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INTRODUCTION

A, Individual liberty; the nature of tho problem; the

structure of the quest; and the relevance of the inquiry.

Any inquiry into individual liberty is at least implicitly
an ontological inguiry, Stated most universally, to be at liberty
is to be fres from something and to be free for somothing else.

Stated in other words, any inquiry into li‘éerty 18, at the
same time, an inquiry into the nature of the context, the network
of relations, in which liberty occurs. It is also,as well, an
inquiry inte the nature of the entity who is “free."g‘ Yan is the
entity whose liberty is our basic theme for analysis. Although
our inquiry does not nécessarily presuppose that world and man are
created by God, such a view will be considered when relevant.

Within this framework of the inquiry indicated, we shall
be coneerned primarily to develop and clarify Iuntherts concept of
individual liberty and the historical context of that concept.

To provide preliminary orientation, iet‘usbriéﬂy indicate what we

shall attempt to show in the present essay.

dihen used without qualification, the term world will be
used -in this essay as a name for the context or network of

relations.



Bs Intherts contributiont the nature of his quest;
the relevance of his quest to the philosophie inquirys
and the structure of his quest.

Martin Iuther was above all else a man of religion. The
great crises of his life which ocutwardly manifest dramatic
incidents and some significant econtributions were %to Iathexr
himself trivial in comparison with the imner struggles of bhis
quest for God, Iuther was, to be sure, interested in politiecal
liberty, in the questions of natural law, scholasticiszm, humanism,
and ecclesiastical structure. At variocus times he loctured on the
Sentences of Poter lombard, translated Valla's work on the Jopation
of Constentine into German, and at one point considéred himself
to be a follower of Erasmus. But these questions were not his
primary concern, To botter delineate luthor's primary concern, let
us first consider a typical case vheore that concern is misconstrued.
Goethe is probably the most signlficant exomple for our purposest

We have no 4dea how much we are indebted to Iuther

and to the Reformation in general, We have been set

free from the bonds of intellectual obscurantism. We

have been enabled by our advancing culture to return

to the fountainehead and apprehend Christianity in its
purity. Ve have the courage again to plant our feet
solidly on God*s earth and to be conscious of our divinely
endowed humsn nature. No matter how much our culture
advances, no matter how much the natural sclences expand
and grow in depth, no matter how much the human spirit is
extended, we shall never rise above the sublimity and ethical
culture of Christianity as it is reflected in the Gospels.

For as soon as the pure teaching and love of Christ is
. apprehended and appropriated as it is, man will becoue



aware of his greatness and freedom, and he will no longer
lay partieular welght on slight deviations in external
forms,
By implication, four coneepts are credited to luther in this
statoment which were not his primary concern or with which he
would not be in agreements

1. "Wo have been set free from the bonds of intellectual
obscurantism.# This was not, as we shall see, primary in
Iutherts quest. Iuther was not antierational as some have
interpreted him to be, Instead, he set limits to the accomplishe
ments of reason.® In the field of man's relationship to God,
Iather considered reason unable to comprehend God, Indeed, when
rnan depends on reason to approach God, it becomes his Yenemy,® in
that, reason stands between man and God,

2. "We have been enabled by our advancing oculture to
return to the fountain~head and apprehend Christianity in its
purity.® While Iuther was grateful for the scholarly work of
the Renaissance and expressed his appreciation often, he would
not agree that Yeulture has led back to a renewed apprehension
of pure Christianity.

3¢ " o o wo shall never rise agbove the ethical culture

IQuoted in Here We Stand, Herman Sasse, (Rock Island, Tll.s
Augsburg Publishing House, 1986), p. 26, 27, from Conversations
with Echerman.

2"’Reason“ in the sense of being opposed by "revelation.”
Cf. Luther's Doetrine of the two Heterogeneous Realms, p. 120,



of Christianity as it ls reflected in the Gospels.® Ianther did
not feoel that ethical culture was the basle concern of his owm
quest, of Christ:iénify, ‘or of tho Reformation.

4e W, + o as soon as the pure teaching and love of
Christ is apprehended and appropriated as it is,% Inther would
note that "man will become aware of his greatness and freedom,® Man
does not apprehend the Mgiby either reason or inmtﬁ.ang instead
he is apprehended by the logog in the foxm of g.;gg._ggz of God.

Yor other reasons, each of the above concepts will be
dealt with in detsil in later chapters. Hers they were selected
to bring out the difference in the nature of Iutherts quest fren
a typical misconstruing of his oontrﬁ-.buﬁia;x as he would have
soen it.

What, - then, is Inther's relevancy to the philosophie
quest for individual liberty?

Luthor's quest was primarily a religiocus quest which asks
how a man can appear worthy or acceptable before a righteous God.
But the philosophical eonsequences of this religlous experioence
go beyond Imther and his m;mept’ion of the faithful, It leads to
8 whole restructurization of society and the world which is the
source of modern individualism and human freedom in society. In the

present essay we shall limit ourselves to showing only the beginning

"m - the plan of God.
2pgape « the unearned love that God evidences to man,



of this transformation with Iather.

Inther carried out his quest within the franework of a
metaphysical monism and a2 religious dualism. Stated very
formally and briefly, this signifiecs that existence and essence
are one in God. That existence and ossence are one in relation=
ship to God, is true of all ereation and true in a particularly
unique way for man, since man is ereated in "the image of de;“i
When God and man ave united through the unearned, “unecaused,® love
or agape of God, existence and éssence are onej man is at liberty
to live in relation to God (reality), and has recovered possession
of his esséence in the world.

Since God has created all things, Iuther affiyms a
metaphysical monism, God existed before matter and created
matter ox nihilo. Matter and all created things were necessarily
good, that is, in harmony with the Creator. But God has given the
possibility of evil, in that, man may choose to be apart from
Him, and creation may also be apart from Him, This opens the
possibility of a religious dualism, geod and evil as oneness or
apartness from the (reator-God,

It might be argued, falsely, that much of modern individue
alism has its origin in the Stoic view thst so far as it dwells
in all men, divine reason is the ultimate foundation of all human

1this 45 2 biblical presupposition which is not argued in
Seripturcs.



dignity and justice. Mmn'*s rationality, attributed to the general
divine reason, allows him %o be freo from the world and grants
hin dignity and individuality.

The gignificance of Inther's contribution was that all
hunayy dignity derives not from a principle of rationality but the
personal will of & loving Creator-God whieh ealls each individual
porson into being. Individuel personality is therefore determined
by the will of God Just as is the general dignity of humanity,
Every human being has his oun personal dignity residing in his
'pre&esmxatﬁ.oni to porsonsl being and is ddenticel with the
dignity of eveyy other buman being, The CreatoreGod calls each
individusl human being 2 "Thou®? and sumwons him into fellowship.
Indivdduality is thus never inossential to man's nature, but is
2 bagle part of man?s being in the world, According to luther, by
denying relationship with the CreatorwGod, man can forfeit his
dignity end trie being. Mon's dignity then is not a fist set
down onco and for all, but a state of being which must be
achioved. Inther makes possible this attainment in the world,

As Inthey understcod it, in the aceeptanee of the I=Thou relationship

1mne presupposition of Christians is that man is partly
free and partly detormined. Hence, the element of free will
is not sltogether missing in predestination,

zIn the sense of Martin Buber that each individual is
capable of a reosponse which reflects a personal freedom which
leads to rospest for self and others.
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botunin the CreatowsGod and mén, o trie snd anthantie individoal
comos dnto being.’

in this connootion, the world is opémed upy in ways wo ehall
shéw, as an actual and possible realm for wdiuely fréo human actions
How lator thinking goes boyond the Inthoran emperdcnce of the world
45 bayondd the scupe of this essay hovever, how &t ¢an go buyond 46
indicated. The thinidng of Inther §s o novescory condition for
individeal froodom as 4t emerpos from the Mddle Sges ints the

¢+ The Stemoture of the Prosent Eseny

The preasont cisay 45 chiefly historical. Sinde tho perdod
of tho pariod of the Reneirsance whieh drmodistely pretedes Iuther
hao & greot muther of ravived sohwols of philosophy cach wAth thelp
particuler vaydance) 3t Lo noceasary to go bebk end digcuse the
schiole in thodr particular sarlier sottings and note the Mmitations
of the freadon of tho individual in ssch avmi Ih this way, ‘the
uniquenves and significant contribution of Iithor dan be noted Each
of the “néot schasls odded thely pavticular verdations, Luthervs
eontrdbution is conmidered as yroviding o padlcally now conbext
within which the individeal) might astualize hie freedom,

To egtadlish the origins ofy and the bosds for, Inthers
goneept of Individual iibarty, wo shall divide up oup inguiry as
followes




In Chepter I, we will deal with the problems of Greek
philosophy in regard to the individual and his cosmos, In
Chapter IT, we will deal with the influence of the Greek
philosophy on the early Christian view of the individual end
his relation to God. In Chapters IIX and IV, we will deal with
the conecept of the Medieval vieir of man from Augustine through
the late Medieval period, dncluding the clash between realism and
nominaldem, The Rensissance view of men will be considered in
Chapter V, and in Chapter VI we will show the particular contribution
of Iuther to the concept of man, noting especially those points
vhere views wers externally quite close but ontologically
different az in the tase of both Stoicism and Mysticisum.



CHAPTER I

THE CONCEPT OF INDIVIDUAL LIBERTY IN THE
CLASSICAL GREEK WORLD AND ITS CONCEPT
OF FATE, COSMOS AND MAN

Greck philosophy, like Greek tragedy and religion, shows
the attempt to rise above fate. The highest ideal of the human
life is found in the realm of thought, in rising above existences
4t is found neither in the realm of action nor in transforming
existence., The Greek struggle against fate is accomplished with
reason and knowledgse which may restrict the power of fate. The

success of the Greeks to pit kmowledge against fate and thereby

achieve a freedom for the individual laid some excellent groundwork
for the future. Nevertheless, it concluded its era with man still
encased not only in slavery to an ultimate destiny, but almost in

daily necessity.

A. Platonic Humanism and the individual comsidered in
the areas of ¢ God and Creations matter and spirit; Man
and his destinys; and Ethies.

1. God and Creation

Plato's Demiurge shapes the world, but does not create it.
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God does not create out of nothing‘.l To the Zeus of Plato, it is
a matter of indifference whether man recognizes him or not,
Unperturbed, he moves on his way in heaven without tdrning around
to seo what is happening either behind him or beneath 1-*_::).1«1.;2 For
Plato the world had no beginning and could have no end. The
subject of whether the destiny of man, being inevitably bound up
with the fortunes of the wniverse, is in the survival of the soul
is debated in g!_x_gggg, but no deeision is reached.

Xenocrates, successor as head of the Academy, says
explicitly that Flato did not teach the creation of the world
#in time" but instead was concerned alone with the study of its
phenomena in due and proper order.3

The Platonic concept of God and creation can be illustrated
when it stands in contrast with the early Christian tradition.

The truth that God is the One who determines all things
and is determined by none, is the precise meaning of the idea of
ereation as we find it in the early Christian tradition and in
Iathers Creation "out of nothing® does not imply, howeverw-as
Gnosticism of all ages continually interprets ite~that there once

was & "Nothing® out of which God created the world, a negative

Yef. Timaeus 53. B. 2.
2plato Phaedrus.

Hirgilus Fern (ed.), The History of Philosophical
Systems (Paterson, N.J.,: Littlefield Adams and Co., 1961), p. 102,
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primal beginning, a Flatonie ME ON, a formlessness, chaos or
primal clarls:an..1
The idea that there iz 2 "Nothing®" alongside of God is

& part of all ereation myths, and we ean trace its influence on
the 014 Testament story of ereation. But the Hew Testament
ideas of Creation absolutely exclude the idea of any other force
or substance save God in the Creation. The significance of this
in the concept of man will be breught eut more fully later on.
For the Greek, the ides of creation ex pihilo was unthinkable
and, in faot, impossible,

2, Matter and Spirit

When a considersble time had passed, the world
ceased from its throes and confusion, and substituted calm
for agitation and went on its acoustomed course in an
orderly way, having the care and econtrel of itself and
all that is in 1t. It pemspbered as far as it could the
teaching of the Father who made it, At first it
sccomplished this pretty exactly, but Jpn the end

only vaguelys ihe reason for this belng the
of its makeup, innate in its nature from of

sharaster

old, when it had a large element of imgulérity

before assuming the order which it now has.,

Plato holds that there is & sharply defined duslism
between two kinds of beings-~the unseen snd eternal to which the
soul belongs, and the visible and transient to which the body

belongs. Body and seul enter into a temporary combinstion. The

1Gontparc Plato's Timaeus 53 A-B with Inther's interw
pretation of Gen. 11d, ts Works, American Bditien, I,6;
and Jen 131"3, AvEey XXII, £f.

2Plato Stateguan 273 A-Ee



i2

bedy is the vehicle of the soul and aotually hinders the free
dmrelepmen% of its powers} The vma"‘éqrigl world which was
structured out of ehastie prewexistent matter by God is held
togsther only by the Demiurge of ,?la%..‘% The dualiem runs. through
21). creation, Man will escaps fyom the earthly enly by keepins
his gaze éonstantly fix

sd on the transgendental eternal world,
This world is a stepping stone to the real world of ideas, %The

world is a work of veason and a copy of the wordd of ideas, :

‘3. Fan and hie Destiny
What then is the role of Man? Since man has & mind he is
not just like other parts of the wniverse but in-cosmic piety
submits 6 the ruling prineiple of the world:

And ons of these portions of the universe i4 thine
owh, unhappy man, which however little, contributes to the
whole; and you do not seem 4o bo awaye that this and
évery other cieation is for the sake of the whole, and
in erdor that the 1ife of the whole may be blessed; and
that you are oreated for the sgke of the whole, and not
the whole for the sake of you.

L ZEthies
Ethies for Plato mre subjeot to and determined by wveason,
Justiee does not have & sense af eqvality of man. Rather, each

Svmposiun 202De203,
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man may fittingly serve dn his niche of the ordered cosmos and
Flato indiwates that an upward transmigration of the soul is the
reward of a rational life.i Plato, who discovered the Ideas as
a philesophical piineiple of explanation did not find it nscessary
to deal with the problam of Mgods" and "God.* The Jdeas were
more divine than gods and reason sometimes corrected the gods.
It remained for Aristotle's prime mover to be the first philosophical
concept of a supreme god. The essential humanism in Plato shows wp
in his encouragement to man to ignore none of his natural faeulties
but rather to develop them, Temperance and rational harmony of the
parts will make the ideal man when reason is in controlgz

The next step in the concept of the individusl comes
through Aristotles

Be Aristotelian Humanisms Elhics; Creation and Godj
and Man and Hls Destiny

i, Ethies
o must begin with things lmown to us.":3 Aristotle is
too good a Gresk not to believe that the highest kind of knowledge
is conueptual knowledge. Conoeptual knowledge must rest not on the

g

lines of the Histery of Greck Philosonhy

loe, zoller,

(Clevelsnd: Meridan Books, 1950}, p. 152.
%cr. pepubliclBl.
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Juggling of universals but on clogely observed factual unity.
"It is the mark of an educated man to look for precision in each
class of things just se far as the nature of the subject pemts.“i
Man mast first of all find himself in bhis own development, not
in some abstract concept. "Clearly the virtue wo must study is
humen virtue," The rational sowl has warious faculties, but not
&8 Flato thought, parts, Man's functions from nutritive and
reproductive to ratiocnal thought are all a part of his organie
nature, and as a virtuous (i.e,, rational) organism he showld
try to synthesize all the complex functions of his nature.

2s C(reation and God

"What significance did the forms of Flato have on
sensibles if they neither ¢ause movement nor any change in them?“g
ask‘qd Aristotles There must be a principle of motion whereby
sensibles are shanged. Reallty for Aristotle was in the
phénomena of particularity, Generalizations could proceed from
a given number of individual instances. From the need for
motion to explain the aspect of change in nature, Aristotle
reasoned back to a First Cause, an unmoved Mover. This was a
tremondous jump in natural theology. The real danger, however,
was soon obvieous, that the gods would soon lose thelr divinity.

11pad., 109k,
2& id.s 11026_
Jetephysics 980.
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The world of Aristotle is there, as something that
has always been and always will be, It is en eternally
necessary and a necessarily etermnal world, The problem
for us is therefore not to lknow how it has come into being,
but to understand what happens in it and sonsequently what
it is. At the sumit of the Aristoteliasn wniverse is not. an
Idea, but a solf«subsisting and eternal Aet of thinking.
Lot us eall it Theught: a divine self-thinking Thougl

Bolow it are the concentric heavenly spheres, esch of which
is etemally moved by a distinet Intelligence, which

itself has a distinet gods From the eternal motien of these
spheres, the generation and esrruption, t.hat i, the | irth
and death, of all sarthly things are cternally caused.

God does not stand apart from his creation, but is

captive within the oreation. Creation 4s a novessity, not a
contingency. The soul of the human individual is no longer en
immortal god 1ike the Platonie soul, but is doomed to perish
with the bodys The god of Aristotle is not aware of man within
the creation, A truly rational system i¢ set up for man in
true humanist style, bubt it would seem that the individusl man
has lost an immortal dmtiny.-z
3. Man and his Destiny

Moral virtue involves the rational disedplin

Both Plato and Aristotle feel that when man approaches God's

& of passion.

king on thinking he will have reached the highest
sapsble state, sven though Aristotle has the comment that such a .

bilsisshiinlaion

lmerme Gilson, God and Philosc .

University Press, 1941), Pe 336
ZM"O pe

r (New Haven: Yale
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1ife “wauld be too hzgh fw ;ﬂan."g' Miswne has 11%19 rsspeq&t for
¢ither the ’“cemmmsm“ of %e Republie ox the oli.garcay 0f" the-

Laws, £ax* boi’.h are impraeﬁieable s.nd Wcmld lead “:.o @issmsmn.zr In
the ¢ase of be*t:.h of thesey knowledge seems te have aseenﬁence over
man as man, Such belfigs as slaves ave of wery %ﬁ*ﬁ&gﬁ‘@aﬁeﬁéé’& :

as ,w befuags; they are to work as crea%ures to mady vha&.n the -

wallsbeing of the state. Ono of the most o’ém.mzs iﬂdz.eations of
the worth not only of slaves, but of lsborers, even nerchants, is
diselosed by Plato in the Repyl

sbide whers this whols elass of
people is dealt with in 2 fow pagés, the tulk of the Republie

being concerned with the class of guardians, ‘Plato- secus to
agsume that this lower substratum of goeisty will achieve its
6wn natural balanes and justies. fThe coneérn for mun as man Seems

to beeome & problam only in the Reformation and aftarwards.g

C. The Ethics of Steiecism
r képt togother in éonsidering o

oty his gencological destent or aseenty and .

segond, the valuo of ¥an in the sight of God, or 'an-absoliite, and

the place he ocouples in the divine plan -of-the world. Once
£réed by the philosophers from the care of sarthly things-as in.

BCfo H. Aren »’.,

£y 1 Aon, (Chicago: Univ. of
Chicago Press, 1958).
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Aristotle, the Gresk gods seem to have rencunced, once and for
all, their former e;ai-é and concern far- man. To open the books

of the preat Stoies is to find in a!z.most evexy chapter & “mention
of Qoé, but it 4s a god of £iré; an :Lnemrable God-»force, a
materiel element out of which the world is made, that directs the
undversé,  WFluxes and chenges perpetusl]

y renow the worldd, just

as .the unbyoken march of time makes éver new the i
al

agos,™ zﬁ,.mgh,,a'mversag. an sbstraction such as Plato's concept

of. ‘Ji;istit%é:ms unthinkable and ¥nowledge could rely upen rothing
but the data of sensation; (Phvery duty,® says Marcus Aurelius
[{r'.t 2§7 s Mg %he sun of sepavate duties-.*’) Fhe individual then
finds his eniy reaourse to mithdraw fmm the world w wm@h

Aristotie had tried to adjust man. He must subsrdinate hinsel?

to the natural cmarse of events, far the grumble at arxything that

happems is a rebel. ffs}en ag&inst. namre, in some pa,rt @f which are

bound up ’ohe natnres of all a%her things. For the ature of

and rémain aloof fmm the uneartaﬁ.n “‘?’
The Gmeks have tried to explain the world and man by
means of several eemeeptual principles wh&eh they came to regard
as thﬁ.ngs. The digaity of man at this pe:tnt comes from the submission

to @ thipd, It mavks the last words of Greek wisdoms

1;Ir;iamus Aurelius viel5.
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What men cannot possibly bring themselves to do

is to worship a thing, When Greek philosophy came to

an end; what was sorely needed for progress in natural

theology was progress in-metaphysics, Such progress

was to be made as ecarly- as -the fourth century A.D.;

but curiously enough, metaihysies g5 to make it under

the influence of religien

The sage;f wl%o is the 3.:29&1i man, camot surrender himself to
pity nor to any emotional involvement with other individuals. The
impossible elevation of the sage has been a problem to human eommon

f
sense and to benevolence of the Christian concern.

A great influence of Stoicism was its econtribution to the
development of individualism through the Roman law. The equality
of man based on each man's significance in the cosmic orders was
insisted on by BEpictetus the slave and Marcus Aurelius the emperor.
¥glave yourself, will you not bear with your owm brother; who has
Zeus for his progenitor, and is like a son from the same seeds and
of the same déscent from abovel® asks Epiétetusiz The Roman Stoies
were overwhelmed by the grandeur of the concept of universsl reason
grasped rationally by men and working out a justice for all, Thus
there would be a basic egquality for all, The concept of the Greek
cityestates was extended to an equalitarian jurisprudence for all
men. Zeno himself, acecording to Plutarch, had avgued that "e
should notflive. in cities and demes; each distinguished by separate

rules of ;us‘aice, but should regarei all men as fellowwdemesmen and

(R Y

lGilsém Q;Q@.._d.;cii?o:s pe 374
?pisecurses 1.13.
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fellowscitizenss snd there should be one life and order ss of a
single flock feoding together In a commn pasture.

There is a sturdy respect for the individusl man in this concept
which became the basis for foman law, but as we will indieate later
it had a completely different ontologicsl basis than did the Judeow
Christian indﬁ.vidx:alityﬁ In the later Stolcs, there was g crossing
and blinding uith Christisn ¢lements. For that veason it is lmportant
to review the differif ontological assumptions. The ethics of later
Stolelsm seem so neay to the Christian ethics that by later tradition
Seneca 45 declared to be & Christian and Augustine holds up the life
gf‘ the heathen emperor Marcus Aurslius as an example for Christiens.
Yoty Marous Auralius persecutes the Christians, and Christianity
declares war to doath on the Stoa. This is wignificent for it has
the somp basis 4n part as the muoh later confliot in the Renelssence
and Reformation periode~i.e., with the sems conflict end ontological
difference,

In summarys, in Greek Philosophy the individual finds his
exletence in relation to the World-Sowl. Oub of the leftw~cver

.materdals, the demiurge formed souls equal in nuwber to the stars,
The souls have been incorporated inte mortal bodies and shall be
voleased from the turmodls of matter when tested and purified to
then riso and be reunited with the WorldeSoul. What freedom there
s, 1s to be achleved in belng released from the mrld of matter,

Ycicoro 2o Ra Publiea .32
Znera, chap, 44, p. 2L



20

Individual dignity dc a recognition of identity with the Cosmio
Reosons Mvine Order, or Ideal State

As for the World in which man finds himsslf, we can accept
the conelusions of Pustel Do Coulenges:

The anclents, (therefore,) lknew neitber itberty in
private 1ife, liberty in education, nor religious
ddberty. fThe humsn porssn counted for very little
agadnst thet holy and almost divine authority which

was called country or states . The state had not only,

as we have in our modern socteoties, a right to ade
mindster Justice to the citdzenss it ould strike

when one use not guilty, and slmply for 4te omn interest,
Aristides assiredly hod comuitted no ovdme, and was nod
even suspecteds but the ¢ity had the vight to drive hinm
from its territorys for the simple resson that be had
acquired by his virtues too much infivenae, and might bes
coms Mgenég:, g:zéa d to be,, This m:ﬁoﬁie& st
oabpaeieng s 4nn on was ot pecaiisp anss
wag found at Argos, at Megara, st Syracuse, and ge may
believe that it exiected in all the Greck wities.

1ﬂwna Penis Mustel Do Couflanges, The M gggg; (Ga,rden
3&%@'; He Yot boub’ieﬁay and “QQ Zﬁne.), Pﬁam%



CHAPTER II

THE CLASH OF GREFX AND CHRISTIAN WORLD VIEW
AND' THE CONCEP? OF HUMAN INDIVIDUALITY,
AND INTERPENETRATION OF IDEAS

A. World View Coneepts

The differing ontelogicsl basis fopr the concept of the
world and the individusl of the Greek and Christian heritage can
be noted by first going back te the Hebrew concept of the world
and then moving to the Christian concept. In fact, it is
necessary to do this te clarify the difference in outlook for
later Stoics had already been influenced by the Chrdstian
tradition and later Christians showed marked influence frem the
Greek tradition. Fhile of Alexandria had glready been working on
& reconciliation of Hellenic and Hebrew thought by the beginning
of the Christian era. The beginning of tho Christian era marks
the tuining point from the Greek concept of the individual as a
part of the strueturs of a created world to the individual being
in relationship to the Creator of a world,

1, 0ld Testament Concept
In the Hebrew concept, God stands Mabove? the world,
because He is the lord, because it is only through His Word that
it exists at all. This is not a spatisl conscept because God alone
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ereates Space. In Hebrew ontology, "before® and Wabove™ are both
predicates of His Being as Iord., This 18 in direet opposition to
the view of the Greek philosophy and its later exponents, nemely,
that there is a correlation between God and the world, just as
there is between left and right, That is, that the one cannot be
conceived apart from the other, The Hebrew concept is of a God
who is "there,¥ apart from the world, who Himself posits the
worid. The worid is not his alter epo, and when we think of the
world we mast consider it not as something which essentially
belongs to God in the sense of naturally or eternally, but as
something which only exists becmuse it was created by Ged, If it
were otherwise, God would not be lord of the world at all; but
would rathers; in a sense, bo itg double.

God then, as He is in Himself is the reason that there is
a world at all., According to Judev<Christian thought, God's “as he
is in Himself® is also at the same time His will to commnicate
Bimself, His being for us before we come into being, It is be=
cause He is ¥for us® that we have boen eoreated and it is because
He wills to communicate Himself that the world exists, Thus we
- speak not only of an eternal Being of God, but alse of an etemmel
Will, which preceded all oreated being as the ground of its
existence.t

The biblical world viewpoint is that man of himself camot

Ithis is the theme which we will find later in Imthew,
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undexrstand or even appréhend this "decree of creation,¥ It is the

divine selfwrevslation that makes it avallable %o man,

2, New Testament View

The New Testament continues with the Hebrew thought when it
says of God*s plan that it contains: "What no eys has seen, noy
ear heard, nor the heart of man conceived, what God has prepared
for those who love him.#?

It is ne accident that in the 'Bibl;ieal aceounts, Creation
and Salvation are mentioned in one breath, The same record of
revelation which speaks of the divine plan of Salvation speaks of
the plan or decree of Creationi for how could God's purpose for the
world not be Bis plan which precedes 1t?° The lord of the world
does not reveal his sovereignty without indicating that the world
is grounded in His will, and that not or;}.y- the fact of thea
existence of the world, but all that included in the fact of
ereation; manner, and purpose, is based on His Will which precedes
and establishes it.”

When the words “Creatorf and "Creation" and Mereature® are
used by Christian thinkers, they mean what the creeds& say in spite
of the fact that there are nonsChristisn or philosophical statements
whicﬁ sound very similar, When the Creeds speak of the Creator, it

1T Cors 219 ReS.V.3 Cf. Isa. 64.4; 65,17,
268, John 1:1=3; Col, 1115,163 I Cor. Bib.
3Ephs 1311..

“ipsstle, Nicene and Athansisn Creeds.
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means the God of histoidcal revelatidn, the Father of Jesus Christ,
the Triune God, who 45 revealed in the divine décree of Creation. ;

We mentioned befors that in almost aﬁl'a*el‘lgio;xs there are
ereation«myths of all kinds; there is a CreatoreSpirit which
stands behind and above the gods, The doetrine of fereation® in
Plato's Timagug {of. 29D-30C) easily lent itsslf to Christiaen
interprgta&im ag do the writings of the .gx-ea“‘b Stoies: DBpictetus,
Cleoro, Ceneca, and Marcus Aurelius. The New Testamar;i': would
guggest that these ideas exist because God does not on}.y ra?g,:’il
Bimself through His Word in History, but else through His work in
Creation, thus He lezves no man withoul s %zi.tms:g,i But these
ideas suggost a different kmowledge of fiod the Creator from that
which is seen in historieal revelation becouse sinful man is not
capable of grasping what God shows him §n Ms work in Creation
without tarning it into something olse.”

3+ New Tostament Epistemology
If God vreveals Himself fully in the Incamate Word, Jesus
Chrdist, then e bes

ohn, and some other passages in

tho New Testament, pot with the first chapters of Genesis. This
is the normal rule for Christian theologians as to all other arcas
of Biblieal concepts though a number of them get led astray in

congidering the creation concept.

lpets 14117: Rom. 1119,
zﬁom. 1121,
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Creation, then, in the New Testament, is pnot & theory of
the way in which the world ceme into existence, The belief in
Creation arises at the point where all Christian falth arises,
namely, in the revelatio 1 of God in Jesus Christ. The I-Thou
ezperiance of truthwaseencounter with Jesus Christ as lowrd
absolutely, “ebove" and "before" all implied "I, thy Iord, the
Creator.” The idea of Creatdon in the Judeo-Christiaon traditien
means that the individual together with all of Nature to which
the individual Delongs ils sbsolutely dependent on God, while Hey
on the other hand; is dependent neither upen the individual nor
upon nature.

Purtharmore, Creation is the work of Bivine Ommipotence
and the work also of His Holy love. God ereates the world in

ibsolute Frecdom, bubt Bis Freedom is identical with His love.,?

B, Greek and JudeowChristian Confrontation
Greek philosophy has a logos wvhich makes the world a
' sgoz=Coamos is sompletely different
from that of the Ioges of Creation. In Greek thoughl, God and the

cosmyse. Bub this idea of

World stand as correlative expressions of each other. In Gregk
thought the world has alveady reached its goel.? The Judeow

Christian idea means that the purpose of the world is in God, thet

1the radical historicel self-disclosure of God to man.
2.%. biblical presupposition.
Jef. Flato's Bepublic, 380D-381C and Jimaeus 92C.



He wills to bring mah to relstionship with Minself, and thus the
Gilson puts it this wayy

i " what Plats had gald was alﬁost e:mcmy what the
Christians thensslves weve saying, *saving only the
difference of the artiele, For Moses. saids *'He who,
As,* and Platos That whish £5:% And 4t is quite
true that “edther of the axpresezzsm seens to app‘i,y
to the existance of Gods® If Ged is *He who is,®
also 4 Ythet which is,* because to be somchedy is '
also to be somet g, Yot the comverse is not trie,
for to be somcbody is much mm than to be :seme*t.hing.
We are here at th ] ne bet yoen Greek
thought Chysetian o that s %o say, between
Greek p hy and Chr stiaxz pzu;aso;ahy Taken in
&tself, C‘hs:i stianity was not a philosophy. It was
ssentially the réligitus doetrine of the salvation of
';;.;gh Christ, Chrigtien philosophy aresé at
the ;hmeture of Greek Fhi},asaphy and o:f %@Eae Jewighe
Ghristz.an z'f 1 15 revelatisn, Gr lossphy pro=
~ ; the technique for a rétional explanation of the
Lstlar x‘evelation providing
miig;ioua b&iiafs e_f incaleulsble philosophical impert.d

As long as the Jewish God was exclugively the property of

the Jewish people they eould use thsir ewn thought-forms, When
through the impact of the Gospel the God of the Jews was no
langev the private ﬁod of an slect race and beeame inereasing}.y

* promilgated as t:im mmrersa God of all men,2 ‘j i thought forms
ad_to bé;’*;@-“wd. Any Christian convert who understood the Greek

thought~forms was bound to sense that his philosophical principle

had to be one wi%h big religious ﬁrs‘t principle. A’c this poin'b,.~

j‘Gilson, ,_p.

£ f‘b., pp. &2&2&3.

21 the book of Jonah God had already been considered as
being God of nonwisraentea but no major sttempt was made to win
c;onver'hs. ’
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80 far as the world itself 18 concerned,’ sn entirely pew philos
sephicel prablen of exietence appears, The Christian revelation was
establishing existence ot the "deepeshtllayer«éfifeanty- as well as the
suprems atiribute of divinity. It could no longer be a question of .
What is pature? dut rather What is beins? To explain the content of
mi from the second century A.Ds om, men have had to use the Groek
‘philosophical tecknique to express idess that were not 4n the thinking
of eny Greck philosopher. The task was by no means easys

The difference in character batween the Apostles® Creod, which
is basically an alfiymation of belief, and the Niceno Creed uhich
enters into tho midst of tho Ardan controversy to discuss the neture
of Christ in such tewns es ousin® and homoousdon,” shows the radical
change that had token place, The use of the same words and in some
cases tho same thought-forms brought the open and later realized
possibility of supposing that because both Gpeek and Christisn used
the same words, the same meoning was implied.

5., Ontologlcal Difference
The differemt ontological ordientation of the Stoics and the
Chrdstisns referred w‘“‘ ecan now be shown.

e

1Thn provlamation of the soiferevelation of God,
?*gg&g& = same substance

Jnompousion - Iike substonce

:“W chaps 1, pp. 18£f,,
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The Greok Stode is ordented o an Idea, the rationality of
the undverse; the Roman Stoie to the WorldwStabe; the Christian to
the Oonipotent, Loving Creator,

It should be noted that the popular philosophers of Stodc:
such widely read wrdters as Epiotetus, i
Aapelive, vho actually propounded the ides of the essentisl cquality
and unity of men with fervsr and ¢lapity had a direct {nfluence on the
lster development of Bomen law, But the concept of ¥justice® and
fequality® is quite different from the Christian eoncept,

The Christien concept of justice stems from the “lmageeofsGodt
which is man's basie dignity and worth. Bocsuse God has yeceived man
into personal intercourse with Himself, He san give mon the commission
otion vith divine authority." The miling posttion of

deal control over nature of which he
is capable nor his dependenes on being 2 Ypardt® of the genecral
sreatdon., God gives to man, with whom He has esteblished this pevsonal
relationship, a share of His oun deminion over the world. Beesuse God
has nade men His own companion, 4% 4s & & "
guiltiness, a grimon lacsae majestatis,
harmeds "Whoover shede the blood of man, by man shall his blood be

fo mle ovey o

nian doog not depend on the tech

shad, for God ma&e man in his own imaga.*ﬁ

ﬁaw, Pe 2t
?’lﬁgh treason,

N
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1
i

As différing from the Stoic notion of equality, the
Christian view is not based on an impersonal, splritual principle
~~ 3.0, Oon a pous or Jlogos pervading all things, a world of
reason in which all human beings substantially participate., It is
based instead on the personal will of God. The Christian principle

of dignity of the person is unconditionally pexsonal; the personal

God creates the personal and indiyidual human being and predestines
him to commnion with Himself., Thus the origin of human dignity

shared equally by all mankind is not to be sought in abstract
reason, nor in a general order of being, but in the will of the
1iving God, who addresses each man as "thou" end calls him to
responsible being, to a living relationship, in the love (agape)
with which He first loved man. The individual's right as a person
is not founded on the fact of his humanity as derived from uni=
versal reason; every single person is called to a supreme destiny
as a human being, that concrete and unique :l.ncl:lv:':.dnal.1

Individual personality is thus determined by the will of
God just as much as the general dignity of humanity. Since it is
the divine ggape which calls him into personal relationship, that
which makes man man is not different from individuality, but is one
and the same thing. .

inegsential, but is just as integral a part of man's being as that
which is common to all men, God does not love mankind in general
but as individuals in His own nature, created by Himself,

icr, Ps. 139:16; Isa. 43:1.
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The secret of the Christian coneept of justice is thue not
an equality but the blend of equality and inequalitys the blend
having the same ordgin as the idea of equality, Thus a totally
different evaluation of ineguality results, God does not create
concepts but individuals, There is a sense of inequality inherent
in individuality as each man is a “Thou" before God. The
inequality springs from the same root and has the same dignity as’
equality,

In the earliest Riblical story of creation,i the story.
begins with the oreation of man and ends with the creation of
woman, In the later story (Gemesis 1127), the most cardinal inwe
equality of man and woman is mentioned in the same sentence as
the creation in the image of God.2

In Stoicism the difference of sex is like all individuality
~~inessentisl or even insignificant, In the Christian concept,
it is given ultimate dignity, i.e., the dignity of creation.

Whers the dignity of man 1s attributed to general divine
reason instead of God-croated personality, as is the case with the
St;ics, commnion canmot be the goal of existence, but only union,
the return of the spark of divine reason to the flaming sea of the

————allepervading-reason-of-Godi—In-the-same-way;—the-souls-trans=—

ported to the air remain there a while, are then transformed,

igen, 2:4b,
2506 Anfra, p. 30, line 9ff., for responsibiliity,
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strown, purdfied, abzorbed into the substanes of the -ai:“.;i Buality
in the Stole sense is en sbstract unity of olements,

In tho Biblical view, there is an sthos of commmnion, while in
the Stoie view thers is an othos of wniversality, HMan is ereatod by
love® and then exists for love. The individual 45 like God only in o
far as ho tmly loves-="love your enamtes and pray for those who pers
sectite yous 50 that you may be sons of your Father who is in heaveny for
he makes his sun rise on the evil and on the good, and sands rain on the
Just and on the wnjusti" The ideal soclety then takes on the aspoct of
& giving and recoiving commmity, with intorchange between concrete,
differing individuals: In the uniquenecss of the individual is found
his limitatlon end mutual dependence on others. Thus to cach man is
due not onldy equality but lnequality, Each porson is 4n fach to receive
hig due, not what s gn otheg?g.& The individual does not derive his
dignity fvom his sexvice to the whalqu The corporate comrmmity does
not stand above the individual; and make him a dopendent, subordinate
part of 2 higher whole, but it is rather s fellowship of persomess
is045 o fallowship is only truly porsenal when it ie 2 comminity of
Wepm&en%g mspcnsﬁ.bie pex*sans. Pauality and equal right of all

MMW:—MJh

Pa Agape (wiearned love), not garites {cimity). oros {sexaal
love), or EM {fricndship).

It 5845,
aCft Fom. iz:i&ff,
502' + Rom, 1&25.
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are basié in the Chrdstdan concept of justice, while the difference
of vhat 15 due to each in the follownhip is sé&ondaw though not
inessential,

Bs Grock vs. Hew Testament Concept of History

The dmplications of the Ides versus the Person of (restion mast
be mentioned before leaving this ares of ‘Interpametration of Greek and
How Testoment concepts. We referred to it briefly befoz'e,l but in
this context it should be extended:

The distinetive contribution of Christianity to the idea of
'history was a flab rejection of the cyclical theory of the Gresks.,
A Chxisﬁ:}.an who bel&eved in the historical appearance of the Ipmos,
onca and for all t&me, ' who vas confident of a linear rather than
eyelde coreation could never have behaved like Scipio Africamus who,
when he gommitted Carthage to the flames, wept not cut of pity for
the fifty thousand survivors he was about to ensleve but only from
the peflection that the revioving wheel of time would at long last
bring the same fate to Z%nze.B The New Testament conld never say
of Christ what Ardstotle said of Platos that in another age there
might be another Platot nor think of himself as living prior to
the 4ncamation of God in Christ, as Aristotle gadd that he was

im::g prior to the fall of Troy quite ac much se ai‘temrd, since

1&% chap. iy pe 17,
ZInfra, ppe 33, 114,

3fblyb&.ua, &m vie



33

in the recurrent oyols Troy would fall again.l "once and for all
Christ died unto sin,%2

Cs The Metamorphosis of the Christien Kerygma

While the ontological basis for understanding ‘being was.
thus far apart, nevertheless the content of the Christian kerygma
was explained in Greek terms; and this will be later demonstrated,
in some cases with Greek rather than New Testament epistemology.

The affirmations of the Christian kerygma were met with
denial by some and skepticism by others, The task of Christian
apologetics was forced upon the church from two directions, both
from the desire to commmnicate the kervema and the need to defend
its own position against the Greek view. 4nd in addition, there
were those such as Augustine, who upon resding Plotinus, felt that
there were two things to be learmed from the Greeks;

As we have indicated already,3 cne of the features of the
Greek culture was its outstanding concern, willingness, and
ebility to generalize and form szbstract ideas, Thelr elsboration
of one class of ideas such ag form and quantity led to the formae
tion of the early soiences: Probably the earliest and most
typical of these is Geometry. The forms were regarded as having

‘Roland Betnton, Barly and Medleval Christienity (Bostont
Beacon Preéss; 1962), p. 8. Cf, also Aristotle’s Phygics Bk VIIL,
Chap. 8. 264b £,

2Rom. 63105 cf, also Hebs 9:12 and 10112,

3gapra, pp. 13ff.
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existence 45 themsdlves, The process of abstraction reached its Mindt

slding & new departure it begins the process of constrction or
synthesis, Complex ddess were Formed by the additdon of ¢ne simple ddea
o another, and having been so fornmed, could be precisely defineds The
ideds could then bo distinguished from eash other, and the boundardes
sh rp) and eleardy defineds In this fashion, the ideas could be coms
mniosted as sxions and postulates which could be readily considered

dialogue without aifficnlty of discernnents

Vhen the Grecks approached-snother elage of sbstract ideas
{those of quality)s theré were simllarities with the sboves But when
they passed fyom Shese qualities, spproached by different minds, to

gerieralitations and to such idess ae lav, justise, tourage, not all men
_would apply the same words 1o the same achions. Strong thiskers or
deaders would find & following of those who agresd with thew in their
particular distinetions, The asserbions of qualitics must originally
have had the chavactor of "It seams %o mey® but they took on the nature
of affirmation without the sense of personal conviction.

The beginnings of this same Lrend are seén in the Christisn
tradition by tho third and fourth eenturies A.Ts, and 3% Llowered
in the late Medieval period under the Scholasties, What had

happened at the end of he Gresk period vas re-anbeted in the Chureh
of a later date, as we will note in chapter Ve In the process,
the dondept of individual liberty based on the agane of God became
211 but smothered,
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i. Augustine and Plotinus

When Augustine, already a convert to Christianity, began
t6 road the works of some of the Neo~Platonists, particularly
the Enngads of Plotinus, he found an original synthesis of Plato,
Aristotle, and the Stolcs.l Flotinus had identified the Idea of
the Good, as described in the Rgmublic, with that other puzzling
principle, the One, which makes its late appearance in Flate's
Paxmenides (135-13). From the Oney a second principle is born,
inferior to the first and yet oternally subsisting like the One.
Its namo is Intellect, which Flotinus calls Nous and considers
it to be the source of Plato's ideas,® In the Christian God of
Augustine, thore is on the one side Gody one in tho Trinity of a
single self-existing substance; on the other side, there is all
that which because it has but a received existence is not God.
In Flotinus the Jons, as differing from the eternal Word of the
Gospel of Jolm, is of a lower order than the One. The soul, next
linked to the Nong is a corporeal bridging of the ebyss between
Form and the world of semse. All creation is a hierarchy of
emanations, each giving ordgin to the next. That which lies oute
side of the radius of such emanation is unshaped matter, negative,

meaningless, and bad because it is merely Wnot,#> From this
point, Plotinus develops an ethic¢s which abhors the sensate and

lce, Windelband, I, Bigtory of Philosophy, p. 235£f.
2Cf¢ Gilson, oD éﬁop Pe Lag,
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exalts the spirit. The c¢loser the individual approaches purs
spirdituality, the move virtuous he ifs.1

When Plotinus and the Gospel of John met in the mind of
Aagustine, he attompted to put the corbination together, but he
found difficulties in working it out. The God of Augustine is the
true Christian God, apart from, but creetdng ex nihilo, the world.
Wheny however, he tries to explain the world, he does so in Gresk
texrms of concept and Roman Stoie terms of State, IMatter is
degraded and the spirit is elevated.® Having picked up the
Platonle world, Aupustine finds himself having picked up Platonie
man, and though he works to keep the Hebrew concept of body=soul
as one znd does conclude with this thought, there are difficulties.
The witness of Augustine himself in the seventh book of Confege
Slong, shows the bond between Neo-FPlatonism and himself,3 Other
Greek concepts were adopted also.

The Roman Stolc conoept of the State became a model for
the hierarchical construction and administration of the Church.
The loss of individuality by immersion into the Church, as not
oaly the invigible but vigible Body of Christ was significant.

The individual was subjected now now to the conceptual Ideas or
Ideal- State, but to the Absslute visible Church.
This was a different relationship from the Jewish concept

1omeads iv 8.2.
2Infras p. 45.
3Mg_, chap. 1ii.
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of the relationship of the individual to the sbsolute,

2, Development of Croeds aml Canon

The words which designate belief or faith from the 0ld
Testament are words which carry the sense of trust in a person.
They express confidence in personal goodness, veraciby and upe
righiness, They are as moral as they are intellectuals, Their
usé in application to God was not different from their use in
application to men., 4braham trusted God., The Israelites trusted
God when they sew the Ngyptians dead on the secashores The
analysis of belief led to the comstruction of other propositions
about God. God is wise, good; just. Then bellef in Cod came to
nean agreement with certain propositions asbout God.

Phile, blending the Old Testament concept with the Greek
rather than moral fyusk, says
that to believe in God is to trust also His prophebs-~that is, to
confide in what is recorded in the Holy Seriptures.t

words of intellectual contiotion

From the convietion that God being of 2 certain nature
has cerbain attributes, we find a basis for the MQE Fron
the conviction that God being true, the statements which He makes
through His prophets as true, we get the Capon of the New

Testament, (PFor whosver would draw near to God must believe
that he exists and that he rewamds those who sesk him.*

oz, Philo's de fbrsham 14.39.
Zppostles, Nlcene and Athansian Creeds.
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Hebrews 11:65 and He who is of God heaprs the Words of God,Y

3¢ Swmazy of Chepters I and IT

The Creods and the Canon became suthoritative when there
was apostolic conmsensus through a tribunsl. This means that the
concept of "belief™ has now left philosophy as it formerly left
theology and entered into the field of polities., The change of
the Chrdstian Kerygma and the resulting loss of the unique Judeow
Chidgtian individuality can be shown quite simply. The individual
dignity of man began by belng: (1) z simple trust in Gods then
(2) a simple expansion of that trust into an assent to the propos
sition that God is good; (3) & simple apeeptance of the propesition
that Jesus Christ was His Song (&) the definition of terms, and
each definition of terms invelved & new theory; and finally,
(5) the theories were gathered together into systems, and the
martyrs and witnesses of Christ died for their faith, not outside
but inside the Christian sphere; and instead of 4 world of
religious belief, which might resenble the world of actual fact in
the sublime equality bafore God while inequél in creation,l
there prevailed the fatal assumption that thé symmetry of a system

is the test of its truth and a proof of it., Individual human
Lberty wes losing & battle %o shak wowld seon becone & structured
W w It was a short step from z*equired canfomdty

1&2}‘.& pp. 29€f,
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6f conduct which found fruition in the menastic system.
hich had been the basis of unien

‘Agreement dn opindon, w
in the Greek philosophieal schools, now ¢ame to form 3 new
element in the bond of union within and between the churches.

It was in this setting that Augustine attempied %o
systematize and yot still retain the concept of individual
human liberty. That he had diffioulties is not surprising.

Yore amazing is the tremondous scope of his interests and the

appearance of synthesis that was achieved,




CHAPTER IIX

THE CONCEPT OF THE INDIVIDUAL AS ARRIVED
AT IN AUGUSTINE AND AQUINAS

To approach the Medieval view of man, the next step in
our historical concept of human i‘reedém, 1t 1s necessary to make
peace with Mugustine’s thought. It would be absurdly over
simplifying things to say that Augustine's view of man is itself
the Medieval view, Yel there is some truth in the statement,
for all Medieval concepts of the individual use Augustine for a
point of reference; if not for agreement. 4And the concepts
around which the Medisval Church eonstricted its dogma and its
institutions wore those which Augustine defended. He 1s one of
thuse three or four figures of the last twenty centuries who
seems to be 2 hinge between epochs. In Augustine's case, one
book out of bls great literary preduction is significant in dise
playing his concepts, specificelly, Zhe City of God. It was
uritten as a rebuttal to tl;?se who blamed the Christlans for the

fall-of -Romo (410A,D.) Fecause of the szbolition of pagan
worship. Its chief theme is the relation of the Chureh to the
world,

Augustine‘s thinking was influenced by the traditions of
Latin oratory and his theology by Neo-FPlatonism. More than a
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link between paganism and Christianity, he dominated the concepts
of God and man for the next ~six centuries, for his position was
not really challenged until the time of Aquinas.

Augustine’s vi:;ew of the individual is conditioned by his
view of God, He saysy

The true Gody; from whonm ms all being, beauty,
form and mumbor, woight and measure; He from Whom
all nsture, mean and excellent, 21l seeds of forms,
all forms of seeds, all motions both of forms and
seedsy derdve and have boing . , « it 13 in no way
oredible’ that He would leave the kingdoms of men
and their bondages and freedoms loose and uncomprised
in the laws of His oternal providence.l

Within & century after his death. the Athanasien Creod was
adopted as the statement of the Church, Its statament s based en
the omipotence of God and the depravity of man. From it, we
obtain a view of the Medieval mind:

1, Whoever will be saved: befors all things ii is
necessary that ho hold the Catholic Faltht
2. Which Faith except every one do keep whole and
undefiled; without doubt he shall perish ever-
lastingly.
3+ And the Catholie Faith is thiss That we worship
one God in Trinity, and the Trinity in Unity;
29, Furthermore it is necessary to everlasting
salvations that he also believe rightly the
Incarnation of our lord Jesus Christ.
32. Perfeet God: and perfect Man, of a roasonzble
soul and human flesh subsisting.
3. Who although be be God and Man; yet he is not

tuo but one Christ;

37. For as the reasonable soul and flesh is one

, mans so God and Man is one Christ;

38, Who suffered for our salvation: descended into
hell: rose again the third day from the dead.

1pe Civitate Dei, in the translation by J. Healy, V, 1.
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41, At whose coming &l men shall rise again with
their bodies;
b2, And shall give aceount for their own worke,
43. And they that have done geod shall go inte
life everlasting: and they that have done
evil, into everlasting fire. ,
L, This is the Catholic Faith: Which except & man
believe faithfully, he can not be saved,i
Explicit in the creed is thal which is implicit in fugustine's
philosophy:
(1) & bhighly systematized and structured concept of the
world with rational overtones, and (2) the mysteries of a God who
cannot be approached rationally in the Trinity, Incarnation, and

Hosurrection,

A, God and Creation

The two fundementel views from Augustine uwhich wers the
basis for Medieval thought wore: the Omipotence of God and the
woakness of man,

Upon the f£irst he bulli a theocentric universe in which
etrorything was depenﬁént upon Gﬂ@!g Will for ite exlstence. In
contrast with the:‘ Greek view W‘_’;h» regarded history as a serdes
of eycless endlessly ‘repeatﬁ,ng itself, Augustine, in accordance
with the Biblical view, maintained that it had 2 begiming and a

—culminatich. As Angistine saw it, from its very beginning all
history has been divected and governed by God and moves to a
elimax in & so‘cie’ty in Whieh God*s Will is to be pari‘ectly

1mp Sehaffs :m.e. Greeds of Guristendon, as quoted tn
George Forell, The Protegtant Faith ( Englewood Cliffs, N.J.s
Prentice Hall, 1960), pp. 254=255.



43

accomplished, Augustine held that in the begiming angels and
men wers ereated rational and free; furthermore, there was no
ovil anywhere--quite. in keeping with his Neo«Flatonie background,

When Flato speaks of création, he concelves of a primie
tive matier to which the Demiurge gives form. God is craftenan
rather than Creator: The primitive matter is Moternall and
unereated, the Demiurges belng responsible for the wonld only as
efficient cause. In contrast to this, augustine holds that the
world was oreated ex-pihilo. God creates not only the order and
arrangement, but also the primitive matier. God mmet therefore
be responsible for all that is, and 4f God is “good! and “one,"
the basis for 3 -monistic view is established,

B. Dualisn

The Greeks had aygued the problem of evil in torms of
permanence and change, Matter, which is unstable, is evil, and
reason, which enjoys permanence, is good. In contrast, the City
of God is the illustration par excellence of God*s good and
sbiding will. It is a picture of God working out His will in a
linear history. Evil is permitied by God for the sake of a

larger good. Flotinus_would say, svil-is-of-no-congequence
bacause it has no metaphysical existencet YFor in matier we have
dostitution--of sense, of virtus, of beanty, of pattern, of
Ideal principle, of quality. fThis is surely ugliness, utter
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dlsgracefulness, unredecmed evil, i

According to Augustine, Adam creates evil whem he fails
to make a better choice in Hdlen, and this evil then becomes a
thing of permanéncs, Evil therefore is not of God's oreation,
for that would be unthinkable. Rather it is of mants perverted
will., Bvil thus becomes the object of God's grace, Where God
is, evil is nol. VWhere God is not, evil is. God cannot be held
responsible for evil's origﬁ,mz That which really exists mst '
exist in relation to the center of existence, namely God. God
and "being,” tme "being! can be almost interchanged. There is
then no actual, but only a secoming, dualism,.

All which is corrupted is deprived of good. But
if they be deprived of all good, they will ceass to
be. For if they be, and cannot be at all ¢orrupted,
they will become better, bescause they shall remain
incorruptibe, 4nd what more momstrous than to assert
that those things which have logt 21l their goodness
are made better? Therefore, if they shall be dee
prived of all good they shall no longer be, o
long, therefore, as they ars, they are good; theres
fore whatsoever is, is good. That evil, then, which
I sought whenece it was, is not any substance; for
were it a substance, it would be good, For either it
would be an incorruptible substance, which unless it
were good it eould not be corrupted. I perceived,
therofore, and it was made clear to me, that Thous
didst make all things good, nor is thore any
substance at all that was not made by Thee} and
bacause all that Thou hast made are not equal, therow

fore all things arej because individually they are
good, and allogether very good, because our God made

all things very good.”

1pneads 41 4,16,
2pugustine does not deal with this as a causal situation,
3§o&§e§g ons vii 11.18,
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Ce Man and His Destiny

The falling awsy of man from his Godeglven status of
possessing initially a perfectly free-will and holy inclination
results in his becoming a lower-level being, unable by any means
to raise himself to his former status, He now has an inherdtance
of corruption and shares this with nature as well,

It is certainly significant that in the City of God thers
is 8 baglc concern not only for God's dealings with man, but for
uhat happens to man. This in itself wam a major contribution to
the history of Western Thought, Man, since Adam's f£all, has no
freedom to do good; he only has the pemmissive fresdom to do evil.,
He has permissive freedom in relation to the good, but he cannot
accomplish any good. Man, since Adam*s fall, still rightly be~
longs to God, and finds no rest until he finds rest in God. But
because of his sinful condition, he is uwnable to achieve union
with God by himself, He is wnable to accomplish the true fule
fillment of his nature. He is slave to & depraved wille-s
defiant will. In this sense, he has lost his right to please
Gody for he has lost bis Godegiven freedom since he misused it.

Bach soul is ‘a u:niqu.e sp‘i_.ritual entity and a thinking

Yeing, Bul man canmot by his rationality approach God.! Man
(stmilar to the Neo-Platonic principle of illumination) finds God
through mystic means. All men are perverted of will and deserve

1Cfo’ Pe U6,
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to be loft to their own misery., God will call some (the elect)
to full realization of themgelves and they will be "savedies
i.e.y spared this damnation. God has predetermined the number
who will be saved, and eventually they will not be able to sin.
The enulminating blessing is one exceeding that of Adam~ei.e., to
not be sble to forsake the good or to die. This, according to
Augustine, was the highest {reedom of 2ll.

A number of these views were sharpened in controversy
with the Pelagians, who felt that each man at birth has the
ebility to choose the good.

D. Bthics

Augustine's idea of the City of God was in effect a
Hedieval papacy without the name of Rome, although it was Roman.
While it is not completely clear that Augustine eguated the
visible Church with the reign and rule of God, it was similar
enough for the Medieval authordties to assume thils, The Church
is not the transcendemt Heavenly City in any full sense, but it
represents that eity before men. Augustine wanted secular power
used against the Donatist hereties, not because the state had
the right fc»gcclesiastical concerns, but because the Church had

the right to use earthly power to its ends. Augustine was Roman
in this sense, for he was both official of the Empire and priest
of the Church. It 1s apparent that in such a view the idea or
fanction of an autonomous stats 1s severely limited.

Bthics and the development of self were related to the
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Church becsuse the Chureh alone had the sacraments which wore the
mediating instrumenis of God's will. Through the Church also came
the institutionalized expression of man's reaction to his worthe
lessness.

While the body was not irrevocably evil to Augustine, yet
it was the means through which he had fallen. He had fallen from
his pristine state fiom misuse of will szprossed threugh bodily
appetite. The carnal nature of man was distrusted by Auwgustine
and typically with the mystery rali‘g:wns and NeowPlatoniem in
flight from the world, man's body and bodily needs were viewed
with sbhorrence. The institutionslized asceticism or menasticisn
thus became one of the better means of selfe-deveélopment.

The vows of poverty, chastity, and obedience in effect
dented three of man's main obligatiens =» (1) to his physical
welfare, (2) to his family, and (3) to his political group. 4s a
repudiation of all secular and social responsibilities, monasti=
cism was to be the Church's answer to the humanism of Greece.

Aogustine's radical departure from the humanistic tradition
is apparent in his substitution of wlll for reason, For God and
man, will, not knowledge, became the key to the dominant forces of
the-universe,—and-govereip

He rejects the apathy of the Stoles and seyst "In our

othics we do not so much-inquire whether a2 plous soul is angry as



L8

why he is angry.“" He rocognizes the fact that Christ was properly
engry when He drove tho traders out of the templs, and concludes that if
the t&ll is proper, the passions will be not merely blameless, btut even
pra&,semrtw.“z Adan's gin was not ono of jJudgment but of error of the
will. M5 evil was "not a substance, but 2 perversion of the will, bent
aside from Thes, O God; the Supreme Substance, towards these lower things,
and casting out its bowels, and swelling wt&mrd}y‘“z' Here Augustine has
broken sharply from Gteece whors vizdue s a form of lmowledgs and the
universe is ossentially rational., The suporrationsl evidence of Godle
inscrutable will and men®s chief alain to fulfillment is to bow to this
soversign will, eccording to Augustine, & benorolent will, even in
darming de‘bem!mﬁ.smﬁ

In spite of all the latent individuslism which might be
expected from his eplstemologieal approach beeauss of his ine
sistence on an intuitive and superrational apprehension of God,
the Church and the State became coercive institutions whiech
limited individuslisn. Salvotion besame a mettor of dootrine
instond of personal Antuition. The individual was, in offect,
asked to submit his faith to the Church md institutionalized

L

ifhe ity of God ix. 3.

EM_., wive 6.
3 ;;g_e_ggo;;s vii, 163 22.

“cr. Vergiline Ferm (ed.), History of of Ehilozophinel Svgtems
(Paterscn, Nodat I&ttleﬁeld & Adams, 1961). PPy 1531543 and alsot
Windelbend, A %stcg; Fhilosophy (New York: Harper and Roe Torche
hook 38), I, 2B4,; where he points out Augustine's Predestination

as o concept involving basie blessedness.
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falth resulted in institutionalized ethies with its resultant
loss of individualism. The Medieval Church, basing its premise
-on . the fact that it would do for man what he could not do for
himself, strengthened its hold on the individual under the olaim
of uniquely mediating man's relationship to God,’

Augustine held that the visible Catholic Church is the
body. of Christ, even though 4t is impure. In his reply to the
Donatists, who were thoroughly "orthodox™ 4n doctrine and
organization, and yet rejected thec Catholic Church as impure
{because it allowod the sacramemts to be administered by men who
may have beem guilty of "deadly" sins), Augustine saids’

Thoso are wanting in God's love who do not care

for the unity of the Churchi snd consequently we

are right in understanding that the Holy Spirit nmay

be said not to be received except in the Catholic

Church +:. « whatover, therofors, may be recelved

by heretics and schilsmatics, the charity which

covereth the multitude of sins is the gpecial gift

of Catholic unity.l
Mthority becomes the norm of falth, Sacraments are the work of
ch, not of men. They do not depend upon the character of the
administrator. Those outside the Catholie Church need not to be
rcbaptizced on entering it, but it is only in the Catholic Church
'tha't. the sacraments attain thelr eppropriate fruition, for there
alone can be found that love to which they witness, and in which
constitutes the essence of the Christian life,

Furthermore, the sacraments are necessary for salvation.

1paptism 444.16.21,
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¥The churches of Christ maintain it to be an inherent prinoiple,
that without baptism and partaking of the Suppsr of the Lord it
is japoysible for any man to attaln either to the kiagdom of God
or to salvation and everlasting 1ife.">

It is evidant that thers are many profound contradietions
in Augustine's gystem, He taught a predestination in which God
sends grace to whonsver He will, yot He confined salvation to the
visiblo Church eondowed with a sacramental ecclesiastieism., He
appreached the distinction made at the Reformztion between the
visiblo and the invisible Church without clezrly reaching it. He
saw tho Christlan life as one of personal relation to God in
falth and love, yebt he ‘taught no less positively o legallstic
and monastic asceticigm., He was the father of the tremendous
structure of the Hedieval Church which suppressed individuality,
and a pious individuallst from vhom later reformers could draw
ingpiration., %Therefore the church oven now is the kingdom of
Christ and the kingdom of heeven, Accordingly, even now His
saints reign with Him, though othorwlse than as they shall reign
hereafter; and yeot though the tares grow in the church along with

the vheat, they do mot roign with Him,#2

SPorpivencss of Sins, 1.%.
2City of God, 7x.9



CHAPTER IV

REALTSM AND NOMINALISM-THE CONCEPT OF THE INDIVIDUAL
AS FOUND IN THOMISM AND "NATURAL® THEOLOGY

If, as Augustine indieated, will was more important then
reason, if God possessed all will, and if the only thing of value
was the Ysoul," then, net only a1l things material were suspeet,
but reason also. Ihe individusl was submerged, and by predestinas
tion in a Flatonic sense, only the universsl was significant, and
not the individual., Bven though the Middle Ages knew no Groek, it
leaymed its Platonism from Augustine, and realism vas considéred
1ts orthodexy. When the Scholastics began siruggling with the
problen of reconciling faith and reason, some of the basic doe~
trines of Chydstendom were i‘omed out into the ax*em of ‘philosophie
serutiny. There seems to bﬂ 1ittle doubt that had Aﬁg&s‘birle
lived in the 1ith Century he would have argued thai universals
exigt apart from and transcendent to the individual objacts of
56N50.

A number of the Scholasties Lelt that inm Augustme*
realism, the particuler wes denied exlstence, Bat the day of the
nominalists wes coming. Arch philosophers introducsd Aristotelian
coneepts 4nto Spsin.in the 9th Century, while sbélard bégan to
assert that particnlars, the things of this world, havé a substantial
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reality of their oun, He followed it up with the contention
that man's chief moral wespon is his rational intellect, that
God Himself is the supremely rational. This was a long way
toward the individual from Avgustine. In Augustine the function
of intelligence is used to demensirate the truth of a revesled
knewledge eequired by faith. Aquinas took as his task the work
of reconciling faith and rational knowledge which would restore
men to a cherished "selferespect® and revise the Augustinian

eastimate of human nature.

A. God and Creation

Aquinas gtarts with a concept of the universe as seen
by man, Immediately his velation to Aristotle is seen.!
Medieval Aristotelians began frem the thesis that the real world
is the worid of the senses.

From this position, Aquinas found the Flatonic<Augustinian
dualism of body and seul unsatisfactory., He held that each
individual receives from God an aetive intellect which can be
wderstocd only es the Aristotelian form of body.

For Aquinas, all lmowledge begins with sense perception.
From the data of sense, the intelleet absiracts the universals

and on the basis of these 4% proceeds from deduction and induetion
to causality and wltimate causality.? On the basis of discovering

Y6f. Do Anima, Book III, chap. 8.
20¢. Being and Essencs, trans. Arma (Torontos Pontifical
Institute of Medieval Studies, 1949), chap. II, p. 42.
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law, order, and causality in mature, it is consluded that the unie-
vérse is the creation of a single uncreated infinite Béing.}

But, . shonld there exlst some being which is
simply the act of exlsting, so that the aet of
existing be itself subsistent, a differemnce could
not be added to this act of existing. Otherwlse,
1t would not be purely and simply the act of
extsting but the act of existing plus a certain
form. «+ « .

Everything, then, which is such that its act
of existing is other than its nature must needs
have its act of existing from something else. And
since every being which exists through another is
rediced, as toilts first cause, to one existing
in virtve of itself, there mst be some being which
is the eause of the existing of a1l things because
it ditself is the act of axisgting alones + « o

Evidently, then, an intelligence ils form and
act of exigting, and it bhas its set of existing
from the First Being which is simply the act of
existing, This s the Fivst Cause, God.?

God plays the role of the prime mover in the fact of
causation and appears as a necessary being to establish the con~
tingencies of sensate ore&?&ion., Everywhere the universe appears
as a hierarchy of lower and higher forms. The world presents to
man the spectacle of incaleulable order and harmony, but & hare
mony of imperfect beings. The implicatlion thus is thal thers is
a perfect being who controls all the visible universs.

B. Dualism
Aquinas then runs into some difficultdes in his conception
of God and of necessity. é.quinas is said to have studied Aristotle

‘of. summa Thoologiea 3.4kl
Zpquinas, Beine and Egsence, Chap. IV, pp. 46, 47.
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by day and meditated on him by night, and from the Master the
student roceived soime problems.

One of the problems of Ax

istotelian philosophy is that
it sot up organic growth 35 the model 6f everything which happens
in pature. The most it could do was to deseribe forms and
qualities without offering any ¥eal suggsstion as to their
genesis, Hoffding points out the problems

He LKmsteuJ regarde& Nature as a great pros
cess of development, within whieh the higher grades
were rélated to the lower as form to matter op
actuslity to potentiality. What on the lower stages
is only possible {potential) bacomes resl. (actual)
on the higher, Aristotle himself was not able to
work out this significant conception. But there
¢an be no doubt as to the direction in vhich these
consequences tends As an ecclesiastical thinker,
however, Thomas Aquinas had to cffect an entire
break with these tonséquences; to suppress the
monism to which they led: and to set up a dualiem
in its stead, This iz shoun eharacteristically in
his psychology end ethics. According to the
Aristotelian psychology the soul is the Pform® of
the bodys that which exists in the body ag meve
possibility appears in the 1ife of the soul in full
activity and reality. DBut such an intimate relation
between the soul and body cenfliets with the pre=
suppositions of the Chureh, and although Thonas
féllows Avistotle to the Jetter and ealls the soul
the #forn¥ of the body, yet, in reality, he treats
the soul as an altogether. different beling from the
bodys as also he has no seruple in assuming "forms®
withoud madter—-in order 4o make reom £or the
angelst A similar dualism appears in his e%hies.
He borrows from the Greeks a nwiber of natural
ecardinal virtues, e.g. wisdem; justide; courageé;
and . selfwmastery; but whiles with the Greeks;
these constitute the whole of virtue;. he: introdueee
‘a5 & highoer -grade,-the thrie “theologaca:k“ vird
feith, hope, and love, which arise only by |
natural means:i v

(New on-k: )wer Pamicamons, 3.9_55,)_, De 7a L
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Avlocarms had como across this game problem, and following strict
Aristotelian forms, had cencluded that God wag not only 8 nodessaly
being but that C:x'eation was a necessity. Prime mabter M we shomal,
end the suceessive manation of the ten intellipences cach brings into
baing the soul end body of a distinet cosric sphere. The consept of
Noowplatonia intermediaries, plus the concepl of Crestion as o pesessary
procass was rojected by Aquinas. DBoth Avicenna and Averroes weve
interested in the concept of a separate active intellect. This is
possible to constmue frem an interprotation of Aristotle's Do Andime
(133, 5). It is diffienlt to detormine whethor Aristotle in speaking
of "an intelloot £it to become all things and an intellect capable
of produsing all things® loft room in the secend of these for a
supersensible being inferier o God,

In Avermoes, it seens qite reprohengible to Aquinas that
there is no individual lomortality. Instead; there is the
immortality of a substande outside of the individual., Whother ox not
this may be established from Ardstoile, Aquinag still has the
problen of the natural development of natuve in sharp contrast
to the dogma of oreation and the possibility of mivacles.

Aquinas thus revesls a dualiam at ono peint after another

when he faces the faot that thought hag to agree with dogma, and
yot dogma cannot be fitted inte his matural® world. A dualisn
of zeagon epd faith are created for the wexld end for the
individual. While he heightened the status of reason and the
distinction between reason and faith, he removed many areas of
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thought from the realm of reason. Yhen in doubt, Aquinas bowed
ko ihe authority of the Chuxch., "Ihe weightiest suthordty is
the Church's custom. It chould be constantly and punctiliously
observed, HEcclesiagtical writings draw their warrant from the
Churohts authority. We should teke vur stand on the Church's
traditional tesching, rather than on the pronocuncements of
Augustine or Jerome or any other doctor."* His faithfulness to
the Medieval ideal 1s conslstent and clear: roason has its
place, but the Apostolic tradition is in no danger. It is ine
violable and the Chupch has its custodian.

Te the supreme Pontiff, who has this authordity,
majoy difficulties are submitted . . . One faith
should be held by the whele Chureh, THAT YE ALL
SPEAK THE SAME THIRG, AND THAT THERE BE NO DIVISIONS
AMONG YOU, cannot be ensured unless doubls about
the faith be decided by him who presides over the
whole Church, and whose decision will be acceptied
by all. The publication of articles of bellef is
like the convosation of a General Council or any
other commitment affecting the Universal Churveh:
ne other power is competent but that of the ?oye;z

He veacts to Augustine's emphasis on faith and attempts to build
a rationel world somewhere beotween realism and nominalism,
Goed and Bvll in a naturalistic system are found in the

uge or abuse of faeuliies according to natural laws BEvil is not

an essence but c¢omes through second causeg, as in the ¢ase of a

good artist with bad tools.

i1 odlibets, ivy 7.
Zsumms Theologica, 4, 10,2a~ae,



Cs Man and His Destiny

Yan, because of his pational natupe, is compelled by
necossity to seek the highest good. Through obedience to the
dictates of reason he can obtain a high degree of moral rectis
tude; but obedience te divine law and acceptance 6f the Divinely
given means of salvation are also essential to the highest
perfection which is spiritual and to the attainment of the
supreme good, which is union with God. Moral evil and good are
directly related to the intellect and will of man. It is the
province of the intellect to apprehend that which is good and
true, and the province of the will to seek that which is so
apprehended. God is rational, and He rationally orders the
universe with regard "not only to species, but also to the
individualVe~which delicate and double obligation He codifies
in natural law. In spite of his rationsl system, Aquinas seems
to hold with Augustine that there is some predestination, with
no reeson given as to why some are elected to go to hesaven and
some ave left reprobate to go to hell.l Ihe nitimate end of man
is only to be attained in the future life and will consist
entirely in contemplation.?

De 'E,‘t;m;s

For the development of self, man must then apprehend as

1summa Contra Gentiles IT.ii-iid.
Zsunma Contra Gentiles I.iid.
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mich truth as is possible through rational means., He may know
God also by means of revelation, but in the IVth book of Summa
Jheologica, Aquinas even agrees that man may have some knowledge
of. God by intuition, yob says no more of it. His basic gontrie
bution to man's individuality omes ag & hesitent and partially
committed appeal to uge his mind.

The doctrine of natural law is basic for the Thomist
phllosophy. The law which has eternally existed in the mind of
God.is reflected in the law of nature or natural law. Man can
conform to the law of nature through his will, but partly through
ignorance aend partly through the misuse of his will he has falled:
to do so. Although marred by sin, man can. still cultivate the
four natural virtues-eprudence, justice, courage, and self-control.,
However, it is only through God's grace that the distinotively
Christian virtues of faith, hope, and love can come to man,

Man's best development is found in the integration of
the individual with commmity 1ife: "So all men being a part of
the city, they cannot be truly good unless they adapt themselves
to the common good."1 The ;i.ﬁt;egration of the individual in the
whole must be thought of as an enlargement and enrdchment of his

personality, and not as a degradation to the mere function of a
part without an intrinsic value, But there was go room for

religious froedom in the ‘Aguinas concepts of ihe orthodox State.?

sunma Theologlea 11.6 Art. 1.
Zoumma Theologdca 11.14 Qu 11, Art. 3,
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While there aré soms obvious difficulties in.attempting
“to synthesize voason and faith; yet the stiempt is made to
ncourage nan to. consider himself a yational boing. A& part of
Christ's restatement of the commendment was considercde-isoey
#Thou -shalt love the Iovd thy God with a1l thy heart, with all
thy e




CHAPTER V
THE RENAISSANCE CONCEPT OF MAN

If Aguinas' affort to give both reason and faith an
honorable place in the nmind of medieval man was not completely
satisfaotory to all, it did at least lay some of the groundwork
for the Renalssance. His use of reason up to the point of
gbandoning it in each case when necessary still gave the use of
reason and confidence in an orderly universe a hearing which
wuld be influential later on. HNominalism, lnimanism, mystielsm,
naturalism each contributed their part to the breakdown of the
institutional Chuxréh and paved thé way for the Reformetlon.

A. The Renalssance Divorce of Falth and Reason;

Scotus and Occam; and Nominaliem

Opposing the olaments of realism in Aquinas were some
moderate realists ardd nominalists who first opened the wedge and
then split wide open the synthosis between reason and falth.
~ Duns Sfcqt,n.s”con@gmd ‘that Aquinas has not given gr_;_quh__ concern. .
to the will of God and man. In hls arguments on the ngg
_G_q,d_;_,: he stresses the role of the will,! In his arguments on the

larticle II, sbgolute Properties of Ged, Part I, p. 52f.
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undeity of God; he says iin the second proof that MAny will that
is infinite wills things";:he way they should be willed,®d

God's will is primary and autonomous, econtingent on
nothing save itself. What God wills is good not because it is
rational, but Becauae He wills it. God*s will, not His reason,
i5 the highest law, and it 1s man's function to submit to God's
will rather than to attempt to uphold 4%t by human rationality.
God does not appear at the end of a logleal syllogism, According
tc Seotus, this was not an antierationalist approach; it simply
made clear the view that the rationality of men deals with the
finite only and that it is theology which deals with the infinite.

To Aquinas, there could be no real disagreement between
theology and philosophy, however inadéquate the latter is in
reaching all the truths of the former: To Duns Scotus, much in
theology wes philosophically improbable, yet mgt be accepted on
the aunthority of the Church. This 1s sipgnificent for the break-
doun of Scholasticlsm, for its purpose had been to show the
rationality of Chrdstien truth. The difference in attitude was
important, Though he was a moderate realist like Aquinas, he
ladd the emphasis on the @c_l_ixg_dyg_l_‘ rether than on the universal,

The-voluntarismof “Scotus was significantly different
from that of Auvgustine, for with his emphasis on the individual,

1
Allan Walter (ed., and trans.), Duns Scotus (New York:
Thomas Nelson & Sons, 1962), p. 86.
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he held that men has eonsiderably more frsedom of will than
eii:hefr Avgustine or Aquinas belioved, He believed in originel
sin, bub held that man has not lost the powsr of free decision.
While Aéuinaa could still go along with Augustine in the conoept
of Wirresistible grace,® Seotus would be foreced to choose against
hips volunteristic predecessor and hold & synergistic view of
man's salvation,

A more radicel divorce of faith and reason was insisted
on by William of OQccam. Only the panticulars exist, end men do
not have actual knowledge of things in themselves; rather mental
concopts. Fhus, theological doctrines are mot philosophically
demonstrable; they mst be accepted alone on the authority of the
Church and of the Seriptures. The ides of God, though not
irrational, is ene whose truth cammot be demonstrated,t Tt is
a composite idea whoge parts have been sbstracted from the
various aspects of normal experience, and universals are ,
artifictal products of our mental activityw~although indispenseble
to nental discourse.® The resulis of Cocam's é;one.@pts were found
in both theological seoplicism and mysticism. The Augustinian
Ymoment!* of feeling, tied in with the anti-Platonie tendency of

the Aristotelian theory of knowledge, make up part of the strangs
combination found in Occam,” In denying the possibility of

16ccam, The geven @
2cf, Hastings, |
VQlc XI, A6,

Cf. Windelband, gp. git., p. 342,

1odlibotas, Quodlibet 1, Ques. 15,

adda of Reldpdon and Ethics,
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fproving" God's existence, or o:f uncovering His characteristics
by means of reason, he held forth an empirieism that was enbare
rassing to the Thomists and the institutional Church as a whole.
He spoke on the other hand of the need of falth by claiming
Scrdptures as a single spurce and norm of teaghing of the Church,
and by even attacking transubstantiation as being in conflict
with the Pope, Occam was still a long way from the impetus that
brought on the Reformatlon a couple of centuries later, but he
was spelling out the limitations of philosophical thought in
rejocting universals and pointing out individual things as the
only knowables.

The force of nominalism in leading to the disgsolution of
institutionalized society was effective, For nominalism, only
the individual was real, and reality conld not now be characters
ized by strusture and order. God, in the nominalist's view as
sheer will, was completely free from humanly conceivable structure
or eonsistency. As a result, His declared intent to save sinners
counld not be taken too sericusly, since God might act in different
ways from His previously declared purpose.

Nominalism also had implications for sociely. Ome no
longer belonged to & soéial body. The Pody now referred to a
group of individuals., The concept of contract between individuals
rather than that of organism was new. While the Medieval commmity
hardly gave man his due as a unique individual, under the impact
of nominalism the sense of belonging together and participating
in 1ifo on the basis of certain natural bonds had disappeared.
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And while it temporarily strengthened institutional authority te
keep some eohesion in society, it was an explosive commnity
naintained not by natural bonds but by forso.

B. Christiasn Humanism in the Renaissance

Christian Humandsm; Scholasticismy and Valle,

Pomponazel, Petrarca, Fleino, Boethius, Dante

¥hen in the Renajgsance that which was Greek came back
egaiii, it was not in reality Greek, for the foundation was no
longer the same, What had become fundamental for the character
of the occidental memtality was not the idea of becoming and
passing away but rather that of the divine creations of the
mx‘;»ld and the belief in a divine providence (2 divine purpose)
working‘ toward salvation in time and through history.

There is to this extent then only Chrigtian humaniem in
the Renajssance period., Actually the word "humanism itself is
not very old. It was coined by historical scholers of the 19th
Century who were interested in the somcalled "humanists® of the
15th and 16th Centurdes. fThe latter had received their title
from thelr learned efforts to revitalize the re-discoversd
literature and culture of Greece and Rome, In this sense,

Classicai humanism might be generally described as having
tsomethingt to do with human nsture, and with reason as the
supreme force of human nature and as vepresenting the Greek ideal
of man,

Puring the revival of learning in the Renaiassance, it was
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not Hellenism which was revived, but Hellenism as now understood
from the standpoint of a2 thousand years of Christianity,

Christian humanism, even in its most anti-religious
and anti~Christian forms, is still Christian in wbstan__ce-s In
Christian humanism, the fate of Christianity and the fa;te of
philosophy are bound together,

Christianity had provided a worldeview in which there
was not the recurring cycles of fate but rather a purposive
creation.l It had also spoken of human individuality as the
direct I-Thou relationship with the Creator-God, and in the light
of this relationship as having an etermal destiny apart from the
natural world.z

The attempts of the late Ancient and early Medieval
poeriod to synthesize the Hellenistic culture with the Christian
faith had resulted in intemal tensions within a Medieval system
which denigrated both the individual and reason (or the natural
world), With the first stirrings of the Renalssance, the
Scholastics set out to redefine the heritage of classical bumanism.

For the Scholastics, scholarship was a Christian calling.
For sbelard as for Aquinas, dialectics was queen of the liberal ._

arts, and grammar and rhetorie were her handmsidens. Truth was

a structure of true propositions sbout God, man, and nature. To

1&22'&, PPe $+10.
2.3.'&23:;% Pe a4,
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arrive at ono of these propositions, Abolard's first step was fo.
pose & problém, and then to assesble all the statements he <could
find on it from the ¥ible, the Fathers, o the ancient philesophers
which referred to 3t. The second step wes relatively simple and
inimportantt to dotermine by the wse of gramusr Just what each
stabement moant. The final step was 2llsiwmportant, cspecially

in Aguinest to axanine the conflichss to winnew the true from

the falsoy and to sift out the truth in propositional fom throngh
caveful use of dislectie av doveloped by anciant philosophers,
pertieularly Arictotle; and as vecommended by the Christian fathers;
sueh as Augustine; Abelard begans end Aguinas completed the.
subsrdination of exsgesis to theolopy, The Pestlt was that in the
late Medieval tesching and writdng, the Bible became buried fathons
dosp under layer after layeyr of exegetieal comments The 01d

and New Tostaments were fraguentived and trested os en arsensl

of texts op 3 collection of propositions whose logieal implicetions
wore t6 be olieited and roconciled dnto selfeconsistent dogna,
Aquinas maintained that the Litersl sense wmust slways be the

basis of all exogosis, but that early Medleval scholars woves always
fascinated by the allegorieal and anagogival meonings of seriptursés,

As Sohdlasticiem developeds the Bible came to bo lovked upon

imore and more as merely prist for the dialecticians' mill: Yot the
holastics prepaved the way for that which was to come by their

emphasis on scholarship; books and lvarning, Augustines sbelard, and
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Aquinas each folt ¢alled in a different way to one or more of the
major tasks of the bhﬂsﬁi&n scholars to restudy the Hebraice
Christian tradition itself} to relate this tradition to secular
culture; and to relate this tradition to sclentific discovery.

The revival of classical Latin begun in the fourteenth
century, the revival of Greek begun in the early fifteenth, and
the revival of Hebrew begun in the late fifteenth century brought
the full flowering of the Renalssance of which it was a precurser.

The revivsl of Classical literature with the concern for
the Greek ideal of man and the development of reason as a supreme
foree in human nature would now challenge the Medieval structure of
the institutional Church and its enslavement of the individual.
The concept of the ideal State of the Roman Stoics which had been
implemented by Augustine and interpreted by later medievalists
to build the monclithic structure of the medieval Church could be
questioned from prior sources,

Medieval asceticism and scholarship had strengthened
man's spiritual forces but had prevented their free participation
in the work of a ereative culture, To the merchant, banker,
lawyer, civil servant of cities like Venlce, ¥Florence, and Milan,
the scholastic learning of the clergy was something aliens yet
Ciecero and Virgil, Plato and Aristotle had wdtten for en urban
soclety not unlike their own, Morcover, it had become clear that

a compulsory fulfillment of the Kingdom of God was impossible. Few,
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if any, of the early humanists openly repudiated the Church and
its faithy but they were scomnful of scholastic philosophy and
contemptuous of monasticism.

Iorenzo Valla (1403-1457) was fairly typical of the
prevailing critical sttitude of the humanists. The eritical
method developed by the humanists for the writing of Ancient
snd Medieval history on the basgis of suthentic contemporaxy
documents were first applied % e¢hurch history by Valla in his
famous attack on the Donation of Constantine, in which 4t was
shown to be a forgery., Valle questioned the authority of the
pseudo~Dionysius, and o Ieo X he explained his textual revision
of the Vulgate (which seemed impious to many): WBy this labor
we do not intend to tear up the old and commonly sccepted edition,
but to amend it in some places where it is corrupt and to make
clear where it is obsoure." He defended hedondem in Ds ¥oluptate
(1431) against the Stoas WThe rights of nature must prevail," he
gaids “man canmol help seeking pleasure. Indeed, what is
Christianity itself but a sublimated form of hedonism.® He said
that the prostitute is better than the nunj she makes men happy
while the nun lives in shameful and fatile celibaey. In
De Professione religiosomim, he denied all value to asceticlem and
holiness. The high regard that Erasmus held for Valla can well

be understood, and echoes of Valia seem to walk the pages of
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‘Pietro Pomponazzi (1462+1525) boldly argued that a
reading of the original texts quite disproved the assertion of
Aquinas and the otheér scholastics that Aristotle’s teaching
supported. the dmmortality of the souls -Moreover, he held that

virtue 15 its own reward and vice its oun punishment, Thers is

then no moral need of heaven and hells in fact, such ideas are

detrimental to true morality, since to be virtuous from fear of

hell or hepe of heaven is not to be truly vitiuous, Turming

again to Aristotls, he Found there no warrant for the idea that
there can be interferences in the natural order; in other words, no
miracles. In spite of the fact that by the bald shatement of a
#double truth® he.saved himself when hauled before the Pope,

his ideas continued to be helds and they further established the
humanist tradition that man's dignity was his capacity for retional
tonduct.

Other humanists, like Petrares, Ficino snd Pies della
Mirandéla, were going back to Avgustine, Plato, and the Neow
Plantonists for a goncept of individuality. The model for
Petrares (1304-1374) wag Augustine, He is traditionally ecalled

the first of modern men, though bls subjectivism secmsto-lie—

eloser to Augustine than the emerging men of “sclencs.® Yet he
wae the first Western scholar who owned & Gresk mamuseript of
Plato; and in his attack on the Aristolelian suthorities of his
time and the scholasties, he reacted like a trus Neowplatonist
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favoring a subjective, rather than a rational, approach to God.
He has a sort of bifurcatod ethics in which the soveroignty of
reason is used to condider nature end & subjoctive individunlienm
to approach God. His concopt of siviving cecms as modern as
Goothe's Fapsb. Petrarea sayse

The 1ife wo call blessed is lotated on a high
peak. A narrow woy, they say, leads up to it, Many
mMlltops Antervene, md wo mst proceed from virtue:
to virtue with exalted steps, On the highest summit
is got the ead of all, the goal toward which ouk
pllgrimage is directod. Every man wants to arrive
there, Bowovor, a& Nast says: "Wanting is not onoughs
long and you attain it.* Having strayed far in error,
you must clthor ascend mmmammﬁm
Aifo under the heavy burdén of hard striving, i1l
defarred, or lie prostrat g in the slothfulness in
the vallays of your sins.

ind Goothe says in Fausts YHe only cams his froodim and existenco /
vho dally canguers them anew, ne
worth of human 1ife in the world through the possibilities of

selffulfillnme that lay hidden in tho "natural® man, bemeath the

medieval deposit of supornaturalism.

Potrarea finds the dignity and

:Ficino: gontributed by giving the Western world the first
latin trasnslations of Plato and Plotinus and accorpanied them with
commentardes. Psul Kristellor says (in Ferm‘s History of

2 . ‘t

‘Emast Cassirer, ot el, The Re > Eiliosophy pf Man,

{Chicagos University of Chicago Press, 1 1 s Pe 39
2

Petrarca howsver anviscions an end to striving. In Pangt
tho striving iteclf stéems to be an end.
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His Flalonic Jheology provided an authoritative

summary of Platonie doectrine in which Plato's own teache

ings are blended with Neoplatonic, Christlien end oripginal

elements. The major concern of his philosophy is the
contemplative 1ife which he interprets as an inner

ascent, through various degrees, of the human intellect

and vwill toward the ultimate vislon and enjoyment of

God. Since this goal cannot be fully attained during

the present life, Ficino is prompted to postulate the

immortality of the soul. . « « Flecino linked the spiritual

love between two humen beings to the irmer guest of the

soul for God, and coined the term "Flatonic love' for

this relationship. (p. 233)

Gllson has some reservations about his “Platonlsm® when he says:

e fully agree thet Fleino intended to be a Platonist; our only

point is that, in trying to make Flato *Christisne veritati similliimm, !
he was simply continuing the history of Christian thought in the

Middle Ages."i Pico, thirty years younger and a student of

Fleino, embarked uvpon Christian mysticism. But like Flcino, he

managed to confine his speculations within the 1limit of orthodoxy.
Reason 1s divine and g gift of God,

Ficino, however, even though he was & great Platonist,
identifies the realm of tho elect not with God but with man. This
was o rather significant change in the status of the individual, and
indicates quite sharply the "Christian® humanism, and also Christien
"humaniem"! He stoted that Plato was inspired, and Plato must be
studied in oxrder to make Christianity rational and acceptoble to

those who are still skepties. The highest good is not dependent

IEtienne Gilson, fistory of Chrigtisn Fhilosophy in the
Mddle Ages (New York: Rendom House, 1955), p. 804.
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upon the Churchy but upon an impulse universal to mam. A1l
souls by bin inner urge seek truth and goodness (God). Ficine

places the soul which 45 the attidbute of man centrally in the

£ive erders of exlstences OF all the wondors of hatube, man s
the g%saﬁés*ba

AlL aﬁmer things under God are always im {hemselves
of one certain kind of being; this essencs is at once
a1l of theli o o o the ¢enter of nature, the middle
point of all that is, the ohain of the world, the face.
of 411, dnd the khot and bond of the universe.

2fts properly, men is Godlike in the

If man usés his native

Btk

possession of ‘a retional soul, 4s God is above all hings, so
min ‘sesks to conquér the universes Man rg;:az;‘umitaté God¥s function
in the wndverse by iiposing beauty and form on the lower orders

of creation, Finally, sinde tha soul dannot atbain 4%s goal

here, there mist be a hereafter; and a pesurrection of the body is

ha& g:.wen hzlm, It is not surprieing to know that Fieiny had
planned to achieve & harmony between Plate and Aristotle.

Almost a thousand years earlier, Boethius had made the
 understosd) ‘and

MFirst® attempt to combine Plate (neo«Platonicall

Boothtins had dealt with the problem of the freedom 6f the individual

by first offering in his Consolation of Philosophy the Stoic.resignation:

dricino Theolosica Plat

2.@93;%: pps 10,11,

og, Bdds 24
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Thinkest thou that this world is governed by

haphazard and chance? Or rather does thou belisve

that it is ruled by reason? 9I can," quoth I, ™n no

manner imagine that such motions are caused by rash

chance. 4nd I know that God the Creator doth govern

His work, nelther will I ever think othemrise."

[Bke 1.6)

Secondly, Bosthius contends that man mst be free to act of
not to act if he is to bo morally responsible, for no one is
reapensible for what he does under restraint. But if God foresees
the future, how can man be free? He then says that God's
Ypre-destination® consists not in foreordaining actions but in
foreknowledge only. To God, there is neither past nor future but
only present. To us, things are in timej; there is an unrecoverable
past and an unforeseeable future. To us, the future is contingemt
on many things, and from our view point, we are free. The things
which are contingent to ue are necessary to God,

In this sensey Boethlius personifles law and determinisms and
the old Greek nemesis seems apparent as in Augustine. The divine
reason even controls fate: FFor Providence is the very Ivine
reason itself, seated in the highest Prince, whlch disposoth all
things, But Fate is a disposition inherent in changeable things,
by which Providence conmecteth all things in thelr due ,f:»,:.'dvar..‘,‘1

The freedom of man was sevorely limited, but an attempt
had been made to free man from the world through Stolo resignation;

and to limit the fates to forelmowledge only rather than to make

lpoethius Consolation of Philogovhy iv. 6.
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the individual subject to both foreknowledge and predestination,
Ficino had given man much greater freedom. .

Dante, too, had atﬁgampted to conbine philosophies«~i,o., an
Aristotelianism with a "Platonic" man,

Dante draws on Aristotle (via Aquinas) for his rationality
of man, and on Flato for the function of man.. The proper function
of man is to utilize his intellect to ihs fullest sapacity either in
speculation or in rational conduct. 'In the Infermo and ‘Purgatoxry,
rational knowledge is consumed in the sostacy of mystical union. In
the theocratic state given by Augustine to the Middle Ages, there
was a placs for sverything, 411 that ramained for man was to-
determine the synbolic correspondence between the lower and higher
forms of reality, and God*s wisdom will be revealed in an oxderly
universe. In Canto 1. 128 of Purgatory, Dante 1z not prepared by
the grace of God for atonememt but by the command of the intel-
lectual virtues.

Whereas for Duns Scotus, primitive man lived in accordance
with his own caprices; for Aristotles Aquinas, and Dante, man is
ossentially a social animal; and has never lived in isqlation;.‘
Aristotle had suggested thal societies might be governed by cne_men,

by a small group, or by the people as a whole, but in nature, all
things are governed by one. Art and human institutions should
imitate nature and have one ruler.

According to Aquinas, the way to avold the pqséﬁble tyranny
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of one man which Aristotle had considered possible, the temporal
power should be subject to the spiritual, and the king to the Pope,
Then, because of the pressure of God's vicar, the king will govern
for his poople’s sake and not for his owm.

The theory of this as exprossed in Dante's de Monarehla, is
similar to that of Aquinas, though Dante says that the authordty of
Church and State are each derdved from God--not from each other,
Christ and Angustus are iwo suns, not the moon and the sun, which
rule in de Moparchis (Book ITI, chap. 4}. Dante uses this concept
against the Church. The metaphor comes up in the concept of a
world-monarch to rule the Terrostial paradiso.” Significently,
when Dante crowns himself;z'he is crouned through the words
of Virgll; not the Pope.

It is said thal Danto ends with a new man in an old
sociely. This is quite true. Actuelly hierarchical the organic
concept of soclety which Dante pletures was rather fully actualized
in the time of Dante and had been quite so for some time, The
hierarchicsl Church was as Dante boasted Christ's "Spouse and
Seoretary,” and it was as essemtial to salvation as was the Bible,
As a redemptive agency, it was indispensible to man,3 therefore,

it could exact its tribute of faith and submission.,

Loneatory xvi. b,
2&3&1‘-9;2, Canto xxvii, line 126f.
SBM v, 76-78.
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The medieval Church had extended its functions and achieved
its importance on the premise that Augustine's view of man was
accurate. Its strangth lay in its unique functlion of mediating
between man and God, and it undertook to do for man what he could
not do for himself.

This was the "old" society of Dante. Much more significant
for the omerging Renaissaonce was the concept of the Mew™ man,

While Dante did not feel that we should be concerned gbout
our inability to understand all of God's ways and purposes, "we
should rather marvel greatly if at any time the process by which
the eternal counsols are fulfilled is so manifest as to be discerned
by our reason."1 Nevertheless, the proper function of man is to
utilige his intelleot to its fullest capacity, elther in speculation
or in rational conduc:t.z The rebirth of the 2nd Adam in Purgatory
is to be accomplished by the irmate desire for good in the
intellectuel virtnes. Dante implies that the only way of achieving
the terrestial paredise is through the intellectual vir'tues.3
This, in spite of the faot that he separates the Soul from the
intelloct in encountering the great "eyondness® of the celestial .

Lconvivio 1v. .
%De Monarchia 1. 4.
Jof. purgatory 1. 62-63.
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1 Man does achieve further perfection by the soul,z but

paradise.
only when this has been precedsed by intellectual porfestion, The
gate of purgatory is opened by the golden key of power %d, the
silver keoy of discernment. The surrender of reasen to faith

is only the culmination of his poem (Paradizo). In most of the l
poem, the human will to understand is the most signifisant aspect]
The real 4f evil herves of the Inferne are the great rebels from

the highest (Capaneus) to the lowest. This is the new men of will
and intellect which Dante contributes to the Renzaissance. |

: |
Dante represents both the humanistic meaning of the philosophy

of Aquinas and the revival of Aristotelianism, The particulay ¥ind |

of reeconeciliation between ¢lassicism and Christianity which was
represented by Aquinas in philosophy and Dante in poetry could

not last because it was based on vague and insccurate notions of
the past, both classical and Christien traditions. The rise of
history and philology as scholarly diseiplines was bound to sharpen
the differences botwoen Athens and Jerusalem; and reveal the shaky
historical foundations of the sowcalled Medieval synthesis of Greek
veason and Christiasn faith: The triple~pronged attack of humeniszm,
mysticlem, and nominalism contributéd to the dissolution of the

Medieval synthesls.

1&2&@3&& xvisd. 558,
2¢f. paxadise wedii, 130f,
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C. Renalssance Mysticlsm Influence on Disestsblishment
of the Institutional Church; and the Negative Hpistemology

of Cusanus.

Mysticism has a long history from the time of Apostle Paul
and his Damagens vision through the dublous Christian orientation of
Dionysius the Areopagite to the classical figures of the Medieval
mysticel tredition ineluding Bernard, and Meister Eckhart. Common
to the mysties was the conviction that God could be directly
experienced, though in essence He remained Ancomprehensible.
i Influence on disestablichment of the institutional
Church
Although the Church insisted that God was known and mediated
through the saoramental system, mysticism was not initially considered
a serious threat. Mysties were incorporated into the fold and
they comprised ono component, though a subordinate one in the medieval
synthesig. Bven Dionysiuns the Areopagite, who was more Greek than
Christion, was incoyporated into the fold because of his alleged
comnoction with St Paul (Aquinas quotes him extgxsﬁ.vely).i
Only when the individual mysties were supplemented by the

————cormmnitics-of mystical orfentation Adid the difficulty appear. Neither
the individuel mystic nor the mystlcal group wanted to undermine the
withess of the Church which was the Medieval institution. But they

1¢f. Latourette, Bigtory of Chrdstianity, (New Yorki! Harpers &
Bros., 1953), pp. 210-211,
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did indeed undermine the institution by the emphesis of a direct
personal experience of God which eontradieted the notion that God

Individuals and groups hich stressed the direct sxperdence
of God helped to prépare the soil on which the Reformation grew,
Jast as the revi

val of NeowPlatonism prepaved the way for the
Renaissance. Iuther, for instance, was quick to see that the

gospel which he proclaimed spoke to these people. A revived

Mmgustinian mysticism with the rigors of its sense of sin found
& hearing, and even those who had no particullar interest in a

mystioal relationship to God could note that thore were those whe

need not be as dependent on the institution. Most mysties and
naturalists alike peversed the Nicene formila, fThey approached God
through neture rether than nature through God with an optimism dn
whiéh everything was construsd as good and man as being potentially

2+ The Negative Ipistemology of Cusanus
Nicholas Cusanus stands at the boundayy line between

____the Middle Ages-and-the Renaissance and represents the intiuence

of the NeovsFlatonic mysticisni. For him, the gheat problem to be

solved was that of the Tri this problen,

he worked out thoughts of epistemology and natural philosophy.

ity, While considering
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Cusamiis vonceives of knondladge as the avtivily which combines amd
uwnites. Theught omn enly appreach the sbsolwts wnity by mesns of
2 xystieal fntwition in which a1l the redii of existaise some
together in a single canter. The csnsomation of theught alse
proceres its eemsation., But, thought must procesd from plwrality
and Y fferences-am Ldea quite prebably ressived from mrsf

Ie balieved that nm cammet trenseesd finlte determinations,
s thus he eventuslly concluded that God is inecaprehensible.
Pallesophieally considerad, God is lmowmn by negation. Ged oan be
thought of by the abolition of all created eharacteristios whioeh
he doss not poama.a

Bosan natars, Cussrms thinks, iz in i1tself made neither
more nor less by the birth sod death of individual humen bedngs.
The finsl implicstion iz that everything has iis besie reslity
in the suprams Truth whieh is Gods God iz thus the supres
mivaul., The HBoly Spirit i3 the bend of Matmre, and is one
with Nature as the smin of al) that wetien brings sbout. Cuzams
makes no dishinetisn between soineidence (coincidentia), ossprebension
(womplicatin), and wnioen (sommexie) of opposites, though the three
tm: denwte very uﬂmt rohtum.

il

*em Beyen (tmn.}, Nieholas Cosmnus, mmm
(london: Reutledge and Paul, 1954), p. xiv.

Zdd.s 1. D,
Sndd., 1. 3.
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His coneopt of the dignity of the individual is that
when the inhabitants of the earth are more perfect, the closer
they epproach the ideal whith is in harmony with their nature. But
3 does not follow that this ideal must be the samo as that of the
inhabitents of other heavenly bodies or the same as Qt_i;er ersatures.
This is significant. This, as it was sarlier pointed out (pp, 23+25),
is the limitation of the Stole individual, That is) man in
Stolelam is not free to be a "different® individual,

Cusanus notés this and brings into the Renaissance period
this Judeo~Christdan concept of individual libertys:

Every creature, as such, is perfect, though by

comparison with others it may seem imperfect., God in

His infinite goodness gives being to all in the way

in which each can receive it. With Him there is no

Jealousy; He commmicates being without distinctions and,

since all recedve being in accord with the demands of

their contingent nature, every creature rests content in

its own perfection, which God has freely bastowed upon

it. HNone desires the greater perfection of any others

sach loves by proference that perfeotion which God has 4

given it and strives to dovelop and preserve it intaet,

Two other areas of his thought should be eited that will
show up in contra=distinction to Iuther's mysticism ag contris

LR

butions to individuality. The m ¢an be noted as 2 unioe
_ mystical experiences .

Let ue brace ourselves that each che aspire by daily’

mortification to rise by stops to untion with Christ,..
ovens as far as may be, to the deecp union of absorption
in him, Such a one, leaping above all visible and . ..

1&2—@0, ps 75
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mindane things, reaches the complete perfection of
ks nature.l

Secondly, the relation of bodys«soul stands ¢loser to the
Greek concept of duality than the Christlan concept of body=soul
montam, in comparing Cusanus with Inther. Cusonus seems to find
immortality in the individual soul rather than in a “relationship®
to the Creator.”

Cusanus seecned to have few followers the unlqueness of his
contribution eams him a significant place in the contribution to
the concept of individual liberty. We will consider szome of the
problems of his epistemology and its limitations in the next chapter.

In general, the expression of Renaissance mysticism was a
part of an anti-rational approasch to philosophy«theology which
took its place alongside the emphasis on rationality. As we
noted in Dante, the celestlsl paradise was reached by a combination
of intellectualism and Soul. In the late Renaissance, the mystical
approach to reality (God) became a chief alternative to the
Scholastie tradition whieh the reformers held in such contempt.

Iather wrote from Wittemberg in 15173

Our theology and St, Augustine are progressing
happily and prevail at our University. Aristotle is
_ _at_a discount and is burrying te everlasting-destruction. —
People are quite disgusted with the lectures on the

Semtences (of Peter lombard), and no one ecan be sure
of an audience unless he expounds thig theology, L.€.s

1‘&3&_0, Pe 165.

2@3@0: Po 158,
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the Bible or St. Augus‘bﬁne, or some other teacher of

note in the Church.
Adolf Harnack has sald that without a revival of Augustinianism,
the Reformation would have been impwsible.z Latherts cardinal
doetrine of Justification by faith alone and Calvin's rectatement
of the dootrines of original sin and predestination reach back
through the rational theology of Aquinas to the Rishop of Hippo.
This is noted by Auguetine’s own testimony in the seventh beok of
the Confossions, to a close bond. with Neo«Platonism and its
accompanying mysticism. The mystical traditions, as we have
indicated, carried its own unique witness to man's individuality,

D. The Remalssance and Pramisj Reaction to-Fumanism;

Man Subservient to Hubrist Reason to be a (uide; and

a Mixed Contribution

The humanists stressed the greatness and nobility of man.
The impact of this concept on the Medleval Commmity was greater
than the attacks which some of the scholars made upon specifio
documents and clainms of the institutions. It represented an
outlook on life which was one of veform and change., fnd, in that
connection, the nobility of man was found in Cicero and Flato rather

than in scholastic theology-

YQuoted by Hartman Grisar, Luther (trans, by E.M. Lamond,
191317), I, 305.

“jdolph Harmack, The Higtory of Dogna (New Yorks Dover
Publications, 1961), p. 17.
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Thus, in the Renaissance, a decentralization took place
suddenly 1iberating man's crestive forces, The Mlddle Ages had
concentrated and diseiplined man's spiritual forces, but at the
same time hed curbed them., Under the impact of humenism, there
was also spiritual decentralization, and man's lifo beocame secular,
and even religion was secularized.

The prince of the northern humanists, Erasms, played a
large part in aiding the Renaissance, not as a particularly
original thinker but by his scholarly work of translation of the
Bible and mumerous tracts and writings espousing the humanist cause.

1. Reaction to Humanism

Erasmus was convinced that Classical studies were the
cure-all of the elvilized world, Howsver, there were periods
towards the latter part of his life when he would, if necessary,
Join in battle against those humanigts who would becoms purists.
In 1528 (elght years before ho died), Erasms published two
dialogues in one volume~-one about the correct pronuneiation of
latin and Greek, and one entitled Clceronianus. The first was
philological, and the last was satirical as well. In them, he
ridioules the purists among the humanist camp. He had earlier
discussed what he considered the excesses of the classical hmmanists
Bamong all sorts of authors none are so insufferable to me as those

apes of Cj.cero."i Hulginge suggests that this may be the aged

lmuszinge, Erasme and the Aze of Refomation, p. 170,
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Erasmus in a path of reaction which might have eventually led him
far from humand sm, possibly even down the path to Christian
puﬁtmism.i But certainly in his Letter to Iuther in May of
1519, he was a long way from it.

As for me, I keép myself as far ag possible neutral,
the betler to assist the new flowering of good learnings
» « « As for the schools, who should not so much reject
them as recall them to more reasonsble studies. Where
things are too generally accepted to be suddenly eradi=
cated from men's minds, we mmst argue with repeated %nd
officacisus proofs and not make positive assertions.

2. Man Subservient to Hubris
The Greek principle of moderation in all things must be
followsd even 4in a revival of learning and in study.
Studying must not be carried to an extreme, says Irasmis.
He writes to a young man, Charles Blount, saying that he will
dedicate some writings to hims

» « » bearing in wind what an insatiable glutton, so

to spesk, your father has always been for history (and
not that you resemble him in this also)t o« o o I
should not wish you to pesémble your father toc closely.
He 1s in the way of pouring over his books every day
from dinner until midnight, which is weariscme to his
wife and attendants and a eause of much grumbling

emong the servants; so far he has been able to do this
without loss of healths still § de not think it wise
for you to take the same risk.” .

imid., p. 173,
21b4d.s pp. 230231,

oid., e 251



Of Thomas Moore he saids
It 45 all too trueé that Thomas Moore has boen long in
prisen and his fortune econfiscated, It was being said
that he too had been exesuted, but I have no certain
news as yot. Would that he had never embroiled hime
self in this perilous business and had left the theo=
logical ecause to the theologians.l
Since man must do all things in moderation, an ideal
society will show the marks of temperate individuals who make up
that gociety, Disturbance and controversy are to be avoided,
even at the cost of the loss of an idea or honors.
Erastus s therefore most conterned at the disruptive
effoct of Luther's work. He writes to futher in April of 1526,

of the Will and his own rebuttal entitled Pistribe

had been published:

‘But it does not matter what happens to us two, least
11 to myself who must shertly go hence, &ven if the
whole world were applouding ust it is this that
distresses me, and all the best spirits with mey that
with that arrogent, fmpudent, seditious tomperament of
yours you are shattering the whole globe in ruinous
discord; exposing good men and lovers of good learning
to certain frenzied Pharisces, arming for revolt the
wieked a.n% the revolutionary, and in short so ocar rying
OMe ¢ o o

o ¢ « it is the public disaster which distres 35 mey
and the irremedisble confusion of everything,-

In a letter to Marin Bg@m_fmm_ﬁasl in szemhswi‘_ié

1Fr6m a Letter to Latomus, 1535, ,;___%g., Pe 252

m'b pe 248,




continues in the same veins
You assemble a number of conjestures as to why I
have not joined your church. . « « The third thing which
deterred me is the intense discord between the leaders
of the movement. « » I have never approved the ferccity
of leaders, but }t is provoked by the behavior of
certain persons.

Erasmus so hated disturbance and controversy that he would not
openly admit to the authorship of The Praise of Folly. Any
kind of disruption including war he abhorred. In Julius BExelus
he pours out his hatred of war. All things should be deeided by

reason and dialogue. He may have eriticiced the Church and said that
the Pope was deluded, but would do so only 4f such oriticism
could be accomplished without furor.

Erasms defended his eriticism of the ecclesiastical
institution which was considered to have been effectives

Certain rascals say thal my writings are to blame for
the faet that scholastic theologians and monks are in
several places becoming less esteemed than they would
3ike, that ceraemonies are neglected, and that the supremacy
of the Roman Pontiff is disregarded; when it is quite clear
from vhat source this evil has sprung. They were
stretching too tight the rope which is now breaking. They
almost set the Pope's authority above Christ's, they
measured all piety by ceremonies, and tightened the
hold of the vonfession to an enormous extent, while
the monks lorded it without fear of punishment, by
now instigating open tyranny. As a2 result 'the
~gtretehed string snapped,® as the proverb has ity it
could not be otherwise,

pid., p. 28
2&@., letter to Martin Bucer, p. 245,
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I have spproved of the abolition of the Mass, even
though I have always disliked these mean and money=
grabbing ugaass«priests. There were other things also
which could have been gliered without ceneinz riots
(underlining is mine). S S

But Erasmus alweys exhibits caution: "You will have the good
sense not to ciroulate this letter, lest it csuse any disture

bande. "

3. Reason % be a Guide

The use of reason and the calm disoussion of scholars in
search for truth is one of the expected cecupations of man. HMan
st be not only trained but able to ascertain trath for himself.
Uneducated, man is a wild beast, but properly trained, he is 2
divinity. Thus it would naturally follow that Eraamis detested
the Augustinian doetrine of total depravity. ZHEmotionally, he
was the heir of Aquinas, who had been unsble to sceopt the notion
that God imposed punishment for sins beyond man's eontrol.
Providence, Aquinas argues, produces every grade of being:s some
things are strietly determined by “necessary causes,¥ but
others, such as man, react to "contingent causes,” Thus guilt
proceeds from the free will of the person whi is reprobated and
deserted by grace. ZLrasmus seeks rational gwounds for an

intuitive attitude, since at the core of his falth, ignorance is

1;"}21&0, Pe 246,
2id., p. 240,
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vice, and knowledge is virtue. The alleged "bondage of the will'
is merely bondage to ignorant opinion which may be rectified by
¥diligent instruction and wise counsel." The wisdom and goodness
of God are manifest in man's ability to choose rationally between
Altermatives. Grace is indispenseble, but & free will is too.

It was on the basis of his smphasis on reason and freedom
of will that he effectively criticized the institutional ehurch,
and a highly struotured society.

4. A Mixzed Contribution

Was Erasms & reformer, & conservative humanist, a
professional zesthete, or a heretic?

He upheld man's native depravity as a Chureh position in
the Inchiridjon., BErasms seems to be the prince of the northemn
humani stsesbut clearly shows his orthodoxy and conservatism.

The Rock on which Erasmus and Iuther split was the question
of free~will. Iuther (and Calvin) could be satisfied only with
a complete refusal of Thomistic rationalism: that man should
presume to know God through his puny reason was to them as
abhorrent as that God Himself was circumscribed by reason.

Erasmus cannot think of God save as essentially rational,
or of man as essentially good if he only used his Godegiven reason
in the service of plety. The whole of man's excellence was
spitomized in his faculty of reason, and to think of him as
congenitally depraved and therefore unable to use his reason in
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shoosing the good was & 1ibel against human dignity.
E, Natupalism in the Rensissance

1, Genersl Naturalism Genorali Stoics and NeowStoles

Burkerdt says that the Remaisssnee diccovered man and the
individuad.} It may be more corvect Yo say that it vesdiscovered
the natural man: Medieoval ascetiedian had bound man band and foot
sesthetioslly and intellectuslly, In eo dofng; 4t had divoreed man
both from the neture within and of his world vithout, In the
Middle Ages; nature was & ¢losed hook: Commndon with nature had
‘besn one of the basic aspeets of ancient Mfe whose assostations
had been despsrooteds The Remalssance then yepresented the pew
diecovery both of nature and of entiquity, Whem, under the
sogls of Iimaniet consvicusnoss, man was diverted from consideras
tion of & spiritual Amage to a natural image, at the same time
that 4t released man¥s natursl foroes, it eut his éonnection with
the spiritual suthordty. The Renaissance is doeply marked by
that dualigm of consciousness which 4t inherited from the Middle
Ages with its antithosds between God and the devil, heaven and

Renaiseance thought hes no origin of its owng 4t slmply
releaaea the ancﬁmt pagan d\xalﬁm m& Mst&m pmmaea‘ ?he

14&&01) Bﬁ!‘k&r&ﬁ, &9 ” L e
(dew X’ork: Harber & Row @mhbm 0, 1

0Ly Weiband, gp. git.s PPy 18£L,
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dichotomies fmplicit or explicit durdng. the previous centuries
wore yelessed to mable the struggle to carry on in open confldot.
Tho Gurdstisn epirdt widch had transcended $hé 1imts of the vorld
and discovered heaven could not concedve of 1ife as: closed and
imsnent o8 hed the Classical worlds The humanist spirdt demotes
the clovation and setiing wp of man in the centor of the universe
with no ensbling vower sxeept as apart of nature, I€ man derives
his dignity from nature, the hummn spirit then is transferred
from the aenter of the world to the periphory, Paul T4lldeh, in

& disemasion of supranaturalism and naturaligm, says:

An 3den of God which overcomes the econflict of
naturalism and suprenaturaliem could be called ¥selfe
transcendent® or Mecstatic.” In order to make this
{tentative and preliminary) shedce of words understandeble,
wmmmmmmsmwoﬁ interproting the
neandng of the torm %God,*

The £irst one separates God as & being, the highest
bedngy from all other baings, alongside and above which
he has his existence, E&%&&Wx&h«hﬁaw
the universs dnto baing & « « governs 4% 4 « i Interfares
in itc ordinery processes in onder to overcome resisténce
and to MlRMIL his purpose, andwinbr&ngittemw
summation in & final catastrophe « « ¢ this s a

pricitive form of supransturalien. i+ «

The second way of intorpreting the meaning of the
tem *God* identifies God with the universs, with its
egsence or with speeial powers within §t. God is the
nane for powsr and meaning of reality. He %5 not
identified with the totality of things + « ¢ but he is

a gyrbol of the unity, harmonys and power of beihg; ke
is the Mc and creative amter of reaiity

1
Paul T81lich, WQ nm;m (ch&aagot Univ, of Chicago
Prosay 1957)y IL, ése.
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This latter describes a type of naturalism which could
be acceptable to Platonism, Aristotelianism, and humanism, Each
could agreo that men's rational soul was his erown and his
beatitude, and as such, has 2 royal dignity. Through his reason,
i,0¢y the faculty of his highest lovel of soul, man may attain
genuine knowledge, o2 life. He may achleve a life of temperance
and rational wellwbeing, or may become like the God whose divine
attribute of reason he aslone among asnimals shares, Reason employs
the service of the will whioh thon puts the body in motion. Only
8 fow iconoclasts like Scotus and others (men like Mechiavelld
and Calvin) would make the will supreme.

Naturallsn contributed to both individuality and collectivism,
The individual was free from the socletal structures of man, unless
hé ressubjected himself to their dictums by understanding the
boman institutions as truly symbolic of naturs. Yet, man as in
the Platonic scheme becomes a paxy, not a cenler of creation
except by use of his reason. Heason, then, pet man, is the center
of the world., fThis was substantially the position of the Stoies.i

The paradox of NeowStolcism 4s that while they advocated
ruthless individualism, they pre-suppesed an immitable law of
providence. It is an optimistic delsmwwbut remaing dedsm,.
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As we have sewn in the: case of Stoteism,’ the individual
) ,.;nmwaméaamtfmctéha“mm*mmm
mdw the Ms&im iaﬂamm God 38 considered new e be
providential,
| %o man mﬁmm God 411 \ straton ,

both God and mm. ‘The wise min, says Iipsiue, will permi

to have & vetioned congem for the soprows of others but Muith
dissretion sud care; that he may not infect himself with sthar
Bents m‘&asﬁm; m&m& (és:ﬁ‘émem use to say) hee bears not
-‘a@shm blmm upon his gune wibbm.

It was thia Manhuman®. (£yom the Christien peint of view)
passivity that Wght forth antiestole soments t’m
Hmitation of the Individual's xmm 4o vels’  fully to another
individusl was donried &f wany a8 too asquistively sgoistis for
Stxtewnth Contury Shoughts -

2. Stele Naturalis
Stodeien and Manaizsence Ethice
Iake other posteAristotelisns, the Stoics wers piilesephieslly
mmm. Their W&m, derived Lrom mmelims, is a mtex&alisﬁ@

gm w; L e RE s& £ i,
et Windelband, pn. 1%+ p. 804



9l

such a universe, WAbstrastions® lilte Platonic Justice are
dnthinkable, and knowledgs (as Hobbes was to argwe many centuries
later) could rely upon nothing but the data of sensation, What
we laow of the world we know alone through sensation, When our
knowlodge is wrong 4t is so because we have misinterpreted the
data of sense. Gresk ethics wers derived from a vationalistie
nétaphysics and held the good 1ife 4o be one of mational
i‘alﬁllment for man; the mlcrovosm who, like the macrocoam, hed
meany parts. Ethics were thus, lmmsnenti man had within him a
rational faculiy that, if he allowed it to do 80, would guide hinm
always upward to tho good Eﬁ,fe;gn

34 NeowStoleal Naturalisam

The ¥ise of Neo«Stodeism in the late Renaissance is an
oxample of recurrence of ddeas with vardationseeli.csy as
Augustine attempted to synthesize Platonism and New Teatament
thoughts Iipsius tried to merge Stoleiem and Christianity. dJustus
IApsius and Guillame Du Vair revived thé Stoic eatehwords about
fortitude and selferelisnce. Lipsins trles very seriously to
escape the charge of mechanistic determiniam iay listing four
different kinds of destiny.”

is a Ghrietia:;uu lipsius admits the pagan &oi¢s were not
too careful in discussing fate, but that they had the best concept

Ybides T 394
Zee, Tuo Bookes of Conet
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of the majesty of God existent among the Ancientsf It remains
for Iuther to revive the truly Hebraie concept of a God of
majesty and basic concern for cach partiecular individual.

Generally spesking the essay has contended two thingss

1. With the Greeks, Romans, and Christians from
AGgustine to Aquinas, we have developed a sort of onteloglcal
morphology in which we noted that if creation or fabrication of a
world is made the central concept in a cosmology, then individuwal
frecdom in the world is, correlatively severely limited ov
altogether oliminated.

2. In our discussion of Valla, et al, we have ghown that
immediately proceding, and during Iuther's time, there is a new
exporience of man in the world incompatible with the cosmelogieal
causal view. The Angustinian formula of go within yourself, for
thers the truth lies® is translated into "go out into the world, for
that is man's destiny and freedom.®

On the basis of a new religious experience, Luther (in his
mysticiam) reconciles these two contrary tendencies, preserving
both. In doing s6, he transforms the concept of individual freedom,
by making central not God as Cause, but God as "selfwgiving." With
his coneept of gorve arbitrio, Imther reversos neo-Stoielsm.

Yor. mid., 1. xvisd,



CHAPTER VI

MARTIN LUTHER AND TRS DEVELOPMENT
OF INDIVIDUALITY

Now, having traced the various thought-eontributions to

the problem of liberty, let us conclude this éndeavor by probing

how Martin Luther contributed to this problem in terms of the
development of a Christian individual, But before preceding to

the heart of the matter, at the outset, we should be reminded

thats

The Humanism of Italy bore the stamp of an intellesctusl
aristoeracy, Its great significance lay in the founding

of a free intelleotual life. But as to how it wag faying
uih .mm w 4in wider oircles, i% did pob concemn
underlining ming/ It left the
Chuxch. the Sta‘te, and the life of the commnity to
look after themselves, while it oceupied itself almost
entirely with intellectual and aesthetic problems.
fiven Machiavelli himself, in spite of his great interest
in national and political affairs, forms no exception
in this respect, for that which fascinates him most is
the development of the power of the Prinee, and he did
not trouble himself as to the more hidden powers and
conditions of soedal life, « » +» The Reformation is
the application of the thought of the Renaisseance to
religion, by which I do not mean that Iatther and
Zwingli first adopted these ideas, and then applied
them. The groeatness of their personality consists .
precisely in thiss that they discoyered these thoughts
anew in thelr own sxpevience of life, and clothed them
in an entirely original form. " They maintained that
direct personal experience of life is the real foundae
tion of religion, and taking their stand on iiic, they




97

fought against the Church and the theology of the

Mddle ages. Man's inner powers were freed from arti-
fioial forms. Christianity was hore really brought backee
to use Machiavelli's expression««to the original prineipls
from which it had sprung.

¢ » + By means of a ¢lose personal wnion with Christ,
men avre yaised above all external clircumstances. . « .
I Personality is thus o be freed in those immermost
relations on which its eternal fate depends from all
external anthority, g gimilar frecdom can hardly i‘%ﬂ.
Junderlining mine/ to be effected in other spheres.

The interrelatedness of FPhilosophy and Theology, and
the contribution of Iuther can then be shown first in his concepts
of God and Croatdon in contrast with Christian humenism.
Brnest Cassiroer sayst

In the Renaissance the philosophical and religious
issues were conbined:

It was precisely the Scholastie oharacter af
Reuaissance philosophy 'ohat made it 4 ¢

'rhe mxast sigxiﬁ.cant and far»reaching work'a of nhilosophy
in the Quattrocento are and remain essentially theology.
Their entire content is concentrated in e preat

blems: God, freedom, and immortall

A% Imther's Unique Contributiom to the Context of
the Individual
Inther's concept of God is not derived from creation or from

mwledge gbout creation either negatively or positively. There 1s

1ﬁara1d Hoffding, 4 History of - (New Yorks
Dover Publica-ti¢¥lag lnc., 1955 ? I; 38-39'5
QMest Cassirer, Individaul gg% the Cosmos in Renaissancs
EPhilosophy (New York: Harper & Rew, ; I&Tg o U




98

in Medieval thought a striving after the great and infinite,
combined with an endeavor to introduce inte its great thoughte
construction all the elements of world knowledge which it
possessed, First, the world of nature as depicted by Aristotles
second, the world of grace which Christ had revesled to the world;
and third and highest . of all, the prospect of the eternal world

of 'glory. The ideal was a harmonious, ascending series of wg,
gratia, glopria, such that the higher spheres did not interrupt, but
rather completed the lower spheres. ’

It would seem, however, that the real Arigtotles not the
ono of the Thomist interpretation, represents an ides of Geod
which, though it may posgsess certain theistic features, is not
only very different from the Christien doctrine but also incompatible
with 4t. The God of Aristotle is neithor & "lord-God" nor s
Creator; God l1s not even the One who freely elocts, nor the one
whe stoops doun to man.

According to Aristotle, the Deily stands in lonely selfw

contemplation outside the worlds for man He is an object

of awe and wonder, ito know Him is the highest task of
man's intellect; this divinity is the goal towards which
all that 1s finite aspires, whose peorfection evokes
man's loves but Just as he cannot expect to receive love
in return, he cannot receive from this divinity any
effect at all that differs from that of nature, and his

intellect is the fole means by which he enters into
contact with Hinm. e e

1ze11er, ple Philogophie der Grischen, II, I, p. 791 as
quoted by Emil Brummer in The Christian poctrine of God
Fhiladelphia: Westminster Fress, 1950% s Do 152,
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It 45 also true that in Ardstotle the relation of man to
tho deity does not play any role in the ethical sphers, as foy
instance, in the case of the divine law, As the Medievsl thinkers
had done, the "ChiristianeHumanisn®. of the Renalssance under
Brssoms attempted t0 hold together both the naturalisticsintelleéstusl
- gystem of Ardstotle and Aquines in addition to Christian Tholem.

The pyoblem of Aristotelian philosophy was that it set up organie
grouth as the type of everything which happens in mme.i The
most it dould do, therefore, if carried to its logleal conclusion
wos to doseribe forms and qualities, while offering no real
explanation for thels beginnings. Under the aegls of the Christian
tradition, this diffioulty of an artifical synthesis was Agnored,
Later humanists followed this pattern to its logieal conclusion.
Humaniam, a5 ité name suggests, places man st the center of
ereation, and in this sense, it signifies his rebellion, affimmation,
and discovery. It has boen eredited with adding the individual

to find selfexpression, pelfeaffirmation, and creativity:

But Humenism also contains a dismetrically opposed principle,
nenely, thet of man's debasement and the denigration of his person.
By regarding man as part of nature (ae opposed to the Christien
ooncept of man ss divine nature), mmmnism affirms that man
is not in the image of God but of nature. Tims, while it affirmed
his self-confidence and exalted him, it also debased him by ...

i

ior. supra, p. 14
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ceasing to regaxd him as o being of & higher snd divine nature.
Tt separated the natural and spiritusl ian,’

For the Christienchumanists, God is apprehanded by our
“proofs" for existence. God is the Firet Csuse and the Ummoved
Mover by which wnderstanding is resched b:r travelling backvard
from the knowledge that we have of crestion. God does Do stand
apart from His Creation in an X-Thou a*ﬁa‘bimam,p, but is rather
8 part of the world of natuve, 2 An und g of naturs and
the use of deduotive logic were then the key to the understanding
of God. ;

In his book, Jhe Individual and the Comios in Bensisssnce
Ehdlosophys Cassirer indicates that for the Renalssance evs,
nature was the "book of God." The concept of the homogeniety
of nature and the basle similarity of historical phemomena made
1% possible to move toward either a new metaphysios or an exsot
solence of naturve.

Casxirer defines the Remaissance perdod as sn era during
which the un!t.w of the cosmos is understood as a unity of w
but not of agls oni Partioular individuals belong together,
not because they are alike or resemble esch other, but besause.

pico della Mirandels, Erasmis, and dove were noly as
early hmenists, in this tradition,

m* PDe 1050

Bmpxg, Pe 55
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rolationship to the common MIdes.™

Appmaoh.mg the pmblem o:f the mivarse epis“temlqgﬁ.oaw,
Cusanus dssoarde& the form ot Scholasttc }mgfw and ﬁzzany
Scholastle ontologys It is sald that he stood on the bowndary
1ine between the Middle Ages and the Renalssences

In this setting, Cusanus is Renadssance, Medieval, and
yost-Renalssances Ry discounting the abllity of Reason to approach
God, he is Medievals By leaving the concept of a symbolie hierarchy
and adopling & single universe, he 4z & man of the Renalssanves By
having & concept of the relativity of knowledge, he s post-
Renaigsanoce.

Cusarmsts eoncept of the possibility of individuality, not
a3 & imitation but as a particular value that may not be eliminated,
is & Agnificent step towards individual froedom. It is an
mmmw; yeb it is an individuality ihat does not go back
to the pre-Hellemic cheos or into the nominalist atomism there
4s & freecdom to be rolated to other individuals in a eigificant
ways In Cusanus, there 1 the freedon to bs different (inequal),
not only digtinet Sndividuals uhich the Stoles had not sensed.”

Hevertheloss, in Cusanus, the Neo-Flatonie .em;ahasis:ﬂ,s. Boan
with the duslism of matter and spivdb. God is-the supreme universsl,”
and mental existence is higher than, and ogleally prior.te, exlstence

Ysupra, p. 90.
zmsanua. 2B silbey ii. 6.
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thingss As in Pleinots ‘hhmsk%; the
and tiw union of the seul with Mc
But, while Cusanus takes the Flatenie dictum that the Goed
ma Yheyond belrg,® and cannct be resehed by eny series of
meecg Lrom ¢ sally given data, the God of Cugenus never
quite sesus to become s frge entity, He is ianfinits in th
$s0n %o the findtude of creationt he is not to be legically
anderstoed; though "leurned ignovence® is & way of approachs
God is the Yether¥ of Creation, tut seems to have an “otherness®
derived from Creation, net enly in the sense of his negative
spistenology, but entologleslly.. The individisl is erested by
God and susteined along with all nature by the Holy Spirit. Man
besomes the center of erestien and the uwnlverse snd becomes a
human gpds God ereates man and then seess o become slwost subject
babls ‘ ’."',Mi?ﬁeﬁ.%%

&  naws  This 48 found in
Flate and Rmﬁlaﬁmm Tet, 2z Nygren points outs? ip Plodns
the old ides takes on new fom and signifieance. In Plate
tak Noy-Platénien, uan nay bu f dementally & divine being, yeb

mm Watson (trans,), Anders Nygren, Argpe snd Bxog
(Philadelphias Westminster Press; 1953)» pps 6724d.
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in bis human ektuation, ke is a prisoner. The theught ¢
. ananss 4 _,_‘I_ZLS’, B high éﬁa‘ﬁa
hﬁmsezf}g but. dwiws mfs &ig&ty fzmi Ms pam&patieu in the
-Ideas ar m?'"?-;"‘e wopdde m's aequisi‘&ﬁ% iava 1"t : _"if b towards
the. ab;;agtivity 6f the mvﬁ.m. |
i Fioine, there is 2 d i fTorent. cntologys | g@ begomus.
his own God, which 45 & typlea haels

s iat

séondenss

1y -Renadpssnce views The e
siifEs from the objective to the subjective, fron tra

manences OF the five stages which compose the universe, man
vogouples the middle one, with nsterisl things and Wqualities®. .
bolow, with angols and God sboveswbut he comprises al) thds 4n
s the four olements, and is.not only God's

bis ovm: person, - Man-rile

“reprocentetive on sarth bub s hims 6d upon ‘_f}j 16 ga
faet; Pleine thinks that man éould make the heavens, if mly
he hed the necesssry. fools and ha acéass%heavmifz’mtal

Yan 48 content with nothing less the @dhiméeﬂi’z The

egocentrieity of Flate: and Neswplatonism betones anthropos .

conteicity in Ficino..
Augstine had stated that S;Gw-é for God, mﬁ trite, sel,i’de%
-goineide; bub he. thinks of a Godsortentated lwe and the man who

tambles Mimself before God. £in .j,s An God his | g, Being. the.same... . .

1hid., p. 675.
®Theological Platonica xiii. 3.
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congopt of love widch da fotnd dn tho Puendo«Dienyedus, Ficino
pays thet God 16 the caves of all Jovo but that He m Himgods
God 40 Bros mnd loves us ily bechuse we are Hly wrk. Yo are
Hem to love God ag & mesws townrds hmns ﬂwlvss,i

The. implications of thds mansccntercd walation to God
oo bo soen in Cusimnns, in cpite of his attments that Chedst sloms
is our pelotian 6 Gad.ﬂ The peligions dastsnyof the conmoa .

45 docdded 4 rans> any form of relationdip ta God including
polythaisn 48 snthantie:

God aud ereativn avo sen $a tho Claosical humaniot view o
Dvine idess wvithin widch man finds hinself, Yut they m bastonlly
unatmres oF unconcemmsd ehout mn as tn individual. Nonts dignity’
a6 en dndividual is from belng o pert.of o grand but fnporscnal
schamata of extstance.” o vhole astance tteclf de cyolis
ad An this eonso without ddreotion,

In Mugustine, tho cofmba hso & Mnesr dlrcotion ovidensed
through the oncesforwall appearancs of the Msmm doge Chrdat,
The God-Creator stands apart fyom Creation, having plven 4¢ being,
5 pihilo; Joving At mmd mpintaining o prodestinction for a1d

Loz, ¥yeran, pn..git.; po.678%;
21ad,, TI, 12,
%oey Cosdiror, Fho Jnakels

‘.’m‘p. 1%,
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ereation; the will of the Creator has taken the place of the
Divine Reason. Augustine implies that the Church fulfills the
intermediary velationship formerly held by the schemata of reasen
or even of state.i

Boethius attempts to free man from the structure by replacing
predestination vith foreknowledge.© Aquinas indicated that the
dignity of man is derived from natural law. The Renaissance
structures man as tho éenter of (reation, with an unconcerned,
cognitively drvelevant, self-centered, or sthically irreleovant
God as the first cause of Crestion.

inthar, on the other hand, is willing to discuss Aristotle’s
notion that the Prinme Mover is the gauge of Creation and to consider
Avercest ¢auses of .maman? But having stated that, Iuther indiecates
that he congiders Aubrose and Augustine to have given some rather
childish ddeas on the topless he sxpresses prefevence for
Jerome who maintains a complete silen¢e on the s&bﬁa@t,@ bocausges
#This work belongs to God Bimself, + » « It is God who has
separated these bodies in this manner and who governs and preserves

them,* Such a preation is beyond our undsrstending,” and is

Ysupra, p. 3.

Zsapra, pe 65.
3 e

Q )
dbdd., ps 28,

5@&51,0 s Do 30
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governed cimply by s Word and by Him alons. %He spoke and 4t
wag dones” It 4s horo that wo have s radicsl tuin in Luther on
the basis of which résponeibility in and for the world will be
asegned 8 new places’

In a seymon on Romans 11333+36, Inther agress that lmouledss
of God zap be dexived from ohgeryation and experdience, bub, ue

For the roason and wisdom of man may indoed; by the
axerciso of thelr own powers; aryive at the conclusion,
although fecbly that there mugt be only one ebemal,
divine Essence, which has created; which sustsins anﬁ
governs, all things + » » Thic 1g ¢ koowledgs s

which lovks at God fyrom without, secing Hum in I&s mﬁm
and govamment, Just 45 we look at the aexterior of a
vagtle or houss mmd from this form an opinion abont the
character of the Jord or houscholder. Bat a pxicoxd
hman wiedom hoe nevor yot boen oble $o conceivs what
M&swigbmmm. and what the nature of Hs internasl
GHSANCEe XD

Hor emn ornyone, bopddes those to whon 4t hao bsen rovesled
by the Holy Spirit, inow oF say anything definmitivo sbout
the Hature of the divine Bosence. St. Paul caye

(I Cor, 2111}t "ihat man nowoth the things of & man
save the gpirit of o man which 4e¢ in hin? Even s0 the
things of dod knowsth no man but the Spirit of Cod.®
Outwordly I may, of course, see what you ave dodugy but

I cannot see your intentions or thoughts. On the other
hand, you csrmot know what I am thinking unless, by word
or sign, I ensblo you to undepgtand it.

Much less can we sow and know what God is in Els own
seeret Bosenco untdl the Holy Spdrdt, wbo, as St. Pand
gayo at the cone place, “esarcheth 2 :% things, yos, the
devp things of God*® maala 1% !;a uE,

o S

Y3agea, vo. 10821,

Quated in Inthor en antholopy, {St. Iouss:
Concoydia mbhsbi%ae, N N ok
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contrast, in Christian Mmanism, God is at the beginning but is
not timeless. He d¢ at the beginning of finite things, not

infinite, Henes, humin activities in the world sre a necessary
predostined cooperation in the wrld with Gudi
Inther brings forward an even more significant concept when

he retalls the purposive notion of all ereation from New Testament
tholight. |

. Iuther' provides tho Copernican revolution in the Reformstion
by ‘Festating the sgeps
initial Christiin soncopt of the cosmos. - As we -have indicated,

motdf. He fools valled upen to %anefw £he

§h1s supposos & Mfroe® God of Creation who epeated the world 46

theo=centric, not ggosentric or anthropocentriel It is a self-
giving, not selfeloving God iho sreates and controls the world.
This concept, as weo shall indisate in a momeént, becomes
eentral, taking the place of the concept of the treator God and
his Yoausal® manifostation im the world, On the basis of this
religicus exporienses the "hidden® of God ié postulsted” which
in tum, gives rise to a.new axperience of human and divine realms
as utterly hoterogeneous.

“God creates the world out of nothing through the Son, whom

Tafra, pp. 114£F,
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Moses calls the %zd} Tuther rensws the concept of the world

a5 & pivbosive erestion of God. Ho resches th

from the givenness of the Poveélation by the VHoly Spirit." and

ks conclusion

not by season, God, he ‘says, is manifested through His Horks
and His Word, Whatever slss belengs essentizlly to the Divinty
carmot be grasped and undepstood, sich av being outelde time,
before the wordds ete,o

Iuther maintains that God wag insomprohensible bhefore the
eveation of the world, and now after ¢reation, He is within,
without, and above all eveaturesswand is still fneouprehensible.

The diffevence between ‘bhé ovigin of man and that of
eattle also p@ints to the imuortality of tho soul, of
which we havs previcusly spoken. Although the rdpzining
works of God ave perfect cbjsats of wonder and abe very
subline, this nevertheloss proves conclusively that man
45 the most autstmd:mg ereatures when God eycatos him,
He takes dounsel and anploys 2 new iamcac%\me. He does
not leave it to the earth to produce him, like the
an&mals and the tress, Bub He Himself shapes him
peprding to Bis image as if he were God's gartrxer and
one mha would enjoy Godfs rest, And so Adam is a

dead and inactive clod before he is formed by the Lord.
%od takes that elod and forms from it a m@gi; beautiful
oreature whick has & share in dmmortality.

God plans to control man, and man by divine cormission is to-

contrel the rest of creations Throughout man's entirve life, he

of revealed Sm:mledge.



110

dins in the "hand of God" by destiny.
ofpredestination” should be made adi

lardification

1o the whole notion of

ination &s transformed in sueh a way that a new concopt of
individual freedon aprises.

Luther stands midway betwéen the long Medieval discussions
sant

prédosti

eontroversiss for the niext number of years. He owss a debt to
Augustine, end to the Nomin

dists as wells UWAth Augustine, he

stressed the grace and glory of God and the bondage of the human

will apart from Godfs action in regard $o relationship with his

Creators Along with the nominalists, he emphasizes the individual
Inther says that in relation to tho things bele

has freedom of will, But in the matters that porte

ortain o God
and are above many no humen being has a free willj he is "indeed
like elay dn the hand of a potiey, in o state of merely passive
potentiality, not active peten%ialit}’."i

Iuther is here concerned with the later schoolmen for the

#gebtor to r;@badya@z {A scholastie phrase which he quotes twice
in the sermons on Homans.) He has the Occamist's distyust of
secondary ¢auses, and is above all concerned about the unchange

ableness of God in relation to His divine promises. Any real act.

upras Pe 60,4
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of love man doss for God mist be free and m&e@nﬁi‘aﬁned; and this is
possible as Luther sees it only when the mn has been se‘b free
by God*s aetion. By “passive petent&aiity,“ he _a;_‘ .‘

Ahet the only possibility of upward movement of man iL ¢s in what
can be done Lo him rather than anything that ean be done.
1 that in his younger days Iuther

taught double. predestination (man is predestined to be either

$mil Brunner has obgerved

fsaved® oy Mdammed®); later giving it wpe Wo will consider
the setting for this coneept in the next seet!
under: the title "luther and Mysticfem." Iet us first summay

on of. this chepter

merige
Luthers eontribution to the Reasissande concept of the Mworldh.
or "God and Creation.®

The Morld® in which the individusl was st as conselved

by Luther was & world crdated as a voluntary act of will by 2 Ged

&

with a loving purposes

Z ghould believe that I am Godts dresture that he has
gﬁ.ven to me bodys soul, good eyes, reason, a good wife,
¢ PNy ﬁelds v + «.he has given % me tho four
elements o % » my 3ife, my five senses ¢ . o3

Created by God, according to Imther, the entire world is

shévefore responsible to Himi As & consaquences. the individuel §s...

T e

Zoms) Brunner, The Chidstian Doctrine ng (Westminster Press,

1959), Pe 168.

Sjohn m‘llinbexger, ‘Maz't'? m%her {(Garden City, N.J .t Doubleday
mé Coes .;ano, 3.%1), Ppt 2@&?0 )
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free to accept all creation as his rightful domain to rule,
ineluding many sreas previously considered inferiox, and therefore
unavalleble for use or development by man., Matter, sex, and
reason are quite proper for man's use. The metaphysical monism
or & ¢osmos which is either God or created by God finds the
entiro %porid" of the inddvidual larger then that of the Hellenists
who deprecated matier; and is more inclusive than fugustine, aleng
with the monastics wao ¢onsidered the body and sex, as wnder
suspiciony likewise more intelleotual freedom than tho Medieval
world tendency which did not encourage the full use of veason.:
Inthor 1s erguing as followst

By assigning responsibiiity to God for the wey in which the
world is constituted in and for man, a frecdom acecrues to men, In
the first place, he is freed from the burden of responsibility
for how and why the world is the way it 1s. In the second place,
removal of this rospongibility discloses a whole realm, a field
in which he ¢oan act. That isg, by shifting responsibility to God,
Inther affivme the theorstiecal necessity of predestination, the
full sense of which s only acknowledged and actualizable at the
level of divine thinking and acltionwea level whioh totally escapes
man go far as he ¢onceives "Being in the world® as the fundamental
sense determining his existence as an individual, Iuther thus
shifts the responsibility for the manner in which (or how) the

i'(a‘f. Supra, p. 49, lines 13ff,
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world is to God and thus allevistes, as 4t werse, the burden of the
presence of God in the world,

One of the conssquences of this shift in vesponsibility is
that Divine and human orders become vadically hoterogeneonsesa £act
‘we shall consider later on in discussing luther®s pejaction of the
f¢ausal reference™ to God fmplicit in the mwan éémain.l Hetey lot
us observe that ones the heterogenity of the twe orders is
established betwesn predestination and human freedom, thé Divine
order remains a mystery, witile the human order remains intelligible
and subject to the workings of mm. In this sanse, God, as it
were, has left the world to man, end so far as the individual is
concernedy God's plan cannot be superinmposed on the human
domainesi.e., there 4s no longer that (theologival) causal
isomorphism necessery for sadh smperimposition, for fhe world is
no longer apprehonded as %effoct® of a Meause® which transaends it
Froedom of the conecrete, mundane individusl does not encounter
predestination, sinee i1t is of 2 totally different order.

1o be sure, predestination is a theologieal construet which
is unavoidsble on the basis of a certdin roligious (mystical)
expsrience, namely, the experlence of Uod's responsibility for
the world, Yet, it has as a consequencs, individuasl freedom in the
world. The tension between the twd esperienses-~predestination,.

'ngo ”&}Pﬁg pe 92844 IE06, 107 and see _I__T}_-fzg,, Ppe 120£,
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froedomeeis resolved by Lubhier in an mgmousmy He introduces

transformed notion of Grace, an Yexistential,® not Meausal,®
reforence to the presence of God among the ’fa&:bm?ul.i

From the view just stated, it follows that since all of the
properties of the world are ecrested by, and retain their deperdence
on; the loving YGreator-God,” none of them limit the individusl,
Man's dignity or individuality is not dependent upon the asutencss
of kis sonses, the amount of his rationality, his personal
viduals, His unique
froedom i to be subject alone o the loving Creator.

The %world" 6r context of Imtherts individual, so far as he
is one of the faithful, extends beyond the limits of this life
into full realization in relationship to Geds

limitations,; mor the authowity of other indi

I belisveo that Jesus Christ; tho true Son of God has
beoome niy Iorde « « » For after we had been crested, the
devil deveived ws and became our lords But now Chyist
fress us from death, the devil, and siny and gives us
righteousmess, life, falth, power, salvation, dnd whsdom,

Inther contended that this velationship was 2 completely free
ZiLft given by the God who hed first created m

For Iuther, the emtire cosms including scoess to the
Craator Himseaf was availabla to. the cﬁl&im” of man, The way in .

1A similar, but by no means identﬁ.eal, view is dascussed
spbie

by George Gusdorf, ba sigpification humeind de la libertd, Puejol,
PQuS, 1962) P szf- '

Zpillinberger, op. gibes pe 210,
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whieh this was te be realised by the iadividual was throwgh
weane whioh were simdlar and yet quite different Lren the Neoe
platenist and Arishetelisn methods, or even a coubinmation of the
twe. Iather’s uitimste epistemolagy depmnds su a unique
Mystielsm, viich fully aetunlizes the self-giving of Ged. Ue
shell examine $his 3n Ity historiesnl covbext in the paxt sectien.

Inther's Mysticim.

1, Keoeplabtonic Mysticism

he conedituiive elasml in mystisism 1s the lumediscy of
eontact with deity, Yareugh ivwr experienss, vithout the mediation
of reascning. They nystieism of Pletinus has thves sigaificant
charweberistiest (1) 4% is an asoending soquisitive wystioism;
(2) 4% i3 an inbellestunl wystiedsm; and (3) Lt 26 & parsenadity
ahserbing wystieimm.

In answer %o the old preblen, "how Lyvox the Ons, baing
sech as we have deseribed Min, mmything whatever has substance,
instead of the One abiding by Rimself," Matimus repliest

Ist us call wpen Ged Himself bHefore ws s snswer-pet

with uttarsd werds; ut stietehing ferth sur sould in

prayer to Min for this iz the only way in whieh we ean
pony, alens to Rim whe is slone: Ve mast, tha, gese
upon Mim in ﬁm:tmnp-notuc, as in a Somple, delng
as ¥o i3 by Hmpelf, s¥iil and beyend 21l ¥hings.

Brerything that meves mixt have an ebjeet towerd whieh ib
noves. Bt the ane has e such object; cmsequently

X8 sk ack AMRAE JeTemmt o Biae - o o Lot us ned
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think of production in timo, when we speak of things

ctomal . » « 4t had its being without Hig assenting

or willing or being moved in anemise . e .i

In the mysticizm of Flotdmms, there is an attem;ﬁ 0
schieve intultive knowledge by s mystical union with the One.
This is typleally Hellenie with the aequisitive dndividual secking
nowledge or the Divine ides in an sgocentrie "wrid,* It is
what 4s called Waoting! mystieism, wherein the individual sasks
contact with the deity in spontaneous performance, This is
different from a “roacting® mysticism, in which the action of the
individoal ie an action in response. In the mysticlsm of Flotinmus,

wo have acting mysticism.

Flotinus states that the One has no objeot, and we must not
assort movement of the One. He also states that the only objoet
of the Nous is the One. It 43 an ascending mysticism based on
the aecquisitiveness of the Wlower® form. The motive is ogo=
cembrie, and is to be fulfilled in & higher form.

There ave illustrations of thie in the mogleal mysticlsm in
the Greek Mystery roligions: The beldever attains, by means of
infitiation, union with divinity, and thereby becomes a partaker
in the immortality for which he yearns. Through these sacraments,
he seases to be a natural man and is born again into a higher
state of being. When the concepliion of the wniverssl is reached,
the resultant mysticism becomes widened, deepened, and purified.

*Ineades 5. 14 6.



117

The entrancs into the super-sarthly and eteynal takes place
through the act of thinidng. Nous radses ibeolf above the
g:;:mmn of the seuses which makes it regard itself es in

‘. ‘ban&agte to the preéeaz% difewwto the sarthly and wparal. The
individual becomes ghgorbed into the one in mystical union, The
rosult ic that, while the individual is freed from transeience,

2 dngustinlian Mysticism

The Nominaldists carsied the unjon with God back to the
eoncept of a personality destroying mysticism with the union of
the individual will with God a5 & goal and accomplishment of the
mystical experience, While this was an attempt to liberate the
individual from the ldmits of reason, it gnds in the complete
dogs of individuality as in the Neo=platonist mysticism.

It 45 not hard then $o understand the sense in which
Cusanus speaks of the gbhadrption of vhheindividaal}
‘means by this what he 1iterally says, then, he ends with the
loss of individuality.

Augustine was fanilisy with both the Nep-platonist mysticlsm

If Cusanus

and the Peuline mysticism, He finds the same conoept of self«love
which Ficino found dn Neo-Platonism, and he jJoins the Ereg of the
Negwplatonists with the Agape motif of Paul o oreate the Cavitas

Lounra, p. 90,



148

concept which became the basis of Medieval thought. In the
Do givitate Del, when tracing the opposition between the kingdom of
God and the kingdom of men, Mugustine stresses emphatically that
self~love is the reot of all evil, But ho them notes that fhis
zofers enly to o "false® self-love seeitng Sts satisfaction in
“something other than God, in things Semporal and transient. Thus
Mugustine accepts self-love vhen flfilled in God, rathier than in
things of the warl&.i

Aceording to A;xgustine {and Aquinas also), man has the
possibility of Yiove to God" and can ggeend to the presence of God, 2
The Areopagite went so far as to say that the Jros vwas more
divine than the Agggg;g Neowplatondsm seams to be the one
philosophic sohool whieh Augustine does net leave hehind.
Angustine's mysticism is one in which the efforts of the individual
bring hin into relationship with the deity.’ Angustine’s
mystieism then has the olements of an ascending ansbatic mysticiem,
as was true of Flotimus,

In contradiction to Flotinus, Augustine holds that

inddviduality is not lost in the mysticsl experience, for. the.
5

distinotion between God and man remains,

2Tvid., p. 705.
3Tbad.s pe 413,

l;w” V, 106,
%m@k; 23518 Q&Q, Pe 106,
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3¢ lutherts Mysticism
Luther's mysticism is in contrast to Medieval Neowplatoniszed
tradition a doscending, selfegiving, porsonaldty=affirming mysticism.
To understend Intherks mysticism and its uniqueness in the Medieval
period as well as the resulting conlribution to individuality 4is
to first discover his concept of .Ged.

45 we have indicated above (pp. 112ff.), As He is in His
own nature and majesty, God is not knoweble to man. God as shown
in His Word (in which He chooses to reveal Himself) and God as
He i3 in His Majosty are two quite different things: God has an
inserutable will which is not knmown to man:

The Diatribe is deceived by iis ovm ignoranee in that

it makes no distinction between God preached and God

hidden, that is, belween the Word of God and God Himself

s + o Wo mugt keep in view His Word and leave alone His

ingerutsble willi for it is by His Word, and not by His

inserutable will that we mist be guided.

In any cese who can direct himself sceording to a will

that is insecrutable and incomprehensible? It is enough to .

know that there is in God an inscrutsble will; what, why,

and within what Mmits it wills, it s whclly unlawful o

inquire, or wisk o know or be co?cemed about, or touch

uponj we may -only fear end adorel”

Inther then says that God is unknowable except through His
Word, by which he means His Agape, shown in the incarnation ef
Jesus Christ. Thus in Jpther as in Paul, there is no M

only Christomstislan. God is bothé....m.;amg?and dous

1Cfo muenberger' )220 &_&3) P 1910

2God imown as he peveals himseli.
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The e&neept was mt ne‘w.

It wds not a mvel doctrine in Zu'&har*s day that there
was an incomprehensible vesidue of mystery in God. Aquinas

pacognized it. Ho can speak with some confidence soncemms
ing what cannot be said of dod, bBut aan give 1ittle

: positive dontent o the Godepioture, " Nominalism denies
evan this negative deseription and asseyts the total
‘incomprehensibity of God's nature and will. Mysticism
claims an indépendent knowledge of God, but derives %ts
knowledge 8¢ a lovel wheve all definitions dissolve.

‘fhe noton of Paus 2l

bsgonditus, the sssente of the utber
hetorogenity of the Divine and human realus, the legleal cone
éequgnéés-ﬂf : shifting Fosponsibility for the world to Gody has
a. fourwfold implication 2

&+ There is & béa;xz&ary‘ Iine betwoen the view of faith and

‘the yotional worldsvisws, Man gar

m aafs point of wiéws The ultimate relamon of man to
0allty and Belng belongs to the sphers of faith, not to the
sphere of knowledge.

God is the absolute point of veferences HGod is He for

Whose Will no cause oy ground may be lald down as its rule end

ST thing 48 on 2 lovel with it oy above it, but it
i
iﬁi}sﬁself tha mle '£¢;%~» all %&ﬁng‘s.“ R

1cmd who vmaxns hidden.

Zpsgar Ho Corleon, fhe Reintern hor (Philadelphias

m“'enb@rg Press, 19’@6)’ Pe i%".":;:";',; ~
S0f, Carlion, gn. giks pp. 147f.

!&T’Ci;llexlbe‘:gex‘, QE. K o; Pe 1'}?’90
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be The Deug sbsconditus guards against every anthropo-
centric~cudaemonistic way of thinking., It does not allow men to
seek to intorpret the ways of God from the viewpoint of his oum
interest. To arrive at this view would be satisfying to man, but
it would mean that humen standards had been applied to God.
Iuther is quoted as saying that if the divine character could
Justify itself before human standards, it would no lenger be
divine. God's responsibility and justification are inherent
to an order~form of reality utterly heterogeneous to the human
os The Deug abgconditus of the complete righteousness of
God, even when His dealings with man offey no grounds for the
assertion. We may not be able to discern this in the light of
nature or in the light of grace, but will find it clear 4n the
light of gloxys
By the light of nature, it is inexplicable that it should
be just for the good to be afflicted and the bed to ,
prosper; but the light of grace explaine it. By the light
of grace it is inexplicable + » « Both the light of
naturs and the light of grace here insist that the fault
Iies not in the wrelchedness of man, but in the injustice
of Gods « « « But the light of glory inslsts otherwise,
and will one day reveal God, t¢ whom alone belongs a

Judgment whose justice is incomprehensible, gs a God
whose justice is most righteous and evident,

Inther?s recourse to the "light of glwy“ seems to indicate

1&@@% V.A. XVIII, p. &&5 1&.
2pilienbergers gpe cibis Do 202,
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how firmly he is trying to hold to & qualitatively defined pieture
of God. This 4s in diveet antithesis to nominglism at this.
point, God is not a naked power. Inther is holding fast to the
faith that God is lovey in the fape of all the evidenco to the
contrary that human experdence and world history offer.

The sovereignty and self-determined righteousness of God as
theological framework: 4t is to be & gonf

tus must be seen in the framework of Iatherts cruclel
rt to the believer, It
is a confession that God can be trusbted, that Ho has 2 suve and
safe destiny for —— As it wore, even though man c¢anmot judge
God, man can judge social institutions including the Chuprchs
indeed, he can veform them sinee they are no longer conceived
simply as an imitating of the workdings of God, es & cooperating
with God's plan intelligible to men. The tension of this
manifestation of indfvidual freedom and God's predestination is
alleviated precisely in end through the comfort of confession.

d. In the final analysis, the unfathomablensss of God is
not a vesidue left unrevesled. It is the mgvelation itself which
is unfethomable. The real mystery is that God extends Himself

to man, Inther doss not doubt that God is Agape, but the fact that
He is Agapo 4s itself incomprehensible. Faith in the revealed God
and the hidden God doos not stand in opposition to one another.

The mystery doos not yecede as the reveletion betomes clearer..

ino m«, pe xxviii.
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Contrarily, the more God reveals His love, the more incomprew
hensible it is seen to be; the mors intense the corrslative
experience of human freedomn,
The fact is that the God who is the Jwus sbsco
choose to reveal Himself in love to the individual:
Furthermore, I have the comfortable eertainty that X
please God, not by veason of the merit of my works, but
by reason of Mis merciful favour promissd to me; so
that 1f I work too little, or badly, He does not impute

it to me, but with fatherly compassion pawdons me and
makes me better.l

itug does

The mysticsl experience of Inther 4s thus a degoond:

mysticlany in which the One ¢omes dgun t¢ show Himself, Iuther
speaks of his mystieal experience on whish he bases this coneept.

Ged took pity on me and I saw the inner comnection betwewn
the two phrases, "'fhe Jjustice of God is revealed in the
Gospel® and PThe just shall live by faith.® Then I began
to understand that this “Wjustice of God's is the righteouss
ness by which the just men lives through the fres gift

of God. that is Moy faith¥; and that the justice

bovealed in the Gospel® is the passive justice of God

by which he tokes pity on us and Justifies ws by our

fadth, as it 1s written "the just shall live by faith.¥

Thereupon I £elt as if I had besen born again and hed
entered pavadise through wideeopen gates: Immediately
the whole scripture took on a now mweaning for me, « « »
Whereas the expression "justice of God" hed filled me
with all the more love. And so this verse of Paul's
became in trath the gate of Paradise for we.?

11_1)&0 'Y pp. iggﬁ‘.

ZBoehmers Rosd to Reformation (Philadelphiar Mahlenberg Press,
1946), p. 131,
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It 4s important to note that it is 2 descending mysticism and
also a pergonalityeaffzwdne mysticism. The individual is nok
absorbed or united with the Ones Rathér the individual is "born
again® wAth new understanding and, as Inther lator points out,
this is gommupion with God, not upion with God.

It 15 the Pous revelatus that solves for Imther the tension
betwoen nosrness and distance, betwsen predostination and fresdom.

Classical and Medieval mysticism speak of the nearmess of
God and regard the zbsance of receptivity on tho pert of man as
the only hindrance to a complete union belween man and God.

In that union the individual is absorbed into the ALl of divine
Being. There is little room for divine trenscendenco. Realism
and nominalism stress the distance betwoen man and Gode They
meeot only through the Church and the means of grace over vwhich the
Chureh rules.

lnther 2s did Panl preserves both the lmmanence and
transcendence of God, antithetiecally to the nominalists. Man does
not experdence the naked powsr of God but God's love., Iuther
strosses the neamess of God at loast as much as the mystles: °If
I have sinned, ond o1l his is mine and a1l mine is his,"t and
Hence all of us who believe in Christ are priests and kings
in Chrigt. 2 Luther continues spoaking of this relationship in

1nillembarger, one gites s 61.
ZMOQ Pe 630
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Exeodom of g Chrigtian

We conclude, therefors, that a Christian lives not in

himself, but in Christ and in bis neighber. Otherwise he

is not a Christian. He lives in Christ through faith,

in his nelghbor through love. By faith be is caught up

beyond himself inte God. By love he descends beneath

himself into his neighbor. Yot ke always remains in

God and 4in his love, as Christ says in Jom I (151),

Yruly, trulys I say to you, you will seo heaven opened,

and the angels of God ascending and descending upon the

Son of gan," i

In spite of this stress on the onomess of man and tfoé in and
through Christ, the human and the divine aro never allowed to
melt together as in wnlon-mysticism, The Fellowship is one in
which individuality is affirmed; In other words, according to’
Iuther, the veligious experience, and its inevitebls positing
of predestination, entalls the sorrelative experience of
individual froedom in the world,

The notion of 3 Yhidden God" gusrantees human freedom;
buman frosdom, in turm guerantess the mystery of predostination.
For the feithful, bumen freedom points to the mystery so far as
faith experiences Grace. The consclousness of the differmice
between man and God is sharpened by the mystical experience. Inther
asserts both the nearness of God and the distence from:Him without
any sense of conflict belween the two.

s 1s possible for Iuther bscause he stresges the aspset

lnag,, p. 80.
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of a God in terms of metophysics, finite and infinite. In this
situation, either contast betwesn them becomes impossible, op

the infinite swallows up tho findte, When the distanes is conceived
qualitatively dn terms 6f love (Agaps), the same quality which
lifts God far above man and ereates distance botween them is

also the quality which accounts for God's ¢omminieecreating
aetivity: The individual is reached through Agape, and finds
himgelf through the Chrvdst-mysticism participating in the

Godenysticism,

ing it in Flotinus,
initiates aotion and

It ig not an acting mystieism as we .

the individusl reacts.
The individual finds that he is free in relation %o God
and a world purposefully created for him. While the Stole is

free “yrom® the world, Inther maintains that the individual 4s

£ree “for® the worldw-i.e.; to the world., The concept was
Pauline, but the presentation of the concept in the Reformation
was Luthor's. Hepve the pure idea of the Asape breaks through the
Iros end Capitas of the Hellende and Medieval thought.

This has significant implications eoncerning the nature and

destiny of man,

¢»  Martin Luther and the concept of the individusl: as
seen in rolationship to his "world%s as 2 rational being;
and as having corporeal exdstence.
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A% the very beginning, 1t wes stated that any inquiry in
himazt Liborty 48, in offset, ab the same time an inquiry into
the nature of the context in whieh it decursseiies, into the

meaning of the world, Human freedom and the world are strietly

ecorvelative in

udries. With respect to the formers it ds
Amportant to tonsider, first, men's genealogical descent or ascent,
and second, his value in the sight of Godw=i.c., the place he
eup;és in the divine plan of the world,” |

The histoxy of this correlative problem shows successive
transformations, end nevértheless, continuations of the problems

of man and the worlds In the be

y of the thesisy 2 systematic
aﬁ’éempt is made to show thisg.

{ne of the bagie transformations can be formulated as
followst The question of pative besomes 2 question of &e_%z;ag
dpuation of this %ransformaﬁian from Medievalists into

edwt by a tripleepronged attack on the synthesis
3

by buma

anisms mysticism, and nominalism.
@}; a word, in what does this transformation and continuation

c@asigﬁ'g_ Formlating 4% from the side of Inther, we can say the

followingt Previous accounts refer the world back to produetion

*Supra, pp. 141,
?'Sagra, pp. 27f.

3the continuation into Iuther is itself discussed expresslys
ppe 107, 132ff,
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(s.gss to a demiurge) or even to creation ex pihilowwand the world
4s tho context in which human liberty is to be studled. With
Lather, this whole structure of referral is radieally changed.
The veferral back to an artisan, producer or oreator is, taking
the torm wldely, a "eansal" referralwei,e., a "causal® relation
of some kind or other. m’ms? many the individual, is linked to
the world and its origin in a "causal® waywee.gs, 2 case in point
belng Augustinian predestination, or even neo~Flatonic absorption
into the One, just to mention only two facets of this "causall
reforrals

&s a consequence, the origin possesses a perfection lack to
the world, subordinated to.it. This subordination takes many forms,
but essentially it consists oft (1) total dependence of the
world on Gody or a cosmice force and, {2) the workdngs of the
world as cooperative imitation of the worklngs of a divine realm..
The various attempts to understand individual freedom have been
understood in this frameworks 4 good case is Gusanusi who goes
about as far ag one can within this framework in affirming
individual froedom while still postulatdng a creatorGody who is
the Cause of everything.

In contradistinction, lnther significently and radleally
overcomes this "causality® with his concept of a "self-giving" world.

1
Supra, p. 101,
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disregarding the producer or crostomGod by foeusing attention
on dgape and tho lilke; and hore (lod bovomes "hidden,' the world
devolving vn man as for hin.

It is here that Iutheor contributes to a new contept of
the world, disregarding, oven overcoming the Moausal® referral
to & producer or weat,or.i Correlatively, wo have a now concept
of the individuals man acquires a new functional significance
within the whole. Indesd, the very elimination of "oaussgl®
reforral demands that the individual be concsivad in a funetional,
rathor than "eausal® velation to the world and God. The old
relation of part (man, individusl, offect) to the whole (world,
producer or oreator-God, cause) falls apart. The functional
significance tranaforms and bestows on man a new freodon.

The Gestalt theory may be suggestive in illustrating luther's
notion of man. Gestali's theory rejects traditlonal attempis to
"paduce¥ the whole to its parts, nor does it adwweate that the
whole 4s prior in regard to the parts:

Gestalt theory replaces the traditional congeption of

parts end wholes in terns of elements by & functionslistic

conception. Parts are defined as congtituents or

Wiholewparts.? They sre conceived of as essentially

detormined and qualified by functional signifisance which

they have with respect to each othor and, hence, for the
whole of the Gestalteectexture into which they are

integrated. The whols is accordingly conaldered as the
equilibrated and balanced cosxistence of its functional .

i i
Infra, pp. 132ff,



130

perts in thelr thoroughgoing iﬁteﬁépénﬁmce.i

As a consequence also of thée functional coneept of the
world, or the contexture as & whole, eath Muman iz Yeonceived of
as essentlally dotermined end qualified by the functional signifie
eance which they have with yospeet to each other, and hence, for
the whole of ‘c.herﬁea;tdlta—wnﬁexb{zre into which they ave integrated,"
which we call, with Inther, a ‘*seif-vgiving*’ world.

As indicated above, powson, loves bodyy soul, efce, all
bécome form qualitiesswi.e., all the contexture of this gelfw
giving world., This Yselfwgiving® world is the key concept to
Intherts contribution to the freedom of the individual., Gathering
up all the anthropologieal statenents and sétting them in order
to constriet an anthropology according to Iuther is therofore
misleading, if this basio premise is miseing, namely, that man
oan bo understood only in respect to a self-giving world {(for
Inther, this was God).

As this point, the differemce belueen the Renalssance and
the Refermation is evident, MHoffding has meintained that the
Reformation is the spplication of the thought of the Renalssance
to religion.a He indicates that in the process man's imner
pcmers wore freed from artificial farms, and &1l othex areas of .

Laron Gurmidtsch, g% Fleld of Conselousness (Pittsburgh:
Duquesne Univ, Press, 1 s DD+ 1!48ff’

2
%’ Pe 96f .
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human 1ife became affected,
Cassirer ciltes Varburg in his work on Inther to indiecate
the astrelosies? ideon in the 2enaissences
wo are in the age of rouste ‘The moden sclentist tries to
cxzve out en intellectusl reals for reflecuion botwesn

hiumgelf and the objecte-a realu Iocated o wvhiore batysen
aacleal preotice aud comwlegieal matic xllecc. Athens oncs

i

aredn wants o he frec o 1 Alexandrin,”
The natural philosophy of the Renaissance had triod to find
cead foundation and justification of maglc. liagic,

he exploins, assumes that subject and object were ordginally
ong, and thet on the baslis of the identily of subjoot and object,
the Bpo =t jscis nature not only to its Antellect but also to
its wi1l,”

subjeot and object exist in a spatial relationsidp with
mtual and continuous interaction, ien, the Igo, appears to
the world at once as the emsclesing and the enclosed with both
aspects exprossing his relationship to the cosmos. According to
Cagsirer, the predicates fommerly applying to v v iine's God
are nov equslly assignable to the humsn sou:‘..:""

The Ioformation restated the Augustinian proposition that
not ‘mature’ but God was the center of exictence. ilan, as the

8 Leaps 109

“i'e Joides Do 1914
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Renalssance had said, was the center of the focus in the Created
world, Bul this was true, not bocause of & God who was for him.

Man was the center of the sensate world eccording to the
Reformation, but he conld not be the tentor o himself, as an
Hga.

The ontological prineiple wmight be stated, Man is fmmediately
aware of something wnconditdonal which g the prius of the separation
and interaction of subject and objeot, not only theuretically,
but actually. This prius or other doos not appear as a -Ygestalt¥
to be intulted but rather as a dynamic demand, The prins for
Iuther 46 God's Agape.

Inther goes back to the Augustinian conceplt agaln in a
Creation gx pihllo, purposive, and loving by a Sovereign Gods
The subjecteobject relationship is not spatial but ontologieal,
for God has created spsce and time along with the rest of His
creation. fiod knows Kaings, or svantetime, while man is limdted
to ghyonos, or the timeeofecreated-things, éxcept as he is in
rolation to the Soverelgn God.

It 48 in thls senso that man, body, soul, end spixdt belong
in rolation to God, and the various aspects or members perfom a
funotional role 4n appréciating and fulfilling thé relationship
to the Soverelgn and the rest of creation,

Thus, Iuther goes beyond the subjeoteobiect approach of both
the nominelists and realists, Being is in neither the individual
nor the universal as sensate or logically derdived; 4% ds the
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essence and existencoe of ‘both,

Iuthér begins his ontology vith God es does Augustine, hut
in an ontology free from pra&esﬁmtim.l The God whe initiates
‘the World, Time, and relationship, also is a loving God (4gave).

Tho individusl in rélationship to this sgape world then is
froa to use each of these created and given aspects of existence.
He duos not noed to use then even for gelfvfulfiliment, for this
toe has been a gift (Justification by feith),

What was required for selferesiization in Augustine's
Citxdtas of effort end abilitles can sow be used freely toward the
service of £ollow men, H. Rlchaxd Fishuhr seys thats:

Inther wnderatond that the gelf could not conquer solf-

love, but that it wis conquéered when the 861f found ite

gecurdty &n God, was delivered from anxiaty end thus sot
free to seyve the neighbor self-sforgetﬁxlly

The dynamdeeselfegiving=vorld of Lother posits an individusl
with the final freedom, namély, freedom from himself. The "Porson®
of God gives Lutherts individnual relationship not to s schemé or’
herapchy but another Persons This provides the poseibility of

personality.
3‘&mg_é‘ ¥y pe 104,
2

H. Richard Miebuhr, Christ and Cuiture (few Yorks Harper &
Row Torchbook 3s 1956), pps 1741,



CHAPTER VII
SUIRMARY

As we have indicated in the intioduction and leter
demsnstrated, any inquiry inte the froddom 6f the dnddvidual s at
the samo time an Anquiry into the natures 6f the context in which the
froedon ocours: Inther's contribution to the concept of individual
Uborty 1o found An his presentation of the nature of the contaxt.

In chapter I through V, we notod in detoll the ways in
which the individual was placed or econsidered in & cosmological
csusal view that severely or altbgether limited individual Mberty:’

Lnther's eontributions which are signdficent may be
summerdily formmlated in threo construocts of context which be
introducos to the Rinalssance world.

e The individual is freed from the cosmologleal causal
‘context by introducing the individu
cosmos ub rather of & “Free® or Creatorelods In vesintroducing
the concept of an ox pihdle crestion Inther hae presented the
possibility of an individual with freedom. An Andividosl who is
subjost to a hgher power which is not {tself free earmot heve
freedom regardless of the pelationship between the two entities, .

. not a5 & ereation of the

| v 19420 m39; K, 55, SesBs 61, 62, 69, 77
&, o2, %ﬁkég?o PP 3 D301 N, 55, 57583 61, 62, 69, 73,
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Thms the Aristotelian God who is Rinmself the end result of a
systen of natural Lew finds 1€ dnpossible to great s frecdom
which ie not Hs to give. luther's construct 0% & tod vho 15
pa'iom' w aréatzm aad not a subjest mﬂdes ﬁze initial mse
for the free tndtvidusd.t

24 The Mﬁm is at liberty m&htn the context of the
Cweatamd by the estamishm&b of tha o mhs of the lmman
and the mvina ‘:‘.‘he m orders are utterly he%mgmms, and
therefore the Mﬁm is not bem& »'Xth:n a thwhgimwemai
icomorphiden by the Creator Gods ‘Bhia provadas an mﬁm
frosdom whdch does not demand that the individusl ‘maa’i;is
context, | | |

Inther?s denand for the utter heterogenstty between the
dévine and hunen resl 45 the next significant conctruct of
frondon of the indiﬁdnal fbr ﬁ:ts assorte that the indiv&&aal E.B
not only m from. tha camlcg&ca& caugal gontext m te algo
fz-ea £rom demanding othar than Inmm z’madam.

Finauy, tha Mﬂ&aal acwrdiag t-o mthew aetnauzss

his fraeéom&nqmbawthat hebewmsmmtmlyfm

mﬁh&'a epietemolag&eal appzvaeh m tha mmy of the

mamwwmm:korawmmmmm

"‘:Mé’ pps 1278,
Soumen poe 1122
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Freedor nok & cuvta e
Wtimats m“'1. % of the ir '
individual, end .{:cj,

individual mage of e o m suggests ﬁa& m&m eon»
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