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INTRODUCTION
~ Ko Indian tribe of the United States professed such
randy willingness to ac@cpt the Ghrisuian faith aa;did the
Flathead Indians of Mbntaua.” There is 11ttle reason to d&aht
that the famod Indinn delngatiena to St. Louis during the |

' uyaars 1831 to 1339 aansintod etxrluthead and Ean Perce Indi&na, :fﬁ
saekiag bha bearers of the Ghristian dagma‘l ﬁgtivf *ﬁ__;» L

to laarn Bhristianity 1s a rara phenﬁmencn anang %he - _iigi',_

tribes af the Hniﬁgﬁ States, Fer this very raaa@n, tha Flatm

head pruacnt a unique prehlem to the students or primit ty

_ religion, and an 1nﬁareating anemaly to the stu&aatsgafl :

’acculturatian. o
iéculcuracian 1: a rglativnly racent tarm. It~h&é o

not been 1ﬂcorporated in the foor& dictionary._ However,’ 

. the 1940 Pank ‘and ﬁagnaﬁ&s dict&onary centains tha umré.

‘Three distinguished anthragplagians, Rcdriela, Linton, andV'J

Harstpvita, 1935, develaped the rellouing fbrmulatien* |

| Aeculturauion ‘comprehends those phenomena which .

'result when groups of individuals having different

gultures come into continuous first-hand contact,
u&th subsequent ehangua in the ar&gimal patterna o£

1ﬂ. M. Ghittenéan and A. r. Riahardson,




~either or both graups.2
Under this definibian, acenlﬁuratian ia to be dis-

tinguished from gulture-change, of which it is just
one aspect, and assimilation, which is at times a
phase of acculturation. It is also to be differ-
entiated from diffusion, which, while occurring in
all instances of accu tﬂratien, is not only a phe~
nomenon which frequently takes place witheut the
occurrence of the types of contact between peoples

specified in the definition above, but also consti-
tgtesBiny one aspect of the process of aceultura-
tion.

fhe subjeect af this atuay is the extent to which ,
iﬂchristianity ‘has diaplaced native Flathead religieun ‘doG.
g . 113f5 »

| trines, rites, "

, The results of the study may be of some valﬁé to

'stuﬂunts of acculturatien because of the differenes in

* approach to christianity by the Flathead as ceﬁpared to

usual rasponae that white missionaries euatomarily received

among most Amariean Indian tribea. ﬁhils the ‘Flathead re~

. cedived their Jasuit teachers with- apan a&ma, other tribes

| reacted balligerantly against thg Ghristians. Thase are
 typlified hy~eha Indians of Isleta puebla.# or still another

| geaaraiined type wnra the Nask&pi uﬁb accepte& Christian ,

“ belief uithqutvskaptiaian, but glap vithous.pnrﬁieularly‘de~

aﬂdA 2R.5ﬁgmtg:1d R; kigagn, ani Ml J. Harskoviga, "Mem~
orapdum on the udy of Aceulturation egicgg tggegagg
m Mﬁ; 333%9, Janr‘*MQh; ?&35.’

3Loc. ¢ elt. (footnate) .

| bprank G. Speek, Na
Oklahoma Praaﬁ. 1935}, p.'f“”

y. {Norman: University of



3
airing it,s To them, acceptance was tge easiest course of
action. |

It may have been noticed that Christianity has been
equated with religion., Indeed, the title of this study would
remain unchanged if the word "Christian" were to replace the
word "Religion." This is explained by the fact that this
study is concerned with the results stemming from "c¢ontin.
uous first-hand contact.” Since the history of aonbaaté
between other religions, primitive or modern, with Flathead
religion is practically unknown, the problem automatically
limits itself to the Christian acculturation of the Flathead
Indians.

The problem of the religious acculturation of the
Flathead Indians will be dealt with historically and ethno-
logically. First of all, a picture of Flathead religion
before the arrival of any bearers of the Christian dogma
will be attempted. Then sach group--Iroquois, trappers, mis-
sionaries, white settlers, and government--will be discussed
and it'wiil be shown how much influence each of these groups
had in changing the religious beliefs of the Flathead from
their primitive religion to Christianity. Much of the data
concerning pre-white religion and concerning present beliefs

were obtained through personal interviews with the Flathead

5Elsie Clews Parsons, Pueble Indian Rel ion, 2 Vol,
{Chicago: University of ﬁhién Press , 1939 'y p: 924, ’
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I:;diaﬁs and by personal ebaer;at.ien of the author. The con-
v‘c‘lusian will recapitulsie’ tlia changes and iack of aignifimmi
changes in the ?hthaad religion as 1t is taday; and it will
summarige the effect of Ghriatianity in ?lathmd culture.

[T



CHAPTER I
ngmmjwsmmﬁr 'm) m‘rﬁomm amnx m‘.,o |

The cagnalegy of the Fiathoad Indiana is largely lesﬁ

| thraagh the uaeanueioun nsglant of it by 1i&arata ‘travelers

: et the aarly daya. That whiah ramains taday is atten cantra-
’diezory ané tragaonﬁary ﬂften, rlathead mythélogy haa been

- ef the story 1; Eurepe:n or Afriaan uhilé ;hs charaetera
'aeting ahe perts are the truditianai Indian p&ayers»-ﬂoyate,
Wolf, Rabbit, Baar, Baavar, -and mnltitudes of others. Teday,-

~ the Indians o&par&tn that nhieh 1: known as twaditlnn from

K J>1s suppoaedly
‘.?7?atiéu 9il§0i dbwh*zrem father to
son ﬁrbally and is thaughﬁ to; hw:e refer‘red to m establish-
ed fuct. {g&&hgwggi? on the other hand ‘is today aenaidersd

as & aall&eﬁian at atarita chiefly told for ampsement. Thd

that whiah 1: knovn ga mythelagy. <2~

“true; it raprosmtn

nasanpt&an harn 1; that n;thalesy was, bafaze tha imyaet ot
white cﬁituro, rasﬂrdtd as ;radition; that is, mytholagy'was
thaughﬁ of aa,&ggg_;

;fﬁoxnnala, tha Flatheada do not now
think at hoavcra aa a fallen raee of Indians, but there was

- a time uhcn they éid.6 Far gaather reasen, too, the mytholo-
gy ef the Iudians has becems obwumd. Without an integral

h 6&05& 3&:, i
Io!’k’ J‘ & JQ mr’

:%%Mw WW



b&sig éﬁ.uh1ch to hold their gtﬁfﬁbé bﬁg@ﬁher; the basiuIA“
geaafaliy having been daairaye& by the information of the
whites, the myths no longer eem#arm to any stand&rd. They
have become ebseurad and distorted. | ‘ e

, In thia paper, tko cusmﬁlagy ef the ?lathoad Inéiann
shall be. vagarded as their explanatian of the world, and tha
myths aaseaiataﬂ with the casaelogy shall be looked upon aa
a means of indaet:iuasinn, q msana which was: gyg,u&ed by
adults with eyniﬁai desibea Yo ereate a deludad ganeration,
but by adults who ragarﬂ«d ths%rknythalﬁgy as an eminently
aatiafaa%ery manner of axplaining,hhg natural and the super-
natural warlé. If the cosnalegy 0f the Flszheads before the
vhites came among them ia granted, then the mythalegy is a
logieal dovelapmant frnm the given premiaas, arrenaens though
they may b«. |

It ahauld also be aaié that ther« is so much vagueness
eanﬁe&ted with all thia prelitarate religien that it is ubterp
ly’imposaihln ue givy dafinite authenticated daaariptions,
anﬁ, in sumo caaan, nanirast eanbtadiéaians did not even
seem to baﬁhar tké Inﬂiens. As an axamplo of this, Mengarini,
when he h«ard ﬁhn Flg%hcad had enly one name for the sun and
the moon, uhich bhey thought were merely different phusos of
the same phanamanan, &nkad thsm

: + = o Whether thay rs&ll belleved the fable; and

they answersd that they ¢ id, not knowing better;
than I aako& them ,;;' &hay thmught uhan bhey ;&u




pOO aﬁ}the same time during the
rpriThny allaztarﬁné ﬁh ‘ﬁ at a&;iggggger in
e se, ldoked up, as though searg e gun

and nwaav’ﬁkihfjetaad in a eral laugh, and cov-
H ‘ { 8B *’M; md one 0: km’

Yy one sye across his fingers,
1 ’Js, and like ensugh
‘and remarked uhtﬁ

frrnl unman who exitted befars
v and 3 ;41f. She bore a son with-
joutvatsiataaee, ané.hik nﬁm&iﬂm“”&uotkan. This man uas the

eraaaﬂr or heavan, &arth, and. u1ﬁ¢gia¢. In scme'unnxﬁiainyd ,

| topa, fran whare hn eaul& sas¢htu paeple. But what he saw

he s ‘“;ijuhéaomakmwmbwwm
~‘ flood u@un %hn uarth.énd dmw!neé -averyone., He then creatad-
a aae@hd raea ar ptégie, yuice as nail as the first, but »I
', ner;lly ehcy wast amrae than the firsu generatien. so Anbtkan
 ,¢1:0 ﬁsa&ra\eﬂ tham, but theaq\ht‘ayeimated by firs. Tha
“; ‘agn uaa no bwttur, and Ameukan hraughv a paatin
vhign, #nd i _f:;s#in dantwayqia A fourth -

idians. of Oragen ete."
base of o ofk, I



would obey him, but they toe committed sins unto him, and
Ambtkan was filled with ﬁfath. At the moment he was about
to destroy them too, Skbméltén interceded with him on behalf
of mankind, and, in deference to his mother, Amdtkan re-
strained his action, and allowed the people to live, More-
over, he agreed with Skémelten never again to destroy what
he had created.s

It is permissible to use people and animals inter-
changeably when speaking of this early condition for

there was a time when all the animals and men were
alike, and the old men say they all talked togeth-
er. *he animals could lay off their skins and
feather like shirts, and go about like human beings.
Then came a time when men spoke different words, and
did not wear skins like the bear, the wolf, and the
eougar, or feathers like the eagle and the goose.

For some reason, the world was plunged into total
darkness during the time when animals and people were the
same. The people felt that the sun had been taken away be-
cause they were evil, Peeling that the task of relighting
the world rested with them, they called a council to decide
how to replace the sun., Coyote, trickster and transformer,
undertook the task and succeeded only slightly less than the
sun itself, but he also ﬁosaassad one gerious disadvantage.

Since animals could talk and since Coyote was in a position

8Ib4d., p. 81 et saa.

9$dward 8, Curtis, In Da .onc ;
Bdward 3. 8, 1 y8 of > Aga, (Yonkers-
on-Hudsen, New York, u’aridlﬁ%!}mmy, 32), P éiﬂ_



to see and hear evvéything tha:wpvntyéne diq'ar:aiiﬁ, hq ‘
knew the private lives of all the animals, and he was not
reticent about letting all the other animals know the g&aéiﬁ‘
Evemmny; Geyote, by his ‘;za-mmm, became the objeet -
of the pesople's vindictive anger. ?hey“tiad him to the
ground by his taii‘and pruvnntad him from aeting his role as
the sun. Gr&w offered to take Coyote's place, but he was 8o
black tbat he prﬁtié&d little light and ratirud in shame,
Amdtkan, sensing the plight of his paop&a, finally
‘relented, dﬁd»sant one of his sons, 3pakan{4 to act as sun.
Before assuming his position, Spakan{ wished to marry, and
,aftar refusals by people, 1nclud1ng the Flatheads, ovsntualw‘
1y uueaaaécd in narrying a Frog Girl. The paepla were en*‘
ragad at the tumsrity of the Frog Girl ané aama tarth te
kill har,kbut at aha moment they apprmaahed Bpakani at the
wish of hiaxwifc, &acandad into the aky. So nngry qu
Spakan{ with pﬁaplt that ho-aggor allowed them to see h&u
1e1uarly,‘anﬁ at ntght, when ha was the moon, he revualsd him»
self only with his frag wife attached to his ehack. o
; It was atatod before that Amdtkan had agrueﬁ nevur
"agnin to destroy hiz creations. Mengarini does net slneida;e
. on this, and canaequuntly the presence of evil i- not ex-
 plained. Teit, the whampzon Indi&h othnegruphar, hawavar,
. d1seovareﬁ the existence of "thc bad chiaf Amte'? fiha% sits

i ( !



10
at the bottom of the trae,“lc and is thus opposed to Ambtkan
who resides at the top of the tree or mountain . Amte'p
~according to Teit, "is mysterieus, and afton tries to harm
people, to blight the craps, and to make g&me and food
searca;”ll Kere,“ﬁhen; is the evil'prinaiple who acts as
Amdtkan's foil. o

Amte'p was not alane; in élase alliance with him
were wicked beings who formerly inhabited the earth. Still
existing as part of Amte'p's wicked assemblage are spirits

of the lakes, rivers, and mountains, and these spirits harm

people.
Coyote, the son of Amdtkan, is

Trickster par excellence of the Great Basin,
Plains, central Californian, and some Plateau and
Southwestern North American Indian groups; also,
for the majori@g of these tribes, creator and
culture hero. Usually, as a trickster, Coyote
is accompanied by a companion-~very often by
Wolf. . . . Both Coyote and his companion are
presented as behaving and talking like human
beings; sometimes they are represented as logk~
ing like men, at other times, like animals, Coy~-
ote's activities as a trickster--culture hero
almost always belong to the pre-human mythical
age, when animals lived and talked as people. .

. » The dual character of Ceyote--as the cul-
ture hero who releases impounded game, imparts
knowledge of arts and crafts, secures fire or

10James A. Teit, "The 8alishan Tribes of the Western

?lataaus,“ edited by Franz Boas, Forty-Fifth Annual Reggrg

he Bureau of American Ethng%ogg » 3, Government Print-
fi“e » Wa.—ﬁing‘bﬁn vy , P 333 .

Hige. git.




éay&ight or the uua, etc. and as a bullying 1i¢ant1ans,
gresdy, erotic, fumbling dupe,--is hard for Indian
B §:§§:§o§;°z£$§a%§:m?igrusalvm. and is frcqueatlykeam~ 
'; Trickster and tranafa?ner are uot mu@ually exeluaivo'
. roles for ﬁayata. Fer cxampie* he anted faaliahly in thc
first aeetimm af the myth w%arsin he 1icenti¢usly joinﬂd a’
» graup of daneing females, ﬁha .ncircled him anﬁ danecd hia
"inne the river where he drnun;é.v When ke was retnaei%ﬁted;w
;hg‘WQlf, he raturuad ta destroy thula‘ﬁaliaiona ¢haraetera(
1n the second section in tha role af eulture-hero. -
“ It uuuld be well to shata that the talas ef Geynte ,’
ara not gronptd,in any partiealar ‘#equence. There ia 8
vlaoaaly caanaetcd cyele, hiﬂg&ng ganarally on lsﬁaniana'
Por 1nstanaa, tharo is a taquauce devated to Geyetw's trips-
frua.ﬁpakanu Falls tn the bntfalo country. Nona ef th& indi-
. vidual atarina, hanevar, ie related ta another, exa&pﬁ inso~
fgraga @ayeas is tha nentral figuro while asher animals say
’ ar'may aat glsy n parb in caeh dit!brnnt story.

As rar as can be datn;;;;ja from the Flathead nytha

still gxmant, eeyote*a main fnnntinn as a aulturgwhute vas to
f'deatray avil haingn who fbvunrly 1nhab1tod tha ¢arth 13

compiled by uhimm
£8; Franz Boas, editor,

M&Ag" : éﬁlﬁ&m by
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Besides ﬁhs.airqns ‘whose aatians'ﬁéfﬁ described in the \
previaus paragraph, ﬁhera were also man«eating giants. | |
coyeta finally sueaeadod in ahanging them. into large sésﬁea,
in whieh form they remain today. ?han too, there was a
dragnn or serpent uhieh livnd in the Jocke Valley and whiah,'
with ite powerful breath, inhaled all ;iving er%aturoa within
halinsﬁéiutauéﬁ;f‘ﬁane e&u&d free hiﬁ#eif’ffﬁi‘the monster's
‘belly until Bayote antored and ergani;e& all the animals
' _1naidg_th&~atnnach._ Then ha cut the dragon's haart, and all
escaped befbfo thé 6ragea duflatﬁd and erushcﬁ them.' Thq
heart of the dragon can still be seen. It is a small butte
jﬁat nerth of the pluae wh&rs Kighnay 93 bisecti tha Jeocko

rivar.lk On anathar eecaaian, he was eaten: By « trtaehereua

Jamna lw tbﬁt, !hrian K, Gﬁulﬁ, Livingatene Farrané,.ana
H. a.;« imr oirs of the American Folk-lore Society

8#, Louise. * MeDermot
e he I 108 of Idaha. &dﬁoaturos ef
loyote,” dourr gﬂ meriean g, IIV:240-251, Oat,
1901; and Arthur L. 9 ane, Fo 01d Trails, (Nﬁvsoula,
Hﬁntnna,éﬂhrten Jo Blrod, 1913 x;pg;y‘v?~, e

. Mppgerview with Plerre Pichette, Of French, Chippe-
unyaa, and Flathead ancestry, Pichette is regarded as a
full-blosd Flathead. Sixty-sight E:ara of agesthis year
- {19501, he we® born in the Bitte# ot Vallay in 1882, After
a u:vure attack of measles when he was eighteen, Pichette =
_laat his eyesight, He manifested a singular desire to learn
- the hisgtery of the Flathead, and econcentrated his cnsrgias
toward this objective. Prom_ talks with the old-timers, he
has garnered and remembered many importent Flathead facts,
A reliable informant, Pichette is considered by both whites
and Indians as a foramaat anthorxty on the Flathead.




13
baby. All his flesh was gone when Wolf happened by and re-
embodied Coyote, who then avenged himself by killing the
child, In another instance, he was tricked inte falling off
a ¢liff, Later he was revived by his friend Wolf, and then
he returned to push the evil crsature herself {[?] off the
precipice. All these stories reveal a destructiveness on
the part of Coyote, but destructiveness which was beneficial,
if only coincidentally as far as Coyote was concerned, to
mankind, Oeaasion&lly; he helped people because his assist-
ance was aasantial;ma their prgaérvaiion.

A numberfaf‘"jpy” stories are connected with Coyote
myths. Although oniY‘é-fuw‘hhvo been recorded for the Flat-
head, it would probably be safe te say that every animal had
at least one story oconcerning some distinctive characteris-
tic. All animals oc¢cuplied aome position in the mythology
of the Flatheads. Next to Coyote, Beaver seems to have
occupled their thoughts to the greatest extent. Cox, an
early trader, tald*wthat'

ooy ?&Kg? e e e 00, S PadTen
race of Indisns, who, in consequence of their wick-
edness, vexed the Good Spirit, and were condemned

by him %0 their present shape; but that in due time

they may be restorsd to their humanity. They allege
that % he beavers have the powers of speech; and

Vgggg tggg 3?331%2“ 3 ggﬁﬁg ilgnwighn??endggharémgﬁd.15

15Ross Oox, ures W Gelusbia River, {Now

!ﬁl“k, J; & J. B‘rpar AR _ » p



Wb&t, or Fax,~who was caneeived aa G@Y@%G’s brathcru

‘,ﬂin»law, eequp&aﬂ an inparhanz poattian. ;“ﬁﬁhvariahly res-
cued ﬁuyetn fran tht 1und af tha*&ead atter Gayate b&é

autfered same aishap. Wekf's gawar sea&ed #ﬂ consiat ef

- Jﬁmying ovar'ﬁcyats, nf%nm ﬂhish @ayats revivcé. Vrmn wip

_'_:ahuras&ari:od by his prou-as a% uhuu;&ng, gnﬂ 1n 1s by hia
skill that tho animals rcagh&ﬁ h!&?ﬁﬁ and thnre ahtajﬁf ’

5ftre. Blu&;ay was czeupt&aaaz beaauae, af 311 ﬁha bh?§3 “7' |
aarth whose badily form was b@th human and anim&l at alternat-
kimsa, he alane is still able ho r&vart from kuman to animal
:identity, &1&h§ngh this prsragativa is liaihcd %ﬁ ﬁhe fi!ﬁh .
‘and sixth nights of the Vinter Spi:‘it; nmm.lﬁ The white-

» hﬁtﬁ&é aagi 5rm£5%§ausht af us n.buu uhn stala frem other
birda, bﬁt thc galdun eagl& vas n tert of ”aational emblan‘ o
to the Flatha&d., Tho lnt%ar freqaantad the haavena, and,uas o
‘1n close wamaaeﬁﬁmish tht gauera ahave. Grixuly bnnr qrn~

i
'i -

"t.me, am atmcax md. mor _‘bamvriar fai’ t.ho x&athwa md
 was ta a x;rga dxttntwdaq_te foar of auparnaturai rauﬁﬁiana <;k7'
\te ill ,gy% ﬁh,,rlﬁthoad did not e»ntora tu “?P’iiflft |
’t““dﬁrﬂﬁ ﬂ‘*‘1Y baeansa ahay u&x'thn»wisdan er pcrferniug élﬁ

‘hlzﬁgffar in tha Platsnu L
‘g,‘»' 3935?3“@3 i%?l

m J w, le % mmm
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ethically; rather, they did not dare to offend their guardian
spiritcls Apparently in virtually all cases, the seeker of
a guardian spirit was told, during his vision, to conform to
the ecultural standards established by his society. If he
did not obey the rules laid down for him by his guardian
spirit, then the spirit was free to withdraw. In thia'eaaa,
the individual was left vulnerable to the forces of naturs,
unprotected by his supernatural alter ego.

The Plathead child was taught that when he disobeyed
orders {rom his parents or when he disregarded the morals
. and ethica of his tribe, he would be taken away by a spirit.
If the child persisted in his malevolent actions, a neighbor
would dress himself in some guise, enter his household, and
threaten to tike»hia to the mountain tops and leave him
there.lg Nnny:austama of the tribe were téugﬁi to children
by means of some ax;th§ aoyaté myths,igsuérally with the
advice that the child should aet opposite of the manner in
which Coyote acts, for Coyote frequently encumbered himself
in quarrels and strife by his immoral acts.

For adults, punishment was dealt out to offenders of
the code of ethics. Stealing was punished by flagellation,
and by the enfofcament of regulations to require the thief

18346 Chapter II for the Guardian Spirit Concept.
191nterview with Pierre Pichstte.
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to return stolen property. This indicates that while there
was a supernatural sanction forbidding thievery, it was also
a concern of society. Secular punishment covered secular
erime. Liars were punished:in a different manner, From the
time that a prevaricator's weakness became known, he was not
trusted again, until he exonerated himself by proving trust-
worthy, If, however, the liar persisted in the ways of false-
hood, he was not trusted. Instead he was laughed at by the
whole tribe. This custom still remains in Indian te Indlan
relationships., The sister of a well-known palterer on the
reservation refers to her brother as "Johnny Lie." Indian-
white relationships naw; howsvar; are vastly different from
what they were in the old days. It was not uncosmon for
%early trappers and explorers to eulogisze the Flatheads as
5moat honest Indians; but today these same Indians maintain
{that lying to a ﬁhite mag\ia'parfget;y}atﬁiaal; especially
?it there is anytﬁing‘tgybe gained thereby. Formerly, still
other ethical sanctions lay on the mémbers of the tribe.
Bravery;»attentian te,parenya,~laianuf wife and children,
and obedience to chlefs were all valued. Since it was impos-
sible to coerce a man inte performing these duties, more
than likely they relied upon prestige factors for their
enforcement., Social position, judging by the scant informa-
tion available on the subject, seems to have baeg roughly

proportional to the degree to which an individngi followed
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the standards set forth by Flathead society. However, there
is little reason to doubt that there was some element of the
fear of the supernatural which intimidated many mén into con-
formity.

The Flathead had a concept of an afterworld which
seemed to contain happiness for those who conformed to the
Flathead conceptas of good and evil. In an often-quoted pas-
sage, Cox described the two afterworlds left open for the
good and evil Flathead.

The Flatheads believe in the existence of a good
and evil spirit, and consequently in a future state
of rewards and punishments., They hold that after
death the good Indian goes to a country in which
there will be perpetua% summer; that he will meet
hig wife and children; that the rivers will abound
with fish, and the plaina with the much-loved buf-
falos that he will spend his time in hunting and
fishing free from the terrors of war, or the ag
prehensions of cold and famine. The bad man, they
believe, will go to a place covered with eternal
snow; that he will always be shivering with cold,
and will see fires at a distance which he cannot
enjoy; water which he cannot procure to quench higp
thirst, and buffale and deer which he gannot kill
to appsase his hunger, An impenetrable wood, full
of wolves, panthers, and serpents separates thosa
"shrinking slaves of winter" from their more for-
tunate brethern in the "meadows of ease," Their
punishment is not however eternal, and according
to the different ‘shades of their crimes they are
sooner or later dmancipated and permitted to join
their friends in'the Elysian fields.20

The Ferris account of the afterworld differs somewhat

with the Cox version; "It is true that Ferris wrote a general

0cox, op. cit., pp. 126-127.



description of all mauntain tribea in reapect to their be-
liefs ceneerning the afterworld but he specifically stated
that he meant it to apply te allampuptgin_tribas, of which
the Flathead were a part. Telliag”of;éheiaschatology sur-
rounding Coyote, he said that after Coyote had performed his
duties on earth,

at length promised the paegle happiness in a
fine hunting ground after death, where brave men
would be loved, and have much leas trouble in
their excursions for game than cowards, who would
always be miserable and distressed. With ihesa
words he left them, and was seen no more. 21

The prayers of the Indians were not addressed to the
great spirit in an altruistic fashion. When the Flathead
prayed, they expressed a wish for their awn‘peramnal good and
happineas. Mengarinli furnishes an excellent example of a
Flathead prayer in the following sentences:

I asked an old man, well nigh a hundred years of age,
if he evar *ayed when he was young, and how he
prayed. "Oh? yes," he answered, "every morning my
mather took me. into the woods, and having found a
dry pine<tree, broken and rotten from old age, she
told me, "My aan, in and rub yourself against that
trea, and pray.' d so I did, saying, 'Oh good tree!
have pity on mey, and let me 1ive as long as you lived;'
and 1 repeated always the same prayer; my mother did
the same at another tree not far from mine, until our
sore ah@uldera compelled us to put an end te our
prayers.”
Generally, the prayers of our Indians consisted
in asking to live a long time, to kill plenty of ani-

2lWarren Angus Ferris, '%ge in the Roc tains,
ed. Paul C. Phillips, (Denver orada, o, The d West Pub-
lishing Company. 151,(5 }, ps 2 295,
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mals and anamies and to steal the greatest number
of horses peasihiu; ‘and this was the only instance
when to steal was not a fault, but a reat merit

and bravery, since no man eauid ever hope to become
a thief unless he had killed at Iaaat seven Black-
feet and astolen &wnlvo-horaoa. 2

: Thua, it is«evident thn% the prcyors af the Flahhaaﬁ wers

ceneerned u&th asking far'matarial bleasing, net f@r spiritual

ibenedietions.

2%engarin, op. eit., n{;&é;»



CHAPTER II
PRACTICAL FLATHEAD RELIGION BEFORE 1840

To the average Flathead, the guardian spirit represente
ed the prineipal means by which he could contact supernatural
forces., The complex built around the guardian spirit probably
was the most important phase of Flathead religioh, at least
for everyday living.

The benefits of having a guardian spirit were mani-
fest to every individual in Flathead culture. 8ince the
guardian spirit was loocked upon as a helper, it ably aided
and abstted his protege in war, in hunting, in curing, and
in acquiring wealth, Mengarini tells how the spirit was used
"to charm away the arrows of his anemies.”aB A shaman's
power, of course, was totally dependent on the aid of his
guardian spirit, and all the accomplishments af‘# shaman
[medicine~man] aleng magico-religious lines were due to the
powers and favors granted by this spirit. A woman often had
;power to relieve the pains of childbirth for other women as
well as herself, and could save lives with haf ability. Some
men had a peculiar power to charm and to eall animals, or to

inform hunters where animals could be found. Guardian

23A1bert J. Partoll, "Mhngarini‘s Narrative of the
Rockies, Memoirs of 0ld Oregon, Shlnl&ﬁO and St. Mary's

Eissian," Fr gnt;gg ggg,ggg;@gg 8:10, 1958
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spi£1§§ u@réigot always bandﬁblang» They had p@wer to cause “
nisfartunn if they were disobeyed. As an axaaple, Ghie! |
| Charlot attributed his father's death to the fact that Victor
’ 1&@& bocn b&pbinﬁd, ané in so doing had implieitly prnreanaé

_his diabelisf in the effiuny of his guardian apn-rc.z‘* In-
; ¢urr1ng the diuplsasura of a ‘gusrdian spirit was tantamount
o suieide, sinea the spirit would leave and its formar

- owner was left susespﬁibla ta innumarabla evils, even dsath.‘gif"

N ‘The adults in the enlture began early to inculeate
Athe concept ef the, uuardian spirit into the yaung haya and,

to a laascr extnnt, tha girla‘ When they were still very
young, the children uare sent by theix fathers on unimportant
‘missions puraly for the sake ef trnining the ehildren by

‘ f’fareing thau ta rind thoir wny around in the f@ros%&, At
‘puberty, by'whieh tina thay had a cloar idea of uhat una ex~
peated of them, ﬁhay were sent to the top of some hill: ér |
o maunaain, er up a etnynﬁ, to agak their visiana.‘ They were
Ho *';;ea nu fhah, but %hay ﬂwruwﬂirectod to eat and ﬁrink~' 

W F o
H

,fﬂnea,én;tﬁa'” u tain, ths auppliant abayad all tha JM
. Trestriauiona plaaddgbnfhim ana, ha sama axtd##, %urturtdx ’
himself'vhzln he prayed to find a guardian. Ir all nent woll,

2‘+Eﬁnrd S. Gurﬁis. The ,}Eﬁ_ %&m (HW* |
pf '

o wuod. The Plimptan Praas, ln
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the spirit appeared to him either when he was awake or asleep,
and gave him certain directions which would enhancs his power
in certain respects, and, at the same time, imposed on him
restrictions,

The apirit consisted of any natural or supernatural
entity. It could be a bear, lightning, a lake; a flea, or a
dwarf. No spirit had preeéminence over another: they were
all equal, Also, no spirit consistently gave the same power.
Usually the power was different and in all cases it was ac~
corded with to status of an individual, so that he or she
could use the power. For instance, a man ofteg obtained
sumesh, or supernatural power, to increase his bravery in
war, but he never would find himself with the ability to as-
sist in childbirth, for men were not tolerated in this par-
ticularly feminine field. Those who were given powers had
to use them whenever they were required or requested, unless
the spirit specifically stated that they could not use then.
In all cases, songs were given teo the searcher, and often a
fetish was left for the man., This token was deposited in a
madiaine~b&g; and was exclusively the propartj of the one to
whom it had besn given.

When the youth returned to the camp, it was permis-
sible for him to tell whether or not he had succeeded in his
mission, although generally speaking, he was not allowed to

reveal any more than that fact, even to his fathér and
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brothers. Whether the guardiunvapirit had come to him or
nét, he was pefmtbtéd‘ta try'again; either for his first or
for atillvaﬁathar spirit, Youths who failgﬁ't@_r%eaiva‘tha
spirit usually tried several tﬁmnp during pube?ty; aince\tha(
chances of success decreased as the suppliant grew older.
For those who once had been visited by a spirz&, there was a
eertain advantage in trying again, for the more spirits an
1ndivi&ual h&d; the more power he possessed. 'If&aupplianhd '
had eensidergbla sneeesu, they ¢ould eollect several gnurﬂn .
ians, but an aptimnm paint was soon reached when the pawtrs
conferred upon him wers. dupliaat&é or if the resﬁrietiengvan =
him alraadz had, beund his lifb in pupernatural t1es.25
“ng ‘the Winter Spirit Dance;’ which will be discus=
sed later in thin chapter, guardian spirits told of their

adventures in their search for the tutalary apirit. or
course, theru unre aoma who waere aﬁill under an oath of
sscrecy, but’ ‘the speci&l ocuasion of the danco relaxed some
| of the bénda‘ Sinee the first visitation was nct the last,
the Indians aould nlaa tell of sgvtral other unuountara with
" their power. Explanations of viaits with apirits were aug-
mented with their spirit d@ings &g@ interapérsed with ap-
propriate sgﬁria,danéaé, All this was done without the

251nterview with Plerre Pichebth.'
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slightest fear that another individual, by seeing exhibitions,
would steal the distinotively personal property given by the
guardian spirit., The power was non-transferrable, even if
others knew all the dances, rituals, songs, restrictions,
and capabilities of the owner,

The medicine bundle was intimately connected with the
guardian spirit. Its core was some small object given the
suppliant by his new-found spirit, This and many other
things held to have supernatural power were encased in the
medicine bundle. The contents of the bundle may or may not
have been secret, depending on the agreement made by the
possessor with his spiritual counterpart. The owner could
not sell his bundle, although he could, but rarely did, will
it to someone when he died., In deference to the contents of
the bundle, the owner never laid it on the ground.

Medicine bundles had two characteristics of signlfiu
cance, First, they contained power sui generis, and in cer-
tain cases could be counted upon to yield specific results.
Second, they were used when the owner wished to summon his
guardian spirit. \

When an 1ndiv1dua1 under the aegis of a guardian
spirit died, his spirit also died. GConsequently, the power
of the medicine bundle was dissipated at least by half, and
it was not capable of being utilised to call the dead spirit.
The fact that the guardian spirit can die, leads to another
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integral concept in Flathead rbligion. When the spirit di&d;
it waavtﬁlt by the Indians ehct,&ﬁéispirit became trans~
formed into a ghost--a "spirit-ghest.” It ﬁas inconceivable
to the ?1a£haad~that ah amﬁity se'intimahaly»canneeted to the
man as his guaréian spirit sheuld not undergo a major transe
formation, 26 | .

whila the Fiéﬁﬁzﬁéfgeaegnisqdvnabnral_eauaea éf

disease and had diseaihrﬁdgﬁﬁéiiii;i roots and herbs for
curing thsse types of illneasas, they &laa rocognised that
the guardian Spirit was elaaaly*intarr«lated to the welfare
 of man's physical being. Sickness due to supernatural pewera“'
cenld be eured by the&a who had power to relieve the particu-
lar illatas afflicting a man or woman, Like individuals with
power for succ¢ess in hunting or power for avérting misfartune;
ghamans wiﬁh curing power used ﬂhair abilities only when agﬁ
séiutalf chﬁngary. Until the tzna for its use was mandatary,
they k!?t it4s§riétly acﬁrtt. Hbre than apeairically'atating
that.u'peqssn\hnd‘ahiiity ﬁe agrg:gieknass,‘;he type of sicke
nesses were ils@ﬂapgcifiﬁﬂgf Fgrfﬁqrﬁﬁia typés af il1ngasaa,
'tha~shagan*had'no_trﬁuble g§ §1i 1a healgng;jbut fér_ganaral
practice, the problem was more difficult. Any shaman éould

. attempt to cure an unspecified disease, but a cure was not

' 7i%u§%§o5;§§§Q€h££?ru -

;éi:_ff‘fmim Fund, Yel. 3, 1939),
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insured. Nevertheless, since most cases were of a general
nature, they received the greatest attention.

It has been previously mentioned that if a person had
offended his guardian spirit by conduct not condoned by his
spirit, he might have died as a result. In a case llke this,
the soul left the man. Among the Flathead, there were two
possible causes of loss of the spirit., Pirst, some shaman
may have stolen it for one reason or another., Sometimes it
was stolen merely for malignant reasons, and at chér times
it was at the bshest of a layman. Soeond, the aogl may have
left because of deliberate mistreatment. If the loser could
not gain back his soul within a certain length of time, he
was surely doomed to die. The soul sometimes returned at the
request of its material partner, but often it was necessary
for a shaman to visit the land of the shades in order to re=-
cover 1%.27

Ray indicates that shamans among the Flathead did not
draw out intrusive objects which were believed to cause
diseasa.23 However, this 1s not true, There were both in-
trusive objects and correspendiﬁg“traatmenta by sucking and
blewing to bring them’guqfi:?he object withdrawn was usually

in the form of a tharn,‘faéthar or stone.?? Illness was also

"I, pe 95,
zsm'n P. 97. 3

‘ﬁgiuterview'*iﬁh Plerre Pichette.
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‘eanned’by 1ntrnsive apirftsw39" Th;s ropresenﬁéé a refine-
- ment of the ebgacteintrusian theefy, the spirit having been
substituted for the ébjaat.‘ §p1r1t~1ntruaion wap regarded
as more powerful béiaésé %ﬁ% spirit not only could bring
 illness wiﬁh it bu& it. glaa eaul& act of its own will,
__Gonsoqnently, it wna not so easily axpulled as an érdinnry
object. . B ._
The guardian apirit aaneept among the Fiabhaad was ‘:

eminently suitable for the type of life,ﬁhg.peeple-iivada‘
It was highly individualistie, and the grbatéat‘partféi the
religicus powers of the Inéi;ns lay in their own hands. Al-
most evary paroen had as uuuh power at his command as any
other 1néividual. Kor wag it noces:ary to eon@nr power
around one particular plaea in apaec; it was as readily
available on the Plaina as in the mountains. No consecrated
pursanswga necessary ta parfbrn religiaus functians, for all.
the people with gﬁnrdian apirita bad some control ‘aver the
,_supsrn&tural. Thqy dsals d&roctly with God. A man alone

. was aabually na$ &Eaae: his' aelpar rumainnd eanaeantly at
his eemmand in caas af auod, and in doaperata sitnat&ons the
spirit could rcappear and &ci,gatc new'pawers to the man who
needed them. The !g;gggggggggg,did net depiet nature and

30R&y. Cu; EW&L Re a : 'v o o« »iuy 9_20. m»; P 98.
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man in an antagonistic struggle. Rather, men and nature
worked in harmony through the media of the guardian spiris.
If a man were in danger, if he needed help, if death were
near, he summoned partner who brought food, or bounteous
protection, or cured him of his illnesses, or rendered any
one of a thousand and one services through intercedence with
the forces of nature,

—. The major rite of the Flathead was, and still is, the
Winter Spirit Dance, which is also kncwn as the Medicine
Dance, and more simply, as the Spirit Dance,>i

The Leader of the Flathead Winter Spirit Dance had
wide authority over all participants. He gained his position
by receiving a call from his guardian spirit during the pre-
ceding year, a call which told him how to prepare the dance
lodge and how to conduct the dance. If two or more people
had visions, the selection of the Leader was decided during
the first four days of the dance, which was not adtually the
dance proper, but was & ?&eﬁgratory period. Naturally, the
requirements for a 1eadanfxt$gnlataé that he must be under
the tutelage of a guardian spirit, bﬁt it was not required

5 31por other descriptianalof zhe Flathead Winter 3pirit
ance, see: Verne Ray, Cultura ations., . . . . cit.
pr. 152~131; Verne Ray: "The BIuagay Charaeter. ”*“%; op. ¢ :;§¢,
gg. 593~ 1 H,H, Turney-Hi h "Tha Bluejay Danaa " Amarican

18 pi He ana, Memoirs of the Ansriaan Anthropaiogiea!
aAsgociation, HNo.-48, 1937, PP« 37"‘39- i s
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that he be a shamar. , , |
4 Two_ major duttas were parta@nmd in the praparatery
pariod of the dnnce. First, a apeeial awuatqhenae was buils
for the purﬁticnﬁion er tha pﬁxﬁiciﬁtnta of the danee. All
‘Blue jay dancsrs were oblistﬁ to set’ aaide tho middlo of the
,n!ternaeu fbr this purposa, taguther ﬂith othora whe, like

;’tha laadar,'wera to tuka ritual pwaisinns in. ﬁhn dance, Th;s:.,»,ju

' u&aya,time for singing and praying to the rcspngﬁive guurﬁinn'
spirits, The swaas~bathars undarunn& x.limthoa taat, and

.f a&hers whe intended to watch the eoranany bogan their mnala
uwith 2 spirit saﬂg , ;s f

L'>' Ssenndly, the Leader prepared the physical arrangc-‘

- ments for the dance. Bsfere the danco “he had selected thg
ncdiaina tree, and now he told: tun men to ga/ehap i down o
:faad hring it hnuk to the place ha had detannin&d ﬁé have thn

~ &unea. The pﬁuur<in the Nbdieino ivoa 1asted tha dnration o
of tha dunac._ !ha ”lunbarjaeks” ware directad,heu to cut thsxj"

5.trao, and in what direstion to fell it.; ﬁpirit nrics were
k uttgra6 befare the tree actually desuended‘4 ?ha tmall ever-
_:grocn, hauaver, never tauchad the greund, but was ecaught and
u;carried aloft by tha dolegated men baeck ta tha éancing place.
Thnra, it was taken into the lodsc and gaardoé hy whc 1aadnr,
u%n atrippad of f all but its tap hranehas. 6uarding the
.troe uta ‘mandatory to make aﬂrtain thut its apiri& was not
‘atal&n» e ‘ e  ‘_,4'»», 35« W
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The lodge was an elongated tipi, made from the tipis
voluntarily loaned by some Indians, Ita construction,
position, and sizerﬁero determined by the leader of the
dance. The lodge was erected on the afternoon of the fourth
day, that is, on the last day of the preparatory period.
Immediately after its construction was completed, the Medi-
cine Tree was placed in the center of the lodge by fixing it
in the ground. In the meantime, the Leader made a rattle,
either of shell or of deer hooves, The woocden handle was
approximately three and one-~half feet long, and the shell or
hoof rattles added another two inches to this,

Ideally, nothing in the Medicine Dance was made by
white men, and none of the participants or spectators was
supposed to be of Gaucggggajpgigin. Today, however, when
white material culturse has sugaraegsd the older Indian mater-
ial, and when %ﬁére ia-hirdiy:anflﬁdiah without a tracs of
white ancestry, nueh.an id0ql is, of course, impossible to
attain, ,} o |

At dusk of the fourth day, just before the arrival of
tha others, the Leader and his assistant, the Repeater,
seated themselves in the Medicine Tent. TheALeader sang ﬁis
medicine songs and told of visions he had experienced in the
past. His rattling stick, held vertically, and pointed down-
ward so that the rattles hung locsely at the bottom, was
employed to aecamp&ngﬁhis singing. The Leader faced the

#
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eaatern, ur dawn entr&n¢a, ﬁh&l« the Eepaater watthaﬂ the
western, or twilight entrance. They were separated by_;hu
Medicine Tree, The firua blazed in readiness for the ddnea.32

Heunwﬁila, in their tipis, the partieipanta and spec-
tators were dreaaing and painting. s 4 pasaible, th&y had a
shaman uith them, one to each tipi, to ward afr svil, since |
the Indians were yartiaularly vulnarablu to harmful influ-
ences at this time.. ’

"When the peaﬁla were ready, they eaﬁé into the Medi-~
¢ine Tent through the dawn §ntrance, circled the Medicine
Tree, and then sat wherever they wished, sxcept in front of
the doors or in the center of the lodge, near the Medicine
Tree. The only other seating reqniremant was ﬁhat men and
wonten had to take opposite sides of the lodge.

When everyone had arrived;=tha Leader no longer sang
npirit songs, but now led the auéiunea in daneing. Singéra
scaandaé tho Laadar'whoso rattln graviaed music for the
danca. nrums aad flutes were nnt used. The Leader sang
while the giaple daneed, until tht ‘Leader tired and passed
his singing poaition to unothcr shaman. Each shaman -
was given an opportunity e¢ 1gnd“thq dance during uha‘night

other perti@na at‘thia

33!h1; paragraph and a"ﬁ?
re Pichette,

description are from a M8 by ?j
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and the dance continued until dawn. Everyone present par-
ticipated, even the children. While unnecessary talking was
prohibited, it was permissible for shamans to confer about
visions, and for a shaman to describe his vision to the
audience,

There were other restrictions during the night whieh
all participants had to conform to: there could be no
laughter, no eating or drinking in the lodge, no smoking,
except of a ritual nature, no gambling, and no glutteny.
Each individual, for his own protection, had to take care not
to think evil or foolish things. Shamans were capabls of
reading such thoughts and werse prone to reveal what they
knew to the an¢ien§e. Whilé iﬁﬂwag pgssible to leave the
dance haii;'ﬁo;éhefeon%d bé”axensad;wi%haﬁt the leave of a
shaman,

On the arrival of dawn, the dancers circled the lodge
four times, thus symbolizing the end of the first day's
dance.

On the afternoon of the fifth day, the Leader an-
nounced that during the night the fires would be extinguished
for the Bluejays. All the dancers prepared themselves as
they had the first night of dancing, but some added black
spots on their cheeks., In the early part of the dancing,
the procedure followed the same pattern it had the first
night, until the Leaégy announced that it was time to call
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for the Bluejays, then four special songs were sung. ﬁuring
the last of these, one dancer uttered some animal cries and
began to étamp out the firngg~ There was muah:ﬁn@ga_andkgen* .
fusion following this. Then, after a short period of time,
the Laa@ér'crdered the tigné to be relit, and when the#q y@b
lighﬁnagengh to}ueq?-iu.ﬁag3;;§araat that sgﬁe of the dqﬁqgr#,
were mzasing. The Leader, aherefnre, or&hxeﬁ the‘aﬁﬁignee “
not te'iaugh at the,Bl@Q#gygyuhan tﬁey reaﬁ?n&?h&,

All who had bliéﬁéﬁed tﬁéiz‘chgaka bafara'ﬁhe dance
had now gone out side to paint their‘faéea; hanah; and eloth-
ing black, and to make a crude miniature bow and arrov. “
Upon reentering the iéégn; thsy began to ) B

"apeak in,tang&&i,? %alkiﬁg b&ckwa:&t;jig‘gihberish;
and making bluejay sounds., They profess to have no
knowledge of what they say, and persons are dele~
gated to remember all-their words and noises, so that
they may use them for prophesy and prediction when
they have regovered from the influence. Wildly
‘thay runm about the lodge, everyone avoiding their
‘touch, as the person touched by a shaman at this
time will faint on the spot, Chirping and cawing
they ascend the lodgepoles and run about the raf-
ters with remarkable ggtlisy. perching and twitter-
ing in bird Illhipn;3 R
Some of the blusjays left the lodge for firewood; others for
‘water, The atmosphere was more relaxed qné;tha reatricgtions
- on lsughing, drinking, and nmdking mpré rnnﬁvgd."whiléwall
yashgr participante resumed the nﬁ#mal.daneg,'thefaluajays

33Turney-High, Flathead Indians. « . ., 9p. git., p. 39.
- Sy s S o B RS
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danced in their own peculiar way, at their own tempo, ir-
raspective of the others.

Soon the Bluejays were seized with a desire to escape.
The nermal dancers tried to impede their progress, but since
it was unwise to toueh the Bluejays in this state, blocking
them was difficult, It was necessary, however, to catch
them after they had 1a£tf£$é;iadge and to bring them back by
force, since to leave thamfgith the Bluejay spirit still in
them meant tha# théy would étay‘out indefinitely, living and
acting like Blﬁejays until they Btarvﬁ&:tb death or died of
exposure, Qenerally the possessed ones went no farther than
a nearby tree, in which they perched until they were forcibly
ejected, On being taken back to the medicine lodge, they
ware held over a fire of sweetgrass, which had previously
been prepared, and the Blue jay apigit was smoked out of them,
s0 that they again became normai. The black paint was washed
off them and they resumed their place among the normal danc-
ers, conforming to all the restrictions laid on the other
dancers. Some of the Bluejays, however, were allowed to re-
main untransformed until the following evening. Again at
dawn, the dancers encircled the lodge four times, and the
dance of the fifth night ended.

Except for curing, the dance of the sixth night
resembled that of other nights when the Blugjay charadter
was absnnc.' it cammnnaaé, as befors, ﬁiﬁh‘agirzt singing
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and dancing. Later, the 1ll came for treatment, treatment
which had been etreréd on the first night, but which was not
usually accepted uhail the sixth night. The patienta pre-
ferred to wait lomger because the shamans were supposed to
| have more pé&nr after they had ratarnedurraaxthair aﬁﬂgurn
with the Bluejay spirit,  Thg sick,'igeidentaxly, gould go
either to thoxﬁlﬁejayd or to the raguiar shamans, In either
case, curative procedures were highly ritualised and brief.
Unless the individual invested with the Bluejay character
had some shamanistic penchant for healing, his power for
curing disappeared as soon as he became norﬁkl.

It waé on.bhg‘attgrnean.af the seventh day that most
pecple went for euring. All Bluejays had been smoked out by
this time, so the pedpie relied ontiraly on the services of
shamans. The daneing i;d singing during the seventh night
repeated that of the fifth night, except that the Bluejays
wers absent. réwury dange was feliawed‘by prayeru’dnd the
éxpraasian of wishes, After aﬂy d§nco; uho#'thq Leader did
not call for comannﬁ&vﬁgayer,vaaeh’pergon'ﬁvuld volce some
desire of hiw qwn;.iLatcr 1@ the evening ﬁh@nLaader called
for the people who wished to prasant‘giftg to the medieiﬁo
tree, Those wha‘hgd such wishes to be fﬁlfillad placed some
- small token on the tree; simultansously making their wish;
and giving the tree a slight tug. th;Luador then yulléd
1&§¢'§§dicigo Tree from the ground and placed it under the

S
: N -«
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charge of two or three dancers.

On the following morning these dancers took the tree,
and, after wrapping it in a ‘Blanket or robe, they hid it in
the forest where it was to remain undisturbed, When these
guardians had rﬁﬁurned, there was some undirected daneing
while bhetlodgs‘waa-being diaq§ntled, and then the ceremony

was considered ended. A(f;%gﬁwa
Perhaps the next most important dances of the ?f:thead
were those which purported to affeet their fortunes in war,
The purpose of these dances was to obtain the interposition
of the supsrnatural on the aide'ef the Flathead. Dances
connected with war were taken almost in toto from the tribes
of the Plains. Teit describes the war dance in the following

manner:

In the old style of war dance all bore weapons
and the dancers advanced making motions as if
locking for the enemy, looking for tracks, scan-
n;ng the herizen, attacking an enemy, stabbing
with spears and striking with tomahawks. The
dancers dress 4n their best clothes and best bon-
nets, In the old style dance the dancers performed
in their war dresses or in very little clothing.
Some had only moccasinsg, breechclout, and head-
dress, Others wore a shirt besides. Those who
had bare legs wore garter rattles and ankle rattles
of deer's hoofs, and armlets and wristlets were
worn by those having bare arms. Rattle belts and
rattle pendants and hand rattles were also used.
s+ « » +» The face was painted and the hair done up
ag for war, Red was the color of the common face
paint; but stripes of red, yellow and black were
common, . . o 1n the old-style war dance many.
kinds of head-dresses were used., Besides bonnets
of eagle-tail feathers, which were common, head-
dreases of eantire skine of-birds, head skins of
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- animals, and others set. Ziﬂh buffalm. antelepe and
deer harns wnra in use.

within two days after the r%turn to camp of a suc-
cessful war party, the chiaf ealled the peeplo ba assenble
 for the sealp dance. Daneing was ranorved fer women exclus-
ively, and enly thosa who had bra%hers or hnsbandu among the
vietariaua‘narriova were permitted to engage netivaly in the
dance., Sgalpa were hung ag.peLea aad uareykspz ia zrpgt~a£
their awnit’a lodge before bha dhne¢, und~roé a short t&me‘ 
after thé dance. They were sithar preserved ror future use
or cut into taeaels and naed in %ht manufactura af a aealp
shirt, Burins the dance, tke w@man earried the scaips on
peles in front of the danca procession, Then uhg woman
formed a eirel; and the kribal chisf from the eenter of the
'ueircla rclltﬁd the incidents of tho encountor with the enony.
He was rallowod.by uarriora who had diatinguishad themselvcs,-
and his faaalo rnlaﬁivoa drnnstd 1n tha hab&ts of warriers
and held panxemimoa .
finished, tha ummtn dnnued and :ang in time wiﬁh the baating
jof the druma. Ths stcp was a a&!ding sidﬁ-step. Aftar ahont 

'a! hil explaita. When this phase was

two hours, the women ceasod, and took a ahert raapite. ?hen
' ‘they again formed & danco eirele and agnin repeated -the dance,
During this time, thofaaﬂriera rnpaaaetsaﬁ thair scalps, and

- 3b%elt;, op. eit., Pb. ‘3?22:‘393;
S B R T LA . %l :
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“tho daneo ondgé, e |
’mma no "sealpa were takan thc scalp MBQ was re-

*vplaccd by thn¢viétmry ﬂ&n&u, ihieh is 1dantical vith thc
scalp dnneo, but whieh disregnrdcd those raaturea of tha '
dancu eonﬁingent on. the praasnea of aealpa. - N
Haw much roliaious realing lay bbhindlwar énaaos 13
inpessibl- ta dotoruinc. It 1; reaannably eertain, however,
| that eoramoniea 80 1ntiﬂatoly eannuoteé with d&tﬁh were eol»
rsd to some oxtent by ntnifastations ef roligiaux fhrvor.
- The Pluuhoad nombinnd with their war dance a danca to
".‘1naure an ahundtnco of buffalo at thcir diatina@ien. They
also had a ’ | SE
ceremon ; ror aalling hutfale, Eahatltstemi ("thcy eall

buffalo®) ~of this sort was scarce, & medi-
eine~-man wauld nguouaan to the people that it was nec-

essary to call the buffale, and that a lodge _mshgulé ‘be
erected. When at night all had assembled In {s lodge,
the medicine~ '“%@ninud in the danecing, and after a
leng time he announced what he had seen with rgftro

'falo. He would say, for instancs: "Thu
buffalo are a _bx‘diatanea from here, and if we have
a&&d weather here, it will be gertain that the buffaiﬂ
11 arrive and will be f?gnd iansiing wit& tha horaes.
'!Ma clmod the saremony. | :

enge to the ¥

.% o
2h¢ru wnrn Other dances 1n raswnez to aninals. ﬂpma

 utilised & hrnnd of anlaativo magie. In the- turkay dunﬁo;v

for 1nauanco, tho énncera uerc foather hustles and 1u1tated
the walking and uctiana at’n wild twrkay, steoping;forwarﬁ,
walkiag atifr~1eggn&, halding one hand up. to tha forehead and-

2 farsh. Anariasn Tnan, sa ase. -
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the other at the backside. Most of th§ dances were named
in honor of the principal vicéﬁm; such as deer, bear, dog,
raven, and chicken, 36

In order to assure an abundance of bitter root, camas,
and berries, the first-fruits ceremony was held by the Flat-
head early in May; at the time of the bitter root harvest.
The chief called his people together, prayed to Amdtkan, and
offered him the first-fruits, which had been placed on a
dish. After this, the chief &alled on the men to sing indi-
vidually, while the people danced to each song:. The women
accompanied the men as they danced. 37

¥hile in our culture, marriage ceremonies are strongly
felt to have the need of supernatural sanction, the Flathead
marriage dance appeared to have been strictly secular. The
Indians had other dances which were primarily for amusement.
Among these.were the Round, or Gift dance, and the Owl dance.
However, singe none of these bear any particular relation
to religi@a; they lie out of the realm of this study.

36Te1t,;d . eit., pp. 387-388,
37Ibid., p. 387. |



~CHAPTER III
FLATHEAD RELIGIOUS ACCULTURATION BEFORE 1840

Champlain, the French explorer, in th§ early histoby*
of North America, allié&‘himaolr with the Alg?nkiaa apogkins
tribes of the nartheast against the Iraqu0$é écnf§d&ra¢y.

- Not willing to forgsu'this 1n¢id§ﬁt, the‘!req&ois’hancafartb«
declared themselves against the French, and in future caa~ 
flicts aligned themselves with the British, an allegiance
which lasted until after the war of 1812, when its useful-
ness ended}‘ . o

The French government, seeing the initial mistake of
Ghaﬁpl&ln, tried to rectify the matter thraugh Jesuit inter-
mediariea. They were so succeasful that a conaiderable
number of Mohawk and Ongndage left their tribves, and in 1668
migratgd to La Prair@a, on the St. Lawrence river appaaite :
Montrenl in uhat wns than ?ranch torrinary When thay had
cxhaustod uhe s@il q&.Li Prairi., ‘the Christian Iroquois
movad ag Cnughnawaga nad Awo thntaina, or: Oka, 38 ”The
tribas ef ﬁhﬁ loague repeatsdly ﬁricd but withent success,
to induce them to return, and finally, in 1684, declared them

3$w1111am B. Fenton, "Problems Arising from the Historic
Herthea;t Position of the ircqnail,” in *Essays in ﬁisﬁeriaal

180¥essn mrigmgggmm Miscellaneous
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to be traitors. In later wars the Catholic Irequois took
part with the French against their former brethren."39

During the Revolutionary War, most of the Iroquols
tribes took the British part. When the colonies emerged vic-
torious, many of them left the newly-founded United States
and emigrated to Canada.

Shortly before the end of the eighteenth century, the
fur companies were employing Iroquois to clear the way for
the fur traders. In a few years, after the whites had
penetrated the Northwest, Iroquois served in the parties
organiged by traders in the dual capaecity of cance-men and
trappers, 0 fhgwsxiéﬁaeowseemswquita@axxpngmﬁha;wmhaaeﬁlrg,
quois were.largely Catholic in faith., The Caughnawaga
Mission was strategically located #t'La Chine, just above the
rapids from Mpntreal, on the St. Lawrence River. Here it was
where many expeditions to the West had their inauguration.
Therefore, although ﬁany of the Iroquois who accompanied the
fur traders were the recently displaced Indians from the

United States, many also were drawn from the older mission

393, N. B. Hewitt, "Iroquois,” Bulletin 30, au of
American Etggglogz, Handbook of American indians, (Washing-
ton, D.C., Government Printing Office, 1907), p. 618,

40plexander Ross, Fur Hunters of the Far West, (London:
Smith, Elder, and Co., 1#55), Vol. I, p. 295,
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stock. Alaxanﬂer*kesgimantiéneé thét'"Ameng‘tha people }
employed are a set of eivilisod Indiani from the neighbor- ¥
hood of\Hontrnal,déhiofly of thq‘Iroqnaié‘hgtion. . ,‘;QQI

Hengarini'naé; it avshvcloarar that tﬁb'Iféqnaia, r &
at least some of the Iroquoio, who settled amang the Flag- |
head had been educated in 6hriat1anity. The toll&wtng par-
agrapb is 1mportin$ 1n th&t it apocitiea what the Flachnad
were taught about Gathaleeinu by their new frieaéa.

Big igﬁaao eapeeially may be considered the firat
od made use of to dissipate the thick darkness
which up to that time had enveloped the mind of our
Indians. His words, reinforced by very virtuous
.- behavior (the lnttor being a thing uite difficule,
I should say almost impossible to find among whites
who live with the Indians), made a breach in the -
hearts of several, es ccially among the older ones;
~ who spent not tnly ddy's but sometimes entire nights
in the tent of this precursor, as I may call him,
in order to hear him talk of, éﬁd religion, and es-
pecially ) gt% o Then it was ‘that the Flatheads
haargiaf go th- white men ¢lothed: 1§ glaekﬁnho:u
pragtice it was to instruoct peeple, brimg them to
V ) -Ged qmd nll,/ gcmd shiugs, ih% i!uble thenm to
~ liwe afver deathy - Bvet'y:time’ he ‘apoke to the |
Indians {(so old Gar1¢ “d« Be Gervais told me re~
cently), he would finish by saying ‘what I tell
you is nub?ing eonpﬁrod with what the black-robes
robe nere) know.'  Ignace would not teach the
Indians any. praycts, as he was asked to do, for
- fear, aa hi ‘said, tof ehanging the word. et God.

ﬂu

“&ﬂs- eit.

 Tests Platte :Ln Ciilhtrt 7, .
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Supplementing this account, Ferris noted, before the arrivalé

of the missionaries that: ;

The Flatheads have received some notions of re- i
ligion either from pious traders or from transient |
ministers who have visited the Columbia [ Unknown to ! ar
Ferris, the Iroquois were chiefly responsible], Their |
ancient superstitions have given place to the more /
enlightened views of the christian faith, and they ]
seem to have become deeply and profitably impressed i
with the great truths of the gospel. They appear to
be very devout and orderly, and neveﬁ eat, drink, or
sleep, without giving thanka to God.k3

And John Wyeth, in 1833, presented another account of their
activities when he wrote:

I know not what to say of their religion. I saw |
nothing like images, or any objects of worship what- .
ever, and yet they appeared to keep a sabbath; for '~
there is a dy on which they do not hunt or ble-

‘but sit moping all day and look like fools.
Certain traits obtrude from these accounts. First,
Big Ignace seems to hqyevgiven a general aceouﬁt of Gatholi~{

cism. He talked about God and religion. Secondly, and it

should be carefully noted, Mengarini emphasized the fact o
that the baptism was given a special place. The reason for }gg
this 18 not clear until it is discovered that, even as late
as 1855, the Indians thought "that when [they receivel bap-

R e

e et

tism they can conquer any enemy whatsoever,"#> Especially

“3Ferris op. ¢it., pp.'86~89.
" ,
John Wyeth Oregon, or a Shor H;stgrz of a
Journ rom the ‘ggggggg' ce 'mg, he Region of the Pac%f;c,
(geuSQn Thwaltes, editor, parly Western rav&I” ve~
land, The Arthur H., Clark Compa ?, 3057 g.
‘*’50}113}50!‘6@3 amd Ri@hwaﬂn’ op. Q}_ﬁﬁ, III, F’w 952,




bly
.important to’ ‘note, also, is the fact that thn Xroquois told
the Flathead of their Christian concept of lifo &ftcr death,
It is interesting that Big Ignace refused to teach the Flat-
head any Qhriatian praycrs, A trait bhat:may/ﬁafe an ancient
origin is giving thanks to God, which the Flathend are aaid
to have said.bofbre aating, drinking and aloéping.’ Thers ia
‘little reason to think that keeping the Sabbath, ut it was
nontienad by Wyeth, is older than tha Iraquoia sabul-mcnt
among the Flathead, The fact invaubstangi&te&:py Be}Smst,_
who wrote that "Theﬁxlnthqada had’already for Qéma'rthrn t ‘
custom of never breaking oaap on. Bundey, but of paasing thﬁh
day in dovuttonal axo#eiees."ké

Da mz' ,gcamzm ﬂsreal a ow ngre traits acaapted

by the Flathead rrum the Iraquais. In 18&1 he wrote "For o

twenty years they had not ceased to supplicate the Father of =

‘Mereios. P 57 and thac far twnnty ycars they had, .at the
bohast éf the Iroquois, “eonfarmnd, as naarly as they could,

to our ert_ and mannorn, and evun te our religieua prac-
tiaca.*‘s Ecp;uting mbnggriai, Du Smat atataa that they

b7Inid., I, p. 289,
l‘alg Ldog x’ p. 289“2900
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"had heard of the Savior and of his holy laws to mankind."
One specific element, and one of great impertance, is the
fact that "The sign of the cross is especially exalted, by
those who have already given their hearts to the true God,
a3 a pledge of victory. . . k9 |
Judging from these reports, it would be hard to over:%

estimate the importance of the Iroquois in the Catholic ac- %

§
culturation of the Flathead Indians. During the twenty-odd ;
years before the arrival of the Jesuits, the Flathead becamé
acquainted with virtually all of the basic tenets of the

Catholie faith through thelr Iroquois comrades. There was j

understand the religion. They thought the priests were au~%
perior types of shamans, who could secure them worldly .
blessings and who could intercede with the supernatural on g
behalf of the Indians, Posing the question to himself, ﬁ
De Smet concluded that the reason that the Flathead wanted }

"

Begause they think that all other imaginable blessings
will come with them; not enly courage to fight, but
also every species of remedy t¢ enable them to enjoy
corpor#al healgh,50

the Black Robes was this: . W

As &:ragﬁitﬁbf th¢ §§f§u§n6s of the Iroquois settlers,
the Flathead were induced to send four delegations to

491bid., II, p. 592.
SOM“ IV, P 953. g

{ .

one serious flaw, however. The Flatheads did not aorreetlyggﬁ




"priso.”ﬁ

L6

.“ St. Louls te re@uast Black Robea to come and live uith

| them. 51 Tha tirat delegation arrived 1n 3t. Loais in 1831.
o However, dna to the language barrier, it is daabtfulbthat
. they aeeomp@iéhdd’hhsirfmisgioa. Two of the four Indians

died in 8t. Louis, The.abhérvtya were accompanied part of

- the way on theira:eéurn trip by George Catlin, wallakgygn

American artist, whg'&ﬁéﬂ o the reﬁhbns that the Fluthaad
wanted the Jesnita. He said that zhs ‘Indians reparteé bo
him they had baan tnld th&t tha rcligien of the whites was

.auperier to their-own “and that: they'wuuld all be lost if
: they di& nat smbrace 1t ”53 Gnc et the remaining two Indians Lt

. 10 s

died hefcre reaahing the Bitter Root Valley, and the other 3
7

reported %hp.rqglure of the mission. The second delegation ,%3ﬁ

reached St. Louis in 1833, but it too réturnad»grﬁfiﬁlnss.

?hc t§i£d expedition was decimated by the Sioux’@ﬁfore it
:rsa¢had 8t., Louis. Thaffaurth,’ind»last; ﬁissibn finally
pr#tﬁdfsugcggaxul. The‘;pdividﬁhis who ccmp#iéod,thiasparty '
‘ntféﬁill)fgcénois; caﬁabie of #peaking-French And communicat-
ing iith}tha priests.  The Indians arrived in St. Louis in

the lgttet part of Gaephir, 1339.%'ths than one year later,

. 5lmhe qmnian 18 st‘.ill open as to what tribe the del-
egaﬁ;a in the S¢: Louis delegation came from, That they were
eithar Flathead or Nes Pe rg‘ﬂaagﬁ@gu##%amng a_wawz;‘;ua
Flathead sending for the misaionar: ;
to allow their naae t0 be nggli,
Christian dogma ery 1ike

1,¢<uua<n jatnz enanrb H

G, Bohn, 1848), p. 108,

 52George Catlin, Herth mmm M&w imm ﬁ‘cm '
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?acher De Smet met an escort af ?1athead on the ﬁrean River,
‘and shortly aftor Joined the main Flathuad camp.

_ T@ summarisge tha affaets ef the Iroquois upon the rﬁk;y
Flathaad religiaun pattern, gonerally it might bc said that ’%
thay warn respunaible fbr the inﬁr@duction af maat Gatholic, 2
ccneopts to tho Flathaad. ; | '

spceifieally, the Iroqaois 1ntredueed (1) the 0hriatian§;'

uencopt of lifa after daath; {2) the eoncapt ef haptism, ‘and § 7$w5

a thqroughly dxuroputablo account cf the powora ef bnptiam, 5;éjw
(3) the Sabbath, (L) prayer to the Fa;har of ﬂkraies, {5) tha 5;4
Cress; and (6) a general aeeeunt ef Caﬁhalceisu.: Ons of | : “
their most important contributions to Flathead aesulcuration“f

e

was thair inflnaacn 4n. gotting 9?193%3 tc eomc and live with f
them. | | -
To assess tha imp&ct of tho tradarn upon thc Inéianx .
{s virtually lapessible. David ?houpaaﬁ was a deeply re-  .”
ligi&us man, whp, bﬁ“ﬁcﬁ andxdoe&* aen himself up au an exw
anpla to hha Flathaad and ta athérrfﬁdians ot the Korthmnst.53

Like ethar tradars, ﬁé hudeavorod to 1earn the Saliah tangue

»;Z“ and may htva told tha Flathead some of the pre@ayha af Ghria»

eian&xy. In canbrasﬁ, Lowia and Clark unra unceumnnicativa

: and in any easa, u%re no& Hissienarina, even of a 1&7 sert.

2 B

' 53&. B. Tyrrgll,
Puhlicatiana of th@ Champ

B
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Cox, however, imposed his Christian concepts of right and
wrong on the Flathead. After having watched the torture of
a Blackfoot, he observed the Flathead leading forth a young
girl, with obviously cruel intentions. He tried to persuade
them not to treat her maliciously and when they refused, he
and his white companions

- ordered our interpreter to acquaint them, that, highly
as we valued their friendship, and mush as we esteemed
their furs, we would quit their country for ever unless
they discontinued their unmanly and disgraceful ecruel-
ties to their prisoners. This had the desired effect,
and the miserable capgive was led back to her sorrow-
ing group of friends.’k

Unless the Flathead had desired to commit ethnic suicide,
they would not have dared to disobey this threat for

In the latter half of the eighteenth century the
powerful Blackfoot tribes, with the Plegan in the
lead, pushed southwestward: through present-day
Alberta towards the Rockies, and the northern trib-
utaries of the Missouri River, . Armed with deadly
firearma, obtained from the white traders on the
Saskatchewant, and mounted on swift horses stolen
from their southern and western enemies, these
aggressive intruders could not be repulsed by the
bows and arrows, lances, and war clubs of the
Flathead and their neighbors.55

And the Flathead knew this. In 1810, after they had finally
obtained firearms from the white traders, the Flathead, in

5l’c0x’ 9‘2. s_ﬁu, Pe 1200

55Jehn C. Ewers, "Gustavus Sohon's Portraits of Flat-
head and Pend d'Orielle Indians, 1854," Smithsonian Miscel-
laneous Collections, 110:14-15, 1948,




, &9
consort vith the Kaliapel, 3paknne, and Kutanai defeated the
Blackfoet Piagan for the first time in MANY years. Th! Bl&ak»
feet thwusﬁlwos would have turned agninst the whitna 1£ it

had not baﬁu for the fact thﬁt auah an action vauld have de-
56 ‘ |

prived thenfef uhite ﬁmmunitinn ané snppliez.
,mental hg the iusarasts of the niasionariaa. In faet, from

lnsnee of the tradars, then, was not astri-

the rirat whito contact, the Indiana were expased to the
Christian a&hie of conduect, and thnir responsc was gnﬁtify~
zngs' ﬁowawor, the early tradcra [1809~18&01 ‘were not 1aterect~
ed iu prgsclyting the Indianc. 'Their concern with religian
was incidnntal, they‘wnnbad furs, w1th the material benefita

- they hﬁd at &hoir command, the traders could undeubtadly have
effected gk;gfstiﬁ ohcngc in Flathead non-material 11fe, but
k ‘v‘kﬁntorostod. | |

they werer

5ﬁoseur Lus;a. ”The sfreess of White Contact Ugen Black-

foot Culture,” 533: ggg thng;ogiga
SQcieby, VI, '19’;,'91”



CHAPYER IV
' PHE INTRUSION OF CATHOLICISM

The Catholics did not respond to the first Flathead
delegatiana to St, Louts. TKb”Protbstants, hnwaver;fdelighﬁaé’
bhat the Indians wished no hear of christianity, sent forth

several sxpuditiena in rcsponse to the Flathaad eall. ﬂtric§~ ‘ |

ly speaking, thia was not ths first oca&aion on whichﬂthc
Protestants and the Flathead had met. Governor Ceorge Simyﬁ
son, on April 8, 1824, recorded that he
. Rad a long intarviow with Eight Chiefs helenging
to thc Flat Hcad Coutanais Spokan and other tribes who
assembled here for the purpose of seeing me. . . . The
Spokan and FPlat Head Chiefs put a son sach under my
care to be Educated at the Missionary Society School
Red River and all the Chiefs joined in a most earnest
request that a Kisaianarg or~religiaua inatruetor be
plaeod among them, . , . :
Some dedbt exists as to whether it was a Flathoad boy who was
taken back to Red Rivor. More likely, hg was Kutonai. But
the 1nport&nt point 13 that Red River waa a Protestant mis-
sion, nat a Josnit ‘one, so that elose neighbors of tho Flat-
head 1¢arnad Protestantism. Three Nez Percé boys were taken
~ east to Dbe sdua;&ﬁd, two' of them by Presbyterian Marcus

Whitman, und-anomppr<by'ﬁgghapégyiﬁioﬁhﬁﬁs;wTh91o;hiatorical

o
5.(:: £

57Frederick Karkf §§$3 cade’
Karvard University Pvdaa, 11,

58Le911e Spier
(Menasha, Wiseons: *h
1?35). ?Q 650




51
facts show that the Flathead were already acquainted with
Protestantism before the arrival of the Protestant mis-
sionaries,

Frost, Lee, Whitman, Spalding, and Gray, all Protes-
tants, moved west in response to the first Flathead delega-~
tion to St. Louis., There was no indication on the part of
the Indians that only Catholics were desired. Palladino,
hawavér, supposed that the Flathead would accept only the
Black Robes. In his account of the arrival of the Whitman
party, he states that, to the great disappointment of the
Indians,

the supposed Black Robes were none other than the g
Rev, S. Parker and Dr. M. Whitman. 1 W
- These gentlemen, having assembled the Indians,
introduced themselves as envoys and missionaries,
who had been sent to preach to them and establish
misgions in their midst.
*« & & 8 & T B 9 F & & 5 S 2 B &2 & & *2 &€ @ o P « & » 5
But our "Little Chief and Great Warrier," Insula,
and his feollowers, were n@tmquite.satisfieé with the
looks nor the message of the missionaries. They ap-
gﬁared too much like the others, the Lee party, who
d passed through thelr country the preceding summer,:
They too married and they, too, like the others, had
no black gown, no cross, nor the great prayer., From
all this Insula concludéd that neither were these the
teachers spoken of by their adopted brethren, the :
Iroquois, Consequently, he and his band wouid have
nothing further to do with them.539

Whitman's account is in direct contrast to Palladino's., Of

his first meeting with the Flathead, he described the

59Palladino, op. e¢it., p. 22.
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'fal;ewing events.

16 June, 1836 We had a talk with the chiefs of
the Flathead and Napiersas tribes, in which they ex-
pressed great pleasure in seeing us and strong desires
to be taught, Little Chief of the Flatheads said he
was rejoiced when he heard thers was a teacher from
the Almighty and physician coming among them; that
he immedlately set out to meet us; that on their way
they were robbed by Crow Indians and that he lost a
horse he loved very much, but that since he had seen
us he did not lament the loss of his horse. He had
been told some things he said about the wershi of
God; but he did not practice them, But now, 1
teachar would come among them, he and his children
(meaning all over whom 28 ‘had authority) would obey
&1l that hKe should say.

Only the most naive eredulity would allow oné to choose
the Palladino account over the Whitman journal. In the first
place, Whitman wrote what he sew on the spot, and there is
good resson to bclisve'thns'hit a¢eount was writtén in géa&
faith and hanast1y; Paliadine;zboaidoa what he infarré& ob=-
tainad his information from De Smnt, whose only source was
the Indians. This 1s not to say that the Flathead were not
~ honest, bﬁﬁ fbgrwynara had clapch batween‘the time tbs Whit-
man partyklsrt';hdfthé gaod'?aéﬁ&r arrived ta@hg‘his Indians.
Time fogs ovorything, and the truth would almost eertainly
become diatortad, even though uninhsntionally, duriag thia
extonded length of time, In the second place, Igpgla, the

69? G, Young, ”Journal and Report by Dr. Mareus White
man of His Tour of Exploration with Rev. Samuel Paikar in

1835 Baygnd the Ecaky Mountaina Oregon Bi
283“ 247, SeL,ptgmbax-, b ey =7
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Little Chief mentioned in both accounts, was notably
diplomatic in his relationships with whites. Given the op-
portunity, he never failed to humor his conversant, and this
flattery went so far as to include harmless lies, designed
to please his friends. Insula would surely not have allowed
such a juicy opportunity of telling Father De Smet his
"true" feelings towards the white missionaries who had come
before, especially when there was no antieipation of a harm-
ful result. He told Father De Smet what he calculated would
please him most.

© Whitman left the Flathead with the intention of re-
turniné%?%nd there communicating to the governing body of
missionaries of the Presbyterian Church the wishes of the
Flathead Indlans to have a misgionary among them, The
Indians were gratified to know that some action was forth-
coming on the part. of the whitea, and expressed to Whitman
their hope that the result of his affertéjgight be to have
a missicnary come and live among them.61

However, for one reason or another, there was no

response from either Protestants or Catholics to the appeals
of the Indians to have teachers of the Christian faith come

to them. Whitman's appeal apparently went unanswered, very

61‘10“5, Q_Eo _e}w_;.b ,l Ps 21}8.
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likely for the same ie@son that the Jasnitsarbfusod, namely; v
that they were "too weak in numbers to raapond;?éz

The most significant faet concerning the Whitman x
party is the fact that the Flathead Indians did»not reject 2
Whitman as & fraudulent priest, Instead, Whitman &ocided to Ei%
establish his mission farther to the west where he had greato?‘
access to larger numbers of Indians, - | -

The tirdtvmissieaary to go live with the Flathead vas 7

Father Plerre-Jean De Smet. He was bérn“in Termonde, Bel-
gium, in 1801, Zealous for missionary work among the Indians,
he sailed to the United States when he was twenty, Immed- |
iately upon arrival here, he entered the Jesuit Novitiate at
Whitemarsh, Maryland. Two years later, the Jesuits estab-
lished the Missouri P{oviaeé‘af the Society of Jénus. Faﬁhér
De Smet Joined this gfaﬁpjphd‘ramained.in St, Louis until

1838, when he éitaﬁliahed St. Joaeph'a Mission at Council

Bluf fs, Iowa, among the Pottamatemiea. One year later, 1n
1839. when he was thirty»cight years of age, Fathor De Smet

saw the 1gqt Flathead delegakian pass through hiauparish.

In response to{thig appaal, Bishop Rosati sent Father De Smet
to the Flathead in 18#0. On Jnne 30, 1840, he met a Flat-

head eamnittaa on the Gr;on River who escorted him to the

6zé£ittanden and Richardsen, op. git., p; 28.
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main camp of the Flathead and Pend d'Orielle at Pierre's
Hole, in the present state of Wyoming. "Bear Looking Up was
chief when Father De Smet came. . . Bear Looking Up and a
number of the tribe embraced Christianity at that time. The
0old chief died asoon after and Viector tock his place. . . 163
It seems that this apzhoritative statement would negate the
statement by De Smet that Big Pace was the head chief. Teit
states that "Standing Griszsly Bear" was chief at the time of
the arrival of the missionaries and this, of course, 1s only
a variation of Bear Looking Up, of whom Martin Charlo spoke,

At any rate, Big Pace told Father De Smet:

Thie day Kaikolingzueten {the Great Spirit), has
accomplished our wishes, and our hearts are swelled
with joys Our desire to be instructed was so great,
§§‘.‘;§x?.§§§§ [the bishop) in Se. Lbuis vo ebtain &
father,.0k

That Father De Smet was as enthusiastically received

as this ltaﬁemant reveals is proved by the fact that so many
Indiuna vnnt to greet him, and also by the fac¢t that six
hundred Indians of the Flathead and Upper‘Pend d'Orielle tribes

were baptiszed by him.85 This was a sizable proportion of the

\ 63Martin Charle, "Souvenir Selish Indian Festival and
Celebration at Huﬁicine Tree, Twelve Miles South of Darby,
Mont., Sept. 20-21," translated by Plerre Pichette, Darby,
Hnntana Gempilod and Printed in the Office of the narhz

nzsgatoh 1924, p. 8.
6Lghittenden and Richardson, op. ¢it., I, p. 263.

65 gédg, I, P 226&
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two thousand Indians De Smet estiﬁated to have been there.éé
Those baptized, however, did not include Vietor, 57

"Begun on the very day of his arrival, Father De
Smet's misaionary work among those good Indians continued
unabated to the moment of his daparture.”68 On the evening
of his arrival, he assembled the Indians to recite evening
prayers in c@ﬁmen.ég On the Sunday after he came, Father
De Smet conducted Mass for the Indians, This was a practice
which was to continue, In the words of De Smet himaself,
During all my stay in the mountains, I said the
holy mass regularly Sundays and feast-days, as
well as on days when the Indians did not break camp
in the morning; the altar was made of willows; my
blanket made an altar cloth, and all the lodge was
adorned with images and wild flowers; the Indians
knelt within a eircle of about 200 feet, surrounded
by little pines and cedars, set out expressly; they
took assiduous part with the greatest modesty, at-
tention, and devotion, and since various nations
were among them, they chanted praises of God the
Flathead, Nez Percé, and Iroquois languages,’
De Smet's pummer exploration of the mountains was
actually & reconnaissance to assay the needs of the Flathead.
He had no intention of staying through the winter, but had

planned to return to St. Louis with his appraisal and then

661bid., I, p. 26k.
67Curtia, North American Indian, op. cit., p. 49.
68Pa11adino, op. eit., p. 3k, J
696hittenden and Richardson, op.
"OIbid., I, p. 230,

iy

it., I, p. 224,
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to rejoin the Flatbo&d tho ncxx ynar, 13@1.‘,4@, , o
Bafarc l:aviug tha Flabhaad in 18&0 De Smet said:
I gavu shes for hho tpiritaﬁi hua& ‘a Varyointulli~._‘
gent Indian, whom I had taken pains to ingtrust
myself in a moat gar%ienlar manner; he was to rep-
resent me in my absence, sall them together evening
and morning, as well as Sundays, say the prayers to
them, exhort them to virtue, and anoint the dying,
and in case of need; little ehildran. There was
but & single voice, a unanimous assent to all my
reeommoadntiaas¢ , '
mbanvhila, Bishop Ea:aei, in St. L@uis, had aent an -
appoal throughout Europe for missionaries to work. umong the
Indicna. His response ancng the Jeguits was gratirying; ané
by the time Father De ﬂmat was prapared to lnavn again for
?Intggag gountry, ¢n~apg$1 24, lB&l, he had with him ?anher
Gregory Mengarini, Father liahblaa Point, Brother William
Glaoaatnn, Brother Gharlaa Huet, and Brother Jesaph Sp-cht.
Father Mengarini was a trainad philolegiab, and an axeellont
singer, ?uthnr Point had [ talant rbr~drauing whieh ‘was his
paasupgg %a the vnrioas In&ian nribaa he lived uiuh; &aé
Broﬁher ﬁlnaasans wag a bl&eksnith, Brothar Specht a tinner,
and Brother Huet a carpenter.72 This party h&d,trawnllnd to
Fort Hall in a gnr@y of cnigranzs. At that po;t, thay 9artad
company with tho onigruata and jetned the wnlcening committee

of Flathead Indians who had qoue to greet them. This was on

711__19_” ’ Pe 23‘0.
72%" Ia Pe 278‘
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the 15th of August, 1841, Somewhat over a month later, the
Indians and whites found themselves in the BitteriRoot Valley.
Immediately the missionaries began to construct the Church
of 3t., Mary's, in the site of present-day Stevensvills,73 on
September 2#.7k The Flathead men helped cut and place the
logs in position; the women made mats of rushes to cover the
ceiling and to hang around the walls.

Rather pessimistically, Father De Smet had apparently
wondered during his winter in St, Louis whether his Salish
converts would keep his dictates, for, on his return to the
Indians, he stated that

the Flatheads are distinguished by the firmness of
their faith, and the ardor of their zeal. Not a
vestige of their fermer superstitions can be dis-
coveresd. . . . They bslieve without any difficulty
the most profound mysteries of our holy religion,
as soon as they are proposed to them, and they do
not even suspect that we might be deceived, or
even would wish to deceive them. . . . Their cone
duet during my absence has been truly regular and
edifying, They attend divine services with the
greatest punctuality, and pay the most serioug at-
tention to the explanation of the Cathechism, /3
Established in the church at St. Mary's, the mission-

aries furthered their course of instruction to the Indians,

737he Flathead have a legend that a young Indian girl
named Marz died at the very spot where the Mission was later
erected, before 1841, and that she had a vision which told
her that her tribe should receive the missionaries and do all
that they said,

7hGhittenden and Richardson, op. eit., I, p. 40.
75&.@':; I, p. 322, |
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They devoted themselves to teaching boeh:raligiaua and non-
raligiens_elemanta‘or'whité éultnre to the inaiann,

Ir Da Smit had confined his activities to improving
the morals’ a! tha Flathoaﬂ, he: might a8 u;&l hav% ‘spent his
time praaehing‘ta ‘the’ angula.' Lika 80 many athor white men
who pasaed some time with these Indinns he says or thenm:

g are scrupulously honest in bu 1n and sell~
4ing; ‘they have never been accusded of g col~
mitted a theft; everything that is fonnd is taken
to the lodge nr the chief, who ecries the articles
and returns them to the euner. 8lander 1s unknown
even among the women; lying is hateful to them
beyond anything elaa. They fear, they say, to
offend God, and that is why they have only one
heart, and’ they abhor a "forked tongue"; a liar.
Quarrels and fits of rage are seversly punished.

No sne suffers without his brothers interesting
thempelves in his trouble and coming to his succor;
aceordingly, they have no orphans among them. They
are always polite, always of a jovial humor, very
hospitable, and hﬁlptul to one another in their
duties, Their lodges are always open to anyone;
thay do not so much as kmow the use of keys and
looks, . . + The vivaelity of their young pesple is
sucprising, and the amicability of their eharacter
agi their &1spaaiﬁiaas anang themselves are ramark~
able, @

And again in pr‘i;gz
I was not ah&nﬁta discovnx amang these peapla
the slightest blameworthy ast, unless it ‘was their

gambling, in ygieh thay ofton venture evarything
they p@a&.aa.

But then, by way of reforms hc aays

"These games were nnaainoualy abolished, as soon as
I had explaino& to them that thay were contrary to

775!;1&1 I, pe 227,
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the commandment of God, saying, "Ye shall not
covet anything that is your neighborts."78

Perhaps it may have been the apparent ease with whiéﬁ
De Smet roformed the Indiana in reapect to gnmbling that in»
duced him to try to effect other reforms, At any rate, it
would be a serious nrrér”to supyana that uhé enly blauewarnhy
act he found among tha Flathead was partieipatian in games
of chance. Ha-vaa indigpunb'at t@o Pldthnad mode of mar-
riaga, and he wasa aheek.d by tht brutality of their puniah¢
ment. One af his firat mcvaa was to.dqelare that marriagna

consumated by ”sqvages" were not valid;;;p him thia»wna ob~

viocusly true, since they had not been mxrritﬂ in the Githgliehﬂ .

Church, Perhaps De Smet wnuldfnet haxa,prdao¢n%ed original
Flathead marriégéa‘~ ff ié had not been for me"fi“at that 'tsd- “
one, "not even amnng the beat dzapoaod s e did not believe
himself Jaatifioﬁ in scading away his first. wire, uhcnavar ho~_
thought fit, aud taking ananhur."79 }Ot eaurse, this . andi~ .(
tion could not be allowed to eaatinne, and De Smet cnd.avovad 
to ineuleate in them the Ghristi&n conecpt of m&rriago, so |
that by 1846, he was able ta raport that
Polygnmy-»ar rather a eeunoction, if possible

8til) more loose--is now, thank God, entirely abol-
ished among our newly. convertdd Indians. ¢ « « The

7s~ug eit »
791bm., 1, p. 332. '
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reckless abandonment of the helpless infant~--the
capricious discarding of wife and children--the
wanton effusion of human blood--are no longer known
amongst them., Our feelings are not outraged by
brutal practices, heretofore so commonly witnessed,
of a father considering & horse a fair exighange
for his daughter; the justice of allowing the
young Indian maiden to choose her future partner
for life is now universally allowed; -~the requi-
site care for the of fspring is regarded %8 its
proper light, as & Christian duty. . . .

Having settled the qnea:ien(af marriage to his satis-
faction, Father De Smet turﬁedﬁte flagellation, In an insti-
tut ional setting remarkably similar to a court of law, the
chiefs of the tribe gathered together to sit in judgment of
crimes and accusations. In some cases, individuals came
forward of their own free will, and offered themselves for
punishment if they felt that had committed an 1llegal or
immorgl act, Like those who had not volunteered, they would
lie on a robe where someone delegated with authority by the
chiefs, or perhaps a chief himself, would flog him with a
raw-hide lash., At the end of the whipping, the chiefs
called upon the assemdled people to ask the penitent's for-
giveness and reformation.8l This is closely analogous to
the Catholic confession, of course, and may have come tc:

the Flathead via the Iroquois. However, Father De Smet did

801p44., pp. 572-573.
811nterview with Pierre Pichette.



62
not approve of 'the wanton effusion of human blood,' and
strove to prcvunt future rlagellation.

Father De Smet realiszed that the Flathead were a
peaceful pﬁ@plp, and that they would not have been at war
with the Blicktcet if they had bsen left a choice. Further-
more, he :ympschized with ‘the Flathead's proglaaatian that
‘the buffalo groundu were traditional Flathead hunting terri-
tory, and he did not try to disgourage their biemnial treks
to the Plgina, fer ha wan tuarm thgt the buffale provided
the main source af their auntcnanﬁq, and that witheut buffale,

his econverts would starve, During the first year aaeng them,
he accdupnﬁiad'theﬁ on their hunts'and watched them fight
when tha‘ﬂl&akfaaa~tttack§d them, ¥R¢jaade no recommendations
to them at this time; in fact, his journals reveal a spright-
ly taste fgr.ﬁdbtln, and a del;gh% with the audacity and J
'ceuragt of §hnlﬁiag§gad’brqtos. 1Litt1e Ghief!a conduct
aroused his npqéigl approbatien"nhbn; as he was pursuing and
jfighting a Bh#ﬁack raidiﬁg party ten times the sise of his
. _own, he stopped his pursuit and proclaimed to his man thas
it was the Sabbath and time f«r prayar.sz

Pathgx Dc Smet recognized War as a necessary evil,
but nevmrthelesa he uqught to reconcile the rlathead and'ﬁhc :

82Chittenden and Richardsen, gp. git., I, pp. 332-333.
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Blackfeet. While all his attempts to secure peace failed,
they give sufficient evidence that the good Father detested
the brutality and vindietiveness that are concomitant with
martial conflicts. These brutish qualities, he thought, pre-
vented the Flathead from acquiring a Christian sense of jus-
tice.

Under the influence of the priests, the war patterns
of the Flathead were somewhat changed. When Father Point
accompanied the Flathead on a winter hunt in 1841-1842, in
which they met and feughtﬁthe Blackfeet, the Salish captured
séme of the Piegan, who appealed to Father Point for mercy.
He prevalled upon the Flathead and they released the be-
leagured Blackfeet, but became "highly incensed against the
Father for his meddling in the matter."33 Mengarini urged
the Flathead chiefs to release a Blackfoot warrior whom they
had found woeunded near the mission, Above the protest of
some of the tribe, he was given his freedom to make his way
back to his own pocpie.ak' In still another way, the mis™
sionaries influenced them. As Father Point said, "The Flat-

Heads have abolished the barbarous custom of resking vengeance

33Palladino, op. ¢it., p. 52,
8“?&1‘%011, 19-2‘ gi_t.', Pl_ 86
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of the mutilated body of their enemy.' They even carry their
generosity so far, as to give sepulture to all who die among
them,"85

By 1845, Father De Smet had noticed that "Buffalo and
beaver are becoming every year more scarce, and will soon
fail them altegether.”gé If this condition eontinued, it
would have been nothing short of catastrophic for the Indians,

These buffalo which were found in such large numbers
on the northwestern range played a very important part
in the economy of the Indians., PFirst of all the meat
of the bison was the "staff of life" of the red man.
He not only ate the meat fresh but he also cured at
quantities of it for winter use, Although the Indian
may have been improvident and wasteful as a rule, he
was so dependent on the meat that he, or rather his
squaw, laboriously preserved what was not consumed
when fresh.

Every part of the buffalo was utilized by the
Indian. The carefully tanned hides served him both
at home and abroad. Hot only were his tipl and lodge
covered with them, but his shield and canoce as well,
From the hair he made cord and cloth. Lewis and .
Clark record that the buffalo dung was the only fuel
save dry greass and weeds, . . and both the Indians
and the whites used it extensively for this purpose,

In addition to using the bison as above described,
the Indians secured most of his firearms and other

85p

ierre-Jean De Smet, Oregon Missions and Travels

(Reuben Go tes, editor,
8, Cleveland, The Arthur H. Clark

LJ

86Chittenden and Richardson, III, op. ¢it., p. 995.
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supplies from hhc,whfigga by exchanging buffalo robea
and tongues for them,

.Baaically,‘ne'anat's policy wae to prepare the Indian
for the euiinx of nﬁi@gjculture,wﬁhieh he realized would
ovorahgia-tgnuAand néééasiﬁate a change in their ways. They
were huntor; Qﬁdfgathﬁrérs. De Sﬁ@t hoped to egnvarﬁ them
to agrieultﬁrb;"Thus, he extahﬂodxhia desires far beyond
the baunﬂa.pfﬂgufé thisﬁianity, - Like the Catholics in
medieval Euéapo;knebﬁaet wanted to.make all aspects af'iife
aubaarviangite h§5'6hnrch and to Christianity. |

Sﬁertlyittar‘hi& second arrival, Father De 3met
joﬁrnqyed ;e,!ﬁrt’Gelvillé to obtain some seed for spring
plnnting.“'Llﬁorﬁhg'qtn§“p9 Vancouver. and from there back to
the Flathédq tkfa.sﬁdég_éﬁayl.%Aft&ihthat; he trevwléd‘bo
Europe, an&#%#éfi%éfﬁéﬁéékﬁanpﬁliﬁdnanég;ﬂiﬁgéggﬁ? to work
among thafﬁ@gﬁgfn tfibos; ﬂufing this tiaéwhe E@éame»aon-
vinceé,thgﬁhégtiéulturq was the only solution to the Indian's
m..m.“fim’.i.u;g returned to S, Mary's he was pleased with
the c:qpa;,and:told"ef the delighg of the Indians-qn deoing
the maturg vpgﬁikblas,: Potatoes, carrots, beets, ﬁaraniy§¢
turnips, éif-grcw in abundance. The Indians werafﬁggaﬁishaé
 ahd, aceerd‘iﬁs to De Smet, "all tmk_ [ad] God and gromiaed

3?K.ii;{fraxlar, "The Buffalo;ﬁ;ﬁge of the North-

zg;g;" Mississippi Valley Historicel Review, 7:348, March
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to work‘"38 But the promise failed to materialize to any
significant extent, partially because Father De Smet's
earnest appeals for farming implements were not granted,

The intreduéﬁién-of agrieulture split the Flatheadf\l
into two separate, but still friendly, factions. On the |

one hand were those who followed the example of Iroquois

Peter and farmed the land under the direction of the Jesuits;'

on the other hand, the conssrvative group under Victor still =~

relied on the summer and fall hunts for their sustenance.
They ignored agriculture if it interfered in any way with
their traditional hunting activities.

To_summarise, from the very first, De Smet had en-
deavored to teach basic Catholic doctrines to the Indians,
Before he left, in 1840, his progress in achieving this goal
'was considerable. Many Indians had learned the Lord's Prayer,
the Rail Mary, the Credo, the Ten Commandments, and the acts
of Faith, Hope, Gharity; and Gontrition.sg

The period at St. Mary's terminated with these results:
(1) Catholic doctrines and rituals were introduced to the
Flathsad in an orthodox manner by qualified priests. The
garbled misinterpretations of Christianity given by the Iro-

quois were correocted, (2) Pdlygnmy, which had never been a

880h1ttenden and Richardson, op. ecit., III, p. 995.
89Chittenden and Richardson, op. git., I, p. 226.
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factor of any considerable importance among the Flathead,
was abolished. Mkrriages wers sanctified in the Chureh,
{3) ihipping as a forn of punishment and hbaalutien was
abandanad. Hitherto, this was algo an important method of
~social aoatrol. (4) War. yat&crna utre modified, 'Thefe is
reason to bcliave %hat %he Flathead acquired more contidunec
- 4n their marti&l cxplaita and eanseqaently won more battles.
The Ga%halies insisted on huannity to the prisoners. (5) Ag-
ricultuwre was intreduead as a ‘substitute for buffalo hunsiag.ﬂ
Altheugh i$,5ained a rgethold with the Iroquois-Flathead,
it failed to arbusnfany';gthusinsp among the\?iéthoad grééar.



CHAPTER V
APOSTASY OF 1850

In 1850, less than niﬁe years after it had been

establiahed, $%a Mary%s miaa&on clasnd its doors and its
priouta moved wnst auay frhm the Flathea&. This chapter

| Will be devoted to shawing why the Church was given up by
the missionaries and. why the Indians ahowad so 11%%10 re~
morse at the incident. ‘ | |

In 1846, ‘the Indians left for their summer hunt 1n
the customary mannar‘ Thay were on thc best of terms with
the mias&enaries.ga, Hewaver, when they returned in the
fall, they ba&rtynd a complete changtqet hogrg‘ In a pa-
thetic letter to Hoothan, Pather Ravalli described the
cenﬂitian 1n these words:

i were. not a little astonished when on their
ching the reduction last fall, . . their camp,
- tch was roken up in various bands, took differ-
- ent courses; Pnrt #f the Indians were unwilling or
afraid 46 gome up to their village, while the others .
ing ook up again their old<time barbarous
:yalln;% *3; we had not heard since we came among
them, They gave a chilly salute to the missionaries
. and then drew off with t} heir lodges far from the
latter nor did they show themselves to the priest
except rarely and tho 11y to smoke in his cabin.
They sold us gru gx.'; 1ittle dry meat and that
:af ﬁho worst qaal ty« ﬁ% heard a little later thnt

9Omengarini, quoted in De Swet & Nebili, May 25, 1850
in Garraghan, op. égg?. p. }76ﬁ3‘, : éyﬁﬂumlmtl | ’
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on Father De Smet's departure from tpeir hunbingn

camp to descend the Missouri they had given them-

selves up to their old war-dances, to. savage

obseenity and to shameless excesses. of the flesh

+ » o +» We know that we were not to blame for

such a change and we bewailed it all the more

when we saw that they went on constantly gstting

worse. 91 ‘

ﬁhat caused this diaaffkatinn? Gartatnly the ahock

must havn hcan a severe ons to prevoke the Indians into ,‘
dcserting the mission. Prcbably an& reasen waa the regrct
on thg,p;rtwor the Indlans at the departure of Father Bo .
Smet, who had become alnoatnafﬁrothér to them. He had left
on aﬁﬁrt‘jburneya previous €o 18&6 but that yoar;hazdopartulﬁil
od with,ne assurance thnt he wauld return. Manga?ini; who
uasnned loadarship'at the uiaainn, had never haen papular
withwtha Ipdiana._ Insﬁead of promising the liberal mutarial §
rewards that De Smet had,affered,93 Mengarini th:aasened_to
:operkza“t&ofhiasion on a business-like basis. As a resulti
the Indi&nn were dissatisfied.

V fha raet that De Smet left 8:. Mkry's, howaver, could

hnrdly gaeoanx far the’ haacility of the Flathead Indtnns

A '1aaienartea. Tharﬂ»wns a far’more important in-
Gﬂiﬁ,i ﬂﬁi&ﬂg&ruuaed the. anger of thn Inéians, ﬁﬁlwill;bc

_ glflthﬁr‘A- Ravalli, Ra
in ﬁarrnghnn,vghgg., pp. 376-3

111 & Roothan, June 29, 1847,
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remembered that one of the.most indueing facets of Christian-
ity was its supposed power to shape the Flathead warrior
into an invulnerable superman, While on his way east, De Smet
jeopardized the monopoly that the Fyjathead had on Catholi-
cism. He not only discussed the possibility of Christianis-)
ing the Blackfeet [and Father Point did go to the Byackfoot 2
country in 18471 but he also baptized some of the Black- \Qg
feac.93 By performing this single act, which was in the E%”
Indian's eyes the source of power, he destroyed the spiritunlé
balance of power that ﬁaa‘given the Flathead their superiore E
ity over the Blagkfeet,- Undoubtedly this played a vitally :
significant part in the disaffection of the Indians from the |
missionaries,

The priests were credited with another singular power.
They could, according to the Indians, "excite diseases and
cause the thunder to roll when [they] were not satisfied."%%
Offhand, this might appear to be a desirable attribute, but
the priests did not want it ascribed to them. In 1847,
Dy. Marcus Whitman had been killed at Wailapatu for causing
an epidemic. The power to cause an epidemic was dangerous

because whatever the reason for an outcrop of diseases, the

93chittenden and Richardson, op. eit., II, pp. 584-
599, passim,

Ibid, IV, p. 953.
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priésta and preachers were held responsible.
In the field of social change the prieasts had not
been as cautious and rorebeariag as they might have been,
[This was especially true in respect to polygami; Instéad

of exemining the possible consequences of establishing ; fééuﬁ?
- ] wpade TG

monogamy in the Plathead culture, Pather De Smet threw t%7wﬁﬁ£5

polygamy out as harmful, As a matter of fact, polygamy was ()

of prﬁunry importance to the prestige af an Indian. A man
 with manz wives was well thought of,. Since men could gen-
erally pre;ido more buffalo than one woman could prepare,
-1t was also an ecanamie asset. to have eneugh wives 8o that
they eould prepare hidaa and food to barter with the trad-
ers. Furthannare many women were left without a visible
means of nuppaés. De 3a§§ also tri&d'tufenéourage the ;yéﬁ”%‘é /,

Flathead to forgo their 1life on the chase and settle on g

farms near St. Mary's, One reason for this was to make them
‘indlptndont of the buffalo. Ancther reason was "The buffalo
hunt has a demmralizing effect on them, bringing thom, as

it davu, 1n@o‘aoutact with the pagan Blackfeet. . . the
'Siaux. . » and the warse than pagan whitaa in both rogiana.“95
Thn Flathead did not ‘gease hunting. Earlier, it was shown

. .

953au.. G’Bgnner, “Tho Flathogd xnuxaas,n,a ~
ericen Oashelis Historieal Sgelevy, III: 85110,
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that the priests, especially De Smet, discouraged the Flat-
head from using the whip. This was an important means by
which the chiefs kept their followers under control, Other
influences joined together to stultify effective sccial
control. Owen pointed to the result when hevwrata}that
"The old Chiefs can do Nething with them. The young men
are growing heedleas and will not listen to the Council of
their aagas.”gé

FNow if the Flathead had simply taken over every as-'|
pect of white culture that the priests had introduced, thayg
would have had no trouble at all.; But of course it was asg
impossible for them to change’tﬁat completely as it would
be for a man of forty or fifty to drop his old habits and
adopt a new way ef life; more diffigplt, in fact, because
in changing,vevs?y.mdubef of the tfiﬁé of fi#e hundred in- |
dividuals was asked to modify his behavior to conform with 5
the Buropean standard. Due credit must be given the Indian
for a gallant effort, but it was an effort that could neva@
have succeeded. The changes required by the priests were ?
too great. “

93eymore Dunbar and Paul G. Phillips, editors,

g .
Journals and Letters of Ma :1%' John Owen, (The Montana Histor-
ical Society, 92? II, P. . !
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Smohalla was an Indian ”dreager* who lived among one
of the Salish tribes af\zhe_uppervﬁqlnﬁbiu. About 1850;
- he began aprqading-his nativi:tio docﬁrine; wrging the '
Indians to "rsturn to thoir prinitiva mode of life, refuto
the teachings of the white nan, and in all their actions be
 vgu1ded by the will of the Indian Gad, as rovaaled in dreams
ta 3mahalla and hit priasza.”97 This type of cataltptic
pronahar was not uncoumon on the Plate&n. They cbtainsd
their rqputatien by viaiging the land of the dead and re- -
=p§bting to their respsctive tribes what was ax@qeted of |
thenm, | | | | ,
It ia hurdli conceivable that the Plathead were not
aequainﬁud with the rcligion of Smohalla. However, the Flat~
;head did not 3oin the cult, even though there are some indi-
| ;eaticma tm t.h.y aceepted, in part, the belief that they
shauld rnjtct the culturt of the vhita man, They did not
feel the. vielent raaction;to white eulture that many other
. Salish ané Sthaptin tribes axparianeod, eince they were sub~
”Juct t@ ditfcrnnt eanditionz, but they did, to a eanaiéarablo

‘ | extent, raxort ‘to bheir traditionai pattern of existence.

" Probably thia tench of nativism played a part in the closing

ﬂandboak ef tu@riean

A;Es ‘r’ .

o 97Jnn¢a Hnnnn "9y halla, »
RS i y; = omo Annual R ort qu_hg
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jof St. Mary's Mission and in the rejection of Christianity.

| ‘
{%gln the final analysis, the Messiah Smohalla sheuld be in- Jﬁk

H

/terpreted as representing the current thought of the Indian
of the Plateau in regard to white eivilization, The violence,
evidenced by the Yakima War, or the intractibility evidenced
by the Flathead, expressed the sum of their feeling towards
the disappointing Christian doctrines and towards the ina-
daptability of European ways into Indian life,

The Indians had expected greater things from the
whites.
The Plathead., . . word to designate the French-
men is "Seme™, , . ; this is their word of excla-
mation or astonishment. It was probably given to
the Frenchmen-~the first white men to come amon
them--for the reason that the Indians thought these
white men wers supernatural--not of this world.
An Indian account of the coming of the first white
man. « « to the 3pokan country states that "the
Indians got word that a number of wonderful stran-
Z4fs were coming to the places where they were,
and the simple Indians thought that if these won-
derfu% 'Frenchmen' came they would die no more,
etc. ™Y S e :
Several years later, even after the establishment of
St. Ignatius mission, Pather Palladino tells of an incident
which occurred while he was there, The priest had just

received news that Father Vercruysse had died in California

98Angus McDonald, "A Few Items of the West," The
Washington Historical Quarterly, #:199, 1917.
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and they offered Mass and the Indians participated in Com-
munion, One Indian was amazed, When Palladino asked the
reason for his surprise, he found that the Indian thought
that priests did not die. On being asked to elucidate, he
said to Palladino that he thought Black Robes did not die
"Because you can keep for yourselves the good medicine which
holds death away from you, whereas, to us poor Indians you
give medicine that is itenemus (worthless) and lets us die,"99

Where the Indians obtained these ideas regarding
death and the white pesople is impossible té ascertain, It
is possible that, since black was the color of death, they
felt that white was thes color of life, and this could ac~
count for the first incident. The second, however, happened
about twenty years after the abandonment of St. Mary's, and
the Indian should have known from practicallexperience that
even the prieSts died, The significant feature, however,
is that the Indians, or at least some of them, had this
idea, and it wa# a fact to them. Perhaps others had felt
the same disappointment when Father Zerbinatti died during
the early dnys of St. Mhry’s.

Egther ‘Ravalli, well»knaﬁn‘Jesuit'dbctor, often
found himself the object of the indian's wrath., They would

99Palladino, gp. eit., pp. 463-46k.
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bring him a sick man, after having taken him to a shaman,
and if ﬁha man died, Ravalli was assigned as the cause of
his death, no matter in what condition the aick“man”had
been hfought to him. This antagonism was based on an un-
derlying attitude of the Indiana, They thought thﬁf the
priests wanted to ki1l the Indians so that they could have
their land. Some even ﬁhaﬁghh.thhn the Jesuits wcre‘nguk’
able to make a living elsewhere sb they had come to the
Flathead to take what the Indians had,100

Molese had still another complaint with Christianity,
While his reasoning is not supported by history, it 1s more
important in that it gives the thought of the Indians. He
said that the Indians had sought the pr@eﬁt#. "Théy came to
us and they taught us. Since then our people have died. I
think it is too‘much‘gtu&yfﬂxal Molese was convinced that
tﬁn“;ndians ihéuld‘neverAhavt leerned how to thini; and
that thp?“unuid have had none of their ailments if they had
not subjected their mental processes to work. From Molese's
aecount, it ia;apparant,zhat,ﬁhe‘eaming of the whites had
quite an éppaaita effect from that on which the Indians had
counted. .The !hitss‘failod to make the Indian immortal.

.nu; ‘,-.lu .

100pather Aecelti Acco ti
Garraghan, gp. git., PRy 3; - 18, o

1013““3: 8P+ ..Ju Pw 9‘“

% De Smet, May 5, 1851, in
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Tncreased contact between the whites and the Flathead
undoubtedly had a very disturbing effect on the ideas that
the Indians had built up about the whites. The médicine of
the whites, both spiritual and material, praved'in‘a#ny
cases to be more detrimental than useful, The Indians began
t0o notice the disparity between practice and belief of the
whites. In any comparison, at least of the moral life of
the two groups, the Iaéitns could not fail to notice their
superiority. At tha last Baster ceremony which the Catho-
1i¢s held in 8t. Mary's, the Indians simply stated, "You
told us the religion of the whites would make us better men,
yet the whites we see are worse than we are,"102

They had come to doubt that the priests were invested
with magic that could be turned to the uses of the Indians.
Since this had been their principal object in seeking the
priests, in learning the ritual and dogma, and in acting in
the manner‘preaeribed by the Jesuits, when the Indians
found th&é*thore,nna little connection between Christianity
and mana, they felt no further need in continuing the ab-
sorbtion of the new beliefs and customs of the Europeans.

This "constituted a bloodless revqlt against the planned

ssoulian, August 24, 1941,

102 pnonymous, The Sunday
Pe 2. S
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socio~economic program xﬁauguratad by Father De Smet,"l°3

'Fathar»AcealbixaseribeaéAngus McDonald i@‘ene of
the causes for the Indi&h's apostasy of 1850.19#,'Thac is
true. Ec-oatablished Fort C@ﬁnah in the Miséion Yalley in
1847, M&ﬁeﬁalépins a Scotch trader, working for bh@ Hudson
Bay Gampauy, He had na“pcrei&ﬁlar religious nffiliétieni;
but was a atﬁunéh supporter of the Indian‘a religi&u; ané
belittled the diffsrenﬁns:bctwneﬁ’i% and Ghrist{aéiﬁy. Te
him, they were essentially the same, in that they both ap-’
preciated a force higher than man.les By failing to recog-
nigze the impertance of the bcliafs the Jesuits socught to
1mposo an the Flathead, Henenald diaﬁeuraged the Indians
from placing their undivided faith in Christianity.

Gg&helie writers invarinbly disclose as one of the 3&0
reasons for the deelina of Indian faith in Catholiciam ehé .

o

1
P

ballef that raseala, valfcrs, truppera, and malcentonnn
“poiaemd the minds of the Salish against their bmefaﬁ.eraﬁ"m

1033"“; %' m" P 22.
’mbAewi'ai, in Qamghan, ep. eit., pp. 382383,
195&nzua McDonald, op. g;g.!

395Lowis‘w. Roilly "Father Ravalli, Pianaer Indian
Hissionary, iatholic er 125 70, Aprii 192 7
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There may be some truth to these assertions. The Hudson's
Bay Company was particularly vehement against discouraging
the Indians from hunting., This was directly opposed to the
policy of the Jesuits. Undoubtedly the Indians were ex~
ploited by the fur companies. The traders demanded that
the Indians pay enough beaver skins for a gun so that when
the furs were piiod one on top of another they would reach
the top of the six-foot blunderbuss.lo? Since it was to
their best interest, then, the fur traders found it useful
to deprecate the missionaries. The means consisted of
whiskey.

The Indians went out of their way to be corrupted by
the traders. Pather Accolti reported that they cbtained
cards and silver money from the Mormons in Salt Lake City.
for their furs,l08 Using money as a means of exchange gave
the Indians greater freedom in satisfying their demands,
which, inferring from Aceolti's account, were not salubrious
to the Indians in their relations to the missionaries.

There 1is another theory to aecount'fof the Catholics'
closing St, Mary's. According to Judge Woody,

The S8t. Mary's Mission was abandoned for the
reason that the missionaries were continually

107Interview with Pierre Pichette.
1°8Accolti, in Garraghan, op. gig.,%pp. 382-383,
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harrassed by the numerous war partias ef Blaok~
feot that visited the valley on their marauding
expaditions. These war parties were so numer-
23:ya?g°:n:g:§§::'igat no man's life was safe
This is ment ioned hera chuune it was also givnn by
the Gatholiea as one of tho reasons why the mission was
closed in 1850, Hawuvar, this ruason is highly suspacﬁ‘
Tha Blaekfgée had basn'attacking the amall settlement ever
ainéo it was éstabiiqhg&;bin 16&1{ ;Rc Jesuit was ever kiiied
at St. Mary's, either by the Blackfeet or by the Flathead.
ir the danger was as great as it was suppesdd to have been,
the question might well be agkaa.why the Catholics ever |
built thair,miahioa there in'tho first place. And even if
they had:ﬁééﬂknavn of the Blackfoot depredations in the be-
ginning, thsy feund aut about them ahartly'afterwarda, and
had ample uine to move eut bafere 1850, .
Is has bcen seen that in. &8&6 the Flathead suﬁ&nniy
becane haughty and ovorbearing tn tha miasianariss, largely
as a reaul& or the bulief that Pather De Smet was passing |
the ggg& of Ghristiuuity to their Blackroot rivals,,
Than,tbr thrue yoars thara 1& a blank space as far

as hiateriegi records go., But in 18&9,.Father Ravalli was

109 paiwa W‘k n. mmdy "A Sketch cf the Barly History

of Wastaruwnbﬁtana, 8%tribut ggs gg the ;s&origg} Society
. aPﬂ

of Mantana, Vol, 2

o
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pleased to write that "At present the Indians are all well-
affected toward our holy religion and toward us "0 Byt

in 1850, the situation had reversed itself again. This %ﬁ
time, the reason for their disaffection is lost. Most like-
ly, the cause was multiple, a combination of the various
reasons ment ioned above, Father Joset leased the improve-
ment s at St. Mary's to Major John Owen on November 9, 1850,
Pather Ravalli, commenting on the state of affairs at St.
Mary's before the lease was signed, stated that:
The majority gave up 'private prayer' and

vented insult and injury every day upon the mission-

ary. Though we were making sacrifices for their

sick, even so far as to deprive ourselves of a

morsel of bread, they refused to sell us neces-

sary provisions while under our very eyes they

sold to an agent of the HudSQE ?ay Company, [ a de-

clared enemy of the mission.] 'x |
The Flathead reverted to their primitive mode of entertain-
ment, the night "orgy," and practiced customs which the
Fathers expressly forbade.l112 Also, from the time that the
Flathead became embittered toward the missionaries for the
second time, ﬁha?'ytayed around St. Mary's so little that

the Jesuits felt their continued efforts were useless.

1193&?#&%1- in Ravalli a Reothan, April 5, 1849, in
arraghen, b gif., pr B T , 1849,

11lpavalli, in R valii a Roothan, April 5, 1851, in

112Aceelti, in Accolti é De Smet, in Garraghan, op.
eit., pp. 382-383, |



cmequnily; the Catholies left, with the intent w‘ punish
the Indians and bring them to a sense of duty,,113

o

ﬂ’ﬂiv;i}_i, in Garraghan, ep. g__;.g «y Pe 380
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- FROM APOSTASY TO MODERN TIMES

ke

5 3t. Mary's was to remain closed for sixteen years,
Ié was the intent of the priests to return shortly after
l§50, in the hope that the Indians would again submit to
qgristianization. The Jesuits realized the hopelessness of
jérying to inculcate the ideas of their faith into unwilling

}fminas.- ‘

(e Perhaps this pause was actually a stroke of good
fortune for the missionaries, It seems obvious that until
the apostasy, the Indians had obtained a fallacious misin-
terpretation of the powers of Christianity. That they be- N
lieved in some miraculous power of Catholicism can hardly |
be denied. Their success in war and hunting after the ar-
rival of the Jesuits confirmed their faith., The Jesuits hadiég
nevgrvaueaaadéd in dispelling this erroneous notion from tho%
ohstinate mind of the Indians, Eventually, it was inevitahlé
that some ingidont whuld happen that would manifest the mis-
uﬁderétanding-and~¢reate diffiéultiaa between the Indians
and the Catholics--a severe defeat in war, an epidemic, 2
famine; or any unfavorable sveht over which the Jesuits were
thought to have control, It has been seen that the princi-
pal reason that the Indians grew irate against the Jepuits
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‘was the fact that De Smet offered tha pawara of Ghristian»
ity tn the 81aek£eec.

The peried from 1850 to 1866 servad as a kind of
test period to the Flathoad. There were no missionarioa-
with them, Attar 1854, St. Ignutiua Mission was moved from
Pend d'@rialle Lake ta St. Xgngtiua, M@ntana, but the con-
tact batwa;n ‘the prieats and ?lathead Inﬁians was glight.
The situationjwjas ideal ,'thm s f:&reﬁmparing the time when
they had a priest with them taibhe_tima'uhén-tha prieatg had
left. - o

To é@uuﬁe that moat antheadilndians wére aeQuaintéd‘
~ with mest of the rituals and dectrinea of the Osthwlic Church
at tha~ﬁimc the Kisaien of sz. ?hry's was elased wmuld.ssem
to be renaonable. ?harcfare, they had, in addition to their
’baptinmal shiold;ng, some aeaass ta tha pewer3 ct Gatholﬁ*
aism. Te tha Fl;thoud min&, thun, the prieata were no langer
) ahaalutaly aaaanzial ta thqu sqnﬁinued aﬁeuess in beekaning
f‘tha goad uill at the great apirit.r'ﬁo doubt uhe priasba had
| ret&inad atrtaia powera whieh cbui& not have been duplieatad
:zby thn Iadinna, bum tha Indians had the basic forms of ritual
ﬂ'&nd praynv ﬁhich ware aupposed to yield effective roaulﬁs. M
|  It nbuld seem that ahc priests ware dispensable, although

Nthey abill rgtninaﬁ thpir impartance in samo fields of magic.
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There was nothing during the period of the apostasy
which would indicate that the Indians suffered from not
having a priest with them., As usual, they went on their
journeys to the buffalo country and succeeded in living
prosperously in this manner., Wars became so uncommon that
they failed to cause alarm to the Indians., The camas and
the bitter root bloomed as before. In all, the Flathead
were living a contented and plentiful life. However, during
these years after the abandonment of St. Mary's white set-
tlers slowly 1nf11trated into the Bitter Root Valley. They
caused no small concern to the Indians, who complained to
Major Owen that ", . . we Will all be Swallowed by the White
tribe," White settlement in any case, was something the
priests could nat have stopped even if they had remained at
3¢. Hnry's.llh , ;

With the blessing of Father Adrian Hoecken, Governor
Stevens made a treaty with ‘the Flathead in 1855. Under
this agreement, the Flathead conditionally ceded their claim
on western Montana to the United States government in return

for certain material benefits and for inalienable rights to

ll“SQymare Dunbar and Paul C, Phillips. editors, The
Journals and Letters of Majo J Owan, (The Montana His-
torical Society, 1927, 2 Vol P. 193.
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the Bitter Root Valley. The condition was this: if the
gov@rnment'suripyn&ftkqﬁaﬁttaryﬂpqt Valley and found it
less dasir&ble for the Indians than the Jackb.?ali#y, the
Prauidnat}cpuld order the Indians to move to the Jocke.
With 1n¢:aa§ing aatth@@mﬁﬁﬂ;tha Bitter Root, the government
" found 1t expedient to send the Indians to the Jocko in 1872,
Qfer"half‘the tribe righ;!ull& refnsed ta-mavé, rightfn11y4(
vbacuuaé the BittAQ‘Roet'h&d'never been surveyed., By 1891;
.howuv&r, ‘even thia cbstinate band, led by Gharlat, were

farcad by eeonamie nocaastty to leave their traditional

hamavaaéamqve‘to the Jocko Valley. The buffalo had virtuale . -

1y disﬁPFearadvfremrthb Plains and the governméét stubbornly
rstnaud to provide rations to the Indians. Tha'supply of
small gamo in the mountains and of fish in the streams was

xgto satisfy the hunger of Charlet*a Flathead.

In 1891 theyﬁl-ft nha Bttter Root and wended their way

" north te sha rasarvatioac

Thﬁ new land of the ?1a&head remained their own for
ﬁi 88 than tuen:r ’ ’;a. nnaaing tha intartnl ‘from 1891 to
i§09, the i&;nt-hud persisten&ly dnm&ndad tkat the Indians
take their 1and in apvorality.v This poliey was in aaeord
with the paliey of %ha Bureaw~br Indian Afrairs¢ Finslly,
in 1909, the Elathaad were faregﬁlﬁg take their land indi-

vidually, and the remainder of nhé'éessrvatian was sold
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from under them.

The social and»raligiaus concomitants of splitting
the Indians into atomistic families far outweighed the
strictly economic effeets.! Ko ;ifective leadership can be
maintained when the digttnééatggam one family to another
are 8o great that they virtuslly exclude the possibility
of communicasion. Without éfreﬁtiye-eo&muﬁieition; effect-
ive leadership and organization are almost iﬁposaibla. As 7
a result, the Indians on the reservation now live in small
clusters which act independently of each other. Atomiziﬁg ’
the population of the Flathagd has hastened intarmarri;ga
with the whites. It would also seem that’sélitting the
Indians into small groups has cost the Indians some pres-
tige and soclal position. Outnumbered by economically /
superior whites, the Flathead have been relegated to social-
ly inferior positions. _

Difficulties in communication, due to the &1vids-and~
conquer policy of the whites, have helped to rerpetuate the
pre~white Flathead religion., Catholliciem requires its mem-
bers to attend worship at regular intervals. Perhaps it
might even be called an urSan raligion.’ At any rate, proper
and conscientious practice of Catholicism calls for a body

of consistent and regular followers. On the other hand, as
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/i:\was shown oarlicrf tha Quard&an $piri$ is 1daally suited ;.
/f for the 1ndividunl warahipper : Qniy the W1nuer Spirit
| Dance E;nd thn& wumau a£ a rﬁﬁh&r alaw tima nf the year] 1; -
\ a more or lesa obligatery co#«many for persons with gnardian
1 agirita. Te would be hard to 1magane a form of religion

btntar suited to the cenditieus uhich surround the Ylathead.‘
This should not bo takan te imply that the Flathead
have. "revertnd" to their tradiziaagl religion, In the firat

\\\?1acs, thuy bnd ne?%r antiraly diaeardcd their aneient c¢n~
‘cepta. Tha 5n¢rﬁ1an apirit and the Winter Spirit Dance can

"be’fbund‘in every stage of Plnthaad hiatory since tha uhitsa;f

' tirau n?r&vud; Most Indi&na have anly suparimposed tho

| Ghria&ian>§mligion ‘onto thetr old rcligien. The combination
has not: huan lutlsnmation. The tum religions stand side by
| ' 'r"[jdiatory in some spoﬁu, aupplementary in others.

?mtanx or-unaahcr. :@gﬁ 4

cauplato aaﬁ irravacahln ”raveraien" to their anciant
"'-rsligien Ewauld be maaifeatly 1upgaaible. The traditiens
;%kuaogrnl part in the eld days have

and myths nﬁaeh serve
now boaa laat. Muah at that uh&eh remains is explicitly de-
n&ad as fnat by thc Indians th&maelvns. ﬁhit. seienee and
:{.philaaophy have d.it?@&od ané roplgccé much of the 1arn of
" the Ipdianu. ?hn gnar&ian npirit hauovur, ia one eonﬁapt
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which has survived to this day. Pierre Pichette grants
that is may sound foolish to a white man, but foolish or
not, it is what the Indians believe in.

There is still another cogent reason why the Flathead
have not "reverted" to their ancient religion. To go back
into history for a mement; in 1864, Fathers Giorda and
Grassi opened a parochial scheool at St. Ignatius, the first
of its kind in the Northwest. Although the Treaty of 1855
had expressly stipulated that the Indians were to be pro-
vided with a school at government expense, the promise had
failed to materialize. The ostensible object of the missieﬁm
school was (1} to remove the Indians from their objectionable
surround ings, and incidentally to emphasize the comparison
between home and school, and (2) to train young Indians to
underazgé&fall‘phassa of an occupation,1l’ Possibly the
primary ﬁurpﬁse of the Jesuits really was to accomplish
these goals, Much more likely, however, their principal aim
was to make complete Ohristians of the Indians. If this is
trﬁe, the method they chose was the method most likely to
succeed, Under the boarding-school system, the children were

to remain subject to Jesuit supervision from the time they

Y

115palladino, op. cit., pp. 113-116,
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they will know only English.ll6
Kcthing eenld hava pravidcd a bctter epportunity to tha
-Qatholics ror impiaging their eraad on thc Indians than a
achool uhernin the Indians were subject to eenstant tcaéh~
ing. The éay had paascﬁ whan the Indian vnluntarily anb~
mitted himself to eontinueus 1ndoctriaat$¢n. Forceful
methods were necessary and forceful methods were used.

The Gatholics could hardly have failed to imtroduse

during tho 8¢, Mary's pericd tha congept of sin. Apparenely
this xdea Iade littlo hocévuy. Hhﬁy Indinnn, espoeially
hthbso in yngiti&ns ‘of authority, resented the 1mpiicatian
that thnir enndnct had not been sanctimeniena.. ehviously
Ghristﬁl&ity ‘eould have little appeal on purely &hriatian
graunds, to -auch in theao. For Catholies, it is inperative"

that:f\y bc ainful, etharvicc thqrc 13 no nood for a Re~

SR

deomory Boginning with the miaaian school, the Juauitu suc-
o&adad in pounding this eonn.pt into the Flathead. The dovil
ané hcll aehinved rqal mecning‘ son

16y 50r Peter Ronan, Repert

B, i g Ve ioeen
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The Jesuits gained another significant advantage by
establishing their school, Children brought up in the routine
of the Catholie Church could never forget the Church, They
developed patterns of thaﬁght and action which revolved
around the Church, The habit of Church attendance became so
regular, the habit of confession s0 normal, the habit of con-
formance to Church edicts so usual, that the practice of
Christianity may be said to have evolved into a custom. To-
day, the Church is a vital part of the liveg of most Indians.

How successful the Church has been in making genuine
Christians of the Indians is a problem of considerable dif-
‘ ficulty and depth, If approached from a relative standpoint,
a aempa#iaan should be made between the Indians and some
group of contiguous whites, 8ince the question would then
ariss concerning the Christianity of the chosen group of
white Catholics, the relativistic approach will not be used.
An absolute approach,‘on the other hand, would reveal a pic-
ture of the situation which does not approach reality. Howe
aver, reeaghiaing that no people could achieve an ideal,
the Flathead will be compaled to the ideal,

As far as memorizing the written and oral formal
lessons of Catholicism, the Flathead have, in general, at-
tained the Catholic goal. The Catechism has been success-

fully drilled into pupils at the mission school. They have
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also ha&n tuught to come to’cknreh and to cénfesaion. While
attendance &t 3hureh is restricted ‘because of trannp&rtaaien
preblcma, eenraasien receives its sharo of attention, Qlwﬁly

slawly and - uubtly, the aiasian;ries wrought a chaage
~ in the mold ef ?1athead thought. Alnoat uneanseieusly, the
Indians aéayted tha terminology ef tho cathelics‘ New terms
and unfnuiliar aeacepts uart 1ntraduaed. y |

‘De Smet first introdncod thn aerm Kj&k@linsuetnu when
"he came to the Indzana in 18&0. Thcra is no mention er this
word in thc ay%holagy of trtéitional laro of tha Flnthead.
Apparently Kaikolinsueten or Kelinsutcn hta uaurped the
place formerly held by Anétkan tho Great &pirit. Amdtkan
now has no. religious tignifieanoe, but refers sometinaa to
tho Prustdant of the United St;taa, the ﬁvoat Fhﬁhar.
_Autc'p, ehe foll of Anotkan, ia & word of reacnt origiuﬁ N
;?rcbahly Anta’p is the Indian eountarpart of the Devil, and
its erigin &ntes fram after the tina of the intraductinn of
'Sitan to tho Inﬂiana. | '

;; ?hsru are three bypas ot uords utilisad in expressing
Ghristian eauacp@a in the 8a1£ah language. Tho first type
ineludet wurds which were barrawad from the uhitcs, these
1ﬂwrda aiehar ratgiuing the sama phonetie waluaa or betng
ﬁr&nulttsrgtad 1BSaLF1azhead,v This type is fllustrated by
words such as gg,;ggggg;'nhiahvis recognisably similar to
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the English equivalent, "baptism". The second type consists
- of words campounded from mative térms, or from native w@fds
and words of the first class. This class 1s exemplified by
the -naem!aa term for apostle, which is Lu skulkulstélts
Jasu K1i, er "the messengers of Jesus Christ.z The last
typa of uurﬂ formerly rcturred to a native ceremany aiailar
in purpose to the new Ghristian rite vhieh the Qathelles
brought with them, Illustrating this caugary is the Flat~
hoad word for Mass, which is Nueimen. -
This word was used for old saerifices oftqrié to
the sun, eté,, by Indians; they even offered
pleces of thhir own flesh cut off with a sharp
bone from their armes or other parts, for their
relatives deceased or other. gurpozesi even sne-
mies were offered and hung on trees in cruciform
uuy gome of the more Barbarous tribes. Some
tits word for the sacrifice we offer to God;
teuﬁ ‘shrink from using t&ig ﬂard. oo bacanae it
rtéullz their old rites.
?his doaeriyﬁien hardly seems to fit the ?laahead; it sounda
more liks ‘a Plains tribt. ﬂut tha point is that ggaim was
a ﬂ@rd alrnady in use by the Fltthcad in eanncetion wibh a

*;‘&
_cerQIanzﬁ hich the Indi;nn likennd ta Mass, and conaaquently

they appliad thcir native tern to the Mass rather than to .
aﬁopt tht Eﬁﬂlish ward

' Ll?ﬂiasianaries o! thaISQeiaty of Jaans, 5,B1 ;1¢n‘

Tg'sgiha,}'
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: Thasa'ghhngaq;in’ﬁhé-goneéptual tarminalagj of the
Flathead @rq purgiculérly_aignifiugng to a full understand-
ing. of thhhlic aﬁﬁni%ﬁratien of the ?1athaad. They reveal
an uneen;oiévtﬁneeeptdhca by thé Indian of Ghristiaﬁit}.
?blygaay, whiio not chmman”anang the Flathead, in
previcna tinas had baan a custouary m@de of mnrriage. Taddy;
the praetied of monognny is cireuavented by devieua means, |
?erbiddcn to marry mcre than en«-wife by both chnrch and
state, the Flathead cither n&gloet the marriage eeronony or
in&ulga 1n adultery.» Beth of theaa methods, of ceurss, are
used ourrcptitioualy, sinca they algo are contrary to tha
tauehings of thc chnreh.
" Punerals were senawhatfroligiaus in content. fhi
¢arp!0 was urlppod in a hlnnk&t or robe and inhumad. In
very early times, claao rolatiwea cut off their hair, 3@‘#
» eanecﬁs of thﬂ aftaruurld parmqased the eulture, but thc ,
burial ‘was mt. prepm#d 80 thnt the corpse would be. roady
to meet lifu in &ho aftcrmur;d. A hgran was sometimes killed
| on the gr&va of a dsaﬂ ahicf, not for use in the 1and ef
‘the dcad, bus aut ot resp'ct far the chiat.lls After the
burial, bhq Flﬁthnad distrihuscd the praparty of the dead
rs gaehnrad qe tho ralativaa' lodge ﬂhora

man, The mourne

llaﬁingyxini,'ggg-gigg, p.;83,
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they ate food provided by thé.féiatives of the deceased,
This custom still exists. Today, they have a Catholic cer-
emony and burial, then thé relatives gather at the house of
the relatives and feast., The property of the dead is still
distributed to frisnds and relatives. ,

Dances of all kinds remain, The war dances, scalp
dances, owl dances and,othef dances serve to provide enter-
tainment to the participanta and spectators. The partici-
(- pants sometimes expect to profit financially. One dance,
however, still retains its religious color--the Winter Spirit
Dance. Every year, shortly after New Year's, those Indians
who have guardian spirits, and those who sesk to be cured,
gather together for this important festival, From the
Indians' point of view, this is the most important ceremony
in their religion. |
Alﬁhaugh the Jesuits have consistently endeavored to
turn the Indians toward agriculture, their success has not
been particularly noticeable. Random observation gives the .
impression that the more white blood in the Indian, the
more he %ills the earth, There is little reason to suppose
that the Indians have accepted agriculture because the
priests have desired it, Those who can live on their tribal

dividends, on meat obtained from the hunt, and from extra
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money picked up at diﬁceﬁ,‘ﬁﬁg;éﬁia,dﬁnd6tﬁ;r minor tasks.

whiie.it seems that tﬁéééﬁtgﬁiics'have failed to
modify the Flathead in many important réépecta, iﬁvaigé,‘
appears ﬁh@t they have gaaabliﬂktad ;heir position among
the Inéian#. To some p#%gnb; their position is seﬁgﬁe'baQV
cause they have instilled a &re&draf the Church iﬁ@q"tha
Indians so that the Indians are afraid to leave, &nathkr
factcr'which has kepk the Indiana in the Catholic fold is
the superior phyai@al plant of the Cathelics. Many Protes-
tant dsﬁeuiﬁhtibns"hﬁv:,ngt yet stﬁr@sdtta~cenver€ the
Indihns to their ftibh; an&laonaaqnahtly the Ghtholies'hava
a one hundred year head start. Recently, Mormons, Lubhorans.
and thhedi;ts have asent miaaiengries or espab;igheé‘tgeila
itins féé,praaquting‘thg ?@athaaé; IA tima; ehéyfmay eon~
vince th; Indians to 9nang§. M»revthan,likaly,'hﬁwvver; the
change will be from neminel Catholicism to nominal Protes-
tantism. - m s

T&a Flathnad have never aaacp&ad any of the relisicna
whose g&neelagy ean be traced back %o the chriatianised ver-

_sion of “o Praphet Bance.119 Specifically, these are the

S 119?ho Praphot Dance was a ceremony common to the
Pl&keau tribes, It has been traced, by archaeology, back to
the sarly part of the eighteenth &entury. The dance was per-
formed by people’ shuffltag in a large circular patte Char-
aeteristiaally the end the world was predicted by %ho

who had d visited the land of the dead, The Ohast Dance was
derived from the Prophet Dance, There is little adequite
evidenes to prove that the Flathead participatad in the Pro-

phet Banco. See: Leslie Spiler, The Prophet Dance of the

; General Series in An&hreﬁalagy, I tﬁonasha, Wis.:
it Puhliehine Ca. . 1
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Smohalla cult, the Pompom~Feather Religion, and the Shaker
religion of the Pacific Coast. None of the developments
of pure Prophet dance forms are found either, neither the
Messiah Culﬁwéf'the %ackensié érea, nor the/dhcatgdancs.
Peyots, and its aasoéiated réligién, thegxativa Church of
Forth America, is non-existent in the Flathead reglon,
though a few Flathead havé tested the "button™ on other

reservations,
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For well ovar ene hundred yugrs, thc ?1athesd have :

 been aubjeat to Ghristian acculnuratian; First the Iroqueia,

than the Jc:uits ondeavarad ba»@énf&tt them. Thc purpose
‘of this stuﬁy was to éeteruine to what sextent Ghriatianity
has cueceedad in: replacing Flathead roligieu: deetrines,
rites, ané hﬁi!@ta. It vna falt by the author that the
Flathead prtxouted an nnusual casa~~unusual bacauaa these
Indiana wore uxﬁeptianally anxious to embrace Ghriatiiiity.

“. The rciigiaus hinﬁary of the Flathead seems to fall |

into two definite pcricds. The first, which lasted from

the tima of thn;nrrtval of the Iraqueis until the apostasy %,w

S
bR

of 1850, rapraseuts the period when the Flathead Indians
sagerly inaorpﬁrasad Ghrdahianiﬁy into their 11vas. Thc

|

‘second. peria&, fran thn ﬁime of the apostaay until the pread |

 ent ravnals a aingular laek of anthusiasm on the part of
tha Indiana.; I |
| Tha r&raz perieﬁ bagan uhon the Iraquoia trnppera

‘first tala.tyg Flathead of the wenders of Christianity.
’Apparently, thay gave an aecaant of. the airneulcus powers
of bay@iﬁﬁ and’ af the pownrs af‘the pricst and his religion.
This aecuunt, 1&fiﬂaaa; was not. acgurate, Either the
Irvqmais niartprnatntad the religiﬁn af ‘the white man, or
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the Flathead misinterpreted the meaning of the Iroquois.
At any rate, the Flathead built a false conception of
Christianity. PFrom the Iroquois, the Flathead obtained a
general description of Christianity, baptism, prayer, Sab-
bath, and of the Cross and genuflection, The trappers who
employed the Iroquois somewhat modified Flathead moral life.

Father De Smet and his colleagues tried to straighten
out the misconceptions the Flathead had taken from the Iro-
quois. They instituted regulaf, orthodox, Catholic wbgship.
They also insisted that the Indians abandon polygamy and
whipping., Not content to confine their activities to
strictly religious fields, the Catholics interfered in the
war patterns of the Flathead, and tried to effect their
change from hunters and gatherers to agriculturalists,

The apostasy was caused by a variety of factors.
Foremost was the fact that De Smet was ready and willing to
give the mystical power of Christianity to the Blackreet;
bitter foes of the Flathead. At the same time, there seems
to have been a general feeling in the Flathead camp that
the Jesuits had little special power. Apparently, this be-
lief was later confirmed when the Indian discovered that he
prospered as well without Christianity as he had with it.
Since the time of the Treaty of 1855, wars have been so ﬂ
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infrequent that‘éﬁb lh&ians hardly felt any need for what-
ever pratectian the priests had given them. ,

As a ‘result of the modified attitude of the Flathead
in raspeub ua 6ach¢1£¢ism, the Sésuita faund tkamﬂelves
&onfraatad with a prabltm already familiar to tkaw. Ka
longer were uhe Flaﬁhﬁad ﬂho rceapﬁivn'&ribe %hoy had buaa
in 18&0. wh;lq,ghcy were na§3§9§§§;gﬁtc gha_Jaauita,~ngithar
wafﬁ-thay pai%iaﬁlar;y'fg$§né£i;z ihsy evine§d a«pa3a£vc~ o
ness that the Jesuits had seer in many other Indian tribes
of the United States. Kowﬁvaf;'thé Indians haé'alreaﬁy been
partially aenveruea, and the rasﬁ or the secend period has
been devabad to aoupletinz thia aenversion. Educahiunal,fan
cilities 1n ehc Gathalie aiasian at S, Ignatiua hsve fur—
thared this preaaas‘ Biffiaulties in communicatian and
transpovﬁatian have hindered it.,
haad hkvc'

) Thua, as a raault of the apnstasy, the !?’;,
i 1@3% thﬁ&&?%ﬂiqua aingul&r&ty; “The problem ﬁhay present is
ﬂ-not paﬁeiﬁuhnrly unuau&l, Since 1850, thay haxa not given

roﬁdy aaﬁ‘yilling aeaaptauaa to- Ghriatinnity, although they
had givnﬂApranisa of raadily aaney&ing it befare that time,

,Inssuad thsy havu bnen paaaive and subniaaive, Ohriatinnity
. haa baen inearpuratad in thoir livea bus the "pagan”
. 6uardian 3pirit and 1@& "pagan" auremanial ca&uﬁorpart,
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the Winter Spirit Dance, have never disappeared from their
lives., Christianity has been superimposed on their pre-
existing religion, While Christianity has its sphere, the
Guardian Spirit maintains its grasp.



Boas, Prank, editor, Gensral Anthropology.
Heath and Company, 195t

Chittenden, Hirsm, N et ot tha
Yest. lew Yorks Rutas fockwsTl WTson

mmm, Hiven K. &od mwm A.iﬁ,, Life, Letter

mw;s Hilton Ry, B B s Yo ":_
Wissouri, Zien Printing end

Irving, #mh&ngﬁm The Adyventurss
How Yorkt G.P. %ﬂmg -



Lowie; Robert 3.,,4?1'
Linzsrigh%, 1984,

ana’ ﬁaafmss s ATice Merrh




104
B. PERIODICAL ARTICLES

Bermdi%, mth, *m Vision in Plains Culture,” Ameriom
poforiat, gaa” 241184, Jen.~Harch, 19% ’

' : lk~Tales of Salishan and Sahpptin Tribes,"
aoﬁ&etﬁ by J‘w ﬁ, ?&i&, Ezrﬁ.ﬂa kt &wl&y Mﬂngstam

_Spinden. Memo
polic: Sootety, 1111-208, 10T
g C gmfm,ﬁq “The lies Perce m&mﬁm of 1831,"

sy, 40:883-287, Sept. 1P
*Eali.gm .&maﬁ the Platheads," Oregon
: P $1~8, Earch, 1956,

Ewors, Jobn a., Wem the Blackfoot Mﬁiaiz in Horsest" Ameri-
; 3 DOMOE. t ‘ﬁtﬁ;; ‘@3 2.4\ ﬁﬁtn"%*; '

m;am, 3.; Liatm, Re, &nd Eaz*am.ita, ﬁ.s;,'
ﬁaﬁsf 533149‘3@, Jﬁﬁc"mh; 1:3"

iia.fmg E.J*, "Selish m,

Kam, Oliver W., gﬁit@, ?‘Jm 3. Garfialﬁ*s Bi ef‘ &
ﬁo ﬁaam ia 33‘?&»* Frontle | M1

5,* Pacirio M mm___m %zswlir July, 1958




OChazrester in the Fiatm Spirit
spologist, g,s‘, 391595-801, 1937.

M*a *smz ﬁult‘ m m %ﬁlwhm xiwr me& by |
Carvings in M, ﬁmflm ﬁf%h AMEXACER ARSIFOpO-

'fm’ ?,.s,, &dﬁ:&ﬁw, " Journal ana sport hx ﬂm ,&m Mﬁ—-«
iﬁ& a: B:{a Tour a: &p&&&ﬁi@n fith Rev. Ssanu
n ‘ LY v M_‘ " OPaIon

_Adems Himmn, sditor, ".ﬁ:ﬁ Indian Girlts Storx af a mding
xped. tion to i:m_ s@ukm; About 1541, Sow

Phills 95; Ewl C., gensral sditor, Sources of Neribwes:
Histopy, Nos. 1-29, Missoulas, State University ol )

/



106

sk H., "A Sistoh of the Eerly Mistory of Western

i, ng taa the Eist&z?ia

Ewers, John G, Gtzaﬁm E%azwnta Peri:faif.s of Flathead and
Pami &*ﬁrie}.k zmiﬁﬂna, .ta 1851, 3'»1:53983 mx»

E‘anzsm; %113.1@ m; “Pmi:&w Arising from the Historic
K@rﬁh&eﬁt@rﬁ&iﬁi&a ai the Iroguois,” Smithsonia
_,_.f, cellane setions, 100 ;},5&351’ Eny, 1940,

E. HNEWSPAPERS
Ihe Western Hews, Hamilton, Hontana, November 24, 1949,




107

- Hon et and Printed in the Office of
zm mby m«sg;s.te}a, 1924,

' F&ll Blooded F&W Inéi.aa ﬁmm 5%% :
Study. Hissoula: The Uglversity of mm, % Hontens

. Pierre Pichette, "The Medicine Dance." Unpublished s:m& in~
fs@aﬁeta mamuseript.

Wright, C.C., "Ceneral Information & a‘a the Flathead In=-
d:zm aﬁssswmitm in Western Hﬁntm,ﬁ Himeographed

manaseript, Mey 16, 18456.

; : G, PERSOHAL INTERVIEWS

ﬁz‘a &m i@&. «?QM W; k’t‘lﬁa«

#¥r. Enean Greanjo, Arlee.

¥p. Andrew Ninepipes, Arlee.
Mr. Hsppy Hinepipes, Hamilton.
¥r. Louls Hinsplpes, Arlee.
Mr. Plerre Plchetts, Arles,
Er. John Veanderburg, Arlese.



	Religious acculturation of the Flathead Indians of Montana
	Let us know how access to this document benefits you.
	Recommended Citation

	tmp.1386614241.pdf.tOKT0

