are used to show a link be-
tween The Revelation of St. John the Divine and atomic we]fére. Biblical
paSsages are presented as metaphorical representations ofvsome aspect of
the impending ho]ocaust.- The metaphors*are clarified and expanded in
‘the discussions and attempts are made to apply them to. the individual
knowledge and expefience of the students. Discussions at the beginnings
and ends'of”sessionS'are often open group speculations about the meanings
of current events in light of:Jbshua's teachings. Joshua always presents
the accepted interpretation.

The questions involved in the dialogues are neither C questions -
nor PQs. The questions assume that the ideology is valid and that it
contains whatever answers are being sought. Investigation does,npt play
a part in finding answers to questiqns. Many of the questiohs take the
form of-asking, fDoes my interpretation fit with the ideo]ogy?" Joshua
responds by eip1ain1ng why a student's interpretation does or dbes not
fit. It is possible that, in some cases, Joshua accepts or rejects
interpretations less on the basis of his conception of the ideology than
'as punishments and rewards for student behavior.

Joshua says his explanations are "clear as crystal,f implying
that they dq not need to Be investigated further. On several occasions,

Joshua tells his students they must learn the material he is presenting
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so that they can teach it in order to "fulfill the stations God has
‘chosen" for them. In other words, the truths are to be learned from
Joshua, not discovered through investigation.

The content and higher level of structuring sets the Revelations
sessions proper apart from the Bahai session, although they are'similar
in tone. While the Proofs sessions are structured for drématié purposes,
the structuré of the Revelations sessions is determined by the structure
of the text being studied. The sessions always begin at the first of a
chapter and end'at_the conclusion of one. Unlike the éar]ier marathon
sessiqns, the Revelations sessions last about ‘three hours and cover two
or three chapters. There is}ho préscribed amount of material to be
covered. Joshua repeatedly tells people that the pace in this part 6f
the Firesidés ié up to them. The sessions draw to a close with Joshua
saying,‘“lt is 10:15 now. 1 hate tb keep you past eleven. Do you want
tb start another chépter?"
| Thié,_of course, is all part of a Towered emdtiona] pifch. The
students converse with each other and with Joshua during break§ and
interruptioné. Students occasionally tease Joshua andvjoke with him
about his quirks: the way he pronounces words or his pet phrases. In
many ways, Manuel's speech in the transcript is more appropriate to
Revelations than to Proofs.

My observation was interrupted in the middle of Revelations for
seven months. The first Fireside sequence I attended was attended by a
dozen regular students; the group in the secdnd sessionjéontained only
myself and two other men. Dur{ng the second period of observation, the
atmosphere was more restrained. The students were caréfu]]y deferential

to Joshua. This may have been due to the date of the holocaust only
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weeks away or to the different personalities present. The earlier group
contained several vaaciou5-and attractive women as well as several men
with outgoing personalities. In contrast, the men in the second group
were shy énd inclined to be taciturn. Several members of the earlier
'group’were long-term believers and others eventually became committed to
the faith--even.assuming leadership roles. The men in the later §essions
never played a major role in movement activitiesr

The relaxed, jovial atmosphere of the Reve]ations sessions is
occasionally and briefly interrupted. These are prompted by an overtly.
challenging question or by a backs]ider's return to the Firesides. In
both insfances, Joshua assumes the dramatic stance typical of the Proofs
sessions and delivers a longer monologue than is normal for the Revela-
tions session. In three observed situations that invé]Ved backsliders,
Joshua's Tecture contained_six asserﬁions.

1. The movement has no dogma. There is nothing to join and
no dues to pay. There is no personal gain: for Joshua. He merely wants
to help people discover the truth.

2. The Bible and other sacred documents prophesy a second
Jesus who will "destroy the antichrist with the breath of his moutﬁ.f
Joshua fulfills those prophecies.

3. Joshua's proofs are based on reason; they appeal tq the
“intellect.

4. The oﬁly way to discover God's will is through scientific
investigation. Those who question Joshua's interpretations fail to
think scientifically; they are blinded by their emotions and the "bull-
shit" of other religions.

5. Those who come to the Firesides have been chosen by God to
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vbe there. It is up to each-individua1'to decide whether or not to accept
the opportuhity.

6. Once the truth has been demonstrated scientifically, God
expects one to believe abso]utelyf

The assertions are first heard in the last Proofs session. Prior
tO»the end of the Proofs session, only the claim that the movement lacks
formal organization with materialistic motives is madé., The mbnologue
coptaining these assertions is;always presented to the group as a whole,"
not to a returning individua]lonly.- In my case, I wondered if the speech
‘was directed toward me--or was it a part of the evening's program?

Since these assertions are oh]y made when proof of tﬁe faith has
been substantially completed, it is safe to say that Joshua’considers
them the basic elements of the faith. Judging by the manner of presenta-
tion, fhe poihf is not to céﬁtigate those returning for fa11ing away, but
td remind them of what they almost gave up and welcome them back to the
faith. | |

The Tast Fireside session is similar in many. ways to the other
Revelations sessions. As in other sessions, studenfs expect to readvand
be'questioned about the text. However, this session deals exclusively
with the first chapter pf The Revélation of St. John the Divine. Accord-
ing to Joshua, he prefers to leave the first chapter until last because
it is easier for students to understand it after the other chapters have
been interpreted. This session is also more tightly structured, almost
in the manner‘ofzthe.Proofs sessions. As in ihe Proofs sessions, the
emotional pitch begins ét a relatively low level then gradually rises
as the end of the session approaches. Like the last of the Proofs ses-

sions, the conclusion occurs at or near the emotional high point.
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Besides reading the Bible, Joshua takes care to repeat the
assertions reserved for backsliders. As in the Probfs, Joshua does
nearly all the talking. When there are digressions in" the last Fire-
side, they are initiated by Joshua and seem to be planned as part of
the: program. It is obvious that, as fn Proofs, this session needs to
cover a prescribed amount of materia], There is no room for the relaxed
pace of the other Revelations session. |

The last Fireside differs from the Proofs sessions in that it
is dominated by reading; however, the structure of the text is not
dea]t with passively. The text is manipulated to justify parts of the
program whiéh afe not_inherent to the text. For example, near the end
of a chapter of The Revelation of St. John the Divine, it state5>that,
at_theltime of'the millennium, a new name for God will be given to the
.truiy chosen beople., Joshua then>produces several pieces of papérlon
which a word is w?itten in large Arébic script. Joshua says that the
word is the new name of God as,jiven to Baha'u'llah.. He'instructs the
students how to say it. Studénts, he says, should frame the piece of
paper and put it in a special p]aceg The new name should be used
whenever one addresses God.

As in the transcribed session, the last session is marked by
'Joéhua as nearing the end with the question, "Are there any questions
on any of this?" Like the similar question at the end of the transcribed
session, this is not intended to produce any probing questions. In
short, the question'is rhetorical. After all, Joshua has just‘comp]eted
his proofs and explanations which are as fclear as crystaT." The stud-

ents do not have questions until Joshua moves the topic to opportunities
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for further study. They ask for the dates and times of Deepenings, new
Fireside sequences, and so forth. Once this ihformation_has been con-
.veyed,-JpSHua hurries the proceedings to an end. People thank him
profuée]y and leave.

The last session-hearkens back to the first one. In both,
questions are a dominant concern; Unlike the first session, however,
the last represents questions as dangers to be combatted. Much time
is spent Stressing a need to remain‘steadfast4in one's faith. Atten-
tion 1s.given to a passage in which Jesus castigates lukewarm believers.
At the same time, other passages are examined which show that doubts. are
to be expected and even Christ's most dedicated disciples denied him
under stress. It is emphasized that many people on the outsidé will
have difficu]ty'be1ieving as do the students. Joshua said, "It is so
hard to believe in me unless you have the privilege of sitting at my

feet, Tike you men. "

© Summary

The two main parts of the Fireside sequence are differéhf in
structure and content. The subject matter of the Proofs sessions is
dominated by an evolutionary theme which is dupTicated in the structure
of the sessions. Within Joshua's script, as in the plan of God as seen
By‘the Bahais, it is assumed that people normally behave counter'to the
“master's will. By using their minds to 1earn and unﬁerstand the master's
teachings, they réach a pgint of en}ighténmént. They‘then begin to
strive to do the master's wif]. They no longer have doubts about the

master's teachings.



80

The Revelations sessions begin at the poinf>of enlightenment;
within them there is little change. Unlike tﬁe Proofs sessions, in
which something new happens every session and each is differeﬁt in form
and substance, the Revelations sessions repeat the same format time after
time. For skepticallobservers, this makes_them mdnumental]y boring.

For those who had become en1i§htened in the Proofs, theyfrepreseht life
in the faith at its richest. | |

Since it is the timeless plan of God which is unfo]dihg before
the newly,inifiated, even the subject matter of Reve]atioﬁs is motion-
less. InterpretationS'of the text lack any chronological order.  Often

& passage interpreted és pertaining to the present or future is followed
by one Joshua explains as héving to do with the distant past. Truth is
not to be investigated by genuine believers; it is to be sought at the
one true source--where it is given freely.

The sessions at the beginning and end of the Revelations
sequence are transitional. - In the first Revelations session, individ-
uéls have jdst moved from a state of unbelief to belief. The session
gives them a chance to practice the behaviors appropriate to their
newly found status. Now that they are believers, Joshua can trust them
wifh freedom. He is sure that they will behave appropriate1vaithout
ény restraints.

The last session smooths the transition back into the real world.
Believers are instructed about how to function as believers without
regular reinforcement from the Firesides. Not only are strategies of
thought and belief suggested, but the structure of the session $ug-

.gests the more active conditions of the world at large. As in the
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outside world, the last session contains obligations which must be met
and timetables which must be keptf Like the outside world, the final
Fireside is characterized byAchange. The changes, however, are within
the confines of the faith. TInitiates are thus given a final lesson in
how to act as believers in-a world in flux.

In a rather rough sort of way, the entire Fireside sequence
replitates the patterns seen in the transcribed session and in its
individual segments. The first few sessions rise in emotional tone
as dJoshua increases‘his,contro1 over the talk. When the peak of the
crescendo:is reached, there is a period of lessening control in
which the students practice the behaviors the} have learned in a
setting of reduced structure. In the last session, problems of con-
~cern in the everyday world are again dealt with. The manher'ig some- -
what similar to thaf found in the last segment of the tranSckibed
session. In the transcribed segment, some issues are outside the
range of sthuan‘ideology. In the last session, the issues of ‘everyday
lifé are subjéct tq the.necessities of the faith rather than the other

way around.



Chapter 6
CONCLUSIONS

‘The Joshuan speech community is new and in the process of
defihing_itsé]f. As might be expected, the linguistic varieties of the
Joshuans are not subtle or efficient (Hymes 1972,1° Gumperz and Hymes
1972). 1In the fallout shelter manager's course, no code was available
to tell believers that.everyone present was not a Joshuan. - It was
necessary to speak open1y‘and in plain language. For believers, making
the situation known implied a need for restrictions on their communi- |
cative behavior.

A second feature of the Joshuan speech community, which may
also be a function of its youth, is that it is a sometiﬁe thing.
Joshua emphasizes this when»he says that thére_is nothing to join when
one becomes a bé]iever. In other words, there are no permanent sym-
bols of membership or outward acts which must be performed, People
can and do enact the community in appropriate'situafions whether they
are cafefu]]y labeled, forma]iy planned events or chance encounters
with fellow believers. Membership, however, is not to be expressed in
every situation. The Beast, of course, is symbolic of the world out-
side the Joshuans. The assumed threatening nature of the Beast and

occasional practical need to hide from it are openly discussed by

107pid.
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believers. Thus in one sense, faf]ure to display one's membership in
the Joshuan_community can be.éeen as.an affirmation of faith. Indeed,

- knowing when and when notvto‘disp1ay one's Joshuan’ethhicfty is an
important skill for speakers of the Joshuan speech variety.

There are also pragmatic reasons for avoiding a display of
Joshuan identity, The boundaries between the Joshuan communityAand.the
larger community are permeable. Not talking as a Joshuan -is: frequently
helpful in finishing thé business at hand.. Furthermore, the hostility
of the Beast»is-not all imaginary. The world does, occasionally, deal
harshly with those it categorizes as ke]igious cultists. Since peer
pressure is all that enforces membership in the movemeht, it is easy
to drop out. Those entertaining doubts may drop out temporakily or
.bermanently. When they do, they are proficient in the speech varieties
of the larger community. |

Because of the part-time nature of the community, how pebp]e
.. frame a situation is critically important. For Joshuans to télk-cor—
"rectly, they.must'be able to frame sftuations as appropriate or fnap-
propriate to Joshuan talk. It ié easy to key situations as not appro-
priate to Joshuan talk. This may be as simpje,as talking about matters
to which‘Joshuan ideology is not relevant such as the weather or the
price of food.

When I was discussing‘the ideology with an informant one minute
and his long-range plans in a worlid not faced with catastrophe the next,
it appears that I took control of the keying mechanisms. As far as he

was concerned, the frame ceased to be appropriate as a sthuah‘disp}ay.
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Probably I was aided in my effort to key a frame change by his percep-
tion of~me4a§'a friendly nonbeliever. |

Because the Joshuan speech community is based on a shared
knoWledge of a highly complex ideology, it is possible for nonbe]ievers
to become part-time members in the speech community with é smal]'amount
of knowledge. A1l nonbelievers need to do is talk appropriately about a
particular aspect of the'ided)ogy in collaboration with someone who
knows the'ideology and the speech rules in the Joshuan community. While
the conversation'is in progréss,-a nonbeliever is participating in the
Joshuan speegh community. _This\imp]ies‘that, at times, most of the
people in Joshua's home town participate in the Joshuan speech community.

The city council and civil defense officials discussed nuclear
war preparedness with believers in ways that were appropriate to a more
broad understanding of the ided]ogy. Those who attended the‘SAFE meet-
ings, shelter manager's classes, and came as guests to Feasts partici-
pated evén more fully in the Joshuan speech community.  This aspect of-
the movément partially explains why I was always treated as a believer
Nlun]ess I”exp1icit1y denied my belief.

In order to functfon effectively in the Joshuan speech community
on a sustained basis,'it is necessary not only to have a thorough
knowledge of the ideology but to have aﬁ understanding of the status
Qf individuals within the movement. One needs to know what questions
can be safely asked of Joshua and how to word them so that they are
appropriate.  Since importaﬁt individuais, sqchvas Manuel and Jesse,
can ask a broader range of questions than néw initiates, it is important

to know one's position as well as theirs. Knowing when, where, and with
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“whom it is_appropriatéjto discuss doubts and reinterpretationsiof the
faith is critical to full participation in the Joshuan speech community.

Chgpter'3 discdssed a range df situations wherein the Joshuan
speech variety can be displayed. It also discussed constraints on dis-
playing Joshuan speech and how the speech varied from settiﬁg to set-
ting. From the description, it is clear that not all situationé imply
‘the same level of Joshuan ethnicity. |

Chapter 4 described a single Fireside--a situation which, for
believers, was intensely keyed inside the Joshuan framework for behav-
ior. The deScriptiqn'revea]ed'a variety of keying levels within the
individual Fireside. In addition.to communicating the ideo}ogy,-this
session gave training in the norms of communication of‘thé Joshuan
speech community.

In Chapter 5, it was noted that the transcribed Fireside was
a. part of one or two broad divisions in the totél Fireside sequence.
Eachvdivisioh was keyed differently. It was alsb,ﬁoted that the
vpatterns of speech which characterize the various keyings:in the
Firesides seem to recur. The pattern which characterizes>the_sub—
divisions of a single Fireside characterize the session as a whole.
The same pattern_ié roughly duplicated when the total Fireside sequence
is_vieWed as a unit. Having described the movement, the problem becomes
“one of explaining how the Firesides enlarge and'maintain the Joshuan
speech community. |

When people go to their first Fireside, they have already agreed
to frame their behaviors and their interpretations of the behavior of

others on the basis of several key Joshuan assumptions. ‘Their presence
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to hear. This implies an agreement that what he has to say has some
potential validity. Becaﬁse they know a Tittle about the ideology, they
ﬁhave agreed -that tHe Firesides are to be framed as religious, with relig-
ious arguments being acceptable.  In all likelihood, they consider thét
nuclear war 55 probable‘and‘theyare'willing to discuss the notion that
it is inevitable. -Thus, When'they.begin their first Fireside, théy héve
agreed to a number of tenets of the Joshuan ideology énd to suspend é:
certain amount. of disbelief on others.

Joshua is the standard by which being in the Joshuan frame is
Judged. His ability to interpret virtually all events on the basis of
a Joshuan framework is the ideal for be]ieVers. When newcomers enter
the Joshuan frame for the first time, in the first Fireside, they are
_at the rim or edge of the frame. Unlike Joshua, they are neither will-
'ing nor able to interpret more than a porfion of their experience with-
in the JOshuan‘framework."lt'is Joshua's job in the Firesidés;to draw
the newcomers to a position nearer his own at the center of the frame.
He must teach the neophyte§ how to interpret<the events_ih:the Fireside
frqm a Joshuan standpoint and induce them to extend their framé_qf
interpretation to the world beyond the boundaries of thé Fireside;

As Goffman_(1979) pointed out, people do not ordinarily.
" question the reality of frames except when they enter dr 1eave them.
Because the participants are on the threshold of ]eéving one framework
and entering another, it is not'éurprising that questions dominate the
early phases of the Fireside sequence. It was noted early 1n‘the Fire-

side analysis that PQs set off strips of talk which were characterized
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by types and frequencies of questions. Until the final segment of the
transcribed session, each successive segment was characterized by fewer
and less threatening questions. The number of questions within the
segmént tended to range from many to few.

The frame analysis revealed that what transpires in the trans-
'scfibed'Fireside-is avcdntihuing,négotiation of the validity of‘fhe
‘Joshuan frame. That is, the people's initia]_framing of the Firesidé
situation is bui]t-upon to encourage shem to act as if the Joshuan
frame were bécoming more valid. The PQs which separate the segments,
bracket the keyings within. the Fireside frame. As the‘Firesidé pf0~
gresses, Joshua graduél]y takes control of the bracketingsdeviCes until
the PQs cease to bracket real divisions. . At that point, from Joshua's
point of view, the students are acting adequately in tﬁe Joshuan
frame. Becéuse previous keyinés have negotiatéd‘questions, other than
PQs, out of existence, and because Joshua has controled the subject 
matter of the PQs for some time, once the bracketing funétion of the
PQs disappears, questions in general cease to have any worth in the
discussion. A1l that iS'left are D and R questions. Students have
agreed to stop questioning the frame and Joshua is free tO'definevit'
as he likes.

The final session of the Proofs seems to be Joshua's time for
completing his.definition of the Fireside frame. - Students have agreed
that Joshua has a right tb dominate the discussion with virtually end-
less monologues. They have also agreed to ask only the most innocdous
of questions and to act as if Joshua is the repository of al]vknowledge.

They have little choice but to sit quietly and listen while he talks.
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It is not surprising that students accept all of this 50
readily. As noted, they come to the situation having framed it
partially already. That all aspects of appropriate behavior within
the Fireside drama are not clear to them is indicated via.an awkwardness
-in their speech in the early part of the transcribed Fireside. Appar-
_ently other students were hanng the same difficulties I was in inter;'
preting the sfghificance of the Fireside events. u

Labeling the Firesides as classes and modeling them on college sem-
inars provides a convenient frame in which students can interpret much of
what is going on. In claiming the role of a teacher, Joshua not oh]y
borrows prestige from other teachers in the students' lives, he also
lays claim to the prerogatives of the traditional teacher's role. The
initiates, having completed at least twelve years of schooling, are.
used to teachers being the center of attention. In classrooms,
* teachers regularly givé cues about when questions are appropriate and
what kinds are agceptéble. Many of the most effective teachers are
long-winded.and they become:highly dramatic when student interest
begins to fade or an important point is being discussed. Teachers are
subposed to have knowledge superior to their students. JOshua is
| no exception. He is capable of demonstrating a remarkable level of
learning in a 'variety of fields.

In eséence, Joshua begins with a frame in whjch he can con-
tfoi the keying mechanisms. All he has to do aftervthat is keep the
keyings moving toward the enactment of the Joshuan ideb}ogy as valid.

This is simple in a Fireside situation. Once a frame is keyed to the
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proper level, it can be maintained with a mfnimum of control on his
part.

On the other hand, regardiess of how endless the Firesides
seem, initiates spénd the bulk of their time ih situations where

lddshua cannot control the keys. More importantly, most of their time
is apt to be framed in a non-Joshuan if not anti-Joshuan way. While
this situation is partially mitigated by the tendency of believers
and nonbelievers to treat even the newesf initiates as believers, it
.is essential that people coﬁe to frame experience outside the Fire-
sides in Joshuan terms. ‘If they fail to do that, sustained’pértiCi-
pation in the movement seems un]ikely:

The Revelations sessions appear to be designed to deal with
this problem in Which people practice acting in'the Joshuan frame
with but 1ight control from Joshua. The various norms of speaking
become habftua] and untbnscious. People also ﬁractice using fhe
rationale for the ideo]dgy; They thus display and affirm their beliefs
in the idéo}ogy and the.validity of the Joshuan framework fbr inter-
preting events.

While ‘the interpretation of everyday events is a feature of
nearlyva11 the Firesides, it is in the Revelations sessions that
everyday events become more than peripheral to the prdceedings, In
the Proofs sessions, pragmatic concerns are taken up only at the
beginhing and end of the sessions. This has the effect 6f.1inking‘
the Joshuan world of the Firesides with the world outside and indi-
céting'a possib]é connection. In the Revelations sessions, ihe

ideology is regularly used as a tool for. the interpretation of everyday
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events. This is yet another skill to be practiced under Joshua's
guidance. Having comﬁ]éted the Proofs, people know how to act in
the Joshuan frame and regularly collaborate with Joshua by seeking
his interprétatigns of day-to-day events. 'Thds it becomes habitual
to act like a Joshuan and to interpret events in Joshuan terms.

The structure of talk in the Firesides plays a part in main-
téining people's beiiefs. It was previously stated that various
segments of the transcribed Fireside tended to be keyed up to a peak
of intensity, fo]]owed by a sharp drop to a level somewhat above where
the segment began. VA new Segment~and a new parabola of intensity ”
then began. It was further noted that this was repeated in the overall
structufé of each Proofs session ahd, probably, in the last Revelations
session. It is also repeated somewhatfmore roughly in the structure
of the total sequence. A similar patterns.seems likely for episodes
of a believer's life within the faith.

Typically;,beIieVers read about the faith, attend various
Joshuan events, and geherally,engage in activities which are.likely to
enhance their ébi]ities to interpret their experiences on the basis of
the sthuan-ideo]dgy. Sooner or later, however, they areapt to be con-
fronted with sométhing which shakes their faith. If that faith is not
too.greafly shaken,'théy will redouble their efforts to increase their
understanding of the ideology in order to incorporate the anomalous
event. If they are successful, thefstrength of their fafth will increase
as a result of-the%r,ability to interpret more of reality in Joshuan terms.

Joshda's'tendency to present ‘uninterpreted or uninterpretable .

information in_the,Proof's sessions, only to interpret it further down
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the line, probably inclines believers to expect to be able to interpret
initially uninterpretable information. In a sense, it might be said
that a Joshuan's'life becomes a series of_PQs in need of investigation
within the framework of the ideology.

The preceding implies that the ideology is pretty much what
Joshua says it is, a kind of theory, which is not to be believed dog-
matica11y. It is not, of course, a falsifiable theory in a scientifjc
sense. While it is permissible for believers to occasionally point
out instances which call the ideology into question, the basic premises
of the ideology are not to be questioned. The argument suggests that,
as often happens in common practice with theories, believers use ihe
idéo]ogy heuristically. .

Thiﬁ seems to be exactly what the believers do. People ques-
tion.and manipulate the ideology. Mahy of. the norms of speaking deal
with ways of presenting reinterpretations. .People tend to become more
and more able to manipulate the ideology and to use_it to interpret
more and more of their experiénces, Edith Ann once stopped a,book
collating and binding session in order to hear a radio program which
talked about mammoths which had.been frozen whole in Siberién glaciers.
This was important to her because she said, e use this in our proofs.f
She -had used the ﬁdeo]ogy enough that even wdo]]y.mammoths gou1d be
interpreted into the Joshuan frame. A Josﬁuan believer does not believe
the ideology is true so much as he believes that it is possible to‘inter-

pret virtually a]]‘experiente on the basis of it.
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Afterward: Implications

I suppose social and cultural field work inevitab]y‘]eads to
conflicts. This particu]ar.projéct has led me into more than I could
poséibly have anticipated. Several members of the Joshuans are my
personal‘friendsvand co-workers. They have understandably felt
threatened by my efforts. At first, I tried to‘keep these péop]e and
Joshua informed of my pfogress. As I mentioned in the Introduction,

. I even showed them the material I had written about the movémént.
While this generated some useful information and corrected numerous
errors, the practice tended to strain our relations. I have since
adopted a more dishonest but less stressful practice of avoidfng the
subject at.all costs.

The last time I attempted to show Joshua any of my work, it
was clear that I had hurt him deeply. He, despitefmy prbtestations,
apparently had assumed that I was an active, if‘somewhat shaky
believer. He had spent many hours teaching me a conceptual device
which could be used to critically interpret virtual]y{a]] experience
and I had written a paper interpreting his activities on the basis of
the theories of Victor Turner (1949), David Aberle (1972),*! and
Anthony F. C. Wallace (1972).12 After asking for his comments on the

Mpavid Aberle, "A Note on Relative Deprivation Theoxry as -
Applied to Millenarian and Other Cult Movements," Reader in Compara-
tive Religion: An Anthropological Approach, eds. William A. Lessa
and Evon Z. Vogt .{3rd ed. New York: Harper and Row, 1972).

- 2anthony F. C. Wallace, “Revitalization Movements," Reader
in Comparative Religion: An Anthropological Approach, eds. William
A. Lessa and Evon Z. Vogt (3rd ed. New York: Harper and Row, 1972).
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‘paper, Joshua took an entire evening from his busy schedule to go over

it with me. He asserted that it was not he bﬁt I who was unscientific.
He had been to college, he knew a scientific approach when he saw it,

and he did not see it in my paper.

My first attempts to make sense of my méteria]}forfthis thesis
began with efforts to find one of several wide]y.accepted anthropological
theories of religious movements which could be used heuristically. I
had leérhed,'via the student grapevine, that the idea1 approéch to a
thesis was to derive a problem from a commonly accepted theory, pose
a hypothesis, then test the hypothesis in the field. While my field
work had gotten the cart somewhat befdre the horse, I felt that:I ought
to approximafe the ideal.

Any of a number of theories seemed to hold promise as fﬁfér: e
preters of my material. As I began t0-usé each one; its potential
seemed to increase as I utilized it to interpret specific events.

I would feel elated that at Tast I had found the right framework for

my data. Then I would fee] uncomfortable and reélize that I had begun

to bend my interbretation_of events and the theory to make a better

fit. Conversely, I found that once I had'rejectéd a théory I tended

to interpret it and my data along diverging paths. In short, I found
precisely writtén, carefu]ly thought oht anthropological theofies-to

~ be as vulnerable to overinterpretation as Joshua;s more nebﬁlous;and
flexible theory. When I tried to use a theory as- an intérpretive device,
I inevitably felt that 1 was falling into the same kind of trap in which
I had found myself as a Joshuan believer. It seemed that I‘was as likely

to. become a believer in revitalization as in Joshuanism.
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As a consequence, this thesis attempts to follow the anthro-
pological tradition which Underlies~Hyme‘s (1972)'* call for ethnograph-
ies of speaking. This approach sées a good description a§hworthwhi1e‘in
itse]f. As I understand thié approach,:the.presentation of the material
is not -shaped heuristicaily'but paradigmatically. I understand that the
use of_paradigms.entails an assumption of their theoretical existence
and a subsequent demonstration of that existence.' A1l the same, it seems
to me that a descrfpti?eﬁapprbach frees me from being a.captive of relig-
ious ideologies or scientific theories. It has better é]]owed me to order
my material as it is. From a descriptive'perspective,'a lack of-a clearly
defined prob]emAdt the outset of my field work becomes an asset rather
than a Tiability.

In retrospect, this seems to have worked out far better than I
expected. By deséribing the movement as a cultural entity rather than.
an aspect of the dynamics of a larger cultural uhit, I have been able
to perceiye patterns that I otherwise would not}have seen. I hope this
has also enabled me to give a more sympafhetic account of‘Joshuan
behavior. The behavior of people takes on a 1ogita]'consistency which
is absent if thgyare viewed from a,perspeétive of an encircling culture.
Since the view was close up and firsthand, I think this description pro-
vides a finer focus on what goes -on in-millenarian movements than would
have been possible using other methods. Because I focused on what
people actually did in the movement rather than on what infdrmants’said

~ they did, I believe I was able to uncover information which would have

ll'Hymes, op. cit., pp. 43-44.
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been unavailable with other approacheéQ

‘“_ASSuming that the Joshuéns are a reasonably typical‘millenarian
're]igious movement, what they do calls into questfon some commonly_held
ideas about such movements. An ecstatic, antilogical atmosphere does
not seem to be an essential component of this movement. 1In fact, Joshua
played on my expectations that it would be ecstatic and antilogical to
convince me that the movement was extfaordinary. :This was probébly a
key factor in my temporary conversion and in the ionger term conversion
of others.

" Genuine status hierarchies are also an aspect of this mov?ment.
They are marked by normatiVe speech behavior. Learning those norms of
speech is part of becoming a believer and of achieving status in the
movement. While I expect that infokmants, if asked outright, would say
evefyone in theydoshuans is equal, some Joshuans are more équa] than
others.

Nor does the ideology imply a distain for formal governmental
‘structures. It_ca]1s”for the present structure to be replaced.with a
new and, by Joshuan 1lights, more workable structure. The Joshuans are
not, as is popularly believed of religious cultists, inc]iﬁéd to be
dogmatic or to operéte under rules unfamiliar to the bulk of humanity.
When vieWed‘in their own context, the Joshuans seem to be tame and
normal.

One of the theories I considered as a‘possib1e interpretér
of my data was propounded by Mary Douglas (1970). Perhaps.becausé

her theory is based on the socio]inguiétic_work of Basil Bernstein
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(1972),55 with elaborated and restriéted codes, my description of the
Joshuans Tlends sbme‘tanta]izing support to her ideas.

‘Briefly, what Douglas (1970) says is that'one can expect mille-
narian movements in societfes which emphasize a grid of iﬁpefsona]
relationships over the solidarity of the cultural group as a whole.
Thg‘peobTe in these movements will gather around an individual who
- can demonstrate success in a grid—dominated'system and who promises
them success. Because the believers have not'done'well in a system of
impersonal rules for success, the cosmology of the merment is oriented
toward}suctess.. While the ideology of thé-movement may express distain
for a grid-dominated structured'society, people in the movement will
quickly fall back into the habits built into them by their society and
begin to build a grid of impersonal rules for success in the emerging
hierarchy of the movement. | |

A11-in all, this séems to match the description of the Joshuans;
It seems fair to label a cosmology, which calls for the perfection of
mankind through a-succession of Messiahs, success oriented. Joshua
promises success when he tells initiates thét, if they become béTievers,
their ?future will be glorious. beyond their power to imagine.f iIt is
difficdlt-to say whether Joshuans in general viewed themselves:as
failures before they became-Ee]ievérs, but several believers'expressed

a sense that they were. However, the success of the movement in a

15pasil Bernstein, "a Sociolinguistic ‘Approach to Socialization
with Some Reference to Educability," Directions in Sociolinguistics:
The Ethnography of Communication, eds. John J. Gumperz and Dell Hymes
(New York: Holt, Rinehart and Winston, 1972), pp. 465~497.
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prison environment indicates that it had appeal among a group which had
failed in the judgment of its society. As for Jqshua's success, he did
do fairly well in‘the American free enterprise system--well enough that
‘he boasted in the 1a§t Proofs session that he had the most successful
chiroprac;ic practice in town and that he could have bought and sold
anyone in the prison wﬁén-be was there. Even now, he and his wife are
able to provide financial assistance to many believers.

One of the first thiﬁgs which attracted me to the Joshuans was
the claim that Joshua could predict a nuclear war and enable me to pre-
pare for the eventuality. Like most other believers, I never quite
‘believed that he wéS»exactly right about the war, but the idea was
appealing. That most believers come to focus on other issues does not,
however, reduce the importance of the kind of millennium the Joshuans
envision. 'Un]ikeVthe'cargocu]tists of the Pacific or past chiliastic
movements, the Joshuans enyision-an~Armageddon which is reasonably and’
empirically possible and, pekhaps (unfortunately) ndt unlikely.

If Douglas' (1970) theory is substantially correct, it seems
to predict that much of the civilized world will play host to.mi]]enar-
ian movement after millenarian movement. Many will presumably focus on
a nuclear doomsday. In that Tight, Shir]ey‘s PQ at-fﬁe beginning of the
transcribed Fireﬁide takes on a chf]]ing importance. What does happen
when a substantial number of people'come to believe that thermonuclear
war will inevitably happen? That people are more apt to act as if they
believe than to believe does’ not diminish'the importancé of the ques-
tion. I am inclined to think that a better kndw]edge'of how peop]e
come to believe ‘in a nuclear millennium can help answer Shirley's

question before we all find out the hard way.
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TRANSCRIPT CODING

Other than brief gaps in the recordings, due to the mechanical
necessity of changihg tapes, the following transcript is a complete
record of the verbal communication of Joshua‘s third Fireside in the
seddence} A firét concern in . making the transéript was that it ‘
reflect, as nearly as possible, all aspects of the spoken communica-
tion. Accordingiy, several transcription'methéds'were attempted. It
eventua]]y'became clear that a complete déscription of Joshua's vari-
ous dramatic vocal devices was, in itself, a 1ingufstic study.

The transcript, as it now reads, retains only the most obvious
prosodic and important nonlinguistic features. These are occasionally
inc]qded as asides in parentheses. For instance, on page}114 it is
noted that Joshua f(c]aps his hands loudly)." Parenthéses are also
used to enclose the letter codings of the question typology discussed
in Chapter 4: A = acting for, B = bidden, C = challenge, D = difference,
E =.examination, I = information, PQ = posed question, R = rhetorical,
and § = Socratic.

Other features are marked in the transcript.

1. Ah asterisk<(*)‘fo]1owing a letter indicates that the sound
commonly associated wifh it is held. Two asterisks indicate that the
sound is held longer than for one asterisk.

2. A symbol (f) indicates a pause for roughly a number of

beats as symbols.
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3. A symbol (| ) indicates a chopping off, staccato pronunci-
ation at the ends of words.
4. A symbo] (1) indicates an unintelligible uttérancel Each
symbol equa]é what seemed to'be one word.
5. Underlined words () were spoken with increased emphasis.
-Other devices were used to emphasize words, but volume seemed to be the
‘mqst obvious. u
6. Words and phrases spoken in a hurried or nonstandard fashion
are spelled to roughly reflect the spoken utterance rather thanjstandard
spelling, e.g., "Know wha ah mean?"
7. Bib]ica] quotatibns are punctuated as they appear in the
.appropriate texts. |
8. Bracketed [ ] utterances in Biblical quotations indicate
repeated portions of the Biblica1 text or words not in the text.
While these few devices do not permit a comp]ete'reflection
of the language in the third Fireside, they do indicate f]uctuations

in drama and emotions through the course of the meeting.



JULY 1979 TRANSCRIPT

Third Fireside

Section I: Any Questions?

Joshua:

Karl:

Karl:
Unidentified:
Shirley:
Joshua:

Shirley:

-Joshua:
Shirley:

- Joshua:

Shirley:

Joshua:

(Tape 1, sfde 1. Joshua's house, upstairs.)
You got any questions? (I) |

I don't think so.

(Two-minute b]ank;itapevoff.)

What do we do with all this stuff?‘

Probably still a lot of them downstairs.

I have a question.

Yes, Ahem.

Umm, I-I've always thought - the who]e*'point of

being - - - that - - how you believe has power.

(PQ)

How'you what? (I)

How you believe has power - « = and.. . .

I I didn't hear tﬁé -------- I'ma 1i£t1e hard of hear;

ing sometimes. (I)
OK v = o I I think and I've heard and*, you know;

all the rest of it, that how you believe has power and

“that belief has power.

Oh, I see, I didn't, I wasn't thinking of the words.

Um hum.
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4Shir1ey:

Joshua:

‘Shirley:

Joshua:

Manuel:

Joshua:

Manug]:

Shirley:

Joshua:

Shirley::

Joshua:

Shirley:

Joshua:-

Shirley:
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Anda* if, for instance, ah, enough peop]é, say;
believed that there was gonna be a-nué]ear war in
April, that”it would -be possible to bring that about.
Um hum X X. 'Yes, we're talking about the same thing.
Um hum.
SO [P
Um hum,
It tookonly eight - it took only eight people to
make it rafh. Ha ha ha.
(To Manuel) Yeah, wait a minute. Aheh.
Ha ha ha.
I saw Oshiha do it with a song so it's--you know;
Yeah, but the thing is, do you think - = - that a
Tot of people thought that the Sky Lab was going
to come down, that that's what caused-it to sit -
down in Australia? (S) Do you think because a lot
of people thought that it was going to come down,
that that's what caused it to come down? (S)
No, I think that was a pure technologica]'érror.
They knew it . . .
(Cat in background.)
(Interrupting) I think it actually = = -,
they knew it was going to come down beforelthey put
it up. |
A11 right. Yeah, I think, I think that = - .
Yeah. -



Joshua:

Shirley:
Joshua:
Shirley:

-Joshua:

Unidentified:
Dan;

Manuel:
Joshua:
Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:
Shirley:

Joéhua:‘
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You say that what goes down mustbn?"-everything goes

up must come down? (S)

Yeah.

And it was a matter of sooner or later? (S)

Yeah.

So - ~. Hello, Dan, just get yourself a chair I I’
andAget yourself involved. |

(Dog<grow15 at entrance of‘Dan.)

(To dog)AKéle!

0K I X,

(Referring to dog) He's behind the TV.

SQ e e o

(To dog) Just relax.

it's OK. Ah, I I hear this all the time you know.
(R)

Yeah.

Do &ou~think that the - -. Now the sun:-is = = =
gonna go down inna a little while. Do you

think if enough people believed that, thﬁt']]

cause the sun to.go down? (S) Ahem.

e Well, it's not . . .

(Over Shirley and interrupting) If we’stopped
believing . . . . |

(Over Joshua and interrupting) well, logically from
what we know, the sun isn't goin' anywhere. He he he.

Yeah! “Well, ‘I mean but this is terminology.



Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Dan:

Joshua:

Dan:

Shirley:

Dan:

Joshua:
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Yeah.
If we, if we should, all of the people all over the
world, would stop beiieving that the sun was gonna go
down, do you think the world woﬂ]d stop turning? (S)
(Subdued) No.
And thé ah 44"vwou1d just stay'where it;sAaf or start
goin' the other way? (S) | B
(Very subdued) No.
Do you think we could control that by just . . (S)‘
I think, I think if there were enough people who
knew what they were doing, maybe they could do it;

May*be e ] would allow that possibility. May*be.

‘that by thinking this you could change something? (C)

By knowing how to think that. Yeah.

Um hum = « - we]], does anybody else have anything to
say on the subject? (I)

He he he.

Right off the bat, um, our whole solar sysfem's
moving. The sun included.

Yeah, but that ain't the question.

Oh.

(Softly) No.

(Whining) 1 hate coming in in the middle of these
things.

0K! Anybody wanna talk on the‘guestidn? (c)

Un « « « -"Well she, she stated. Restate the question

again, please I I I I hear it.
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“Shirley: (Immediate]yuafter Joshua) That belief has power,
and that if you be]ieve,certain‘thinQSfare gonna
happen that by you uh, putting energy intd that.
thought, that you are helping to bring it about. {c)
Manuel: Well I, I think that ah, if they ah, if-they‘are
thinking spiritually and that fheylare_spiritually
influenced = = = that'that power has power to do
things that ah, that other people deem to be impos-.
“sible, but it's only because it's behind the veil

and they've never seen it before. I-It's not . . .

Shirley: No.
Manuel: It's not - = it's not impossible.
‘Joshua: (Forceful) Now, now let's get back. Two 'n' two's

four! (S) (Softer and reasoning) D' you think if a
lot of people happened to decide that it's five* that’
that would change the fact? (S)

Dan: s aee aes ....wu] .

Shirley: Well, geometry is baéed on the assumption . . . .
Unidentified: I

Shirley: Thisa X . ..

Joshua: Is this geometry or mathematics? (1)

Shirley: Uh, this is geometry.

Joshua: Uh = = o two 'n' two is four? (S)
‘Shir]ey: Well**, 1 forget what the definition of geometry is.

But it's -~ -~ it's, it's basically dealing Wfth forms

~and* angles and all that kind of thing. In geometrz,



,Jbshua:

| Shirley:

Joshua: -

Shir]éy:

Joshua’:

Shirley:

Joshua:

Shirley:

Joshua:
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the basic assumption from which the geometry comes

from is that a point exists. Now if you don't agree

with that basic assumpfion, then you have no geometry.
That's right. You have to have a a a step, a point
of existence - -~ ~ right? (R)

Right.

A*nd um so when we see that everything goes up must
come down, we have a point‘"?#l?-of.starfingApoint.

Ya know wha ah mean? (R) And uh er - by thinking

~that uh er going to come down has nothin' to do with

it. It's a matter of fact, ya know. If we think that

two--if we think two plus fwo'is five'»-the*~fact is

that two apples and two apples is still four abp1es.
Ahem.

Um hum.

I mean there are some things that are basic fgggg.
This is the point I'm getting at.

Yeah. |

Weh th basic facts and* these never deviate =~ = =

they never deviate. These facts are always constant.

Uh huh.

And uh and by thinking about 'em yqu're not going to
change - - - these basic facts. They'fé a]wéys gonna
remain constant « = « « -« Now tﬁe whole universe--
this is one of the points of Einstein;-works in.syn-

chronism with the rest of the universe "a"-"~‘n‘ that*



Shirley:

Joshua:

Shirley:

Joshua:

"Shirley:

Joshua:

Shirley:

Joshué:

Shirley:

Joshua:

Shfr]ey:

Joshua:

Shirley:
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everything in the universe is according to preceesion

w « « wpre i-it's precise.

Uh huh.

And he says that = = = he says the who]eiuhiverse

is under one universal will - -~ - otherwise it would
be in collision = = «

IEH'...

(Interrupting)'ﬂgg_he never said God. He never used
the word God.
Uh huh.

"He said the whole thi**ng - was under one** universal

will. And that's why it works Tike that = = = =.
Uh huh.

Now| - « - there are some things that we can cha*nge.

For instance - in prayer we can pray to thét universal
will and change some things as to how they affect us

. ~-,vbut as far as the la*ws of the universe and

- the preceesion df it, we can change thingé‘as long as

it doesn't upset] that preceesion.

Un.huh. |

Know wa ah mean? (R) There are ceffain things that we
MUA*St = = ~.it's been going that way.fhom the begin-
ning--it has no beginning~;and it will continﬂe'going
for all eternity « = « -« "!-

Uh huh.



Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Manuel:

JoShua:

Shirley:

Joshua:

- Manuel:

Joshua:

Shirley:

Joshua:

Shirley:
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It has a particular ~ preceesion about it ~lr-f.
Uh huh. -
But], when we get to ma*n, we have what we call free
will, and'man can deviate from this'preceesioh.ff he
wishes « = = = | ahem.

Up to a certain point.

‘And ‘when he deviates from it, he pays the price.

Uh huh.

frjg§tanfe o we have to breathe? (R)

Uh huh.

Ahem, well we got freedom of choice. We can stop
breathing.

Heh heh heh heh heh heh.

We' can change it. We can stop breathing, but we

pay the price = = - .

Uh huh.

First we just get blue in the face, an' if we uh
continue it then we don't - breathe at all. Ya
know? (R)

(Over Joshua) Heh heh heh.

We just e-e-expire, huw?:

Uh huh.

Now| we don't have to drink water if we don't want to

-, but what would happen if we didn't? (S) D' you

know the the penalty? (S)
Uh huh,



 Joshua:

Shirley:

' Joshua:

Shir]eyﬁ

Joshua:

Shirley:

Joshua:

Shir]ey:

Joshua:

Shirley:

'Joshua:

Shirley:

Joshua:

Shir]ey:
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And the-Saﬁe with food? (S)
Uh huh.
Huh? (R) We have to walk upon this earth -, breathe
this air,.wélk ubon this earth ":"-~-and‘uh - we're
subjected to - - - a mea*ns of temperature - within a

certain scale.

.(OVGP Joshua) Uh huh.

We can only get so cold and only so hot - -. If we
went out there in space, it's two hundred and fifty

degrees below zero|.

“Uh huh.

We'd freeze to an icicle « - then maybe if we got inta

the center of the sun it'd--I don't know how many

‘thousands of degrees .

Uh huh.

uh, it is there. We we wouldn't be able to stand
the heat (ahem). So we ah have free yill;within -
gglx_withih certain bounds . . . o

Uh huh.

but, we can‘t'up§g§ ...

Uh huh.

the = = universal plan = = = of th thing, I mean the

universal preceesion in which God operates the entire

universe - - = -, And there are certain things -
that once he ordains something--see]? -- (R)
Uh huh.
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Johéua:v once - - -~ he has set something 1h'motion - and he has
predicted that] such and such and such and such will
happen, he's got to have a certain(pﬁad],then that

plan will be carried out and there is no**thing we can

do to stop it « = -,
Shirley: Uh huh,
vdbshua: That] ﬁoM[-if we ~ - - are driving in a car and the
speedometer says 60 miles an hour*~;";hum? (R) . ..
Shirley: Uh huh.
Joshua: we're not making that car go 60 miles an hour, we're

“merely reading the thermometer, I mean speedometer;
see? (R) . If I should happen to look at the ther-
mometer out on the porch and it says 80 degrees

~, I didn't - make it 80 degrees by - ah, you

know, I Tooked at it and read it.

Shirley: Um hum.

Joshua: But that didn't make it 80 degrees? (R)

Shirley: Um hum.

Joéhua: And we can read the signs qf the times =~ -~ ~. We
can read nature - ~. We can read ph-physics'and

mathematics and things like this = ~, but that don't
make these things come true, er, make these things
happen. We're just reading them - - ~. And, now|

-~ «, getting over to power -~ = =, by think you
mean| we have power: (PQ)

- Shirley: It's not just by thinking. I-I'm saying by belief.
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Joshua: A11 right], by believing.
Shirley: Not, not by thinking. 'Thinking,;l mean you can
scatter a thousand thoughts and they won't do
anything. Ya know? (R)
Joshua: A11 right, by thinking something. Ndw there's two
' types - of of power. There's a negative and there's’

a positive = =

Shirley: Uh huh.

Joshua: You know what I mean when I say negative and posi—
tive « = - ? (1) | |

Shirley: Uh. huh.

Joshua: Frinstance the negative is the absence of.the posi-
tive < <=2 -(S) Co*1d, ahem ~ cold is the absence

of heat? (S)

Shirley: Uh huh.

Joshua: Uh, darkness is the absence of light?_ (S)

Shirley: Uh huh.

Joshua: Um, a vacuum is the absence of atmosphere? (S)
Shirley: Uh huh.

Joshua{ Suppose we should happen to take the + - air out of

a can. (R) Say a five-gallon, er, square can--
you see 'em with 0il comes in ‘em you know.
Shirley: Um hum.
‘Joshua: If we should take all the air out of that can, what
would happen to that_cén? (S) Do you know? It

would collapse|. Why would it co11apsé? (S)



Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:
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" 'Cause there isn't mo]ecu]es-pushing_out.

Right! It isn't the power of the vacuum, it's the

power of the atmospheric pressure trying (cTaps'his

hands Toudly) to| - . . .
Uh huh.
enclose on the absence of that air =, see =7

(R) Uh ~ - so we talk about the .a* power of the
vacuum - - -, but there is no power to the vacuum.
It's a negative power.

Uh huh.

It's the positive that has the power. The négat{ve

resists the absence of that power I I IX. We have
the power of heat = - . It will melt metal and so
forth. Co*1d is the absence of this power = =

It's a, it's a, it's a, we call it a power, .

Uh huh.

but actually it's the absence of the - - - of the
real energy ~ - - . A1 right. Sd, ah if, if God
has a plan -~ - - for a certain thing to'happén_and we

happen to read the plan, but a lot of the - the mass

of the people is, is in opposition to this p]an} this
won't stop - the plan from bein' fu]fii]ed. Every-
body could be against it - -. If that's the will of
God - - , that plan'1l be fulfilled and nobody can
stop it . . . |

Uh huh.



vashua:

Shirley:

'Joshua:

Shirley:-

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shirley:

Joshua:

Shir]ey:

Joshua:
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(Quickly) by.their negative thinking. The positive

- = will still - and and we consider - God a positive.

Uh huh.
I think = = = if we would look at it this way, we
‘have] - ~ uh--the best way to illustrate this--we

have a continuum. You know what I mean when I say
continuum? (1)

Continuum? (I)

Yeah, continuum ~. Uh|, we have a line - = « . Al
right] « -. If we went one way, the negative way
---------- . we would come become to the* exact zero -. . .

(Sounds of using a chalkboard.)

Uh hﬁh.

of « - ya know ~-~1the cold - - or we-wou]d‘come to
the exact zero of darkness.

Uh huh.

There's no light at all. Know wha ah mean? (R)

Uh huh.

If we would happen to use this on - on, uh let us

say other things beside material things, 1-let us

say, for instance, on knowledge].

“Uh huh.

If we should happen to go on the gggﬁingpm to the
left - - to* the negative, we would come to complete
ignorance - - . We'd hit basic zero - = - . Now

if we should happen to go to the right, whatﬁdd wez

come to = = « «? (S) Ahem.



Shirley:

Joshua:

Shirley:

Dan:
Joshua:
Ménue]:
Dan:

Manuel:

Joshua:. .

Dan:

Joshua:

Manuel:

Joshua:

Dan:

Manuel:

Shirley:

Dan:
Manuel:

Joshua:

‘Faith:
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Wisdom.
Huh? (1)
Wisdom? .(D)
Would you end though? (I)
If you came to an end, what would you find? (S)
God. |
No. -God's infinite = = « = =

OW, if you came to an end? (D)

Yeah, if you have a continuum going this way, you come

to an end -~ 1in complete ignorance.

Right!

If you come the other way, yourcome to complete knowl-

Edgdl s e e
What is complete knowledge? (I)
Huh = = o ? (I) It's infinite beyond your compre-

hension to understand it.

-Ha ha.

Hevhe.
Ha ha ha.

Ha ha ha. He told you.

Ha ha.

But], you would have to come to complete knowledge

= =, If we came, if we went - another form, say

bad = = ~., Well now, there's no such a thing actu-
a]'ly 'is b—a—gu o “‘, or evil e are we .

It's the absence of good.
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“It's the absence of good ~, huh = =~ =2 (R) Now if

you came to the zero where there's no good in it -,
know wha ah mean? . . . (R)
Uh huh.

it's all**, but we would have to go* the other way

until we came to all goddl ------ , huh? (R) Now if

ya take one zero out of that goo*d - =~ you ha*ve -
all good--God| - and that's where the word God comes

from, from the German word gut. See? (R)

‘Hmm.

So**, ahem, we have these, uh; opposite féhces

S, noﬂl, if we have all* the people in
the world in opposftion to what God has planned, say
for instance when Adam came--when millions of.péople
walked--there was only oné man - - - Adam, that was

in the spirit of God, and he started the civilization

6,000 years ago = = =, see = = =? (R)
Uh huh.
Then Moses came - ~. He* was - one man brought up

in the palace of the Pharaoh, alienated from his own
people, and when he went to his peopie he was alienated
from tﬁe Pharaoh. ‘Know .wha ah mean? (R)

Uh huh.

He was an inbetweener.

Un huh,

Like a half-breed, ya know. See? (R)
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Shirley: - Uh huh.

Joshua: 0K, so he|, ahem, he** - - -«  without the spirit;
gg@ided, unhelped - -, unsecured ~ -, by* himse]f,
gxcept for the spirit - = = he** was able to conquer

the Pharaoh--the mighty Pharaoh--take his peoble out -
of Egypt, across the River Jordan. When the Pharaoh
tried to follow 'em = .-, he got drownded, him and
“his army. See? (R) One man §jgﬁlx_and'a1one,w o
see? . . . (R) |

Shirley: Uh huh.

Joshua: was able to do, to do this. The rea$0n he was doing
this was that - - God told him to. See? (R)

Shirley: " Uh huh.

Joshua: Now the Pharaoh and the people were comp]gte]y

“against this . . .

Shirley: Uh huh.

Joshua: wa-was against this man and his plan.

Shirley: Uh huh.

Joshua: In fact the Pharaoh - knew this man was gonna come,

and thét's why he had all the children up to two
years of age killed.
Shirley: Uh huh.
Joshua:l And Moses was put in the bullrushes and escaped.
. Even though the Pharaoh was going to try and4do
away with 'em completely, he brings him in his

own- household.
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Uh huh.
See? (R) And I‘m>trying to say you're not going to
cha**nge - the way of God|.
Ha ha ha ha.

Uh huh.

I mean this is going to "vhaggén'»-ya know that? (R)
Now I'm going ta take something greater - - ahem - - .
I'm going to take something that exists today - -~ .

(Répid-fire and harsh) Ever hear of the antichrist?

(PQ)

Section II: Something Greater

Shirley:
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Joshua:

Uh huh.
(Strident) What have ya heard about 'im|? (E)
Um, that there was gonna be a lot of ‘em? (D)

(Sharp) Who told ja that|? (E)

(Defensive) Lots of people** « - . I have - lots of

books. I dunno.
(Aggressive) What'd ja read about the antichrist]? (E)

Ahem, ahem.

(Clear, normal volume, with a tone of resignation)

w = = =T really don't know . . .
Anybody else? (E) 
'cause 1 never had any frame of reference* ﬁof a ...
(Sharp]y) You've never had any frame‘a'reference.
Uh uh.

How 'bout you, Ka*rl? (E)
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I-i've just heard the term. That's just about the
size of . . .
Well we can't do much with him then, can we? (R)
No, ha ha.
He, he he, heh, heh - = . But - - all* of the
churches--see?--all* the Christian cﬁ@rches are

waiting for antichrist to come] .

Uh huh.

‘No*. Doesn't, well . . .

A11* of the Christian churches - - - are waiting .for
antichrist to come - - and if-you read such boqks as
Billy. Gra*ham, Hal Lindsay* - - - and Salem Kirba*nd

und go to any X H‘"-, any evangelist turning on a
meetiﬁg, most| churches| - - - they'1l tell ya one day
the antichrist is gonna come - = . Know wha ah:mean

w =« =2 (R) Ahem., And they tell ya that he's
going to take over the wor*ld and that we, the

Christians, should avoid him.

Uh huh =~ - =, that's about what I've heard.
That] ~ he's going to come, hum = = =2 (R) Al
right] = - . Now, ah], how would je do--you have

any frame of reference as to be able to figure out
how| to recognize - - this antichrist? (PQ) (E)
We didn't talk about this the other time, did we?
(1)

No.
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Joshuai No, OK. Uh, do we have any type of reference on how

‘to recognize antichrist when he comes? (E)

Faith: w m = Woll, it's mentioned in the Bible.
‘Joshua: OK = e o« "Well, how do all the churches tell
us zat we're going to recognize antichrist = -?

(E) Do you have any i--anybody have any ideas? (E)

Dan: Oh, I do:
Manuel: Ha ha ha.

Joshua: Wha = = = =2 - (I) Anybody have any frame of ref-

erence on that? .(E)

Shirley: HNOIN, won't it?- (D)
Faith: Isn't it, ah = = =~ ~war? (D)
. Joshua: Yea*h. Let's see, one more have one? (E)
Dan: Tattoo everyone with 666. {E)
Manuel: Yeah, yeah. |
Joshua: Ah, that's one of them - = - ; but, ah, l-Tet's, Tet's

-say, have you heard ahything'on the antichrist or read

anything? (E)

Karl:: Just - the term.

Joshua: OK, now I'm'QOnna read.he*ré' ------ a little bit here
taken - = I'm writing ~ - Jeanne Dixon here = = =
and taking from her let-letter here w w wowoum, she

has some sort of a description here of how to recognize
antichrist - -. Let's see, where does that start
e e e e e e e D

Dan: (To a cafj Hi, Squirrel.
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(Sound of a'screen-dodr closing and a female yoice

saying, "Excuse me.")

OK = e o « - ghem = - « =~ -~  See, she had a vision

= = - where] she saw the return of Jesus - = in a’
~prison in the Rocky Mountains = = = = =, And* she

came oqdl'ah; with this visioh-fit came out - in the
Enquiver--that] um, Jesus has returned and he's in a
prison -« - in the Rocky Mountains. Then shortly
after that she come out with another vision = = =

and she saw Jesus walking down the side of the moun-

tain - = == and there was a whole group of people
down at the bottom of the mountain - - waiting for
Jesus to come down the mountain -~ - =. When he come
dow*n - - a lot of people accepted him.

Uh huh.

And a lot of people says, "Give usV»-wfu-Barabbas.f

D' ya know who Barabbas is? (E)

IOOn

Well, ah . . .

What]? (1)
he was]| = = the one who was| - + - set free in
Christ's place - and cruci, not crucified in Christ's

p]aée._

‘Yes, he was a, he was a noted criminal that wanted

for, wanted for murder, and he was scheduled to be

crucified. But it was the aa aa, theAfhe Roman law
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that they aliowed the Jewish people one person a year
to be set fredl w =« So when he - didn't find any-
thing wrong with Jesus - - » that he didn't cémmit any
crimé, that he wasn't guilty of what they said he was--
they insisted upon he beAcruéified. He says, "We]ﬂf,
you are entitled to one person going fredl. Whom
shall I give you, Jesus or Barabbas?" (A) They said,
"Give us Barabbas w - = = = =. " I mean, "Turn him

free and crucify Jesus." So she said that she saw

‘Jesus coming down the side of the mountain and'this

time they didn't say - = "Crucify Jesus," however,
they'juﬁt says - = "Give us Barabbas - -." Huh?
(R)

Yeah.
~Later on =~ - -, she said that this visions of Jesus
e»Q-was'the antichrist = = ~. Know wha ah mean?
(R)

Uh huh.

But when she saw 'em in her visions, this was Je*sus,
he was in prison, ahem. She saw him iﬁ prison = - -
and she saw him come - down the side of the mountain
And then she had another vision "-"-"-oftum‘w -
before that, of a, um a, Nefertiti - - that was holding
in her arms an, an infant and there was a Pharaoh there

= = = who was Amenhotep the Third, who was the husband

' or Akhenaton. How d' ya pronounce that? (1)
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Awk—gn—ah—toh.;
Akhenaton see, and there was a, th-the pyramid was in

the background -~ and this "jchi*ld‘was'in ragged

clothes = - - and she said she Tooked»into this
child's eye*s and she saw great wisdom = - and .

knowledge ~ inside. See, he was all wise. And then
she looked at - Nefertiti and - she put the child -
down and she walked away*, sort of like into the

past, and she stopped at a well - - - , and while

she was' stopping affthe‘we11 to get a drink "-sbmebody'
stabbed her in the back and she - - died and went out
of the picture. And of course this took place ih'real
life] ~ some thousands of years ago when Nefertiti did
live, ya know? (R) Hmm? (R) This is how she died.
Somebody stabbed her in the back - - - and, ahem, when
she looked ba*ck, this child had»gro*wh_to adu*1thood.
Ahem.

And she says that she saw hi*m, all* people - of the
world started following him and he ah, established
peace in the world] . And that|, ahem, all* people,
tribés, nations, aﬁd tongues - - - come under him .

- = «and he united 'em all and estab}ished peace in
the world =~ = =~ , hmm? (R) And she took this,
because the pyramid was in the picture, that this

child was born--she had this vision in 1962-- « = -

and she took it because’ - the pyramid was in the
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picture* o , that this child was born in 1962*
in Egypt] . This is how she_interpreted’it'F'~~m -
And thatlshe even saw herself being caught up with
this chi*la "jand,becoming a part of th-the thdu*sands
a people = w w Thét all the peop]e-—know wha ah
mean?-- (R) got behind him. See? (R) And at that
time* = w o she saw him as Jesus v w w  hmm w?
(R) Then Tater on* she said, "That's the antichrist
--------- " Hmn ~ = -? (R) And the reason that she*

- = , even though it was made known inlher visidn

- =, that this was the* - return of Jesus -
we we know--she saw this in her vision-;shé knew that
from her vision = « - . Later on = = = , and we
assume that it was under pressure of the church er,
or her religious = training, that she changed it ta
the antichrist. 'N' the reason she changed it ta the
antichrist = = = is fhaﬂl « « = there is - some standard
- an,. explanations by, given by the churches 'n'
evangelists 'n' so forth - - - of what the antichrist
would be like w e e ghEm e e e - And I'_m
takin' ah, ah I'm writing this Tetter to tell her

that her vision is true. See? (R) That she had

“the true knowledge - of her vision when she saw it,
hmm = « =2 (R) And, um, but she changed it to
antichrist - « <« because of her "-understanding of

antichrist = - ~. And I state here = ~ -, "In
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my life = = and i i my, in your book| = , My Life and
Prophecy*, you pegged the antichrist so accurately*
that we can use it as a cri-criteria to bin*point
him « =~ . " See? (R) I I'says, "I will reiterate
them to you now| . ~ = - - You state tﬁat:a ma*n who
is dubbed- the Prince of Peace will appear on the
‘world scene and claim to be* Christ = = - who will*

be one of the several sighs of the second coming of

Christ = = . One of th-the signs is that - this
“man will be = = = a Prince of Péace';in-. 'Hef}ljbe
dubbed the Prince of Peace ~ ~ ~and that he will
appear‘on the world scene "4"-C1afminglto be Christ]
----- ." Hmm? (R) Then| « = she gives us another
one*, OONI I X concern = -, um‘"-"'"-appear'on the
world scene and claim to be Christ « = = who will be

one* of the several signs of the second coming of
Christ] . As a result of the»powerfﬁl influence énd
persuasion* of the prophet of the* antichrist--this

is still heriexplénation‘m-~4~--~universa1 confusion*,
“visions, schisms will prevail. Some religions will]
e chénge'into heathenism and the remnant ~-,:the'few
faithful* Qho have retained their be]ief ih the one
true God, will suffer. great violence = - -, and as

a resu*lt ofAthe works of the so-called Prince of
Peace = = = «. So one of the signs is that he'll

be dubbed the Prince of Peace - , hmm? (R)
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Number: 2« « , this one who claims he is Christ
but is not = = - . But the greatness of the signs
will be the acceptance of a false religion = = =

‘that this - antichrist will claim to be.Chri§t and

he isn't » = and he'l]l establish a false religion -
I mean, this is one of her ways to recognize thé
antichrist. Three*‘"-, the antichrist will be a
phenomenon -~ , a political powek --------- . He's not
simply a religious heretic = = - . Uh -, in other
words he knows all about religion, ya knéw wha ah mean?
(R) He's not really a religious heretic = = = whom
the world at la*rge could safely ignore. No, he will
hold earthly power - in his hands and use it as his
instrument. -All the tyrants of history are mere
children in comparison with him| - - . in'other
words, this antichrist will be the most po**werful
- force*, ya know wha ah mean? (R) of anybody,
even Napoleon* or ah, Hitler* or whatever, ya know
wha ah mean? (R) He's gonna be* the big " stink“

power = = « « « _  Ahem, he will receive the worship

-of many people* as if he*, in his own person, ranks

‘with God| . Hmm? (R) And here she is quoting from

- = the* second chapter of II Thessalonians, ah - -
the II Thessalonians, the second chapter, in which
it says -~ . Ya got a Bible? (B)

Right here.
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Pull that out. This is important. . Ahem.
T got itvright here.
(Pages .in Bible are flipped.)

« « = = Why don't we turn that light on there, ah,

Manuel? (B) ~Turn that one - = both = = of 'em

(A 1ittle dog yips fn the background. )

Then you can get the one on the wa]]Ithere, too.
Right, right in front of you = = = = = =

That puts- some light on the‘subject.

Anybody find it? (E)

Yes.

No.

ORI X.

He he, ha ha ha.

Wh-which verse? (I)

IT Thessalonians, second chapter.
What, ah,,what verse? (I)

Wa-wait, well well Te-let me ah look at-tHis and

then I'11 tel ya,'OK? (B) (Blows nose;) e
I1 Thessa]o*niéns, second chapter® - = w= w = Let's
- let's read the whole chapter here -~ - - |
J(B)' Start iﬁ the, the second chapter - = =~ .- Ya
wanna, ya wanna read this = - for u;?' (B) Second

chapter, second, no, wait.  You got it, Shirley,

yet? (B)
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I don't have it. It's in the 01d Testament? (D)
It's in the New Testament. It's near the end. Ja

find it? (B)

Oh.

Near the e*nd? (D)

Here's Thessalonians.

(S1ightly deprecating.to Dan) No, uh uh.
Shush. |

OK, second chapter starting where? (I)

Ah wait, wait till she finds her place. We'll

Go over there and help her - - -,
It's right by Timothy.

It is right by Timothy.

It's after Corinthians.

(Impatience showing) Yeah| , it's after Corinthians.
Consolations?

(Over general mutters) Right in there some place.’
(More mutterings as pages are flipped.)

It's before Hebrews.

It's ggéllx near the end.

It's right after Cd]ossians.

0K.

And right before Timothy.

IT Thessalonians.

0k| , second| chapter|, OK um, Fa*ith.

"Now we beseech ye brethren by the coming of our
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Lord Jesus Christ and by our gathering together . . . ."
(Interrupting) That's not what mine says at all.
Whata you got for yodrs? (1) |
Ha ha.
Ha ha ha.
She starting at Chapter 22 (I)
Yeah.
"For you yourselves know, bre*thren, that our visit
to you was not in'ygjg3 but though we had alréady
suffered and been treated . . . ."
'S not what mine says either, ha ha ha ha.
Which one you reading out of? (I)
You got I1 Thessalonians? (1)
Chapter 2, right? (D)
Is that II Thessalonians? (1) (E)
NO. No no no no no.
You got I Thessalonians? (R)
OK; Ii Thessalonians.
Second? (D)
Ha ha ha. He he. Heh heh.
Stop it!
Kno*t head.
0*K.
Now*, go ahead Faith.
It's right after sixth, seth, Thessalonians.
"Now we beseech ye brethren by the coming of our . . !

(End of tape 1, side 1)
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(Tape 1, side 2, Transcription is resumed in
mfdconversation;)
Well*, mine says, "who opposes exalts himse}f‘égainst
every‘sé—ca]1ed God or object of worship’"iuf, SO ﬁhat
he takes a‘seat in the temple of God, . . .
She got Revised Standard.
Yeah, but let's go ahead.
Huh? (1) |
Go head, I I I .
"proclaiming hihse]f to be God."
04 , "proclaiming himself to be God." Read on a
Tittle bit further.
"Do you not remember that when I . . . "
A1l right, OK = = ~.. A1l right, now this is, this
is the thing here* is that he goes and he takes, he
sets himself. Go on], read on further, it it tells
some more about it later on. .
"Do you not remember that when I was still with you
I told you this?" (A)
Read on further.
"And you know what is restraining him now soAthat
he may be revealed in his time;"

D' y',."restraining him now:" In other words, he's

saying here that he exists already! 0K , go ahead

What is it XXM X ? (B)

"For the mystery of lawlessness is a]ready at work; .
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"Is already! at work." 0K .
"only he* who now restrains it will do so‘until he
A1l right, then go ahead.
Ti1l who is out of the way? (D)

Well, the one that restrains ii. He'll restrain

it till he's outa the way, ya know? (R)

0K, "And then the lawless one will be revealed, and
the Lord Jesus will slay him with the breath of his
mouth and destroy him* - by his appearing and his
coming." |

0*K, now this, this antichrist according to this,
comes and sits dbwn in the temple* and fs woréhipped
as Go*d. See? (R) This is one of the ways| . First

of all, he's dubbed the Prince of Peace, then he

comes and sits down in the temple and is worshipped

as God = - =, OK? (R). A11 right, now = another
point she got here'"-~:"1uh, she says--this is Jeanne
Dixon again--"But since he will set himself up as God
before all men, and will demand worship of all men -,
will not tol, he will not tolerate worshih of the one
true God." This is her description now*:of the anti-
christ. See? (R) That he will not tolerate the*
worship of the - true God. That he* himself will be
worshipped in the place of Go*d|. Then he says he*

will be the exact opposite of Christ. He will be his
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- adversary* and at the same timé'wi]l be ‘his imitator

He will imiﬁate Christ -~ - so perfectly that,
that you can't tell 'em, but he will be the uﬁ -
he will be the exact opposite or.adygg§ary of Chrisdl.
But an imitator, a perfect imitator, the peop]e.wi]]
« = = worship him or think he's Christ - = because -
he's such a good imitator, but he will be* = « = um,
ah, the adversary of him w e e o e NOW
these are, these are some of the thing*s that she
pointed out. Now there's ~a lot of other things.

Anybody here* - that has any idea - - who this here

“ah scoundrel is? (E) Or is going to be? (E) Let's,

Tet's take another one here. Gimme, gimme that - ah

New Testamént here' An” s here" v e aer eee e e um e e

(Sound of pages turning.)
Now the only place in the Bi*ble where the word

antichrist appears* is in the um Epistles of John

(Sound of pages turning.)

Lemme, lemme use your Bible. This, this print is too
small for me. There - Karl -, there = = - -, take
me all day.

What rebell*ion are they talking about? (D)

Well, what do you think it is? '(E)
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= = = = It says, "Let no one deceive you in any way

for that day*"--referring to the coming - of Christé-

"will not come unless the rebellion comes first."

ONI,'we're}gonna get inta that rebellion ina, in just

a minute.

0K w =

A1l right] , yeah| , this is ah|, I've got] ~ the I John
here, the second cﬁaptér* and the 18th verse, an' let

me read that for ya. "Little children, it is the

Jast time: and as you have heard that| ~ an antichrist
shall come, - e*ven no*w there are EQQX.antichrists;
------ whereby we know* this is the last time] of the |
last hour." See? (R) In the time of John* - -
1,900 years ago when he wrote this, he said there's
many antichrists. See? (R) Now the Christians are
waiting for the antichrist to come* and sit down in

the’temp]é and be the Prince of Peace and so forth. But

‘John is telling us- - - that he starts in the days of

the apostles, and in Thessalonians it says he's just
being restrained - - , see? (R) And then he's going
to be revea*led in this time and Jesus is going to
slay him with the breath of his mouth Il I , hmm?

R) But he's gonna reveal 'im- - - . Now the people
of the world don't know “ who this ahtichristAis.

Do yOdl? (E) If he gets out in the days of the
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apost]es,‘df ya have any idea who he ié? .(E) |
Well, it cﬁuld be the chur*ch or . . . .
(Intefrupting) Kar1? (E)

Well, I got the impressidn « from what I heard

last time I was here, that it's the chur*ch - -,
yeah.

OK.

The establishment church.

OK o e o , but first of all that he's dubbed the
Prince of Peace. When the apostles came to Je*sus

« « [ mean not the apostles--when the Jews came to
Jesus ~--éh, there's a prophecy* in* Isaiah. Ninth‘

chapter of Isaiah. It says, "Unto us a child is born"

(reciting from memory rapidly and indistinctly). “And

the Prince of Peace « = = = '" So they come and they
asked Jesus = = -« , "Are you the‘Prince of Peace -
that we're waiting for?” (A) You know what Jesus
told em? (E)

He said, "No*."

(Loudly) He said, "No*! I* didn't come to b}ing
peace, but a sword." Another way he expressed it:
"No*, I did not come to bring peace but division."

See? (R) Now all* four gospels, Matthew, Mark,

Luke, and John, it states that Jesus said he didn't

come to bring peace. If it was just in one gospel,

we migﬁt think it got interpolated--somebody inserted
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it in there--but in a*11 four gospels. Je**sus
himself denied being the Prince of Peace. Theré-

- fore the Prince of Peace pertains to the’seCOnd
advent of Messiah ben David - ~ -~ . Had Jesus claimed
ta - be the Prince of Peace, he'd a been the greatest
fa*ilure of all history, for we've had nothing but

‘war o - since his advent. He never has gotten us

‘peace. He's established - = = division in the world.
His<own religion diVided up into 10,000 different
denominations. And we've had nothin' but war] .

Then it says that this antichrist is goithS* come
and sit down in the temple as i% he's Go*d = = = =
~ ~as if he's God| . Je*sus - ~ ~'won't say] that] .
No place did Jesus ever say that -he was God{'@:4 -y
hmm? (R) The Christians claim that he's the

incarnate God. They call Jesus the incarnate God| ,

ain't it? (R) Um = « = -, Tet's see here - - -
w = = Lemme get through -~ - - these are just real
rough - draft here = - .

(Papers rustle in the background.)

Oh, here they are - -~ - ahem -~ - and bu Jesus
emphatically claimed to reveal God ~ . Now first,
let's get back to a Iittle‘fufther. Theré's nothing*,
nothing in Je, Christ's own statement as reportéd in
the gospels to support the view of the4incarnatioq

- = . that he‘was incarnate GOd-—no*thing'in the
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gospels to support this. And it was not generally
“held during his lifetime = = ~ . Jesus emphatically

claimed to reveal God whom he called the Father,

butvcontinually differentiated himself from the
father « « - = in many of such references as ﬁﬂi@

who_seht me," see? (R) He Said,:WMy Father is

greater* than I - - " This is in Jo*hn 14:28 ~ .
He says, "I go to the Father - - ." John 16:60.
He says, "I will pray to the Father - = ," hmm?

(R) That's um John 14:16. He says, "I do nothing
.of'myself'»-but as my Father who taught me - ,"
him?  (R) = - He, he learned from the Father.
He made this abundantly clear and even stated
specifically* that the Father had, that the Father

posséssed knowledge that was not possessed by the

Son| ~ - when he stated -, "But at that day and that
hour knoweth no man. No| , not the angels] - - which

are in heaven and neither the Son but the Father

« " In other words| , he was saying that the
Father knew* - a certain bit of information that
he himself didn't possess. Well now, if he was the

incarnate Go*d - , he would know this. See? (R)

In fact, he tri cried tears of blood - on| Gethsemene
« = . He said, "Father, let this cup pass from me
w =, bu-but if it's thy will, let thy will be

done = = = = = " He didn't want thus to drink the cup|
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of martyrdom - - « < . And on the cross "'--hqw d'
ya say the Yakmet Sa*sabani*? - (I) --he says, "Oh,
’Father, Father, why hath thou deserted me?" (A)
Huh = o o ? (R) Now if he was the Father, why would

he say, "Why have you deserted me e P (S)

(R) So its very abundantly that Je*sus_deni*ed,beihg
the incarnatevGo*d."-~-»-"-; The Christians'come
along and invent my*thical Jesus = « = =, 'They
dubbed him* the Prince of Peace.
(Papers rustie loudly in the background.)
ATl right,-§§gg rattling fhose packages!
-(More rustling and some muffled bangs.)

Unidentified: No.

Joshuaz (Pleading) Pearl* - .
(Voices ih the background.)

Huhl ? (R) Sol, ya, let's not make any noise out

there.
Sol. (Grunt) OK (grunt).
Joshua: Sof e e w | the* ., .

(The noise continues.)

ah, Jesus denied being the Prince of Pea*ce - - -
He denied being* the incarnate God, but'fhe Church
= = «35ays that he's the Prince of Peace = = = .
Down here at the corner we have the Lutheran*
Prince of Peach church) "'"-"ln-,'sedli"-"-"-? (R)
(The noise continues.) |

And on Christmas morning when you go to church
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- = you see a little cradle underneath fhe tree* -
and it-says w w w Prince df Peace - = -, uh huh
- ? (R) So they dub Jesus the Prince of Peace.

’

They dub 'im the incarnate God. And ~ - this .

(More‘noise.)-

I'm busy.

Pearl: OOOONX.

Joshua: OK = == . 1don't know why everybody has to come
around just when I've got a Fireside = - - . OK*.

Pearl: You'ré tﬁe'one who sent me out don't forge*t.

Joshua: I didn't send you out.

4Chorus: Ha ha, he he he, heh.

Pearl: What about the dog food? (C)

Joshua: wowwow oo S we e e w where does, where] where] ,
who takes their sea*t.in the temple = = = ? (E)
It's my*thical Jesus =« = = , see « « =2 (R) In
what tempie? (E) In the Catholic Church = = =,

~right behind the altar there is the sanctuary - - -

and this is the pla*ce for fheir‘igparnate God|

~ , hmm = - - ? (R) They can recreate hfs
body on the altar, but behind the altar* - = - is
the sanctuary which is the temple -, ya know

~? (R) And there who sets in it is the .
in*carnate God. Jesus is called the incarnate Géd.
Andl when the Christians pray* - - -, they pray

to Jesus as the incarnate God «~ ~ - . The Christians
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believe that he is the incarnate God, and they call

him the Prince of Peace = , and he takes his seat in

the temple and is prayed to in the plggg of the one
true God = = = v . ‘What's going on out
thefe? (1)

DN NN,

Oh| . He's prayed to in the place of the one true
God. In* "jChristiandom - = . this is um mythical

Jdesus. This mythical Jesus is in - - opposition*

to the true Jesus of history in the Bible = =,

hmm? (R) Because the true Jesus in the Bible said
he wasn't the Prince of peace and he - didn't claim

to be - God, ya know wha ah mean -~ - ~? (R) So

seat in the temple « - - , is in opposition to the
. one trug) Jesus ~ = - , see? (R) And thus he is

anti-Jesus. And anti-Jesus is antichrist! Hmm -

== =72 (R) This antichrist is created by the

Church = = = = = ." Ahem, ahem. And he receives
the worship in the place =~ of God = = = « , Now

there‘s many versions of the antichrist, hmm?, Eéch
church has its own particular version, and that's -

why John said| , "There's many antichrists = = = = ,
hmm? (R) They have.this here mythical Jesus doing
all kinds of things -, ya know? (R) Physical body

resurrecting, going up into the sky*, comin' across
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And if you read some of the* books] ; it's

just = - Qgig_raising'some of the things this here

mythical Jesus can, can do. But|, the Jesus of

- history* in the Bible was a delfull dull fellow.

1 mean, he wasn't exciting at all = = ==, In

order to make him appetizing and, and acceptable

« « = « to* the pagans, the heathens - , Greeks,

and Romans, the Genti]es, see?-- (R) who had

sbmé exciting gods--Zeus on Mt. Olympus, you know,

with warriors and everything else, see? (R) They

had to* - « in order to make him palatable = = = ,
to make] - ah = - Jesus in, of history, palatable,
they made him the ihgggpate God -~ = - , see? (R)

First, they gave 'im ta be the Son of God, the
physical Son of God, see? (R) And then they say
this physical Son of God is God the incarnate God.
- They have 'im to be the Prince of Peace and alf
these things, and| they glo*ify 'im = =~ - . Well,
he's = = - much more exciting than the Bi, than the
history, you know, than the Jesus of the Bible;
you know, the historical Jesus? (R) And people*,
boy they buy that. Ya know wha ah mean? (R) |
And each church and each minister goes to gréat
lengths to make sure this Je*sus is more glorified

than the other church. Know what I mean? (R) One

141
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of 'em even have have, has Mary to be the Mother of
God.. And then they make a statue of this Mother of -
God, hmm = -2 (R) Hm? (R) Hmm? (R) And they
make a statue of this incarnate God, hmm? (R) And
because* Jesus was not an incarnate”God, and they
make a statue of 'im, as the incarnate God, what are
they doing? (R) They're making an idol, hmm
ww =2 (R) They're making an idol of a nonreality.
See? (R) Hmm? (R) And this* antichrist has’

captured the worship - of the mass of the Christians.

Now the dénger - of this = « « - is that many of‘the
Prdtestants"churches -« say, um, (rapid fire)

"Believe in the Lord Jesus Christ and you, thou

§ha1t be'sayed." But this has no particu]ar meaning
today = = - because they don't know who the Lord'
Jesus is -, see? (R) They're believing in
antichrist, hmm? (R) They're believing:in antichrist
in the place of Christ. And these people believing
that they're going to be saved when this atom war
comes - , see? (R) They're going to be in these big
cities--Chicago and New York, Spokane, and the cities
of 100,000 population or more - --believing that'

they're saved in Jesus Christ' But they don't even

‘know who Jesus Christ is. They haven't been taught
Jesus Christ. They've been tau*ght - - anti*christ:

- and antichrist can't save anybody! And when the
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bombs. drop on 'em, they’re going to be destroyed!
AS*, )X X D X QR e e . There's ah -, there|s
another people that = are very highly deluded -,
and if we read on a little bit more in that there, ah

place in Thessalonians -, yeah. .Will you read on from

'where ya ]eft o*ff B I B Ahem'

Where did we leave off at? (I) "And then the lawless
one will be revealed, and the Lord Jesus wi]]islay him
with the breath of his mouth and destroy him by his
apbearing and his coming."

A1l right] , read on|.

(Louder) "The coming of the lawless one by the

activity of Satan - will be . . ."
"By the activity of Satan « - - = !"™ "The coming

of the lawless one by the activity of Satan." Go

ahead.

"will be* with all power and with - pretended signs

and wonders and with all wicked deception for those

- "A1T* wicked decegtion.[of] those [that] are to perish!"

0K , in other words they have decei*ved these people*
------ to such a degree* that they're gonna perish = -
They're gonna put - their* reliance on this =~ =
fellow, see? (R) This creation. A1l right, read

on.
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"because they refused to love the truth and so be
saved « = = "
Uh uh.
Uh uh? (I) "Therefore God sends upon them a
strong delusion, . !
A11 right! "God sends [on] them a strong dé]usion‘

-~ ! Al right. | |
"to make them believe what is false, . . ."
Wa, ya yo-your version says a lie. ‘Know_wha.ah
mean? (R)
"And for this [God, and for this] cause God shall send
them a strong de]ﬁsion that they shall believe a lie."
"They [should] believe a 1id|."
This one says, "And for this reason God gives them

a delusion that operates on them - to believe what is

" false.,"

Now, the false is the incarnation =~ -~ - and the-there's
a lot of other falsehoods, ya know? (R) And varia-

tions of this. Now one group of people are so

deluded ~ by this deceiving, that they think they're

gonna be raptured out when this happens! Ya know?
(R) AN Christiaﬁs don't believe this, but a large
percentage of Christians happen to be.deluded wifh
this Tie. Ya know? (R) That they're gonna go up
in the sky in a rapture - , when this happens. And

this also is not Biblical! Know wha ah mean? (R)
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A1l of these'ggmg.lie?ﬂl'¥* ------ have been pedalled off
by the agents of the antichrist by* - the false :
prophets or the clergy, tﬁe theo]ogians, the agents,
and vendors of the antichrist.: They* are §glijng
this antichrist! Now| -, the real Jesus of history
is not illustrious and = he's sort of du]],'reai]y
= 5 you know? - (R) You couldn't ever sell him.:
But in order to get these big churches and these
big Ca*dillacs and these, and all* of this money| . . . .
If you went through the Vatican--my wife weﬁf’throqgh
‘the Vatican--and in the few square blocks of the
Vatican her guide told her - - , he says, "Ya see
all this wéa]th,"‘and it was just swar*ming with
wealth. He said, "There's more wealth in}these=féw
square blocks of the Vatican than in any cOUntrz in
the half of Europe. You take| , ch00$e.any.bountny
and half of Europe-and there's more - wealth invthis
Vatican." These are the vendors of the - antichrist!
See? (R) The agents and the vendors of the anti-
christ, which is the damned 1ie* -~ that Jesus is
the incarnate God, that he is the Prince of Peace
w = = and a ot more lies. Ya know what 1 mean?
(R) Hmm? (R) The people are deluded - in this
thing = - . And now, how is Jesus going to destroy
him by fhe breath of his mouth on his returning

-2 (PG( (E)
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S'cuse me a second, Josh, XX . I gotta go down-
stairs and see what kinda mess is back there.
Need some help? |
(Sounds of sométhing being moved and a door banging.)
Ain't nothing like a balky dog, is there? (R) |
I H‘H onn.
He's scared of you. A1l right, now where were we?

(1) (B)

. How* is Jesus gonna slay the ahtichrist? (1)

Yeah| , how is Jesus gonna slay* when, on his coming
. .. 7 (E) It says here that he's gonna -~ slay 'em
with the breath of his mouth. H-H-H-H-H-H-H-H-H-H-H.

‘He gonna breathe on 'em like this? (S)" Burn 'em

up? (R)
(Indistinguishable comments.)
AH| , we for*m wor*rds with our'bfeathf Sée?_ (R)

And the words that I am speaking here é]ays‘this

CRITTER! You*'ve never been pointed out the

antichrist before! SeeAm O '(R)
It says Jesus will slay* him with the breath of his
MOUTH - - on his coming, see - - ~ -2 (R) (Voice
drops to a normal volume) Billy Gra*ham "-"~ﬁv; Hal
Lindsay - -~ , are all* the agenfs, all these Egggyg,
the churéhes are all the agents of the antichrist.

Aio*ng comes Je*sus, one who fulfills the p-b-prophecy

of Jdesus = = = = ! Hmm? (R) Slays him with the



147
“breath of his mouth - = « « =~ Now that there is

three* pro*phesied comin' in our day. Jesus pro-

phesied Mohammed by name « = « = and MOhammedlcameA
by hame ------ . But for our day there are three*
prophesied to come* - - ., Ho*w are we to»té]T*f

this promised one? (PQ) We, we went over this a
'1itt1e‘bit last time. Ho*w are weléding to Egll
this promised one - from an imposter? (PQ) Jesus
said, "Watch out] - , there will be many false
prophéts ari*se and gonna lead astray even the very
elect." Ya know what I mean? (R) How are we gonna

tel1* this promised one from Go*d, when he comes| ?

(PQ) (E)
Shirley: By the calling card.
Joshua: By the calling card! He's prophesied by name] - ,

address| , date] , and profession - , know what I
mean = = « «? (R) And I think] -, at this
ti*me - , we ought to proceed down*stairs. Every--

body get their coffee and head down*stairs.

Section III. The New Messiah

Unidentified: ~It's cold down here.

Joshua: OORX,

Shirley: It's cold down here*.

Joshua: Wanna coat] ? (I)

Voices: Not what I've got. (Several indistinguishable

comments. )
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New Testament won't work.
Oh.
We, we can bring this blackboard upsta*irs.
No, I'11 be fine. I'm just . .
You'll be fine? (I)
I'm just sulkihg.
There.you go, suffer. (Loudly, to the audience) I
don't Tike it down here either. I ]iké‘it upstairs,
but everybody talked me into this. A'
Heh heh heh heh.
The cold will* - speed up your mindf
(Twenty seconds of noise followed by Uﬁinte]]igib]e
voices for 25 seconds.)
A1l right, now the things that we gave as a cri-
teria - last time were Il Il Il Il by name, by address,
by date, and by profession - - In ah, the = -
01d|, 01d Testament there's a prophesied ~-; there's
propﬁeqy concerning the coming of Jesus Christ.
Will everybody turn to ah* um Matthew, the first
chapter? (B)
That's the New Testament.
And gimme one of them B]ue ones, um um, Sol, um.
OONOXXONXNO,; Josh.
OO XXX, Manue1f

(Five seconds of silence.)

Ha ha.
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(Thirty seconds of silence.) (Note: the preceding
comments between Joshua and Manuel seem to be aimed
toward passing time until the performance begfns.)
Now| - - - , ahem, in order]| , the* the book of B
Matthew is a boo*k of proo*fs concerning Jesuﬁ!
It is different from the otheriGdspEls. The pri-
mary purpose of Matthew here is to show Je¥ , how
Jesus fd]fil]ed prophecy -~ and how he QOeS through
any number of 'em "—.A Herel . The first one he
starts out with is the genealqu of Jesus, to sho*w
his genealogy back tb-David‘u4"-becau$e nobody could
be* the Messiah = - unless he was a descendant of
David. The word Messiah means -~ - Messiah ben.
David or ~ - annointed one =~ ~ . That's a descendant
of.David to}bé the king and this is what the Messiah
~was all about. SQ*,tMétthew.starts out showing the
genealogy of Jesus - , and when we get down to the
18th verse he says, "Now the birth of Jesus Christ
took place in this way* =~ -~ -~ . When his motherf
Mary had been betrothed to Jo*seph, before.they came
together she was found to be with child of the:Ho]y
Spirif; and her husband Jo*sepﬁ, being a jﬁst man and
unwi]iing to put her - to shame"--I mean he didﬁ;t

want to*, to let the people know she was already

'pregnant before he - went to bed with her-f"resolved

to divorce her quietly. But as he considered this,
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behold, an angel of the Lord appeared to him in a
drean| saying, Jo*seph, son of David,"--Joseph, son

of David, meaning;that Jo*seph is a descendant of
David-f"do not.fear to take Mary as your wife -,

for that which is cqnceived in her is of the Holy.
Spirit; she will béar a son, ahd you shall call

his name Jesus, for he will [ah] save his people*
from their sins." AI1* this took place to fulfill

what the Lord has spoken by the prophet, "Behold,

a virgin = shall conceive and bear a son -, and
his name shall be called ~ Emmanuel - (which
means, God with us)." If we go back = to* - -
the seventh chapter* of Isaiah, this prophesy is
given--and I don't have an 01d Testament. Who ha;
an 01d Testament? (B)

I do.

A]i right, find that one there.

‘Isaiah? (1)

Yeah| , seventh chapter = w= w.w« = = = e e
"Therefbre the Lofd himself . will give you a si*gn.
Behold, a virgin shall conceive and bear a son, and
shall call his name Emmanuel."

OK - . Now Emmanuel* is a Hebrew word. When

Isaiah made the prophecy*, the people| .spoke| -

He] brew. This was 700 years before Jesus - =

‘But when they went into captivity*, they learned the
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language of their cabtors, and when they came out of
captivity they spoke thg language of their captors,
which was Aramaic « - - . And when Jesus - was
born, the Greeks had conquered this country* and a
lot of people had learned a lot of Greek] because
this was the* language of theif captors then "-of
the ones that ruled over them « = « .. But the
prophecy was ma*de in| - the] Hebrew language as
Emmanuel - and Jo*seph called his son's name ggggi,
which was a Greek work, which has the sa*me mean-
ing - as Emmanuel - , meaning.God with us = = « =
Sd| . in in fhe first chapter of Matthew it saysﬂ‘"5
all* of this happen*ed to fulfill the prophecy* that
his name will be called Emmanuel; that's why Jo*seph
'ca]ied his son's name Jesus. Hmm? (R) So he was'
prophesied which means in English -~ , rendered in
English is, God with us. Know wha ah mean - = « -

-~ = 2. (R) Micah -, and what chapter is

that in, Manuel? (B)

Manuel: Fifth chapter and second verse.
“ Joshua: Well read = = « - ~ , ahem, ahem ahem.
~Manuel: “But thou, Bethlehem Ephratah, though thou be

[small, er] little among the thousands of Judah,
yet out of thee shall come forth unto me* - -
"[come forth unto me*] that is to be ruler in

Israel."
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0K? (R) The ruleris the king*; and -~ he has to be

- a descendant of David. And out off , out of| -

Bethlehem = - « . Now| , ahen] -, anybody. dispute
‘where Jesus was born? (C) Ahem - ~ and how he

happened to be born in Bethlehem*? (C) Ahem, ahem.
That Jo*seph would have to go ta Bethlehem - - is,
ah, Caesar Augustus had made a ruling that they had

to be ta*xed ~ -~ and everybody had to go to . . .

" {End of Tape 1, Side 2.)

(Tépe 2, side 1, transcription begins jnrmidsentence.)'
thermore, so* shall it be* - in that day - ~ many

~ that all* the peoples of the world are gonna.be

trapped with antichrist - - , see = = ? (R) That

the people*, the Christians, and there's about a

billion Christians under the banner of Christ that

are gonna somehow* or the other relate the* vision

of antichrist the church gives 'em - as somebody

‘that is yet to come, see?-- (R) not knowing that

they are now* worshipping antichrist -~ in the place
of God| - in the templg - - s know wha ah mean

------ ? (R) Ahem. They worship antichrisf,

thinking that fhis_antichrist is going to save them*
- « o and this antichrist isn't going to save any-

body = = . While they are worshipping antichrist;

‘they'11 be in the big cities - : Spokane, Seattle,

Chicago, New York -, Washington, Moscow, London,
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Paris--all the cities with a 100,000 population or

mor*e. The people* will be told, "Believe in the

Lord Jesus Christ and thou| shalt be saved." So all

the people believing in, in these different churches
are believing that they're beiieving in the Lord
Jesus Christ when they believe in that »jmx§tica1
Jesus, that antichrist that I pointed out to you
sooner - , er earlier tonight - - , hmm? (R): They

will all* be in these cities - - and they'll

belie*ve that.they're sa*ved in Christ, no*t knowing
that they have antichrist. And If]l go over.tﬁat again
- if you're gonna stay a little while afterwards = -,
who the antichrist is. OK? '(R) Ahenm. sdr; while
they're worshipping'antichrist, the bombs will drop
on 'em « -« « . just like it was in the days of Mo*,
they wouldn't get on the I X = - . And while*, when
the bombs drop on ‘em, the antichrist will be -
destroy*ed - , the Beast will be destroyed - -~ , a*nd
----- those agents and prophets of the antichrist, the
yendors of.the antichrist, will be destroyed = = = = -
The sa*me - church that brought antichrist
into being brought the Beast into being. And I thihk
I explained that the last time, didn't I? (I) About
how the 1eppard come about? (I)

Uh huh.
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Joshua: And the body? (1) And the head and all this? (I)
Fir*st they brought the antichrist into being, then
they brought this ugly beast that C1e0'Litt1e”Hand
drew. Hmm? (R) That's the picture of the X , d' ja
ever see it before? (I)

Shir]ey: Uh huh.

Joéhua:A Ahem, she's, she's a friehd_of Cléo's,and he's the

one that drew that picture = = = = =

Unidentified: IR R e

Déh: How come:thét's not hangin' where it usuaT]y hangs?
(1)

Manuel: Where's it usually hang? (I)

Dan: Isn't that the one that was at.the-new prison? (D)

Manuel: No*, thai's the Stone with Seven Eyes.

Dan: That's righf.

Manuel: It's still there.

Joshua: So, 0K ~ -~ -, the people* are believing in the

antichrist andvthey're going ta be in the cities
and they're going to be trapped’ --------- . The mass
of fhe Christians = = - ! .There's not gding to be
very many left! Some of them are deluded into
thinking that they're gonna go up into the sky
Now there's one way - - that wé recognize-

Christ on his return* - and that'is not by looking
at the sky* - for the coming of a chariot or for

the coming Jesus come streaking acro*ss, because
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no p]aée in the Bible does it say that he went'up ihto
the sky. It said he went up into bgg!gg‘jugt;]ike it
said that Elijah had gone up into heaven. Sée? (R)
And 1ike Jesus said that he came from heaven and
went to heaven and - he's going to heaven. That he
came from heaven and he is in heaven and going to
heaven = = s =« Sof = = , how do we recognfze
Christ on his return S (PQ) We. do this'by the

same formula that we just gof through and ya missed

it. It's by the name*, ~ = = , ahem, address - - - ,
date .~ ~ -, and - profession. Hmm - = - ? (R)
‘A calling caﬁd ------ . Itis . . . . Each time that

the man eh, that one comes from Go*d, he.is prophe-
sied in this formula. Oh, there's a lot of other
prophecies -~ - besides this that he fulfills. _Hé.ful—
fills hundreds of 'em. Bu*t|, ahem -~ -, the one
that only one persohvin the world fulfills is this
formula. See? (R) Ahem, ahem. If you make enough
prdphecies, they might ap ap, some of ‘em'might
pertain to this person and some might pertain to that
person or another like we said the other night. Ya
know wha ah mean? (R)

Uh huh.

(Note: the last comment about fulfilling prophecy
pertained to a question the observer raised in the

first Fireside concerning the pdssibi]ity that
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either might be sé]f—fu]fiT]ing or bound to come true
eventually given a loose enough interpretation or
enough time.)

Yer bound to:hig_somebody. But if we come up with a

formula that only one person fu]fi]]s'"'"f, see?--

(R) "then we have a formu]a“"-for the return of

Chfist. So ih - the book of Matthew they ask Jesus

. When hefs¢going to come again. And this is in

the 24th chapter - - - .M everybody got'that
R B ()

(Papers and books are shuffled.)

And starting'with the third verse. Faith, you wanna

read in there? (B) Let's see, you've got the King

Jémes, haven't you? (I) OK*.

(Reading very soft]y) "As he sat upon the mount of

Olives, the disciples came unto him privately, saying,

Tell us, when shall these things be? and what shall be

the sign of thy coming, and of the end of the world?"

OK in, in your version what does it say there,

Shirley? (B) |

“As he sat on the Mount of Olives, the discfp]es came

“to him privately, saying, 'Tell us, when will this be,

and what will be the'sign of your coming'and of the
close of the age?'"
Ah ha! See, in the King James Version they tra, they|

translate it as the end of the world, but they made a
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mistake. Almost all the yersions now* translate the
verse as the close of the'age 4'~-, that is, the
close of the Je, age that Jesus - had started.

Know wha ah mean? (R) With the secondZQQming'"f,
'his age comes to‘a_ciose with the return of him,
"hmm? (R) It's not the end of the wor*ld, it's

the close of an age, of an era, or a cycle. Hrm?

(R) And this is go§pe1.l And there's three questions

that they asked him =~ : when are you gonna come
again?, (A) what will be the sign of your coming?,

(A) and for the close of the age? (A) 'N' itf§-

named three things here. So* -, let's read on.

Ahem.
Faith:. "And Jesus. answered and said unto them, Take heed
that no man deceive you -~ . For many shall come in

n

my name saying, I am Christ; . . .
Joshua: - 04 -~ , whose, who, who* is this here many that

comes in his name sayin' that they're Christ? (E)

Voices: (Unintelligible murmurs.)
Joshua: The many ver*sions of the antichrist created by the
various churches, hm - - - ? (R) We have the -

antichrist of the, the Jehovah Witness, we have the
- ah antichrists of the Seventh Day Adventists, we
have the antichrist of the Catholic Church, and they
all* have - different Variétions. Know wha ah mean?

(R) Essentially, they've all the same. The basic
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part 15 he sits down in the temple as Go*d ~ - and
that he does this|. . . . But John said there was
many antichrists - , meaning that there was many
versions in his day -~ , hmm? (R) Ya know? (R)
There'é gonna be many* - false prophets coming « ,
ggg come'in the name of Chfﬁst~and sayihg‘that:thEy're
Christ and ~fsb‘f6rth.‘ All rightf¥r. |
fAnd ye shall hear of wa*rs and rumors of wafrs:
see that ye be not troubled: for all these things
must come to pasé - , but the end is not yet. For
nation shall riée against nation, and kingdom against

kingdom: and there shall be famines and pestilences,

“and earthquakes, in divers places. * All these are the

beginning of sorrows. Then shall they deliver you up
to be afflicted, and shall kill you, énd ye shall-be
hated of all nations for my name's sake."

0Kl , now| if, if you remember whe-when 1 was reading
tonight from Jeanne Dixonf, she was saying that thg

antichrist, when he comes, all* the people in the

‘world will follow 'im and there will just be a few

people - that will -- really believe in the kea]
Christ. -Ya know? (R) She was say'n' this in her|
how to tell the antichrist. And| if we look today*,

the mass of the Christians believe in antichrist and.

"~ there's just_a'fgy‘peopie in the world that cling*

to the teachings of the Bi*ble. See? (R)
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Huh - - ? (R) Go ahead.
"And then shall many be offe*nded; and shall betray
one another, and shaii hate one another. And mahyl
false prophets shall ri*se, . . ."

(Interrupting) Ah, what are the false prophetd['"5f - ?

(E) These are the vendor*s, the agents, and the * uh*

false prophets of the antichrist - - - that make the
different] -~ -, thatyvends'fhe* different vérSions of
antichrist.

The clergy.

The clergy! Uh huh. Of all the various churches. Uh

huh.

Also all the strange cults we're getting* - -~ -,
wouldn't you say? (D) |

Yes*, there's all kinds of versions of this anti-
christ. They all* vary one from another; 0K*?

(®) |

“And because iniquity shall abound, the love of many
sha]i wax cold."

OK! Because of ini*qui*ty the er, the the, the

'people* in the worl*d have caught on to this iniquity!

That is, all the different churches have a different

ver*sion - of antichrist. Ya know, of Christ? - (R)

Sedf - ? (R) And because of this confusion* -,
the love of many wax coldf They go out of the

church and they say the hell with it. Know wha ah
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mean? (R) The love of many* »-«-théy say*, "Well| ,
this is| jus a big| bunch of| kabosh." Ya know?
(R) And they come out and they don't be]ieve‘it._
So‘theﬂ]'v-,.many*, thej'they walk out and‘they; they
Just wax cold. OK, go ahead. |
"But he that shall endure* unto the end, the same
shall be saved ~ . And this gospel of the kingdom
shall be preached in all the world for a witness unto
all nations: and then shall the end come."
0K, now what doeS'it mean* when the, the gospel* =
shall be preached in all the nations ah, of the
kingdom? (E) OK, read fhat again.
"And this gospel of the kingdom shall be preached
in all the world for a witness unto all nations."
A11 right, now what is the gospel of the kingdom? -
(E)
(Uninte]ligible comments. )
It's the good news.
It's the kingdom that Jesus tdld-'em to pray for,
the one that would come here on gérib_as it was
in heaven. |
True.
» -~ If you go to the 01d Testament. - , you'1l

find that when the Jewish people lo*st their kingship,

- that all* the prophets - were prophesying the re-

establishment -- of the kingship, Right? (R) When
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Jesus come,»he‘says, "I am Messfah ben David." This
is how] - Ma*tthew starts out. ‘Listen, this X X I X X
Il , Ben means descendant of David, Messiah means O X ,
the descendant of David. When Jesus come*, he says,
"I am Meésiah ben David." This is what Matthew's

all about = , hmm ~ ? (R) But], Je*sus did not

‘1ivé*'"j"-~°, take a wife* -, and have children
~ 5 and re-establish the Davidic kingship = = = =,
hmm = -2 (R) He was crucified -, later nai*led

to a cross* without re-establishing the Davidic
kingship in the world] =« = = = . Therefore, the]
restablishment er, the re-estab]ishment of tﬁe Davidic
kingship in the wo*rld is by the second coming of Mes -
siah ben David = = = ~ , see = ~? (R) Which is*
what the, the Christians call the second coming of
Christ. When he comes - , he has the kingdom of God
on earth-as it is in heaven. And Jesus asks us to
pray for the coming of this ki*ngdom*. That ié,.in
the Bible, it says that Go*d will ru*le in the form

of David.  We'll get into that tonight befOre we'go;
get through here if we* get along with it. So*, the
kingdom here w111 be preached in all the nations - -,
that is the* -, the Christians are not teaching that.
the* Davidic kingship will be established in the world
in which God is gonna rule* -~ . They* are the agents

of the antichrist. They don't teach this = =,
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seg = = == ? (R) Sof ~ , the gospel of the
kingdom is what we're preaching about -~ , that

Baha'u']lah who is a descendant of David = = , the

‘Messiah ben David, came in the name, came at the

address, and came at the da*te - given by the Bible
fo} the return of Christ or the return of Messiah
Ben David, or the coming of Messiah ben Da*vid oy
hmm = =~ 2 (R) And when he comes, he establishes
the ki*ngdom, because Jesus .didn't estéb]ish the king-
dom when he was here, and we can't have the kingdom
without - - establishing the Davidic kingship -
because this is what the Bible is all about. This
is what the Bib]e talks about in the 01d Testament = .
Go ahead and read on.

- "When ye therefore sha]T see the_abominatién
[of desol] of desolation, spoken of [By Daniel] by
Daniel the prophet - -, stand in the ho]y_p]ace,
(whoso readeth; let him understand:)“
0K, now they're talking abou*t « when are you going
to come agéfn? (A) And to the answer to this ques-
tion, when are you going to come agéih,'he says when
you see* the abomination - - of desolation, spoken
of by Daniel the prdphét, stand[ing] in the holy place

« - =, let the reader understand - - . Now| ,

‘Jesus himself didn't give the date for his return, and

the reason he didn't is Daniel had already given the
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date ~ - - for his return. And here he tells you to

go'back to'Daniel*, where Danie] speaks about the

-abomination of desolation - - and the holy place

which is the sanctuaryl = = = = , hmm?  (R) Let the

reader read in that chapter* -, get the dates

from there - - s hmm = -~ ? ;(R) This is in answer
to their guestioh =~ . So let us turn to Daniel « = .

OK, Tike Daniel gave the date for his first ¢oming--
we just got through with that, didn't we = = = ?

(1) Ahem = = = w = = = . Eighth chapter and the

13th and 14th Verse = = m w e e o
e e N ST it?' (B)

(1)

Number 8:13? (I)

8:13.

8:13 = = =~ . 0K, Shirley, it's your turn ta read
THN .

It does? (I)

II . "Then I heard a holy one speaking?" (D)

Uh huh.

"Then I heard a holy one speaking; and another holy
one said to the one that spoke, 'For how long is the
Vision concérning the continual burnt offering, the

transgression that makes desolate, . ;“ (R)
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Joshua: 'Here your abomination of desolation = quotes 1n‘a

little different way. Ok.

Shirley: "and the giving over of the sanctuary . . ."

Joshua: There's your holy place. Ya know? (R) The sanc-
“tuary, ahem -~ . 0K, go ahead.

Shirley: "ining over of the sanctuary and ho*st to Eé tram-
peled under foot -~ - and he said to him, 'For two

thousand - and three - hundred evenings andhmornings;‘
'then the sanctuary shall be restored et
“Joshua: 0*K, dJesus gives és a date for the re, his return is
| when the sanctuary will be restored to its'"-rjghgful
state after 23* - hundred days--and as these are
years, it's 23 hundred‘years. And this 1sga150
taken - , this is taken from thevabominatidn of
desolation, if ya read the-there* - - an-and the
abomination of desolation or transgression of
desolation they I . . . . It would be* 23 hundred
years. Right? (R) What's the abomination of deso-

- lation or the transgression of desolation, Karl

« w w? (E) The Christians don't know this one
Unidentified. OOXON.
Joshua: A11 right, in the Bible when it talks about] . . .

The most abominable thing in the Bible is idolatry.
It goes the second, against the second commandment.

And évery time it talks about idolatry, it says the
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_abominable practice of idolatry - , see = ~? (R)
0K, it says = =, um = , from the abomination* of

desolation - . A1l right], the Jews were in captivity

because they made idols. God allowed Nebuchadnezzar
to conduer énd take ‘em into captivity becauSe of

the abominablé practice of idbiatry. And Nebuchad-
nezzar destroyed Jerusalem - , making it deso]étev"'.
So the'abominatioh_of desolation is the desolation of |
Jerusalem due to the abomination of idolatry - - ,
hmm? (R) This* abomination of desdlation came to an
end, with the ordervof‘Artaxérxes restoriﬁg, building
Jerusalem, which was in 457 B.C. -

D' you - follow that? (R) (Joshua writes on a
chalkboard. ) There's over 456 years, as I pointéd out -
before*, from the*‘order to restore, build Jerusalem,
to the birth éf Je*sus and we subtract that and we
get A.D.* 44, Now this order was given on March the
21st = - of ~ 456 or 457 B.C. = . On March the 21st.
It is exactly 23 hundred years - from March the 26th.
21*st.

From March the 21st - = - . (Joshua continues to
write on the chalkboard.) 21st, 4*5*7 B.C. - to*
March the .21st 18*24* A.D., exactly 26 hund?ed.years
to the minute! Hum = = = 2 (R))

Umm.

Where, where did the 26 hundred come from? (1) (c)
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Ya mean this one - ~ ~? (R) It'd be 23 hundred - -

since the order to restore Jerusalem. See = = ?

(R) Now, I told you that God had a program - = - ,

had a blueprint « = « , at the time of Adam in which
he was gonna_make ma*n in his image = = = = . Enoch
- = built, had this pyramid built because Adam had a

vision that the world was gonna be destroyed twice:

once in a flood - =~ and once - with fi*re. E*noch
knew that it was tim*e for the flood = = , so he
built this pyramid - = - and = = he* bui, h-he made

one, he made two structures: one with brick and one

of straw. This one he made in Egypt "4»-..-And in*

‘the pyramid - he put the program or the pathway* of

God from the time of Adam - to the time* of the estab-
Tishment of the king*dom - because] when we get the
kingdom, man will be in thg_fmage of God. - He will
take on all the Spiritua] perfections -~ . At the

time of Adam, the‘people* were in the image of the
animal; they had two eye*s, ears, nose, and mouth -,
arms, and iegs - -, but they were barbaric. Man had
been on this planet for millions of years - -~ ; Adam
come six thousand years ago. And the-]anguage‘said,
"Let us make man in our image." The our image is

here is that God made ma*n, one man in his image, Adam,
and then he made anotﬁer one, Mo*, and another, Krish-

na, another one, Zoroaster, another one, Jesus, another
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one, Mohammed, and today, the Bab and Baha;u'llah.
See - = ? (R) Now the chronological* F:pathway;of
God is straight up from the time of Adam. This is
- the pathway of the manifestations - , hmm? (ﬁ)

This is the way* of the world that 1e$ds to the
bottomless pit] which is the great catastrophe

ww =, Remember, if you-find the number of inches
here, you can tell when the bombs, the very minufe
the bombs are gonna dro*p -~ = - , hmm? (R) Each
inch in the pathway represents one year = « = =,
Here is'zerd'point'"f"-. You measure down from
zero pqint - and you ha*ve - - --1455.778 pyramid
inches ~ , and this is the Exodus of Moses - - .
You go up - to um ~ , the number of inches from
zero point td this* scored line and we get 21 -,
um - - , 40 pyramid inches and we héve:Abraham;
andvthen over here* - , Noah, and then back down
here and the start of civilization in 4,000 B.C.--
when the Bible starts out in.4,000 B.C. So* -,
ahem, from here you go up 29, . . where's it at?
(R). off 29.77%2 inches from the zero point and we
come to the - wall* of this chamber = - . And that:
is - - um, September the 21st, 30 A.D. and in* Luke
it says Jeﬁus was about 30 yearé of age when he
began his ministry - . This is when Jesus was bap-

_tised in the middle of the week that they:have
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pointed out, see = - ? (R) We came down "-threé and
a half 1ﬁchés - and’ there's a mark in there, and this
represents the Starting of the week by the, by John!
Beginning* of the last week by John the BéptiSt.

You go up three and a half inches and this line here¥*,
you draw a straighf]inedown, that's three and a half
inches from this one, hmm? (R) And that's the
crucifixion ------ . Exactly the same thing that’
occurred in the =, the Bible that we showed you for
the coming of Jesus. See = - ? (R) You come up
from the zero point - and ~ -~ almost all* of the
pyrémido]ogists - has this as March the 21st, 1844

« w = = The exact date ~ as given'by the

Bible - for the return of Christ « - « = . You know
_whatAChrfst means? (E) Is that the last name of
Jesus? (E)

Unidentified: = O OXXX,

Joshua: See, mine is Joshua Jones. People says Jesus Christ
like if Christ is his last name. If Christ was his
last name, his mother would be Mary Christ, his father
would be Joseph Christ - , his brother would be* -
James Christ »?, hmm?  (R)

Unidentified: Didn't most of the original, origina].Gréek text have
it as Jesus the Christ and then they dropped the the
outta there? (D)
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Joshua: Yeah. Well, some of 'em still have it. I-it means

Jesus the annointed -, Jesus the* Messiah ben David
-, see? (R) It was originally Jesus the Messiah

‘ben David, see? (R)  And finally they changed it to
the Greek word of Christ = = - . We see it in Jesus
Messiah ben David: So we get to this point, both in
the Bible and at the end ~ . This brings us to, to |
the end of a*11* the chronological pathways. This is
the end of the -~ pathway = = - -, the return of
Christ « . And said they, all], they~safd, ahem,
~the -~ sanctuary would be restored to its rightfu]
place w w s In yours, didn't it?2 (R) Isn't
that what yours said? (R)

Unidentified: “Uh huh.

Manuel: Yeah -~ = =~ , then "the sanctuary shall be restored

to its rightful state."

Joshua: What does yours say? (B)

Unidentified: Tann.

Manuel: "Then shall the sanctuary be cleansed." "

Joshua: 0*Kl , one says it's gonna be restored to its rightful
state and the other says it's gonna be cleansed -~ - .
hmm - ? (R) Two different versions - . What does

yours say, Faith? (B)

Faith: “Then shall the sanctuary be cleansed.”

Joshua: 0K, anybody know how the sanctuay in the temple of
of Moses or of Solomon* « = - , how it was

clean*sed? (E)
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Manuel: The blood of goatS'and - sheep.

Joshua: Yes, they brought -~ , the people would bring.theif
- animals - ; they would be slain .on the altar before
the gggg; before the sanctuary - . The‘glggi was
taken and throwed against the inside walls of the.
sanctuary--because there's no recissibn, re-re-
.remission‘of sins without the'"f, shedding of blood -
HHX -, huh? (R) So they get the blood of the
sheeps and goats, sacrificed, thrown‘against‘the
sanctuary walls for the cleansing of it = - "
After 23 hundred year*s - -, the sanctuary is tb
be cleansed again.

Shirley: I thought there was not s'posed to be any_offeking

in there. (C)

Joshua: Wha? (I) Nof.
Shirley: Didn't we just read that? (C)
Joshus: Yes, uh huh -~ . OK, in the Bible* it says that] -

uh, in the 9th chapter,‘it says that Je*sus - went
into heaven* and uh, he cleansed the sanctuary -
~with his blood - while on this earth. He went into
the sanctuary in heaven - to clean it, to cleanse
it. that is, he gave his blood. He cleansed it
with his blood, not with the blood of sheeps and.
goats. On his return, he cleansed it on the ear*th
again -, hm? (R) See? (R) And this is what it

says here, that hisblood is the only way it could
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be cleansed. So*, we have the coming.of the Bab -
coming one day*. Each day is fnterpreted as one year*
is like in the Bible each] day represents a year*
~ = . This is the cri ah, this the* ah little leg-
end or the scale = as if ya had a map and it says
from; going from hefe to Seattle, and over in the corner
it'd have a 1itt]e:"-sca1e. Ya know wha ah mean? (R)
Each inch er, representing maybé'SO or a hundred
~miles, whatever. Ya know wha ah mean? (R) Well ,
the pyramid, we have a block that shoﬁs one pyramid
inch and each'inCh around the pyramid represents one
solar year. Until we get to this point, all
pyramidologists says that from that point on it
doesn't represent a solar year, but one month. But
the Bab made] - the Bahai calendar and there's 19
days in a month and 19 months in a year. And the”
Chri;tians aré using the 30-day month and they come
up with mothing - ~ . But| the Bab is the one that
fulfilled this. The number of| , there-there's 36
inches that come up to the top there - +~ , and each
one represents 19 days. Each one of them inches
represents 19 days. And about a year and a half
after the Bab made his proclamation ~ , we come to
the top of the altar and this is when the first
martyrdom «4"-, Babi martyrdom, took place - . And

this period of the altar - , which is a period of



172

about seven year*s - , ten thou*sand Babi*s,

including the Bab himse*1f - , was martyred "-dufing
that period of time,- thus cleansing the ~ sanctuary,
not with the blood of sheeps or goats but by the
blood of the return of Chri*st at the door =, the
‘Bab, and ten thousand of his foT]owers. And it
says theyf]] deliver you up to be aff]ictédmand
you'll be hated of all nations for my name's sake.
‘See? (R) Thé mass of the people are following -
antichrist =« -, therefore their Christ upon his
return is - martyred.upon the altar - w-m ~ .- That's
because fhey're the worshippers of antichrist - - -
wa the Bab said that he* was the ah, um -
um, forerunner of somebody greater than himself - .
This represents the return of Christ in that - ;
what we say the door*, and that is the coming of him
whom God shall make manifest = - . In the Bi*ble =,
it refers to the one that the Bab was talking .
about as the glory of the Father ~'"-.A Jesds_when he
came, he said he was the glory of the Son = = = , all
right? (R) He was the Son of God| . In thed -, in
Ma*rk 8:38 it says.QWhomsoever'that is ashamed of me*
and of my words in this adu]terods and sinful genera-
tion; - of bi@_wiTT the Son of man - be ashamed, when
he comes ih the glory of the father = = = w0 w0 o o e

(Note: the quotation was incorrectly cited from -
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memory.) Now Jesus didn't speak English. There was
no English language at the time of Jesus, was there?
The English were.jumping from tree to tree searcﬁing
for foo*d - two thousand years ago - - - . They were
barbaric. They painted themselves blue. They ran
around half naked. . . .

(Interrupting) Nyeah, nyeaﬁ, nyeah!

Ah, but gee whiz, 0K. (Joshua make§ monkey sounds.)

'So that's where all that tourist stuff came from, too,

right? (D) XM O X .

Yeah* « - s I know,-OK, so*, . .

Ah, ha ha ha ha ha.

Anyhow, so let's, let's go on with the story. So*,
ahem, it says, "Who's ever ashamed of me and my words
in this‘adultefous<and sinful generation, of him will
the Son of man be ashamed when he comes - in the
glory of the father." (Note:» the cited quotation

is again incorrectly spoken from memory.) Now Jesus

didn't say glory of the Father because he couldn't

Aspeak English = = . What language did he speak? (E)

Aramaic.

Aramaic! It says so in the Bible that he spoke
Aramaic. The*, all the references say he spoke
Aramaic. And how do you say glory of the'Fatherlin
Aramaic? (E) | |

Baha'u'llah.
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Baha'u''lah. Jesus said, "Who's eyer ashamed of,me
and my words in this adulterous and Sinful generation;
of him will the Son of man be ashamed when he comes in
Baha'u']]ah' aer e we ene ane ase v ees e - i IR I N U,
(The quotation is incorrect.) Ahem = = « = = = = -
R - = . In Persian, Baha is
glory « = -~ in the Aramaic, and‘tﬁis is God or
Fatheri‘ Jesus feferred to,~ahem, God is £he Father
or God.
Where did the Bab . . . ? (C)
(End of tape 2, side 1.) .
(Tape‘2, éide 2, transcription begins in hidsentence;)
the| - , the Go*d of the - Israelites is not a powerful
Go*d - because his people are fn captivity--they're
slaves = = = . Where our gods are stron*g gods, we
conquered the world. He says, "They're mocking you."'
And he says, "God, we know you're the powerfu}AGod -

* and, but the reason that we're ih captivity* is that

you told us we'd go in captivity* if we didn't obey

' ydur covenant and your laws = = = ." And he said,

"We violated the whole works - : all of your laws,
a]T, all of your covenants, all of your teachings,
everythihg down the Tine. And whatever ya told

us not to do, we did it." And he says¥*, "we deserve
what we have." He said, "We* are receiving the

rewards of the works of our industries." He says,
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"God, have mercy upon us." ,HeAsays,-"I supplicéte
you. Forgive us, overlook our shortcomings and our
-, and our* ah ah, iniquities‘"-and restore us‘m-
as we were before." He was praying to God to forgivé‘
‘em, restor*e 'em. He says,-fGodl,‘1ooHI, we're,
you gotta have pa*tience with us." And thfs is what
this chapter is all about.‘.You can go home and read:
it fbr yourself. Ya khow what I mean? (R) But here -
he's talking about - - ah - eh, he-he's beseeching
God -~ to restore ‘em. So while he was pra*ying, the
angel Gébrie] comes and he says, "0***H Daniel*'"
Hé says, "I've been sent by fast flight!" He says,
"You're the belg!gg_of God and your prayers‘have 
been heard -~ and God has sent me* to ;gll!ydu what
must take pla*ce = w = = = " In other words,
his appeal reached the ears of God and God sent| .~ -
ahem, Gabriel, the angel Gabriel, by fast ?H{;ht'm
to tell him what must take place -~ . Now he didn't
say he| , hel , Gabriel didn't sayAn-,‘"I'Ve come to
answer your prayers and all these things that ydufre
._praying for are gonna take place." Ahem -~ , he_didn}t
tell 'im that. He says, "But to tell ya what must
take place." He says, "In zg weeks df year*s o =,
sed 2 (R) In 70* - weeks of years - - a Messiah* -
Will De CUt OFF v = oo v e wr s o o

Faith: noa? (I)
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24th. It starts at the 24th verse.
OK, XX XX,
See that there = = -~ - - - ? (B) What does yours
say, Fafth?» (B)_
Starting with 24? (I)
Um hum.
"And his power shall be mighty but not by his own
power; and he shall destroy wonderfU]]y,,aﬁd he shall
You got, you got the 8th chapter, uh huh. !
Shall I go on? (D)
There, there isn't any here.
Ha, oh* my goodness.

Look at the top of the page. Ha ha ha.

‘Ha ha ha, he heh heh he.

That's where I looked and it got me off - =~ . 0K .
"Seventy weeks are determined upon thy people and
upon thy hé]y city, to finish the transgression, and
to make an end of sins, and to make reconci]iafion
for 1niduity, and bring everlasting righteousness and
to seal up the vision and prophecy, and to annoint
the most Holy."

What does the word annoint mean - = = - ? (R)

The word Christ means annoint - - an*d uh annoint
means X . it says %n*, in*, what what version have

you got there? (I) Is that the King James, isn't
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it? (I) Who's got the Revised Standard? (I) (B)E
You got the Revised Standard? (I) A1l right, read

yours, please. Go‘ahead_"-";"'. 'It'S»about the
same.
Shirley: "Seventy weeks of years are decreed . . ."
Joshua: "Seventy weeks of years." OK*.

Shirley: "are decreed concerning your people and your hoiy
- city, to finish the transgression; to put an end to

sin, and to atone for iniquity, to bring in everlast-
ing righteousness = - - ,Ato seal both vision and
prophet, and to annoint a most holy place.”

Joshua: 04 . A1l right nodl, uh if weAread on further*,
he breaks this 70 weeks down to 70 weeks, to 62 - -
and one week which makes 70 weeks again = . It‘
gives seven "-weeks for the rebuilding of Jerusalem,
then there'll be a 62-week period, and then there'll
be a last week, the week of the covenant = = = ,
huh? (R) Ahem - - . And he says this is from the
order to restore and rebuild Jerusalem. Where*,"-;
where he breaks it down. So we have 70 weeks ~ = = =
equals four hundre*d - - and ninety days. That is,
in 70 weeks we have 490 days. Right -~ =~ ? (R)
‘Seven times seven is 49 = -, OK = - . Ahem. - He.
says in 70 weeks of years a Messiah would be cut
off. So|, the order, this is from the order to

restore and rebuild Jerusalem, in the 7th chapter®.
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Have we god[, ah, have you got any um - dated ones

therex? (I) (B)

No*.

Will you run up and get one*? (B)
Is that_Gideons? (1)

Getta, yeah, get a Gideons.

Get a dated Bible.

Get a what Bible? (I)

Dated.

ﬂhat is, what is it dated by? (C)

They have uh . . .

When all these things happened. So*, . .

these - events were taking place.

s0 we know where we're at.

~Uh huh, well.

Some, most people don't care about when they take

place or they don't = =~ = « X X .

My dad's got a Masonic Bible I I I I .

Uh huh.
Ha ha ha.

Fat cha*nce.

Whil -while he's going for it] = um XX .

(Sounds of footsteps on stairs.)
Find it? (I)
OIOHX .,
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-points, you know, stated as to what, as to what dates
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Give it here, I'11 find it = = = = w0 o o o e e o

o wm e dis s s e s e s s In the seventh chapter
of Ezra* = = um, King* Artaxeries QiVes an order to
Ezra to go back and restore and rebuild Jerusaiem
« = = This whole seventh chapter has to do with
that.“ Can‘you'see what date it is? (B)
ann.
457.
457 A.D.
B.
B.C., right? (I)
Yeah, 457 B.C. Um - - -~ -, 457 B.C.
(Dog growls.)
(To dog) Kale. |
OO XX . The seventh chap£er is dated 457.
o ? ()
Uh huh « w «w w w = The king's commission to:Ezra
w oo king's commiésion to Ezra in 457.
.
Sometimes it won't even read that. O0K? (R) But
it's, uh, Ezra in that chapter*; I mean, ah Artaxerxes
in that.chapter;says to Ezra, "Well, you can go back
to Jerusalem and rebuild the temple, rebuild the
city*" and so forth. You know what I mean? (R)

So that was given in 457 « « = e w w ~  If we

subtract 457 from 490 - we have 33, the age of Jesus
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when he was crUC'if-ied o e v s , ahem s es aee eas
There are 456 years from 457 to the birth of Jesus

If we subtract those 456 years

from 490, we have‘34 A.D. - - and-Jesus'at the age
- of 33 was crucified in - 34 A.D. =~ =, In other
words, when Jesus was born it was 1 A;D.‘"'"-.. When
he was one year old, it was 2 A.D. = = , hmn? (R)

So*, the Bible gives the name* for his coming - ,

which is = Jesus = .= = , Bethlehem - , and the da*te
- is 34-A.D. - - for his crucifixion = = . ~ Ahem.
O*n ~a s, time scale - = - » these 70 weeks, that we

went on, writ on there, is broken into threé sections
The first one ~is uh . . -

Manuel: SeQen weeks.

Joshua: seven weeks which are 49* - - days in seven weeks ,
right? (R) ‘It.took 49 years* from the order* to
rebuild and rebuil], and rebuil|], rebuil], restore
and rebuild Jerusalem - including the* wall* and
the* moat. From the'ordér it took 49 years, hmm?

(R) And then there was - - 62 weeks e o -

And in 62 weeks - how many days is there —_— (E)
Manuel: Four hudl. ..
Joshua: Seven times 62.
Manuel: 432;
Joshua: 400 and 34 -, right ~ - ~? (R) Ahem, ahem. So

you have seven 4*34, ahem ahem, and then we come to-
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the last Wéek'is the week of the covenant - . He says,

I'11 make a strong covenant with  'im." And in .. .

wha? (I)
Manuel: That's 49 NOL SEVEMN v o o o v o o e e st v e e
Joshua: Yeah, 49 - - , ahem ahem'";"¢"-~-"-._ Welll . . .
Manuel: .
_Joshua: the last week -« , there are seven days - , ahem
ahem - there are seven daygvin a week = = - » um

hum, each day is a year.

Unidentified: Each day is a year? (R)
Joshua: Yeah| . Did I ever say that before, that each day
represents a year? (I) OK - . So, in the la*st

week - we have, we have this divided up -~ into*
wwlw=,2,3, 4,5 6,7, See? (R)

A1l right.  Now*, do ydu wanna go back, db you wanna

start on the weekly, where ya left off ~2 (B) We

stopped at the 70 weeks there*.

Faith: Ahem - ~ , "Know therefore and understand, that from
the . . " |

Joshua: Uh|' read, read t-this in in the Kin}, yéu'got the
King Jamés'«-. Go ahead, go ahead, humph. |

Faith: "Know therefore and understand, that from the going

forth of the commandment to restore and to buiid

1]

Jerusalem . . .

Joshua: 0K*, to to restore, the commandment to restore'and
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rebuild Jerusalem in 457 B.C. You know what I mean
w2 (R) Go ahead - .

"unto the Messiah the Prince shall be seven weeks, and
threescore and two weeks: . ."
0K, ya got seven weeks and 62 weeks, see? (R) xBrings
us to here -, right? (R)
NXONNON .
Hom? (R) That ain't what yours says, I know it.
Yours, yours got it kinda mixed up. Hmm? (R) Is
that why you I oY ? (1)
Ha ha ha ha.

That brings us to the la*st week. You got seven weeks

'and 62 weeks. All right, now go ahead and read on,

Faith.

“the streets shall be built again, and the wall, -
even in troublous times."

Um hum.

"And after threescore and two weeks shall Messiah be

‘cut off, but not for himself: and the people of the

prince that shall come shall destroy the city and the
sanctuary; and the end therefore shall be with a
flood; and unto the end of the war desolations are
defermined."

0K, read on.

" w . And he sha11_confirm the covenant with manyln-

for one week . . .
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0K, now here's your covenant for one week. Ya have

69 weeks up to here - . Six = , seven weeks and 62

weeks make 69, right? (R) ‘WQ have 69 at that
point, and then we have one more which will make
your 70 weeks again. Ya know wha ah mean? (R)

A1l right, now'read on what he says about this one
week. |

" e And he shall confirm the covenant - with many
for one,week:'and in [in]zthe midst of the week he
shall . . ."

"In the midst of the week 4-!f oK VLet's see,

1, 2, 3, "-and}in the midst of this one here -,

in the midd]e*,,righﬂl?' (R) That's three and a
half years - , OK*? (R)

"he shall cause the sacrifice and thdl - oblation to
cease, . ."

OKY = -, ahem « - . This brings us to John the
Baptist =~ - . John the.Baptist taught for three and
a half year*s - before he baptized Jesus = = = = in

the River Jordan. When Je, when he baptized Jesus in.

_the River Jordan - the heavens opened and the spirit

of God descended on him as a dove] - =~ . And this
is be*-because, what does what| , read that again,
ahem.

"cause the sacrifice and the oblation to cease . .

0K*, why? (E)
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‘Cause John, John to]d him. Well, he toid the Jew*s
that were standing tﬁere'"-. He says; "Behold, the
Lamb of God cometh." He was| the, the la*w of Moses

required the Jews to offer saérifice ~i"3,-ahd
when Jesus came . . .
To be baptized.
to be baptized - , after he was baptized hg became
the 1iving sacrifice. So there was no longer a
nee*d for there to be uh, a sacrifice = = - .

Did people understand what John was saying? (I)

“No| .

The Jews understand in the Church of John.

John did!
vHa ha ha ha.

John did =~ -~ . A1l right, now go ahead, uh ah, read
on|-.

"and for the qverspreading* of « abominations he
shall make it desolate, even until* - the consuma-
tion, and that determined shall be poured upon the

desolate."

A1l right] now| , what does this mean - , Manuel? (E)

wellﬂ; when Jesus ca*me -, the first tHing he did
was startedA“-telling the Jews that what they'd been<
teaching was wrong = - - , that] as . .

It'sl11ke.I was telling 'em about] the'"-antichrisi.

See? (R)
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His, his main attack was upo*n the teachings of the
different « segments of Judaism. So he cau*sed--
they were the desolations that came upon the people
because - they were the theologies and the doctrines
that were taught by the different priests 'n*' uh uh
sects -~ , ub| . ..
(Inierrupting) Frinstance, they had the Sadducee*s,"
the Pharisee*é, the Essenes, the uh, the Nazarites,
an*' .,
The Zealots.
Huh? (R)
Thé Zea]ots.

'Z*-Zealoté. Oh, there's about, oh a half a dozen or

a dozen different sects, ya know? (R) Huh? (R)

A1l right.

And] whadl,~what_£hey di*d was, they taQ*ght, they
taught theologie*s - that clouded the coming of Jesus
from‘the peoples' eyes. So, Jesus came in an' opened
the veil for the people to see--the ones that would
open their eyes and look. So he cau*sed - , he caused

the uh, the* desolations an' the abominations and the

“overspreading of them to become desolate. Because he

told 'em, he says, "You know, these are lie*s."-

SO . * -

He says, "These lies'l1] get you destroyed." He says,

"even outside uh Jerusalem - " and he cried crocodile
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tears. He says, ."Oh Jerusalem -, there won't be one
sto*ne left here upon another." He says, "You won't
ﬁ a day* of your visitation.” It's because of theéei

damn lies. See? (R) A1l right, go ahead, Manuel.

In* uh the, the consumation -~ is when he was cruci-
fie*d - ~ . - He ma*de the, at the end of the wee*k
You get your 70 weeks - -, see? (R)

He] - , the whole thing was poured upOn»u'the Jewish

people'"-because they* «-;‘from'gbgg_point on* = ,

became desolate. They were the desolate.

They no Tonger had their Messiah. They ki]iéd fidl
« = . They become the deso]ate'~4¥fand it Ted to*
Titus comfﬁg in and destroying the city*, cutting

them up into little pieces and so forth « « o o o o

ARG = v v o -, Kar1? (E)

Uh, uh, I have to admit that I'm, aha, at Jeast a

little bit sleepy and I'm uh so . . .

Ubh huh.

not sure that I followed all that, but @g§§'of_it,

I think.

Uh huh = ==~ . Well|, it's quite a bit to follow*

~ wand uh, it's all written up| ; you can go back and

read it) , hm 2 (R)
onouno.

wha2
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Karl:. OOn.

Joshua: v e e (Quietly) DO XTI .

Chorus: (Softly) Heh, heh he he, ha ha ha.

Joshua: Sof -, ﬁow the reason I re*iterate this is that]

- =, ahem, there may have been other people called
Jesus Qr'Emmanuel in the time of Jesus. 'Yoq know
what I mean ~ - ? (R) There may ah been* - half

a dozen, a dozen = = - . No| , Tet's not wipe it

off just ye*t. There may've been a number of

people called Jesus = = = . Ahem = = . Some of -
'em may have been born in Béth]éhem. AT right?

(R) A1l right. But there was only one person in all
history* whose name was Jesus, that was.gggg in
Bethlehem, that was crucified in QQJA.D.*! See?

(R) See? (R) And his profession* was to atone
proression™ was °

for iniquity - - » as Daniel says here* - , that he*
would atone for iniquity - - . And he did this on
Calvary cross with his blood| ~ , huh| = - ? (R)'
He was a dier by trade =~ = - . He died on the cross

in order to save your sins -, see? (R) Ahem = - -
Now there was only one person in all* of

history, see] ?-- ('R)A that fulfilled it = = = = -

just like there's only one person* « - in the entire

world - - whose name is Dr. Pearl A. Jones who's at

123 Street Avenue, that's a chiropractic physician*'

----- , who has -~ office hours from - I in the morning
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to TX X . Well anyway, ONE* person in this world)
that fulfills that little calling card of hers. Out
of all** the millions of cards -, of all* the =
billions of people*, there's only ggg_pe}son in the

world that fulfills that calling card of Dr. Pearl's.

You know? (R) See? (R) Only one person fulfills

= this particular calling card: If we have H,0* -,

there's only one formula that fulfills the formula
for water and that's H,0. Of all the millions of
formulas for all the millions .of different compounds
and substances = - , H,0 is always water, huh? (R)
NaCl is a]wayé salt = = = .. The name, address;'date,
and profession in this - manner here; that's given
in the Bib]e ~ is =~ this one's called Jesus Christ.
Honl = -2 (R) Ahem - ~ .

But . . . (C)

But the Jews* - wasn't going by the Bible. 'They
weren't going by the prophecies = = = w w w o

They had the people all bunked up = = -~ , ahem - =
Wheﬁ Jesus seﬁt his - apostles out - -~ and his -
disciples, he had - uh--did I borrow somebody's
Bible = = = s w e w w2 ()

I1'11 go get one.

Anyhow| , when he sent 'em out, he says, "Go out and
tell the people*, now that you know that I'm* -

Christ. Go out and tell 'em." So when the*sd -
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went out| , he says he sent 'em out to the nations.
These people come up against the doctor*s, the law-
yer*s, the priests, the raBbis, the'scribes, And
the scribes told 'em, "D' ya think that carpenter's
‘son - is the promised one?" (A) They says, "Yes

« " They turned toAMalachi*, the last book
in the 01d Testament,.which was their Bible--they
didn't have a New Testament then -

Ahem ahem - , it says in there - -~ that before the
Christ com*es, that Elijah the prophet would come
first « = = = . Well, in King*s, Elijah the prophet
had gone up into Heaven* - in a whirlwind in a flam-
ing chariot - - =, hmm?--" (R) for all eyes to Seef
--and here Ma]achi*'says before the Christ comes
that Elijah shall return. vNowci'ya know what Jesus-
told 'em about this? (E) (R) Welll, ap thdL, all
the apostles and discip]es come running back to
Jesus = = - -« : "Jesys, Jesus." “Whad[? (R)
What's the matter?" (A) He says, "We]],f he sayé,
"it says right here, in Malachi* - that Elijah must
come first!" They were all* - shook up -~ . You
know what I mean*? (R) Because he's sent 'em out
there ta tell 'em that he* was = - = -, ahém. And
Elijah had gone up into the] - heaven iﬁ a flaming
chariot, and according to the church a£ that time

they were teaching that when - the Messiah. comes
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that Elijah will come streaking across the sky in a
flaming chariot, descend to the world in a thr]wind,
step out df his:chariot, and annoint the promised
Megsiah‘"-._ It was just that simple. They'd all
believed it = « = , hmm -~ « 2 (R) They didn't give

“a da*mn about the prophecies - - - , hmm -~ 2 (R)

They didn't give one continental damn about it!.

They were only interested in,looking at the sky* and

seeing that chariot of Elijah*, a flaming chariot,
streaking across the sky = = =« =« . You know what -
Jesus told 'em? (R)

(P]eadingAtone to a cat vomiting on the rug) X X .
Hey! You] get] outa here! Get goin = w= w = o o w
They a]ways do it . . .

Told ya.

right in front of groups of people.

Ha ha ha.

D' ya know what Jesus told 'em when they, when they,
they all come running back and‘tqld Jesus'".(g) (R)
ya know what he told 'em? (E) (R) Anybody know*?
(E) (R) He said, "John the Baptist is Elijah."
They said, "Jo**hn! How can he be Elijah?" (A)

OHEOXX.

That's uh, that's uh Cot, Cotter, Betty Cotter.
Hmm? (R) Tell 'er ta come on down| .

(Sounds of footsteps on stairs.)

Dl
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w w = Ahem = . So|, he says that]. . .

-Manuel: (To Betty) We're downstairs. Come on down.

Joshua: he says that| John the Baptist - is Elijah.
Unidentified: Hi, Betty, how are you?v (R) -

Betty: Fine, thank you.

Joshua: Haven't seen her for a long time -

People: ‘ (Noice and voices.)

Joshua-: e e s aee e e m<"JHi, Betty.

Betty: Well hello* =~ =~ = ., I wouldn't have known you. You

didn't have a beard last time I saw you.

Joshua: Well, Ifm fn disguise.

Betty: Heh, heh heh heh.

Joshua: I'm in disguise. How've you been? (R) Huh? (R)
Betty: Just fine, thank you. How are you? <(R)

Joshua: Just fine*. ‘Wh* P

Betty: Ha ha ha.

Joshua: ah*, let's see, this is Will. Uh, Will Wallace.
Will: How do yoﬁ«do? (R)

Betty: Hello.

Joshua: Betty Cotter . She, she, have you ever met, did

you ever meet Cleo Little Hand? (I)

Betty: No, I don't believe so.

“Joshua: Well, he doesn't come to meetings much any more.
Betty: Oh, doesn't he*?‘ (R)

sthua: No*, I haven't seen him for a while.

Betty: Hmm.j
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Manuel: I've met her.

Betty: Hello.

Manuel: Yes, I've met 'er in Sharpes one day. How are you?
(R) |

Betty: Ho ho hum, glad to know you. Ha*.

Joshua: And this is uh, Karl.

Betty: Glad to see you aéain. "Hello, Karl.

 Joshua: éétty Cotter and ah,_Shirley? A1)

Betty: Hello, Shirley.

Joshua:‘ Shiriey-Betty,

Betty: He1lo, Shirley.l

Joshua:v And this is Faith.

Betty: Hello, Faith.

Faith: Hi, Betty.

Joshua: Are you doing anything? (I) Are you running awgy#?
(1) or . .

Betty: No, no uh . . .

Faith: She's bringing us a coffee break.

Betty: my brother is uh « « = «

" (Tape stopped briefly.)
(Tape continues in midconversation.)

Joshua: "How come* - you told us that you're the Qﬁgj§§2?
(A) YouAknow? (R) When it says right here* in -
Malachi* that uh, Elijah must come fir*st. Well,
a*11 the Jews knew* - - = - that E1ijah had gone

up inta heaven* in a whirlwind in a flaming chariot.
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This is recorded in Ejgg§_"j,411 Kings, second chapter
- =, And fhat the, and Malachi says'thét before the
Christ comes that Elijah would come - , the Je*ws ;v
when it says he went up into heaven, they thought he'd
gone up into the sky because these Jews gigglg>knowvthe
difference between sky* and heaven,; It says that, ya
know, he went up inta heaven. An' they thought -
heaven is up there* = - - « _  So*, they said before*
« the Christ comes that Elijah would come streaking
across the sky*?"jin a flaming chariot, descend to‘the
world in a whirlwind ~ , hé would step out and point
to the one that is the - - promiséd Messiah. "This
carpenter's son - , nah, hé couldn't possib]y_be our
Christ = = ," hmm? (R)l Well, they weren't going
by the prophecies concerning him. They were lookingl
at the sky for the coming of Elijah "-F-. So ypu
know what Jesus told 'em? (E) D' you know, Betty,
what Jesus told 'em when they said] -~ that Elijah
should come first « = « -2 (E)
Well, all I know is that John; John the Baptist is fhe
one that was supposed to be the one.
That's right! He was, he told 'em that John the Bap-
tist was E1i%jah. |
Yeah.
They says, "Jo**hn, why he's your cousin!" He says,

"Uh uh y-yer uh uh, yet aunt Elizabeth was pregnant
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with John when your mother was pregnant with you, and
you grew up together. Ya played ma*rbles tagether

How can ya say that this gghg_is.Elijah?

(R) We didn't see him come across the sky'ih a flaming
chariot. He didn't even hope to have a hor*se, much
less a f]aming horse - =~ ." Ya know? (R) See

« =2 (R) "How can ya say that this thn is the
Promised Elijah?" (A) So they went to John] ,
ambled over] ~ - , he's out there in the - desert,
ahem, says, "John, you Elijah?" (A) "Oh no, not me."
We11, Jésus‘had said he was -, but John said he
wasn't. But ggbg_was‘sayingi "I'm not the same_per—
son, I'm not the same spirit, and I‘m not the same
soul. .I'm altogether a different person - - than
Elijah." But Jesus was saying - =-that he had the
same qualities as E]ijah‘"; ------ s ahem. Jesus was
looking at the light and not at the lamp - - . For
instance, we have a light here and we have a light
here, hmm - - « ? (R) So*, one of 'em goes out and
the other one comes on* and we say, "Well], the light
is réturnedl;" You know what I mean? (R) However,
it's a differenﬁ la*mp but the same frgquenqy, the
same number of wattage, the same number of bright-
ness, and everything else. So if ya look at one and

ya see the other, it's the same. Or we like to say that.

spring has come again -~ . Well last year's spring
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didn't come again this* year =~ . I mean a]]‘the'
flowers and the gra*ss and the lea*ves and everything
of last year's spring died in the frost and the co*ld
and freezing~temperatures pf winter. -And what has
come forth is new grass, new leaves, new'floﬁers,
new birds, new| songs, new fragrances. But all* of
it resembles last year's spring. That is, all the
beauty of this year's spring is the same as last
year's, so we say spring has returned = - - = . Ahem,
so Jo*hn was out in the desert dressed in a camel's
hair coat, livin' on locusts and honey] - . Seth
hundred years previous, who was out in the desert?

(R) Elijah.
900.

~Huh? (R) 900.

Ha ha ha, he he heh.

Elijah, I made a mistake, 900 years previous, Elijah,
dressed in a camel's hair coat -, 1ivin' on Tocusts
and honey, was out in the desert preaching to the
people to return to God and to repent «~ - . Then
comes John 900 years later] -, in the same desert,
same kinda coat, livin' on locusts and honey, tellin'
the people to repent and return to the Lord.” If you
looked at one and you looked at the other (claps
hands), you couldn't tell the difference. Both

doing the same thing. So Jesus said - that John
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the Baptist was the return of Elijah. Now all of the
Christians in the world] believe and accept] = this
‘fact. You know what I mean «-?-- W(R) that John
the Baptist is the return of Elijah. They accept it
because Jesus says so. If they're gonna believe fn
Christ - they have to believe that John the Baptist
is the return of Elijah a]thou**gh he wan't the
same person, the same individual. He was| born of
woman wi th uh| " - another bo*dy and another soul*,
and everything else. Know wha ah mean? - (R) But] ,
he fulfilled the prophecy. See? (R) He come ahd
he prepared the way of the Lord] . They said to
Jdohn, "Well who are ya?" (A) He says,A“I'm the
voice of the* one crying in the wi]derness. Pfepare
ye the way of the Lo*rd." Well, there was'a'prophecy
in the Bible that - , that Elijah WOuld return and
prepare the way of the Lord, see] ~? (R) And
here hé was by having the people to repent'and return
to Go*d[. But these Jews -~ says, "Qfﬂf,ndl! We*'re*
not going to have this guy John the Baptist to be
our Elijah, because it says ri*ght here* in -

Malachi that Elijah's gonna return!" See? (R)

"We* want the same'person of Elijah. Wef want the
same flaming horses, those sa*me chariots -, and to
come outa the same sky] ." So they cut thé»head of f

uh John* -~ and nailed their Messiah to a cross| -



197

(claps hands) = = = = . The Christians - today* are
in the same kettle of fish. It says in the Bible
that Jesus resurrected and went‘up into heaven = = = ,
hmm = = ? (ﬁ) And he says, "This Jesus that ya see
go up. inta heaven will return to you in like manner.
So the Christians says, "Ah ha|, see he's up there
in the sky = = = - " hhm? (R) They behold when he
went up into Heaven. And the Christians wi]] throw
this at you « and the church - and says, "This is in
Acts." John, in Acts says the same of Jesus. He
says, "Ohmenof Gallilee, why gaze ye into heaven?"
(A) (R) The same Jesus that was taken from you w111
return to you in like manner." So I asked-him,'l said,
"Well, are you one of the men of Gallilee that was
watching him go up?" He says, "Oh, no." 1 said,
"Does:the men of Gallilee say how he went up-ihto'
heaven?f {A) "No, just said he went uﬁ into heaven
- ," see? (R) They saw him outa their sight

Ahem. I says, "So therefore the Bible don‘t
tell ya how he went up inta heaven;" I says the only
way we can tell is how the Bible did ex*Elgig_to us -
how Jesus did leave. I says, "Ya know how that is?
(A) (R) In rejection and persecution, and in hatred,
and in despisement.” Hmm? (R) Is it the same manner
when he went, when he will feturn-—in rejection, in

“hatred, and - in despising = ~ = ? (R) Ahem. The'
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Christians are like the Jews|. They don't know.ﬁhe

difference between sky and heaven ~ = = - . Ya ask].
a] - Christian where heaven is - , "Well, it's up
tﬁere some place, ya know." . They don't know the
differenéé between sky and heaven! Now Je*sus said
that he came from heaven - - . He says, "I come

from heaven, I am in heaven, and I'm going there

“Ha ha. That should've confused them.

Ha ha ha ha.
He said this while he was-on earth = = -, Noﬁl,
he said-he came from heaven. He come outa the womb
of Mary. He didn't come out of the sky. See? (R)
He says, "I come from the Father .to do the will of
the Father." Yet he didn't come outa the sky, he
come from the womb of Mary. He says, "I'm in heaven
now'and 1.go to heaven." See - - ~ -2 (R) The
Jews and the Christians don't know the difference
between sky and heaven. They're waiting forf -
Je*sus - = = = to come streaking across the sky

on a cloud = - . Every eye'l] behold 'n'. see
'im. The graves'11l open up|. A1l the dead bpdies;11
come out] , live again, 'n' go up in a cloud to meet
im.
(End of. tape 2, side 2.)

(Tape 3, side 1, transcript resumes in midconversation.)
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(Noise, unintelligible talk, and laughter.)
O , so| ~around you] ya have an aura and* what you

are - emanates from you* in these wave lengths and

they're all different colors =~ =~ — . Now if ya
have evil - - that is the lack of good, hmm? (R)
If ha have ba*d, the lack of good - . If ya have

ignorance, the lack of knowledge, and so ‘forth.
'N' ya have a lot of negatism, then ya have browns
and dark greys and blacks and things like this in

your aura = - . But the people that purify them-

“selves and make themselves white and refined - = = =

"-?f"-, know wha ah mean « « « « ?-- (R) .are the.
pebple* that take on the spiritual qualities. They
say, "lLet's make man in our image - - ." That is,
we take on the spiritual qua]ftiesvof 1919)4and
mercy, and justice, and generosity, and_fidg]ity,
and - intelligence. Know wha ah mean? (R) vAnd
correctness « = = we go by the intellect, OK = = ?
(R) Then ~ ya take a_épectrum*, yellow, red, and
blue, and ya spin it ~and ya get white] = =~ =~ . If
ya take the sun* and it goes through a priém, it
comes out in all the different colors--a rainbow.
If ya lay the ba§e‘of énother prism against it and
it comes back = to one again, it's white light
again. Hmm? (R)

OOOORX.
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Sof -, yes, so we have here*, they'1l make themselves

white - meaning that they're gonna take on a white
aura mi; Now when wevleave our body - - - -, when
our soul separates from'ouf body - , ;bj§_auraVQOes
with us = == . Paul in Corinthians says thére's a*
pﬁysica] body and a spiritual body. And each body - ,
everybody gets a spfritua] body according to the
choosing of God.A He says ya plant .

According to what? (I)

Choosing of God. God gives each one according to
his choosing.. See? (R) He says you're born With

a physical body. Then your physica] body goes into

the grave and you're raised a spiritual body. Now

the sou*1 can't be seenl ~ . The soul is reflected
in the physical body - - - , like a light] in a
glass = or in a mirror - =~ or in a* prism. When we

get rid of the physical body ~ , the soul is
reflected in the spiritual body. And this spiritual
body is the spiritual body that you acquire* by being

wise = = - ., by being good. See? (R) You take on

a white aura ~ . Now|, some people see auras.

Those that have seen auras says mine is whitd] , com-
pletely white = = = -« « « _  And some.people can't
stay in the room because of my aura. It f]ashes

And each one of you* are des-

tined to have a white aura providing you get rid of
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‘the bull shit - - -, the church , the antichrist,
I o e o v e e P (R) And take on the true mean-
ing* ~ 0*f what the Bible is talking about. Jlgyl
he said you'll get the white aura. He says many wi]}
purify themselves! Pdrify themselves of what? (R)
The antichrist = = - ., the bunk! Make themselves
white 'n' tried. Tried means thét'once you do this,
the world will be against you. They'11 hate you of
~all nations. See = = ? F(R) ‘Cause they're under

the delu*sion = = =, All right, go ahead, read-on

This, this the Bi*ble's makin' some sense

tonight, friends - . Go ahead, read on, Shirley.
Shirley: "But the wicked shall do wickedly; . ."
Joshua: Who are the wicked «~ =~ ~? (R) (E) He said the

wicked will do wickedly and none of the wicked will
understand. It tells ya right there how ya tell the
wicked, doesn't it? (R) They don't use in*tellect =
ta understand ~ . That is why they don't understand.
In ofdér'to uﬁderstand, you’must use your in*tellect.
The Christians believe on faith - ~. Ya'ask a_
preacher ta prove something to ya and he says ya have
ta accept it on faith. Hmm? (R)

Manuel: XIOIOIOXin that.

vJoshua: ‘The wicked will continually do wicked]y'and none
of the wicked will understand. They are the ones

that worship thé antichrist. And they aré_the ones
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that go into the fire.. They will be in the cities
when phe bombs drop ON. TM e e .They will
continue. . . . But why is it wicked not to use
your'intellecf? (R) The intellect is what differ-
éntiates you from the animal ~ . It's theig[gg}pst-
gift that God has given us. Now when God creaiéd
you, he didn't say* - , "Hey Faith, is 1t'a11Aright
if I make you?" (R) Or "Shirley, is it all right
if -1 create you?" (R) Nah, he went ahead and didn't,
didn't even ask ya, did he = = =« =2 (R)

Ha ha, he he.

Now, I wanna ask ya a question. Would you sell* -
yer life fer a million dollars = = = = = =72 (S)
No.

No**. It wouldn't do ya any good, would it? (R)
No*,‘ha ha.

A1l right, he give ya the intellect which - differ-

~entiates ya from the animals. Now here across the

~street they got a cow that goes "moooooo, gmrodooo.”

That's fancy. Anyhow| , the cow eats the green

grass -, and if he knows that it's green he doesn't
know why it's green. He knows nothing about photo-
synthesis or ch]oroph&]] w o e o If ya told the cow
that the world is round, in a thousand‘years.ya
couldn't get: that cow to understand it; See? (R)

It doesn't have the inteliect ~ -~ . What
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differentiates you from the animal is the intellect.
And if ya refuse to know, ta know the truth, then
yer wicked! If you continua]]y to follow the
antichrist 'n' s*leep in the dust of the earth,
then you're the wicked that it's talking about here
because the purpose o-of this intellect - is to use
this intellect to khow the truth = = = wom w oo !
And in the end, the wicked shall understand. Go
ahéad and read bn, Shirley.

"and from the time that the continual burnt offering
is taken away, and the abomination that. makes deso-
late is set up, there sha]] be a thousand two hundred
and ninety days."

A11 right, 1,290 days. (Writes the number on the
cha]kboard.) oo TH was exactly 1,290 years
to the minute ffom Mohammed's proclamation to
Baha'u'llah's proclamation = = - . Exactly 1,290!:
And this is fn, and it happens to come out = o - e
as April 21st 1863 A.D.

We're still reading Daniel here, right? (I) (¢)

Uh huh.

OK.

We're reading Daniel. Yeah, it says——turn'to'Daniel
where he speaks of the abomination of.desolation
-« o all right? (R)

When, when did Mohammed make his proclamation? (c)

7
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1,290 years before Baha'u'llah made his.
Did that start the Hegira? (C)
No: 1 said, this a ra, uh, we're not talking about
the Hegira, we're ta]king ab0uf from Mohammed's proc-
lTamation to Baha'u'llah‘'s proclamation is 1,290
years = = = o =, OK? (R)
- = =« Well yeah. When that], what? (C)
Ok now| , uh, what's next? (B)
(Reading) fB]essed is he who waits and comes to the
thousand three hundred and thirty-fi?e days."i
0K, well now this is the* date for Baha'u'llah.

A1l right, now we're gonna get in - to the the, the

‘address = = = « -« and we'll turn to the 43rd éhapter

of Ezekiel ~ . And I don't have* a Bible. I .
Just got a X XX .
To what? (I)

Ezekiel.

432 (1)

Uh huh = = = = « = = . Remember, Jesus was probﬁesied

to come from Bethlehem, you know -~ ? (R) Hmm - -
w e o wowow 2 (R} Have you got it there in your

uh « = =, OK = = =« um =~ , I'm gonna let Manuel

read this one.
aon.
Everybody got it? (1) (B)
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Before'ya go inta that, who was Ezekiel and whatvdid
he do? (I) (C)
A]llright, Ezekiel was contemporary with Daniel.
They both were taken into captivity into Babylon .
at the same time and they knew each other.
Yeah, OK.
And both of them wrote their books in Aramaic = = -
It was at 6, after 600 B.C. = = = = = =, A1l right.
"Afterward[s] he brought me to the gate, even the
gate that looketh toward the east: . ."
OK*, now just stop here a minute, Manueiv ------ .
Ezekiel couldn't speak English ~ . He spoke Aramaic.

And, ahem, the word that| in Aramaic for gate is Bab.

- B-A-B.

Uh huh.

'B-A-B and it still is today*. In Persia, the way

you say open the door, open the gate, is open the -

~ Bab. See? (R) So he sa, every time ya come* to the

word gate in there, us*e the word that Ezekiel used.
I mean this, we can definitely establish thfs, that
the word in Aramaic for gate is Bab. So start over
again.

04 = = =, “Afterward[s] he brought me to the

‘[Bab], evern the [Bab] that looketh toward the east:

0K, now the Bab made his proclamation* in'Shiraz,
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Persia, which is right across‘the river Euphfates~

and this is where the East starts from. See? (R)

_In other words, you go to the Euphrates and right on

the other side of the Euphrates starts the East. So
it's lookin' towards East. Ya know what I mean? (R)
A1l right, read on -~ , uh huh.

"and, behold, the glory of God of Israel . . .
No| , a1l right now| , remember Ezekiel didn't speak

‘English, .he spoke Aramaic, and the way that you

say gl*ory of God in Aramaic is Baha'u'llah. So
every time that you come-toxglory of‘God, say
Baha'u'llah. And start over.

0K, ahem. “Afterward[s] he brought me to the [Bab],
even the.[Bab] that looketh toward the east: and,
beho]d,-tBaha'u‘]lah] of Israel came frpm the way
of the east: . o

0K nowl , um|, Baha'u'llah was born in Nur, a.
suburb of Teheran oo e e And this is wa*y
east of the Euphrates where the Bab was right]
--------- by the Euphrates. Ya know wha ah mean? (R)'
And Baha'u'llah came from the East. A1l righf, gd
ahead. It said Baha'u'llah of Israel, didn't it?
(1)

Um hum.

A1l right, Bahé'u‘]]ah'was ta*ken* as a prisoner

from'Teheran; exiled to Baghdad, and then in chains
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brought to the country of Israel ~ as a pfisoner.
Now, if he'd a went there of his own volition, ya
might say it's some imposter trying to fulfill pro-
phecy. Ya know wha .ah mean? (R) But as a prisoner,
he was taken from the East to*vIsrae1} A11 right,
go ahead.

"and his voice was like the sound of many waters . . .
What do you think this means = « = = = | Karl1?. (E)
"Sound of many waters.".

Uh, it sounds as‘though it might be an extremely
loud penetraﬁing voice that might OIXX .

Well, the Indians, they say mény moons»when talking
about a period of time, know wha ah mean? (R)

OK.- |

And when they talk about many waters, is that
waters divide "-1énd, river*s, oceans, lakes. And
many waters means many lgﬁg§}'many peoples. And

in Revelations it says = =, it's infergreted. St.
John interprets it as Many peoples, kingdoms and'
tongues. Many waters means the| , the] --1 think its
the 17th chapter or the 19th--it says many peop]és,
kindreds, and tongues. OK, go ahead..

+ = « "and the earth [shone] with his [Bahai]."

Oh, he put tﬁat in there. It says, "shined with
his glory."

(Over Joshua) Ha ha ha, I know my Aramaic real well.



208
Joshua: Yeah| , so it, they -, the way that you say - glory or
of glory ih'"-Afamaic is Bahai. Bahai means of glory.
A11 right, go ahead.
Manue]: "And it was accordfng to the appearance of the vision
which I saw, even according to the vision that I saw
‘whén I came to,destroyfthe city: and the»visions were
Tike the visions I saw by the river Chebar; and I
fe]i upon my face." |
Joshua: OMIInoMl, every time that Ezekiel--when ya read the
whole chapter$ of Ezekiel| --every time he has, hé
has these visions - many times, see? (R) And every
time he has this vision he falls upon his face. whj

d' ya think he ‘falls upon his'face, Faith? (E)

Faith: TOOoOOo.

Joshua: That's the way they prayed.

Faith: an.

Joshua: In adpratidn.-kHe sa*w the Bab and Baha'u'llah in his

vision, the* great manifestations of Go*d in whiéh
the whole program revolves aroun'. And every time
he saw the Bab and Baha'u'llah he fe]i‘upon his
face! In adoration! A1l right, go ahead.

Manuel: w w e w e “And [Baha'u'llah] come into the house by
the way of thel[Bab]'. L

Joshua: Baha'u'llah come the way into the house by his fore-

runner the Bab wr aos wwe wee s ase s ass !

Shirley: Is this east? (I)
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Huh? (1)
Is this east? . (I)

That;s east there""-"-F;"-. This - is the no}ﬁh sidé
and this is the east = = = . He came inta the house
by the way* of the Bab = « = = = = = = ATl right,
go ahead.

"whose prospect is toward[s] the east - - . So the

spikit took me up, and brought me into the inner court;
and, behold, [Baha'u']]ah]vfilled the house."
Fulfilled - the house - . This revelation is of the
king's chamber. Baha'u'llah is the king of kings. He
is the deséendant'of‘?- David - =~ : coming, marryjng,
and having a son, and establishing the Davidic,kiﬁgdom
in the world "-"-"-"f"-,tﬁe Holy of Holies in the
temple. - The Jewish temple is the presence of God

<= =, And only God] , only the*, when the
manifestation of God is on earth, he is the Holy of
Holies « = = = = w « «  He's intermediary between
God and man. Moses knew that he wasn't gonna live
forever, so before he died he buf]t-a teﬁf in thé
desert--divided it into two rooms: a sanctuary and
a Holy of Holies = ~ - ~ . And he let the prieSis,
the Levitical priests into this room, but only the high
priest got'into this one. And in this one he placed
the Ark of this Covenant. He put his la*ws, ofdinances,

and teachings, and had the high priest preside over
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‘em. And the high priest taughf the othervpriests
what was in the box, and as the people brought their
sacrifices they taught the people the‘ia*w or oﬁigi-
nal teachings. And Moses says, "If you "-wi11‘f01]ow
what I have given you, you'll become the greatest
people in the wor]d.“ Now they didn't have a church
at every corner. They had one church, the temple,
énd one high priest, the only pérson that coQ]d enter
it. So,‘there wasn't any misinterpretation, no divi-
sions, and they became the greatest people in the
wof]d.
In this chapter it refers to the pyramid. too.
Uh huh.
Because it says, "Measure the pattern."
Yes.
Thé only way you can tell what's in the pyramid
is by measuring it.
A1l right, now it so happens that Moses was brought
up in the palace of the Pharaoh. And out of his back
door was there the pyramid - « « ~ « _ And in the
library was‘this drawing of the pyramid. And when he
went out in the desert, he produced'a‘reglica*;
the Tabernacle, after‘this pattern = = - . Solomon
built a stone structure which was destroyed and

rebuilt again and destroyed agéin wow oo The

 Bib1e says the temp1e will be restored again. It's
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restored at the end of the pathway wifh the blood -
of - the Bab purifying the sanctuary. His revelation
is the potency of the sanctuary. Jesus' revelation:
was the potency of the son's, Moses' of the interloc-
16cutor -, Mohammed is the comforter, Abraham is the
friend of God- - -, Baha'u'llah's revelation is that
of the Holy of Holies, the kingdom of God on eérth.

He is the Davidic king, theAdescendant of David
bringing the kingdom on this earth. And thisAcovehant
appoints his son, Abdul Baha, to be the successor on
the throne. And he appoints his grandson,’appoints
Abdul Baha's son, because he was the gate. So we
have the establishment of the kingdom, the coming
of Baha'u'llah and the Holy of Holies here. AI]
right, go ahead, Manue1;

' e "And 1 heard Aim speaking unto me out of
the house; and the man stood by me. And he said
04 , he says* ~ -~ , “S*on of man." Baha'u'llah is
the son of man, is the place of my throne - - -
That is, God is placing his throne in. this son of
man, Baha'u;llah that comes into the.temp]e by the
way of the Bab. Huh? (R) He's placing his throne!
Baha'u'1lah, descendant of David, is the Davidic
kingship. The Qg!igip throne - , see = =« =~ ?

(R) Upbn this man I place my throne: For the
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kingdom of God on earth! X I .

"

"and the place of the soles of my feet, . .
This man is gonna have feet! A1l right.
“whéreAI will dwell in the midst of the children of
Israel for ever . . ."

Baha'u'llah was taken to Israeivas a'pfisoner,vand
he spent- - 40 years as a prisoner in exile. When
he‘éame outa prison he weht‘up on Mt. gggmei and_he
laid out the site in Israel--Mt. Carmel in Haifa,

Israel--for an International Bahai Center that will

be the world government. Let's turn to Isaiah. See

what Isaiah has to say about that -~ 35th chapter = -

see ses 4 e ses 4es ses Ges ese ees ass  eee ess  ess ase  ave sis  ess 4se  eue ave  sas  ses  ear  ase  eae

0K, Manuel, everybody ready? (R) Wait for Shirley
You know*, when I went to chu*rch'fj"-, they said I
shoqu‘memorize all* these things.

Ha ha ha.

‘I X and I refused to, and now I wish I had.

0*K.

Aha:

You find Isaiah? (B) -Now find the 35th chapter.
She can't find it.

Huh? (R)

He.he, ha.

0K, first two‘versés.
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"The WilderneSS and the solitary place sﬁa]]_be glad
for them; and the desert shall rejoice, and b]oséqm
as the rose. [And] it shall blossom abundantly, and
rejoice even with joy and singing: thé glory of
Lebanon éha]] be given unto it, the excellency of
Carmel and Sharon, they shall see [Baha'u'llah] and
the excellency of our God."
--------- All right, here Baha'u'llah was taken* - at
the foot of Mt. Carmel in the valley of Sharon as

a prisoner = = where he spent 20 years in prison,

'and'then when he COmelduta prison he went up on Mt.

Carmel and laid out the International Bahai Center.

It says here* the desert wf]l rejoice for. them and
be exceedingly glad.

Blossom.

Blossom forth. When Baha'u'llah came there, it was
just a desert - - . It was in the hands of the Arggg._
There was no irrigation = -~ = -, no flowers| . The
I was.in the city of Acca, which is in the'valley of
Shqron, and they said there was such* a* -, such a
stench coming up from Acca that if a bird flew over
the city he'd drop dead from the sme]]ﬂ'»4"¢;-?(-"'~.
It's like Toledo.

Pittsburgh.

Pittsburgh, ha ha.

Anyhow*, Baha'u'llah when he came out of there*, he
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went on Mt. Carmel. Now if you went over there
today*,‘it's one of the most beautiful spbfs in the
world. It's in the hands of the Jews. It started
to be beautified by the Bahafs -, And it, ya see
the Bahai Qardens on Mt. Carmel--it is absoiutely
the most beautiful spot in the entire world. And
on the slopes of Mf. Carmel is the shrine of the Bab.
It's a bié building something like our capitol
building - , with a golden dome. When ya come in*,
off the the Mediterranean, before ya see shore ya
see the light shining off'of3theigo1denidomef"jout
‘over the ocean = = = = =, Ahem. On the top of Mt.
Carmel will be the Universal House of Justice - -
~ - -~ . Baha'u'llah laid out all the sites for
the -~ for the kingdom of God on this earth.

Karl: How does the gold dome differ from all* the - wealth
that's piled up in the Vatican? (C)

Joshua: Real easy. This is gold leaf - - - . Costs a few
dollars =~ ~ =~ . I used to have gold leaf lettering
on my - window*, ya know, in my practice. They,
>they_used about, they they, they can téke a piece of
gof1d5"4"-of, smaller as a grain of rice and they make
enough gold leaf to do this whole room. |

Manuel: Aha, ha ha ha, heh heh heh. |

Joshua:' They pound it out, you know = - - - -2 (R) A1l right,
that's how that happened to be gold. It's gold leaf.
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But it, it glistens, ya know «-«-~-~4; It shines way
out, ahem - and ah. . . . AN right] , noﬂ!‘uh, we
have the address of Carmel and Sharon, 0K? (R)
Coming from the east to Carmel - and Sharon, and
Baha'u'11ah fulfills this == . Now Tet's get
on to the profession. Let's turn| + = = =« to uh,
the second chapter of Isaiah = - U
OK, Shirley, you can start reading. Start reading
at the second verse.
"It shall come to pass in the latter days that the
mountain of the house of the Lord shall be established
as the highest of the mountains, . ."
A1l right, now ii's talking about Mt. Carmel where
Baha'u'llah was brought, see? (R) It will be ex-
exalted above other mountains - - , exalted because
it'11 be fhe International Bahai Center. It']i be
the world government. Go ahead.
"and shall be raised above the hills; and all the
nations shall flow to it, and many . . ."
"Af] the nations*s_sha]i flow to it." International*
worid government. Go ahead.
“and many peoples shall come and say: "Come, let us go
up to the mountain of the Lord, to the house of the

God of Jacob; that he may teach us hi; ways and

that we may walk in his paths.'"



Joshua: -

Shirley:

Joshua:v

Karl:

Joéhua:

Shirley:

Karl:

Joshua:

216
Bahé“u'l]ah is a descendant of Jacob. See? (R) Go
ahead. We walk in his path and he will teach us
his ways. A1l right, go ahead.
“For out of Zion shall go forth the law, and.thé word

of the LOrd'from‘Jerusalem; He shall judge_between‘

the nations, and shall decide for many peoples; and

they shall beat their swords into pTowshares and
their spears into pruning hooks; . ."
0K, when Jesus come, they asked him if he was the

Prince of Peace. "No**, I'm not the Prince of

Peace ~ « = !" See? (R) But the one who goes up

on Mt. gggmel; and who makes the International:

‘Bahai Center that comes’from'the East = - , they'1l

"beat their swords into plowshares and their spears
into pruning hooks" and not do any more war = = - - .

Have they done that since the coming of -

‘Baha'u'1lah? (C)

We11, it was also prophesied that there would be a
big catastrophe before that would come. We're right’
at that period.

Gee,.I had X X , no idea. . . ."

. Aha, yeah wor ee aee e aee ewe

Now| , when Baha'u'llah came, he wrote to the kings of

the earth, see. And* uh = « -~ he* said he_wrote to

Napoleon, he wrote to Queen Victoria, he wrote to the

President, he wrote to the Pope, he wrote to the Tsar
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of Rus§ia—-and, by the way, the'Tsar}of Russia
believed in him, but he wouldn't proclaim him--and
Baha'u'llah said,ff any one of these kings would

“have proclaimed him, he says peace cou]d have been
established at that time. - And this; the Hopi have
a prophecy that when one comes from the east gate,
that there will be peace. See What_I méan? (R}

But if he doesn't, he will come from the west gate

with a c]enched fist and then we will have a
catastrophe. So we passed up that chance for peace,
OO I, and we will have a catastrophe* and then
peace. A1l right, let's turn to the nihth chapter

w oo Aham,  Let's see, where are

we at here = = = ?2 (1) This the ninth? (I)
Shirley: Uh huh. ‘ |
Joshua: ATl right, start with the sixth verse then. 'Shirley.
Shirley: "For tous a child is born,'to,us a son is given: and

the government will be upon his shoulder, and his name
will be called 'Wonderful Counselor, Mighty God,
Everlasting Father, Prince of Peace.'"

~Joshua: - OHI,«',‘desus was the son that was born, ya know.

wha ah mean? (R)‘ And so am I and so are you and

so was Baha'u'llah. "For to us a child is born, to
us a son is given." And* the government will bé:upon
his shoulders « = « Jesus4was a carpenter'é’son.

Baha'u'11ah was born in riches XXM I X . The
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Christians assigns to Jesus as being the Prince of
Peace when Jesus said he didn't come to bring peace.
A1l right. It said the governmént wou]d‘be.upon'his
shoulders, and his name would be. . . . Go ahéad,
read on.
"Of the increase of his government and of peace there
will be no end, . ."
A1l right] , the government Will be upon his shoulders,
but of the increase of his government énd peace,
there'11 be na end. Baha'u'llah will establish
peace in the world. His whole revelation, he spent

40 years in prison writing'his revelation.and,it

goes into voluminous volumes. Not only for today

but for a thousand years, for 500,000, you-see;

A g]qrious-reve]ation. He established the Davidic
kingship. A]]‘right, read on.
“upon the throne of David, . .f

Aha*! ‘“Upon the throne of Da*vid." He will rule
over it. He said upon this man, back in Isaiah*,

I place my fhrone, see? (k) Baha'u'llah. He's

a descendant of David, "Upon the throne of Qg!ig;“
Baha'u'llah is a descendant of David = = = = =
like Jesus was. But Jesus didn't live and estab-
Tish the Davidic kingship. He died. Baha‘u'}]ah
does uh, uh has established it -~ - ,hmm? (R) Now|,

let us turn to the 11th Chapter.
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Befdre'you go to that, Josh, d' ya think Jesus was
talking about é diff;rent thing entirely when he said,
"My peace I give unto you = -~ 2" (I} (D) Than
this peace here? (I) (D) This peace here they're
talking about not having wa?r; not hayfng conflict.
0Kl , they comd] , they come to Jesus, .and the Jews
knew this here verse here, "Upon the throne of Davidf
and peace, ya know what I mean? (R) And they.aéked
Jesus, "Did you come to bring peace in the world?" (A)
He said, "No| -, I did not come to bfinglpeace but
a sWord = = =« = " And uh, this is in ai]‘
four gospels, that he denied being theApeacemaker.

He says, had Jesus claimed to be the peacemaker,_he

‘would have been the biggest failure of history

because we've had - no*thing but wa*r.

But what I was saying, when he did say, "My peace

I b?ingunto.you," he's talking about youerwn

inner peace? (I)

What, what does he say? (R) One place he-says,

"I not, didn't come to bring peace but a sword.”
Another place he says, "I didn't come to bring.peace
but division." That turned the father agafnst.the
son and thevéon against the father, the mother
against the daughter and the daugher against the

mother, and so forth, to bring about this inner

conflict = = = = . He just denied this thing.
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He says, "I come ta bring the inner conflict."
Even the place where he talks about the coming of-
Mohammed though, it, doesn't he say something about
peace then? (C)
He also brings peace'from conflict when he brings
peace of mind to you. Bigb}? (D) Doesn't'hé? (D)
Doesn't this, Ivmean‘isn't this what he was talking
about when he says; "My peace I bring unto you?" A(D)~
Yea, but ah th-th-they* didn't accept him. They
killed 'im w = = w = < w = _ Uh huh. They never -
accepted 'im. If they* -, had they not Eillgg_‘im,
he - could uh married and had a son and established
the kingdom, but they killed 'im. ~And he didn't.
bring peace. We'll get back inta the antichrist
in a Tittle bit on this. There, ya missed that

part, see. That's why ya asked that question. Ya'd

never have asked if you'd heard what I had to say a

‘Tittle while before ya came. Ya'd never uh got

inta that - question. I'll get into that in a
Tittle bit. A1l right] , where are we at? (I) (B)
1ith . . ." | |

11th chapter--wanna read frbm there? (B)

Go ahead, Shirley.

"There shall come forth a shoot from the stump of
Jesse, . . ."

A1l right, now who's got the King James? (B)
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I want it outa King James.

Isaiah, 11th chapter? (D). (I)

Yeah, 11th chapter of Isaiah.

“And thére shall come forth a rod out of the stem:
of [Jesus], . ." 

Out of Jesse:

Jesse.

0K -, there will come for*th éyro*d outa the stem
of Jesse. What? (I) Who was Jesse? (E).

Ha, he heh.

The father of David.

He was the father of David. And it said] there's
gonna c-come - forth a ro*d outa the stem of'Jesse
o we i we o We know you know, you know,

uh huh. What is the stem* of Jesse? (E) D' you
know*, Betty? (E) Karl: (E) |

You said Jesse was the father of David? (D)
David, yeah.

Well, there uh, obviously it is the stem of the
Davidic line that they're talking about.

This the, the* stem'is his penis.

OH| , OK.

And what come out - of the stem of Jesse was Dayid
who was the rod or the kingship. Out of the stem

of Jesse comes the Davidic kingship. Know wha ah

221
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mean = = = = = «2 (R) All right now, go ahead and
read on uh, uh Faith. |
"and a Branch shall grow out of his roots: . ."

And the branch shall grow out of his roéts; when

Baha'u'llah, in his covenant, appointed Abdul Baha

to succeed him he called him tHe'most great branch.

Branch outa the ancient root = - ~ = . This starts

the Davidic kingship with the covenant of Baha'u‘'llah
A1l right. Come forth a ro*d outa the

stem of Jesse and a branch'll grow outa the roots. And

now it'11 tell ya about what the branch is gonna do

(PQ)

(End of tape 3, sidgel.)

(Tape 3, side 2, midconQersation.)

The peaceful nations are always colonized and - -

abused by the - warlike nations - = - . And in

with, with the coming of Baha'u'llah, all these

nations will live in peace « = e oo Aheh. Go

ahead, read on then, Faith. {

And théy no Tonger X X X other people? (I)

That's right.

"and a little child shall Tead them . . ."

Who is it, the little child who shall lead here? (E)

Well, it says you have to become as little children.

Yeah, but what does this mean? (E) "A Tittle child

shall lead them?" (I)
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I don't know.
Among* the»natfcns is the thted States that's the
youngest - of the nations. Comparéd to England which
is a lion, and - Russia, the bear = = - , the United
States is a-democraqy. it's the oldest democracy
in the ygglg;that is one of thé* last nations. And

the United States is going to lead all the nations

of the world. Now, the United States had led all

the world nations of the world physically, indus-
trially. It's also, Abdul Baha said, it would Tead
it spiritually, too. And there's reasons for that.
And here's the Tittle child -, is the United States
is gonna lead 'em. Go ahead, read on. |

"And the cow and ihe bear shall feed; . ."

The cow and the bear. The co*w is uh India and

the bear is Russia, see? (R} Go ahead.

"their young ones shall lie down tqgether: and

the Tion shall eat straw with the ox."

In other words, the lion won't be* Eng]and, won't
be*, you know, warlike, they'll become a peaceful
nation. Go ahead. |

“"And the sucking child shall p1ay'on the hole of the
asp and the weaned child shall put'his hand on the
cocatrice' den."

Den. Cocatrice' den--that's a snake pit.

"They shall not hurt nor destroy in all my‘holy

mountain . .
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Aha*, they won't hurt or destroy in;a]l my ho]y:
mountain. They'll go up to the mount of the Lord
and they'11 beat their swords into plowshares and

their spears into pruning hooks. And they won't

earn-learn war any more « « = « « ! Here's the

advent of the7kingdom -

Is this speaking of the whole world or just of the
peop]é* the, for instance, fhe Bahais people who

go to the mountain? Those that believe in them?

(1) (o)

By the end of the century there won't be anybody in
this world that doesn't believe.

By the end of the ceﬁtury? (1)

By the end of the century. By the end of the century

we will have four waves of the catastrophe starting

of next year*. In one hour on the 29th day of

April*, one third of the people will be dead in one

hour. There'1l be no more Spokane. Hmm? (R) No
more Seattle - ; no more Washington. These cities
will disappear in one hour. It takes 25 minuteé

for the missiles to come from Russia to ﬁhe Uhiied
States. And it takes 25 minutes for our missiles to
hit the targets in Russia. That's 10 minutes left
over. And in the Bible 1t says one third of the
people will be dead in one hour - = =, uh huh.

This will be followed by the next wave of catastrophe
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which'11 be starvation and disease - - -
Radiation disease.-
Radiation disea*se. Also there'll be a billion and a
half dead bodies laying out there. A third of the
people of the world dead. And they'l1l be all fﬁ]]
of radiation--won't bé able to put 'em in the gra*ves--
and fheyf]] produce diseases that ya don't even know
about. The radiation'1l fall on food, contamiﬁate
it, won't be able to eat it. The wa*ter will be
polluted, coming down from the streams. The fallout
will fall on the snow in the mountains and be carried
down the rivers and &a drink it and it'11 burn ya from
the inside out - - - - . The Bible says if ya should
ate uh, escape the terror on that day and ya fall in
the pft, er er if ya climb outa the pit ya'll be
caught in the snare* - = ~ -, Ahem. If if, if by
the Starvation and disease is worldwide revo]utibn
and worldwide = - , cérnage, pillage, and so forth."
And this will be fol]bwed by the earth's shifting
crust = w e = = = This will all happen in this
century ;tarting next year. Ya got about njne
months (claps his hands) = = = o « =«
Do ya put the prophecies of the Hopi ih with this?
(1)
Huh? (I)
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Do you put the prophecies of the Hopi indfans}and S0
forth in with this? (1)
Oh, definitely.
The joining of the great circle*? (I)
Oh, uh huh. Oh'definitEWy R We‘fd]’"-going
to get in - - ~ next, next meeting, we're going to

get inta one more comiﬁg yet. This was in the 1335.

- We didn't get inta that tonight. We were}bnly taking

the Bab and Baha'u'llah. There's another one promised
yet. A*nd he comes in'1963 - = = We th-th-there's

too much to cover here, to cover. - - all of it. MWe

" covered the Bab and - Baha'u'llah because they both

come. at the same time. One is the forerunner like
John the Baptist was the forerunner of Jesus, and uh
Daniel prophesfed both the coming of - -« - of John
the Baptist and Jesus coming together in that 1ast’

week, so* here we have these two but t-then we have

“the one that comes in this century from America. The

west gate = = = -« -~ _  Yeah, we got the Hopi prophe-
cies. See this here 1335 - « -~ « . Ya wanna read
that in Daniel], Daniel 12:12 = = = = = =2 (B)

It says, "Blessed is he that waiteth, and cometh to
the thousand three hundred and [thirty—fifth day]."
0K, 1,335 days and each'day is a year. That's 1,335
years - - = . And Abdul Baha in Some Answered

Questions--and we just read about Abdul Baha'here,
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the branch--ah said that this is figured from the
victory of Mohammed which was in| - uh 628 ~A.D. and

ya add that to it and ya got 19*63. And that's April

‘the 21st 1963 ~ = = . In the Great Pyramid = - , we

get 19, April the 21st 1963 at this point.

18. "

1863 at this poinf. There are 100 red granite stones.
forming the four walls* - of thi§ cha&ber4"t"-. 'You
add the 100 to April the 21st - 1863 and you get
April the 21st - 1963. The same thing with Daniel.

‘The pyramid| and Daniel gives the same thing = = = .

1963. A1l right] now, th-this symbology here is the

Jewish temple was'destroyed = , and it's prophesied to

‘return. We have the return* of the temple in the Bab

and Baha'u'l1lah. The Bahais throughout the world -,
when| , well, I have to tell ya a little bit about
Baha'u'llah. When Baha'u'llah was téken toABaghdad
-, ahem - - , from Teheran, he was taken outa the
dungeon in the prison there, and brought to Baghdad.
And he* taught for 10 years. And after 10 years

the Sultan* of_Tdrkey -.uh wanted Baha'u'llah to gg‘to
- the court as a prisoner.‘ So Baha'u'llah went
across the river*, the Tigres River, into a garden
called the Garden of Roses. ‘And for 12‘dayfs he made
his proclamation - . The, the 12 tribes of Israel,

when Solomon broke the covenant became divided, and
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in 721 B.C. the 10 northern tribes were taken by.Sa1am—
ansser V into captivity into Assyria -, and thekqther
two tribes went into captivitylinto Baby]oh 100 years
1ater—~that we've been talking about tonight. All
right| , when Baha'u'llah wenf to Baghdad, it's that
paft of the - ancient Assyria = -where these 12, uh.
‘10 tribes, the 10 northern tribes were taken in'cap—
tivity. Baha'u'llah was of the two southern tribes,
of Judah and Benjamih, being a descendant of David

- =, and when he* make his proclamation the people
of Baghdad turned out to hear the proclamation e
And uh they, they picked, this was a fabulous rose
garden, they picked - roses until it was so high
you couldn't see over 'em. And each day when.w
somebody would come to hear Baha‘u'llah'"jand his
proclamation, he wgu]d give 'em a rose. And at the
end of the day all the roses was cleaned out. And
each day that went on for 12 days. And masses of
people uh, that couldn't come - , got.the message
from other péopTe. And there was mass Conversion*
to Baha'u'llah as the one that was promised at that
time - = - » ahem. And this was on, started April.
the 21st 1863. So| , these people that become*
Bahais, these are the first Bahais. They are the
‘seed of -the 10 northern tribes that went into cap-

tivity, Baha'u'llah and the two southern tribes.
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Thus ihe 12 tribes of Israel became united and when
Baha'u'1lah was taken as a prisoner to Israel, there
was 70 people of his own family and‘his entourage
plus a large contingent of the people of Baghdad that -
went along with him. And thus the 12 tribes of Israel
was taken back to the country of Israel = = . Ahem.
Now| ,. Baha'u'1lah and the Bab X that was the temple. -
Baha'u'llah stated that anybody that atcepted his
‘covenant becomes a Bahai or Israel by.its new name,
Bahai. Baha'u*llah brought the 12 tribes of Israel”
back to Israel ana>Was reaccépted, re, become Israel
by the name, its new name Bahai. wé11,_the Bahai
faith spread through all* the countries of the
world. In 1963 -, all the countries of the world had
received the,Bahaivmessage. When my wife and I
brought- the Bahai faith to* two little islands in the
Indian Ocean ' , that's right south of India 'n'
Persia « « , the (claps his hands) Réunion and
Mauritius Islands, the last places in the world
receiﬁed the Bahai message. We set up the Bahai
~administrator there. So*, éhem, every, at that
time every coUntry, every state, every~province;.and
every island of the world, including above the Arctic
Circle to the Falkland Islands, the farthest southern
point df civilization in the wor1d; every islaﬁd,

every place, and_practica]ly every city of the world
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had received the Bahai message - - - . It has spread
around the world. See? (R)

Unidentified: oQnn.

Joshua: But what happened when* Shogi Effendi died in 1957,
there was a group of people called thelHands of the
Faith that arose and - took over the Bahj administra-
tion, stating that fhe guardianship»comeffrom them and
therefore they should turn to them in the place 6f
the guardianship of the Davidic kingship. And the 
s*aps, the Bahais did the same thing that the people
of Christiandom had done, the people of Judaism, and
all the past religions gone a-whoring éffer the anti-
christ. You know? (R) And* thus the Bahai faith
became apostate. Mason remained the guardian after
Abdul Baha's son when. they* wouldn't acCept his
guardianship. He then removed from the Bahai faith
Shogi Effendi's administration and everybody that
remains in that administration were outside of the
faith. And thus Israel by its new name - was dis-
persed to every country, every island, every state,
and province of the world - . And in Isaiah o
we were reading the 11th chapter*. Ya wanna read
on a little bit more? (B) Who was reading the 11th
chapter? (I) (B)

Faith: I was.

Joshua: OK¥* e oo oo o Ya'didn't finish yet. Ahem.
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Faith: HOX .

Josﬁua; we'11 be getting into the 13th .and it's quite late.

I stopped you before you finished. D XX XXX .

Faith: 0K, uh we left o%f‘with the 11th chapter, verse 9.

' "They shail not hurt nor destrqy in aT} my ho]yv
mountain: for the earth shall be<fu1].of the
knéwledgé of the Lord, as the waters cover the
sea. YAnd in that day there shall be a root of
Jesse, which shall stand for an ensign -of the
people; . ." |

Joshua: This is the guardianship or the continuation>of the
Davidic kingship. Huh? (R)

Faith: "to it shall -the Gentiles seek: and his rest shall be
glorious. And it shall come to pass in that day,
that the Lord shall set his hand a second time . . ."

Joshua: "A second time." OK*,

Faith: "to recover the remnant of his people, which shall.
be left, from Assyria, and from Egypt, and from
Pathros, and from Cush, and from .Elam, and from
Hamath, and from the islands of the sea. And he
shall set up an ensign for the natiqn and he shall
assemble the outcasts of Israel, and gather together
the dispersed of Judah from the four corners of the
earth."

Joshﬁa:f Both Israel and Judah. Al1 12 tribes -, from the

four corners of the earth - - all* over the world.
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When the Bahai faith became apostate in '57 and in
‘67, the guardian expelled from the Bahai faith the
administration of Shogi Effendi and thus they became
dispersed throughout the world. And this - that
gathersAthem is the one that comes in 1963 = =~ = - .
Now why* is the one that gathers them the one that
comes in 1963? (PQ) Ahem. When the propheﬂl -
passes on*, . . . WHen Moses, when he passed on, he
put his box ~ , he put his laws, ordinances, and
teachings in the box, and then he set alhigh priest.
The Jews know* about the prophecies in the 01d Testa-
ment, about the re-estab]ishindl'"no*f the « = -
temple « = ~ ~ . Ahem. But in the seventh century,
Omar conquered Jerusalem ~ for Islam. In 70 A.D.
Titus, at the head of the Roman 1egions, destroyed
Jerusalem, destroyed the city*, and|, but he] eh, eh,
destroyed the tempie, but he left the* Holy of»H61ies
intact = =~ = = . It'was underneath the rubble of the
city after it was destroyed. In the seventh‘centuny,
Omar built a_mbsque - over* - the Jewish Holy of
Holies. It's called the Mosque of Omar or the
Dome on the Rock, which stands there today. It's
thé second most holy spo*t of all of Islam, is the
Mosque of Omar, and it's the most holy spot - of
Judaism. This is where the temple of Solomon m -

‘is, is destroyed. And underneath the Mosque -of Omar
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sets the Holy of Holies of the Jews. The Jews are
apostate and they know that. They know that they're
not right with God because they don't have their:
temple. 1In order for them to be right with God, they -
have to have everytﬁing»that Moses géve 'em—-which.was'
the temple and the priesthood, and their Ark of their
Covenant. When they were takenvintovcaptivity in 606
‘B.C., Nebuchadnezzar took their -~ Ark of the Covenant
into Babx]oﬁ and it became lost. Nobody knows where
it's at "1~-¥-«-. This Ark of the Covenant became
lost. The temple was destroyed in 70 A.D. by* Titus.
There's a Mosque of Omar over it - . We]], the Jews
are bgggfu]* that a earthquake will happen, or some-
thin' will happen . to destroy that mosque because if
they went up there to stért tearing it down, we'd be
inWorldWar III*, I mean, the Arabs, this is the
second most holy spot] of Islam* « « = = . Sq --
but let us say they --were able to rebuild their
temple - - -~ . They don't have an Ark of the
Covenant to put in it. It's lost since 606'B;Cl And
if they'§bgglg!find the Ark of the Covenant--in 200
A.D.* their high'priesthood coﬁe to an end and the
only one that's allowed to go in there is the high
priest = = w = w w w w -_50 if they Q'Ei_ rebuild fhe-ir‘
temple - , they wouldn't have anybody to go into if

and administrate there for them. The fulfillment of
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the temple is in the Bab and Baha'u'1lah, and' Baha'u'
lah's Ark of the Covenant. But now that] - the Béhai
faith has become apostate - , the high priest is
‘essential ~ =~ = - . Jesus was the Messiah| , the
first coming of Messiah ben David of the tribe of
Judah. They wouldn't allow Jesus to go in*to* the
Holy of Holies or even into the sanctuary. because he
wasn't of the tribe of Eli. He wasn't a descendant
of Aaron. He was the king~and the king wés not
allowed - in the temple - , only the priest. ~So*
Jesus, when he died - , uh Paul in Hebrew said that
Jesus was not a high priest after the order of Aaron
but a high priest after the order of Meichizedék

w = = A high priest forever after the order
of Melchizedek. Then Paul said that Jesus entered
into the sanctuary'in heaven as the high priest
after the order of Melchizedek, cleansing it with
his blood -~ for your salvation = = = . So*, in
“order for Israel to be gathered a second time, we
have to have the temple complete with a high priest.
The one that is prophesied to come in 1963; by Danie]
and hyfhe pyramid, is that high priest andAhe is pro-
phesied by all* of the rocks - forming the Holy of 
Holies. The pyramid is built of porous limestone and
every time that we have the red granite we have =

a promised one of God. They'ré marked out by the
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red - . Ahem. The high priest is not prophesied by
inches but by = all* of the blocks in the Holy of
Holies because he and he alone stands in the Holy of
Holies. Nobody else is allowed in the Holy of Ho1ies
but the high priest ~ - . And that's why he's
prophesied by the rocks. -The 100von the"wa]]s'brings
Us to April the 21st 1963 which is the start of his
era. In the floor, there‘s 108 - red granite blocks

You add them to 1963; I mean 1863 and you haQe
- 1971, April the 21st -~ - . You add the 9 in the
ceiling ~ to that, with April the 21$t.being the
first day of Rizwan--Baha'u']]ah made the 29th day
.of:April the 9th day of Rizwan—-ya add these nine
to it and ya come to April the 29th 1971. And this
was fulfilled by a person* in this wor1d'“-who?
stands in the Holy of Holies alive and in the world
today. Hmm? (R) And he slay*s - the antichrist
with the breath of his mouth - , hmm? (R) He knows
what 'this whole thing means = = = = = w o o o o o
And he's gathering Israel the second time - - .
And in the book of Revelations thereidre 144,000 of’
thé tribes of Israel that are to be gathered..‘And
when* Jesus said -, "The great catastrophe is hé]d
back until the 144,000 come in = -

Any questions on any of this = e = w w o o o = o ?

(PQ) Everybody see*? (I) (PQ)
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Almost Any Questions

Dan:

Joshua:

Dah:

Joshua:

Betty:
Joshua:

Faith:

Joshua:
Eaith:

Joshua:

Faith:

~Joshua:

I got one question. N II'X X X talking about. Unm,

when did the uh, uh'ca1endar‘of Mohammed come in?

(C)

'(Shouting) You'r*e back to that'questibn‘againl

I'11 talk to ya in_private after a while!
Well*; ya know, yer asking for questions. . .:."
(Shouting him down) 0K, I don't want to brihg it up
now! I, I didn't want:to'bring it up, that's why

I didn't answer you before. . |
(Soft, placating) There's no need to sﬁout.

A1l right, heh heh heh.

I have a question. When someone goes to visit this
ah -~ « « the pyramid, are they -~ , do you walk
through these places? (I) (D) Do, do you go into
these chambers and see these things? (1) (D)

Uh huh. |

Do you . . .

You don't exactly walk; these these are about four
feet hi*gh in . . . |
(Nervously) Ha ha, aha.

the chambers, and you'd crawl. Now this is 27 feet
high, this one. But]- when ~ , but this is| -,
these chambers are about four feet high - and you
craw] up here* and then you crawl up here for this

27, and then you have to bow down to get under this
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Males:
Shirley:
Joshua:
Shir]gy:
“Joshua:
Manue]:
Joshua:

“Manuel:

Joshua:
Manuel:
Joshua:

Manuel:

Joshua:
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- granite rock, then you can stand up here, and then
you.-have to bdw'down, and then you have to stand)up.v
This is tall here. See? (R) And Otivia Slow Elk
- , that was just here about a month ago -, she
went there during the vernal equinox and.she spent
one night in the «rGreat‘Pyramid. And I think she was

supposed to lie on top of fhe* great coffin, but she

I don't know if that's what she was gonna do, but I
Oxn.

Ha, he he he.

I don't have any idea what she was gonna do.

Yeahj .

OO OX.

No.

Do you know what the . . .

TOOOIOX.,

Do you know how many inches it is across the, the
Holy of Holies? (I) (D)
Well, I could look it up for ya, if you want to know.

I'd Tike to know. I, I just thought of something.

'Jesse has that all drawed out.

Yeah, I know. That's why I thohght you might know
off hand. \

We've just got the essentials in here. You know?

(R) There's so much more that we're not giving
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ya. You know what I mean? (R) We're just scratching
the surface on this.

Manuel: The pyramid'1ll drive ya crazy just trying to learn
all the things in it. I mean it. A1l thé, 511 the*

. pathways are 286.1 inches off of center. And when
you hit the centérlof the pyramid, it tﬁrhs you
‘back to the center. |

Joshua: We're| , we're] going to get into the pyramid -,
uh, next session.

Manuel: ;It's too exact to be'wrong.

Josﬁua: ‘(Talking over a background conversation) Now, we
digressed to the pyramid with Shirley here. We
digressed because tbe'reSt of 'em weren't here.

But we're gonna'get inta this pyramid at the next
session = = . And we, we will get in* to the
(background conversation stops) one that comes in
1963 at the same time. And if you'll be real good,

I'11 (soft and undramatic) introduce ya to him = - - .

Let ya meet 'im.. (Louder) What night'do‘yaVWanna

have yer next session? (PQ) This is Wednesday

night. _How long ya gonna be in town*, Betty? (I)

Betty: Not very long.
Joshua: Ya got a place to stay? (I)
Betty: Yes, uh huh.

Joshua: Well, we got room here if ya wanna stay here.
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Joshua:

Betty:
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Betty:

Joshua:

Betty:

Joshua:

Betty:

Joshua:

Karl:

Joshua:

Karl:

Joéhua:

Manué]:
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No my my, as I told ya my brother's up from Texas
with his wife. We're at her mother's house.

Oh, yeah;

" And they're leaving for Helena.

When?

Fikday, really ear1y.

In the morning early then.

Uh huh.

Let's see, tomorrow's Thursday.

I'm trying to divide my time between them and the

prison. Ha ha.

0K, ya gonna be in town tomorrow night? (I)

I."-don't know.

- Is tomorrow night too soon ta have another session?

(D) Too soon? (D) When's the best time for you,
Kar1? (D) 1Is that too soon? (D) 'Ya didn't come

'1ast Monday.

Uh, uh, I probably would come this next Monday.
What? (I)

I would probably come this next Monday, er Friday
er something.

Well| , we're not gonna have it Friday. Now, over
the weekend We're‘having a 'sleep out and a camp out
and a cookout from Friday night untii* Monday
morning. -

Suhday,,Sunday, Sunday afternoon.
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Sunday afternoon.
Well, the overzealous will stay until Monday mprning.
Ha ha_ha, he he.
If yef in to*wn, I could I X X,
No*, you gotta open the shop for me Monday morning.
I almost always put'my sleeping bag in when .1
leave home and I forgot this time, ah ha ha ha ha;
Well, probably somebody might share their SIéepjng,
bag with ya. Heh heh heh.
Ha ha ha ha.
No, I think that uh, it uh could be arranged. If ya
wanna go, we'll see that ya get a bag. O0K? (R)
Uh huh.
And ah oh] , everybody going - = = - 2 (1)
Uh huh.
You going, Karl? (I)
I - doubt 1£. Maybe, but T doubt it.
Uh huh and ha.
Faith's gonna go; we're gonna hogtie her and throw.her
in the truck.
Ha ha ha ha.
How 'bout you? (I) You goin', Shirley? (1)
Yeah, she's gonna go. We're gonna hogtie hér and
throw her in, too.

Where are ya going? (I)
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It's up in Potomac, " We got a 17-acre wooded ranch |
up there.
Sounds Tike fun.
(Over general talk)‘we'11-be s]eeping-out, and cooking
out, have.fun and talking and everything else. Wg'd
Tike to have ya. We're gonna have a céntingent_leave
here| - about seven Friday night and another one
leave here around no@n Saturday.

(Unintelligible conversations.)

But if you*'11| just let me know.

(More unintelligible comments.)

Well, I was just ]etting ya know in case ya wanted
to go, we'd go way out of our way to* . . . .
That's awfully nice of ya, I appreciate it. Sorry
I'm so far away. Have you ever met the -

nn? (I)

‘I'ye heard him speak.

Have you? (R) He came and talked to the college
that I teach in, in the X X .

Oh, are.you from Seattle? (I)

And then he came down to the college and talked to
us. I, I was the only non-Indian in theé room. You
know? (R) And we took a break in the middle 6f'the
time and he had brqught some Hopi corn with him.  The
colored Indian corn, you know? (R) And some of the

bread they make from it-that they pour the. gruel on
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the rocks, and they were kidding about being the
first Kellogg's corh flakes, you know? (R)_ How
they learned it from us, ha ha. And ah, 1 went up
during the break and was looking at them, the corn
and so forth, and he came up behind me.very Veny
quietly and he said; uh, "Take uh, take four. kernels
from each ear and take them home and plant them t6 the
four directibns." Of course I had no way of planting

them to the four directions, so symbolically, sort of,

I took these home and planted it not just for me* but
for the fellas, the Indian fellas that are at the
prison. Andvthey all grew- Ha ha ha.

Shirley: Did ya harvest it? (1)

Betty: Yes, um hum. I;ve been sharing it with people who

| come from Atlantis. Well, any people, but mostly
Indian people from Atlantis T X I . “

Joshua: An' the Hopi have a prophecy. Of course, all the
Indians do. The Indians in, in America ~ have a
prophecy;' But the Hopi have retained the prophecy.
They haven't - sold 6ut to the white men. Ana they
have a prophecy of the coming of their white brother.
Their, their white brother had gone east with this -
half of the tablet, and when he returns it will be
joined to this half of .the tablet. And then the

Hopi will join with the white brother and then

the* prophecies and the blessings that are to be
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bestowed upon the Hopi people will be fulfilled at
that time; And there, the way that they would be able
to recognize him when he come, is that he wqu]d have
the* other half of their tablet.

Betty: Oh.

Joshua: And the way that theyfd.be able to tell when he
comes is that when they saw the nine-pointed star*
= in the Hopi §ky, the white brother had returned.
They'd know that he_héd returned. And‘thé'Hopi*
went on record in Apri}}of 1963--the same 1963 that
we have here*, and in thé I of seeing the nine-
_pointed star in the. Hopi sky for seven days = = « = .
When Olivia visited here, she;was looking for the
white brother. And this is why she came to Missoula,
“to Took for the white brother. And she told me qf'
of this prophecy - , of seeing it in April = « , the
nine-pointed star. I said, "What do you think the
nine points are?" ‘(A) And she says, "The only
religion in the'world that has - a nine-pointed
star for its symbol is the Bahai faith." And she
says that the white brother would have to be in the
Bahai faith.-

Betty: Huh?

Joshua: And the seven stands for the seven - in the Montana
State prison. It'stands for the seven horns of the

lamb and the seven eyes of the Tamb and the seven seals.’
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Seventh angel.
Sevehth angel that breaks the seven seals = = = .,
And this has all been fulfilled. The white brother
has come. The high priest has come. But we'll
get into -that at the next session. We'll go
through the pyramid =~ , what the pyramid means,
and uh, we just referred to it tbnight. Know
what I mean? (R) But we']i get into the pyramid -
next session. Is Monday all right for you, Karl? (I)
(8) |
Yeah, that would be good, I think.
OK*,.everybody'try to get here on time if'ppssible.

At 8:30, at the latest nine. It'd be better if ya

- got here at 8:30 so we can get started, because I

keep you.

Ha ha, well, you can come ear]y; Nébody said you
can't come early. He just said don't come 1ate.>
Now thé’next one takes some time. This one took
some time, and the next one will take about as much
time as this one. And then from that time on- the
sessions won't be as long -~ . OK? (R) (1)

Monday? (I) Uh huh.

1 think that would be wise.

I think that would be, too, 'cause yer kinda sleepy.

I, I apologize for . . .
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Joéhua: No-n-no* the, the thing is that ya, ya got a 1ot,o*f-‘
things to 1earn. >
(End of tape 3, side 2. End of FirgSide'tfan5crip-

tion.)
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